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CHAPTER 1II

SOCIAL STRUCTURE

INTRODUCTION

In the study of-society and culture, the study
of social structure is of vital importance. By social
structure is meant}ﬁthe ordered relations of parts to
a whole with the arrangement in which the elements of
social life are linked together.  These relations must
be regarded as built upon one another, they are series
of &anying orders of-complexity“;l thus the social
structure is nothiné elgse than the whole net-work of
social relations as pointed out by Prof. A. R, Radecliffe-

Brown.2

From this it follows that the study of social
structure enables one to know how the various units of

"1, Firth Reymond : Elements of Social Organisation, p.30.

2. Vide Radeliffe-Brown A.R.; Structure and Function in
Brimitive Society, Ch.X, pp.188 £f; for a review of
Radecliffe-Brown's view vide Strauss Claude Levi,
Social Structure, Anthropology Today. (Edited by
A. L. Kroeber), p.542.
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the society, which are:-in direct or indirect contact
with one another, behave in their social life with

one another.

In the case of India which is"generally known
as the classic land of castes and creeds",athe whole
net-work of social relations can be studied by a study
of the caste-gystem which congtitutes her social

structure.

Attempts have been made to define 'caste', but
the definitions proposed by various scholars suffer
from imperfectness in describing the caste-system in
its entirety4 and hence Dr. Ghurye, the doyen of Indian
Sociology wisely proceeds to describe the features of
the Hindu society when it was dominated by the sociai
philosophy of caste not influenced by the modern ideas
of rights and duties thus :- (1) segmental division of
society. It means that the society is divided into
various segments; (2) hierarchy, an important featﬁre
by which 1s meant the particular order of ascendancy

on the social scale, e.g. a Brahmin was at the apex

3. Majumdar D. N.: Caste and Race, Ghurye Felicitation
Volume, p.205. This remark succinctly brings out
the prominent feature of the Indian society which
distin%uishes India from other countries which
have the class-gystem.

4. Tt would be instructive to note here the remark of
Dr. G. S. Ghurye that "with all the labours of these
students (i.e. students of caste-system), we do not

ossess a real general definition". Caste and Race
gn India, p.l. :
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and stood on the highest rung of the social ladder;
(3) restrictions on feeding and social intercourse;
(4) civil and religious disabilities and privileges
of the different sectors; (5) lack of choice of

occupation; (6) restrictions on mamriage.5

VARNA AND JATI :

This enumeration of the salient features of
the caste-system, naturally, leads one to refer here.
the important concepts of Varna and Jati before
discussing the theory of the origin' of the four
Varnas. In the RV, the term Varl}ae is used to denote
' colour! or 'complexiion' or 'light' in most of the

passages.7 In some passages,8

this term is associated
with the groups 9f«-people having- a. blonde or a brunette
complexion; thus suggesting thereby. that ‘there» were two
broad divisions of the society. It is in RV 10.90.13,
that the four Varnas are mentioned, but the term 'varna'
does not occur here. With the lapse of time, the term
Varna underwent a semantic change and came to connote

"gocial order”" or "social division".

5. G@Ghurye G. S. ¢ Caste and Class in India, pp.2 ff.
For features of the caste-system, also vide Kane

P.V., HDS., Vol.II, pp.23 f.
6. VI. Vol. II, pp.246 ff.

1

7: RV. 1.73.7; 2.3.5; 9.97.15; etc.
8. RV. 2.12.4; 1.179.6; 3.34.9; 9.71.2, ete.
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"The idea of va’x;x;a was based originally on race .
culture, character and profession. It takes account
mainly of the moral and intellectual wor‘;h of man and
is a system of classes which appears more or less

natural®. °

As pointed out by MM Dr. P. V. Kane, "the word
Jjati in the sense of caste can be traced back at least
to the times of Nirukta“.lo It'hardly occurs in the
e".ll The word

Jati implies the 'heredity comnotation' while the word

gsense of caste in the Vedic literatur

varna implies the 'colour comnotation' which was so
strong that "when the classes came to be regularly
described as varnas, four different colours were
assigned to the four classes by which their members
were supposed to be c‘lisﬂ:.ingui:shed".12 In the MP there
is no reference to the ascription of the four colours
to the four varnas, but the concept of colour -
connotation has penetrated into the domain of religion

and this is evidenced when the bulls of four different

9. Kane P, V. : HDS, Vol. II, p054. -

For discussion on the concept of Varna and Jati,
vide Srinivas M.N., Religion and Society among the
Coorgs of South India, pp.¥ £f; Srinivas M. N.,
A. R. Wadia, Essays in Philosophy Presented in his
Honour, pp.357 ff. ; Prabhu P.N., Hindu Social
Organisation, pp.303 f.

10. Kane P. Ve:Op. cit., P.55; Nirukta 12.13.

11. Ibid. p.55.

12. Ghurye G. S. : Caste and Class in India, p.47.
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colours are recommended for making gift by four
different varnas. This may; possibly imply that the
differential specification of colours of bulls in
matters of gift is based on the concept of ascription
of four colours to the four varmas. In the MP a red-
tawny bull, a red one, a golden one and black one are
recommended for gift by a Brahmin, a Ksatriya, a Vaidy
and a Stdra respectively;13 ‘
A distinction in the usage of these two terms
was drawn at times, €f e.g. Y5 2.69, 206 and it was,
at times, obliterated.’® In the MP (e.g. 184.67, 68)
these two terms are used promisexdously. - -
THEORY OF THE ORIGIN OF o
IHE FOUR SOCIAL 'OHDERS o ’

[T

Various theories have been expounded about the

origin of the caL‘ste--s:,ns’r.em,15

e.g. Nesfield advanced
the Occupational Theory of Caste. Sir Herbert Risley
and Dr. G. S. Ghurye sought to explain the origin of

the caste-gystem by their Racial Theory.

13. MP. 207.16 ff.,€f. Mbh {Cr.Ed.) 12.181.5 states
that the colour of the Brahmin is white, of the
gatriya red, of the Vaidya yellow and of the
udra black.

14. Cf. MS. 3.15; 8.177; 9.86,335; 10.41.

15. For various theories regarding the origin of
caste, vide Hutton J. H.§ Caste in India,
pp.148 ff.
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. The Indiesn tradition ascribes the origin of
the four varnas to the 1imbs of the 'Primeval Man'.

‘The earliest reference to this ocecurs in the renowned

B Purusasukta (RV. 10.90.12) which is regarded on the

grounds of language and matter to be one of the late
' 18 1¢ statés "the .Br'él'mi'l'la was his
mouth; his arms were made into the Rajanya, his thighs
were the Vaiéya, from his feet the Stdra was born".17

‘hymns of the RV.

The account of the origin of the four varnas is
reiterated in most of the later works with slight
va;iaiibﬁé, ‘iﬁoé;.fi;cation and exegetical additions, e.g.
- . the S (7 ;1.'.1:.4 ££) és::;iz‘ibes the origin of the four
vam}a; to t}:e fou::: 1££xibs of the Crea’gbr and adds an
explanati on 18

The MS (1.31) also ascribes the origin of the
four varnas to the different limbs of Prabhu (Praj 5@&’01}?

The Buddhists ascribe the creation of the four varnas

- to Brahman, the grand-father of the Brahmins.zo

16. Macdonell A. A.: A Vedic Reader, p.195; A History
of Sanskrit Literatire, p.133.

17. Browh Norman W.: JAOS 51,108-118,

18. For accounts of the creation and of the origin of
the four varnas, vide Muir J; 08T, Vol.I, Ch.I.

19. Cf. Ramayana, 3.14.30; Mbh{Cr.Ed« 12.73.4-5.

20. Cowell E. B, & Rouse W.H.D.: The Jataka
(Translation), Vol. VI, p.107.
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“The MP accepts the theory of the origin of the
four varnas as enunciated 1in th'el-Purus_a'sleta with the
difference that 'Puruga' and 'B-rahme.n}a; of the latter
are substituted by '-Vémadeva' , -the son of Brahma and
'‘Dvija' respectively by the fomer.zl This passage
can be allegorically interpreted to imply a scheme of
social stratification based on the principle of division
of work; thus the Brahmins who emanated from the mouth
of Vamadeva were to play the role of the preservers
and the pgdpagato‘rs‘ of learning and instructors to huma-
© nity at large. The %{gatriyas' who sprang from arms,
the symbol of strength and valour weré duty-bound to
protect the people. The creation of the Vaidyas from
the ‘thiﬁks signifies that he was to purvey all the
means of sustenance to the society while the Sdara who
originated from the foot symboliz_ed the fact that he
was to serve the other three varnas. "The whole social
organisation is here conceived symbolically as one
human being - the Body Soclal - we may say so with its
limbs rep’resenting the social classés based on the
principle of division of labour% 22 This MP version

is later than the Ijgvedic one,

21. Vamadevastu bhagavan asrjan mukhato dvijan |
rejanyan asrjad bighvor 'vitchidran Grupadayol il MP 4.23
22. Prabhu P.N:: Hindu Social Organisation, p.292.

These comments of Dr. P.N.Prabhu are in comnnection
with RV 10.90.
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‘ In another place in the MP, ch?ﬁ;gin of the
four varnas is ascribed to eka deha', which is
rendered by the translators in two different ways :-
(1) Brahmac® and (2) ViratZ%. The wording of the
text in question is ambiguous, but in the light of
the-lightof MP 4.28, the word 'eka' may possibly be
interpreted as referring to Vamadeva or Prajapati
who is by extension the creator of the four varnas.
This may probably suggest that the four varnas were

originally descended from one and the same siock.zs

There is a great deal of theorizing in the

Epics and the Dharmadastra literature on the problem
of the origin and development of the four social

orders; the current of this theorizing activity is
| also noticeable in the MP when it is declared that in
the Krtayuga, the Golden Age, there was only one van;gs
but it was in the Tretayuga that there c;ame into
being the four different varnas i.e. Brahmins,
Ksatriyas, Vaidyas and SWdras; (142.50 ££). Each
varna has to discharge ite own duties and functiomns.

23. SBH, Vol. XVII, Pt.I, p.9l. . .,
24. JA, mp, Vol.I; p.219, R.Tri, p.77.

25. Fog 3§imilar remarks, vide Muir J. ;08T, Vol. I,
P .

26. MNP 144.78. The MP 165 3 in contrast to MP 144.78
" states there were four varnas in the Krtayuga,
Cf., Mbh.{Cr.Ed}, 3.148.17.
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(30.20) e.g. the Brahmins perform the jepa-yajhia,
the Ksatriyas the arambha-yajfia, the Vaisyas the

havir-yajfias and the éﬁdraa the paric’éra—ya;jﬁ'a.?'?

The unitary aspect of the Varna in the Kryfta-
yuga and its remification into the four different
v;ﬁ@;aé in the later ages may probably suggest that
they, _originally‘, belonged to one stock. The MP
~ describes Bali as the est;ablisﬁer of four Varnas
(48.28).

VAH:IA. SY S’I‘EM :

Brahming ¢ The very divine theory of the origin of-
the four vaxf}és involved the logical proposition that
the Brahmin would be at the apex of the hierarchical

organisation and would command the highest respect

from the rest.

The Vedic studies, performing of sacrifices and
making of gifts are the duties in common laid down for
the twice-born. The special duties enjoined on the
Brahmins by the Dharmadistras are the Vedic studies

. 27. MP.; 142.50. y JA interprets arambha-ya,;na as
belligerent activity for the protection of the
Dhama and the good; parn.cara-yagna as the service
the Brahminsg, Kgatriyas and Vaidyas by the
draa. mp. Vol II, p 119..
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officiating s priests at sacrifices and receiving
of gifts.as

Even in the early Vedic period, Brahmine and
learning héd become, as if, inseparable twins. The
MS 4.147 expressly lays down that the Brahmin should
always study the Vedas. The MP furnishes ample
evidence to the faét that Brahmin329 studied the
Vedas unremittingly' and secured proficiency in them
and this is clear from the use of epithets of Brahmins

"“('vjzho are "“i‘élcogniséé as woftny rééipie!its of gifts and
who also efficiate as priests at the performance of

‘ va.r_ious religious \}ows, sacrifices, gift, ete.). ‘The
oft-repeated ones are vedavidvat (68.20; 71.15; 77.7
<h), vedaparaga (70..12; 93.113; 105.17; 183.68 eh),
grotriya (105.17), trayi'—éastra-s@is’cita (215.51)
and traividya (215.54). Some Brshming speciaiised
themselves in the study of particular vedas (93.128-
129,131-132; 101.26; €69.43,44 eh) while some others
studied the Vedas with auxiliary sciences (48.44) and

others gpecialised themselves in the Purargas"aistré,

(274.38) and the Vedanta (274.37); thus the Brahmins
58 % B AT RAT A (ot ZTAR | oo TeaniSeunT: TITAMRATIAS
b 5Ky FAET ( TS frdy et HIET R Hranan (s oplir-
«1foTaR ST AT HTETN : ‘
GDSy 10.1-3,7,50, vide also ADS, 2.5.10.5-8;

BDS, 1.10.2-53 VDS, 2.13-19; MS, 1.88-80; 10.76-79;
MarpP, 28.3-8; ViDS, 2.10-15; Y5, 1.118-119.

29. The words used for a Brahmin in the MP are, for
example, brahmana, brahman, dvija, vipra, etc.
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devoted themselves to the hoble ideal of study which
wasa a valuable asset to them. They, who were intelle-
ctual aris“boci'ats, were, thus,the repositories to

learning and cultural heritage.

Another duty incumbent ofi them was to impart
ingtructions in Vedic lores. "Whatever may have been
the case in very remote times; from the times of the
Brahmana literature and in the times of the Dharma-
§astras, teaching Vediec literature was almost ﬁ:qiver-
sally in the hands of Brahmanas‘?o The MP does not
" furnish a specific instance, especially, of the
teaching of the Veda, but this silence of the MP on
_this point need not be taken as invalidating the usual
practice, because the Brahmins had in 'a way achieved
'a perfect monopoly in the 'nprofess‘ifon of ﬂéé.chﬁxc of
Brahmanical lores and hence they were t.he only compe-

tent authorities on the propagat.ion of these studies.

This teaching profession was not lucrative and
hence to supplement their meagre income, they found
their duty and priviiege of officiating as priests a

better source for greater income. In the early period,

© 30. Kane P. V.: HDS, Vol. II, p.108.
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Ksatriyas also appear to have played the role of
prieat.s?l but with the march of time and the increased
complicasies in ritual, it became to be the Brahmin's
"~ exclusive privilege which was codified by no less an
. authority than Jaimini by prohibiting t.he Ksatriyas
and Valiras therefrom.az The various chapters in the
MP on various religious vows, gifts - major and minor -
clearly testify to the fact that Brahmins officiated
as priests in varied capacitiés and as a remuneration
they received rich fees, e.g. cows, land, gold, silver,
clothes e’cc.33 The plethora of things given away at
the time of the performance of religious vows and
gifts -~ major and minor - were costly in nature and
proved a rich and substantial source of -income to them.
The MP advocates a view in many a place that the
various objects were to be gifted away to a Brahmin |
31. RV 10.98.7 mentions Devipi as the priest of Santanu
and the Nirukta 2.10 adds that Devapi and Santanu
were brothers and descendants of, Kuru. The MP
(50.39 £f) mentions Devapi and San’canu as brothers
and also that the former abdicated the throne as
he was a leper while the latter is known to be a
great physician and whomsoever chronic diseased
person, he touched with his hands was cured off

and was rejuvenated; the does not mention
Devapi as the priest of Santanu. P M.

32. brahmananam vetarayor artvijyabhavat | L 6. 6.18

33. WP 17.51. Vide chapters on vratasd danas and
- mehaddnas. Note the mum.flcent glfts of Yayati
mentioned in MP 42.23-24.
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burdened with a family (64.22; 75.353 é6.13 eh). This
has an economic implication underlying it viz. to »ze
render pecuniary help to suqh deserving poor Brahmins
who Stood more in necessity of financial assistance
than those with no family.aé “"The poverty of the
priéstly Brahmans seems furthér to be indicated by
their acceptance of gifts and foogksffered by prosti-
tutes in the Anangadana-vrata" A.(Sﬁ The hypocrites
were to be scrupulously avoided from the award of
gifts (72.35 eh), as they were likely to enjoy undue
benefit at the cost of the deservz.ng and needy Brahmins
and moreover, from a social point. of view, they were

likely to hamper the welfare of the society.

~ "The Brahmins commanded honour and worship at
the observance of various religious vows (93.113;
‘ 95.]3; 66.4; 67.3 eh) as he was believed to be a
visible and direct god.36 They are often directed

to be utilised as one of the mediums of worship.37

\M‘e dso !
<L Hazra R.C.: St.udles in the Puranic Records on
Hindu Rites and Customs, pp.253-254.

385, Hazra R. C.: Ibid, p.254
£ 36, AT WRTAAT, NI MMyrows |

cx & a&m.gw X ST |
vide Hazra R. C.: Op.cit., p.258.

