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Style

Now when it is proved that the Bhusundi Ramayana (=BhR) (i.e. 
the present available edition) is influenced by Srlmad Bhagavata 
Mahapurana (=BhP) and hence the style of the BhR resembles to the 
Pauranic style. Here the word ‘Purana’ should be discussed. The 
Padma Purana defines the term ‘Purana’ as, TOTO fjTFT cfT
cir^ciH I (which shows ancient tradition is Purana). Though it is
ancient, it seems new1. The Vayu Purana explains the etymology of 
Purana TCT ft srfhfcf (the tradition or that which exists
from the ancient times). The Sivamahapurana explains five 
characteristics2. “The five characteristics of the Purana are: (i) the 
Creation (TFf), (ii) Dissolution (TjfcRFf), (iii) Dynasty (^T), (iv) the
age of Manu (H-cKKiftl) and the genealogies of the dynasty

(4m^r<dfr).”
Among these characteristics, the BhR can be placed under the

category of Vamsanuearitam. There were two outstanding powerful 
as well as major dynasties in ancient India: (1) the Solar dynasty
(*£44^1) also known as Raguvamsa and (2) the Lunar dynasty 

(Candravamsa or Somavamsa).

The BhR deals with the life history of Sri Rama who is the 
descendent of the Solar dynasty and hence it can be placed under
Vamsanuearitam.

1 '3U Wrfft (Nirukta 3/19).

2 TOte nfcrok 4# TTORRlf&T ^ I

i fm t 1i
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The BhR has following characteristics of a Purana:

(01) The principles of the Pancratra text have a nice bl 
(1WI) with the tenets of Vedanta, esp. the Madhuradvaita BhaktT
Moreover the philosophy of BhP has a footing on the origin of the 
universe of Pancratra finding the Highest Reality in Vedanta .

(02) The BhR is written, as already said, under the inspiration of 
the Bhagavata. It does not use any achaic usages (ignoring the 
Sanskrit Grammar) as the Bhagavata does in a big way. Tthe lapses 
in the BhR are very few. The main defect is that it is prolix and in

r

the description of Sri Rama’s boyhood sports, it gives them once in 
the normal sequence of events and repeats them fully later when 
Dasaratha during his visit to Pramodavana (ch. 01/101-146) is shown 
the places where the various Lilas were displayed by Sri Rama. The 
command over the language and poetic capacity are prominent in the 
descriptions of persons, places, seasons, festivals, etc.

(03) The BhR imbibing the pauranie genre presents the various 
hymns of eulogy like BhP or other.

(04) The BhR contains the verses of reward ("TcHffh) of reading, 
listening to, etc. of text like any text of puranic genre4.

The BhR presents a sort of description at the time of birth, 
marriage, victory of gods, slaying demons, etc. expressing joy, 
happiness, anger, sorrow, etc. through the natural phenomena like

3 4. .....—.—-... Cj
4(3t) m wrwi

^nf4cfr -f4f«RT I

C5T) ^TtfcT WtoWM tjvrq

wuTOmTw: wr4 ^rfq 1 r/w<^ i i
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Ether5, Fire, Water, Earth, Directions including the reactions6 and 
semi divine beings7. Again this is the style of Pauranic text.

As the BhR is influenced by BhP, it^ antiquity is obvious and ^ 
consequently the Pauranic characteristics are also witnessed along 
with the arche-type usages (3fl%f#q). Some of the arche-type forms
can be cited alphabetically as under:

(01) instead of (°

(02) dlcimRi^ which is in the line
FitcTHicrqj (o^/qV9/^)_. •>

(03) in Ft? ^t?T: I which is stated as
srfwf ■qits 'crh 14wii cf i.

The senses of innumerable character of the groups or abundace is 
normally presented in the Puranas with the words W (hundred)
(1000), (10,0000), etc. which is here goes further in the lines:

<vrWV-ti«i i
W: ’fFTTrlTf: 11 o o/cV3 11

Many a times the author gives the prose descriptions under 
01/126/01-04:

5

5RMH: TlfcFR swdlttJCSRRI 1 0^*3/^ || and also in 01/72/10cd,
01/79/08-09, 02/241/33, 02/242/26.
6 TTUbTKTRT ITT wtf:

7T 9m TT^t:

WPm W( %T(. oV^/^VII and also in 01/21/24,
01/76/41,01/81/27.
7 ^5 i|bMcmp| 11 oVUV^ I i and in 01/29/34-42.
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^fg^fRTPT TrfcT ITRfdTS^T ^^MIW^cMci%! WT 
-H^-ld^dl fa3«rl<sH crTlellMcil ^ifcT E^lqFd^sjJ-i'fdlH dl4^d^ll<slW^ia<1^'J£!Ii 

I^ld|HldlMcicrdl^u|^ chlRhdlVim^l c^m Iddl'T^ | cj<^|] q) { uf[^r-

^r<I^HldfH<m>I^IMMdlMHd^ld^HlRlcl^^lfc+^l I like those of 
BhP 05/25/07:

®UW: '^T^<l<0to ui id cRdHd^fdd Pd f d fa gd dH H:
Wqi4<lfdl^qd1dMRkdH<HRd^drOchl % 

cfcPRff W cjHHleii 4'lcrldl'Hl 

WfFTlt^t mu\«k ^HRf ^I^Rdldl

The other chapters (01/11/01-08 & 01/130/83-91) dealing with 
his prose style can be otherwise, an example of showing the author’s 
ability in writing compositiinon in prose as per the famous dictum TIT

Structure:

The present edition of the BhR is divided in 04 parts (01) Eastern 
(02) Western (rrfsFfW^), (03) Southern (#RP§), (04)

Northern ('3tfWr^) out of which only two parts viz. Eastern 
(■t|#gTrg) an(i Sourthem (^W1?) are available containing 391
chapters and 21,594 verses. This Ramayana is in the dialogue form 
between Lord Brahma and Bhusunda, a crow hence it is known as 
Bhusundi Ramayana or Brahma-Bhusunda Samvada. The present 
text of the BhR must be fusion of two different text and ideology 
means influenced by BhP.

The 1st chapter of Purvakhanda deals with the eulogy of Brahma 
to Sri Rama as the Supreme Reality followed by Brahma’s reply to 
the gods (chs. 02-03), the life account of Bhusunda (04), life account 
of Hanumana (05-09). The 10th to 12th chs. deal with Sri Rama’s 
birth in Kakustha family where Vedas eulogise Him, king Dasaratha
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r
performs ceremonial rites followed by the naming ceremony of Sri 
Rama, Sita, Laksmana, Bharata and Satrughna by sage Vasistha (13- 
16). The ch. 17 describes Sri Rama’s childhood sports like killing 
Putana followed by killing Vikata and Trunavarta (18), visualizing 
the universal form (19), releasing Sunitha (20), killing demon in the 
form of a crane as well as pythone, showing His suprmecy to 
Brahma (21), protecting Vraja from heavy rain (22), killing the 
demon Khara, Black Serpent, uplifting the wives of the sages, 
releasing the people of vraja from conflagration as well as bringing 
back Sukhita from Death-god (23), as a result of their reciting the 
formula Sri Rama begins Rasa-sport with cowherdesses (23).

The chapters 24-36 contain Sri Rama’s Rasa-sport with 
cowherdesses followed by water-sport (37), their visit to the woods 
(38), Sri Rama showing His divine form to the cowherdesses (39). 
The chs. 40-43 describe Sri Rama and His brother starts to return to 
Ayodhya by Dasaratha’s command follwed by Sri Rama Geeta 
preaches to the cowherdesses (44-59), Sri Rama’s arrival to 
Ayodhya (60-61), Bringing Back of King Dasaratha (62), 
Discription of Demon Chayasura (63), Spring Festival(64), Sita 
Getting the Picture (65), Sending Messengers (66), Sending 
Messengers to Vraja (67), The Hymn of Moon Light (or Candrika’s 
hymn) (68), Return of Princes From the Vraja (69), Instructions to 
the Princes (70), Viswamitra’s Arrival (71), Killing Demon Khara 
and Demoness Tadaka (72), Gaurding Viswamitra’s sacrifice (73), 
Departure to Mithila (74), Arrival in Mithila (75), Sri Rama 
Breaking Lord Siva’s Bow (75), The war Between Sri Rama and 
Parasurama (77), Parasurama’s Defeat (78), Union of Sri Rama and 
Sita (79), The Episode of Upliftment of creepers (I) (80), Brahma’s 
Message (81), The Episode of Upliftment of the Creepers (II) (82), 
The Episode of Upliftment of the Creepers (III) (83), The acceptance 
of Creepers in the Episode of Releasing Creepers (IV) (84), 
Conferring Liberation to the Creepers in the Episode of Releasing 
Creepers (V) (85), Reward of singing Sri Rama’s Name and Form 
(86), Hymn by Sesa Serpent in the section of Sri Rama’s Greatness 
(I)(87) Hymn by Sesa Serpent in the Section of Sri Rama’s 
Greatness (II) (88), Conferring Boon on Sesa Serpent in the Section
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of Sri Rama’s Greatness (III) (89), Prince Sri Rama’s Ruling over 
kingdom (90), Bringing Back the Fire from Vaikuntha in the section 
of Sri Rama’s Hymn by Lord Visnu (91), Enthronement of Sri Rama 
as a Crown Prince (92), Exposition of 06 powers of Sri Rama (93- 
97), Bringing Back the Cows of Brahmins in the section of Sri 
Rama’ Greatness (98), Appreciation by Dasaratha in the section of 

. Sri Rama’s Greatness and in the Sub-Section of Exposition of 06 
Powers (99), Releasing Maternal Uncles in the Section of Sri Rama’s 
Greatness and in the Sub-Section of Exposition of 06 Powers (100) 
and Dasaratha visiting the Holy Places (I) (101-146).

