CHAPTER -1

INTRODUCTION

1. Vedic Darsana Tradition

Spirituality and philosophy are profoundly embedded within ancient Vedic texts.
These well-documented, widely spread, deeply rooted, openly investigated, and
soundly interpreted Vedic texts indicate the explicit way to the ultimate bliss which
Is attainable only by profound spirituality. However, from ancient times in India,
philosophy and spirituality are interrelated. The development of Philosophy is
based on spirituality itself. Without spirituality, there is no existence of philosophy
in India*. Therefore, we use the word ‘darsana’ for philosophy, which is a more

appropriate word that represents philosophy pervaded by spirituality.

India is a land of spiritual wisdom. A land where, from ancient times, the
contemplation on the transcendent has perpetually flowed. A land where the
concept of ‘one world family’ prevailed. A land of realized sages and profound
philosophical thinkers who had connected the individual with the supreme entity.
Here, the mysteries of life and the afterlife have been unraveled. The principle of
cause and effect has been deeply pondered upon, and conclusive discussions on the
creation, sustenance, and dissolution of the world have transpired. This land has
gifted the world with terms such as pramanamimamsa (epistemology),
tattvamimamsa (metaphysics), sadhanamimamsa (spiritual endeavor), and
muktimimamsa (soteriology). These are in fact, the subject matter of any darsana

through which scholars analyze, discuss, and consolidate their respective positions.

4 Prasad Rajendra, A Conceptual-Analytic Study of Classical Indian Philosophy of Morals, New Delhi; Concept
Publishing Company, 2008, p.27.
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2. Darsana

The root verb of darsana is drs or ‘see’. Darsanam means seeing. In addition to
that, darsana has a definite meaning in Hindu tradition. Seeing is an ordinary action.
However, when a rsi sees, the simple act of seeing becomes much more meaningful.
In addition to seeing, he contemplates on what is seen, reflects on it from different
perspectives, investigates it, and discusses it. To the great rsis, darsana was not
merely the act of seeing, but a sincere, mature, and diligent spiritual reflection
aimed at attaining the ultimate truth. Over time, this contemplation resulted in the
gradual emergence of various streams of philosophical thought within India. Within
their respective times, the maharsis molded these streams of thought into the form
of sacred texts from which different darsanas emerged. Within India, there are six
prominent Vedic darsanas collectively known as the Shaddarsana.® These six
darsanas are the (1) Samkhya Darsana, (2) Yoga Darsana, (3) Nyaya Darsana, (4)
Vaisesika Darsana, (5) Karmamimamsa Darsana and (6) Vedanta Darsana.® Each
of these six darsanas originated at different times and their founders were also
different. In order to better understand the Svaminarayana Darsana, it is necessary
to acquire a basic introduction of these six darsanas. A brief overview of each

darsana is given below.

2.1 Samkhya Darsana

The Samkhya Darsana is one of the oldest darsanas in the Indian philosophical
system.” The sage Kapila, who is regarded as the founder of the Samkhya Darsana,
is a historical figure. This Darsana is one of the six darsanas or schools of Indian
philosophy. Kapila Muni is recognized as its founder because he methodically
compiled its principles in the form of satras or aphorisms. His authored text is

entitled as Samkhyasitras. Based on the Samkhyasitras, Vijiianabhiksu, a scholar

5 Lakhani Seeta, Ed. Jaya Lakshmi, Hinduism for Schools, Vivekananda Centre London Ltd 2005, pp.33-36

6 Bhadresadasa Sadhu, Aksara-Purusottama Dar$ana an Introduction, June 2018, pub. Svamindrdayana Aksharpith,
p.5

" Pandeya Dr. Mithilesa, Upakara UGC NET Sansakrta, Upakara Prakasana, Agara, 2018, p.140
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of the 16th century, composed a commentary entitled the Samkhyapravachan
Bhasya. Although Kapila Muni’s Samkhyasutras is the principal text of this
Darsana, the Samkhyakarikas, a text written by a scholar named Isvarakrsna, is
more prominent. The principles of the Samkhya Darsana are propagated through
the expositions and sub-commentaries written on the Samkhyakarikas.® Samkhya
believes in twenty-five entities.®
s fntearan: spfafea: 7 |
SrexTeh] faerl 7 Wepia fospf: Te: 11 SK 3

“Mila prakrti is avikart (changeless), other seven entities fall into prakrti-vikyti.
The production of sixteen entities are called vikara (changeable), while Purusa is

neither vikrti nor avikari.” Samkhya strongly believes in dual philosophy.*°

This darsana places emphasis on the knowledge of the distinction between the
sentient (caitanya) and insentient (jada). Terms such as ‘Prakrti’ and ‘Purusa’ have
been utilized within this darsana to refer to insentient and sentient entities, The end
of above-mentioned imbalance “urermfameia” (SK 46), and knowing the distinction
of them leads to liberation or kaivalya. Moreover, they assert, “szufes:”
(1/92) indicates that Samkhya does not believe God as the final cause of the
universe. Samkhya believes in “from” (SK11) means three types of qualities. 1.

sattva being goodness, 2. rajas being activity and tamas being the quality of

darkness.

2.2 Yoga Darsana
“rr AmmrgRme(Y'S 1/1)

“Now, an exposition of Yoga.”

8 Brahmadar$anadasa Sadhu, Bharatiya Darsanoni Ruparekha -1, 2007, p.157
% Pandeya Dr. Mithilesa, Upakara UGC NET Sansakrta, Upakara Prakasana, Agara, 2018, p.139
10 Sena Gupta, Anima, The evolution of the Samkhya School of Thought, New Delhi, Sauth Asia Books, 1986, p.23
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The Yoga tradition is pan-universal and para-universal in its perspective.!! Patamjali
Rsi is the founder of the Yoga Darsana. By composing sitras that encapsulate the
principles of yoga, he molded it into the form of a darsana. For this reason, this
darsana is also known as the Patamjala Yoga Darsana. The Yogasiutras is the
principal text of this Darsana. Several expositions and sub-commentaries have been

later authored on this aphoristic text.!?

Yoga admits all the twenty-five entities of Samkhya and adds I§vara to it.!* Most of
the belief systems in Samkhya and Yoga remain the same. Yoga tells us about eight
steps and Asamprajiiata, a deep meditation where one becomes unaware of the
surroundings and remains in a trance for some period. The ultimate objective of this
darsana is to attain yoga.
“gfzmafafrie:”(YS 1/2)

“Yoga’ is defined as the absolute concentration (nirodha) of the citta, ” the inner
faculty that enables one to reflect and contemplate. As a consequence of this
identification, topics such as the form of the citta, the nature of its content, and the
means to its control, have been extensively deliberated. Within this discussion, the
darsana describes eight steps as the means to attain yoga. These eight steps are
known as ashtangyoga. They are yama, niyama, asana, pranayama, pratyahara,

dharana, dhyana, and samadhi.**

2.3 Nyaya Darsana
Gautama Munt is the founder of the Nyaya Darsana. By creating the Nyayasiitras,
he established the principles of the tradition within a darsanic framework. Gautama

Muni was also known as Aksapada. Hence, this Darsana is also recognized as the

11 Annada Balayogi Bhavanani, Understanding the Yoga Darsana, Dhivyananda creations,Puduchery, 2011

12 Zimmer Heinrich, Philosophies Of India, Brahmanism, Meridian Books New York 1957, pp.333-409

13 Prasada Rama, Patanjai’s Yogasiitras with the commentary of Vyasa and the gloss of Vacaspati Miéra, Munsirama
Manoharalala, p.8

14 Prasada Rama, p.155.



Akshapada Darsana. “wmmrdufierni =" This Darsana defines ‘nyaya’ as the
examination  of  objects through valid means of knowledge.
Pratyaksa (perception), anumana (inference), upamana (comparison and analogy)
and sabda (verbal testimony) are the four means to attain valid knowledge.
Moreover, the School proclaims sixteen padarthas
B L RN DI P B L e AT EDERE AR L DE
ST feaUe R T oS AT e eraTe: Srerrenre: 10

“Means, right knowledge, doubt, purpose, familiar instance, established tenet,
members, confutation, ascertainment, discussion, wrangling, cavil, fallacy, quibble,
futility, and occasion for rebuke, by the knowledge of these substances on can attain

moksa.”®

The Nyaya Darsana is a school of thought that emphasizes the significance of
reasoning. By providing authentic reasoning and various means of knowledge, this
Darsana offers great contributions towards re-establishing and reinforcing eternal
Vedic principles. These principles include, among others, the authenticity of the
Vedas, the immortality of the arman, the existence of Paramatman, and reality of
the world. Although the Nyaya Darsana does not exist today as a living tradition,
its texts are still meticulously studied for their insights on skillfully establishing
one’s belief through accurate reasoning and obtaining proficiency in scriptural

debates.’

2.4 Vaisesika Darsana
Vai$esika is darsana which also believes in logically proven methods to attain valid
knowledge. Kanad Munt is the founder of the Vaisestka Darsana and the author of

the Vaisheshiksutras. This Darsana is entitled ‘Vaisesika' because of its belief in

> Nyaysiitra, Vatsyayan Bhashya, 1/1/1
16 Dr. Joshi G.N., Atma and Moksa, Gujrat university Ahmedabad, 1965, pp.1-27
17 Brahmadars$anadasa Sadhu, Bhdratiya Darsanoni Ruparekha-1, 2007, pp. 182-199
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the existence of an independent entity named visesa. However, in ancient times, it
was an independent Darsana. It had its logic, metaphysics, soteriology etc. but then
the Vaisesika system became similar to the Nyaya School. Still, its seven special
categories are providing a unique contribution to the Indian philosophical system:
RIS ATCE e U AT TS HaT T qeTeri Ereidertyr aegm-rsean’| (VS 1/1/4)
“Substance, quality, action, genus, difference, co-inherence, and non-existence
There are seven categories, which are emerged from dharma. By the knowledge of

these seven, liberation is possible.”