37. €f.e4 WP 57.22, here the Brahmin is considered
as the Moon and worshipped; MP.70.44.

ViDS 19.20;
TS 1.7.3.13
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They were invited to dimner at the conclusion of

‘ -38
religious vows and also at the Sraddhas.

One 'qf' the temperamental aspect of a Brahmin
is his easyv susceﬁtibility to wrath. A Brahmin is
more dangerous and dreadful than an enraged venomous
éerpent or the rajging fire as his ire is more horrid
than the sting of a poisbnous cobra or the stroke of
- . a.weapon, geeaﬁu?e tllg latter can destroy one's life
‘w_hq'.le‘,the former are believed to devastate the cities
‘and na&ions.ag"m The 6peration of this belief is
noticed when Yayati is recalcifrant to accede immedia-
tely to the proposal for marriage by Devayﬁ in the
absence of the knowledge and.consent of her father
éukra (30.23 ff); ‘the court-priest of Vrgasparvan,
the demon monarchs in~ contradistinction to this
aspect of temperament, there is another viz. the
benign, untumu%,qus ‘serenity of mind, "It. was, if not
innate, to be cultivated by practice, for the easy

erascibility was considered a disqualification to act

38. MP. 7.19; 16.18,45. The MP. 16.7 ff mentions
the persons fit and unfit to be invited at the

S'réddna; for details vide Kane P.v., HDS,
Vol.IV, pp.383 ff.

39. B]liP. 30.23.25 cf. for a similar idea Mbh.Cr.Ed.
T ATy Ry mast (s srafa afaa: |
énd ef. also 1.76.22 ff. Such ellogistic descri-

. ptions were meant to enable Brammins to maintain
their superiority over the other three varnas.
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as a priest at tne performance of various religious
vows etc. This is inferrable from a recommendatory
prescriptioh that a Brahmin ’tranqui; by temperament
was a worthy recipient of gifts et'c.\ (95.29; 96.13).

The Brahmin is also connected with the antique
institution of Fire-worship traceable to the Indo-
European period.éo The prevalence of Agni-worship
is amply testified by the RV, the earliest iestament
of Indo-Aryans, which celebrates Agni in "at least
200 hymns...... and in several places he is invoked
conjointly with other deities" .-41~ The MP also refers
t.ovtbé worship of the domestic sacrificial fires.

The dvijas, who style the AWaManiya fire as 'Abhimand’
worship Agni under different app:iations (61.12,19).
An ghitagni Brahmin‘ is looked upon as a worthy person
for receiving the gift of the hide of a black ante-
lope (206.3). The Chapter 51 is devoted to the
narration of the dynastic history of Agni suggesting
thereby the extent to which the Agni-worship had
woven around itself the web of its family and history.

The Brahmin's association with political
affairs is as 01d as the RV. In the MP a court-priest

40. Keith A. B.: The Religion and Philosophy of the —
" Veda and Upanishads, HDS., Vol.BXXIL; p.6eb ff. xxXxi

41. Macdonell A. A.: Vedic Mythology, p.88.
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appears to wield a notable influence in the overn-
mental machinery. On his pleasure and displeasure
depended the weal and woe of the state and this is
 observed from the episode of Vrsaparvan and Sukra, " _
the court-priest. Sukra proudly styles himself as
‘,(oga—kgemakaré.’ Vrgaparvan succumbed to the demands
of éukra who was the activé providence ruling over
the state and the monarch .42 This suggests the
dominating attitude and the importance of the court-
priest and the subservient position of a king in the
Politi_cal; structure.

Vena ruled unrighteously and immorally and
was a terror to the people and consequently his rule
was put to an end by the Brahmins by churning his
boay,43 without execiting the slightest opposition or
opprobrium for their deplorable act. This instance
suggests that the actions of the Brahmins whether
commendable or deplérable, met approval of the society
and this might have been so, possibly as they acted
as the mouth-plece of the rest of the society.

42, MP. 29.11,27,28; vide Ghoshal V.N,: History of
" Hindu Political Theories, pp.50 f; for a brief
review of the inter-relations of Brahmins and
polities, vide Patil D.R,: Cultural History From

-

the Vayu Purana, pp.131-132. .

43,  MP. 4.44; 10.4 £f.; for the Vena-eplsode vide
Patil D.R., op.cit., pp.28 £f and 134 ff.
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The Brahmins also performed the ceremony of
consecration of a king. After the sad_demise of Vena,

the Brahmins consecrated Vainya Prthu (10.10).

A Ppurchita was selected by a king and he dis-
charged the fu;nction of performing sacrifices and was
also entrusted with the task of assisting in achieving
victory over an opponent by means of prayers or speils.
Brhaspati was nominated as the court-priest of the
gods and Sukra that of the demans and a keen rivalry
existed betwixt the two to ensure victory for their
masters for the consolidation of their powers (25.9-10).
The enthusiastic role of both the priests is comparable
1';0 the role played by a priest in the Vedic period.%
The prescription thgt the dvijamantravits should be
consulted at the time of starting on an expedition
finds a parallel in the Jatakas.*®

Vaéig‘gha was the priest of king Nemi who
requested the former to perform sacrifice for him,
but Vasistha told him to keep this thing in abeyance
for the time being as he was fatigued, but the king

44. Macdonell &nd‘Keith, VI.;"Vols: IX;ip.5:ffi
45. Fick R, : Social Organisation in North East
India in Buddha's Time, pp.164 ff.
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did not want to tarry in this religious matter and
therefore he thought of inviting another in his sgtead;
‘and on hearing this proposal, Vasistha was all wrath
and cursed him to death. (201.1 ff).

This shows the enormous influence and domina-
tion of a Purohita over a king who would submit to
the will and whim of a priest and it also reflects
upon the jealous nature of priests who would not
tolerate the idea of ancther being invited to in
lieu of them in the event of their inability to dis-
eharg; their duty.

The @matya, who was generally a Brahmin, iigures
as one of the seven limbs of the state (§20.19). The
direction that the mansion of a Purodhas be to the
left of the royal palace (215.17) suggests the impor-
tant and influential position held by him in political
matiers. It is worthwhile noting that‘t?ohe Ramayana
Vasigtha wielde a considerable influence in the matters
of state and is at times mentioned as being prominent

48
amongst the ministers. "The Purochita or the chief

46. Dharma P.C.: Ramayana Polity, pp.47 ff.
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priest was an indispensable appendage to the royalty
of the period':‘w Compare here, the powertful posivion

enjoyed by E‘;ukra. in the court of Vrsaparvan.

The court-priest appears 1o possess magical
powers which he utilised to accomplish his task of
defending his master and ensuring victory for him
over his opponents and thus help in the agrandizement
of his master's position, - a feature traceable to
the Atharvaveda wherein a Purohita is shown mmistemng
maglcal practices for gaining victory.48' Sukra, the
court-priest of the demons knew the magical Safijivani
vidya which could resuscltate the departed demons in
the Devasura wars (25.15), wherein the gods suffered
the routing defeats and nence Kaca, the son;%;-haspati,
the court-priest of the gods, was sent to éuk.ra to

learn his magical lore.

It is especially to be noted that éukra, who is
a Bhargava, appears here ag the custodian of the
magical charm and Bhrgus are renowned as one of the

sponsorors of magical eharm.49

47. Vyas S.N.: The Caste System in the Ramayana Age,
J0I, Vol. III, No.2, Dec.1953, p.117.

48. Shende N. J.¢: The Religion and Philosophy of the
Atharvaveda, pp.9,86,

49. Shende N. J.: Ibid., pngo
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The MP does not purvey sufficient information
about whether the Brahmir’xs drank wine or not. There
is a solitary instance of é’ukra who v;ras given through
treachery a goblet of wine mixed with the pulverised
corpse of Kaca (25.39); later on, éukra coming to
know of this, announced that whosoever Brahminsg would
drink wine, would be bereft of religious merits and
would be guilty of a brahmanicide and would be depre-
cated in the society?o. thus a taboo to Brahming for

wine-drinking is accounted for.

Amongst the other edible things prescribed for
a Brshmin are garlic, onion, a pig, a tame c@ick snd
five-nailed animals and a deterrent punishment of the
banishment of a Brashmin guilty of the violation of
this rule was prescribed (227.190).

The announcement of a ban to drinking with
special reference to Brahmin, may possibly, be inter-
preted to refer to diachronic points of the society,
viz. the stage when the wine-drinking was not condemned
or prohibited and another one when it was prohibited.
With the advancement of time and culture and the
development of higher ethical and moral ideas, it was

50. MP. 25.63; cf. Mbh. Cr.Ed. 1.71.54.
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thought, perhaps, wise to put a ban % this practice
in order to maintain the high esteem in which the
Brahmins were held and also againsti any possible
treachery that might be played upon ‘through Jealougy,

The Brzhmin's premier and unchallengeable
position divested of jealousy and cpposition is gleaned
from the consequences prognosticated as the result of

Fhomw kallts
the unhealthy attitude shown towards Brabmins (474260).

is Jovetold te eveslicale (Ba  Katers 3 BraEkwing (41 050,
The Asuras are described as hating and quarreling
with Brahming when the destruction pf Tripura was
imminent (131.40,47). The king's disregard for enmity
wiih and troublesome demegnour towards them are calcu-

lated to protend the regal downfall (238,12 f£f).

The specific dﬁties of Brahming in normal times
have been noted. In times of stress and difficulties
the rigour of the law was relaxed and the bars waived
off and they were allowed to practise other wocations,
e.g. profession of az;ms, agriculture, sale and barter
etc. From very ancient times, they appear to have

: 51
followed the profession of arms.

51. Note that Panini devotes a special suira to .
explain the term 'brahmanaka' ( a country in
which Brahming follow the voeation of arms) eof.

o)
FITTAR nS, &) 5.2,71 Bhattoji Diksita _
explaing this as >CHUNTARN sryyim 208wL WX & SIWTH
Siddh@nta-Kaumudi, p.165. For other detailed
references vide Kane P.V., HDS, Vol.II,
pp.122 fr,
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In the MP, in one place Brahmins holding
various weapons are said to escort king Pramati of the
Candramas gotra and of the Bhrgu family who was intent
on extirpating the Mlecchas and other hordes at the
time of the itransitional period of the Kali in the

Svayambhuva-manvantara (144.53).

The Brahmins followed diverse religious creeds
as they suited them the most. According to one refer-
ence the Brahmins can broadly be classified into two
categories, éaiva_and Vaignava. “To an observant of
the Krendstamvrata (Ch. 56), the Brahmin votaries
of Siva are recommended for worshipful respect (56.5)
while an observant of the Aginyasayanavrata (Ch. 71)
is directed to bestow the gifts on a Vaisnava
Brahmin (71.15).

In the ritual of the Tﬁlépurugadé’na (Ch.274),
one of the requisite qualifications of a Brahmin for
officiating as a priest is Aryededa as his birth-place.
(274.37) This qualificatory epithet viz. Aryadeda-
prabhdvd. dvijendrah, may possibly suggest that persons
from regions other than Kryadeéa were proficient in
the art and intricacies of rituals, e.g. that of the
mahalanas and the non-Aryadesa-Brahmins were not
preferred to, perhaps with a view to maintaining and
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aggrandising their monopolistic dignified position
and disallowing and avoiding the inriltration and
v )

1nterference of the Brshmins of the non-Aryan regions

in the technique of the ritual.

Fron times immemorial, the status of Brahmins
has been the leading one commanding reverence from
all the abberation from which was deemed tantamount
to comuital vof‘ a blasphemous act. The Brahminstood on
the highest rung of the socisl ladder as he was consi-
dered to be the best amongst the tour Varnas. (30.20,
of. 34.15,19; 167.29 £f). Yuddhisthira is shown
offering obeisance to the Brahmins after having
listened to the Prayagamghatmya from the revered sage
Markagd'fya. (112.1). The kings are exhorted to pay
their respectful homage to the aged Brahming versed in
the Vedic lore and are directéd to study discipline
and modesty from them with an attentive mind (215.51 ff)

Attempts were made to keep their lofty and dig-
nified position in tact by slogans and adjurations,
such as a person dowered with the "atmggm}as should

5

always do good to Brahmins and cows.

52. MP. 52.18; for atmagunas vide MP. 52.8-11.
For various measures adopted by Brahmins for
redress, vide Hazra R.C., Op.cit., pp.246 ff.
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Honour and regard for Brahmins is said to wane
with the close of the Dvapara Age (165.13). “ In the
Kali Age they are said to follow the customs and
usages of éﬁdras (165.17) and hence are aligned with
dGdras. They are, further, descriped as-Mantrayonis
(Sources of mantras) with the result that even Brah-

mins would approach them for receiving mantras.

Such a description of a drastic topsiturvied
chauge in their behaviour-pattern and status permits
"~ a surmise or the unblithe and melancholy picture of

- 'their degraded positvion Irom the augusti one.

;K_gatriza : We now come {0 ‘the next order or the
society. The terms used in the MP for this order are
rajanya, ksatra and ksatriya. "The term 'Kshatriya'
of which 'Rajanya' is sn earlier variant occurs
seldom in the R:Lgvec‘iﬁt“.54 In aohlg places in the RV,55

the term Ksatriya ies used as an epithet of gods, while

53. MP. 272.47-48. The translation of 'brahmanah‘
. sudrayom.sthah' as 'Brahmins will sacrifice for
Stdras' is d:\.fficult to accept (SBH, Vol. XVII,

Lop<t/ R Tri (p.727) come nearer to tone.

54. Maaggar R.C. and Pusalkar A.D.: The Vedie Age,
P i

55.?1RV. 7.64.2 Ksatriya

Sayana : balavantait.
RV. 8.25.8 Ksatriya

Sayana : balavantsh.
Geldner : (two) rulers.
Der Rig-Veda, HOS. Vol.34, p.334.
Ksatra : Sayana : bala
Geldner : dominion,-rulership,
ibid., p.334. o

*e
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in some other plaw:eas56 it stands for a king or a
noble man. Likev;vise the later Vedic literature wherein
it stands for onme of the four vamas,57ia the MP also
it is employed in the same sense. Another 't.em
employed in the MP to denote this order is K’gaﬁfa
which occurs in the 7. 1n the wp in some places
it is used in the sense of 'king'’ ('8},5(}.32,4'85.

The third term used to denote this order :‘is i"éjanya
which finds a solitary reference in RV. 10.90.12 and

in the MP, it is used only once for the Ksatriya ordc-'er".':’9

Whether the Ksatriyas formed a compact order in
the Rgvedic period is a subject on which é},miéns are
divided. Dr. 'G.S. Ghurye, for instance, is inclined
to think on the authority of RV. ’7.104.1:3”t1i79.t‘the

Ksatriyas constituted a compact class ,60 while after

56.<23RV. 4.42.1; vide also Kane P.V,, HDS., Voé.éII,
p.30.

57. VI., Vol.II, p.252; for its mention and connota-
tion in different texts, vide Patil D.R., €p.cit.,
P.139. Panini derives the word Ksatriya in the
sense of a varpa from Kgatra cf,&%< @-14,1.138
Bhattoji explains it as  w&(rcder /Siddhanta-
Kaum@di, p.115.

58. In the RV. it generally &ehotes 'valour, dominion,
strength', in some Vedic texts e.g. TB.2.7.18;
Br.UP.l1l.4.11 ete, it connotes the Ksatriya order.
For detail vide Kane P.V., HDS, Vol.II, p.30.

659. MP. 4.28. The VP mentions the Ksatriyas first in
the cosmological account with regard to the origin
of the varnas and elsewhere, vide Patil D.R.,
ép.cit., p.140.

60. Ghurye G.S.: Caste and Class In India, p.50.;
vide also VI, Vol.I, p.207.
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examining the same passage eriticallj, mi, Dr. P.V.
Kane concludes that the hypothesis is untenable.el
In the past-veaic period there took place the rigid
stratification and internal solidarity of the four

62
varnas.

Like the VP and other Puranas which profound
the duties of the Ksatriyas e.g. protection of the
péople, military service, etc., the MP does not
detail the duties and functions of Ksatriyas ,63 but

make stray references.

In the Krtayuga, the golden ege,""“t.pe kings
are known to be devoted to the regal duties (165.3),
by which is meant the protection of the ﬁeopé.e ete.,
while in the Kaliyuga they are said ﬁo'deviate from
their sacred duties and the SGdras to usurp and wield
the royal powers in their stead (144.38). From the
rajadharma point of view, amongst the various duties,
the foremost one a Ksatriya is expected to mind, is
of engaging himself in wars deéming himself to be
duty-bound to thi.; sacred cause (103.21 ff). 'Jarasandha

6l. HDS, Vol. 1II, p.Sl.
62. Ghurye G. S.: Op.cit., p.78.

63. Cf., PI, Vol.I, p.485,.v.ksatra (II);
Patil D.R.: epoCito’ P31,
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carried out victorious compaigns and is styled as
the congueror of all kings (50.32), while Duryodhana
is said to be the suzerflsn lord of all x;ggs’(50.48).'

