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CHAPTER,., V

(Religious Systems)

INTRODUCTORY
“Religion in its widest sense includes on the

one hand the conception which men entertain of the
divine or supernatural powers and on the other that
sense of dependence of human welfare on these powers
which finds its expression in various forms of wor- 

1ship." India is a land,of religions wherein freedom 
of speculation prevailed resulting in the birth of 
various faiths and doctrines some of which have 
survived with changes upto modern times.

l.^Macdonell A,A., Vedic Mythology, p*l.
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I. VA1SUAVISM

Introductory :
Vaisnavism or Visnuism, as the name implies, 

centres its activity around the worship of Visnu 
under this direct name* or under his various appella
tions and forms,

It is a matter or common knowledge that Visnu 
“though a deity of capital importance in the mytho
logy of the Brahmanas, occupies but a subordinate

r 2 ' ‘
position in the KW In the later Samhitas and* ’ 3
Brahmanas, he assumes importance and prominence.
In the Epic and Puranic mythology, he is one of the 
leading gods and appears as the Supreme Spirit. But 
the names of Narayana and Vasudeva-Krsna apparently 
occur more frequently and more prominently; still 
in many parts of the Mbh, the divinity of Vasudeva- 
Krsna is questioned. In the Puranic times, however, 
the cult of Vasudeva ceased to be militant - and tfee 
the three different streams of religious thought - 
viz. one flowing from the Vedic Visnu, the second

2, Macdonell A.A., op.cit,_,p. 37*
3, Keith A.B., The Religion and Philosophy of the 

Veda and ITpanishads, HOS. Vol. 31, p*110.
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from the cosmic and philosophic god Narayana and
the third from the historical, god Vasudeva - mingled

4together to form the later Vaisnavism,

Etymology ;
As regards the etymology of the word ‘Visnu',

5there has been a lot 'of controversy and speculation.
The MP derives the. word from vi + \fsta (m) bh, to

r / 6
check, to support or from \ivis to enter. Thfce

V
'vistabhya tisthase* * (248,40) finds a prototype in

4. Bhandarkar R.G.Vaisnavism, Saivism and Minor Religious Systems (BOKt, Ed. 1928), pp,47-49.
In his opinion,.the Vasudeva-Krgna cult is contem
poraneous with the rise of Buddhism and Jainism, 
ibid. p,13. For Vaisnavism and . Vasudeva vide 
Rayehaudhuri 'H.C., Materials jfor the Study of the 
Early History of the Vaishnava Sect, pp.10 ff«
For a succinct;, account of the origin and growth of 
Vaisnavism, vide Majumdar R.C. and Pusalkar A.D.(Ed)^ 
The Age of Imperial Unity, pp. 431 ff,

5. For different ways of etymologising*the word, vide 
Gonda J., Aspects of Early Visnuism,p.4,fn.ll and 
pp. 55,65.

6. Vistabdham yat tvaya sarvain jagat-sthavara-jangamam/ jagadvistamohanac eaiva Visnur eveti eveti Kfrtyase/ vistabhya tisthasenityam trailokyam sacaracaram//
*y aksa-gandharva-nagaram’ sumahad-bhutapannagam/ 
vyaptam tvayaiva vi^ats trailokyam sacaracaram// tasmad' Visnur iti proktah svayssia eva Svayambhusii* /

MP 248,39-42^
♦ (The St,41 is missing in na). Cf. prabhavad api 
tad vyaptya Visnutvam agamat punah/ MP 2,30.

»<i «
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v , 7the Rgvedic expression * vi astabhna rodasF Visno".

The Nirukta also derives it from •/vis to enter or 
/ 8 vi + '/as to reach, attain, fill,penetrate. Thus it

is clear that the MP emphasises the pervading character
of the god.

Description etc. :
9 '• ’ 'As in the Epic Visnu in the MP (244*41; 172,5;

154.352) is the son of Aditi and Kasyapa and has one
thousand names with which Pururavas is said to have
pleased Madhusudana (119.39). These thousand names
are not enumerated in the MP but ,ient the Mbh (13,149)

10.mentions than.

Out of the various names ana attributes of Visnu,
* •

a few may be mentioned here, e.g. Vasudeva (1.26' ;
69.17; 93.51 etc.), Marayana (21.11; 23.17; 70.21 etc.), 
Janardana (21.12), Hrslfcesa (1.27), Mari (16.45), 
Govinda (45.5,10), Damodara (54,11), ffiurari (54.31), 
Pundarikaksa (69.32), Madhusudana (57.7), Acyuta (150. 
241), Adhoksaja (153.10) ,Vaikuntha (153,14); Padmanabha 
(170.23), Pradhana Purusa (171.65), Pradhanatma (172.7),

7. RV. 7.99.3j Gouda, J., op.cit., p»72.
3. Visnur vxsater va vya'snoter va/ hiruKta 12*18.
9, Mopicins E.W.-, Epic Mythology, p,202. -

10, GondaJ,, op.cit., p, 18.



Purusottama (183*96), Jagannatha, Kesava, Jagad-
dhama, Lokanatha (1.27), Bhagavah (1.7), Yajnesa \ .
(246*24), Yajnamaya (161.29), Yajfiapurusajf (244,2?)
etc. The epithet 1 Yajnes&.' of Visnu reminds one of

11Visnu*s association with sacrifice. The TS 2.5*
6.2 actually says 'yajno vai Visnuh*, Many of the12 " *

^epithets occur in the epics. Some of his epithets 
are philosophic in nature,e^Sarvatman (99,9), akalmasa 
(24.26) etc. He has dishonourable attributes like 
' nirghrna* and * strfbala^nirapatrap a.*( 178.8).

The usual weapons of Visnu are gada (1.10),
/ Icakra (20.38 , 268.57), jSafnga (22,41) and £ankha'

(93.66). He is described as * sankhe-cakra-gada-*

sidhara' (54.13) or as ' smVkha-cakrasi-gadajalaja-
pahih (99*9), In the Epics, Visnu gets the same

13 ’■
epithet from.the usual arms. The conch is des
cribed as the most auspicious of all auspicious 
objects (93,65). He is described as ’pltavasas*, 
having yellow garments (136,58). The yellow clothes 
are dear to Visnu and are, therefore, recommended 
for gift (93.6«). The diseusc is described as

410

11, Vide for particulars Gonda J., op.cit.pp.77 ff. 
12* Hopkins E.W., op. cit,, pp* 202 ff.
13. e>g,
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Vajranabha (178.39 ff) which is translated by Gonda 

as "in the navel (centre) of which is the 'lightning- 

holt* ", and he remarks that "in view of the import

ance of the vajra - and the nabhi - concepts in 

ancient Indian religious thought this term would, 

then, oe highly significant: the navel (place of 

origin, birth-place) or place of contact with life 

and higher powers contains the vajra » the bolt
14

instrumental in fertilizing and in promoting life."

He is said to be garudadhvaja (150,211) and srf-

vatsadharin (178.28). The kaustubha gem which came

out of the sea is said to grace the chest of Visnu 
15

(250.4) , The complexion of Visnu is likened to that 

of an Atasf flower (266,35). Elsewhere he is said - 

to be white in complexion in the Krta age, campaka- 

like in the Treta age, red in the Dvapara age and 

dark in the Kali age (248,29), He has four hands

(285.4) .

Functions etc. :

Visnu is associated with the act of creation 

of the animate and inanimate objects (1*7) and so

14, Gonda J., op.cit., p. 98.

15. For an illuminating discussion of emblems and 
weapons, vide Gonda J., op,cit.,pp, 96 ff.
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this srsti (creation) is said to he Vaisnavi* i.e. 
belonging to Visnu (164,2). He is said to have 
created Brahma (172,7). In 60.2 ff., it is said 
that on the event of the burning of the different 
wor^Ls - Bhu, Bhuva etc. - the fortune ( )

of the creatures took up its abode in the chest of 
Visnu and then there was a competition hetween 
Brahma and Krsna for the creation or the world.
Over and ahove this creation function, he is also 
associated with the destructive one-and rhis is 
clear from his epithet - samharakarin (249,3b) - 
and actually he is noted to absorb the universe in 
him at the time of the universal destruction (cf, 
ch. 166). Elsewhere he is said to be the source, 
sustenance and the place of absorption of every 
thing (244.25). Thus in him he combines the triple 
functions of creation, sustenance and destruction.

He is credited with the promulgation of the 
sixteen mahadanas (273.3,5) aid also the Sadharana 
sraddha (17,1), It is enjoined that the performer 
of a sraddha should feed the Brahmins after remem
bering harayana Hari (16,45). This suggests his 
association with the worship of the dead.
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He is also the object of worship in many vratas, 

dahas etc. e.g. the JMaksatra-purusa-vrata (ch.54) 
is said to be in honour of waray ana (64.?) etc. He 
would appear in a dream to portenS some events e.g. 
ne is said to have given a vision to Brahmadatta 
to inform him that one old Brahmin would come to 
his court to beg for alms (20.26 ff.)« The prayer 
and worship of Yasudeva is said to remove the evil 
effects of ominous dreams (242.16). The worship of 
Kesava is recommended if a king dreams an evil thing 
at the time of starting on an exp edition(243.13).

Visnu is said to have expounded the Karmayoga, 
the Samkbya and also explained in detail what is 
Dharma and Adharma (52,1 ff).

In the wars between the Devas ano Asuras, 
(cf.chs. 152 etc.), he took an active interest and 
acted as a valliant warrior. He would be gracious 
to the fallen hero(cr. 150.242), His tactful acid 
advising nature is seen in his active role in the 
wars between -the Devas and Asuras (cf. e.g, 153.149),

ieIn every age he is said toAthe annihilator of the 
Daityas (153.8). This reminds one of Indra* s wars 
with demons in the Vedas,



Visnu in re'lation with other gods :
When Siva was oppressed by the new Andhakas, he 

went to Vasudeva for refuge and succour (179.34 ff). 
When the matrkas created by him did not give up the 
awgful idea of devouring the triple worlds at his 
injunction, but on the contrary started the destruc
tive work of devouring, he invoked Nrsimha to help 
him intshis dreadful event (179.44) and sang a hymn
in Nrsimha*s honour (179.55 ff).

* •

Siva had to seek the refuge of Visnu for 
absolving himself from the heinous sin which he had 
committed by lopping of the fifth head of Brahma 
(183.86 ff).

Such pieces of evidence may be taken to suggest
/the superiority of Visnu over Siva.

It is also significant to note that Indra cannot 
undo or do otherwise what is ordained or done by 
Visnu (274.14). In the MP 47.97 ff, it is said that 
Indra entered the body of Visnu for protection when 
Sukrsfe mother paralysed him and made a firm deter
mination to destroy him. This points to the supreme 
position of Visnu which he had acquired in the 
puranic period by ousting Indra in the background
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from the leading position which he (Indra) enjoyed 
in the Vedic period.

16
Visnu1s Vedic Solar aspect finds an echo in 

a reference that Visnu was thelord of Mavis (suns) 
(8.4).

In the MP, Visnu is identified with Cupid,
It is said "there is no difference between Kama 
and Visnu" (70.62) and Visnu is worshipped with 
the names of Kama in the Anarigadahavrata (70.34 ff),

Qlo-31-Z) ^
The Bhp^descrioes Visnu as ' saksanmanmathgianmathah'.
In the Visnuvrata (eh.99) he is worshipped with the
recitation of "Kandarpaya namah" (99.7). In the
Madanadvadasfvrata (ch.7), he is worshipped with
the names of Cupid (7*15,20,25), In the Haksatra-
Purusavrata, while worshipping the penis, one has
to say, "Hamah Pancasaraya" (54,10). Vallabhacarya
also says, "Kamakhyam sukham utkrstam Krsno bhunkte17 * ..........
na eaparah". . In this connection Visnu’s names

^ /Madhu and Madhava and the Vedic word Sipivista may
18

be recalled here. Samba* is said to be the god of

16. Vide Macdonell A,A., op.cit. p.39; For Visnu and the Sun, vide Oonda J. op.cit# pp.25 fi*.
17. Subodhinf on Bhagavata X.33 (Introductory).
18. Vide Dandekar R.N., Visnu in the Veda, 

Festschrift Prof. P.V. Kane, pp. 108-109.
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love incarnate (70.5). This is a'fine instance of
incorporation of a divine figure with -one complex

19
of Visnu mythology”. Brahmadatta was born by the
grace of Visnu. This may De linked with Visnu’s 

** ' 20 
fertility-aspect, following Gonda. The Mohinr
form of Visnu (251*7-8) is also associated by Gonda

21
with the above aspect of Visnu. All these refe-

22
fences may point, to his fertility-aspe ct.

Consort and Abode :
His consort is Laksmf (23»24) who had once

oeen mad after Soma and had even deserted Visnu
(23,24 ff). He is also called Srfpati, Srikanta
(71.6) and the ocean is tne birth-place of Srf
(250.3). The epithet * srlpati* also occurs in the 

23Mbh (13*149). He is is said to reside in Vaikuntha
(60*2); but at the time of the universal cataclysm,
he sleeps on the ocean, after having drunk up the
ocean and having•assumed his paurana rupa.(166.19 ff).
And when he is in deep slumber all is merged, and

24the world sleeps not when he is awake(290.22).

19, Gonda J., op.cit.,p,17»
20, Gonda J., op»cit,7p,20.
21, Gonda J., op.cit., pp,20-21.
22, For details about this vide Gonaa J.,op.cit.7 

pp. 11 ff.
23, Gonda , op. citt, p, 229.
24, For Visnu’s Sleep vide also Gonda *J.,^pp,89 ff.



417
It is recommended that a golden image of Visnu with 
Laksmf be given to a Brahmin at the close of the

Waksatrapurusavrata (54.24),
» •

Vasudeva - N aravana s
It is already noted above that Vasudeva and

Narayana are also Visnu’s names. From Patanjali* s
comment on panini 4.3.98, it is clear that the

- 25
worship of vasudeva is as old as Panini, Narayana
being evolved as the Supreme Being in the later
Brahmanie period was older than vasudeva and in the
epic times when the worship of the latter ar6se,

26
Vasudeva was identified with Narayana***

According to the MP (248.42-43), the word 

Narayana is made of two components viz. riara, water 
and ayana, resting place, thus it means "the resting

Cu t • u-5 «. nr Uttiplace of the wraters." Vasudeva is. so-called^because, 
he dwells in all creatures (248.45-46).

'K

Elsewhere it is stated that this universe-moving 

and non-moving - existed in the shape of darkness 
unperceived, destitute of distinctive marks, and was

25. Bhandarkar R.G., opV^it. p.4, Cf. Agrairala V.S., 
India As Known to PajLni, pp, 359-360,

26. Bhandarkar R.G., op.cit., p, 45,
27. Cf, MS. 1.10; Bhandarkar R,g.j op.cit,pp.42-43,
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unattainable by reasoning, unknowable, wholly
immersed, as it were, in deep sleep. Then the
divine Self-existent (Svayambhu), indiscernible,
higher than the manifest, greater and eternal,
appeared removing the darkness - and bringing to
light all this. He is known as Uarayana, Desiring
to produce the diverse type of the universe, he
created first the waters and placed his semen in it,
That seed became a golden egg in brilliancy equal to
the sun. He entered into it and was bom as the
Aditya, because he was the first and as Brahma

28because of reciting the prayers (brahman). This
29

account agrees with that of the MS and other Puranas,
Elsewhere in the MP (168,15 ff', 169.1 ff), Brahmadeva
is said to be bom from the navel-lotus of harayana.

30
The Mbh has also this tradition.

In the MP, Warayari& also appears as the Supreme 
Soul or the universal soul, as the teacher and nhe 
lord of the whole universe, as the highest truth, 
the highest place and the highest sacrifice, and as

28, MP 3.25 ff; Cf, MS 1.5 ff.
29, Bhandarkar R,G., op.cit.^p. 43,
30, Bhandarkar, R.G., op.cit.^p. 43.
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the creator, transformer and the destroyer par

excellence and as self-existent (69.17; 247.35 ff).

The concept of JMarayana as the supreme soul and
31.

pervading all things is traceable to the RV.

