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CHAPTER V

B§§I§§9§,4§Q-E§IEQ§9£§Y

T

[ RN

(Relig ious §xst§ms)
INTRQDUCTORY ,

“Religion in. its widest sense includes on the
one hand the conception which men entertain of the
dévine or supernatural péwe',rs and on the other that
sense of dependence of human welfare on these powers
which finds its expresgién in various forms of wor-
ship."l India is a lanci\of:religions wherein freedom
of speculation prevailed resulting in the birth of
various faiths and doctrines some of which have

survived with changes upto modern times.

M%u

l.aMacdonell A,A., Vedic Mythology, p.l.
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I. VAISNAVISM

Introductory :

Vaisnavism or Visnuism, as the name implies,
centres its activity ap;uﬁd.the worship of Visnu
under this direct name‘or‘ﬁnder his various appella-

tions and forms,

It is a matter or coﬁmon knowledge that Vignu
"though a deity of capltal 1mpoxtance in the mytho-
logy of the Brahmanas, occuples but a subordinate
position in the RV¢"2 _In the later Samhitas and
Bréhmapas, he assumes impq;ténce and prominence.3
In:the Epic and Puranic m&%hdlogy, he ig one of the
leading gods and appears as the Supreme Spirit. But
the names of Naraysna and Vasudeva-Krsha apparently
occur more frequently and more prominently; still
in many parts of the Mbh, the divinity of Vasudeva~-
Krsna is questioned. In the Purzmic times, however,
the cult of Vasudeva ceased to be militant - and the
the three different stresms of religious thouyht ~

viz. one flowing from the Vedic Visnu, the second

2. Macdonell A.A., op.cit., pe 37

3. Keith A.B., The Religion and Philosophy of the
Veda and Upanishads, HOS. Vol. 21, p.110.
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from the cosmic and philosophic god Narayana and

the third from the historical géd Vasudeva - mingled

4
together to form the later Vaisnavism,

Etymology :

As regards the etymology of the word 'Viqqu',
there has been a 1lot.'of controversy and speculation?
The MP derives .the.word from vi + ysta (m) bh, to
check, to support or from J§i§ to enter.6 Thee expressio

o

'vistabhya. tlsthase’ (248.40) finds a prototype in

/

4., Bhandarkar R.G., Vaisnavism, Saivism and Minor
Religious Systems (BORI, Ed. 1928), pp.47-49.
In his opinion,.the VasudeVa»Krsna cult is contem-
poraneous with the rise of Buddhism and Jainism,
ibid. p.13. For Vaisnavism and Viasudeva vide
Raychaudhuri-H.C., Materials -for the Study of the
Early History of the Vaishnava Sect, pp.10 ff,
For a succinet. zccount of the origin and growth of
Vaisnavism, vide Majumdar R.C. and Pusalkar A.D.(Ed),
The Age of Imperial Unity, pp. 431 ff,

5+ For different ways of etymologiging,the word, vide
Gonda J., Aspects of Early Visnuism,p.4,In,l1l and
PP~ 55’ 65.

6. Vistabdham yat tvaya sarvanm Jagat—sthaVara-gangamam/
E Jagadv1stambhanac caiva Vlsnur evetl ewedi Kirtyase/
vistabnya tisthagenityam trailokyam sacarZcaram//

*yaksaygandharva—nagaram sumahad~-bhlitapannagam/
vysptam tvayaiva vidati trailokyam sacardcaram//
tasmad’ Visnur iti proktah svayam eva Svayathumz[

MP 248,39-42%°

*(The St.41 is migssing in na). Cf. prabhavad api

tad vysptya Visnutvam agamat punah/ MP 2,30.
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the Rgvedic expregsién rvi agtabhng ré&asi‘Viggo'.
The Nirukta also derives it from Yvié to enter or
vi~+¢aé to reach, attain, fill,penetrate.8 Thus it
is clear that the MP emphasises the pervading character
of the god.
Description etc. B o

As in the Epic9 vigpu in the MP (244,.41; 172.5;
154.352) is the son of Aditi and Kaéyapa and has one
thousand names with which Pururavas is said to have
pleased MadhusUdana (119.39). These thousand names
are not enumerated in the MP, but Zent the Mbh (13,149)
mentions them.lo.

out of the various nameé ana attributes of Visgau,
a few may be ment?dhgd here, e.g. Vasudeva (1,26 3
69.17; 93.51 etc.), Nardyana (21.11; 23.17; 70.21 ete.),
Jangrdana (21.12), Hrsikeda (1.27), Hari (16.45),
Govinda (45.5,10), Damodara (54.11), Murdri (54.31),
Pundarikaéksa (69.32), Madhustaana (57.7), Acyuta (150.
241), Adhoksaja (153.10),Vaikuntha (153.14); Padmandbha
(170.23), Pradndna Purusa (171.65), Pradhanitmd (172.7),

@« RV. 7,99.3; Gouda J.,0p.CiT., D272,

-84 Visnur visater va vyasnoter va/ Nirukta 12.18,
9, Hopkins B.W.y, Epic Mythology, p.202.

10, Gonda Jey Op.cit,, p. 18.
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Purugottana (183,96), JagamBtha, Kesava, Jagad-
' dhama, Loksnatha (1.27), Bhagavan (1.7), Yadﬁés’a ..
. - T €244.23), Prujipall
(246.24), Yajllamaya (161.29), Yajffapuruga;(244.27)
etce The epithet _'Yg,jr'i’es’h.' of Visnu reminds one of
visnu's association wihh,sacrifice.ll The TS 2.5,
5.2 actually says 'yajHo vai Visnuh', Many of the
~epithets occur in the epics.12 Some of his epithets
aré philosophic in naturéegSarvatman (99,9), akalmaga
(24.26)metc. He has dishonourable attributes like

'nirghrna' and ‘stri’béla&nirapatrapa,’(178.8) .

The usual weapons of Visnu are gada (1.10),
cakra (20.38, 268.57), Sarnga (22.41) and Sankha’
(93,65). He is described as 'shﬁkha-cakrargadéf
sighara (54.13) or as !'sahkha~cakrasi-gadijalaja-
panih (99.9). In the Epics, Viggu gets the same
epithet from the usual arsms.13 The conch is des-
cribed as the most auspicious of all auspicious
objects (93.65). He is described as 'pItavasas',
having yellow garments (136.58). The yellow clothes
are dear to Visnu and are, therefore, recommended

for gift (93.6%8). The discus: is described as

11, Vide for particulars Gonda J., 0p.cit.pp.77 ff.
12. Hopkins E.W., op. cit,, pp. 202 ff.

13, H‘-‘e:‘p"}'(*}»\g.‘e.w- ;eh.eits, £, GB,



411

Vajrangbha (178,39 %f) which is translated by Gonda
as "in thé ﬁavel (centre) of which is the 'lightning-
bolt! ", and he remarks that "in view of the import-
ance of the vajra - and the nabhi - concepts in
ancient Indian religious thought this term would,
then, be highly g gnificant: the navel (place of
origin, birth-place) or place of contact with life
and higher ppwefs contains tﬁe vajra - the bolt
instrumental in fertilizing and in promoting life%%
He is said io be garudadhvaja (i50.211) and éri-
-vatsadharin (178.28). The kaustubha gem which came
out of the sea is said to grace the chest of Visnu
(250.%?.' The complexion of visnu;is likened to that
of an Atasi flower (266.35). Elsewhere he is said -
to be white in complexion in the Krta age, campaka-
like in the Treid age, red in the Dvipara age and
dark in the Kali age (248.29), He has four hands

(285.4) .

Functions etc.
Vighu is associated with the act of creation

of the animate and insnimate objects (1l.7) and so

14, Gonda J., opscits, pe 98.

15, For an illuminating discussion of emblems and
weapons, vide Gonda J., op.cit.,pp, 96 ff,
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this srgti (creation) is said to be Vaisnavi i.e.
belonging to Vienu (164.2). He is said to have
created_Brahm§>(172,75. In 60.2 ff., it is said
that on the event of the burniné of the different
woqhs - Bhﬁ, Bhuva ete, - the fortune ( Py TV P )
of the creatures took up its abode in the chest of
Visnu and then there was a competition between
Brahma and Krsna for the creation or the world.
Over and above this creaiivﬁ tunction, he is also
associated with the destructive one-and this is
clear from his epithet - samh&@rakarin (249.3s) -
and actually he is noted to absorb the universe in
him at the time of the universal destruction (ecf,
ch, 166). Elsewhere he is said to be the source,
sustenance and the place of absorption of every
thing (244.25). Thus in him he combines the triple

functions ot creation, sustenance and destruction,

He is credited with the promulgation ot the
sixteen mah&danas (273.3,5) and also the S&dhdrsna
draddha (17.1)., It -is enjoined that the performer
of a sraddha snouid feed the Brahmins after remem-
bering Narayana Hari (16,45). This suggests his

association with the worship of the4dead.
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He is also uhe object of worshib in many vratas,
—déhas etc. e.g. the Naksatra-purusa-vrata (ch.545

is said to be in honour of NEr3yana (54.7) etc. He
would sppear in a dream to porten@ some events e.g.
he is saiad to have given a vision to Branmadatta

to inform him that one old Brahmin would come to

his court vo beg ror alms (20.25 tf.). ‘the prayer
and worship of vasudeva is said to remove the evil
effects of ominous dreams (242.16).. The worship of
Kedava is recommended if a king dreams an evil thing

at the time of starving on an expedition(243,13).

Visnu is said to have expounded the Karmayoga,
tvhe Samkhya and also explained in detail what is

Dharma and Adharma (52,1 £f).

In the wars between the Devas ana Asuras,
Ccf.dhs.‘152 etC.), ﬁe 0ok an active in;érest and
acted as a valliant warrior. He would be gracious
10 ﬁne Tallen hero(cr. 150.242). His tactful and
advising nature is seen in his active role in the
wars between the Devas and Asuras (cf. e.g. 153,149).
In évery age he is said tofthe annihilator of the
Daityas (153.8). Tﬁis reminds one of Indra's wars

with demons in the Vedas.,
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‘_J_:;ggg in relation 31;&1_1 _q_x.___; gods

When S:Lva was oppressed by the new Andhakas, he
went to Vasudeva for refuge and succour (179.34 ff).
. When the matrkas created ’;ay him did not give up the
awgful idea of devouring the triple worlds at his
injunction, but on the contrary s}tarted the destruec-~
tive work of devouring, he invoked Nrsimha to help
. him inthis dreadful event (179,44) and sang a hymm
in Nreimha's honour (179.55 £f).

éiva had to seek the refuge of Visnu for
absolving himself from the heinous sin which he had
comnitted by lopping of the fifth head of Brahma
(183,86 ff).,

Such pieces of evidence may be taken to suggest

. !
the superiority of Visnu over Siva.

It is also significant to note that Indras cammot
undo or do otherwise what is ordained or done by
Visnu (274,14). 1In the MP 47.97 ff, it is said that
Indra entered the body of Visnu for protection when
Sukrste mother paralysed him and made a firm deter-
mination to destroy him, This points to the supreme
position of Vignu which he had acquired in the

Puf’é:gic period by ousting Inara in the background
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from the leading pos1tlon which he {Indra) enjoyed
1n the Vedlc period.

16
Visnu's Vedic Zolar aspect finds an echo in

a reference that Visnu was theﬁord of Ravis (sums)

(8e4).

In the WP, Visnu is identified with Cupid.
It is said "there is no difference between Kana
and Visnu" (70.52) and Visnu is worshipped with
the names of Kama in the Anangadanavrata (70.34 ff).

(lo.31.2)
The BhP descrives Visnu as 'saksanmanmathganmathah'

' In the Visnuvrata (ch,99) he is worshipped with the

recitation of "Kandarpaya namah®™ (99.7). In the
Maﬁanadvédaéinata (ch.?), he is worshipped with
the names of Cupid (7.15,20,25)., In the Nakgatra-
Purusavrata, while worshipping the penis, one has

to say, "Namah Palcagaraya" (54.10). Vallabhicarya
also says, "Kamakhyam sukham utkrstam Krsno bhunkte
na caparab“.?7 In this connection Visnu's names
Madhu and Madhava énd the Vedic word éﬁpivéq@a may
be recalled here.l8 Sambay is said to be the god of

16. Vide Macdonell A.A., op.cit. p.39; For Vlsnu
and the Sun, vide Gonda J. op.cit. pp.25 if.

17. SubodhinI on Bh3gavata X.33 (Introductory).

18. Vide Dandekar R.N., Vignu in the Veda,
Festschrift Prof. P.V. Kane, pp. 108-109,
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love incarnate (70.5). This is a‘fine instance of
incorporation of a d:ix’rine figure with the coumplex
of Visnu my”c.no:l.c>gy".19 Brahmadatta was born by the
grace of Vignu. This may be linked with Visnu's
fertility-aspect, following Gonéa.vzoj The Mohini
form of Visnu (251,7-8) is also associated by Gonda
with the above asgpect of Vis_z;u.Zl All these refe-
rences may point wo his fertility=-aspe ct.zz
Consort and Abode :

His consort is Laksmi (23»24) ‘Who'had once
peen mad after -Soma and had even deserted Visnu
(23,24 £ff). He is also called érfpati, Srikanta
(71.6) and the ocean is ﬁne birth-place of éri"
(250.3). .‘L‘ne epithet *s',ripati' also occurs in the
Mbh (13,149).23 He is is saia to reside in Vaik’urg‘c,ha
(60.2); but at the time of the universal catachysm,
he gleeps on the ocean, éfter having drunk up the
ocean and having.assumed his paurana ripa.(166.19 ft).
And when he is in deep slumber all is merged, and

24
the world sleeps not when he is awake(290.22).

19, Gonda J., Op.cit.,p.l7.

20. Gonda J., Op.cit., p.20.

21, Gonda Jey Op.cit., pp.20-21.

22, For details aboutthis vide Gonaa Jeyop.cit.,
_pp. 11 1, ’ ~

239 Gonda "!_-’Q, Op.ci‘.ﬁ‘,},,p¢ 229 o},.dt.)

‘24, For vVisnu's Sleep vide also Gonda d.,l P89 £f,
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- It is recommended that a golden image of Visnu with
. Laksmi be given to a Brahmin at the close of' the

Naksatrapurusavrata (54.24).

Vasudeva - Nérayana :

It is already noted above that Vasudeva and
Nara@yana are also Visnu's names. From Patafijali's
comment on Panini 4,3.98, it is clear that the
worship of vasudeva is aé old as P'éz;ini.z5 Nardyana
being evolved as the-Supreme Being in the later
Brahmanic period was older than vAsudeva and in the

epic times when the worship of the latter arése,

26
Vasudeva was identified with Narayana.®

According to the MP (248.42-43), the word
Warayana is made of two components viz. nara, water

and ayana, resting place, thus it means "the restir

o7, - “Beahwma anlolens neside in him o} ﬁﬁ;ﬁ
place of the waters." Vasudeva is,so-calleq&becausek

he dwells in all creatures (248.45-48),

Elsewhere it is stated that this universe-moving
and non-moving - eiisted in the shape of darkness

unperceived, destitute of distinctive marks, and was

25. Bhandarkar R.G., op.git. p.4, Cf. Agrawala V.S.,
India As Known to P&ini, pp. 359-360,

26+ Bhandarkar R.G., op.cit., P. 45,
27. Cf, MS. 1{10; Bhandarkar R.g.)op.citvpp,42-43,
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unattainable by reasoning, unknowable, wholly
immersed, as it were, in deep sleep, Then the
divine Self-existent (Svayambhﬁ); indigcernible,
higher than the manifest, greater ana eternal, -
gppeared removing the darkness ~ and bringing to
light all this. He is known as Nardyana., Desiring
to produce the diverse type of‘the universe, he
created first the waters and placed his semen in it,
That seed becsme a golden egg inAbrilliancy equal to
the sun, He entered into it and was born as the
Lditya, because he was the first and as Brahm3i
because of reciting the prayers (‘brahman).28 This
account agrees with that of the MS and other Puréqai?
Eisewhere in the MP (168.15 £y 169.1 £f), Brahmadeva
is said to be bormn from the navel-lotus of Narayana.
The Mbh has also this tradition.ao

In the MP, Narayana also appears as the Supreme
Soul or the universal soul, as the teacher and the
lord of the whole universe, as the highest truth,

. the highest place and the highest sacrifice, and as

28e MP 3,256 f1y Cf, MS 1,5 ff.
29. Bhandarkar R.G., op.cit.)p. 43,

30, Bhandarkar, R.G., op.cit.lp. 43.

o~
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the creator, trangformer and the destroyer par
excellence and as self-existent (692.17; 247,35 £f).
The concept of Nirsyana as the supreme soul and
pervading all things is traceable to the RV.Bl‘
Mythologically he is represenced as lying on the
body of s huge serpént{ In the MP,'there is a graphic
picture ot Lord Visnu lying on the serpent-couch in
the palace situated in the lotus-lake built by the
sage Atri. He is descriped aé lying-on the hoods of
the serpent, adornedAwitﬁ all orhaments, with legs
convracted with-his knee and his other leg resting
on the éérpent‘and on the lap of Laksmi, His hand
resting on the hood of the serpent was decked with
“the braceiet and the palm of his hand was resting
ﬂnder the head and the other hand was extended. The
third hand decked with the gems lay on the contracted
leg and on the hand on the navel- region. In the
fourth hand was the flower of the Kalpavrksa reaching
upto the nose. LaksmI shampooed his legs. He had put
on tne garland of tné flowers ot the Kalpavrksa. His

diadem was made of the Bantana flowers. And the

31, RV 10.82. 6, Bhandarkar R.G., Op. 01t.,p.44'
For the deiails of identirication of Visudeva
with Nariyana, vide, Bhandarkar R.G. ibid,
pp. 42 ff,
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celestial unguents were applied to him (119.28 ff),

Elsewhere again it is descriped that he enjoys
his yoga-nidra on the serpent—couéh and his legs are
shampooed by Lakemi and that the complexion of his
body is like that of the autumnal biue lotus and
that there is the Kaustilubha gem on his chest (150.
211 £f; 172.21 £T3 249,32 ff).

