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CHAPTER VI

LEGENDS AND MYTHS

Introductory :

The PurZnic literature and legends and myths seems
to be inseperable.‘The legends and myths which occur in
the DP, are found also in epics and other Pur@nas. They
are,in mest cases, incorporated in the DP. with minor
changes to suit the.purpose of providing explanation to
the origin of certain holy places and of showing the
greatness of Dharmérapya. This chapter is essentially
interrelated with chapter V., Hence, some points which are
discussed in chapter V ére not repeated here, ..

Creation1

(1) Through the instrumentality of God (III.412 £f.):

The first man, who was alone, without blamishes,

formed and formless, all-pervading, the lord of the universe,

TeFor detailed discussions on "Purdnic Cosmogomy" vide
Pusalkar A.D., Studies in the Epics and Purinas, pp.43 ff.
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the cause of all causes,'created mankind, after having
beheld the void everywhere. First, he created water and
then deposited "wIryas" (germinating seeds)in it. From
the viryas arose foams which fqrmed themselves into an
egg as brilliant as,teﬁ million suns. From the'egg arose
"Préna" and therefrom arose "Jathara" fire. From the
"Jathara" fire arose the syllable “Omé. The Om gave rise
to the "Vyghrti" which in turn causes to exist "Satyaloka."
From the Satyaloka arose the "GiyatrI"; from the Giyatrl,
the "S&vitri"; from the S&vitrI, the "SarasvatI"; from
the Sarasvatl, the Vedas and the Ved@rgas; and from the
Vedas and the Vedangas, the "Pur@nas". Waters are called
"N&ra" as they are Nara's daughters. Nirdyana originated
" from Nards. The worlds and this earth consisting of seven
_ "dvipas" existed in the egg which originated from the.
unmanifest principle inherent in Narayana. The ”P%guga",
originated from the unmanifest cause in the formo"sat"
and "asat" was called Brahmi. He dwelt in the egg for the
whole year; then by his own thought he split the egg into
two parts. He created the sky with the first part; and
the earth, with the second one. Between the sky and the
earth, he created, space, eight directions and eternal
abode of waters. The lotus with thousand petals sprang up

from that abode and Brahmi was born in it.



276

(2) According to evolution-theory of
theistic S&nkhya (III. 30 ff.)

The first portion of this theory has been discussed
under "S&nkhya" in chapter V., Section II. The further

accounts are given here. :-

' In Padma kalpa while Hari was sleeping on the serpent
"§e§a", a lotus sprang up from his navel and therefrom
emerged Brahmd. Then two demons, viz. Madhu and Kaii;abha
were created from the ear-filths of Hari. They threatened
to kill Brahma who then took refuge in Hari. Eventually,
ﬁari slew the demons and ordered Brahmd to create the
world, Brahmd, then, created the universe with his thought.
Likewise, he created the saées, viz., Sanaka ete, The
"Médini" (earth) came into existence from the fat of
Madhu and Kaitabha who had been slain by Visnu. From the
"MedinI" arose the syllable "Om"; from the syllable "Om",
the "Géyatr1"~ from the Gayatri, the "Mahavyahrtis; from
the Mah??ahrtis the worlds, viz. Bhurloka, Bhuvarloka,
Svarloka, Maharloka Janoloka, Tapoloka and Satyaloka. The
four Vedas orlglnated from the mouth of Brahma. Then
Brahmd created oceans, mountains, rivers, trees, seven
wether worlds, serpents, animals like lions, tigers, boars

ete, Out of 84,000 different origins, there are four
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classes of beings, ¥iz. ."gndaja (oviparous beings)",
"udbhijja (a plant)", "svedaja (generated by warm vapour

or sweat)", and "jarayuja (viviparous being)".
(3) The dissolution of the world (IXIII, 33 ff.)

At the end of a kalpa the earth was submerged under
water and then the whole world was destroyed. When the
delugé was taking placei, Vis;x;uéarmaﬁ, a Brahmin and his
wife called Susvari were asleep. His house 'was swept away
by the flood. The couple were drifted along the current
in the swing till it was obstructed at the peak of a
mountain, They remained there till his wife gave birth
to a son. Then the Brahmin died of some illness. Susvara
demolished herself at her husband's funeral. Their son
persisted on fruits brought to him by ﬁirds. When he was
ten years old, Brahmd, Visnu and Maheba came to him in
the course of their world- inspection after the dissolution
of the world. .The boy could not speak a word, he, therefore,
was given the name of "Mudha" by Brahma. He, subsequently,
was given the name of "Modhatraividya' as he was able to
invoke the three gods after éiva told him his past story.
Then he was taken by the go&s to Brahmaloka and he was
 initiated there. He learnt the three vedas from Brahma.

He married a daughter of a Brahmin belonging to a Devarsi .
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famiiy. Three sons viz., Devaéarman, Brahmadarman and
Visquéarman, and a daughter, viz. Sukomald were born

of his wife. In the passage of time, their proginies
increased to 18,000 and on account of that the Brahmaloka
was crowded. Then the gods, Brahma, Visnu, and Mahe$a
(collectively called "Kéjeéa") built for them Moherakapura.

Devi?

The genesis of the goddess Mitangl :3

The DP, narrates the following story to account for

the origin of the goddess (XX.31.ff).

Once upon a time there came to Moheraka a demon
named Karnidta who created a lot of trouble to the Brahmins
residing there. He was the son of Hiranyiksa. He had a
huge form and because of his a@ept in hundreds of" tricks
he was able to disguise in many forms. He was a flesh-
eater, He was the enemy of the Vedas and Brahmins. He
had as his weapons a bow and arrows, a club and an iron

bar. The demon observed that in Moheraka there were

2+Some points concerning "devis" have already been discused
under '"Devi-worship" chapter V,

3'The same story with some Sllght variations occurs also
in SKP. Brh. II,18. The origin of other goddesses is
discussed at their respective places.
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sacrificial posts, sacrificial allars, burning places,

and mag@aﬁas. He heard the recitation of the Vedic mantras.
He saw many boys reading and performing the sandhya riteé.
They had iﬁ‘their hands kuéa grass and sticksland wore
girdles and deer-skiné; He also saw the eloud of smoke
rising from the sacrificial fire and the initiated boys

. Ve o
drinking'some. juice. »

The demon lurked in the forest-around Moheraka and |
resolved that he would impede the sacrifice performed by
the Brahmins and make a living at the expense of their
belonginés and their peace. During the day he remained in
the forest. At night, however, he qaﬁe to the city, uprooted
the sacrificial-posts; made a mess of burning grounds and
littered them with blood. Sometimes he scared the Brahmins
who{asseﬁbled to perform sacrifices. When there was a u* °
marriagecpariy he kidﬁapped the newly married céuple. Some-
times he devoured some boys and yelled with pride of his
strength. He was iﬁvisible, though his yell was heard, Some~
times, he kidnapped some boys who were sleeping in their
bed, The expert Brahmins tried their best to dispel the
demon from the city but they failed. £t onestage, the
harrassed Vaniks whg were afraid of the invisible threat,

came to their Brahmin masters and éxpressed their desire
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to go away from Moheraka. At the same time a Brahmin

lady also came and reported fearfully that her newly
invested son was kidnapped while he was Iearning to
recite the Giyatri mantra. Under this circumstances, the
Brahmins of Moheraka called the meeting of the Brahmins
to discuss ways and meaﬁs'to get rid ot the demon. In the
meeting Devadarman, s Brahmin belonging to Upamanyu gotra
and who was an Udgatr: (One who chants the hymns of the
Samaveda), suggested that the goddess érimaté should be
invoked. When the Brahmins did .accordingly andighat moment
the demon came. He grabbed atrociously a son of a Brahmin
and the chaos ensuved., The goddess was angrj, Her eyes and
, face became terrifyingly red and a hot flame emitted from
her face, Then a beautiful goddess Mitangl emerged out of
the flame and asked érimété what service she could render

to her,
Killing of Karndt@ksa (XXI, 80 ff.)

