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Chapter 02

Life, Date & Personality of Poet Kakabhusundi

It is clear from the title that the wellknown Kakabhusundi or 
Bhusundi is the author of the Kakabhusundi Ramayana alias 
Bhusundi Ramayana (=BhR), the present available edition titles 
Bhusundi Ramayana and hence that is accepted as the name of the 
work. The author Bhusundi is not referred in the Valmlki Ramayana 
(VR), though the childish sports of Sri Rama are described.1 
Bhusundi’s personal account is narrated in the Yogavasistham (YV), 
the erarlist text on the life history of Sri Rama and then the later on 
in the Ramacarita manasa (RCM) of GosvamI Tulsldasa (16 century 
AD)2, yet the references of other texts such as Satyopakhyana, 
Ramayanamhamala, etc. are discussed in this chapter.

Bhusimdf s Account in the Yogavasistha Ramayanam:• • O • %f m

Yogavasistham3 differs from the BhR in presenting the birth 
account of Bhusundi. It narrates the personal account of Bhusunda 
under the topic of the life style of the souls liberated while living 
(vrilcHycKi)4 from chs. 14-27(= 14) of the 6th book called Nirvana
(purvardha) and hence his personality comes out as a yogi.

The story runs follows:

Bhusunda is a son of a crow named “Canda”, the vehicle of 
goddess Alambusa. Once the female swans yoked with the chariot of 
goddess BrahmT whom Canda happens to see in some occasion. 
There they drink the wine and get intoxicated. The female swans

1 Cf. VR Balakanda 18/26-3 6'/2,
2 See RCM Uttarakanda 55-130/03 discussed in this chapter below.
3 Part-2 (Nirvanaprakarana) Sastu Sahitya Vardhaka Karyalaya, Ahmedabad, 1951.
4 Ramacaritamanasa (=RCM) also presents Bhusundi as Jivanamukta:

m twit 11
m^trI, mypft11
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start playing various amorous sports with the crow Canda and get 
conceived. They beget twenty one crows, Bhusunda is one of them. 
By the order of the father the crows go to stay on mt. Meru5 where 
Bhusunda’s all brothers die, but only he survives unaffected and 
immortal.

Yogi Bhusunda is one of the chiranjivis amongst the yogins.6 He 
is Trikalajnani and the master in the science of Pranayama. He can 
sit in Samadhi for any length of time. He is desireless and had 
obtained Supreme Power there he is enjoying the bliss of his own 
Self and he being a chiranjivi still there. He has the full knowledge 
of five types of Dharanas. He has rendered himself proof against the 
05 elements by practising the 05 methods of contemplation. It is said 
that when all the 12 Adityas scorch the world with their burning 
rays, he would through his Apas Dharana, reach up the Akasa. When 
fierce gales arise splintering up the rocks to pieces, he would be in 
the Akasa through Agni Dharana. When the world together with the 
Mahameru would be under water, he would float on them through 
Vayu Dharana.

Account of Bhusundi in Ramayana Mahamala:• * •/ •

Chaturvedi Satyadev notes in his GosvamI Tulsldasa Aur
Q it.

Ramakatha (Hindi) , “The Ramayana Mahamala is composed in 10 
Treta Era of the Tamas Manu-period. It contains 56,000 verses. It is 
in the dialogue form between Lord Siva and Parvatl. It also 
comprises of 07 steps (similar to the kanda). The subject matter runs 
like this:

5 In RCM (Uttarakanda, Doha-168) Bhusundi approaches sage Lomasa on mt. Meru:

% fwm w: wf, spfPr 11
w Rrcws, a# #r 11

6 RCM refers BhusundT as chiranjivi:

w m fw swR i
wm to, i ai.

7 Yoga. Age. Com. Ch.4.
8 Hindi Sahitya Srujana Parisad chawk, Jaunapura-Uttarpradesh-1957. p.58.
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(01) Lord Siva assuming the form of a swan9 and stays on the 
Nilgirl mountain. (02) The reason of assuming the swan form. (03) 
Listening to story though one has attaineded realization from Lord 
Siva. (04) Reasons of becoming free from infatuation at the place of 
Kaka-Bhusundl etc. (05) It contains Sugrlva and Vibhlsana taking 
shelter in Sri Rama. (06) Showing universal form Kausalya. (07) 
Reason and type of vision of universal form to Satl. (08) Sri Rama 
taking support of the Ramesvara (Jyotirliriga) and its purpose.

Dr. Bharatl Asha notes in her book Rama kavya Parampara,
MK 1 A

Avirbhava Aur vikas a that Ramayana Mahamala refers to the 
episode of Bhusundl removing the doubt of Garuda in the dialogue 
between Lord Siva and Parvatl.

Account of Bhusundjf in Satyopakhyana:

Dr. Kamil Bulke writes in his Ramaktha utpatti Aur Vikasa,11 
“The dialogue between Valmlki and Markandeya is narrated in 
Satyapokakhyana (Venkateshvara press). Through the content we 
can conclude that this is composed after Adhyatmaramayana when 
there is an influence of Sri Krsna’s sport on Sri Rama saga or Rama 
devotion. The contents in brief are: (01) Lord Rama, Laksmana and 
other brothers are incarnation of Visnu-Sesa-Sudarsana and
Samkha.12 (02) Dialogue between Manthara and KaikeyT narrating 
the story of Dasaratha and KaikeyT.13 (03) The description of story of 
Manthara’s previous birth according to that she is the daughter of 
demon virocana. She is killed by Indra’s thunderbolt commanded by 
Lord Visnu.14 (05) In the rest of the chapter15 the divine sports of Sri 
Rama is described fully. The main episodes are: Kakabhusundl steals

9 It is also narrated in RcM,
cR cftlel H<ld cTJ, factm I

don
10 Sarada Prakasn, New Delhi, 1984, p.59. 
n Hindi Parisad, Prayaga, 1950, p.173-174.
12 Ch. 01-02.
13 Ch. 03-09.
14 Ch. 10/15.
15 Ch. 16-49.
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the capati (large round cake) (tfp3#f)16 from Rama, he apologizes 

Rama, wishes for devotion to Rama and Bhusundl preaching Garada
i n

about the element Rama.

Account of Bhusund^ in Citrakutamahatmya:

Dr. V. Raghavan remarks in the introduction of Bhusundl 
Ramayana,18 “There is a text called Citrakutamahatmya comprising 
of 16 chapters were Kakabhusundl appears, it deals with the places 
in and around mt. Citrakuta sanctified by Rama’s association, 
actually a few sacred places in Decan and South India are also 
included here. From the analysis, descriptions and colophons of its 
Mss., we find that it is in three dialogue frames (i) Atri-Bharata, (ii) 
Parvatl-Siva and (iii) Bhusundi-Sandilya.”

Bhusundl figures as the speaker and although the name Adi- 
Ramayana occurs among the title of the text, would appear to be a 
text not forming part of our present Bhusundl Ramayana spoken by 
Brhama to Bhusundl.

Gosvami Tulsidasa narrates Bhusund/’s personal accont in his 
Ramaearitamanasa19 (55-130k/03) in the form of dialogue between 
Lord Siva and Parvati as under:

16 The edible item means a large round cake made up of ground rice, sugar and

seasamum and cooked in oil. (Monier Williams p. 1060) It is similar to the cake-like 

sweet puri called Sumvall in Gujarata.
17 Ch. 26.
18 Ed. B.P. Sinh, Visvavidyalaya prakasan, Varanasi-1989, p.01.
19 The reference numbers are given from the addition of Ramaearitamanasa translated by 

F.S. Growse, edi. R.C. Prasada.
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Far away, to the North of mt. Sumeru,20 there is a purple 
mountain where the bird Kakabhusundl dwells. He is immortal. The 
crow passes his life on the NiligirT worships hari. He practices 
meditation beneath the Pakara and the mental worship to the Lord in 
the shade of the mango tree. He recites episodes from the story of Sri 
Rama for (lit) which many birds flocked to hear. In different ways
he sings Sri Rama’s exploits. During the war between Sri Rama and 
Ravana Sri Rama is fighting with Meghanada. He allows
Himself to be bound. Sage Narada sends Garuda, the snake-eater 
who cuts the bounds and departs. But he is possessed by dejection 
and recalls how the Supreme Person (W) has been bound and freed
by himself, the snake-eater. The Supereme Person whose name when 
repeated, men are set free from the bound of birth and death. Such 
Sri Rama is bound by Meghanada in serpent coils (1FTW). The light
of understanding does not dawn on him. Garuda being infatuated 
with grief and full of mental questionings, falls a prey to delusion.

In His perplexity he goes to the divine sage Narada and tells him 
the doubt. Sage Narada is deeply moved with compassion and speaks

r

to Garuda about Sri Rama’s Delusive Power (RRT) that robs away
the wise of their wits and brings them under Its sway. This delusive 
power has laid hold on Garuda. It can not be removed by any words. 
Sage Narada asks Garuda to go to Brahma, the Creator. Garuda goes 
to the creator and tells him his doubts. Brahma recalls Sri Rama’s 
majesty and refers to Lord Siva (Rt^T) who is well aware of the
majesty of Rama. Garuda goes then to Lord Siva (h$i<<4) who at that
time is on the way to Kubera’s palace. Garuda bows down to Lord 
Siva and speaks of his doubt. He sends Garuda to a place where Sri

20 (i) Sumeru-parvata is the Rudra Himalaya in Garwal, where the river Ganges has got its 
source, it is near Badrika-asrama. It is called panca parvata from its five peaks, Rudra 
Himalaya, Visnupun, Brhmapun, Udgarikntha and Svargarohini). Four of the five 
Pandavas died at the last mountain. The Matsya purana says that Sumeru parvata is 
bounded on the north by Uttara-kuru, on the south by Bharatavarsa on the west by 
Ketumala and on the east by Bhadrasvavarsha. According to Mr. Sherring all local 
traditions fix mount Meru as lying direct to the north of the Almora district (ii) A 
mountain in SakadvTpa, called also Meru (Mbh., Bhisma, ch. 11), The Geographical 
Dictionary of Ancient and Mediaeval India, Nundo Lai Dey, pp. 196-197.
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Rama’s (ffr) story is told without ceasing where his devotional
affection for SrT Rama’s feet would be intensified. The practices of 
the mind-control yoga, austere penance, the spiritual wisdom or 
dispassion SrT Rama can never be cultivated unless there is devotion 
in Sri Rama. In the North there is the purple mountain called NTlgirT, 
the dwelling place of KakabhusundT who is Supremely conversant 
with the path of devotion to Sn Rama, enlightened, full of good 
qualities and who is very aged. He unceasingly recites the story of
r

Sn Rama and all sorts of noble birds reverently listen.