Mythologically he is represented as lying on the 

body of a huge serpent. In the MP, there is a graphic 

picture of Lord Visnu lying on the serpent-couch in 

the palace situated in the lotus-lake built by the 

sage Atri. He is described as lying-on the hoods of 

the serpent, adorned with all ornaments, with legs 

contracted with-his knee and his other leg resting 

on the serpent and on the lap of LaksmaT. His hand 

resting on the hood of the serpent was decked with 

the bracelet and the palm of his hand was resting 

under the head and the otner hand was extended. The 

third hand decked with the gems lay on the contracted 

leg and on the hand on the navel- region. In the 

fourth hand was the flower of the Kalpavrksa reaching 

.upto the nose. Laksmf shampooed his legs. He had put 

on tne garland of the flowers or the Kalpavrksa. His 

diadem was made of the Santana flowers. And the

31» RV 10.82.6; Bhandarkar R.G., op.cit.,p.44;
For the details of identification of Vasudeva 
with JMarayana, vide, Bhandarkar R.G. ibid, 
pp, 42 ff.
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celestial unguents were applied to him (119.28 ff)*

Elsewhere again it is descriped tnat he enjoys 
his yoga-nidra on the serpent-couch and his legs are 
shampooed Dy Laksmf and that the complexion of his 
body is like that of the autumnal blue lotus and 
that there is the Kaust^ubha gem on his chest (150. 
211 ft} 172.21 ff; 249.32 ff).

This lying of Visnu on the serpent-couch 
reminds one of his connection with the primeval 
waters.

In the MP there is a fine description of the 
state of things at tne time oi the dissolution of 
the universe, when there was water everywhere and 
Hamsa Narayana was lying on it. Markandeya, who 
was roaming in the Kelley of harayana ana was visit
ing the various places, chanced to come out from his 
mouth and was astonished to see the great person 
outside and the water everywhere. In due course of 
time he, again, entered the belley and was stuck with 
wonder and again he happened to come out .from his 
mouth when he saw a boy lying on the branch of a 
Nyagrodha tree (Ficus Indica). The Lord called him 
out by his name, at which he v/as amazed and asked him
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who tie was to dare call him out by his name. The
Lord told him that he was Hrsikesa and ay^pradata
pauraiiah and that his father Angiras had worshipped
him with a view to having a son (167.42-43); and then
follows the speech of the Lord wherein he identiries
himself with the different objects of the World.
(ch. 167). This chapter is narrated by the Lord
Matsya. This episode'also occurs in the Mbh (er,Ed.y
3.136.7 ff5 3.137 ffj. The burden of this episode
in the Mbh is to show the identity between War ay an a

32
and Vasudeva as pointed out by Dr. R.G. Bhanaarkar.
The purpose of this chapter seems to be to suggest 
the identity of Ifarayana with Bhagavan Purusottama 
(cf. 167.6, 36) and with other objects, and also to 
sing the greatness of Narayana.

Besides this Narayana, the creator of all, there 
is a tradition about another who was always associated 
with Mara. In the MP, Visnu is described as Karagraj-a 
(61,24) and as the son of Dharma he practised much 
penance on the Gandhamadana mountain and Inara, being 
frightened at this, sent Madhava and Ananga in company 
of the bevy of nymphs to disturb the penance of visnu 
but all was in vain, and on the contrary, Visnu 
created from his thigh a paragon of beauty who came

32. ■ R-& . j foj,. ci_t - > j. • hi
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to be known in the world as Urvas3T. In the 
episode of the churning of the ocean, Visnu-with 
Mara is said, to have deprived the Danavas of the 
nectar (251*10). Afterwards when the battle broke 
out, Mara and Marayana who are described as gods 
are said to have come on the-scene and Mara had a 
divine bow in his hand(251.24-25). Here the expres
sion, 'nara-narayanau devatt*, is very significant 
as it suggests their companionship and promotion 
to the status of divinities. In the MP 1.2, the 
obeisance is offered to Mara and Warayana along 
with Sarasvatf. Dr. K.G. Bhanaarkar remarks that 
"these gods must have been very famous when the i 
Mahabharata was composed, since in the opening -&£
stanza of each book, obeisance is made no these 

34two gods". we points out that "this companion
ship seems to be traceable to the Upanisadic idea 
of two birds dwelling in a tree, friends and 
associates ,of each other. That one of these, who 
is called the Lord and the onlooker, is in the
present tradition Narayana, and the other, who is

35engaged in eating the fruit of the tree is Fara."

33. MF. 61.21 ff; Cf. Vikramorvasiyam 1.8,
34. Bhandarkar R,G., op.cit.^p, 46.
3,5. Bhandarkar R.G., op.cit.,p. 45, The Upanisadic 

'! passage -referred to is the 3U 4.6^7.



In the Nara-Mrayana concept Gonda sees "a counter-
36

part of mythical alliance between Indra and Visnu" ,

Marayana is described as parama-dhata, parama-
gurii, parama-deva‘(161.31), hamsa (167.1, 66,67),
yogi (166.1,20)yogarudha (285.4) etc. Vasudeva is
described as Visvatma, j ag ad-guru (69.17) etc. He
appears as the narrator of - the Bhimadvadasivrata
(Ch.69). In the Rohime andr asay anavr at a (Ch.57),
Ear ay ana is to- be worshipped with the Moon's name
(57.3). The image of Vasudeva is worshipped,for
example, in the Naksatrapurusavrata in the Mula-
naksatra in the month of Caitra (54,8).

*

Vasudeva-Krsna :
The problem of the origin of Vasudeva-Krsna

37is a much vexed and debated one. In the MP, it is 
curious to note that Krsna is not included in the* 
list of incarnations despite the fact that the 
enumeration of the different incarnations occurs

36. Gonda J., op.eit., p. 161.
37. For this vide e.g., Bhandarkar R.G. ,op.cit., #-!>. 

42 ffj Agrawala V.S., India as known to Panini, 
pp. 359*360Raychaudhuri H.C. ,op.cit., pp.62 ff; 
Gonda J., op.cit,,p.l54, and for a Select 
bibliography, ibid p.154, fn.l,'
Pusalkar A.D., Studies in the Epics and Puranas, 
p.49, fti. 1.



in the account of the Vrsni dynasty; but elsewhere
* ♦ i

he (Vasudeva who is said to be Krsna in 245.33; 
246.8) is said to have descended (avatlraa) in past 
(245.20; 246.4). In many places Visnu is spoken of 
as Vasudeva, Karayana or Krsna which suggests their 
identity with one another,

Krsna was bora by the merit of penance on the 
first amavasya of the rainy season as the seventh 
son of Devakf and Vasudeva (46,14; 47.2) ; who are 
described as Kasyapa and Aditi (47.9). When he was 
bora, he showed his divine form to Vasudeva which 
he withdrew at the request of the latter. As Kamsa 
had killed his sons (46.13), he was shifted to 
hands' s house ror protection and hands and Yasoda 
are said to have brought him up in his boyhood<47.2 
ff). He belonged to the Vrsni family (cf.44.15) and 
and the Yadu family (246.90). He is said, to be the 
best of the Vrsnis and Andhakas (47.33). He is 
described as the would-be benefactor of the Yadavas 
and the destroyer of Kamsa (47.6.'j 69,8) and to 
reside in Dvarajvatl which is known as Kusasthair 
at present, says tne MP (69.8-9). He is the younger 
brother of 8alarama and also acted as the charioteer 
of Arjuna (246.90, missing in gha & ha).



The purpose of his descent (avatirna) with the
t

mortal frame is the re-establishment of the Dharma

and the annihilation ox the demons when the Dharma 
38

had declined. With his yogamaya he deluded all 

the creatures (47.11-12).

The MP (47.13 ff; 45.2f 46.26) also gives the 

information about his eonsorts and his sons. He had 

sixteen thousand wives (70.2). The MP does not 

speak of the romance of Krsna and Hadha - it is 

interesting to note that Radha is not, mentioned in 

the Bhagavata - but the latter is mentioned as one 
of the f orms or tne goddess worshipped at Vrndavana 

(13.38). The MP also takes notice of the episode of 

the Syamantaka- gem. Krsna obtained this most coveted 

gem from Jainbavat who had got it from Prasena and 

gave it to Satrajita in the assembly of the Satvatas 

(45.4 ff). This suggests Krsna's association with 

Satvatas. In the Mbh (ur. Ed. &1/1Q-12) Vasudeva is

425

38. The benevolent aspect of Visnu as a deliverer of 
mankind in distress and a great helper of other 
gods against Asuras has led to the identification 
of Krsna with Visnu, says Ray ChaudhKuri (Materials 
for tire Study of'the Early History of Vais^ava 
Sect, p* 108) and Gonda also remarks that the 
view is right (op.cit.^ p.. 159).
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called Satvata, and Patanjall's comments on Panini
4.1.114 and KasikakSra*s comments on Pinini 6.2.34
make it clear that Vasudeva was one of the members

40
of the Vrsni race. . According to the BG 10.37,
Vasudeva also belongs to the Vrsnis.- The accounts
of the Bhigavata School also testify that the worship

41
ful Vlsudeva belonged to the Vrsni race. The name 
Krsna as the son, of Devakr occurs as early as the 
ChU 3.17.

The MP 201.35 mentions the Karsnayana gotra
of the Parasara division and this which has a
Buddhistic equivalent in Kanhayana has been taken
as one of the pieces of evidence by Dr. R.G.
Bhanaarkar to explain why Vasudeva is called 

4a-Krsna.

Krsna is described as devesa, deva, maiiadeva 
and prajapati (47.1).

In the MP, there are many traces where the 
divinity of the god is accepted. The glory of

39..Bhandarkar R.G., op.cit. p.ll.
«40, Bhandarkar R.G., op.cit. p. 12.

41, Bhandarkar R.G., op.cit. p, 5.
42, Bhandarkar R.G., op.cit. pp. 14,16.
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Krsna is brought out when it is said that whosoever 
daily sings and hears the account of his birth will 
be liberated from all sins (46.29) or that whosoever 
knows the story of Krsna is saved froin scandal and 
is never insulted or suffers from a curse (45,34). 
One of the prayers to Krsna runs, *'Oh Krsna, just 
as your bed is never bereft of Laksml, so be my bed 
(never bereft of LaksmI) in each^my birth*' (54.26), 
Krsna is also described as guruguro^iguruk (245,46), 
jagad-guru (245.46) etc.

Elsewhere it is said that by the power of 
Krsna, the foetus of Aditi, even though/ cut into 
many pieces, survived the onslaught of Indra's Vajra 
(7.60). This may probably suggest the triumph of 
Krsnaism over Indraism.

Thus in the MP, there are two Strata, one in 
which Krsna appears as a hero and mortal being in 
the dynastic account and in other places, he appears 
as a god and receives worship.

Theory of Avatara s
One of the.interesting points of Vaisnavism 

is the theory of Avatara. There is no clear refe
rence to the theory of Avatara in the Veda, but the



4 28
gems of unis theory are traceable to the thought
which identifies one god with another and from this
idea of identification, the transition to that of

43
incarnation is easy. The Mbh has not the systema
tic account of incarnations and therein it is still 

44developing. The MP evinces nearly a fullfledged 
Dasavatara theory and also puts forward different 
causes and motives to account ror Visnu*s descent 
on this earth as follows:

Visnu is said to take his birth partially 
(ains^na) in various ages on this earth in different 

forms by his may a (164.180-181) as the son of Aditi 
and Kasyapa and hence is known as the younger brother 
of Indra (172.5} 154.352).

1. At the close of a period, Visnu is said to take 
his birth to re-establish the Dharma when it 
has declined and when chaos reigns supreme and 
also to annihilate the Asuras in every age. 
(47.11,34,39,235,247). This motif and cause 
of Visnu* s descent on the earth viz. the re
establishment of Dharaa and the destruction of

43. unandarkar R.G., op.cit., p. 58. 
4a. Hopkins E.W., op.eit.^p, 210.
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the wicked rinds a parallel in the bG 4,7 ff.

2. The second motive for Visnu's birtn is merely 
sport. Krsna, who is described as deva, maha- 
deva, devesa and prajapati, is said to be bom 
amongst the mortals for pleasure (vihara)(47,1).

3* The third reason is Bhrgu’s curse. Bhrgu, once,
cursed Visnu to be bom seven times amongst the
mortals for his highly dishonourable act of
beheading his wife with his Sudarsana cakra,
when she was about to bum Indra and Visnu
when the former had entered the latter’s body.
This happened when the gods attacked the Asuras
who were unarmed and had solicited the refuge

45
and protection of Sukra’s mother. The VP also
refers to this incident of the curse and the
consequential seven births of Visnu on this 

46earth. The above analysis makes it clear that 
these incarnations, though occasioned by a curse 
are intended for the repression of the unrighte
ousness, when it would be dominant and the

45. MP 47.105 ff. For a detailed summary of this 
episode vide Muir J.^OST, Vol.IV, pp.151 ff.

46. Patil.D.R., op.cit.^p. 64.
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restoration of the righteousness.

Elsewhere it is stated that (bhumer) 
bharavatarana,the destruction of the demons and the 
welfare of the world are the causes of his incarna
tion (70.11; 246.89; (missing in gha & ha); 248.28, 
62). In the Mbh ?*the bhumer bharavataranam (a 
repeated phrase) is an application of descent in 
active meaning. It is applied to the Avatara of
the god to lower or remove the weight or burden of 

47
earth”. These remarks may be applied here to the 
phrase.

The terms used for ’descent* or ’birth’ are 
pradurbhava (47.32,238; 247.1) or any derivative 
of sam-t-vfbhu (47.239,241), ava + sTtf (193.86; 246.4) 

and (154.180 ; 47.1, 8, 27) and the phrases of
similar import.

The MP has different versions of the number of 
avataras. The phrase ' das'avatara* actually-occurs 

in MP 99.14, According, to MP(285.6-7), 1. Matsya,

47. Hopkins E.W., op.cit.;p. 210. According to 
Gonda, "the very idea underlying all avataras 
is the selfsame antagonism between the great 
upholder of the cause or the good, and the 
evil power of destruction, starvation and 
death", (ibid. p. 162).



2. Kurina, 3. Varan a, 4, Narasimha, 5. Vamana,
6. (Parasu) Hama, 7. Rama, 8, Krsna, 9. Buddha and , 
and 10. Kalki, are the 10 incarnations, Whereas 
according to MP 54.15 ff, 1. Matsya, 2, Kurma,
3. Varaha, 4. Narasimha, 5. Vain ana, 6. Bhargava- 
nandan*.i.e. Parasurama, 7. Raghunandana i.e. Rama,
8. Balarama, 9* Buddha and 10. Kalki, are the 10 
incarnations. According to 47.237 ff ^LNarayana,
2. Nrsimha, 3. Van ana, 4.- Dattatreya, 5* Mandhata 
Cakravartf, 6, Jamadagnya, 7. Dasaratlii Rina,
8. Vedavyasa, 9. Buddha and 10. Kalki, are the 
avataras. Thus we see that the second list omits 
Krsna and substitutes Balarama, whereas the third 
list has Narayana, Dattatreya, Mandhata Cakravartr 
and Veda-Vyasa for the usual ones.

There is one more passage in the MP (47.41 ff) 
mentioning, twelve wars between the gods and demons 
and also twelve incarnations, sane of which appear 
to be those of Siva and Indra. They are as follows:-

In this incarnation he killed 
Hiranyakasipu. (47*46).

1. Narasimha:
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2. Vamana:

3, Varaha:

4, Amr^ltamanthana:

5* Tarakamaya War:

6, Adibaka War:

Bali was tied by him in this 
incarnation, when he traversed 
the triple worlds (47,46).

In this incarnation, the Lord 
killed Hirsfoyaksa with his tusk 
in the duel and cleft the ocean 
into two parts (47.47).

On this occasion, Indra vanqui
shed Prahlada and so his son 
Virocana harboured enmity with 
him and was intent to kill him 
(47.48).

In this war, Indra killed 
Viroc^ana who was maintaining 
belligerent attitude.towards the 
gods as he could not bear their 
divinity (47.48-49).

