CHAPTER - 11

VEDIC PHILOSOPHY AND CLASSICAL
SANSKRIT LITERATURE

The word ‘Philosophy’ is known as the synonym of the Sanskrit word

‘Darsana’. R.N. Dandekara has observed :

“Ancient Sanskrit Writers used a very significant word Darsana
to express a system of philosophy which immediate sight of

ultimate reality against its mediate knowledge™'.

The word ‘Darsana’ has been formed from the root ‘Drs’ (to see) followed by
the suffix ‘/yur’” taking the form of an abstract noun and verbal noun also.

Weber said that :

“Philosophy is the search for a comprehensive view of nature. It is an
attempt at a universal explanation of the nature of things. It is daily

conduct of life, acts like a true philosopher.”

The Veda has been regarded as a unique knowledge since the very
beginning. Specially three hymns of the Rgveda like X.90,121 and 129 are
regarded as the beginning of three lines of thought about creation in the
Classical Indian philosophy. The six systems of the Indian philosophy have
considered the Vedas. These systems make use of the Vedic mantras in the
explanation of their respective theories and concepts. Veda is divided into two
categories like Karmakanda and Jiianakanda. As per the division, the Vedic
Samhitas, Brahmanas and Aranyakas are known as the Karmakanda and
Upanisads could get the status of Jiianakanda.

The Uttarmimamsa has relied totally on the parts of the Vedas, it is

known as the Upanisad. It has come across those mantras from the Samhita
which are quoted in the Upanisads. For example “ZT FA0IT AT HETAT.....”

this mantra is the concluding part of the Mundaka Upanisad. But few people

know that this mantra is originally the Rgveda occurring in the famous hymn

' Dandekar, R.N. AIP, pp. 380-387
2 Apte, V.S. SED, p. 508
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of the Asyavamiyasitkta which had seen by Dirghatama sage. So, fundamental

postulate of the six philosophies has accepted the Veda.

2.1. Vedic Philosophy :

The philosophy has provided a correct view of reality in our life. The
people were very simple in the Vedic period that the philosophy consists of
worship of many deities’ representative the various occurrence of nature
through prayers. But in the later Vedic age, specific ideas and philosophies
were developed regarding the true nature of the Atman or spirit and the cosmic
principle or Brahman that represented the ultimate reality. Paul Deussen says
in his book :

“Philosophy has sought from the earliest times to determine a first

principle of the universe, proving that it began with a more or less

clear consciousness that the whole of empirical reality is not the true

essence of things.””

Later these Vedic philosophical concepts gave rise to six different
schools of philosophies called Saddarsana. 1t is very well known that the
different systems of Indian philosophy are divided into two categories like
Astika (theistic) and Nastika (atheistic). Six philosophies viz. Sarikhya, Yoga,
Nyaya, Vedanta, Vaisesika and Mimamsa fall into the category of the orthodox
system because they have accepted the authority of the Vedas. That is why it is
collectively known as Astika-darsana. Buddhist and Jain philosophies do not

believe in the Vedas, so they are called Nastika or atheistic.

2.2. Meaning and Concept of Rta :

Rta has appearance in various forms in the Veda. But many Vedic seers
have the expression of the totality of the physical and spiritual phenomena in
the Rgveda. The many scholars of ancient and modern have interpreted the
term variously of this word. The word Rtam® is found as the synonyms of

water and Satya in the Nighantu®. Yaska takes it as water and derives the word

3 Deussen, Paul, PU., p.41
* Nighantu, 1.12.68,1.12.70

* FAtHE®ATH | Ni,. [1.25
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form ‘R’ to go in his Nirukta. So water is called Rta because it goes to all
direction according to the Nirukta.® Indian Commentators of the Vedas like
Skandasvamin, Udgitha, Venkata Madhava, Madhava Bhatta, Sayana etc. have
taken Rta as sacrifice or water or truth.” Skandasvamin suggested that though
the term Rta is not taken as the synonym of sacrifice in the Nighantu, it is used
as sacrifice in the Vedic passages.® It is supposed to include all the things of
nature like the earth, moon, heaven, sun, cloud, air, year, month, day, night
and so on. The Rgveda says that the vast earth belongs to Rta and the sun and

fire exist in Rta.9

2.3. Concept of the Elements of the Vedic Philosophy :

Indian philosophy is known as Vedic philosophy. This is a consequence
of the mass of ancient Aryan literature known by the Vedas. The main
elements of the Vedic philosophy are the Pasicamahdbhiita (five elements),
Maya (illusion), Karma (action), Atma (soul), Bhakti (devotion), Tapa
(penance), Jiiana (knowledge), Moksa (revolation) and etc. I would like to

explain the doctrine of these elements in the following.

(i) Paficamahabhiita

The five great elements originate from the Paricatanmatra. Tanmatra is
a Sanskrit word which means subtle essence. These Tanmadtras incarnate to
create the five great elements. Each great element is a combination of all the
five Tanmatras, but shows the predominance of one Tanmatra. The Ayurveda
states that the components and functions of nature are similar to the
components and functions of our body. The Paricamahabhiita Siddhanta states
that everything in the physical universe is made up of these five elements. The
five Mahabhiitas are Prthivi (earth), Apa (water), Agni (fire), Vayu (illusion)
and Akasa (space). They are represented in five senses like smell, test, sight,
touch and sound. The quality of space has found in the air, the qualities of

space, air and fire has also seen in water. The quality of others four elements

b FqTHeE® 919 Ygd Hwatd | Ibid, p.108
T S TR ATI T aET9T | RgV., 1.2.8

8 Ibid, 1.1.8 (commentary of Skandasvamin )
? Ibid.,, 1V.23.10; V.44.2
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has found in the earth. All these elements are presented in the human body in
the same odder of frequency. Such as boons, flesh, skin of body are
represented in the earth part, blood and urine are expressed in the water part.
Heat of the body represents in the fire element. Prana of the body exist in the
air element. Heart establishes in the space and the mind exists in all the
elements.

Atoms are capable of reproducing in the same way. There are results of
the reproduction for the humans, animals, plants in the same categories. This
process is taking place by the Mayasakti (power of illustration) of ISvara. It is
also called Jadasakti. Cittasakti is explained by mental disposition, desires and

aversion of the creatures.

(a) Akasa :

The first element to come into existence is Akdsa. It is the most
elaborate and the least solid of all. T. R. Viswanathan has given the definition
about it that “The passage from infinite absolute to a limited nature in

19 1t is not only source

conducted by Maya and the transition is called Akasa.
of sound, it is the medium for the sound to travel. We have a little space in our
body which is known as the heart. It is connected to link between the human
ear and space. Then the ear becomes divine by the link. As a result, humans
could be realized the different places. Akasa exhibits names and forms. And it

is the source of the other four elements.

(b) Vayu :

The next derived element is Vayu or Air. Air is the great element
that reflects the sense of movement. The Tanmatra of the air element is Sparsa
or touch. The sensory organ related to the air element is the skin. The skin is
very sensitive to detect any movement, pressure change, or even subtle
vibrations. Any activity against the skin can be easily recorded.

The air element keeps the body in constant motion. It is subtle and
performs five functions in the human body. It is limited in its individual

aspect. The organs or instruments of senses are inactive and incapable of

10" Viswanathan, T.R. VPR., P. 160
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action and are dependent on air in the form of Prana. Air performs miracles.
Air is the tube of a pneumatic tyre if a vehicle enables it to carry tons of
weight. Man inhales and then lifts weight or pushes objects, which he will not

be unable to do after exhaling.

<> Sense Organs and Prana:

The word Prana comes from the Sanskrit word Pran, it makes the prefix
‘Pra’ with the suffice An."' Prana is divided into two categories. One is Prana
and other one is Upaprana. The five Pranas are Prana, Apana, Vyana, Udana
and Samana; five Upaprana are Nakan, Kurman Krkaran, Devadathan and
pranayam.
> Prana is the primal energy that makes the human body.'? Generally
it flows upwards but on rare occasions it can also go downwards. It is located
in the Ajiidcakra which in turn is located between the elbows. Similarly,
Pranavayu is responsible for the functioning of the respiratory system.
Similarly, it also helps in various physical and psychological activities.
> Apana flows in the exact opposite direction to Pranavayu. It flows
downwards and is said to reside in the Miladhara Cakra. The major function
of this Cakra is to eliminate waste products such as urine, faces and gas from
the body.
> Vyana is bit complicated and it passes through various organs
through the Nadi. The purpose of this air is transported nutrients to different
parts of the body. Unlike other air, it does not have a specific function as it
flows throughout the body. The color of this air is like that of light rays.
> Udana 1is responsible for the smooth functioning of the nervous
system. To be precise, it coordinates the sensory nervous system. With this
idea, various parts of the human body function smoothly.
> Samdana is that the same wind does not flow in any direction but acts
on the fire element of the body. It enhances the Manicakra and works between
Prana-vayu and Apana-vayu. It also helps in balancing the heat produced in

digestion.

