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Bhakti in Indian Tradition

Indian cultural tradition has recommended three paths leading to 
the realization of the Supreme Reality (01) the path of Knowledge 
(siHHld), (02) the path of Action (<*>4hi4) and (03) the path of
Devotion ('HRttoid). These three paths are also known as ^TFPTFT, 
^f#T and

The path of knowledge requires a high level of intellect, firm 
determination and renunciation. The path of Action requires a large 
amount of means, time and money. It is obvious that many people 
would not possess either a high intellect or sufficient ample means, 
while the path of Devotion appears convenient and favourable means 
for Suprme Realisation, which requires more inner will and aptitude 
rather than any external expedients out of human control. The 
Devotion is thus more a matter of will rather than resources.

The word Bhakti derived from the root Ma/'-Sevayam TA (T^rfcf) 
to worship, to serve, to attend upon with the suffix 

The word Bhakti thus, primarily means ‘service’. The
meaning has developed to connote the sense of ‘devotion’, in its 
more normal Sanskrit Literatur. Since, therefore Bhakti implies a 
sincere servitude of a God prompted by intense love based on a 
sense of Supreme faith. The devotion and faith are only two sides of 
a coin as the faith itself develops into devotion. The devotion does 
not even require a renunciation or even suppression of anybodies. It 
requires only the sublimation of total surrender.

1 The BhG uses the word 4Hl: in the sense of a chapter while Patanjali takes it in its

grammatical sens of “Samadhi (Absorption)”. 
2cf.1w1^fTI (IT.^ o^/oVT*)
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Bhakti in Vedas:

The devotion is as old as human existence. In Indian tradition, the 
themes and thoughts are traced in the Vedas. Devotion is also found 
in the Vedic literature.

Devadatta Shastri writes3, “The deeper meaning of worship is 
Bhakti which is discussed afterwards in the upanisads”. We can 
observe the existence of devotion, presented directly in the vedic 
hymns. All the elements of the devotion viz. Sravana, Klrtana,4etc. - 
all the nine types of Bhakti propounded in the Puranas have their 
roots in the Vedas also. Of course, we find them only in their 
germinal stage, whereas they are elaborated by the great sages in the 
Puranas.

Bhakti in the Upanisads:

Many of thes types of devotion are also implied in the upanisads, 
but the upanisads propound and discuss various spiritual and 
philosophical ideas, and views, therefore, thoughts on devotion also 
have found expression in some of the ancient upanisads like 
Candogya, Brhadaranyaka, Katha, Mundaka, Svetasvatara, etc.

f , ' c ■

However, the word Sraddha-‘faith’ occurs many times and in 
various forms.

Bhakti in the S rim ad Bhagavadglta:

Srlmad Bhagavadglta (BhG) is an important book of the entire 
Hindu tradition. It is permited with the scriptural wisdom 
culminating in the upanisads. It has been regarded as one of the three 
paths leading to the liberation (WfR5Tqt) in Indian tradition, because
the philosophical ideas which are in the form of poetic revelations in
3 Kalyana Bhakti Ajoka, P. 66.
4 3RFT WJi

srr.^. v9/v^n
s^3. yva, ^/v^, etc.
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the upanisads are presented here in their practical aspect. Thus, it 
contains the essence of the upanisadic words6. Yet it has so depthly 
alloyed the element of devotion with the upanisadic path of 
knowledge that it has become a turning point in the history of Indian 
thought.

The BhG speaks of the Highest Lord very often as the 
Impersonal, Attributeless Brahman as described in the upanisads. 
But at the same time it identifies Lord Sri Krsna, the personal God, 
with it. It propounds the theory of Vasudevah sarvam iti comparable 
to ^ 4 slIT (All this verily, is Brahman) of Chandogya
upanisads (03/31/01). It teaches that all actions that one performs viz. 
sacrifices, other rituals or whatever should be performed without 
personal attachment and dedicated to him . Bhaktiyoga is more 
efficacious than knowledge or action for the realization of God8.

The single minded, devotion pleases the Lord who confers His 
‘favour’upon the devotees.

The Bhagavata cult:

All (or at least most) of the principal teachings of the Bhagavata 
cult taught by the Gita. Also some of the principles of earlier 
Bhagavata cult propounded in works like Narada-Pancaratra, 
Sandilyasutras or the most important, the Narayanlya section of the 
Mahabharata, are as follows:

VTsfeT: ^ 'fitcTPfcf 1 *TJTt. 11

TFRrqcj nr I
^ctHrrRR %qwi: 11 *Tjft. %/^\\ &

%rl *nft«Trsfa Tester i
'dWsM I 11
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(01) Highest Lord: The Bhagavatas believe that Hari or Narayana 
(or Krsna in Gita) is the Highest Lord,

(02) The world: The entire world is created from this Highest 
Lord and shall dissolve into Him. Lord Krsna says in the BhG 
(09/07):

TPffrT Hlfa+fHJ 
4xr4Kl I

(03) Divine Forms: The evolution in BhP takes the form of 
Caturvyuha-Highest Lord (^i^^O, Individual soul (^^T), Mind
(TTipr) and Ego (3iPi<><&). Lord Sri Krsna says in the BhG (07/04-

°5):

1#4 ^ TlffcRgm 11 
31*A4lHdfccMi Tffft TT Wfl

sit# wm\ i
Again four types of devotees viz. Afflicted (3Tfi?:), Seeker for the 
knowledge (Pi^ll^), seeker for worldly objects (ar^lf^ff) and the man 
of wisdom (IHt) of the BhG (07/16b).

(4) Means: The Lord can be propitiated and realized by devotion 
only and not by sacrifices and penances. Lord Sri Krsna declares in 
the BhG (11/53-54):

Rt wm ^ i
W ^ s^f -^FTfiT R W)!

irg iqf ^ wf 11

(5) Cometence: He could be seen only by those on whom He 
confers His ‘grace’. The devotees of the Lord were also called 
Absolutes (^chiPflctO since they were devoted to the single-minded to

state, as lord Krsna in the BhG (09/22) states :
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SERTltePPdt PT % ■SRT: [q^qracf I
Nf i

infact, the BhG presents a blending of various elements of Indian 
tradition like Vedanta, Samkhya, Yoga, etc., yet principal tenets of 
the Bhagavata cult are prominently presented in its body.

The Srlmad Bhagavata Mahapurana:
r ,

SnmadBhagavatapuranam (= BhP) is another milestone as it 
occupies a very important position in the Indian Philosophy, religion 
and culture. Eighty one commentaries are written on the BhP. It is 
one of the most popular works for reasons of its poetry as well as for 
depicting devotion as the most important means of realizing the 
Supreme Truth. Hence it is included as the 4th path leading to 
liberation (TTWIT-^CTT). According to the BhP, the Supreme Truth
alone existed before the creation. It is beginingless, attributeless, 
eternal and non-dual. It is described as Brahman in its attributeless 
aspect, Paramatman in its attributive aspect, Isvara by yoga-follower, 
Bhagavana by general devotees and also as Vasudeva particularly by 
the followers of the Bhagavata cult.