The MP furnishes- no information
at 47v44. The Oh. 156.8 ff, says
that Adi was the brother of Baka

/ _and was killed by Siva, as Adi 
in the form of Uma tried to kill
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iSiva in the romantic moments

48
with him.

7. Tripura War: The MP furnishes no information
at 47.44, but there are several
chapters on the Tripura Episode
in the MP (Chs.129 ff).

8. Andhaka War: /In this war Siva destroyed all
the Asuras, Pis^acas and Dahavas

of the triple worlds and gods,
human beings and the manes co
operated with each other to gain
the common aim of the destruction
of the Asuras (47*50). The Ch.179

jdescribes the battle between Siva
and Andhaka.

9. Vrtraghataka: 3he MP gives no information about
this at 47,44, but from the name
it may be surmised that this was

48* Tiie IIP 156,8*31 missing in ria* In xne Mar*P(Ch,9) 
there is also me Xdibaka war which is between 
Vasistha and Visvaraitra, who had assumed the 
form of an adi and a baka, respectively.



a war between In dr a and vrtra, 

the descriptions of which are met 

with in the Rv.

10, Dhatra: The MP purveys no information

about this. (47*45).

11* Halahala: -

12* Kolahala:

- In this war, Vrtra with many 

demons was killed. In this war 

also Indra with the help of 

Visnu killed many demons includ

ing Vipraciti who had concealed 

himself in a banner by some trick 

(47*51-52)•

Indra and other gods killed many
t

demons including Sanda and 

Amarka in this war (47*52-53).

There are the twelve wars between the gods and

demons (47.54). The VP (Ch.97) cJs«■ gives twelve

incarnations some of which appear rather to be incarna- 
, 49

tions of Siva and Indra.

49* Bhandarkar R.G*, op.eit., p* 59. In the VP, the 
eighth is called Andhakara, the ninth Dhvaja, 
the tenth Varta, the eleventh Halahala and the 
twelfth Kolahala*
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The following information is available from 

the MP about the different incarnations of the 

aforementioned three versions:-

1* Matsya:: This incarnation of Visnu is connected

with the story of the deluge. In the 

days of IFore, Manu, the son of the Sun/practised 

austerities on the Malaya mountain. On being pleased 

with his penance Brahma appeared before him and asked 

him to choose a boon. Manu, thereupon, asked to 

dower him with the power that he would be able to 

protect the stationary and non-stationary things at 

the time of the universal cataclysm. Then, once 

upon a time, when he was offering the pitr^-tarpana, 

a fish fell in his hand. He gave it the refuge in 

different receptacles and finally placed it in the 

sea where it assumed an enormous size at which he 

was astounded and he concluded that it must be 

Vasudeva Janardana in the form of the fish. The Lord 

declared that the deluge was imminent and he should 

prepare the boat and keep- the things ready as per 

his directions. Then, as per prognostication, there 

was a deluge and he sailed away in the boat which 

had a snake tucked to it as a rope and was towed by 

the homed fish-god. It was during this epoch-making
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period' that the Lord narrated the MP to Manu (Chs.

1 and 2),

Elsewhere it is described as *devesa-matsyarupa 

(195.1), matsyarupl J anardana* (146.^*(,mi ss ing in ha) 

etc. Hie MP 1.2 (missing in gha, ha and ca) is in 

honour of the god Matsya.

2, Kurma: In the story of the Churning of the

Ocean, Visnu in the form of the Kurma 

is described as the support of the Mandara mountain 

in the stupendous task of- churning the ocean by 

Brahma (249.16). The Kurma-is described as the one- 

fourth portion of Visnu (249.27). It, willingly, 

accepted this onerous task of acting as a:substratum 

of the Mandara in this grand event (249.28).

3. Varaha: Varaha killed Hiranyaksa on the mount

Sumanas (122.16). Hiranyakasipu in his 

wrathful appearance with his biting lips is compared 

to the purvey a-Varaha (163.60), At Varahatfrtha,

Janardana is worshipped in the Varaha form - and a 

person, who takes a hath there especially on the 

twelfth day, is said to go to the Visnuloka and 

never to visit mhe infernal regions(193,73-74). 

Prahlada offered his adorations to visnu who raised
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up .tlie earth with his tusk (245*26,73; 24?,6)* This 

is the Mahavarahacarita of Krsna, the performer of 

miraculous deeds (247,5).

The Earth could not bear the energy ( dTUf )

ox the Lord, as she found it too much for her and
/

this also did not escape the notice of the Lord and 

she sang a hymn in his honour (248,7 ff). She, 

further, stated that tortured as she was by the 

demons, she had sought his refuge (247,54) and in 

respouse to this ardent request of the Earth, the 

Lord Farayana assumed the form of a gigantic Varaha 

to save her - and this Yajna varaha rescued her with 

his tusk which 'was submerged into the sea (248,62 ff; 

247.6). -

Elsewhere the earth is described as 1rasatalam/ 

gat a* (24o.53), * rasj&yjalatale magna’ and ‘ rasatala- 

talamgata' (24«,74). The MP 248,63 ff gives a 

graphic picture or this divine Boar, At GangocSbheda 

on the Gomatf, the Lord Yajnavaraha is said to have 

appeared (22,13) and at Faimisaranya, one can behold 

Varaha (22,15). Varaha’s act of raising the earth is 

also alluded to in 289.5.
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4, Nrsimha: -In the days of $ore, Hiranyakasipu

perfoimed such severe austerities 
that Brahma was pleased to grant him his most 
cherisned desire of remaining safe throughout. Being 
emboldened with this boon, he started'harassing the 
gods who were ultimately forced to seek the help of 
Visnu who soothed tnem with the words that he would 
take immediate steps to redress tneir grievances. 
Visnu, tnereupon, soliciting the help of the Omkara, 
assumed the half human and half leonine form* and 
touching the hand with his hand, he matched to the 
assembly-hall -of the infidel king (161.2-38). With 
his divine vision, Prahlada, the son of Hiranya
kasipu, could discern Visnu in that therio-anthro-

i *

pomorphic personality, as fire hidden in the heap 
of ashes. On hearing that he (Prahlada) had a sort 
of the VisvarupadarsWia- in that peculiar creature, 

Hiranyakasipu ordered the demons to capture him, 
who, on the contrary, destroyed his magnificent 
assembly-hall (162.1-17). The Chs 162.18 ff and
163.1- 92 give a vi^id description of the duel 
between the two and the havoc caused. After a 
stiff and fierce duel*, and heavy havoc (162.18 ff;
163.1- 92), with the assistance of the Omkara,
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IMrsimha tore asunder Hiranyakasipu to death with 

his big nails (163,93-94). Elsewhere (179,44 ff), 

there is a graphic description of hrsimha whom Siva 

offers a prayer in his honour to help him (179,55 ff), 

This incarnation took place in the fourth manvantara 

when the gods were harassed by the demons on the 

fringe of the ocean for the destruction of •Hiranya

kasipu. Rudra was his purohita (47.233-239). This 

incarnation is also alluded to in 178.19,

5* Vamana; In olden times, gods were vanquished 

by the demons and Indra was dethroned 

from his honourable position and so in order to re

establish the glory of her sons, Aditi practised

severe austerities and meditated upon Krsna (244,7ff)
“50

and sang' a hymn in his honour (244.12 ff) . Vasudeva, 

being pleased with'her, appeared before her and told 

her to ask for a boon (244.37 ff), whereupon she 

preferred a request that Indra should be the unrival

led lord of the triple worlds (244.38 ff). The Lord 

said that he would be born partially (amsena) in her 

womb through Kasyapa and ■would destroy Indra* s

50, Visnu as ITpendra is-worshipped in 244,26 ff. 
The Stzs. 244,30-31 are missing in ga and gha,



adversaries (244,41-42). In the course of time, 
when Krsna took up his abode ixr her womb, the demons 
became lustreless, the great mountains quaked etc. 
(244.49 ff). On beholding the palour of the demons, 
Bali asked about the reason of such a phenomenon to 
his grandfather Prahlada, who, thereupon, meditated 
and saw Janardana in the dwarfish form in the womb 
of Aditi (245.1 ff). He, -then, pointed out that it 
was due to Vasudeva’s descent in Aditi’s womb with 
sixteen digits. At this Bali retorted that he had 
many demon-warriors who could defeat that Krsna 
very easily (245.29 ff). On hearing these arrogant 
words, Prahlada could visualise their doomsday war 
near and on hearing these cavilling words, he pro
nounced a curse that he (Bali) would be ere long 
deprived of his lordship (245.35 ff). Hearing these 
dreadful words of his grand-father, he begged his 
pardon and Prahlada said that he was extremely sorry 
for cursing him, yet, when, after the expiry of the 
curse, he would remember him, he would strive for 
his good (245.57 ff). Now Govinda was bom and 
Brahma performed his natal riues and ptner sacra- 
mdnnts and offered a prayer to him (245.62 ff). Then 
the Lord declared his mission and the other divinities



gave him other equipments (245.81 ft). Thus equipped, 
he proceeded to the sacrifice of -Bali, when the earth, 

the mountains and the oceans quaked, as he placed 
his- foot on the earth (245.88 ff).

On beholding this mysterious phenomenon, Bali 

asked Sukra the reason thereof. After meditating 

ror a long time, he - said that it was due to Hari 

who was on the way to his sacrifice and so Bali took 

himself to be highly blessed; but Sukra advised him 

not to give anything at all to V am ana. But Bali 

pointed out that it would be below his dignity to 

refuse him the gift of anything'; on the contrary

it would be a matter of great honour if Hari came
/to him as a supplicant and, thereto re, Sukra need 

not interfere in that matter (246.lCff).

On the arrival of Vamana, Bali paid him homage 
and requested him to choose whatever he desired. The 

Lord expressed his wish only for the three paces for 

the sacred fire-place and not the gold, the land, 

the gems etc., and he also remarked that the suppli

cation proceeded from the dharma-buddhi. Bali agreed 

to his request. No sooner did he pour the water on

his hand,:-1 than-'he showed"him his sarvad'evamaya form,



conquered, the three worlds, gave the triple worlds 
to Indra and the Sutala nether region below the 
earth to Bali (246,37 ff).

As the Lord had accepted the water poured in 
the hand, he blessed him with a life of one Kalpa, 
Indra-ship in the Savarnika manvantara and many 
rich pleasures of diverse types, but he warned him 
that he would lose all things in the event of his 
dishonouring and harbouring opposition to gods and 
consequently he would be bound in Varuna* s nooses. 
The Lord, also further, promised that he .would enjoy 
the fruits of these things given away to unlearned 
Brahmins without due rites and faith and the rewards 
of those sacrifices and rituals performed without 
dbe gifts andyrites - (246,71-ff), Having' fulfilled \ 
his mission, the Lord departed to the heaven (246, 
86). According to the MP 47.240, it was in the 
seventh manvantara of the Treta age that Vamana was 
born when the triple worlds were dominated by Bali 
and Dharaia was his purodhas.

This incarnation is alluded to in the MP 178,20. 
There is a reference to the temple of Vamana in the
city of Kuruksetra as flourishing in the days of the 
Pandavas of the Mbh,51
51. MP; 244.3,5; Vide Dikshitar V.R.R., The Matsya 

Purana, A Study, p,66.
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6. Jamadagnva: this incornation took place in

the 19th Treta age. He annihilated 

all the Ksatriyas and Visvamitra was his purahsara 

(47.244).

7. Rama: Rama, the son of Dasaratha, was

bom in the 24th Treta age* for 

the sake of killing Havana and Vasistha was his 

purohita (47.245).

8. K r s n a : The information about Krsna is

already noted.

9* Buddha : He was bora for the destruction

of the Asuras and the restoration 

of Dharma. He had lotus-like eyes and was handsome 

like gods and was bora as the fruit of penance. 

Dvaipayana was his purahsara (47.247).

10* K a 1 k i : • This is uhe future incarnation

to take place in the twenty- 

fifth Kali age when.the $andhya would be left. He 

would be bom as the son of Paraaarya Visnuyasas. 

Yajnavalkya would be his purahsara. He is foretold 

to destroy with his discus all the heretics^Sudra- 

kings, Sudras, all the revilers of brahmins and the
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irreligious with the help of his army constituted 
of the armed Brahmins (47.249 ff). At 273.27, he 
is also said to destroy the evils of the ICali age 
etc.

11. Dattatreva s He was bom in the first Treta
age, when one fourth of the 

Pharma had declined. In'this incarnation, Markan- 
deya was his purahsara(47.242),

12. Mandhata Cakravartl: He was born in the
fifteenth Treta age and Uttanka

/

was his purahsara (47,243).

13. Vedawasa: In the 28th Dvapara age, he
- /was bom as the son of Parasara 

and Jatukarnya was his attendant (47.246),

14. Naravana: He was born in the Caksusa
manvantara as the paction of 

Dharma. At his initiation, the gods started the 
sacrifice in the Vaivasvata manvatara. Brahma was 
his purohitft.(47.237-238)♦

15. Balarama: In the twenty-eighth Dvapara
yuga in the seventh Vaivasvata 

manvantara of the Varaha kalpa, Vasudeva is said



445
to have three forms for the removal of the burden 
of the earth viz, as the $age Dvaipayana, Rauhineya 
i,e, Balarama and Kesava, the destroyer of Kamsa and 
others. (69,7 ff).

The MP . (47.241) states-that harlyana, jursimha 
and- vamana are divyasambhutis whereas Dattatreya, 
Mandhata Cakravartf, Jamadagnya Rama, Vedavyasa,
Buddha and Kalki are the human incarnations, the

/result of Sukra^'s curse-. In the VP also, these
first three are said to be divyeTsambhutis and the

rest human incarnations as in the MP. The VP has
also the ten incarnations, the same as in the MP
47,237 ff, with the difference that the- MP has

52 -
Buddha for Krsna of the VP,

In the chapter on the Visnuvrata it is recom
mended that the golden images of the dasavatara^ 
Dattatreya and Vyasa and also a golden lotus should 
be given in gift (99,14), In the Visvacakrapradana, 
(285,6-7) the following images are to be placed in 
the second enclosure: — Matsya, Kurina, Varaha,

52, Patil D«jR.«, op.cit,, p, 65,



Narasimha, varaana, (Parasu) Rama, Rama, Krsna,
53

±jud£ha and Kalki. In-the Waksatrapurusavrata (54.15 
15.’ff), the different limbs of Visnu are worshipped 
by uttering 'namah* to Matsya, Kuhn a, varaha,
•Nrsimha, vamana, Parasurima, Rama, Balarama, Buddha 
and Kalki. Such passages tend to show that some of 
the incarnations were worshipped. The MP also gives 
directions about the making of images of some of 
the avataras in the chapters on iconography. More
over "the worship of some of the avataras is amply 
attested to by the Indian epi^raphic records of the

54
period between the fourth and the eighth century A.D.U
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The germs of some of the incarnations enumerated
above are traceable to the vedic literature. The
antiquity.of the flood legend in Indian literature

/can be traced back to the SB (1,8.1.1) where the
fish delivers Manu from the deluge. In the Mbh,

55the fish is identified with Prajapati. In the

53. This passage is quoted by Aparatf£a on p,338.
(Kane P.V., op.cit.jVffil. II, Pt. 2, p. 720),

54. Majumdar R.C. & Pusalkar A.D. (Ed.).;The Classical 
Age, p. 416, for further details vide ibid, pp.
416 ff,

55. Maedonell A,A., op.cit.^p. 41; Keith A.B., 
op. cit,, pp. 111-112.;-' Hopkins E.W., -op.c'it. pp.-: 201-202.



Puranas, the fish becomes Visnu. Here in the MP, 

the fish is identified with Vasudeva Janardana, 

Kes’ava and so in this respect it is post-epic.