The goddess Srimitd told Mitangl to kill Karnitiksa
to protect the Brahmins. Then MitahgT made a terrifying
roar which shook the three worlds. On hearing this roar
the demon came hither. Then both parties made a mutual
challenge by using hot words, The terrible fight ensued.

During the fight the demon btried to incite the goddess'
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anger by flirting her. He, however, was slain eventually
with a heavy shower of ﬁfrows. Seeing that the demon had
been killed, the Brahmins and the Vaniks who were watching
the fight were full of joy and emlogized the goddess. She
asked them what moré they wanted her to do. When there
" was nothing left for her to do, she ordered the people to
gi&e her an offering every yeaf on  the third day of the
dark tortnight of the month of Magha, on which the demén

was slain,

Who is Karqétéksa ?

Karnatdksa is described in the DP. as the flesh-eater,
the killer of Brahmins and thé enemy of the Vedas (XX.36).
He resolved that he would interrup the sacrifice performed
by Brehmins (XX.41). Sometimes he is said to have eaten
some boys. He is described as the source of fear of the
peoﬁle of Moheraka (XX.53-54). He put into disorder the
burning ground and the sacriticial places and trightened

the Brahmins at the sacrifice, (XX.46).

These facts possibly point out that the demon belonged
to the cruel stock who had no regards for Brahmins and the

Vedas. He possibly belonged to the non-Aryan tribes.
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R.C. Parikh and G, Bihler are inclined to identify these
non~Aryan tribes with the R3ksasas and they are the Kolis,

the Bhills,, the Mehs and the like, %

Strya (XVI - XVII)

Samjna waé Strya's consort. She was Visvakarman's
daughter. Once while looking at her husband she winked
ner eyes owing to his brilliant lustre wnich she could
not bear. For that reason Sirya was angry, so he pronounced
a curse that Yama who would administer judgement of people
would be born of her because she reframed her eyes (Netra-
safyama) from seeing him. Hearing the curse from her
husband, SamjAd was shocked and rolled her eyes. Seeing
that, Strya pronounced another curse that a daughter who
was unsteady would be born of her. As the result of the
curses ’g?ama5 and Yamund were born of Samjfa. Day by day
Samjfia grew impatient because she could not bear the luster

of her husband. At last she decided to go back to her

g'Vide Bihler, "Eleven Land-grants of Anshilavad Chalukyas,
A Contribution to the History of Gujarat, Indian Antiqu-
ary, July 1877, p.186; Parikh R.C. (ed.), Kdvydnusasana
by Hemachandra, Vol.II, Intro. pp. CLXIX - CLXX.

S'Cf.6%§P. LXXIV. 4.(Chitrav 8. Shastri, Prdcina Caritrakoéa,
p. .
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father, ViSvakarman. Before going she created a woman

who looked exactly the same as herself, then she gave her

s strict order to act in her place in the domestic respon-
sibilities, as if she were Samjiia herself. After that

she went to her father's house and stayed there for quite
sometime. By then her father became curious so he asked her
for the reason of her long stay. She told him with tears
that she could not bear the lustre of her husband, there-
fore she had to leave him. Nevertheless, her father
insisted that she should return to her husband. Unwillingly,
she had to leave her father but instead of going back to
ner husband's home she went to Dharmaranya and practised
penance after having transformed herself into a mare.6

_ In her disguised form she worshipped the Sun god and fixed

her mind on LordAéiva and Uma.

Strya, on his part, showed his affection to Chaya,
thinking that she was really Samjhia. After sometime two
sons, viz, SaAvarni and éanai@ara, and a daughter, viz.
Tapatl, were born of her. Thenceforth she showed her parti-

ality towards her own children against those of Samjfid,

e

6ecF. BGP. VII. 13. 8-9 (Chitrav S. Shastri, Ibid.,
p. 1005).
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viz. Yamund and Yama, Yama could not tolerate this dis-’
criminétibn, so one day he raised his foot to kick her
but luckily after some thought he did not land it on her.
Out of anger that supposed SamjHa pronounced a curse, with
trembling liyflps and with a shaking hand pointing at Yama,
that the foot which was raised to kick her by Yama would
fall off.

Hearing the curse, Yama was shocked because he felt
that it was unusual that the mother should curse her own
son & like that,., He, therefore, api)roached his father and
report the incident to him, Then Chéyé was summoned in and
interrogated. At first, she took her firm stand on the
affirmatioﬁ that she was SamjHi. But after repeated
questions and expression of 1itt1e‘qnger, on the part of
Strya, the supposed Samjfia revealed.her identity that she
was only the double of Samjhifi. She told him that real
Samjhd had gone to her father's home. Thereéfter Surya
followed her to Viévakarman's~house; there he found that
Samjfa had already left. In meditation Sirya found that
Samjfa in the form of a mare was practising penance in
Dharm3ranya; he also knew the purpose of her penance that
she wanted his lustre to be reduced. He, therefore, i.\-:

told Vidvakarman to reduce his lustre; then gods began to
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pray and implore him to abandon some of his lustre. lLater
he yielded to the invocation by the gods. From the abandoned
lustre, Viévakarman made the earth, the sky, the tfideﬁt
for éiva, the discus for Visnu, a sword for Vasu, an

arrow for éiva, heat for fire, a palanguin for Kubera, and
other various deadly weapons for gods{démi,gods (Vaksas)
and Vidyédharas.7 Only one-sixteenth part of the lustre
remained with Surya since then. With as much as that .
power of lustre, he went’to Dharméranya and saw his queén
in the form of a mare there who was in deep meditation
under the Bakula tree. He then transfdrmed himself into

a horse and approached the mare in dnguise.‘On seeing him
the mare came towards him and then both touched each other
with their noses, showing mutual affectionate feelings.
This meeting of both resulted in the birth of Aévins,

the divine physicians in Dharméraqya.g Thereafter, the
horse and the mare retransformed themselves as Surya and
SamjfiZ. Then Stirya confered a boon on his wife that from

then she would be able to bear his lustre.

7ecf, Brahmanda Purina II, 24.90, (Chitrav S. Shastri,
Ibid., p. 1005).