"' SHED, P. 631
2 orfierea e T AT T |
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(c) Agni:

The name of the third element is Agni. The sun is the source of fire
and light in the solar system. The source of fire in our body is metabolism and
it aids in the digestive system. It also reveals our brain cells as intelligence.
Fire receives light by activating the retina. In short, body temperature,

digestion, thought processes and vision are all functions of physical fire.

(d) Apa:

Water is the fourth element. It is also called Jalam or Apah. The
Tanmatra of the water element is Rasa or taste. The sense of taste or the
ability to taste depends on the fluid that is present in the mouth in the form of

saliva.

(e) Prthvi :

Prthvi or earth is the fifth element of the universe. It is present as
microcosm of man. It is possible in every way to hold life on this planet
because the earth holds all the living and non-living matter on its solid surface.
Similarly, solid structures of the body like bones, skin etc. are derived from the
earth.

The Parnicamahabhiita are also manifested in the functioning of man’s
five senses. Sky, air, fire, water and earth which are related to hear, touch,
sight, taste and smell, respectively. Ayurveda regards the human body and its
sensory experiences as manifestations of energy expressed in the five basic

elements.

(ii) Doctrine of Maya :

The word Maya is used for the power operated by the Almighty at the
gross level and Avidya or ignorance is used as the individualized power at the
subtle level. Sankaracarya explains the concept of Maya that the power of
Brahman is Maya and it is making up of the three Gunas. Therefore, it is
controlled by Brahman and there is no separate existence of Maya. T.

Viswanathan has given the explanation about the Maya :

B SrerareTHT TR erer<E: ATt BRetcRsRt 9T | Vivekacudamani, 108
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“The universe is the collective ignorance. It is ignorance. Mdaya is the

responsible for both individual and collective creation and the cycle of

birth and death.”'*

Although the theory of Maya is seen as an essential part of the Vedanta
system in the present day, many oriental scholars differ in their opinion
regarding the relation of the Maya doctrine to the Vedanta system of
philosophy. They have given their opinion that the concept of Maya is related
to the primitive speculations of the early stage of India. T. Viswanathan says
that “The doctrine of Maya is of the duality of the object and the unreality of
the plurality of the souls and their environment is very life of the primitive
Indian philosophy.”"” The word Maya has been used for power and strength in
the Rgveda.'® Avidya or the cover of ignorance has also been considered as
Mayd. Human is not able to see the form of God because of this cover of
ignorance. When this veil of ignorance is removed through Tatvajiia, then only
god is realized. In the Upanisad'’, the cover of this ignorance is described as a
metaphor, describing it as a golden cover, when this veil of ignorance is
removed, then god in the form of truth can be interviewed. In the Rgveda, the
cover of this ignorance has been described as the root of all sins and it has
been said that because of this man gets trapped in addictions.'® It is clearly
stated in the Kathopanisad that for the realization of god it is necessary that
this veil of Avidya or illusion should be removed. Those who are evildoers,
those who are of restless mind and whose mind is not under control, they
cannot realize the god."”

Thus in creation Brahman is aided by consciousness and Mdaya. Due to
one he becomes the material cause of the universe and due to other the
efficient cause. Maya is the power of Brahman transferring himself into
universe and at that stage. He is called ISvara who is neither Jiva nor

Paramatma but a separate entity. Mayda raises the question of the reality or non

14 Viswanathan, T. VPR, p.164
' Gough, A.E. PUAIM., p. 237
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reality of the world. It is hides the relative of the reality of the world. Donald
R. Tuck observed:

“Maya is Prakrti, which primal matter or the objective principle
which I$vara used in creation. Prakrti is the lowest category on the

scale of reality just this side of non existence.”*’

Brahman is established, then Maya disappears. We see the power of
Maya in things like the products of magic — what a magician produces by his
magic power. Just we cannot see the magician’s power in his products, so too
we cannot see the power of Maya exercised by Brahman. It is the covering
power that prevents us from understanding the self. It can be gradually
overcome through Paroksa knowledge i.e. guru’s Teachings and Aparoksam
knowledge of Sastras and Sadhana and Brahmajiiana. With the disappearance
of the Avarana-sakti, Viksepa-sakti become less powerful and it also
disappears in due course. The immaterial soul is formless because three
qualities, three states of consciousness and three divisions of the body are all
illusory and it is only for things related to elements.?' There were three
formations of the manifest world viz. the world, place and time. These three

are illusions realized by the power of Maya.

(iii) Doctrine of Karma :

The Karma is one of the philosophical elements of the Indian
philosophical system. The individual person enjoys his life based on his earlier
Karma. The present status is the result of the past Karma that it has been
widely accepted in the Indian context. After the death of a person karmic
elements become the seed for the future birth. In such a way the life continues
after the death and the individual is destined to do accordingly.

In the Rgveda, there are few Sitktais, having philosophical character, e.g.
the famous Nasadiyasitkta (X.129), Purusasitkta (X.90),
Hirananyagarbhasiikta (X.121) of creations have been attempted. Philosophy

for our tradition does not rest on the level of mere thoughts, speculations or

* Tuck, D. R. CMSR., P.89

2! Three Gunas, three states of consciousness and three divisions of the body are all illusory,
and that the manes and forms are only meant for the things relating to the elements and that the
non elemental Afma is formless. Viswanathan, T. VPR., p.164
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reasonings but on intuition, experience and realisation of eternal bliss. The
Upanisads had known the limitations of Tarka in the field of philosophy.

The theory of Karma has been discussed at many places in the Vedas.
The main theory of the Karma is once who whatever does then he gets same
result. “TTITHT AIhHeT Fid HH LATYAT |” According to the Bhagavadgita,
whatever action a man does, his Karma or effort is never destroyed. If he does
good deeds then he will get good result. His slightest act of piousness and
generosity saves him from great troubles.

Karma is performed physically, mentally and organs but it is not self. It
is because of ignorance that we impute the doership of Karma to self. The law
of karma is enforced by an authority. Purvamimamsakas believe that Karma
along can give results and that does not require the intervention of an
authority, it is a sacrifice prescribed by the Vedas, the one who has
accomplished is to be honored with the reward of sacrifice. Satapatha
Brahmana® states that the performance of sacrifice is the best act of the world.
The glory of the sacrifice has been expounded in all the scriptures like Vedas,
Brahmana texts etc. The law of Karma is operated by Maya which is a unique
instrument operated by god. It does not judge individuals but individuals
judged by their own performances. Karma is based on law of nature justice
which we dare not violate. The law shows us the way to salvation. We can
violate man-made laws but not the law of Karma or the law of nature. When
all the reserves of Karma are exhausted, then the person attains salvation.

Rituals and sacrifices are performed with the aim of purifying the mind
and preparing the path for Atmajiiana and they are to be done without any
motive. In fact, actions done without a purpose can automatically lead to
Atmajiiana. Such action done with sincerity can be continuous; even can be
done after self-realization. Vedas include Karmakanda, Updasanakanda and
Jhanakanda. Karmakanda of sacrifices and rituals is well known.
Upasanakanda can be defined as the unbroken current of thought centering a
deity and is recommended in Brahmanas, Aranyakas and Upanisads of the

Vedas. Upasand can be performed along with the rituals. The Upanisad

2 T A RTINS TeAaTr 7w | FerHere T gHE AT 7Edl WA || BhaG., 1140
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philosophy seems from the prescribed Upasands as an alternative to the rituals
of sacrifice etc. The sacrifices and other rituals provided a method for
purification of the mind and senses. But later action was taken through
meditation, where all outward action was replaced by inner contemplation.
Thus there was no contradiction in the Vedic contents. The contradiction came

about as a result of wrong practices and distortions.

