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A. SMRTI - GENERAL INFORMATION
■ "1' 1 .... ............ . ......

INTERPRETATION, EXPLANATION & DENOTATION OffTHE TERM SMRTI :

The word 'smrti1 is derived from the root ,smr1 (l.P.) to 
remember or to recollect & hence grammatically, it means - 
"remembrance or recollection".

Annambhatta defines the term smrti, in his Tarkasangraha.
• « *

Ahe knowledge is said to be of two kinds - namely smrti & anubhava. 
The knowledge, which is produced by mental impressions alone, 
is smrti . The mental impressions, which are the cause of recolle
ction, are produced by apprehension. The object, perceived by 
the eyes, is reported to the mind & through the mind, it is 
reported to the soul. A kind of impression is produced in the mind. 
It remains there in a latent form. But when another object, 
similar to it, is perceived at another time, the earlier latent 
impression is aroused. This is known as smrti, which is different 
from pratyabhijna, as in the latter, the same object is perceived 
& the earlier perception of it, is awakened, while in smrti, the 
objects remembered & seen are not identical, but similar. The 
Vaisesikasutra (9/22) also defines the term smrti, in a similar 

manner.
_ OThe smrti is also defined in the Yogasutra of Patanjali

• ... .
(i.ll). Smrti or memory is said to be the retention of the 
experienced objects. It is a kind of mental modification by which 
the experienced objects are not lost, but are retained^in the mind_.
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The word smrti is used in this very primary sense of actual

remembrance or recollection in the earlier smrti literature.
.For example, Gautama (l/l/l--2)4 & Manu (ll/lO)5 mention the 

"Smrti of those, who know Vedan & Ipastamba (l/l/2)6 refers to 

"the consensus of those, who know veda" as a source of Pharma.

Here at these places, the smrti literature, in the form of
— »_Dharmasutras & Dfaarmasastras, is not referred to. But they refer 

to the living mass of sacred literature, in the form of reflective 

& thoughtful recollections or memories of the wise & the knowers 

of ¥eda, regarding the rules & i~egulations of Pharma, to be 

followed by the masses.

It is only in the later period, that the term smrti is mostly• ' 1

used for that literature on Pharma, known as Pharmasutras &
t_

Pharmasastras, in which those recollections of the various vedic

sages,were collected & traditionally handed down as a Dharmasutra 
1 M

or a Dharmasastra of a particular sage.

The vedic sages are said to have actually perceived thfe
I

Bivine words, which are known as Sruti (revelation), while 

they are also said to remember or recollect the precepts & rules 

of different sciences (sastras), which are known as 'smrti1 

(recollection).

It may be noted here that the words - pratyaksa & anumana 
occurring in the Yedantasutras8 (l/s/28 & 3/2/24) are interpreted 

by the commentators (like Sahkaracarya, Ramanujacarya, Vallabhacarya 

etc.), as standing for sruti & smrti respectively, as the

former contains the directly revealed words, while the latter is



based upon recollections ol facts,observed, during the state 

of trance.

WIDER & NARROWER SENSE :
I

The term smrti is used in both \?ider & narrower senses. In 

its wider sense, it stands for a wide range of inspired literature, 

in which the remembered or recollected rules or precepts of 
different sciences (sastras). are found. The word smrti is thus

t 1

used in contradistinction from srti i.e. generally all the i
tliterature other than srti is designated as smrti. Thus in its

• * Jwider sense, the word smrti includes the six vedangas, the smrtis
• •

the Ma.ha.bh ar at a, works on T antra, systems of Indian philosophy 

Jyotis a & Ayurveda.
\ *

In the narrower sense, the tei-m is primarily used in case of i
I

the two kinds of works on Pharma, namely - the Dharmasutras &
/ \ 9 ;Dharmas astras (the metrical smrtis): According to Manusmrti ,

• * '

Smrti means Dharmasastra. Sometimes a Dharma-sqtra is also called 
aS smrti, as in case of Visna-Dharma^sutra. which is also known :

33 Visnusmrti. Sometimes, it is also understood in a very restricted
• • "•" i 1 ~r

sense, of only 'the metrical smrtis1 . But it is definitely
• r

understood to be standing for both these classes of works, 
namely, the Dharmasutras & Dharmas as tras, by one & all the

\

comment at oi-s, & digest-writers, Fox- them, both these classes
of works are of equal authority, as smrti-works.

• 1



CLASSIFICATIONS OF SMRTIS :

The smrtis are classified in various ways, as mentioned 
below :

(1) VEDAMULA - VEDABAHKA :

The smrtis can be either Yedamula. i.e. based upon Veda 
or Vedabahya i.e. those that are not based upon the Veda,but 
based upon logic. The latter are violently criticised by Manu10. 