The Ksatriya's beding martial activit.ies,, were
not detrimental to intellectual and spiritual pursuits
like philosophical disquisitions, compog:.tian pf hymus,
etc. It was, then, no more, the exclusi%re_ proud
privilege of the Brahmin to reign supreme in ;his
demesne. Illustrious philosopher—kipgs like ;J'anaka
(SB.11.6.21.5), Advapati Kaikeya (ChU.5.11) and others
of the Brahmana and Upanisadic fame contributed
significently by their learned discourses on abstruse
problems like those of Brahman and allied topics.m
In the MP, the king Nahusa Yayat:a. holds a learned and
brilliant discourse with hls enllghtened grandson
Astaka,65 Pratardana, Vasuman and $ibi. ;' Tr;is enlighe-
tening d:.sc;uisitio:a is dilated on many v:Ltai and
interesting problems such as the as’ramadhamas,

various heavenly regions, pleasures t.here:of, factors

64. For a note on Ksatriyas and vedic learning,
vide Patil D.R., Op.cit., pp.144 f£f. There was
. been & polemic discusslions as to who were the
pioneers in the Brahmavidya. For an account of
the champions of these two opposite camps, vide
Kane P.V., Op.cit., Vol.II, p.106, fn.222.

65. MP. 38.12 states that Yayati was the maternal
grand-father of Astaka.
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-for the downfall from celestial regions etc.66 Yayati
| proudly boasts that none can stand in comparison with
him in the province of austerities (37.2) and style's‘
himself to be a brahmavit (41.11).

The sons of Ilina known as Ilinas are spoken
of as delighting in the profound probiems of Brahman.67
Some Ksat.riya )kings are known 1o have been seers of
hymns, Imamv:n'xa’c,at‘58 ) Au_xbaris:aeg, Vaivasvata Manu and
Aila Puruzzvasp © and others are renouned as mantrakris
or mantiravadins. According to the Anukramanika,
Puriravas is the rsi of RV, 10.95,7@ the theme of
which is developed in the $B (5.1-2); while Manu'is
credited with the authorship of the RV.S:é?-Sl to

which in his prefatory remarks Geldner \#ipes that

66. TFor detail vide MP. Chapters 38 ff..

67. MP. 49.9. The VP reads Ifina for Ilma, vide
Kirfel W., Das Purana Pancalaksana, p 5383
Patil D.R., Op.cit., p.140. ; .

68. MP. 145.102; PI, Vol.II, p.687. L

62. WMP. 145.102; PI, VoleIs.y p.69. In MP Ch, 145,
many personages are said to be mantrapts €u8.
Vainya Prthu, Divoddsa (145.100), Yuva.nasva,
Purukutsa (145,102), etc.

70. In connection with the problems of dialogiie-hymns
Prof. D.R. Mankad remarks that "these dialogues are
likely to hayve been compared by some rsi whose
name was le#t even then and therefore the Anukra-
manikfra has introduced the name of the gpeaker in
his _place". Date of Rgveda, p.55. Vide PI,Vol.1I,
Pururvas (I) p.356 and p.357 m.6.

71. VI, Vol.II, pp.129 f; PI, Vol.II, p.szo.
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"Manu is actually the name of the poet, it refers
here to a younger Manu not to the famous one whom the

. 72
poet in 27.7 (also €f. 30.3) expressly invokes".

That some kings are styled as r§jar§1373

 reflects upoﬁ their spiritual attainments or their
behavioural attitudes or behavioural pattern. The
following personages of celebrity are atiributed the
 title of rajarsi :-

Nzhusa Yay"ati7°45' Rgvedic famé-and Astaka® participated
“actively in the iearned discourse.76 Kartavirya ArjunZ?
is renowned for his munificent giits and learning.

His gift to Aditya who came to him in the guise,of &

" Brahmin is noteworthy as his act of granting Aditya's

solicitation entailed his own destruction, because

this led to the burning of Apava's hermitage which

72. Der Rigveda, HOS. Vol.34, p.338.

“73. The term rajanyargi which is a variant of rajarsi
ocecurs in the Pancav1msa Brahmana. 12.12.6, .
vide VI, Vol.II, p.217.

74. MP. 24.64, 663 25.6; 32.10,22; 34.1; PI, Vol.III,
P.17; VI, Vol.II, p.817.187
Pargiter has ably rebutted the theory of
Macdonell and Keith that there is no trace
whatsoever of his connection with Puru in the
Bpic (VI, Vol.II, p.18%.) in ATHT (p1».

75. MP. 37.6. vide PI, Vol.I,stAstaka. (III), p.132,
and also ibid., pp.131 £2.

76. Vide ante fn 66.

77. MP. 43.23; 44.2, ete. Cf. also PI, Vol.I, sv. Arjun
(I), pp.106-107.
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excited him to imprecate him to the effect that he
would die at the hands of Perasurama. o Kroé;t.u ”
was a worthy son of a worthy father Kartavirya
Arjuna (43.46). His liné was sanctified by the birth
of Visnu in the family of /Vg'gqis?o and the account
of his line is furnished in the MP 44.14 ff. Marutta
was a descendant of Sadabindu and a son of Titiksu

in the famous line of Krostu and is known to be the

t

best of all the r’é,jargis.gl ‘SamTka was a son ofléﬁra
and Bhoj 582 and got strong aversion to voluptous life
(bhojatva). Abandoning the mundang pleasures in -
disgust and being disillusioned, he repaired to the
forest and attained the covetable status of a royal

sage Fy 4 2.8

Janamejaya : was the son of Pura’ﬁf,jaia and the

father of Mahdsdla who was equal in ISE‘:meys to-indra..83

The Harivamea also mentions him as a r’éjax‘gi.g‘%

78. MP. 44.3 £f; 43.41 ff; 44.13. For Apava: vide
Pargiter F.E. Sagara and the Haihayas, Vasistha
and Aurva. JRAS, 1919, p.362. : o

79. uWP. 44.14; also PI, Vol.I, pp.483 ff.

80, MP. 44,15, vide also AIHT’ pp.102$':§_'.§'.

81l. WP. 44.24; Cf.PI, Vol.II, p.64l. 5% Marutta(III);
for other Marutta vide ibid; Prof. V.R.R. Dikshitar
(ibid) states Marutta @8 a son of Usanas but
according to MP. 44.24 he is the son of Titiksu
who was the son of Udanas; vide. AIHT, p:.l44.

82. WP. 46.1 ff.; PI, Vol.III, p.384.
83. WP. 48.13) VP 99.15; ViP 4.18.5-6.
84. Kirfel, 6p.cit., p.523.
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Divodssa and Ahafyd were the twin children of
vindhyaéva and Menakd (50.7) and Mitrayu was Divoda-
sats son (50.13). He is renowned as the seer of
hymn385 and their mé.rital alliances with Bhrgus are
pr@scri‘bed§6 Vadhryaéva and he played a priestly
role in the RV. (10.69.2, 4, 9, 10) and in the later
li‘berature.87 All the royal sages were vofaries of
Wlahedgvara (182.2). Some other kings are also known
as royal sages, but as the references do not throw
any necessary and specific light on t.né probj.iam of

‘rajargi', they are not mentioned here.

From the afore-mentioned discussion it appears
that it was gemerally an attribute givem to a king
in recognition of nis spiritual attainments,- of his
learning and scholarship, of his poetic abilities
and it was not néééésa’riiy an innate one, but it was

attainable by austenties, literary activities etc.

-

Relations of Ksatriyas
With Brahmins :

The Brahmins were the undisputed heads of the

social organisation and acted as guides to the

85. WP, 145.100; VP, 59.87; Br.P.2.32,106.

86. uP.195.42; PI, Vol.II, p.92. sv. Divodasa (IV);
also vide for other details, ibid, pp.91 f.

87. Ibid, VI, Vol.I, pp.363-364. AIHT, pp.1l53-154.
Pargiter comes to the conclusion that there were
two Divoddsas (ibid,p.251); For a note on Divo-

~dasa, vide Patil D.R.Op.cilt.143. Vide Siremsen, An Yvley
o e Mames im T MahsbhZvada® 39 (pormalon abruk Rimo i S nbh
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Ksatriyas who were expected to ifollow the manéétes

and directions to the extent that an,acﬁ“égginst a
Brahmin's will was tentamount to invitidg dnéfs own
death. The relations between the Brahmins andgKgatri-
yas were generally happy and the Bréhmapéfiitgfature P
shows how bofh werevinterdependantsss bq£ in Pbe later
period, the Brahmins tried to assert their superiority
over the Kgatriyaé. Tne later, when thefI;;é{;Ft

against the former, invited a reaction from the. former

to suppress them. 59 T

R

The MP retains some reminiscent glimpses of

the discordant relations between the two varnas.

There is a quaint reference to the episode of
Parasurama who stood as a champion to re-establish
ihe Brahnins' supremacy over the Ksatriyas who had
estranged their relations with the former. Parasurana

is descriped as the very death of Kartavérya Arjunago

88, Majumdar R.C.: and Pusalkar A.D.: The Vedic Age,
, p04510

89. Ghurye G. S.: qp.cit., pPp.69 ff.
0. MP 43044, vide also ante fn. 78.
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The episodes of Vena (10.4 £f), Nimi and
"V‘asis.“phal(e‘»l.as; 201.1 £f), Janamejaya and Vaidam-
payana (50.88 £f) demonstrate how kings were mere
pawns in the hands of priests and an act against
their will and whim resulted into imprecations of

death.

Yayati's maltreatment by his inc&%xst;:n%ﬂ{ o
DevayanI and his secret sexual relaticns;.wijch,é‘:armi- '
stha with whom such liaison was inhibited?l constrained
dukra, ‘the father of Devayani, to condemn him to
premature dederipitude (32.31). Despite t.his{lamen-
table situation, at the ti:i;e of repairing to the
forest, he relinquished the throne in favour of Puru,
the son of S'axmis_;:ché" and not in favour of the son of
Dévayé[ni inspite of the ve'h:ament protesﬁ&%m of the
people headed by Brahmins who were molli,figd on the
ground that that unusual action was sanc(tiéned‘by
dukrs himself (32.41; 34.15 ff.). o

91. MP 30.36; for_Ygyati-Devayani episode vide MP
Chs. 30 ff. Ramayana?7.58 ff. Gaya Prasad
Dixit has made textual comparative study of the
Yayati episode of the Mbh and MP on metrical
grounds in his pgper 'The Story of Yayati* as
found in the MahZbharata and in the Matsya
Purana; A textual comparison., Preceedings of
the Fifth Indian Oriental Conference, 1928
(1830), Vol.I; pp.721 ff.
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It seems that kings like Yayati and Karta-
virya Arjuna did not follow the dictates of the
priestly class. Such kings were shrewd enough to win

them over when circumstances demanded.

Such isolated references need not be taken as
evidence marring the general picture of the happy
and amicable relations between the two Vfgnas. The
honour the Brahmins enjoyed on occasions hsuch as
vratas and danas clearly indicates the reverential
attitude towards the Brahmiils and the cordiality
existing between themn. The mythological stories
even testify to this observation, e.g. Uma (154.318) *
and fi-h‘.xneilaya92 are shown according warm welcome when

the sages paid a visit to them.

Kggtrixan Brahming :

The problems of Kgatriyan Brahmins is very
interesting from a sociological point of view. The-
Puranas use the tém'Kgatropetadvi,j‘étayal.z" for this
group and Pargiter translates it as 'Kgat.r:‘,éan

Br'éhmapas'?3 He devotes chapter XXIII in hig ATHT

92. WP }.§4.409; Himalaya accorded a warm I:écepti)on
to Narada when he went to him on ,a mission of
arranging a marriage of Uma and Siva(MP 154.120 ff.

93. AIHT. p.243.
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for a discussion of this problem. In his opinion,
the term is used very comprehensively and it: includes
the following three classes: “Kgatriyas who relingui-
shed their own status and became Brahmanas such as
Vidvamitra; others of lower rank who becamé brasmans
such as Kaksivant (p.220) and Ks.atriyasi’-who became
brahmanas and still retained their ksatriya status
that is, 'ksatriyan br’éhmargas‘ y and it J':Sﬂ:bhié class
to which the term more properly and mai!nly: appl:‘ues’i94

This happened in the Solar and the Lunar lines.

The MP notes mainly the following Ksatriyan

Brahmins%:

—

Bharadvajas Bharadvija, an illicit son of
and

- 46 Angirasa Brhaspati and Mamata was an
Bharatas )

adopted son of Bharata whom he was
presented by Maruts (49.29) ané who was later on
known as Vitatha Bharadvija (49.32). He was the
progenitor of Brahmins and Ksatriyas known as dvya-

-"«. - e I - s »
mugyaﬁtakauﬂmalg i.e. belonging to two families (49.33).

94. AIHT. p.24§.

96. For a'list of Ksatriyan .Brabmins in BrP, ViP,
VP, vide PI, Vol. I, p.487. .

96. For Bharadvaja, vide PI, Vol.II, pp.541 ff.
For sharatas, vide AIHY, pp.247 fi. The problem
of Bharata and Bharadv3ja is excellently-discussed
by Pargiter in ATHT, pp.159 ff.



118
97
" Gargas ¢ They were the descendants of Garga
who was the grandson of Vitatha Bharad?éja who was
a Brahmin by birth and a Ksatriya by adoption and
consequently his descendants were known as Ksatriyan
Brahmins (49.38,41). éibi was Garga's son and his
descenaants were known as éaibyas.g8 They belonged
to the Angirases (49.41) and stand in exogamous
relations with Bharadvajas, Saityas, Tittiris and

Kapibhﬁs.gg

Vrddha Garga is said to be the best of all
the Dharmabhrts and appears as the narrator -of the
chapters 229—238100 dealing with portents and their
pacificatory retes to the sage Atri. on theé banks of
the river SarasvatY (229.2-3). One Garga éppears
to be the preceptor of Kaudikas seven éons who tended
his cow, killed it under the heavy pressureféf hunger
and made a good meaf of it under the preéexiiof

4riddha (20.2 .f£) and their tale of rebirths is

97. BI. Vide also PI, Vol.I, p.520, sv. Ganga (),
ATHT, pp.249 f. R
98. MP 48.37-38. Prof. V.R.R. Dikshitai' reads Sini

99. NP 196.23-24,48.Pargiter suggests the reading
gainya for Saitya, AIHI. p.249 £n.9,

¥ +
100. Ch. 230 missing Ha and ca; chs. 234-237 missing
in gha.
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connected with the account of king Brahmadatta

One more Garga is referred to as one of the

renovned teachers of the science of architecturg.101

02
Gargas are also famed as the seers of hymns}

sankriis ;102 ' They are the descendants of
Sdnkrti, the son of Nara who was the grandson of
Vitatha Bharadvaja. The sons of Sankrti and Satkrti
are Gurudhi and Rantideva.lo4 They constitute a
gotra among the Argirases and stand in pravara-
rélationship with Trimarsti, Manu and others and
their marital alliances are tabooed with Angiras

and Gauraviti.’®®  Sankrti figures also as a

101. MP. 252.3; The other teachers are : Bhrgu,
Atri, Va31stha, Vigvakarma, Maya, harada,
Vagnaglt, Vlsalaks _Purandara, Brahma, Kumara,
Nandida, éaunaka, Vasudeva, Aniruddha, Sukra
and Brhaspati. Q. 252.2-4.

102. MP. 145.101, cf. Br,P.2.32.107; VP. 59,98.

103. Vide PI, Vol.III, p.504, sy. Sankrti (II);
ATHT, pp.248 ff.

104. MP. 49.37. Pargitar's remark “"The other Sankrti'
name is given as ... Gurudhi (datsya) (AIHT,p.249)
is misleading as according to the MP version
Gurudh is the son of Sankrtl, c¢f. Narasya

Sankrtihputras tasya mahdyassh || Gurudhf Ranti-
devasda Satkrtysm tav ubhall smrtau) MP,.49.36-37
GurudhY v,1l. Purandhf,na.

105. MP. 196.30,32; MP. 190.30 is missing in Ka, kha.
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=~ hymn~-maker amongst the Aﬁgirasas.loa

According to
Pargiter, GurudhT is no doubt the same rishi who is
named among the Ahgirasas as Guruvita and Gauraviti

3
and the correct name is Gauriviti’ 107

: 8 109
Kavyas and Uruksavas :10 Uruksava was the son
of Aha:ryallo and the great-grandson of Vitatha
Bharadvaja. He was married to Vigala and had three

a 1l
sons qua}}a%ll Pus}gginz and Kavi.

106. MP. 145.1015 cf. BrP. 2.32.107; VP 59.98.

107. AIHT, p.249. The corresponding name of Guruvita
in VP 59.99 and BrP 2.32.108 is Purukutsa.
(ibld,p.249, fn.5). Whether GaurivIiti was an
Afgirasa or a Vasigtha is difficult to decide
as the evidence is not exactly precise; vide
for details AIHT, p.249.

