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A. SMRTI - GENERAL INFORMATION i

INTERPRETAT ION, EXPLANATION & DENOTATION OﬁTHE TERM SMRTI :

The word 'smrti' is derived from the root 'smr' (1.P.) to
remember or to recollect & hence grammatically, it means -

"remembrance or recollection'. -

Annambhatta defines the term smrti, in his Tarkasahgraha. ;

The knowledge is said to be of two kinds ~ namely smrti & anubhava.

The knowledge, which is produced by mental impressions alone,

is gg;ﬁ;}. The mental impressions, which are the caunse of recolle-
ction, are produced by apprehension. The object, perceived by i
the eyes, is reported to the mind & through the mind, it is (
reported to the soul. A kind of impression is produced in the mind.
It remains there in a latent form. But when another object,

similar to it, is perceived at another time, the earlier latent
impression is aroused. This is known as §g¥§13 which is different

from pratyabhijna, as in the latter, the same object is perceived

& the earlier perception of it, is awakened, while in smriti, the
objects remembered & seen are not identical, but similar. The

H —
Vaisesikasntra~ (9/22) also defines the term smrti, in a similar

manner.

The smrti is also defined in the Yogasubra of Patahjali®
(I.11). Smrti or memory is said to be the retention of the
experienced objects. It is g kind of mental modification by which

the experienced objects are not lost, but are pgﬁaggeq&;n‘ﬁgewgipg;j
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The word §g££i is used in this very primary sense of actual
remembrance or recollection in the earlier §g£§i literature.
For example, Gautama (I/I/l--z)4 & Manu (II/IO)5 mention the
"Smrii’ of those, who know Veda” & Apastamba (I/I/z)6 refers to
"the consensus of those, who know veda" as a source of Dharma.
Here at these places, the gggﬁi literature, in the form of

— | N
Dharmasutras & Dharmasastras, is not referred to. But they refer

to the living mass of sacred literature, in the form of reflective
& thoughtful recollections or memories of the wise & the knowers
of Veda, regarding the rules & regulations of Dharma, to be

followed by the masses.

It is only in the later period, that the term smrti is mostly

used for that literature on Dharma, known as Dharmasutras &

LI
Dharmasastras, in which those recollections of the various vedic

sages,were collected & traditionally handed down as a Dharmasutra

1
or a Dharmasastra of a particular sage.

The vedic sages are said to have actually perceived7 the:
Divine words, which are known as éggﬁi (revelation), while
they are also said to remember or recollect the precepts & rules
of @ifferent sciences (sastras), which are known as 'smrii

(recollection).

It may be noted here that the words - pratyaksa & anumana

oceurring in the Vedantasutras® (1/3/28 & 3/2/24) are interpreted

) o o . L
by the commentators (like Sahkaracarya, Ramanujacarya, Vallabhacarya

t
etc.), as standing for sruti & smrti respectively, as the

former contains the directly revealed words, whilc the latter is



based upon recollections of facts,observed, during the state

of trance. }

WIDER & NARROWER SENSE

The term smriti is used in both wider & narrower senses. In
its wider sense, it stands for a wide range of inspired 1iterature;
in which the remembered or recollected rules or precepts of
different sciences (éEstragj, are found. The word smrti is thus
used in contradistinction from éggi i.e. generally all the %
literature other than é@&i_is designated as sm?ti. Thus in its [
wider sense, the word smrti includes the six vedahgas, the smrtis

the Mahabharata, works on Tantra, systems of Indian philosophy

Jyotisa & Ayurveda.

\

In the narrower sense, the term is primarily used in case of

the two kinds of works on Dharma, namely - the Dha;gasﬁtras &

'-
Dharmasastras  (the metrical smrtis); According to Mgnusmrtig,

. | —
Smrti means Dharmasastra. Sometimes a Dharma~sutra is also called

“~

as smrti, as in case of Visnu-Dharma-sutra, which is also known ;

as Visnusmrti. Sometimes, it is also understood in a very restrietea
sense, of only 'the metrical smritis' . But it is definitely !
understood t0o be standing for both these classes of works,

— | .
namely, the Dharmasutras & Dharmasastras, by one & all the

commentators, & digest-writers, For them, both these classes

of works are of equal authority, as smrii-works.