The antiquity of the- Kurma incarnation is 

traceaole to the Brahmp.a literature. In the SB 

(7.5.1,5, cf, TA 1.23.3), Prajapati about to create 

offspring becomes a tortoise and moves on the pri

meval waters.. In the Puranas this tortoise is an

incarnation of Visnu who assumes this form to recover
" . . 56 ,

various objects lost in the deluge. The Kasyapa

' as creative power may once have been the tortoise
/

as earth power (cf. SB 7.5.1.5) upholding .Mandara

(in the Mbh) later interpreted, Kamatham rupam, as 
57 * *

form of Visnu, As noted above, in the MP also,

the tortoise works as a substratum of Mandara, The

BhP 1.3,16 also says that the Lord in the form of a

tortoise supported on his back the Mandara mountain,
L ti lfc. ^

The myth of the Varaha incarnation^in the cosmo

gonic character in the SB (14.1.2.11), where under 

the name of Bmusa, he is stated to have raised up the

56. Macdonell A.A., op.cit., p.41; Keith A.B., op.citv 
T-p.112; Tarkatirtha Lakshman Shastri-Joshi,

- Vaidika Samskrtica Vikasa, p.136. Muir J.,
OST, Vol. IV,'pp. 27 ff.

57. Hopkins S.W., op.cit., p. 200.



earth from the waters. In the TS (7.1.5.1), this

cosmogonic boar is described as the form of Prsga-

pati. This myth is modified in Tb (1.1.3.5). In

the post-Vedic mythology of the Ram-and- 'the Pursnas,

the boar which raises the earth is an avatara of 
58

Visnu. In the older Ramji, the boar incarnation 

is not Visnu1s but Brahman* s and the gods do not
59

at first recognise the- boar form of Visnu at all.
• «

In the Mbh, the earth is also said to have sunk in
/

Rasatala. In the Santiparvanof the Mbh, the Boar

is identified with Krsna and the earth is said to
• ■ •

be * rasatala^gata*. Elsewhere in the Mbh, the Boar

is eternal spirit Visnu-, Suparna or War ay ana. The

Boar-form is that of a monstrous beast ten by one

hundred leagues in size having one tusk and red

eyes (Bombay Bd. 3.272.55) and in this account the

earth is submeiged by a flood and not by sinners

nor by numbers. In the Harivamsa (12340), the
60

weight is that of Visnu* s own energy.
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In the MP, the boar is in one place Mar ay ana 

and elsewhere Krsna (indirectly said), the 'weight* 
is also visnu's own energy. Thus it appears that 
the MP combines me Mbh and the Hailyamsa versions. 
The MP-account of the boar-form comoines the themes 
of creation and Visnu* s energy and also the troubles 
caused by the Asuras.

The prevalence of the Varaha worship in ancient
India Is testified by the Varaha temples in the epoch

61
of the Pallavas of Kan chi.

The myth of the Man-lion incarnation is not
traceable to the Veda, out the names of the persons
related in this myth occur in the Vedic literature.
The TB (1,5,10,7) mentions Prahlada, theson of
Kayadhu^ and the TA (4.33) mentions Hiranyaksa, the

62Raksasa-messenger. The incarnation is as old as
the TA (10.1,7) and the later-Up, but that may not

63be very old, remarks Hopkins. This incarnation is 
descrioed in the Aryanyakaparvan(aombay Ed.3.272 s 
Or,Ed, 3.256), It is not often alluded to in the

61. Dikshitar V.R.R. , The Matsya Purina,A. Study,p.66.
62. Tarkatxrtha Lakshman Shastri Joshi, op.cit.? p, 136,
63. Hopkins E.W., op.cit^p. 211.
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epic, but becomes a favourite one in the Harivamsa

64and the Purlnas. in the MP, as noted before,
jNrsimha makes his body half human and half leonine
and tears Hiranyakasipu to pieces with his claws as 

65in the Mbh, , hut does not leap forth from the
t 66pillar as in the Harivamsa. It is to be noted 

that Prahlada has a sort of the Visvarupa-darsana 
in him (cf. 16&?6 ff) and in the hymn sung by the 
gods in honour of him, he appears as the highest 
(163.98 ff).

. Gonda points out that "in such stories as that
concerning Hiranyakasipu's race, reminiscences may
be found of a period of antagonism between worshippers
of other gods (e.g. Indra) and Visnu's devotees, end-

,,67ing in the latter's victory, -

The germs of the Vamana incarnation are trace-
68able to the RV. The three strides in the RV form 

the foundations of the dwarf-incarnation. The 
intermediate stage is found in the Brahmanas

64. Hopkins E.W., op. cit^pp.210-211.
65. Hopkins E.W., op.cit,,p, 211.
66. Hopkins E.W., op.cit.^ p, 211,
67. Gonda J., op.cit,,pp. 170-171.
68. For Visnu's three strides, vide Gonda j,, op.citSj pp. 55 ff.



(of. SB 1.2.5.5., TS 2.1.3,1, TB 1.6.1.5) where 

Visnu, already, assumes the form of a dwarf, in. 

order to recover by artifice the earth for the
69

gods from the Asuras by taking his three strides.

In the Mbh (Bombay Ed. 3.272.31 and 69 if) as

Krsna-Govinda Visnu bee ones a dwar$, after a thousand

years, Aditi bears Visnu as dwarf to overthrow Bali.

Accompanied by Brhaspati he goes-to Bali, asks for

three paces of land which being granted, he covers

all with three paces, gives back his realm to Indra,

and binds and sends below earth Bali who still reigns

there. Neither the epic has the Puranic account of
'/ ' ‘70
Sukra’s interference on behalf of Bali. According

to the BhP (8,19.29 ff), Sukra recognising Visnu in

the dwarf and knowing the god’s designs interposed

when Bali took a vessel of water with a view of

giving the land to the dwarf and warned the monarch

against granting supplication of the dwarf. Bali,

however, refused to comply with the advice of Sukra

who thereupon cursed him to fall from his prosperous

state (BhP 8.20.2 ff). It is to be noted that

451

69, Macdonell A.A,, op.cit.jp.39; Keith A.B., 
op.cit., pp„110«lll; Dandekar R.N., op.cit.;p.lQ5,

70. Hopkins E.W,, op.cit., p. 211.
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according to the Bv (6,49.13) he thrice traversed

71
the earthly spaces for man in distress. This idea
appears to have developed into the Epic and the
Puranic idea of the conquest or the worlds for Indra
for redressing his distress. This motive is also
mentioned in the MP. It is significant to note

/that in the MP, Sukra advises Bali, not to accede 
to any request'of the dwarf, whose designs, he 
•portends, are to encompass Bali’s downfall before 
the arrival of Visnu to the sacrificial hall, 
whereas in the BhP, the preceptor advises him when 
Bali is about to grant the request. ' In the MP,
Sukra does not curse him for his disobedience, but 
it is Prahlada who curses Bali for his haughty 
demeanour and pride of his strength and belittling 
the greatness of Visnu, Furthermore, here, the 
Lord is said to be Krsna, Govinda as in the Epic.

The germs of the Parasurama incarnation are
72

traceable to the AV 5.19,1,11. In the Mbh he is
considered as one of the incarnations and is said to

■ j 73have flourished in the Treta age, . In the Harivamsa

71. Macdonell A.A., op.eft,, p. 39,
72. Tarkatirtha Lakshman Shastri <Joshi, op.cit.p.136,
73. Hopkins E.W,, op,cit.rp, 211,
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(1,41) and Puranas e.g. BP 213;180 also he is
> 74

counted as one of the incarnations.

Rama is regarded as a pradurbhava in the Ram-

(1,76.17), His- Visnu-form is recognised in the

Balakanda and the Uttarkanda which are of course

later than the other five Kandas (2-6) which

generally consider Rama'as human. The Mbh calls 
75

him visnu. In the Harivamsa (1»41) and the Puranas
76e.g,- HP (Ghs.0, 180; 213) also he is an incarnation. 

In BhP (2.7.44), Mandhata is mentioned as a pradur

bhava, Veda-Vyasa appears as an incarnation or a

manifestation-in the Harivamsa (1,41) and in the
77 '

Puranas (e.g, OP 1,202). Balarama is already an
78

incarnation in the Mbh and also in the Puranas 
, 79
(e.g, AP 49). Barayana appears as a vibhuti in

the BhP 1,7,6. "The Mbh does not mention the Buddha- 

incarnation though it mentions Kalki in one of the

74. Hazra R.G., op.cit,, pp, 85-86,

75/Hopkins B.W., op.cit., p. 212.

76, Hazra R. C,, op.cit.,pp. 85-86,

77, Hopkins E.W., op.cit, p.218; Hazra R.C,, 
op.cit, , pp. 85,88.

78. Hopkins E.W.., op.cit., p. 212,

79. Hazra R.C., op.cit., p, 89.
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spurious verses (12,339). It is Highly probable
that the Buddha began to ue regarded as incarnation
of Visnu from about 550 A.D. That during this time
the founders of the heretical religions came to be
identified with Visnu is shown by the Brhatsamhita
(58.45) according to which the image of the Arhats

^ 30
(arhatam devah) is to be marked with the Srl-vatsa.**
Dr. R.C. Hazra remarks that "the verse containing
the name of Buddha in the Mat. 47 must be dated
much later, for the Vayu from‘which the Matsya has 

, v 8Xborrowed the chapter does not contain it*, This is
82also missing in 'the BrP, Visnu* s future incarnation

• " * i 83
as Kalki is for the first time mentioned in the1 Mbh,
According to- the Harivamsa 1.41, Kalki is one of the 

' - 84 ‘manifestations* He also appeal’s as a manifestation

80. Hazra R.C., op. cit.,pp.41-42, Dr, D.C. Sirkar^ 
also assigns the beginning of Buddha* s inclusion 
in the list of the ten incarnations to a date 
earlier than the 8th Century.^.The Classical"Age 
(Ed. by Majumdar R.C, & Pusalkar A.D.) ,p.4l6^fn. 1.

81. Hazra R.C., op.eit., p. 87.
82. Hazra R.C., op.cit.^p. 41$ Chaudhury Radha-___

Krishna, Heretical Set5Cr9v-H,c- abort v0l. \yi2s
83. Gonda J., op.eit., pp. 149-150;

Hopkins E.W., op.eit., p. 218. ,
84. Hazra R.C., op.eit., p. 85.
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or an incarnation in the other Puranas also e.g.
BP (Ch.213). 9-nthe GP 1*202, he is one of th§ murtis

85 i
of Visnu,

Dr, R.G, Bhandarkar opines that the idea of the 
ten incarnations of Visnu had become quite an ordi
nary article of belief in 1070 Vikrama or 1014 A.D.
and Buddha had been received into the popular

86
pantheon,"

The Doctrine of Vvuha :
The doctrine of Vyuha is one of the foremost 

tenets of the Pancaratras, Bhagavatas and Sri-Vaisnava

85* Hazra R.C., op.cit.jp. 8S, For the number of 
incarnations in other Puranas cf. ERE 7,193.
JFor the incarnations in the epigraphic records, 
cf. The Classical Age (Ed. by Majumdar R.c. & 
Pusalkar. A.D.), pp. 416 ff., on the Avataras, 
see Gonda J., op.cit.,pp. 124 f; Kane P.V., 
op.cit. Vol.II, Pt. 2, pp. 717 ff. Prof.Dikshitar 
finds in the Theory of Incarnation notions'' 
regarding the theory of evolution, The Matsya' Purana, A Study, pp. 24 ff, Prof. Haldane has 
recently discussed this view in his Sardar Patel Lectures, for this vide "Common ancestor for all 
Living Beings", Times of India, Decemoer 17, 1957.

86. Bhandarkar R.G., The Latest Limit of the Date 
of the Origin of the Conception of the Ten 
Avataras of Visnu and of the Widow marriage Text, Collected’Works of Sir R.G. Bhandarkar,
Vol. I, p. 302,



456
religion. The four members of the Vyuha viz.- 
Vasudeva, - S&siki,rsana, Pradyumna and Aniruddha !- 
are mentioned in the MP 248.46 ff with their 
explanatory derivations. Vasudeva is so called 
because Brahma and other creatures reside in him 
at the time of the end of the yuga or alterna
tively he is known to reside in all creatures. 
Samtcarsana is so named because he drags and unites 
the creatures repeatedly in every Kalpa. Pradyumna 
is so called because on account^him, the gods and 
the demons stand in opposing battle-array or 
alternatively he is the knower of all dharmas. 
Aniruddha is so called because none is his 
obstructor (248,46 ff). Note the occurrence of 
the word "prati^vyuha1 in 248.47. These four are 
alluded to in MP 276,8*9 and 93,51.

Trinitarian Concept :
The RV does not know the trinitarian concept, 

yet its germs may be traced in the threefold 
character of Agni. "The union of the highest gods

87

87, Vide Majumdar R.c. ‘and Pusalkar A.D .(fed, 
The Classical Age, pp, 447 ff.



into a trinity forms no part of the epic belief...
The trinitarian concept is recognised only in one88 ! 
late epic passage.1' According to the MP, the
origin of the trinity seems to lie in a statement
that the three gods - Brahma, Visnu and Mahesvara -
were bom when the three gun as - Sattva, Rajias and
Tamas - were disturoed. The form is one (eka l^urtih),
but these are three different aspe cts (trayo bhaga^..)
(3,16). In the MP, the names of the members of the
trinity occur together in a compound or separately.
They are either Brahma, visnu and-Mahesvara (e.g.
6b,2?) or Visnu, Arka and Rudra (92,1). Brahma,
Visnu and Indra (192.7). In some places instead of
the above any three gods, the following four gods

tviz. Siva, visnu, Arka and Padmaja are mentioned in
a compound (e.g. <96.17); thus a sort of quadrum -

89
virate is formed. Thus the two trends or thought
are met with in the MP. The VP also shows traces

90
of the doctrine of trinity.

45?

88, ttopKins E.W., op.cit.?p. 231. Sfin H.S. doshi 
who is' working on the Cult of D'atta for his 
Ph.D. degree unaer Prof. G.H. Bhatt has dis
cussed the origin and growth of the trinitarian 
concept in his thesis.

89, For. a similar observation, vide Majumdar R.C. and" Pusalkar A.Dl^,? The Classical Age, p. 439.
90, PatilD.R., op.cit., pp. 66, 190-191, '
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II SAIVISM

Introductory i

•The cult of Siva dates back to very early times

and it is not unlikely that it was current among the
91

non-Aryans in the pre-Vedic period; but Rudra
92

occupies a subordinate position in the RV. The AV

and YV have much more to tell of his appearance and

in the Brahmanas, the power of Rudra is at its
93 *, „ , /

height. The Svetasvatara Upanisad and Atharvasiras
94

Upanisad sing the glory of Rudra. It is in the

period of the Epics and Puranas that he becomes
95

prominent and widespread, and also assumes a 

sectarian spirit in some of the Puranas,

Description etc. ;

In the pantheon of the MP 

pre-eminent place. Vamadeva,

/
, Siva occupies a 

96
as in the MBh, is

91, Majumaar R,C. & Pusalkar A.D. (Ed.), The Age of 
Imperial Unity, p. 453.

92, Macdonell A.A., op.cit., p. 74; Keith A.B.,
op.cit., Vol, 31, p. 142; Dandekar R.M,, Rudra 
in the Veda, Journal of the University of Poona, 
Humanities, Section I, Uo.l, p. 94, i

93. Keith A.B., ioid, p. 144,
94.
95.

Bhandarkar R.<3,, op.cit. ,pp. 151 ff.
Majumaar R.C. & Pusalkar A.D.(Ed.),,£.457. For 
an account ox the origin and growth of ^aivism, 
vide e.g. Bhandarkar R.G., op.cit.,pp.145 ff; 
The Age of Imperial Unity, pp.453 ff; Karmarkar 
A.P., The Religions of India, Vol, I, pp.38 ff.

. Hopkins E.W., op.cit., pp. 198, 219.96
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the son of Brahma (4,27) and in turn is the author 
of the four Varnas (4,28). Elsewhere it is said 
that he owes his origin to none (154.178). He is 
the man par excellence ana Parvati", the woman par 
excellence (1«3.35). His body is white like the 
Kunda flower (250.59). As Isahapurusa, he is white 
in complexion and is the lord of all lores (266*26).