108. Pargiter reads 'Kapyas' and 'Uruksayas' instead
of 'Kavyas' and 'Uruksavas' in his collateditext
in ATHT, p.248, fn.l. Kirfel also accepts this
lection and notes the lectla of the MP in the
footnotes; op.cit, p.542. e gay ca and na
note 'Kapli' as the v.1l of 'Kavi (MP.p.102, fn.4 owl
Pargiter) and the ga reads 'Puruksata' for
'"Uruksava'. (MP. P.102, fn.1).

109. MP.49.38; vide also PI,Vol.I, p.241. Enpassant
it may be noted that the MP 271.4 mentions
Urukgaya as the son of Brhadbala and as the
father of Vatsadroha as the future kings.
Accordlng to Prof. V.R.E. Dikshltar, this Uru-
ksaya is a sage and there is no marriage alliance
with Angiras (PI,Vol.I,p.241), here the learned
Professor seems to confuse Uruksaya of the
Paurava family of the Mnar line (ifP.ch.49) with
the future Uruksaya of the Iksgvaku family of
the Solar line and his comments " a sage, no
marriage alliance with Angiras" (ibid) applies
more fittingly to Uruksava whom he’ notes sepa-
rately (ibid) and not to Uruksaya. .

110. Pargiter reads Mahdvirya in his collated text &
notes Aharya as the MP.-lection, AIHT,p.248.fn.l.

111. v.l. Arupa. ga, 10a, ca.

112, v.1. Pusgkara. ga, na, ca. 113. vide £fn.108.
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One Advah3rya (145.103) of the Angiras gotra
is mentioned as a composer of hymns whom Pargiter

is inelined to identify with Aharya.l *

Amongst the Uruksavas i.e. Tryusana and
Pugkari and their descendants seem to have schieved

the status of Brahmingl™®

while the Kavyas remained
merely as Ksatriyan .‘Brahmms:f'l6 It is a hafpy thing
to note that three amongst the Kévyas achieved the
distinction of being renowned as Maharsis. "With
descendants of Uruksaya's two elder sons formed
Uruksgayas and those of XKapi a distinet gotra. All
joined the Angirasas, and so in the Angirasa vamsa
is named Uruksaya, though not Kapi unless Kapibhu

" gtands for ifflr?

1l4. AIHT, p.250. Apropos of the variations in forms
A viz. Mah3virya and Aharya, Pargiter opines that
Eh3rya appears to be a better form and the
variation suggests that the name  is corrupt and
conjlctures on the authority of the ascription
of RV.10.118 to Uruksaya Amihiyava, AmahIyu may,
probably, pe the teue name here as the two names

can be easily its corruptiouns (ibid.)

115. #P.492.40 ab; PI, Vol.I, p.242. Kirfel fop.cit.
p.542) puts 49.40 ab into a bracket.

. 116. MP.49.40-41, VP.91.115; BrP 3.66.86. According
to Pargiter, a line seems to have been dropped
between Mp 49.40 ab and MP 49.40 c¢d (op.cit,
P-248’ fnol)o '

117. AIHT,p.2503 MP. 196.29, 48, 49.
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The rsis having Angiras, Damavahya, Uruksaya,
Tittiri, Kapibht and Gargya as their pravara are
said to be exogamous (196.29,45,49).

118
Maltidgalyas and Maitreyas : The next group of

. \\.
Ksatriyan bBrahmins is formed by the lineal descendants

of Mudgala who was a descendant of Bharadvaja, the

adopted son of Bnarata?.‘l This constituted the

North Paflicala dynasty:!‘zo Mudgala was the son of
Bhadradva whose other sons were J aya, Bn;-hadie,ul,
Javinara and Kapila (50.3). The MaMdgalyas are said
1o join Angirasas (50.5). Hudgalalsuson was® Brahmi-
sgi;ha?'zl by name and this suggesis, as Pargiter points

out , that “he became a Brahman- and’ émrishi"lag'and
apparently he did not pDecome a kmgj:ge' Hig great-

grandson was ra,;;arsi Divodasa of the Rgvedic 'fame,

the brother of Ahalyd who was married no Saradvat

whose descendants were known as Gautamas (50. ‘7 ).

LS

118. PI, Vol.II, pp.739fs 743.
112. vide the geneological tree on p.

120. vide AIHT, pp.115 ff.; vide Pargiter F.E.,
The North Pancdla Dynasty, JRAS, 1918, pp.229ff.

121. WP.50.6;v.1. Vasistha, ta.
122. JRAS, 1918, p.239. Lo
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Divodasa's grandson was Maitreya whose descendants
were known as Maitreyas, who belonged to the Yati-
paksa and joined the Bhargavas (50.13-14). Those
having Bhrgu Vadhryaéva and Divodésa as their pravara
mutually form the exogamous grou%?4 The veteran
acholar Pargiter's sweeping remark "Neither the
Maudg&lyas or the Maitreyas produced any rishi of
no’(,e-:":%z5 ig difficult to accept as one Angiras
Mudgale is noted as q_mantra~k?t (145,3). The ViP
professes to have been narrated by Parasara 10 a

Maitreya.Maitreyas are- said to form an arseyapravara

(195.41) .

These Maudgalyas who are collaterals of
Xanvas are also Known' as Kégvamaudgalya%?G probably
because they might have been highly influenced by
them and might hgje joined with them.

Kanvayanas 3 They were descéndante of Medhatithi,
the -son of Kanva.. who was the son of KesinT and

AjamIgha. The latter was a _descendant of Bharadvaja

and thus by descent they were Ksatriyan Brahmins,

124, MP.195.42; MP.196.42 ff mentions the exogamous
groups for Mudgala and Maudgalya.

125. AIHT, p. 251.

126. Vide. PI, Vol. I, p.346.
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but they seem to have attained the status of

. 127
Brahmins, for they are styled ‘dvijas'. They

128

belonged to the ﬁﬁgirasa group and stand in

exogaumous relations with those whose pravara ?sis
.o, . - . ... 129
are Angiras, Brhaspati, Bharadvaja, Garga and Saitya.

Some reputed monarchs of the Solar line are

reputed as authors of hymns%so

The relationship of these different personages
of the Lunar line, wherein this pﬁenomenon mainly
took place, can pe shown as.under in the form og a
stematta codicum, wherein the important personages

. ' . . _131
useful in the discussion are noted :

127. WP. 49.47 (missing in na); vide PI, Vol.I,
pP.346; for discussion and detail, vide AIHT,
pp.225 ff'. The VP reads Kanth3yana which is a
misreading according to Pargiter( AIHT,p.226.fn.I)

128. MP.196.21; MP.200.9 mentions Kanv
Vasig@has’also. ¥as among the

129. P.196.24; For those constituting the exogamous
circle vide MP.196.21 ff.

130. Vide ante Intellectual Activities of the
Ksatriyas.

131l. For a consolidated genealogical tree, vide
ATHT, p.112; for the discussion of Pauravag
vide ibid, pp.110 ff; and for the North Pancala
dynastic gegealoglcai tree, ibid, p.116.
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From the above survey, it is clear that this composite
character of descent and recognition is mainly
discernible in the Lunar line while in the Solar line
only eminent kings are styied as authors of hymn or
royal sages, but from this it is hazardous to surmise
that by their 1itefany activities or behavioural
pattern, they could assert their cla@gapcy to both
the varnas and they could raise the varna-status.

It is chiefly in the Lunar line that this phenomenon
of double varna-recognition transpired. This was h
primarily due to the adoption of Vitatha Bharadvaja
who was by birth a Brahmin andnéngatriya-bx adoption
as he was presented to King Bharata by Mérués and
hence his claim to the recognition to Doth the varnas.
It is, hence, a natural corollary that his agnatlc
descehdanns claimed a double varna-status. It is
31gn1flcant 10 note that some of his descendants

could attain the unmixed recognltlon as Brahmlns.

./ .
Yaigyas The terms used to denote tuls order are

,132.
vié and vaiéya which are of Vedic antiquity.

0y [

moh_
132. For v1s‘ VI, Vol.II, pp.305 fi and- for
vaidya, ibid, pp.333 ff. )
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' The word vid is polysemic.133 "yig camnot in

almost all hymns of the ggfgggn ’vaié&a' but means

the 'people' or ‘'aryan people' when no epithet like
*dasih' or 'daivih' is prefixed“%34 In the later

.;Vedic literature the word vis stands for one of the
four varqas.135 It is significant %o note that in

" the MP, the word vié in 'vigampati'aVedic phrase is

- used in the sense of'people’'. Vaivasvata Manu is

said to be visampati i.e. the lord of the people
(58.19).

The other term employed to conmnote this order
is vaiéya which occurs for the first time amd in RV
10.20.12 only. It is found frequently from the
Atharvasteda onwards and sometimes in the form of
136

Vié&a. In the MP, the word“VEiéya also stands

for one of the varnas.

133. e.g. people, settlement or dwelling, homestead,
house, community, tribe, people, subdivision of
Jana, clan, Macdonell A.A., A Practical
Sanskrit Dictionary, p.289; VI, Vol.II,p.355 ff.

134. Xane P.V.: HDS, Vol.II, p.33.
135. For passages vide VI, Vol.II, p.307, fn.l2.

136. VI, Vol.II, p.333. AV 5.17.9; VS 33.5 etc.;
AV 6.13.1; VS 18.48 ete.
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The special duties and functions of a Vaiéya

1
were agriculture, commerce, pastoral pursuits etc.

In the Krtayuga they were devoted entirely to
agricultural pursuitslas ~. a feature comparable to
that found in the Vedic 1iterature%§9 In the Kaliyuga,
they like the members of the other Varnas are

foretold 1o deviate from their duties (144.38).

It is significant to note that Yayati displayed
a favourable disposition towards the Vaisyas by
granting protection to them and showed special -
favours to others in various ways and also_kept’others
under proper check and control by varied means and
devices (34.5). This incidentally suggests tnét
Vaiéyasfhad come Lo enjoy special royal favour of
protection betokening the state-interest, as the
smooth and unhampered following of theirlprqfeggian,

possibly, constituted a source of veritable income

137. Vide ante ITn. 29.

138. MP 163.3. Such statements can support Hopkins's
‘ view that Vaidya was really an agriculturist.
India, 0ld and New, 222 et.se®. This view is
- referred to by Macdonell and Keith in“connection
with the Vaidya's role in the Vedic society.
(Vi, Vol.II, p.333,fn.7).

139. Majumdar R.C. and Pusalkar A.D.: The Vedic Age,
p.451; VI, Vol.II, p.233.
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to the royal coffer, moreover as they formed the
major bulk of the populace, they deserved certain
favours and prerogatives even irom the social

welfare point of view.

In eschatological matters, the Vaiéyas do
not seem %o have suffered from any serious disabi-
lities; ifor after death in Avimukta, they ald, like
the members of other varnas, are promised undiscrimi-
nated celestial pleasures in S&vapura (181.19 f1).
But a note of suppression and discriminative policy
against them is heard in matters of crime and
punishments (227.66+67). It appears that the Vaidyas
did not divorce themselves nor were barred from the‘
intellectual activities, and this is testified by the
instances of Bhalandaka, Vasdsva and Sankﬁla who are
noted as authors of hymns.léo

This shows the liberal spirit of the MP in
noting a tradition that the Vaiéyas were not cut off
from the participation and substantial contribution

to the literary and intellectual sphere of life.

/

- - {4ead v
140. NP 145.116-117; Vasdsva v.l. Vatsa;‘ga, fa.
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s -
Sudras The terms used in the MP to denote

this order are éﬁdra, padaja and antyaja;‘

The word sGdra occurs in RV 10.90.12 and as
Drs. Macdonell and Keith point out "it could in fact
be applied to all beyond the pale of ihe Aryan Stat%%l"
but the conquered ones would have been employed as
domestic servanis approximating very nearly to the

position of slaves%42~

The Sidra in MP 4.28 is said to emanate from

the feet of Vamadeva and the significant term
StomFs g7

tpadaja' %8 in the MP (15.1&)Aa Sudra and this
implies that he stood on the lowest rung of" the
social ladder and was the servant of all. ‘The history
ol the caste-system through the ages reveals uhat
since times immemorial, he suftfered severe disabili«
ties, was denied certain rights and was bound to the

serv1tude of all!‘43

141. VI, Vol.II, p.388.
142. Ghurye G. S., op.cit, p.5l; VI, ibid; D.388.

143. For ,a survey of the positiom, dlsabllltles ete.
of Sudras, vide Kane P.V. HDS, Vol.II, pp.33 f¥,
pp.154 f1'; Patil D.R., op.cit, pp.149 £1;
Ghurye G.S., op.cit, Chapters 3 and 4.



In the Kytayuga they were &uty—boﬁné)téfthe
service of and attendance to tne mempbers_of the other
three superior orders (165.3). Inzg§il ;rd@ age of
Kali they are said to rise to the zenith_of;théirﬂ
power and attain the laudable and respectful status
cof,k:in;:.zs:}’44 This situation does not appear to be
liked and approved of by the Brahmanical writers,
because it is reckoned as one of the awgful evils of
the Kali age and such an undesirable situation is
forestalled to come to an end by the enthusiastic

activities of Pramatl, the antakrt of Sudras%45

Their status was deplorable. Théy suffered
from various disabilities such as imhibition to Vedic
. o as s 46 |, ..
studies and vedic sacrifices), liability to higher

punishments etc%47

144. NP 50.75; 144.40. af. i.e. the Maurya dynasty.
272.18 . e dynaswy

145. MP 44.858; 144.54; in 47.250-252, Kalki is
mentioned.

146. cf. Purvamimamsastitra, 6.1.25-38.

147. Vvide ante fn.@ii. Note also that Badari held a
liberal view in this matter in contrast .to the
views of the conservative thinkers 11ke ‘Jaimini.
¢¢f. the Purvamimamsasutra 1.3.27. ° Nimittarthena
Badaris tasmat sarvddhikiram syatl’
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In the MP there is nothing to show that in the
normal times a Sudra was allowed to study the Vedas

~ and perform sacrifices; it is only in the irreligious
- and abnormal period of the Kali age that éﬁdras are
prognosticated to be on a bar with others and suffer
no more from disabilities such as the bar to Vedic

studies (144.39,42).

In consdnance with the views of the Dharma-
sastra writers}ég the MP allows the Sidras to perform
éféddhas without the recitation of Vedic mantras.
They were allowed to perform the Sédhéragaé%éddha
' (17.64,70) and the Vrddhi-graddha by uttering the
formula ‘namah’ in lieu of the Vedic formula (17.40)
éﬁd it is recommended in connection with éféddha;
that he should chiefly indulge in making gifts as
this act is calculated to fulfil all desires (17.71).
They, "the resplendant offerers of éggadha sport in
the aerial cars fulfilling all desires“l49 in the

Jyotirbhasi region.

148. Xane P.V.: HDS, Vol.II, pp.117 ff.

149. ZKantawala S.G., The Cult of Manes as Depicted
: in the Matsya Pur@na, JOI, Vol.V, No.4, p.408;
MP. 15.13-14.
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They were also allowed to @bserve vratas e.g.
Rohinicandrasayanavrata (57.6), Angirakavrata (72.28),
but certain points in the ritual were tabooed and
alternatives were ﬁrescribed in their stead e.g. in
the case of the observance of the former vrata, he is
to recite the Paurdnic mantra 'Somdya varadaya Visnave
ca namo namgh'(57.5-6) instead of the Vedic mantra
fapyayasva...' (RV.1.91.1623) prescribed for an
observant of the other three varnas, while-in the case
of the observance of the latter vrata, he is;to
observe silence and meditate on the Mars ﬁhiie'é
dvija for the same is directed to recite 'agniﬁﬁfdhél..'
(72.28cf. RV.8.44.16%). This relexation in the
rigour of the religious matters by waiving off some
bars and by prescribing alternatives,suggésts the
liberal spirit and attitude of the MP which is iﬁ
conformity with those of somé of the Dhannégést;g_

150

writers. -

150. For the views of various Dharmasastra writers
vide Kane P.V., HDS., Vol.II, pp. 156 ff. TFor
example Manu permits a religious SuUdra to -
perform religious acts without the use of
Vedic mantras. (MS. 10.127)§ cf. ¥s.1l.121.
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The Sidras were liable to higher punishments
for the commission of certain crimes (227.66 f£f.).
This discriminative attitude in this matter is cogent
with that of the Dharmasistra writers.lSl‘ o k .

L

The éﬁdras were employed, as no;ced above, as
servants even from ancient times and a _remiﬂfscent
example of the same is preserved in the MP in the case
of ‘a Sudra—mald working as a nurse (dhatreylka) in t.he
royal seriglio of Bali. She was sent for cohabitation
to Dirghatamas by Sudesna, the consort of Bali, in
lieu of herself who was appointed for t.he same under

the levirate system (48.62).