The common man is a bundle of urges, impulses, emotions, 
desires, an aspiration which again drags him down to earth and do 
not allow him to rise to the level of the Supreme Truth, beyond the 
powers of sense organs and intellect. The ordinary human impulses 
can be spiritualized by the path of ‘devotion’. Bhagavatas 
emphasized devotion without compromising the real nature of the 
Supreme for them. The attributeless god becomes the Attributive 
god. He attains a perceptible form for the pleasure of the devotees, 
both of them are not different. The BhP has thus achieved a 
transformation, a sublimation of the human emotion and in a softer 
way of devotion, and attained popularity larger than that of 
Upanisads.

BhP was narrated by Sukadeva to Pariksita who was destined to 
* /die on the seventh day. Sukadeva under the urgency of
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circumstances, showed him the shortest way in the path of devotion. 
The Supreme Person can not be realized by penance, by reciting 
Vedas, or by mere knowledge as through the path of Devotion.

In fact, knowledge and performance of duty without devotion are 
useless. The devotion or total dedication to the Lord leads the 
devotee to the renunciation of his own desires. The story of Ajamila 
and Prahlada also enjoin that the sole duty of a human being is to 
recite His names as well as glories and to cultivate an intense 
unflickering devotion to the Lord, to see and to realize Him 
everywhere. Certainly, He is Infinite and without names and forms, 
but to please His devotees, He assumes names and forms in 
accordance with their feelings of witnessing His divine sports.

The devotion is an intimate and intense love for the Lord, a total 
dedication, a submission of all one’s desires and aims, selfless 
service to the Lord, a complete loving surrender to the Lord and 
achieves the renunciation of desires. It is a state of perpetual 
dedication to the Lord, merging of one’s individuality into the Lord, 
a state of emancipation

Bhakti-sutras: . s

The texts like Naradapancaratra, Sandilyabkati-sutras, 
Naradabhaktisutras and other Bhakti-sutras present the views with 
the same definitions, details, etc. The Sandilyabkati-sutras discuss 
the nature of the devotion as, it is neither of the nature of the 
knowledge, nor of will nor volition resulting into action. (1) It starts 
with the belief in the Lord growing into faith, culminates in 
devotion, (2) Sandilya divides devotion into two. The Primary- being 
the total devotion to the Lord leading to Mukti and the Secondary- is 
not that intese but leads to the first one. Narada classifies the 
devotion in four types depending on the nature of the devotees 
mentioned in the BhG9. Sufferer (3TTrf:), Seeker for the knowledge

9 anraf IFft ^ (*TJTt ^r)
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(fciiTf), the seeker of worldly objects (srM), the man of wisdom 
(IHt), and calls the first three as secondary and last as primary.

Nine types of devotional activities are mentioned in the BhP 
(07/05/23)10 while Narada gives eleven types of ‘attachment’ 
(37raf%) for the Lord in his Bhakti-sutras (82)
(1) Attachment for His virtues (2) Attacment for
His Form (WTRrf%). (3) Attacment for His Worship (^ii'URh). (4) 
Attacment for His Memory (FfRVTRTf^). (5) Attacment for His 
Service (ctlWwRb). (6) Attacment for His Friendship (FRiraf%). (7) 
Attacment for His Paternal Affection (eno8^JT#FT). (8) Attacment 
for His Amorous (9) Attacment for His Self-surrender

(10) Attacment for His Merging in Him 
(d-H'Mdi'wFki). and (11) Attacment for His Extreme Seperation

One important distinction of the Sentiment of Devotion ( 'nRk^),
particularly of Madhura type. He shows that when the love of a 
cowherdesses directed to Lord Sri Krsna, it would develop into eros 

This means in the case the cowherdess, her love is directed
to the Lord only, aiming only at the loving service of the Lord and 
without any desire to gain any joy for her own self. Hence this 
Amorous Love (4>WwRh:) is also selfless devotion, the highest kind
of devotion and not the Eros (fifK) only. The distinction is subtle
but fundamental and very well points at the original nature which 
claims devotion as a sentiment.

Paficaratra and Vaikhfinasas:

The text of the Paficaratra holds an important position in the 
history of Vaisnava devotional literature. The Satapatha-Brahmana

WF wt 1 WV3311
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syas, “the great Narayana saw and| performed the Pancaratra sacrifice 
(lasting five nights) and transcended all other beings and because 
one with them all”.

Possibly the ft HKI4ui:, in later literature, became Nara and 
Narayana. Narayana in later literature, becomes the Highest Lord. In 
Sattvata-Samhita Narayana says to Narada, “Vasudeva is the Highest
changeless Lord, from Him comes Sarikarsana, the lord of all life, 
from him comes out Pradyumna (called mind), and from Pradyumna 
from which comes Aniruddha (called ego). From Aniruddha comes 
Brahma who then creates universe. The stages from Vasudeva to 
Brahma are five, one step more than the theory of Caturvyuha. Again 
the system is said to deal with: five-fold knowledge: Cosmology 
(cJwT), liberation ('5!%), devotion (*rf%), yoga (’4pT), differentiating
sense objects Ct^fw). Sarikaracarya has mentioned five-fold
worship of the four-formed Supreme Reality. The are (1) Visiting to 
the temples (srfwFT), (2) Collecting articles of worship (^W),
(3) worship ('^), (4) reciting the mantras (W^TPT) and (5) 
meditation (^PT:).

Bhandarkar11 has noted a work called jnana-mrtasara included in 
the famous Naradap-Pancaratra. It describes devotion of six types: 
(1) Rememberance (W4), (2) Utterance of His name and glory
(cblcFifr), (3) Salutation ( M*JiiH), (4) Resorting to His feet
(5) constant worship of Him with devotion (Ph-cR^HR) and (6)
complete self-surrender (^icUf44<MH)-

Acording to this work service (TTF4) is the best form of mukti.
The complete self-surrender should be preceeded by the service and 
friendship. But Radha is the highest form of femine principle loved 
by Lord Krsna. In fact, the Lord has divided Himself into two forms:r* \*y

Sri Krsna and Radha.

11 Vaisnavism, Saivism etc. pune, 1928, p.57.
12 Bhandarkar R. G. Ibid. p. 58.
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These principles bring ns quite near to the view and thoughts on 
devotion propounded by Lord Caitanya and codified by Roop 
Goswami in his work Bhakti Rasamrtasindhu.

The Vaikhanasa sect is somewhat different from the Pancaratra. 
Vaikhanasa are more the sect of the house-holders. The Vaikhanasa 
text ascribed to sage Marlca enjoins the worship of Narayana as the 
Highest and Eternal Brahman. Narayana can be worshipped in two 
ways: either as the formless through sacrifices, etc. or the ‘In- 
formed’ one through the worship of idols. The Vaikhanasa text treats 
of varied topics like the quality of worshipper, aspects of temple 
bulding, expiating rituals, some places of Vmdavana, rebirth and the 
theory of two post death paths, concept of maya subduing human 
beings, fruits of human actions and so on, But for our purposes, it 
has described four forms of worship: Reciting His names and 
epithets of glory («PT), maintaining household fire for ritualistic
purposes worship of idols (3f#TR) and meditation
(sqFFf).

Under this discussion of the nature and types of devotion, some 
names must be cited. *

(1) Adi Sarikaracarya (788-820 AD)13 composed a large number of
devotional hymns in honour of Ganesh, Visnu, Sri Rama, Siva., the 
mother goddess Parvatl and so on, though his goal is to worship the 
diety in the form of the Supreme Reality for the realization
of the Self. Many of the hymns bespeak the sense of the total 
surrender.

