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CHAPTERTHIRTEEN

RELIGIOUS AND PHILOSOPHICAL 
’...........DATA

At first sight one might he easily tempted to presu
me that a faithful picture of the religious conditions of 
the time cannot he expected in the work of a devout Jain 
like Dhanapala whose declared intention was to narrate a 
story based on Jainistic Sanon, But since the poet could 
not altogether obliterate the past impressions and imprints 
of almost one half of his life as a staunch Brahmin prior 
to his conversion to Jainism, his work has fortunately not 
so prominent a dogmatic colouring, as is found in the works 
of his near contemporaries, e.g. in Siddharsi's Upamiti- 
bhavaprapanca-katha or in Somadeva'S lasastilaka-campu.
It is one of the reasons why Dhanapala*s TM belongs to a 
class of Sanskrit romances to which Baca's Kadambarl does, 
and like the latter work, it records many aspects of Son- 
temporary religious life which are valuable as a good source 
material for future historians*

A ! RELIGIOUS CONDITION 
(1) Religious Sects and Their Mutual Relations 
On the strength of the inscriptional evidence, Dr,
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D.C.Ganguly^ has recorded that the Paramara kings were

Idevout worshippers of Siva mid supported this worship hy 
donations, and mid that other gods and goddesses like Dur- 
ga, Lak§mi, Bhattesvari, Vidyadharl, Radha, VagdevI, Bha- 

ratl, Hanumat, Ambika, Ganesa, LoligaswamI, Ksetrapala, 
Nakullsa, and four-faced Markandeya were also held in 

great veneration hy the people. Side hy side with the Bra- 
hmanical religion, Jainism also flourished in Malwa, though 
not with equal vigour; and a number of Jain teachers like 

Amitagati, Dhanesvara, luni-Ratnasuri, Manatunga and flsias 
Caturmukha alias Prabhacandra tried to assert their influ
ence on the Paramara kings in a hid to obtain royal patro-

2nage for their faith. It was through the influence of 
Dhanapala that Bhoja became somewhat favourably inclined 

towards the Jains, so as to tolerate them and their tea

chers preaching in his domains* Buddhism is also said to 
have had a sizable following. In Vaisnavism, the gradual
dominance of the pastoral life of Krsna and his dalliance

• ♦ •with cowherd girl (Gopi) was an important change.^Against 

this general background recorded by the historians, it is

-p
»v
>i
 r
o h

. . 
. .

H
* W

 H
* P

d 
o'
 f
ed
 o
' 
»t
) 

M*
 f
cj

Pi
 P

i.
• W 
4*
**
 *

• 
h •

 r
o

• v
no
\ 

ui
 o 

i
. 

. r
o
•P
»



594

interesting to notice the details recorded by our poet afcfi 
whose TM should serve as the first hand source for the pic
ture of religious life of the latter half of the tenth and 
the first half of, the eleventh centuries.

Among the religious faiths, Bhanapala has mentioned 
the Raudras, the Vaisnavas, the Bauddhas, and the Jainas, 
particularly the Svetambaras^ Of these the Brahmins were a 

well-organized social group living in a weil-demarked colo
ny and followed their usual profession of Vedic learning 

6and teaching. BhanapSla, as a Jain, has obliquely critici
zed the Brahmins as being more cruel than the forest-dwellers 
in connection with their probably prevalent practice of

7 »sacrificing animals. The Brahmins were generally Saivites,
though all of them did not invariably subscribe to the phi-

8losophical tenets of the lyaya system. Bhanapala has noti
ced two sects of Saivas holding P&ra §iva as the ultimate 
reality and practising Sadhana on a corpse but differing
in the practical rituals in accordance with their acceptance

- gof the Agamas of the Daksina or the Vama tradition. The

5. TM(H),p.10(21)j 12(14)» 15(13);*4(14)^
6* ibid. ,p»ll(5ff.) — f?

^ « __ _ _ '7. ibid.,p.200(1) -- 4r<twWart|‘<mnn>r: ---i
8. ibid.,p.10(21) --
9. ibid.,p.l98(23ff
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Brahmins employed as the priests and teachers by the royal-
10ty were expected to be well-versed in the Vedic lore*

The Vaisnavas were certainly devoted to Krsna-worship
but they seem to have had a very hard time in that Dhanapala
has slyly referred to their being subjected to firy perse- 

11cution* This is not impossible in view of the fact recor
ded by none else than a Jain chronicler like Prabhacandra 
in his PRC, that even at the hands of such a venerated sta
unch Jain teacher like Haribhadrasuri a defeated Buddhist 
disputant named Surapala was compelled to burn himself alive 
in a caldron of boiling oil as per the stipulation of the 
scholastic debate*12

The Buddhists, particularly the lihilists, were ra
ther rarely met with and they seem to have been a morally 
degenerated sect with t&eie nuns'swarming at the royal 
harems, serving as petty go-betweens in the love-affairs
of princes, and at times found to be more reckless than

13even the ordinary youths.
The Jains seem to have been rather aggressive in their 

onslaughts against the rival faiths during their religious

10. TM(N),p.78(10ff:
{^frwf^rrcnh vK---- J 78(23ff.)

TKnT - - - w*rs»5ti0rcT «irgri -
35Tip<u^ VJr<s£r 1

11* ibid.,p. 12(14)— .. \

12. PRC(KV), Intro.,pp.50-54* ! v
13. TM(M),p*15(13ff«)--

CP.T.O.),
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discourses? and assailed the authority of the Yedas.Wfhe 
Jain ascetics, parteularly the i^vetamharas, could freely 

move in the cities like Ayodhya and Kahcf, and distingui
shed saints like the VidySdhara Muni had access to the 

15kings also* There is an oblique reference to the Digam- 
baras, though the obvious reference is to a bard reciting

4 16a panegyric verse.
(2) YOGA AMD TMTRIO MYSTICISM ;- 
Yoga and Tantric mysticism were the common integral 

aspects of the personal spiritual life of those days, irre- 
pective of all the varied sectarian schisms and ideological 
differences among various faiths like Saivism, Vai§navism, 
Buddhism or Jainism.

There is an indirect reference to Yoga with its 
practice of stopping the movement of the breath.1^ The 

Vidyadhara Muni instantly resorts to Yoganidra in order 
to fathom the ih futurity about the male progeny of King

v 18Meghavahana. Muttering of Mantras and Dhyana were a part

14. TM(H),p.l(14) - - . 1504) -
J 11( 13) - ffffW ^>TvT^qT|T\~-

-ferccTf«r4»T- "I ? 45(Iff •) - 4fcr
15. ibid.,p.272(91f.)-*^45?«jir xswrtw**:

■qftfrtT Svgf^PrC•. -- |. pp.25-25.
16. ibid.,p*24~0(r18)~' *\**\\-*\\^ utFt ? AK, XI,

i,39 • *n*rs<*w - f^JTTatr*. 1--- ; also TKS, III,iii,245 \a-crnV --I • ^ ,. . , ^
17. cf .ibid. ,p.9(21ff .)

- ~ \ ^ „ v18. ibid..0.30(2") — ^<vqfc*uf5Fcr -) t /I 1
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of daily religious routine of King Meghavahana and princess-
<19es like Tilakamanjari and Malayasundarf. The minute details

, aslike the steadiness of the eyes and the mind/also the depth

of meditation and perfect muteness or silence are noticed
— - 20in connection with the states of Dhyana and Samadhi. Atta

inment of Final Emancipation (Moksa) was sappaaiaii supposed

to take place on mystically piercing through the intra-spi-
2Qinal solar plexus*

On the TaAtrie side a number of mystic Vidyas are
specifically mentioned by name, viz., AparajitS-vidya,
SkSsagamanadSyinf-vidya, Karnapisacika-vidhana, Prajnapti-
vidya, Eohinl-vidya, Bahurupinl-vidya and the Mantras for

such secular purposes like attracting, forcing to yield,

curing the effect of poison, creating an illusion for magic
shows, and etc.. The Aparajita-yidya was the one held in
high esteem by the Vidyadharaa kings and it consisted of

22 —a Mantra along with a protective Kavaca. Thus, the Vidya- 
dhara Muni imparted this Yidya to King Meghavahana by first

19. TM(I),p.mtM 50(1) • 390(8)-hi&r
--1 $ 255(l6ff -T -

Crf dT^bV - - l „ _0 a, _,

20. ibid.,p.142(3); 141(22)
... . 188(4) - - nvs o^r<r^r^csf'ii4'