Garuda goes on the purple mountain. At the sight of the mountain 
his heart rejoices and is rid of all Maya and infatuation. 
Kakabhusundj is just about to begin his narration with Garuda 
arrives. KakabhusundT offers him a seat. Garuda requests him to 
narrative the most sanctifying story of SrT Rama. It is ever delightful 
and a remedy for every sorrow. Bhusundl begins to recount the story 
of SrT Rama’s virtues. He narrates the events of SrT Rama’s life in 
the following manner: (1) Narada’s delusion, (2) Ravana’s birth, (3) 
SrT Rama’s birth, (4) His childish sport in full detail, (5) Arrival of 
sage (Visvamitra), (6) SrT Rama’s marriage, (7) SrT Rama’s 
coronation in detail, (8) SrT Rama’s exile due to the promise of king 
Dasaratha, (9) Sorrow of the citizens, (10) dialogue between SrT 
Rama and Laksmana, (11) going to the forest, (12) meeting a boat
man (%3H), (13) crossing the river Gang! and reach prayaga, (14)
meeting with sage ValmTki, (15) dwelling near mt. Citrakuta, (16) 
the minister’s return, (17) death of king (Dasaratha), (18) Bharata’s 
return (to Ayodhya),;(19) creamation of king (Dasaratha), (20) 
Bharata’s journey (to SrT Rama), (21) SrT Rama counseling Bharata, 
(22) Bharata’s return with Sn Rama’s wooden shoes, (23) Bharata’s 
stay at Nandigrama, (24) wicked deed of Indra’s son Jayanta, (25) 
SrT Rama meeting sage Atri, (26) killing of Viradha (demon), (27)
r

Sarabhariga leaving his mortal blody, (28) meeting with Sutiksna, 
(29) meeting with sage Agastya, (30) passing through the Dandaka 
forest, (31) meeting with king Dasaratha’s friend (vulture), (32) SrT 
Rama’s dwelling in Paficavatl forest, (33) removing the troubles of 
forest-ascetics, (34) (SrT Rama) preaching to Laksmana, (35) 
deforming Surpanakha, (36) killing Khara and Dusana, reporting |to
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Ravana, (37) reporting to Ravana, (38) Ravana directing Marlca, 
(39) Marica’s trickery (Rrqr), (40) Slta’s abduction, (41) Sri Rama’s
separation, (42) cremation of the vulture Jatayu, (43) killing of 
Kabandha (demon), (44) liberation to Sabarl, (45) Sri Rama’s

r

separation, (46) reaching the Pampa Lake, (47) dialogue between Sri 
Rama and sage Narada, (48) meeting with Hanumana, (49) 
friendship with SugrTva, (50) killing of Vali, (51) coronation of the 
monkey (king SugrTva), (52) stay at the mt. Pravarsna, (53) 
description of rainy season and the Autumn, (54) Sri Rama’s anger, 
(55) SugrTva’s fright, (56) SugrTva sending the monkey’s, (57) 
commencing the search of Slta, (58) entering into the cave, (59) 
monkeys meeting with vulture Sampatl (Jatayu’s brother), (60)
Hanumana entering into Lanka, (62) reassuring Slta, (63) destroying 
Ravana’s garden, (64) warning Ravana, (65) burning the city of 
Lanka, (66) quenching the tail in the ocean, (67) Hanumana 
returning to Sri Rama, (68) reporting Slta’s safe living, (69) reaching 
with army to the ocean, (70) Vibhlsna joining Sri Rama, (71) 
controlling the ocean, (72) constructing a bridge, (73) crossing the 
ocean, (74) Arigada as a messenger, (75) battle between demons and 
the monkeys, (76) killing of Kumbhakama and Meghanada, (77) 
destructions of the demons, (78) battle of Sri Rama and Ravana, (79) 
killing of Ravana, (80) Mandodari’s lamentation, (81) coronation of 
Vibhlsna, (82) union of Sri Rama and Slta, (83) eulogy by the gods, 
(84) returning Ayodhya, (85) coronation of Sn Rama, (86) 
description of the city and politics.

Kakabhusundjt speaks whenever Sri Rama appears in human form 
and plays the sports (eftvIT) for His devotees, he flies to Ayodhya and
is delighted to watch His childish pranks HivfdRd). He visits to
witness His birthday rejoices and gets fascinated by the charm of His 
childish sports. He stays there for 5 years. He gazes his lord and is 
satisfied. Assuming the form of a little crow, he keeps close to Sri 
Rama (T>ft) and witnesses His manifold childish sports (^xrrdRa).
When he roams in His boyish play (^uq-efRd), the bird flutters
around Sn Rama and picks up and eats whatever crumbs of food 
fallen in the courtyard. Sri Rama dances in the courtyard at the sight
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of His own shadow and plays with KakabhusundT in diverses ways. 
When He runs to catch the crow with a merry laugh, he flies away. 
Sn Rama then shows him a piece of sweet fried cake When he
goes to near, Sri Rama laughs and when he flies away again, He 
cries. When the crow approaches to touch His feet, He rushes back, 
turning round again and again to look at the bird.

Seeing Sn Rama playing like an ordinary child (hi^ciRi^), he is

overcome by bewilderment and wonders what these sports of the 
Lord means. While the crow is thus perplexed, the illusion, sent forth

r r
by Sri Rama (TpET) takes possession of him. When Sri Rama sees
him bewildered by confusion He laughs. Sri Rama crawling His rosy 
hands to fight. Sri Rama stretches out His hand to seize as he flies 
high into sky, he still sees Sri Rama’s hand close beside him. The 
crow flies off to the abode of Brahma. He looks back and sees two 
fingures distance between him and Sri Rama’s hand. The bird 
crosses the seven veils of the earth, mounts to the utmost hight, but 
he sees Sri Rama’s hand even there. He gets perplexed. He closes his 
eyes and when he opens them again, he finds himself in Ayodhya.

r
Sri Rama looks at the crow with smile and as He laughs, he is 

straight away driven into His mouth. In Sri Rama’s belly he beholds 
the universe (HIM), with millions of Brahma’s and Siva’s,
countless stars and suns and moons and manifold other varites of 
creation.21 In each universe he stays hundred years and beholds 
many a globes. In every universe the bird sees his own self. Each 
universe has its own Ayodhya, Sarayu, men and women. He has 
witnessed the incarnations (3I3cM) of Sri Rama with all his infinite
variety of childish sports. Everything he sees, but in his round of the 
countless worlds he does not see Lord Sri Rama in any other guise. 
He sees in each world, the same child-like ways the same
beauty of gracious Sn Rama (Tpk)- He wanders on until he comes 
to his hermitage. Whenever in past Ages (®b<rM*ki) he hears about Sri

21 Ramacaritamanasa (80W02-04 to 8/WO 1-04) describes almost all the types and kinds of 

creations like mountains, rivers, etc. and sages, men, etc.
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Rama’s birth at Ayodhya, he starts up, runs in ecstacy of love and 
witnesses the festive birthday scene. Then once more he beholds 
divine Sri Rama, the gracious and all-wise Lord of Illusory Power 
(hnIhRi). After sometime Sri Rama laughs and the bird comes out
from His mouth. Again Sri Rama begins to play the same childish 
pranks (vrfwf with him. Seeing this childish play (vftcF)
and recalling that majestic scene, he loses his conciousness in 
peiplexion. When Sri Rama looks lovingly at him who is perplexed, 
He places His lotus-like-hand on his head and delivers him of all his 
sorrow. The bird then prays Sri Rama with streaming eyes and 
folded hands.

Rama’s Lord (<HIMRl) asks Kakabhusundi to have a boon of 08
Perfections, the fabulous wealty or the final liberation and so on. The 
bird thinks himself that Sri Rama has not uttered about the gift of 
faith in Himslef. Without faith all virtues and blessings are tastelelss 
like the food without salt.22 The bird asks for the uninterrupted 
(3#RoI) and unalloyed devotion that the Vedas and Puranas.
Sri Rama okays and says that all good and propitious qualities would 
reside in his heart. He would reside in his heart. He would realize 
and inculcate faith, knowledge, spiritual wisdom, dispassion, yoga, 
the exploits (vfcf) with their secrets (T1TR) and the other
distinctions of devotion, knowledge, etc. The devotees are dearer to 
Him. The crow must worship Him. The world with all its varieties of 
life is His Illusory Power. The servant devotees who seek refuge in 
Sri Rama and dearer to Him. The humblest creature possessed of 
devotion, is dearer to Sri Rama. This principle of devotion is in the 
Vedas and in the Puranas. The entire universe is His creation and He 
is equally compassionate (^M= ^T) to all. He who worships in
thought, words and deeds, who may be man or a woma, animate or 
inanimate with all his heart and soul is dearest of all to Him. Time 
would have no power over the crow, yet he should meditate on Sri 
Rama and worships Him without ceasing.

lUlfdlM 'JT m | <?jcFr ftRT «*§ -SZFR 11

toti mftpEnft<shkmiii
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r

The crow never listened before Sri Rama’s nectar-like-discourse 
(<=MHiqci), so his body quiveres all over and the soul gets enraptured.
The occasion is shared by his mind and ears, the tongue has no 
power to tell it, the eyes has only the blissful experience of 
beholding the beauty of SrT Rama. After these instructions and 
comfort he sports like a child. Sri Rama then glances towards His 
mother Kausalya as He was very hungry. The mother starts up in a 
hurry runs and embraces Him. She takes Him on her lap and suckles 
(WTR), singing His charming sports. The men and women of the
city of Ayodhya remain ever absorbed in such bliss. Even TripurarT 
assumes the invisible grab to behold His childish sports. Afterwords 
the bird stays for some time at Ayodhya arid watches Sri Rama’s 
delightful boyish amusments. The bird returns to his abode. No 
delosuion affects him.