The 1st chapter of Daksinakhanda deals with A Hymn Composed 
by Brahma followed by Bunch of Questions (02), Scholarly Talk of 
the Great Sages (03), Uplifting Ascetics (04), Sri Rama’s coronation 
(I) (05-06), Boon given to kaikeyl (07), Starting towards the Forest 
(08), Sri Rama’s Departure (09), Stay on the Bank of River Tamasa 
(10), Keeping the Citizens in Perplexion (11), Sri Rama’s stay 
beneath the IngudT tree (12), Stay beneath Nyagrodha Tree (13), Stay 
on the bank of river Yamuna (14), Stay at Mt. Citrakuta (15), 
Description of Mt. Citrakuta (16), Move Around in the Caves of 
Citrakuta (17), Piercing the Eye of a Crow (18), Sumantra’s Return 
(19), Sumantra conveys Sri Rama’s message (20), Sumantra 
consoling Kausalya and Dasaratha (21), Sumitra consoling 
(Kausalya) (22), Narrating the killing of an Ascetic Boy (23), Death 
of Dasaratha (24), Grieving on Dasaratha’s Death (25), Arrival of 
Bharata (26), Bharata’s Lamentaiton and Censuring Kaikeyl (27), 
Bharata Meeting Kausalya (28), Bharata’s Grief (29), Dasaratha’s 
purificatory Rite (30), Bharata’s Departure (31), Guha’s Inquiry 
(32), Narration by Guha (33), Description of Hospitality to Bharata 
by Bharadvaja (34), Departure of the Army (35), Arrival at the Mt. 
Citrakuta (36), Bharata meeting Sri Rama (37), Pleasant 
Conversation with Sn Rama (38), Offering Libations to the Father 
(39), Sn Rama’s Advice (40-41), Returning and the Preaching of the 
Arrangement (42), Offering Wooden Shoes (43), Description of the 
wooden shoes (44), Bharata entering into the city (45), Going 
towards Nandigrama (46), Worship of the Wooden Shoes and 
Remedy in the Section of Rule through the Wooden Shoes (47-58),
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Description of mt. Citrakuta (59), Laksmana’s Calmness (60), 
Sukhita’s Arrival (61), Sukhita Meeting Guha (62), Arrival of the 
People of Vraja at Mt. Citrakuta (63), Arrival of the People of Vraja 
(64), Sukhita’s Lamentation (65), Giving Message (66), Hospitality 
to Sukhita (67), The procedure of Hospitality to Sukhita (68), 
Hospitality of Cowherds and cowherdesses (69), Conversation 
during the Stay on mt. Citrakuta (70), Calling Nandana (71), 
Nandana’s Departure (72-73), Meeting of the Two Groups of the 
People of Two Cowherd Leaders (74), Amorous Sports with 
cowherdesses (75), Inquiry about the Merit (TJfcFT) of the People of
Vraja (76), Description of Female Devotional Lovers (77), Churning 
of the Milky Ocean (78-95), Delineation of Sahaja’s Nature (96), 
Narrative of Sahaja’s Nature (97), Sports in Citrakuta (98), 
Description of the Amorous sports of the people of Vraja in 
Citrakuta (99), Moving Leisurely at Mt. Citrakuta (100), Advice to 
Havana Ravana’s March of Victory (102), Description of Alaka-city 
(103), Ravana’s Coronation (104), Ravana Acquiring the Boons 
(105), Ravana’s Universal Conquest (106-1), Ravana’s Sezure (106- 
II), Ravana’s Release (107), Ravana Exercising Diligence (108), 
The Result of the Formula (chanted) By Ravana (109), Sulocana’s 
Inquiry (110), Meghanada’s Joy (111), Sesa Serpent’s Arrival (112), 
Meghanada Acquiring the Boons (113), Mahendra’s Defeat (114), 
Power of the Demon (115), Prayer to Lord Visnu (116), 
Manifestation of River Gariga (117), Arrival at the Hermitage of 
Sage Atri (118), Ascetic Reporting to Sri Rama (119), Arrival of the 
Gods (120), Communication With Sri Rama (121), Anasuya’s 
Hospitality (122), Returning from sage Atri’s Hermitage (123-124), 
Sff Rama Aiming the Arrow (125), Pacification to the People of 
Vraja (126), The People Scolding (Sri Rama) (127), Arrival at 
Pramodavana (128), Killing of Demon Viradha (129), Residence in 
the Forest (130), Passing Night During the Stay of Forest (131), 
Conferring the Boon on Agnikumaras (132-133), Appeasing 
Agnikumaras (134), Arrival in the Hermitage of Sage Agastya (135), 
Stay at the Hermitage of Sage Agastya (136), Departure from the 
Hermitage of Sage Agastya (137), Entering into the PancavatT Forest 
(138), Fresh Arrival in PancavatT Forest (139), Residence in 
PancavatT (140), Moving Around in the PancavatT Forest (141),
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Surpanakha’s proposal (142), Insulting Surpanakha (143), Killing 
Demon Khara, Dusana and Trisira (144), Surpanakha Reporting (to 
Ravana) (145), Grief of Ravana (146), Arrival of Marica and Ravana 
(147), Slta’s Delusion (148), Sri Rama Making the Beloved Aware 
(149), Preparation of Slta’s Protection (150), Killing of Marica of the 
Form of the Deceptive Deer (151), Slta’s Suspicious Heart (152), 
Laksmana’s Reply (153), Laksmana’s Departure (154), Slta’s 
Abduction (155), Fight with Jatayu (156), Returning to the Hut of 
Leaves (157), Sri Rama’s Mental Tourment (158), Sri Rama and 
Laksmana Starts to Move Arround (159), Leaving the Pancavatl 
Forest (160), Vulture’s Cremation (161), Pacifying Wrathful Sri 
Rama (162), Stay at the Bank of the Lake Pampa (163), Passing the 
Night in Separation (164), Arrival at Sabari’s Residence (165), 
Reaching Saban’s Residence (166), Stay at Saban’s Residence 
(167), Gracing Sabarl (168), Anguish of the Ascetics (169), Sri 
Rama’s Reality Narrated by Sage Agastya (170), Sages Coming to 
Saban’s Abode (171), Intimation of Sabarl’s Greatness (172), 
Hanuman’s Arrival (I) (173), Meeting with Hanuman (174), 
Discussion on the Elements of Friendship (175), Hanuman’s Arrival 
(II) (176), Stay at mt. Rusyamuka (177), Description of 
Bewilderment on seeing the Ornaments (178), Consoling Sri Rama 
(179), Preparation for the Killing of Vail (180), Piercing the Seven 
Palm Trees and kicking away the Skeleton of Dundubhi (181), 
Dialogue Between Sri Rama and Sugnva (182), Arrival of Kiskindha
(183) , Sugrlva’s Defeat During the Fight between Vail and SUgrlva
(184) , Sn Rama Pacifing Sugrlva (185), Dialogue between Tara and 
Vail .(186), Killing of Vali (187), Vail’s Killing and Release (188), 
Sugrlva’s Coronation (189), Stay at Mt. Malyavanta (190), 
Description of the Rainy Season (191), Sri Rama’s Dejection (192), 
Arrival of the Autumn (193), Laksmana’s Departure to Kiskindha
(194) , Laksmana Entering into the Court of the King of Monkeys
(195) , Sugnva in the Harem (196), Meeting with Sugnva (197), 
Arrival of the Army (198), Reaching to the Ocean (199), Hanuman 
Reaching in Lanka (200), Meeting of Slta and Hanuman (201), 
Consoling Slta (202), Destroying Ravana’s Garden (203), Burning 
Lanka (204), Preparation of the Army and Arrival of Vibhlsana 
(205), Restraining the Ocean (206), Drying up the Inner Portion of
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the Ocean (207), Mentioning the Means and Device of a Bridge 
(208), Constructing a Bridge (209), Narration of the characteristics 
of Sri Rama’s Name (210), Building the Bridge (211), Preparation of 
the Army (212), Freeing Suka and Sarana (213), Narration of the 
Royal Parasol and others (214), Persuading by Mandodarl (215), A 
rigada Entering into Ravana’s Court (216), Demonesses Tempting 
Slta (217), Commencement of the war between the Monkeys and the 
Demons (218), The War between the Demons and the Monkeys 
(219), Fight of Sri Rama and Laksmana with Indrajit (220), Tying in 
the Serpent Nooze (221), Garuda Untying the Serpent Nooze (222), 
Dhumraksa’s Arrival (223), Killing of Dhumraksa and Cakra (224), 
Ravana’s Escape (225), Waking and Intimating Kumbhakarna (226), 
Waking Kumbhakarna (227), Kumbhakarna’s Meals (228), Dialogue 
between Ravana and Kumbhakarna (229), Kumbhakarna’s 
Departure (230), Valiant deed of Kumbhakarna (231), 
Kumbhakarna’s Death (232), Ravana’s Lamentation (233), Indrajit’s 
Preparation (234), Defeat of the Army of Monkeys and Victory of 
Indrajit (235), Defeat of the Monkeys Army (236), Killing of Indrajit 
(237), Description of Ravana’s Lamentation and so on (238), 
Sulocana’s Self-immolation (239), Carrying the ml Drona (240), 
Killing of Ravana (241), Union with Slta (242), Meeting Bharata in 
the Hermitage of Sage Bharadvaja (243), Reaching Ayodhya (244), 
Narration of the Sport in Pramodavana (245).

BhR&Veda

The author of the present edition of the BhR inculcates the 
similies and ideologies of the Rgveda:

The verse 01/71/20 describes sage Visvamitra (^nfspp:)
eulogising Sn Rama, the Supreme Person whose portion is of the 
thousands faces, eyes, etc.8 The verse 01/110/318 describes sage 
Durvasa singing SrT Rama’s glory as the Supreme Person having

in? f$prr to i
'Sr'SSWt ■*?: 11
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thousands heads and eyes, thousands faces and arms, thousands 
hand, feet and thighs, thousands ears and nose9. The verse 01/139/53 
describes the cowherdesses eulogizing Sahaja’s glory that she is of 
the form of the Suprem Person having thousands head and again she 
is beyond all10. The verse 01/92/17 presents the limbs of the Virata 
Purusa which are as under:

The sun and the moon are His eyes, Earth is the head. Ether is 
navel, Earth is legs11. All these have their roots in the famous 

10/90/01).
m:

BhR and Upanisads

It is interesting to note that many principles of the upanisadic 
ideology are imbibed in the present edition of the BhR:

(01) The thought of (©O12 is presented in the
01/94/2313 describing that this universe is pervaded by Lord (f^TT) 

Sr! Rama, the Universal friend. The verse ^
wfeiT | describes that all the works

which are performed for Lord and offered to Him. Here the feeling 
of offering all to God as He is the giver of all.

n

12

13

I i
% -ipircR^ I

ii

3TMT: r^m W<&k\\ WT

fU nppt: I

TFT W WII<*H( I)
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(02) The ^cJlMPlNcf (oV«V^) 14is presented in w. 01/86/19-
2015 that the Brahman can not be known through intelligence nor by 
meditation, nor by sacrifice, nor by asterity, nor by action, nor by 
Time. It can be known through the God’s will.