--.1
21. ibid.,p.89(13) ; grtcr^W?-: — \

22. ibid.,p.30(16ff •) - ^cRrloftMfWVvn i-h^-g^sTctf
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enveloping their bodies by means of a protective aura of a 
Kavaea and by secretly whispering in his ear the syllables 
of the Mantra}2^ and the worship of the goddess Sri consi

sted of the Japa of this Mantra after the preliminary 
bathing of the image and singing of a hymn. The Ikasagamana- 
dayinl-vidyl was supposed to enable the possessor of it 
to fly in the air at will, and it was a normal attainment 
of the Vidyadharas and other superhuman beings,24 The 

Karna-pisStcika-vidhana seems to have been a mystic process 
of invoking the help of an evil spirit called Karna-pisBoi 
supposed to whisper, the solution of the problem in the ear 
of one who has master it? it was employed by astrologers 
as an aid to prediction.2^ Similarly, Prajhapti-vidya was 

invoked, by means of Japa of a Mantra in accordance with 
its proper procedure, by the Vidyadhara queen Patralekha 
inbrder to know about the matrimonial prospects of her 
daughter Tilakamanjarl and got the answer in a dream. It

23 TM(N),p.31(3ff•)
ftcCl -VcM c\_ \

24. cf.ibid.,p.33(12ff.) - ‘ ^^T*Rndr-
iMimippa 25, ibid.,p.64(10ff.) --
26. ibid.,p,169(18ff.)cvh~

*x$r-~ \
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was one of the eight principal VidySs presided hy the res
pective goddesses called Prajnapti, Eohini, Dharana-mahisI 
alias Padmavatl, Cakrayudha, MahamanasI, AeyutS, ManasI 
and Vajjrankusfj the successful mastery of these Vidyas 
ealled for qualities like uncommon courage, etc,, and was 
supposed to augment spiritual powers of the person and
qualify him for supreme regal authority. ' The Bahurupini-

*• — 28-vidya was mastered "by Gitramaya and it enabled him to
assume the form of any being - human, animal or bird. Dha- 
napala has also referred to the basic mystic rule that the 
goddesses of the Vidyls would bless and serve him only who 
has successfully propitiated and mastered them by his un
common prowess, fortitude, devotion, and etc..^

The courtezans were generally supposed to have been
utilizing the magical formulae for captivating the clients

•*0and rendering them pliable and readily yielding,'
The magician utilized the mystic formula for the pur

pose of creating an illusory apparition while the mystic-
-physician

27. TM(K),p.398(15ff.) -- \
j^rr sr■. \ -JTK^<sr • ---'1 . 400( 11) -; 240(13ff.).

28. ibid.,p.171(8)
29. ibid.,p.401(lff.)-^4^r cr^~ zur ^fMrr

4THTT\{^Tfvr ^

30. cf. ibid.,p.9C22ff.)—•
Httr b\\ oxWHri  Itv^f r*STrffgrftf
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used the GSruda Mantra for curing the effect of poison1;
The Mantra of a Vidya was expected to he repeated 

in accordance with its specified procedure in & which 
Dhyana of the presiding deity of the Mantra and its JAPA 
were most importantThe protective aura for the purpose 
was secured either by scattering the ashes or by tying 
a knot of the pigtail, of course to the accompaniment of

•27the faint recital of the Mantra-kavaca. The powerful
formulae of a Mantra was felt soothing, like nector, and
could allay the burning sensation in the heart of a per- 

34son.
Dhanapala has given a list of the factors which con

duced to the successful attainment of mystic powers. They 
are : (i) purity; (ii) adheranee to Dharma; (iii) control 
of the proclivities of the senses; (iv) steadfast devotion; 
(v) large-hartedness;(vi) lack of lethargy; (vii) presence 
of mind; (viii) readiness to face the situation squarely

31. TM(H),p.219(19)" ***&$&£
; 22(9)-'wfW"—— | .25(3ff.)-S^Vc ftfStm ------- •171( 19f f.) - - -^t-- - a - -ffen: - -

32. ibid. ,p.31(3ff •) -- - - - ; 24(23)
33. cf, ibid.tp.46(20ff.)-'^^^TO3na^wrs^

■§££ f^'wrofrvc ------------- ; 331( 16f f.)
-<sr 4, 3\*

fz^KKcT —|
34. ibid. ,p.258(7ff.) - <*£<<%

t-'M'vf- — "V«jf cvvLV
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with/dauntless valour? and (ix) execution of worship in strict

' 35accordance with its proper procedure. Along with these, 
the imparting of the Mantra by its master was a necessary 
condition, while the natural predisposition of the deity 
due to its "being hereditarily favourable to the Sadhaka was 
a desirable factor*

fhe propitiation of the Mantra was usually carried out 
in secrecy in a secluded place like an exclusive temple or 
in a deep cave of a mountain. Thus, King leghavahana wor
shipped the Goddess Sri in the temple located in the restri- 
Ctea premises of >is paXae Aimce Heri^ame, on other 

hand, underwent the gruelling session of propitiating the 
mystic Vidyas in an inaccessible underground cavern of the 
Vidyadhara mountain called Vijayardha.^

The procedural routine during such sessions consisted 
of taking bath, observing perfect abstinence, worshipping 
the image of the deity by bathing it and offering unguents, 
flowers, silken garments, precious ornaments and fruits,and

35. TM(H),p.30(12ff.) —
giftuti crater 3£ n>< <rf£iT^cr-m<T
stfir^rdr, -<r \

36. ibid.,pp.35-36.37. ibid.,p.398(19ff.)'-f^^^SJ?raf^fer«TK>FT &HS®>pfar
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performing Japa of the Mantra while sitting steadfast in a 
suitable logic posture at a plaee, the number of Japa being 
counted with the help of a rosary of beeds; this routine, 
technically known as 'Purasearana*, was continued twice or 
thrice everyday for a period of about six months or so.
Thus, King Meghavahana*s routine during his worship of the 
goddess &rl consisted of daily getting up early in the mo
rning, going to the near by palace-stream where he took 
bath and performed Japa, covering up his mouth with the ski
rt of the upper garment and bathing the image of the godde
ss Srl"with an unguent prepared from sandalmpaiia paste mi
xed with musk and camphor, adorning it with floral and pearl 
ornaments, offering the incense og black Aguru, bowing down 
with devotion, sitting at a distance and singing a hymn for 
a long time, performing the Japa according to the procedure, 
and after some time, offer salutations to the elders* This

70routine was repeated in the evening. The routine of Prin
ce Harivahana, on the other hand, during his penance for 
propitiating the Vidyas was slightly different; he took 
bath thrice a day, abstained from the enjoyment of all ob
jects of all the senses, offered worship to the images of 
the presiding goddesses of the Vidyas, sat steadily in the

38. TICK),pp.34-35.
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Padmasana posture in front of the! images, held the rosary
of heeds in his right palm and started his Sadhana of the
Mantra in accordance with the procedure taught hy the Vi-

39dyldhara named Anaftgarati.

Various types of obstacles were encountered hy the 

Sadhaka during his Sadhana and he was expected, to stand 
up$o them with courage, fortutude, unflinching resolve to 
fight the diversions, and carry on the propitiation, to 
the end. She test of his valour was really tough and, at 

times demanded from him the supreme self-sacrifice, For 

instance, King Meghavahana had to stake his very life when 

he was tested hy Mahodara, who was really the Yaksa atten
dant of the goddess Sri, hut who took the terrible form 

of a Vetala and demanded the king’s head towards the price 
auccea,*0 ». « Prinoa Harivaharia >a4 to

pass through was not so exacting physically? hut it was 
in fact tougher due to its subtle psychological nature.

The nocturnal evil spirits wanted to prevent him from com
pleting his propitiation successfully and, consequently, 

utilized nmi* various types of psycho-magical tricks to 
force him give up the task. Thus, some took the form of

39. TM(K),pp.398-399.
40. ibid.,pp.46-54.
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the highly devout Vidyadharas and started dancing and play
ing music; some took the form of acquaintances and prete
nded to have "brought the message from his father; from Sa- 
maraketu, or from Halayasundarl about Tilakamanjari; some 
attacked him with cyclones, fire and hailstorm; and some 
thundered like lions.41

If the Sadhaka, like King Meghavahama or Prince 
HarivShana, eould not he swerved inspite of all such temp
tations and frightening apparitions, and stood the test
successfully, then only did the goddess appear and grant

42the boon or the mystic powers. On the other hand, the 
fate of those who failed to pass these ordeals and succum
bed to the temptations or were frightened, was quite terri
bly dark and hopeless. Tfte head of such a wretch was in
stantly cut off and his corpse was torn asunder between

- 43the jaws by the terrible Vetala. Similarly, those who had
mastered evil spirits wished to enter the nether world and
to that purpose they offered oblations (Bali) at the entra-

44nee of the road to it. Many of them succedded in reaching 
there and enjoyed the demonic maidens. But ultimately they

41. TM(I), pp.399-400.
42.. ibid.,pp.54-61; 400-401.43* ibid.,p.47(8ff.)—
& ' — \ - - '44.' ibid.,p.2'35(18) ...\
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were traced out "by the Ye tala who, then, devoured them alive. 