8ecr. Mbh. Edi. VII.3%; Anu. CL.-17-18. (Chitrav S.
Shastri, Ibid., p.1005).
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When he was the horse Sirya scraped the ground
in Dharmaranya with his front-right Koof. As a result of
that a big ditch was formed and was then filled with the
water of Gahgd at Kééikug@a. It was later known as
Siiryakunda., The statue of Samjha was installed there by
gods to makk the 55 years of her penance there.The gods,
Gandharvas and Nigas installed the statue of the Sun god
specially called Bakuldrka, and the statues of Aévins
there too. Behind Bakuldrka at the place where Samjfa
practised penance, a kunda Was made by Viévakarman in her

memory and it was filled with the water of Ganga.

The marriage ceremony of Samjfid with Surya was
performed at Dharméranya. The Vedik& for the ceremony
Qas left to be seen even today. The wedding was attended
by Visnu, Brahma, Mahe$a and other gods headed by Brhas-
pati. GhrideI, Menaka, Urvasi, Tilottamd, a group of
Apsarases and Gandharvas performed dances and sang songs.
A wish-fulfilling jewel, a wish-fulfilling cow, a wish-
fulfilling tree, Kubera, goddesses like Gauri etc., 18,000
Traividya Brahmins and 36,000 Vaniks attended the
function as well. After marriage Slirya told the Brahmins
inhibiting there that the statues of him and his wife
kept in the temple built by Vibvakarman should be enthu-

siastically worshipped; that the implements used in his
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marriage like garments, ornaments eté., should not be
takén out of 'the temple; that Visnu, Brahma and Mahegé,
had conferred on him the supreme authority over the |
temple; that a chowrie held by Devanari and a sword should:
be kept in the temple; and that the festival in his honour
should be celebrated there on the due occasion. After
saying that he and his wife resided in the temple vhich

is otherwise called Satyamandira, Since then the sun-
worship has been imposed as the obligatory rite for the
people who live there, and the sun which was worshiped

there is known as "Bakularka',

Descrigtions9 of S@rya ¢

He is the embodiment of the three Vedas; he is the god
of godsy he is the source of light; and he is changeless
(XVI.4), He has thousand rays (XVI.6). He is full of
powers and (is) the preeeptor of all sciences. (XVI.7).

He is the sole abode of knowledge; he is the dispeller of
darkness; he is the mass of light; and he is eternal

and pure.(XVII.3). He pervades the whole world; his form

9«For descriptions of Sfirya in the MKP. vide Desai N.Y.,
Ancient Indian Society, Religion and Mythology as
depicted in the Markandeya-Puri@na, pp. 164 ff,
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consists of particles (XVII.4). He is the cause of
everything (XVII.5). He, is the maker of the day and the
cause of the night.~(XVII.6). He is the world-preceptor
(XVII.7). He is the immutable form of Brahman wﬁich

is formed and formless, gross as well as subtle (XVII,12).
He is identified with kila and kriyZ (rituals) (XVII.13).

/

Visnu

"Visnu ‘though a deity of capita% impoftance in the
mythology of the Br3hmanas, occupies but a subordinate
position in the RY.”1O In the later Samhit@s and Br@hmanas
he assumes importance and prominence.11 In the Epic and
Puranic mythology he is one of the three supreme gods of
Hindu pantheon. The DP. contain some episodes of Visnu

and they are as follows :-

Visnu the killer of Madhu and Kajtabha :

It is narrated in the DP. (III1.59 ff) that when
Visnu was. sleeping on the serpent éega, a lotus sprang up

from his navel and Brahma was born therein., He (Brahma)

10 Macdone11 A.A,, Vedic Mythology, (1971), p.37.-;

"+Keith 4.B., Religion and Philosophy of the Veda and
Upanishads, HOS Vol. 31, p. 110.
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was puzzled about his origin, Visnu cast the filth of -

his ears into water and therefnem sprang up two demons named

Madhu and Kaitabha who threatened Brahma. He took refuge

in Viggu who was siﬁmbering and woke him up with prayer

to the god. Then Visnu fought with the twoddemons for

5,000 years but could not slay them. To make the matter

worse, he became exhausted, which worried Brahma. He,

therefore, enlogized Prakrti or MahBmayd, the goddess,

who was pleased and consequently alleviated Brahmd's

agitation., She deluded the demons in such a way that they

became vulnerable to Visnu's tricks, Visnu offered a boon

" to them who laughed at nim with contempt, being confident

that ﬁhey would certainly subjugate him. Instead of chosing
they offeved the gecl a beown,

the boon,&for which Visnu asked them to be his victim,

The demons realized that they were deceived by the god;

so they asked for the boon from him that they should be

slain at the'place where there was no water, The god

granted the boon and 'in keeping with his words he, after

having expanded his thighs as big as a mountain, cut the

demons! heads on them with his cakra.

.
This episode of Visnu occurs also in Padmaplirdna-

12

Kriyayoga, Mifkaq@éya—?urﬁga and Harivamsa. = It not only

12‘See Chitrao Siddheshvarshastri, Op.cit.,, p.603.
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shows the superiority of Visnu to Brahma but also Visnu

as protector of the world from menacing demons.

Visnu as Hayagriva : Hayagriva is an iﬁéarnation of Visnu
in the form of a horse-faced god, In this form he is also
known és Hayaéiras and Asvarfiras. The idea of Hayagriva

is tracable to the Rgvedic period., The name-Hayagriva
preserves the Sun-horse imagery of the Bgveda.13 In Brahmﬁg@a
Purgna Hayagriva appeared vefore the sage Agastya in the

city of KaficI, holding in his hands a conch-shell, a discus,

1k

rosary and a book, @ The story of Hayagriva grew out of

the similar story in the Vedic literature in which Visnu

15

is identical with Yajfa. The story runs - as follows:-

Once upon a.time Agni, Indra, Viyu, and Yajfa (Visnu)

agree to perform a sacrifice and distribute equally the

13+yide Dandekar R.N., "Visnu in the Veda", A Vodume of Stu-
dies in Indology, Poona Oriental Series No. 75, p.100;

' Gonda J., Aspects of Early Visnuism, pp.148-149,

14-qu. P. 4,55 9., 35-40.

15'Paﬁcav§._1h§a Brahmana 7.5-6; Taétirija Eranyaka 5.13
TaitirIya Samhitd, 4.9.1. )
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with the offerings. Other gods pursued him but were defeated
by Yajha who used a devine bow. At last the gods sought the
help of white-ants to bite the bow-string of Yajila. When

the string snapped the head of Yajfia was cut off. He
aftervards asked other gods to pardon him and subsequently
with the help of ASvins a head of a horse was planted on

the headless body of Yajﬁa.

%

In Devibhagavata Purdna Visnu incarnated as Hayagriva
to kill the demon Hayagriva who stole the Vedas from
the eartn,®

HavaerIva in the DP.17 (XTTLXV):-

o]

Once gods including Indra assembled to perform a
horse-sacrifice. They were headed by Brahma‘and\Rudra.‘
Then they went to the Milk Ocean to meet Visnu. There they
did not find the Lord. For this reason, they were worried
because the sacrifice could not be performed without Viggu.
Indra consulted Brhaspati who told him ¥o ask Brahmi.
Brahmda told him that Visnu was in Dharmiranya meditating

after having killed many demons. He placed his chin on one

16.Dpn. p. 1.5.