(03) The idea of to. (o^/oi^/o^)16 is presented in 01/45/1717 as

the Imperishable Brahman which is the tail (i.e. the end sung by the 
yogis as well as in the vv. 110/331-332ab18 describing the Brahman 
is the tail of the Anandamaya soul.

to. (o3/0^/oO19 is reflected in the verse 01/99/6720 describing 

Sri Rama’s abode as the place of origin, sustainance and Immersion.
k 01

to. (oyo't/ox, oyoyo%) means one is not subjected to fear
at any time if one knows the Bliss that is Brahman, falling to reach 
which the words along with mind turn back is presented in the verse 
01/113/228 which describes Sri Rama while sleeping heard the

WPT 1 ton |
tot*? cfr ^ ^eri^i |
^ t to RMito ^

^ toter f^rr ^ iFhr topir i 
to %

aT^wrri^-^^rfcfgri, srfr stmt i in ^"Rfcrgri 

^ ^ Tritor tot i r

alcl^lcf ^fcK^ITW ’df^l 

i
srfh&frf ^r^ri 

'MfTri^'cr M to wm\ i
to tot Picicf^r 3WMTFmiwi

9R: I
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account of Hiranyakasipu from Marigalya and gets sound sleep 
which is free from the reach of speech and mind.

(04) The (oyov°*)23 is presented in the verse
01/29/26 means the knowers behold Sri Rama pervading everywhere 
just as gold in different ornaments like earings, etc. In 01/46/05 as 
well as in 01/141/2125 means after knowing which there is nothing to 
be known.

BhR and Pancaratra

. The literary meaning of ‘Pancaratra’ is ‘that connected with five 
nights’. Lord Kesava (Visnu or Narayana) is said to have taught this 
esoteric science to Ananta, Garuda, Visvaksena, Brahma and Rudra 
over five nights (Panca- five, ratra=nights).

A special contribution of the Pancaratra Agamas to the religio- 
philosophical literature of Hinduism is the concept of VyuhaS, which 
are four (Hence the name caturvyuhas, catur means ‘four’) vyuha 
means a projection of emanation.

In this system, the Supreme Lord is known as Paramatman, the 
Narayana, Visnu, Bhagawan and Vasudeva. ‘Bhag’ means sagunas, 
or the six blessed qualities. They are knowledge (WT), Lordship
(R^4), Ability ('#W)5 Strength (^vf), Unaffectedness (#4) and 
Splendour (cfcRT). Since God, more commonly known as Vasudeva 
in this system (the first or the original vyuha) the second vyuha-

i

niRn
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Sarikarsana (or Balarama), emerges. From Sarikarsana emanates 
Pradyumna and from him Aniruddha.

The author of the BhR nicely blends this philosophy under the 
discussion of Sri Rama’s 06 powers where Brahma presents Sri 
Rama as Bhagawan to Bhusunda:

tw TFT

Tit fm: wfi: n

■^iwi Wm ir tcHchFk^hri i
4tF*T T#^T^slFcPTHJ

4ijPi Ill-TT. o\/%yo\-o^ ||

r -

Here Sri Rama has these six qualities or sadgunas like that of 
Vasudeva in Pancaratra. Brahma on the request of Bhusunda narrates 
elaborately Sri Rama’s six powers under the ch. 01/92-98 of the 
BhR.

r

When Sri Rama takes birth in the Kakustha’s family sage 
Vasistha comes to the naming ceremony of Sri Rama and His three 
brothers. On seeing the princes, sage addresses them as the 04 forms 
Sri Rama as Vasudeva, Laksmana as Sarikarsana (BhR 01/15/04) and 
Sri Rama’s naming ceremony, sage Vasistha recites thousand names 
of Sri Rama in which Vasudeva is one among them.

After killing Tadaka and Khara, Laksmana praises Sri Rama’s 
valour at that time Sri Rama replies its all possible only by his desire 
because He (i.e. Laksmana) is Sarikarsana.

TMR: TTfepf WFTI (^.TT. oy^yy*)

Sanatkumara, the knower of the Supreme Reality teaches the 
secrets of the sacred formula of Sri Rama’s wooden shoes and its 
greatness. He describes wooden shoes as the Supreme Reality that
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functions triply named Brahma, Visnu and Mahesa by taking the 
incarnation.

The reality has fora manifestations viz. Vasudeva, Sarikarsana, 
Pradyumna and Aniraddha, who is the material cause of all the 
beings. Thus the origination of the world from saguna Brahman.

Thus the author nicely blends the view of ‘caturvyuha’ in 02/55- 
57 with Sn Rama’s wooden shoes and shows its greatness.

Thus the Pancaratra Agamas become the source of the devotional 
literature.

BhR and Adhyatmaramayanam

The famous verse of the Adhyatmaramayanam(= AdhR)

m wgk: i
TftcfT I |3T.TT.^r^r. WUII

interpreted as, Sri Rama has identified as Supreme Person, STta as 
maya and Laksmana as Jlva who due to the power of maya can not 
perceive the Supreme Brahman i.e. Sri Rama.

This ideology is also found in the BhR (01/07/05) where 
Hanumana singing Sri Rama’s glory says that “Unless and until Sri 
Rama removes the darkness of delusion (a devotee soul
can never see Him.

When Sn Rama takes birth in the kakustha family, the gods 
would also manifest there in celestial form (BhR 01/08/09) which is 
developed in the same manner in AdhR26 were the gods will also 
incarnate in special forms (^Ml^:).

f^TT: I
WPlfafcIWd] I

263



Chapter 05

The period called ‘vijay’ of Sri Rama’s march to the south in the 
BhR 02/205/10-19 is also mentioned in the AdhR

TJ|<f; -qftcf# |

vTfT I

(Yuddha. 01/28) refered in VR (Yuddha. 04/03-05) but not found in 
the RcM.

BhR and RcM

At many place we can observe the similarities between BhR and 
RcM. Though the original Kakabhusundl Ramayana is the 
composition of sage Kakabhusundl who stresses out on the childish 
pranks of Sri Rama and hence he may be describe the whole Rama 
saga in short. At many places he avoids the historical events such as 
sage Visvamitra comes to Dasaratha and requests to give his two 
sons Sri Rama and Laksmana for guarding his sacrifice. At that time 
king Dasaratha has not ready to hand over his sons as they are tender 
(RcM Bal. 237/01-10) but in the BhR Dasaratha does not argue and 
Sri Rama and Laksmana also got ready to go with the sage (BhR 
01/71).

The another episode is: Sri Rama sends Arigada to Ravana’s court 
for persuading Ravana depicted elaborately in the RcM but in the 
BhR there is a eursery reference that Arigada goes to Larika and 
conveys Sri Rama’s message. There is no elaboration of their 
dialogue.

Thus the author avoids such type of elaboration but most of the 
Rama Saga of BhR is flows similar to the RcM which are known by 
the references given below:

r

Sri Rama’s incarnation:

W<??T: ^^FTrfsFT: «P|c|.rl41<sKHJI (3T.TT.^M.^T. o\/oy^o-^)
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■%fFT U W^IT 1
3Tf^#fcT%TT5# chl^^R'^41' TOfil ($.TT. o V^o/o^)

^5 3#fer ^RmIcII 11 oVUV°t)

Slta comes to the temple of goddess Ambika where Sn Rama sees 
her first time:

^iR+i w
^IcTT WT Hf^pl^rqirfKI^l'qi: I 

it <Sp<c1W "cd'O'ii'i'q

WFtT f^T W* cW^FIRT TFT: 11 ( $.TT. o V'°*)

%f% STW^R: ^ft?TT TT# 37lf | -plf^n -tJ^FT ^FTf% 'iq^Tf 11 

^/f^^dlfVb 'atari ^taTii

(U.^T.RF. ^RT. ^»T. RR6/QR, RR^/o'S)

Dialogue between Sri Rama and Parasurama:

m- 'fafalPJg ^ pp ytfN: i

i|Mot^Fqif^ii ('g.ir. °v^au)

f%ff%3^3#TTHTII (TT.^r. TRT. oy^iyoC)

WFT- Tpti% ■SRrTTOI'^TJ^fe^l
wM ^ppt Wm wm 11 ( ^.tt. o v^/r 3)
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(TT.^.mTO^r. w/^)
TFT - ^orf^ri

cftf^FWT-g%TRFcTT WTI l(^.TT. 0^/^/^)

^[| -cnc ^i ^ Ffer f ^i i

(TT.^JTT.FM.FF ?% v O 5> )

4<^m - ylwdt fcmchugfs-fer^^l i
(%J\. oV^/^).

