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CHAPTER THIRTEEN

RELIGIOUS AND PHILOSOPHICATL

At first sight one might be easily tempted to presu-
me that a faithful picture of the religious conditions of
the time cannot be expected in the work of a devout Jain
like Dhanapala whose declared intention was to narrate &
story based on Jainisgtic Qanon. But since the poet could
ﬁot altogether 6bliterate“the paét impressions and imprints
of almost one half of his life as a staunch Brahmin prior
to his conversion to Jainism, his work has féttunately not
80 prominent a dogmatic colouring, as is found in the works
of his near gontemporaries, €ege in Siddhargi's Upamiti-
bhavaprapanca-katha or in Somadeva'S Yasastiiaka;campﬁ.

It is one of the reasons wﬁg Dhanaﬁéla's ‘TM belongs to a
class of Sanskrit romances to which Bipa's Kadambari does,
and like the latter work, it reeorﬁsqman& asbects of Gon~
temporary religious life which are valuable as a good source
material for future historians.

A:RELIGIOUS CONDITION:-

(1) Religious Sects and Their Mutual Relations :-

‘On the strength of the inscriptional evidence, Dr.
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D.C.Ganguly1 has recorded that the Paramara kings were
devout worshippers of éiva and supported this worship by
donations, and and that other gods and goddesses like Dur-
gd, IakgnT, Bhaytesveri, Vidyidharf, R&dnd, Vigdevi, Bha-
ratI; Hannmaf, Ambika, Gageéa, IoligaswinT, kggtrapila,
Nakuliéa, and four-faced Mérkagéeya were also held in
great ;eneration'by the people. Side by side with the Bra=-
hmanical religion, Jainism also‘flourishpd in Malwa, though
not with equal vigoﬁr; and -a number of Jain teachers like
Amitagati, Dhane%vara, Muni-Ratnasfiri, M3natudge and Gatwe
Caturmukha él;as Prabhdcandra tried to assert their influ-
ence on the Paramfra kings in a bdid to obtain royal patro-
nage for their faith.? It was through the influence of
Dhanapala that Bhoja beéame somewhat faveurably inclined
%owards the Jaiﬁs, g0 as to tolerate them and their tea-
chers preaching in his domains, Buddhism is also gaid to

3

have had a sizable following. Ih Vaignavism, the gradual

dominance of the pastoral life of Kggga and his dalliance
with coeherd girl (GopI) was an important change.4Against

this general backgiaunﬂfrecorded by the historiana, it is

1l HPD,DF0246’2470
2. ibid.,p.250.

3. SE, p.4l4.

4. ibido’po4350
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interesting to notice the details recorded by our poet mh@
whose TM should gerve as the first hand source for the pie-
ture of religious life of the latter half of the tenth and
the first half of, the eleventh éenturies.

~ Among the religious faiths, Dhanapéla has mentioned
the Raudras, the Veisnavas, the Bauddhas, and the Jainas,
particularly the Svetdmbaras? Of these the Brahmins were a
well-organized seéial group living in a weéi-demarked colo~-
ny and followed their usual profession of Vedic learning
and teaching.6 Dhanapalé, as a Jain, has obliquely critici-
zed the Brahminé a8 being more éruel than the forest-dwellers
in connection with their probably prevalent practice of

7

sacrificing animals, The Brahmins were generally éaivites,

though all of them did not‘invariably gubscribe to the phi-
losophical tenets of the Nyaya system.8 Dhanap&la has noti-
ced two sects of éaivas holding Para Siva as the ultimate
reality and practising S8dhaniZ on a cérpse but differing
in the practical ritvals in accordance with their acceptance

of the Agamas of the Dakgiga or the Vina tradition.  The
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5. TH(N),p.10(21); 12(14); 15(13); 4(14).
6. 1b1d.,p011(3ff )"'" W{E\\'\M“{WW - - rﬁ?’?ﬁ%‘?\' @VW%’\L'
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9. ibid.,p.198(23ff,) mmm\m
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Brahmins employed as‘the priests and teachers by the rofal-
fy were expected to be wel}—versed in the Vedie lore.10

The Vai§gavas were certainly devoted to Krgna~worship
but they seem to have had a very hard time in that Dhanapdla
has slyly referred to their being subjected to firy-perse-

cution.ll

This is not impossible'in viewuof the fact recor-
ded by none'else than a Jain chronicler like Prabhdcandra
in his PRC, that even at the hands of such a venerated sta-
unch Jain teacher like Haribhadrasiri a defeated Buddhist
disputent named SHrapala was compelled to burn himself alive
in a caldron of boiling oil as pef the stipulation of the
scholasgtic debate.12 | ‘

The Buddhists, particularly the Nihilists, were ra-
ther rafelyhmet with and they seem to have been a morally
degenerated sect with theie nuns swarming at the royal
harems, serving as petty go-betweens in the love-affalrs
of princes, and at times found to be more reckless than
even the ordinary youths.l3

The Jains seem to have been rather aggressive in their

qnslaughts'against the rival faiths during their religious

- - - o - T . o G - G S A S S SHm W WD S S W S S G WU D NS S W S ------—

10. TM(E), p.7s(1off.)—-a\~ﬁm—‘z‘w%ﬁ% ém-ro.m—iw =/
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11, ibld.,p.12(14)--“ﬁna1n ST A G -~ |

12, PRC(KV) Intro. ’pp050“540

13, TM(N),p.lE(lei’.)» q‘:ﬁ{*wo%"eirmmmar\ Fﬂ"i(‘ - 164K i
P.T.0,
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discourses; and assailed the authority of the Vedas.l4The
Jain ascetics, parteularly they%vetémbaras, could freeiy
move in the cities like Ayodhyd and KancI, and distingui-
shed saints like the VidyfZdhara Muni had access to the
kings also.l5 There is an sﬁliqué reference to the Digam=-
barag, though fhe obvious reference is to a bard reéiting
a panegyric verse.l6

(2) YOGA AND TANTRIC MYSTICISM :-

Yoga and Tantric mysticism were the common integral
agpects of the pérsonal spiritual life of those days, irre-
pective of all the varied sectarian schisms and ideelogical

differences among various faiths like Seivism, Vaignavisn,

Buddhism or Jainism,

' There‘is an indirect reference to Yoga with its
practicé of stopping the movement of the Breath.17 The
Vidyadhara Muni instantly resorts to Yoganidra in order
to fathom the #im futurity about the male progeny of King

Meghavghana}s Muttering of Mantras and Dhyana were a part

- - - - n-n—--u-—‘.u-— D A S P D R W S Gy S WD G D

14, TM(N),p.1(14) —~"ﬂfﬂﬁ* - 3 15(14) --*t“——*mmfm
T G EHEAL-- 3 11(13) - o el e
'Fiﬁ’f‘;nﬂ‘egv“h 45(1ff.) - gy Areweaw S R
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15, ibid.,p.272(9ff.)~ B aiaal Fhmemsn AT (3 (83
Trgar e M AETER -~ -1 5 pp,23-25, ~

16, ibid.,p.240(18)--fwAVqﬁf Ch . Tk ege=-13 AK, II,
1,39 : oAvsenwm - RBorvaT. | —— 3 algo TKS, 1II,1iii,245.
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18. ibid..p.30(2) -- SAHAfT R Eafintya aFaATaT) 5+ Ay




897

of daily religious"routine’ofﬂKing Meghav@hana and princess-
es like Tilakamaiijarl and Mala}asundaritlg The minute details
like the steadiness of the eges and ‘the miné?glso the depth
of meditation and perfect muteness or silence are noticed

in comnection with the states of Dhydna and Sem3dhi.?® Atta-
inment of Final Emencipation (Mokéa) was sappantsd supposed
to0. take pléce on mystically piércing through the intra-spi-
nal solar plexus.zm ) ,

On the Tamtric side a number of mystic Vidy&s are
specifically mentioned by name, viz., AparZjitd-vidy8,
Ekaéagamanadayin{-vidyé, Kargapiéécikﬁﬁviﬂhﬁna,“Prajﬁaptio
vidyd, RohinI-vidyd, Bahu%ﬁpigi-éidyﬁ and the Mantras for
such secular purposestlike attracting, forecing to yield,
‘,curing the effect of po;soh, creating an illusion for magic
shows, and etc., The Aparéjita-vidya was the one held in
high esteem by the Vidyadha;an:kings and it consisted of
a Mantra along with a protective Kavaca. o2 Thus, the Vidya-

dhara Muni imparted this Vidy3 to King Meghav@hana by first

- - - o A B AP I A W S G S G G S S W SO G W T S B - - i S W Y -

19. TH(N),p.BERY 50(1) -~ S mNEATH -~ 3 390(8) -- (AdE
GEGRY vEroniar: --13 255(16LL,.)-- 3aaTq Rear—i{ - -~ Lafie-

BHH AOST - -\ . o
20, ibid,,pe142(3)-- SRS ATACTH - = 3 141(22) - - BBELET
fAama Saww - SRl - - -0 188(4) -- wp sd afaeaiteias

SEEMUTE S o7& -~ .
21, ibid.,pe89(13) -- Evr-aRUSHH (Gay 1 greamvad : -
22, lbidoppo30(16ffo)~'%QT®GWWW?W %”K&Td'; @M’Tﬁ”‘
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enveloping their bodies by means of a protective aura of a ’
Kavaca and by seeretly whispering‘in his ear the syllables