The Vedas and the Puranas declare that the spiritual illumination 
is impossible without the Holy Master .(TP?), wisdom without
detachment and Happiness is impossible without SrT Rama
Without trust there can be no devotion and without devotion, SrT 
Rama’s heart does not melt. Garuda should be of resolute mind and

r

abandon all caviling, skepticism, worships all-beatuiful SrT Rama, 
who is the fountain of mercy and the delight of all. The crow has 
sung the greatness of SrT Rama’s glory (TRTFT nfeui). SrT Rama’s
greatness, His perfections are beyond the reach of the Vedas, the 
Sesa serpent and the blessed Siva. The crow then describes the super 
human qualities of SrT Rama.23 Garuda is overjoyed and recalls his 
earlier delusion. He bows down to the crow. By Kakabhusundl’s 
favour Garuda’s delusion has ceased and he has learnt the mystry of
r

SrT Rama. Garuda asks further the form of a crow, excellent history 
of SrT Rama’s deeds and immortality. The crow rejoices to hear 
Garuda’s questions and speaks about the whole of His story. SrT 
Rama’s devotion confers austere penance, sacrifice, subjugation of 
the mind and the senses, undertaking sacred vows, charity, 
dispassion, discernment, austerity and mystic intuition. The Vedas

23 RcM 91W04 to 92W01-04
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declare that love should be shown even to the meanest doing
great good. So long the crow did not resist Sri Rama, he had no 
peace.

He starts to tell the story of his very first birth in the former Kali 
Era the people act contrary to vedic doctrine. He is bom in the city of 
Ayodhya in the house of a Sudra. He is a staunch devotee of Lord 
Siva and a reviler of all other gods. Intoxicated with pride of 
wealthy, he becomes savage of purpose and swollen with arrogance. 
He livers in Sn Rama’s capital, unaware of Sri Rama’s glory. One 
knows the virtue of Ayodhya when in one’s heart Sri Rama with the 
bow in hand takes up his abode. In the Kali Era (described) he lives 
at Ayodhya, till famine occurred. He has to move to Ujjain. He 
begins to practise devotion to Siva. There is a Brahmin who 
constantly worshippes Siva, Visnu without disrespect. The brahmin 
instructs him (Kakabhusundjf as Sudra) as his own son. The teacher 
imparts him a secret spell sacred to Siva. The Sudra goes to a tample 
of Siva and repeats the spell there. He looks with rage at Brahmins 
and the devotees of Hari. The teacher being distressed to see his 
behaviour, the teacher always admonishs him but he only bums with 
rage. One day the teacher instmcts him the principles of right 
conduct and adds that “The reward of worshipping Siva is a steadfast 
devotion to the feet of Sri Rama”. When he hears the words of the 
teacher, becomes angry. Yet the teacher does not refrain from giving 
his counsel.

One day the Sudra repeats Siva’s name in a temple, the teacher 
comes in, but he does not rise and do obeisance. But Lord Siva does 
not tolerate the heinous sin of disrespect to a teacher. A heavenly 
voice (TRefFft) sounds within the temple and curses the Sudra that

r r

“Sudra shall become a snake”. When the teacher hears Siva’s terrible 
curse, he raises a piteous wail and seeing him distressed. The teacher 
devotedly prostrates himself before Lord Siva and with folded hands 
eulogises him. When Lord Siva hears the prayer, the heavenly voice 
sounds to ask a boon. The teacher asks the devotion in Lord Siva’s 
feet and to release his student from the curse. The heavenly voice 
declares, “So it be”. The voice adds that the Sudra must be bom for a
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thousand times. Then the Sudra is bom in Sri Rama’s city but
r r

devoted to Lord Siva and hence forth faith in Sri Rama springs up m 
his heart. The service to the Brahmins is the surest means of 
propitiating Sri Rama. The Sudra goes to Vindhya mountains and 
reborns as a serpant. In this manner he assumes various forms but the 
understanding (!H) does not leave him. He retains the practice of
worshipping Sri Rama.

Finally the Sudra is bom in the form of a brahmin and in that 
incarnation he joins play with other children he enacts all Sri Rama’s 
boyish sports. As he grows up all worldly cravings leave his souls 
for he is devoted to Sri Rama. Whenever he finds any sages living in 
the woods, he visits them and bows down. He urges them to tell the

r
stories of Sri Rama’s excellences and listens to them with delight. 
All the sages whom he questioned tell him “the Lord abides in all 
beings” but the doctrine that God is impersonal does not satisfy him. 
Once he meets a sage who inquires about him and his purpose. The 
brahmin asks the sage about how to worship the attributive Brahman 
('HJ4ui9t$0. The sage narrates Sri Rama’s virtues and then begins the
nature of Absolute (3l|cT) (i.e. Non-attributive Brahman). The sage
adds further that the Brahmins are It (i.e. Brahman) and It is you (i.e. 
Brahman). But the Non-attributive does not captivate his mind. He 
asks the sage, how to worship the Personal (the embodied Brahman). 
Again the sage recites the incomparable story of Hari and 
demolishes the doctrine of the personal expounded the impersonal. 
But he rejects the view of the sage that God is Nirguna and 
establishes the doctrine of His concrete manifestation (i.e. Personal 
Absolute). He urges, never bothering to listen to the sages teaching.

At last the sage utters a curse, “he does not respect the sublime 
teaching and looks on everything like a crow with distrust so he 
should immediately assumes the form of a crow. The brahmin 
immediately transforms into a crow. When the sage ^perceives him as 
a devotee of Sri Rama, teaches the sacred spell of Sri Rama and the 
meditation on Sri Rama as a child. The sage keeps the crow in his 
hermitage reciting Sri Rama’s acts. The sage blesses the crow to be 
the favourite with Sri Rama and storehouse of all blessed virtues and
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choosing his own time to die. He adds that the crow can c§ 
all the virtues mysteries of Sri Rama that are record^flKjn.. 
chronicles and Puranas either plainly or in parables. On heaf 
sage’s benediction the heavenly voice sounds, “the blesseings of the 
sage must be true”. The crow rejoices to hear hevenly voice (T^tPkt)

and become free from the doubts. Pie then takes leave and arrives at 
his hermitage. By Sri Rama’s grace he has obtained the boon. Here 
he has been living for the past twenty-seven cycles of creation (^MT
PM 3R #TI). He is engaged in singing the glory of SrT Rama 
(TpfcT). Each time Sri Rama (Tpfc) takes a human form in the city

of Ayodhya to bless His votaries. The crow goes, stays in Sri Rama’s 
city and enjoys the sights of His childish games (fb^vilvti). Again

installing SrT Rama’s image in heart he returns to his hermitage.

As summarized above the account of Kakabhusundl, the author of 
the original Bhusundl Ramayana, it is clear that the account narrated 
in the Ramacaritamanasa (55-130k/03) is first of all narrated by 
Yajnavalkya to Bharadvaja followed by Lord Siva narrating the 
account to Parvatl C'^^RT). This proves that Bhusundl has put strees on
the childish sports HIvmRcI) of Sri Rama, though the rest of the

r

account from the arrival of sage Visvamitra up to Sri Rama’s 
coronation are narrated cursorily (63k/68k).

Shri Baldev Misra in his Manasa Madhuri24 points out the 
historycity of BhR with the help of the word ‘Plistory’ (^fcT^RT)
employed by GosvamI Tulsldasa in his RCM . He explains 
Bhusundl’s historicity by furnishing its three types: (i) physical or 
wordly (like that of mortals) (3T?^TroR), (ii) Heavenly or divine
(3#r^) and (iii) Supernatural (STf^fjTR). Bhusundl and Garuda fall 

in the category of Adhidavika.

Thus Kakabhusundl is most proficient in the path of Rama- 
Bhakti- ‘Rama-Bhakti path parama Pravina’ (Book - 6) and who

24 Sahitya ratna Bhandara, Agra 1958, p. 164.

25 PHI wf iRmrat, pjfr * m w 11 ^.^r.
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eternally engaged in reciting the story of Rama . TulsTdasa says that 
BhusundT is well established ‘Rama-Bhakta’ and refers to Rama a 
“BhusundT mana manasa Hamsa” (Book -1).

Account of BhusundT in Bhusund^ Ramayana: 1 |

The present available text27 of BhusundT Ramayana contains 
Bhusunda’s story narrated by Brahma which begins from chapter 04 
of BhusundT Ramayana. BhusundT is bom as a son of Surya and 
Kalakantaka, the terrifying sister of Kala. Bhusunda takes the form 
of a ferocious crow with his beak of iron, wings like the thunderbolt, 
body like the lightening, voice like a cloud and with the eyes like the 
fire of the doom’s day (TTePT + 3RT). He is black in complexion and
brave. He grows conquering the three worlds, diging out and 
throwing away the mountans with strokes of his beak, diging the 
ocean with his nails tearing off the universe (9H§4ius) with the sound
of his wings. The sound of his flying agitates the birds (#£R). His
wings make the planes fall and the stars cling in the hair of his 
wings, shakes the sun and shatters the moon. He agitates the ocean 
and even nether-lands. He is difficult be faced due to the
boon of the creator. Else he would destroy the universe, as nobody 
can complete him. He once had vanquishes Garuda, the vehicle of 
Lord Visnu. Thus he became a menace to the gods who request 
Brahma to go to Bhusundjf’s abode situated on a mountain on the 
island on the honey sea (R^T).

Brahma goes to Bhusunda who welcomes Him. Brahma advises 
Bhusunda that it is unworthy of him to indulge like that in violence. 
Brahma speaks to him about the greatness of SrT Rama and His 
devotion. During course of the instruction, Brahma mentions what 
Garuda was taught on the same subject by Hanumana and exhorts 
Bhusunda to cultivate devotion in SrT Rama. In this regard BhusundT 
asks Brahma to narrate the birth and exploits of SrT Rama as he has 
himself witnessed SrT Rama wielding the bow, constructing a bridge

26 Introduction, BhR, V. Raghvan, P. 2.
27 Ed. Bhagavaff Prasada Sinh, Vishvavidyalaya Prakashana, Varanasi, 1975.
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on the ocean and after killing the king of demons (Ravana) along
with the demon families enthroned His devotee Vibhlsna on Lanka.28 
Then on the request of the bird Brahma proceeds to narrate the story 
of Sri Rama. The (present edition) BhR is also known as Brahma- 
Bhusunda Samvada and hence the cultured orientation is developed 
in him by Sn Rama which makes him piece and qualified for 
listening Sri Rama’s exploits. The story of BhR commences like this: 
During the extensive sacrificial session (Trt) the gods eulogise
Brahma and ask questions to him, who is the great grand-father of 
the world

They ask that what should be known (%rq) in the world and 
which injunction (Wl) is praiseworthy (Wf) in the world? Who is 
the first Performer? (faM=kil), Which is its type ('WPr)? What is 
the nature? How is the form (3W?;)? How is Brahma? How is his 
body O&siFflj)? How is his highest abode? In which form should one 
meditate upon () and sing his glory? (01 /02).