?ffc Wk WT FFFMt 1 cblcrf<%<£ Wp§ ^Tf
(M1.MI. ^W/ol3)

Sri Rama’s going towards forest

cFRT: ^Wt11 (^.U. o^/o^/to)

FIF TT2RT W# %ft I
3F!F Wr cnttF^Ff ■pRTFF'^ftil

(U.^r.RT. 3Rt. ^T. XV °)

m m\: ^rf^cF: I
3?^N^1clKR^re1 ^Hfcjt-MfcT 11 

FcT: FFg ^F#T ctef q^^qf |
^T WT RrT 'cM WPWii Pi^q-^4 i |
^■K^HlRMf# ~¥J§ ^ WIT i

($.U O^/OV'SFW)

266



Chapter 05

3Tr^-qFT^^RflT*MR11 (J\.^(M. 3Fta. M/°)

¥ 'Qcf ff# <?TTOf cffcfcT: |
t ^ciicHI W WcTT TWf fTO% 11( sj.TT. °^/^/U~^)

31W TO ^TSTOt I TFT ■q^R 3TJCFt 11

(tt/tot. 3)

Bharata’s departure towards Citrakuta and Guha’s suspection:

TOt Tm m wro 1 
wi%5f^rr cn% tot #TO 11

tiprc«*rai^T UT^pr cft crfm 1 

^TT^TfW^fe: TO
Tm$[% Tf#w: 1 

wqcnw wt wk^ Ph^cihii 
^pRJ ^TTO W H^ImUm Tto: I 

■(%?# ^to ft fecfii 11
l"°fa^T^WT H^I'dUl ^ I

dtxM ^RTT TT^J 11
3Fsr ^ t^ferr #tr toit ^ 1
#tT IcTg^J cT 11

y^id! dV-MlR»l eTO ^T: -JW TO I 
%TOtJ TOWT: 11
'1'cflwil delcii^^T: Tp%pjufkrtr; I

^TOtTO'd f^Td, 'dTO I'd.df^dli l I

(^.u U, W, U, ^)

TO# TOp TO# TOt I TOT 3}TOF TOJ ^jrod 11 
TO TTTO# -3T 3TFfr i TO TOf TO 7#ER fldt 11 
TOfronft^TOifcTTOT, ^#3 wtto^ii
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(TT.^r.m 3FfofiT. X6V0^-0^)

%g ‘SHifeT Tl^l WTI WRJ Tit % BPTI!
Wp W TR #f I t^PTcT TOtft ^ 11

Uo/o^-o^)

m ^ *fe i^hIch q# i 4,^ t^t wt Tjwt i 
^■q^rqr#r5^i *rft s?t%ii

(n.^r.m 3FTT.^t. u ^/o ^-o ^)

King Dasaratha’s death in the separation of Sri Rama:

Wm fsRSIdkl: fhcTT % ¥# ^Tcf: I
W TW IT^fct W^[: | | ^.TT. o ^/^Vs/S> o

IFRFT TPT ^ff TR TFC^rfl m!!
xfftfft w w pnr i

(Tr.^.m 3prr.^T.uv°0

Bharata’s oath:

wm i

te Mfe'Ctf Glf^Pl^cHixjSTT11 ^.TT. R/WH3,

^ ■pii Rrar t# ^ ^Tfe Rflir y 11
^^rfcPT '^MfclRT|T^h|!l

(tc*ot. sptpw. ^woh-o^)

Sn Rama asking to the trees and the creepers about Sita:
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d^Kridl "p cHWdl^l I $.TT. o^/^/o* 11

^r%qq ~q*p^ q|qffcf I ^ eRfr cF? qHT 11
(TT.qVqT. aqqq.cR ^o/o^)

Surpanakha assuming the form of beautiM lady comes to SrT Rama 
who sends to her Laksmana:

m m\ ij^#|zqMqi i
%w? | | 9J.U °3/W/^

w^rwfFiwjpl' ^qn <%$hj 
qr
W^cflpRI ^ wfcfcf RR | 
■^itl^xiqi -rfr MI

c^T ■#% t^RlRq ¥111 
31cMT^ m ffc WR'<rf: |

Wf% RT t R^F8RHcT qq: 11 s[.TT.

qfqr ^r qff thj ■qft , qfcft w qp -g^pif 11 
Ip^^-jprqrh^qqqRt, ^ ^frrT M^T T^fT felft 11 

~m 3ppq fPT WJ RWf, fhf RT^F 1 i
cllcf 3M eTfhlU^^qRt, cpff thfRtll

(iTq.RL 3R. cfiT. ^/o5>-o*)
TFT- qfq iq RR: WFF: W: I

qqrRRifRrrr*rrprrt11 ^.r. o^/w/oqi

Rfaftfqqf R^TTg ®fM, 3^f c^RRRKRFJ RMII 

qf ftg rM RFft, R^ fa<M RUrl ^ RFft11
(irq.RT. sr. q?r. ^ y o q-o ^)
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m~ WTOT: %¥i[l
cf?Wt%cjI 

15^R f^RT 13T Urt Rl^Hi i 
3TRsf TTR WFP#1^?RI^I I 

cRT: ITT Pi^KlI SRRt 
^tHreiffcr: Wf '^|1’mH<Hlf^(cni!

($U

4dft 'RSR T^rf w 37^5T TFT w I

sfp <ihhh«£I ^R?nf ^rri^fi wftn
(TXRJTT. SKM. RO V9-o ^ ) 

dfe^iH 3#r efRR^, ^ WR^%f%ll^T-^^ll

^sTOfta ^femr, wn\
(TT.RJTT. 3TC/ET. ^/o^)

Sri Rama piercing seven palm trees:

cI^^I^lfeRRR RM #0Ws[F!# 

cfToTHT Wl ft<%ull I

^ R SFJEf:

<fgf*r srRst to %nrq; % trht TfiR ^sp3;i 
3fer rr! tM R#T tpr *if wt# 11

(IT.RTTT. WRTRTL Wo%-%o)

Sn Rama before marching installs Lord Siva’s jyotirliriga

^ m 'Mfd8Tq<mHw ^ 1M ^4 1%wsR;i
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(%T!. VRlVo%)

itot wff^r ^ $m i
Iwt .«nft M -^n

1mwm rHI f?uii
(ir.^.m vlfra. o 3/o v-o 5=)

STta gives her crestjewel to Hanumana:

^ ^ -^thF^TTIW w\
tT<SWfPT f#4 'Wf^t i I ^.TT. o^/^o^/^i3|| 

^ttR cr ^re>, wrcpr wzs 11
(TT.^.m ^C3>T. 3Vs/ o ^ )

Sri Rama is tied by the serpent nooze:

MWfwrwmM^i 
^ eft TOt WdcT: II *|.TT. 03/33VWI

■gpr TftfcT €^ WIT W§f #1 Wlft "RFIT11

VT vlhT TT^ft wft, HHIMW ^R? ^RT tMT11 

(TT.^T.RT. oTfT. W5> o, * 3 )

r

Sri Rama kills Ravana:

SRIETCIdMUfM mum %dRT¥: I 
^#T WTO ^TIF-II TTOTffW: 11 

M3 cTFl -^|^|fq ^ ^prn^| 
■qWRTOTlfcf: chH^^^0ftd^ll ^.U.
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mi m ^nsr tptst m irc ifw wg ^ ^ t^st i i
*1% W#C77T Wifi WTTg^^W^II 

~im\ *jffi iro fi^j i i
wfifi -q^ $ nus ^gif xpfiT qrg ^5^ 11

(itw.wt. eifr. i.uo/0^-0^)

/ •

SrT Rama commands Laksmana to leave STta in the forest:

wh -wiffi % i
3tt^i# wfi i
3TRM c|[c-4)cblW clMld} i

fitc^IT Wc3<WcWI#rWT Wcf11 *J.TF. VW/oVo^H

^ ^ 4 ^ ^ ^Tll ^TRf^ilRTSTT 11

(u^r.m ?icipi.^r. u/°0

3}[clJl$<f< cfH ^cR ■#! 11

(u'w.m vi^r.^T. ^/°^-oh)

SrT Rama placing Slta’s golden idol beside His left portion 
Asvamedha sacrifice:

fildlfid WTO: I

T^HT^T: I *J.TT. VW/oUI

JflTSlcrli fcrft 3TRR 3TT#T ^WfT 11 
ffiWT TTflcT vffe TRFT W fwff 11

(TT/W.WT. vRTf¥I.^r. ^o/o^-o^)

STta enters into the earth:

¥M cFRft wf fitfn torfRff _41
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qpfciiT} irfwgT I
WTIWRMf#ll *133. ^/^WU-^abll

ift^F flPWH m 3TM % Wtmfo 3#T
^ffer Pf44 f^Wfl Tfl^ ^FT11

*T% 3^ MdldHS PftPT Mh ^ft^FTII

Thus the Rama saga of BhR flows like the RcM of Tulsidasa 
which tends one to prove that the RcM much influenced by BhR.

The BhR and Bhagavadgita

The 16 chapters (761 verses) 01/44-59 of BhR called Sri 
Ramaglta Samhitopanisat describe Sri Rama giving a discourse on 
Bhakti to the cowherdesses of Pramodavana who are deeply affected 
by His impending departure. This is not falling under the real 
Bhagavatisation but reveal much similarity in the subject matter and 
the style of BhG of 18 chs, though the BhR presents the discourse in 
16 chs. deducting the introductory and the concluding (ch.18) which 
have no matterwise presence here in the BhR. The only difference 
lies in the interpolators i.e. Sri Rama- cowherdesses in BhR and Sri 
Krsna-Arjuna in Mahabharta as well as the Prema yoga as the 
essential topic of the BhR while karmayoga of the prime importance 
in BhG. The Ramaglta of BhR is equivalent to BhG and is justified 
with some similarities.

(01) The verse 01/04/25 describing the best of the Bhagavatas are
those from whom the world does not get annoyed (^fecf)
which is in co-relation with the BhG (12/15)27.

(02) The verse 01/08/06 speaks of Brahma hearing the voice 
(cpft) in the meditation that Sri Rama would incarnate to establish

(1333M. ^6 )
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the religious counduct firmely and to protect His devotees e.g. The 
w. 41/23-24 describe that whenever the piety deteriorates He 
incarnates for the protection of the righteousness. The vv. 01/41 /06- 
OS speak that the pangs of separation SrT Rama affirms that His 
abode is neither in Vaikuntha nor in Goloka but in the house of
Sukhita and Marigalya. He is not satiated ("qf%) with the fresh butter 

of anyone other than that of Marigalya is similar to BhG (8/4)28.

(03) In the w. 01/43/26-31 and 01/43/33-41ab describing Sri 
Rama’s dialogues with the cowherdesses where the words 
^fbuiciijcii-ci introduced twice (instead of <JqM') seems to be

influenced so much BhG.

(04) The verse 01/45/16 states the questions that who are the 
better of the two-the devotees or the worshippers of the Imperishable 
and is similar to BhG (12/01)29.