IHe has four hands and three eyes (cf. 22.47; 193.64)
or 10 hands (266.36) or according to another version

97(22.14) he has eighteen hands. He is blue-throated
(20.15) . In connection with his nilakanthatva, the
event of his drinking the Kalakuta poison at the time

98of the churning of the ocean may be noted. He is 
also described as smoky-red (§^oiY%) (121.22). The 
quarters are his garments (133.16; 134,32; 154.568); 
in other words, he is.said to be nude (155,23). He

97. Ca has Hari for Hara of A&0. The reading of Ca 
appears to be preferable because in the preceding line there is a reference to Sulabhrt Yeynavaraha 
and the succeeding line explains why Naimisaranya 
came to be so called, viz. because the feliey of 
the discus of Vi?nu was broken. Moreover the 
subject of the chapter is the enumeration of the 
places sacred to manes and now the deity of the 
sraddha is Visnu and hence the reading of Ca is preferable.

98. MP 250.52 ff; cf. Karmarkar A.P., op^cit., pp,69- 
70. In the VS 7.51.2-4 the epithet nllagriva is 
with though his throat is white (Siftkantha)(cf.
TS 4.5.5); Keith A.B., op.cit#J pp, 142-143.
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k t

has the forehead-mark in the form of the moon 

(134,33*, 140.49). His vehicle is a bull (67.16)
/ — } — i

and his favourite weapon is a sula or trisula and
t__hence his epithets - sulabhrt (11.19), suladhara

(23.19). It is said that his trident acquired the

lustre of Vivasvan, when it came to be distributed,

the other receipients of this lustre being Visnu* s

discus and Indra* s thunderbolt (11,29), In the

Ardranandakarivrata, even the trident of Siva is

worshipped (64,7). The braid of his hair is said

to be tawny on account of the fire emitting from

his third eye (260,54). The name of his bow is

Ajagava (23,37) and Pinaka and hence his epithet

Pinakin, (23.36; 69,1) and Piriakadhrk (60,11;95.16).

He is described as having a noose, goad, lotus,

skull, serpent and the moon (55.16).He has a skull

as noted above and hence his epithet Kapalin (153.38).

In this connection, the story of Brahma*s fifth head

being chopped off by Siva and the pursuit of the 
/ 99

skull after Siva may be noted. From this it is

clear that some of his weapons e.g. bow etc., are
100

inherited from the Vedic Rudra.

99. MP 183.67 ft; el. KarmarKar A.P. ,op.cit^p.70.

100. Macdonell A.A., op.cf&.^p. 74.
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His abode is the Kailasa mountain (121#1-2)

on the snow*clad mountain Himalayas (54,3) and I
hence he is said to be Girlsa (23.36). He is also
said to reside on the Mandara mountain and the cave
of his residence is said to be. golden, studded with
gems, and having a staircase of shining gems and
pillars of lapis lazuli (cf.,69,1; 250.26), Meru
is also one of his abodes (181.7). His feature of

101residing on the mountains is traceable to the VS, 
Ilavrta is the. sporting ground of him as well as 
of his troup of Parsadas (135.4). He is alsp said 
to dwell in the crematorium (155,23). Out of 
compassion for his devotees, he sports (183.13) 
and dwells in Avimukta with his ganas (182,19).

When he started on his marriage-procession 
with hideous things, he had the garland of skulls 
on his head and the crescent moon on his braided 
hair. The diadem and the gems shone brilliantly

tlike fire. The serpents were Ms ornament sand the 
elephant-hide dripping with omentum was his vestment. 
He had applied the ashes from the funeral fire on 
his body and had put on the bracelet of human bones.

101. Macdonell A.A., op.cit.^p, 74.
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The serpents - Vasuki and Taksaka - were his ear
rings (164.435 ff).

He is said to have taken an avatara at
/Bhrgutirtha (193.86). Sukra*s penance to please 

Siva to acquire the loVe which can resuscitate the
tdead suggests a belief in Siva as the source of . 

miraculous lores and powers (47.75).

Many are the names and epithets of Siva e.g. 
Mahadeva (47.15), Bhava,- (47.122,170), Sarva (56.4),

_ j {Utse. art. -fk*. fXJgra (56,3) or Isana (56.4). Thoughtnames of Siva in
later literature,are the names of Agni in the Vedic 102 *
litarature. The word Trymbaka (47,50) is found in
the Vedic texts ana seems to refer to him once in
the BV 7,59,12, His epithet, Pasupati (56.3)

103occurring in the VS and AV, finds a prototype in
one of the seal^s found by Sir John Marshall in the 

104Indus Valley. Seme of his names e.g, Hara (22.14), 
1Siva (56,16), Sankara (154.271) etc. are ascribed to

t 105him in une later erauta literature. He is said to

102, SB 1.7.3.85 Macdonell A.A., op.cit., p.75; Keith A.B., op.cit., p. 144,
103, Macdonell A,A., op.cit., p.75,
104. Marshall John, Mohenjo Daro ana Indus 

Civilisation, Vol, I, p. 54,
105. Keith A.B., op.cit,, p. 146.
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be devesa, Isvara (47,169), devadevesa (54.4),

, V* _ t
Brahmavisnoindranayaka (54,4), Tandavesa (64,7) 

etc. He has also philosophical attributes e.g, 

nirguna, avyakta etc. (47.165), Suksma (52,20).

One of his epithets is jithanu which he seems to 

have acquired on account of his standing as a post 

motionless till the dissolution of the world (cf, 

181,4$ 182.4j 154,104) or because of his not 

proceeding with the act of creation as per instruc

tion from Brahma (4,32), Kalidasa also described 
106

him as Sthanu. Amongst his other epithets mention

may be made of e.g. vedatman (60.22), vedasariradharin
107

(55,14), Anangari (54.4), Purasudana (61.2), He is 

said to be Vastospati (47,138) and in 252,3-4 Nandesa 

appears as one of the promulgators of the science of 

architecture. Besides many other epithets, too 

numerous to mention, several disgraceful epithets

106, j$a jStbanuh.,/ vikramorvasiyam 1,1 '

107, For a list of; different names and attributes, 
vide Kamarkar A.P., op.cit.,pp. 68-69, In 
the Kr§na§tamfvrata (Ch,56), he is worshipped 
under’dirferent twelve names in the different 
twelve months of the year (56.3-4)-.
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are met with in the MP. Thus he is described as
* strllampato devah' (a god addicted to women)(155,31),
pramadapriya (fond of ladies) (188,68), His nature

' fct,
of lusting after ladies may., possibly, seen, when U_ uWo ti-t- HeU?
mistakes a demon Adi by name for Una, ^ makes ^ to him,
but coming to know the desgceitful trick of Adi, he 

108killed him, He is said to have no shame, to be 
without compassion, and mercy because of his 
Kapalitva (155,23), and other disrespectful attri
butes are beggar, nude, intoxicated, loathsome, 
having deformed eyes etc- (154,331-332). As early
as in the VS (16,20-21) some disgraceful attributes

109
are met wdth e.g, robber, deeeitful etc.

Eight Forms :

t ,Sivas eight forms are referred to in the MP,
He is described as astamurti (93,66; 278.17). These
eight forms are: earth, water, light, wind, space,

110sacrificer, the sun and the moon. The presiding 
deities of these eight forms are as follows: —

\108. MP. 156,12 ff; 156.8-31 missing in na.
109. Macdonell A.A,, op.cit.^p. 76.

/_ _ :110. Cf. Sakuntala 1.1,, Malavikagnimitra 1.1



I /Sarva is the presiding deity of the earth, Pasupa 
of fire, Ugra of the sacrifieer, Rudra of the sun, 
Bhava of the water, Isana of the wind, Mahadeva of 
the moon and Bhlina of the space. (265,3B ff), Parvatr 
appears to allude to his different forms in her 
dialogue with the sages viz. sky, fire, wind, earth, 
varuna (i.e. water ?), _ the sun, the moon and the 
lihga (154.349-360).

I-QLg-a * ;
/

In the MP, Siva appears as a yogi, the proto
type of which is seen in the seals of the Indus

111Valley Civilisation, Mahadeva is said to be the
best of the yogins (85*5), to practise extremely
terriole penance (133.3), and to-be steeped in deep
contemplation (164.130), Hie vivid description of 
/Siva engrossed in deep austerities, when Cupid
proudly went to disturb his meditation is as follows:-
His lotus-like eyes had concentrated the attention

112straight on the tip of his nose. The skin of the 
lion dripping with blood was hanging on his shoulder
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111. Karmarkar A.P., op.cit.,p. 44,
112. MP 154,231;232: cf. 'Kumarasambhava 3.47.Dr. R.M. Dandekar opines that even in the Veda, 

Rudra is associated with the munis,
(ibid*, pp. 99 ff.)
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as Ms upper garment. His body was tawny on account 
of the beat produced by tbe heavy breathing of the 
serpents used as ear-rings. The braid of Ms hair 
was hanging down to his guard and the skull. He 
was sitting on the coils of the serpent Vasuki navel- 
deep and had the tip of its tail in Ms hand which 
formed the brahmin^ali (164*232 ff). The virasana . 

of Siva is referred to in 164.389# Mahesvara is 
said to be praptayoga (185*12) . by the power of his 
yoga, he is said to have assumed his raudra form, 
(185,7),

Rudras s
The eleven Rudras are said to be the sons of

Surabhi and Kasyapa (6,44) or Surabhi and Brahma
, , , 11 (171*35). The Harivamsa also says the same thing.

113, Mallinatha in his commentary on the jgumara- 
sambhava 3*35 quotes Vasistha who defines it as:-

114. Hopkins E.W., op.cit., p.173.
The nrp (madhyambhaga 3,69 ff) also says th^t the Rudras are sons of Surabhi and 
Kasyapa.
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in tlie RV, Maruts are often called Ruciras and some 
times Rudriyas. Their mother is Prsni (Rv 1*23.10). 
They are also called gomatarah - having cow for their 
mother (Rv 1,85,3$ 8.20,8), Surabhi is also the name 
of a cow. Incidentally it may be .noted that the 
Raghuvamsa (1,75) also mentions her (i.e. Surabhi), 
Their complexion is like clouds at the evening 
twilight. They are very lustrous. They are said 
to bum everything, it is said that they ran and 
censured Brahma (171,36-37). They are, elsewhere, 
said to be the quintessence of the austerities and 
vigour. They are blue-throated and have the hoods 
of the serpents on their shoulders, crescent moon 
on their head, garland of skulls in uieir neck and 
big tawny braids of hair on the head and the lion- 
skin as their garment. Isa and others are the Rudras. 
The following Rudras viz.: Kapali, Pihgala, Bhfma, 
Virupaksa, Vilohita, Ajesa, Sasana, Sasta, Sambhu, 
Canda, and Dhruva were appointed on the forefront by 
Visnu in the Devasura wars (153*15 ff). This, 
incidentally, suggests Visnu*s superiority over liva, 
Kapair, one of the Rudras, is said to have the

115. Macdonell A.A., op.cit.^p. 78,
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Elephant-hide (153,52). They are said to worship
the lotuslike feet of Vamadeva (23*36). In the MP,
different lists of names of Eudras are met with. One
of these lists is already noted above. According to
the MP 5.29 ff, they are, 1. Ajaikapad, 2, Ahir-
hudhnya, 3. Virupaksa, 4. Raivata, 5. Hara, 6. Bahu-
rupa, 7. Tryambaka, 8. Suresvara, 9. Savitra,
10. Jayanta, 11. Pinak£ and 12. Aparajita. These
are also reputed as eleven ganesvaras, These are
manasa Eudras. They have a trident as their weapon
and have eighty-four erores of imperishable sons.
They are said to protect all quarters. It is
significant to note that the number of Eudras
enumerated here are twelve instead of eleven as
required. If any two of these are taken as one or
one of them is dropped, we get the requisite number
eleven. The former alternative is followed by Dr.

116Kaimarkar who counts Hara and Tryambaka as one,
while the latter alternative is followed by Ram
Pratap Tripathi and others who ignore Suresvara

117in their translations. According to MP 171.38 ff,

116. Kaimarkar A.P., op.cit.,p. 76.
117, R.Tri , op.cih. ,p,llj SBH, Vol.XVII,Pt.I, 

p. I*.*-*? Vol. I, p,31.
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they, are l.Hirrti, 2. Sambhu, 3* Aparajita,
118

4* Mrgavyadha, 5* 'KapardF, 6, Dahana, 7. Khara,

8. Ahirbudhnya, 9. Kapalf, -10. Pingala, 11. SenanF,
/ -

12. Bhagavan. Even the-SB mentions eleven Rudras,

whereas the TS describes thrity Rudras instead of 
119

the usual eleven. Prom this varying number of 

Rudras, it may be said that there is no necessity 

of geminating the two names into one or simply 

dropping them in a translation; instead, we may 

say that the MP has two versions - one of eleven 

and another of twelve.

The MP derives the word rudra from /rud and 

vdru to weep & to runAby pointing out the two 

characteristics viz. weeping and running (rodanad

The Indian tradition 
120

derives the word from \Jrud. Grasmann in his

dravana_c caiva 171.38), 

derives the word from \
Worterbueh connects it with \frud having a conjectural
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meaning-©# 'to shine* and according to Pisehel in 

r , 121 
his Vedische Studien it means 'to be ruddyt These
etymologies by the Western scholars do not probably

122appear to be improbable, if we look to the descrip
tion or the Rudras here. It is, of course, to be 
remembered that the etymologies as given above by 
the Indian tradition, Grassmann, and Pisehel are in 
connection with the Vedic Rudra, a precursor of the

_ iEpic and Puranic Siva.

Ajaikapad and Ahirbudhnya who appear here as
two different Rudras are two separate deities in 

123
the RV. Some of the names of eleven Rudras are 
handed down from ancient tradition. Some of them 
e.g. riara, are Siva's names. According to Dr. A.P.

121. Macdonell A.A. , op.eit., p. 77 j etV Mrukta 10.6 
«g2f- ^ sth.. cl. 4**

ev«lk-i». II * 11 S~

122* Dr. R.M. Dandekar remarks that, "in this connec
tion Pisehel must be said to have hit the mark 
by proposing that the word, rudra* is derived 
from a hypotnetical lost root, rud which must 
nave meant lto oe ruddy or red*" (ibid, p.lSS)*".

123. For details about them vide MacdonelT~A.A., 
pp. 72-74j Keith A.Jtu, ibid., pp. 136-137.
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Karmarkar "the expression Ekapad is indicative of
the image standing on one leg in the Indus Valley
period. The Ekapad posture is adopted as a process 

/of penance. Siva was a yogin par excellence. . And
it is just possiole that.he was naturally described
as Ekapad.* The other expression Ahirbudhnya, pro-

jbably throws light on the close as so ciation of Siva
and the Waga which was supposed to be in the depths

- 124of the world or the later Patala’.'

Ganas of Siva :
diva's association with ganas is well-known.

He is said to be the overlord of ganesas (140.83).
The physical appearance of the ganas is hideous; 
for some of the ganas are said to be tiger-faced, 
lion-faced or elephant-faced while some had fierce 
faces. Some have faces resembling those of various 
birds ana ahiemals, while some have flamy faces. Some 
have ears like those of cows or those of an elephant. 
Some had many eyes#faces or belleys or all combined 
and some had many legs & many hands. Some of them are 
dwarfish, while some are hunch-backed. Some have

124. Karmarkar A.P., op.cit^ 77-78.
For an account of Rudras in the Epics and 
other Puranas, vide, ibid, pp. 76-78.
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pendulous bellies or protruding* bellies while some 
have a gigantic physique. Some of them are tall, 
emaciated, while some are fat. Some have the shape 
of a goat or a sheep, while others have the shape 
of various animals. Some are white, black or 
tawny. Some are gentle with a smiling face, while 
some are fierce. Some have a black or tawny braid 
of hair. Some put on the silken garments, or hides 
while some are nude. Their weapons are the Vajra 
and the Sakti, while some have weapons which are 
wolf-faced and some put on the armours. Some have 
divine weapons with them, Some are decked with the 
garlands of various flowers while some have ornaments 
in the form of serpents. Some ride on various velrU. 
cles and some move in the sky. Some play on the 
musical instruments e.g, lute etc. and some dance. 
Some have also divine forms (183,66; 154.530-636).