2.5 Karmamimamsa Darsana:

Maharsi Jaimini is the founder of the Karmamimamsa Darsana. ‘Mimamsa’ 1S
defined as deep thought or deliberation. Since reflection on karmas
(karmamimansa) must precede (is purva to) the reflection on Brahman
(brahmamimamsa), this Darsana is also identified as Pirvamimamsa. The Darsana
primarily focuses on the methodical establishment of rites, such as yajiias, that have
been advocated by the Vedas. Jaimin1 was a master in Vedic methods of performing
yajiias. He states:

AeTereonsat g 11 JS 1/1/2 1

“Dharma is defined as the object which is distinguished or qualified by a
command,” Sa@bara explains it as rites and rituals of yajfias described in the Vedas.
“Trefa framn: yads a=mmE”® By composing the Karmasitra, Maharsi Jaimini
sculpted a tradition of Vedic rituals into a systematic school of thought. These
sitras establish uniformity among Vedic Strotams that describe these rituals and
ceremonies. Thereafter, a scholar named Sabara authored a commentary known as
the Sabara Bhasya on this text. Several sub-commentaries were also subsequently
written on this commentary. The texts of this Darsana offer comprehensive

explanations on numerous topics, including the various types of yajias; the objects

18 Misra Prabhakara, Brhati Sabarabhasya Vyakhya, p.16
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used within these yajnas; and the form of Indra, Varuna, Surya, Agni, and other

deities, whose favor is to be attained by these yajiias.®

2.6 Vedanta Darsana

The Upanisads are known as Vedanta. Therefore, the school of philosophy that is
based on the Upanisads is the Vedanta Darsana. The essence of the Upanisads is
brahmavidya. For this reason, the Vedanta Darsana is identified as the school of
brahmavidya. In addition to the Upanisads, this brahmavidya is also explained
within the Srimad Bhagavad Gita. As a result, the Vedanta Darsana also considers
the Gita to be greatly significant. Maharsi Vyasa compiled this brahmavidya in the
form of satras. These sutras are collectively known as the Brahmasitra. The
Brahmasutra is also often referred to as Brahmamimansa, because of its thorough
investigation of the entity Brahman. In this manner, the Upanisads, Bhagavad Giza,
and Brahmasiitra form the foundational scriptures of the Vedanta Darsana. These
three scriptures are collectively known as the Prasthanatrayi. The Vedanta
Darsana is the only school of Vedic philosophy that is still actively practiced today.
Within India, traditions such as Advaita, Vishishtadvaita, and Dvaita have emerged

as branches of the Vedanta Darsana.?°

2.6.1 Branches of the Vedanta Darsana

Within India, several darsanic traditions have emerged as branches of the Vedanta
Darsana. These traditions include the Advaita Darsana, Visistadvaita Darsana,
Dvaita Darsana, Dvaitddvaita Darsana, Suddhadvaita Darsana, and
Acintyabhedabheda Darsana. A brief description of each of these six darsanas,

along with the seventh, the Aksara-Purusottama Darsana, is given below.

19 Brahmadar$anadasa Sadhu, Bhdratiya Darsanoni Ruparekha-1, 2007, pp.219-225
20 Bhadresadasa Sadhu, Aksara- Purusottama Darsana an Introduction, 2018, pp. 8-9
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2.6.1.1 Advaitd Darsana (Adi Samkaracarya)

The Advaitd Darsana was established by Adi Samkara. It is believed that he lived
between 788 and 820 CE. Samkaracarya authored commentaries on the Upanisad,
Bhagavad Gita, and Brahmasitra according to the principle of Advaita — non-
dualism. He traveled throughout India and instituted four centers of learning
(mathas) — one in each of the four cardinal directions.?* Adi Samkara mentions his
entire position:;

SIIRTENT STareTfir ageh ToreRfefin: | et T Stferrea Sfiait s 122

“I explain in half of the sloka which is described in billions of scriptures that only
Brahman is the ultimate reality; this world is false and jiva is Brahman itself nothing
else.” The Advaitadarsana accepts the existence of only one real ontological entity,
Brahman. Maya and the world that is created from it is understood to be merely an
illusion and unreal. Brahman is believed to be nirgurza (without qualities) and
nirakara (without form). Brahman itself becomes bound by this illusionary maya
and becomes liberated from it. It is believed that Brahman itself takes the form of
the jivas and the world. In order to secure the Advaita principle, the following three
realities are conceived: the paramarthika (absolute reality), vyavaharika

(experiential reality), and pratibhastka (imaginative reality).

2.6.1.2 Visistadvaita Darsana (Ramanujacarya)

The founder of the Visistadvaita, Ramanuja was a prominent philosopher of his
time. He was a Vaisnava devotee born in 1017 CE in Sriperumbudur, Tamilnadu.
He substantiated the doctrine of Visistadvaita, or qualified non-dualism, by
authoring commentaries on the Bhagavad Gita and the Brahmasiitra. He, however,
did not author a commentary on the Upanisad. Sometime later, a scholar named
Rangaramanuj composed a commentary on the Upanisad according to

Ramanujacharya’s doctrine.

2L Dr Prinja K. Nawal, Explaining Hindu Dharma, RMEP of Chanistor Publications Ltd. 1996, pp.126-163
22 Brahmadars$anadasa Sadhu, Bharatiya Darsanont Ruparekha-2, 2007, p.21
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The Vishishtadvaita position advocates the existence of three ontological entities:
cit (sentient), acit (insentient), and Brahman. Brahman is forever qualified, or
Visista, by sentient and insentient creation. This doctrine is identified as
Visistadvaita as a result of this relationship. Having refuted many Advaita
principles, including the acceptance of Brahman as the only single, real entity, the
world as an illusion, the jiva as ontologically identical with Brahman, and Brahman
as nirgupza, Ramanujacharya established his own position in his commentarial
works. Within this Darsana, the significance of devotion (bhakti) and refuge
(prapatti) is emphasized, and Vaikuntha is regarded as the highest abode.
Ramanuja claims:
$fiefo=afa vard oz sft)
Sarfarfefy siehr St gemfrreg: 2

“The tenets of Ramanuja are as follows: three categories are established, as soul,
not soul, and Brahman; or as a subject, object, and supreme disposer.” His
Visistadvaita (Qualified monism) also affirms that there is a unity of each individual

self and can realize identity with the Brahman.?* 2> %

2.6.1.3 Dvaita Darsana (Madhvacarya)
Madhvacarya CE (1238-1317), or Purana Prajiia or Ananda Tirtha, was a great
philosopher of India. He asserted the Dvaita (dualism) school of Vedanta. Madhva
identified his philosophy as ‘Tattvavada’ (realist viewpoint). His Bhedavada
reveals:

A g fgfate derrsd|

AT T feyfeTRrEg 127

2 Madhvacarya, Sarvadarsana Sangraha, Caukhamba Vighabhavana, Varanasi, 2016, p.161

24 C. J. Bartley, op.cit., pp. 1-2, 9-10, 76-79, 87-98.

% Bruse M. Sullivan, The A to Z of Hinduism Rowman & Littlefield, 2001, p. 239.

% Sean Doyle, Synthesizing the Vedamtaa: The Theology of Pierre Johanns, S. J. Peter Lang, 2006, pp. 59-62.
2" Madhvacarya, Sarvadarsana Sangraha, Caukhamba Vighabhavana, Varanasi, 2016, p.212.
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“The two categories are asserted: one independent and second dependent.
Independent is Lord Visnu, who is flawless and eminent with infinitive virtues

whereas the rest of the entities fall into the dependent category.”

Madhvacharya was a devotee of Krsna. He was born in South India and is believed
to have lived between 1238 and 1317 CE. Madhvacarya authored commentaries on
the Upanisads and the Brahmasiitra. In order to further propagate his philosophy,
he established the ‘Shri Krishna Matha’ in Udupi, a town located in the state of

Karnataka.

‘Dvaita’ means two. This Darsana is identified as Dvaita because it accepts the
existence of two distinct real entities: that which is svantantra (independent) and
those that are paratantra (dependent). It believes Paramatman is independent,
whereas all others - jiva, prakrti, and the world — are dependent. In addition to the
sacred texts of the Prasthanatrayt, this darsana also accepts the Bhagavata Purana
and the Panchratra texts as authoritative. Bhakti is considered to be a prominent

spiritual endeavor. The Darsana is severely critical of the Advaita principles.