Brahma welcomes their questions benificial to the world (eTfaO 
and to the exalted (W#5f) devotees. Then he narrates the greatness
of the Lord Sri Rama as the source of all beings, Highest-Brahman 
of the form of Existence, knowledge and Bliss (^+1%cf+3TFK). He
said that one should meditate upon Sri Rama’s complete form which 
is with and without attributes. He says that formarlly Cjjn) he
listened Sri Rama’s original story from the sages and
narrated to Bhusunda (a crow) (01/03).

The gods wishes to hear about Bhusunda and Brahma narrates his 
life story that when Brahma goes to Bhusunda’s abode he asks him 
about the one important forms of Brahman like Balarama, Krsna, etc. 
Brahma sings the glory of Sri Rama which form should be meditated 
and should be realized. He reports about the same curiosity of

28 ftscer i
W effT tel ^ I po^/oV^II
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Garuda to Hanumana. On hearing Sri Rama’s name, Bhusunda with 
curiosity requests Brahma to narrate Sri Rama’s birth and exploits 
(01/04). Thus Brahma narrates the whole Ramayana through the 
dialogue between Himself and Bhusundl to the Gods. At many place 
Bhusunda’s questions reveals his curiosity regarding Sri Rama’s life 
which are given as under:

(01) Bhusunda requests Brahma to narrate the birth and exploits 
(^pf) of Sri Rama that would satiate his heart. Brahma commences
with the purpose of Sri Rama’s Incarnation and His exploits in the 
next chapters. (01/08/01)

(02) Bhusunda wishes to know about Sri Rama’s cattle-rearing
( (01/21/68)

(03) Brahma narrating Sri Rama saga to Bhusunda and asks him 
to cultivate eligibility for Sri Rama’s sports through the practice of 
penance. (01/25/01-47) Then Brahma gets assured about Bhusundl’s 
eligibility due to the aerial speech and narrates Sri Rama?s amorous 
sport in the next 34 chs. (01/26-59)

(04) “Enthronment of Sri Rama as a crown prince” Bhusunda 
requests Brahma to narrate the detail account of Sri Rama’s 06

r

powers. (01/92/04-05) Brahma describes the 06 powers of Sri Rama 
according to the Vedas in the following 05 chs. (01/92-97).

(05) Bhusunda eagers to know about Sri Rama’s Supremecy in 
the conversation of sage Durvasa and Vedavyasa (01/137/79).

(06) Bhusunda questions about VisalaksI that how she married 
with Sri Rama? (01/138/01-02)

(07) When Brahma describes Sri Rama’s sport with the creepers, 
Bhusunda wishes to know about the past life of the creepers 
(01/80/09-11).
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(08) Brahma describes that a bird named Sampati reports about 
Sita’s whereabouts that she is guarded by demonesses leaves in the 
Asoka garden of Ravana. Hence Hanumana goes to Lanka (BhR 
01/199/14-18cd). In this regard Bhusunda questions Brahma that (i) 
How Hanumana crossed the ocean and (ii) How he burnt Larika 
(01/199/19-20).

(09) In the beginning of Daksiana khanda (02/02/01-06) 
Bhusunda sings SrT Rama’s glory and puts following questions to 
Brahma: (01) How Sri Rama giving up the coronation, (02) going to 
the forest, (03) obeying Kaikeyl, (04) How Ravana kidnepping (05) 
How Slta enduring Ravana’s misdeed, (06) How Sri Rama releases 
His devotees and (07) How Sri Rama enduring king Dasaratha’s 
separation after death (02/02/07-28).

(10) After hearing the episode of a crow harassing Slta, Bhusunda 
questions (01/19/01-06) about (i) Bharata’s returning from his 
maternal uncle’s home, (ii) His reaction towards Kaikeyl, 
Sumantra’s returning without SrT Rama, (iv) Bharata’s rule and (v) 
Dasaratha’s condition after hearing the message. Then Brahma 
narrate the further story of Sri Rama till Sita’s going to the earth.

Thus the questions of Bhusunda prove the text in the dialogue 
form named Brahma-Bhusunda samvada though it is for the Gods.

(11) Bhusunda questions Brahma: (i) Why Laksmana goes to 
Kiskindha and (ii) How Sugrlva and others welcome him 
(02/195/13).

/ r
- Bhusundi is also declared as the speaker of Sri Rama Saga in the 

BhR (01/09/29-31) that Sri Rama’s life history is narrated (Ml=k1R)
by Hayagrlva, Valmlki (4vh14>^H), Vasistha, himself (i.e. Brahma) 
and By Bhusundi .

May be the auther points out the KbhR (Kakabhusundi Ramayana) narrated by Garuda 
because in the present Ramayana Bhusundi becomes hearer but not speaker.
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Bhusund^Ramayana and Its Date:

Dr. Sinh Bhagavati Prasada writes in the preface of his Bhusundi 
Ramayana that “As per the available Mss. This Ramayana has three 
names: (i) Adi Ramayana, (ii) Brahma Ramayana and (iii) Bhusund/ 
Ramayana.

(i) It is called Adi Ramayana30 because Brahma has visualized Sri 
Rama’s exploits in the state of meditation in Brahma Age

(ii) It is called Brahma Ramayana because it contains the story of 
Incarnation of Lord Sri Rama (W=T1W) and His exploits.

(iii) It is called Bhusundi Ramayana because it is composed by 
Brahma on the curious request of Bhusundi who questions about Sri 
Rama’s multifarious exploits and hence it is also called Brahma- 
Bhusunda samvada,31

(iv) It is also known as Maharamayana (may be due to the size of 
chapters and verses), or Brhad Ramayana and Mula Ramayana 
indicates that it is original BhR which is enlarged by interpolating 
many of the event of Bhagavata.

The present treatise the BhR contains 391 chapters having 
21594 verses in 02 parts viz. (1) purvakhanda (2) Daksinakhanda.

Purvakhanda contains 146 chapters and 11,189 verses describing 
from Sri Rama’s birth till his enthronement as a crown prince and 
Dasaratha visit to the pilgrimages.

30 The name Adi Ramayana indicates that it is the first Ramayana among the three 
Ramayanas (Bhusundi, Vasisatha and Valmlki) choronological composition depending on 
the life period of Sri Rama and they are (1) childhood sports (WRT^lftcf of Bhusundi) (2)

youth exploits (by Vasisatha) and (3) later account in Valmlki Ramayana (= VR) of 
Valmlki.

31 The similar incident is also found in the VR 01/02/33-341/z.
32 Sinh Bhagavati Prasada furnishes the chapter number with their subject matter and counts 

516 from which 125 chs. i.e. 72 of pascimkhanda and 53 of Uttarahanda are not available 
(possibly this part is unpublished).

56



Chapter 02

Daksinakhanda contains 245 chapters and 10,405 verses 
describing Sri Rama’s exile till Slta’s entering into the earth.

Sri Rama saga33 in the BhR is in the form of a dialogue between 
Brahma and Bhusundl who after words narrate the same to the gods. 
This Sri Rama saga (in its major portion) from Purvakhanda 06 - 
136 (= total 129 chs.) means total 48 chs. are similar to the Sri 
Krsna. Ravana sends the demons to kill Sri Rama in his childhood, 
but they are slained the demons to kill the Vaisnava devotees. They 
harras the three worlds by their power, for this reason king Dasaratha 
sends the four brothers in a secret place (i.e. the pasture land on the 
other bank of river Sarayu)34 under the protection of sukhita and 
Marigalya. Before marriage Sri Rama plays the Rasa-dance in the 
Pramodavana with His consort Slta, the cowherdesses
(incarnations of the gods). On reaching Mithila He sends a bird with

r

His picture to Slta who becomes eager to marry Sri Rama. After the 
Horse-sacrifice performed by king Dasaratha35 Sri Rama marries 
with the thousands princesses of the subjugated kings.36

This reference seems to comply with the 16000 princesses, the 
vidows of Narakasura of BhP37. Once again in the citrakuta the Rasa- 
sport of Sn Rama and the cowherdesses takes place. There are ample 
description of the erotic sports in the (present editon of) BhR.

Moreover there is a special event unlike other Ramayana’s 
depicting the erotic sports that another consort Sahaja is mentioned 
in the Rasa-soprt and in the event of their Rasa-sport in the 
Citrakuta, Slta is a devoted consort of knowledge (siMMldO and
Sahaja is a devoted consort of pure Love (ifcpif^T).

33

34

35

36

37

Rama Bhakti me Rasik sampradaya, Sinh Bhagavatl Prasada, pp. 97-98.
The author imagining the pasture land on the other bank of river Sarayu near Ayodhya 

and the four brothers live and pass their childhood there till their marriage.
BhR. 01/90/08-32.

ffcT -a« ml
T1FR TPif 11 BhR. 01/90/16-27.

10/59.
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Dr. Gupta Aruna writes in his Ananda Ramayana - A cultural 
Study38 that Sri Rama is depicted as “Erotic” (ifeO in the BhR.

This statement is further corroborated by Sinh Bhagavatl Prasada 
(Preface p. 03) by referring to the name Janaklvarasarana of 
kulu(Kashmira) who was known as a devotee of erotic Sri Rama. 
Bhuvanesvara Nath Mishra writes in his Ramabhakti sahitya me

"5Q ~

Madhura Upasana, “Bhusundl Ramayana is the treatise of sect of 
Erotic Sri Rama (TfttOTRWr).

Dr. Rajabali Pandeya writes in his Hindu Dharma Kosa (Hindi),40 
“In it (i.e. BhR) there is a large bucked (1J£) of fellings of sweet
love”. It reveals the Devotional Love of Sri Krsna influencing the 
Devotional Love of Sri Rama.41 He further notes that, “(1) It is said 
that Valmiki Ramayana and Adi Ramayana is composed by Lord
r - -

Sankara which is a very voluminous treatise (not available now). 
This Ramayana is known as Maharamayana. It is said that Lord Siva 
narrated this Ramayana to Parvatl before the Svayambhuva 
Manvantara of Satyuga. (2) The other Adi Ramayana available is a 
later one. The Adi Ramayana or BhR (available in the monastery of 
Ayodhya) is influenced by the Madhurya Bhakti of Sri Krsna.