(05) The verse 01/45/20 describing those who attain the 
knowledge of Him become free from the vision of difference 
(^afl), reach His world of knowledge and do not return. It is
similar to BhG (15/16)30.

(06) The verse 01/46/01 commences with the questions about 
Brahman: (i) What is the nature of the soul? (ii) What is the relation 
with the Supreme Self?, etc. are similar to the BhG (08/10)31.

wnfhiR.rit. o^/o^n

ii \yo\n

w. ? v^n
atfsnfd^11 o^oii
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(07) The vv.01/46/15-16ab describing Lord Sri Rama confers the 
devotional love to one as per one’s fruition of their actions of 
previous births and not to all is equivalent to the thought of BhG 
(06/45)32.

(08) The vv. 01/50/01-06 speak of Sri Rama conferring the divine 
vision to the cowherdesses in order to show His indescribable form 
consisting of thousand faces, ears, etc. while can be correlated from 
BhG (11/10)33.

(09) The verse 01/51/29 describes Sri Rama’s forms of 
meditation like GunatTta (the best one) which is also presented in 
BhG (14/25)34.

(10) The verse 01/86/22 describing the superiority of the path of 
Devotion has the correlation with the BhG (12/14-20).

(11) The verse 01/143/45 speaks of Sri Rama taking incarnation 
whenever righteous conduct in trouble and this is similar to BhG 
(04/07)35.

The verse 01/06/16 describing, “Unlike the cowherds Sri Rama 
milks the cow and devotion comes out as the essence of the holy 
speech which is similar to the BhG Mahatmya36 with

further explanation regarding this verse the author in 01/21/69 says 
that the Vedas and Vedangas are the cows and the sages are the 
cowherds as well as devotion is cowherdesses.

32

33

34

35

36

ztiWi W TTfh^l IW. o^||

i %\/\o 11
Jjuildld: rt. ^/^mi

w ^ ft TenM^fcr ^tTTcr i
3T«Tc«fFrtT?pfrzT cKIcHIH I '‘TJlt. o*/ oVs 11
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In the ch. 01/08/06, 09/03, 68/24-26 & 81/15 Sri Rama being a 
Supreme Person takes incarnation on the earth in order to kill 
demons, protect righteouness, establish the piety, upluft the wise, 
etc. This ideology is similar to BhG (04/08)37.

In the w. 01/74/07-13 Sri Rama is compared with ‘sacrifice’ 
(W) which is indebted from BhG (04/24).

BhR and Krsnakarnamrta
• • • • •

The author of the present text of the BhR adopts the same 
ideology from Krsnakarnamrta of Lilasuka (14th cent. AD) where Sri 
Krsna is described as:

TOTh cR4lfih4) wmh

fe# %nvHf^P#T: 11

The same appearance of Sri Krsna wearing the garland of Gunja 
or berry and earing of peacock feathers encircled by the 
cowherdesses is found in the BhR 01/05/19-22:

BhR and Kalidasa

Under 01/43/38 the cowherdesses engaged in constant 
remembering of Sn Rama. Lord Siva comes there but he does not get 
any reply from them and hence becomes angry. He curses them to 
get separated from Sri Rama. This episode is borrowed from 
Abhijnanasakuntalam (04/01)38 of Kalidasa which runs like this: The

■qp5|F[R msgti fcRWIPT ^

■’TOR'wrai i%r %f^r ^ ftrpfiTO;!
w ¥ "sftMsPr TFTxT: TT^Flt ’fII o*/o%\\
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person, thinking of whom, with a mind regardless of anything else, 
you notice not me, a treasure of penance, come here he will not 
remember you though reminded (by you), just as an intoxicated man 
does not remember the talk made before (i.e. while drunk).

r on

Lord Siva admits that he becomes purchased in the exchange of 
austerities: is similar to Kumarasambhavam (05/01) of Kalidasa:

BhR and KadambarT

Sage Visvamitra leads Sri Rama and Laksmana to mithila city 
which is described nicely in the BhR (01/76/11-13 in prose) like the 
bombastic style of Banabhatta (7th cent. AD) “KadambarT”40 where 
he narrates the long description of the beauty of the city UjjainT with 
using so many adjectives.

In the BhR (01/76/11) the beauty of city Mithila is described like 
this:

HdWltRFTOrdiT taPT

Rpnwrfd fcF i m d w R RFfeMfer RtshRlw
McHKiRrlddl^RMd^

39 BhR 01/34/65-66.

40 to <f>dyi¥f, arr^PEndlfP wm\

1wmT#T Rftp,
-if^r-lRdT

■Rffqk-^fc#: Wlffe H^lfdqPuR#^T#hcfT.............I O^Rh'Mhh,

■<4)KH<1, 3Trapf M WR,
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Thus the author may be much impressed by the style of 
Banabhatta and used it in his BhR.

BhR and Geeta Govindam

The description of form of Sri Krsna as well as the union of Sri 
Krsna and Radha depicted in the Geeta Govindam of Jaydeva (12th 
cent. AD) is presented elaborately in BhR, though the Gltaigovindam 
(= Git.) contains 24 Astapadis in different Ragas. The comparision 
are as under:

(01) The verse 01/05/23 describes that Garuda on seeing Sri 
Radha-Krsna in Vmdavana, in yellow attire (Mld^crl) and who
sprinkles the cowherdesses (^FT^TFO with the nectar-like smile 
CfFraft^f:) is presented in Git. (Dhruva-01):

Hrarfaft favraPd 11

(02) The verse 01/09/15-17 express the different incarnations of 
Lord Visnu which run like this: Lord Visnu’s Incarnations are His 
parts: Fish is the heart, Janardana is the yoga, Tortoise is His 
retentive power (VKuimRd), Boar (TO?) is the strength of His arms,
Man-lion is His wrath, Dwarf is His girdle (Tfd0<a<ni), Parasurama is 
the Supreme piety, Balarama is His ecstacy joy (TOT:), Buddha is 
His compassion, Kalki is His remembrance (Wjfb) and Sri Krsna is 
the ornament of Vmdavana, is the part of His Part (3T?M:). The 
translais close to ^W^cTTOOTfaRof Git. (01/05).

The chapters 26 & 30 (20/04) are much influenced by Geeta 
Govindam (Sarga 01-03 & 05) which mn like this: Sri Rama plays 
Rasa sport with cowherdesses as well as the celestial women. Sri 
Rama’s inborn love. Slta in the divine attire provokes Sri Rama.
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/

When Sri Rama rushes to embrace her she hides her self. In Geeta 
Govindam Radha due to envy with the other cowherdesses hides 
herself in the grove. Sri Rama wanders here and there and scolds 
her41. The maid servant of cowherdesses approaches Sri Rama and 
informs about their pangs of separation. In Geeta Govindam (sarga- 
04) a female friend of Radha approaches Sri Krsna and informs 
about her condition without Him. Sri Rama informs to the maid 
servant about His love for Slta42.

r

The chapter 28 (in 58 w.) describes the union of Sri Rama and 
Slta is influenced by Git. (sarga-12). The description of their 
conjugational love is, though full of erotic sentiment of union 

it is not in cultured and nor in polished language. The clear
by the words like (V. No. 15), (16),

WT (19), (20), ^FqpRf^t 3IRT5 (21),
^ f^i d h (2 5), M (31).

The w. 02/17/21-56 describing Sri Rama and Slta moving around 
the mountain (Citrakuta) see a cave and enjoy the amorous sport 
there. Sri Rama decorates Slta’s different limbs with various flowers 
and garlands43.

BhR and Uttara Ramacaritam

The author nicely blends the ideology of Bhavabhutl’s Uttara 
Ramacaritam:

The chapter 01/97 describes the types of dispassion followed by 
Sri Rama’s dispassion (%FI) through the narrative of Slta’s
abundanment (dkioHMl). Sri Rama utters the refrain “While abanding 
Slta I am not perturbed (W '^Tf^RT:). This refrain is so much
similar to that of Sri Rama’s statement in Uttararamacaritam (01/04):

41 Cp. Geeta Go. 03/02.
42 Cp. Geeta Go. Sarga 05.
43 Cp. Geeta Go. Sarga 12.
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■Ftt
Tfwt^Tmil

In the w. 01/29/15-35 the indeclinable “3W” (then) is employed
in the beginning of all the verses, though the passage no.l naturally 
begins a new chapter and hence it is in the sense of “now onwards”, 
while in the passages no.7, the reward of the pure and impure 
persons, in no. 11, the result of Sri Rama’s glory.

The last unit of the passages no. 15-35 is an iritresting clubbing of 
different types of worshippers, devotees, yogis and others 
worshipping Sri Rama variously and attainng Him, His element or 
His abode.

The topic of Dasaratha visiting holy palces where Sri Rama 
passes his childhood and manifests His divine sport, is elaborated in 
chs. 01/101-104 in 6063 total verses. It may seen that such a long 
elaboration may not be necessary, but the author has a simple motive 
of the growth of devotion in the he^t of the devotees.

In the w. 02/87/34-38 when Sukhita (= Nanda), Marigalya (= 
Yasda) and others arrive at mt. Citrakuta and enjoy the hospitality of 
Sn Rama, the cowherdesses are identified with the female friend of 
the goddess of wealth at this juncture the present text seems to find 
an opportunity to incorporate the churning of the ocean (^JTR'^RR).
This implies how the author of the present text is skilled in depiction 
of Bhagavatisation in Sri Rama saga.

Under ch. 02/119/17ab the whole of the episode of Hanumana 
crossing the ocean, entering to Lanka, meeting Slta, conversing with 
Ravana and burning Lanka presented in the flesh-back

ciRWJIH ipfeFT: 11

280



Chapter 05

Loose structure

In the chapters 01/12-15 the thousand of Sri Rama, Sita, 
Laksmana, Bharata and Satrughna at the time of Naming ceremony 
of the four sons of king Dasaratha performed by sage Vasistha. 
There is not justification how the thousand names of Sita are placed 
during the Naming ceremony of Sri Rama and other brothers.