25 and the worship of the goddess éri consi-

of the Mantraj
sted of the Japa of this Mantra after the prelimlnary
bathing of the image and 81ng1ng of a hymn., The Kkagagamana-
d8yinf~vidya was supposed to enable the poséessér of it

to £1y in the air at will, and it was a normal attainment

of the Vidyadharas and other superhuman bei:ngs.24 The
Karga~piéacik§~vidh§na seéms to have been a mpsﬁic'proeess
;f invoking the help of an evil spirit called Karqa-pié!ei
supposed to whisper the solution of the probleﬁ in the‘ear
of one who has master it; it was employed by éstrologers

as an aid to prediction.?” Similarly, Prajlapti-vidyd wes
invoked,>by means of Japa of a Mantra in accordance with

its proper procedure,‘by‘the Vidy&dhara queen Patralekhd
1ﬂarder to know about the matrimonlal prospects of her.

daughter Tilakamanjari and got the answer in a dream.26 It

23 TM(N),p.Bl(Bff ) -~ FawRAAIES G Mo a %@—%
e AamaTerAsy AT TEHEATHIRA M\«m‘vvfg\:ﬁ’qg~
B LA 2 TR T r‘m et

24, c£.1bid.,ps33(12EL,) - SETINABIETRGETAY a0 4 -
A E Eeak L Tl I
sbidupen 25, ibid.,p.64(10ff,.) -- 4V A T TS AT FUTHAT - |
26+ ibid.,p.169(18ff,) — Fuaicaswfia &l mefarfiarar (R EG
e 27 f;ﬂ“&fm A& Vi'\f_‘%\ m“ﬂ’:c\ ~" ova oy = ~
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was one of the eight principal Vidy&@s presided by the res-
pectﬁve goddesses called Prajnapti, Rohini, Dharagg-mahigi
alias Padma@vatT, Gakréyudﬁﬁ, Mah&m&nasi, Acyﬁta, ManasT
and Vaﬁr&ﬁku%i; the successful mastery of these Vidyds
called for qualities like uncommon courage, etc,},and was
supposed to augment spiritual powers of the person and
qualify him for supreme regal~authority.27 The Bahuripinpi-

~vidya was mastered by Gitraméygaa and it enabled him to

assume the form of any being — human, animal or bird. Dha-
napala has also referred to the basic mystic rule.thatﬂthe
goddesses of the Vidyés would bless and serve him only who

has successfully propitiated and mastered them by his un-

common prowess, fortitude, devotion, and etc..29

The courtezans were gemerally supposed to have been

utilizing the mafical formulae for captivating the clients

and rendering them pliable and readily yielding.3°

The magician utilized the mystic formula for the pur-

pose of ereating an illusory apparition while the mystic-
-physician
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used the G&ruda Mantra for curing the effect of poiso 31
The Mantra of a Vidy3 was expected to be repeated

in accordance with its specified procedure in ® which
Dhyana of the presiding deity of the Mantra and its JAPA
were most important. 2 The protective aura for the purpose
wag sgecured either by séatteréﬂg the ashes or by tying
& knot of the pigtail, of course to the accompaniment of
the faint recital of the Mantra-kavaca.33 Thé powerful
formulae of a Mantra was felt soothing, like nector, and
could allay the burning sensation in the heart of a per-
son.34

Dhanapala has given a list of the factors which cone
duceq to the successful attainment of mystic powers. They
are : (i) purity; (ii) adherance to Dharma; (iii) control
of the proclivities of the senses; (iv) steadfast devotion;
(v) large-hértedness;(vi) lack of léthérgy; (vii) presence

Exfrmind; (viii) readiﬁess to face the situation équarely

31. TM(N).p.219(19)~- @ (RCTq A IIRSRAAA R T e

(R ETRT_- < svzmEsiaont.- -1 3 22(9)- - «REBWAR - - - AEAEVAHTH | 3 ;

25(31‘1’.)—-5(;‘:%« ?‘m’i’ REA o X A A sy Al oo ~ - - — - ~
l7l(l9ff.)-—ﬁ%ﬁfwsﬁﬁﬁﬁ3§N'ﬁ%ﬁﬂﬁx?rﬁw1-2&n§fmﬁﬂauﬁ%ﬁvi

32+ ibid.,pe31(3£L,) -- FFRaa@RSEH -- - 3 34(23) -- R~
wuigfie: -~ -
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with
Jdauntless valour; and (ix) execution of worship in strict

éccordance with its prpﬁer"procedyrg}3sﬁlong with these,
the imparting of the Mantra by its master was a necessary
condition, while the natural predisposition of the deity
due to its being hereditarily favourable o the Sadhaka was
a desirable factor.

The propitiation of the Mantra was usually carried out
in secrecy in a seeluded,placé like-an exclusive temple or
in a deep cave of a mountain. Thus, King Meghavahana wor=-
éhipped the Goddess %ri in the temple located in the restri-
cted premises of hisfpalace.ssPrince Harivahana, on the other
hand, underwent the gruelling éessioﬁ'of propitiating the
mystic Vidy&s in an inaccessible undergfcund cavern of the
Vidyadhara mountain called Vijay&rdha.37
- The procédural routine during such sessions consisted
of taking bath, observing perfect abstinence, worshipping
the image of the deity by bathing it and offering unguents,

flowers, silken garments, precious ormaments and fruits,and

——— - -
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performing'Japa of the Mantra while sitting steadfast in a
suitable Yogic posture at a place, the number of Japa being
counted with the help of a rosary of beeds; this routine,
technically known as '?uraécaraéa', wags continued twice or
thrice everwday for aﬁﬁeriod of aﬂout six months or so.
Thus, King Meghav@hana's routine during his worship of the
goddess Sri'consistedldf daily getting up early in the mo-
rning, géing to the near by palace-stream where he took
bath and perfoimed Japa, covering up his mouth with the ski-
rt of the upper garﬁent and bathing the image of the godde-
ss éri'with an unguent prepared from sandalspakss paste mi-
xed with musk and camphor, adorning it with floral and pearl
ornaments, 6ffering the incense o€ black Aguru, bowing down
with devotion, sitting at a distance and éinging a hymn for
a long time, performing the Japa according to the procedure,
and after some time, offer sélutations to the glders. This
routine was repeated in the evening.38 The routine of Prin—
ce Harivahana, on the other hand, &uring his penance for
propitiating the Vidyés was slightly different; he took
bath thrice a day, abstained from the enjoyment of all ob-

‘jects of all the senses, offered worship to the images of

the presiding goddesses of the Vidyas, sat steadily in the

- - o & - -

38, TM(N),pp.34-35.
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Padmasana posture in front of the® images, held the rosary
of beeds in his right palm and started his S3dhana of the
Mantra in accordance with the procedure taught by the Vi-
dySdhara named Anafgarati,>’ | R
Various types of obstacles were encountered by the
Sadhaka guring his S8dhang and he was expected. to stand
upgo them with courage, fortutude, unflinching resolve to
fight the divgrsions, and carry on the propitiation, to
the end. The test of his valour was really tough and, at
times demanded from him the supreme self-sacrifice. For
instance, King Meghavéhana had to stake his very 1ife when
he was tested by Mahodara, who was really the Yakga atten-
dant of the goddess ?r{, but who took the terrible form
of a Vetila and demanded the king's head towards the price
for success.4o The ordeal thet Prince Harivihana had to
pass through was not so exacting physically; but it was
in fact tougher due to its subtle psychological nature.
The nocturnal evil spi}ité wanted to prevent him from com-
§leting his propitiation successfully and, consequently,
utilized mmmk& various types of psycho-magical tricks so

force him give up the task, Thus, some took the form of

39, TH(N),pp.398-399.
) 40, ibid. ,pp.46-54o
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the highly devout Vidyadharas and started dancing and play-
ing music; someAtQBk the form of acquaintances and prete-
. nded to have brought the message from his father; from Sa-~
maraketu, or from Malayasundarl about Tilakamahjari; some
attacked him wiéh Eyclones, fire and héilstorm; anq some
thundered like lions;4l
“ 'If the S3dhaka, like King Meghavahama or Prince
HariviZhana, could not be swerved inspite of all such temp-
%atiens and frightening apparitions, and stood the test
successfully, then only did the goddess appesr and grant

42011 the other hand, the

the boon or the mystic powers.
fate of those who failed to pass these ordeals and succum-
bed to the temptations or were frightened, was quite terri-
bly dark and hopeless. Tﬁe head of such a wretch was in-
stantly cut off and hisféorpse was torn asunder between

the jaws. by the terrible Vet&la;43

Similarly, those who had
mastered evil spibits wished to enter the nether world and
to that purpose they offered oblations (Bali) at the enbra-
nce of the read to it.44Many of them éueéedded in reaching

there and .enjoyed the demonic maidens. But ultimately they

A o —— . G W A - —— - o o vy

42, ibid.,pp.54-61; 400-401. ST
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45
were traced out by the VetZla who, then, devoured them alive.