17-The same story with slight variations appears in the
SKP. Brh. II. 14-15,
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end of his bow, closed his eyes and concentrated on
non-qualified Brahman., Then gods went to Dharmaranya and
found‘Vigqu in that posture. They tried to make him
abandon the meditation but in vain. Then the help from
white-ants was sought. They were asked to gnaw the
bowstring of Visnu. When they did accordingly, the bow-
string snapped and with the result of that the head of

the god was severed by the impact of bow bouncing back., The
head flew away and disappeared. The gods searched every-
where but they did not find the head. Later, they asked
Visvakarman to fix éhe head of the God, Vidvakarman cut off
the sacrificial horse's head and fixed it on the headless
body of Visnu. The gods, ashamed of their deed which
caused the severance of the god's head, started praising
him who was pleased and therefore pardoned them. He
explained the cause of the occurence that he anted to
delude Brahma. He then conferred a boon on them and they -

asked for the unimpedement of the sacrifice,

A number of tIrthas came into existence having

the incident as the cause.18

It is apparent that the stowy is development of the one

told in the Paficaviméa Brihmana$ etc.

18l5ee cn.TTT.
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Siva

"The name éiva is unknown to the Vedas, but Rudra,
another name of this deity, and almost equally common
occurs in the Veda both in the singular and plural, and
from these the great deity éiva and his manifestations,
the Rudras, have been developed."19 The DP. contains some

/
episodes of Siva. They are as follows :-

/
Siva and ParvatI :

We are told in the DP. (XXVII) that there are six
kinds of mantras with various effects propagated by éiva.
ParvatI, the conmsort of the god, driven by the desire to
master the mantras, asked her lord insistently to teach
her the mantras, The god was at first reluctant to teach
the mantras, considering the wicked nature of women, but
in the end he yielded to her persuasion., He revealed all
the mantras to her who wrote down everything on a board
for memorizing. On seeing that the god erased the written

mantras-from the board for fear that they would spread

19‘Dows<>n John, A Classical Dictionary of Hindu Mythology

and Religion, Geographx History, and Literature, p.296.
Some poénts concerning éiva have already been discussed
under "“Saivism". chapter V,
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and thereby cause disaster to the world.zo This act

of Siva caused a great resentment to ParvatI who wept
bitterly with disappointment. To console her, the god

told her to master the mantras which were left unerased
from the board. Then Siva left Kailisa for Dharmiranya and
ptactised meditation there in the company of the ganas.
ParvatI, on her part, went to her father's pléce and tried
to master the left over mantras in accordance with
prescribed procedures, As soon as they were accomplished
by Parvati §iva who was at Dharmaranya fell to the ground
and became unconscious owing to the effects of the mantras.
After considerable chaos he was brought back to senses by

the ganas.

Having known what had taken place, Parvati repented
for what she had done. She was so much afflicted with
painfulifeelings that she at first intended to end her 1life
but afterwards she made up her mind to practise penance
to explate the sinful act and please éiva. When she did
0, éiva out of his sympathy told her to shed her painful
feelings arisen from her censurasble act. This story is
narrated to account for the existence of a tank called

Devamajjanaka.

2O‘This reflects a belief that the mantras should be
kept secret,
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The following are the six kinds of mantras mentiocned
by the DP. They are said to be capable of causing perplexity,
death, stiffness, burning, hatred, trembling, bewitching-

and dispelling :-

/
1. SakinT which consists of five syllables viz. Om

hram hrim hup phat.

‘2. DZkini which consists of 7 syllables viz. Om
nrem hrim k1Tn $rIm him phat.

3. Kakini which consists of five syllables via, Om

kram k1Tm hiim phat.
L, H3kinI which consists of ten syllables viz. Om
'Ahasau@ éri@.hri@ k1Tm aim saum krém kraum cam.
5. REkinT (syllables not givéq).
6. TakinI (syllabks not given ).

The reference to the mantras in the Purina suggests
the tfantric influence which is imbibed in the Purfna. From
an examination of the'Matsya, Varsha and other Purinas,
R.é. Hazra opines that the tfantric elements began to be
absolbed appreciably by the Pur@nas not earlier than

about 800 A.D.21

21+ Hagra R.C., Studies in the Puriinic Records on Hindu Rites
and Customs, pp.138-9. In connection with the mantras,
it would not be out of place to quote M,P, Pandit,
"Bach Mantra has an individuality of its own and to
repeat and concentrate upon a Mantra is to incubate it
into revealing the Truth of Power or Devatd that dwells
in dits form. The supernatural Power so released could be
utilised for spiritual as well as material ends."(Lights
on the Tantra, p.17).
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éiva in relation to Brahmz and Visnu :

The DP, ILXV. 59 ff. narrates a story to account for
the prohibition of using KetakI flower to worship Siva.
The story centres around an infinitely expanding éivaliﬁga
or the '"Flaming Pillar", the theme of which is traceable

22

to Bgveda.”™™ The legend of the "Flaming Pillar" occurs

also in Viyu-Purina, Brahmanda-Puridna, Vamana-Puréna,

Skanda-Pur@na and éivauPuréna.23

The theme of the flaming
1!
pillar finds its representation in art also.2F The story

in the DP. runs as follows :-~

Visgu and Brahma were not able to decide between
themselves as to who was superior to the other. They went
to éiva for judgement. éiva produced a linga as brilliant
as jewel then decked it with Ketakl flowers and annointed
itwwith sandal paste. The linga began to expand till it
covered the heaven and earth. éiva then asked Brahm& and
Visnu to £ind its both the ends; the former, its top;
and the latter, the base. Visnu failed in the attempt; so

he returned to report to éiva of his 1nability to find the

22'V1de Kantawala S.G., "The Flaming Pillar in the Puranas",
Vishveshvaranand Indologlcal Journal, Vol.XII,Nos.I & II

p.158.
‘For details vide Ibid., pp. 152 ff.

E'Vlde Ibld., 160 ff,

23.
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’
base of the linga. Siva was pleased with his honesty, he

therefore asked Visnu to protect the world. Brahma, on

his part, could not £ind the top of the linga but he asked
Ketakl flower and Surabhl (Kimadhenu) to be his witnesses

in telling a lie to Siva that he had found the tap of

the linga. Siva who knew the truth about Brahma, Ketakl

and Surabhl cursed that Brahma's idol would not be worshipped,
that KetakI would not be accepted in his worship and that

SurabhI would eat unsuitable things.

The story in a way accounts for the disappearance of
Brahma-worship and shows that Siva is higher even than
Visnu and Brahma. Elsewhere it is said that the devotees
of Siva ;re higher than the devotees of Visnu and Brahmid
(V.34%), Regarding the myth J.N. Banerjee observes that
it "is undoubtedly sectarian in character,\for it lays
stress in a pronounced manner not only on immense superio-
rity of éiva over the other two members of the Brahmanical
triad Brahma and Visnu, but it also attempts to explain
the reason why Brahma did not and could not have a sect

25

developing around him."