This.reflects a stage of societfr/ wpen 'éﬁdras
were no more looked upon as alien and hostile but
were absorbed and assigned a place in the society
and were employed in services, of course, not

respectful and possibly also not responsible.

This also permits a possible and probable
surmise that these éﬁdra maids and nurses had not

the strict moral ideas about sexual chastity or they

181. Vide Kane P.V,, HDS, Vol.II, pp.159 ff;
Jolly. J.y Hindu Law and Custom, pp.273, 277.
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were compelled to abandon these nobler ideas under
the imperative imperial orders from fear of loosing

their daily bread.

One Siidra éauq@a by name who was the gervant
of the religicus-mindedIcourtezan LIlavati,fg votary
of Siva, is said to be a goldsmith and he is accredited
with the honour of preparing trees under other things
of gold necessary in the observance of the ﬁavagécala—
pradana vow without any remuneration as it was a

religious act (22.23 £f).

From this it may be surmised that some of the
St@dras employed as servanis by various ﬁersans, knew

various arts and crafts amongst which éoldsmitnery'

. 2
might have been one of t.hem.15

Yaydti is kaown to have shown a special favour
/.
of compassionate attitude towards Sudras who appear

distinct irom Dasyus who were kepl under restraint

183

. , '
and vigilence. "The reference Lo Sudras in

152. This story is considered by Dr. R.C. Hazra as
one ot thoseY"fictitious stories of kings and
others who made gifts with great eftrect." (op.
¢is.p.251); but this character of the story does
not rule out a possible surmise about the social
data, for a poet may stand above the society, but
cannot stand outside the sociewy.

153, WP 34.5; VP.93.66.
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1]

connection with Ygyati," as Dr. D.R. Patil remarks,
“where they appear as distinet from the Das&us must
be considered inapplicable to the period of the kiné
who is mentioned in the RV, It only shows that a
large number of aboriginal inhabitants had been incor-
porated into the Aryan fold and the Dasyus signified
probably the remaining aboriginal tribes.“lﬁ4 This
reference also suggests a stage of the society when
the absorbed aboriginals displayed a docile attitude
towards the state-authorities and also perhaps their
pitiable condition led them to earn a special favour
of compassionate demeanour towards them while the
unabsorbed sector exhibited a hostile attitude and
hence they were required to be kept under proper

check and vigilance on theiridiverse activities.

Apropos of the transmundane matters, the
‘ P
undiscriminated pleasures of Sivapura are promised
. b '
in unequivocal terms to those Sudras who die in

Avimukta (181.19 ff) .

154. Patil D. R., op.cit. p.150.



137

Antyégas : In the MP.are met with 'two synonymous
terms, antyaja and antyajanman. "In the ‘early Vedic
literature several of the names of caste3~that‘are

¢ 1566

spoken of in the Smrtis as antysjas occur”. Various

castes e.g. Candfla, Paulkasa and others were denomi-

nated by the comamon term antyaja.

The term ‘'antyaja' or 'antyajanman‘ literally
means ‘last born' or 'lowest born'! and namurally then,
it refers to 'Sudra' who was the last as well as the
lowest born one according to the account of the
origin of the four social orders. 1In thgﬁMP; these
two terms denote the éﬁdra.156 The MS 8.279 also

uses the term 'antyaja' in the sense of ’éﬁdra‘.157

A bull of the black hue is recommended for an

3 - I— L - Y i » ol
antyajanman (i.e. a tStdra') in the V;gonsangav1dn1.

155. ¥ane P.V., HDS, Vol.II, p.165. Vide ibid,
’ Ch.4 for detailed information, also vide ibid,
p.70. The various references of different texts
show that by the word antyaja more than one low
caste only«¥g denoted.

156. Prof. V.R.R. Dikshitar also interprets this
term in the sense of 'Sudra'(PI, Vol.I, p.66).

157. ‘antyajah sﬁdrah/gultuka on ¥S.8.279, p.322.

158. WP.207.19. This interpretation oi 'antyajanman'
as 'Sudra’ logically follows as the term occurs
after the mention of the other three varnas and
also this is consplcuous Dy the absence 61 the
mention of the word 'Sudra’.
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The punishment for a sexual intercourse with
an antyaja woman is the ébservance of the Candrayana
vrata (227.492). A Brahmnin who unintentionally

approaches a sandéle woman of the candala caste or of

. an antyaja castefi,who eats thne food of such persons

ana‘accepts presents from them becomes outcast, but
ir he does it intentionally, he becomes their equal].'59
This separate mention of the two terms candala and
antyaje suggests that these were two different castes. .
The house of an antyaja was deemed ominous if it “
cast a shadow, as it was believed to be indicative

of fear from weapons (255.14)

159. iP.227.54 which is the same as MS.11.175.
Buhler on MS 8.175 reuders autyaja as 'of
very low caste’ (SBE. Vol.25. p.466). Kulliika
on the same comments : .... antyajanam
mlecchadarTradInam ....... striyah | p.457.
For the interpretations of diifepent commenta-
tors, vide SBE. Vol.XXV, pp.466+467, fn. 176.
Can we not take here Antya = Antyaja i.e. a
Sidra which would be in conformity with MS.8.279
where Kultiika interprets antysaja = éudr§. For
the word canddla can subsume the other:castes.
The word antya according to #}VDS.16.30, IMS.8.68"
is a gen€@Yne agppelation for all lowest castes

like candala, Kane P.V., HDS, Vol.2, pp.69 f.
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o

Mixed Castes : The Indian soclety is composed of
not mevely of four varnas but also of mixed castes
which constitute the componeﬁt parts of the structure
of the society%ﬁo The phenomenon of thé mixed caste
is denoted by the word 'varnasasnkarata' gnd,thgzword
'varnasankara' means 'mixture of castes 5y inté?—

marriages‘%6l

In the MS 5.89 and 10.40 "the word
sankara seems to be used in the sense of ‘mixture or
intermingling of varqas‘.“lsg Various fg?igrszéuch as
hypergamy or hypogamy brought about this phenoﬁénon}ss
In the MP (47.260; 144.73; 213.9) in some:p}aces in the
description of the Kaliyuga and in cther pléceé the
word 'sankara' is used in the sense of'mixture or

intermingling of varnas' as in the MS as noted above,

160. In the RV, over and above the four varpas, other
occupations and crafts with specific names are
mentioned e,g, Vvaptd, barber (RV.10.142.4), tasid,tvass
carpenter,’ (RY.1.814; 7.32.209% bhisak, medicine

man (RV.9.112,1,3)3 .for other references from the

RV and other Samhitas, vide Kane P.V.; HDS, Vol.II,

ppP.43 ff.; Ghurye G.S.s Caste and Class in India,

pp. 52 ffo

161. Magggnell AJA.: A Practical Sanskrit Dictionary,
pl *

162. Xane P. V.: op.cit. p.59., Buhler on MS,.5.89
"Those born in consequence of an illegal mixture
gfggastes“, SBE., Vol.25, p.184; also vide fu. to

163. Vide for detail Xane P.Vep,0p.cit. pp.59 £F.
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ASCETICS AND HERMITS

The picture of a society would remain incomplete
"without the survey of all constituent seéﬁéfs'&f the
society as they play a significant role in the ‘texture
of the soc1ety. A reference to sages, ascetlcs and
hermits is necessary as they are ome of the important
constituent elementis of a society even though they
belong to no castey Indeed, "there can be no great
and complete culture without some element of ascet1c1sm
in it, for asceticism means self—denlal and self-
conquest by which man represses his lower impulses
and rises to greater heights of his natupg?}66

c(
"Ascctagm and monastic organisation are two

unique contributions which Indian clvillsatlan has
made to the common stock ofﬁculture. Asceticiam
concerns the theory and practice of individual conduct.
Asceticism is a complex of traits whose main counvent
is formed by some kind of bodily mortification,
religious discipzine and withdrawl of life both
mentally and physically. Its essence lies in passi-

tivity as contrasted with activity and renunciation

166. Ghosh Aurobindo.; The Foundations of Indian
Culture, p.85.
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N ammai—

The ADS 2.9.21.1175 uses the word muni to
denote a person in the fourth stage of life and in
the MP, the word 'muni' is used generally to denote

a person in the fourth stage of life or a sage.

B I“.
The salient fesatures, characteristics and duties

of a muni are as under -

He dwelt in the forest and was not lured away

: by the various objects of a village (40.9 11) and if

he sojourned in a village, he did not develop a

feellng of attachment to the obgects of a v111age and
in the case of his developing an attltuﬁe and_feel1ng
of detachment, there was no objection tqihis §?journing
in a village%76 He owned no house, kept mo fire and
was divested of his gotra and carana and had only a
loin-cloth to don%77 He took that much”dﬁantiﬁy of
food that would sustain his 1ife%78 He .relinquished all

his desires and actions and controlled his sensest ° 5

175. Catvara agramd garhasthyam acaryakulam maunam
vanaprasthyamiti| ADS. 2.9.21.1.

176. JA on MP 40.11, mp. Vol.l, p.268.

177. Mngg 12 cf, ¥S 6.25; Kane P.V., HDS, Vol.1I,
Pe .

178. MP. 40.13. of. MS.6.57,59; VDS 10.21,22,25;
¥S.3.59,

179. WP.40.14,cf. MS.6.8; ¥S.3. 48; cf. also Kane P.V.
HDS, Vol.II, p.220. .
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moreover he observed silence and after all these
trlbulaxlons, he obtained salvatlon}so He had to
clean his teeth, cuit his nails, take his bath daily
(perhaps thrice a day) and remaln decent% 1 He aia
all good actions without any limit and commanded high
respect from all%sz A forest-hermit was to live on
by his own labour, was to be guileless, was to make
gifts to others, was not o cause pain to others and

. . . 183
was to be regular in food and action’

He lived on éylvan roots and fruits}gé' Some
lived on water and air. Théy used their/iéeth as
pestle. They grou}d with stones and aid the palica- .
gnitapadcaryi. They observed laudablerzza were
devoiled 1o trutn and religious pursuits. They observed
celibacy and cﬁeriéhed for‘tﬁe attainment of the

supreme snate%85 Celibacy is said to be the abode

130. MPégg .14 cf. MS.6. 43 cf. also Kane P.V., ibid,
P . ‘

181. MNP.40.15, ;ef. 118.6.22,24,52 cf. also Kane P.V.,
ibid., pp 236 ff.; 920.

182. MP.40.15; in 61.6 Danavas are said to have
tormented the munis.

18%. wp. %5 .32,cf. ¥S.6.5;cf, Kane P.V., ibid.,
p.9220.

184- MuéOqé'Cf Kal'le P Vo, IIDS’ VOl II’ p 920.

185. MP.175. 33°36, l61. 25.Cf MH3.6.8, ¥Y5.3.48.;
MS.6,17, YS349' 1\,18623 24))!‘35?_ h"“fkw are.

ke Pnes i e fown detalion  aWd T fun abue also
. koane PV. ,op-k- M- 920 [
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of truth and penance:}86 The practice of yoga was
deemed to be a pre-féquisitg of prime importance
(175.32). On account of severe austerigties, his
flesh, bones; blood and every thing were emapciated
and by transcending duality and observing sileﬁée,
he conquered not onlyﬁhis world but the yon@gr‘yorld
(40.16-17). He took food whatever he got, Q%tn5ut
least attempt, in the manuer of beasts who exert no
pain to getv their food. This conduct impiié% the
parsmahamsa stage of the muni concerned—>' A muni

observed a vow of non-violence (61.158).

The munis on the Himalayas are said to beam
with the lustre comparable to that of the sun by the
power of austeritics (154.128) and are also said to
offer evening adorations to the Sun (154.532) and are

said to be the knowers of truth (154.43).

186. MP.175.383 MP.175.37 £ ehloglzeécellbacy and
states that the Brahman va of a Brashmin is due

to his observance of continence and such Brahmins
are said to take up their abode in Elysium.
Brahmacarya is considered as the highest type

of austerity.

187. @syena tu yad sharam govan mrgayate munih | £#MP Ae. !7
MP-145+84, Kane P.V.,ibid, p.9%42.
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_ The munis, the denizens of Varanasi, are
/ - . :
promiged by Lord Siva the Sayujya type of liberation.
They, the sarvasiddhantavids, are described as avyakta-

lingas i.e. exhibiting no visible signs of their ord%%?

Various munis are referred to in the MP, but
as their accounts do not throw light on their mode

of living etc., they are not mentioned here.

In the MP, Yatis are also referred tol In the
RV, they appear to be associated with Bhggus:aﬁﬁ seem
to be actual or historical persons}sg After discussing
several passage of the Vediec literature, MM. Dr. P.V.
Kane remarks that they were "people who hadﬂin&urred
the hostility of Ind®a...  ...Originally they were
probably beyond the pale of the Vedic Kryggé%g?v Dr.
B.R. Bhandarkar is also inclined to take them to be
non-ﬁryans}gl while Dr. G.S. Ghurye is disiriclined

1
to accept this view.

188. WMP.180.60-61. According to the Jabdlopanigad 6,
the avyaktalingatva is one of characteristics of
the Paramahamsa stage; vide Kane P.V., ibid,
pP.941 and also fn. 2156 on the sameé page.

182. RV 8.3.9; 6.18; VI. Vol.II, p.185.

1%0. Xane P.V., HDS, Vol,II, p.4192; vide also VI,
Vol.II, p.185. ‘ ‘

191. BEhandarkar D.R., Some Agpects of Ancient Indian
Culture, p.80. . )

1%2. Ghurye G.S., Indian Sadhus, p.17; for a discu-
ssion of the different views, vide ibid, pp.15 ff.
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' literature to denote a person in the fourth asrama.
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The word 'yati' is used in the Sutra and smrti
193

' The characteristics as delineated in the MP tend to.

-~ suggest that it denoted a person in the fourth aérama

' and ordinarily it denotesa sage. He is said to be a

124
yati as he endeavours for the practice of yoga'} They

. - 195 .
" are depicted as having curbed their senses. It is

o prescribed that they should saunter for eight months

T

and sojourn in one place for a period of two months

196 -
- or four months; but this prescription for the Vihara

" is invalid for those who stay in the sacred city of

) 197
. ~, Avimukta. The yatis desirous of salvation are said
‘- - 40 reside in Avimukta (184.49).

Tapasas Tapasas are mentioned in connection with

Yayati, who, after enjoying varied pleasures of the

193.
194.

195.
196.

197.

VDS.11.34; MS 6.87.

Yatamano yatih sadhuh smrto yogasya sadhanat /
MP 145.24. '

MP 184.32;;%0f. MS 6.41,49; GDS 3.11

! . - -~
MP 184.32-33. Sanfkha quoted by the Mit3ksara
on ¥S 3.58 (p.337) allows a yati to stay in
one place in the rains, cf. Xane P.V., HDS,
VOloII’ p.932.

MP 184,.33. Such glorificatory statements about
Avimukta are meant to bring out its greatness
and sanctity.
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world to his hearti's content, abnegated the throne
in favour of his youngest son PGrm and repaired to
the forest in company of ascetic Brahmins (tapasaih
- 198 That :
brahmanaih) . A king was enjoined to dedicate his
TRk (21565) :
kingdom znd himself to asceticsAshows high position

in the society.

Ascetics are also described as tepodhanas i.e.
they considered austerities as their very wgalth
(131.463 49; 214.11 etc.); this suggesis the signi-

ficant place of tapas in the life of an ascetic.

Asuras behavdd in an unhappy and troublesome

-manner towards the ascetics, .the benignant personages

ey destroyed Hhevw {ammu»rw&s

of the society}and to add to that thatAwhen the down—
fall of Tripura was imminent (131.46, 49; 132.1).

This suggests that Asuras harboured inner jealousy and
animosity against the ascetics and became expressly

ruthless and aggressive in times of stress and strife.

- 199
Vaikhanasas : They are well-known to form one of

“the categories of ascetics. They form a mythical

198. ¥P.34.29, cf. Mbh.ér.Ed. 1.80.25.

199, Vide Kane P.V., oOp.cit., pp.418,917 ff.
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‘group of sages who are said in the Palicavimga Brahmana
‘(14,47)200 to have been slain at Munimgraga?01 by

' Rahasyu Devamalimluc. In the Anukramani are noted ome

_hundred Vaikhinasas as the seers of RV.9.66 and RV.10.99
is attriouted to one Vemra Vaikhinasa- o> It is
iinteresting 10 note that this word is comnected with

- 203
the nails of Prajapati.