(iv) Concept of Atma :

The sources of religious inner knowledge of living beings are of two
types, objective and subjective. During the time of the Vedas, the elaborate
arrangement of nature attracted the attention of human to himself. The
different powers of the world are their adorable gods. Kathopanisad™* says that
Paramatma has made the senses prone to external vision. That is why through
these material senses man looks only outside, cannot see inward in his soul.
Rarely does a patient, closing his eyes and wishing for the nectar, realize the
soul within himself.

There are three states of the soul like Jagrta, Svapna and Susupti. All
these three are included in a fourth state Turiya. The first stage is that which
occurs while awake, in which the soul has knowledge of the ordinary world
complete with external objects. In this state, it enjoys material things. Here it is
most dependent on the body. The second stage is the dream, in which the soul
enjoys the subtle things. It creates new figures for itself from the contents of
the awakened state. It is said that the soul voluntarily frees itself from the
bondage of the body and also freely travels. The third stage is Susupti, in
which we neither dream nor have any desire. It is said that the soul enjoys bliss
by becoming one with Brahman for some time in this state. We rise above all
desires and remain free from the sufferings we experience in deep sleep. The
original nature of the soul is divine, though the physical moment has hindered
it. It is freed from the bondage of the body in stage of sleep. Therefore, it
would have regained its natural form. According to the Gaudapadakarika,” It

is invisible, omnipotent, unknowable, inconceivable, inconceivable,

24
KU., 1.3.1
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inexplicable, the essence of self-consciousness, the perfection of the world,
always peaceful, blissful in nature. The three states of the soul i.e. Jagrti,
Svapna and Susupti dreaming and sleeping mixed with the state which attains
knowledge of all these is called Turiya. The soul is a form of emotional bliss.
This is neither the waking state, nor the dream state, nor the sleeping state, but
the fourth Turiya state, which is the witness of the remaining three and is also
almighty too.

Rédhékrsna26 says that the soul of human is known as the indivisible
mystery of the entire vast universe. The heart is like a clean reservoir, in which
the truth reflects itself, and this changed attitude leads to the aftermath. It is
proper to worship the soul of Brahman as the Truth. The place of abode of
Paramdtma is the heart of human. “@gT: HIMSEH 17 According to
Sarnkaracarya, a liberated soul does not acquire anything new, but merely
reveals its true nature. Freed from the gross, subtle and causal bodies, he
attains Brahman, that is, himself and becomes pure intellect. Atma neither

leaves one body nor enters another.

(v) Concept of Brahman:

Brahman can be said to be the central code of the philosophical
approach to Hinduism, the master idea in the Vedas and Upanisads that has
been a source of inspiration in Indian culture for centuries. The meaning of the
Brahman is the great, the supreme. It summarizes the Hindu view of the nature
of ultimate reality. Brahman is the cosmic principle of existence. It is the
ultimate unification and unification principle of the universe. The scripture
declares that Brahman is existence (Satya), consciousness (Jiana) and
endlessly (4nanta).”” He is birth less or Ajanma,*deathless or Amaran® and

eternal or Nityam™. Chandogya Upanisad states that it is the one without a

26 Radhakrsna, BhaD, p. 118
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second. *' Sankara says in his commentary of the Vedantasiitras.

“MAGIEHHeaATd AZMHTA” These two inseparable aspects or modes of
existence are Nirguna or devote of qualities and Saguna or processing
qualities.

Mundkopanisad®® says that it is necessary to achieve both types of
knowledge like high and low level of knowledge. The knowledge of the lowest
order is that which we get from the Rgveda, Samveda, Atharvaveda, rituals
etc., but the knowledge of the highest order is that by which the indestructible
Brahman is known.

Brahman is soul and soul is Brahman. He is the only supreme power
from within which all things have been created, identified with the inner soul
and is embedded in the heart of every human being. In the Vedas, Brahma is
described as the creator and coder of the universe. He is the supreme authority
in the world. He is luminous. He is seated in the heart of everyone. He is a
unique power. All the gods are in his different forms. He is known as penance.
He is the fiber of the rhythm. He is present pervading the whole world.
According to the Yajurveda, he is the first power of the universe and he is only

the cause of the true and false.>

(vi) Moksa :

The concept of liberation or Moksa is a very important concept in Indian
philosophy. 1t is to be understood in connection with the self (dtman). It is
said that liberation is the fundamentally pure state of the Atma. Philosophically
Moksa means liberation from worldly existence or transmigration; final or
eternal liberation. But salvation is not a state of extinction of the conscious
being. Nor is it simply unconsciousness. Rather it is completely freedom, an
indescribable state of invulnerability, closeness with the divine, or oneness.
Moksa marks the end of earthly migration. Apavarga and Kaivalya are other

apt words for this unforgivable state of complete detachment, freedom and
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unity. It is one of the four goals or objectives or basic goals of human life. The
four basic aims of human life are known as Pursartha in. They are Dharma,
Artha, Kama and Moksa. Dharma is explained and placed first in the field of
Indian culture and heritage, as it is considered superior to Artha and Kama.
Dharma, Artha and Kama are very much related to the social life of human but
Moksa is concerned with the spiritual or moral life of the individuals.
According to the Bhagavatita, union of the soul with the supreme is
liberation. It becomes with Brahman. Moksa means seeing, experiencing and
living the divine life in the Bhagavadgita. Radhakrsnan says, “It is the highest
form of Dharma which called Jiiana.”** All actions are propelled by Sattva,
Rajas and Tamas, which are the basic sources of mental impulse and action.
The soul is the transcendental self beyond the qualities and is eternally pure

and autonomous. J.N. Sinha observes that

“The reason for the transmigration of life is the association of the pure

soul with the unconscious mind-body complex.”

The religion of the Vedic hymns in which the state of life is depicted in
the Brahmanas was sacrificial. The relations of human beings with the gods
were mere mechanical in the form of exchange and gain. Upanisad clearly
stated that the soul cannot attain salvation through Yajiia. Moksa can be
attained only by leading a religious life in the true sense and realizing the soul
of the universe through inner vision. The emergence of a consciousness of the
identification of the great Brahman with one’s soul is the essence of spiritual

life in reality.

2.4. Philosophy in the Upanisads :

Sarihitas, Brahmanas and Aranyakas are primarily devotional texts.
Worship is a part of philosophy. Without philosophy, there is not purification
of the heart and even there can be no rise of the knowledge. The descriptions
of spiritual judgments are found in the Brahmanical and Aranyaka texts along
with the worship judgments. Even though spiritual thoughts are found in the

Upanisads text, at the same way worships also presented in the Upanisads. All

34 Radhakrishnan, S., IP, vol. I, p. 574
3% J.N. Sinha, IP., vol. I, p. 212
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the ideas of the Upanisads wander around two basic ideas. One is Brahma and
other is Atma. The great scholar Paul Deussen is said about Brahma and Atma

that :

“Brahman appears as the older and less intelligible
expression, Atman as the later and more significant;
Brahman as the unknown that needs to be explained, Atman

as the known.”>®

From Samhita to Brahmana, it is said that Brahma is the different from
Atma but in the Upanisads it has been substituted as one. Mandukyaopanisad
cites that the Brahma is the Atma’’. Due to the absence of these two identities
in reality, the soul is thought to have no other substance in the extraterrestrial
world. Therefore there is no difference between the seer and the scene. That is
why the Brhadaranyaka® clearly stated that all the gross and subtle matter of
the world is a part of the soul. It can be said that it is called Brahman and

Atma. The identity of the Brahman and the soul is the basic idea of the
Upanisads’s entire doctrine. So Upanisads says “@vad (¥ ; 318 sgjrsien |7’

2.5. Vedic Philosophical Thoughts as Depicted in the
Laghutrayr:

It is true to say that Kalidasa’s familiarity with some systems of the
philosophy is reflected in his work. Kalidasa is a good artist of self effacement.
He is known as the best Indian poets in the world. He had a vast knowledge on
the Sruti, Smrti, Chanda, Alamkara Sastra and especially his respect had much
higher for knowledge of Indian philosophy. He has expressed the knowledge
of the all branches of Hindu philosophy in his every writing. His entire epic
poems are praised for all ages to come for the choice of themes which are
derived from human life and nature. In his three Mahdkavays namely
Raghuvamsam (RV), Kumarasambhavam (KS) and Meghadiitam (MD), there
have been enlisted for the purpose of revealing of the Vedic philosophical

*® Deussen, Paul, PU., p.38
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ideas. He was steeped in the lore of the land and had acuteness into the
metaphysical speculation of Vedanta as embodies in the Upanisad and
Bhagavatgita. He had a great respect of his time in the classical Sanskrit
literature. And he had also deeply read of the Vedic philosophy and as well as
Indian philosophy. So the soul protects our body in the form of Prana, Apana,
Vyana, Udana and Samana. 1t is also saved us from hunger, thirst, grief etc.
Hence, different philosophers have presented this Paramatattva differently
from different perspectives through philosophy. Many philosophical ideas

have been utilised by Kalidasa in many verses of his different works.