This classification of Smrtis is suggested by a verse in the 
Manusmrti10.

(2) drstartha, adrstartha ETC. :

The smrtis are also said to be of two kinds - (l) Drstartha
• A * •. . . . . 1 '

i.e.having drsta - seen or tangible purpose (2) Adrstartha - 
• ♦ • * » *

i.e. those having adrsta -unseen or intangible purpose. This kind 
of twofold classification is implied in the following verse3-1 

from the Vakyapadiya of Bhartrhari.

— 12The Bhavisyapurana , has three more divisions, over & above 
the two-fold division suggested by Bhartrhari. According to this 
classification, the smrtis are of five kinds (l) Drstartha 
(2) Adrstartha, (3) Drstadrstartha (4) Nyayamula (5) Anuvadasmrti.

"V A * "A ”«rITIA n 1,111 • '^-irijr" Ml"r 1 ^ 1,1 1 r ir"""J‘l 11

All these, except the Drstarthasmrti are based upon Veda• « • • '
i.e. they are Vedamula. The Drstartha smrti is not based upon—rn---------I 
Veda & is : said to have a ’Tangible purpose' (of wealth & pleasure)

13It deals with the topics, mentioned in the verses , from the
same Parana. The Arthasastra may be said to be a Drstartha smrti

• 1 1 ” ~ ’v • J



(in its wider sense) from this point of view. The othei" smrtis ,
• 1' i

are said to be based upon Veda & have for their aim, some

'intangible' (adrsta) purpose (of dharma & moksa - duty & liberation)
'» 1 1 • ■ ■

These other smrtis are - (2) Adi-startha (otherworldly), (3)
• • ,"l^r’..." '" 1,1 111 LIJ-

Drstadrstartha (worldly as well as otherworldly), (4) Nyayamula - 

(based upon maxims 01* universal rules), (5) Anuvadasmrti - seen by
i

the sistaS, the wise & the knowers of yeda- These are also
14 -explained in the same purana.

(3) SHRI GOVINDA DASA'S CLASSIFICATION :

15 *
Shri Govinda Dasa classifies the Smrtis into seven groups,

!

as mentioned below :

(l) Metrical redactions of Dharmasutras, (2) Metrical redactions 

of Grhyasutras, (3) Composite metrical redactions of both, Dharma 

& Grhyasutras (4) Secondary redactions of the metirieal Smrtis !

(to this group belong Smrtis, prefixed with Vrddha, Brhat etc.

& also the Smrtis, those of Vyasa, Daksa, Devala, Atri etc.,
« •

which do not seem to have any connection with any vedic school 

(carana), (5) Later independent compilations - 'that is, works, , 

not basing themselves on some particular Smrtis, for their 

inspiration, but ranging over a large field & making their own ;
selections from them, like the Lohita-smrti* (6) Sectarian forgeries,

" rrn1# 1 r

like the Brhat »Harita, Vasistha etc. (7) supplimentary Smrtis -
• • * " • 1

like Brhaspati-smrti, which is a vartika on Mann or Katyayana 

Smrti, which may be a Vartika, on Yalnavalkya.
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(4) PROSE, VERSE & MIXED :

The stylistic feature of the Smrti literature is that 

it has been handed down in prose, verse, & mixed prose & verse 

form. The Dharmasutra of Gautama is completely in aphoristic 

prose style. While there are numerous metrical Smrtis like those 

of Manu, Yajnavalkya etc. that are completely in verse form. But 

there are also some Dharmasutras & Smrtis, that contain both 

prose sutras & verses also. Hence it is not quite unfair to 

believe that a mixed style was also current by the Smrti literature 

as the use of both - verses & prose~sutras. are found.

T f*

Some scholars like Max Muller & others, believe that

the works in continuous anustubh metre followed sutra works.

This view is not admitted by Mn.P. Y. ICane; while Prof.K.V.Rangasvami 
17Aiyangar propounds even a third intermediate stage of mixed 

form of Smrti literature. He observes, "that this form, was an 

intermediate stage in the transition to Smrtis, which used 

verse alone, is denoted by the increasing number of verses, as 

compared with prose in Visnusmrti, which has nearly 550 verses, 

as compared, for example, with Vasisthasmrti, which though
1 • 1 a ■’ "1 1

smaller has over 200 verses. In the old sutra-works, like those 

of Apastamba & Kautilya, there is a sensible vei-se content, 

but it is relatively small in eomparision with the prose". He also 

maintains that a Smrti^ wholly in verse & in the developed
I
~.Pka f°nm suggests a later s-fcage in evolution, than one which is 

in prose & verse, & uses other old metres, besides the anustubh.
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It may be remarked here that a slight glance at the literary

1

form of works, like the car aka, the susruta etc., would convince 

one of the fact that such a mixed style was prevalent in the early 

Sanskrit literature & was naturally present in the smrti literature.