2.6.1.4 Dvaitadvaita Darsana (Nimbarkacarya)

The Dvaitadvaita Darsana is also known as the Bhedabheddarsana.
Nimbarkacharya, a devout follower of Sii Krsna, established the Dvaitadvaita
Darsana. He is believed to have lived during the sixteenth century. Along with other
texts, he authored a commentary on the Brahmasiitras entitled the Vedantaparijata-
Saurabha. Within this darsana, St Krsna and Radha has a specific relationship.
Bhedabheddarsana explicitly says,

“Ferefacmamasierierya waH argea: e 28

28 Nimbarkacarya, Vedantpaarijata Saurabhakhya three Bhasya, nityasvarupabrahmachari mudritam, Vrndavana. p.19
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“Lord Visnudeva Purusottama is the natural substratum as distinct and united,
sentient and nonsentient entities.” Within this Darsana, S1T Krsna is worshipped as
the Supreme Being and Radha is considered to be the principal devotee. The
Darsana accepts the existence of the following three ontological entities: cit, acit,
and Brahman. By believing cit and acit to be distinct from Brahman, the position
advocates a dualistic point of view. Despite this, by understanding the cit and acit
to not exist independently from Brahman, the position also supports a non-dualistic

perspective. That is why this Darsana is identified as Dvaitddvaita Darsana.?®

2.6.1.5 Suddha Advaita Darsana (Vallabhacarya)

Vallabhacarya (CE 1479-1531), was the founder of Suddha Advaita Darsana and
Pustimarga. He is the acarya and Guru within the Pustimarga, which he founded
after his own interpretation of the Vedanta Philosophy. Similar to Samkara’s
position, this Darsana accepts the existence of a single ontological entity, Brahman.
AR PRSI o HRIETSSHTaTcHehsTa I[E, T AR FrRihrorey & 3 s 7 a0 gfn

“Two pure united entities identified as Suddha Advaita. This world has no influence
of maya so has jiva. The world and the jiva are the forms of Brahman itself. They
are not distinct from Brahman. In this way, Brahman in the form of cause and the
world and the jiva in the form of effect are pure without the impact of maya.”
However, Brahman, by its own wish, becomes the jivas and the world. This is
understood as Bhagavan’s divine play. His devotional songs on Krsna are very
famous even today. Mostly in the poetry of the sect, God’s daily actions and

incidents are described. It became the tradition that no Vaishnava devotee spend

% Brahmadar$anadasa Sadhu, op.cit., pp.144-145
%0 Giridhara Gosvami, Suddhadvaita Martanda - 28
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their time without singing or memorizing these devotional songs.3! Vallabha’s

memories are preserved at Nathvara and in the Braja region.

2.6.1.6 Acintyabhedabheda Darsana (Caitanya Mahaprabhu)
Caitanya Mahaprabhu (18 February 1486-14 June 1534) established the
Achintyabhedabheda Darsana. He was born in 1486 CE in West Bengal. Although
he did not author any commentaries, a scholar within his lineage named Baldeva
Vidyabhushana authored a commentary on the Brahmasitras in 1875 CE. This
darsanic tradition is known as Madhva Gaudiya, or Gaudiya Sampradaya. Within
this tradition, Krsna is identified as the supreme being and Radha is also revered.
The Bhagavata Purana and the Bhagavad Gita are considered to be primary texts
for attaining devotion towards Krsna. Paramatman is regarded as being powerful
and understood to possess infinite powers. The darsana believes that it is
unascertainable (achintya) to know whether there is a distinction (bheda) between
Paramatman and his power or they are one (abheda). As a result of this position,
this Darsana is identified as the Achintyabhedabheda Darsana. 1t says:

AT HIT: TGeINeh Taw: | T

TR SHTEEUTEHT SIS AT shiedl

T T ST AT el wer

SamRTIsaiE ded 1 ut )32
“Within this tradition, Sri Krsna is identified as the supreme being who was a son
of Nanda, the ruler of Braja. God’s abode is Vrndavana. The worship method is
accepted from gopis who offered worship to Krsna. Among them, Radha is greatly
venerated. The favorite scripture is the Bhdagavata Purana. They believe in loving
devotion towards God. This is Caitanya Mahaprabhu’s position. We don’t believe

in anything else.” The Darsana believes that it is unascertainable to know whether

81 Catherine B. Asher; Cynthia Talbot, India Before Europe. Cambridge University Press, 2006, pp. 111-112.
32 Gopalabhatta Gosvami, Srtharibhaktivilasa -8
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there is a distinction between Paramatman and his power or they are one. As a result
of this position, this Darsana is identified as the Acintyabhedabheda Darsana.

Caitanya is sometimes referred to by the names Gauramga or Gaura.

3. Vedic Darsana Tradition and the Prasthanatrayt Sastras

3.1 What are Sastras?
‘smfia = s = 3fd wrEm” — that which rule and protect us are called scriptures.
SFHRI= e Tameie aefey |
T S I I AT T 9|

Sastras uproot doubts and clarify principles that are difficult and subtle. Sastras
are the true eyes of man. Without them we are blind. In this chapter, we will
acquaint ourselves with the three foremost of the many Hindii sastras. Collectively
known as the prasthanatrayr, these three sastras have been stamped with

philosophical treatises.

3.2 Prasthanatrayt

Prasthana means a sastra that establishes principles, and the suffix trayr denotes
the quantity of three. The three sastras which comprise the prasthanatrayt are the
Upanisads, Srimad Bhagavad Gita, and Brahmasiitras. These sastras are named
Prasthan because it is only through them that philosophical principles are
established (Prasthapan). Hindii Sanatana sampradayas have always established,
supported, and promoted their philosophical principles using the Prasthan Sastras.
This unique tradition started in ancient times. Acaryas such as Samkaracarya,
Ramanujacarya, Madhvacarya, Nimbarkacarya, Vallabhacarya,
Ramanamdacarya and others, have written commentaries on these sastras.
Similarly, commentaries on these three sastras have also been written in the

Svaminarayana Sampradaya. The three Prasthan sastras are set to be considered
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as the supreme authority in matters of philosophical debate amongst followers of

Hindii Sanatana Dharma.®?

3.2.1 The First Prasthana: The Upanisads

The Vedas are the oldest documented manual of mankind. It constitutes a
way of life that leads humans to the ultimate bliss of the supreme reality.
The Vedas are classified into four parts- Samhita, Brahmana, Aranyaka,
and Upanisad. The ant (last part) of VVeda is called VVedanta. In this manner,
the entire Vedanta system is based on the Upanisad. In this way, Upanisads
are assessed as a great treasure of mankind by the great personalities of the world.3*
The Upanisads are based in the Vedas. They are a specific part of the Vedas.
Therefore, ‘7 wfrg s=erat’ there is no creator of the Upanisads. Moreover, ‘sramefemt
fe=ar &’ they are a concise collection of the profound philosophical principles of
the Vedas. That is why the Upanisads are also known as Vedanta. The philosophical
definition of Upanisad is as follows: ‘suffiwer wrad s smfoem e 3fa sufwg’ -
Upanisadyate prapyate jidayate brahmavidya anaya iti Upanisad. ‘The source

from where we can get brahmavidya is Upanisad.’

Today, we find more than 108 Upanisads. But the ten principal Upanisads are
‘I-HI-w3-wA-gue-mvgH-faff | vavd @ wrEre ggavvas gw|- [Sa—Kena-
Katha—Prasna-Munda-Mandukya-Tittirih; Etareyam ca Chamdogya brhadaranyakam
dasa.' - 'The ten Upanisads are Isa (ISavasya), Kena, Katha, Prasna, Mundaka,
Mandukya, Taittariya, Aitareya, Chamdogya, and Brhadaranyaka. The essence of
the Upanisads is brahmavidyd: “3=tert 4ed g wed Warar af @@l saiaem™” —

33 Gupta Gopalji, Hinduo ke Dharmagrantha, Hindulogy Books, New Delhi, May-2008, pp.45-53

3 Max Muller (1823-1900), a famous German scholar, echoed this Sentiment when he said, If these words of
Schopenhauer need any confirmation, | willingly give mine ”.Svami Vivekanda (1863-1902) commented, “We need
strength. Who will give us strength? The Upanisads are a treasury of strength. They are capable of giving strength.”
Many luminaries have thus studied and experienced the Upanisads with astonishment.
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“Yenaksaram purusam veda Satyam provdaca tam tattvato brahmavidyam ’
(Mundaka Upanisad 1/2/13). Thisis the definition of brahmavidya. “That by which

Aksara and Purusa are known in their actuality is brahmavidya.”

3.2.2 The Second Prasthana: Srimad Bhagavad Gita

The Bhagavad Gita is the second prasthana of Vedanta. It is encompassed within
the Mahabharata. Since the Mahabharata is a historical text on Indian culture and
tradition and the Bhagavad Gita resides within it, the Gita is also identified as a
historical text. The Gita consists of the 18 chapters that follow the 25" chapter of
The Mahabharata’s ‘Bhishmaparva’. The Gita is comprised of 700 verses
distributed over these 18 chapters (adhyayas). Within the text Dhritarashtra recites

one verse, Sanjaya recites 41, Arjuna 84, and SrT Krsna recites 574 verses.

The Bhagavad Gita is in the form of a dialogue. Within the Mahabharata, it is
nested within two other dialogues. Vaishampayana is its principal speaker, while
Janamejaya listens to his narration. Nested within the dialogue between
Vaishampayana and Janamejaya, is a dialogue between Sanjaya and Dhritarashtra.
Further nested within Sanjaya and Dhritarashtra’s dialogue is Sanjaya’s narration
of the conversation between Sri Krsna and Arjuna. Among these three dialogues of
the Mahabharat, the Gita is considered to be the most significant. Since its
discussions are presented in Anustup and other meters, the Gita is also understood

to be a poetical text.

The aphorism ‘sfagraguomsst a8 wqusada’  “ltihdasapuranabhyam  Vedam
samupabrmhayet” means the meaning of the Vedas should be clarified and
supported historical scriptures and the Puranas. According to this traditional
principle, the purpose of the Gita is to clarify and substantiate the principles

established within the Vedas and Upanisads. The brahmavidya narrated within the
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Upanisad is recollected and reaffirmed within the Gita. As a result, the Gita is

recognized as smritiprasthana.®®

The glory of the text is said as : ““sefafAwet Trat S Motered: | arat oo Fefiviwr gie Mangd

¢ — ‘Sarvopanisado Qavo dogdha Gopalanamdanah, Partho vatsah

v |
sudhirbhokta dugdham gitamrtam mahat — “All the Upanisads are like a heavenly
cow, Krsna milks the cow, Arjuna is like the calf on seeing which milk flows into
the udders of the cow, and the milk of that divine cow is the nectar-filled Srimad

Bhagavad Gita, the clever devotees consume that milk.’