This lying of visnu on the serpent-couch
reminds one of his connecvion with the primeval

" waters.

In the MP there is a fine description of the -
state of things at uwne time ox the dissolution of
the universe, when inere was water everywhere and
Hamsa Nardysna was lying on it. Markandeya, who
was roaming in theubelley of Narayana ana was visit-
ing the various places, chanced to come out from his
mouth and was astonished to see the greatl person
outside and the water everywhere. In due course of
time he, again, entered the belley and was sﬁ%ck with
wonder and again he happened to come out from hig
mouth when he saw a boy lying on the branch of a
. Nyagrodha tree (Ficus Indica). The Lord ecalled him

- out by his name. at which he was amazed and asked him
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who he was to dare call him out by his name. The
Lord told him that he was H%‘gi’keé‘fa and 'éy‘épradé'téf
péurél}al} and that h:is~ fathe;r' Angiras had Worsh;pped
him with a view to having a son (167.42-43); and then
follows the spsecn of the Lord wherein he identiries
. himself with the different objects of the World.
(che 167). ‘'rhis chapter is narrated by the Lord
Matsya. This ebisode'also occurs ih the Mbh (er.&d.,
3.18647 £f; 3.187 £1} ‘The burden of this episode
in the Mbh is to show the identity between Narayana
and vasudeva as pointed out by Dr. R.G, Bhanaarkar?
" The purpose of this chapter seems 10 be to suggest
the identity of I drdyana with Bhagavan Purus_otiama
(ct. 167.5, 36) and with other opjects, and also to

sing the greatness of Narayana.

Besides this Nardyana, the creator of all, there
is a tracition about another who was always assoclated
with Nara. 1In the MP, Visnu is descriped as ﬁaré'gna’g'.a
{(61.24) and as the son of Dharma he practised much
penance on the Gandhamadana mountvain and Indra, beiug
frightened at t.riis, sent Madhava and Ansnga in company
of the bevy of nymphs to disturb the penance of vignu
but all was in vain, and on tﬁe contrary, Visnu

created from his thigh a paragon of beauty who came

. 31“"5&&;&4%&0& R.& Y 6{7‘(;‘,&.} lg.!.;j”
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to be known in the world as Urvasi.,  1In the

episode of the churning of the ocean; Visnu with
Nara is said.to have deprived the Danavas of the
nectar (251.10). Afterwards when the battle broke
out, Nara and Narayana who are -described as gods
are said to have come on-the-scene and Nara had a
de¢vine bow in his hand(261324;25). Here the expres-
sion, 'mara-nsrayanau devad', is very sigﬁificénp
as it suggests thelr companionship and promotion
to the status of divinities. In the MP 1.2, the
obeigance is offered to Nara and Narayana along
with Sarasvati, Dr. R.G. Bhanoarkar remarks that
"these gods must have been very famous when the
Mah&bharata was composed, since in the opening <f
stanza of each boock, obeisance is made to these
two gods".84 He points out that "this companion~
ship seems 10 be traceable to the Upsnigadic idea
of two birds dwelling in a ﬁree, friends and
associates of each other. That one of these, who
is called the Lord and the onlocker, is in the
present tradition Narayana, and the other, who is

35
engaged in eating the fruit of the tree is Nara."

\ L,
33, MP. 61.21 £f; €f. VikramorvasIyam I.8.
34. Bhandarkar R.G., op.cit. p. 46.

35. Bhandarkar R.G., op.01t.,p. éu. The Upanlsadlc
1. 7 passage Teferred fto is the SU 4.6«7.
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In the Nara-N&rayana concept Gonda sees "a counter-
part of mythical alliance between Indra and VigpuE?
Nardyana is déscribed as paramapdh§t§3 paramna-
guri, parama-deva '{161,31), hamsa (167.1, 66,67),
yogT (166.1,20), yogaridha (285.4) etc. Vasudeva is
described as ¥idvatma, jagad-guru (69.17) etc. He
appears as the narrator of the BhImadvidadivrata
(Ch.692). In the Rohiﬁbandraééyanavrata (Ch.57),
Narsyana is to be woréhipped with the Moon's name
(57.3). The image of VAsudeva is worshipped,for

example, in the Naksatrapurusavrata in the Mila-
naksatra in the month of Caitra (54.8).

Visudeva-Krsna : ]

The problem of the origin of,Vésudeva—Kpgpa
is a much vexed and debated ane.37 In the MP, it is
curious to note that Krgna is not included in the-
list of incarnations desﬁite the fact that the

enumeration of the different incarnations occurs

36. Gonda Jde, op.cit. pel161l.

37. For this vide e.g., Bhandarkar R.G.,op.cit., ¢b.
42 ff; Agrawala V.S., India as known to Panini,
PP+359¢3603 Raychaudhuri H.C.,op.cit. pp.62 £f;
Gonda J., op.cit,., p.154, and for a Select
bibliography, ibid pP.154, fn.l, )

Pusalkar A.D., Studies in the Epics eand Puranas,
p«49, fn, 1.
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in the account of the Veri dynasty; but elsewhere
he (Vasudeva who is said to be Krgna in 245,33;
246.8) is said to have descended (avatirna) in past
" (245.20; 246.4). In many places Visnu is spoken of
as Vasudeva, Nirayana or Krsna which suggests their

-

‘idennity with one another,

Krsna was born by the merit of penance on the
first am3vasyd of the rainy season as the seventh
son of Devaki and vV#sudeva (46.143 47.2); who are
described as Kaéyapa and Aditi (47.9). When he was
born, he showed his divine form to Vasudeva which
he withdrew at the request of the latter. As Kamsa
had killed his sons (46.13), he was shifted to
Nanda's house tor protection and Nanda and Yasodd
are said to have brought him upkin his boyhood{47.2
£f). He belonged to the Vrsni family (cr.44.15) and
and the Yadu tamily (246.90). He is said to be the
best ot tvhe Vrsnis and Andhakas (47.33). He is
deseribed as the would-be benefactor of the Yadavas
and the destroyer of Kamsa (47.6.; 69.8) and to
reside in Dvard_vati which is known as Kudasthalf
%E;gfggggg, says tne MP (69.8-9). He is the-younger
brother of Balarima and also acted as the charioteer

of Arjuna (246.90, missing in gha & na).
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The purposé of his descent (avatIrna) with the
mortal frame is the re-establishment of the Dharma
and the annihilation or the. demons when the Dharma
had declined.38 With his yogamaya he deluded all

the creatures (47.11-12).

The MP (47.13 ff; 45.2; 46,26) also gives the
information about his consorts and his sons., He had
sixteen thousand wives (70.2). The MP does not
speak of the romance of Krsgna and Radna - it is
interesting to note that Radha is not mentioned in
the Bhagavata - but the latter is mentioned as one
of nne_forms or une goddess worshipped at Vrndavana
(13.38). The MP also takes notice or the episode of
the Syamanteka gem. Krsna obtained this most coveted
gém trom Jambavat who had gotv it from Prasena and
gave it to Satrajita in the éssembly of the Satvatas
(45.4 £f). This suggests Krgna's association with
satvatas. In the Mbh (cr. Ed. 2310-12) vasudeva is

-

38. 'he benevolent aspect of Vlsnu as a deliverer of
mankind in distress and a great helper of other
gods againgt Asuras has led to the identification

of Krgna with Visnu, says Ray Chaudhfuri (Materials

for the Study of “the Barly History of Vaispava
Sect, p,108) and Gonda also remarks that the
view is right (Op.Cltvap 159).
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o 39
called S&tvata, - and Patagjali's comments on Panini

4.1.114 and Kaéikikira's comments on Panini 6.2.34
make it clear that Visudeva was one of the members

of the Vrgni race.4éi According to the BG 10.37,
V&sudeva also ‘belongs to the Vrsnis. The accounts
of the Bhégavata School also testify that the worship-
ful Vasudeva belonged to the Vrsni race.élf The name
Krsna as the son.of Devaki’ oceurs as early as the

"ChU 3,17,

The MP 201.35 mentions the Karsnayana gotra
- ’A . .A . . )
of the Pdrasara division and this which has a
Buddhistic equivalent in Kanhayana has been taken

as one of the pieces of evidence by Dr. R.G.

Bhanaarkar to explain why Vasudeva is called

4.
Krsna,

Krgna is described as devesa, deva, maliadeva

and prajapati (47.1).

In the MP, there are many traces where the

divinity of the god is accepted. The glory of

392. Bhandarkar R.G., op.cit. ps.ll.

40, Bhandarkar R.G., op.cit. p. 12.
41l. Bhandarkar R.G., op.cit. p, 5.
42, Bhandarkar R.G., op.cit. pp. 14,16.

B - o~
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Krgna is brought out when it is said that whosoever
daily s&ngs and hears tﬁe éccount of his birth will
be liberated from all sing (46.29) or that whoéoever
knows the story of Krena is saved from scandal and
is never insulted or suffers from a curse (45,34).
One of the prayefs to Krgna runs,."Oh Krgna, just

as your oted is never bereft of Lakgmi, éo be my bed
(never bereft of LaksmiI) in each?;y birth® (54.26),
Krsna is also described as guruguroyguruh(245,46),
jagad-guru (245,.,46) etec,

Elsewhere it is said that by the power of
Krsna, the foetus of Aditi, even though- cut into
many pieces, survived the onslaught of Indra's ¥ajra
(7.60). This may probably suggest the triumph of

Kresnaism over Indraism.

Thus in the MP, there are two dtrata, one in
which Krsna appears as a hero and mortal being in
the dynastic account and in other places, he appears

as a god and receives worship.

Theory of Avatara :
One of the interesting points of Vaisnavism
is the»theory of Avatdra., There is no clear refe=-

rence to the theory of AvatBra in the Veda, but the

- -, R i
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germs ol tnis theory are traceavle to the thought
which identities one god with another and from this
idea of identitication, the transition to that of
incarnation is easy.43 ‘the Mbh has not the systemé~
tic account of incarnations and ulnerein it is still
developing.44 The MP evinces nearly a fullfledzed
Dasavatara theory and als§ puts forward different
causes and motives to account ror Visnu's descent

on this earth as follows:

Visnu is said to take his birth partially
(amééna) in various ages on this earth in different
forms by his miya (154.180~181) as the son of Aditi
an& Kaé&apa and hence is known as the younger brother

of Indra (172.5; 154.352).

1. At the close of a period, Visnu is said to take
his birth to re-establish the Dharma when it
has declined and when chaos reigns supreme and
alsc to annihilate the Asuras in every asge.
(47.11,34,39,235,247). This motif and cavse
of Visnu's descent on the earth viz. the re-

establishment of Dharma and the destruction of

43. phandarkar R.G., op.cit. p. 58.

44. Hopkins E.W., op.cit. p. 210,
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thé wicked rinds a parallel in the BG 4.7 ff,

0o
*

The second motive for visnu's birtn is merely
sport. Xrgna, who is described as deva, maha-
deva, deveda and prajipati, is said to be born

amongst the mortals for pleasure (vihara)(47.1).

3, The third reason is Bhrgu's curse. Bhrgu, once,
cursed Visnu to be born seven times amongst the
mortals fo? his highly dishonoursble act of
beheading his wife with his Sudarsana cakra,
when she was about to burn Indra and Visnu
when the former had entered the lgtter's body.
This happened when the gods attacked the Asuras
who were unafmed énd had solicited the refuge
and protection of éﬁkra's mother.45 The VP also
refers to this incident of the éurse and the
consequential seven births of Visnu on this
earth.éG The above analysis nmakes it clear that
these incarnations, though occasioned by a curse,

are intended for the repression of the unrighte-

ousness, when it would be dominant and the

45, MP 47,105 ff. For a detailed summary of this
episode vide Muir J.,08T, Vol.IV, pp.151 ff.

46. Patil.D.R., op.cit. p. 64,
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restoration of the righteousness.,

Elsewhere it is stated that (bhumer)
bharavatarana, the destruction of the demons and the
welfare of the world are the causes of his‘incarmﬁh
tion {70.11; 246.89; {missing in gha & na); 248.28,
52). 1In the Mbh Wthe bhumer bharavataranam (a
repe ated phrase) is an application of descent in
active meaning. It is applied to the Avatara of
the god to lower or remove the weight or burden of
earﬁh".47 Thege remarks may be appliea here to the

phrase.

The terms used for 'descent' or ‘birthf are
prédurbhava (47.32,238; 247.1) or any derivative
of sam+Vbhil (47.239,241), ava+JtF (193.86; 246.4)
‘end Jjan (154.180; 47.1, 8, 27) and the phrases of

- similar import.

The MP has different versions of the number of
avat@ras. The phrage 'dasavatara' actually- occurs

in MP 99.14., According to MP(285;6—7), 1. Matsya,

47, Hopkins E,W., op.cit.,p. 210. According to
Gonda, "the very idea’ underlying all avataras
igs the selfsame antagonism between the great
upholder of the cause ot the good, and the
evil power of destruction, starvation and
death", (ibid. p. 162)
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2. XKurma, 3. Varaha, 4, Narasimha, 5. Vimana,
6. (Paraéu) Rama, 7. Rama, 8. Krsna, 9. Buddha and
and 10. Kalki, are the 10 incarnations, Whereas
according to MP 54,15 ff, l. Matsya, 2, Kirma,
3. Varaha, 4. Narasimha, 5, Vahana, 6. Bhargava-
nandanai.e. Parasurama, 7. Raghunandana i.e. Rama,
8. Balarama, 9. Buddha and 10. Kalki, are the 10
incarnations. According to 47.237 ff,LNarayana,
2. Nrsimha, 3. Vamsna, 4. Dattatreya, 5. Mandhata
Cakravarti, 6, Jamadagnya, 7. Dasarathi Rama,
8, Vedavyasa, Q2. Buddha;and 10. Kalki, are the
avataras. Thus we see that the second list omits
Krena and substitutes Balarama, whereas the third
list has Nardyana, Dattatreya, Mandhatd Cakrevarti

and Veda-Vyasa for the usual ones.

There is one more passage in the MP (47.41 ff)
mentioning twelve wars between the gods and demons
and also twelve incarnations, same of which appear

to be those of $iva and Indra. 'they are as follows:-

1. Narasimha: In this incarnation he killed

Hiragyakaﬁ?pu. (470486) .



2. Vamanas:

3. Varahas

4. Amr_'gltamanthanai

54 Tarakamaya War:

6. Adibaka Wars:

532

Bali was tied by him in this
incarnation, when he traversed

the triple worlds (47.46).

.In- this incarnation, the Lord

killed Hirdnysksa with his tusk

in the duel and cleft the ocean

into two parts (47.47).

On ihis occasi on, Indra vanqui-~
shed Prahldda and so his son
Virocana harboured enmity with
him and was intent to kill him
(47.48).

In this war, Indra killed
Viroc];[ana who was_maintaining
belligerent a't.‘r;itude _towards the
gods as he could not bear their

divinity (47.48-49).