25‘Banerjee J.N,, Religion in Art and Archaeoclogy, (1968),
p.70; vide also Sharma B.N,, "Religions tolerance and
intolerance as reflected in Indian Sculptures", Journal
of" the Ganganath Jha Research Institute, Vol. XXVI,
NOSQ 1"’3’ pp. 667—-68:
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In addition to this the myth also accounts for the
impurity attributed to the mouth of SurabhI. "With all

the sancitity of the cow, her mouth is wnclean, 20

Brahma

The legends about Brahmi occur in the DP. only in
7
relation to other two gods viz, Visnu and Siva. They are
discussed at their respective places, hence, they are not

discussed here.

Yama

The antiquity ot Yama, who is also known as "Dharmaréj%z,
goes back to the Vedic period. He had the authority over

the dead, 2P

His father Vivasvatand his mother Saraqyﬁ}29 In
the Mahabharata and PurZnic literature he is a son of

Vivasvat and Samjﬁé.Bo The DP. has the following accounts31

26« Thomas P., Hindu Religion, Customs and Manmers, p.31.

27+v1ide Brahmapuréna 94, 16-32 (Chitrav 8.Shastri, Op.cit.,
D.676)

2Spg. X. 14,18, ]

29‘3& X 14 X.17.

30-Harivamba 1.9.8; MKP. 74.7; BGP. 6.6.40; MP.11.4; Visnu
P. 3.2.4; Padma P. Srstikhanda 7; VarZha P. 20.8; Bhavisya
P. Pratisargaparva 4.18,(Chitrav S.Shastri,Op.cit.,p.675).

31‘The same story with some variations occurs in the SKP,
Bl"h. IIo 3‘:‘)"}‘0



239

regarding Yama (IX-X):-

Yama's nenance:32

Once upon a time Dharmarija or Yama who was the son

33

ot Sfirya,”” went to Brahmaloka and heard from there the
story of how Visnu, Sive and Brahma had established the
best of all the tirthas (i.e. Dharmiranya). Then he decided
to practise penance there, He practised penance there for

five thousand years till the earth began to gquake.

The Interruption of Indra :

Indra was afraid that Dharmarija-through his penance
may take over his throne as the king of heaven by the
favour of certain gods. He, therefore, tried to impede the
penance himself but failed. Afterwards he sent Urvabl

to do the job.

The fruitful temptation of Urvasi :

Indra went ahead of Urvaél to the place where Dharma-
raja was practising penance, caused the trees to blossom

and created the romantic atmosphere around the place. When

32+5e6 also chapter V under "austerity".

3

3eFor his parentage in the DP. see under "Surya" above,
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Urvaél arrived, she displayed to the best of her ability
the woman's wiles. This resulted in the interruption of
Dharmardja's penance. He opened his eyes and to his surprize
saw UrvaéI. He asked who she was, why she came and what she
wanted. He was pleased and expressed his desire to confer
a boon on her. UrvaI told him the whole story of why

she had to do this. Finally, she requested him not to
seize Indra's throne, Dharmarija told her that he had no
other desire than see Lord Siva and Parvatl by practising
penance. For the boon, Urvadi asked that a pond bearing

the name of Vifijola should be created there, Dharmarsja

conceded to her request. Then she went back to Indra and

reported to him the happenings and her success.

The fruits of the penance :

After Urvasi had gone, Dharmarija continued his
penance for one hundred years more, then Lord éiva was
pleased., He and Parvati came to Dharmaraja and conferred
a boon on him. Dharmarija requested that the forest in
which he practised penance he named after him,i,.e.
Dharmaranya, that a éivaliﬁga namfled Dharmeévara be

installed there and that Siva and ParvatT should abide
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o, HETE always. Siva granted the boon and also gave him the
authority to judge man after death.3LF The servant's places
were assigned to Lekhaka and Citragupta. He was given

the lordship over Samyaml city.

The story of Yama or Dharmardja as appears in the
DP, is an attempt to give the derivative explanation to
the word “Dharméfagya” and to raise the sanctity of the
place by bringing it into association with certain gods;
in this respect with Dharmardja, i.e. Yama. A number of
tIrthas are alleged to have come into existence as a result

of Yama's penance.BS

Indra

Indra occupies the most important rank in the Vedas,

which 1s indicated by the fact that about 250 hymns cele-

6

brate his greatness.3 In the epic period he occupies the

34

*According to Padmapurdna Srstikhanda. Ch, 8. this autho-
rity is given to him by Brahmd (Chitrav S. Shastri,
Op.cit., p.676).

5+See Ch. VIT.
36-Mactone1l A.A., The Vedic Mythology, pp. 5 f£f.
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position as the lord of gods.3’ However, his position is
lower than the triad, viz., Brahmd, Visnu and Maheéa.38
The DP. has the following episodes of Indra which occur

also in epics and other Purdnas with some variations :-

Indréiand Nahusa39 (XXI, 43 ff,) : Indra, at one time,

killed the three-headed god named Viévarlipa who was the

40 On account of that he lost his lustre

son of Viévakarman.
as well as power. Subsequently, he had to leave concealed
in a lotus in the Manasa lake. Having heard the news, demons
assembled and tried to attack heaven which was deprived of
a leader, i.e. Indra. Being struck wifh fear, the gods,

. S - oo
viz. Kubera, Agni, Yama, SUrya, Varuna, Rudra and Asvins

summoned Brhaspati and sought his advice according to

37Hopkins E.W., Epic Mythology, p.122.
38'Dowson John, & Classical Dictionary, p.125. For
discussions over the transition of Vedic Indra to
Purinic Indra vide, Gonda J., "A Note on Indra in
Puranic Literature™, Purna, Vol. IX, No.2, July

1967 pp. 222 ff.

9‘This episode occurs also in Mbh. &di. 70.27; Adi.75;
"Udyoga. 11, 70; Anu. 156-157, BhagpavataP. 6.18.2,
Devibhagavat Rpg.6.7-8, Visnu P. 1.24, (Chitrav 8. Shastri,
Op. cit., p. 356).

40y killing of Viévardpa by Indra is traceable to the
period of Br#hmanas, vide Gonda J., Ibid, p. 246.
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which the king Nahusa was to be appointed as thelir leader
for the time being. On request of the gods the king went
to heaven and remained there, Then he was infatuated‘with
love with Indrini and wanted to emjoy her, He sent for her.
Under these circumstances, unwilling Indrégi had to seek
Brhaspati's advice as to how to aveft herself from this
situation. Brhaspati advised her that a word should be
sent to Nahusa to come to her in a palanquin born by sages.
Nahusa did as was asked. On the way he wanted the sages

to go faster; so he whipped them, saying "sarpa, sarpa" (i.e.
go, go ). Agastya, the husband of Lopamudrz, one of the
sages, got angry, and he, therefore, cursed him (Nahusa)

to be a snake.