CLASSIFICATIONS OF SMRTIS :

The smriis are classified in various ways, as mentioned

below :

(1) VEDAMULA - VEDABAHYA :

The smrtis can be either Vedamila, i.e. based upon Veda
or Vedabahxa i.e. those that are not based upon the Veda,but
based upon logic. The latter are violently criticised by Manulo.

This classification of Smrtis is suggested by a verse in the

Mgnusmrtilo

(2) DRSTARTHA, ADRSTARTHA ETC. :

The gmrtis are also said to be of two kinds - (1) Drstartha
i.e.having drsta - seen or tangible purpose (2) Adyg?értgg -

i.e. those having aﬂ???a ~unseen or intangible purpose. This kind
of twofold classification is implied in the following versel1

from the Vakyvapadiya of Bhartrhari.

12

The Bhavisyapurana “, has three more divisions, over & above

the two-fold division suggested by Bhartrhari. According to this

classification, the smrtis are of five kinds (1) Drstartha

(2) sdrstartha, (3) Drstadrstarthg (4) Nyayamula (5) Anuvadasmrti.

All these, except the Drstarthasmrti are based upon Veda

i.e, they are Vedamiula. The Drstartha smrti is not based upon

. & & *

Veda & is - said to have a 'Tangible purpose' (of wealth & pleasure).

It deals with the topics, mentioned in the verSe%3, from the

- | . .
same Purana. The Arthasastra may be said to be a Drstartha smrti
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(in its wider sense) from this point of view. The other smrtis

§
i

are said to be based upon Veda & have for their aim, some
'intangible' (adrsta) purpose (of dharma & moksa - duty & liberation).

These other smrtis are - (2) Adrstarthd (otherworldly), (3)

i

Drstadrstartha (worldly as well as otherworldly), (4) Nyayamula -

(pased upon maxims or universal rules), (5) Anuvadasmrti - Seen by
1 , ) ' '

the sistas, the wise & the knowers of veda. These are also

explained14 in the same purana.

(8) SHRI GOVINDA DASA'S CLASSIFICATION :

15

Shri Govinda Dasa™ classifies the Smrtis into seven groups,

as mentioned below :

(1) Metrical redactions of Dharmasutras, (2) Metrical redactions

of G?hvasﬁtras, (8) Composite metrical redactions of both, Dharma

& Grhyasutras (4) Secondary redactions of the metrical Smrtis

(to this group belong Smrtis, prefixed with Vrddha, Brhat etec.

& also the Smrtis, those of Vyas a, Daksa, Devala, Atri ete.,
which do not seem to have any connection with any vedic school
(gggggg), (5) Later independent compilations - 'that is, works, ;
not basing themselves on some particular Qg;&ig, for their

inspiration, but ranging over a large field & making their own

selections from them, like the Lohita~smrti: (6) Sectarian forgeries,

like the Brhat,Harita, Vasistha etc. (7) Supplimentary Smrtis -

like Brhaspati-smrti, which is a yartika on Manu or Katyayana
M i

Smrti, which may be a Vartika, on Yainavalkya.



(4) PROSE, VERSE & MIXED : ’

The stylistic feature of the 8myti literature is that
it has been handed down in prose, verse, & mixed prose & verse

form. The Dharmasutra of Gautama is completely in aphoristic

prose styvle. While there are numerous metrical 3Smrtis like those
of Manu, Yajnavalkya etc. that are completely in verse form. But

there are also some Dharmasutras & Smrtis, that contain both

prose sutras & verses also. Hence it is not quite unfair to

believe that a mixed style was also current by the Smrti literature,

as the use of both - verses & prose-sutras, are found.