(3) WORSHIP AT THE BRAHMANICAL TEMPIES :-

ples or'gods was out of question in the éM, Dhangpﬁla has
referred #m in passing to the temples of'éupid, Bhava and
BhavanT, 40 ' n
" The details about the worship at the temple of Cupid
are c&ﬁious. The worship of the love-god, also calledlfra-
dyumna, was a must for the women;folk, especially so fer

young girls who were to be given away in marriage shertl%?
The private image in the harem-garden of MalayasundarI's

palace was installed under the RaktZloka tree on the g;o-
und plastered anon with sandal-paste;48 For offering their
worship to this deity, the inmates of the harem bathed and
adorned themselves with red garments and profuse ornaments
as well as beautifully varied cosmetic designs; they brou-

ght with thenm a #ariety of unguengs, a flask of wine, and

45. TM(N) ,po47(21ffo) - %Wiaﬁqcu?(gwa}@ﬁmrfﬁq
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a box containing flowers, ihcense”and perfume powder.49The
image of the. Iove-god #km in the temple at the KusumSkara
garden at K&nef was installed on a golden pedesfal and it
had on its either side the icons of Rati and PritisC A
mumber of oil lamps were being burnt in front of the deity.
The whole image wasAbwsmeared from top to toe witﬁ sandal-
~paste, and all the limbs were covered with garlands of
blue lotuses. The adytum of the temple was transformed into
a veritable flower-house (Pugpagyhaka) with its walls of
floral wreaths, its gatespaf sugarcané stalks, the arches

of the leaves of A%oka tree, the Camaras of the filaments

of Ketaka flowers, and the pavement-designs of variegated
flo%ers,sl It was permeated with black-Aguru incense,leaf-
designs were drgwn with powders of various colours in num-
erous places, along with m small heaps of‘rice. On one

side of the cloth-canopy (Paya-vitinaka) a garland of cocoa-
nut and plantain was suspéhded. The oblétions (Bali) were

offered at mid-day;52 they consisted of a pitcﬁér full of

49, TM(N),p.300(22ff.) A G T A Q(@At%;%’iﬁ“g\@n’?s‘ﬁ“
HEB ARG @GR A Fotalor, AR 2 Sraawmrevy gffor
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éugarcane juice, a golden pail of wine, a fambﬁla with
camphor put on a broad fuyakini leaf, vegifables like Ku~
smapda, Tupgiraka, Trapusa and Varttaka, fruits like Ni-
radga, Kapittha, Matuludiga, and sweets like Fenika, Aéekau

53 1t was customary to

vartti,‘Kha§Qave§§an and Modaka,
offer salutations to the deity by séattering a handful of
flowers and bowing down to the deity with folded handsj
playing of musical instrumenﬁs, and probably singing too0,
was also a ﬁart’of the worship.54

In the tgméles of éiva, the image worshipped was
of the nature of a roundish cone, technically called‘Linga‘
upon which a bunch of flowers was offered.s5 Over this ima-
ge was suspended a pitcher (Galantikd) filled"ﬁith water
dfippiﬁg from the central hole at the bottom.’® In thé
forests the alchemists seem to have been‘fashionﬁng the
natural Linga-shaped stones with their éhiselé.57
‘ The temple of Camunda was usually situated on the top

of a mbuntain and peéple flocked there and observed fasts

53.. TH(N), p.305(6£f.). ,. N
54+ ibide,D0e305(17) -~ 3egQ U oG TmmiHeni | 3 391(1£f)

-~ TTAS AW A equy O F STTE A STHRPIIL - Yeraion -
Aqae -~ \

55. cfeibide,pe6(21f.) -~ HVTTESHIT -- FHERRIAHL: - - gorale |
56. cf. ibid.,p.67(22ff.) - %?szqﬂwm}azmﬂl‘ JE@T«E&@:—T%'&’\WW’
. BRTRATE &S CRET 5 A FANATFONY, Ry fofg - |

57 ibide;pe235(16£F,) -~ oo F3H s G wmtmal g (Haton: -- |
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for extracting boons frqm the goddess.SBThe forest tribes

daily offgreé human victinms fof proPitia%ing the goddess

Saznpidi Caggikﬁ.sg The frigbteneé travellers recited the

hymn called CaQQikg;daQQakgégaféty while they passed by

the tribal villages of the §abara§ in the Vindhya forest?o
“(4) WORSHIP AT THE JAIN TEMPIES :=

R e % |
Shri Kanaiyalal B. Dave has noticed  that the

image-wérshi§ among the Jains seem to have been in vogue
in India since about the fourth century B.C. There is a
certain similarity in the Brﬁhmaﬁico-furégié tradition of
twenty-four incarnations, the Buddhist tradition of twen-
ty-four Buddhas and the Jain tfadition of twenty-four
Tirthaﬁkéras;‘The last one was the fbunder of popular Jain-
‘ . Bsm after having attained Nirvana as é result of most ri-
gorous penance, unrivalled non-violence, and uncommom re-
nunciation, Not only did the TIrthankaras themselves attain
Pinal Emancipation, but they have also laid down for the
ﬁasses’a path to that end. As a mark of recognition and

deep sense of gratitude for such uncommon mercy to the

58. TM(N),p.235(152£, ) SIEF TR Anieg BHR1r T T ~mavsT-

AAWIER -] . . - :
59. cf.ibid.,p.200(6) - - StaTawA{ @GR AV A aE T TEF(or, .. |
60+ ¢f.ibid.,pe200(7£Ls) - (Rayagoafra-«Torm & T4z d 4

| ﬁif533§;§§§§2§§?ﬁfiﬁr'”‘zﬁﬁﬁsT%ﬁ_ TRV oW ST Ao
61. G’MV’ i)p 0439"44’5 . '
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humanity, the Jains regard, and worship them, with utmosf
devotion, as Oﬁniscienm God. The worship of the images of
tﬁe Tirthaﬁkarés seems to have been started in order %o
always get inspiration. from their noble ideal examples

and try to avoid the pitfalls of human instinets and wor-
ldly temptationss In fact the extraordinary superhuman
personalities of tﬁe Pirthankaras, the migic undercurrent
of superhuman and supérsensory powers, the mystic ritual
(Tantra) concerned with the proceduref for acquiring a
céntrolﬁoier such 868 poweré, and the eschatological-cum~
-moralistic tenets of Jainism with its added emphasis on
the eternal law of Karma combined to form a fine mosaic of
pépular'Jainism. ‘

The Jain rituals are not half so elaborate as those
of the Bréhmanical faiths, but they certainlj surpass those
of Buddhism_both in extent and variety. Shri B.C.Bhattacha~-
rya and Mrs. Sinclair Stevenson have noted that they have
what are known as {alapﬁja (washing of images), Candana-
pujd ( worship with sandal 5, Akgatapija (offéring of ﬁn-
bo%led rige), Naivedyapﬁjé (worship with food); and all
this is followed by Erati after the sunseto’

- - - - -

62. JI,p.11l; HJ,Chap.XIII, p.251."
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As has been recorded by Dhanapala, the worship at
the Jain temples of both ggabhé and Mehavira consisted

63

of bathing the image, ~ besmearing it with the unguent

of sandal—paste,64

and adorning it with floral wreaths
and offering incense and perfume powders.éssimilar wWor-
ship was offered to all the subsidiary images at the
temples. Special worship was performed in order to coun-
ter a calamity.66 The worship of the images of the Jain
TIrthankaras waé sﬁpposed to earn profuse merit caléula-
ted to fetch ample fame and social prestige.67

(5) DAILY AND OCCASIONAL PERSONAL RELIGIOUS

" ROUTINE OF BRAHMANTCATL WORSHIPPERS s~

Though Jainism does not admit of anybody lesser than
a Tirtﬁaﬁkara;'as the gods are regarded by the Jains as.
mefe instruments for working out the fruits of the Karmg§
Dhanap@la, an erstwhile ﬁrahmin as he was and a poef too
covering various aspects>of religious canvas, he has re ‘
corded a fgilggiails of Brahmanical way of the dambdp

personal religious life.gThus, he has gpecifiéally men¥ioned

-~ o~ - o -

63. TM(N),p.269(4ff.). )

24. cf.ibid.,pé%BS(l%ff.)~~ﬁ%dgﬁnnwimﬁha74 T - EfraeR AL |

5e¢ 1bid.,p.416(T7£f.) -- Gu TS T YT AT A A -~ T AT
Tﬁﬁ?’\““ﬁ"’mﬁﬁm“ff —ET':}G NTEW DI~ | 3 ‘

66, ibid.,ps41(7) - FTRT [HWNATE o7 (G 71 Jdar F -- |

670 cf.ibid. ,p.4l3(2ff.) o Eﬂf'f?d?\%?{@ﬁa‘wmﬂaﬁqﬁ‘ﬁqqﬁm

Al amawt--- |

68, HJ, Chap.XIV,p.268.
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that the daily worship of the family-deity was obligatorg?
That is why he has depicted the Vidyadhara Mun1 as urging
King Meghav@hana to give up the 1dea of retiring to a fo-
rest and instead advising him to undertake the propitia-

“ tion of his regal family-deity éri, the Goddess-of-Prosperity
who was naturally predisposed to him , worshipped as she

70

was for a long time by the king's forefathers.’ "Even so

were all the precious di@ine je%els like Cintimagi and
others stored in the royal treasury to be adored daily.7i
The daily worship generally consisted of taking
bath, Jépa of the Mantra of the favourite deity or of »
Holy GEyatrf, offering household Vaisvadeva sacfifice and
Bali in the form of food as well as ; 1amp.72 Performance
of Sandhya, offering of oblations to the deities of the