(2) Ramanujacarya (1037-1137 AD)1^, the famous commentor on 
the Brahmasutras and the propounder of the doctrine of specified 
monism has proposed the knowledge of the Self to be combined with 
the path of devotion to Lord Visnu.

13 Is the foremost Acarya gives the concept of personal devotion. 

Bharatiya Darshana, upadhyay Baldev, p/- ■ J <5
314
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(3) Madhvacarya (1199 AD)1;5 the propounder of the Dualism
follows Ramanujacarya to sony extant and the authors of the Bhakti 
sutras. ^

(4) Bopadeva(1250 AD)16 wrote Muktaphalam which is a type of 
the summaryof the BhP.

(5) Nimbarkaearya (12th AD)17, the propounder of the doctrine of 
Different-Non-differential (or t^l^R) mainly aims at
Lord Sri Rrsna’s form of a preature or a preceptor of the BhG.

&

The most effulgent star in the Bhakti literature is none but 
Caitanya Mahaprabhu, the propounder of the Differential Non- 
differentialism beyond the mind (srf^Rsp^T^) which is codified
later on by his disciples Sanatana GoswamT, Rupa GoswamT and Jiva 
GoswamT. It is quite clear that caitanya Mahaprabhu gives a logical 
furtherance to the doctrine of Acarya Nimbarka, though Caitanya 
Mahaprabhu has many more independent views such as:

(1) Srtis (esp. upanisads) are authorites in themselves, (2) They 
should be interpreted in their primary meaning to reveal their true 
spirit, (3) The Ornkafa is the Supreme Brahman according to the 
Upanisads and according to BhG Lord SrT Krstta is the Omkara as 
well as the Supreme Reality and therefore the term Supreme (Tf W)
consists of the powers (?Tf%), (4) These powers are two: 
Supernatural (W) and inseperable (W-{ii4<*1), which are infinite in
number, in their magnitude and activites, (5) The Supreme Reality is 
Existence, Consciousness and Bliss. (6) His powers are three: (a) 
power of sencience (I^Rf), (b) Power of insencience (3rf^RT) and (c)
Imparatial IRTSf, (7) This Krsna of Brahman is the Supreme Reality.

15 Upadhyay Baldev: Bhagavata Sampradaya, P. 221.
16 Belvelkar S. K.: Systems of Sanskrit Grammar, P. 221.
17 Upadhyay Baldev, Bhagavata Sampradaya, P. 87.
18WTW^: TW: Ii"4^.
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cpjR?j to be realized! by the devotees on the famous
upanisadic passage - TOt "t 7T: I.19 He is both the relishable sentiment 
(TO:) as well as the relisher of thb sentiment-rasika, (8) Lord Krsna
being the Bliss only, is immensely delightful, (9) The Devotional 
Love (ifcr) is delightful to His devotees relishing His all-round
sweetness (R^pid), (10) He has manifested Himself eternally as
well as these, only to enjoying the rasa in all varieties, (11) Narayana 
is another form of Svarupa of Sri Krsna, His abode called or

where His Supremecy (i^f) is prominent over His 
sweetness (RPj4), (12) The sweetness and the Supremecy are
equally evolved in Dvarka and Mathura both, (13) The sweetness is 
always so prominent over aisvarya in Vmdavna, (14) The devotional 
love in the amorous sports in much more intensified with a profound 
sense of ‘mineness’, (15) The mind engrossed in Sri Krsna does not 
generate lust (W) just like the fried or boiled paddy not
germinating any crop, (16) The love of the cowherdesses manifested 
in different phases, with infinitely superior manifestations, exist in 
their chief Sri Rada who is a complete consort (\u^iRb) and
therefore not essentially different from Sri Krsna, yet they two exist 
separately from eternity for enjoyment of the bliss of the sports, (17) 
The enjoyment of the sentiment is fullest only when relished not 
only as a object but also a subject of love.

The Bengal school of Vaisnava devotion believes that Lord 
Caitanya is the embodiment of Sri Rada and Sri Krsna conjoined. 
The divine sports of Sri Krsna have thus continued and formed 
another and complementary expression in the sport of Sri Caitanya.

Thus, it can be seen that the concept of devotion passes through 
various layers of Indian tradition and in various branches of its 
philosophical, religious, ritualistic, literary thought-processes, etc.

19 Taitinyopanisad 02/07.
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Madhuradvaita-bhakti in the Bhusundi Ramayana

The Bhusundi Ramayana(= BhR) in its available form is thus a 
text of Sri Rama saga blended with Sri Krsna saga and the main 
purpose, it seems is to be introduced and propagate the Nine-fold 
Devotion (R^RTRf^T), among the followers of the Ramaites (one of
the sect of Vaisnavism). The author of the present text is very much 
interested in introducing the devotional love 20leading
to the Monism of sweetness (RT*j4). The preliminaries of the 
competent student (stfroit) also differ in this philosophy of
Madhuradvaita. The competent persons are the devotees. The subject 
matter (tWT) is the child sports that are divine and beyond the reach
of speech and mind. The purpose ( m4mh) is to make devotees
qualified or competent to visulise and to take part in all events and 
episodes of Sri Rama’s child sports21.

r%r\

Sage Narada says, “without love the association would be like 
that of illicit lovers. In the explicit love there can never be happiness, 
while in the Supreme love or devotion to the Lord there is no merely 
offering everything to the Lord but also a sense of self-forgetfulness. 
The devotee proceeds in the task of adopting any one of the 
sentiments23 according to his proness and competence. The 
cowherdesses attain the state of Highest Love and ths they are 
possessed with these all attachments”2 .

“7A
Bopdev calls it Kamanjua Advaita Bhakti, Narada calls it premalaksanabhakti and Rupa 

GosvamI calls it parabhakti (Veda Purana Parijata, Dr. Vidya, p. 121)
21 The devotees of this sect worship Sn Rama as child Sri Rama known as or

slltrRW (like that of Balakrsna).
22 See. Sharma umeshcandra, p.12-13.
23 The 11 Attachments (■SflTrfRT) are:

11 "TT. T. 7J. <^ll
24 Cp. RSflWltrqihHI^I! ^T.sr.TJ. R 11
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Dr. Suvira Raina notes in her hook Naradiya Evam Sandilyasutra
n c ! #

Bhakti sutro ka vivecana , “In the devotion the kantabhava is the 
best emotion towards Lord”. Sage Narada says, “the devotee 
should love Lord with kantabhava leaving the Dasya and 
Svamlbhava.

The Bhagavatakara puts emphasis on the Madhurya (i.e. 
Goplbhava) as the best means among all kinds of emotions. He 
considers that the situation is the highest devotion when the devotee 
shatters the fatters of the worldly bondages. He further states that a 
devotee should long for Lord like a wingless bird to his mother, the 
calf for milk, the separated wife for her husband.27

Padma Purana states that the woman should worship Lord 
engrossing their mind, speech and action in Him with observance of 
fasts.28 . .. •

This love is divine and all embracing. It works as the force of 
attraction. It functions as the force of aspiration in spirit. Finally, it 
expresses itself in divine subtlety, fineness, rediance, beauty, power 
and majesty. There is a gradation in the growth of love. Ardour is 
botjji from the cultivation of bhakti when the ardour becomes intense 
it is called “love” or “prema”. The ‘prema’ initially is called sneha, 
which changes to pranaya, then it converts to Anuraga, then Bhava 
arrises and ultimately transforms into manobhava that love is called 
‘Rati’.