The MP furniéhes no information
at 47¢44. The Ch. 156.8 ff, says
that Kc_li was the brother of Baka
and was killed by éiva, as Kq,i

in the form of Uma tried to kill
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?
Siva in the romantic moments
48

with him.

7+ Tripura War: The MP furnishes no information
-at 47.44, but there are several
chapters on the Tripura Episode

in the MP (Chg.129 ff).

8. Andhaka War: In this war §EVa_destroyed all
the Asuras, Pidscas and Danavas
of the triple worlds and gods,
human’beings and the manes co-
.Qpeyated WithAeaeh other to gain
the common aim of the destruction
of the Asuras (47-50). The Ch.179
describes the battle between éiva

and Andhaka,.

9. v;ggaghétakaz The MP gives no information about
this at 47.44, but from the name

it may be surmised that this was

48, The WP 15b.5~31 migsing in na. In the Maer(Ch.Q)
there is also tne AdlbaKa war which is beuwween
Vasisgtha and vidvamitra, who had assumed the
form of an 3di and a baka, respectively.



10. Dhatra:

11. H&l3hala: -

12. Rol3halas

-

NETS

a war between Indra and vrira,
the descriptions of which are met

with in the Rv.

The MP purveys no information
about this. (47.45).

In this war, Vrtra with many
demons was killed. In ;t.his war
also Indra with the help of
Visnu killed mény demons includ-
ing Vipraciti who had concealed
himgelf in a banner by some itrick

(47.51-52) .

Indra and other gods killed many
) ¢
demons including Sanda and

Amarka in this war {47.52-53).

There are the twelve wars between the gods and

demons (47.54).

The VP (Ch.97) -olse: gives twelve

incarnations some of which appear rather to be incarna-

49

tions of $iva and Indra.

49, Bhandarkar RsGey Opecits., ps 59, 1In the VP, the
eighth is called Andhak&ra, the ninth Dhvaja,
the tenth Varta, the eleventh Halahala and the
twelfth Kolahala.
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The following information is available from
the MP about the different incarnations of the

aforementioned three versions:-

1, Matgya:: This incarnation of Visnu is comnected
with the story of the deluge. In the
days of JYore, Ménﬁ, the son of the Sun, practised
austerities on the Malaya mountain. On being pieased
with his penance Brahma appeared before him and asked
him to chooge a boon. Manu, thereupon, asked to
dower him with the power that he would be able to
protect the stationary and non-siatlgnary things at
the time oi the universal cataclysm. Then, once
upon a time, when he was offering the pitrg-tarpana,
a fish fell in his hand. He gave it the refuge in ‘
different receptacles and finally placed it in the
sea where it assumed an €@normous size at which he
was astounded and he concluded that it must be
Vasudeva Jesndrdana in the form of the fish, The Lord
declared that the deluge was imminent and he should
prepare the pboat and keep. the things ready as per
his direqtions. Then, as per prognostication, there
was a deluge and he sailed away in the boat which
.had a snake tucked to it as a rope and was towed by

the horned fish-god. It was during this epoch-making

- - .. -
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period that the Lord narrated the MP to Manu (Chs.
1 and 2).

‘ Elsewhere it is described as 'deveéa—matsyarﬁpa
(195.1), matsyarpi jendrdana'(146.334missing in na)
etc. The MP 1.2 (missing in gha, ha and ca) is in

honour of the god Matsya.

2. Kurma: In the story of the Churning of the
Ocean, Visnu in the form of the Kirma
is descriped as the support of the Mandara mountain
in thé stupendous task of* churning the ocesn by
Brahma (249.16). The Kirma-is described as the one-
fourth portion of visnu (249.27). It, willingly,
accepted this onerous task of acting as a.substratum

of the Mandara in this grand event (249.28).

3. Vargha:  Vardha killed Hiranydksa on the mount
Sumanas (122,16). Hiranyakadipu in his
wrathful appearance with his biting lips is compared
to the purvaja-Varaha {(163.60). At Varshatirtha,
Jendrdana is worshipped in the Varagha form - and a
person, who takes a bath there especially on the
twelrth day, is said to go to the Visnuloka and
never to visit the infernal regions(193,73-74).

Prahlada offered his adorations to visnu who raised
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up sthe earth with his tusk (245.26,73; 248.6). This

is the Mahavardhacarita of Krsna, the performer of

miraculous deeds (247.5).

The Earth could not bear the energy ( AT )
or the Lord, as she found it too much for her and
this also did not escape the notice of the Loré and
she sang a hymn in his homour (248,7 £f). She,
further, stated that tortured as she was by the
demons,‘she had sought his refuge (247.54) and in
respouse 1o this ardent request of ihe Earth, the
Lord Narayana assumed £he form of a giganvic varaha
to save her - aﬁd this YajNavardha rescued her with
his tusk whicn was submerged into the sea (248.62 ft}

247.6),

‘Elsewhere the eartn is descrioed as 'rasatalams
gatd' (245.53), ‘rasfialatale magnd' and 'rasftala-
ta}a@éata* (24.74). ‘Ine MP 244,63 ff gives a
-graphic picture or vhis divine Boar. At Gangodbheda
on the Gomati, the Lord Yajiavaraha is said to have
appeared (22.13) and at Naimigaranya, one can behold
Varaha (22.15). varaha's act of raising the earth is
also alluded to in 289.5. ‘
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4, Nrsimhas In the days of Yore, Hi-rar_lyakas'ipu
performed such severe austerities
that Brahmza was pleased to grant him his most
cherisned desire of remaining safe throughout. Being
emboldened with this boon, he started harassing the
gods who were ultimaiely forced to seek the help of
Visnu who soothed tnem with the words that he would
take immediate steps to redress tneir grievances,
Visnu, tnereupon, éclicitlng the help of the Omkara,
assumed the hzalf human and ha],t‘. leonine forms and
touéhing the hand with his hand, hg marched to the
assembly~hall of the infidel king (161.2-38). With
his divine vision, Prahlfda, the son of Hiranya-
kaéipu, could discern Vis:-{m in that therio-snthro-
pomorphic personality, as fire hidden in the hesp
of ashes. On hearing that he (Prahladda) had a sort
of the Visvarfpadarsana in that peculiar creature,
Hiral;yakaéipu ordered the demons to capture him,
who, on the contrary, destroyed his magnificent
assembly-hall (162.‘1-—1‘7). The Chs 162.18 ff =znd
$163.,1-92 give a viéid description of the duel
between the two and the havoe causéd. Afte‘r a *
stiff and fierce duel, and hesvy havoc (162.18 £}
163.1-92), with the assigtance of the Omkara,
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'

Nrsimha tore asunéet Hifagya&ééipu to‘déagh with

his big nails (163,93-94), =lsewhere (179.44 ff),
there is a grephic description of Nrsimha whom iva
offers é-prayer in his honour to help him (179.55 ff),
This incarmation took place in the foufth menvantars
when the gods were harassed by the demons on the
fringe of the océanxfor the destruction of ‘Hiranya-
xadipu. Rudra was his purchita (47.238;-2393. This

incarnation is also alluded to in 178‘19{

5, Vamanas In olden times, gods were vanquished

by the demons and Indra was dethroned
from his honourable position and so in order to re-
establish the glory of her sons, Aditi practised
severe austerities and mgditéted upon Krgna (244,7ff)
and sang a hymn in his honour (244.12 ff)so. Vasudeva,
being pleased with her, appeared before hep and told
her to ask for a boon (244,37 £f), whefeupon éhe
preferred a request that Indra should be the unrival-
led lowd of the triple worlds (244.38 ff), The Lord
sald that he would be borm partially (a@ééna) in her

womb through Kaéyapa and would destroy Indra's

50. Visnu as Upendra is.worshipped in 244,26 ff.
The Stzs. 244,30~231 are migsing in ga and gha,
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adversaries (244.41~42). In the course of time,
when Krsna took up his abode in her womb, the demons
became lustreless, the great mountains quaked ete.
(244.49 ff). On beholding the palour of the demonsg,
Bali asked about the reason of such a phenomenon to
his grand-~father Prahlada, who, thereupon, meditated
and saw Janardsna in the dwartish form in the womb
of Aditi (245.1 f£f). He, then, pointed out that it
was due to Vasudeva's descent in Aditi's womb with
sixteen digits. At this Bali retorted that he had
many demon-warriors who could defeat that Krena
very easily (245.29 ff). On hearing these arrogant
words, Prahlada could visualise their doomsday wag
near sud on hearing these cavilling words; he pro-
nounced a curse that he (Bali) would be ere long
deprived ot his lordship (245.35 ff). Hearing these
dreadful words of his grand-father, he begged his
pardon znd ?rahlada sald that he was extremely sorry
for cursing him, yet, when, after the expiry of the
curse, he would remember him, he would strive for

" his good (245.57 1t). Now Govinda was born and
Brahmi performed his natal rites and other sacra-
méunts and offered a prayer to him (2456.62 £f). Then

the Lord declared his mission and the other divinities
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gave him other equipments (245.81 ff). Thus equipped,
he»proceeded to the sacrifice of -Bali, when the earth,

the mountains and the oceéns quaked, as he placed

his foot on the earth (245.88 ff).

on beholding this mysterious phenomenon, Bali
asked éukra the reason thereof. After meditating
tor a long time, he said that it was due to Hari
who was on the way to his sacritice and so Bali took
himselt to be highly blessed; but Sukra advised him
not o give anything at all to Vamana. But Bali
pointed out that it would be below his dignity to
refuse him the gift of'anytﬁing; on the contrary
it would be a matter of great honour if Hari came
to him as a supplicant and, thererore, éﬁkra need

not interfere in that matter {(246,17ff).

On the arrival of Vamana, Bali paid him homage
and requested him to choose whatever he desired. The
Lord expressed his wish only for the three paces for
tnelsacred fire-place and not the gold, the land,
the gemé etc., and he also remarked that the suppli-
" cation proceeded from the dnarma—buddhi. Bali agreed

to his request. No sooner did he pour the water on

his hand,dthan he showed him his sarvadevimaya form,



conguered the three worlds, gave the triple worlds
to Indra and -the Sutala nether region below the
earth to Bali (246,37 ff).

As the Lord had accemted the water poured in
the Hand, he blessed him withha life of one Kalpa,
Indra~ship in the S&varniks manvantara and many
rich pleasures of diverse types, but he warned him
that he would lose all things in the event of his
dishonouring and harbouring opposition to gods and
consequently he would be bound in Varuna's nooses.
The Lord, also further promised that he would enjoy
the fruits of these things given away to unlearned
Brahmins without due rites and faith and the rewards
of those sacrifices and rituals performed without
due gifts and-rites: (246,71°FFf) . Having folfilled
his mission, the Lord departed to the heaven (248,
86). According to the MP 47,240, it was in the
seventh manvantara- of the Tretd age that Vimana was
born when the triplé worlds were dominated by Bali

and Dharma was hig purodhas.

This incarnation is allude@ to in the Mp 178.20.

There is a reference to the temple of Vamana in the

city of Kuruksetra as flourishing in the days of the
Pandavas of the Wbh,51

- 61. MP: 244.3,5; Vide Dikshitar V.R.R., The Matsya
Purana, A Study, p.66,
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6. Jamadaenyas: This incornation took place in
the 19th Treta age. He annihilated
all the Kgatriyaé and Vidvamitra was his purahsara

(47.244).

7. Rama: “ Rama, the son of Daéaratha, was
born in the 24th Treta age. For
the sake of killing Ravana and Vasistha was his

purohita (47.245).

8.Krsmna: The information about Krsna is

already novued.

9. Buddha: He was born for the desﬁrqction

of the Asuras andiﬁhe restoration
of Dharma. He had lotus-like eyes and was handsome
like gods and was born as the fruit of penance,

Dvaip&yana was his purashsara (47.247).

10, Kalkit:  This is vhe future incarnation
. ~to take place in the twenty-
£ifth Kali age when the $andhyd would be left. He
would be born as the son of Pérééarya Vianuyaéas.
vajhavalkya woplﬁ be his purahsara. He is foretold
to destroy with his discus all the heretiés’é%dra‘

/
kings, Sﬁéras, all the revilers of Brahmins and the
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irréligious with the help of his army constituted
of the armed Brahmins (47,249 ff). At 273.27, he

is also said to destroy the evils of the Xali age

" ete.

11. Dattitreys : He was -born in the first Treta
) age, when one fourth of the
Dharma had declined. In this incarnation, Markan-

deya was his pura@sara(47{242).

12, Mandhata Cakravarti: He was born in the

fifteenth Treta age and Uttanhka

i

was h@s purahsara (47,243).

13. Vedavyasas In the 28th Dvapara age, he
-/
wag born as the son of Parasara

and Jétukargya was his'attendant (47.246),

14. Néréxaga: He was born in the Cékgﬁga
manvantara as the pa¥tion of

Dharma. At his initiation, thg gods started the

sacrifice in the Vaivasvata manvatara. Brahma was

his purohite(47.237-238),

15. Balarama: In the twenty-eighth Dvapara
yuga in the seventh Vai#asvata

menvantara of the Varaha kalpa, Visudeva is said
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to have three formg for the removal of the burden
of the earth viz., as the $age Dvaipayana, Rauhineya

- ’
i.e. Balarama and Kesava, the destroyer of Kamsa and

others (69,7 £f).

-

The MP:(47.241) states that Narayana, Nrsimha
and Vamana are divyasambhiitis whereas Dattdtreya,
Mandhata CakravartI, Jamadagnya Rama, Vedavyasa,
Buddha and Kalki are the human incarnations, the
result of éhkra¢‘s curse, In the VP also, these
first three are said to be divys ssmbhutis and the
resi human incarnations as in the MP. The VP has
also the ten incarmations, the same as in the MP
47,237 £f, with the difference that the MP has
Buddha for Krsna of the VPL52 . '

In the chapter on the Visnuvrata it is recom-
mended that the golden images of the daééﬁatéra)
Dattatreya and Vyﬁsa and also a golden lotus should
be given in gift (99.14). In the Viéﬁacakrapradﬁna,
(285.6-7) the following images are %o be placed in

the second enclosure: -- Matsya, Kurma, Varaha,

52. Patil DeBey Op;Cita, Pe 65,
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Narasimha, vauena, (Parasu) Rama, Réma, Krsna,
_Buddha and Kalk1.53 Inithé Nakgatrapurugavrata (54.25
15.ff), the different limbs of visnu are worshipped
| by uttering 'namah! to Matsya, Kurma, varzha,
Nrsimha, vamena, Paraéuréma, Rama, Balarama, Buddha
and Kalki. Such passages tend to show that some of
.the incarnations were worshipped. ‘he MP also gives
" directions about the making of images of some of
the avataras in the chapters on iconography. More-
over "the worship of some of the avataras is amply
attested to by the Indian epigraphic records of the
beriod between the fourth and the eighth century A.g%“
the germs of some of the incarnations enumerated
above are iraeeable to the vedic literature. ‘The
antiguity.of the flood 1eéend in Indian literature
cen be traced back to the éﬁ (1.8.1.1) where the
fish delivers Manu from the deluge. In the wmbh,

. 55
the fish is identified with Prajspati. In the

53+ This passage is quoted by Aparalﬁa on P 33%.
(Kan@ PaVes P Clt- vél. II) Pt. 2, P 720)»

54. Majumdar R.C. & Pusalkar A D. (Ed.).,The Classical
Agey P. 416, for further details vide ibid., pp.
416 £f.

56. Macdonell A.A.; cp.cit., p. 41; Keith A.B.;
op.cit. pp.111-1123" Eopklns DWW,y wop.c¢it, 7
tpe £01-202. » P ’
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Purznas, the fish becomes Vignu. Here in the MP,
the fish is identified with Vasudeva Janardana,

Kedava and so in this respect it is post-epic.

The antiquity of the Kirms incarmation isg
traceapble to the Bréhﬁ%@ literature. In the S8
(7.5.1.5, of. TA 1.23.3), Prajapati about to create
offspring becomes a tortoise and moves on the pri-
meval waters. In the Puranas this tortoise is an
incarnation of Vignu who assumes this form to recover
: various.objects lost in the deluge.56 The Kaé&apa
"as creative power may once have been the tortoise
a8 earth power {(cf. éB 7.5.1.5) upholding Mandara
(in the WMbh) later interpreted, KEma@ha@ rUpam, as
form of Vignu.57 As noted above, in the MP also,

_ the tortoise works as a substratum of Mandara. The

BhP 1.3.16 also says that the Lord in the form of a

tortoise supported on his back the Mandara mountain.