73

pricipal directions are also mentioned, ~ The performance

of specified procedural worship (Anug?hénaj was calculated

%o promote fame in this life and happiness beyond. tAgain,

69. THM(N),D0+282(15 ) ~\ FH ot Tt o g S A SV
70. ibid.,p.30(9ff. )\ﬁ\ﬂ*or*- foma‘rmmﬁ:\“-'\ﬁw—
- TR Sepladtenr :a'amzf&\'(ga"g“‘u WA GhHerams FHaant Tam o gl
& o e AR TR R et Tt o - |
Tlecf 1b1d‘tP063(13)“5F"?4“4‘9\’-‘@?r&mﬂT ﬁ«ﬁ'ﬁ?ﬁ"r ?ﬁm e

TEAM _~-- -~ — -~ = 3 63(20) "'n"mmq@l "“ﬁ‘l“\'ﬂ‘&‘_
72.c8. 1bid.,p.33(2) - VEReurater ~2 oo 30 34(12)- e
e - 3 257(11) -- Favaw wﬁmﬁ»mmﬁww af—arfvr
nﬁc?qu“_~a - - «»--!-324(9)--4Qzumnnﬁvﬁ%¢_ (g -
48(13£f.) -- afor§Thr--- L 67(2388, ) - ATHHHAH HTATL -

- - ; 68(1) -- §2Mu’;\5£ 3{\*4’2‘01;6’1‘:‘}3‘%'-'4
73. (P.T.0.) ’
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there are references to bathing thrice a day, offering of
garlands to the Sun-god as Argha, and to Devata-nirmalya
also.75 Similarlj, there are numerous reférences t0 the
nid-day éorship7ﬁand to the evening worship.77The recital
of the ¥edic portion utilized for sacrificial ﬁrocedure
was most probably a daily routine for upholding the respe-
etive Vedice traditﬁon.78
Among the typieally Brahmanical accessaries to wor-
ship, Dhanapdla has mentioned Kamandalu, the sacred thread
and the rosary of beads.79 '
Certain types of worships were voluntary or were ‘to
be performed on particular auspicious days or oecésioally,
such as Pradoga-kriya, Tarpana, Bsmsamid Pafica-tapah-sddhana
and Saptatantu sacrifice,o” The sacrificial fire was enkin-

dled by means of a pair of ldgs called Arani and Mantha

S . G0 S RS S ) OB S HT DO S U S Y S SO LS. S SN 1 AR W S U S S S . T S (R G S B S S G T G G T G S ST S G WU S . v S GAY G W S O e

75« TM(N),p35(11); 24(15); 53(7).

764 ibide,pe33(17)--. sisanfmam o - --- 3 199(9£f,)3 257(5) -~
NACHRYAT  WET wﬁm&a@ﬁbwwnmwrw—| ae

7. ibﬁd.,p.32(3)"“*3“ﬂ o H 45(15ff ) Q-qdﬂ\
T - - - - 72(18)--- %mnqmnﬁ—-—" 3 199(12)
FAdnTATER: ---- - 3.350(5) -- =g - :

78.cf, ibid.,p.20 17)r-®ﬁul%n¢ﬁ7§f*h~\~-~-"" 15(13)---

Foafa(@uvn  @ergIoTR_ -~
790 ibld-;P0257(9)9 256(20)1 24(4)9 24(5)0
‘800 1bid-,p~352(8fﬁ-). 263(3) 13(12)0 -
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81 Special sacrifices were enjoined for secu-

regpectively.
ring pxogeny;82bu£ such interested performances were beli~
_eved to have been beset with fregment obstacles.>>

” Among the few tyﬁically Brahmanical religious cus=-
tomé! the poet has referred to %@e following: (i) donations
og cows along with cglves,’of profuse gold aﬁdhciothiggs
to pious learned ﬁnso@icitoug Brah@in§;84(ii) grants of
land to the Erahmihstmn the occagsion of golar eclipse for
mainteiance,bf, and worship at, the temples;ssand (iii)
expecting blessings from the Brahmins.86 )

(6) DAILY AND OCCASIONAL RELIGIOUS ROUTINE OF THE

iins i

~ In hiQ‘S§€égadvihi (Sravaka-vidhi), Dhanapale has
laid down an ideal daily féligious routine for a Jain hou-
seholder, An enumeration of the points of the reufine are
interesting, especially due to their comparative value

with reference to.the TM. The salient features of the rou-

87

tine are as follows: & (i) He should mutter the NavakZra

O L S S S T A T " S S Wl SUD T U S S g 00 S -

8l. THM(N),pe3L(1ff,) - - »ROPTF- - sfasfor: KA --|

82. ibide,De63(22) -~ T HIEH DT & crf o 73 075 ey AL~

83, ibide,pel12(1ff.) --- TeHa: FHERWECALW: HTPAFETINT: -~

84. ibidopp-64(3ffo)r‘1ﬁﬁffi 4ﬁﬁhﬁﬁaﬁW‘WﬁFﬁTﬂ§qﬁﬁmﬁ{ fvfﬂ%"
TETERFC A - YN ATT ST e TR T T TS -
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Mantra and remember the five Agnvratas just after waking
up in the morning; (ii) After washing bands and feet and,
having thus becone ﬁurified, he should cover up his mouth
and wash the household images of the Jinas, offer them un-
guents, flowers, incense and salntatién, and then he shou-
1d undertake Pacca%%iga; (iii) Then again, having dressed
well and with incense, riée gfains and flowers in hand, he
should go to the public Jain temple leaving aside all hou-
sehpld chores; (iv) Eaviﬁg put off all the ornaments at
the porch, he shouid-enter the temple with only a couple
of garments on and uttering 'Jaya Jaya' and with his mo-
uth covered up. he should bow down after circumambulating
the image of the TIrthankara thrice, and offer incense etCe,
to the image, salute the Munis and utter the Paccakkhana
again in their presence, amd whtk bid them good-day and
listen to thekr discourse; (v) He should perform hqusehold
duties scrupulously avoiding the fifteen undesirable acti;
vities{ (vi) At the lunch time he should again worship the
household images with flowers, incense and offering of
food, should give alms to destitutes and beggars ahd then
only should he take his lunch with the members of his fa-
mily; (vii) In the evening he should take his supper before

the Suﬁsét"ahd should insist upon the members of his family
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to do the likewise; (viii) At night he should again worship
the household images'and feéollect his faults committed du-
ring the day in respect of his vows about delimitation of
wealth, distance, injury,to living beings, and ete.; (ix)
He should enjoy the sense objects only on selected da}s ’
énd should always think about the unhappiness in this state
of human existence, and its being the only opportunity to
gstrive to mma disentangle oneself fromm the cycle of births
and deaths. . A

In this light, the routine followed even by the
most dg%out of his characters like MeghaYEhana, Harivahana,
Tilakamafijar and others in his TM is not so typically Ja-
inigtic., King Meghavdhana, though he is supposed to be a
devout Jain, wbrshipa the goddess éri, though he also offers
his salutations to the pIrthadkaras like Rgabha and others
at Sakravatara. Similariy, Prince Harivahana, though an
ardént dgvotee of the {rthankara ﬁgabha, propitiates the -
Vidy&-devatis, of course for the sake of the Vidyadhara
ﬁnaﬁgarati;,Some of the princidal characters, both males
and females are sometimes indicated as worshipping their
private images in the morning, at mid-day and in the éven—

88
ing, though it has nowhere been specified that the images

88. TH(N).pp.35(2)8 173(15); 175(20£5.)3 177(9)5 415C14).
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were of the Jinas; rather they seem to have been of their
family deitiés#sg ﬁowhere has the poet described.any of
nais characters ever bathing the images in the Jain tem-
ples and offering sandal paste and etc., tdthem; Their
meetings with the Jain Munis are aceidental. On tﬁe other
hand, Tilakamefijarf has been shown to be worshipping none
else bﬁt Lord Rsabha only, though her deily routine has

nowhere been specified.go

In the case of all principal cha-
racters of the TH, Ehyanaian@ Japa seem to have been a
daily routine, The typical Jainistic aspect of worship was
covering up of the mouth while pe?forming the worship.91
Bathing‘the image, offering unguents, incense and perfumesg-
and reciting devotioyalrhymns seem to have been the standa-
rd way of offering worship to the images, both private and
public, of the Jain TIrthankaras, Their worship was deemed
to be the only ﬁanacéa for riddihg.them off the cycle of
transmigratory existence.nghe hymns to the TIrthankaras
were‘inxended to be a powerful instrument of.generating

93

intenéity in disaffection for worldly pleasures.”  Dhanapala

S D W G I G B WS G G W VD G S SR A . O S S s NS TP I, N Wl S, W N WU S Sl A W R WS S B ST S M W - -

8. ilg(g),p 2{3}&23 1)198(91'1* )3 352(22).
. 1. . » -
91, cf. i‘r’xli)d..,p-34(7ff ) --- i AT g arafr ar e aa i
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92. 1bid.,p.217(l4ffo)"W%q\’m(\'{qudﬁ\? I A
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has referred to twofold worship, which might refer either
to the mental and external physical worship or %o the'pri~
. worship of the 94
vate and public/images.m