It assumes the different forms in different devotees viz. Santa, 
Dasya, Sakhya, Vatsalya and Madhura.

25 Eastern book linkers, Delhi/1989, p. 165.
fmm *f5RR*T4> w wh W4 i i I

27 3FTRmT ^ TficR Wtt: TcPT W ^RT: ^«ITcrf: I
fsP? fR%l o^f^ctftlTOif mnn I W. VU/^VlI

28 I
11 X-Midlcrl^o^ 11
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The doctrine of Madhurabhakti holds unique position in the 
history of Indian Philosophy, as well as its influence is dominantly 
pervades in, religious aspect. The word ‘Madhura’ means beautiful 
or attractive or sweet.

In the Bhakti literature the term ‘madhurya’ or ‘madhura’ is 
introduced in Bhaktirasamrtasindhu (= BhRS) by Rupa Gosvami, the 
disciple of Caitanya. The Vmdavana Gosvamins have contributed in 
the field of Bhakti Sandarbha and Prlti sandarbha of Jrva Gosvami, 
the BhRS as well as Ujjvalanllamani of Rupa Gosvamin and the Hari 
bhakti vilasa of Gopal Bhatta. Where as the Haribhaktivilasa is 
concerned mainly with the ritualistic aspects of Krsnabhakti, the 
other works mentioned above deal with bhakti on a broader scale and 
concentrate more upon its emotion dimensions.

Rupa Gosvamin has not only tried to establish the technical 
validity of Bhakti-Rasa but has also declared it as the one and only 
sentiment (IR).

Life, Date and works of Rupa Gosvamin

Rupa Gosvamin (RG) is one of the six Vaisnava-Goswamins, 
who was born in a Brahmin family of Bhardwaja of 
Yajurvediyasakha. His ancestor originally hailed from Karnata 
country (modem Karnataka), but had migrated and settled in Bengal. 
He is the third son of Kumaradeva and Revafi, the daughter of Sn 
Harinarayana Visarad of the village Sakurma.29 Previously His name 
was Sahtosa.

In the later time of his life when he came into contact with 
Caitanya Mahaprabhu, he renamed his as Rupa.

The sons of Kumaradeva acquired the education at Sakurma 
living at the place of the metemal grandfather higher qualifications 
in various languages like Sanskrit, Hindi, Bengali, Arabic, Persian, 
Urdu, etc. and also gained the knowledge of social and political
29 Caitanya caritavall is written-madhaipur village part-4, p.42.
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sciences and became great scholars. The minister called both the 
brohers and appointed them on the high official posts in the 
Mudammadan court of Garada country. Afterwords on getting the 
wealth they settled at the village Ramakeli where Lord Caitanya 
came to see them. Caitanya suggests them to give up the Muslim 
titles. Rupa Anupama and joined Caitanya at prayaga Caitanya 
instructed Rupa about the philosophy of his sect.30 He preached 
Rupa the ultimate truth about Lord Krsna, the devotional service to 
Him and the essence of the transcendental experience of the 
consummation of conjugal love of Radha and Krsna. He directed 
Rupa to go to Vmdavana where he spreaded the doctrine of 
Vaisnavism.

Date:

The date of of the birth and death of RG is not cetain. According 
Acarya Baldev Upadhyaya, RG was bom in 1491 AD and died in 
1591 AD31. Prabhu datta Brahmacan believes him to bom in 1488 
AD and dead in 1563.32

Works:

Rupa Gosvamin has composed many types of work analytical, 
creative and devotional. The list of works are given below:

(01) Bhaktirasamrtasindhu, (02) Ujjvalnllamani, (03) Natak- 
candrika, (04) Vidagdha-madhavam, (05) Lalita-madhava, (06) 
Danakelikaumadi, (07) Hansaduta, (08) Uddhava-sandesam, (09) 
Stavamala, (10) PadyavalT, (11) Nikufija-Rahasya-Stava-‘Hymns
secret of bower, (12) Smarana-mahgalaikadasa, (13) Sn Radha- 
Rrsna-Ganoddesa-Dlpika, (14) Mathura-mahatmya, (15)
Krsnabhiseka, (16) Samksepa-bhagavtamrtam, (17) BimdavlI- 
laksnam, (18) Sn-Krsna-Caitanya-divya Sahasranama stotram, (19) 
Rupasiksa and (20) Govinda-hutasa-nataka.

30 cc. ch. 19/05/135.
31 Bhagavata Sampradaya, p. 500-506.
32 Caitanya caritavali p.242 1 245.
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The Bhaktirasamrtasindhu and the Ujjvalnllamani are the books 
composed by Rupa Gosvamin establishing the Bhakti-Rasa. The 
distinction between the two is that BhRS deals with the theoretical 
aspects of Bhakti-Rasa where bhakti-Rasa is propounded as the 
highest and the principal Rasa with all its sub types and 
paraphernalia whereas Ujjvalnllamani deals only with the highest 
types of bhakti Rasa the Madhura rasa its characters and components 
(i.e. vibhavas, anubhavas, etc.). The two works - Ujjvalnllamani and 
BhRS - are thus complementary eachother. Here both the texts are 
used stating the characteristics of Madhurabhakti: The BhRS is 
divided into four sections named Purva, Daksina, Pascima and 
Uttara.

In the first Eastern section (1/9) Rupa Gosvamin lays down two 
broad categories of Bhakti: (1) Samanya and (2) Uttama which again 
divided into three divisions:
(1) Sadhana Bhakti (devotion attainable by special external effort)
(2) Bhava Bhakti (devotion resulting from spontaneous inward 
emotion)
(3) Prema Bhakti (devotion repened into a sentiment of Love).

These are further classified and sub-classified by him in great 
detail without going into the intricacies of the entire table of these 
classifications, sub-classifications and the allied stages, the following 
may be stated here in regard to the Gaudiya view of Sadhana bhakti 
and Bhava Bhakti. The types and sub-types of bhakti is given below 
in the table form:

sm tgcffin ^T^itfcii i
■pbJT ^ tprf 'StoPUpvftebl 11
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Sadhana Bhakti 
______ 1_____

Vaidhi/injunctional/ Raganuraga/Ragatmikabhakti/
‘the way of convention’ attachment/arising out of love

Kamc i^runa/Anuga " i .Sambandharupa/Anuga <x.

Tad-Bhav-
eccatmika

iSambhogecchatmika

Vaidhi bhakti means which performed according to the injunction 
of the scriptures (1M:) and for the same reason it is sometime
called Maryada-marga- ‘the way of convention34.

Having thus discussed the Vaidhi Bhakti Rupa Gosvamin, in the 
last part of 1st section, describes the topic of Raganuraga bhakti. This 
kind of emotional devotion is very visibly shining forth in the 
persons living in Vraja (with Krsna Himself) and the devotion in 
other bhaktas which follows or imitates this emotional devotion is 
called Raganuraga-bhakti .

One’s natural and inherent absorbing attachment for the loved 
one is called ‘Raga’-love and the devotion which is infused with it
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will be called loving devotion . It could be twofold- Passionate and
'in

relational by logic .