(5) WORSHIP AT THE BRAHMANICAL TEMPLES S- 

Though any direct description of Brahmanical tem

ples or gods was out of question in the TM, Dhanapala has 

referred is in passing to the temples of Cupid, Bhava and 
Bhavanl.^

The details about the worship at the temple of Cupid 

are copious. The worship of the Love-god, also called Pra- 

dyumna, was a must for the women-folk, especially so far
47young girls who were to he given away in marriage shortly.

The private image in the harem-garden of Malayasundarl* s
palace was installed under the Rakta&oka tree on the gro-

48und plastered anon with sandal-paste. For offering their 

worship to this deity, the inmates of the harem bathed and 

adorned themselves with red garments and profuse ornaments 

as well as beautifully varied cosmetic designs; they brou

ght with them a variety of unguents, a flask of wine, and

45. TM(0),p.47(21ff.)-^%asr<V-.

nil*, £'for --c^iiwTO—/ I 47(14ff .) - •
-- ĉ^tstrfcr orf:

-8^7f-~- -------

46. ibid.,p.8(12)--\47. ibid.,p.300(3ff*) WK**iyh

48. ibid.,p.300(21ff.) --li^T-
{efti

45
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49a box containing flowers, incense and perfume powder. The

image of the.love-god aim in the temple at the Kusumakara
garden at Kancx was installed on a golden pedestal and it
had on its either side the icons of Rati and Prlti. A

number of oil lamps were being burnt in front of the deity*

The whole image was besmeared from top to toe with sandal-

-paste, and all the limbs were covered with garlands of
blue lotuses. The adytum of the temple was transformed into
a veritable flower-house (Puspagyhaka) with its walls of

floral wreaths, its gates of sugarcane stalks, the arches

of the leaves of Asoka tree, the Camaras of the filaments
of Ketaka flowers, and the pavement-designs of variegated 

51flowers. It was permeated with black-Aguru incense,leaf- 

designs were drqwn with powders of various colours in num
erous places, along with b small heaps of rice. On one 
side of the cloth-canopy (Pata-vitanaka) a garland of cocoa'
nut and plantain was suspended. The oblations (Bali) were

52offered at mid-dayy they consisted of a pitcher full of 

49. TM(I),p.300(22ff.)
^C“\ HOiduOvf-. 07;Sfhlihl^uJ

50/ ibid.,pp.304-305.
• 51. ibid.,p,304(16ff.).
52. ibid, ,p,305(2ff.); 373(7ff ) - , w&gfr

ww^nFor*r: |
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sugarcane juice, a golden pail of wine, a fambula with 
camphor put on a broad PutakinI leaf, vegitables like Ku-
smanda, Tu$$Iraka, Trapusa and Varttaka, fruits like la-

’ . — *ranga, Kapittha, Matulunga, and sweets like Penika, Asoka-
• . - tvartti, Khandavestam and Modaka. ^ It was customary to

offer salutations to the deity by scattering a handful of 
flowers and bowing down to the deity with folded hands; 
playing of musical instruments, and probably singing too, 
was also a part of the worship.

In the temples of Siva, the image worshipped was 
of the nature of a roundish cone, technically called‘idfiga*

fieupon which a bunch of flowers was offered* Over this ima
ge was suspended a pitcher (Galantika) filled with water 
dripping from the central hole at the bottom* In the
forests the alchemists seem to have been fashioning the

• 57natural IdLnga-shaped stones with their chisels.
The temple of Camunda was usually situated on the top

of a mountain and people floeked there and observed fasts

53. TM(H), p*305(6ff•)•
54* ibid* ,p.305(17) “ 37^^I ; 391(lff)

--l ^
55. cf. ibid *, p * 6 ( 2 Iff.) - - -'gppi^r |
56* cf. ibid^,p*67(22ff•) — ^-

a Cr&^ -irt >T<rTuvn3"^DTr^ |
57. ibid.,p.235(16ff.) --1
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58for extracting "boons from the goddess* The forest tribes

daily offered human victims for propitiating the goddess
- - 59SBBBa&a Candika. The frightened travellers recited the „ ** for

hymn called Candika-dandaka£aafety while they passed by 
the tribal villages of the Sabaras in the Vindhya forest^0

(4) WORSHIP AT THE JAIN TEMPLES :-
• - • ..- . . 61Shri Kanaiyalal B. Dave has noticed that the

image-worship among the Jains seem to have been in vogue 
in India since about the fourth century B.C. There is a 
certain similarity in the Brahma$ieo-Pura$ic tradition of 
twenty-four incarnations, the Buddhist tradition of twen
ty-four Buddhas and the Jain tradition of twenty-four 
Tlrthankaras* The last one was the founder of popular Jain
ism after having attained Nirvana as a result of most ri
gorous penance, unrivalled non-violence, and uncommo* re
nunciation. Not only did the Tlrthankaras themselves attain 
Pinal Emancipation, but they have also laid down for the 
masses a path to that end. As a mark of recognition and 
deep sense of gratitude for such uncommon mercy to the

58. TM(N),p.235(15ff.)-"vrdNh. — l . „ „ ^ K
59. cf .ibid. ,p.200(6) - - *>\ -mTOWHjtH.... I
60. of .ibid* ,p*200(7ff . )-- fs! ^ ^ ff

— - $VmTcTc>Trtu$jr'.. - \
61. GMV,pp.439-445.
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humanity, the Jains regard, and worship them, with utmost 
devotion, as Omniscient God, She worship of the images of 
the Slrthankaras seems to have been started in order to 
always get inspiration from their noble ideal examples 
and try to avoid the pitfalls of human instincts and wor
ldly temptations. In fact the extraordinary superhuman

, tpersonalities of the Tirthankaras, the m^sie undercurrent 
of superhuman and supersensory powers, the, mystic ritual 
(Tantra) concerned with the procedure* for acquiring a 

control ofcer such f}§@£ powers, and the esehatologieal-eum- 
-moralistic tenets of Jainism with its added emphasis on 
the eternal law of Karma combined to fora a fine mosaic of 
popular Jainism,

The Jain rituals are not half so elaborate as those 
of the Brahmanical faiths, but they certainly surpass those 
of Buddhism both in extent and variety, Shri B.C.Bhattacha- 
rya and Mrs," Sinclair Stevenson have noted that they have 
what are known as Jalapuja (washing of images), Gandana- 
puja ( worship with sandal ), Aksatapuja (offering of un
boiled rice), Kaivedyapuja (worship with food); and all

62this is followed by Irati after the sunset,

62. JI,p.ll; HJ,Chap,XIII, p.251.'



610

As has been recorded by Dhanapala, the worship at
the Jain temples of both Rgabha and lahavlra consisted

63of bathing the image, besmearing it with the unguent
of sandal-paste,*^ and adorning it with floral wreaths

65and offering incense and perfume powders. Similar wor
ship was offered to all the subsidiary images at the
temples. Special worship was performed in order to eoun- 

66 1ter a calamity. The worship of the images of the Jain
Tirthankaras was supposed to earn profuse merit calcula-

67ted to fetch ample fame and social prestige.
(5) MILT AND OCCASIONAL PERSONAL REU&10US 

ROUTINE OP BRAHMANIQA'L WORSHIPPERS !-'

Though Jainism does not admit of anybody lesser than 

a Tfrthankara, as the gods are regarded by the Jains as
68mere instruments for working out the fruits of the Karma,

Dhanapala, an erstwhile Brahmin as he was and a poet too
covering various aspects of religious canvas, he has re- 

of the
corded a few/details of Brahmanical way of the tiaa&ip 
personal religious life. Thus, he has specifically mentioned

63. TM(N),p.269(4ff.).
64. cf.ibid.,p.288(12ff .)--t
65. ibid.,p.4l6(7ff *) ---

66. ibid.,p,41(7)— ^crrx^nri --1
67. cf.ibid.,p.413(2ff.) -*• Ctvdr\Sn~^p(j?^3T: —

68. HJ, Chap.XIV,p.268.
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that the daily worship of the family-deity was obligatory. 
That is why he has depicted the Vidyadftara Muni as urging 
King Meghavahana to give up the idea of retiring to a fo
rest and instead advising him to undertake the propitia
tion of his regal family-deity Sri, the Goddess-of-Prosperity
who was naturally predisposed to him , worshipped as she

70was for a long time hy the king’s forefathers. Even so 
were all the precious divine jewels like CintSmani and

71others stored in the royal treasury to be adored daily.
The daily worship generally consisted of taking

bath, Japa of the iantra of the favourite deity or of
Holy Gayatrl, offering household Vaisvadeva sacrifice and

72Bali in the form of food as well as a lamp. Performance
of Sandhya, offering of oblations to the deities of the

73pricipal directions are also mentioned. The performance 
of specified procedural worship (Anusthana) was calculated 
to promote fame in this life and happiness beyond• Again,

69. TM(I),p.282(15)70. . fp;^Of Q-F-P-gufar /— -----
--.onSter OrTfdc^Hiw ff-grbred vli
m nffonfagrqrfn<t— i

71 .cf.' ibid«,p.63(13) • - .F^rar-
^ cr»urfuv[]_ - -- - — - — * 63(20) ~' ■ 172.cC. ibid.,p.33(2)257(11) ■* c-rtr<Vi^ fwv^£T‘rrft~

I 1324(9) -k\C*\
48(13ff. ) -- 4!iY~—- ;67(23ff.)