(i) Creation :

Brahman has shown as the cause of the world by the great poet in the
fifth verse of the second canto of KS.* It is meant by this verse that Brahman
is the source of the entire universe. Brahman successfully was sown the semen

or seed in the water. This thought has come from Veda. Mallinatha explained
“IIT TATATHAEAAT ASHTAHAET ITst G Werd Fgedierd: 1” He also

quotes Manusmrti to elaborate the role of Brahma in the creation of this world

in the verse. Manu says that Paramatma contemplates the creation of living
beings, after then he first created the water and left the seed of the power in
it.*! That seed become like thousand suns and a pure egg like gold, from which
Brahma who is the creator of the world, was born.* S’atapatha Brahmana
states that the universe was definitely in form of water. The form of a creation,
and get explain due to the effect of austerity, an egg in the form of Hiranmaya
was born from the water. After many years a man was born from this egg,
since then this universe has expanded.*’

Kalidasa has described the world that is created by the lord Visnu in the
twenty-second verse of the tenth canto of the RV.* The poet has beautifully
played upon the idea of the group of four elements. The four elements are

Dharma, Artha, Kama and Moksa. These Purusarthas stand for the means of
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knowledge. Kalidasa has also mentioned four Yugas viz. Krta, Treta, Dvapara
and Kali in this verse. These Yugas stand for the object of knowledge. So the

world with four elements, four Yugas and four Varnas is created from the

mouth of the god. Mallinatha has explained that “& T%: TS &4 4

THATHE= AVEET: ATa®” He also code Sruti. Taittiriya Upanisad™

states that means the god or Paramatma created the whole world with his
austerity. The lord Visnu is shown as Paramdtmd by the poet.

In the tenth canto of the RV*®, Kalidasa writes that the gods were very
much oppressed by Ravana and they went to Visnpu for help. Having
worshiped the lord Visnu, they say that he creates all powerful creatures of the
world, he fulfils the desires of everybody. He can destroy the world. The gods
continuously devoted to prised the lord Visnu. He is unknown to everybody
but he knows all living and nonliving beings. He is the source of everything
but he is not someone’s source. So basically the lord Visnu is described as
assuming three forms according to three particular functions. Firstly he is the
creator of the world, secondly he is the upholder of the world and finally he is
the destroyer of the world. The poet does not mention the specific name, it can
be easily seen as well as known that we have a reference to the three popular
gods namely Brahma, Visnpu and Mahe$vara. In fact the commentator
Mallinatha has also explained this verse refering to well-known Vedic
statement which clearly says that all the being come out of Brahman, flourish
in Brahman and finally dissolve into Brahman.*” Paramatma resides inside
and outside of the all living and non-living beings of this world. *
Sarhkaracarya says that soul is the essence of all created matter.

Kalidasa says in the first canto of RV that Vaivasvata Manu was born as
the first king in the world as like Om in Vedas.” As per Manu®’, the one who
created Maharsi Brahma by doing penance is called Manu, the creator of this

world. So Vaivasvata Manu was the first king of the universe. Other word

* | qUETHET 38 99HYSd A1eg 6 | TaiU., 11.6.1

T At 1@ forsd aaq o | s Reae 923 @ 9T Ruare 1 RV, X.16

7 T AT ZAT AT S | A9 s fSafea ) Taiu, L1

* Ferae gaeq g gaeqTeg arga: | 1, 5

* JaEadT AATH ATAAAT AU | STE g e AT Sraegeaarag || RV, L11
0 quEETSgSTE q | g TEUT fAwre | & | e gaer 'er G 1 MS., 133

33



Pranava is the mystic latter (Om) in the Veda. Then the king Dilipa belong to
this family.

Kalidasa says in the seventh verse of KS’s second canto,”’ with the
desire to create man and woman, Brahma has divided his body into two parts
as male and female. And both of them are called father and mother of the
world to be born. Basically this thought comes from the Smyti. Manu’” says
through one verse that Brahma split his body into two parts, one half became
male and the other half became female. Then that woman created a great man
like Virat “Teat SaeHr foresst 7o MRTa |7 Veda says that Virat was
born from the Adi-purusa.>

The poet has presented Srsti and Pralaya in the second canto of KS.>
He mentioned that when Prajapati Brahma awakens then there is creation for
the living beings and when he falls asleep, there comes a catastrophe for the
living beings. The post has taken this thought from the Manusmyrti. Manu
says that when Brahma is awakened then this world is created and when he

sleeps then this universe is destroyed. Kullukabhatta has explained that

‘ISt SRTG gERd s=gid dee SeIq, QTedTeaT STHgRAATE RS
ST 17, So it is cleared that Kalidasa has used many thoughts of Sruti
and Smrti in his Mahakavya.

It is meant by the thirty-three verse of first canto of RV>° that the king

Dilipa, wishing to have a son, spent time with the desires of delayed fruit. The
poet has used the word Atma as son. Mallinatha has explained that “3Teq=
STVH AETHTATCHSIEAT T | STCHAT TP ga&qucasi I” He also codes the

Veda. According to Sruti there is no distinction between father and son; that is

why the reincarnation of the father is also said to be the third birth of the son.””’

Then it is cleared that a father is born as a son. This thought has emerged from

' KS., 117
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the Veda. Again the poet has presented this thought in the other verses of
RV.>®

Kalidasa has mentioned that Vani or speech begins with sound of Om
which is pronounced with all three Svaras like Udatta, Anudatta and Svarita.”’
He has used the word Nydya. Here the meaning of this word is not philosophy
but used in a completely different sense i.e. as Svara. Mallinatha has given the
etymology of the word Nydya that “aeq TIqTATAeST Tiq ~TaT: FET:| 3I<H
T FELAeTuTEAN a9 17 It is believed that the sound of Om always
emanates from the entire universe. Om is very holy and powerful. The other
name of Om is Pranava.60 Brahman 1s denoted by Pranava. If Om is added
before any mantra, it becomes completely pure and full of energy. Thus there
is no difference between Om and Brahman. Chandogya Upanisad says that
Om is a letter, it does not get destroyed. “3 E@T-R-[ FeL:” Taittiriya

Upanisad®" is cited that Om is Brahman; it is also the real world.

(ii) Glory of Brahma :

Kalidasa writes the condition of world before creation in the KS.°* He
says that Brahman had only one form before creation. Brahman become
divided into three Gunas and assumed many different forms. Its a fact that the

gods have approached Brahma. He is the supreme deity. Mallinatha has
explained that “T[OTTeT TATEAT a0 [R5 | Hﬁgcalléq?lﬁ(q?ft”.

Kalidasa has addressed the prayer to Sakara-brahma. The gods are classified
by the Brahma in a threefold form and identified with Sattva, Rajas and
Tamas. Again he says that the prior to creation formless one increased by three

Gunas makes himself as Brahma, Visnu and Siva. Again Mallinatha has

written in his commentary that “FPHad FFAEEEGI T T9: 1” If by the

* Aty FETaATUET AT ATl a @rq | Aise w AT qara g e e
gataeTady 1| RV., XVI.82
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single form of Brahman before creation it is understood equilibrium of three
Gunas. Then it can be said that in that stage Brahman respected Prakrti.
Samkhyakarika says that Prakrti is endowed with Sattva, Raja and Tama
qualities; hence it is also called Triguna.®® This Prakrti consisting of three
Gunas creates Mahat-tattva, Ahankara arises from the Mahat-tattva and

various forms of effects come out from Aharkara.®* Mallinatha rightly points

out from the Sruti in his commentary “HTTHT 3T TIHF TART ATHIQ”. That
means before the beginning of this world, there was only soul.®” In sense of
this verse Brahman is known as Prakrti.