Some of the dainistic practices are the emphasis on
observance of fasté, wearing bark garments, subsisting on
fruits and reota, and worship of the deity, i,e., the Tir-
thaflkara, thrice a day, as in the & case of Malayasundargs
King Meghavahana's routine, though not in connection with
fhe wérship of the Jina, consisted of living in a cottage,
bathing thrice a day, subsisting on limited food just su-
fficient to support the body, sleepink on a bed of Ku%a
grass, observance of the proce@ural worship as instiucted
by the Muni and of the non-transgressionary vows and absti-
nence from sensual pleasures.gsﬁuring the period of Megha~
vahana's - vow, his quaéﬁ Madiravatl was asked by the Vi-
dyddhara Muni to keep away from the king, help him in the
worship, abstain from physical comforts and luxuries and

97

sing devotional hymns,” It is possible that some women

94. THM(N),p. 369(23ff.)~~@>"m”“f“°f frem oA R R 3T
G Ty Youw - | .
95, ibid.,p.348(3)- c‘hnqnmqm\iqxw AT @3 ARRA TN £ 50—
: Hama  GeES ARttt Zan.--
96. ibid.,p.35(10) -- vl TSI FAT: &%ﬁ@“m%ﬁﬁﬁ' A e -
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97: cf, 1bid.,p.31(20ff )o
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also observed the vow of abstaining from contact with men
at least for a specified duration.98
| Great emphasis was naturally laid on penance, ob-
servance of various types of vows, purity of personal con-
duct and character, and on the woeship oflthe image of the
Tirthankaras. It was not necessary to retire to the fore-
'8t in order to‘undertake penance, Various vo¥s stipulated
under instructions from reliable saints like the Vidyadha-
ra Muni were in themselves considered to beﬁsnffibient pe~
nance for householders.99 It was but a preliminary precon-
ditiog that one who aspireé for Final Emancipation must

100

needs discard all desires for seﬁsual delight.” Penance

101 .4

was deemed capable of achieving the nnattainablss}
the Jain Munis were, most probably on account of their se-~
fere penances, looked upon as veritable treasures of men-
tal tranquility.102

A few typically Jainistic religious aspects referred

to by Dhanapdla are Dhérmavgsanﬁ, Anaticd@ra or Niraticara,

98. cf.ibid,,p.169(13) -- W AT TEERA T Gt sfr
WAHerN - - -} - .

99, ¢f, ibide,p.30(6£f,) -- Hemva A TLETLL TEARAT  CF G~
4T FATHua |- Wige  girad(Fuiy- \

Ammg p.236(8) --- WRRLGHATA arm AN CFRITUL: -~

100. ibid.,p.355(11ff,.) -- EHGWATTE  wamegaleralad (R <a-
R@TARNAAT -=7- - ~

101, ibid.,p.14(5££,) -~ aWHA THTLITUAT |

102, cf.ibid.,p.14(2) - wLfalrRa @ERawTR: -
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Arcana of Pratimas, Abhiseka-mangala, Stutis of the Tir-
thankaras and D"kqa.lo3

¥arious types of penances are listed in connection
with the VidyZdharas who are depicted as followers of Ja=-

104 These pé~

inism, and were engaged in practising them.
nances were undertaken by pure-hearted Vidyédhaias of all
clagses and castes, who had left all other works 9nd had
retired to the forest near the Hount Eka%;ﬁga. The motive
behind their penances was the attainment of supérnatural
powers., Some of them lived on river banks, some in the
mounﬁain_caves, some in the underground caverns and some
in the cottages of creepers. Some of them had renounced
food while others subsisted on fruits and roots. Some en-
gaged in Panea-tapagosidhana; some submerged themselves
undér water upto the neck; some tied themselves upside
#aze down to the branch of a tree and inhaled smoke of the
fire kindled under them; some fixed their gaze on the so;
lar disk; some went on muttering mystic formuiae; some
'took to keeping mum; some took to the vow of non-violence,

anﬂ others abstaineﬁ from bodily enjoymentse.

103. TM(N)9PP~20(17) 35(12)3 412(3); 412(8ffo), 269(4ff ):
" 218(9ff.); 415(10ff.) 24(11).
lgao ibid. ,pp.235-235. -
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It is really surprising that not once has the poet
referred to , ever in passing, to such basically essential
and typically jainistic aspects of religious worship such
as the NavakiréﬁMantra, Apguvratas, S&mdyika, Pagikamaga,’
KZusagga, Paccakkhana, ?éjjusaQa;,Séﬁvatsari,MSiddhacakra,
the three Guna-vratas, the four éik§§~vratas and the ele-
ven Pratimas.l > '

(MRELIGIOUS BELIEPFS:

4 People seem to have had a fgitﬁ in the ‘existence of
various types of supernatural beings like gods, demons,
Vidy@dharas, Siddhas, YZtus, Bhutas, Vetdlas and etec.,

who were beiiévea to be takiné interest in the affairs of

human beings.l06

‘ The Siddhas and the VidyZdhares had mastered super=-
human mystic powers and could fly at will in the sky,107
The Jain saints like the VidyHZdhara Muni and Jayantaswam®
were believed to have attained ‘the shpernéturél knowledge
.transcending th@ limits of time and space;lo8

Gods and Yakgas utilized their divine poﬁéfs in

105, Th!scaspects are specially emphasized by authors like
Har1bhadrasur1, Somadevasuri,mamd Udyotanasuri and Si-
- ddhargi in their religious TOmaNces.,
106. cf,TM{N),p.194(11ff,) - m~%h~'w~@ahvsflsﬁvr Bewm:, fFunc-
TTE HANA TREETA & fRAsiwani| q‘ﬂ" »a Wgﬁ'ﬁﬂrﬁm
234 ar Taa e (EoT ARSTRT v (RPN P (Hars oy ---|
107, ef.ibide,p.33(15ff,) — - wWerR @HATAL -~ - - } 153(10ff.).
108, cf.ibide,pe406(6) -- 3G FTq FF HaH VAT STA e - TEPL:- 3
407C1TLE.) -- ~ﬁﬂ#~wa%zuea aFFREAH uel wefiE- -
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helping and guiding peoplé on to the right religious path,
while some of the Yakgas helped distressed people and gua-
rded the holy temples of the TIrthankaras from aerial tra-
nsgeession,or defiling'af_theﬁ, at the hands of careless
supernatgpal, and desperate human, be_ings.lo9 They ecould
also create illusions for testing the valour of the wor-
shippers,lloand could read the unexpressed thoughts of
o-bhers;lll Gods and goddesses were believed to possess a
divine form:which was norma;ly invisible to human beings, .
though they could be seen by the Yogis and by the highly
meritorious persons through the sﬁeeial grace of the family
deity&llalt was a strong popular belief that such divine
beings would become visible and also disappear all of a

113
sudden and their vision (darsana) would never go unrewarded.

- o - - - o o - -
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R The supreme power of the Siddhas or Tirthafikaras -
was such that even the divine beiﬂgé like the Vidyﬁdharés
scrupulously avoided dhm & to éross over their temﬁles as
they were afraid of incurring curse or 1cszng their super-
natural powers in that case.114 ’ '

The Yatus used to be on the look out for the loop-
holes in the religioud conduct of the people and frighten-
ed or deceived them.115

The VetZlas and the Bhiitas regaled on the night of
the fourteenth day of the dark half of a month.llGOn that
night the Vet@las used to offer Tarpana to their Pitrs

11700e head

with blood poured from a bowl of human skull.
of a king who had never suffered a defeat, had néier dis-
appointed the beggars, had never bowed down to his‘enemiéa,
was}regagghed py‘the'Vetéla as very suspicious for getting
the skull for a bowl.llaPecple sometimes worshipped the
Vetala in_order to influence the goddess from whom they so-

licited boons;llgbut the VetZla was supposed to’get angry

114, TH(N),p.239(22F,) -~ GRS AT i wlag T AGATT et~
Faala -

115, cf ibid.,p.876(9ff )-- R Hh\ﬁeﬁﬁi~' TAGE A T -
(=2 8 & wafRawa e W»- [

116, ibid.,p.24(7) -- “Waawerigadifa iﬁﬂﬁaﬁﬁzﬁ*ﬁwn: -

117. ibid.,p.51(11ff. )-, el "s-} BCHEFT -- mwﬁm{%‘w RSN
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at such Sadhakas as they tried to coerce the goddess, and

he devoured them alive if they failed to kill the victim

120

h
apnimal by a stroke of the swoed.”  The %ﬁtas were the noc-

turnals and and their staple food was the flesh of beings
killed by them,12t
To be born was itself considered as a source of all