¥s Fraceadle b T RY (16175 27T7.10). Tuis boar abears

The myth of the Varzha incarnmationgin the cosmo-
gonic character in the 5B (14.1.2.11), where under

the name of Emlga, he is stated to have raised up the

56. Macdonell A.A., op.cit. p.41; Keith A.B., op.cit.,
ip.112; Tarkatirtha Lakshman Shastri. Joshi,
: Valdlka Sanskrtlca Vikasa, p.1l36. Muir J.,
0sT, Vvol. IV, 'pp. 27 ff.

57. Hopkins E.W., op.cit., p. 200.
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earth from the waters. In the TS (7.1.5.1), this
cosmogonic boar is described as the form of Praja-
pati; ‘This myth is modified in T8 (1.1.3.5). 1In
the post-vVedic mythology of the Ram.and the Furanas,
the boar which raises the earth is sn avatara of
Vi§gu.58 In the older Ramg, the boar incarnation
is not Vignu's but Brahman's and the gods do not

at first recognise the boar form of Vigpu at all?9
In the Mbh, the earth is also said to have sunk in
Rasatala. In the ééntiparvanof the Mbh, the Boar
is identified with Krsna and the earth is said to
be 'rasataléfgaté'. E;sewheré in the Mbh, the Boar
is eternal spirit Visnu, Suparna or Narayana. The
Boar-form is that of a monstrous beast ten by one
hundred leagues in size having one tusk and red _
eyes (Bombay Ed. 3.272.55) and in this account the
earth is submerged by a flood and not by sinners
nor by numbers. In the Harivaméé (12230), the

- weight is that of Vigpu's own energy.

58;5Macd9nell A.A.y op.cit. p.41; Keith A.B.,
op.cit.,ps111; Muir J.,0ST, Vol.IV, pp.27£;3%
Dandekar R.N., op.cit.,p.105.

52. Hopkins E,W., op.cit. p. 197.

60. Hopkins ®B.W., op.cit.,p. 210, It may be noted
that the MP 248,62-79 almost. agree word by word
with the Harivamda 3,34,27-48; for a discussion
on Vrsakepi and varaha, vide Shah U.P., Vrgakapi

*

in-Rgveda, JOI-VolNo.1l (Sept.1958), pp. 41 ff,
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In the MP, the boar is in one place Narayana
and elsewhere Krgna (indirectly said), the 'weight!
is also visnu's own enérgy. Thus it appears that
the MP combines tne Mbh and the Hariyaméa versions.
The MP-zccount of the boar-form compines the themes
of creation and Visnu's energy and also the troubles

caused by the Asuras,

Tﬁe prevalence of the Varaha worship in ancient
_India is testified by the Varaha temples in the epoch
of the Pallavas of Kanchi,61

The myth of the Man-lion incarmation is not
traceable to the Veda, put the names of the persons
related in this myth occur in the Vedic litersture.
The T (1.5.10.7) mentions Prahlada, the%on of
Kayééhﬁ# and the TA (4.33) mentions Hiranydksa, the

o

Raksasa-messenger. The incarnation is as old as

the TA (10.1.7) and the later Up. but that may not
63

be very old, remarks Hopkins. fhis ihcarnation is

‘descriped in the Erya@yakaparvan(bombay Ed.3.272 =
Cr.Bd. 3.256), It is not often alluded to in the

61. Dikshitar V.R.R., The Matsya Purana,A Study,p.66.

62. Tarkatirtha Lgkshman Shastri Joshi,
op.cit. p. 136,

63. Hopkins E.W., op.cit. p. 211.
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epic, but becomes a favourite one in the Harivw@éa
and the Purépas.64 In the MP, as noted before,

- nrsimha makes his body half»human and half leonine
and tears Hirapyakaéﬁpu to pieces with his claws as
in the Mbh,?S but dées nét leap forth from the
pillar as in the Harivarps’a.% It is to be noted
that Prahlida has a sort of the Viévaripa-dardana
in him (cf. 162-6 ff) and in the hymn sung by the
gods in honour of him, he appears as the highest

(163.98 ff).

Gondsa points out that "in such stories as that
concerning Hira@yakaéipu's race, reminisceﬁqes may
be found of a period of éntagonism between worshippers
of other gods (e.g. Indra) and Vignu's devotees, end-

. - . ,)67
ing in the latter's victory.,

The germs of the Vamana incarnation are trace-
‘ it §
able to the RV. The three strides in the RV form
the foundations of the dwarf-incarnastion, The

intermediate stage is found in the Brahmanas

64, Hopkins E.W., op.cit.,pp.2lo;211.
65, Hopkins L.W., op.cits,, De 211.
66, Hopkins E.W., op.cit.,p. 211.
67+ Gonda Jay oOp.cib,,pp. 170-171.

684 For Visnu's three strides, vide
Gonda J,y oOp.cit. pp. 55 ff.
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(cfs SB 1.2.5.5., TS 2.1.3,1, TB 1,6.1.5) where
Visnu, already, assumes the form of a dwarf, in.
order to recover By artifice the earth for the
gods from the Asuras by taking his three stridgg.

In the Mbh (Bombay Ed. 3.272.,31 and 69 £7) as
" Krsna-Govinda Visnu becomes a dward, after a thousand
years, Aditi bears Visnu as dwarf to overthrow Bali.
Accompanied by Brhaspati ﬂe-goes\to Bali, asks for
thfee paces of land which being granted, he covers
all with three paées, gives back his realm to Indra,
and binds and sends below earth Bali who still reigns
‘there, Neither the epic has the Purépic\account of
éukra's interference on behalf of Bali.7o According
to the BhP (8,19.29 ff),réﬁkra.xﬁcngnising Visnu in
the dwarf and knowing the god's desggns’interposed
when Bali took a vessel of water with a view of
giving the land to the dwarf and warned the monarch
against granting supplication of the dwarf. Bali,
however, refused to comply with the advice of éukra

who thereupon cursed’him to fall from his prosperous

state (BhP 8,20.2 ff). It is to be noted that

69. Macdonell A.A., op.cit.,p.39; Keith A.B.,
op.cit., pp-.110-111; Dandekar R.N., op.cit.p.105.

70, HOpkinS EWey opecit.,y po 211.
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according to the Rv (6.49.13) he thrice traversed
the earthly spaces for man in_distressfl This idea
appears 1o have developed into the Epic and the
Puranic idea of the conguest or the worlds for Indra
for redressing his distress. This motive is also
mentioned in the MP., It is significant to note
that in the MpP, éﬁkra advises Bali not to accede
to any request of the dwarf, whose designs, he
‘portends, are to encompass Bali's downfall before
the arrival of Visnu to the sacrificial hall,
whereas in the BnP, the preceptor advises him when
Bali is about to grant the request. In the MP,
éukra does not curse him for his disobedience, but
it is Prahl&ida who curses Bali for his haughty
demeanour and pride of hisstrength and belittling
the greatness of Vigpu. Furthermore, here, the
Lord is said to be Krsha, Govinda as in the Epic.
The germs of the Parasurama incarnation are
traceable to the AV 5.19. 1,11?2 In the Mbh he is

congsidered as one of the incarnations and is said to

S . ; - 13
have flourished in the Treta age.. In the Harivaméé

71. Macdonell A.A., op.c1t., Ps 39
72, Tarkatirtha Lakshman Shastri Joshi, op.cit.p. 136

73, Hopkins E.N., op.c1t.rp, 211.
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(1.41) and Purdnas e.g. bP 213; 18072130 he is
counted as one of the incarnations.

Rama is regarded as a pradurbhiva in the Ram.
(1.76.17) .. His Vignu-form is recognised in the ‘
salakénda and the Uttarkinda which are of course
later than the other five Kandas (2-5) which
generally consider Rama ag human., ‘The Mbh calls
him vigpu?s In the Harivamsa (1s41l) and the Puranas
€.g. 8P (Chs$, 180; 213) also he is an inca_rpation?6
In BhP (2.7.44), Mandhats is mentioned as a pradur-
' bhava. Veda-Vy&sa appears as an incarnation or a
manifestatiohrin the Hariva@éé (1,41) and in the
Puranas (e.g. GP 1.202)?7 Balarama is already an
incarnation in the Mbh78 and also in the Puranas
(e.g. AP 49)?9 Naraysna sppears as a vibhUti in
“the BhP 1.7,.6. “The Mbh does not mention the Buddha-

incarnation though it mentions Kalki in one of the

74. Hazra R.C., ops;Cite, pp. 85~86,
75. Hopkins E.W., op.cit., p. 212.
- 78, Hazra R.C., op.cit., pp. 85—86,

77, Hopkins E.W., op.cit, p.218; Hazra R.C,,
OP»Cite y DP. 85,88,

78. Hopking E.W., op.cit., p. 212,

V9. Hazra R.C., op.,cit., p. 89.

PO . e -~
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spuriéus verses (12,339). It is highly probable
that the Buddha began to be regarded as incarnation
of visnu from about 550 A.D. Thet during this time
the founders of the heretical religions came to be
identified with Visnu is shown by the Brhatsamhita

(58.45) according to which the image of the Arhats
) - 80

/
(arhatdn devah) is to be marked with the Sri-vatsa,”

Dr. B.C. Hagra remarks that "the verse containing
the namé of Buddha in the Mat. 47 must be dated

much later, for the Vayu frcm'which the Matsya has
borréwed the chapter does not contain i%%l ‘This is
also missing in the BrP%2 Visnu's future inCar?ation
as Kalki is for the first ﬁime mentioned in the;Mbi?
According to the Harivaméa 1.41, Kalki is one of the
manifestatiéns%4 He also sppears sas a manifestation

80, Hazra R.C., op.cit.,pp.41-42, Dr,. D.C. Sirkar
also assigns the beginning of Buddha's inclusion
in the list of the ten incarnations to a date
earlier than the 8th Century,,The Classical Age

(8d. by Majumdar R.C, & Pusalkar A.D.),p.416,fn.l1.

81, Hazra R.C.y Op.cit.y p. 87. - -
82. Hazre R.Ce, Op.Git.,p. 413 Chaudhury Radha=

Krishna, Heretical SeclBlfivine Povawas, pporr Vol Y&y’ ). 23¢

83, Gonda J., Op.clt., pp.149-150; :
Hopkins E.W., op.cit., p. 213, |

84, Hazra R.C., op.cit. p. 85.
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or an incarnation in the other Puranas also e.g.

BP (Ch.213).9%.The GP 1.202, he is one of thd mirtis
’ 85 r

of Visnu.

Dr. R.G. Bhandarkar opines that the ides of the
ten incarnations of Visgnu had become gquite an ordi-
nary article of belief in 1070 Vikrama or 1014 A.D.
and Buddha had been received into the popular

. 86
pantheon,®

The Doctrine of Vyuha :

The doctrine of VyUha is one of the foremost

- - / ol «
tenets of the P2ficaratras, Bhagavatas and Sri-vaisnava

85. Hazra R.C.y Op.cit.,p. 88, For the number of
incarnations in other Pur@nas cf. ERE 7,193.
For the incarnations in the epigraphic records,
ct. The Classical Age (Ed. by Majumdar R.C. &
Pusalkar. A.DJ),; pp. 416 £ff., on the Avataras,
see Gonda J., op.cit.,pp. 124 {5 Kane P.V.,
op.cit. Vol.II, Pt. 2, pp. 717 £f, Prof.Dikshitar
finds in the Theory of Incernation notions
regarding the theory of evolutien, The Matsya
Purzna, A Study, pp. 24 £f, Prof. Haldane has
recently discussed this view in his Sardar Patel
Lectures, for this vide "Common ancestor for all
Living Beings®", Times of India, December 17, 1957.

86. Bhandarkar R.G., The Latest Limit of the Date
of the Origin of the Conception of the Ten
Avataras of Visnu and of the Widow marrisge
Texty, Collected Works of Sir R.G. Bhandarkar,
Vol. I, p. 302,
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87 '
religion, The four mempers of the Vyuha viz. -

Vasudeva, \Sdﬁzafsana, Pradyumna and Aniruddha -
aré mentioned in the WP 248.46 ff with their
explanatory derivations. Vasudeva is so called
beeéuse Brahms and other creatures reside in him
at the time of the end of the yuga or alterna-
tively he is known to reside in all creatures.
Samkargana is so named because he drags and unites
the creatures repeatedly in every Kalpa. Pradjumna
is so called because on accoun{fhim, the gods and
the demons stand in opposing battle-array or
alternatively he is the knower of all dharmas.
Aniruddha is so called because none is his
obstructor (24%.46 ff). Note the occurrence of
the word ‘prat;gﬁyﬁhé' in 248.47. These féur are

alluded to in MP 276,8~9 and 93.51.

R

rinitarian Concept )
The RV does not know the trinitarian concept,
yet its germs may be traced in the thresfold

character of Agni. "The union of the highest gods

87. Vide Majumdar R.C. and Pusalkar A.D.Ed),
The Classical Age, pp. 447 ff,
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into a trinity forms no part ot the epic belief...
The trinitarian concept is recognised only in one
late epic passage."88 Accoraing to the MP, the
origin of the trinity seems to lie in a statement
that vhe three gods - Brahms, Visgnu and Mahegdvara ~
were born when the three gunas - Sattva, Rgpas and
Tamas - were disturbed, The form is one (eka Wirtih),
but these are three dirferent aspecus (trayo bhagahb..)
(3,16). In the MP, the mameg of the members of the
trinity occur'together in a compound or separately.
They are either Brahtma, Visnu and Mzheévara (e.g.
68.27) or Visnu, Arka and Rudra (92.1). prahma,
Visnu and Indra (192.7). In some places insgtead of
the above any three gods, the following tour gods
viz. éiva, Visnu, Arka and Padmaja-are mentioned in
a coﬁpound (e.g. £96.17); thus a sort of quadrum -
virate is ronned.89 thus the two trends or thought
are met with in the ¥P. 7The VP also shows traces '

90
of the doctrine of triniuvy.

88. Hopkins a.W., op.cit.,p. 231, Shri H.S. Joshi
who is working on the Cult of Datta for his
Ph.D. degree unaer Prof. G.H. Bhatt has dis-
cussed the origin and growth of the trlnltarlan
concept in his thesis.

89, For a similar obgervatlon, vide Majumdar R.C.
and Pusalkar A.D., The Classical Age, p. 439.

90, Patil D.R., op.c:t.t., Pp. 66, 190-191.
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The cult of Siva dates back to very early times

and it is not unlikely that it was current among the

21

non-Aryans in the pre-Vedic period; but Rudra

92

-occupies a Subordlnate position in the RV. The AV

and YV have much more to tell of his appearsnce and

in the Brahmanas, the power of Rudra is at its

height.

a3
4

Upanisad sing the glory of Rudra. It is in the

period of the Epics and Furanas that he becomes

95
prominent and widespread, and also assumes a

sectarian spirit in some of the Puranas.

Description etc. :

/
In the pantheon of the MP, Siva occupies a

pre-eminent place. Vamadeva, as in the MBh, is

91,

92.

93.
94,
95,

96.

Majumaar R,Ce & Pusalkar A.D.(Ed.), The Age of
Tmperial Unity, p. 453.

Macdonell A.A., Op.cit., p. 74; Keith A.B.,
op.cit., Vol. 31, p. 142; Dandekar R.N,, Rudra

/
The Svetasvatara Upanisad and Atharvadiras

in the Veda, Journal of the University of Poona,
- Humanities, Section I, Noely pe 94.

Keith A.B.y ibld’ p. 144.
Bhandarkar R.@., op.cit., pp. 151 ff.

bid.,
Majumaar R.C. & Pusalkar A.D.(Ed. )’AP'457' For
an account of the origin and growth of Jaivism,
vide e.g. Bhandarkar R.G.y op.cit.,pp.145 ff;
The Age ot Imperial Unity, pp.453 ff; Karmarkar
A.P.y The Religions of India, Vol. I, pp.38 ff.

Hopkins E.W., op.cit., pp. 198, 219.