3.2.3 The Third Prasthana: The Brahmasiitras

SruTeRA e ARag foredt o, | sredtrAeem = w At fag: (| Alpaksarasamdigdhama
Saravad Visvato Mukham; Astobhamanavadyama Ca Satram Sitravido
viduhu.“That which is composed of few words, does not contain long sentences,
Is capable of expressing an essential message and is clear, is called sitra.” The first
siitra of the text is “srumar srerfimman” This text elaborates on brahmavidya - knowledge

of the two Brahmans - Aksarabrahman and Parabrahman - which is described within
sacred texts, such as the Upanisads and Gita. Since this text systematically
establishes and substantiates brahmavidya through sitras, it is known as the

Brahmasutra.

The Brahmasiitra consists of four chapters. Each chapter is in turn divided into four
padas. Each pada is further partitioned into adhikaranas or sub-sections, and
finally, each adhikarana contains one or more sitras. When establishing principles

within this text, the author begins by declaring the subject of discussion. He then

% Reyna Ruth, Introduction to Indian Philosophy, Tata McGraw-Hill Publishing Co. Ltd Bombay-New Delhi, 1971,
pp.37-45

3% BG- Gita Mahatmayal6

SGovimdacarya, Vaiyakarana Siddhanta Kaumudi, Sridharmukhollasini- Hindivyakhyasamanvita-4, Caukhamba
Surabharati Prakasana, 2016, p. xiv

¥ BS1/1/1
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presents possible doubts and queries regarding the subject by presenting the
purvapaksa or opposing position. Upon invalidating the pirvapaksa through
resilient and reasoned arguments, the author subsequently presents the uttarapaksa
or the proponent's position. He then ends reasserting the concluding principle. Since
the text follows a system that is primarily dependent upon reasoning, the

Brahmasitra is identified as the tarkaprasthana.

We have thus acquired a brief overview of the Prasthantray: Upanisads, Bhagavad
Gita, and Brahmasutra. These principal texts highlight Upasana - devotion to
Paramatman, and brahmavidya (describes Brahman and Parabrahman which is the

chief endeavor to attain the final goal).%

4. Bhagavan Svaminarayana and His Tradition
In this subchapter, we will focus on Bhagavan Svaminarayana’s life, history,

tradition, and contribution to society.

4.1 Life and Work of Bhagavan Svaminarayana

During the 14" and 15" centuries, India began to witness a revival of the Sandatana
Dharma (adhyatma) with the emergence of mystics and saint-poets. Despite
centuries of oppression by Muslim rulers, these mystics successfully wakened the
eternal Hindi spirituality in the people. Among the many saints, Tulasidasa,
Sturadasa, Tukarama, Guru Nanaka and some of the later Sikha Gurus, Rohidasa,
Kabir, Mirabai, Narasimha Mehta, Jianesvara, Ekanatha, and Namadeva
contributed significantly to this revival. Svami Ramadasa inspired the renowned
Sivaji of Maharastra, who then rose against the Mughals for oppressing Hindiis. In

1707, when Auragamjeba, the tyrant of Delhi, died, Mugala dominance ended.*

3 Kulkarni Chidambara, Vedic Foundations of Indian Culture, The Rsi and The Veda, Shri Dvaipayana Trust
Bombay-Dharwar-Banglore, 1973, p.12
40 Jianandadasa Sadhu, Vacanamrtani Visesataom, Svaminarayan Aksarapitha, Jul. 2019, p.4
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The Rajaputa Maharajas of Jayapura, Jodhpura, and Udaipura regained their
independence and this boosted the Hindiz Dharma. Crowing this renaissance,
Bhagavan Svaminarayana incarnated in Chapiya near Ayodhya, on Caitra Suda 9,
Samvata 1837 (3" April 1781 CE). His childhood name was Ghanadyama.*

Besides playing with friends during childhood, Ghanasyama also loved to visit
mandiras, where He often devotedly listened to the Ramayana. His divine
disposition was evident from early childhood. Everybody in the region felt radiant
divinity and a remarkable Godly personality in Ghanasyama. Being precocious, He
mastered Sanskrit and studied the Vedic Sastras by the age of eleven. Around this
period, He accompanied His father, a Sanskrit Pandita, to Banarasa, the most
sumptuous seat of knowledge in India. Here, Ghanasyama gave a brilliant
exposition on the Svaminarayana philosophy on behalf of His father, in a scholarly
debate with other Panditas.*? Soon after returning, Ghanasyama left home, to begin
the task for which He had incarnated. Now known as Nilakantha, He visited the
important sacred shrines of India, to re-infuse sacredness in them, to personally
observe the level of spiritual values and beliefs, and to redeem countless souls. His
garb consisted of only a loincloth. He carried a Saligrama (Bala Mukunda), a water
gourd, and a small diary written by Him containing the essence of scriptural
wisdom. He possessed no map or compass to guide Him. He subsisted on alms or

fruit lying on the forest floor.*®

In the bleak and desolate areas of the Himalayan ranges, He went without food and
sometimes water for days. His longest span without a single morsel of food was
during His visit to the earth’s most sacred and enchanting lake, Manasarovara.** 1t

is located at the height of 14,950 feet in Tibet, now inside China’s border. He took

4l Dave Harsadaraya, Bhagvan Svaminarayan-1, Svaminarayan Aksarapitha, 2004, p.22
%2 |bid,p.80
43 Rama Murthy Varanast and Sadhu Vivekajivanadasa, Nilakantha Varni, Svaminarayan Aksarapitha, 2005, p.1
“ |bid., p.42
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His last meal in the shrine at Badrinatha after celebrating Divalr in October 1792.
He had His second meal, on returning to the shrine from Manasarovara in the spring
of 1793 CE, six months later. Added to this divine feat, He visited the lake during
the winter, gladly tolerating snowstorms and sub-zero winds. He also bathed in the
freezing water after breaking the surface of the (in all probability) frozen lake. Later
in Muktinatha,* He performed severe austerities for about two and a half months,
living only on fruits, leaves, and water. Extremely emaciated, He possessed the
combined luster of an adept Yogi and a Brahmacari. In Bhutola, Nepala, King
Mahadatta Sen was so captivated with Nilakantha and His profound wisdom, that
he offered Him his kingdom and two daughters in marriage.*® Nilakantha declined
politely and left. His lifework lay in uplifting those submerged in it by remaining

aloof from the material and sensual world.

In the Himalayan forests, Nilakantha met Gopala Yogi, from whom He mastered
Astamga-yoga in a record nine months.*” It would generally have taken a yogi a
lifetime of relentless endeavor. After visiting Kathamamdii, He turned south-east to
Bangala and trudged through the tiger-infested forests of the Sumdarabana. From
Bangala, His route led southwards to Kanyakumari on the southern coast of India.
During His travels, He encountered Sadhus and heads of various schools of
philosophy. From them, He sought details regarding the nature of the five eternal
realities, namely; jiva, isvara, maya, Brahman and Parabrahman. So far, the

answers disappointed Him.*®

4.2 In Gujarat
Trudging northwards, He arrived in Saurastra, Gujarat, on Sravana vad 6, Samvata
1856 (21.8.1799 CE), after seven years and over 12,000 km of arduous traveling.

45 Rama Murthy and Sadhu Vivekajivanadasa, Nilakantha Varni, Svaminarayan Aksarapitha, 2005, p.61
% |bid., p.77

“7 |bid., p.83

48 Dave Harsadaraya, lbid., p.235
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In the village Loja, He finally received a satisfactory explanation about the five
realities, from a humble sadhu named Muktananda Svami. He was the acting head
of an ashram (monastery) belonging to Svami Ramananda, a notable religious
leader in Saurastra.*® Nilakantha’s heart finally warmed on observing the purity and
the strict disciplinary codes of brahmacari of the sadhus. Joining this sadhu order,
He served humbly by washing clothes, utensils, collecting cow dung for fuel, and
begging alms. He also taught astamga-yoga to the sadhus including Muktananda.

The young Brahmacari’s divinity affected them profoundly.

Nine months later, Ramananda Svami arrived from his touring. To his followers, he
had long proclaimed himself as a drumbeater in a play, heralding the chief player's
arrival. That player had arrived in the form of Nilakantha. Ramananda Svami
initiated Nilakantha, renaming Him Sahajananda Svami and Narayana Muni. One
year later, in 1802 CE, Ramananda Svami, ceremoniously appointed twenty-one-

year-old Sahajananda Svami as the Head of the Fellowship.*®

4.3 Unique Prayer

Svami then prayed to Ramananda Svami for two unique boons, which remain
unequaled in the history of the Guru-disciple relationship: “If your disciple is
destined to suffer the distress inflicted by the sting of one scorpion, may the distress
of millions and millions of scorpion stings befall each and every pore of my body;
but no pain should afflict your disciple, may that begging bowl come to Me; but on
no account should your disciple suffer for want of food or clothing.” Ramananda

Svami granted the two boons.