Employment of Raganuraga bhakti in the BhR:

Dr. Sharma Umeshcandra states in his bool Sankara Vedanta me
•2Q

Bhakti ka svarupa that Ragatmika or Raganuraga bhakti is also 
called Madhurya bhakti or Madhura bhakti which further divided 
into two parts:

(01) Kamariipa bhakti:

Kamarupa bhakti is divided in two: (a) Tadbhava Eccatmika: The 
cowherdesses of Vraja get Rama-formula from sage Durvasa and 
chant them devotedly. They also perform the KatyayanI vow in order 
to get Sri Rama39 as a result Sri Rama reveals before them. 
Cowherdesses while sporting with Sri Rama experience the touch of 
Supreme Reality with the words “Not this” “Not this” (^fcT %fcT).
When the cowherdesses overjoyed with pride Sri Rama suddenly 
disappears. Due to His speration they inact as Sri Rama like one 
cowherdesses becomes Putana and feeds Sri Rama, etc. They 
become Sri Rama in the separation.

The cowherdesses while playing Rasa-dance attain Sri Rama’s 
form40 Sabari, the low cast wom^n is the great devotee of Sri Rama. ^ 
She / waiting |^ri Rama (^' many years. She wishes to behold Sri 
Rama and Slta together to whom Sri Rama graces41 with His vision.

W ■grf^T ^ cle#^cqfxl?fW(l
38 Radha publication, New Delhi, 1988, p.12-13.
39 BhR 01/56/05-14.

41 BhR 02/168/7-31.
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Sri Rama confers His vision on the Brahmins’ wives who even 
stopped by their husbands offer food to Sr! Rama and His friends. 
Because they are also eager to meet Sri Rama as per the past 
fruition.42

(b) Sambhogeccatmika: Sahaja along with her family comes to 
mt. Citrakuta where she wishes to sport with Sri Rama. Sri Rama 
taking support of His Illusory power sports amorously with Sahaja 
and cowherdesses43.

Slta before the Rasa-dance wishes to do love-making with Sri 
Rama who makes her satisfied 44

In the third Laharl of Eastern Section Rupa Gosvamin describes 
the second type of Uttama bhakti viz. Bhavabhakti which has not B>( 
reached at the stage of ‘Love’. It may ariseout oflSaHhana-bhakti.

In the forth Laharl of Eastern division author describes the third 
kind of devotion named ‘Prema-bhakti’. The same called 
Mahurabhakti. It is defined like thus: that bhava-‘emotion’ which is 
marked by an intense feeling of ‘My-ownness’ and which properly is 
it self soaked by nature is called Prema Tove’.

In the third Western Section (Tfeuf^FT) Rupa Gosvamin
describes five major types of Bhakti Rasa with their excitants, 
consequents, transitory mood, permanent moods, etc.

He treats all the rasas other than Bhakti Srhgara as subordinate 
rasas. He adds the term ‘Rati’ to their permanent moods and calls 
them rasa arising out of these is Quietistic Devotion (^TRTNRd^)
(BhRS 3/11/4), Affectionate Devotion (uhruf%TFT) (BhRS 3/2), 
Amicable Devotion (Devotion as friendship) (iWPlf^ER) (BhRS 
3/2), Paternal Devotion (^IrHvq (BhRS 3/4/2), Sweet

42 BhR 01/23/01-31.
43 BhR 02/75.
44 BhR 01/28.

324



Chapter 06

Devotion-Devotion as the Erratic sentiment (R^nf^ER) (BhRS 
3/5).

In the fifth Laharl of the Western Section of the BhRS, the author 
discusses the topic of Madhurabhakti as the Erotic Sentiment. It 
determinates are divided into two parts: (01) The Substantial 
(■3HMM-0 and (02) The enhancing (<j^M).

Rupa Gosvami in the Southern Division (^fsjRfcRFT) presents
systematically the vibhavas, Anubhavas, Sattvikabhavas, 
Vyabhicaribhavas and the Sthayi bhavas in relation to Bhakti 
conceivd as Rasa45.

Thus it is clear that the Madhurabhakti depends on the 
determinants (f^M) (esp. Alambana and Uddipana) which are
systematically explain below as per BhRS of Rupa Gosvami:

The Alambana vibhava of Sri Rama’s sport is either Sri Rama or 
His devotees. They both are the objcet of Love46. Lord Sri Rama, the 
crest jewel among the heroes in whom all the qualities always shine 
is Alambana vibhava for the amorous sports.

Rupa Gosvami describes Lord Krsna’s Avrta and Prakata forms 
under which He often conceals Himself which are as under47 (few 
qualities are present here): (A) Possessing fine symmetrical limbs 
(fpPT^O - Sri Rama’s beautiful body parts like head, lips, navel,
chest, eyes, nose, etc. are described nicely in the BhR48 01/01/03, 
01/36/1 lab, 01/36/5ab, etc.

45 BhRS 02/01/01-04.
46 Cp. BhRS 01/03/15.
47 Cp. BhRS 02/01/36-74
48 ' W Wdl tid ^ uf Hi Ll

tmfFRTTiqft tTcRT W: I!
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(B) Good Looking (#3?) - Sri Rama’s handsomness is presented 
as the epithet of Srngara49.

(C) Powerful and Shining (fee) - Sri Rama shows His Divine 
form to the cowherdesses consisting of thousand eyes, ears, etc.50

(D) Speaker of Truth (W^?IT) - Sri Rama remembering His 
oath,’coronates Sugrlva on Kiskinda.51

(E) Wellversed in Arts (ffesr) - Sri Rama is skilled in dance 
and hence at the time of Rasa-dance He assumes one lakh

forms and plays with the cowherdesses. He is presented as the 
expert in the amorous sports - (BhR 01/33/25).

(F) Possessing a knowledge of proper time, proper place and 
proper object (^IWRJ'TRRT:).

Before accepting Sugrlva’s friendship Sri Rama narrates the 
merits and demerits of friendship and then accepts it.53

(G) Forgiving the faults (SFirfeT:) - Sri Rama forgiving the 
thousand of follies of a person who comes to His refuge.54

49

50

51

52

53

54

feftr^*ih^k-mw!i i

oy^o/o^-o^
BhR 02/41/25-29.

W W ^ TJrff: I

dltf 11 H-IT. °VW°3H
BhR 02/175.

. 3TWST ^ Mlft^ 11 ^J.U oVoV9/^3Pni
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(H) Profound OTwffc;)- During the stay at mt. Malyavant Sri
Rama sends Laksmana to Sugriva because He became very anxious 
about Slta55. It focuses on affectionate and sincere nature of Sri 
Rama.

(I) Capable of Sufferings (c[RT:)- Sri Rama, while ruling over
Ayodhya declares, “If I suppose to abandon Slta, I would not be 
perturbed (fp# % «nte:) .56

(J) Righteous (^iPhfr:)- Sri Rama presented as (^f^ibfrh:)57 as
ro

well as uplifts the devotees with dutiful conduct.

(K) Friend of the devotee Sri Rama behaves friendly
with their devotees viz. Guha (02/12), Sugriva, Vibhlsana 
(02/205/22-23), Surisarma (01/134).

(L) Charmer of women (HkhkH-fl^ki)- Sri Rama with playing
flute deludes the cowherdesses who abandoning all the things rush 
toward Sri Rama.59

(M) Isvara (f^T:)- Sri Rama presented as Suprme Person with
and without attribute as well as free from difference-not difference60. 
He is described as iw: whose Illusory Power deludes all61.

r

(N) Sri Rama being Self-existent, Self-concient, Blissful compact 
fomr(TlP^R), declares Himself to the same in the BhR (01/06/11
& 42/06-08).