~:‘
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the son of Brahma (4.27) and inﬂﬁurn—is the author
of the four Varnas (4.28). Elsewhere it is said
that he owes his origin to none (154,178). He is
’the man par excellence and Parvatil, the woman par
excellence (183.35). His body is white like the
“Kunda Tlower (250,.59). As féénapurusa, he is_white
in complexion and is the lord of all lores (266.26),
He has four hands and threéqyes (cf. 22.47; 193,64)
or 10 hands (266,36) or accoréing to another version
622.14) he has eighteen hands?7 He is blue-throated
(20.15). In comnection with hig nIlakag@hatva, the
event of his drinking-ihe Xalakuta poison:at the time
of the churning of the ocean may be noted?s He is
also described as smoky-red (§H&Nf) (121.22).The
quarters are his garments (133.16; 134.32; 154,568);

in other words, he is said to be nude (155,23)., He

97. Ca has Hari for Hara of Agg: The reading of Ca

appears 1o be preferable becaugse in the preceding
line there is a reference to Sulabhit Yagﬁévaraha
and the succeeding line explains why Naimisaranya
came to be so called, viz. because the felley of
the discus of Visnu was broken. Moreover the
subject of the chapter is the enumeration of the
places sacred to manes and now the deity of 'the
sraddha is Visnu and hence the reading of Ca is
preferable, : . : :

98. MP 250,52 ff; cf. Karmarkar A.P., opcit;, PP»69=-
70+ In the V3 7.51.2-4 the epithet nilagriva is wet
with though his throat is white (Sitkantha) (cf,

TS 4+5.5); Keith A.B., op.cit, pp.142-143,
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has the forehead-mark in the form of the moon
(134,333 140.49). His vehicle is a bull (67,16)

and his favourite weapon is a gila or triddla and
hence his epithets - sulabhrt (11,19), siladhara
(23,19). It is said that his trident; acquired the
lustre of Vivasvan, when it came to be disiributed,
the other receipients of this lustre hbeing Visnu's
discus and Indra's thunderbolt (11.29). In the
Ardranandakarivrata, even the trident of Siva ‘is
worshipped (64.7). The braid of his halr is said
to be tawny on account of the fire emitting from
his third eye (250.54). The name of his bow is
Ajagava (23.37) aﬁd Pinzka and hence .his epithet
Pingkin, (23.36; 69.,1) and Piriakadhrk (60,11595.16).
He is described as having a noose, goad, Lotus,
skull, serpent and the moon (55.16).. He has a skull
as noted above and hence his epithet Kapalin (153.38).
In this cannection, the story of prahma‘s fifth head
being chopped off by éiva and’the pursuit of the
skull after S,iva may be noted?g From this it is
clear that some of his ﬁeapons e;g. bow etc., are

100
inherited from the Vedic» Rudra.

99. WP 183.57 I1j ct. Karmarkar A.P.,op.cit.,p.'?o.

1000 Macdonell A‘AO, Op.ci'&.)p. 74.
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His abode is the Kaildsa mountain (121.1-2)
on the snow-clad mountain-Himalayas (54.3) and |
hence he is said to be GirIéa (23.36). Heé is also
gsaid to reside on the Mandara mpuntainvand the cave
of his residence ié saidvpo-be;golden, studded with
gems, and having a staircase of shining gems and
pillars of lgpis lazuli (cf.,$9.1; 250,26)., Meru
is also one of his abodes (181l.7). His feature of
residing on the mountains is traceable to the Vé?l
ILEVyta is the_sbqrting groundfof'pim as well as
of his troup of Parsadas (135.4), He is also said
to dwell in the crematorium (155.23), Out of

compassion for his devotees, he sports (183.13)

and dwells in Avimukta with his ganas (182,19).

When he started on his marriasge-procession
with hideous things, he had the garland of skulls
on h;s head and the crescent moon on his braided |
hair, The diadem and the gems shone brilliantly
like fire. The serpents were his ornaments%nd the
elephant-hide dripping with omentum was his vestment.
He had applied the ashes from the funeral fire on
his body and had put on the bracelet of human bones.

101. Macdonell A.A.} op.cit. p. 74.
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The serpents - Vasuki and Taksaka - were his ear-

rings (154,435 ff).

He is said to have taken an avatara at
Bhrgutirtha (193.86). éhkra's penance to please
éiva to acquire the loVe which can resuscitate the
dead suggests a beliéf in éiva as the source of

miraculous lores and powers (47.75).

Many are the names and epithets of éiva €s8a
Mahadeva (47.15), Bhava, (47.122,170), é%rva (56.4),
Ugra. (56,3) or is/“éna (56.4). fhoug}i:;;;x;;:&of é.iva in
later literaturej;}e the names of Agni in the Vedic
litaraturi?z The word Trymbaka (47.50) is found in
the Vedic texts and seems to refer to him once in
the RV 7.59,12, His epithet, Pasupati (56.3)
occurring in the V3 and A%?B finds a prototype in
one of the seal¢s found by Sir John Marshall in the
Indus Valley}04 Some of his names e.g. Hara (22,14),
éiva (55.16), Sankara (154.271) etc. are ascribed to

105
him in wne later érauta literature. He is said %o

[
102+ SB 10703.8; Macdonell A.AQ, OpoCito’ p‘075;
Keith A.B.y Op.cite.y, p. 144. ;

103. Macdonell A,A., op.cit., p.75,

104. Marshall John, Mohenjo Daro and Indus
Civilisation, Vol. I, p. 54.

105. Keith A.B., o0p.cits, p. 146.
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be éeves’a, isvara (47.169), devadevesa (54.4),
Brahn‘i‘éviqn_utindranéyaka (54.4), Téquaves'a (64.7)

etce He has also philosophical attributes e.g.'
nirguna, avyakta etc. (4.7,5).65), 8uksma (52,20).

One of his epithets is Bthanu which he seems to

have acquired on account of his standing as a post
motionless till the dissolution of the world (ef,
181.4; 182.4; 154.184) or because of his not
proceeding with the act of creation as per instruc-
tion from Brahma (4.32), Kalidasa also described
him as Sthér'm:}os Amongst his other epithets mention
may be made of e.g. vedatman (60.22), vedasariradharin
(55.14), Anangari (54.4), Purastdana (61.2%?7 He is
said to be Vistospati (47,138) and in 252,3-4 Nandesa
appears as one of the promulgators of the science of

architecture., psesides many other epithets, too

numerous to mention, several disgraceful epithets

106, Ba §t1;'é:qm§1../ _Vikramorvaé'iyam 1.1

107« For a list of: different names and attributes,
vide Kammarkar A.P.y Op.cite,pp. 68-69, In
the KrspastamIvrata (Ch.56), he is worshipped
under dirferent twelve names in the different
twelve months of the year (56.3-4)-.
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are met with in the MP. Thus he is descriped as
'strilampato devah' (a god addicted to women)(155,31),
pranadépriya (fond of ladies)(188.68). His nature
of lusting after iadies‘maM$‘pOSSibly:hﬁiﬁgéuﬁzﬁggz
mistakes a demon Adi by name for Uma, makes,to him,
but coming to know the degeeitful trick of Adi, he
killed him:.w8 He is said to have no shame, to be
without compassion, and mercy because of his
Kapalitva (156.23), and other disrespectful attri-
butes are beggar, nude, intoxicated, loathsome,
having deformed eyes etc. (154.331-332). As early
as in the VS (16.20-21) some disgraceful attributes
are met with e.g. robber, deceitful etc}og
 Eight Forms :

éivé% eight forms are referred to in the MP,
He is described as astamurti (93.66; 278.1%). These
eight forms are:\eartﬁ, water, light, wind, space,
sacrificer; the sun and the moon%10 The presiding

deities of thesge eight forms are as follows: =-

j . ‘ N
108, MP. 156.12 ff; 156.8~31 missing in na,
109. Macdonell A.A., op.cit. p. 76.
. I_ ) - - :
110. Cf, Sakuntala 1.1, Malavikagnimitra 1.1



465

S%rva is the presiding deity of the eartn,'Paéupa

of fire, Ugra of the sacrificer, Rudra of the sun,
Bhava of uhe water, féﬁha of the wind, Manhadeva of
the moon and Bhima of the space. (265,38 ff), Parvati
“appears to allude to his different forms in her
dialogue with the sages viz. sky, fire, wind, earth,
varuna (i.e. water ?),. the sun, the moon and the

linga (154.349-350),

Yoga: - ) _
In the MP, éiva appears as a yogl, the proto-
type of which is seen in the seals of the Indus
Valley Civilisatian};l Mahadeva is said to be the
best of the yogins (85,5), to practise extremely
terrible penance (133.3), and to-be steeped in deep
contemplation (154.130), The viwid description of
éiva engrossed in deep austerities, when Cupid
proudly went to disturb his meditation is as follows:-
His lotus-like eyes had concentrated the attention
stra;ght on the tip of nis nose}l2 The skin of the

lion dripping with blood was hanging on his shoulder

111, Karmarkar A.P.y op.cite,pe 44.

112, MP 154,2313232; cf. Kumarasambhava 3.47.
. Dr. R.N. Dandekar opines that even in the Vveda,
Rudra is associated with the munis,

(ibid3, pp. 99 ff.)
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as his upper garment. His body was tawny on account
of the heat produced by the heavy breathing of the
serpents used as ear-rings. The braid of his hair
was hanging down -to his guézrd and the skull. He

. was sitting on the coils of the serpent Vasuki navel-
deep and had the tip of its tail in his hand which
formed the brahmafijali (154,232 £f). The virdsana .
of éiVa is referred to in 154.38%33 Mahedvara is
said to be praptayoga (185.12). By the power of his

yoga, he is éaid to have assumed his raudra form.
(185.7) s

Rudras:
“The eleven Rudras are said to be the sons of
Surabhi and Kas'yapa (6444) or Surabhi and Brahma

, 114
(171.35). The Harivamsa also says the same thing,

113, Mallindtha in his commentary on the MNumara-
sambhava 3435 quotes Vasistha who defines it as:-

&% Rl 0 w29 | gachivaditg
HTETHAETL | amd e Yogasana w6hiih Boys Ty
FTTE  HUrird TOL | SARCHZITA Foiv TR
ATS e

114. Hopking E.W.; op.cit., p.173.

The B {(madhyambhiga 3.692 ff) also says
thz’;’c. 3&3 Rudrgs arggsons of Sl)lrabhi ang
Kasyapae.
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In the Rv, Maruus are often called Ruoras and some
times Rudriyas. Their mother is Prsui (Rv 1.23.10).
They are also called gom%%grap =~ having cow for thei?
mother (RvV 1.,85.33 8.20,8). Surabhi is also the name
of a cow., Incidentally it may be noted that the
RaghuVagé% (1e75) also mentions her (i.e. Surabhi).
their complexion is like clouds at the evening
twilight, ‘Yhey are very lustrous. ‘hey are said
to burn everything. It is said that they ran and
censured Branma (171,36-37), They are, elsewhere,
said vo be the quintessence of the austerities and
vigour. They are blue-throated and have the hoods
of the serpeuts ou their shoulders, crescent moon
ou their head, gariand or sxulls in wueir neck and
big tawny braids of hair on the head and the lion-
skin as their garment. Tsa snd others are the Rudras.
The following Rudras viz.: Kapall, Pingala, Bhima,
Virupaksa, Vilohita, Ajeéa, éésmaa, éésta, éambhu,
Canda, and Dhruva were appointed on the forefront by
Visnu in the Devasura wars (153.15 £f). This,
incidentally, suggests Visnu's superiority over éiva.

Kapali, one of the Rudras, is said to have the

115, Macdonell A.A., op.cit. p. 78.
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Elephant-hidé (lés,sé),‘ The§>are said to worship
the lotuslike feet of Vamadeva (23.36). In the NP,
different lists of names of Rudras are met with., One
of these lists is already noted above. According to
_the MP 5.29 ff, they are, 1, Ajaikap3d, 2. Ahir-
budhnya, 3. Virupaksa, 4. Raivata, 5. Hara, 6. Bahu-
rupa, 7. Tryambaka, 8. Sureévara,va. savitra,

10. Jayanta, 11.4Piﬁ§kifandf12. Aparajita. These
are also reputed as eleven gageévaras. These are
manasa Rudras. They have a trident as their weapon
and have eighty-four .crores of imperishable sons.
They are said to protect all quarters. It is
significant to note that the number of Rudras
enumerated hefe are twelve instead of eleven as
required, If any two of these are taken as one or
one of them is dropped, we get the requisite number
eleven. The former alternative is followed by Dr.
Karmarkar who counts Hara and Tryambaka as 0ne}l6
while the latter alternative is follwed bj Ram
Pratap Tripathi and others who ignore Suredvara

117
in their translations. According to MP 171.38 f£f,

116, Karmarkar A.P., op.cit.,p. 76,

117. R.Tri , Opa.Cite. ,p»lli SBH, Vol.XVII,P‘b.I,
p. 18- WP Vol. I, p.31.
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they. are 1. Nirrti, 2;.§§mbhu, 3. Aparajita,
4, Mggéyyé&ha1 5., Kapardi; 6, Dahana, 7. Khara}l8
8. Ahirbudhmya, 9. Kapdll, 10. Pingala, 11l. Senani,
12, Bhagavan. BEven the»ébhmentions;eleven Rudras,
whereas the TS describes thrity Rudras instead of
the usual eleve%%g From this varying number of
Rudras, it may be said that there is no necessity
of geminating the two names into one or simply
dropping them in a translation; instegd, we may
say that the MP has two versions - one of eleven
and another of twelve,

The MP derives the wo?d rudra from {;Ld and
Jaru to weepd to :1?11171:511;;;‘;h ;;inting out the two
characteristics viz. weeping and running (rodanad
dravana_c caiva 171.38). The Indian tradition
derives the word from g§uéfo Grasmann in his

Worterbuch commects it with Yrud having a conjectural

118. This is the reading of Ka & Kha, and Karmarkar
AsPuy (OpiClTll p.?ﬁ), MP 5 and SBH (V{)lo XVII,
Pt. II, p. 137) for the reading Tévara of the
ASS Ed. In order to have the number 11, the
SBH (ibid),R.Tri. (p.485) dropg Bhagavan,
whereas Dr. Karmarkar A.P. (ibid,, p.76) enu-
merates 12 Rudras,

119. Karmarkar A.P., op.cit., p. 56.

-120. Macdonell A.A., op.cit., p. 773
Dandekar R.N., op.cit., p. 132,
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meaning-of 'to shine' and according to Pischel in
his Vedische Studieﬁ it means 'to be rudd;?l These
etymologies by the Western scholars do not probably
appear to be improbabléfz if we look to the descrip-
tion o1 the ﬁudras hefe. It isy of course, to be
remembered that the etymologies as given abové by
the Indian tradition, Grassmann, and Pischel are in
connection with the- Vedic Rudra, a precursof of the

- > 'Q
Epic and Puranic Siva.

Ajaikapad and Ahirbudhnya who appear here as
two dirferent Rudras are two separate deities in
the R%?B Some oi the names of eleven Rudras are
handed down from encient tradition. Some of them

}
e.g. Hara, are S5iva's names. According to Dr. A.P.

121. Macdonell A.A., Op.cit., p. 77; ct. Nirukta 10.6
T2 .ﬁ&&rk 5§_., .ﬁﬁqmu?‘{ 3&«3‘P¢?‘i Q*Zﬁ“c?‘a{fi Q—R{R‘;—T@{
R KA 7 AT BRG ade.  Cf for sierlor ebyest
nnxz&idkif . ng =iy
122, Dr. R.N. Dandekar remarks that, "in this connec-
tion Pischel must be said to have hit the mark
by proposing that the word, rudra, is derived
from a hypounetical lost root, rud which must
have meant ‘to pe ruddy or red! (ibid, p.1l33)%,

123. For details about them vide Macdonell A.A., ohety
PP 72—74; Keith A.Bo’ ibido’ PP 136"‘137.
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Karmarkar-"the expression Ekapad is indicative of
the image standing on one leg in the Indus Vglley
period. The Ekapad posture is adopted as a process
of penance. é&va was a yogin par excellence. . And
it is Jjust possipole that he was naturally described
as Ekapad.® The other expression Ahirbudhnya, pro-
bably throws light on the close as® ciation of éiva
and the Naga which was supposed to be in the depths
of the world or the later Patéli%é )

Ganas of Sive :

diva's association with ganas is well-known.
He is said to be the overlord of gageéas (140.83).
The physical gppearsnce of the ganas is hideous;
for some of the ganas are said to be tiger-faced,
lion-faced or elephant—faéed while some had fierce
- faces. Some have faceé resembling those of various
birds anu anwmals, while some have flamy faces. Some
have ears like those of cows or those of an elephant.
Some had many eyes#faces or belleys or all corﬁbined
and some had many legsg&many hands. Some of them are

dwarfish, while some are hunch-backed. Some have

1240 Kamal"kar AOPC, Op.Cit.) g@. 77"78-
For an account of Rudras in the Epics and
other Puripas, vide, ibid, pp. 76-78.
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5

pené;ioué bellieé‘or»érotrudiﬁg beiiies wﬁilé some
have a gigantie physique. Some of them are tall,
emaciated, while some are fat. Some have the shape
of a goat or a sheep, while otheré have the shape
of various animals., Some aré w&ite, black or
tawny. Some are gentle with a smiling face, while
gsome are fierce. Some have a black or tawny braid
of hair. Some put on the silken garments, or hides
while some are nude. Their weapons are the Vajra
and the éékti, while some have weapons which are
wolf-faced and some put on the armours. Some have
_divine weapons with them, Some are decked with the
garlands of various flowers while some have ornaments
in the form of serpents. Some ride on various vehiw
cles and some move in the sky. Some play on the
mﬁsical instruments e.g, lute etc. and some dance.
Some have also divine forms (183.66; 154,530-536).