Kalidasa describes about the Brahma in the ninth verse of the second
canto of RV.% He says that Brahma is the source of the whole world because
whatever thing is there it produces in the world from him, that is why he is the
cause of creation of the world. But he has no source himself, so he has not
caused himself without beginning and without end. Again he is the destroyer
of the world but he has not destroyed himself by himself. The creation of the
world begins by him but he has no beginning and he is present everywhere at
the same time. This thought comes from Vedanta because Brahma is identical
with Vedantic Brahman. According to the Vedanta, Brahma is imagined as
supreme being, eternal, without origin and without end. It is also supposed to
do cause of the world both Upddana and Nimitta.!” The Mundaka Upanisad
describes the nature of Brahmi in the same expression.®® Other Upanisads
adopt some special ways of conveying the nature of Brahman.” ISoponisad
states that Brahman is described as both with moment and without moment,
near and far, within everybody and outside everybody.”® Mallinatha also codes
to the very well-known statement of the Taittiriva Upanisad which states that

Brahman is the greatest entity from which all the beings get born. All the
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beings live by his grace. When they are liberated then they become identical
with him.”'

The other verse of same canto of KS also may be interpreted as
containing of the philosophy.’” Having addressed Brahman, the gods says that
he knows himself through himself, he creates himself and also he absorbs
himself within himself. These glories are presented by Kalidasa in his poem.
But one question here comes from it that how can be known and created
oneself through oneself? Here Mallinatha refers to Upanisadic statement. Here

Vedic influence is seen in this verse. Brhadaranyaka Upanisad says

“AT TSI 3o, AreaTsarred fasmar 1770 In this verse, the immense powers
of Brahma are recounted by the poet and this is aptly explained with the
following quote from Manusmrti’". According to the Samkhyakarika™, the
external world does not exist only in the mind but it is real. The self is totally
indifferent and does not take part of any creation or destruction. When there is
no creation then everything goes back Prakrti.

In the other verse of the same canto of KS,76 addressing Brahman,
Kalidasa says that Brahman is eternal, offering from the mouth of fire goes to
deities. Again he is both the mediator and the supreme object of meditation.
Here the gods went to Brahman and requested him to find some way by which
they must be subdued the demon Taraka who was tormenting them. The gods
can be compared to those who want to gather together the Dharma that cuts
off the shackles of Karman. Here Brahman is described as both Havya and
Hota through the long praise by gods. The poet meant through the simile that
religion leads to liberation. According to Mimarsakas, Dharma 1is
synonymous with the performance of prescribed Karmas.”” In the long eulogy

offered to Brahman once he is described both as Havya and Hota.
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Mallinatha has described the word Havyam and Hotd “gﬂ%f =fa gar
| [gIata grar” In the Vedic sacrifice, there are two kinds of most important

elements, one is Havi other is Hota. Mallinatha has interprets the term Hota as
Yajamana or sacrificer. In the sacrifice, many priests are employed who have
different names and performed different functions. Before actually offering
some food to a deity, it has to be invoked through mantras. This task is
assigned to the priest named Hota. Here Brahman'® is one and all pervasive.
He is the only truth in this world. Everything is a kind of his expression.
Kalidasa says in other verse of the KS™ that Brahman is the original
Prakrti which moves into action for the benefit of Purusa like pleasure, pain
and finally liberation. Kalidasa again says in the same verse that Brahman is
also the indifferent person or Purusa who realizes and watches the various
activities of Prakrti. The poet brought out the nature of Pakrti in the first part
of this verse. After that he also showed the activity of Prakrti with totally

indifferent as Purusa. Mallinatha has explained about this that

TR AT AR UTCT S d-TEITHEIRer:”.  According to the Sarkhya,
equilibrium of the three Gunas like Sattva, Rajas and Tamas is called Prakrti.
This Prakrti is known as Avyakta. According to Vedanta philosophy, god has
created this world. According to the Vaisesika this world has been created
from atoms, but according to the Samikhya nature itself creates the whole
world. It is said in the Samkhya philosophy that the original nature is different
from the action, that is, only the cause, which produces the action that is called
the nature. It is also called the principal, which is the name of the equilibrium
state of Sattva, Rajas and Tamas.*® Samkhya®' says that actually Purusa does

not experience any pleasure and sorrow. He is the nature of consciousness.
Mallinatha coded Sruti “STSTTH=I @%TQWWHTL”. Svetasvetara Upanisad®*

cites that Prakrti, Jiva and Paramatma are the three 4jas that means those who

are never born. They would never take birth. That is, all these three are the
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cause of the world. Hence, Kalidasa has described Brahman as identical with
the Prakrti and Purusa. So it can be said, Kalidasa has picked up this thought
from the Samkhya philosophy or Veda.

In the seventeenth verse of second canto of KS*, the speech of
Brahma has been described as being Catustayi. Mallihatha has authenticated it
through his quotation from the Sruti in his commentary. The commentator’s
interpretation is based on Sruti. The speech of Brahma has been classified into
four classes which is based on its generation at the source of its audibility as
Pard, Pasyanti, Madhyama and Vaikhari.** The Rgveda® cites that there are
four feet of speech, which are known to the learned sages. Three of these are
hidden inside the body but fourth can be felt. Giving a detailed explanation of
this, Panini says, there are four feet or forms of the speech.

Kalidasa has said in the RV that unparalleled effulgence is generated by
the union of Ksatriya’s effulgence with Brahma’s glory.86 He also appreciates
the harmonious blending of the kingly power, and power of the mantras. The
acquisition of these powers makes the king invincible to his rival. As the fire
burns brighter and it becomes forth with the blowing of wind, so the body of
the kings becomes valour by this inauguration. While speaking about the
utility of the mantras and incantations of the Atharvaveda, Acarya Kautilya
says that a king always gains success when he is assisted by his Purohita who
is well versed in this Veda.®’

Here the poet preaches the glorious union of temporal and spiritual
power for the common nation. The great law-maker Manu®® confirms this view
as follows: Ksatriya cannot obtain prosperity without Brahmana, and in the
same way Brahmana alone cannot get prosperity without Brahmana. They can
get the prosperity in this world or in the heaven if intermingled with each

other. So here Aja become radiant through the Abhiseka by the sage Vasistha,
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the knower of the Atharvaveda. Kalidasa bloomed the thought of Smrti

through his character of poem.

(iii) Guna :

In the eight canto of RV™, the poet describes that one side the king Aja
archived the assumption of royal power by Gunas, at the same time the Raghu
won three Gunas of the nature. It is understood by Kalidasa that the new King

Aja has taken control of neighbouring kings through his supreme power with

six Gunas. Mallinatha has explained “3fST: T~ HE-HEATEITS L
Here Guna is applied as a technical term which means state policy or measure
or method of policy. That is one think that the king has employed ideas for the
prosperity of his kingdom. He has also applied six vital expedients which are
technically called Sadguna. He has tried to win over the six Gunas. There are
six Gunas which are mentioned in the Amarakosa.go Kautilya also mentions
six Gunas in the Arthasatra like Sandhi, Vigraha, Asama, Yana and

Daidhibhava and Samsraya.’"

He also deals the Guna with the policy
elaborately.”” Again Kalidasa has also mentioned these six Gunas in the one
verse of seventeenth canto of RV.”® This verse elaborateds that the king Atithi
knew very well how to apply these six qualities in the society.

In the same verse the poet says that the old king Raghu has to defeat
three Gunas which are inherent in Prakrti. As well as, a man experiences

bondage because he cannot recognize difference between Prakrti and Parusa.

Hence he belongs to three qualities viz. Sattva, Rajas and Tamas. The
commentator said “THT AT FTaaTFH". He also codes damarakosa.’

According to the Samkhya these three Gunas are the perverted form of nature.

Samkhyakaras® explain nature in terms of its three Gunas which are present
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not only in nature, but also in everything that arises out of nature. These
qualities are subtle. That is why it is said that Sattva is a symbol of purity from
which happiness and knowledge arise. Rajas is the symbol of impurity, which
gives rise to sad natures. The Tamas is a symbol of darkness and ignorance,
and it creates delusion. Here the kings were trying to control the qualities, one
for worldly prosperity through three qualities and other one for final freedom
through six qualities. So Kalidasa has been seen influenced by Samkhay
philosophy.