% |bid., p.312
%0 Dave Harsadaraya, Bhagvan Svaminarayan-1, op.cit., pp. 376-377.
1 Ibid., p.378.
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Sahajananda Svami then gave the followers the Svaminarayana mantra to chant.®
Henceforth, He became known as Svaminarayana. The devotees and sadhus
lovingly addressed Him as Sriji Maharaja or Maharaja. As soon as people chanted
this mantra, they attained a trance-like state called samadhi, usually only possible
after mastering the eight steps of astamga-yoga. However, here, by Sriji Maharaja’s
grace, people had a vision of their personal deities or incarnations. Countless were
thus attracted to the fold.> Initially, Sr1jT Maharaja established alms-houses for the
needy. His Paramahamsa dug wells and ponds in many towns and villages where
there was a constant shortage of water. He knew that only if the fundamental needs
of the people for food and water were met would they begin to think of higher ideals
of morality, character, and devotion to God. He also persuaded them to forsake

adharma, such as female infanticide and sati.>*

4.4 Purity in Festival

The degradation of sacred festivals was another form of adharma prevailing in
contemporary society. Under the guise of propitiating deities, the custodians of
dharma — the sadhus and Brahmins misled society. They had introduced false
modes of devotion in the form of immoral and evil rituals, such as adultery and the
partaking of meat and liquor as prasada — sanctified offerings. Gambling and
licentious behavior also prevailed during festivals. In reality, the festivals became a
ruse for the gratification of the senses. Therefore, Sriji Maharaja decided to hold
prominent holy festivals by inviting devotees in mass gatherings. In these, He
elucidated the import of the festivals and the specific rituals and rites to be
performed. For instance, He was the first to advocate Ahimsaka Yajiias — a non-

violent ritual of the sacred fire — to prevent the slaughter of animals such as goats.*

%2 |bid., p.387

%3 Ibid., pp. 400-410

5 Adarsajivanadasa Sadhu, Bhagwan Sri Svaminarayan Jivana ane Karya, Svaminarayan Aksarapitha, 2014, p.68
% Vaghela B. G., Bhagvan Svaminarayannu Samakdlina Lokajivana, Svaminarayan Aksarapitha, 2011, p. 155
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Another example of His edification of festivals was removing vice such gambling
from Krsna Janmdstami, the birthday celebration of SrT Krsna. Sriji Maharaja
advocated reading of the sastras, singing devotional kirtanas extolling the glory of
Sri Krsna and fasting to uplift the senses onto a more sublime plane. He formulated
a similar solution to abolish ribald songs, known as pharana, sung during marriage
ceremonies. He replaced these songs with kirtanas glorifying the marriage of Sri
Krsna and Rukmini, composed by His sadhus. Through His sublime love and
teachings, He also convinced the local pugnacious clans to renounce their lawless
ways of living and turn to trade or agriculture instead. In A Comprehensive History
of India, Datta notes, “They gave up the habit of drinking, gambling, eating meat,
smoking and raised their moral standards. Sahajanandaji exhorted people to have
restraint on their passions and lead a pure — God-fearing life. ... Some criminal
tribes even gave good citizens.”® Bishop Heber too noted the lofty level of morality
established by Bhagavan Svaminarayana, “His morality was said to be far better

than any which could be learned from the sastras.”’

4.5 Women’s Upliftment

For the female devotees, He took a bold and revolutionary step. He introduced
special arrangements for them to sit and worship in Mandiras on an equal footing
with men and appointed women well-versed in the Satsang literature to teach female
devotees. Hitherto, women had been neglected by society. Hence, they could neither
obtain formal education nor religious instruction. In fact, in the recent history of
Indian culture, He was the first to liberate women in the real sense the world knows

today. Through his grace, many female devotees attained an exalted spiritual state.>®

% Datta K K and Narayana V A, A Comprehensive History of India-11, People’s publishing house, 2000, p.848

57 Heber Reginald, Narrative of a Journey through the Upper Provinces of India-2, John Murray Albemarle Street,
1846, p. 106.

58 Adarsajivanadasa Sadhu, Bhagwan Sri Svaminarayan Jivana ane Karya, Svaminarayan Aksarapitha, 2014, p.73
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4.6 Sadhus of Svaminarayana

He created a unique order of three thousand ascetics to aid Him to establish
Ekantika Dharma. The majority of these ascetics were known as Paramahamsas.
For all the ascetics, He advocated five vows: eight-fold Brahmacarya (niskama),
non-attachment (nissneha), non-ego (nirmana), non-taste (nisvada) and non-
avariciousness (nirlobha). They lived frugally by begging alms, walked barefoot,
and continually traveled throughout the land to uplift people. The Paramahamsa
lived a very pure and pious life. By observing their life, people began to disregard
the false ascetics, who therefore mercilessly persecuted and inhumanly beat the
Svaminarayana ascetics. Nevertheless, the Paramahamsa’ ‘romance of
discipleship’, as Parekha observed in Sri Svaminarayana,®® blossomed to ever
greater loftiness. On one occasion, a group of envious people, resenting a sadhu’s
chanting of the Svaminarayana mantra, impaled and burned him with red hot
pincers which left pieces of burnt flesh hanging grotesquely from his body. The
half-dead sadhu remained dauntless and, after recovering, resumed his touring. Sriji

Maharaja Himself was persecuted on several occasions.®°

The Paramahamsas traveled throughout Gujarat and emphasized devotion to one
God; then manifesting as Bhagavan Svaminarayana They enlightened ignorant
peasants about the all-doer ship of God and thus freed them from the fear of
superstitious elements, witchcraft, and sorcery. Sriji Maharaja’s fundamental
teaching was based on living a life of the character as upheld by dharma; defined
by Him as sadacara — righteous living. By such living, even a notorious looter like
Jobana Pagi of Vartala, and Nathibhat of Jetalpur— the prostitute— renounced their
sinful existence and became ideal devotees. As Pryns Hopkins noted in the

Psychology and the Social Worker,%! “Yet, his message had a revolutionary effect

% Parekha Manilala, Sri Svaminarayan, Bharativa Vidya Bhavana, Bombey, 1980 p.132.
60 Adar$ajivanadasa Sadhu, Ibid, p.104
61 Hopkins Pryns, Character and Personality Journal, Volume:3, Issue:1, 1939, p.77
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on the personal lives and character of thousands of people in a very lawless period.
Members of martial tribes gave up meat and drink, they renounced the use of opium

and tobacco, to both of which most of them were very much addicted.”

4.7 Savior of Gujarat
While Bhagavan Svaminarayana was successfully reviving Dharma by His
divinity, missionaries vied with each other in India, “hoping to bring Christian

salvation to millions of “heathen” “souls.’’%?

Abbé Dubois, a French missionary,
managed to convert a mere 200 to 300 beggars between 1792 and 1823. He then
left for Paris disillusioned. In the early 17" century, American missionaries targeted
India as the first foreign destination. In 1801, a museum in Salem jubilantly
displayed a shikha shaved off a Brahmin on being converted. In 1812, American
missionaries in Bombe read the scripture in Gujarati to native children. “But they
never have yet made a convert,”® observed William Rogers, a trader from Boston.
Hence conversion in India was regarded as a great challenge. In 1822, Bishop
Middleton of Calcutta died. This put the Church of England in a dilemma. However,
C. W. Williams Wynn, the chairman of the Board of Commissioners for the Affairs
of India, had his eyes on a long acquaintance — a promising young priest named
Reginald Heber. Heber, too had dreamt of working in India. Therefore, Wynn sent
him a letter of appointment. Meanwhile, he has conferred Lord Bishop of Calcutta
on 1 June 1823 at Lambeth Palace Church. On 16" June 1823, he left England for

India.

In Baroda, Heber heard much about Svaminarayana’s success from the Company’s
officers. This induced in him an eagerness to meet Him, with the intention of

“inducing him to go with me to Bombe, where | hoped that by conciliatory

62 Bean, S.S. Yanki India- American Commercial and Cultural Encounters With India in The Age of Sail 1754-1860,
Salema Mepina, 2001, p. 130.
8 Ibid., p. 133
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treatment, and the conversations to which | might introduce him with the Church
Missionary Society... I might do him better than I could otherwise hope to do.”%
However, after meeting Him on 26" March 1825, his high aspirations crumbled; “I
thought from all which | saw that it would be to no advantage to ask him to
accompany me to Bombe.” Though unable to influence Svaminarayana, he was
nonetheless highly impressed by His success; a success which he could not hope to
match:“.... but it was also apparent that he had obtained a great power over a wild
people, which he used at present to a good purpose.”® Heber then left Gujarat for
good. Thus, Bhagavan Svaminarayana’s presence saved Gujarat from the seeds of
proselytization. His divine fragrance embellished Sanatana Dharma and solidified
its foundation. For this purpose, He remains manifest eternally earth through such
Satpurusa’s — His Gunatita Sadhus. The first was Aksarabrahman Gunatitananda

Svami and the sixth today is HDH Mahanta Svami Maharaja.

4.8 Philosophy

Svaminarayana effectively assailed the roots of the immoral and lawless in society
by eradicating the base instincts of ego, lust, greed, hate, and anger from their hearts.
He gave them a new direction; devotion to God. He thus showed that a jiva (the
self) could be freed of sin, attain moksa, and experience God’s bliss in this very
birth. is basic philosophy stresses that the arman (pure soul) is separate from the
three bodies — the gross, the subtle, and the causal and above the three gunas,
namely sattva, rajas, and tamas. The arman identifies itself with Brahman
(Aksarabrahman) and offers a devotion to Parabrahman, the Supreme Reality. This

Is mediated by the manifest form of Aksarabrahman — the Guratita Sadhu.