The text (01/25/20ab-21) introduces 05 collections (dfedl) of Sri
Rama’s life story but mentions only three by name (01) BhusundT, 
(02) Laksmana and (03) Hanumana44.

In the verse 01/30/11 the other incarnation of Lord Visnu like 
Balarama, Sri Rama and others come to Ayodhya. Here the 
wonderful point of textual discrepancy is over and above the

r

Bhagavatisatioii of Sri Rama saga child sports because the other 
incarnation come there i.e. anterior presence.

Under 01/37/80-118 it is not only awesome but also interesting 
because Sri Rama, Dasaratha and other charactors of Ramayana’s 
time are connected to the posterior of about 10000 years. Thus 
during the narration of Dasaratha visiting holy places, sage Durvasa 
and even Veda vyasa (3000 BC) meet and welcome king Dasaratha 
(15000 BC approximately).

It seems that the author doesn’t maintain the propriety of the 
theme, on the contrary he relates the secondary sources with the 
main story. Thus while describing the mt. Citrakuta (02/75/04-45) 
the author relates the caves (4K<I) as the place of amorous sports (as
described by Kalidasa in his Kumarasambhavam 03/54).

Such a reference is not even indicated in the Ramayapa of 
Valmlki and TulsT, because all the three viz. Sri Rama, Laksmana 
and Sita observed their celibacy during their exile.

44 The 05 collections with their verses are mentioned here: (01) 36,000 verses by BhusundT, 
(02) 24,000 by Laksmana, (03) 1,00000 verses by Hanumana
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The w. 01/26/01 -07ab describe the boon given to the sages 
practicing penance in the Dandaka forest and Sri Rama plays Rasa- 
sports with them. The w. 01/54/18-19 speak that Sn Rama will 
fulfill the wish of the sages in his next incarnation as Sri Krsna, 
though he had already fulfilled their wish by sporting with them.

The same reference of Agnikumaras if found in (02/134) Sri 
Rama’s Rasa-sport with Slta in the Pramodavana near rive Sarayu 
and the same Agnikumaras were asked to reside in the Dandaka 
forest where they meet Sri Rama during the forest stay. But under 
ehs. 02/133-134 when Agnikumaras ask for the boon of the Rasa- 
sport with Him, Sri Rama confers upon them the boon to get female- 
hood in the next age i.e. Saraswata Age which is the present birth.

Thus the unclear reference shows the loose structure of the text 
because the present birth and the next birth of cowherdesses can not 
be simultaneously of the same age. This may be taken as 
Agnikumaras taking birth as the cowherdesses in the Saraswata Age, 
perhaps of the next cycle.

In the verses 01/23/31 Sri Rama bestows the happiness of His 
vision upon the Brahmin wives.

In this verse the verb “bestows upon” (TTF) is missing.

The verse 01/21/48 is a strange one because it has 03 present 
participles (doing), (moving), (passing) without any
verb.45

45 M:
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The w. 01/52/36-50 constitute a hymn of salutation by Bhanu 
(i.e. Nandana) and w. 01/52/51-74 comprises of a hymn praise by 
Prabha (i.e. Rajni) but the verse 01/52/19&2246 describe the next 
births of Nandana as Bhanu and Rajni as Prabha thoug here the 
author takes up instead of uPnl and i.e. the persons of
the next births utter the words with the same name in their previous 
birth.

The chapter 01/64 deals with the matter of Sri Rama sending the 
princes to the cowherdesses for appeasing them in the separation, 
while the same topics continue in 66th ch. (of purvakhanda) (under 
the time sending the messengers) it is surprising how the 65th chapter 
is inserted depicting the swan CW*T:) sent to Slta.

In the w. 01/114/37-177 during Dasaratha visiting the holy 
places, Sukhita shows him the Govardhana mountain and its holy 
places at that time sage Sukadeva comes there and fortells to Sukhita 
that it would be (means the place) holy places and Sri Rama will 
incarnate at this place.

Choronologically Sukadeva is posterior to Sri Rama and how can 
be fortells about Sri Rama’s incarnation which is already existing.

The w. 02/222/22-23 were the incident of lord Visnu sending 
/Garuda to free Sn Rama and others from the tie of Serpent nooze 

(thmmri) actually is the core of the BhR which commences with the
narration of Garuda being deluded and feeling himself proud that he 
has freed Sri Rama the Supreme Person and the incarnation of Lord 
Visnu. He goes to Lord Visnu, Lord Brahma, Lord Siva and finally 
to sage Bhusundl who destroys Garuda’s ego. Then only Garuda 
goes to Sn Rama again, asks to forgive him and eulogises Sri Rama.

46 dldWi m |
qPrsqftj 1vpttarffrii un

<iLh1-khm[h i

wtt \rr\\
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There is no maching between this ch. 02/222/22-23 and the 
matter of the introductory chapter and the 02/222/221.

Under 02/242/17 SrT Rama blesses VibhTsna for His help and 
devotion in Him. Here SrT Rama (of the Treta Era) blesses for 
Immortality sage Markandeya, Asvathama (ufoi:), king Bali,
Vedavyas, Hanumana, Krpacarya and Parasurama. From which sage 
Markandeya, king Bali and Parasurama were existing at that time, 
while Hanumana and VibhTsna were present in His service but 
Asvathama, Veda Vyasa and Krpacarya are yet to come to the 
existence at the end of Dwapara Era (i.e. the time of Mahabharata).

Metrical Analysis

The v. 01/10/'56ab seems to be corrupt which runs like this:

As per the reconstruction suggested by my guide, it should be as 
under:

RTT WT fOcTr wt: cOTF 11

w 3ft TOOt tor l should be reconstructed as ROT TO # 4TTT ft 
ftcTI and shift cTT I should be constructed as s^ft^fd 
TT cTOT tOTT 1.

In the w. 01/10/55-56 the author has maintained the structure of 
TWTtT^nfd with 11 syllables in A and 13 syllables in B i.e. total 24
syllables in 02 lines. It contains 06 lines where 10/55ab forms one 
unit 10/55cd as well as 10/56ab forms the second unit.

The v. 01/11/29 reads r4Fi4> for d14ft4>.47

47Cp. SPRTftl (o\/oW\o):
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In the verse 01/17/32 upajati of 14. 12. 12. 13, in 17/33 upajati of 
12. 14. 11. 12, in 17/34 upajati of 13. 13.13. 11. which shows the 
loose structure.

The verse 01/28/58 consists of 02 lines and the context also does 
clear speaking due to the fault called

The verse 01/42/31 in the cjticifcioi4>l metre does not fit in the line 
of the verse (means 4fi4fcldchl is between the s^jg'^metre).

The w. 01/70/24-27 are a row of metre which suddenly 
end in metre (01/70/27cd).

Editor’s Mistake

Dr. Bhagavati Prasada Sinh has not carefully edited this work. It 
can be seen from the following Table:

Ch.
No.

Incorrect Correct

06 (08) The editor reads for
3FT# l.e.

06 At the command of Sri Rama 
(7TO + 3WT) (37)

The editor reads
(06/37d) and

gives other reading - 
^ MlvH: (which is

totally incorrect)
07 Sn Rama is Sita and Slta is Sri 

Rama (cM #B^nRcTT) (27)
The reading of the Ms 
(■W 'SttaT Tf:) -seems
appropriate in the context 
instead of the reading cWT

WTfRcTT.
07 Brahma ponders over and The editor reads
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narrates exploits as well as His 
original life story (^qi^k^h)

edi. (29).

but it should be 
(Cp. 03/14d above)

09 (4/5a)

i

The editor reads ^Thi 
(male serpants) but hhmi 
(3FTt. Ms) better.

09 (25-26) The editor reads
for

The
reading is
metrical incorrect.

10 ■^cl (53) The editor reads °fcf for
on the time of 10/5 3 a.

10 The 10.56(ab) seems corrupt. As per the reconstruction 
suggested by my guide, it 
should be as under:

W sft H^cTT Pm and it should be reconstructed as^W?ft

and s^lfefc^Ri cq-qh should be reconstructed as

18 18/06 consists of 04 lines but 
the editor seems to add 02 lines 
(ab) of 18/17.

21 The editor reads RU: for 
RUT:, RW: #IR for RW:

85 (#4*1)
r^Msrrrptii

dcrddHl^imteMH <=led<l
TOII (conferring

liberation to the creepers 
in the episode of 
releasing creepers).

87 (#4^) #*##... 11 
r

(Hymn by Sesa serpent in
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the section of Sri Rama’s 
greatness)

88 SlklWIck ^R^rIh 11

89 #UWIck
■^TE i 1 (conferring boon on

r

Sesa serpent in the 
section of Sri Rama’s 
greatness).

90 TPTsfl"<5RF?^ HclRwdi^'R: i

$

<w4k<M .HIH11 (Prince
r

Sri Rama’s ruling over 
kingdom).

93 ^jpitqresqti [#4 ^ft] aikFWIcH [414 oMIteMH 

~m]
Exposition of valour in 
the section of Sri Rama’s 
greatness and in the sub­
section of expositions of 
06 powers.

94 q,gTjii||-qi^ii^ [q^sqpgqH ^FT] siUwHisick ■q^pitwn^
[WCT^IR^TR]

95

96 H1H -oqugjri ^-R ^KWHi^ick q^pirq-Rs^ 
-oqr^R ^FT... 11

97 q^pJ|-qT^T% ^TFE ~ #CPTOP^ q^pilqiteMI^ 
3<l^eMH94M 11

98 im-------
TfFT------1|

99 •q^rja|oqi^li% | q^pjlqHsq^ 
HIH-------II

100 -q^JW^Ft ------- 1 -q^jfpilqpsqA 

- II
101 HW
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134 anftsRPFR dlk

135 3dPd5MHIHd HIH

136 3uRshimh3 3dfd5MHIHd did

137 No. 136
rs* r-' \

No. 137
r* . ,fn. .ddWKmd^lClCldiS^N: 'HLdNJ<fl<m=h--

138 In title : arem^f^r- -
'3^1- 'HklPkldfWIdcffltS:

No. 137

TRWIdHdHd HIH

No. 138
139 (Title) ^/■Rctf^I#Rj?RRmt5KqpT:

o^p^Kpwidddl^H. d'^tHIddddd* did

J^Rddd- d^dldddHn
ddra^K—

-------
No. 138

No. 139

140 <M^lR^llPwidddU^N: 4^iR*nP^~ - - .