Indra and Ahalyé.LH (XXV., & (ff.) The legend is as
follows :- Once there was a famous king called Vindhyééva.
While going out for hunting, he saw Menaks and fell

in love with her. She told him that she was not independent
as she was a servant of Indra, As she was about to leave,
the king embraced her by force and enjoyed her. &fter the

incident, Menakd went to heaven and as a result of the

u1’For references from other Purinas and epics see
Chitrava S.Shastri, Op. cit., p. 52-53. The love-story
of Indra and Ahyalyd is traceable to the period of
the BrZhman@ls vide Gonda J. Op. cit., p. 246,
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union with the king she bore a daughter whom she delivered
an the bank of the Ganges, and left her there disinterested-
1y Brahma found the child and gave the name Aﬁayé to it.
He entrusted the child to the care of' the sage Gautama.
The child was brought up by the sage. When she grew up,
Brahma gave her to Gautama in marriage. A son named
$atinanda was born of her by Gautama. One day, Indra,
afflicted with the maddening love for Ahalya, disguised
himself as Gautama and then enjoyed with her during
Gautama's absence. Gautama returned all of a sudden and
found the uninviting scene, He became furious; so he .
cursed Indra that his serotums would fall off. Ahalyd also
was cursed to become a stone. Indra suffered tremendously
from the effect of the curse, As a result, he was absent
from gods‘ sacrifices. This caused a serious concern

among the gods., Agni informed them of what had happened

to Indra. He advised them to transplant in Indra the sero-
tums of a sacrificial goat. They diﬁ accordingly. In order
to free himself from distress arisen from this incident,
Indra went to Dharm@ranya to practise penance there. The
place of his penance was a kroda and a half from Mcheraka.
§iva was pleased with his penance came there with PErvati,
which resulted in Jayanteévara being erected following

/
a boon of Siva to Indra.



The Story of RZma
(XXX - LI)

Once there was a city called Ayodhya on the bank of
the Sarayii. It was ruled by the King DaSaratha who had
only one daughter viz. éénta. In keeping with his word, the
King gave hef to the king Lomapdda, who in turn gave her
in marriage to the sage Bsyaéyﬁga, the son of Vibhéqqaka.
The king Daéaratha who had' no heir invited the sage to
perform the sacrifice for him in the hOpe of obtaining a
son. At that time, gods requested Visnu to incarnate to
suppress Rivana who troubled them. The god agreed to do so
and.simulteneously he was born as Rama of Kauéalyé, as
Bharata of Kaikeyl, as Laksamana, and as éatrughna of
Sumitri. The four royal children were given education b§
the sage Vaéistha. When Rama was fifteen years old, the
sage Vibvamitra came to Dabaratha's court and asked for
his consent to send Rima to kill the demons MirTca and
Subghu for him, After some reluctance he agreed to send
REma and Laksamana to do the joﬁ. The two boys accompanied
the sage to his 3rama and on the way Rama slew a Raksasi
named Tatik&, the daughter of Suketu. At the éérama, the

sage started the sacrifice and he told Rama and Laksamana
. .
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to guard it. MarIca and Subhu, the two sons of TRbikd,
came to obstruct the sacrifice but the former was pierced
by Rama's arrow and ran away whereas the latter was reduced

to pieces by Rama's arrows.

<

After staying at the 3Srama with the sage for some
time, they (i.e. Viévamitra, Rima and Laksamana ) went
to Ayodhya and on the way Réma revived &halyd who was
transformed into a stone on account of Gautama's curse. At
the court of the king Janake of Ayodhya, Rama won S1td,
who emerged from a furrow, in a svayamvara-contest, in
which he broke éiva's bow left in the court of the king
by the god. The king Dafaratha was invited to Ayodhya to
attend the betifrothing ceremony, in which SItZ, Urmila,
Mandavi and SrutakIrti were given in marriage to Rama,
Laksamana, Bharata and éatrughna respectively. On the
way back to Ayodhy3, RSma performed the feat of lifting
the bow of Paraéuréma, by which the latter knew that

the former was the incarnation of Visnu.

Rfma lived in Ayodhyd with his wife, 8Ita, performing
his duties as a righteous son, in accordance‘with the
theory of four purusirthas., Twelve years elapsed and the
destiny took its course. The king Dagaratha wanted to

retire and he bequeathed the throne to Rama but this
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tp4s decision was resented by KaikeyT very strongly as
she wanted the throne for Bharata, her own son. She
remindeed the king of two boons which he had granted her
in the past. &t that time she refrained from chosing them
but she wanted the king to grant them now by bequeathing
the throne to Bharata and sending Rama into exile for

14 years. As the king could not go back on his word, he
nad to comply with her demand.Consequently, Rama left
Ayodhys for forest. He gent back his minister, Sumantra
with his chariot, after reaching the bank of the Ganges.
He crossed the river and arrived at the city of the king
Guha. From there he proceeded to the Sérama of the sage
Bharadvéjé.4éfter some time the king Dafaratha died of
sorrow which resulted from the seperation from Rama. Then
Bharata and éatrughna were called to Ayodhya from their
uncle's place. Kaikeyl told Bharata of what had taken place
and asked2%8~aspend the throne.

Instead of being elated at %he unexpected fortune,
Bharata collapsed like a tree hit by a 1igh§ghg on hearing_a
the news. He rebuked his mother painfully f&r her deed and
refused to ascend the throne, After performing the
cremapory rite for his father, he did not enter the city

of Ayodhya in spite of the request from the sage Vadistha
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and ministers. He and Satrughna went to the asrama of
o- )

the sage Bha??véja where Rama stayed and requested him

to return to Ayodhyza.

Failing to persuade Rama to return and rule Ayodhya,
Bharata returned to Ayodhya with éatrughna and ruled it in
R3ma's name, placing on the throne two sandals of Rama.
For fear that Bharata would come again Rama Qent to the
Dandaka forest with SItd and Lakﬂ?ana. He 11ved there
for thirteen years, then came to the aérama Surpanakha,
Ravana's sister who tried to seduce Rama. She was, later,
punished by Laksamana who cut off hér nose and ears, With
blood-bathed body she went weeping to her two brothers
viz. Khara and Dusana and told them what had happened.
They camewith an army 40,000 strong and fought with Rama.
Both of them were killed. éﬁrpagakha, then, went to Rivana
" who % then sought Marica's assistance in kidnapping SIita.
Aware of Rama's prowess, as he was, he had to cooperate
inzggh3piracy because Ravana threatenéd to kill him if he
refused to comply with him. M&rTca, then disguised as
a golden deer sported near the ZSrame of Rima. STt3 ssked
R3ma to cateh it for her. He told Laksamana to guard STtZ
before going out in pursuit of the deer. After tracking
it dawn, Rama shot an arrow at it and killed it., The

dying disguised deer cried out in Rama's voice for

T
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Laksamana's help. Having heard the cry, STtE told Lak%amapa
to go and help him. Lakgamapa was reluctant at first but
finally, he had to leave her alone and went to Rima's aid.
Finding the opportunity, Rémav@ho had taken the form of an
ascetic approached SItdZ and asked for alms. She received
him with due respect. Afterwards, the ascetic assumed

the real form of Ravana and dragged SIta along with him,
On the way he fought with the vulture Jatiyus who tried