16

Some scholars like Max Muller = & others, believe that

the works in continuous anustubh metre followed sutra works.

This view is not admitted by Mm.P.V.Kane; while Prof.K.V.Rangasvami;
Aiyangar17 propounds even a third intermediate stage of mixed §
form of Smrti literature. He observes, "that this form, was an

SALESTN Y

intermediate stage in the transition to Smrtis, which used

verse alone, is denoted by the increasing number of verses, as
compared with prose in Visnusmrti, which has nearly 550 verses,

as compared, for example, with Vasisthasmrti, which though

Smaller has over 200 verses. In the old sﬁtra—works, like those

of Apastamba & Kautilya, there is a sensible verse content,

but it is relagtively small in comparision with the prose". He also
maintains that a Smréi  wnolly in verse & in the developed

1
N§3£251 form suggests a later stage in evolution, than one which is

in prose & verse, & uses other old metres, besides the anustubh.



- - 73

It may be remarked here that a slight glance at the literary

s

1
form of works, like the caraka, the susruta etc., would convince
one of the fact that such a mixed style was prevalent in the early

Sanskrit literature & was naturally present in the smrti literature.’

5) SMRTIS & UPASMRTIS :

The smrtis are also classified like puranas into two heads,

namely ~ snrtis & upasmrtis. The'names of the upasmrtikaras

(compilers of upasmrtis) are mentioned in the verses18 from the

viramitrodaya.

6) PRIMARY & SECONDARY :

Shri J.R.Grharpurur—:19

& Shri R.K.Agarwal”’ classify the smrtis
into two broad divisions -~ namely the primary & secondary smriis.

Shri J.R,Gharpure includes the kalpasutras & smrtis, among the

primary smritis, while by 'secondary smrtis' he undsrstands the
Aﬁl’?——-‘— .

commentaries on the primary smriis & the digests, based upon them.

While Dr.Buhlerzl enumerates smritis of Ahgiras, Atri, Daksa,
Devala, Prajapati, Yama, Likhita, Vyasa, Sahkha, Sabkha-likhita,
| JES—.
V?ddha satatapa, under the head of 'secondary redactions of

metrical Dharmaééstras’.

7) SATVIKA, RAJASA, TAMASA :

Like Puranas, smriis are also said to be of three kinds -
22

i.e. 8atvika, Rajasa & Tamasa smrtis, in the Padma purana

(Uttarakhanda - 263.86 to 90).

e N T T L Y



(1) The satvika smrtis are those of Vasistha, Harita, Vyasa,

! - 1 . ..
Parasara, Bharadvaja & Kasyapa. They are said to be auspicious

& leading to liberation.

(2) The Rajasa smrtis, leading to heaven, are declared to

be those of Yajnavalkya, Atri, Tittiri, Daksa, Katyayana & Visnu.

(3) Whnile the Tamasa smrtis, leading to hell, are those of

1 t
Gautama, Brhaspati, Sahmvarta, Yama, Sanknya & Usanas.

Many important gggﬁgg_(e.g.those of Manu, Narada, Devala etc.)
are not taken into consideration, in this classification. Moreover,
no reason is mentioned for their inclusion in a particular group.
But the classification, at least, points out that there was an
attempt (though not exhaustive), to classify smrtis into the above

three-fold division.

8) AVAILABIE & LOST :

Numerous smritis, ascribed to different vedic sages, are still
) 23
available. They have also been published in several smrti-collections.

But it is also a facet that several g@gggg, have been completely
or partially lost. The names of different smrtikaras are enumerated :
in various 1ists2%. The digest-writers & commentators have also %
added many other names to these lists, t0 make the enumerations of

|
25 Tt names of all such smrtikaras '

26 The original

smrtikaras, more exhaustive
are collected, they would be "about one hundred®
works of numerous smrtikaras are not available. Moreover, among

smrtis, that have been published in the smrti-collections, number
of smrtis, are fragmentary or incomplete in their nature. The ?