: / .
These ganas or ganesas are said to be men

par excellence. They make sounds of various types,
éiVa is highly pleased with them on account of their
austerities, celibacy, vows and the haunting of the
sacred places. They dwell in the vicinity of éiva

to whom they are very dear. They can assume any form
according to their sweet will. They are very
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enthusiastic and are dowered with great forms and
virtues. ,Théy possess stupendous strengtn and éiva
“is said to be amazed by tneir‘deeds.' They are
'capanle of ereating and destroying both the movaple
wdmmmWMemﬂw.éﬁwsmmmwwmlwe
for ganas is shown when it is said that he does not
feel at ease in their absence even thougn he be
surrounded by brahma, Visnu, iggya, Kinnaras,

Gandharvas and great serpents,

‘they are innumerabie and are renowned for
their various manly deeds. They are said to haunt
the siddhaksetras, highways and streets, delapidated
gardens and houses, the bodies of the demons, the
children and the lunatic, These are, then, possessed
by them, who are, thereby, highly delighted. In
short they pervade the whole universe. Some drink
hot things, whiie some live on foam, smoke, honey,
blood, air and water, and some devour everything.
They are fond of dance and musie - vocal and instru-

mental both (154,.538=-541).

/
Sixty-four ganesakas are said to accompany
he

, " B
Siva, whenxproceeded against Candra for battle, who

125. MP 154~522-529 (missing in ga).
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was reluctant to hand over Tara, Brhaspati's wife

of whom he was greatly enamoured f23,88).

NendI is said to be the lord of the ganas, "
proficient in literature, conversant with drutis
and Puranas and equal in penance with fiva. He
is said to be Dharma in the form of a bull and to
narrate the M3hedvara Dharma (95.2-3) and appears
as the narrator of some of the chapters e,g. Chs, Ty

95, 96 etc.

Viraka alias Vfbabhadrg is the dearest gana
of éiVa (154%545), He had such a very close resem-
blapcg with éiva ﬁhaﬁ he is described as second $iva.
He was the lord of the heroes. His braided hair
were tawny like the mass of the Yaksa saffron and
the Kiﬁhalka. Serpents were his ornaments and he
had a stick in his hand (154,229 ff). He is said
to have the deer-skin as his upper garment;%%he
girdle of the mufja grass. He was very smart and
active. His face was ruddy with red arsenic and
had put on the garland of lotus-flowers. He was
also very handsome., He propelled the others by
playing upon the musical instruments with a piece

of a pebble. Kinnaras are his followers and he
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-

would be attentive to the songs (154.542 f£f). He

was the abode of wonderful things‘and was revered

by the other gépas. Parvatl was so much pleased

with him that she thsidered him as her son, fondled
him, and decked him with various ornamentg (164.

545 £f). Thus he appears to be very smart, interested
in fine arts such as music and dance, having a good
personality and to have such charming and pleasing
manners to such an extent of acquiring the sonship

of Parvati.

‘_;Kﬁgmégqa;tGajatupéaiandﬁJayanta,aare~Someiof
his vinayaka - ganas (183.63). Amongst other
numerous ganas and gageévaras, mention may be made
of NandI (who is already noteé), Mahakala, Ca@@;,
ghauta, Danda-candesvara® Ghantikarna (183.64-65).

In Avimukta, the ganas are said to work as
guards at every door with the sila and the ‘Mudgara
in their hands (183.66).

When éiva marched towards Tripura to burn it,
the troupe of the Pramathas who are described as
bearing resemblance with the elephants, the moun-

tains, the clouds and the sun and who made the sound
like that of the cloud surcharged with water, is
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&

‘ , 126
said to accompany Siva.

He is also said to be surrounded by Parsadas -
(185.14), Elsewhere he is said to be the lord of
pPigicas, Raksasas, animals, Bhutas, Yaksas and
Vetalas (845). These associates of him are said
to frequent the funeral grounds. Siva and his
associaltes have spch an endpring love for one\
another, that they do not abandon one another,
Amongst other beloved things of éiva, mention may
be made of the rivers, océans, mountains, the sacred
places of pilgrimage and temples. With his graﬁd
and hideous retinue; éiva is said to dwell in
Avimukta (184r11613)0‘

Siva 2nd Sirya :

The MP asserts that there is no distinetion
between S$iva and Surya and hence in the Aﬁitxa—-
éayanavrata, it is enjoined thgt'ihe worship of
Umamaheévara be done with tﬁe recitation of the
names of Sirya and the Suryarea should be done on
the éiﬁaliﬁga (65+5-8), In the MP 68,35 both occur

. / :
in a compound viz. ravisankaratl,

126. MP 133,69 (missing in ga).

P
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Now in some passages of the RV, Agni is identi-
fied with the su%?7 Hloreover éakagﬁgi, a prede-
cessor of Yaska, expounded a thgory of the threefoid
existence oi Agni as being on the earth,in the air
and heaven on the basis of the RV 10.68,15?8 fiore-
over Rudra 1is closely connected with Agni in the
R%z? Tnis easily explains the above injunction
and the idéntiﬁy of $iva and surya.
l;. .

A sort of identity between Siva and Visnu is
laid down, when it is said that Visnu resides in
the heart of Siva and Siva in that of visnu and
there is no distinction between the two. In the
Mbh also, he is described as"visnu in the form of
éiva, S&va in the form of»Visgu%?l In a vrata
-suggested by narada to Anaupamya, the wite of Bana,
which. was meant to secure dominance over (lit. to

,
tongue-tie) the parents-in-law, Hari and Sankara

127. Macdonell A.A., op.cit.,p. 93.

128, Nirukta 7.23, '

129. Macdonell A.A.y OpPsCit., P77,

130, MP 69.52 (missing in ga); Cr. MP 52.23.
131, Hopkins E.W., op.cit.,; p. 221.



to be jointly worshipped (187.49). Incidentally

it may be noie@ that the images of Hari-Hara are
common in South India, It is quite well known that
the Mahimnahstotra of Pugpadanta is interpreted as

applying to Hari and Hara both.

Elsewhere alsq in a worship, both are conjointly
mentioned (152,35). In tﬁe Nak§atrapu§%avrata which
is narayanitmaka (54.7), while adoring the thighs
of the image of Vasudeva, one hés‘to recite 'namah
éivéya' (54.10). In the Visnuvrata also (ch. 99),
the thighs of Visnu are worshipped by utiering the

above formula (99.6).

This identity 5etween éﬁva and Visnu can be
explained on the ground that Visnu represents one
of the solar aspects and that Surya and Rudra are
comnected with each other since the'ggvedic period
as noted above,  The germs of this identity thus

date back to the hoary period of the RV.

This tolerant §pirit of the MP shawes in common

- 132
with the spirit of the Mbh and some other Puranas.

: Pea, .
132, Cf. Kane P,V., op.cit., Vbl.‘II,Ap. 725,
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Some Episodes : -

Sati~-Episode

Dakga performed a sacrifice aboundinglin rich gifts.

-~ In ancient times Prajspati

-

All the gods were invited andrwere given their
shares; but there it was found by Sati that her
husband was not invited and so enquired of her
father the reason thereof. To this Daksa replied
that é&va was unfit because he is inauspicious and
the éestroyer of the world, and hence the invitation
was not extended to him. On hearing this calumi-
nous reply, Satl was all wrath and burnt herself
in fire which arose from her body and pronounced
a curse that he would be destroyed at the hands of
Rudra., Daksa, however, mollified her, who, then
was gracious enough to tone down the intensity of
the curse by suggesting a remedy (13,12 ff). In
another place also the MP (183.22-23y 72,11 ff),
refers to the destruction of Daksa's sacrifice and
.states that it was done for the sake of Parvati.
This episode incidentally explains éiva's epithet

'Kratuvidhvamsaka' (132.15).

The significant point to note in this episode
is that this represents a stage in the history of

/
Saivism when Rudra was not assigned a place in the
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sacrifice, and was more or less looked upon as an
inauspicious or a malevolent deity.. It may be
remenmbered that the Rgvedic Rudra has also a male-
volent aspect as one of his featureé?B It should
also be noted that here the term Rudra is used and
not éiva.

Incidentally one of his epithets 'yajfiagrabhuk!
(250.42) may be discussed here. Keith remarks that
ﬁin the ritual‘,;he is marked out emphatically from
the other godg‘;§4 and in the éﬁlagéva sacritice, the
rite is to be performed beyond thé liﬁits of a
village and remains of it are not.to be brought
into i%?s This shows that hé is a maleficent deity
and from this point of view, the epithet yajhizgrabhsk
gains in significance, This paradox can be explained
thus : - It is a matter of common knowledge that
Prajapati gets the Tirst offering. Now in the $B
(6,1.1.16) Mahan deva is Prajapati and mshan deva
(iees later mshadeva) is one of the epithets of éiva

and so éiva is said to be "the enjoyer of the first

133. Macdonell A.A,.,, Op.cit., pP.75=76, Keith A.B.,
OpgcitlQ)p, 144,

134, Keith A.B., op.cit., p. 145,
135. Karmarkar A.P., Op,cit. p. 61.
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oblation in the sacririce". 1In a?prayer by éukra
he is described as "ajyapa", "the drinker of ghee"
(47.133,146). In the Vésﬁuéamana;?ite, he gets
the oifering ot the ghrtapayasa (268.62). These
references may prooably bespeak a stage in the
career ol éiva, when he was assigned a place in

the sacrifice.

. alse
Gangavatarana Episode : -- It is‘al%gged TO
in the MNP,
Tripura Epigode : -- One of the epithets

/
of Siva is Purari
or Iripurari, which he acquired on his greatly
memorable act of the destruction of Tripura. The

137
MP devotes a few chapters for the Tripura episode.

The city of Tripura was destroyed in the asterism
of Pusya (cf,129,32-33; 140.45 ff), for it was the

weakest point to carve out its destructionm.

Kama Episode : --- At the ingunctions of

Indra, Cupid proudly

136, MP 121,31 f£f; vide Karmarkar A,P.y Op.cit.,
Pp. 70-71. -

137. MP Chs. 129 ff; For Tripura Episode in Sanskrit

Literature, vide Mukhopadhyaya @QﬁgggLSudha,
The Tripura Episode in Sanskrit,'Journal of
the QGanganath Jha Research Institute, Vol.VIIT,
- Pto 40’ 19510
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went to disturb the deep contemplative mood of éiva.
This actvwés undertaken with a view to joining Siva
and Parvat® in a wedlock with the intention that
their son would destroy the formidable demon Taraka
who was a great havoc to the three worlds, Cupid

had to pay his life for the fulfilment of his heavy
and pious duty. On hearing the sudden demise of
Cupid, Rati was heavily moved and propitiated éiva
with a hymn. éiva wasy then, pleased to grant that sk
should would have Cupid in no time and would be

renowned as Ananga (154,210 ff).

Rudra ag Kala : -- Rudra is said to be K3la
as well as Samvatsara,
He is also described ag¢ 'mah@kala' (155.8). A&t the
end of a yuga, everything including gods, demonsg, »
yaksas ete. enter his mouth. As K&la, he creates

and destroys the world {(183.,102).

Rudra as a Malevolent Amongst the variaus
- Deily ¢ == _
purposes for perform-
ing the SaptamIsnapanavrata, one of them is to
avert the calamity of the death of the suckling
and the children(6s.4).' In this vrata, Rudra is

worshipped with the Rudrasikta (68,17). This reminds
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one of the implorations in the Veda not to slay
or injure in his anger the children, parents,

.138
catiles etc,

- o————

* é;gg and his‘Familx ¢ -- Parvati, the daughter
| " of Himavat, is the

spouse of éiva. In her trormer birth she was known
as Satl and was porn as the fruit of the Saubhagya
£1luid drunk by Daksa. She was the spouse of Siva.
She is known as Lalita, because she excéls the
triple worlds in beauty. She is indeed the -beauty
of the triple worlds (60,10-11). The marriage of
Sati with éiva was celebrated with the recitation
of the marriagé—maﬁtras on the tnird day of the
bright half of the month of Vasanta (60.16). She
got herself burnt at the indignation of Siva being
not invited at the sacrifice performed by her father
Daksa. She was reborn and became the wife of Siva
and the mother of Skanaa, the destroyer of Taraka
(154.60 £f). Siva's maddening love for SatT is
suggested, when at her demise, éiva was disconsolate
and looked upon the world. as void (154,62), The MP
tells us about her fimm deﬁermination to practise

terrinle austerities to secure a peerless husband.

1384 Macdonell AsA., Op.CGite, P.?5,
Keith AQB‘, OPQCita)p,’ 143,
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Himavat, coming to know of her grim resolution,
advised her to abandon it with the words "U@Eﬁ and
hence she came to be renowned as Uma (154.2s59 f1).
Tnis, incidentally, shows Siva was acquired as a
husband by paying the heavy price of severe austeri-
ties., The MP, furﬁher,tells us of the intervention
of the sages to bring about the marrigge of éiVa
with her, the procession, their honey-moon, their -
-sweet jokes, Parvatifs love for Virska, her penance
for chgnging her complexion to please éiva, distur-
bance b¥ Agni in the dalliance of diva and Parvatl
and the birth of Kartikeya etc. (Ch.154.289 ff;

Ch. 155 ff£). 1In the Kena Upanigad (3.6), the name
Um8d occurs., She is called-HaimaVatf, but here she
is not mentioned as the wife of Rudra or éivé?g
S kangda:

This is one of the gods of éiva's family. His
worship was extensively practised in ancient times,
but is now rare%40 In the MP, there is an account
of the birth of Kumara. Thousands of years had

rolled on and the gods were anxious toc know the

139. Bhandarkar R.G., op.cit.,p. 158

140, For particulars, vide Bhandarkar R.G.,
op.cit.,pp. 214-2185.
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activities of $iva and commissioned Agni for this
purpose.  Assuming the form of a parrot, Agni
entered through the_lattice;hole‘and saw éiva in
copulation with Parvati. AL this untimely and
unbecoming intrusion, éiva was all_wrath and asked
’ him to drink up the remainiig semen not discharged
- in his spouse. According to this order, he drank
it and this filled the bellies of gods and tearing
asunder Agni's belley it gushed out like the heated
‘golden fluid ana resulted into a big lake where the
lotuses grew and the birds chirped. Once Uma went
there with a desire to drink it and she saw six
Krttikds who proposed,then, that a child bom by
drinking the water of that lake should be named
after them. In the beginning Uma hesitated, but
then accepted the proposal. They said that the
head or the child would resemple that of theirg.
When she had drunk the water, the boy came out of
her tearing off the right belley. He was beaming
_1like the sun and had a dakti and &@la in his hand
ana was bent on destroying the demons (158,31 ff),
Another boy came out tearing asunder the left belley
ot Devi., These two boys were born on tne 15th day

of the dark half (i.e. amavasya day) of the month
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of Caitra. On the fifth day of the bright half of
the month of Caiﬁra, Indra united these two boys
shining like the sun for the good of the gods. 'This
boy had various epifhets e.g. Skanda, éékhébhidha,
Vidaxna, Qagmukna,éKértikeya and Gdha. He was
consecrated as the generalissimo on the sixth day
and was édbred by the gods by singing a hymn in his
honour. His petterhali is Devasena (159.1 f%%% A
peacock is Kumara'‘s vehicle (159.16). It is said
that a person who hears tne Skanda-Katha would get
rich rewards and to secure sayujya with him after
death (160.33). 1Imn thg ch. 182, he appears as a
narrator. Elsewheré he is described as the best
of the Brahman-knowers, adorapble, beloved of the
Bralmins, Brahman of the highest degree, celibate
ete, (185,2-4). It is further said that s woman,
who bathes Kumara with the ghee at éukiatirtha with

devotion, would go to the Sarvaloka (192,33-34),

/
Ganes.asz:

He is one:of the sons.of Uma. He had also

his followers known as Ganapatyas who formed a sect

141, For the Epic and Puranic accounts on the birth
of Xufidra, vide Karmarkar A.P., op.cit.,
pp. 129-130.
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by themselves, It is needless here to enter upon

the sketching of the history of Ganeéa and his
followeré%z The MP has an account of the birth of
Gageéé. Once Parvati had a desire for having a

son znd so she used to play with the toys looking
upon them as her sons. One day having annointed

the body with the scented oily substances, she
fashioned out a form with the impurities of the

body and powdered unguents, and made the éﬁapglof

the face like that of an elephanig Then she immersed
it in the waters of the Ganges, where it assumed an
enormous size filling the ¥niverse. Both Uma and
Jahnavi addressed him as a 'son' and hence he came
to be renowned as Gangeya and Gajanana, Brahma
assigned him the overlordship of the Vlnayakasféa

The vehicle of Vinayaka is a mouse (289,7), The
mischievous nature of Vinayaka is also alluded to infnf
(184.42), The worship of Vinayaka is recommended

144
when a calamity befalls the head of the ganas.