55 BhR 02/194/04-05.
56 BhR 01/97 refrain.
57 BhR 01/83/16-17.
58 BhR 01/10/53.
59 BhR 01/31.
60 BhR 01/03/06.
61 BhR 01/92/08cd-09ab.
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(0) Substratum of infinite worlds )- Sri Rama
shows consisting of various Brahmandas and the worlds.62 This 
shows that He is the Substratum of the worlds.

In the second section Rupa Gosvamin describes the types of 
Krsna bhaktas as the Alambana vibhava of Sri Krsna-rati:

(1) Sadhaka: The devotees proceed for the attainment creating 
Love Sri Krsna in them63. They are fit to be realize the Lord.

The BhR64 describes the nature of Sadhaka that a devotee whose 
mind is purified through the selfless actions, self knowledge and 
practicing the path of Nine-fold devotion of hearing, etc.65

The cowherdesses worship Sahajanandim . They chant the 
Rama-formula, observe. Katyayanl vow in order to get Sri Rama. 
They are proceed for the attainment.

The BhR describes the sould of two types (a) Bound ones (®R*T:) 
and (b) Liberated ones (fi^TT:) which further divided into two: (i) 
Liberation-wisher and (ii) Enjoyment-wisher (^^:).

The Sadhakas (described in the BhRSj can compared with the 
Liberation wisher i.e. ("55^:).

(2) Siddha: The Siddhas are those who have become free from the 
afflictions and are engaged in Sri Krsna’s activity. This again are of 
two types: (a) Samprata siddha and (ii) Nityasiddha.

The BhR (02/77/05-41) describes the Liberated ones (f|43T:) 
which can be compared with siddha devotees because it has also two

62 BhR 01/19.
63 BhR 02/01/37.
64 BhR 01/46/16cd-18.
65 Cp. BhR 07/05/23.
66 BhR 01/139/61-92.
67 02/17/05-41.
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types: (a) Eternally liberated ones ) and (b) Occassionally
liberated ().

The Samprata-siddha achieves the siddhi through either Sadhana 
or grace of the Lord. This samprata siddha is similar to Nityamukta 
(of BhR) e.g. Hanumana, Vibhlsana, etc.

The Nitya siddha loves the Lord crores of times more than their 
own selves and possessed of the qualities like eternal Bliss.

This Nityasiddha bhakta can be compared with the occasionally 
Liberated ones of the BhR where cowherdesses love Sri Rama more 
than themselves.

The author of the BhR states that68, “The devotee who have 
merged in Sri Rama experiences the joy of His form (W^hFR). He
further explains the types of occasionally liberated ones 
(<6taifac<*»*j'Kil:) under two heads as per the type of devotion: (a) the
warm-like devotee means a warm contemplating on the bee becomes 
bee and (b) Iron-like devotee menas Iron becomes gold
by the touch of the philosopher’s stone but both of these states are 
difficult to be achieved without God’s grace.

The BhR (01/10/17) describes that Sri Rama’s form can not be 
visualized by the persons endowed with demonial qualities 
(3rpn^), the god however can visualize through their unattached
intellect.

He further describes (BhR 01/46/21-22ab) the condition of a 
devotee that “A devotee after drilling Lord’s nectar-like-love, 
dances, sings, runs here and there, etc.69

68 BhR 01/44/22-23.
69 The activities of a devotee can be compared with the BhP 07/04/39-40:
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Sri Rama declares that He confers the devotional love to one as
70per one’s own fruition of the previous actions .

(02) Sambandhampa bhakti:

King Dasaratha, Kauslya, Sukhita, Mangalya, cowherds are the 
examples of this devotion.

King Dasaratha being unaware about Sri Rama’s Supremecy 
sends the four brothers on the other bank of river Sarayu due to 
Ravana’s fear. There Sukhita, the cowherd leader and his wife 
Mangalya look after them. Mangalya pampering Sri Rama like that 
of Yasoda to Sri Krsna.

Once Sri Rama in His mere play eats Berry fruits HPi).
Kauslya being totally unaware about Sri Rama’s Suprmecy, wishes 
to check His mouth. At that time Sri Rama shows His Universal 
Form to Kausalya later than He makes Kauslya out of the delusion 
and behaves normally.

r

Sri Rama brings back Sukhita, the foster father from the death- 
god72.

The cowherd friends of Sri Rama love Him very much as well as 
have faith in SrT Rama. Once Brahma testing Sri Rama’s suprmecy 
takes away the cowherds to his abode. Sri Rama comes to know and 
assuming the form of cowherd boys reveals His suprmecy to 
Brahma73.

70 BhR01/46/15-16ab.
71 -qcjT^T oqixrgg^g TFT:

ip!

'c|ftci!vfcil% 11 $.TT. o \!\y \\ 11

72 vM ftrg: i

73 W %3T: frsncRftpT: I
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Ravana sends different demons in order to kill Sri Rama who 
every one of them, but he is invincible. In that way the mother 
Mangalya and the cowherdesses innocently pray to the God with the 
recitation of Sri Suktam in order to protect Sri Rama and pamper 
Him as a normal child74.

Mangalya loves Sri Rama as His own child and she being 
unaware of His Supremecy tries to tie Supreme Person with a rope 
who is beyond the reach of mind and speech. But the anger of
Mangalya shows her motherly affection towards Sri Rama '.

Sri Rama, the Ocean of Mercy always ready to protect Hid ^ 
devotees which is seen in the episode of Sri Rama holding umbrella d 
named Medhavarodhaka protects the vraja from heavy rain.76

Sri Rama at the time of departure assures that He is not able to 
bear their separation as He is not reside in Vaikuntha but in the 
mansion of Sukhita77.

Sri Rama coronates Sugnva on the throne of Kiskindha as 
SugrTva is His friend and helps Him in return Slta back.

r IQ

Sri Rama also coronates VibhTsana who comes to His shelter as 
a friend.

11 ^.TT. oV^/^ll
74 BhR 01/07/41-44.
75 'cr^i m i\w\ fd^dl

with wm\ I II
76 BhR 01/22/28.
77 11 OldHW I

3W |
Uif ^ I ^.TT.

78 BhR 02/189.
79 BhR 02/205/22-27.
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Thus merciful Sri Rama graces all His devotees who relate with 
any type of imotions with Him.

Uddipan Vibhava: ‘Enhancing excitant’

Those things that arouse or enhance the love emotions are called 
Uddipana-Vibhavas. They are fourteen in numbers: It is presented 
below in the tabulor form.80

r

Uddipana Vibhavas of Krsna-rati

-p—

His Guna Cesta Prasadhana other circumstances

f
Kayika
(physical)

1

Vacika
(verbal)

■( 

Age 
OR:)

I

Naturalbody
c#?f)

Kumara
(infancy

T

up to 5th year)

r

Manasika (mental)

Beauty
(■^T)

softness
(W)

T 1

Pauganda Kaisora Yauvana
(boyhood) (up to 6th year) (youth)

T
1

commencement
(3TTST)

middle
(R«zr)

1

end
(#0

80 The tabular forms taken form Vaisnava Faith and movement by S.K. De., p. 186, 188.
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Uddipana VibMvas or Sri Rama rati:

(A) Qualities (fpiT:) are of three types:
(1) Physical (4ilfii=b),
(2) Verbal («=llR=l<=b), and
(3) Mental81

Kayika includes Age, Natural body, beauty (Wl) and softness 
Cqjai), etc.82

The age of Krsna also may be in the three stages TXfft.