/These ganas or ganesas are said to be men 
par excellence. They make sounds of various types.
jSiva is highly pleased with them on account of their 
austerities, celibacy, vows and the haunting of the 
sacred places. They dwell in the vicinity of Siva
to whom they are very dear. They can assume any form 
according to their sweet will. They are very
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enthusiastic and are dowered with great forms and

virtues. They possess stupendous strengtn and Siva

is said to be amazed by their deeds. They are

capable of creating and destroying both the movable

and non-movable worlds. Siva's incomparable love

for ganas is shown when it is said that he does not

feel at ease in their absence even though he fbe

surrounded by brahma, Visnu, Surva, Kinnaras,
125

Gandharvas and great serpents*

They are innumerable and are renowned for 

their various manly deeds. They are said to haunt 

the siddhaksetras, highways and streets, delapidated 

gardens and houses, the bodies of the demons, the 

children and the lunatic. These are, then, possessed 

by them, who are, thereby, highly delighted. In 

short they pervade the whole universe. Some drink 

hot things, while some live on foam, smoke, honey, 

blood, air and water, and some devour everything.

They are fond of dance and music - vocal and instru

mental both (154.538-541).

Sixty-four ganesakas are said to accompany
/ fce.

Siva, when^proceeded against Candra for battle, who 

125. MP 154*522-529 (missing in ga).
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was reluctant to hand over Tara, Brhaspati * s wife 
of whom he was greatly enamoured (23,38).

Nandi is said, to be.the lord of the ganas, 
proficient in literature, conversant with gfrutis 
and Puranas and: equal in penance with Siva. He 
is said to be Dharma in the form of a bull and to 
narrate the Mahesvara Dharma (95*2-3) and appears 
as the narrator of some of the chapters e,g. Chs. " , 
95, 96 etc.

Viraka alias Viirabhadra is the dearest gana 
of Siva (154*545). He had such a very close resem
blance with Siva that he is described as second Siva. 
He was the lord of the heroes. His braided hair 
were tawny like the mass of the Yaksa saffron and 
the Kinjalka. Serpents were his ornaments and he 
had a stick in his hand (154.229 ff). He is said 
to have the deer-skin as his upper garment ^ the 
girdle of the mufiya grass. He was very smart and 
active. His face was ruddy with red arsenic and 
had put on the garland of lotus-flowers. He was 
also very handsome. He propelled the others by 
playing upon the musical instruments with a piece 
of a pebble. Kinnaras are his followers and he
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would be attentive to the songs (154.542 ff), He 

was the abode of wonderful things and was revered 

by the other ganas. Parvatl was so much pleased 

with him that she considered him as her son, fondled 

him, and decked him with various ornaments (1S4.

545 ff). Thus he appears to be very smart, interested 

in fine arts such as music and dance, having a good 

personality and to have such charming and pleasing 

manners to such an extent of acquiring the sonship 

of Parvatl.

•' . Kusmanda, - Gaj-atunda and Jay anta,;. are some! of

his vinayaka - ganas (183.63). Amongst other 

numerous ganas and ganesvaras, mention may be made 

of Nandf (who is already noted), Mahakala, Cand*.- 

ghanta, Danda-candesvara&Ghantakarna (183.64-65).

In Avimukta, the ganas are said to work as 

guards at every door with the sula and the ‘Btudgara 

in their hands (183.66).

When Siva marched towards Tripura to bum it, 

the troupe of the Pramathas who are described as 

bearing resemblance with the elephants, the moun

tains, the clouds and the sun and who made the sound 
like that of the cloud surcharged with water, is
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said to accompany Siva.

He is also said to be surrounded by Parsadas
(135.14). Elsewhere he is said to be the lord of
pis’acas, Raksasas, animals, Bhutas, Yaks as and

Vetalas (8,5). These associates of him are said
to frequent the funeral grounds. Siva and.his
associates have such an enduring love for one
another, that they do not abandon one another.

/Amongst other beloved things of Siva, mention may 
be made of the rivers, oceans, mountains, the sacred 
places of pilgrimage and temples. With his grand 
and hideous retinue, Siva is said to dwell in 
Avimukta (184.11-13). 
iMY& and gui^ra :

The MP asserts that, there is no distinction
/ _ — between Siva and Surya and hence in the Aditya--

/sayanavrata, it is enjoined that the worship of 
Umimahesvara be done with the recitation of the 
names of Surya and the Suryarca should be done on
the Sivalinga (55-5-6). ,In the MP 68.35 both occur 
in a compound viz, ravisankaraW.

126. MP 133.69 (missing in ga).
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How in some passages of the RV, Agni is identi- 

12? ,
fied with the sun* Moreover Sakapuni, a prede

cessor of Yaska, expounded a theory of the threefold
existence of Agni as being on the earth in the air

128
and heaven on the basis of the RV 10,88,10. More
over Rudra is closely connected with Agni in the 
129 .

RV . Tnis easily explains the above injunction
/ _and the identify of Siva and Surya.

Siva and Visnu :
/A sort of identity between Siva and Visnu is

laid down, when it is said that Visnu resides in 
/ . /the heart of Siva and Siva in that of Visnu and• m*130

there is no distinction between the two. In the
Mbh also, he is described as”Visnu in the form of 
/ , 131
Siva, Siva in the form of Visnu", In a vrata

suggested by jaarada to Anaupamya, the wire of JBana,
which-was meant to secure dominance over (lit. to
tongue-tie) the parents-in-law, Hari and Sankara

127. Macdonell A.A., op.cit., p. 93.

128. hirukta 7.28.
129. Macdonell A.A., op.cit., p.77.
130. MP 69.52 (missing in ga); Cf. MP 52,23,

131. Hopkins E.W., op.cit., p# 221.



to be jointly worshipped (187.49). Incidentally 

it may be noted that the images of Hari-Hara ar.e 

common in South India. It is quite well known that 

the Mahimnaketotra of Puspadanta is interpreted as 

applying to Hari and Hara both.

Elsewhere also in a worship, both are conjointly
V

mentioned (192,35). In the Naksatrapu^savrata which 

is narayanatmaka (54.7), while adoring the thighs 
of the image of Vasudeva, one has to recipe 'namah 

Sivaya' (54.10). In the Visnuvrata also (ch. 99), 

the thighs of Visnu are worshipped by uttering the 

above formula (99.6).

/
This identity between Siva and Visnu can be 

explained on the ground that Visnu represents one 

of the solar aspects and that Surya and Rudra are 

connected with each other since the Rgvedic period 

as noted above,- The germs of this identity thus 

date back to the hoary period of the RV.

This tolerant Spirit of the MP sheara in common
132

with the spirit of the Bffbh and some other Pnranas.

PU, .
132. Cf. Kane P.V., op.cit., Yol, II,,p. 725.



Some Episodes :
Satf-Episode : — In ancient times Prajapati

Daksa performed a sacrifice abounding in rich, gifts.
All the gods were invited and were given their
shares; but there it was found by Sati* that her
husband was not invited and so enquired of her
father the reason thereof. To this Daksa replied 

/that Siva was unfit because he is inauspicious and 
the destroyer of the world, and hence the invitation 
was not extended to him. On hearing this calumi
nous reply, Sati was all wrath and burnt herself 
in fire which arose from her body and pronounced 
a curse that he would be destroyed at the hands of 
Rudra. Daksa, however, mollified her, who, then 
was gracious enough to tone down the intensity of 
the curse by suggesting a remedy (13*12 ff). In 
another place also the MP (183.22-23; 72.11 ff),. 
refers to the destruction of Daksa1s sacrifice and
-states that it was done for the sake of Parvati.

/This episode incidentally explains Siva's epithet 
• Kratuvidhvamsaka’ (132,15).

The significant point to note in this episode 
is that this represents a stage in the history of 
Saivism when Rudra was not assigned a place in the
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sacrifice, and was more or less looked upon as an
inauspicious or a malevolent deity. It may be
remembered that the Rgvedic Rudra has also a male-

133
volent aspect as one of his features. It should
also be noted that here the term Rudra is used and 

/not Siva.

incidentally one of his epithets •yajnagrabhuk1
(250.49) may be discussed here. Keith remarks that
"in the ritual...he is marked out emphatically from 

134 ,
the other gods1' and in the Sulagava sacrifice, the
rite is to be performed beyond the limits of a
village and remains of it are not to be brought 

135
into it. This shows that he is a maleficent deity 
and from this point of view, the epithet yajnagrabh&k 
gains in significance. This paradox can be explained 
thus : - It is a matter of common knowledge that 
Prajapati gets the first offering. Now in the SB 
(6,1.1.16) Mahin deva is Prajapati and mahan deva 
(i,e. later mahadeva) is one of the epithets of Siva 
and so Siva is said to be "the enjoyer of the first

133. Maedonell A.A., op.cit., pp.75-76, Keith A.B., 
op,ciu.,p* 144.

134. Keith A.B., op.cit.,p„ 145. >
135. Karmarkar A.P., op.cit. #p» 61.
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/

oblation in the sacrifice”. In a prayer by Sukra 
he is described as "ajyapa", "the drinker of ghee” 
(47.133,146). In the Vastusamana; rite, he gets 
the offering of the ghrtapayasa (268.62). These 
references may probably bespeak a stage in the 
career of Siva, when he was assigned a place in 
the sacrifice.

* ** cdse

Ganaavatarana Episode : — It is, alluded oo
136

in the MP.

Tripura Episode : — One of the epithets
/of Siva is Purari

or Tripurari, which he acquired on his greatly
memorable act of the destruction of Tripura. The

137MP devotes a few chapters for the Tripura episode. 
The city of Tripura was destroyed in the astexdsm 

of Pusya (cf.129.32-33; 140.45 ff), for it was the 

weakest point to carve out its destruction.

Kama Episode : — At the injunctions of
Indra, Cupid proudly

136. MP 121.31 ff; vide Karmarkar A.P., op.cit. 
pp. 70-71. J

137, MP Chs. 129 ff; For Tripura Episode in Sanskrit 
Literature, vide Mukhopadhyaya Bhakti Sudha,
The Tripura Episode in Sanskritz, Tournal of 
the Ganganath Jha Research Institute. Vol.VIII. 
Pt. 4.f 1951. 5



went to disturb the deep contemplative mood of Siva.
This act was undertaken with a view to joining Siva

and Parvatl in a wedlock with the intention that
their son would destroy the formidable demon Taraka

who was a great havoc to the three worlds, Cupid
had to pay his life for the fulfilment of his heavy
and pious duty. On hearing the sudden demise of
Cupid, Rati was heavily moved and propitiated Siva 

/with a hymn. Siva was, then, pleased to grant that su 
should would have Cupid in no time and would be 

renowned as Ananga (154,210 ff).

Budra a§ Kala : — Rudra is said to be Kala
as well as Samvatsara.

He is also described ad •mahakala* (155.8). At the 
end of a yuga, everything including gods, demons, 
yaksas etc. enter his mouth. As Kala, he creates 
and .destroys the world (183,102).

482

tindr* as a Malevolent Amongst the various 
Deity s —

purposes for perform
ing the Saptamfsnapanavrata, one of them is to 
avert the calamity of. the death of the suckling 
ana the children<6«.4). In this vrata, Rudra is 
worshipped with the Rudrasukta (68,17). This reminds
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one of the imp1orations in the Veda not to slay

or injure in Ms anger the cMldren, parents,
.138

cattles etc*

/ _ _
Siva and Ms Family : — ParVati, the daughter

of Himavat, is the

spouse of Siva. In her former birth she was known

as Sati and was bom as the fruit of the Saubhagya
Jfluid drunk by Daksa. She was the spouse of Siva.

She is known as Lalita, because she excels the

triple worlds in beauty. She is indeed the beauty

of the triple worlds (60.10-11). The marriage of 
_ )Sati with Siva was celebrated with the recitation

of the marriage-mantras on the tnird day of the

bright half of the month of Vasanta (60,15). She

got herself burnt at the indignation of Siva being

not invited at the sacrifice performed by her father

Daksa. She was reborn and became the wife of Siva

and the mother of Skanaa, the destroyer of Taraka 
#(154,60 ff). Siva’s maddening love for Sati is

/
suggested, when at her demise, Siva was disconsolate 

and looked upon the world, as void (154,62). The MP 

tells us about her firm determination to practise 

terrible austerities to secure a peerless husband.

138, Macdoneli A.A., op.cit., p.75, ~ ' \
Keith A.B., op.cit.jp, 143.
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Himavat, coming to know of her grim resolution,

ladvised her to abandon it with the words "Uma" and 
hence she came to be renowned as Tima (154.289 ff). 
Tnis, incidentally, shows Siva was acquired as a 
husband by paying the heavy price of severe austeri
ties, The MP, furtherftells us of the intervention 
of the sages to bring about the marriage of Siva 
with her, the procession, their honey-moon, their '

. sweet jokes, Parvatl* s love for Viraka, her penance 
for changing her complexion to please Siva, distur
bance bf Agni in the dalliance of £>fva and Parvatl 
ana the birth of Kirtikeya etc. (Ch.154.289 ff;
Ch. 155 ff). In the Kena Upanisad (3.6), the name
Urna occurs. She is called Haimavatr, but here she

, 139is not mentioned as the wife of Rudra or Siva.

S k a n d a s
This is one of the gods of Siva1 s family. His

worship was extensively practised in ancient times, 
140but is now rare. In the MP, there is an account 

of the birth of Kumara. Thousands of years had 
rolled on aid the gods were anxious to know the

139. Bhandarkar E.G., op.cit.,,p. 158
140. For particulars, vide Bhandarkar B.Q., 

op.cit.^pp. 214-215.



activities of Siva and commissioned Agni for this 
purpose. , Assuming the form of a parrot, Agni 
entered through the lattice-hole and saw Siva in 
copulation with ParvatlT. At this untimely and 
unbecoming intrusion, Siva was all wrath and asked 
him to drink up the remainiig semen not discharged 
in his spouse. According to this order, he drank 
it and this filled the bellies of gods and tearing 
asunder Agni‘s belley it gushed out like the heated 
-golden fluid ana resulted into a big lake where the 
lotuses grew and the birds chirped. Once Uma went 
there with a desire to drink it and she saw six 
Krttikas who proposed,.then, that a child bom by . 
drinking the water of that lake should be named 
after them. In the beginning Uma hesitated, but 
then accepted the proposal. They said that the 
head of the child would- resemole that of theirs.
When she had drunk the water, the boy came out of 
her tearing off the right belley. He was beaming' 
like the sun and had a sakti and sula in his hand
ana was bent on destroying the demons (168.31 ff). 
Another boy came out tearing asunder the left belley
of Devi. These two boys were born on tne 16th day 
of the dark half (i.e, amavasya" day) of the month
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of Caitra* On the fifth day of the bright half of
the month of Caitra, indra united these two hoys
shining like the sun for the good of the gods. This
boy had various epithets e.g. Skanda, Sakhabhidha,
Visai&ha, Sanmukha, Kartikeya and. Githa. Me was

consecrated as the generalissimo on the sixth day
and was adored by the gods by singing a hymn in his

141honour. His betterhalf is Devasena (159,1 ff)* A 
peacock is Kumara*s vehicle (159,16). It is said 
that a person wno hears tne Skanda-katha would get 
rich rewards and to secure sayujya with him after 
death (160,33). In the ch. 182, he appears as a 
narrator. Elsewhere he is described as the best 
of the Brahman-knowers, adorable, beloved of the 
Brahmins, Brahman of the highest degree, celibate 
etc, (185,2-4). It is further said that a woman, 
who bathes Kumara with the ghee at Suklatlrtha with 
devotion, would go to the larvaloka (192,33-34),

/G an g s a :
He is one-of the sons of TJma. He had also 

his followers known as Ganapatyas who formed a sect

141* For the Epic and Puranic accounts" on the birth 
of Kuffiara,' vide Karmarkar A.P., op.eit., 
pp. 129-130,
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by themselves. It is needless here to enter upon
the sketching of the history of Ganesa and his 

142followers. The MP has an account of the birth of
Ganesa., Once Parvatf had a desire for having a
son and so she used to play with the toys looking
upon them as her sons. One day having annointed
the body with the scented oily substances, she
fashioned out a form with the impurities of the
body and powdered unguents, and made the shape of
the face like that of an elephant* Then she immersed
it in the waters of the Ganges, where it assumed an
enormous size filling the Universe. Both Uma and
Jahnavx addressed him as a * son' and hence he came
to be renowned as Gaiigeya and Gajanana. Brahma

143assigned him the overlordship of the Vinayakas,
The vehicle of Vinayaka is a mouse (289.7). The
mischievous nature of Vinayaka is also alluded to ^ ^
(184#42)’. The worship of Vinayaka is recommended

144when a calamity befalls the head of the ganas,

142. Vide e.g, Bhandarkar R.G., op.cit.,pp.210 ff$
Getty, Ganesaj Majumdar R.C. & Fusalkar A.D.(Ed). 
The Classical Age, pp, 444 ff.