--- i 68(1)- £24 Hi <S\ ^ -1
73. (P.T.O.)

-..-i
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there are references to bathing thrice a day, offering of

garlands to the Sun-god as Argha, and to Devata-nirmalya 
75also. Similarly, there are numerous references to the

76 77mid-day worship and to the evening worship,''The recital

of the Yedic portion utilized for sacrificial procedure
was most probably a daily routine for upholding the respe-

78ctive Yedic tradition.
Among the typically Brahmanical accessaries to wor

ship, Dhanapala has mentioned Kamandalu, the sacred thread
79and the rosary of beads.

Certain types of worships were voluntary or were to
be performed on particular auspicious days or oeeasioally,

such as Pradosa-krtya, Tarpana, Buuaaai Panea-tapah-sadhana
r 80and Saptatantu sacrifice. The sacrificial fire was enkin

dled by means of a pair of logs called Arani and Mantha

75. TM(H),p..,35(ll); 24(15)? 55(7).
76. ibid.,p.33(17)— inWsreBrftr---  ; 199(9ff.)l 257(5)-
77. ibid.,p.32(3)-? 45(15ff.):-

t---  ? 72(18)-- <■***---- ? 199(12)
WTH   r ? 350(5) - ;*?T\ Wptjpc^ “ - - \

78.of. ibid.,p.20(17)'--vri^T^it^{^T«r—------? 15(13)'"
wr^r°TfL--'79. ibid.,p.257(9)* 256(20)? 24(4)? 24(5).

80. ibid.,p.352(8ff.); 263(3); 13(12).. -
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Q]respectively* Special sacrifices were enjoined for seeu- 
82ring progeny; but such interested performances were beli-

83eved to have been beset with fregnant obstacles.
Among the few typically Brahmanical religious cus

toms, the poet has referred to the following! (i) donations 

ofi cows along with calves, of profuse gold and clothings 
to pious learned unsolieitous Brahmins;8^(ii) grants of

land to the Brahmins on the occasion of solar eclipse for
85maintenance of, and worship, at, the temples; and (iii)

86expecting blessings from the Brahmins.
(6) DAILY AID OCCASIONAL RELIGIOUS ROUTINE OF THE 

JAINS
In his SSvaga-vihl (§ravaka-vidhi), Dhanapala has 

laid down an ideal daily religious routine for a Jain hou
seholder. An enumeration of the points of the routine are 
interesting, especially due to their comparative value 
with reference to the TM. The salient features of the rou
tine are as followsi8^ 1 (i) He should mutter the NavakSra

81. TM(N),p,31(lff.)—182. ibid.ip.63(22) ^I
83. ibid..tp,112(lff.) — -t
84* ibid. ,p.64(3ff . ) ^^<rrrtf htipntfc-

--^£ 4^T^cT?vt_ —— - ;78(3ff *) --
airs -- t ------ ;114(22ff.

85... ibid., p• 181( 22ff.) - e*r ct^t -gifvrpr ^ ciHV
_-.’^<*rsrgrr: - — <

86. ibid.,p. 173(19ff•) — -Srcfr^r ft^rs^wfwrsnc-' \
87. S¥, vss,1-18.
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Mantra and remember the five Anuvratas just after waking 
up in the morning; (ii) After washing hands and feet and, 

having thus become purified, he should cover up his mouth 
and wash the household images of the Jinas, offer them un
guents, flowers, incense and salutation, and then he shou-

k _
Id undertake Paccakhana; (iii) then again, having dressed 

well and with incense, rice grains and flowers in hand, he 
should go to the public Jain temple leaving aside all hou- 
sehpld chores; (iv) Having put off all the ornaments at 

the porch, he should enter the temple with only a couple 
of garments on and uttering 'Jaya Jaya' and with his mo
uth covered up* he should bow down after circumambulating 

the image of the Tirthankara thrice, and offer incense etc., 

to the image, salute the Munis and utter the Paceakkhana 

again in their presence, ami adubfe bid them good-day and 
listen to their discourse; (v) He should perform household 

duties scrupulously avoiding the fifteen undesirable acti
vities; (vi) At the lunch time he should again worship the 

household images with flowers, incense and offering of 
food, should give alms to destitutes and beggars afcd then 
only should he take his lunch with the members of his fa
mily; (vii) In the evening he should take his supper before 

the Sunset and should insist upon the members of his family
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to do the likewise; (viii) At night he should again worship 
the household images and recollect his faults committed du
ring the day in respect of his vows about delimitation of 
wealth, distance, injury^to living beings, and ete.j (ix)
He should enjoy the sense objects only on selected days 
and should always think about the unhappiness in this state 
of human existence, and its being the only opportunity to 
strive to gad disentangle oneself from® the cycle of births 
and deaths.

In this light, the routine followed even by the 
most devout of his characters like Meghavahana, Harivahana, 
Tilakamanjarl and others in his TM is not so typically Ja- 
inistic. King Meghavahana, though he is supposed to be a 
devout Jain, worships the goddess Sri, though hw also offers
his salutations to the ilrthafikaras like Rsabha and others

. • •
at &akravatara. Similarly, Prince Harivahana, though an

ardent devotee og the Tlrthankara Bsabha, propitiates the
Vidya-devatas, of course for the sake of the Vidyadhara
Ana&garati. Some of the principal characters, both males
and females are sometimes indicated as worshipping their
private images in the morning, at mid-day and in the even- 

88ing, though it has nowhere been specified that the images

88. fl(N),pp.35(2); ,173(15); 173(20ff.); 177(9); 413(14).
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were of the Jinas; rather they seem to have been of their 
family deities. Nowhere has the poet described any of 
hais characters ever bathing the images in the Jain tem
ples and offering sandal paste and etc., tcjthem. Their 

meetings with the Jain Munis are accidental. On the other 
hand, Tilakamanjarx has been shown to be worshipping none
else but Lord Rsabha only, though her daily routine has

90nowhere been specified. In the case of all principal cha
racters of the Tl, Bhyana and Japa seem to have been a
daily routine. The typical Jainistic aspect of worship was

91covering up of the mouth while performing the worship. 
Bathing the image, offering unguents, incense and perfumes 
and reciting devotional hymns seem to have been the standa
rd way of offering worship to the images, both private and 
public, of the Jain Tlrthankaras. Their worship was deemed 
to be the only panacea for riddihg them off the cyele of

02 M *transmigratory existence. The hymns to the Tlrthankaras
were intended to be a powerful instrument of generating

93 -intensity in disaffection for worldly pleasures. Dhanapala

89. TM(N),p.63(19); 198(9ff.)j 352(22).
90. ibid.,p.408(4ff*). - - * - _ , „
91. cf. ibid.,p.34(7ff.)----
92. ibid.,p.217(14ff.) -- ---- -- W*h-

--- ---- gftrsnjL- - - — I ; 275(15)--

93. ibid.,p.218(14) - ~ »
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has referred to twofold worship, which might refer either
to the mental and external physical worship or to the pri- 

worship of the vate and publieZimages.a
Some of the Jainistic practices are the emphasis on 

observance of fasts, wearing hark garments, subsisting on 
fruits and roots, and worship of the deity, i*e., the Tir-

25thaftkara, thrice a day, as in the 4 ease of Malayasundari. 
King leghavahana’s routine, though not in connection with 
the worship of the Jina, consisted of living in a cottage, 
bathing thrice a day, subsisting on limited food just su-

Ifficient to support the body, sleeping on a bed of Kusa
grass, observance of the procedural worship as instructed
by the Muni and of the non-transgressionary vows and absti-

96nenee from sensual pleasures. During the period of Megha-
vahana’s vow, his queen Madiravatf was asked by the Vi-
dyadhara Muni to keep away from the king, help him in the
worship, abstain from physical comforts and luxuries and

97sing devotional hymns. It is possible that some women

94. TM(N),p.369(23ff.)
Ipu'SC-—'

95. ibid.,p.348(5)- - ciK-u ef?rep0.4><fl\ %rt-
96. ibid.,p.35(10)

HKHifpSd SjATWi-t • JTijl drrM^Trf^^r 1 =fcT

•3S ci(d fSi W ofcV'irX' Mi & jsjg? ^efrTv^ -- I

97. Of. ibid.,p.31(20ff.).



618

also observed the vow of abstaining from contact with men
98at least for a specified duration.