No. 139

^HiddddH

No. 140
141 (title) W^iRwte--

•do=llk^lll^^^ldc1Hl5?^rFT: WWFFFTdFT

WldHIHd

142 WkdMH^ 1IH

143 9RFltFf 9MHidd HIM '

144 sMHIH} 9Mm*H dFT

145 W^Hidd did

Chap. Incorrect Correct
No.
05 (#M4>I)

7F^#T^% wftsszpT:
'iMlfaW did
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06 7Fn4Tfhh=hl 414 4815^114:
08 wi4%i4%Tt5 WI4%I44 414 ^gq}5W4:
30 m fmnmm: •

47 MJdchK^ wtmm... Mlicbl^H 414
48 4l$fcKMi8xMlRsikt*<l4: aqfd^fllPt^KUf q|q---------------

49 <CT§=&KN*f (3>^q^RPcWt5«Z|R: 41'H
50 4l£=bKMl MI^RM 4 #141 414- -

3 51
4lfeMM44t5^tFT: 11

52 ■qi^RT^ 44sNqtei4 414 41g$RR^ Wcjgf ----------------

53 -q^cfcKI^ |^q^i¥ra^3 MIS+KMl Hl'k'jd 'ik^i^T------:;
57 ^IT^^IsT^IWltSsqpq: Ml^chKI^ Ml^ldidlM^ll vim
64 414 sHdlRKHMIUi HIM
76 '9R4f# 44cf ffcl 4^ (^141

(Inquiry by a cowherd-devotee 
Sukrata of Vraja)

Sing Bhagavati Prasada has given 
the table of content(1WPjf%)
before the main text (Part-II) 
where ch.76 titled Inquiry about 
the merit (7^4) of the people of
vraja.

77/10 13^ 33^14¥
77 MuiRhI^MuR ■qorMwF'fq

78 -qi^qqvi 43^444

82 43&44} 4^^1^lcHf4

83 43^44% 43^44} 4^4144(1414

84 fawtyi 14441431414

86 «a*acHi-3q«i =TO

88 ^3^^%5-qd)cqTliqgRl1(cfciql5^R: 1 W^^'g^^TOWflOTSB^: 1

89 43^44% 43sW4% 4lf?HlMHIid 414
90 43^4%STp^#14t 4^4%534WHf4f44f4
91 313dm} 43*44} <H3dMH 414
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92 ^eMH^HR

102 '<RU|RH44RHR

109 HR
112 $wrhr

116 HR Romish* hr

118 37^T£RHaR 3^|^HRHH HR
119
123 a^TORWfrRfa

124 HR

130 cHc||^ dHcjR'l HR

133 SlfH^Rk^HcRHIH HR

135 31WII9RtWT^ 3crOTwta»wi to

137 RWU3RT<RHHt HR
140 MaqilR^RnlH

165 ^Mil^RRH HR

166 '9$hrh) 9*HRH

171 *m<1^rrhI ^nO^rihh

172
173 '^HHHRHl ■^WRH
174 13R%R

176 ^HdlHHH

185 HHIHIHH

187 Hlfcrl^HH

188 fafr-eRt Rr>r

191 MI^-SH^hI

192 No title ^IhrRrihIhr

194 foffeFSJPPft TRH

199 h^sk^h) R*F#H

200 tf^HRHl' crlfHRH
201 H^H
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202 ■taRHSTCRl TPTTOTT
203 TfSpf

204 ?^T

206 4^44441 4444
207
208 4^4

209 wm
210 3fR§4R

213
214
215 WTO4

217 44144
222 (title) '£N4I<WM4- (but the chapters, subject matter 

deals with Garuda untying the 
serpent nooze so it should be) 
HHim^4NHH.

223 PTOFR
225 <l4tjllf<=IS\l4uil

226
*

STTiFR
238 ■qVRf 4ui4

239 1<4H4I4SJI44I 444

240 T4T

244 SpqtWWl ^FT44

Author’s scholarship

The author of the present text of the BhR beautifully and 
interestingly blended Sri Krsna saga with Sri Rama saga. Moreover 
he has employed many a times the philosophical ideology as well as 
the themes and topics of scriptures and also other classical texts. All 
these be speaks his veteran scholarship.
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AO

(01) Vedas - the similarities and ideologies of Purussukta of 
Rgveda (90/01) applied in the BhR 01/50/01-06, 01/71720, 
01/110/3/8 & 01/39/53.

(02) Vedarigas - Vedariga vidya is so ancient and Yaska notes in 
the commencement of his Nirukta, the seers interwoven the Vedariga 
literature with the Vedas. Sage Arigirasa in the commencement of the 
Mundaka upanisad states the 06 Vedarigas there are:

"tad i

among which the author employs the special language of Grammar 
(i.e. ©4|ctKU|4Hi) which are as follows:

the name '?TjfpC: is used in plural to paraphrase W: who are 11 
under Varahamihira’s Brhatsamhita among 33 Vedic gods

cfcT^ gl'c^nl^T ^?TfTT: 11 o^o/^n

The beak of the wonderful bird (01/65/09) is "51 (known by his
speech by the multitudes of words spoken by him) and this is the 
special usage of “known by” according to cFT (TOJ.

In this verse 01/96/70 the verb wfb is used for iff because 
(Wf) is an Atmanepadi root of the 1st conjugation. This is an arche 
type usage (3ti%%T).

In the verse 01/135/32

48 The order of the text is adopted from A.N. Jam’s - A critical survey of SrT Harsa’s 
Naisadhlyacaritam
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«HcJvFT IcIT % 11

(a marrying person) and W^T (Enjoyer) are used for 
and respectively.

The constitution of the 8 syllabled Anustubh metre contains the 
5th syllable as a shorter one but in dkimRlH. (02/57/23rd)
contains the 5th leter as a long one and hence here the author takes 
liberty to employ long syllable.

2jJcHi’HcbH (02/232/07) means (two) ears and the nose in which
('gFS:) compound, is employed in nuter like s-WHidJ or

In the verse 01/29/17 the text employs the two words “Intoxicated 
people” (TcTTdt ^FTR?:) which is the Archaic usage similar to the
Vedic literature like IT of RV (= Rgveda).

Metres (’S^:): The author has nicely employed the different
types of metres in the BhR49 like Upajati, Bhujangaprayata, Salini, 
Aupacandasika, Arya, Rathoddhata, VatormT and so on. He also 
employs the long metres like Vasantilaka, Sardulavkriditam, 
Srgdhara, Harinl, SikharinT, etc. The author fond of the 'HMlAoS'
and hence he used also.

Ravana’s hymn in honour of Lord Siva (RiNtP^ci -kiHR) in
Pancacamara metre in originally, probably rendered in totak metre in 
the BhR (02/105/04-16).

Astrology (^ilhlN): The present text of the BhR provide us the 
different dates (fcrf§T) of Sri Rama’s bom, the commencement of the 
war etc. which disusses under:

49 The list of different metres employed in the BhR is given in Appendix 02.
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(a) Under the w. 01/10/01-06 the date of Sri Rama’s incarnation 
is given that on the 9th day of the Bright Caitra, with Punarvasu 
constellation in Abhijita time period.

(b) Under the verse 02/205/1650 the author gives the time of Sri 
Rama’s march towards Lanka that it was the period called “vijaya” at 
noon on the 8th day of Dark MargasTrsa with the constellation called 
Uttaraphalgunil followed by their reaching after 07 days at the bank 
of the ocean51.

(c) Under the verse 02/205/22 Vibhlsana comes to Sri Rama’s
th 52refuge on the 4 day of their arrival at the ocean .

(d) Under the verses 02/211/37 the time of constellation of the 
bridge is given that the construction is started on the 10th day of the 
Dark Posa month and is completed in four days followed by their 
reaching at Lanka after 08 days.

(e) Under the verses 02/235/01 the author gives the time 
Indrajlta’s march for war is 2nd day of Dark half of vaisakha month 
and his death on the 4th day of Dark half of vaisakha month.

(f) Under the verses 02/241/34 the author gives the time of 
Ravana’s death on 14th day of Dark half of vaisakha month53. .

(g) Under the verses 02/245/03 the time of STta’s abandoning by 
Sri Rama is given. On the 12th day of Caitra month Sri Rama 
commands Laksmana to leave Slta in the forest54.

50

51

52

53

^lxK4il^i Hip ! I

^ fpi wm wt: i
MikilwU I (o

czi|'tfnp>r ^ 11

WWf ^itr4P)4cl: ^4)^1I oy^/^W
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(h) Under the verses 02/245/01 Sri Rama’s age during coronation 
is 42 and Slta’s age is 33 is given55.

(03) Upanisads - The author of the present edition employs the 
ideologies and similarities of upanisad as:

(a) Isavasyopanisd - ..... (© % ) employs in 01/94/23.

(b) Kathopanisd - TRRFR ....(©y©^/^) in
01/86/19-20.

(c) Taitirlyopanisd - ..... (o^/o^/o^) in <rcj j

01/113/228, W ^ T(o^/oH/oO in 01/45/07 & 17 and 
01/110/331,(©^/©V©0 in 01/99/67.

(d) Brhadaranyakopanisad - "W .....  (oyoy ox) of /

in 01/29/26, 01/46/05 & 01/141/21.

(04) Dharmasastra - The author adopts the ideology of 
Manusmrti (02/—) the duty of younger person in 01/43/40, 
01/136/79-83 & the Dependence nature of the women (TJ © V©3)
in 02/150/4656.

(05) Kamasastra - The author employs the word for Sri Rama
the (01/33/25) means Sri Rama is skilled in the sports
described by koka pandit (the scholar in the amorous sports). The 
ch.01/28 is the totally depicted with amorous sports. Sri Rama and 
Slta like that of Geeta Govindam.