143'* MP. 164.499 ff; (missing in ga) •, for birth-
stories from other sources vide Karmarkar A.P., 
op.cit., pp, 141-142. Of. Manavagrhyasutra 
(GOS 35) pp. 180 ff)-; YS 1,271-294 {for wh- worship of Gane4a>.

144, MP 230.8. (The whole ehapter;smissing in na & fia).
t



Vinayaka also gets a place in some vratas and 

other rites e.g. 69,27$ 282,7$ 274.15 etc.

Bhairava form of Siva :
/ 145

This is a fierce form of Siva. The eh. 179

opens with a request for the narration of the

bhava-mahatmya of Bhairava. The chapter depicts

the battle between Siva and Andhaka. In his

Bhairava form, he is said to guard Avimukta and

persons worshipping him with due rites are said

to attain the ganesvaM? gati (185.48 ff)» He is

known to have been pleased with the austerities

of the person who had emitted from the drop of
/

perspiration from the forehead-of Siva at the
146

time of the Andhaka war. It is said that one's 

pilgrimage would be futile, if one does not pay 

his respects at Kusumes var a s e trapaldandap ani 

(i.e. Bhairava) and see his earrings (191.124-125).

Ardhanarisvara form :

Siva is described as Ardhanarfsa (60.25). This
t

is the androgynous form of Siva. It is said that
J

af a place called KrtasaHca, Siva manifested his
«

■ 488

145. Vide also Karmarkar A.P. , op.eit., p. 78.
146. MP. 252.10 (missing in ga).
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Ar cthanarlsvara form to Mairkas after Andhaka was

killed by him with the valuable help of Ursimha

whom he had to propitiate-for his succour (179,

87 ff). In the Saubhagyasayanavrata, one of the

formula is 'namo* rdhanarlsam (60*25), Kalidasa

also refers to this form in his Malavikagnimitra

(1.1). Professor Dikshitar writes that the hill

at Tirucengode in South India has the shrine of

Ardhanarfsvara as the central one and in the same

compound in the north-east there is the temple of

Visnu. Moreover at Uamakkal aDout twenty miles 
" . 147

from this hill is the great shrine of Hrsimha.

Dr. A.P. Karmarkar holds that this form finds a
148

prototype amongst the proto-Indians.

Lixiga Worship s

The liriga worship was widely prevalent in the 

ancient world. It was also prevalent in ancient 

India. There is a divergence of opinion amongst 

the scholars regarding the origin and antiquity

147. Dikshitar V.B.B., The Matsya Purina, 
A Study , p, 71,

148, Karmarkar A.P., op.cit^pp, 42, 73.
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149

of the Linga worship in India*

in the. MP, there is a short tale that when
Brahma and. Krsna were rivalling with each other for
the creation of the world, a terrible fire in the
form of a linga is said to have arisen (60*4).
There are also other rererences to the Linga-worship,
e.g* in the Adityasaysamvrata, the worship of the
sun i£ to be done on the linga (55*4). Parvati in
her dialogue with the sages refers to the Linga-form
of Siva worshipped by the gods and demons (154,350),

j tOne of the names of Siva in the invocation by Sukra
is Atmalinga (47,166). At Varanasi aiva is said to' , 150
be ever present in the Krttivasalihga. A person 
worshipping the linga at Avimukta is promised 
deliverance from the bondage of re-birth for a 
period of a hundred crores of Kalpas (185.57). Bana, 
a demon monarch, was a great devotee of Siva-linga 
and worshipped it daily with ardent devotion (188.
61 ff). There is a recommendation that Siva-linga 
be worshipped with the ghee on the Angarakanavamf day 
and the Amavasya” day (193.10). Thus the MP amply

149, For the opinions of different scholars, vide 
Karmarkar A.P., op.cit., p* 79; for the details 
of the Linga-worship, vide ibid, pp, 79 ff.

150, MP 183.8-9 (missing in ha); cf. Malavikagnimitra
> , 1.1
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testifies to the prevalence of the Liriga-worship.

/

Dominance of Siva :

In-the MP, there are references which tend to
/

suggest the superiority of Siva over Visnu and other 

gods. In one place it is said that the gods headed 

by Hari, Brahma and others even do not lmow the 

greatness of Siva (164.347). Gods like Indra,

Maruts and others are seen to seek his protection 

(187.5). Elsewhere (192,7), Brahma, Visnu and 

Indra are said to worship him (192.7), In 52,19 

he is described as "brahmavisnuarkarudravasvatmakam' 

which suggests that he combines in him the essence 

of these gods.

The episode of Harikesa yaksa and Purnabhadra
I

- yaksa is interpreted by Dr, Hoti<Jhandra to show how
the yaksa worship was displaced "from Banaras by 
/ /Saivism......... (and) how Saivism at Banaras had taken

151
many yaksas within its fold”. This, episode is as 

follows? —

Harikesa, the son of Yaksa Purnabhadra,had 

such an extreme devotion for Siva that he meditated

151, Motidhandra, Some Aspects of Yaksa Cult in 
Anci'ent India, Ghurye Felicitation Volume, 
p, 254.
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upon him in whatever posture he be; but his father 
opposed to his behaviour remarking that his character 
did not behave to a yaksa-family and drove him away 
from home. Repairing to Varanasi, he practised 
severe penance till Siva was pleased to appear 
before him and to permit him to settle in the city 
for ever and to appoint him the Ksetrapala of Varanasi 
with his assistants Tryaksa, Dandapani, Udbhrama and 
Sambhrama Yaksas^ (180.5 ff).

As noted above, this story records the expul
sion of the Yaksa cult from Banaras by the,growing 
force of Saivism. Dr. Moti^handra, further remarks 

that "the story of the displacement of Yaksa worship 
from Banaras by Saivism shows how in all the early 
centuries of the Christian era the assimilation and
synthesis, of the ancient Yaksa cult within the

*
/

fold of Saivism was in progress. Both the archaeo
logical and literary evidence points out that before
the Gupta period Banaras was a seat of Yaksa and

/
Naga cults, although it is possible that Siva might 
have been counted as one of the Yaksas as the 
Mahamayurf in its list of Yaksas indicates Siva 
Mahakala as the presiding deity of Banaras. ....How
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/
Saivism at Banaras had. taken many yaksas within its 
fold is further related in the Matsya Purina (183. 
63-64). It is said that Yaksas like Vinayaka, 
Kusjfonanda, gajatunda, d ay ant a, Madotkata etc.

ienrolled themselves as ganae of Siva ..... The
other Yaksas converted to Saivism were wandf,

— - y /Mahakala, Candaghanta, Mahesvara, Dandacandesvara
and Ghantakarna ..... The above story two
facts namely (1) Harikesa Yaksa, son£ of Purnabha-
dra was worshipped at Banaras and (2) Siva worship
at the time when the Matsya Purina was complied
existed in the city side by side with Yaksa worship.
It seems possible that the rivalry between Saivism
arid the Yaksa cult in the city continued for a long
time, till the former absorbed the latter and the

/local Yaksas found asylum in Saivism as the atten-
f /dants of Siva. Such was the dominance of Saivism 

at Banaras in the Gupta pe riod that as related by 
the Matsya Purina (180.62) even Mahayaksa Kubera 
giving up his nature was raised to the position of 
Ganesa and MUdgarapani enrolling himself in the

tservice of Siva began acting as a door-keeper of
152

the citizens of Banaras. This suggests the domi- 
/nance of Saivism in the contemporaneous period.

152. Moti Chandra, op.cit.^pp, 254-255.. p,; p - •
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III SAKTISM

Introductory :
>

The history of Saktism is of absorbing interest,
"Mother worship in India presents a very important
but very intricate aspect of the history of Indian
thought as expressed in her philosophy, religion, '

153
general art and literature,11 There is a diversity

fof opinion regarding the origin and antiquity of
Saktism. "It is difficult to say to what extent the
pre-Vedic culture of India, now discovered in the
Sindhu Valley, contributed to the conception of a •
mother goddess of the type now familiar to' us as 
/Salcti, but that the cult of the Mother Goddess was
fed by indigenous and aboriginal beliefs is almost
certain judging by the qualities with which she was

154
invested at a later time."

153* Das Gupta Shashi Bhushan, Evolution of Mother 
Worship in India, Great Women of India (Ed. by 
Swami Madhavananda and R.C. Majumdar), p. 49.

CfJ)154, Majumdar R.C. and Pusalkar A.D.4, The Classical Age, p. 440. For a brief history of Saktism, 
vide Bhandarkar R.G., op.cit.,pp, 203 ff. 
Karmarkar A.P., op.cit.^Ch, 6, He also quotes the views of other writers on the subject.
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Eulogy of the Goddess Worship :

The MP avers that the Devf is omnipresent (13,14),
and also gives a list of 108 places sacred to her and

155
mentions which of her form is present there. There
is an eulogy that a person who remembers or hears
these names would free himself from all sins and a
person talcing a bath at all these sacred places
would have a vision of hers and a residence in 
/Sivapura for a period of one Kalpa being liberated

'ft*'*

from all sins, - If a person.doesffor a long time, 
he would attain the Sahkarapada. Furthermore, a 
person who repeats these 108 names on the 3rd and 
8th day of a month in the proximity of Siva is 
promised the bliss of having many sons. Even the 
recitation of these names on different occasions 
such as the godana, sraddhadaha and the worship of 
a deity leads one to Brahma-loka. It is also said 
that where there is a writing with these names of 
Parvatf and is worshipped in the presence of a deity, 
no calamity is said to befall there (13,54 ff).
These are good eulogistic statements.

155. MP 13,24 ff; vide the Appendix on Geographical 
Data.
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Functions ;

The goddess is said to be the giver of enjoy
ments, liberation and prosperity (60.12). She is 

said to be the creatrix of the world and Janardana 
narrates the mode of her worship in the Saubhagya-
t ' -sayana-vrata (60.13 ff). Siva narrates to Uma the 
Anantatrtfya-vrata at her request (62.2 ff).

P a r v a t f s -
/

Parvatl is the spouse of Siva and her history,
life and family are already noted in the preceding

section. Uma is described as Kalaratri (133.39).
Parvatf is. described as having a bell in her hand,

a yellow silken garment, a shining skin and all her
limbs decked with ornaments ((157.14). She is said
to have assumed-many forms, when Siva tried to test

156
her on her return after her changed complexion.

In some of the Vratas et,c., goddesses are also 
worshipped e.g. Saubhagyasayanavrata (ch. 60) etc.

Origin of the Matrkas- 
/Saiva and Vaisnava :

/
The MP credits Siva with the creation of the 

Matrkas to help him in killing the formidable demon

156. MP 158.25 ff. (missing in na)
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Andhaka out of whose each drop of blood, a hew .
157

Andhaka was born. ' The long list of Matrkas created 

by Siva is given in 179.9 ff. These fierce Matrkas 

sucked the blood of the Andhaka demons to the point 

of satiety, but in spite of sucking the blood, 

Andhakas could not be destroyed completely and so 

Siva had to resort to Visnu for his help. Visnu,
t

therefore, created SuskarevataT, who in a moment 

sucked the blood of all demons, who were then killed 

(179.36).

That this troupe of Matrkas created by Siva

delighted in the destructive activity can be surmised

- from the request to Siva to permit them to devour

the gods, demons and men (179.41). Their noble duty
/

as conceived by Siva was the protection of the people,

but these matrkas did not respect the wish of Siva

and started their malevolent activity of destruction

(179.42 ff). The same chapter further states that 
/Siva in order to overcome this miserable plight 

propitiated Visnu in the form of Hrsimha, who with 

.a view to succouring hitji, created the following

157. MP 179.9 ff. For various stories regarding the 
birth of the Matrkas, vide Karmarkar A.P., op. 
cit.j p. 109, Gopinatha Rao T.A., Elements or 
Hindu Iconographyp.J Pt« 2, pp. 379 ff.



ma.tr kas from his different limbs (179.63 ff). From 
his tongue was created Vaglsvarl, from his heart 
Maya, from his secret part BhavamaliniT, and from 
his bones Kali, who drank the blood of Andhakas and 
was renowned in the world as SuskarevataT. Over and 
above this, Visnu created thirty-two mothers from 
his limbs as follows: —

I 1. GhantSkarnr, 2. Trailokyamohinl*, 3. Sarva-
sattva-sankarf, 4. Cakrahrdaya, 5. VyomacarinF,

> . _ *. ,6. Sankhini, 7. Lekhini, 8. Kalasankarsinf,
These are the anucarfs (followers) and prsthagas 
(attendants) of VigisvarF (179.67-69).

II 1. Sankarsini, 2. Asvattha, 3. Bijabhava,
4. Apariyita, 5. Kalyanf, 6. Madhudamstri*,
7. Kamalahastika, 8. Utpalahastika. These are 
the anucarls of Maya (179.69-70).

Ill 1. Ajita, 2. Suksmahrdaya, 3. Vrddhavesa*(v.1.
t*- / / —Vrddhakesegfe), 4. Asmadamsana, 6. Nrsimha- 

bhairaVa, 6. Bilva (v.l. Bhira^ga), 7. Garut- 
madhrdaya", 8. Jay a". These are the anucaris of 
Bhavamalinf" (179.71-72)..

IV 1. Aitarnaxtif, 2. Sambhata, 3. Uttaramaliki',
4. Jvalamukhr, 5. Bhisanikai 6. Kamadhenu,

* *
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7. Balika, 8, Padraakari. These are followers 
of Revatr (179,72-73).

These powerful mothers by Visnu are capable of
creation and destruction of the triple worlds. The 
/ _ _Siva-matrkas could not bear the brunt of the Ifrsimha-

• « *

matrkas and so sought the refuge of Nrsimha who
* f *

pointed to them that their duty was to protect the
world by citing an analogy of men and' animals who
protect their progenjiy (179.74 ff). This suggests
how a change was effected from their malevolent
nature to the banevolent one. Their further duties
are : — 1. Worship of Lord Siva. 2, Kot to afflict

/the devotees of Siva, 3. to protect those who 
remember hrsimha, 4, to fulfil all the desires of 
those persons who offer oblations, 5. to protect 
those who narrate the stories of sages etc.-fci*^ £•, 
6. to maintain the order, 7. to guard the raudra 
image, 8, to fulfil the -desires of the people even 
though they are individually worshipped.

They are said to share the adorations with 
Mrsimha (179*78 ff).

Suska is worshipped by those persons who desire 
sons and she also fulfils their cherished desires
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/

(179.84 ff). Savitri was worshipped by Sakala, 

the king of Madras, as be was soilless (208.5 ff).

The above account probably appears to -suggest
the triumph of Vaisnavism over daivism, possibly

because of the malevolent aspect of the latter and

the banevolent aspect of the former. Even the 
/mothers of the Saiva group are malevolent whereas 

the mothers of the Vaisnava group work to establish
as}>eci- f

order and peace. This malevolentAof Saiva matrkas
reminds one of the malignant nature of the Vedic

Rudra,- because these mothers are the creation of 
/Siva. Moreover, the purpose of the assignment of 

mothers to wrsimha possibly appears to attach the
ftroupe of mothers to Visnu on the analogy of Siva's 

case and also to take the mothers under the protec

tion and patronage of Visnu,

The mothers are seven in number (179.89),

They are dear uo Siva and Siva is also dear to them

(184,11-12). These seven mothers ^(1) BrahmanST,
(2) Mahesvarf, (3) Kaumarf, (4) VaisnavT, (5) Varahf,

158(6) Indranx, (7) Cainunda* Elsewhere (93.53), the 

following mothers are enumerated Kirti, Laksmi*,

158, Tjq» Vol. Ill, p. 1340 fn
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Dhrti, Medha, Pusti, Sraddha, Kriya, Mati, Buddhi, 

Lajja, Vapus, Santi, Tusti&Kanti. These are the 

spouses of Dharma.