to rescue STtz but he was wounded in the fight. Ravana,
then, took STta to LankiZ. On returning to the 5érama, Rima
and Laksamana found that SItid disappeared., They searched
for her everywhere till finally, they found dying Jatayus
who told them the kidnapping of Sita by Ravana before he
breathed his last. Then they pursued Ravana and on the W&y
Rama slew Kabandha. When they proceeded further they

met SabarT and on arriving at the lake Pampd they met

some monkeys headed by Hanumat . Then they became friends
with Sugriva who was the son¢ of SuUrya. He was the half-
brother of Vdlin, the son of Indra. The two brothers ruled
over Kiskindhd. Once both of them pursued a demon who used
to harass his monkey-subjects. The demon fled into a

cave. Vdlin, after having posted Sugriva at the entrance
of the cave, pursued the demon into it and fought with

him, After many days Sugriva, having seen the blood
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trickling out of the cave, thought that Vilin was killed.
Therefore, he blocked the entrance with a stone and took
over the throne, of Kiskindha including Vilin's wife. Having
slain the demon, Vilin returned to Kiskindhd and threatened
to kill Sugriva. The latter fled from the city. He was
accompanied by four ministers, viz. Jambavan, Nala, Nila
and Hanumat. R3ma and Sugriva made a treaty according to
which the former had tovslay Valin and the latter had to
help in seeking SIt3. Subsequently, Rama slew Vdlin and

restored Sugriva to the throne of Kiskindha.

In the éarad season Rama ordered Sugriva to call a
meeting of monkeys, then he sent the chiefs of the monkeys
to different directions to find SIta : Hanumat, Angada,
Nila, J&mbavan and Nala were sent to southern direction;
and other monkeys to the other three directions. The five
monkeys were told by Sampati, Jatd@yus' brother, told them
that STtE was confined in the Aboka grove in Latka. Hanumat,

ablest
thi(monkey, was, then, sent to Lankd. He met SItd at the
Adoka grove and offered Ra&ma's ring to her. He was ready
to carry her back to Rama but she refused to comply with

his offer. Then she asked Hanumat to tell Rama to come gnd

rescue her from Lanka.



311

Later on Hanumat was captured by Meghanida. Subse-
qﬁently, a piece of cloth steebed in oil was tiéd to his
tail and then it was lighted.With his burning tail Hanumat
burnt Lafkd and then he bade farewell to Sitd who gave
ﬁer crest-jewel to be delivered.-to Rima. Then he leapt
to another shore where ofhér four monkeys were waiting.
Then all of them went to Rima. Hanumat gave him STIta's

crest-jewel and informed him about her.

Rama decided to go to lafkd to rescue SIti. He was
sssieteds by Laksamana and Sugriva. After having assembled
the army of monkeys he led them to the sea-shore. In
Lanka Révana's ﬁother, KaikasI dreamt that REma buillt a
bridge to Lankd and attacked it with his army, which
resulted in the devastation of many R¥ksasas. She told her
son BibhIsana to pursuade Ravana to return SIta to Rama.
‘He did accordingly but failed. Out of anger, R&vana
expelled him from lathka. He went to take refuge in REma
who crowned him the king of Lanki. Rima, who found that
the shore of Lankd was too far, took fast for three times.
Then he' took aim at the sea with his arrow. Out of fear,
the god of ocean took a human form and told him to construct
a bridge of stones with the help of NIla who was an

architect.



312

Before constructing the bridge, Rima erected a

éivaliﬁga called Rémeévara for the success of work. After
five days, the construction was completed. After having
crossed the bridge to the shore of Lahkd, Rama sent
Ahgada to lanka, as.a delegate to hold talks with Ramana
for returning STt3 but Ahgada's mission failed. Then Rama
. attacked Lanki. In the first battle, Meghanida took the
field. He tied Rama and Lak%%a@a with his "négapééa“'
(serpent-noose). They became unconscious because of

the '"nigapdsa". Meghanfda thought that they had died. He,
therefore, informed Ravana accordingly. Afterwards, Rama
and Laksamana were released from the "négapaéa” by the
Garuda. The fight began again. In the next battle, Hanumat

slew Dhumr&ksa and Kampana, whereas NIla did Prahasta.

Gonsidering the situations, MandodarI pleaded to
R&vapa to return SItd but in vain. In the next battle,
Kumbhakarna took the field. He could capture SugrIva and
carried him towards the city but at the gate SugrIva tore
off his ears with his hands and bit his nose off. Kumbha-
karna returned to the battle field to meet his destruction
at the hands of Rama, After the defeat of many generals,
Meghanada took the field., Laksamana fought with him and
fainted because of Meghanadda's incantations. He was

brought back to senses by the medicinal herb brought from
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Drogagiri mountain by Hanumat. He, afterwards, slew
Meghanida with the help of 'Bibhisana. The final battle
was a confrontation between Rima and Révaga; The battle
ended with the destruction of R3vana at the hands of Rama.,
After the war, Rama rescued STItd and returned to Ayodhyd.

He ascended the throne as the period of his exile was over.

After some time Rama had a desire to visit some holy
places, to pacify the r&stlessness of his mind, He,
therefore, asked the sage Va81stha as to which tirtha was
the best. The sage elaborately described the high sanctity
of Dharmaranya to him., Then Rima decided to pay his visit
to Dharmaranya. He set out for Dharmiranya with his retinue
and before reaching there he stopped at MandalTIpura to
pay homage to Mag@aleévara which was erected by the sage
Mindavya. At Dharmiranya he restored the: place on the
goddess Srimita's request and re-established Brahmins in
the city of Moheraka. He performed a sacrifice there,
having the Traividya Brahmins as the sacrificial priests.
He granted them 56 villages including Moherakapura. After
that he paid his visit to Lohayasti, Govatse$vara, the
Sarasvatl, the temple of Vardha and the GomatI. He, then,
returned to Moheraka once again to perform a sacrifice.

On completion of the sacrifice he returned to Ayodhys.

The story generally follows VilmTki R&mayana except

the portion which Rama is depicted as coming to Dharmiranya.
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As diséussed under "Rama-worship" in chapter V, this is possi-
bly to justify the worship of Rama there and to show the

greatness of Dharmaranya.

-/
Hanumat and Bamesvaram

(LVI - LVII)

The DP. has the accounts of legendary origin of

— ’ . — ”~
Bamesvara (i.e. Ramesvaram):

Before the war with R&vana, R3ma took a vow that
if Ravana was slain by him, he would worship éiva before
taking his meal. When the war was over and Réﬁaga was k¥lled,
he'ordered monkeys to tind a éivaliﬁga for him to worship.
No monkeys could find a single linga. Hanumat, then, volunt-
eerd to find one for him, Before going out to find the linga,
he advised Sita to cook for Rama, while waiting. The cooking
was finished before Hanumat's return., S1td, then, requested
Rama to take his meal, Rama did not comply with her request.
He decided to wait until Hanumat's arrival. SIt3 who was
quick-witted made a éivaliﬁga out of white sand and then she
told Rama that it came trom the mount Kailisa on account of
his virtues, With this trick SItd su¢cessfully pursuaded Rima

to take his meal. No sooner had Rama finished his meal than
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Hanumat arrived holding the whole éiva temple in his hand. .
Seeing Rama washing his mouth after meal, Hanumat was
surprised as to who had brought a éivaliﬂga for Rama to
worship before him. He approached Rama to explain this.
Rama told him that Sitd had made the linga before he could
bring one from Vérépasi and ordered him to put the éiva

temple he brought there. It would become wellknown over

the whole world.