142. vide e.a. Bhandarkar R.G., op.cit.,pp.210 f;
Getty, Ganeda; Majumdar R.C. & Pusalkar A, D.(Ed),
The Classical Age, Pp. 444 £,

143, MPo 154,499 ff;(missing in .ga)y for birth-
stories from other sources vide Karmarkar A.P.,
op.cit., pps, 141-142, Cf. M3havagrhyasfitra
(GOS 35) pp. 180 £f)}; ¥S I1.271-294 €for wh-
worship of Ganeda).

144, MP 230.8.(The whole chaptersmissing in na & €a).

o

i .| - N
- H B Car .
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Vindyaka also gets a place in some vratas and
other rites ec.g. 69,275 282.7; 274,15 etc.
Bhairayva form of é;gg :

This is a fierce form of éiv;%5 The ch, 172
opens with a request for the narration of the
bhava-mahatmya of Bhairava, The chapter depicts
the battle between éiva snd Andhaka. In his
Bhairava form, he is said to guard Avimukta and
persons worshipping him with due rites are said
to attain the ganesvamtgati (185.48 ff). He is
known to have been pleased with the austerities
of the person who had emitted from the drop of
perspiration from the forehead-of éiva at the
time of the.Andhaka Wa$%6 It is said that one's
pilgrimage would be futile, if one does not pay

to

his respects at Kusumesvara Xsetrapala-dandapani

L
(i.e. Bhairava) and see his earrings (191.124-125).

- w/
Ardhanarisvara form :

)i - - -
. S8iva is described as Ardnanarléa (60,25), This
) )
is the androgynous formm of Siva. It is said that

» A J
al -a place called K?taégﬁca, Siva manifested his

145. vide also Karmarkar A.P. , op.cit., p. 78.
146, MP. 252.10 (missing in ga).
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Ardhanéris’varja form to Matrkas after Andhaka was
killed by him with the valuable help of Nrsimha
whom he had to propitiate for his succour (179.
87 ££)., In the Saubhégyaéayanavrata, one of the
formula is 'namg’ ‘rahanridan’(60-26). Kalidasa
also refers to this form in his Malavikagnimitira
(1.1). Professor Dikshitar writes that the hill
at lirucengode in South India has the shrine of
Ardhanarisvara as the central one and in the same
compound in the north-east there is the temple of
Visnu. Moreover at Namakkal about twenty miles
from this hill is the great shrine of Nrsix_nh:%f‘?
pr. A.P. Karmarkar holds that this form finds a

148
‘prototype amongst the proto-~Indians.

Linga Worship : _

~ The ‘liniga worship was widely prevalent in the
ancient world. It was glso prevalent in ancient
India. There is a divergence of opinioﬁ amongst

the scholars regarding ~1;1'1e origin and. antiquity . - _

147. Dikshitar V.R.R., ‘'he Matsya Purana,
A Study, Pe 71a

148, Karmarkar APy Opoeit.)Ppt 42, 73.
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of the Linga worship in India.

In the MP, there is a short tale that when
Brahma and Krsna were rivalling with each other for
the creation of the world, a terrible fire in the
form of a linga is said to have arisen (60,4).

There are also other rererences to the Linga~-worship,
e.g. in the Kdityasayasnavrata, the worship of the
sun ig to be done on the lifiga (5544). Parvatf in
her dialogue with the sages refers to the Linga-form
of éiva worshipped by the gods and demons (154,350).
One of thé names of &iva in the invocation by Sukra
is Atmalinga (47.166). At Vérégasf’éiva is said to
be ever present in the Kpttivésaliﬁgijo A person
worshipping the linga at Avimukta is promised
deliverance from the bondage of re-birth for a
period of a hundred crores of Kalpas (185.57). Bana,
a demon monarch, was a great devotee of éivaalihga
and worshipped it daily with ardent devotion (188.
61 ff). There ié‘a‘recomméndation that éiva—liﬁga
be worshipped with the ghee on the Angarakanavami day
and the Amgvasys day (193.10). Thus the MP amply

149, For the opinions of different scholars, vide
Karmarkar A.P., op.cit.; ps 79; for the details
of the Linga-worship, vide ibid, pp. 79 ff.

150, MP 183.8-9 (missing in fa); cf. Malavikignimitra
S 1.1



491

testifies to the prevalence of the Linga-worship.

Dominance of é;gg‘: . ) )
Inlthe‘MP, there are references which tend to
suggest the superiority of éiVa over Visnu and other
gods. In one place it is said that the gods headed
'by Hari, Brahma and others even do not know the
greatness of Siva (154.347). Gods like Indra,
Maruts and others are seen to seek his protection
(187.5). Elsewhere (192.7), Brehm&, Visnu and
Indra are said to worship him (192.7). In 52,19
he is described as "bfahmévisquarkarudravasvéﬂnakwn‘

which suggests that he combines in him the éssence

of these gods.

The episode of Harikeda yaksa and PUrnabhadra
- yaksa is interpretéd by Dr. Moti?han@ra to show how
the yaksa Woréhip was digplaced "from Banaras by
Saivisma....(and) how Saiviem at Banaras had taken
many yaksas within its fold}?l thisg episode is as
follows: -~

Harikeéa, the son of Yaksa Puruabhadra had

. !
such an extreme devotion for Siva that he meditated

151, Motiehandra, Some Aspects of Yakga Cult in
Ancient India, Ghurye Felicitation Volume,
j o 254,

{ o T
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upon him in whatever postﬁre he bej; but his father
epposed to his behaviour remarking that his character
did not behave to a yaksa-family and drove him away
from home. Repairing to VaranasI, he practised

severe penance till éiva was pleased to appear

before him and to permit him to settle in the city
for ever and to appoint him the Ksetrapala of VaranasI
with his assistants Tryaksa, Dendepdni, Udbhrama and

Sambhrama Yaksasgdg (180.5 ff).

As noted above, this story records the expul-
sion of the Yaksa cult from Banaras by the growing
force of éaivism. Dr. Motf?handra, further remarks
that "the story of the displacement of Yaksa worsghip
from Banaras by éaivism shows hqw in all the early
centuries of the Christian era the assimilation and
synthesis, of'the ancient Yakga ctilt within the
fold of éaivism wés_in progress. Both the archaeo-
logical and literary evidence points out thét before
the Gupta period Banaras was a seat of Yaksa and
Naga cults, although it is possible that_éiva might
have been counted as one of the Yaksas as fhe_
Mahamayurl in its list of Yaksas indicates $iva

Mahaksdla as the presiding deity of Banaras. ....How
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éaivism at Banaras had. taken many yaksas within its
fold is further related in the Matsya Purdna (183.
63-64). It is said that Yaksas like Vindyaka,
Kughménda, Gajatunda, Jayanta, Madotkata ete.
enrolled themselves as ganae ofiéiya eesse ‘Lhe
other Yaksas cdqvertéd to Saivism were Nandf,
Mahakéla, Candaghanta, Mahesvara, Dandacandeévara
and Ghantakarna «s... The above story veieals two
facts namely (1) Harikeda Yaksa, song of Piirpabha-
dra was worshipped at Banaras and (2) é&vg_worship
.at the time when the Matsya Purana was complied
existed in the city side by side with Yaksa worship.
It seems possible that the rivalry between Saiviem
and the Yaksa cult in the ciiy continued for a long
time, till the former absorbed the latter and the
local Yaksas found asylum in éaivism as thé atten~
dants of éiva. Such was the dominance of Saivism
at Banaras in‘thé Guptaigerdod that as related by
the Matsya Purana (180.62) even mahZyaksa Kubera
givingwup his nature was raised to the position of
Gapeé%_and mﬁdgarapégi enrolling himself in the
service of éiva began acting as a door~keeper of
the citizegs of Banaraé?z'»This sugzests the domi-

]
nance of Saivism in the contemporaneous period.

152. Moti Chandra, op.cit.;pps 254=255. < =~
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11T SAKTISM

Introductory : o o
The history of ééktism is of absorbing interest,

WMother worship in India presenps a very lmportant
but very intricate aspect of the history of Indian
thought as expressed in her philosophy, religion,
éeneral art and liieraturé?g There is a diversity
of opinion rega}ding the origin and antiquity of
daktism, "It is difficult to say to what extent the
pre-Vedic culture of India, now discovered in the
sindhu Valley, contributed to the conception of a -
mother goddess of the type now familiar to us as
éakti, but that the cult of the Mother Goddess was
fed by indigenous ana aboriginagl beliefs is almost
certain judging by the qggiities with which she was

invested at a later time,"

153. Das Gupta Shashi Bhushan, Evolution of Mother
Worship in India, Great Women of India (Ed. by
-Swami Madhavananda and R.C. Majumdar), p. 49.

1%, Majumdar R.C. and Pusalkar ALD&?UThe Classical
Agey, pe. 440. For a brief history of Saktism,
vide Bbandarkar R.G., op.cibt.,pp, 203 ff.
Karmarkar A.P.y op.cit,,Ch, 6. He also quotes
the views of other writers on the subject.
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Eulogy of the Goddess Worship :

- The MP avers that the'Devf is omnipresent (13.14),
and also gives a list of 108 places sacred to her and
mentions which of her form is present theré?s There
is an eulogy that a person who remembers or hears
these names would free himself from all sins and a
person taking a bath at all these sacred placesg
would have a vision of hers and a residence in
éivapura for a period of one Kalpa being liberated
from all sins. - If a person.doesrgbr a long time,
he would attain the ééﬁkarapada. Furthermore, a
person who repeats these 108 names on the 3rd and
8th day of a mopth in the proximity of éRVa_is
promised the bliss of having many sons. Even the
recitation of these names on different occasions
.such as the goddna, sraddhadsha and the worship of
a deity leads 5ne fo Brahma-loka. It is also said
that where there is a writing with these names of
Parvatd and is worshipped in the presence of a deity,
no calamity is said to befall there (13.52 ff).

These are good eulogistic statementes.

155, MP 13,24 ff; vide the Appendix on Geographical
Data.
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Funetions :

_ The goddess is said to be theﬁgiver of engjoy-
ments, liberation ax:;d prosperity (60.12). ©She is

said to be the creatrix of the world and Janardana
narrates the mode of her worship in the Saubhagya-
éayanarvrata (60,13 ff). éiva narrates to Uma the

Anantatrtiya-vrata at her request (62.2 £f).

PAr vatil:

Parvati is the spouse of éﬁva and her history,
life and family are already noted in the preceding
section., Uma is described as Kdlaratri (133.39).
Parvati is described as having a bell in her hand,
a yelloﬁ‘silken gaxrment, a shining skin and all her
limbs decked with ornaments ((157.14). She is said

. /
to have assumed -many forms, when Siva tried to test

. 156
her on her return after her changed complexion.

in some of the V¥ratas etc., goddesses are also

worshipped e,g. Saubhégyaéayanavrata (ch. 60) etc.

Origin of the Matrkis-

/
‘Saiva and Vaignava

/
The MP credits Siva with the creation of the

M3trkas o help him in killing the formidable demon

156. MP 158.25 ff. (missing in na).

§ - .
——— o oo T o
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Andhaka out of whose each drop of blood, a hew
Andhaka was borrjf7 The long list of Matrkas created
by diva isﬁgiven'in‘i79.9'fff These fierce Matrkas
sucked the blood of the Andhaka demons to the point
of satiety, but in spite of sucking the blood,
Andhakas could not be destroyed completely and so
"éiva had to resort tc Visnu for his help.. Visnu,
therefore, created éuskarevati} who in a moment

sucked the blood of all demons, who were then killed
(172.36).

That this troupe of Matrkas created by é&va
delighted in the destructive activity can be surmised
- from the request to éi&a to permit them to devour
the gods, demons and men (179.41). Their noble duty
as conceived by S&va was the protection of the people,
but these matrkas did not respect the wish of Siva
and started their malevolent activity of destruction
(179.42 ff). The same chapter further states that
éiva in order to overcome this miserable plight
propitiated Vignu in the form of Nrsimha, who with

.a view to succouring him, created the following

157. MP 179.9 ff. For various stories regarding the
birth of the Matrkis, vide Karmarkar A.P., op.
Cita, Pe lOQ;”deina%ha Rao T.A., Elements o
Hindu Iconographyy.I Pt. 2, pp. 379 ff.
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matrkas from his different limbs (179.63 £f). From
his tongue was created Ve?giévari’, from his heart
Maya, from his secret part Bhavamalini, and from
his bones K2li, who drank the blood of Andhakas and
was renowned in the world as S’uskarevati" » Over and
above this, Visnu create@ thirty-two mothers from
his limbs as follows: -- '
I 1. Ghentikarni, 2. Trailokyamohin, 3. Sarva-
. sattva-sankary y 4. Cakrahrdaya, 5. Vyomacarini,
6. Sahkhini, 7. Lekhin, 8. -KalagahkarginT,
These are the anucaris (follov«e:;’s) and prsthagas

(attendants) of VagTévarl (179.67-69).

IT 1. SafkarsinT, 2. Acvatthd, 3. BIjabhava,
4. Apardjita, 5. Kalyanf, 6. Madhudamstri,
7. Kamalahastika, 8. Utpalahastika. These are
‘the anucaris of Maya (179,69-70) .

IIT 1. Ajitd, 2. Sukemahrdayd, 3. Vrddhivess (v.l.
V?ddhakes'éé&:s ,?q. 4. Asmadamsana, 5. Nrsimha-
bhairaws, 6. Bilva (v.1l. Bhi'rélga), 7. Garut-
madhrdaya, 8. Jaya. Theae are the anucaris of

Bhavamalini™ (172,71-72). .

IV 1. Akarnamy, 2. Sambhatd, 3. Uttaramaliks,
4. Jvalimukhi, 5. Bhi'sar.liké., 6. K3madhenu,
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7. Balikd, 8, Padmaksra. These are followers

of_Revati’(l79,72—73).‘

These powerful mothers by Viséu are capable of
creation and destruction of the triple worlds. The
éivasmétpkés could not bear the brunt of the Nrsimha-
métyk§s and éo sought the refuge of N;simha who
pointed to them that their duty was to pfotect the
wprld by citing an analogy of men and animals who
protect their'progen¢y (179.74 ff). This suggests
how a change was effected from their malevolent
nature to the banevolent one. Their further duties
are : -- 1. Worship of Lord $iva. 2. ¥ot to afflict
the devotees of éiva, 3. to protect those who
remember Nrsimha, 4. to fulfil all the desires of
those persons who offer oblations, 5. to protect
those who narrate~the stories of sages etc.fdedll 3y
6. to maintain the order, 7. to guard the raudra
image, -8, to fulfil the .desires of the people even
though they are individually Wofshipped.

They are said to share the adorations with

Nrsimha (179.78 £f).

7 - ' f
~ Suska is worshipped by those persons who desire

sons and she also fulfils their cherished desires
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(179.84 ff). Savitrl was worshipped by Sakala,

the king of Madras, as he was sonless (208.5 ff).

—

The above account probably appears to .suggest
the triumph of Vaisgnavism over géivism, possibly
because of the malevolent aspect of the latter and
the banevolent aspect of the former. Even the
mothers of the.éaiva group.are malevolent whereas
the mothers of the Vaishava group ngk to establish
order and peace. This malevolentigf éaiva matykas
reminds one of the malignant nature of the Vedic
Rudray because these mothers are the creation of
éﬁVa. Moreover,‘the purpose of the assignment of
" mothers #o Nrsimha possibly appears to attach the
troupe of mothers to Visnu on the analogy of Sives

case and also to take the mothers under the protec-

tion and patronsge of Visnu.