5) SMETIS & UPASMRTIS ;
------------y—.... ........................ ... ........ .ny.......................*....-

The smrtis are also classified like puranas into two heads,'• •

namely - smrtis & upasmrtis. The names of the upasmrtikaras
18(compilers of upasmrtis) are mentioned in the verses from the 

viramitrodaya.

6) PRIMARY & SECONDARY :

Shri J.R.Gharpure19 & Shri Hi.K.Agarwal20 classify the smrtis 

into two broad divisions - namely the primary & secondary smrtis. 

Shri J.R.Gharpure includes the kalpasutras & smrtis, among the 

primary smrtis, while by 'secondary smrtis' he understands the 

commentaries on the primary smrtis & the digests, based upon them.

21While Dr.Buhler enumerates smrtis of Akiras, Atri, Daks a,
• •

Devala, Prajapati, Yama, Likhita, Vyasa, Sahkha, Sahkha-1ikhita, 

Vrddha satatapa, under the head of 'secondary redactions of 

metrical Dharmasastras'.

7) SATYIKA, RAJAS A, TAMASA :

Like Puranas, smrtis are also said to be of three kinds - 

i.e. Satvika, Ra.jasa & Tamasa smrtis, in the Padma purana22
"-ITT-"1 ' „

(Uttarakhanda - 263.86 to 90).
_ —•



(1) The satvika smrtis are those of Vasistha, Harita, Vyasa,
' J '' " " '■ " " t-i ■ ir- ■ » *

_ I _ I
Parasara, Bharadvaja & Kasyapa. They are said to he auspicious 

& leading to liberation.

(2) The Raia.sa smrtis, leading to heaven, are declared to
__ _ _ !

be those of Yajnavalkya, Atri, Tittiri, Daksa, Katyayana & Visnu.
• * •

(3) While the Tam as a smrtis, leading to hell, are those of
1 t

Gautama, Brhaspati, Samvarta, Yama, Sankhya & Usanas.

Many important smrtis (e.g.those of Manu, Narada, Devala etc.) , 

are not taken into consideration, in this classification. Moreover, ; 

no reason is mentioned for their inclusion in a particular group.

But the classification, at least, points out that there was an 

attempt (though not exhaustive), to classify smrtis into the above 

three-fold division.

8) AVAILABLE & LOST :

Numerous smrtis, ascribed to different vedic sages, are still
23

available. They have also been published in several smrti-colleetions

But it is also a fact that several smrtis, have been completely 

or partially lost. The names of different smrtikaras are enumerated ; 
in various lists2^. The digest-writers & commentators have also ;

added many other names to these lists, to make the enumerations of J
— 25 ! smrtikaras, more exhaustive . It names of all such smrtikaras

• * F

26 - rare collected, they would be "about one hundred" . The original 

works of numerous smrtikaras are not available. Moreover, among ;

smrtis, that have been published in the smrti~collections, number
* «

of smrt is. are fi-agmentary or incomplete in their nature. The ■
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nature & extent of such smrtis can be understood from the profuse 
quotations from them in the digests & commentaries on Dharmasastra
literature. Devalasmrti is also one of such smrtis, that are

n* 1 ~1""1 ■ "*

not .completely available in their original form. ‘
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B. THE EXINCTION OF SMRTIS ; CAUSES THEREOF <
I

i MThe digests & commentaries on Dharmas as t r a, contain plentiful 
quotations from numerous smrtis. It was previously mentioned that 
the original texts of many of them have been completely or partially * 1 2 3 4 
lost. The original text of Dev alas tart i is also not at all 
available & has become extinct. Hence the reasons for the extinction 1
of smrtis are considered hei’e. 1

j
GENERAL REASONS *. 1

i

(1) In ancient India, there was an oral method for the
trSs mission of knowledge. But due to the gradual degradation

1in the merit & competancy of the students , the original knowledge i 
might have been gradually lost by being not transferred. The 
foreign invasions & war etc. also interrupted the oral transmission 
of knowledge. ;

(2) There was scarcity of all kinds of writing material.
The emphasis was given upon memorizing a particular treatise & reading

2or copying a manuscript was not generally encouraged .

(3) During foreign invasions, numerous libraries & manuscript- 
collections wei-e destroyed by the invaders. When there was foreign 
rule, the study & propagation of ancient texts was diminishing, due i
to the absence of royal patronage.

(4) The Mahabharata & the Puranas. absorbed almost all material,
relating to the smrti-topics. Hence, there was reluctance &

* .. ,
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negligence towards the study & preservation of smrtis, as the

purpose of the latter was served by the Mahabharata & the Pur anas,
1 ’r '" ' ■ r' l,"niT"1" •

which had obtained tremendous popularity among the people at large. 