In the seventeenth verse of the tenth canto of RV, % Kalidasa has
described the ability of the lord Visnu through the three Gunas. It is meant by
this verse that water is originally a single taste coming down from the heaven.

But when it moved away in the different kinds of the lands of the earth then it

becomes different kinds of taste. Mallinatha says ‘TsHTEH HYLHTE . One of the
nine Dravyas is the water. Annarhbhatta gives the definition about water that
“sfraeaetaer a7, The quality of the water is rasa or taste. Whereas Visnu

is immutable but when he connects with the different qualities of Sattva, Rajas

and Tamas then he assumes different taste.

(iv) Paiicavayu

In one verse of KS, the lord Siva stayed absolutely still in same place in
meditation by stopping the Prana, Apana etc. Vayus moving inside the body
by Pranayvam.”® But how could he achieve this position state? The poet
replied himself. Siva has complete control over the five Vayus in his body. The
control of five Vayus and the controlling their moments are also considered a
highly difficult and important step in the practice of Yoga. Kalidasa has here
mentiond that Siva hold five winds viz. Prana, Apdna, Vyana, Udana and

Samdna in his body. He also gives three similes. Hence Mallinatha explained

the significance of the first simile - “SFEHTFAAEETHAHATEIHH

FFgATgHa RIaH | Td" WOHE: i=a:” that means the Prana was
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controlled in its sphere and not allowed to go down. Mallinatha has indicated

by second simile that Apana was controlled to its own sphere and could not

move improperly. “STITETHIGHATLE TITH ATLTIH A (BAaqH | Tad

SAOTATAre: g=a:1” And the last simile indicates that the other three Vayus

(ol o C

were controlled and to subdue just like a lamp. “fRaTa FaTaaer s e

TR HE ferdH | T uarg=ere: Fa:1” in this context it can be said that

Kalidasa was an admirer of Yoga practices and also depicted the lord Siva as a

Yogi in his epic poem.
Again in the RV of Kalidasa, the king Raghu has also controlled the five
airs like Prana, Apana, Vyana, Udana and Samana living inside his body by

the power of Yoga.”

(v) Mahabhauta :

The nature of water has been mentioned by poet in the fifth canto of
RV.'" When Aja was going to Indumati’s Svayamvarasabha at that time a
mighty elephant appeared on the way and put his whole camp in peril. When
the prince shot an arrow at the elephant and the arrowed toughed its body then
it assumed a beautiful heavenly form of human being. After transformation he
said that he was actually a Gandharva prince named Priyarhvada who was
turned into an elephant by the curse of the sage named Matanga. Firstly the
sage was very angry. But when Priyamvada politely entreated him, then he
calmed down. He also told that how he can get back to his own self again. The
poet beautifully depicts the nature of sage with an illustration. Here he
compares between sage and water. He says that the natural quality of water is

coolness. But when it comes in contact with fire or heat then it becomes hot.

Mallinatha also explains that “STATEITS@H SUXTATET AT TETTNTHFTH AN
This thought Kalidasa takes from the philosophy system. Annambhatta says

one of the five elements is water. The nature of water is cold to touch.!’! In
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addition of cool touch, water is the substation of colour and taste. Vaisesika

says that “&qeaqeqsTaear aq:”'

(vi) Tapa :

Parvati’s determination to perform penance is conveyed by the poet in

the second verse of fifth canto of KS.'” The idea anything that can be attained
by penance “TUEIFATEATHIT ATSFTITT:” is reiterated by Mallinatha with

the quotation from Manusmrti'**.

In the third canto of RV'® Kalidasa describes the command wielded by
Nandi in controlling the creatures of forests, as a result the trees had stopped
moving, the birds had stopped chirping and the walking of the animals had
also stopped. In this way the whole forest became silent and still at that one
signal as if it was drawn in the picture. Mallinatha notices that Kalidasa refers
to the four levels of beings viz. Jarayuja, Svedaja, Udbhidja and Andaja. This
thought has mentioned by the Manu in the Manusmyrti.'® It is substantiated by
quoting the Amarakosa."”’ Earlier, the feelings and agitations in the mind of
the beings, to the exception of lord Siva in whose case it was almost negligible
were due to the commending presence of Mammata. Their mental perturbance
could be gauged from their physical activities. The Vaisesikasiitra' ®says that
the karma of the mind is explained by the karma of the hand. Here Hasta

Karma means all actions. It is the mind which prompts the actions

“HTAFIARTITATET Z&d HH 1”. So our actions betray is our mind.
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(vii) Relation Between Vak and Artha :

At the end of sixth canto of KS,'” finally Parvati was successful in
winning the heart of Mahadeva. There was nothing to prevent the marriage of
Parvati to lord Siva. So Angirasa was requested to Himalaya to unite both of
them with blessings. The poet says here that the relationship between Siva and

Parvatt would be like a relation between a word and its meaning. Mallinatha

has explained that “TWTHAT: IUREEEmAT @ FAoamn FEated

2 I<hH 1”7 Nature of the relationship between a word and its meaning is the

subject of much discussion in the various schools of Indian philosophy. If
there was no relation between the two then how could it be possible that when
a particular word or particular thing heard by us then the word for it
immediately come to our mind? Lot of differences are found among the
philosophers about the nature of relation and also how do we actually get the
whole meaning from the different words in the sentence. According to the
Mimamsa, the relationship between the two is eternal. The process of arriving
at the total meaning of a sentence has been explained differently by the two
schools of the Mimamsa. Prabhakara is known as Anvitabhidhanavada.

Bhattabhaskara is known as Abhihitanvayavada.

(viii) Punarjanma :

In the verse of KS,''® Kalidasa has described the knowledge of rebirth of
Parvati, the daughter of Himalaya. He has used the word ‘STRRAST=HIa=IT:’.

Mallinatha has explained Tas=HTATEqa=T. Kalidasa says that Parvafi has
vast knowledge and also highly intelligent, she could obtain knowledge with
any effort. Here he compared between Ganga and Parvati, other swans and the
knowledge of rebirth. He said that during the autumn season, the rows of the
swans arrive at the bank of river Ganga by natural force without anybody’s
guidance. In the some way, Parvati can learn the complicated parts of various
branches of study without any instruction. How is it possible? In this matter,

Kalidasa explains that she had obtained proficiency in the Sastra in the

' iR AT qaAT A | et 8 [ e agqutaiEar 1 KS., V179
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previous birth. All knowledge of Sastras was stored as Sarmskaras in her mind.
Hence, in the present birth when she went to study, everything presented itself
before her without any effort. She could easily remember all her knowledge of
the previous birth. The poet has applied the philosophical or rebirth doctrine to
show extraordinary power and comprehensive education of Parvati.

This same idea has also been seen in the RV.'!

Kalidasa again
mentioned that the king Sudar$ana who is the father of last king of the
illustrious dynasty of Raghu named Agnivarna could easily acquire the lesson
viz. Vidydatrayi. Because he obtained great proficiency in the three ends of
human life in the previous birth. That is why he revives everything in his mind

in the present birth. Kalidasa has used this thought in his poetry.

(ix) Samadhi Avastha:

The poet has presented a beautiful depiction of lord Siva engaged in
Samddhi in the third canto of KS''?. Due to the torture of the powerful demon
Tadaka, the gods had decided and planned to bring about the marriage between
Parvati and Siva. At that time lord Siva was in deep meditation. The gods sent
the god of love, Madana to distract the meditation of Siva to think of the best
for everyone. Madana many times tried to disturb Siva’s meditation. But
despite being aware of music, Siva never lost his control over his mind and he
also reminded totally giving all attention in meditation. This meditation is

called Samdadhi. The final stage of the eighth form of the yoga is Samadhi.

Vasistha explains the Samadhi “FRTIaETAATaEdT StaTeqa<qTeq=1:"'"> The
other name of the Samddhi is Moksa. When a person starts meditating after
doing all the Yogdsanas, removing the mind from external objects and
meditating continuously, then it is called Samdadhi. Defining Samddhi in
Yogasastra''™* it is said that while practicing meditation, the seeker reaches
such a state that he has no knowledge of himself and only meditation remains.