122

misquiés as painful as consignment t0 a hell. The trans-

migratory world was -compared to an unfathomable wéll or a
boundless ocean,lzswherein the Law of Karma and Rebirth
ruled supreme. But there were h&ly plabes like Géﬁgﬁ and
Siddha-kgetraé like %akrivatara and temples of the TIrthan-
karas on the mountains and in the midst of the oeeaﬁs; a
visit to such holy places served to purify them and earned
profuse special merit to the devout beings.124The holy wa~-
ter of the river Gadga was believed to possess'magico-medi—

cimal effect of iﬁduéing life into the inanimate,beings.lzs

- -

120. TM(N),p.5l(4ff )-- A% TseBIT  sga: em\‘qm- wafa @st-
eI sl | adex ;@Wm e WA deme -
S e e - L3 ATCI52.) - ctroge.
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121 cf.1b1d.,51(lff.) -~ ETRY ur— AT | AU Harwis -
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122. lbldl ’p04-2(14-) "V\\‘GTQ‘(\ i 4 '{’lé—'—ﬁ-— —.— )]‘Fq[(,‘ «‘WST&\_‘. {
123, ibid.;g_.24(16) - Mq@\ P‘m"“nwf‘vra"zf ee e - ~-3 147(20)--
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124 ¢ 1bidoyp026(8)o 137(12) 413(17)0
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The Jains believed in a number of eternal images of
the Siddhaé established since time immemoria1.126Wofship
of various gods and of the TIrthafkaras qualified one for
a long stretch of enjoymenté in the heavens; however, such

12T yen the dura-

enjoyments diq come to an end after all,
tion of their heavenly sojourn drew near; various indica-
tory signs appeared and the .gods were reminded of the mi-
series of human existence. The Jains firmly believed that
ome who takes to Jainism ané imﬁibes the right knowledge
of the philosophiéal categories, and, cpupled with right
conduct, worships the eternal images of the TIrthankaras
in the course of bne's numerous births in fifferent com-
tinents of the wdrld; would at last get his final birth
(carama~-deha-prapti) of a supreme monarch of supernatural
beings and, having énjoyed to his hearts comtent, he would
attain to the Highest Bea:bitu.«ikss‘.'128

People in general had great faith in the magic po-
wer of jewels, mystic formulae and medicinal herbs, all of

. 12
which were supposed to enhance one's personality. 9The

126. TH(N),p.235(BEE,) - A< GooT Hepon phor i3t dmer ot
TR e SO G S B \ S

127, ibid.,p.220(13); 42(2)-- wexradws GramFigfa: -\

128, ibid.,p.40(20ff,.); 41(23£ff,)-- ReaNG-Haa TFnr----

SR agEioANaaRar (--- 3 42(128F,) -- Méiga "=~
N FramrRRvTRsar @l ATl 407(5) - sfor® engis Gl
(s gaawr ool -~ - | N e

129, ibid.,p.14(3££,)-- FERTA NI Tar g (EF TR -

Thisg was a.very-common belief found even in the works
on Ayurveda; cf.Ratnavall of Harga also.
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divine Candratapa necklace is said t6 have been capable
of warding off all the misfortune by its very presence.lao
The Biléguqa riﬁé could immobilize an advancing army in a
pitch#d Battle.l Tsimilarly, the divine mentle of Tilaka-
manjarl ﬁas supposed to be a powerful antidote against poi=-
son, an edge of a weapon, deadly fevers.and hppeless curs%gg
Not only that, such divine ornaments could be instrumental
in rousing the memories of the past births.l3331vine orna-
ments were not supﬁose@ to be worn by human beings, instead

it was but proper that they should be offered to divine be-
134 :

ings.

The SEdhand of a magic formulae handed over by a
long tra&itién of preceptors, and connected with the prin-
cipal deity was, if successfully propltlated by men of un-
common qualities, capable of enhancing the valour of the
person.l35

Great magicians (maha-narendra) were believed to be

. : 136
capable of contrelling deadly serpents. 3 The frog-jewel

-~ - - -

130. TM(N),p.43(3£f.) -- m*rrfw mﬁ—am ------- 1
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(magqﬁka~magi) could protect one from the stings of amphi-
bious insects; and the juice extracted from the blue (ni-
1i) was considered auspicious apd capable of warding off
miéhaps during the journey;lEBVarious marks on palms and
soles; such as lotus, jar, parasol,and etc., indicated the

139

future attainment of regal powers. ~““Juicy sprouts right

on the trunk of a tree betrayed thé buried treasures below
it.l4o

The saints commanded great respect in view of their
highly éustere way of living besef with physiéal gsufferings

1411t was held to be a duty

and hardships of forest life,
of a Yati to guide the householders (g;hastha) in his per-
formance of worldly &uties leading him to renunciatien in
old age.142Worship of a deity was deemed potent enough to
ensure progeny.l43

Qualities like purity, truthfulmess, and pious deeds
like donations or alms were commendable, while acts like

144 .
cutting off a branch of a tree was considered secrilegioug%

137, THM(N),p.146(8ff.), ’
138. ibid.,p.125(18ff.).
13 B setee
o LO1lAsyPo . - - ~ A o
141, ibid..p.30(TEEL.) - “wwawafi e € o LT -
ST | wREFE FaawEans |
142. ibide,pe33(2ffs).
143, ibid..p.29(1-2); 29(5f£o)0
144, ibid.,p.63(4);.63(5); 290(22); 15(13).
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ériéf of\separation was calculated to inspire one
to do good works in order ¥s/ 145 :
/to reap good results in future.” “Iove was believed to last

beyond the present 11fe and endure tiill numerous births
and it was possible that one may be united with one's be=~
loved in future births. *°A young girl, when united with
a lover of her choice, believed it more due to the merit
accumulated through mumerous past births, penances perforﬁ-
ed for thousands of years, and blessings showered by divine
beings, rather than by mere accident.147

Mothers aspired to bear sons capable of growing into
unrivalied brave warriors,4o.

It seems, in actual practice and day~to-day life,
people ggve more importance to worldly wealth in diéregard
to good'qualities.l49

(8) SUPERSTISTIONS :-

A tacit acceptance of the hand of the unknown or my-
sterious influencing the course of human fate was a notable

feature of popular beliefs of the times. Various traditional

145. TM(N) p.44(20)-~. g yan ivw«m4 1ﬁﬁ¥&‘ U, FTeAr- -
v, O aﬁ&ﬁn- ir:h ¥

14-60 ibvid. ,Pc4‘4(2lffo)o

147. ibid.,p.312(18ff,.).

148. ibid.,p.58(19)4 .
149, 1b1d.§p.15(15ff.)-~525¢a’ NTioa SO ATHT oSt 4 e - |
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practiees,'omens, dreams and other factors commanded easy
credulity of the people. Thus, with a view to ensure male
progeny the inmates of the royal harem of King Meghavahana
resorted to various practices and vows, subh as; évpiding
ornaments studded with diamond%?ogiving nice=ghaped fresh+#
fruits to the relajivéé and Brahmiﬁéélcensulting female
friends who counted the limes under the thumb of the left

palm,lszasking children through'servanté about *yes' or

153

‘no',  ~“undergoing bath@ﬁg ceremonies as adviseé by"experi-

éncéd;nuns{154 The courtezans were‘ﬁélieved t0 be employ-

ing incantatiané for enticing théir customers.155

Dreams were tradifionally supposed to betoken fu-
- 156 L .
ture events. Thus, the dream of King Meghavahana augured

- 1 - o
the future birth of a son. 57T.‘ne birth of Tilakamafijari-

150, TH(N),p.64(18£f.) - Marasiaa s aaotts aowiolora @S a
151 i%‘a“““@ifé’&?? >"’“F€‘T§¢€§§: o ""m\ X
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153, ibid.,p.64(23£f,) -- MERSWGGLET T T wiGery
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154, ibid.,pe65(4££f.) -- §@TEFTTRATIAT(H S RE ez Faver -
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1550 ibido ,p.9(21).
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Wgs heralded bywéuspiqious‘dreamg.lsBSimglarly! the immi-
nent union of Samaraketu with his long-separated friend

Harivahina was indicated by a dream in which the former

saw a Parijdta tree entangled with a creeper.159

‘Deep faith in omens aldo was widely prevalent.Good
omens iﬁstantly auguﬁented the confidernce of a person es-
pecially when starting)on a jeurney.lsOThus, horripilatibn
and throbbing of the right eye of Samaraketu ensured him
of the best of luck in his journey. 1The throbbing of

the right arm prognosticated the fulfilment of one's mi-

séion.162While putting the first sfep, a coineidence of

the blare of a conch, neighing of hogses, blowing of the
he
wind from the southern direction, and/even rhythm of the -

16
breath in the left nostril were also considered good omeng.

158, TH(N) yps L6B(ATES ) -~ Her Aoreercn iy qraent - - Formscrtr
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A pitcher full of water and probably smeared with five fin-

gér-marks made of flour or lime paste, was held auspicigzs,
and was, therefore, saluted while starting on a journey.
Instantaneous throbbong of the left eye in the case of a

ﬁan made him apprehensive ag it portended evil.165

People often became desperate when they thought that
their misfortunes were due to the inescapable effect of

166Dhanap§la has referred four times to the B##

evil stars.
prevalent belief in the efficacy of suicidal fall from an
auspicious precipice of a mountain, as a guaranteed means
of getting rid of their miseries of the present birth and
gsecuring happy fulfilment of one's desires in the next
167 -

one,

(9) POPUIAR . MYTHOIOGICAL BELIEPS AND LEGENDS :-

Any great mythology, says Ce Kerenyl,lssmight be sty-

led a 'collective psychology', a eommon domination by the

supra~individual in the form%of images that are directly

. o - v —
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168, cf. The Gods of the Greeks, Pede



631

experienced; it is an activity‘of its own kind, to be ra-
nked with poetry, music, the plastic arts, philosophy and
the sciences. In the 6pinion of E.A.Gardner}sgnﬂ most
myths, if not éll, are aetiological; that is to say, they
grew im up or were invented to explain certain phenomensa,
beliefs or customs; thus the relation of mythology to re-
ligion and theolegy becomes clear, Again; it is not easy

to draw a definite line between mythology and folklore,
since much folklore is mythology in the making; much méy

be a.survival of broken down myths. In primitive ages my-
thology and history are often inextricab1§ ningled, and
many of the early gpeculatioﬁs of natural science have

been embodied in mythical form. The study of mythology
when rightly and cautiously persﬁed, abounds with evidence
as to the various stages of moral and intellectual develop-

1700blique references to incidents of mythological

ment,
stories by Sanskrit literary artists adduces to their po-
pularity with people in general, for whom they served as
an easy medium of religious ingtruction. The enquiry into
the sources of these legends may alsp give an idea about
the populdrity of particular works which might have been

recited publicly and listened to by people of the times.