Thus text of the BhR is a extensive work prepared on the line of 
the Bhagavata cult of Vaisnavavism. The author or rather the 
compiler of the present edition has beautifully blended Sri Rama’s 
life story with Sri Krsna’s life story. Hence one finds the present text 
containg Sri Rama’s story comprised of the sports and exploits of Sri 
Krsna as described in the BhP. The outline of the present text of BhR 
will make it clear how the beautiful fusion of the life episodes of 
both the Sri Rama and Sn Krsna are furnished. The extant of the 
BhR can also be justified after evaluating the outline of the text of 
BhR.

38 Eastern book linkers, Delhi-1984, p.5.
39 Bihara Rastrabhavana Parishad, Patana, p. 166.
40 Uttarapradesh Hindi Sansthana, Lucknow, p.48.
41 -$T mtT -gs t TmpRT VT TH1FI^Ccf! f i
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Internal Evidence:

The date of the BhR is uncertain because of its interpolations and 
the unavailability of the sources. Here below the references made to 
arrive at tentative time period of the composition of the persent text 
of the BhR from the lower limit as the 16th Cent. AD and the upper 
limit as 10,000 BC.

Different references are given regarding the date of present text of 
BhR. The attempt is made on the basis of its similarity with the other 
texts or the authors:

The BhR reads as follows:

wife ^iR^Rt iiov°v^ii

This means “Valmiki will behold it in the contemplation or Transe 
and will narrate it” which shows the posteriority of the present editon 
of BhR after Valmiki flourished in 10,000 BC.

The BhR contains the reference of Krsna Dvaipayana which is as 
under:

f M Rfad fafu:1

^'irKfci i<> v v#/M 11
The reference of Vedavyasa C^»'*iSmwh) and his Brahma Sutras

also proves that the present text is a posterior one.43 Under 01/4344 
the cowherdesses engaged in constant remembering of Sn Rama.

42 Sanskrit Sukavi Samiksa, Baldev Upadhyay, p. 22-23. Dr. Kamil Bulke dates it in 300 
BC. in his Ramakatha Utpatti aur vikasa.

43 Acarya Baldev Upadhyay writes in his book, Sanskrit Sukavi Samiksa, p.643, ‘5IH< %

%^TRT f>roltTTPFf oJlRT H I fi? 'WMKd'bl ^<1^1 ^5T MUI*M fed I "t I’
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The childhood sports of Sri Rama described in the present 
available editon are similar to the sports of Sri Krsna depicted in the 
BhP. The episodes are mention here: killing of Putana (BhR 01/17), 
killing of Vikata, Trunavarta (BhR 01/19), killing of Vasta, Baka, 
Aghasura, breaking Brahma’s dillusion (BhR 01/21-22), etc.45 this 
help us in fixing the date of Bhagavatised BhR after BhP i.e. 2000 
BC,46

Lord Siva comes there but does not get any reply from them and 
becomes angry. He curses them to get separated from Sri Rama.

This episode is similar to that of the Abhijnanasakuntalam of 
Kalidasa of 1st Cent. AD 47 It reads thus:

^ 7T ^rfciTSfq TFTcT: wit 'fcllfacl 11o'#/O 11

The person, thinking of whom, with a mind regardless of 
anything else, you, notice not me, a treasure of penance, come here 
he will not remember you though reminded (by you), just as an 
intoxicated man does not (remember) the talk made before (i.e. while 
drunk).

While describing Dasaratha’s visit to the holy place (cM^JM)
(under 01/135/30-86) Sukhita talks about Sri Rama’s valour of 
killing demon Sughora and the place is known as Sughora Samanam 
Tritrham. This episode is much similar to the episode of Kartikeya

44 craFPim ■qipfb: Tnj: i

45 Vide ch. 04 where Bhagavtisation is discussed separately.
46 Bhagavata Sampradaya Baldev Upadyhay, p.154.

(i) P. V. Kane and Rajabali pandey date all the Pur ana’s between 400-600 AD.
47 Sanskrit Sukavi Samiksa, Baldev Upadhyay, p,70.
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killing Sughora in the Padma Purana (Srstikhanda 75) . It is obvious 
from this account that the present text (with Bhagavatisation) is not 
only posterior to Padma Purana but also too Kartikeya, the son of 
Lord Siva and Parvatl. Moreover it is historical fact that Lord Siva’s 
first wife Satl DaksayanT tasted Sri Rama being the Supreme Person 
and henc had to suffer separation form Lord Siva by way of her self- 
immolation in the sacrifice of her faterh Daksa. Parvatl was bom 
after many years. The probable date of Padma Purana is 4th Cent.

The description of Mithila city is described in BhR (01/76/11-13) 
in prose which is influenced by the bombastic style of the poet Bana 
who describes the nice description of the city Ujjaini511 of king 
Taraplda in his kadambarl which shows the posteriority of present 
edition of BhR after 7th Cent. AD.

The BhR 01/97 describes the types of dispassion followed by Sri 
Rama’s dispassion ('tiFq) described in ValmTkiramayana (= VR)
and other Ramayanas though the narrative of Slta’s abundament 
(Aidic'Mm). Sri Rama utters the refrain, “while abandoning Slta I am
not perturbed” (elf |). This refrain is so much similar
to Sri Rama’s statement in the Uttararamacaritam of BhavabhutT:

ifef xr -Effc err i
3IKTSFPT cril'^FI Tpftt Tlfrft ft I |o V11

It shows the posteriority of present text after BhavabhutT who is 
flourished in 7th Cent. AD or 8th Cent. AD.51

The BhR points out Sri Rama as a Supreme Person thus:

48 cf. Praclnakathakosa (Hindi), Siddheshwara chitrav shastri, p. 1051.
49 The Padmapurana, Ancient Indian Tradition & Mythology (part I-X); Dr. N. A. 

Deshpade, Dr. G. P. Bhatt; Motilal Banarsidass; Delhi, 1989.
Hazra R. C. dates it in 9th - 14th Cent. AD.

50 Kadambari, Ujjaini Varanam.
51 Dr. A. D. Shastri, Sanskrit Sahitya Paricaya p. 71.
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W TffRt 7T cri WT#R^lsfe «Ff: I |o \/\yvo \ I

In BhR cowherdesses salute Sri Rama having the four forms 
(^Rpjl?) like Vasudeva and others:

1^:
^R-q^S^MT: V${fc\ # cji^cjw ti^^i |o VW W I

Thig proves that the author of present edition is totally follows the 
view of Sarikaracarya in the context of Pancaratra52 and hence the
present edition is posterior to the Adi Sarikaracarya i.e. after 7th or 8th 
Cent AD.

From the philosophical aspect the date of present edition can be 
desided from the following verses of BhR.

few ^ft fe^JRFcfl W*FT |
*lfet^k1: cp|-%T: II
ffcF chddFll fe# I
WHhl: IWlt: MoVW^-^311

The above verse seems to represent the philosophy of 
Ramanujacarya who establishes the theory of Specified monism 
(fefeSTtcT) in which the Yoga of Action (fe44iJT) blended with
devotion (obviously to Lord Visnu) is called better than the Yoga of 
renouncing actions. Sri Ramanujacarya flourished in 1037-1137 
AD.53

52 -ter (wwrw(=w.^r.) i^r M t
(^fe> tMw % TrfRr (wo w fi# t sfcm (snferc)

■^i srraFf frit ^ fe^ few rfrt t (wm wft, wn&m tj.
W)i

C'l

Bhartiya Darshana-sanskrit sastro ka Itihas, Baldev Upadhyay.
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The BhR again runs thus:

^rit cf? WFta TU$MKH|u| |
Tfifg ajoFFqftf %f^(rii TfMsfeoT ||o V33/WI

He (i.e. Sri Rama is never alone in solitude, as He is expert in the 
work of koka pandit The skill of love sports in the
work of koka pandit who flourished in 11th Cent. AD54 gives a hint 
for fixing the posterior date of this present BhR.

The BhR refers possibly to the doctrine of differential-Non- 
differencialism () which runs like this:

11° \/W\6 11

The doctrine of differential-non-defferentialism is of Nimbarka 
who flourished in 12th Cent. AD.55 So we can put the present edition 
after 12th Cent. AD.

_The BhR (01/05/23) has the influence of Gltagovindam. When 
Garuda sees Sri Krsna in Vrndavana in yellow attire (mIu^vi) and
who sprinkles His nectar-like-smile towards cowherdesses. This is 
quite similar to the Gltagovindam (Dhruva-1):

54 Paul Thomas, Google chrome, p. 151.
55 Acarya Baldev Upadhyay remarks in his Bhagavat Sampradaya (Hindi pp. 315-316) that 

Nimbarka may be accepted to be a contemporary of Vedavyasas but it is not so. On the 
other hand most of the scholars believe him to have flourished in the 12th Cent, or later. 
Bhandarkar R. G. also accepts Nimbarka in the 1162 Cent. AD in his book Vaisnavism, 
Saivism (p. 87).

TMf^cT cgejTTF cjm TR1W: 11

3FRTT |
^dWi 11
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(

fftfti' l^nf^r fedcr %f^n

The BhR (01/09/15-17ab) run as under:

FrFqtSFT IFT I
^5FT 11

W: I
*TFMT5FT TCT rf WK: 11

^71 '#cTR Wjfh: I
T^Tt^wr ^ RcriFT f^lcRl^R: 11

These express the close connection of the Dasavatara stotram 
(1/5) of Gltagovindam. The verse is runs like this: Lord Visnu’s 
incarnation are His parts: Fish is the heart, Janardana is the yoga, 
Tortoise is His retentive Power (^TW TTpFf), Boar is the strength of
His arms, Man-lion is His wrath, Dwarf is His girdle (=t>fdh<acrti), 
Bahama is His Ecstacy joy (TTR^:), Buddha is His compassion,
Kalki is His remembrance and Sri Krsna is the ornament of 
Vrindavana is the part of His Part (:).

Then the description of the union of Sri Krsna and Radha in the 
Gltagovindam (Cantos 01-03, 05 & 12) is presented elaborately in 
BhR in 06 chapters in total 197 verses. While narrating the episode 
eulogizes Sri Rama and Sahaja. As the reward of their eulogy at the 
end of which Sri Rama confers the boon that would take birth as 
cowherdesses, Himself as Sri Krsna and Sahaja as Radha:

FT ^ I
cfNvH ^cTTTT^FTTRtEEfw11 *J.TT. V3VWI
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It is a fact that the name Radha is not mentioned in the BhP,57 but 
Javdeva in his Gitagovindam mentions Radha as the consort of Sri 
Krsna as under:

cFTp: WWcHMgA-
clf^TT^r WRTI

I |o \/o % 11

The other example of the BhR runs as under:

^TlddJ
d^Pd^vMd^ d-clFdcsbl^f d^Pdg.cRj1

^URfl |o 5> / W R 11

It means after drinking His nectar-like love a devotee sometimes 
dances or sings or runs here and there. It can be compared with 
Gitagovindam. poet Jaydeva flourished in 12 Century AD which 
proves the postiriority of BhR to Gitagovindam.