That state is called Samadhi. In this stage all senses are absorbed in the mind.
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When one attains the stage of Samadhi, at that time nothing can break his
concentration.

Kalidasa again says in the other verse about the Virasana Avastha
through the word Tdgaarerfea¥s,'"” that Siva was sitting in the state of the
Virasana. What is the condition of the body in this state? Giving the answer
Kalidasa says that the lord Siva sat with straight and steady the upper part of
his body and kept his hands on the lap himself. Mallinatha quotes Vasistha in
this verse to elucidate ‘Virasana’''®. But what is the definition of Asana?
Yogasiitra says that the state of the body in which the body remains in a stable
and comfortable state without moving, it is called Asana.''” Kamadeva saw
Siva that he was sitting with keeping his body in the state of steady. In the
other verse of RV''®, the poet has again presented this Virdsana stage. This
verse says that ascetics meditate on the Vedi under the tree by performing
Virasana in the hermitage.

In the fifteenth verse of third canto of KS,'"” Kalidasa presents that the
lord Siva controlled his mind by the Samdadhi. Siva was a perfect Yogi because
he totally controlled the movement of his mind through Samdadhi. Mallinatha
has also quoted Vasistha :

ey et rvyar=rnss gefra |
Zad qigse A= Rafasreg |1~

So the Vedic philosophy has influenced in the epic poem in various form.

(x) Moksa :

In the eighth canto of RV'®, Kalidasa has described that how Raghu

reached to the final stage of his life. Raghu has controlled the five vital airs.
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He also burnt the Karma by means of the fire namely Jiiana. At the same time
Aja burnt the glory of his enemies. He has also done all activities like his
father. He wants to ruin all enemies like his father who want to burn his
kingdom. How exactly does Kalidasa repeat this view of the system? The
Karma through jiiana is again a delight for the logicians in his description
through the king Raghu. In the Kalidasa’s reference to the kinds of solar
dynasty those who give up their body through Yoga in the last stage of their
life, the cessation of Karma and obtainment of Moksa through Jiiana. This

thought exactly matches to the Nydya-vaisesika system. Mallinatha also
explains that “TF: FTHIT TEAATATIL FRAAT qTahd FOA FAHHIT

AISSTHATAT Tg FEHHLO F9d |7 This view is actually taken from the

Bhagavadgita. It is also quoted the Bhagavadgita by Mallinatha. Srikrsna says
in the Bhagavadgita'*' that the fire of knowledge burns all actions to ashes that
means makes it Nirjiva, as the fire burns a group of wood to ashes.
Sarhkaracarya has explained that like Indhana, the fire of knowledge cannot

directly turn the actions into ashes, so this means that true knowledge is meant

to make all actions seedless. “T g &ATATET ATATI: FHIIT Teeldaq TEHTHG
I | TEAT TGN HARHOTT (e (s HILOTH TATSIT:1” Therefore, in
this birth before the emergence of knowledge and with knowledge, all those

actions which have not yet become inclined to bear fruit in many previous
births are consumed by the fire of knowledge. So the lord Krsna says that the
wisdom-fire reduces to ashes all the actions. That means all the actions are
destroyed by the wisdom-fire.

In the other two verses, poet says that finally Raghu attained the state of
equal attitude to everything.'”? He realised the eternal and supreme being and

got all darkness and ignorance. And at a time he was absorbed in the divine

with the power of the Yoga. Mallinatha has explained “S=aq AT qTaE:
TRHEETET: 9% AT e, He quotes the sage Vasistha. Yajiiavalkya

says that Yoga is the name of the state of union between Jivatma and
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Paramatma.'” Pataijali'®* cites that Yoga is the control of the tendencies of
the mind. Mind means conscience. When the external sense organs receive the
objects, the mind transmits that knowledge to the soul. The soul watches with
a witness. By deciding the subject of Buddhi and Ahamkara, they bring a sense
of duty to it. The image that emerges in the mind from this whole action is
called Vrtti. So the subject is reflected in it. Yoga is to prevent this subject
from being reflected. According to the Agnipurana'®, Yoga is a special state
of mind. When the mind attains the ability to reveal the soul and itself, then it
becomes a union with Brahma. So, Raghu becomes absorbed in the divine by
practicing yoga.

In the twenty seventh verse of the tenth canto of the RV'*® having
worshipped the lord Visnu, the gods say that he is known as a meditator. He is
the one who decided all actions. He frees Yogis from the bondage of the birth
and death. That means Visnu is the savoir of those persons who keep their trust
in him and he is also conquer all desires. Mallinatha has codes the Veda and
Bhagavadgita. In the Bhagavadgita'?’, Srikrsna says that keep your mind fixed
in me, become my devotee and my worshipper, bow down to me. In this way

you will attain to me only by joining the soul with me. Veda'*®

cites that only
knowing Paramatma, one attains salvation by crossing death. There is no other
way to reach salvation. Here considering knowledge as a means, other paths
have also been forbidden. Therefore knowledge is the means of salvation. So
we can say that this thought comes from the Veda.

In the fifty-first verse of second canto of KS,'® to put an end to
Tarakasura, the gods prayed to lord Brahma to create the leader of the hosts

just like a seeker of salvation who seeks liberation wants a religion that breaks

the bondage of Karma. That Jiiana along can lead to Mukti is stressed by the

commentary of Mallinatha that “THeAT FAThT Taed GHET O Had
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FHa geaed A FHaa=za 979 17 Here liberation can be attained

through action and action is most important thing to established religion. So
the first question arises what is exactly Dharma? Kanada spoke about it that
Dharma 1s the means of achieving prosperity and liberation. Other side the
liberation means to free oneself from the bondage of Karma."*® As long as one
who has experied the fruits of good or bad action until then he remains

attached to this world and tolerate.

Mallinatha also quotes “THa fafaeaTiay cﬂﬁ f” that means one who

comes to know Paramdtma by realization then he becomes free from the
death."*! Annarhbhatta says about the means of attaining liberation.'** Of
course, there is difference of opinion among the philosophical systems. The

Nydya-vaisesika position is summarized by Annarmbhtta in the commentary of
Tarkasangraha that “IIAGEANTATeAT Mfdeamad..... ITHT ATeaTe=+ 7.

In order to prove it and eliminate the possibility of any other means

independently or along with Jiiana, Annarhbhatta quotes the Sruti. '
Advaitavedanta also says that liberation can be achieved through knowledge.
But Mimamsa believes that it can be achieve only through Karma. So it can be

stated that this Vedic thought has influenced by poet’s writing.

2.6. Vedic Philosophical thoughts as depicted in the Brhattrayi:

The style of Magha, Bharavi and Sriharsa is very attractive. Three poets’
knowledge of Veda, Vedangas, Smrti and all branches of philosophy is
reflected in their writings. Magha’s Sisupalavadham (SP) is related to the
episode of Mahabharata’s Sabhaparva, Bharavi’s Kiratarjuniyam (KJ) is the
based on the Vanaparva of Mahabharata. They have provided their poems a
new poetic form which appeals to the heart of reader. Philosophical views also
presenting the four values of human life viz. Dharma, Artha, Kama and Moksa
has been permeated through their poems. Naisadhacaritam (NC) is written by

Sriharsa. This epic’s based on the Mahabharata’s Nala-upakhyana. The poet
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has adhered to the rules of Alamkarasastra perfectly in composing the poem.
He was a poet on the one hand and on the other hand a philosopher. He was
the epitome of profound scholarship and versatility. He has vast knowledge of
the Vedas, Puranas and Indian philosophy’s different branches which are
reflected in his epic poem. The NC is full of philosophical allusions. It can be

described as an introduction to Indian philosophy.

(i) Creation:

Sixty-seventh verse of fourteenth canto of SP said about the how to
creation of the world."** The thought of creation comes from the Veda. Manu
says that Paramatma contemplates the creation of living beings, after then he
first created the water and left the seed of the power in it."** That seed
becomes like thousand suns and a pure egg like gold. From which Brahma
who is the creator of the world, was born."*® Satapatha Brahmana states that
the universe was definitely in form of water. The form of a creation got
expended, due to the effect of austerity, and later on an egg in the form of
Hiranyama was born from the water. After many years a man was born from
this egg, since then this universe has expanded."”’ But Chandogya Upanisad
described some different way of the creation of the world. In this text, it is
mentioned that Sat or Paramdtma first created the Teja and the water is
created from the Teja.*® Taittiriva Upanisad cites that Brahman is the creator
of the world."”