- b e e mea n e e mame e s R e s W
RNV N -
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nature & extent of such smrtis can be understood from the profuse

-
quotations from them in the digests & commentaries on Dharmasastra

literature. Devalasmrti 1is also one of such smrtis, that are

not _.completely available in their original form.
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Sarvavyavaharaheturbuddhirjnanam/ sa dvividha smrt%@nubhaVasca/

Samskaramatrajanyam jnanam smrtih/

‘ bA'S
- Tarkasahgraha (ed.Athalye)& Bodas

M.R., BORI, Poona,1963),Sect.34y

p.21/22- %"

— ‘ — -~ -
Atmamanasoh sahyogavisesalbt samskaracca smebtih -

' —
- Vaisesika sutra 9/22

Anubhutavis ayasahpramosah smrtih

- ¥.5.I1.11

— -y ‘“
Vedo dharmamulam/ Tadvidam ca smrtisile/

- G.D.S.,T.I.1=2

— '— —a
Vedo 'khilo dharmamulam smrtisile ea tadvidam/
- - e . -
acarascaiva sadhunamatmanastustireva ca[/

-~ Manu S. I1.10

Dharmajnasamayah pramanam
bl A-_.-.D.S’I. Ioz

1 !
Srutim pasyanti munayah smaranti ca tatha smrtim/

tasmat pramanamubhayam pramanaih pr@pitam bhuvi//

- ascribed to Manu bY S.M.(V.I),P.2.
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8) (A) Sabda iti cennatah prabhavat, pratyakganumanabhyam/

(B) Api ca sahradhane pratyak§5num3n§bhy5m/
~ Bh.S.3/2/24

9) éytistu vedo vijneyo dharmas astram tu vai sm?tig/
~ Manu.S.II.10
Cf.Smrtistu dharmasaihita/
- Amarakosa-I.VI.6

10) Ya vedabéhyé? smriayo y550a Kasca kudyg?aya?/
Sarvasta nisphala pretya tamani§?h5 hi tah smytﬁ@/
- Manu.S.12/95
11) Smrtayo bahurﬁpaéca dy§§5d?§§prayojaﬁap/

- ! -
tamevasritya lihgebhyo vedavidbhih prakalpitah//
- Vakyapadiya of Bhartrhari-Kanda 1

b o b e g e

4
sloka 7

12) Drstartha tu smrtih kacidadrstartha tathapara/

* e .

.d?§?§d¥§§3rtharﬁpﬁny5 nyayamula tathapara//
Anuvadasmrtistvanya éi§?air drsta tu pancami/
sarva eta vedamula drstarthah parj-hrtya tu//

- Egng.quoted in V.M. (P)B29 &

Bhavapradipa com. on Vakyapadiya,p.10

13) Sadgunasya prayojyasya prayogah karyagauravat/

— - - - - - A
samadinamupayanam yogo vyasah sama%?ay//



Adhyaksanam ca niksepah kantakanam nirupanam/
drstarthe'yam smrtih prokta rsibhih garudatmaja//

* . .

- Ibid.

14) Sandhyopzstig sada karya Sunomais am na bhak§ayet/
adrstartha smrtih prokta rsibhirjnanakovidaih//
palasam dharayed dand amubhayartham vidurbudhah/-
Virodhe tu vikalpah syat japahomasrutau yatha//
srutau drstam yatha karyam smrtau tatt3drsan yadi/
anuktavadini sa tu parivrajyam yatha g;hsx//
- Bhv.P.quoted in V.M.P.,p.19, &

Bhavapradipa, com.on Vakyapadiya

pp.10 & 11 (reads nyayam@la
for Virodhe tu)

15) B.B., ed.by J.R.Gharpure, Introduction by Gov%ﬁa Dasa,
Intro., pp.16-17.

16) H.D.S., Vol.I, Pt.I, p.l1l5.

17) Brhaspatismrti (Reconstructed) by Prof.K.V.Rangaswami Aiyangar,

Intro., p.93.