Great emphasis was naturally laid on penance, ob
servance of various types of vows, purity of personal con
duct and character, and on the worship of the image of the 
Tirthankaras. It was not necessary to retire to the fore
st in order to undertake penance. Various voSs stipulated 
under instructions from reliable saints like the Vidyadha- 
ra Muni were in themselves considered to be sufficient pe-

QQnance for householders.It was but a preliminary precon
dition that one who aspired for Pinal Emancipation must

- ionneeds discard all desires for sensual delight. Penance
, ioiwas deemed capable of achieving the unattainables, and 

the Jain Munis were, most probably on account of their se
vere penances, looked upon as veritable treasures of men-

102tal tranquility.
A few typically Jainistie religious aspects referred 

to by Dhanapala are Dharmavasana, Anaticara or liraticara,

98. cf.ibid.,p.169(13) -- jgfir-
99. cf. ibid.,p.30(6ff.)! — VVihpr rT^r^V -
ftHWQ p.236(8) •. <%7r^V'. —J
100. ibid.,p.355(Ilff.) -
101. ibid.,p.l4(5ff.) — —'
102. cf .ibid. ,p. 14(2) - fijisncwrePT-- --*-1
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Arcana of Pratimas, Abhiseka-mangala, Stutis of the Tir-
. 105thankaras and Dik§a.

Various types of penances are listed in connection
with the VidySdharas who are depicted as followers of Ja-

104inism, and were engaged in practising them* These pe
nances were undertaken hy pure-hearted Vidyadharas of all 
classes and castes, who had left all other works and had 
retired to the forest near the Mount EkasrAga. The motive 
behind their penances was the attainment of supernatural 
powers. Some of them lived on river banks, some in the 
mountain caves, some in the underground caverns and some 
in the cottages of creepers. Some of them had renounced 
food while others subsisted on fruits and roots. Some en
gaged in Panea-tapah-sadhana; some submerged themselves 
under water upto the neck? some tied themselves upside 
dam down to the branch of a tree and inhaled smoke of the 
fire kindled under them; some fixed their gaze on the so
lar disk; some went on muttering mystic formulae; some 
took to keeping mum; some took to the vow of non-violence, 
and others abstained from bodily enjoyments.

103. TM(N),pp.20(17); 35(12); 412(3)7 412(8ff7);~269(4ff7);
218(9ff.)» 416(10ff.);-24(11)........................

104. ibid.,pp.235-236. .
118.
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It is really surprising that not once has the poet 
referred to t even in passing, to such basically essential 

and typically Jainistic aspects of religious worship such 
as the Havskara Mantra, Apuvratas, Samayika, Padikamana, 
Kausagga, Paccakkhana, Pajjjusana, Samvatsari, Siddhacakra,
the three Guna-vratas, the four Siksa-vratas and the ele-

• . ♦ven Pratimas.’* *'0'*

(7) RELIGIOUS BELIEFS :
People seem to have had a faith in the existence of 

various types of supernatural beings like gods, demons, 
Vidyadharas, Siddhas, IStus, Bhutas, Vetalas and etc.,

who were believed to be taking interest in the affairs of
• 106 human beings.

The Siddhas and the Vidyadharas had mastered super-
107human mystic powers and could fly at will in the sky.

The Jain saints like the Vidyadhara Muni and Jajantaswaml
were believed to have attained the supernatural knowledge

108transcending the limits of time and space.
Gods and laksas utilized their divine powers in

105. This-t aspects are specially emphasized by authors like 
Haribhadrasuri, Somadevasuri,mwi Udyotanasuri and Si- 
ddharsi in their religious romances. _

106.. cf.TM(N),,p.l94(llff •.)--_*" ^ <$r

qr <*r q*s.?^vr or
107. cf. ibid., p. 33 C 15f f.) — - «rpv?nrt. - - - - ; 153(10ff.).
108. cf .ibid. ,p. 406(6) - - sit-vr ■ru'T V - ■ * *

407(17ff.) — vn ^ vqinr natf ■' ■
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helping and guiding people on to the right religious path, 
while some of the Yaksas helped distressed people and gua
rded the holy temples of the Tirthankaras from aerial tra
nsgression, or defiling of them, at the hands of careless

10qsupernatural, and desperate human, beings* They eould
also create illusions for testing ;fche valour of the wor- 

110shippers, and could read the unexpressed thoughts of 
mothers* Gods and goddesses were believed to possess a

divine form which was normally invisible to human beings,
though they could be seen by the Yogis and by the highly
meritorious persons through the special grace of the family 

112deity* It was a strong popular belief that such divine
beings would become visible and also disappear all of a

t 113sudden and their vision (darsana) would never to unrewarded.

109.

110.
cf. TM(W).p.42(lff.)

szftWiikzv. ( —------------ ; 410(9ff. ).
ibid. ,p.56(12ff.)--- 
ew: I .....

H pJTffV ff 5T<f^TciX I

111. -cf. ibid.,p.51(18ff.). „ „ N112. ibid.,p.45(6) ... xpf-^^-^r c*rxf
-j 55(18ff.) - .

jskW v- 45(17ff.)--wjr/
r H 7K A ffrjripiizTs if ^RThT^P trniV «vu -

4*; — - w» rv»^r (^r - - -I

113. ibid.,p.46(13) j 54(4)
<rf«tTC~ j 45(ia) --^sczirt^cnofawsi^ aft sTfrtv-zrof.rvr'- 
3UCV-" * 61(17)-- ?<f5Trar4?0riT5»r?L; 44(2) —
JpiYCff^fS ^^\JU vhstsfst —i
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B The supreme power of the Siddhas or TIrthankaras
was such that even the divine beings like the Vidyadharas 
scrupulously avoided 4 to cross over their temples as 
they were afraid of incurring curse or losing their super
natural powers in that case.'1'1^

The Tatus used to he on the look out for the loop
holes in the religioui conduct of the people and frighten-

115ed or deceived them.
The Vetalas and the Bhutas regaled on the night of

.. * 116 the fourteenth day of the dark half of a month. On that
night the Vetalas used to offer Tarpana to their Pitrs

117with blood poured from a bowl of human skull. The head 
of a king who had never suffered a defeat, had never dis
appointed the beggars, had never bowed down to his enemies,
was regarded by the Vetala as very auspicious for getting

118the skull for a bowl. People sometimes worshipped the
Vetala in order to influence the goddess from whom they so- 

119licited boons; but the Vetala was supposed to get angry

114. TM(N),p.239(22ff.)
I ‘ .

115. cf.ibid.,p.376(9ff.)" •-
116. ibid. ,p.24(7)--
117. ibid.,p.51(llff.) -
118. ibid.,p.51(8ff.). > ^ ^ a, ~~
119. cf .ibid. ,49(17) -- ••

3^
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at such Sadhakas as they tried to coerce the goddess, and
he devoured them alive if they failed to kill the victim

120 hanimal by a stroke of the swoed. The Butas were the noc
turnals and and their staple food was the flesh of beings 
killed by them.121

To be born was itself considered as a source of all
miseries as painful as consignment to a hell* The trans-
migratory world was compared to an unfathomable well or a

123boundless ocean, wherein the Law of Karma and Rebirth
ruled supreme. But there were holy places like Ganga and
Siddha-ksetras like Sakravatara and temples of the Tlrthan-
karas on the mountains and in the midst of the oceans; a
visit to such holy places served to purify them and earned

124profuse special merit to the devout beings. The holy wa
ter of the river GaAga was believed to possess magico-medi-

125cimal effect of inducing life into the inanimate beings.