"Vaikhanasa" as M Dr. P.V. Kane points out
"means 'vanaprastha' in the Sturas and it is possible

that this is the germ of the idea of vénaprastha?94

According to the BDS(2.6.19), a vanaprastha is

defined as one who follows the practices laid down in

- - 205
the Vaikhanasaéastra. 0

200. Vide VI, Vol.II, p.327.
201. Vide VI, Vol.II, p.168.
202. Vide Kane P.V., op.cite, p.917.

203. ye nakhas te Valkhanasah / ye valas te vala-
khilyash / Tait £.1.23.°

204. Kane P.V., op.cit., p.418; ¢f. In the @S 3.2,
the term Vaikh3nasa stands for this ASrama.

~~ 205. vanaprastho vaikhanasaSastrasamudacarah / BDS.2:6:19.
Ms 6.21 refers to 'vaikhanasa' and Kulliika explains
it as va1khanaso vanaprasthas tad dharmaprati-
Badaka astradarsane sthitah /’> VaikhZnasas and
ZMcaratrikas were the two Schools of Vaisnavas
epinted by ¥, Dr. P.V. Kane on the authority
ddha Gautama (Ch,8,p.564). HDS, Vol.II,
p 91 For detail vide, ibid.
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Vaikhanasas are also referred to in the MP.
Yati, the son of Nahusa and the eldest brother of
Yayati is reported to turn a yogT Vaikhanasa even

2
though when he was in the prime of youth. 06

The fact of kis turning a Vaikhanasa in his
budding youth may probably suggest that he betook
himself to this stage of life overriding‘_tkije inter-
mediate stage of a householder. This view éeem;s to
be further substantiated by the fact that the WP does
not refer to his marital alliance and Pargiter notes
no descendants of Yati.207 . |

This action of Yati is in consenandé with the
alternative laid down by the J abalopanigaé.é v;i;z. that
one can become a parivrijaka immediately.after he
finishes his study or immediately after the householde’
way of 1ife,20® i ’

. a _
206. [P.24.51. yatih kumarphiave'pi yogI vaikhanaso
tbhavat / ¢<¢f. PP.5.12.104. According to the VP
(93.14) 'and the BrP(3.68.13) versions, he is said
t0 have married Go, the daughter of Ka(3a)kutstha.
ATHT, p.167. g

207- AIHT’ pp.86,88c

208. yadi vetarathd brahmacaryad eva pravrajed grhad
vE& vanad va / yad ahareva virajet tad ahar eva
pravr?et / J&balopanisad 4. This view is counte-
nanced, as noted by MM. Dr. P.V. Kane (ibid.p.424),
by VDS.7.3, Laghu Visnu 3.1.) ¥S.3.563 ADS 2.9.
21.7-8, 2.2.22.,7-8.
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In the case of Yati, there appears to be no
difference between the stages of a Vaikhanasa and a
,-Parivrajaka., The name may refer to the religious

practices and belief followed.

Yati might have followed the rules of conduct

o - 209 o
as inculcated by the Vaikhanasa school which "had

- zome to stay and the Palcaratra was yet a thing of the
- 210
future®.

Agastya, with his wife and surrounded by the
Bralming, is said to have practised severe penamnce,

" according to the Vaikhanasa ordinances on the Malaya
211
mountain. The distinguishing feature of a Vaikhahasa
212
is his practising of penance in a forest.

209. For discussion on the Vaikhénasaéésnra, vide
Dikshitar V.R.R., The Matsya Purana - A Study.
pPp.61 fi'. He remarks, "The antiquity of this work
is attested wo by vhe unimpesachable reference to it
in the Baldhfyanadbarmasttra® (ibid. p.63). ku. Dr.
P.V. Kane places Vaikha@nasasmartasuira between 200
A.D. and 500 A.D. (HDS.Vol.Il, p.XI).

210. bikshivar V.R.R., op.cit., p.63.

211. ¥P.61.37. This reference is not noted by Prof.

V. RO'R: Dikshitar .@.Vaikhanasavidhgnatal} Vel
vaisvanaram vidh@navit|gha, ca.

212. tapasad ca tath@'ranye sadbur vaikhanasah smrtah/
MP. 145.24. )
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Bhik:gu : As in the GDS (3.2), the word 'bhiksu‘’ in

tile MP algo is uvsed to denote a person in the fourth

stage of life (40.1). It may be noted that “a Buddhist

monk was generally known as Bhikk(h ?)u or Bhiksu.

He is generally referred to in Sanskrit works as

Parivré.jaka"z.l3
The salient features, characteristies and duties

of a Bhikgu as adumbrated in the MP are as follows :

A Bhiksu is enjoined not te live on by any craft
or art. He owns no house and has to control his
' genses. He is expected not to be lured away by various
objects, emotions and instincis e.g. desire for a wife,
for a son, for money etc. and he has to develop spirit
of non-attachment to beauty, taste, ego etc?ll'l‘ He is
not to sleep in a house. His requirements are few and

215
simple. He wanders alone in many a land. - He

213. Ghurye ¢.S.: Indian Sadhus, p.43. ,

214. WP. 40.5;€.f. MS. 6.43, mp.Vol.I, p.266,cf. MS.0.

49.; GDsS.3.11. _ _

215. ?&%’40?5 of. MS.6.42. Ka reads 'ekambara’ (putting

on one garment) for ekacara (movm% slone), The
Daksa-snrti (7.24-38) recommends that

should stay alone, otherwlse the hoble purpose of

1ife would be foiled and other uvndesirable conse

) W Vide- Kang H:DS, VOl-II,
%?Sgge:ngogﬂof%}c’mﬂ on the same page.



154

dwells in the forest and checks hig méddéning senses
at night when other people are engrosseé in the enjoy-
ment of the gross sensual pleasures. He attains
liberation not only for himself but also for his ten
ascendants and ten descendants when his mortal coil

returns to dust (40.6-7).

It would, thus, be seen that the hermits and
ascetics who form a distinct sector of the society
are variously, called,as ¥MM. Dr. P,V. Kane writes,
"parivrat or parivrajaka (one who does not stay in
one place), bhiksu (one who begs for hls 1ivelihood),

gwho pondens ever, The mysternier of e amd death), valk
munlA(one who controls his senses). These words
suggest the various characteristics of the man who
undertakes the fourth ég}amaﬂg%é; moreover, from the
aforegoing discussion, the following traits of the
complex of asceticism are noticeable viz.4ée1ibaqy,

217 .
austerity and concentration. L

216. Xane P.V.: HDS, Vol.II, p.417.

217. Vide Ghurye G.S., op.cit., pp.17 ff. - Df;
Ghurye adds ecstasy as the fourth one to the above
three (ibid., p.17).
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SOCIAL MOBILITY

The phenomenon of social mobility is an intere-
sting subject to a student of sociology. It arises in
a society which is stratified into different castes or
classes. The system of stratification may be open or
closed i.e. it may be possible, difficult or impossible
to pass from one class to another.zlgv This movement
may be vertical or horizontal as the case may be.
The history of the caste-system reveals that various
movements were made and are being made tqj;gise the
caste~status of one's own or of the group:on, the social
ladder by diverse means e.g. by what Dr. M.Nisrinivag
calls the sanskritizing of one's ritual pfaéésé¥or by
westernizing some modes of life. The mobilipy'&as
easier in early times when the rules of mﬁvemeﬁi were
lax and flexible; but the situation reversed whén the
rules became rigid and rigorous and the groups -were

oo

crystalised into water-tight compartments.:

[ 5 i;“
218. Vide Sprott W.J.H.: Sociology, p.100: -
219. Wide Mac Iver and Page, Society, pp.368 ff.

220. gSrinivas, M.N.: Religion and Society among the
Coorgs of South India,; pp.30-31l; vide .also "A
note on Sanskritization and Westernization", the
Far Eastern Quarterly, Vol.XV, No.4. August 195@.
pPp.481-4956; Ghurye G.S.: Caste and Class In India,
Chapter VII. :




156

' The Varnas in the Vedic gociety seem to have been
?"i‘opén clagses' to use the term[Eooley221 i.e. the
movement, upward or downward on the social laéder was
permissible. The story of Kavasa Ailuisa in AB 8.1.

amply exemp#ified the case of vertical mobility.

With the march of time, the rules hardened, as

the stress was laid more and more on birth, the mobility
was hampered.

In the MP are preserved some instances of social
mobility which are of absorbing interest as they are
reminiscent of a stage of society when lhe rules of

caste-movement were lax and naturally these instances

date back to an early period.

,——
Prsadhra was cursed to be a Sudra by his prece-
ptor as a punishment ror his simfib act of killing a
cow (12.15). XaksIvat practised austeritics on Giriw

-

vraja for a}ong time and attained the status of a

Brahmin and thereby he relinquished his S¥dra-hood

2zl. Quoted from C.H. Cooley's 'Social Organisation'

. Ch. XXI by Prabhu P.N. in his ‘'Hindu Social
fon Organisation', p.2%.

L]
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inherited from his mother (48.84 fIf). Viévémitra, the
renowned prince and the sage, attained the covetable
status of a Brahmin by dinu of ﬁis severe penance
{198.2). When Bali’'s sons by Lhe celebrated sage
Diréétamas reached the position (i.e. majority), he

' . a2dad
caused them to be appreciated to the Brapmlnhqu.

The Kgatriyan Brahmins also preseé@ a hptable
instance of social mobility, for "they &efé real
brahmanas with the ksatriya status superadded.: There
is no suggesiion that there was any diff}pultx'in the
assunption of brahmanhood in such caseg??afv"fhere are
abundunt instances of kings' becoming riéhis,fréja-
rshis without-any difficulty and that was teniamount

, w224
to becoming braghmans.

These instances tend to suggest that various
processes such as penance, curse adoption etc. brought abe

i 225 X
this phenomenon. The process of penance sometimes

ha

222. pratistham ZEgatdnam, brahmenyam karayams tatah /
MP. 48.49. The phrase !'brahmanyam karayam' is
not unanimously interpreted by the iranslators;
"making them (him) brahming" (WP.Vol.I.p.365);
"ecausing the sacraments worthy of a Brahmin to be
performed” (R.Tri. p.132); "the sage took all
the;sons through a course of ceremony enjoined
on al% the twice-born™. (SBH, Vol.XVII, Part 1,
p.44. .

‘2230 AIHT’ pp'244~245. 224- ibid, p-244:.

225. 1In the MP, the instances of the working of the
processes of jatyutkarsa and jatydpakarsa are
not met with. For information vide Kane P.V.,
HDS, Vol.II, pp. 61 ff,.
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The;hoary antiqui%y and the divine qrig;n have
been attributed to this system in the ¥P. Brahmi is
aceredited with #® the instituting of the. systems of
' varuas and the Adramas in the xretayuga (140 55) The
decadence of these systems set 1n£the Dvaparayuga,
and the inversion of their serial order and their
overthrow also commenced in .the Dvébarayégat(144.6,26),
It is in the transitional period (sandhyzmsa) of the
Kaliyuga that people degraded from varna and asrama
are prognosticated to meet with an awful mixed
confusion (144.73); this rings out a gloomy note of

the future of these systems.

In éékadvipa, the Vargéérama system is followed,
and the Varnsdrama-saMkaratva is said never to ensue
(122.38,42). In Puskara and other dvipas, these
systems are said to persist (123.23). Varnas and
Adramadharmas are said to subsist bj the power of the
Lord who is described as Caturééfamadhanneéa?32 "EFrom
the times of the most ancient Dharmasutras, the number
of aéramas has been four, though there are slight

233
dlfferences in the nomenclature and in tbelr sequence".

Y

232. MP. 247.42; 248.16 (missing in gha). J
233. Kane, P.V.: HDS, Vol.II, p.416.
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Smrti-writers like Manu234 and otﬁqrszexpound
the theory of the four Asramas. In the MP 3185; the
theory of the four ééramas,‘with a differéncé ip nomen-
clature from the generally accepted one, is prq?ounded
" in unequivocal terms in consonance with the Dharma-
dastra-writers. Amongst the multiferious dutiés of a

syslew

king, the maintenance of the vannasramakclalmed his
special attention (215.63). The nomenclature as
employed in the MP (40.1) to denote the éersénsfin the
different stages of life is as under :-

1. Acaryakarmid : A student R

2. Grhastha : A bousé—holder

3. Vansprastha : A forest-hermit

4, Bhik§u An ascetic

- The salient features of the different stages

of life as outlined in the MB are as follows :-

1. The Stage of an Ecé:zgkarm” :
An individual enters upon the first stage of

. . 235
1ife with the performance of the upanaysna Ceremony?

234. Vide MS 4.1; 5.169; évl~2; 6.33; for other
references, vide Kane P.V., HDS.,Vol.II, p.418.

235. The MP 52.17 states, dVav1msatlstatna stau ca
ye samskarah prakirtitah /"i.e. to say there are
22+ 8= 30 sacraments. Vide Vaikhanasa Smartasitra
11.1.
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with which is inaugurated the era of disciplined

and regplated life. This ceremony marked the commence-
ment of the Vedic studies at the teacher's house where
he had to lead a disciplined and celibate life and help
and co-operate with the teacher in the discharge of
various duties either menial or intellectual. He was
entrusted to the preceptor for the acquisition of
loreé%36 The period of studentship is a period of
adolescence which is characterised by the rapid

growth of body, emotional instability, development of
sexual funétions~and stimulation of sexual activities.
It is a period of storm, stress and imﬁu;éiveness‘and
of étrong self-expression%37 The Hindu ssges of great
sagacity provided a healthy checking to this disturbing
instincts and provided a channel for the healthy
development of body and intellect by laying down the

brilliant scheme of the Eéramas. : -

236. divyanam (v.l. vidyanam -ga) sadhanat sadhur
brahmacarl guror hitah / MP.145.23. .

237. Xapadia, X.M.: Marriage and Famlly in Indza,
pp.29 f.
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2. The Stage of a Grhagtha :

After completing the period of studentship and
R having equipped oneself with the rich heritage, the
l;individual entered upon the second stage of life which
is congidered to be the mainstay for persons in the
other stages of life. He ig to earn righteoudly and
by no deceitful means and with the wealth thus acquired
“he is io perform sacrifices duty-bound as he is. He
‘is not vo be stighy and migerly, but to make (bounteous)
gifts with proper and Just discrimination to the worthy
ones. He is enjoined not to accept what is not given
by others; this is the ancient esoteric teaching pro-
pounded for a house-holder (40.3). He has to offer
the daily péﬁcamahéyagﬁés which' are referred to as
early as the SB (11.5.6.1) and the Tal A (2.10).
These palicamdhayajfias are the offerings to $ods, manes,
men, heings and sages. According to the MP, ihe sages
are satisfied oy the svédhfyéya (vedic studies), the
gods with the homas, the manes with the sraddhas; the

- . - 238
bhiitas with balis and men with annadana  i.e. the

238. Wp. 52.13-14. cf, MS.3.70. adhy3panam brihma-
yajiah pitryajyfias tu tarpanam /
homo daivo palir bnanto aryagnc tithipujanam //
ef. Kuliuka, adhy3panasabdenadnygnam api grhyate /
cf. Buhler's note on 3.70 for other references,
SEE. Vol.XXV, p.&7.
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guests are to be fed (40.3). These sacrifices are
prescrived for expiation of the sins committed in

the five slamghler-houses viz. mortar, griuding stone,
heartn, water-jar and the b:cocm??’9 This shows that
"ithe coneept of the palicamshayagiias widened the field
of social duties by reorienting the‘purpose of yajga
and incorporating new yajnas to men and to the bhitas

in the older concept of three debts."24o

As noted apove, he is the cause and means of
the rest of the three Héramas (145.23) i.e. to say
he is the main-stay for ithe members. of thefotner three
ﬁé}amas; moreover he is expected not to act in,a way

that 1s not vefitving his Agrama (180.11).

It may pe noted passingly that house-holders
ana celibates residing in the sacred city of VaranasT
are promiged deliverance by the grace of the Lord

diva, to whom they are devotbed (180.70-71).

rhe above accouni shows that vhe horizon of the

duties and functions of a house-holder embraced his

P

239. WMP.52.15-16; cf. MS.3.68-69,71.
240. Kapadia, K.i.: op.cit., p.32.
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obligations not only to his kinsmen but to the w1der
group of persons and beings, and hence he was not to
be self-centred in his personal grat1f1cat1qns,-§ut
to fulfil his obligations and dues to the Bociety at
large which afforded him an opporitunity to Subllmate
his lower-self and to prepare himself for entering
upon the further two Asramas; incidentally this.also
suggests the paramount role of this stage'in»the

scheme of the four Asramas.

3-4. The Stages of a Vinaprastha and a Bhiksu :’

These two stages are already discuésed in the
section on'Hermits and Ascetics. The description of
the mode in which Yayati led his life as a vanaprastha-

muni affords a glimse into the life led by such persons.

After installing his son, Puru on the throne,

Yayati led a life of a Wangprastha-muni. He lived on

fruits and rootszél avd—tived in the forest im—company

. . 242
with Brahmins (35.2). He conquered hignself and

2
anger and offered tarpana to manes 43 and oblations

241. WNP.35.12; of. ¥S.6.25.
24:2. I\QP-35.13; Cfa MS.G-‘%' ' .
243. MP.35.13; cf. ¥MS5.6.5; 3.70.
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to fire with due rites prescribedAfor a forest hermit
(35.13). He welcomed the guests daily with the
forest-produce viz. fruits and root5244 and lived on
food that was left afterwards and by the gleaning of
ears of corn (35.14). He led an austere life for a
period of one thousand years; then he lived on water
for three yéars controlling his speech and mind; and
lived for one more year on air (actively) and for one
year he practised penance in the paficdagni fire%45
and he also practised penance by standing on one foot
for six months living on air and finally he departed
to heaven.246

This review of the scheme of the Asramas suggests
as remarked by MM Dr. P.V. Kane that "the._theory of
Varna dealt with man as a member of the Aryan society
and laid down what his rights, functions, privileges,
responsibilities and duties were as a member of that
society. It was addressed to man in thefﬁaés.ﬁﬁThe
theory of Adramas addressed itself to the individual.