- oy S iy S T A TS T T G W W e - - - - - - v ane wp 328
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7

(a) Jiin

»e

The Jain légends about the Arhats and the Ikgviku
race of ggébha‘are found in the Jainistic works like the
Mahapuraga of Jinasena and such 6ther ﬁorks; many of their
'fraces can be found even in the Jain Canonieal litératuré.
Bharata was the first Cakravarti, Nemi and Vinami were
the sons of ‘the kings of Kaccha and Mahakaccha and were
Rsabha's brothrs-in-law. The ¥idyadhara kingdoms of the
southern and the northern slopes of the Vaitddhya mountain
were respectively assigned to them. -

In the Jain texts, a mother usually beholds certain
dreams-before'ccnception. Thus we learn that at the time
of the conception of Mahivira, the lastlTirthaﬁkara, his
mother had fourteen great dreams in which she saw an ele-
phant, a bull, a lion, the besprinkling of the goddess érr,
a garland, the Mobn, the Sun, a banner, a jar, a lotus pool,
the sea, the celestial palace, a heap of jewels and fire

172

respeetively.l71The Nayadhamakahso gives a similar des-

eription of Dhirigf%‘dreams; she saw a big elephant pass—
ing into her mouth during the night of her conception.

In the B;hatkalpa~bh§§ya}73the group of 'Vijja',

171. Kalpasiitra,4,66,87 as quoted by ILAIJC,p.l148, )
172, NDK, Chap.I,p.8: wufwwid Z4 =wos -- wergltaer  wilfw<ar o7

4 AR X
175, of. “BKB,I,1235."
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_ 'Joga' and 'Manta' is considered as one of the three su-
perhuman qualities. The difference between Vijja and Manta
is that the former ié accoﬁplished by certain magical pra-
ctices and is presided over by certain female deity such
as Prajnapti and others, while the latter is accomplished .
just by reciting and is presided .over by a male deity; Jo-
ga is the éharm or m magical incantation which produces‘
enmity, allurement, eradication of the enemy and cures ai-
seases.174 ‘ q

Belief in magical powerm of rising in the sky (khe-
cariavijji) was widely prevalent. Gods with éuperhumén poe
wers were also propitiated. Thus, Abhayakumira, in the
Nayadhammakah3o, propitiatéd a god; and another god was
propitiated by Paumaniha.l7§The Puragic belief in the gods
obstructing theﬂpenance has a parallel in the Jain mytholo-
gy also. Thus, in Uv@sagadas@o, it has been recordeg that
at the time of the'mid-night’hour a certain false and liar
god appeared in various forms of a Piéﬁca, an elephant, a
serpent,and etec:, in the presence of Kamadeva, the disci-
ple of the Jain faith, and threatened %o kill him.» 0

The Vijjdharas or “wisdom-holders' were spirits

like féirieg or sylphs, iho occupied an'important place in

174, ef.IAIJC, ;2é9.
175. NDK, Ghap. D 15ff., also ibid. Chap. XVI,p 186.
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the Jain texts. They were essentially spirits of the air
and were describéd as travelling iﬁ their exce}lent aero-
planes. They mare rgpresented as devotees of Jain religi-
on and fiequently we meet them bound for pilgiimage to
the Nandi%varadvipa or the Ag?ﬁpaﬁa mountein. They.are
also represented as wicked beings carrying off the maidens
during the time of their wedding. The home of the Vijjéha-
ras was chiefly thg mountain Vayagéha (i.e. Vaitagﬁya)%77

~ According fo the Jain notion, TIrthafkaras are su-
perior to gods in as much as a TIrthankara is approaching
salvation whereas whereas a god'is merely a heavenly beinga
subject to births and deaths. This relative position is
made more morekcqnspicuous in %he Jain sculptures where
the main figures of the $irthaﬁkarés are shpwn as heing
worshipped or served by some surrounding gods, goddesses
énd(other heavenly beings as only their subordinates.178
lMany of the Brahmanic divinities were silently assimilated
into the Jain pantheon, since the long~standing traditions
and well-esteblished images of these gods and goddesses like
Gage%a, éri, Kubera, lndra, and etc., in dhe Brahmenism
directly appealed to the Jains.179 They had a certain mass
appeal~which was but indiépensable for propagation of the
faith,

D s s U D S i T Sy S S N S Ao G S S SV YT UK D S G S O I A S G WD A D A B S G U S W -
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178. J1,p.18. .
179. ibid. 9P0200
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Classificétion arose among ‘the Jain divinities from

« spegifié points of view. In early texts of Jainism, such

as Kcéra-dinakaré; the goédesses have been éivided into thr-
ee classes, viz., installed images (pras@da-devi), class-
goddesses (sampradaya-dev;) and Tantrmc goddesses worshipped
according $o0 Mantras from preceptors (kuladevI).lso The
earlier classifications divided tﬁe géds into four ciasses,
viz., Jyotisi, Vim3navdsI, Bhavanapati and Vyantara of the
BhavanavisT class. Besides these, there are divinities, re-
#ognizéd and worshibped by the Jains, who would not come
under any of the Aiwd abovenmenfioned categories, e.ge.
gsixteen éqéaéevatae é;tadevis or Vidy&devis, the Agtamdtrkas,
and etc..181 . ‘ '

The worship of SrY or Lakgmf had a gfgat hold upon
the orthodox Jains,land‘she hés been déscribed in the évetﬁm-
bara texts‘riding aq‘elephant_and holding,as symbol, lﬁtuses.
The conception of Lakgmi in Jainism is very old as the go-
&dess is mentionedqin the Kaipasutra ag one of the objects
of Trisald's dream,182 Bux‘Dhanapala's éri is invariably

seated on a lotus m even during her brilgrimages to differe~

nt holy places.la3 Dhanapéla has not given a complete picture

o o . s U D P M A S Y A R D WIS G W T

180, Aca,Din, folio 205 (b); o ZealTopg e T
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182, ibid.,p.182,

183. cf,TM(N),p.54 and p.409,
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of éri, but she is always accompanied by goddesses, acco-
rdiﬁg to him. The accompanying goddesses are said to be
riding such anﬁmals ag elephant, lion, horse, male-buffalo,
python, peacock and etc., and they are innumerale., They .
can be idehtified as shown below on the strength ofAtheir
transport-animals (v&Zhana) in the Jainistic and'BrEhmagioo-

Purdpic mythology :

‘YZhana Jain name Brahmajic page
Padma léri Eéhglakgmi
Dvirada ﬁgjriﬁku%é ‘ Rindri
Kesari Mah&m3nasi - Ambikd
Turahgama Acyuta : -

Mahiga furugadatti Varahi
Ajagara  Vairoti ‘ R
-Barhin Prajnapti KaumZrl

The Yaksas are, in Indian tradition, regarded as
spirits presiding ovgr‘Weaith and, therefore, it is easy
to see why the Jains & who represent a mercantile class
- Specially endeared themselves to this cult and approated
them. According to the dain belief, Indra appoints one
Yakge and YaksI to servé, as atteﬁdaﬁs, each of the TIrtha-

ﬁkaras.184

- - - - m on 0 S - S - - - - - - —— -

1840 JI ,pp.91-92.
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(h) Brahmanico-Puranic :-

The legends ahout Agastya, alluded to by Dhanapala,
are found in the Ramayaga,(Chap.ll), in anaparva (Chaps.
98,104 and 105),~ﬁroéaparvé (6hapli57) and ééntipéfva
(Chép.344) of fhe“Mahébhargté, in theiDevibﬁEgavata (x,
iii,?), Météyapurﬁga_(Gl;ZOl), Padmapuféga (S;§tikhaéga7
Chaps. 19 and 22) and in the.BréhmEQQapurEgé;las

Iksvaku, the originator of the solar race, who per-
formed Asvamedga and ruled from Ayodpyd is mentioned in
the Matsyapuréna (12,15-56) and Ramﬁyana (Ayodhy&. 110). 186

The legend ahout Kaplla and thg sonS‘of Sagara is

found in the Néradapuréga (1,9-10) and in Bhégavatapurﬁga

(9.8,12),27 while that about Bhagiratha securing the de-

écent of‘the heavenly Ganges is preserved in the Rﬁméya?a
(Bal.l.42-44), Bhagavata (9,8,10-29; 11,16,15), Viyu-
purdna (1,47; 2,26,168), Brahmdnda (3,15,15-43) 53,17-52;
6hap)545, Padmapuraga {Ut%arékhagéaiZl) and Viggnpuriga
(4,4,12-18)., - o )

' ‘Karttikeya's birth in the forest of reeds and his

keing.brought”ﬁﬁ by Kritikds is referred‘te in the Mah&bh&-
raté (Vanaparva,233jland Matsyapuréga (5,27; 53,51).189
1850 ra.CaI‘.K. ,pp.2—4. )

186, PI,ppdfde pp.183-184; Pra.Car.K.,p.57.