120. TM(N),p.51(4ff.)~^ cusJSf?- sij£:

-------------- .------ ------------- r - - 47(15ff.)
g,mV| OftrK'M -- <J?I ?T -1

121. cf.ibid. ,51(Iff.) - - ^fqr=M^T °^rcL I

122. ibid. ,p.42(14) — 'vcr^ ^ ^^Gi * — •. i
123. ibid.,p.24(16)___ _____; 147(20)--

124. ibid.,p.26(8); 137(12); 413(17).
125. ibid. ,p.371(4ff •) -- irmfitrfisf'Apr&uiT-&T<ar<^F^r{V:-1
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The Jains believed in a number of eternal images of
126the Siddhas established since time immemorial. Worship 

of various gods and of the Tlrthankaras qualified one for 

a long stretch of enjoyments in the heavens; however, such 
enjoyments did come to an end after all.12^When the dura

tion of their heavenly sojourn drew near, various indica

tory signs appeared and the gods were reminded of the mi
series of human existence. The Jains firmly believed that 
one who takes to Jainism and imbibes the right knowledge 
of the philosophical categories, and, cpupled with right 
conduct, worships the eternal images of the Tlrthankaras 

in the course of line’s numerous births in fiifferent con
tinents of the world, would at last get his final birth 
(carama-deha-prapti) of a supreme monarch of supernatural
beings and, having enjoyed to his heart's content, he would

128attain to the Highest Beatitude,
People in general had great faith in the magic po

wer of jewels, mystic formulae and medicinal herbs, all of
129which were supposed to enhance one’s personality. The

126.
12*7 . 
128.

129.

TM(I),p.235(8ff.) 55 ffef rrsrcq rfrftc j -k-

ibid.,p.220(13); 42(2)-^tfvtmW
ibid. ,p.40(20ff.); 41(23ff,)-- ---

^,-svT t - - - ; 42(12ff.)*3^-- 'rrtfo^ 407(5)" f%C£c\c~M

ibid.,p.l4(3ff•)-- sTHnr;..... •
This was a very-common belief found even in the works
on Ayurveda; cf.Batnavall of Harsa also.
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divine Candratapa necklace is said to have been capable
130of warding off all the misfortune by its very presence.

The Balaru^a ring could immobilize an advancing army in a 
131pitched Battle* Similarly, the divine mantle of Tilaka-

manjarl was supposed to be a powerful antidote against poi-
132son, an edge of a weapon, deadly fevers and hppeless curses* 

lot only that, such divine ornaments could be instrumental 
in rousing the memories of the past births.135Bivine orna

ments were not supposed to be worn by human beings, instead
it was but proper that they should be offered to divine be- 

134ings.
The SadhanS of a magic formulae handed over by a 

long tradition of preceptors, and connected with the prin
cipal deity was, if successfully propitiated by men of un
common qualities, capable of enhancing the valour of the 

135person.
Great magicians (maha-narendra) were believed to be

136capable of controlling deadly serpents. The frog-jewel

130. TM(H),p.43(3ff.)-------- 1
131. ibid.,p.92-93.
132. ibid.,p.376(8ff♦).
133. ibid., p.44(18ff.) - ...

404(23ff•)» 410(22ff •) — <^4
■vv Ccf: — — l . _134. ibid.,p.46(1)- <ISW |

135. ibid.,p.398(15ff.)-
136. ibid.,p.78(14).
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(manduka-mani) could protect one from the stints of amfohi- 
* * * 13 .7

bious insects; and the juice extracted from the blue (nl>
li) was considered auspicious and capable of warding off

138mishaps during the journey. Various marks on palms and
soles* such as lotus, jar, parasol,and etc., indicated the

139future attainment of regal powers. Juicy sprouts right 
on the trunk of a tree betrayed the buried treasures below

The saints commanded great respect in view of their 
highly austere way of living besejt with physical sufferings 
and hardships of forest life.141It was held to be a duty 

of a Tati to guide the householders (grhastha) in his per
formance of worldly duties leading him to renunciation in 

142old age. Worship of a deity was deemed potent enough to 
143ensure progeny.

Qualities like purity, truthfulness, and pious deeds 
like donations or alms were commendable, while acts like

144cutting off a braneh of a tree was considered secrilegious.

137. TM(N),p,146(8ff•),
138. ibid.,p.125(18ff.).
139. ibid.,p.6(3); 245(12ff.).
140. ibid,,p.235(14). - * - ^ ^ y

141. ibid.,p.30(7ff•) —'MT’V efr**iw-1 '-vrtbfhfV ^T/rFrf^zmc 1
142. ibid.,p.33(2ff.).
143. ibid.,p.29(1-2); 29(5ff.).
144. ibid.,p.63(4);-63(5); 290(22); 15(13).
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Grief of separation was calculated to inspire one 
to do good works in order la/ 2.45 /to reap good results in future* ^Love was believed to last
beyond the present life and endure till numerous births
and it was possible that one may be united with one's be-

146loved in future births. A young girl* when united with 
a lover of her choice, believed it more due to the merit 
accumulated through numerous past births, penances perform
ed for thousands of years, and blessings showered by divine

147beings, rather than by mere accident*
Mothers aspired to bear sons capable of growing into

unrivalled brave warriors.^®

It seems, in actual practice and day-to-day life,
people gave more importance to worldly wealth in disregard

149to good qualities.
(8) SOPERSIISf IOHS :- 
A tacit acceptance of the hand of the unknown or my

sterious influencing the course of human fate was a notable 
feature of popular beliefs of the times. Various traditional

145. p.44(20)
- _ - -i

146. ibid.,p.44(21ff.).
147. ibid.,p.312(18ff.).
148. ibid.,p.58(19)/149. ibid.,p.l5(15ff.) -jpapRT ---I
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practices, omens, dreams and other factors commanded easy 
credulity of the people. Thus, with a view to ensure male 
progeny the inmates of the royal harem of King Meghavahana 
resorted to various practices and vows, such as, avoiding

150ornaments studded with diamonds, giving nice-shaped fresh/
151fruits to the relatives and Brahmins, consulting female

friends who counted the lines under the thumb of the left 
152palm, asking children through servants about *yes* or

'no1 153.undergoing bathing ceremonies as advised by experi-
154 The courtezans were believed to be employ-

155
enced nuns.
ing incantations for enticing their customers.

Dreams were traditionally supposed to betoken fu- 
156ture events. Thus, the dream of King Meghavahana augured

157 ' -the future birth of a son. The birth of Tilakamahjari

150.
151.
152.

TM(N),p.64(18ff•
MioiHcwfyud fci'>i'T0T^rrjim fifer (V —I
ibid.,p.64(20ff•)--- su&srr

153. ibid. ,p.64(23ff.) ^ **<3

154.

155.
156.
157.

«T -q^eM^ 43p(V^iVtTjPT F^rterSpcf ‘itfcT^^aT
ST»PFn , dl'-iiK ;--1
ibid.,p.65(4ff.)--

PiSIctiQ , ^Ccf-iVctr $3^lonci'vrt•( cflvn^<>T sVqYcgiWTTii if

ibid.,p.9(21).
ibid.,p.64(10ff.)-~ ---I
ibid.,p.74,(5ff.) - • •TFsr ~ - r -r

■^efe^T
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158was heralded by auspicious dreams. Similarly, the immi-
i

nent union of Samaraketu with his long-separated friend
Harivahana was indicated by a dream in which the former

- 159saw a Parioata tree entangled with a creeper.
Deep faith in omens alio was widely prevalent.Good

omens instantly augumented the confidence of a person es-
160pecially when starting on a journey. Thus, horripilatiQn

and throbbing of the right eye of Samaraketu ensured him
of the best of luck in his journey. 161fhe throbbing of

the right arm prognosticated the fulfilment of one's mi- 
162ssion. While putting the first step, a coineidence of

the blare of a conch, neighing of horses, blowing of the
thewind from the southern direction, and/even rhythm of the

165breath in the left nostril were also considered good omens.

158. TM(W) ,p.l68(4ff • ) ^^ ^e-Epf - -

159. ibid.,p.207(18ff.) --■WmT 1
4=n.«2nr jets' Hivuotv* snrf^' |

160. cf. ibid.,p.l44(14ff.)--
- — l , . - „ .s _

161. ibid.,p.210(lff.)
-4- (J^T^rzrfiivr srPE^-rSrtTr'. .. - !