It tells him what his spiritual goal is, how hg\is\to

~

~

244. MP.35,14; cf. WS.6.7. T
245' NIP035015°16; cfo MS-6-230 e P
246, WMP.35.17; cf. MS.6.22-23 for such practices.

-
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order his life and what preparations are required to
attain ithatv goal. T@e theory of Adramas was truly a
sublime conceptionﬂ,( 7and it has been applauded by
Demngsen as one''which the entire history of mankind

has no#t produced much that gpproaches the grandsur

to this thought“.24 Moreover, thesé "two organisations
of the Adrama and the Varna (vargééramarvyavasthé),
which,to put it briefly, refer to the problems of

the nurture and the nature of man, serﬁe as the
corner-stones of the Hindu theory of Bocial @rganisa-

tion".249

The Theory of Purusirthas :

"In order to understand the psycho-moral basis
of the Adramas proper, it is advisable that we should
look into the theory.of the purusarthas which concern
themselves with the‘understanAing, Justificétion,
management and conduct of the affairs of the individual's
life in relation to the group #n and through the

Béramagn. The purusdrthas or aims of life are

e

247. ¥Xane, P.V.: HD3, Vol.II, p.423.

248. Deussen, P.: The Philosophy of the -Upanigads
(Ir. by Geden, 1906}, p.367, quoted by M. Dr,
Kane, ibid, p.424. :

242. Prabhu, P.N.r Hindu Social Organisation, p.75.
Dr.P.N.Erabhu is of the opinion that this gcheme
of the Adramas finds a parallel in Plato's e
%ﬁpublicg perhaps to some extent.cibid, p. 75D
o-binw N.

P-N.,
250'% ibid., p.78.
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tfour in number viz. dharma, artha, kama and mokga.

Moksa 3

lMoksa represents the sammum bonum of life, the
spiritual freedom and the realisation of the Absolute.
The proud privilege of spiritual progress and the
éttainment of the Absolute were not confined only to
sages and recluses but were alsd within the reach of
the commoners as can be surmised rrom references to
various ways and measns for the attainment of the spiri-
tual freedom culminating into the union with the god-
head or the rich and varied celestial pleasures in
the various celestial regioms (181.19 ff; 180.69 1f;
91.10; 89.9-10 ¢he.). This does not mean that by
laying stress on this aspect, Hindu thinkers ddd not
take cognizance of the tact that human nétpfe consists
of varied facets - emotional, instinctive, intellectual
‘and spiritual. They, wisely, assigned the due- share
10 each of them for their expression after their
proper evaluation and produced" a melodious symphony

of these diverse tunes?251

251. Kapadia, K.M.: op.cit., p.25.

-
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Kamg - ¢

K3na, "as the-:satisfaction of instinetive life,
kxis recognised as one of the aims of marriage along
withh dharma and procreation".252 It does not merely
imply instinetive life but alsc emotional and aesthetic
as well, When X&@ma implies the dominant reign of lust,
it resulted into a catastrophic fall or an irreparable
‘}oss of the invaluable achievemennzsa and therefore
‘this tumultous sex-drive in the human being requires a
proper chanelling as well as expression and this is
done by laying down modes and manners ior its proper
and regulated expression by subordinating it to other

more worthy aims of life.

Artha :

Artha is the gratification of the acquisitive
insé&nct in man and the Hindu philosophers recognised
its value and force by assigning a due legitimate place
of honour in this theory. .It is laid down in the MP .
thag,the wealth is to be earmed righteously, is to be

multiplied and safe-guarded and is to be bestowed on a

252. Kapadia, K.M.: op.cit.,; p.25.

263. cf. the Acchoda-episode. 1P.Ch.10; and especially
14693 61.25 £f.; 201.25 ff. .
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worthy person, thus the ascquisition ana disbursement
of wealth were to be righteously carried out. ;The
making of the mahidanas appears to be one of t%é ways
or the means for the righteous disbursement of wealth
(274.1-2) . "Further by recognising artha and Kama as
desirable for man, the Hindu sages indicated tﬁat man
unfalded his spirituality only when his life was not
economically starved or emotionally strained...; But
while accepting sex instinct, emotional urges and
econcmic drives as necessary and even desirable; it is

stressed, as it should 'be that they are not the

2
ultimate ends of lifeY.

Dharma :
255 | . - o e
Dharma is superior to artha and kama.
Artha occupies the mediocre position while Xama

. 256
occupies the lowest omne. 5 The word dharma is

254. Kapadia, K.M.: op.cit.y p.26.

255. Vide Jolly's article on Dharma in ERE, Vol.IV,
p.702.

256. Wbh. Cr.Ed.12.161.8.
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derived in the WP from \/dhp in the sense of dhartaa

‘ - 2
> (holding) and mahattva (dignity,status).

57

In the learned Qeliberations with Yama, the God

-, of Death, the service of whose feet is the highest

~ 2 - - x - »
_ cause of Dharma,58 savitri, the ideal of chastity to

Indian womanhood, points out piognantly that kama ana

artha of a person bereft of dharma are like The sons

_ of a barren woman. Dharma is the fountain source of

artha and kama and it is through dharma that both the

" worlds are attained. It is only dharma which follows

a man and comes to his succour wherever he goes and

.never his beloved wife and his dearest kith and kin.

_ In short, it is pointed out that the mundane pleasures

1

~and the divine ones are obtainable through dharma only

and thus the imperative need of the observance of

gharma from one's childhood is emphatically pointed

© out.

It is further pointed out that there should be

neither lassitude nor flagging nor langour about it.
(Ch.212)

287.

288.

dharmeti dh3rane dhatur mahattve caiva ucyate /
3dharane mahattve vi dharmah sa tu nirucyate //
MP.145,27. i
of. dharandd dharmam ityahur dharmena vidhrtab
pr%%a; / Mbh.€Cr.Ed.} 12.110.11;

dhrl dharane / Dhatupatha.1l.225.

For the several stages of semamtic changes from
the Rgvedic period onwads vide Kane P.V., HDS.,

VO-L!I’ pp‘1-40
tvag;gédamﬁlasevé ca paraman dharmg karanam /
WL SR, 1
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In the MP is noted an interesting episode of
the visit of Dharma, Artha énd Kama in,persoﬂ out of
curiosity to Pururavas of wide fame. Atﬁiﬁeir arrival,
he accorded them the warm welcome in the tradltlonal
manner; but he evinced more respect and -soft pgrner
fof Dnarma by offering a little bit more adoration to
him at which XK3ma and Artha were irate and,éoﬁéeqqently
~the former cursed him to the effect that he would
suffer from mental derangement on the Gandhamadana
mountain as a result of his separatlon from hlS beloved
Urvasi while the latter pronounced a curse to the
effect that he would meet his- destructlon duerto his
maddening cupidity (24015 £f). This episode may s
possibly, be interpreted to symbolize the fact that
' the gravitation of attention to dharma and the belitt-
ling of the other two are detrimental té one, because
these repressed drives in man finding an outlet for
their vehement expression may bring about a crushing
downfall;.as it happened in the case of s personage
like Purliravas as noted above, and hence what is of
prime importance is the proper co-ordination of the
three and not the production of the discordant tunes
in their expregsion. "Dharma is, therefore, the

holder of the balance in terms of which arths and k@ma
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have to be dealt with, welghed, practised and

252
apportioned”.

It may also be noﬁed that Rékgasasw§n the city
of Tripura are found to pay attention %o tﬁese three
and are not callons to any one of theserih;ee7in
normal times (131.1C). "“While the pursult of wealth
and happiness is a legitimate human asplratlop, they
should be gained in ways of righteousness théﬁna}, if
they are to lead ultimately to the splrltual freedmn

of man ﬁﬁoksafgoo

s

Thus "the four ends of life point to tﬁe
different sides of human nature, the iné£i£cti%e,
and the emotional, the economic, the intellectual and
spiritual“gsl and this theofy of purugébthéé is given
“concrete expression in the scheme of 5éram§s6262

which are already discussed above.

THEORY OF TRIPLE BNAS :
An individual passes through the different

stages of life and attempts to achieve the four human

259. Prabhu, P.N.: op.cit.y p.82.

260. Radhakrishnan, S.: The Hindu View of Life,p. 80.
261. Radhakrishnan, S.: Bastern Religions and
Western Thought, p.354.

262. Xagpadia, K.M.: op.cit., p.27.
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goals, but the 1iquidation of the three rnas - ?§i?qa,
pitrrna and devarna - with which he is born is incum-
bent on him. These three social obligations or 'debts’
and their mode of liquidation i.e. to say the debtio
to the sages by the study of the Vedas (brahmacarya),
debt to'the gods by sacrifices and debt to the manes
by progeny are referred to in the Taittirlya Samhi%g§
The MP refers to this theory of triple rnas. It is
said that an offering of tarpana to the-manes at
Gangedvara on the banks of the river Narmsgdi leads one
to free oneself from the bondage of the trlple debtis
(193.14-16). This .injuinction gives, perhaps p0531b1y,
a glimpse into a state of society when‘one m;ght be
finding difficult to liquidate the other two™ social
obligations by proper modes, perhaps, due 4o variéus
hampering factors and hence this Brahmanical direction
that the liquidation of the 'debt' to méAQS was tenta-

mount to the liquidation of the other two alse.

Elsewhere in a gitfferent context in the WP, it

" is said that the gods are pleased with the sgnihoma,

263. Jayamano ha vai DrmumwtrlﬁibMAmavaszate,
brahmacaryena rsibhyo yagﬁenﬁdeveb yah prajays

itrbhya egdva anrno yah putrl yaJva br cari-
%asl / ;ng §8 5, ef. SB.1.7.2. ll,aig 33.4
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the great sages with the svadhyaya (vediéustudies),
and the manes with the sraddha (178.71).

- -y
J

It is intefeéting to note the magﬁanimous
declaration of Brahma and the son of the fémous sage
'ﬁﬁg regarding their willingness 1o pay off the debt
for the sonless ones at the end of the cosmic age

(175.60) .

SYSTEM OF EDUCATION :

The problem, that claims attention after an
examination of the varna-system and the Sérama-system,
is‘thaz of the system of education as it vitally influ-
ences the society and is influenced by it. The treat-
ment of the ééramaosystem would.be incomplete if this
problem is not referred to here because education is
imparted in the brahmacaryadrama period which is a
. formative period of life when the minds of brahmacarins
are plastie and hgnce the education impariéélduring
this period,has its rich valuable harvest;uééfq} g

gven in the later life.

| "The primary function of the educafioﬁa%.gystem
is to transmit a knowledge of the forms aﬁa}skiils
socisly regards as indispendable to its sdrvival and
improvement. That system regularises the knowledge
transmitting activity, inculcates the folk&é&s éﬁd

¢ -
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the mores, trains the young to fit into the established
cultural scheme, aims to aid the individual in the
development of personality and gptitudes, sets forth
the broad lines which the society believes must be
followed in order to survive and improve“264 as pointed
out by Penunzio. Along witﬁ the imparting of knowledge
. skill, crafts etc. moral and cultural values of the
society ére indoctrinated in the individual consci-
ously or unconsciously. In a way education transmits
the varied legacy and as Sumner points out, the
individual "learns what conduct is approved or dis-
approved; what kind of man is admired most; how he
ought to behave in all kinds of cases and what he

ought to believe and reject“.265'

The value of real education lies in the fact
that it helps to develop not only one's own personality
but geaches him how to co-ordinate his diverse activi-
ties with the framework of the group he belongs. The
ancient Indian educational system tried to fulfil

nolle
thiskpurport in its own way.

264. Penunzio, C.: Major Social Institutions, p.242.
265. Sumner, W.G.: Folkways, p.538.
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Much has been written by eminent scholars,

oriental as well. as occidental, on the system of

education in ancient Tndia.

The special features of the Brahmanical education
as they are gleaned from the stray references in the

Y

MP are as under :- ‘ 3

]
e

.-
{

Admission : Tn ancient Inéia, a candidéte}héa no
difficulties which a student in modern times fniIndia
experiences for seeking adm1331o1 particular
institution. The anc1ent Indian educatlonal system
had its own way of seeking admission. It was oy
declarlng one's desire to accept the studentsh;p under
a particular teacher in question and one's own parent-
age with a promise that one would opserve‘arvowzof
celibacy during the period one stayed with hls prece-
ptor. The candidate had to approach Wlth fuel stlcks
in hand symbolic of his desire for adm1331on to Vedic

266 I 2
studies. »

266. Keay, F.E.: Indian Education in Ancient and
Later Times, p 20. cf. the story of Satyakamna
Jabala. Ch.U, 4444,
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In the MP, when Kaca approached Sukra to learn
the SaﬁﬁivaniVidyg, the most secret lore, hé anmounced
that he was the grandson of the sage Anglras and the
son of Brhaspatli and that his name was Kaca and also
his ardent desire to learn under him ior a period of
one thousand years and he promised to lead a celibate's

life during that period (25.22-24).

It appears that students were probably admitted
without any prejudicial comnsiderations irresﬁective of
the fact whether the candidate was a son or a relative
of a sworn antagonist or of a bosom friend. Xaca,
though a son of a court-priest of an antggonist party;
was admitted without any bias as a student even without

a moment's thought.(25.24).

Life at the Teacher's Place : The period of student-

ship was marked by rigorous,discipline and training.

The student had to work for his teacher in the home

as well as outside. He had even to tend the cattle%67

‘»
3
o

267. Keay, F.E.: op.cit., pp.20,22.; Altekar, A.S.:
Education in Ancient Indla, p.78
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i

. 7 ‘
Kaca had to tend the cows of Sukra and also collect

flowers during his period of his residence there

(28.31).

Teacher and Pupil : The relations between the teacher

and the pupil were cordial and the happy and_free
relations existed even vetween the member oﬁ;ﬁhe
teacher's family and him., This is sugéeéied:by the
free relatious between DevayanT and Kaca. DevayanT
had such an engrossing love for Kaca that she thought
her l1life was impossibié without Kaca eéén fir a
moment when the latter was éséassinated‘by the jealous
Réksasas (25.35,41,46). This shows the extent of the
intimacy and also the sincere love on phafpart of

the members of the teacher's family for some of the

students.

"Many studenté used to live under their teacher's
roof and the affection which existed between the
teacher and the téught must have often led to matri-
monial connections. Later writers have prohibited
marriage with one's teacher's family and Kaca refuses
the request of Devayani to accept her hand on the

ostensible plea that one cannot marry one's teacher's
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daughter"%sa In the MP also Kaca advances a vehement

plea thatl as there was propinquitons relationship of
their being 'uterine' children, her passionate request
for marital alliance was tabooed%69 Had this alliance
taken place, it would, probably, have been an epoch-
making event in the history of the blood-fends between

the Raksasas and the Devas.-

Students in ancient times travelled far and
wide to attach}themselves to celebrated teachers or
teachers who had specialised themselves in particular
branches of knowledge. In the MP, Kaca is known to
have gone to Sukra to learn the mostAsecret and coyeted

lore of resuscination (25.21).

[

Various rules for the respect due from a pupil
to a teacher are laid down in the Dharmagfstra works.
The pupil was expected to get up before his teacher and

retire to rest at night after him. He was to be gentle

268. Altekal", A.S.: ibido, po76-

269. (tvam bhadre dharmatah pUjya guruputri sadi mama /
MP.26.7; yatrogitam vidilaksi tvayd cHandra-
nibh@nane / tafjihamusito bhadre kuksau kavyasya
bh&mini // bhaginT dharmato me tvam mevam yoxah
gubh@nane / WP.26.13-14.

Dr. A.S. Altekar remarks that "this rule must
have been ingended to prevent complications likely
to arise|When young students used to live and board
with thelr teachers" and notes some instances of
th%g 9ty}e from the Buddhist Literature.op.cit.,
P.76. :
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and courteous in his naturé and manners and had to
curb his sexual drives; He had ever to remain alert
and never to be heedless and reckléss in his work.

He was expected ever to be devoted to his studies and
‘had to wait with his studies, till he was summoned by
his teacher. He was ever to be intent in the dlsdhange
of his duties towards h1m%70 Kaca led a very obedient
life and waited upon éﬁkra and DevayanI especially to
the best of his ability and also observed”the rules
and vows prescribed by Udanas (25. 25-26). He led a
life of perfect contlnence and devoted hlmself to the

practising of austerltles. He was ever alert and

dexterous at his work (25.46).