187- Pra Car.K, sPe 596 and5980 .

188, ibid.,p.390; PI, Vol.l 311-312.

189, Pra.Car.K.,p. 642 PI, Vol I,p.357,
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The inci@ents of §g§qa's life, such as subjugating
the Kallya serpeﬁt, enmit& Witﬁ Kalayavana and Ketsa, his
residence in the midst o{ the ocean and of Balarama divert-
ing the flow of the K&8lindI by means of his‘plough—share
are to be found in the Bhagavatapurapa (10,15 and 16),
Visnupuréna (5, 7),‘Brahh§ndapur§ga (193;194), Padmapuréniéo
Brahmavalvartaynrana (4,54) and Mahabharata (Ediparva 10, 65).

The Trisanku-eplsode occurs in the Bhagavatapurana
(9,7,5~7), Brahmag@apuraga (3,60,;08), Vémanapurana (88,
108-113) and Viggupurﬁba (4,3,21).191

Among the Vedie gods, Dhanap&la has mentioned Agni,
Indra,nnd Varuga‘énd Yama, Kuﬁera, Tumburu, Yaksas, Gandha-
rvas and Kinnaras are“Purégic. Some of the semi-divine spi-
rits like Vet#la, éakiﬁi and etc., are probably Tantric.

The legend about Parasurama and his enmity with Kar-
ttavirya Arjuna is wellknown from the Bhagavata (1;3,26:
2,7,22; 6,15,13; 10,40,20; 10,82,3, 11,4,21). %

The various references to Parvati, hef various nomen=-
clatures, her marriage with Siva, and her terrible form can

be traced back to the Matsyapurﬁna (12,9; 13,51 and60; 85,6}

90. PI, Vol.1,p.4%8; Pra, Car.K,p.BQ and 368,
1910 PI Vol. II,p 510 .
192, ibld., P.291.
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183,143 187,44), Vayupurana (54, 20, 108,51; 112,35) and
Visnupurdpa (5,32, 11--15).193

The episode of Madana(s encounter with éiva is found
in the Bhagavatapuraga (11,4, 7) and Matsyapurana ﬁﬁnﬁﬁmn
(154,209-239). 1% B -

The 1ncident§ of RamEyana and Mahf@bhdrata are too
wellknown and numerous,‘as can be seen from the Appendix
V, 10 need locatlng. »

The references to Viggu and his numerous epithets, to
Eaxmd Iak§mi, and tp his incarnations like Vamana, Varaha,
Matsya; Kirma and others are elaborated in the individual
Pur@nas of those mames. ‘

The referénce to the river Vaitarni at once draws our
attention to the Garugapurégé.

" Numerous references to éiva,‘his various epithets and
exploits go back to the éivapﬁrﬁga.

The wellknown legeﬁd of the Great Churming (Samudra-
mantiana) can easily be traced back $o the Harivahsa part
of the Mah3bhirata. o

(10) IDEALS :-

The traditional ideal of social and personal life

seem to have been, of course, the accomplishment of the

s

- - - o - - - — o - - - - -

193. PI, Vol.II,p.320.
194, ibido yuVol, I,p.349,
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three principal quugarthas,lgsin which the enjoyments of
pelf, power and sense objects figured prominently. But
one would be rather surﬁrised to find that the ultihate
end of all hnﬁan endeavour in the form of penance, hard-
ships and religious vows has been showm by the poet to
be pure physical happiness of perpetual union of a married
couple}ggf course in the final human birth afﬁer which one
was to attain Final Beatitude. And in this Dhanapfila seems
to have faithfﬁlly reflected the average meﬁtality of nor-
mal human beings in any society of any period of human:
history. - ‘ ’
(B)PEHILOSOPHICAL SYSTEMS :#*

Philosophical refléctions have found vent in the T
when.a character is placed in an unexpectedly dipressing
situation, as inﬂthe’case of Samaraketu who repented for
having preésed Taraka ianursuit of the unknown music and
ended with the éudden disappearahcé of his ‘beloved.197 On
another occasion HarivZhana also felapses into a phil@sé-
phizing mood when he is landed in a place from where it is

humanly impossible to return to his military camp.l9® In

B s e GO S S B - G- A Y Y W S S W D S s G D U S T QY s G U G T A

195. TM(N),p.28(2) —-- wa@wml Gastaw=r --- |

196. ihid.,p.426(9ff.) -- WHZATAPN AT AANT cATY IR AAT A -
gwifq JuEw@gal :

197. ibid.,p.149(5f£,).,

198, ibid.,p.244(18ff.).
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both these places the emphasis is on the irony of human
nature which is subjected to unexpected and infipitg un-
happiness on account of the pursﬁit of pleasure in trans-
cient objects of transmigratory existence in this world.
The religious discourse by Mahar§i,1990n the other'hand,‘
stresses the ingallibility of the Iaw of Karma which seems
t0 produce astonishing'results\én %he,fcrﬁ of rise or fall
of the souls in higher or lower +types of births. -

Over and above these reflections, the poet also re-
fers océasionally to various tenets of the then current
philosophical systems in the course of his descriptions,
in order to show off his scholérship as aiso to entertain
his learned audience by such double-meaning construections
or allusions. We shall list here some of the systems allud=~

ed to by Dhanapdla in the TM.

‘ The tenets of Jainisi (Arhaddarsana) repudiated the
authqrity of the ¥edas and Vedic syst;ms (nigama).zooﬁa~
turally the rivaluphilosoyhical systems wére considered
'bad systems' fit to be refuted outright, while the Jaini-
stic'tenets ﬁere upheld as the really 'True Philosopﬁy'
201

(samyag-daréana). Among the principies of Jainism, a

199. TM(N),p.406%f,
ggg. ;gig.,p.10(13)r—ﬁwéirﬁﬂﬁhﬁh%a"RﬂﬂzaZQWnﬁg%aa%4wun‘
G R g S
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few of the nine categories of fundamental truths are sugge-
ted by a reference to JIva, Apavarga, Bandhodaya-sthiti-
-vibhaga, Adrgta and KIrti-ninakarma.2 02 |

Of the Buddhistic systems, the VijhSna-v3da and the
Sinya-vBda are alluded to, while the principle of Santfina

203 1me references to subjecti-

is also referred to once.
vist attitude about the existence of the external world
and their discomfiture in explaining the continuity of ex-
perience reminds one of the classic refutation of the
Buddhistic systems at the hands of Sefkardcirya in his
éommentary on the Brahmasiitras of Bédaréyaga.204 |
The Puruga of the Sankhya syétem has been referred

to as invariably coexisting with Prakrti.205The specific
uge of the word 'Janma' in this connection w&uid lend to
the possibility %ﬁat béth Purusa and Prakqti were congider=~
ed to have kmmm emanated ffom'a third‘principie, possibly
tivara,

‘ Though the Naiyayikas are usually found to be the
worshippers of éiva, there seem to have been some Naiyayi-

kas, posszbly those who suscribed to Jain Nyaya, who were

no devotees of Rudra, i.e. éiva.2 06 Their system is also.

n——u-—o--——nu-nm—u—n-n—--——u—-------—n---o— - - - @ oo

202, TMEN),p.411(21)3 220(4) 412(3) 411(22) ;. 30(4) 1413(2).

203, ibid.,p. 15(13-14)——%rgqﬁc%«t{aﬁ‘mqaﬁlbﬁrm—--~- ,
28(15) -- g & ¥l AR Woeia @R v ewar ven FOAT -
ATIRA ATA AT FH L -~ |

204, cf.BSB,I1,ii,18-32, / 205. TM(N),p.278(5ff,) - 7#-
AEHA Eﬁﬁﬁa' ARSI, NHaRG-aq -1 /206, (f.T-0)
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referred to once as Tarkavidya which excelled in marshall-

207

ing irrefutable authoritative argumentsi 'and as having

immense knowledge about the sources of knowledge (pram§§g§.
The.Vaiéegika system maintained the absolﬁte eter-
nity of'Draéya, which was the primary Substance that served
as a substratum for Quality (guga).zog‘There is an obli~-
que reference %o theﬁcategor§ called Saﬁavﬁya alsc%lo
The Vedanta doctrine of Vivarté’has been indirectly
alluded to once,21!

' And lastly, Dhanapdla has clearly noticed the Tan-
tric sects of Dakgiéa and Vamamirga of éaivism in which
their respecti&e Kgamasraré considered éuthoritative, 3iva
is upheld as the Ultimate Realit&, and the ritual iﬁvoives

the use of a corpse for propitiatory procedures.212
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207, TM(N),p.24(5££,) - Tedtawtia  EEERTaRRTWL - |
208. ibido ,pulO(l?) el W%MT%: ---
209. ibid.,p.12(15) -- Rfeamy =avm FreRET -\ ;
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211, ivid. 188019y, *
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