The climax of Bhagavatisation is observed in the section of 
Dasaratha visiting holy places (01/101-144) were the origin of river 
Yamuna is narrated by incorporating the dialogue of Brahma and 
Balarama who is posterior to Sri Rama. It is a fact that Balarama 
dugs up and brought up river Yamuna to Mathura59 which is 
beautifully presented by Jayadeva:

57 t®!# % Tffe -JOT ifafa, fa®J ^OT #7 wm tl rlfal, pif % fa# ff #
w iff ti wm Tf w sTRft t fa ^ t ilM ^
## % 3RFT #1 OT ^ ^ it 1# ^ W IP# Wt I ifa#

Iff If 41 tOTR f fa WeT-effaT # W ^ 3Fq
% WT TfaT-cffaTT # '«b$lfaqT ip ^ 3?lf f (TOffcT % W 3OTFT 

fa^R (pp. 67-68) I

58 it turafr 'Hlc^hlcf iffacf ^w?qc^[fcT wprfcr T^wnPr i
cKdi4^d fa % <Ul^d^M(dU TRft^fa iR ^5R»: 11 (X/O

59 ^J*lfa^falTT5nmft ft##: 1
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<=I$Rh

?jchrtor ^pt w^\ ik 11 ° v o 611

There is a stricking similarity between BhR and Ramaraksa- 
stotram. The verse of BhR is like this:

, ^31# '^hfel^R'FTJ ^cRI |o V'aV^ 11

The verse of Ramaraksastotram runs thus:

WFlt WT ^ I
HR?fd4'W cT^ 111

Both the verses describe the form of the Rama surrounded by 
Slta, Laksmana and Hanumana.

The BhR contains another verse like Ramaraksastotram:

wm ^rift 11 lo

The Ramaraksa runs like thus:
TPKlAfcT TThfcl ITT Trh I

So, the ideology of both the verse is similar in TFRFT and
♦ f

'mwm cfgRT that Sri Rama’s name is the sole refuge for all the 
beings.

nsp to if sewrMci i i (<pt. v^°wk^)
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The seer of the Ramaraksastotram is Budhakausika. Lokanath 
Dwivedi Silakari remarks in his Visnudas kavikmt Ramayana 
katha60 that the Ramraksastotram is ascribed to Ramananda (the 
author of many such works of Sri Rama) who flourished in 1353 VS 
= 1296 AD and hence the present edition of the BhR can be put after 
13th Cent. AD.

In the BhR 01/25/01 the editor points out in FN 01 (on page 99) 
that:

(°w~wir)

■TRTOlfcf zt wg. ®r^r. i

Hence Citsukhacarya desires to hear Bhusunda’s life history who 
is the foremost among the Vaisnavas which proves that the present 
BhR must have been written posterior to Citsukhacarya 13tB Cent. 
AD as well as written after sage Valmiki (10,000 BC).

The exposition of the philosophical tanets with its advanced 
exposition and some times, the amplification becomes extremely 
helpful in fixing the date of the text.

The BhR (02/77) discusses the types of souls («fto|T:). One of 
them is f^TRFlf: (bounds sole surrendered to the preceptor of
religious heads).61 The H.H. Vallabhacarya’s son H.H. Vitthalesaji 
(1515 AD) as it is said has promulgated the unavoidable grace of the 
Holy Master also called preceptor. He has made followers to adopt 
the devotional method of Total Surrender (3FRTT9R) to Acarya who
is none but the Lord himself, otherwise there may arise the fault of 
resorting to other one than the Lord (SRrr^R^Fr). This tends one to
conclude that the present text of BhR must have been the day after

60 Sahitya bhavan private limited, Alahabad.
61 Vide Table of Divisions of ch. 02/77/23b-25 below.

67



Chapter 02

GosvamT TulsTdasa (flourished in the 15th Cent AD) who has on 
were noted or given a cursory remark even regarding this type of 
bound souls surrendered to the Acaryas (rather Vaisnava Acarya’s of 
Sri Krsna sect). It is probable that the Bhagavatisation of the BhR is 
influenced by the Vaisnava sect of Vallabhacarya with which the 
author of the present edition was well acquainte. Therefore there is 
no doubt that the present text of the BhR must have come down to us 
after the 16 Cent. AD of GosvamT TulasTdasa.

External Evidence:

The present edition 1975 AD is an outcome of the epochmaking 
strenuous efforts of Sinh Bhagavatl Prasada who collected the mss. 
and edited them with the introduction in Hindi and Dr. V. 
Raghavan’s introduction in English, out of 04 mss. Collected by the 
editor: one from Mathura belongs to VS 1779 (1722 AD), the second 
one from Reeva belongs to VS 1899 (1842 AD), the third one from 
Laksmana Kila (Ayodhya) is dated VS 1921 (1864 AD) and the 
fourth Ms from the Oriental Institute (MSU) Baroda gives the date 
1922-1923 AD having 1168 folio and 9000 granthas.62 The editor 
(Sinh Bhagavatl Prasada) mentions in the preface (Tt 71^) that the
earliest Ms of this BhR was received from Laksmana Kila 
(Ayodhya) dated VS 1921 (1864 AD).

Ramadhari simh ‘Dinkara’ specifically notes in his book 
Samskriti ke Cara Adhyaya63 that the name Ayodhya was shifted as 
Saketa64 (kosala state of Ramayana) after Gautama Buddha (500 BC) 
in the Buddhist literature. Morevoer the famous large state of Visala

62 There are also another 04 mss. bearing the name otherwise known as

No.13104 of 1924 AD, No.13068 as well as No.13069 both of 1922 AD, while the forth 
one is a stray Ms which is undated.

63 cf. GosvamT TulsTdasa Aur Ramakatha, Satydev caturvedi p. 28.
64 Saketa is supposed to be identical with Ayojjha, but as both cities are mentioned in the 

Buddha’s time, they are probably distinct. Rhys Davids thinks (see. Buddhist India p. 39 
saketa sutta, saketa jataka) that possibly they enjoined each other “like London and west 
minister” The site of Saketa has been identified with the ruins of Sujankot, on the sai 
river, in the Uno district of the modem province of Oudh. The river riffered to is probably 
Sarayu, which flows into the Gharghara, a tributary of the Ganges. Reference is taken 
from the site Google crome.
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got minimized to the city called Vaisall (frequently referred to) in the 
Buddhist literature. Bhusundl Ramayana frequently uses the name 
Saketa (BhR purvakhanda 06/39 & 41, 09/06, 39/49, 49/33, 56/20, 
71/06-10, 76/42, 80/28, 87/01-31, 102/40) for the city of Ayodhya. 
Hence the posteriority of the present edition (BhR) must be written 
after 5th Cent. BC. (i.e. after Gautam Buddha).

The w. 01/34/65-66 describing that Lord Siva admits that he 
becomes purchased in exchange of austerities,

This is similar to the Kumarasambhavam of Kalidsa who 
flourished in the 1st Cent. AD.

craif^RRI: statfqPPfcl I o y 11

Dr. Rajbali Pandeya writes in his Hindu Dharma Kosa (Hindi) , 
“The Adbhutaramayanam (14th Cent. AD)66 is a treatise of the sect of 
Rama Bhakti which is composed before Adhyatmaramayanam 
because the author of Adhyatmaramayanam seems to be familier of 
the Adhbutaramayanam, Bhusundl Ramayanam, Yogavasistha 
Ramayana. It contains the eulogy of the mother godess Slta, as the

r _consort of Sri Rama. This proves the posteriority of the present text 
of BhR than the Adhyatmaramayanam (=AdhR). There is also 
another example which points out the influence of AdhR on BhR 
that, unless and until Sri Rama removes the darkness of delusion 
(4l$^H%) a devoted soul can never see Him which is similar to the
AdhR:

-dlcfT iqi^TWRIFRt: 11 3T.TT.3K.^T. o yo V ^ 11

65 Uttarapradesh Hindi Sansthan Hindi Samiti Prabhaga-Lakhnaw, 1978, p. 23.
66 Crome website puts Adbhutaramayanam in 14* Cent. AD.
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It means Slta (i.e. Maya) walking between Sri Rama (i.e. 
Brahman) and Laksmana (i.e. Jiva) means - Jiva (i.e. Laksmana) 
cannot see Brahman (i.e. Sri Rama) because of the Ignorance or 
Maya (i.e. Slta).

Dr. Rajbali Pandey writes in his Hindu Dharma Kosa (Hindi),67 
“In the sects of Sri Rama’s worship Bhusundl Ramayana is one of 
them. Some scholars believe that this Ramayana is composed after 
AdhR, some put it in the 1300 AD, but it is not sure.

Vedanta Desika’s poem Hamsadutam (falling in the line 
Kalidasa’s Meghadutam) narrates the episode of Sn Rama’s life. A 
swan meets Sri Rama and being overjoyed gets ready to take His 
message of love to Slta at Mithila. This episode is found narrated 
with small changes in the present text of BhR (01/65) which proves
the posteriority of BhR from Hamsadutam of Vedant Desika 
flourished in the 13th Cent. AD.68

The BhR describes the sports of Sri Rama with the cowherdesses 
as under:

This is similar to the Krsnakamamrta 3^-hih ar^TFr •srR Tpjcf: I 
of Lilasuka flourished in 1300 AD (i.e. 13th Cent. AD).69

Dr. V. Raghvan dates the present text of the BhR after Jayadeva 
and Lilasuka as well as before Tulasldasa i.e. in the 14th Cent. AD.70

Sinh Bhagavatl Prasada states in the Preface of his book BhR 
(Hindi) (P 45), “The episode like Sri Rama assuming Sri Krsna ‘s

67 Uttara Pradesh Hindi Sansthan, Lakhnaw-1987, p. 480.
68 Vide Father Kamil Bulke, Rama katha Utpatti Aur Vikasa, Hindi Parisad Viswa- 

vidyalaya, Prayaga, p. 200.
69 cf. Introduction, Bhusundl Ramayana, V. Raghvan, p.21.
70 Preface Bhusundi Ramayana, p.21. Dr. Rajavansa Sahaya Hfra also dates BhR around 

14th Cent. AD.
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form, his amorous sports, Sri Rama sahasrana, etc. are reflected in 
the Ananda Ramayana.” Thus the Ananda Ramayana flourished in 
the 14th Cent. AD is influenced by the BhR and hence the present 
text of the BhR can be placed before 14th Cent. AD.