162. ibid.,p.198(15)-- cTc4icnr*
T<s£rtpTaft%f3': 1 ^ n '

163. i^£r»P.199(17ff*)“- ...
55X^4 at <t^T-

x_^__r ^ •HmSTTS^H-oET i<4cf'Hr3T‘.
--err \
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A pitcher full of water and probably smeared with five fin
ger-marks made of flour or lime paste, was held auspicious,

164
and was, therefore, saluted while starting on a journey.
Instantaneous throbbong of the left eye in the case of a

165man made him apprehensive as it portended evil.
People often became desperate when they thought that

their misfortunes were due to the inescapable effect of
evil stars, PDhanapala has referred four times to the Ibit
prevalent belief in the efficacy of suicidal fall from an
auspicious precipice of a mountain, as a guaranteed means
of getting rid of their miseries of the present birth and
securing happy fulfilment of one's desires in the next 

167one,
(9) POPPIAR MYTHOLOGICAL BELIEFS AID LEG-ENDS 
Any great mythology, says C.Kerenyi, might be sty

led a 'collective psychology', a common domination by the 
supra-individual in the form of images that are directly

164. cf, TM(N), p,198(19ff.) ---^r«rssp*rapr
- Mr — l165. ibid.,p.396(17)-- — i

166. ibid.,p.40(23)
167. ibid. ,p,235(19) --- -----j 320(1)—-

■. . ; 397(13ff.■5^ ; 415(22)--
f^spnCr---\

168. cf. The G-ods of the Greeks, p.3.
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experienced; it is an activity of its own kind, to "be ra
nked with poetry, music, the plastic arts, philosophy and

169the sciences* In the Opinion of E.A.Gardner, s< most 
myths, if not all, are aetiological; that is to say, they 
grew Ip up or were invented to explain certain phenomena, 
beliefs or customs; thus the relation of mythology to re
ligion and theology becomes clear. Again, it is not easy 
to draw a definite line between mythology and folklore, 
since much folklore is mythology in the making; much may 
be a-survival of broken down myths. In primitive ages my
thology and history are often inextricably mingled, and 
many of the early speculations of natural science have 
been embodied in mythical form* The study of mythology 
when rightly and cautiously persued, abounds with evidence
as to the various stages of moral and intellectual develop- 

170ment. Oblique references to incidents of mythological 
stories by Sanskrit literary artists adduces to their po
pularity with people in general, for whom they served as 
an easy medium of religious instruction. The enquiry into 
the sources of these legends may alsp give an idea about 
the popularity of particular works which might have been 
recited publicly and listened to by people of the times.

169. ERE, Vol.IX,p.118.
170. ibid*.,p.121.
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(a) Jain :-
The Jain legends about the Arhats and the Ik§vaku

race of Bsabha are found in the Jainistic works like the
» •

Mahapurana of Jinasena and such other works? many of their 
traces can be found even in the Jain Canonical literature. 
Bharata was the first Oakravarti. lami and Vinami were 
the sons of the kings of Kaccha and Mahakaccha and were 
Bsabha’s brothrs-in-law. The Vidyadhara kingdoms of the 
southern and the northern slopes of the Vaitadhya mountain 
were respectively assigned to them.

In the Jain texts, a mother usually beholds certain 
dreams before conception. Thus we learn that at the time 
of the conception of Mahavira, the last Tlrthankara, his 
mother had fourteen great dreams in which she saw an ele
phant, a bull, a lion, the besprinkling of the goddess Srf, 

a garland, the Moon, the Sun, a banner, a jar, a lotus pool,
the sea, the celestial palace, a heap of jewels and fire 

171 172respectively. The Kayadhamakahao gives a similar des
cription of Dharinls dreams? she saw a big elephant pass
ing into her mouth during the night of her conception.

173In the Byhatkalpa-bhasya, the group of ’Vijja*,

171. Kalpasutra,4,66,87 as quoted by MlJO,p.148.
172. NDK, Chap • I, p.,8 s ■Mifruft Vu=sr -- w§ngfVr5T vrfVrn- vr

i173. cf. jBKB , 1,1235.'
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*Joga' and 'Manta' is considered as one of the three su
perhuman qualities* The difference between Vij ja and Manta 

is that the former is accomplished by certain magical pra
ctices and is presided over by certain female deity such 
as Prajnapti and others, while the latter is accomplished 
just by reciting and is presided .over by a male deity? Jo- 

ga is the charm or a magical incantation which produces
enmity, allurement, eradication of the enemy and cures di- 

174seases.
Belief in magical powera of rising in the sky (khe-

cari-vijja) was widely prevalent. Gods with superhuman pow

wers were also propitiated. Thus, Abhayakumara, in the

Nayadhammakahao, propitiated a god; and another god was
175propitiated by Paumanaha. The Puranic belief in the gods 

obstructing the penance has a parallel in the Jain mytholo
gy also. Thus, in Uvasagadasao, it has been recorded that 

at the time of the mid-night hour a certain false and liar 
god appeared in various forms of a PisSca, an elephant, a 

serpent,and etc., in the presence of Kamadeva, the disci
ple of the Jain faith, and threatened to kill him."^

The Vijjaharas or 'wisdom-holders' were spirits 
like fairies or sylphs, who occupied an important place in

174~"ef71Iijc7~pl2297
175. NDK, Chap. I,p*15ff.I, also ibid. Chap. XVI,p.186.
176. UD, Chap. II,pp.18-24.
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the Jain texts. They were essentially spirits of the air 
and were described as travelling in their excellent aero
planes. They ware represented as devotees of Jain religi
on and frequently we meet them bound for pilgrimage to 
the landlsvaradvlpa or the Astapada mountain. They are 
also represented as wicked beings carrying off the maidens
during the time of their wedding. The home of the Vijjaha-

177ras was chiefly the mountain Veyaddha (i.e. Vaitadhya).
According to the Jain notion, TIrthankaras are su

perior to gods in as much as a Tlrthankara is approaching 
salvation whereas whereas a god is merely a heavenly being* 
subject to births and deaths. This relative position is 
made more more conspicuous in the Jain sculptures where 
the main figures of the TIrthankaras are shpwn as being
worshipped or served by some surrounding gods, goddesses

178and other heavenly beings as only their subordinates.
Many of the Brahmanio divinities were silently assimilated 
into the Jain pantheon, since the long-standing traditions 
and well-established images of these gods and goddesses like 
Ganesa, Sri, Kubera, Indra, and etc., in ifahs Brahmanism 
directly appealed to the Jains.They had a certain mass 
appeal which was but indispensable for propagation of the 
faith,
177. IAIJC,pp.254-235.
178 • JX, p . 18 .,
179. ibid.,p.20.
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Classification arose among the Jain divinities from 
specific points of view. In early texts of Jainism, such 
as Scara-dinakara, the goddesses have been divided into thr
ee classes, viz., installed images (prasada-devf), class-

goddesses (sampradaya-devl) and Tantric goddesses worshipped
" 180 according to Mantras from preceptors (kuladevl). The

earlier classifications divided the gods into four classes, 
viz., JyotisI, VimanavasI, Bhavanapati and Vyantara of the 

Bhavanavasi class. Besides these, there are divinities, re

cognized and worshipped by the Jains, who would not come 

under any of the Aims above-mentioned categories, e.g.

sixteen Sfiaiewatas Srtadevls or Vidyadevls, the Astamatrkas,
* 131and etc..

The worship of Sri or Laksmi had a great hold upon 
the orthodox Jains, and she has been described in the Svetam- 
bara texts riding an elephant and holding,as symbol, lotuses. 
The conception of Laksmi in Jainism is very old as the go

ddess is mentioned in the Ealpasutra as one of the objects
t T QO Iof TrisalS*s dream. But BhanapSla* s Sri is invariably 

seated on a lotus ■ even during her prilgrimages to differe- 
nt holy places. J Dhanapala has not given a complete picture

180. Aea.Din. folio 205 (b)s srcv^T: a *Ss^PT-
-i ^ r\ t-h-.j

181. JI,pp.24-25.
182. ibid.,p.182.
185. cf.TM(E),p.54 and p.409.
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tof Sri, but she is always accompanied by goddesses, acco

rding to him. The accompanying goddesses are said to be 
riding such animals as elephant, lion, horse, male-buffalo, 
python, peacock and etc., and they are innumerale. They 
can be idehtified as shown below on the strength of their 
transport-animals (vShana) in the Jainistic and Brahmanieo- 
Puranic mythology :

VShana Jain name Brahma^ic name
Padma krl MahalaksmI

♦

Dvirada Vajrankusa Aindrf
* * -rKesan MahSmanasi Ambika
Turaftgama Acyuta -
Mahisa• Purusadatta

•
Varahl

Ajagara Vairoti• •m

Barhin Prajnapti KaumSri
The Xaksas are, in Indian tradition, regarded as

spirits presiding over wealth and, therefore, it is easy 
to see why the Jains m who represent a mercantile class 
specially endeared themselves to this cult and approated 
them. According to the Jain belief, Indra appoints one 
Yaksa and YaksI to serve, as attendans, each of the Tlrtha- 
fikaras.18^

184. JI,pp.91-92
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(b) Brahmanico-Puranic :-
The legends about Agastya, alluded to by Bhanapala, 

are found in the Ramayana (Chap.11), in Vanaparva (Chaps. 
98,104 and 105), Dronaparva (Chap.157) and Santiparva 
(Chap.344) of the Mahabharata, in the Devlbhagavata (x, 
iii,7), Matsyapurana (61,201), Padmapurana (Srstikhanda^ 
Chaps. 19 and 22) and in the Brahmandapurana. '

Iksvaku, the originator of the solar race, who per
formed Asvamed&a and ruled from Ayodjjya is mentioned in

- 186the MatsyapurSna (12,15-56) and HImiyana (AyodhyS.110).
The legend about Kapila and the sons of Sagara is

found in the Naradapurana (1,9-10) and in Bhagavatapurana
187 - - (9.8,12), while that about Bhagiratha securing the de

scent of1 the heavenly Ganges is preserved in the Ramayana 
(Bal.1.42-44), Bhagavata (9,8,10-29? 11,16,15), Vayu- 
purana (1,47? 2,26,168), Brahmanda (3,15,15-43) 53,17-52? 
8hap.54), PadmapurSna (Uttarakhanda)21) and Visnupurana 
(4,4,12-18).