Likewise the student, the teacher was also
under a sacred obligation to fulfil his duties towards
him. He was duty-bound to take filial care of his
students.> © In teaching he had to withhold or
conceal nothing from him?72 It may be ré@érged that

the afore-mentioned injunctions might have been

270. MP.40.2; cf. Keay, F.E., op.cit., Pp3 22-23.

271. putram ivainam anukanksan / ADS 1. 2.8.

272. Xeay, F.E.,.op.cit., p.23f.; Altekar A.S.:
op.cit.y, pp.71~72.
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observed normally without the interplay of craféness,
but in certain abnormal cases, these injunctions might
have been shelved and only in trying situations such
as immenancy of one's death or some body's, the so
called secret and highly guarded lores were divulged
to the person concerned conditional upon certain facts
and situaxing. The case in point is the qircumstance
:

under whichkcertain crucial conditions, the Sanjivani

vidya was divulged to Kaca (25.53 ff).

It appears thaqfnr the attainment of such
secret lores, some device such as pleasing of a
teacher or his nearest relative e.g. a daughter or a
son, was required to be employed. ¥Kaca was instructed
to please DevayanT for getting the well-guarded SanjI-
vanIvidya (25.19) and he did his job remarkably well
by playing with her, by bringing flowers for her, by
singing, by dancing etc.(25.27 £ff) to the extent of
maddening her with burning passion for him culminating
into her inability to bear her life without him (25.35,
41) and her proposal for marrisge (26.5) which, of

course, was repudiated by Kaca as noted above.
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The foregoing account gives us a glimpse into
- i,
the happy picture of the relationship existing between
the teacher and the taught. o

as

I -

Punishments 3 The educational thinkers.in

t

f

cient

times were against harsh and brutal puniShﬁénté; only
in exceptional cases, they permitted a vérﬁlmild
corporal punishment circumscribed by various limita-
tions?73 The MP furnishes no information on this

point.

Rules of Student-life : Educational philosophers in

ancient Indiawm expounded rules governing student's
life pertaining to hygienic, moral and religious p@y-
cepts and also decent and pleasing manners. These
included some prescriptive rules such as daily bath etk
as well as some proscriptive rules such as avoidance
of spplication of collyriam etc?‘?4 Chastity, reveren-
tial attitude towards the teacher, observance of
vratas, practising of austenties are the points of
discipline referred to in the MP. Yayati declares

that during the period of his study of the entire Veda,

p.25. L

274. Altekar, A.S.: ibid.’ pp.gO ff; Keay’-B\i‘Eo:
ibid., pp.25 1.
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he practised chastity?75 Kaca's studenteiige, amply,
exemplifies many of the points referred to above. The
studies were to be accompanied with an ogsefvéice of
v%éas, in the default of which the fruit.is'saié to
acerue to Bali which was an undesiraole éituapion

(246.85). ¢

Fees : It was the sacred duty of Brahmins té’impart
instructions to a student whether he was the son of

a millionaire or a'panper. The receivingjpi féés or
honorariun was condemned, but the literaitpraciice of
this was an impracticability, because it involved an
impossipility of maintaining himself, nis_rgmily and
the runniﬁg of the institution. The fees-and honora-
riums were accepted generaiiy after the %infshing of

the courses%76 The WP is sileﬁt on this point.

Duration of Study @ "There is a general unanimity

among the smriti-writers®, remarks Dr. A.S. Altekar,
"that the Vedic education should extend over a period

277 .
of 12 years', but from the early Indian literature

275. brahmacaryena vedo me krisnah srutipatham gatah /
WP 30.1§. ‘ '

276. Altekar, A.S.: ibid., pp.66 ff.

277. Altekar, A.B.: ibid., p.107; for a period of
length of study vide ibid., pp.l1l07 ff.
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we get instances‘of exceptions to this géneral;rule.
Bharadvaja is known to have spent three lives in the
state of a religious student?78 Indra stéyéd with
Prajapati tor a period of iO5 years?79 Kaca in the
MthSO is noted to have spent a period of one.thousand
years with his preceptor. Apropos of these instances,
it would be apt to quote thé comments of Df, A, s.
Altekar, "These are mythological cases aﬁd’?efer o
the acquisition of carefully guarded docﬁriﬁe;: It
must be Further noted that the life of Indra, Virocana
and Kaca was supposed to be so immense in duration
that the time they spent in Brahmacharya was only a
very small fraction of their entire lives“?sl
According to the MP version, Kaca is said to have
spent with Sukra one thousand years in congonance with
his solemn declaration (25.23,66). The above guoted

remarks of Dr. A. 8. Altekar are well applicable here.

282
Terms and Holidays : The MP is silent on this point.

278. TB 3.10.11.3.

279. Chu 8.2.3.
280. Mbh. Cr.Ed. 1.71.18, 58.
281. Altekar’ A.S.: OpoCit;o) PolO?, fn.2.

282. For information in general, vide Altekar,A.S.,
ipid., pp.107 £f. Keay F.E.: ibid., pp.31l.f.
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Courses of Study : There is no passage in

Priestly and Vocational : ‘the MP bearing on the

curriculum, but a faint picture of the same may be
reconstructed by piecing together indirect stray
references which e;g. - vedaparaga (58.20), vedaveds-
ngaparaga (58.20), puranavids (60.1), bahvrks (69.43),
vajurvedaparayana (69.44), samavedin (69.44), vedavid
(70.33), samaga (73.3), drutikovidas (93.105), atharva-
vedxn (93.130), dharmasastrav1sarada (225, 4), somava-
qsav1ds (273.53), vedantavid (274.37) (knowers of the
Upanisads or the,Vedéntaséstra) ete. tend to-suggest
that instructions in Vedas and alsq wiﬁh aﬁxiliary
sciences, Dharmaééstra, Puranas, ete. used to be
imparted. Some of the students might have sﬁécialised
themselves in a particular Veda or a'pa:ticular

branch of a Veda%gs or other branches of knowledge,

as may be surmised from the references such as
‘bahvrks' (69.43), yajurvedaparayana (69.44) etc.

Some also specialiseﬁ themselves in # pérﬁicular
dynastic histories (€f.273.53). Itihasa is also
referred to in 72.6. The study of Dharmaééétras seems

to have been essential for those going in for public

283. Those who rollowed a particular branch (8akha)
of a Veda were said to form a carana. cf. the
~use of the word 'carana' in !agotracarano munih!
MP.40.12. cf. caranadabdeh gakhavidegadnyayana-
paralkatapannaganasanghaVacl / Jagaddhara on the
MalatImddhavam of Bhavabhiiti, p.7.
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services and especially for those going in for judicial
professions (cf. 225.7)., uioreover, the chapters on
draddha (Chs. 15 £f.), vratas (Chs. 54 £f.), mahadanas
(Chs.274 £f.) etc. suggest that the persons officiating
as priests were to be well equipped with the khowledge
of the pfocedure and the allied matters of the ritual
concerned and this tends to suggest that imparting of
instrﬁctidns and training were essential to the would-
be priest§84 they would also have studied geometiry

and algebra as these were necessary and useful for
théir priestly proﬁeésidn; The chapters on dreams
n(Cﬁ.242), portgﬁtsm(Ché.229 ff.) ete. auspicious as
well as ominbué tend to suggest that interpreters of
these phenoﬁena were a necessity from the personal as
well as social welfare point of view and hence some
might ha&e taken instruction and training in the
proper interpretation of them. ''he necessity of
fiﬁding'out auspicious times for making a particular
dana, vrata, evc. for an aspirant on the part of a

priest would have impelled him to acguaint himself

284, No%e the word 'Kalpavidah', 'knowers of ritual’
in ‘rasakalyaninim et&m purakalpavido viduh //°
MP.63.1.
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with astrology and astronomy (cf. also Chs.125 ff.).
For all these the study of elementary grammar would
have been indispensable. Performance of certain

rites and rituals in accompaniment of music etc. tend
to suggest that these fine arts were not neglected.
These fine arts were associated primarily with religious
matters and secondarily they served the secular
purposes. The chapters on architecture and iconography
tend to point out that instructions in civil engineering
and iconographic art were also imparted. References

to s&ﬁptons of varied effects of poison to different
objects and the antidotes thereof and also the injun-
étion to keep various medicinal plants etc. in a fort
and also the mention of combinations of various things
as remedies for different objects tend to suggest that
medical science was also highly developed (Ch.217 £f).
The divine origin of the'Eyufvedaééstra is also refer-
red to and it is ascribed to Dhanvantari?Ss Amongst

the various persons to be gppointed by a king on
various governmental posts figure the persons profici-

8
ent in the science of the horses and also elephants? 6

285. Dhanvantarih sa bhagavan Ayurvedaprajapatih //
MP. 251.1.

286. hayayurvedatattvajiah // MP.215.20; hayadiksa-
v%dhanajﬁéé cikﬂggtaviéé?aGQQ// MP.215.39;
advadhyaksgah / MP.215.38. The Haygyurveda is
referred to in the MP.215.20 and "Salihotra is
the traditional founder of the Asvayurveda which
deals with diseases and disorders of ithe horse".
Altekar,A.S.: ibid., p.182. cf. gajasiksavidh&ha-
jBah, gajadhyaksah / MP.215.36. pecovedlingh MP 242

2 u.olkbl, Tie con of TarE ) Co,noiva‘ vs Tie founder of me Hashéastra .
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instructions and training inrdifferant branches with
a view to making him capable for the efficient execu-
tion of the onerous duties that were to befall him in
future. Instructions in Dharmasastras, Erotics, Poli-
tical Science and Archery were imparted by the sppoint-

ment of a loyal professor*z.89

Satyadhrti, the son of ééﬁénandaJWas proficient
in the science of archery (50.9). Pracetases, the
sons of PracIinaifighis and Savarna were highly profi-
cient in the Dhanurveda (4.57).

A prince was also imparted instructions in
$ilpa. He was to learn chariot-driving and elephant
riding and this served as the purpose of the physical
exercise (220.2-3). This training in physiéal culture
made him a good warrior. He was to be courteous to
others, lead a moral and virtuous life and avoid all
vicious things?go This shows that the education
imparted to a prince was not merely academic in nature

291
but, touched also all the points and facets of his life.

289, WMP.220.1-23; vide also Xeay,F.E., ibid, pp.50 ff.
220. MP.220.3 ff.; vide also Dikshitar,V.R.R.: The
Matsya Purana - A Study, pp. 93 ff.

221. The MP is nearly in agreement with the Artha-
dastra of Kautilya, cf. Shamshastry's English
Tr., pp.9-10.
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The problem of *women and education' will be

dealt with in Chapter 3.

Methodz 9:2 The MP sheds no light on this vital problenm,
but it may be surmised in consonance with the general
method of teaching that it would have been oral and
would have been supplemented by practical demonstra-
tions and training whenever and wherever necessary

and it appears that special attention might probably
have been paid to.the art of beautiful and decent
hand-writing, as it may be inferred from a reference
to a post of a !'lekhaka' as one of the governmental

posts.(215.26),

The method of narration of different topics
in the MP gives an indirect glimpse in the method of
teaching also viz. that the topics dealt with before
were summarised before a new topic was enunciated and
launched upon (cf. 244.1-2). This shows that ancient
Indian educational philosophers were not ignorant of
the importance of the reiteration of the topic dealt
with before and a clear and lucid enunciation of the
topic to be dealt with - a point emphasised in modern

methods of teaching.

292. For information in general, vide Keay, F.E.,
ibid., pp. 40ff; Altekar, A.P., ibid, pp.145 ff.
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It is unhappy to note that MP sheds no light

on methods of examinations.293

The young Brahmin graduates returning from the
gurukulas were honoured and revered by the reigning
monarch, as this act was believed efficacious to

safe-guard the king from his enemies (215.58 ff).

The above rev1ew of the various sallent features
of the ancient educatlonal system brings out clearly
that the main aims and functlons of it Were, as Dr.
A.S. Altekar writes, "formation of dharacter, building
of personality, preservation of ancient culture and
the training of the rising generation in the perfor-

mance of the 3001a1 and religious dutleé'gg4

Slavery : The institution of slavery has existed
28 a constant slement in . .the social and economic life
of the ancient nations of the East and the West, such

) 295
as Bgypt, Greece, Rome, etlc.

293. Vide for information in general, Altekar,A.S.,
ibid., pp.155 £71.

2940 Alt!ekar’ A-S.: ibid, p0326;

295. For an article on 'Slavery', vide Encyclopaedia
of Social Sciences, Vol.XIV, pp.73 ff.
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In the MP are met with both the words 'dasyu’
and 'dasa’ both of which are 6f the Rgvedic antiquity.
The Rgvedic passagesz96 make it clear that they formed
the opposite camp against the Aryans and also that
"dasyu and dasa are identical in meaning"?97 The
vanquished dasag who &ere taken as prisoners might
possibly have been treated as slaves?gg' The ChU
(5.13.2) and the BrlU (6.27) and other vedic passagggg
refer to d3ses and on these passages M¥. Dr.. P.V. Kane
comments that "these passages show that in the Vedic
period men and women had become the subjects of gifts
and so were in the condition of slaves"?oo In the
WMbh, the gifts of dasad and dasis are not very infre-

301
quently referred to.

296. For the mention of various passages and
discussion, vide Kane P.V., HDS, Vol. II, Pp.25
£f; p.33.

297. Kane, P.V., HDS, Vol.II, p.25.

298. Kane, P.V., ibid, Vol.II, p.180, "“The word
'dasa' in later literature means ‘serf or a
slave' s ibid. ’ pnBSo

299. For passages v1de Kane, P.V., ibid, Vol.II,
PP.180 ff.

300. Kane, P.V., ibid, Vol.II, p.1823; for detailed
information on slavery, vide 1b1d, Ch.V.

301. Mbh.Cr.Ed. 2.48.39 Gift of 30 dasTs to
3.222.41 egch of the 88000
4<YF vide £h-360 snataka
3.183.30 Brahmins
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In the WP, the male and female ;laves are
referred. to.Devayani, - the beloved daughter of éﬁkra,
wished the princess éannigphé, the daughter Vrsaparvan,
to be her déai accompanied by one thousand damsels and
to follow her wherever she was married by her father
(29.17). 1In the interest of her kinsmen she accepted
this derogatory condition in toto (29.23) and she
followed her with her retinﬁe of one thousand slave-
girls (30.2) and used to shampoo her feet (30.7).
Yayati who married DevayanI was forbidden to have
sexual relatlons with Sarmlstha (30.36) and yet Yayati
succumbed, later on, Lo Sarmlstha s ardent request for
sexual commerce (31.24 ff) for which he was penalised

by dukra to suffer from premature decrepitude (32.31).

This suggests that the slaves had no independent
voice and status and had to accompany their masters
wherever they went. It was generally expected that
there was not to be any sexual relations with female
slaves, but the violations of this rule did take place

302
and the penalties are prescribed by the law-givers.

The MP places on a par a son, a wife and a slave

and staes that they own no wealth and it belongs to

302. Vide Arthasastra of Kautilya, p.206.
(Shamshastryts Tr.)



195

- ’ 303

oune 10 whomsoever they belong, and this view of the
: 304

MP is countenanced- by the opinions expressed by Manu

& 305 .
and éabarstamin and thus the attitude of the WP

towards slaves is in general consonance with that as
a

I4 —
shown by the Epic-writer Manu and Sabaagvamin.

303. MP 31.22 which is nearly the same as MS.8 416',kwbl

304. bharya putrasca dasag ca traya e ¢ adhan3 aéyat
te samadhigacchanti yasya te tasya tad dhaham//
MS.8.418.

305. bharya ddsas ca putrah nirdhanakh sarvaeva te /
yat te samadhigacchanti yasya te tasya tad dhanam/
ébarﬁhasya 6.1.12.

The Yayati-Dasyu relaxion is already noted before.

Incldentally it may be noted that the two words
dasyu and dasa in the sense of robber are used in the
episode of the rape of Krsnd's consoris. Once the
consorts of Lord Krsna were struck with the maddening
passion at the sight of S3mba, the incarnate ®upid,
when they were sitting engaged in conversation on the
- margin of a lake decked with beautiful white escelfent
water lilies and when the aromatic Zephyrs were wafting
in the vernal season, the Lord Krgna coming to know of
this, cursed them to be kldnapped by dasyus and to be
rap®d per force in the ocean in their enslaved state
and they became then harlots. MP.70.2 ff.

A similar account also occursg in the Sambapurana,
vide Hazra, R.C., "The Samba-Puranas - a Saura Work of
Diggerent Hands", ABORI, Vol.XXXVI, Parts I-II, (1955)
pO7. ’ ‘

For dasyu and dasa - robber, vide MP.70.12,24.
This reminds us of the hostile attitude of the dasyus
against the Aryans in the RV.. Tt is significant to
note that the wives of Krsna were ravis®d by robbers
after conquering them from Arjuna and were reduced to
dZsatva, MP.70,2-10.