(i) Infancy (XWK) up to five years, accepted into the Vatsala 

rasa.
r

Sri Rama’s childish pranks become the excitants for the parents. 
When Ravana sends different demons and demonesses like Putana 
(BhR 01/17), Vikata (BhR 01/18/0 l-06ab), Tmavarta (BhR 
01/18/06cd-16), and others in order to kill Sri Rama, the parents 
become worried. They give charity to the Brahmins and chanting 
different hymns of protection.83

The daily activities or routine for the follower of Sri Rama 
(expresses vatsalarasa) given in the BhR (01/113/241 -243).

(ii) Boyhood introduced in the preyasa rasa.

Sri Rama along with His cowherd friends wanders in Gokul 
playing flute, etc. He goes leading the cows for grazing with them.84

81-yrojfiiflr£JT: Tta: 11 *T.T.ftr. o^/oVWM
82 Ibid. 02/01/153.
83 The hymn of protection (BhR 01/17/41-44ab) contains 14 names (Govinda occurs 02 

times) of Lord Visnu as well as of Lord Sn Krsna.
84 BhR 01/21.
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For the sake of His friends He kills demon in the form of a crane 
(BhR 01/21/21cd-22), bringing back them from Brahma abode (BhR 
01/21/29cd-64) which result Preyasa rasa.

(iii) Adolescene (%#0- under this all the rasas arise yet mainly it

excites ujjvala or Madhura rasa. It may be in the three stages: (a) 
Early An indescribable glow of complexion, appearance,
limbs, moment, are seen in the early stage.

Sri Rama’s appearance is nicely described in the BhR.85

(b) Middle In this middle stage the deserible lusture of
limbs and physical charm, smartness are included.86 

In the BhR (01/27/16) Sn Rama is presented as
r

means experts in performing Divine sports. Sn Rama’s form is 
attracted like cupid god87. Sn Rama described as ‘Rasika’ (BhR 
01/05/12,71/18).

(c) Late (7PI)- This stage is marked by fresh youth with more
beautiful grace of limbs where in three folds of stomach, etc. are 
apparent88.

F OQIn Rasa-dance Sri Rama’s postures of dance is nicely described . 
He is in the age of 16 possessing with the sweetnees90

85

wit
fsnJM: I

MfrFITW: 
olmdmfb

86 BhR 02/01/165-167.
87 I

vif ■qu^fq 11 ov^/F-^n
88 BhRS 02/01/165-167 .
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(B) Cesta - sports and Rasa, etc.91

Sri Rama while playing Rasa-sports dances on different Tala92 
and relishes the Madhurarasa there.

(C) Embelishments (IRPH)- The dress (OT1), decoration 
(SMcrM) and ornament etc. are the embelishments of Sri
Krsna93.

The cowherdesses see Sri Rama’s foot marks with sign of flag. 
The mark of the right foot is having the conch under toe, lotous 
under the index (RWT), thunderbolt under the last finger (*=bPtfli<=hl),
the mark of goad in the middle of heel, barley-corn below the toe94. 
These auspicious foot marks fall under the category of decoration 
(STFS^q).

Rupa Gosvamin after describing Uddipan Vibhavas, asserts that 
the stupor (W), sweat (T^O, etc. are the sattviaka bahavas and

except indolence and streness all the remaining transitory moods are 
accepted in the BhRS. Its permanent mood is madhura rati.

The Madhura rasa is divided into two types; (1) Love in Union 
(^pqpr) and (2) Love in separation.

89 FIW^WsbRT tMlflcf: I

ii
90 i

^TlUH4^R=KlUlcf: 11 H-F. o I i
91 BhRS 02/01/177.
92 I oV^/o\a 11
93 BhRS 02/01/178.
94 BhR 01/32/27-35ab.
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i

Love in Union: !

Dr. Agrawal Deepa notes in her book Sanskrit Sahitya me Bahkti 
rasa, “Rupa Gosvamin interpretes; Madhura Rati by two aspects95.

(a) on the basis of emotion and
(b) on the basis of Heroine ( Hlfh^l).

The Madhura Rati again is classified in three types according to 
the beauty of heroine. They are: (0^)/ This Rati, i.e. Permanent (A) fi*6- 
sentiment or Sthaylbhava is not veryrhueh deep and is generally 
aroused by the sight of Sri Krsna alone. It is pregnant with a thirst ^ 
for love-sports with the Lord is called Sadharani Rati. It climax is up 
to prema only. It is very rare and valued like a jewel C*rf°T).

*

(R) Samanjasa Rati:

The Rati is very rare like the fabulous gem that grants the 
possessor whatever may be wished for (Rfmi*#l). Here the Rati is
deep in the feeling of married wifehood, as in the case of queens of 
Dwarka, such as RukminI, Satyabhama, Jambavatl and others in 
their relation with the Supreme Lord. This samanjasa Rati is 
awakened in the heart on listening to the glories and qualities of Sri 
Krsna. there is also occasional desire for love-sports with the Lord.

In the BhR (01/05/06) SIta is described as Sri Rama’s Natural 
power His bliss aspect called Sahajanandini and Radha,
RukminI, etc. are only her other forms:

iftctfcT "RFft Wim I 
cfFIT 3TW Rq % WT^PTT-

11 o %/ o q~o ^ 11

She is the creeper of knowledge or the storehouse of wisdom (BhR 
33/38). The cowherdesses are her portions.
95 Dr. Gupta Aruna, Ananda Ramayaria - A cultural study also gives three classification of 

Madhura rati, p. 109-110.
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Slta will reveal herself in the form of devotion and knowledge if 
Sri Rama would uplift the devotee with dutifulness (R^f^TT) and she
will reveal herself in the form of Devotional love if
r Q/*

Sri Rama would uplift the devotee without any dutiful conduct .

Thus Slta as the queen of Ayodhya directly related to Sri Rama,. 
the Supreme Lord. In their relation the love-sports are occasional. 
The ch. 01/28 of the BhR is the best example of their love sports (i.e. 
Sri Rama and Slta).

Another example of Samanjasarati is the creepers, the daughters 
of Brahma who love Sri Rama by mere hearing His greatness and 
wish to merry Sri Rama. As a retult Sri Rama accepts them97 uplifts 
them from the curse.

(C) Samartha Rati:

This rati is possible only for the cowherdesses of Vraja alone and 
nobody else. It is supremely one without second like the 
kaustubhamani, the jewel that adorns the breast of Sri Krsna. Here in 
this rati there is no possible gap for any thirst for union with the 
Lord, because both Lord and devotee merged into one.

In the BhR (03/31) Sri Rama taking support of divine power 
enlightens all the subjects mere by divine play. When He starts to 
play the beautiful notes, the cowherdesses leaving every thing aside 
rush to the grove98.

96

97

98

BhR 01/30/24-25.