64 Heber Reginald, Narrative of a Journey Through the Upper Provinces of India -3, John Murray Albemarle Street,
London, 1846, p.37.
% Ibid., p.42.
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Towards the final years of Svaminarayana’s life, He consolidated and strengthened
the framework of the sampradaya by erecting six mandiras of the breathtaking
beauty. In these, He consecrated the miirtis of Radha and Krsna, Nara and Narayana,
Laksmi and Narayana and others, in consonance with Sanatana Dharma’s eternal
tradition of worshipping God with His foremost bhakta (devotee). In addition to
mandira construction, the sampradaya needed a code of conduct and a foundation
of philosophical literature. An erudite scholar of the sastras Himself, He arranged
philosophical sessions every day in which He enriched His philosophy. Five of His
senior Paramahamsa meticulously recorded and compiled His philosophical
teachings, which became recognized as the Vacanamyrta (the prominent subject of

this thesis). He enjoined devotees to read this every day and imbibe its precepts.

4.8.1 An Introduction to the Vacanamprta

The Vacanamrta is a collection of 273 discourses. It was delivered by Bhagavan
Svaminarayana during the last 10 years of his life, between 1819-1829 CE.
Gopalanamda Svami, Muktanamda Svami, Nityanamda Svami, Sukanamda Svami,
and Brahmanand Svami were the editors of the Vacanamrta. This text is the most
prominent and foundational scripture of the Svaminarayana Sampradaya. The
scripture is divided into 10 sections, based on the various villages in which
discourses were delivered. The sections are chronological in order and are named
as follows: Gadhada I, Saramgapura, Kariyani, Loya, Pamcala, Gadhada Il, Vartala,
Gadhada 11 and finally additional Vacanamrtas. Within each section, individual

Vacanamrtas are arranged in chronological order and are numbered sequentially.®®

% Dave Harshad, New Dimensions in Vedanta Philosophy, Philosophy of Shri Svaminarayana and The Upanisads,
Shri Svaminarayana Mudran Mandir, 1981, p.5
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4.8.2 A Historical Document

Each Vacanamrta begins with an introductory paragraph taking the reader back in
time to the exact environment in which the discourses were held. This description
mentally prepares the reader for the profound wisdom that is to come. The first
Vacanamyta starts from 21 November to 25 July 1829. The compilers meticulously
— and ingeniously — detailed all of the significant aspects of the settings of the
assembly, even at the risk of sounding repetitive. Invariably, they mention the date,
month, year, village, location within the village, as well as audience seated in the
assembly. In many instances, they even mention the time of day and the direction
in which Bhagavan Svaminarayana was seated. In many instances, they have even
described the seat upon which he was seated as well as the dress and adornment of
Bhagavan Svaminarayana at the time. Primarily, the reason for their meticulousness

was that they were convinced of his divinity.

They understood that the assembly was not an ordinary, worldly assembly of people
but a divine assembly presided over by the supreme God himself. After all, much
more than anything else, divinity is worthy of being recalled correctly. From a
scholarly point of view, this introductory paragraph adds a stamp of authenticity to
the scripture. In the words of an eminent Gujarati scholar, Mr. Bhogilala Samdesara:
“Among all these scriptures [the scriptures of Buddhism, Jainism, Ramanujacarya,
Vallabhacarya, and other Acaryas] the position of the Vacanamrta is unique because
the discourses of Bhagavan Svaminarayana were compiled verbatim. There is a
reference to the place and time of the discourses; a note of the year, month and day;
a description of Bhagavan Svaminarayana’s garments and even the names of the
people participating in the dialogues are maintained... Thus, there is no room for
interpolation.” The Vacanamyta is also an authoritative scripture in as much as it
was spoken by God Himself and written down at the same time. In fact, it was even
reviewed and approved by Bhagavan Svaminarayana during its compilation, a fact

evident in Vacanamrta Loya-7. Moreover, the fact that concepts expounded in the
27



Vacanamrta are based on Bhagavan Svaminarayana’s own personal experience
gives it an added note of authority. In fact, He states in Vacanamrta Gadhada 3/39:
“I deliver these discourses to you, not from an image of my mind nor to display any
sort of aptitude. | have experienced all that | have spoken about. Whatever | speak,

| practice first.”

4.8.4 Method of Discussion

If the introductory paragraph of the Vacanamrta renders the scripture unique, the
method of imparting spiritual wisdom is no less unique. Bhagavan Svaminarayana
delivered his discourses in a dialogue form. We find the root of this method in the
Upanisads. At times, Bhagavan Svaminarayana would ask a question to the
members of the assembly, or sometimes he would inspire the assembly to pose a
question to him. On other occasions, devotees of the assembly would ask a question
directly. In his assemblies, all could question and even counter-question, regardless
of whether they were scholarly renunciants or ordinary householders. Keeping in
mind this question-answer method and the fact that many of the members of the
assemblies were great scholars themselves, one can imagine the thoroughness of

Bhagavan Svaminarayana’s knowledge on subjects discussed.

4.8.5 Preaching Through a Profound Experience

The Vacanamrta entails the essence of all of the ancient scriptures. Why? Besides
the fact that the supreme Reality Himself spoke the words, Bhagavan
Svaminarayana had studied the scriptures thoroughly, had mastered astamga-yoga
and had also scrutinized the beliefs and practices of people throughout India. Thus,
when he spoke, it was from a base of profound scriptural wisdom, advanced
spiritual insight, and vast practical experience. In the Vacanamrta, He has quoted
verses from the Vedas, the Srimad Bhdgavata and other Puranas, the Upanisads,
the Gita as well as other parts of the Mahabharata. In fact, in Vacanamrta Gadhada

[1-28 Bhagavan Svaminarayana has gone so far as to say: “Whatever | speak having
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heard and having extracted the essence from the Vedas, the $astra, the Puranas and
all other words on this earth about liberation. This is the most profound and
fundamental principle; it is the essence of all essence.” Moreover, the Vacanamrta
Is also the first literary work of prose in the Gujarati Language, thus providing a
good specimen of the culture and speaking style of the Guijarati language. It is a
generous gift of Bhagavan Svaminarayana to Gujarati literature. Having read the
above, one can better grasp why the compilers named it the Vacanamrta. After all,

it is, nectar, ‘amrfa’ in the form of words, ‘Vacana’ from Bhagavan Svaminarayana.

5. Guruparampara in Svaminarayana Faith: A Live Philosophy

5.1 Gunatitananda Svami Maharaja

Birth: 4so Suda Piinama, Samvata 1841 (28/9/1785 CE)

Place: Bhadara, near the port of Jodiya, Saurastra

Aksarabrahman Gunatitananda Svami Maharaja was the first spiritual successor
of Bhagavan Svaminarayana. Gunatitananda Svami Maharaja was born on 28
September 1784 CE (Aso sud 15, Samvat 1841), the auspicious day of Sharad
Purnimad, in the village of Bhadra, Gujarat. He was named Miilaji Sarma. His
mother's name was Sakarba and his father's name was Bholanatha. Shrihari
Sahajananda (Bhagavan Svaminarayana) performed a grand yagna in Dabhana on
20 January 1810 CE (Posh sud 15, Samvat 1866) and initiated MiilajT Sarma as a

sadhu, naming him Gunatitananda Svami.

A distinctive characteristic of the Aksarapurusottama Darsana is that its two
principal entities — Aksara and Purushottam - incarnate in this world with human-
like forms. The terms ‘Svami’ and ‘Narayana’ found within the Svaminarayana
mantra refer to Aksarabrahman and Purushottam, respectively. Gunatitananda
Svami is Aksarabrahman. These are the identities of the incarnate forms of Svami

and Narayana, otherwise identified as Aksara and Purusottama, according to the
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teachings of Parabrahman Bhagavan Svaminarayana and the Brahmasvaripa

Gurus.

5.2 Bhagatji Maharaja

Birth: Phagana Suda Piinama, Samvata 1885 (20/3/1829 CE)

Place: Mahuva, Saurastra

Brahmasvaripa Bhagatji Maharaja was the second spiritual successor of
Parabrahman Svaminarayana. (Phagan sud 15, Samvat 1885) in the village
Mahuva to a modest tailor family. He was named Pragjt Bhakta and later became
known as Bhagatji. His father was Govindbhai and his mother was Maluba.
Bhagatjt realized by the discourses of Gunatitananda Svami that scriptures such as
the Upanisads, Bhagavad Gita, Brahmasitra, and the Vacanamruta contain
descriptions of Aksara and Purusottama as distinct forms. Parabrahman
Svaminarayana identified these distinct forms by revealing Gunatitananda Svami
as Aksara and himself as Purusottama. Thereafter, Bhagatji Maharaja made
tremendous efforts to propagate this principle. His enthusiasm remained uninhibited
when spreading Svaminarayana Bhagwan's words: “This Gunatitananda Svam IS
Aksara” within the Satsang. Just before leaving for Aksaradhama, on Kartika
Suda 13, Samvata 1854 (7/11/1897 CE), Bhagatji told the other grhasta
devotees present, “Take me to Vartala.” This was an indirect reference of his

oneness with Sastriji Maharaja who then resided in the Vartala Mandira.

5.3 Sastriji Maharaja

Birth: Maha Suda 5 (Vasanta Pancami Samvata 1921 (31/1/1865)

Place: Mahelava, Gujarat

Brahmasvariipa Sastriji Maharaja was the third spiritual successor of Parabrahman
Svaminarayana. He was born on 31 January 1865 CE (Maha sud 5, Vasant
Panchmi, Samvat 1921) to a patidar family in the village of Mahelav, Gujarat. He
was known as Dungara Bhakta. His father was Dhoribhai and his mother was
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Hetba. In Chaitra, Samvat 1922, Aksarabrahman Gunatitananda Svami sanctified
their home in Mahelav and blessed the newborn child. On Kartika vad 5, Samvat
1939, Dungar Bhakta was initiated as a sadhu and named Svam1 Yagnapurushdasji.
Devotees often referred to him as Sastriji Maharaja, due to his immense scholarly
proficiency in sacred texts. He named and vindicated the doctrine of

Aksarapurusottama Darsana by constructing magnificent temples.