REASONS IN PARTICULAR :

(1) These are the general reasons for the extinction of smrtis, 

but in spite of them, the original texts of numerous smrtis, were 
available, even upto the period of early digests & commentaries, 

which incorporated extensive material, in the form of sutras & 
slokas from them. The commentaries & digests like the Krtyakalpataru, 

Apararka's commentary on Ya.lnavalkya, the Caturvargacintamani, the
— M t _ ^Smrti~candrika, Parasaramadhaviya are very much comprehensive 

(& were later on known as akaragranthas). They dealt with almost 

all the aspects of dharma, treated in the smrtis . They not only 

incorporated profuse quotations from various smrtis, on all the
T_varied topics of Dharmasastra, but also tried to give their own 

decisions in case of conflicting statements & controversial points.

(2) These works on Dharmasastra, became very much popular 

in the society & gained a place in the educational system. These 
were not only studied, but were preserved & handed down through 
proper manuscripts. Thus with the advent of these extensive works, 
the original texts of smrtis, had lost their significance & the study 
& propagation of them came to be neglected, as the necessary quota
tions from them were available in the Nibandhas.

(3) Moreover, the subsequent writers, relied upon the compre

hensive works of Hemadri, Madhava etc. & composed their works,
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on the basis of the quotations, available in their works. They do >
not seem to have cared to consult the original texts of smrtikaras ,

*

quoted by them. The result was that the original texts of numerous ; 
smrtis were gradually lost, due to the negligence towards their 
study & preservation. This extinction of smrtis ;must have occurred 
in the period earlier than 16th cent.A.D., because the writers

r
— ' * *like Raghunandana, Kamalakarabhatta, Mitramisra etc. did not |

't

have the original texts of numerous smrtis before them & relied
mostly upon Hemadri, Madhava etc. for the quotations from some extinct

?smrtis. This can be understand from the statements, they make, while :
* I

quoting the verses from the extinct smrtis from the works of earlier ■
3 1writers. For example, Raghunandana clearly shows his indebtedness

to the Grhastharatnakara for a quotation of Devala, with the phrase -
1 Grhastharatnakaie Devalah1 . Such statements4 of indebtedness are i

• •

quite frequent in the Nirnavasindu of Kamalakarabhatta. The fact that
* • •

they do not make such assertions, while quoting from the texts of 
the extant smrtis like Manu, Yajnavalkya etc., reflects that the !
original texts of some smrtis, were no more existing, during their 
period.

1
CONCLUSION ;

t

The absorption of smrti-material by the Nibandhas, the non- '■
• " >

inclusion of most of the original smrtis, in the educational system, ; 

consequent negligence towards the study, propagation & preservation 1 

of them, in the subsequent period, & the reliance of the later 
writers mainly upon the works of their predecessors - these are the , 
reasons, that led towards the extinction of some smrtis.
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However, fortunately enough, profuse quotations from the

extinct smrtis are available in the digests & commentaries on
• ~ ~r 111

I _

Dharmasastra, on the basis of which scholars have tried to reconstruct 

the lost texts. Here is also such an attempt, to reconstruct 

likewise the lost text of Devalasmrti.



84

REFERENCES

1) Of. Vidyayaiva s amam kamam martavyam brahmavadina/

apadyapi hi ghorayam na tvenamirine vapet// :

- Manu.S.II.113

2) Pus t akapratyayadhitam nadhitam gurusannidhau/ I

bhrajate na sabhamadhye jar a garbha iva striyah// !

Vedavilcrayinascaiva vedananam eaiva dusakah/
• • •

vedanam lekhinascaiva te vai nirayagaminah//

Dyutam pustakasusrusa natakasaktireva ca/
* • i

striyastandri ca nidra ca vidyaviglinakar ani sat// ;

- Quoted by Min. P.V. Kane in H.D.S ♦ i
f

Yol. II, Pt. I, pp. 348-349, n. 842-844. :

Pustakastha tu ya vidya parahastagatam dhanani/

karyakale samut panne na sa vidya na tad dhanani//

~ Subhasitarat nab handag aram -Prakarana 
1 !

3, Sloka 413, p.162. 1

3) P.T. ,p. 509, Cf .alsoj^- 'Acaramadhaviyadhrtadevalavacanam1 j

Cf.also g.T. II-Vya.T, p.214 - "Danasagare devalah11 .

4) N.S,,pp.20,20,82 - Apararke devalah, pp.23,35 - Madhaviye 

devalah, pp.32,187 - Ilemadrau devalah - pp.32,33,173 - 

Madanaratne devalah, p.288 - Candrikayam devalah.