18) Cf.V.M.(P),pp.15-18 for lists of smritilaras.
Jabalirnaciketasca skando laugékgikééyapau/
Vyasah sanatkumarasca éantanurjanakastatha//
Vyaghrah katyayanascaiva jitukarnyah kapinjalah/
baudhgyana;ca kE@Edo vi;vémitrastathaiva ca//
pa?hinasirgobhilaécetyupasm?tividhgyakag//

- V.M. (P).p.18



19) J.R.Gharpure, Hindu Law, p.18 & 22,
20) R.K.Agarwala, Hindu law, revised by U.P.D.Kesari, p.ll.

21) Jown D.Mayne, A Treatise of Hindu Law & Usage, Pp.20.

22) Vasistham caiva haritam vyasam parasaram batha/

bharadvajam kasyapam ca satvika mulktidah subhah// ‘
Yajnavalkyam tatha''treyam taittiram daks ameva ca/ ’
katyayanam vaisnavam ca rajasah svargadd éubhﬁ@// i
Gautamam barhaspatyam ca sahvartam ca yamam smytam/
s mflkham cauéanaSam devi tamasa nirayapradﬁ@// i
Kimatra bahunoktena purapegu sm?ti§vapi/

Tamasa nirayayaiva varjayettan vicak§agap//

H
(Anandasrama ed.);

P.P.Caleutta edition, Uttarakhanda

236/22-26 reads manavam yajnavakyam
Capyatreyam daksameva ca for Yajnavakyam tatha etec.

)
- Sabdakalpadruma,Vol.V,p.464,reads

ey —

Cyavanam yajnavalkyam ca atreyam daksameva ca/ for

- - - —r 1
Yajnavakyam tatha etc. & Sahkhyam for Sabhkhan.
23) Cf.Pt.I, Sect.I, Ch.I,n.3. : i

24) Cf.Pt.I, Sect.I, Ch.IT-C-n.5,6,7 & p.3 for details.
25) Cf£.Pt.I, Sect.I, Ch.IT-C~n.8=11.

26) H.D.S.-Vol.I, Pt.I,p.304.



B. THE EXINCTION OF SMRTIS : CAUSES THEREOF l

, .
The digests & commentaries on Dharmasastra, contain plentiful

gquotations from numerous smritis. It was previously mentioned that
the original texts of many of them have been completely or.partially '

lost. The original text of Devalasmrti is also not at all

available & has become extinet. Hence the reasons for the extinetion

of smrtis are considered herve.

GENERAL REASONS : | |

(1) In ancient India, there was an oral method for the
tr%%mission of knowledge. But due t0 the gradual degradation
in the merit & competancy of the studentsl, the original knowledge ?
might have been gradually lost by being not itransferred. The '
foreign invasions & war etc. also interrupted the oral transmission

of knowledge.

(2) There was scarcity of all kinds of writing material. l
The emphasis was given upon memorizing a particular treatise & readiﬁé

or copying a manuscript was not generally encouragedz.

(3) During foreign invasions, numerous libraries & manuscript—
collections were destroyed by the invaders. When there was foreign

rule, the study & propagation of ancient texts was diminishing, due
} !

to the absence of royal patronage.

(4) The Mahabharata & the Puranas, absorbed almost all material,
relating to the smrti-topics. Hence, there was reluctance & ,



negligence towards the study & preservation of smrtis, as the

-

purpose of the latter was served by the Mahabharata & the anas,

which had obtained tremendous popularity among the people at large.