The whole of the episode of creating the lady assistance by STta 
from her body at the time of hospitality and the Rasa-sport in 
Citrakuta71 seems borrowed from of may be influenced by the 
Hanumatsamhita72. Thus it helps to prove that the present edition of
the BhR is later than the Hanumatsamhita composed probably 1458 
AD.73

The author of the present edition of the BhR (esp. Bhagavatised) 
follows the tenets os thee Madhura Bhakti (Doctrine of Sweet 
Devotion) propounded by Rupa Gosvamin who flourished in 1491 
AD (i.e. 15th Cent. AD). Tulasldasa composes his RCM in 1576 AD

Thus the present text of the BhR must not have come to existence 
beween 1491 AD to 1576 AD, because the summaiy of the Kaka 
Bhusundi Ramayana is given by Tulasldasa in the Uttarakanda of

r

RCM (Visrama 29). It has not a single cursory reference of Sri 
Rama’s childhood sports like that of Sn Krsna.

This impels one to assumpt that the present text of the BhR must 
have been composed after 16th Cent. AD by some follower of Rupa 
Gosvamin who may not have been aware of the Kaka Bhusundi 
Ramayana. He then tried to make a separate path (torr) of Pure 
Devotional Love towards Sri Rama.

Looking to the reference Vasistha (of Yoga Vasistha Ramayana) 
putting questions to Bhusunda who gives exposition of spiritual life 
and Sadhana74 helps strongly to prove not only the ancient period, as

71 02/67/18

72 In 360 verses noted by Satyadev Chatruvedi, p. 82.
73 Ramaktha Utpatti Aur Vikas, Kamil Bulke, p. 174.
74 Nirvana Prakarana, Purvardha ch 23-25.
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the childhood time of Sri Rama is prior to the Yogavasistham 
composed in the youth period of Sri Rama before marriage but also 
very late fusion of Sri Rama saga with the story of Bhagavtisation. 
The blended Bhagavatisation must be later than Ramacaritamanasa 
of Gosvami Tulsldasa 16th Cent. AD).

The episode of Sabari offering tasted berries and Sri Rama eating 
them can also be a landmark in fixing the date of the present text of 
BhR. The VR Aranyakanda 74 and even TulsT’s RCM do not refer to 
this event.

Here it would be appropriate to quote the Puranic Kathakosa in 
Gujarati,75 “According to the anecodate (oMRd) she (i.e. Sabari)

collected the delicious fruits, tasted them and offered to Sri Rama. 
Thus Sri Rama being subdued to her devotion ate the tasted fruits.” 
This episode bas been depicted by many Gujarati and Hindi poets 
such as, “Sabari ke bor, Sudama ke Tandula ruehi ruchi Bhog 
lagayo” and “Entha Phala Sabari na khadha”.

This means the present text of the BhR gets its enlarged version
after Tulasldasa’s world famous and the epoch-making work
Sriramacaritamanasa contains a short version of the Bhusundl
Ramayana in the Uttarakhanda in which Kakabhusundl speaks 

/whenever Sri Rama appears in Hanumana form and plays the sports 
(WcrTT) for His devotees, He flies to Ayodhya and is delighted to
watch His childish pranks (®n<n-dRd)76, Games (Rlqyilvil) 77and 
boyish Amusements (®il<nMd).78 He visits to witness His birthday,

rejoices and gets fascinated by the charm of His childish sports. He 
stays there for 05 years. Child Sri Rama is his patro diety (fS^f).

Gazes his Lord and gets satisfied. Assuming the form of a little 
crow, he keeps close to Sri Rama (??R) and witnesses His manifold

75 Derasari Dahyabhai p. p.551.
76n. ^r. ht. ^r. #. ^/°h,
77 it. ^r. m ^r. ^r.

78it. m s. ^r.
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childish sports (<^icn^Ra).79 Bhusundi asserts about the two versions 
of the RcM80 an enlarged version (^fRT= ^IRT i.e. Ri^d) which has 

been narrated in abridgement or in a shorter version (T4RT) (narrated 
by Tulsldasa).

Srlramacaritamanasa refers to the i.e. the summary of Kaka
Bhusundi Ramayana (= KBR) given in the Uttarakanda of RcM and 
BhR (which is to the ©sTO i.e. the original BhR (which is now
influenced by Bhagavata). Tulsldasa must have been read the 
enlarged version and gives the summary of that Ramayana in his 
RcM. But there is not a single cursory reference of Bhagavatisation 
in Sri Rama Saga81 (summarized in Uttarakanda of RcM by 
Tulasldasa) which proves that the original text of the BhR is the 
ancient one, as its title bespeaks, is mixed in the period
later than GosvamI Tulasldasa.

The Bhagavatisation of the BhR must have been come into the 
existence before atleast (1924 AD) the tremendous popularity of the 
devotion as well as the literature of Sri Rama mean have created and 
earnest desire in the heart of the poet of BhR in Sanskrit.

Thus the probable date of the present BhR in Sanskrit can be fixed 
in 1600 AD.

79 if i wm 11
^RT mftcSR Wlf I Hid eft ^ipnf 11

m « trt nfar 11
i ctpr wm with 11

wgmm^3 w^Rci *i§tnr11 (u ^r. m cf. ^r. vst^oo^-o^)
80 Visrama 30, 194/01-02.

•sqraRTRT W# afTp^TI I

^FT ^#T3T^R^Ri%nRtll
81 Vide. Ch. 02/02 above.
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The date of Tulasldasa’s death is certain in VS 1680 (1623 AD). 
He lives for 126 years which means that Tulsldasa was bom in (1623 
AD-126) = 1497 AD. He composed RcM at the advanced age, may 
be at the age of 80.

Regarding the historicity of sage Bhusunda and then sage 
Valmlki is clearly pointed out by H. H. Morari Bapu,82 “As per the 
history and Pauranic records Kakabhusundl is prior to sage Valmlki. 
When Valmlki flourished I do not accept that opinion but the present 
Sanskrit scholars put it 10,000 years old. I don’t follow this side. 
Valmlki is so prior but Bhusundl is older! than Valmlki”.

Thus the original BhR must have been sustained in a considerable 
shorter version till 15th—16th Cent. AD. It was enlarged and compiled 
by some author who incorporated the path of Devotional Love 
(Rl^mf^r) in it.

Thus the date of the BhR is 14th Cent. AD as fixed by some 
scholars must be taken in the sense of the compilation of the present 
text (of the BhR) and not its composition.

Geographical data of the BhR:

The purvakhanda of the BhR under the narration of Dasaratha’s 
Tirthayatra in 46 chapters (i.e. 101-146) records obviously and 
apparently that this narration is an outcome of the Bhagavatisation. 
For the description is not found in any Ramayana or Bhagavata etc. 
The episode runs like this:

When Sri Rama and His brothers attains youth, king Dasaratha 
assures that Sri Rama is able to delight the subjects. He wishes to 
entrust the kingdom to Sri Rama and visit the holy places of the 07

82 m tr«if % mm it, mm ikfro -smut -qi
^ M IP fl Wife ^ ipr qrf! TTR1T 3TM%

dt ^ w it i 41 w w 3 \\ wftfe
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oo
islands. He calls sage Vasistha who informs king about the holy 
places along with its greatness. In the chapters 101-110 (upto 72) 
sage Vasistha narrates the different pilgrimages to the king 
Dasaratha.

Dasaratha becomes happy, entrusts the kingdom to Sri Rama and 
accompanied by Kaikeyl and the army starts for journey to the holy 
places. He starts from :

(1) Ayodhya followed by Brahmakunda, Suryakunda, etc.84 (BhR 
01/110/73-91).

or

(2) They go to the Vraja were Sukhita and Marigalya (the foster 
mother of Sn Rama) show him the grooves and gardens86of Sri

83 The names of 07 islands are: Jambu, Plaksa, Salmali, Kusa, kraunchs, Saka and Puskara 
(SrimadbhagavadgTta, sastu sahitya, p.6).

84 Oudh, the kingdom of Sn Rama at the time of the Ramayana, the southern boundry of 
Kosala was the river Syandika or Sai between the Gomati and the Ganges, During the 
Buddhist period, Ayodhya was delivered into Uttara (Northern) Kosala and Daksina 
(Sourthem) Kosala. The river Sarayu divided in the two provinces. The capital of the 
former was sarasvati on the Rapti and that of the latter was Ayodhya on the Sarayu. At the 
time of Buddha, the kingdom of Kosala under prasenjit’s father Mahakosala extended
from the Himalayas to the Ganges and from the Rama Gang! to the Gandakl. The ancient 
capital of the kingdom was also called Ayodhya, the birth place of Sri Ramacandea. At a 
place in the town called Janamsthana. He was bom, at cirodaka, called also chirasagara, 
Dasaratha performed the sacrifice for obtaining a son with the pelp of horse-sacrifiice by 
setting up the council (^Rdcbl4p1tl<^ ch. 01), at swargadwaram in fyzabad, his body was

burned at Laksmana kunda disappeared in the river Sarayu: Dasaratha accidently killed 
Sravaria, the blind Rishi’s son at Majhaura in the district of fyzabad (The Geographical 
Dictionary of Ancient And Medieval India, Nundo Lai Dey, p.14).