V^d^hTPTTt: -fgcfraff utlcU3:11 ’g.TT. o 11

#3: RtT I i
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r

Sri Rama persuades them to return as the forest region is not 
trustworthy but they deny and rebuke Sri Rama for showns His heard 
heartedness. So Sn Rama allows to stay them.

r

Sri Rama suddenly disappears in order to test their feelings of 
separation. He then reveals before them with Slta on His left

• 99
portion .

One of the eowherdesses places her cheeks in His lotus-like palm, 
the other looks at him steadily, some place His hand on her chaste 
and the other on her deep navel and some on her shoulder
while the other on her head, one of them hugs Sn Rama the other 
holds the spitting (of the betel leaf in her palm, some places
His feet on her breasts, some one clinging up to a tree, stares at Him 
with love and hence she looks as if painted in a pictures, some one 
keeps Him in her heart and meditates deeply like a yogi in 
meditation, some kisses Him on His mirror like temples while the 
other embraces Him tightly and feel ecstacy100.

Now they do not envy His consort because they realize His ever 
association with Slta. The eowherdesses requests Slta to be merciful 
on them.

Sri Rama in order to grace the eowherdesses, arrises His inborn 
love which covers Slta101. Actually Sn Rama and
Slta though appear two constitute one entity102 thus Slta has taken a 
separate form for the benefit of the devoted eowherdesses.

They all go on the bank of rive Sarayu where the eowherdesses 
become free from the pangs of separation and enjoy the union with

99 lusrmqstfHwrai I
: 11 ^J.TT. o V V*/o * 11

100 BhR 01/34/17-27.
101 BhR 01/26/07cd-08.
i°2 TTtdFlT:

# W?iT Wl I *pr. oyoV^-^ll
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Sri Rama who admits that He has done all this sports in order to 
exhibit their innocent love . ;

Now the cowherdesses able to meet the Supreme Reality, not 
accessible (3RTR:) to the gods. Sri Rama is purchased in the
exchange of their sublime love and plays with them whole heartedly 
in Pramodavana on the bank of river Sarayu.

In the sport Slta some times possesses the cowherdesses and some 
times gets merged into the portions. Some times she assumes one 
form or hundred of forms and sports with Sri Rama104.

Then Sri Rama shines in the posture in which He has placed His 
hands on the sholders joined hands of cowherdesses are on His 
back105. Sn Rama assumes 1,00,000 forms amongst the
cowherdesses and plays Rasa-dance106. Then cowherdesses 
experience the delligence and experience onness in Sri Rama107.

Sri Rama’s intimate circle can never be affected by Time, Illusory 
power, etc.108 as well as the Time-Power sustains their

bodies from decay (K'IMh).

103 BhR 01/34.
104

^ Tthml cfa 11 -pi. o5>/W3mi

105 Among these cowherdesses 16 are chief ones. They are: (°\) Uldl, ( ° -0
(°^>W*> (°*) (°h) (°%) W, (o^> (°d) (°%)

U<>) (u) M) tm, M) (v*) (5m)
IJSIITTOT and(Hu1Uhi1 In this way all of them skillfully relish ("53P:) their 

individual sentiments.
106 fc*T'?TcTT[^^TJxT?: PMIcMH: I

^ 11 ^.TT. o ^ ^ o ^ 11
107 qrcjfl^K WTFf/cllciceBId

^4 TT# f^praT ^11% #ERT€lfk cRSJ: 11 
qiciTOi q)mr4wi£it *r*jer i

^11 ^.TT. o\/^/%\-^ 11
108 BhR 01/21/55.
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The devotion leads one to the final goal i.e. Sn Rama, after which
there remains no contact with Samkhya, yoga, austerity, knowledge 
of Seience109.

The cowherdesses merged in Sri Rama where they do not think of 
the heaven and the other rewards. In the state of union with Sri Rama 
they attain the world of light therefore there is no question of 
separation.

r

Sri Rama confers the boon to the sages practised in the Dandaka 
forest that they will behold and enjoy His Rasa sports110, the Vedas 
experiencing the state of women* * 111.

Sri Rama accepts the daughters of Gandharva.
r

Saha) a is presented as the consort of Sri Rama who with her 
support plays with the cowherdesses.

The cowherdesses again enjoy Sri Rama’s union during stay at 
mt. Citrakuta112.

The celestial damsels and princess imprisoned by Ravana in 
Lanka are experienced Sri Rama’s union by His grace113.

Sri Rama has the vow (hRi^iI) of “not loving another woman” is 
welknown. Sri Rama’s dutiful conduct is famous as the
author states many times His dutifulness in the BhR (01/93/34) as 
■mm (01/93/20) (01/92/69)

109 'Hl’iSHfM

■tftw | SJ.TT. <>V^0/^II
110 BhR 01/25/01-10ab.
111 ^ ^T: I

iMwW I $.U O VhWH 11
112 BhR 02/75.
113 BhR 02/195/01-12.
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etc. Hence Sri Rama cannot fulfill their
wish of playing Rasa-sports. He confers them a spell of JanakI and 
instructs to chant it by Her grace he can fulfill their wish.

Thus Sri Rama in His abode Ayodhya (RoviH) 114 unites with 
cowherdesses and uplifts them. The complete union (Reiter) makes
them free from the bondage of rebirths. The cowherdesses 
experience the joy of His form Their union reaches till to
immersion (3^) in Supreme Reality.

r

Thus Sri Rama is accessible by the sweet devotion as BhR 
(01/07/20) states :

dfcllHffsf 1 ifrrat: i

Love in separation:

Seperation is of many types like Purvaraga, mana, prema-vaicitti, 
pravasa, etc. i.e. affection before meeting, pride, the ever present 
mutual fear of losing the dearone, journey, etc.

Due to Sri Rama’s sudden disappearance cowherdesses feel
r 115separation. They inact as Sri Rama feel oneness m Him .

They ask different trees and the creepers about Sri Rama116. They 
assumpt about Sri Rama’s foot marks and feel pain.

In the separation they sometime laugh, sometime sing, sometime 
runaway, look at the cloud.

They sing a song in order to rejoice Sri Rama and rebuke Him 
due to love. They request Sri Rama to quench the thirst of separation

'«bter*»U9iq Y frKfdlcb ffu -chlfcfci^l I o II
115 BhR 01/32/05-06,61.
116 BhR 01/32/10-26.
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caused from the extensieve desire for seeing and meeting Him. Thus 
the eh. 01/33 is the best example of love in separation.

In the separation they remember strongly the pleasure of His 
embrace. They become Sri Rama and behave like Him.

Thus in the BliR the all types of separation found that (1) In the 
commencement of the Rasa-sport Slta wishing the respect from Sri 
Rama hides herself.

(2) The cowherdesses who are the form of Vedas, damsels, sages 
and others due to their Purv raga towards Sri Rama bom in the Vraja 
near the bank of river Sarayu and play Rasa-sport with Him after 
experiencing the separation.

(3) When Sri Rama garaced them they all feel pride that they 
please Sri Rama in response and hence Sri Rama dissaperars in order 
to remove their pride.

(4) Sri Rama’s sudden disappearance get them disappoinged and 
they have fear of losing the dear one search Him every where.

(5) When Sn Rama returns to Ayodhya at that time they feel pang 
of separation and ask Sri Rama for its remedy. In order to free them 
from separation Sri Rama preaches them Sri E^ama Gita (BhR 01/44- 
59).

These all above references show the love of cowherdesses even in 
the separation towards Sri Rama.
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