Mothers are also worshipped in some Vratas, 

danas etc. e.g. the mothers known as Eohinyah matarah 

are adored in the Gosahasrapradaha (278.15), they are 

also referred to in the Visvacakrapradana (285.7).

In the Vrddhi-sraddha, they are said to gain prece

dence in worship over the pitrs (17.66). They are 

also known to have instigated the widowed spouse of 

dupid to solicit the Siva's grade, when he was about 

to start on his marriage procession (154.457). This 

act of theirs brings out their helping nature. It 

is recommended that the temple of matrkas be constru

cted to the north of the main building (270.31).

Prom the aforegoing survey it is clear that

the goddess is omnipresent and grants liberation

and even the recitation of her names is very fruitful.

The mothers are both Saiva and Vaisnava, but finally 
/the Saiva mothers appear to be governed by Visnu,

I

betokening the triumph of Vaisnavism of Saivism. 
Moreover in the MP we find the mothers were incorpo

rated into the ritual.
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IV. BRAHMA CULT

Prajapati is a minor deity of the Rgvedic
pantheon. In the Brahmanas, he is recognised as tn,
chief god and in the Sutras he is identified with 

159Brahma. In the post-Brahmanical period, the 
worship of Brahma* declined as the cult of sacrifice

JQQ

fell into comparative disuse, but in the MP, 
there are references which bespeak that the worship 
of Brahma had not died out.

Brahma is associated with the creation of the
movable and the non-movable objects; Visnu is said
to sustain it and Budra to destroy it (111.3). He

161was born from the navel-lotus of Visnu and note 
Visnu's epithet Padmanabha and Brahma's epithet 
Padmasambhava (129.§4). Visnu killed Madhu and 
Kaitabha who tormented Brahma (170.30). Brahma's 
superiority over other gods including even Visnu, 
appears to be suggested when the gods approach 
Brahma for his advice when the tyrany of Taraka 
had been unbearable (154.6 ff).
159.. Macdonell A.A.,; op.cit., pp. ,118-119.
160. Majumdar R. 07 and Busalkar The Age ofr Imperial-Unity, p.464. - ^ ---
161. ’.MP 168.15 ff;. 169.1, On Visnu'. s Navel, Vide 

~~Gonda~ JV, op. cit. pp. 84 ff f'
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In the MP,:there' is:also the story of his 

incest on his daughter which is already referred to 
in chapter IIS. He has five faces, one of which was 
cut off by Siva (183.86).

In the IIP (16.9-10), the following words
occur viz. Siva-bhakta, Surya-bhakta, Vaisnava and
Brahmanya. Bow as the word 'brahmanya' is used
along with the words which mean a devotee of a
particular deity, it means "the worshipper of Brahma”.
If this is admitted, it follows that " the Brahma-
worship was still prevalent, otherwise his worshippers

162would not have been classed with the Patt^kti-pavahas".
The ritual of the Acala-danas (Chs. 83-92) requires
the image of Brahma, Visnu and Siva which is to be
placed on the artificial hillocks to be .given away
(83.15$ 95.5) and elsewhere (58.24) Brahma" is one
of the objects of worship equally with the other two
gods of the trinity. This shows that the Brahma

163worship was alive at this time. There are also

162. HazraR.C., op.cit.,p.37, fn.70. The PP 
(Srstikhaijda) reads 'brahmana' in the corresponding line; the reading 'brahmanya* 1 of the 
MP is the correct one, because this reading
' brahmanya’ . is supported by Devanabhatt*-(Smrti-

1 J candrikaT 4-p.156), Apararka (ComIp.4433,
Hemadri (CaturvargacintamaJii 3.1 p.386) and 

Govindanahda (Sraddhakriya-Kaumudi p.35). See Hazra 
-R.C., op.cit.yp.37, Lfn..:.70.
163. Cf. HazraR.C., op.cit.; p.40.
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references to the worship of the images of Brahma 4r 

during the different mahadahas (274.305 277.65 

2b6.6; 2B7.7). Moreover a priest required for 

consecrating an image is to be brahmopendraharapriya 

(265.4). In consecrating the image of Brahma, the 

Brahma-mantras are to be used (266.39). Moreover 

amongst the gods summoned at the time of consecrating 

an image of any god Brahma*is included (266.42). In 

52.23 ff, it is stated that Brahma, Visnu, Siva 

and Arka are one. Brahma is considered to be the 

vibhuti of Visnu (52.22). All this tends to show 

that the Brahma-worship was alive in the times of 

the MP; but equally there is a significant reference 

that the decline of Brahma-worship was due to the 

deity's mild nature (225.12).

V. LUNAR CULT

Prof. Dikshitar remarks that “the Soma

Suktawfe and a number of fasts and votive offering’s

in honour of the.moon-god adumbrated in the Matsya

Purana go to indicate that the Purana recognises
164 ‘

'the‘moon.'as an .independent d'eity" . It is in the

■164. Dikshitar ,V.p.R.~, .The Matsya Purana, A Study, 
pp, 64-65; Dikshitar V.R.R., Lunar Cult in 
India, IA, Vol.62, Sept. 1933, pp. 175-176.
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Rohinicandrasayanavrata (57.3)', that Far ay ana is
worshipped with the Moonts name. There is also
an allusion to the Candravrata (101.75). The same
scholar, also, remarks that "it is curious and

rather strange that the Matsya Pur ana does not refer
to the image of a moon in its, long chapters on

,,165
making of images and building of temples. It is 
true that the MP does not refer to the image of the 
moon in its long chapters on iconography but it 
does refer to the image of the moon on the chapter 
on the Graharupakhyana (cf,-94.2). The Chapter 23 

refers to the birth of Soma and his amours with 
Tara". He also takes part as a warrior like other 
gods in the wars between the gods and demons (e.g. 
150.139 etc.).

VI LIFGAYATAMA ARAD IOTAS

The p«tsse^e 1 Lingayatanavipre su tatra vasam
na rocayet* (230.4) is interpreted by the late Prof.

- £ 166V.R.R. Dikshitar to refer to the Lingayatana Ai^dhyas.

165. Dikshitar V.R.R., ibid.» p. 65.
166. Dxkshitar V.R.R., ibidi/.-p. 69; for an account 

<• ,-h of the Lingayat Sect, vide Bhandarkar R.G,,
op.cit.^pp, 187 ff; Dasgupta S.H.,-A History 

of .Indian Philosophy, Vol. V, pp. 42 ff., Dikshitar V.R.R., ibid., pp. 67 ff.; Nandimath 
-S.G., A-Handbook of Virasaivism.
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Now in 230.1-4 are mentioned the different changes -
1.9 dancing-, trambling/emission of firejd,blood, fat,
perspiration etc. - in the images of the gods.
These portents are believed to forebode evil to the
king and/or to the place concerned (230.5). Now with
Prof. Dikshitar, it would probably mean “one should
not stay with the Lingayatana Brahmins”, but neither
the Professor nor the MP advances the reasons 

167therefMra?. It should also be noted that the MP 
ccL230.1-4 does not qualify the location of the

efimages to which they belong. In 230.4, there are
c . _two words indicative of the location viz. lingayata-

* r >navipresu and tatra. Now if the former is constructed
Z3o-hcJ, ',-n

with^we get the information as to^which of the places*
the images are said to display the epoch-making changes

•■£ r ,
in their postures; but^the reading vipresu instead of

<- feitresu of gha is accepted, it is difficult to have 
a co^gent meaning and with the reading‘"eitresu,* the

idea becomes clear and cojfeent: “When the images in
/ 4.68the Saiva temples or other temples or in pictures

167.

168.

Dikshitar^V.R.R., ^ibid^p^67^ff.; ^andimatfe
tar only states that here is a reference to 
the Lingayats, but does not . interpret .-the line. 
He does not even discuss the’“two readings viz . rvipresu'and 'cifresu/ r
Cf. the word^devaiayat ana in L263.-lb.
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show various changes such, as dancing etc. one should 

not live theWe(tatra) i.e. in that place i.e. the 

village,.town, city or the country (cf. 230.5). The 

MP 230.6 further enjoins that one should riot live 

in (i.e. quit) one's ancestral home under these 

circumstances. In this interpretation the word'tatra' 

does not become redundant.

Further more it may be pointed out that from

a critical point of view, the whole chapter is

missing in na and ca. And so all these factors seem

to -militate against the solidarity of his hypothesis.

It appears That the learned Professor is tempted to

offer this interpretation in his zeal to prove the
169

south Indian origin of the MP. Under all these 

circumstances, with all due deference to the late 

Professor, we beg to submit that this interpretation 

runs counter to the textual evidence.

VII. DATTA CULT

Datta as an incarnation is already noted.

In tne MP, a suory x*uns Thau Davua granted four boons 

to Kartavlrya Arjuna who had; practised severe .

169. Dikshitar V.R.R.{ ibid., pp19 ff.
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austerities for a period of a myriad of years.
Datta is the son of Atri (43.15). According to the 
reading of ga and ca, he is $. Purusottama. Thus the 
story records Kartavirya Arjuna as an ardent devotee 
of Datta'. There is a recommendation that an image 
of Datta be given as a gift in the Visnuvrata along 
with those of the Dasavatara (99.14).

As an incarnation he. is referred to in the
Harivarpsa (1.41), BrP (Chs. 180, 213), GP (1,102)

170etc.

¥111. SOME SECTS

In the MP, there is also the mention of the 
following sects by their names. (1) Bhagavata 
(2) Saura or Suryabhaktas (3) Vaisnava (4) Yogins 
or Yogavit (5) Brahmanya (6) ^ivabhaktas (96,215 

16.9-10). The separate mention of the Bhagavatas 
and Vaisnavas is very important to note, because it 
possibly suggests a difference in their creed, 
otherwise the separate mention would be meaningless.

170. Hazra R.C., op.cit.,pp. 85,86,88. Shri H.S. 
Joshi is working for his Ph.D. degree on the 
cult of Datta under Prof.. G.H. BhattY : There 
is a recent book on Dattatreya by H.H. the 
Maharaja of Mysore. ~
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The term yog in or yogavit may imply those persons 

who might be following the yogic path for the attain

ment of the absolute. We have already discussed the 

word 1brahmanya' in this chapter under 1Brahma-cult'. 

The IIP 16*9-10 states that Siva-bhaktas, pitr-paras 

(devoted to pitr-worship), Surya-bhaktas, Vaisnavas 
and yogavits should be invited at the sraddha dinner. 
The chapters 74-75 and 77-80 deal with the Sauravratas. 

The MP relates a story of the sun* s scorching brilli

ance which was too much for his spouse to tolerate 

and another consequently she ran away substituting 
herself by another lady Chaya by name. But her 

discriminative policy in the treatment of her son and 

that of her cowife led to the disclosure of the 

tricky.game and thereupon the Sun went to the house of 

his father-in-law who reduced his lustre and distri

buted it in the discus of Visnu and the trident of 
Siva (11.4 ff). It is enjoined that the legs of the 

Sun are not to be fashioned or drawn in a temple or 
a picture (11.31 ff). Elsewhere it is said that the 

Brahmins doing the Adityopasana attain to immortality
(184.31) and a Saura dying at Kapalamocana becomes 

/ 171
one, with Siva-.( 183.. 104).

.171,. For the history of 'the- Saura Sect#f vide 
Bhandarkar. R. G.., ,;op. ci't., pp. 215 f f.
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IX JAINISM

In the MP, 'there is an episode which refers 

to the origin of Jainism. Once there was a war
C *

between the gods and demons wherein Prahlada and 

Indra played a leading role. Raji, the son of 

Mahusa, had attained much prowess by dint of his 

penance in honour of harayana* With his help, 

Indra regained his kingdom. When Raj i had retired 

to the forest, his sons conquered Indra who, then, 

appealed to Brhaspati to help him to regain the 

original status. In resp&ateuo Indra's appeal, 

he deluded sons of Raji by the teaching of the 

Jaina faith, which caused them no fall out from 

the traditional path of righteousness and thus, as 

they were religiously degraded, Indra regained his 

original status of being the overlord of the gods 

(24.34 ff). It should be noted here that the Jaina 

faith is described as vedabahya (24.47) and the 

sons of Raji as vedabahya and’hetuvadasamanvita 

24.48). In this episode is shrouded, as Professor 

Dikshitar writes, "a dubious origin of the Jaina 

faith. The value of this legend;-;.,, r consists in 

the fact that the Jaina sect began in much earlier
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times and that it discarded the authority of the 
172

Vedas

X BUDDHISM

It is significant to note that the MP reco

gnises Buddha as one of the incarnations of Visnu 

as noted before in this chapter (47.247j 54,19| 

285*7). In the enumeration of the pitrtirthas, 

Hahabodhi occurs as a pitrtlrtha (22.33). This 

envisages a stage..when the Vaisnavism and Buddhism

were not antagonistic. The similar view is also
173

endorsed by professor-Dikshitar.

XI1 HERETICAL SECTS x

In the MP, names of some heretical sects occur, 

but it has nothing to say about their ritual 

practices etc. The increase of heretics is said 

to mark the full swing of the Kali age, when the 

people are said to show no respect to the Vedic

172* Dikshitar V.R.R., ibid.y p. 57*t 

173. Dikshitar V.R.R., op*, cit• ^ p* 59.
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teaching but to the heretics i.e, Pasa^afaidas,
'174 • r "

Kasayins, Niskacchas, Kapalins. Gifts are not 

to be made to the Pasandas (99.14) and a talk with 

them is to be avoided during the period of the ' 

observance of a Vrata etc. (57.6} 69.34; 99.14).

The consecrator of an image should be one who has 

no regard for a Pasanda;;. (265.3). If a Pasanda is 

given a place in a ritual, the result would be 

calamitous (267.34). The social disorder is attri

buted to them (144*40). Kalki is said to destroy

the Pasandas (47.243 ff). Elsewhere (144.54-55)
*

it is Pramati who is said to destroy the Pasandas

as well as the irreligious. The,,' story of the sons

of Raj i is already noted which shows the calamitous

results befalling.the followers of the heterodox
175

systems of faith.

XII ICONOGRAPHY

-- • In'the MP there are instructions regarding the 

making- of the following images:-

174. W.P. 144- 4b:i- VT.'/WcLg5:4,} ^£-y- h\-«-3Tri»j«i.+iv.*:sv.Cj,^-<v ,
:<sp. .p*ih. 3& r. - f t f.

175. For heretical sects in the Puranas, vide 
Chaudhury, Radha • Krishna, ibid., ’ pp. 234 ff.
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1* Vaisnava Images; — Visnu-Vasudeva, Krsna, 

Vimana (Ch. 25a), Hama (Ch. 259), Trivikrama, 
Matsya, Kurma, Nrsimha, Mahavaraha (Ch. 260).
/ ' t2* Saiva Images: — Rudra, Siva,,resting on
the Randlsvara, Dancing Siva, Tripuradahi Siva, 
Jnanayogesvara Siva, Bhairava' (Ch. 259), Ardha- 
nansvara, Umamahesvara, Sivanarayana, Kartikeya, 
Ganesa (Ch. 260), Vrsabharudha S^va (Ch. 261), 

Liriga (Ch. 263).

3* Sakta Images: — Katyayani-, Mahisasura-
nasini (Cn, 260), Matrkas - Brahmani, Mahesvarf^ 
Kaumarf, Vaisnavi, Varahl, Indrani, Yogesvarf*, 
Camunda, SrT, Kalika (Ch. 261).

4. Brahma*Cult: — Brahma* (Ch. 260).

The images of other minor deities including
even those of the nine planets, rules regarding

176pedestals etc., are mentioned in the MP, but as it
is not necessary ,<fis not discussed here.

k

.176, For a brief summary vide Dikshitar V.R.R,, 
ioid., _pp. 120 ff.