REASONS IN PARTICULAR :

(1) These are the general reasons for the extinction of §g£§1§,
but in spite of them, the original texts of numerous §g£§i§, were
available, even upto the period of early digests & commentaries,
which incorporated extensive material, in the form of gutras &

H
slolkkas from them. The commentaries & digests like the Krtyakalpataru,

Apararka's commentary on Yajnavalkya, the Caturvargacintamani, the

— -, — —
Smrti-candrika, Parasaramadhaviya are very much comprehensive

(& were later on known as agkaragranthas). They dealt with almost
all the aspects of dharma, treated in the gmrtis . They not only
incorporated profuse quotations from various smrtis, on all the

'
‘varied topics of Dharmasasira, but also tried {0 give their own

decisions in case of conflicting statements & controversial points,

(2) These works on Qharmaéastrg, became very much popular
in the society & gained a place in the educational system. These
Were not only studied, but were preserved & handed down through
proper manuscripts. Thus with the advent of these extensive works,
the original texts of sm;tis, had lost their significance & the study;
& propagation of them came to be neglected, as the necessary qu0t§r

tions from them were available in the Nibandhas.

(3) Moreover, the subsequent writers, relied upon the compre—

hensive works of Hemadri, Madhava etc. & composed their works,



82
on the basis of the quotations, available in their works. They do !
not seem t0 have cared to consult the original texts of §g¥§ik§ras )
quoted by them. The result was that the original texts of numerous
ggggig_Were gradually lost, due to the negligence towards their
study & preservation. This extinction of smytis must have occurred
in the period earlier than 16th cent.A.D., because the writers :
like Raghunandana, Kamalakarabhatta, Mitramisra cte. did not {
have the original texts of numerous smytis before them & relied |
mostly upon Hemﬁdri, Madhava etc. for the quotations from some extinci

H

smrtis. This can be understand from the statements, they make, while

1

quoting the verses from the extinct smrtis from the works of earlier

writers. For example, Raghunandana3 clearly shows his indebtedness

to the Grhastharatnakara for a gquotation of Devala, with the phrase —~
'Grhastharatnakare Devalah' . Such statements® of indebtedness are '

quite freguent in the Nirnayasindu of Kamalakarabhatta. The fact that

they do not make such assertions, while quoting from the texts of
the extant smrtis like Manu, Yajnavalkya etc., reflects that the
original texts of some smrtis, were no more existing, during their

period.

CONCLUSION :

The abserption of girti-material by the Nibandhas, the non-
inclusion of most of the origiaal smytis, in the educational system, ;
consequent negligence towards the study, propagation & preservation
of them, in the subsequent period, & the reliance of the later
writers mainly upon the works of their predecessors - these are the

reasons, that led towards the extinction of some smriis.



However, fortunately enough, profuse guotations from the
extinct smriis are available in the digests & commentaries on

1., '
Dharmasastra, on the hasis of which scholars have tried to reconstruct

the lost texts. Here is also such an attempt. +6 reconstruct

likewise the lost text of Devalasmrti.
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4)
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Cf.Vidyayaiva saman kamam martavyam brahmavadina/
apadyapi hi ghorayam na tvenamirine vapet//

Pustakapratyayadhitam nadhitam gurMSannidhaa/
bhrajate na sabhamadhye jara garbha iva striya?//
Védavikrayipa;caiVa vedananam caiva dusaliah/
vedanam lekhinascaiva te vai nirayagﬁminay//
Dyutam pustakaéuérﬁga natakasaltireva ca/
striyastandri ca nidra ca vidyavighnakarani §a?//
- Quoted by Mnm.P.V.Kane in H.D.S.

Vol.II,Pt.I,pp.348-349,n.842-844..

Pustakastha tu ya vidya parahastagatam dhanam/

karyakale samutpanne na sa vidya na taddhanam//

- Subhasitaratnabhandagaram -Prakarana

1
3, Sloka 413, p.162.

909 _ -
P.T.,p.509, Cf.alsok~'Acaramadhaviyadhrtadevalavacanam'

Cf.also 8.T.II-Vya.T, p.214 - "Danasagare devalah" .

N.S.,pp.20,20,82 - Apararke devalah, pp.23,35 - Madhaviye
devalah, pp.32,187 -~ Hemadrau devalah - pp.32,33,173 -

Madanaratne devalah, p.288 - Candrikayam devalah.
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