54 sraft mfn gic^i=biRH i
WT# Wf 1! O V3 W 0 3 11

55 TFRMlFdf^ -^r ^ccuR^Nlfich: I
^ ^qf^ifcr ■gifW 11 o ^v © u i

56 cW^f cTcqfcT: 3F: I
cfcdcl# 1
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(06) Sangeetsastra - The author has the fond of music as he 
quotes the word (means cMfwq) in 01/1 l/2a means the
dance, instrument and Drama thses three makes the music. He also 
employ word in the verse 01/21/24. This shows the author’s
scholarship and fond of music.

(07) Alarikarasasira (Rhetorics) : The author of the present text 
of the BhR employs the figure-of-speech (3M§KI:) in a beautiful
manner to highlight the character, the situation and the theme (of 
Bhagavatisation also) scholarship over the figure-of-speech. Here the 
references of applying figure-of-speech in the BhR is given as per 
the order of Visvamitra’s Sahityadarpana:

(A) The simile (WU) is defined in the Sahityadarpana as :

wrr11wwi
means similie is the resemblance between two things expressed in a 
single sentence and unaccompanied with the statement of difference.

It is employed in 01/07/04, 01/17/25, 01/46/03,05, 01/70/17/37, 
01/73/07, 01/82/15, 01/129/55, 93,109, 01/82/03, 01//70/37, 
01/113/134, 01/129/55, 01/135/71, 01/14028, 02/209/31, 02/46/03.

(B) The Reminiscene (HKuih) is difined as ;
11 ;>o/^ 11

means a recollection of an object arising from the perception of 
something like it is termed TRWf. It is presented in 01/64/06,
01/138/79-80, 02/178/27.57

(C) The metaphor ( is difined as :
Wfi PitM# IITTT.^. \o/^6\\

57 : I
niwint: II
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metaphor consists in the representation of the subject of description, 
which (subject) is not concealed, as identified with another (a 
wellknown standard). It is employed in 01/42/06-0758 and 01/73/—

(D) The commutation ( mRuii^) is difined as :

when what is superimposed serves the purpose in hand as being 
identified with the subject of superimposition (the Wl), it is
which employed in 01/130/19259.

(E) The Doubt C*T%) is difined as :
TTfclS^R TrfcT^fcr: 11 ^o/^ll

when object under discussion is poetically suspected to be something 
else, it is called a Doubt. It is presented in 01/82/32.60

(F) The Representation (<Kyxrt<3) is difined as :
f4N4|0|i cT«TT ctc|f^c(l

11 %o/^\3\\
The description of one under different character arising from a 
difference of perceivers of from difference of the objects is termed

c 1
Representaion. It is employed in 01/140/73.

(G) The concealment (SFlffcT) is difined as :

58 W I
^eF#!T ^FfSlFPF ■U^T^Wr^FIT I i

59 3TST WWHJ
TO? Itm ’WZ: W# Rc|^d; I i

60t cfT ^hii'^hi 1%'m im: fM m w tcptTs-cbu

^bMcl WIcHH Tt: 11
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The attribution of another character is preceded by the denial of the 
real nature and some times the denial of the real nature is preced by 
the superimposition of another means representing as beith not what 
it is, but as something else. It is employed in 01/65/0562 and in 
01/26/83

(H) The Poetical Fancy is difined as :

Poetical Fancy is the imagining of an object under the character of 
another. It is presented in 01/36/27, 01/82/04,29, 01/93/46, 
01/110/233-234, 01/140/66,9863, 02/191/05.

(I) The Hyperbole (3ild*i4lRd) is difined as :

when the intorsusception is complete, it is styled Hyperbole. It is 
employed in 01/27/4964.

(J) The Illuminator (TlTT) is difined as:
i Rnrab i i \ o/v% 11

When a thing, which is the subject in hand, and another which is not 
the subject in hand, are connected with the same attribute, there is 

It is applied in 01/130/63-7465

62

^FcT 1
63 BhR 01/140/98:

UlUi prt I
TT^T^rr: -qftdt I

64 ddMM,-K ^fcf wm: W8: 3HU^<riRkil: 1

^ffcr w mmi wfw 1
65 BhR 01/130/65: I

MIlcHdl 11 ¥I.T. W*®!!
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(K) The Typical Comparision (Tffcf^W) is difmed as : 

■^rsfq «i4: To/^o ||

Where in two sentences, resemblance between which is implied, the 
same common attribute is differently expressed. It is employed in
01/110/15-16.

(L) The Contrast or Dissimilitude (cqfcK^) is difmed as :
oqfclH': 11 !

When the upameya excels or falls short of the upamana. It is 
which is presented in 01/139/27.

(M) The Speech of Absence is difined as : 4&s i

11 W W I

When a thing in the absence of another is represented (01) as not 
disagreeable, or (02) as disagreeable. It is stated in 01/126/111, 
127/111 & 137/13166.

(N) The Corroboration (3T#tR^?RT: ) is difined as :
'HIHI-M ^11 ||

chKui^ ^ i

: IIT0X II
when a general proposition is strengthened by a particular or a 
particular by a general one and when an effect is justified by a cause 
or vice versa, either under a similarity or a contrast, there is 
3T#?n7^RT:. It is employed in 01/138/1667.

S[cRT ^r^Kfhcj m: 1 

W cNfir fiq# cfT % w™ ■qftqpf I i 
3# -vJRFRli

¥FT: ^^^#0^11
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(O) The Contradiction (fsRpT:) is difined as :
Ic^llJjuII: I ^

fasi: 11 fot^rHcl qra?T fafPltS# c^llffcl: 11 TTT.^. *o/^l

when there is an apparent incongruity between a genus and any of 
the four beginning with genus, between a quality and another action 
or substance, or between two substances, there is It is
employed in 01/139/58-5968.

(P) The Garland of Causes (WGTOMT) is difined as :
■qf ■qiTriersi c^t^fwnenwqiitk.t w^h

when each preceding object is spoken of as the cause of each 
succeeding one, there is It is presented in 02/179/0969.

(08) Epics: The BhR so much influenced by RcM and VR.70 At 
some places we can see the influence of AdhR under the verses 
01/08/09, 07/05, 136/02, 205/10-19.

r

(09) Purana : As the present text of the BhR is (especially Sri 
Rama’s childhood) influenced by the BhP so it shows the great 
influence of BhP on the author who was may be the great devotee of
ft Tj

Sri Krsna or Sri Rama’s path of Devotional Love.

(10) Pancaratra: 04 manifestations like Vasudeva, Sarikarsana, 
Pradyumna and Aniruddha are referred to in BhR 01/72/27, 02/55- 
57.

■qnr qRwmTW wi: \ i

69 ## ■qfcr^T: I
■qRnwrs M fiicH: M

70 vide ch 04
71 The Bhagavatisation is separately discussed in ch. 04 above.
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(11) The ideology of Kalidasa’s Kumarasambhavam (05/01):
ddi(^ra: stecrotfaftfcT it is apply in 01/34/65-66,

Abhijhanasakuntalam (04/01): ‘WPFFrai in 01/43/38, the
sports of the kinnaras in the eaves of Himalaya (canto I) in 02/75/04- 
05).

(12) The bombastic style of Bana’s Kadamban (ujjainivarnam) is 
used in 01/76/11-13 in prose.

(13) The same ideology of Uttararamacaritam (01/04) Ifsidl 
-&M is applied in 01/97 as refrain i.e. cTT 11^% ^1Tm: i.

(14) GTtagovindam of Jaydev (° O influence in 01/05/23,
Dasaratha stotra (01/05) in 01/09/15-17ab, Radha’s condition 
without Sri Krsna (7Ff-o ^) is reflected in 01/46/21-22ab.

(15) Vedant Desika’s Hamsadutam in ch. 01/65.

(16) Ramananda’s Ramaraksastotram - ^f$FT cftFPJTt WT.... in
01/51/16, 01/98/80-81,TIRTT^fhTr^r..... in 01/81/02.

The author of the present text has nicely interwoven Sri Rama’s 
childhood sports with Sri Krsna’s childhood sports72.

Under the verse 01/21/48 the author’s mastery over the grammar 
is seen in the employment of 03 present participles in (while
doing), fa-cRT. (while moving around), OTFf (while spending the 
timing) with omition of the verb qfcfcT or 3#?r.73

72 Vide. Ch. 04 where Bhagavatisation is separately discussed.
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The author employs the indeclinable “4^” (where) (01/29/36) as 
per the dictum the probably a long distance ('§)' 4^

) where the upanisads and 'whe^the the limitless beauty of SrT ^ 

Rama’s love.

Under the vv. 01/136/46-111 the author justifes the inclusion of 
Sri Rama’s childhood sport and exploits from the mouth of goddess 
Saraswatl narrated Brahma. Saraswatl says, “Sri Rama being bom as 
a king and staying for twelve years at Sukhita’s abode performed 
whichever meritorious too. How could they be understood and 
composed by the poets”. Goddess Saraswatl would watch them and 
would pass on to Brahma who then to Bhusunda who then to 
Dalbhya and from him to sage Lornasa.

The author of the present text of the BhR enlists the following SrT , 
Rama Sagas in their probable chronological order (Gl/136/46-48).74 
(1) ValmTki, (2) Agstya, (3) HayagrTva, (4) Lord Siva, (5) 
Hanumana, (6) Laksmana and (7) Sita. The precise order thens one 
to consider that the author must have been acquainted with these SrT 
Rama sagas.

r

In the 136/79-83 the author summarized the whole Ramayana. Sri 
Rama on seeing Saraswatfs penance become happy and narrates His 
future exploits to her which shows the skills of the author in giving 
the short description.

During the episode of ocean-chuming (02/78-95) the author of 
the present text reminds the original story twice.

In the chapter 02/240 Hanumana carrying the mt. Drona for the 
treatment of Laksmana but here two events of Hanumana meeting 
Bharata and KalanemT are missing but it clearly shows that BhusundT 
Ramayana is the source text for other Ramayanas as BhusundT does

cfFpT xf WPJH^ifcPJT11 O I i
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not mention the episodes of Bharata meeting Hanumana and he to 
KalanemI because for him it is;not necessary to elaborate. This 
shows the Bhusunda’s Authorship.

Conclusion

The chapter deals with the style, structure, authorship and the 
place of the BhR in Saskrit literature.
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