\ Hanumat was greatly annoyed but Rama consoled him by
saying that he worshipped the linga of sand in consideration
to the monkeys who would not eat if Rama would not do so,
He, then, ordered Hanumat to instal the linga of sand in
the temple he had brought. Hanumat tried his best to 1lift
the linga but he could not move it, To make the matter
worse, he fainted. SItd brought him back to senses by
spraying water from her mouth to hiﬁ. In appreciation of
Hanumat's devotion, Sita give the names "Hamzrrmu’ltes’varau2
to the temple brought by him and "Rimedvara" to the éivali—

nga she had made.

’
LF2'There is also a Hanumantesvara - a holy place on the

bank of the Narmadi, a few miles from Chandod.
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According another legend, REma asked Hanumat to go teo
the Himalayas and bring a éivaliﬁga from Mount Kaildsa.
Hanumat came late; so Rama put up a linga made out of sand
by Sita and prayed to it. When Hanumat came, the litga
brought by him was put to the north of it. (the earlier
linga). The linga brought by Hanumat is calléd Viévanéthau,
KasIlinga and Hanumanlinga. The other lifga is known as

Ramalihga, Ramedvara and REmand tha , ©

Hanumante$§vara and REmeévara mentioned in the DP, may
be identified with modern Siri Ramanathaswamy temple at
Ramesvaram, the city lying about 164 kilimetres south of

¥
the temple city of Madurai.g+

45

i

The Story of the King Prthu
(LXV. 3 ff.)

Once there was a famine in Dharmiranya which lasted
for twelve years. The grievances of people prevailed

everywhere, At that time the country was ruled by the

/
h3'Tourist guide published by Sri Karthikeiya Publication,

Pee
*Ibid., p.1; for the descriptions of the temple vide
The Imperial Gazetteer of India Vol.XXI, pp.173-175.

*The name of Prthu, son¢ of Vena is mentioned in Rg VIII.
9.10. and Rg. X.148 is attributed to him,
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vicious king named Vena. He forced the people to worship
him as =a god. Subsequently, he met with destruction at
the. hands of the oppressed Brahmins. During the anarchic
period the country was chéostic. Robbery wasveveryWhere.

To bring back law and order to the land, the need for a
ruler was felt, Brahmins, therefore, rubbed the left hand
of the king Vena's body and as a result of it the ugly
figure of a Nigédah6 emerged from it. He was not considered
fit for ruling the country. The Brahhins, this time, rubbed
the right hand of the corpse, as a result of it Prthu
emerged from it. The Brahmins wanted to crown him but the
Nisada objected to it. He threatened to shoot an arrow at
Prihu if they did so. To avoid averse consequences, the
Brahmins; divided the land between the two brothers.

The king Prthu, in an effort to remove the famine from the
land practised penance on the bank of the Rupa (i.e.

Rupya or Rupen). éiva was pleased with his penance, he,
therefore, told him to select a boon. The king asked for

!
the end of the famine; $§o0 Siva instructed him to milk the
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‘For discussions about NisZda vide Kane P.V., HDS.,

Vol.II, Part I, pp. 86-857.
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earth in the formlof a cow ‘ and her fourteen calves.
Milk-obtained from them should be made into curd. The curd
was to be strewn over the land, Thé king did accordingly ‘
and the famine disappeared. The place where the curd was
made was called "Daa.dhis‘clrzeaﬁ_}j[".br8 It was to the west of
Dharmaranya (i.e. Modhera). Later on in his advanced age
the king practised penance once again, and then he obtained

liberation oft the bank of the river Rupavati in Dharmfranya

(i.e. the Rupen).

The legend of Prthu, the son of Vena, occurs in the
epics and many Pu:r"zir.xats.u'9 The DP; - version of the legend
differs in details from other sources and it is apparent
that the story in the DP. is to the purpose of bringing out

the greatness of Dharmaranya.

&a'The milking of the earth is traceable in the
) Atharvaveda (VIII,10).
L8

*This may be situated somewhere near the village Delwada,
about one and a half kilometre west of Modhera. There

is also the village "Dadhisthala"™ on the bank of the
Sarasvati, 4 miles west of Siddnapur.(Gazetteer of .

the Baroda State, p. 629.).

49‘For the legend in other sources vide Dange Sindhu S, '"The
"Earth-Cow and Prthu's Dart", Purana, Vol, XIII, No.f1,
January1971, pp. 79-81% vide Huntington Ronald M.,
"The Legend of Prithu", Purdpa, Vol. II, Nos. 1-2, July
1960, pp. 188 ff,;Por the psychological analysis of the
legend vide Huntingston R.M,, Ibid., pp. 196 ff.



Gangavatarana

(The descent of the Ganges).

The DP, (XLVIII) has the legend to account for the
origin of the Ganges. The story is different from the one
in which the Canges was brought to the earth by Bhagiratha.sg
Hence, the Ganges mentioned in this story is probably
Gantamigaﬁg551 which flows to the south of the Vindhyas.
The sage who brought the river down to earth was Gautama,

This also supports the above identification. The legend is as

follows: -

Once there was a famine in which many people died. s
a result, Bhargava Brahmins and others called a meeting and
sought for solutions. Devalarman came up with the story
that in Krtayuga, the sage Gautama practised severe penance
in the Vindhya forest for a period of one hundred years till
Brahma was pleased., He came riding on his swan and offered
him a boon. Gautama requested for permanent stay of Brahma

there and-ngming a mountain after him (i.e. Brahmagiri).

%0+Vide Dowson John, Op. cit., p.108.
51+vide App. II. under "Ganga",
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He also asked for the fertility of the 1land so that crops
may grow without cultivation. Brahmd granted'fhe boons.
Since then the land abounded in food-supply. Subseguently,
the Brahmins and their families went to live with the sage
for six months till it rained again. Then they wanted

to go back to their home again, as there was plenitude
everywhere. The sage asked them to stay longer until the
food-grains collected for them were exhaused.‘They became
impatient, therefore, they resorted to a trick, They
produced a cow with the powers of a mantra, then they sent
it to the sage who was performing his midday ritual, The
cow ate his ”Kuéa" grass. The sage hurled at it some Kuéa
grass, which resulted in the death of the cow. On thinking
that he had committed a sin, the sage felt so unhappy that
he was on the point of ending his life, Brahma came and
to0ld him that the cow was not real. On knowing this tﬁe
sage cursed the Brahmins that they would be fallen from
Dharma. Then the sage practised penance to prdpitiate éiva.
On account of it éiva came and conferred on him a boon.
Gautama asked for the descent of the heavenly Ganges. éiva

granted accordingly.