85 Purina Gokul or Mahavana, a village in the neighbourhood of Mathura across the 
Jamuna, where Krsna was reared by Nanda during his infancy (BhP 10/03). The name of 
Braja was extended to Bmdavana and the neighbouring villages, the scene of Krsna’s
early love............ Gokul or new Gokul was found by Ballabhacarya in imitation of
Mahavana or Puraija (old) Gokul and contains also the same famous sports that are shown 
in Mahavana. The shrine of Syam Lala at new Gokul is believed to mark the spot where 
Yasoda, the wife of Nanda, gave birth to Maya, substituted by Vasudeva for the infant 
Krsna. Nanda’s palace at Gokul (New Gokul) was converted into a mosque at the time of 
Aurangzeb. Outside the town is putanan-khar where Krsna is said to have killed Putana. 
Growse identifies Mahavana with klisoboras of the Greeks and supposes that the modem 
Braja was the ancient Anupa-desa (Growse’s mathura); Ashtigrama was the birth-place of 
Radhika (Adi p., ch. 12) (Abid p. 40-41).
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Rama’s divine sports on the bank of river Sarayu87 (BhR 
01/110/107-287), Mt. Govardhana88 Saugandhik forest and Sahaja 
kunda. Then on the Dasaratha’s request Sri Rama’s friend sukantha 
describes His childhood sports with Nandana’s daughter Sahaja
(from chs. 01/120-131). Sukhita and Marigalya offers food to the 
king and his retinue and tell the other stories of Sri Rama heard from 
His best friend Sukhantha. Thus king Dasaratha feels delight on 
seeing the people of Vraja immersing in Sri Rama’s sports and hence 
he stays many days there.

(3) Tamasa89, (BhR 01/137/15).

(4) Gomatl River90 (BhR 01/137/15).

(5) Naimisaranya91 (BhR 01/137/17-22ab).

(6) Varanasi92 (BhR 01/137/22cd-24ab).

86 The Vraja-mandala comprises an area of 84 kos containing many villages and towns and 
sacred spots associated with the adventures of Krsna and Radhika. The 12 vanas and 24 
upavanas are specially visited by pilgrims in their perambulation commencing from 
Mathura in the month of Bhadra (Ibid. p. 41).

87 The town of Ayodhya is situated on this river. It is evidently the sarabeu of the milinda- 
panha. The river rises in the mountains of mumaun and after its junction with the Kali- 
nadl it is called the Sarayu, theGhagraha or the Dewa (Ibid. p. 182).

88 Mount Govardhana, 18 miles from Brindavana in the district of Mathura. In the village 
called paitho, Krsna is said to have taken up the mount on his little fingure and held it as 
umbrella over the heads of his cattle and his townsmen to protect them from the deluge of 
rain poured upon them by Indra (Mahabharata (= Mbh) Udyog. Ch. 129) (Ibid. p. 72).

89 The river Tonse, a branch of the Sarayu in oudh, which flowing through Azamgrh falls 
into the Ganges near Bhulia. It flows 12 miles to the west of the Sarayu, (Ibid, p.202).

90 The river Gomati in oudh (Ramayana, Ayodhya, ch.49). Lucknow stands on this river. 
The river Godavari near its source where the temple of Trymvaka is situated (sivap., Bk. 
01, ch.54). It is also called Gomati, from Rishi Gautama who had his hermitage at this 
place (BhR 01/137/15).

91 Nimkharavana or Nimsar, at a short distance form the Nimsar station of the oudh 
(Ayodhya) and Rohilkuhand Railway, and 20 miles from Sltapur and 45 miles to north
west of Lucknow. It was the abode of 60,000 Rishi’s........ It is situated on the left bank of
the Gomati (Ramayana, uttarak., ch. 91). In the Naimisha forest, there was a town called 
Nagapura on the bank of Gomati (Ibid, p.135).

92 Benares situated at the junction of the rivers Barna and Asi, from which the name was 
formerly situated at the confluence of the Ganges and the Gomati (Mbh, Anusasana, ch. 
30). It was the capital of KasI (Ramayana uttara. Ch. 48) (Ibid. p.23).
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(7) Gaya” (BhR 01/137/24cd-25ab).

(8) Gaiigasagara94 (BhR 01/137/25cd-29).

(9) Mt. Mahendra95 (BhR 01/137/30-31).

(10) River Sapta Godavari (BhR 01/137/32). (11) river venu 
(BhR 01/137/32-34ab), (12) Sri Parvata (BhR 01/137/34cd), (13) 
Pilgrimages of Dravid country (BhR 01/137/35-39).

(14) Mathura96(BhR 01/137/40-51).

(15) Kanyamumarl (BhR 01/137/52-54).

(16) Gokarna97 (BhR 01/137/55-61ab).
(17) Dandkarnya98 (BhR 01/137/55-61cd-70).

(18) Prabhasa" (BhR 01/137/71-75).

93 It is situated between the Ramaslla hill on the North and the Brahmayoni hill in the South, 
on the bank of river Phalgu (Ibid. p.64).

94 A celebrated place of pilgrimage still called by that name or Gangasagara near the mouth 
of Ganges, said to have been the hermitage of Rishi Kapila (Ibid. p. 171).

95 The whole range of hills extending from orissa to the district of Madura was known by 
the name of Mahendra-Parvata. It included the Eastern ghats and the range extending from 
the Northern circars to Gondwana, part of which near Ganjam is still called Mahendra
Malei or the hills of Mahendra (Raghuvamsa, 4/39-40). It is joins the Malaya mountain 
(Harsacarita, ch. 7) (Ibid, p.l 19).

96 Mathura, the capital of Surasena; hence the Jains ell Mathura by the name of sauripura dr 
sauryapura. It was the birth place of Krsna. At a place called Janmabhumi or karagara 
near the potara-kup4a he was bom (Ibid. p. 127).

97 Gendia, a town in the province of Nort-kanara, karwar district, 30 miles from Goa 
between karwar mumata. It is clebrated place of pilgrimage. It contains the temple of 
Mahadev Mahabalesvara established by Ravana (Ibid. p.70).

98 Same as Maharashtra including Nagpur Ramacandra lived here for a long time. 
According to the Ramayana, it was situated between the Vindhya and Sailala mountains: a 
part of it was called Janasthana. Accoridng to pargiter, Dandakaranya comprised all the 
forests from Bundelkhand to the river krishna (Geography of Rama’s exile in JRAS, 1894, 
p242) (Ibid. p.52).

99 Somnath in the Junagadh state, Kathiawad. It is also called Devapattana and Berawal. 
Somnath is properly name of the temple and the city is called Devapattana “The 
neighbourhood of pattana” “is exteemed specially sacred by the Hindoos as the scene of 
Krsna’s death and apotheosis (Ibid. p. 157).
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(19) Dwaraka100 (BhR 01/137/119-122).

(20) Kuruksetra101 (BhR 01/137/123-126).

(21) Badarikasthana102 (BhR 01/137/127).

(22) Kedara103 (BhR 01/137/127).

(23) Mt. Gandhamadana104 (BhR 01/137/149-158).

(24) KausikT105 (BhR 01/141/1 Oab).

(25) Morarigamountain (BhR 01/141/10cd-llab).

(26) KamaksI temple (BhR 01/141/1 lcd-15).

(27) Mithila106 (BhR 01/141/16-149 & 01/142).

100 Dwaraka in Gujarata. Same as Dvaravatl. It is said to have been destroyed by the ocean 
just after the ascent of Sn Krsna to heaven. It contains the temple of Mahadeva (Ibid. 
P-59).

101 Thaneswara. The district formerly included sonepat, Amit, Kamal and Panipat, and was 
situated between the Saraswat! on the north and the Drishadvati on the south, but see 
pratap candra Roy’s edition of the Mahabharata. The war between the Kurus and the 
pandavas took place not only at Thaneswara but also in the country around it. (Ibid. 
P-110).

102 Badrinath in Garwal, United provinces, It is a peak of the main Himalayan range, about a 
month’s journey to the north of Hardwar and 55 miles north-east of Srlnagara. The temple 
of Nara-Narayana is built on the west bank near the source of the Bishenganga 
(Alakananda) equidistant from two mountains called Nara and Narayana (Ibid. p.15).

103 Kedaranath, situated on the Sourthem side of the junction of the Mandakim and 

Dundhganga. The temple of the Kedaranatha, one of the 12 great Liftgas of Bahadeva, is 
built on a ridge jutting out of right angle from the snowy range of the Rudra Himalaya 
below the peak of the Mahapantha in the district of Garawal united province (Ibid. p.97).

104 A part of Rudra Himalaya and according to Hindu geographers, the southern side of the 
kailasa mountain. Badrikashram is situated on this mountain (Ibid. p.60).

105 The river kusi. According to tradition, the kusi in remote ages passed south-east by the 
place where Tajpur is now situated, and thence toword the east until it joined the 
Brahmaputra, having no communication with the Ganges. When kusi joined the Ganges, 
the united mass of water opened the passage now called the Padma, and the old channel of 
the BhagirathT from songli (suti) to Nadia was then left comparatively dry (Ibid. p.97).
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(28) On the return Dasaratha visiting holy places like Mathura
(BhR 01/143/11-24).

107(29) From there he goes to Madhuvana of Vraja where he 
meets sage Sukadeva who speks about Sri Rama’s glory and shows 
the Pramodavana (BhR 01/143), Talavana1® (144/15-19), 
kaumudavana (144/20-55).

(30) Govardhana as well as its holy places (BhR 01/144/56-86), 
Kamyavana109 (BhR 01/145/01-18), Khadira-vana (BhR 01/145/19- 
23ab), Vrindavana110 (BhR 01/145/23cd-44), Bhadravana (145/45- 
50), Bhandlravana111 (BhR 01/145/51-55), and Mahavana (BhR 
145/56-72). There He listens Sri Rama’s account. The king gives 
charity to the Brahmins and then goes to the Dandaka ksetra and

r

meets Bhargava (i.e. Parasurama) who speaks about Sri Rama’s 
greatness (BhR 01/145/73-187). Thus the king realize about Sri 
Rama’s suprmecy and returns Ayodhya where Sri Rama and other 
welcome him warmly. King Dasaratha asks Sri Rama invite the 
sages from different countries and cities as well as make them reside 
in Ayodhya. Sn Rama calls the sages and king Dasaratha 
introuduces sages to Sri Rama who allocates individual residence to 
them. The sages passs their time in the disussion of the Supreme 
Reality and reside their happily.

106 Janakapur, the kingdom of Raja Janaka. Mithila was the name of both videha and its 
capital. Bideha was bounded on the east by the river Kausiki (kusi), on the west by the 
river Gandaka, on the north by the Himalaya, and on the south by the Ganges (Ibid. p.37).

107 At the village of the Daitya named Madhu (Ibid. p.41).
los 'j’aj.gj js Talavana where Balarama defeated the demon Dhenuka (Ibid. p. 41).
109 At Mambana, the demon Aghasura was killed by Krsna (Ibid. p.41).
110 In the district of Mathura, where Krsna showed to the world examples of transcendental 

love through the Gopies (Ibid. p.41).
111 At Bhandlravana, Bahama Vanquisedh the demon Pralamba (Ibid, p.41).
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