5.4 Yogiji Maharaja

Birth: Vaisakha Vada 12, Samvata 1948 (23/5/1892)

Place: Dhari, Saurastra

Brahmasvartpa Yogiji Maharaja was Parabrahman Svaminarayana’s fourth
spiritual successor. He was born on 23 May 1892 CE (Vaishakh vad 12, Samvat
1948) in Dhari, a village in Gujarat. He deeply instilled the principles of the
Aksarapurusottama Darsana within the hearts of modern youths. Through his
efforts and travels to Africa and England, Yogiji Maharaja brought the
Aksarapurusottama Darsana across the seas to foreign countries. In order to
strengthen conviction in the Aksarapurusottama Darsana, he established regular
weekly spiritual assemblies. To this day, these assemblies serve as a forum for
devotees to worship together and listen to spiritual discourses on the principles of

the Aksarapurusottama Darsana.

5.5 Pramukha Svami Maharaja

Birth: Magsara Suda 8, Samvata 1977 (7/12/1921 CE)

Place: Cansada, Gujarat

Brahmasvariipa Pramukha Svami Maharaja is Parabrahman Svaminarayana 's fifth
spiritual successor. He was born in the village Cansada (Chansad) on 7 December
1921 CE (Magshar sud 8, Samvat 1978) and later initiated as a sadhu by Sastriji
Maharaja. On 21 May 1950 CE (Jeth sud 4, Samvat 2006), Pramukha Svami
Maharaja was appointed as the president of the Bochasanwasi Shri
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Aksarapurusottama Svaminarayana Sanstha. He has a world record of building
1000 mandirs of Aksarapurusottama around the world. In his deaddiction camp,
more than 5000000 people renounced their addiction. He had initiated 1000 youths

into the sadhu fold to serve society.

5.6 Mahanta Svami Maharaja

Birth: Bhadarva Vada 9, Samvata 1989 (13/9/1933)

Place: Jabalapura, Madhya Pradesa

Brahmasvartipa Mahanta Svami Maharaja is the sixth spiritual successor in the
AksharBrahmasvariipa Guru succession. He was born on 13 September 1933 CE
(Bhadharva vad 9, Samvat 1989) in Jabalpur, Madhya Pradesh, and was later
initiated as a sadhu by Brahmasvariipa Yogiji Maharaja. After Brahmasvartipa
Pramukha Svami Maharaja’s worldly departure, Mahanta Svami Maharaja serves
as the present Guru and continues to protect, preserve and promote the
Aksarapurusottama Darsana. Through his untiring efforts, the Aksarapurusottama
Darsana is spread in the Gulf countries. Very calm and with immense saintly
virtues are his foundational qualities. He is one of the most influential persons in

the modern world.

6. Prasthanatrayt-Svaminardayana-Bhagsya

6.1 The Bhasya Tradition

The Bhasya or commentarial tradition has its origins in ancient India.
Commentaries on the Vedas and their ancillary texts by Uvvata, Mahidhara,
Sayana, and Skandasvami amongst others; elucidations on Sanskrit grammar by
Panini and others; commentaries on historical texts such as the Ramayana;
expositions on the Purana texts such as the Bhagavata; commentaries on the
aphoristic treaties of the six schools of thought including Samkhya, Yoga, Nyaya,
Vaisesika, and Vedanta are all well known. Amongst these, especially in the
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branches of Vedanta, novel philosophical conceptualizations continually transpire.
In the past, eminent acaryas such as Sankara, Ramanuja, Madhva, and Vallabha
have put forth immense effort to establish Advaita, visistadvaita, dvaita, and
suddhadvaita, respectively. They have done this by composing commentarial texts
based on the Prasthanatrayr, the Upanisads, Bhagavad Gita, and the Brahmasiitra,
according to their own teachings and corresponding schools of thought. The
continual composition of these texts is a true testimony to the developed thinking

and cognitive independence that has always been present in India.

6.2 An Innovative Commentary of the 21st Century

The significance of the legacy of deep, reflective thought of India's Vedic Sanatana
Dharma is that although the commentarial tradition is classical, it still adorns
society with its impressive and imaginative discoveries. Sadhu Bhadresadasa's
complete commentary on the Prasthanatrayt, entitled the Svaminarayanabhasya, is

exemplary of this continued tradition.

6.2.1 Sadhu Bhadresadasa (the Commentator or Bhashyakara)

Sadhu Bhadres$adasa is a renowned Sanskrit pundit and scholar born on December
12, 1966, in Maharastra, India. He is a disciple of Bhagavan Svaminarayana. In
1981 he renounced the world and took samydasa diksa from his spiritual Guru
Pramukh Svami Maharaja. He got several degrees in Samkhya, Yoga, Vedanta,
Nyaya, Vaisesika, and Piurvamimamsa darsana. He was awarded his Ph.D. for his
work on Paramatmapratyaksasvaripayogah. Thereafter, he was awarded a D.Litt.
from KavikulaGuru Kalidasa Sanskrit University (KKSU), Nagapura. He got the
Mahamahopadyaya award in 2012 and the Darsanakesari award in October 2013
from the Akhila Bharatiya Vidvata Parisad for the Prasthanatrayi Svaminarayana-

bhasyam.
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He was a member of the project committee of the Maharsi Sandipant Rastriya Veda
Vidya Pratisthana, Ujjaina. He is also a leading member of the managing committee
and head of research of the BAPS Svaminarayana Research Institute -
Svaminarayana Aksaradhama, New Delhi and a professor at both AARSH
(Aksaradhama Center for Applied Research in Social Harmony) and the BAPS
Svaminarayana Sanskrit Mahavidyalaya in association with Somanatha Sanskrit
University, Veravala, Gujarat. His current projects include conducting a survey of
the present research activities regarding Sanskrit throughout the world. He has
visited over 81 universities in 18 countries, including the United States, Canada,
and many of those in Europe, and engaged in a conversation regarding current
research in Sanskrit linguistics and history, Indian philosophy and epistemology,
Vedic literature, the Prasthanatrayr, comparative studies of religion, and the
philosophy of religion. He is also presently authoring another doctoral thesis under
the title of “A Philosophical Analysis of ‘Aksara’ and ‘Brahman’ in the context of
Atharva Veda Literature” from the Sri Candrasekharendra Sarasvati Visva
Mahavidyalaya, Kancipurama. In addition to his role as a senior and international
lecturer on the Svaminarayana Darsana at BAPS' centers throughout the world, he
regularly contributes both as an essayist in the monthly magazine “Svaminarayana
Prakasa” and as a Pandita on the Aksarabrahma- Parabrahman-Darsanam at

international conferences.

6.2.2 The Prasthanatrayi- Svaminarayana - Bhasya

The Prasthanatrayi-Svaminarayana-bhasya is a commentary that thoroughly
explains the Aksara-Purusottama Darsana on the basis of the Prasthanatrayr,
authored by Sadhu Bhadre$adasa. Although Parabrahmannn Svaminarayana did
not author commentary himself, he often referenced the teaching of Vedic sacred
texts, such as the Upanisads and the Bhagavad Gira, within his discourse. At many
times he presented unprecedented explanations of these references. From this, it is
apparent that the Aksara-Purusottama doctrine is unique. Within his teaching,
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Parabrahman Svaminarayana repeatedly revealed original principles, such as
becoming Aksarariipa and offering Updsana to Purusottama and the eternal
distinction of the five ontological entities: jiva, isvara, maya, Aksarabrahman, and
Parabrahman. As a result, a need arose to create commentaries on the
Prasthanatrayr that substantiated these principles. Aware of this need,
Brahmasvariipa Pramukha Svami Maharaja (the fifth spiritual successor of
SvamiNarayana) inspired the creation of commentary on the entire Prasthanatrayt
that correlates the Aksara-Purusottama doctrine revealed by Parabrahman
Svaminarayana Wwith scriptural revelation. Brahmasvartipa Pramukha Svami
Maharaja inaugurated this commentary (first volume) in Ahamadabada on the
morning of 17 December 2007, during the BAPS Svaminarayana Samstha’s

centennial Celebrations. In 2012, the entire commentary was accomplished.

This commentary is identified as the Svaminarayana-bhasya. It has been given this
title because its elaboration is according to Bhagavan Svaminarayana’s revealed
doctrine. This text is written entirely in Sanskrit and according to the sastriva
(traditional scholarly) style. It offers a definition of each word of every mantra of
the prominent ten Upanisads, of every sloka of the Bhagavad Gita and of every
sutra of the Brahmasitra. Elaborations, discussions, and argumentations on
relevant topics are presented wherever necessary. The commentary also presents
explanations according to the teachings of Parabrahman Svaminarayana and the
succeeding gunatita Gurus. The meanings that Bhagavan Svaminarayana ascribes
to the terms found in the Upanisads and the Bhagavad Gita, along with their

relevant contextual explanations, are scholarly established within this commentary.