The mothers are seven in number (179;89).
They are dear o éiva and giVa is aléo dear to them
(1s4.11-12). These seven mothersj?i) Brahmanf,
(2) Méheévarf,'(a) Kaumari, (4) Vaisnavi, (5) varshi,
(6) Indrani, (7) Cémund%§8 Blsewhere (93.53), the

following mothers are enumerated :-- Kirti, Lakﬁm{}

158. ®¥p vol. III, p. 1340 fn.
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Dhrti, Medha, Pusti, Sraddha, Kriya, Mati, Buddhi,
a - /-— . 'y — s

Lajja, Vapus, Santi, TustifKanti. These are the

spouses of Dharma.

Mothers are also worshipped in some Vratas,
danas etc. e.g. the mothers known as Rohipya@ matarah
are adored in the Gosshasrapradina (278.15), they are
alsgo referred to ip‘the Viévacakrapradéna (285.7).

In the V?ddhivéraddha, they are said to gain prece-
dence in worship over the pitrs (17.66). They are
also known to have ingtigated the widowed spouse of
dupid to solicit the ééva‘s grade, when he was about
to start on his marriszge brocession (154.457). This
act of theirs b}ings out their helping nature. It
is recommended that the temple of métrkéé'be constru-

cted to the north of the main building (270.31).

From the aforegoing survey it is clear that
the goddess is omnipresent and grants liberation
and even the recitation of her names is very fruitful.
Thé mothers are both ééiva and Vaisnava, but finally
the éaiva mothers appear‘to be governed by Visnu,

betokening the triumph of Vaisnavism of éaivism.

Moreover in the MP we find ‘the mothers were incorpo-

rated into the ritual.
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IV. BRAHMA CULT

Pfajé@ati is a minor deity of the Rgvedic
pantheon. In the Brahmanas, he is recognised as &
chief god and in the Sitras he is identified with
Brahmé.l59 In the post-Brahmanical period, the
worship of Brahma declined as the cult of sacrifice
fell into comparative disuse}Go but in the MP,
there are references which bespeak that the worship

of Brahmza had not died out.

Brahma is associatved with the creation of the
movable and the non-movable obJecﬁs; Visnu is said
to sustain it and Rudra to destroy it (111.3). He
was born from the navel-lotus of Visgul6l and note
Visnu's epithet Padmanabha snd Brahma's epithet
Padmasambhava (129.%4). Visnu killed Madhu -and
Kaitapoha who tormented Brahma (170.30). Brahma's
superiority over other gods including even‘Viggu,
appears 10 be suggested when the gods approach
Brahma for his advice when the tyrany of Taraks

had been unbearabl‘e (154.6 £f).

- 159. Macdonell. A A., ,Opscit., pp. 118-119.‘

160. Majumdar R.C: and Pusalkar' A.D.,) The Age of
- Imperial-Unity, p.464

161. Mp 168.15 ffj. 169, .1, On Vlsnu 8 Navel, ¥ide
“—Gonda T.y" op.eity pp.84 biv ral
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In the MP, .thefe is.albo the story of his
incest 6n his daughter which is already referred to
in chapter ITL. He has five faces, one of which was

cut off by Siva (183.86).

In the ¥MP (16.9-10), the following words
occur viz, éiva—bhakta, Surya-bhakta, Valsnava and
Brahmanya. Now as the word 'brahmanya' is used
alopg with the words which mean a devotee of a
particular deity, it means "the worshipper of BrahméﬂJ
It this is admitted, it follows that " the Brabm3-
worship was still prevalent, otherwise his worshippers
would not have been classed with the Pa@ikti-pévanaég?
The ritual of the Acala-dZnas (Chs. 83-92) requires
the image of Brahma, Visnu and $iva which is to be
placed on the artificial hillock$ to be given away
(83.15; 95.5) and elsewhere (58.24) Brahma is one
of the objects of worship equally with the other two
gods of the trinity. This shows that the Brahmi

163
worship was alive at this time. There are also

162. Hazra R.C., op.cit.,p.37, fn.70. The PP
(Srstikhanda) reads 'brihmana' in the corres-
ponding linej; the reading 'brahmanya' of the
MP is the correct one, because this reading
'brahmanya’ is supported by Devanabhatte (Smrti-

tvh 7 candrika 4-p.156), Apararka (Com.p.443),

" "Govindananda (Sraddhakriya-Kaumudl p.3
N ReCay Opjpi'ﬁ'.';,po 37 y fn..70.

Hemgdri (Caturvargacintamani 3.1 p.386) and
5%. See Hazra

163. CﬁIknaR£”<m&ﬂpr&
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references to the worship of the images of Brahﬁ& -
during the different mahadanas (274.30; 277.6;
286.65 257.7). Moreover aApriest required for
consecrating an image is to be brahmmopendrasharapriya
(265.4). 1In congecrating the image of Brahmg, the
Brahma—méntras are to be used (266.392). Moreover
amongst ihe gods summoned at theAtime of consecrating
an image of any gbd Brahma is included (266.42). 1In
52.23 £f, it is stated that Brahmd, Visnu, Siva

and Arka are one. Bréhmé'is considered to be the
vibhiti of visnu (52.22). All this tends to show
that the Brahma-worship was alive in the times of
the MP; but equally there is a significant reference
that the decline of Brahma-worship was due to the

deity's mild nature (225.12).

V. LUNAR CULT

Prot. Dikshitar remarks that “the Soma
Stiktemk and a number of fasts and votive offerings-
in honour of the moon-god adumbrated in the Matsya
Purana g0 to indicate that the Purana recognises

164
" the moon-‘as &h independent deity". It is in the

- s . e -«.,_

164. leshltar V. R R., The Matsya Purana, A Study,
DPpy 64-65; "Dikshitar V.R.E., Lunar Cult in
India, IA, Vol.62, Sept. 1933, pp. 175-176.
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Rohig{bandraééyanavrata_(57.3}, that Narayana is
woréhipped with the Moon's name. There is also

an allusion to the C;ndpavfata (101.75). The same
scholar, also, remarks that "it is curious and
rather strange that the Matsya Purana does not refer
to the image of a moon in its, long chapters on
making of images and building of témplé%fs It is
true that the MP does not refer to the image of the
moon in its long éhapters on iconography but it
does refer to the imsge of the moon on the chapter
on the Grsharupakhyana (cf.-94.2);‘ The Chapter 23
refers to the birth of Soma and his amours with
Tara. He also takes part as a warrior like other
gods in the wars between the gods and demons (e.g.
150.132 etc.).

VI__LINGAYATANA ARADHYAS

The paissege 'Lingayatanavipresu tatra vasam

na rocayet' (230.4) is interpreted by the late Prof,
. - a_166
V.R.R. Dikshitar to refer to the Lingayatana Axrdhyas.

165, Dikshitar V.R.R., ibid.; P. 65.

166. Dikshitar V.R.R., ibid., p. 69; for an account
1 . <> of-the Lingayat Sect, vide Bhandarkar R.G,,
Op«Cit,,pp. 187 ff; Dasgupta S.N., A History
of Indian Philosophby, Vol. ¥V, pp. 42 ff.,
Dikshitar V,R.R., ibid., pp. 67 ff.; Nandimath
‘S4Cey -A-Handbook of Viradaiviem.
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Now in 230.1-4 gre mentioned the different changes -
B.9 dancing, trambling,emission of firgﬁ)blood, fat,
perspiration etc. - in the images of the gods.

These porhents are believed to forebode evil to the
king and/or to the place concerned (230;5).V Now with
Prof. Dikshitar, it would probably mean "one should
not stay with the Lingayatana Brahmins", but neither
the Professor nor the MP advances the reasons
thereﬂé?%67 It should also be noted that the MP

cd

230.1-4 °® does not qualify the location of the

images to which they belong. In 230.4,ef there are
. c o
two words indicative of the location viz. lingayata-

> .
navipresu and tatra. Wow if the former is constru¢ted

230, ch
Wlthkwe get the information as to whlcb of the places
the images are sald to display the epoch-makmc changes

if
in their postures; but&the readlng v;presu 1nstead of

01tre§u "of gha is accepted, it i1s difficult to have
a cqﬁgent meaning and with the readingrcitregu:‘ﬁhe
idea becomes clear and cojygent: "When the images in

/ 68
the Saiva temples or other temples  or in pictures

167. Dikshitar V.R.R., ibld, p. 67 £f.; Yandimath
Prof. Dikshi-
tar only states that here is a reference to
the Lingayats, but does mnot.interpret.-the line..
He does not even discuss the ~two readlngs viz.
‘vipresu’and ‘citresu. .. . - =

168. Cf. the word deVatayatana in 1263, 19.
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show various changes such as dancing etc. one should
not live thewe(tatra) i.e. in that place i.e. the
village, town, city or the_coﬁntry (éf. 230.5). The
MP 839.6 furﬁher enjoins that one should not live

in (i.e. quit) one'‘s ancestral home under these
circumstances. In this interpretation the word tatrs’

does not become redundant.

Furtﬁer more it may be pointed out that from
a critical point of view, the whole chapter is
migsing in na and ca. And so all these factors seem
to militate against the solidarity of his hypothesis.
It appears that the learned Professor is tempted to
offer this interpretation in his zeal to prove the
gouth Indian origin of the MP%GQ Under all these
circumstances, with all due deference to the late
Professor, we beg to submit that this interpfetation

runs counter to the textual evidence. °

VII. DATTA CULT

Datta as an incarnation is already noted.

In the MP, a story runs that Datia granted four boons

to Kartavirya Arjuna who had; practised severe =

C ey - -
169. Dikshitar V.R.R.) ibid. pp. 19 ff.

]
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austerities for a period of a myriad of years.
Datta ié the son of Atri (43.15). According to the
reading of ga and ca, he is # Purusottama. Thus the
story records Kartavirya Arjuna as an ardent devotee
of Datta. There is a recommendation that an image
of Datta be given as a gift in the Visnuvrata along

with those of the Dadivatdra (99.14).

As an incarnation he is referred to in the
Harivamsa {1.41), BrP (Chs. 180, 213), GP (1.102)

170
gle.

VIII. SOME SECTS

In the MP, there is also the mention of the
following sects by their names. (1) Bhagavata
(2) Saura or Surysbhaktas (3) Vaisnava (4) Yogins
or Yogavit (5) Brahmanya (6) éivabhaktas (96.213
16.9-10). The separate mention of the Bhagavatas
and Vaisnavas is very important to note, because it
possibly suggests a difference in their creed,

otherwise the separate mention would be meaningless.

170. Hazra R.C.y op.cit.,pp. 85,86,88. Shri H.S.
Joshi is working for his Ph.D. degree on the
cult of Datta under Prof. G.H. Bhatt. ‘There
is a recent book on Dattatreya by H.H. the
Maharaja of Mysore.
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The term yogin or yoga?it may imply those persons
who might be following the yogic path for the attain-
ment of the absolute. We have already discussed the

word brahmanya' in this chapter under 'SBrahm3-cult'.

' The MP 16#9-10 states that Slvaﬁbhaktas, pltrﬁparas

(devoted to pitr-worship), Surya-bhaktas, Vaisnavas

and yogavits should be invited at the sraddha dinner.

The chapters 74-75 and 77-80 deal with the Sauravratas.

The MP relates a story of the sun's scorching brilli-
ance which was too much for his spouse to tolerate
and awether consequently she ran away substituting
herself by another lady Chaya by name. But her
discriminative policy in the treatment of her son and
that of her cowife led to the disclosure of the

tricky game and thereupon the Sun went to the house of
his father-in-law who reduced his lustre and distri-

buted it in the discus of Visnu and the trident of

‘Siva (11.4 £f). It is enjoined that the legs of the

Sun are not to be fashioned or drawn in a temple or

a picture (11.31 ff). Elsewhere it is said that the

' Brahmins doing the Adityopasana attain to immortality

(184.31) and a Saura dying at Kapalamocana becomes
171
one. w1th Slva (188 M&&)

171. For thé history of 'thé Saura Sectz/ vide
~..- Bhandarkar R.G., .op.cit., pp. 215 f. >
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IX JAINISM

In the MP,:ihgretis an episode which refers
to the origin ofiﬁain&ém. Once there was a war
between the gods and‘éémons wherein Prahlada and
Indra played a ieading role. Raji, the son of
Nahusa had attained much prowess by dint of his
penance in honour- of ﬁéréyapa. With his help,
Indra regained his kingdom. When Raji had retired
to the forest, ﬁis sons conquered Indra who, then,
appealed to B;haspéti to help him 1o regain the
original status, In respewnteto Indra's appeal,
he deluded sons of Raji by the teaching of the
Jaina faith, which caused them to tall out from
the traditiomal path of righteousness and thus, as
they were religiously degraded, Indra regained his
original status of being the overlord of the gods

(24.34 £f). It should be noted here that the Jaina
faith is described as vedabshya (24.47) and the
sons of Raji as vedabahya and hetuvidasamanvita
24.48). In this episode is shrouded, as Professor
Dikshitar writes, "a dubious origin of the Jaina
faith, The value of this legend:.r consists in

the fact that the Jaina sect began in much earlier

o
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times ana that it discarded the authority of the
172
Vedag."

X BUDDHISM

It is significant to note that the MP reco-
gnises Buddha as one of the incarnationsof Vignu
as noted before in this chapter (47.247; 54.19;
285.7). In the enumeration of the pitrtirthas,
Wah@bodhi occurs as a pitrtirtha (22.33). This
envisages a stage when the Vaisnavism and Buddhism
were not antagonié%ic. The gimilar view is also

. 173
endorsed by Professor Dikshitar.

XI' _HERETICAL, SECTS -~

In the MP, names of some heretical sects occur,
but it has nothing to say about their ritual
practices ete. The increase of heretics is said
to mark the full swing of the Kali age, when the

people are said to show no respect to the Vedic

172. Dikshitar V.RiR., ibidi, pe 574"
173. Dikshitar V.R.R., hpu:citm,sp, 59.
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teaching but to the heretics i.e. Pasaddndas,
Kasdyins, Nigkacchas, Képéliné?é Gifts are not

to be made to the Pasandas §99.14}.and a talk with
them is to be avoided during the pepiod of the -
observance of a Vrata etc. (57,63 69.34; 99,14).
The consecrapor of an image should be one who has
no regard for a Pasanda:. (265.3). If a Pégapqa is
given a place in a ritual, the result would be
calamitous (267.34). The social disorder is attri-
buted to them (144ﬁ40). Kalki is said to déstroy
?he Pasandas (47.248 ff). Elsewhere (144,54—55)

it is Pramati who is said to destroy the Pasandas
as well as the irreligious. The - story of the sons
of Raji is already noted which shows the calamitous
resulté befallingfthgyfollowers of the heterodox

1785
systems of faith, -

XII _TCONOGRAPHY .

In the MP thére are instructions regarding the

making of the followingimages:-

174, MR b ooyl SRR RASHRAN, day . Birgramth®hina
EP. Pakl DaR-jrep it boggse L. L T

175, For heretical gects in the Puranas, vide
Cheudhury Radha Krishna, ibid., pp. 234 ff.
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l. Vaisnava Imgges: -- Visnu-Vasudeva, Krgna,
Vamana (Ch. 258), Rama (Ch. 259), Trivikrama,

Matsya, Kirma, Nrsimha, Mahavaraha (Ch. 260).

/ . o / .
2e Saiva Images: -=- Rudra, Siva,resting on

the Nandis_*’svara, Dancing éiva, Tripuradahi S,iva,
Jﬁﬁnayogeévara éiva, Bhairava' (Ch. 252), Ardha-
n'érisfvaré, Um‘émaheévarg, S’ivanéréyaxga, Kartikeya,
Ga:}esfa (Ch. 260), Vl:-s.abn'é'rﬁc,‘tha S/iva (Ch. 261),
Lifiga (Ch. 263). |

;. . o _ o )
3« Sakta Imsgeg: =-- Katyayani, Mahisasura-

R - ) - = 4
né’s’ini‘ (Cn. 260), Matrkas - Brahmani, M&hesvari,

- . v SADIREL: T o - k. 4 -
Kaumari, Vaisnavi, Varahi, Indrani, Yogesvari,

o ’ - .
Camunda, Sri, K&likd (Ch. 261).
4. Brahmi Cult: -- Brahma (Ch. 260).

The images ot other minor deitvies including
even those of the nine planets, rules regarding
176
pedestals etc. are mentioned in the MP, but as it

is not néceésar’y,ifis not aiscussed here.

— T
"

176. For a brief summary vide Dikshitar V.R.R.,
ipid., pp. 120 ff,