Karttikeya’s birth in the forest of reeds and his
being brought up by Krttikas is referred to in the MahabhS-

- 189rata (Vanaparva,233) and Matsyapurana (5,27? 53,61).
t I

; o

185. Pra.Car.K.,pp.2-4.
186. FI,gipia$» pp.183-184; Pra.Car.K.,p,57.187. Pra.Car.K.,p.596 and598. ..
188. ibid.,p.390? PI, Vol.I,311-312.
189. Pra.Car.K.,p.642? PI. Vol.I,p.357.
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The incidents of Krsna's life, such as subjugating 
the Kallya serpent, enmity with Kalayavana and Kaftsa, his 
residence in the midst of the ocean and of Balarama divert
ing the flow of the Kalindi by means of his plough-share 
are to be found in the Bhagavatapurana (10,15 and 16),
Visnupurana (5,7), Brahmandapurana (193-194), Padmapurana,

• .. *190 BrahmavaivartapurSna (4,54) and Mahabharata (Sdiparva,10,65).
The Trisanku-episode occurs in the Bhagavatapurana 

(9,7,5-7), Brahmandapurana (3,60,108), Vamanapurana (88, 
108-113) and 7isnupura$a (4,3,21).191

Among the Vedie gods, Dhanapala has mentioned Agni, 
Indra,and Varuna and lama. Kubera, Tumburu, Yaksas, Gandha- 
rvas and Kinnaras are Puranie• Some of the semi-divine spi
rits like Vetlla, Sakini and etc., are probably Tantrlc.

The legend about Parasurama and his enmity with Kar- 
ttavlrya Arjuna is wellknown from the Bhagavata (1,3,20; 
2,7,22; 6,15,13; 10,40,20; 10,82,3, 11,4,21).192

The various references to Parvati, her various nomen
clatures, her marriage with Siva, and her terrible form can 
be traced back to the Matsyapurana (12,9; 13,51 and60; 85,6;

190. PI, Vol.I,p.438; Pra.Car.K,p.l39 and 368.”
191. PI, Vol.II,p.5.1* .
192. ibid., p.291.
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183,14? 187,44), Vayupurana (54,20? 108,51? 112,35) and 
Visnupurai^a (5,32,11-15),^9^

The episode of Madana(s encounter with §iva is found 

in the Bhlgavatapura^a (11,4,7) and Matsyapurana £$9$flpa 
(154,209-239).194

The incidents of Ramayana and MahabhSrata are too 

wellknown and numerous, as can he seen from the Appendix 
V, to need locating.

The references to Visnu and his numerous epithets, to 

infest laksmi, and to his incarnations like ¥amana, Varaha, 
latsya, Kurma and others are elaborated in the individual 

Puranas of those names.
The reference to the river Vaitarni at once draws our 

attention to the Garudapurana,
Numerous references to Siva, his various epithets and

» ^exploits go back to the Sivapura^a.
The wellknown legend of the Great Churning (Samudra- 

mantjrana) can easily be traced back $© the Harivafisa part 

of the lahabharata.
(10) IDEALS :-
The traditional ideal of soeial and personal life 

seem to have been, of course, the accomplishment of the

193. PI, Vol.II,p.320.
194. ibid.,f¥ol,I,p.349.
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•three principal Purusarthas,*^in which the enjoyments of 

pelf, power and sense objects figured prominently. But 
one would be rather surprised to find that the ultimate 
end of all human endeavour in the form of penance, hard
ships and religious vows has been shown by the poet to
be pure physical happiness of perpetual union of a married 

196couple, of course in the final human birth after which one 
was to attain Pinal Beatitude. And in this Dhanapala seems 
to have faithfully reflected the average mentality of nor
mal human beings in any society of any period of human 
history.

(B) PHILOSOPHICAL SYSIE1S :*
Philosophical reflections have found vent in the TM

when,a character is placed in an unexpectedly dipressing
situation, as in the case of Samaraketu who repented for
having pressed Taraka in pursuit of the unknown music and

197ended with the sudden disappearance of his beloved. On 
another occasion Harivahana also relapses into a philoso
phizing mood when he is landed in a place from where it is 
humanly impossible to return to his military camp.1^8 In

1<J5. TM(N),p.28(2)-- 1
196. ihid.,p.426(9ff.) — afefj'srth
197. ibid.,p,149(5ff.)•
198. ibid.,p.244(18ff.).
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both these places the emphasis is on the irony of human 
nature which is subjected to unexpected and infinite un
happiness on account of the pursuit of pleasure in trans-
cient objects of transmigratory existence in this world,

199The religious discourse by laharsi, on the other hand, 
stresses the infallibility of the law of Karma which seems 
to produce astonishing results in the .form of rise or fall 
of the souls in higher or lower types of births.

Over and above these reflections, the poet also re
fers occasionally to various tenets of the then current 
philosophical systems in the course of his descriptions, 
in order to show off his scholarship as also to entertain 
his learned audience by such double-meaning constructions 
or allusions, le shall list here some of the systems allud
ed to by Dhanapala in the TI,

The tenets of Jainism (Arhaddarsana) repudiated the 
authority of the Vedas and Vedic systems (nigama),^^^Na
turally the rival philosophical systems were considered 
'bad systems' fit to be refuted outright, while the Jairni- 
stic tenets were upheld as the really 'True Philosophy' 
(samyag-darsana),201 Among the principles of Jainism, a

199. TM(N),p.406ff.
200# ibid# >p#10(13)r- — \201* ^TTv£*cS--~-! |
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few of the nine categories of fundamental truths are sugge-
ted by a reference to JIva, Apavarga, Bandhodaya-sthiti-

202-vibhaga, Adrsta and Kirti-namakarma.
Of the Buddhistic systems, the Yijnana-vada and the

§tinya-v5da are alluded to, while the principle of Santana
203is also referred to once, ^ The references to subjecti

vist attitude about the existence of the external world 
and their discomfiture in explaining the continuity of ex
perience reminds one of th§ classic refutation of the

t 0 mmBuddhistic systems at the hands of Sankaracarya in his
commentary on the Brahmasutras of Badarayana.20^

The Purusa of the Sankhya system has been referred
205to as invariably coexisting with Prakyti. The specific 

use of the word 'Janma' in this connection would lend to 
the possibility that both Purusa and Prakrti were consider
ed to have Maas emanated from a third principle, possibly 
fsvara.

Though the laiyayikas are usually found to be the 
worshippers of &iva, there seem to have been some Naiyayi- 

kas, possibly those who suscribed to Jain NySya, who were 
no devotees of Rudra, i,e. &iva.20^ Their system is also.

202. IM4N),p.411(21); 220(4); 412(5)411(22);,30(4);413(2).
203. ibid.,p.15(13-14)--- * -

28(15)-- -C2T '
204. cf.BSB,II,ii,18-32. / 205. TM(N),p.278(5ff.)-■'***-

<TTh}<* -1 / *.o S’. (f.T. 0-3
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referred to once as Tarkavidya which excelled in marshall-
207ing irrefutable authoritative arguments; and as having

208
immense knowledge about the sources of knowledge (pramana).

The Vaisesika system maintained the absolute eter
nity of Bravya, which was the primary Substance that served

2ooas a substratum for Quality (guna). 5 There is an obli-
- 210 que reference to the category called Samavaya also.

The Vedanta doctrine of Vivarta has been indirectly 
911alluded to once.

And lastly, Dhanapala has clearly noticed the Tan- 
trio sects of Dak§ina and Vamamarga of Saivism in which 
their respective Sgamas are considered authoritative, &iva 
is upheld as the Ultimate Beality, and the ritual involves 
the use of a corpse for propitiatory procedures.2*2

*** «. * „ „

207. ' TM(I),p.24(5ff.) * - \
208. ibid.,p.10(17)
209. ibid. ,p.l2(15s) -- --- \ .

15(15ff.) - - —\
210. ibid.,p.137(19).
211. ibid.,p.185(13). r ^
212. ibid. ,p.l98(23ff.) -- :

---I