6.2.3 Characteristics of the Commentary

| now wish to explore the style and other features of the commentary. The novelty

of this exposition is captivating for scholars. For instance, the Kathopanisad states,

‘S fuemdt gepae @’ (KU 3/1). The commentary offers an original interpretation of
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this verse by explaining that the liberated self (muktatman) and Aksarabrahma are
those who experience happiness. The Mundakopanisad verse: “st guurt e g@m gur
g&f gitweasma” (MU 3/1/1) is also interpreted uniquely. In this verse, unlike in other
commentaries, the bound self (baddhatman) and Aksarabrahma are analogized
(with two birds sitting on a tree). Novelties of interpretation are also found in the
Gita-Bhasya. For instance, the first verse of the second chapter presents an
explanation of the three bodies. Thereafter, in “Sfeai femt gor” (2/39), 'yoga' is
interpreted as conviction in the form of Paramatman. o smaft fufa:”(BG 2/72) also
offers a unique conceptualization of the qualitative identification with Brahman,
whereas ‘dharma’, in “@ar @at & awi=”( BG 4/7) and other verses, is distinctively
defined as bhagavatadharma. The divisions of the Gita into two sections consisting
of eight and ten adhyayas, respectively, is also characteristic of the commentary
(BGSB 2/28). In the twelfth chapter, while explaining the verse
“FornstrraEnmeEmedRaaas . (BG 12/5),  the  commentator  analyses

‘avyaktacetasastesam' as whose cit is not attached with Brahman.

Unique interpretations are also offered in the commentary on the Brahmasitras.
For instance, in the first aphorism of the Brahmasiitras, “smtssmr” ['Brahman' in
“Jaera srg =t wsmaa” (CU 6/2/3) is found in the sksatyadhikarazam. From "tksateh’,
the commentary infers that Paramatman has a form. The commentary elaborates,
“yEHToniET & SauHl TSR TUHE SRS e Hessddredl drafd | 7 hae aRacay g

FoSeaaTo I SRR feeamaTaesRtumehoiaiensh rhiaencs yeemata” (CUSB 1/1/5).

A similar interpretation is found in the Antastaddharmadhikaranam. When the
commentary discusses the explanation of the verse, “a wiis<rifees fewma: gear gead
fermremféoaener st e gavh: qer T s qretenemtat”’(CU 1/6/6,7), it asserts,

36



“geufig Tt drefdeed fea:” (CUSB According to the Svaminarayana-bhdasyam,
the interpretation of the Utpattyasambhavadhikaranam's four aphorisms:
STIERAN, T 9 Fq: HOM, fogmiewd a1 qevfave:, fawfavar=a (BS 2/2/42-45) is not
regarding the Paricaratragama. Here, the commentator, unlike other acaryas,
indisputably dismisses Carvaka's advocated Svabhavakaranavada. Those
proficient in Vedanta are awestruck with the commentary’s exposition of these
aphorisms. It is apparent that every chapter (adhyaya) and every section (pada) of
the Brahmasitras' commentary offers referenced, simple and justified
interpretations that are distinct from those advocated by previous acaryas such as
Sankara and Ramanuja. In this regard, the commentary can be described as being

eligible and unprecedented. The commentary is also classical in style.

For instance, the commentary of the Brahmasutras follows the established
methodology of an Adhikarazama, which includes the presentation of the topic,
putting forth doubt, the consideration of the proponent’s objection, and the
response. The commentary on all three texts also offers the necessary references
and justifications from various texts to reinforce the interpretations it asserts. For
instance, the commentary of the Kathopanisad verse, ‘&5 3ar aceamat<a” (KU 2/15)
offers relevant citations of the verses from the Upanisads of all of the Vedas.
Similarly, the commentary of the aphorism ‘“w&aarayer sremafa=mm’” (BS 3/3/1) also

includes citations of many Vedanta verses.

The commentator's scholarly understanding and erudition of the principles of
Carvaka, Buddha, Jain, Samkhya, Yoga, Nyaya, and Vaisesika among others as
presented in the second section (pada) of the second chapter (adhyaya) of the
Brahmasitras’ commentary is astonishing. Its method of sentence construction is
also comparable to that of Sankara and other classical acaryas. It is also free from

grammatical inconsistency, with profound meaning and depth, embellished with
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well-reasoned argumentation, amiable, pleasant to hear, and untainted by enmity.
Indeed, only with Paramatman's grace and a Guru's blessings have all of these
virtues come together in one place. | feel that Acarya Bhadre$adasa is fortunate to
have acquired their blessings. Certainly, this work attests to the future pride of

Bharata's culture.

6.2.4 Svaminarayana-Siddhanta-Sudha

The reflection that is performed with the intent to establish doctrinal decisions is
known as vada. Within a vada text, every principle of a sampradaya is established
and substantiated by appropriate scholarly techniques and reasoning. Within such a
text, questions and doubts that arise when establishing a doctrine are resolved in a
scholarly manner. Consequently, a sampradaya’s siddhanta is protected by a vada
text. The Svaminarayana-Siddhanta-Sudha (Parabrahman- Svaminarayana-
Prabodhitam Aksara-Purusottama - Darsanam) is a vada text. Its creation was
inspired by Brahmasvariipa Pramukha Svami Maharaja and its completion was
blessed by Pragata Brahmasvariipa Mahanta Svami Maharaja by Bhadresadasa. The
first edition of this text was published in June 2017. The Svaminarayana-Siddhanta-
Sudha is written in Sanskrit. It substantiates the Aksara-Purusottama Darsana as
revealed by Parabrahman Svaminarayana and propagated by the succession of
Akshar Brahmasvaripa Gurus. Brahmasvartipa Pramukha Svami Maharaja had
handwritten a letter on the philosophical doctrine (Siddhanta Patra) of the
Svaminarayana Sampradaya. This vada text is a detailed exposition of that letter.
The principles elaborated within the Prasthanatrayi-Svaminarayana-bhasya are

categorically presented and revisited within the vada text.

The Svaminarayana-Siddhanta-Sudha is divided into nine sections. It begins with
a description of the two divine entities. Aksara and Purusottama. The text then
discusses valid means of knowledge, which include pratyaksa (perception),

anumana (inference), upamana (comparison) and sabda (verbal testimony, and
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continues by presenting a narration on maya, jiva, and isvara. Thereafter, upon
offering an explanation of sadhana, the text concludes with an elaboration on mukti
(liberation) .Every discussion within this text concludes with karikas, or verses, that
encapsulate the sampradaya’s principles. A total of 458 karikas are composed
within this text. They are collectively known as Svaminarayana- Siddhanta -

Karikas or Aksara-Purusottama -Darsana- Samgraha.

6.2.5 Opinions:

Prof. N. S. Ramanuja Tatacarya, one of the most senior and renowned
scholars in Navaya Nyaya and Ramanuja Vedanta, acclaims: “The work
presented by Sadhu Bhadresadasa is a monumental exposition of a novel
philosophy and is a priceless contribution to the world. | have examined the text,
not merely from sampradayika viewpoint, but also from a literary Sanskrit
perspective that is characteristic of the traditional Vedic Sanatana Dharma, and
from a developed Vedanta dialectic viewpoint. | have found it to be of great service
to the development of both. | have also found it to be useful to all due to its richness
in spiritually elevated thoughts. I have also observed it from a scholarly perspective,
and by my evaluation, | highly praise the commentary's classical style and Sanskrit

diction. | offer it my great, affection-filled blessings.”®’

Prof. R. Krsnamurti Sastri states: “The Svaminarayana-Bhasya on the
Brahmasiitras authored by the renowned Bhadresadasa Svami is lucid. It is like a
fruit-giving tree in the palm of one’s hand. The author’s style is elegant and full of

emotion. He has produced the exceedingly eminent Svaminarayana-Bhasya.”®®

67 Tatacarya Ramanuja, A brief introduction to Sr7 Svaminarayana Bhasyam on the Prasthanatrayt. Navi Mumabai.
This was written in Samskrta by himself with his signature.
8 prof. R. Krsnamurti Sastti (Mahamahopadhyaya), Journal of the BAPS Svaminarayan Research Institute,
Aksaradhama New Delhi, p.168
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Prof. V. S. Visnupotty extols: “Sadhu Bhadresadasa’s creation has blossomed into
a thought-provoking testament that will strengthen the faith of all followers of the
Svaminrayana way of life. This is yet another jewel positioned within a necklace
made up of Brahmasitra Bhasya that complements the beauty of the mother like
Upanisad.”®® “Sadhu Bhadre$adasa has vested meticulous effort in authoring the
commentaries on the Prasthanatrayr and has succeeded in advancing the field of
Vedanta philosophy. He has offered a detailed discussion on the significant
principles of the Aksara Purusottama philosophy and had done full justice to the
subject. Its creation bears testament to his thorough research, penetrating insight,

and sound knowledge of the Sanskrit language and philosophy.”’

7. Conclusion

The main goal of the first introductory chapter was to determine the basic principles
that provide a strong foundation to understand the Vedic Indian tradition. This
chapter contributes in several ways to our understanding of the thesis, which is
based on the Indian Vedanta and the Svaminarayana tradition. The six ancient
darsana; Sankhya, Yoga, Nyaya, VaiSesika, Mimamsa, and Vedanta are briefly
introduced here. Moreover, the six prominent Vedic darsanas: Advaita,
Visistadvaita, Dvaita, Dvaitadvaita, Suddhadvaita, and Acintyabhedabheda; are
narrated here, which play a vital role to differentiate the Svaminarayana darshan
from those darshans. The introduction of the Prasthanatray1 $astra (Upanisad, Gita,
and Brahmasitra) and the Bhasya tradition enrich this chapter. As far as
Svaminarayana tradition is concerned, we have briefly provided the life and work
of Svaminarayana and its live Guruparampara. More importantly, the two
scriptures, the Vacanamrta and the Svaminarayana Bhasyas, which play a major

role in the thesis, are deeply introduced in the chapter. The entire introductory

8 Prof. V. S. Visnupotty, Ibid., p. 176.
0 Prof. M. M. Agravala, lbid.
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chapter is structured in such a manner that even an outsider can understand the basic

principles of the thesis.
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