The poet has presented the concept of Prakrti and Purusa in his
Mahakavya."*® This concept comes from the Sankhya philosophy. The poet
says in this verse that the lord Srikrsna is independent. He is different from

Vikrti, different from Prakrti and he is also old man or Purusa. Sdmkhya141
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says that Purusa is eternal and indifference. Therefore, it is neither the Prakrti
of any other element nor Vikrti of other element. Prakrti is also called Svattva
dominant and Avyakta, because only Prakrti is the cause of this whole world.
He is created twenty three tattvas, so he is called Miilaprakrti. He is eternal as
well as he is no one’s perversion. But what is eternal? Vaisesika says that the
eternal is that which is existent and uncaused.'** Hence the Prakrti is eternal.
According to the Upanisad143, respectively the word Lohita, Sukla and Krsna
represent three Gunas i.e. Svatta, Rajas and Tamas. These three gunas are
called Prakrti. Prakrti and Purusa are Aja and Aja because both are unborn.
Chandogya Upanisad'* cited that before the creation of the universe, there
was only one true form, the unique Brahman, devoid of the existence of
duality, without name and form. Brahma is beyond the body and the senses,
even though he is in them. He is only a part of the soul. He is experienced by
soul, but that part is not god. Despite being talented in the whole world, he is
far from her. That is why the poet addressed the lord Srikrsna once as Purusa
and once as Prakrti.

The poet compares Raivataka Mountain with Hiranyagarbha
Brahma."* 1t is clarified by the poet that as the Purusa or Brahman is situated
in the sky from a thousand peaks and spread in the earth from a thousand feet,
similarly the Raivataka mountain is situated. This mountain has also placed
the sun and the moon in the form of two eyes like Purusa. This thought comes
from the Veda. The Purusasiikta cites that the Purusa or Brahman has hundred
heads, thousand eyes and hundred feet. He compassed the universe.'*® The
other mantra refers to the origination of the Moon and the Sun. It is mentioned
through this verse that the Candrama is created from the mind of Purusa and
Siirya is also created from the eye of Purusa."*’ So we can say that the thought

of Veda is influenced in the writing of the poet.
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In the sixth verse of the first canto of NC, the poet displays his
knowledge on philosophy. The poet states to describe Nala’s greatness that
king Nala is the part of different forms of the gods. Here the commentator

Mallinatha has commend that “fEermefterr faaftem: RaFaT™T Tamed duT 9=
qg: T8 9 4 Afaegd: I8 T9Ta: 17 In this regard, Manu says
that the king has been created by the particles of eight gods such as Indra,
Vayu, Yama, Siurya, Agni, Varuna, Candra and Kubera.'®® Brhaspati also says
in the Brhaspati Smrti that agriculture, commence etc. are not safe in the

nation. That is why the king was made by gods.'*

Hence, Paramatma had
created the king for protecting of the world. Manu further says that since the

king has been created by the particles of these eight gods, he is very
powerful."”® Again Brhaspati says that “3sTTHT BEECI LK ‘Iﬁ% T |

T FAIOT qaT =rfor wrEerfor 7 11”"°!' So, combined by these eight

powers, the king possesses the qualities of a guardian, a protector. The king
rules the world by his own power.

Again in the other verse of first canto of NC'*?, Mallinatha says in his

commentary that “'{f@"@ﬁ'ﬂT EITY TSiaadia”. Naturally at the period of

Sruti and Smyti, kings performed various Yajiias for the welfare of the people.
The result of one of such performances is elaborated by Manu who says in
Manusmrti that when Ahuti is given in the fire, the fire is transferred it to
Strya, Strya is converting into rain, rain nourishes the crop and people survive
on it."*?

Satapatha Brdhmana says that it Yajamdna desires rain then the
Parjanyesti should be done."* 1t is also mentioned in this Brahmana the rice is

the place of origin of all and how is it originate?'> Hence it is said by
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Aitareya Brahmana says how to make the vegetable by doing the sacrifice. '
In the Bhagavad-gita, lord Srikrsna holds the concept of Manu and says that

all living beings originated with the help of the sacrifice.'”’

(ii) Vidya :

The famous poetic work NC mentions in the fourth verse of first canto
of NC'*® that Nala was familiar with fourteen Vidyds. He used the word
Caturdasa. Nala accorded Caturdasa to the Caturdasa-vidya, he gave the
fourteen branches of Vidydas to the four Dasas. He mentioned four Dasas i.e.
read, understand what has been read, live according to the teachings contained
in what is read and lets others also live according to them. That means here the
king Nala was a knower of Caturdasa-vidya and also used to self-study them.
According to these Vidya he used to conduct life behavior and was also ready

to spread those Vidyas in the society. Here Mallinatha has explained that “3%

T AR AT S AT @ HAET AT o oy

foem graraqadery ddifareras e gautiesd: 1. Caturdasa

vidyas are known as fourteen authorities of Dharma. According to
Yajiiavalkya*®, Caturdasa vidya is four Vedas, six Vedangas, Mimansa,
Nyaya, Dharmasastra and Puranas. There fourteen Vidyas are mentioned in
many places in the Sanskrit literature. '® All religious knowledge is
encompassed by these fourteen branches of Vidya.

The poet again said about eighteen Vidyas.'®' There are yet four more
Vidyas which are mentioned in the other verse by the poet. He states that if the
king adds the fourteen what are mentioned before. Then he will have eighteen

Vidyas. Of the fourteen already mentioned, they are directly related with
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Dharma. Mallinatha also quoted the Veda. The remaining four Vidyas are
Ayurveda, Arthasastra, Dhanurveda and Gandharvaveda. 162 These four
Vidyas are not directly deal with Dharma. They are not abodes of Dharma but
they qualify to be abodes of knowledge. The first fourteen, as already
mentioned, are abodes of Dharma as well as abodes of knowledge. Of the
fourteen branches of learning the four Vedas form the basis for the subsequent
ten. Together they constitute the complete corpus of Sastras on which our
religion is founded.

Bharavi has discussed the four Vidyas in the second canto of KJ'®. This
verse states that the king Yudhisthira got the four Vidyas. Four Vidyas are

Anvikiski, Trayt, Varta and Dandaniti. The commentator has quoted Manu and
Kamandaka. Manu says in the Manusmyti that T==1TeraT q A= gATesT
TAeadr | Al q arqiar gveAicar a9=4T || Kamandaka also said the

same. 164

(iii) Guna :

The great poet Bharavi has six Gunas and used the word TIa<H in the
sixth verse of first canto of KJ.'"® Guna is applied as a technical term which
means state policy or method of policy here. It is meant by this verse that
under the influence of the king Yudhisthira, the spy had known the path of the

very secret politics of the Kauravas. The commentator also has shown the

meaning of this word as six Gunas. “TTTH TSIUIATANT:” Kautilya mentions
six gunpas in the Arthasdstra like Sandhi, Vigraha, Asana, Yana and
Davibhava and Samsraya.'® Kautilya has suggested a good policy for the
relation between two or more states that how or under which circumstances the

state should maintain its relations with other states. He also deals with the
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Guna elaborately.167 There are also mentioned six Gunas in the Amarakosa.168

These six Gunas are called Sadguna. Hence definitely the king knows six
Gunas to rule the kingdom. So, having known the six Gunas, Duryodhana
applied these vital qualities to the kingdom.

Magha has mentioned three Gunas in the fourteenth canto of SP.'® Here
the poet has said that the lord Krsna holds the three Gunas. Sdn’akhyakdras”o
explain nature in terms of its three Gunas which are present not only in nature,
but also in everything that arises out of nature. These qualities are subtle. That
is why it is said that Sattva is a symbol of purity from which happiness and
knowledge arise. Rajas is the symbol of impurity, which gives rise to sad
natures. The Tamas is a symbol of darkness and ignorance, and it creates
delusion. Here the kings were trying to control the qualities, one for worldly
prosperity through three qualities and other one for final freedom through six
qualities. The poet has presented the whole things through contrast with the
Gunas. So Kalidasa has been influenced by Samikhya philosophy.

(iv) Arisatvarga :

The poet also described these six enemies or Arisatvarga in the other
verse of the first canto.'”' He says that the king Duryodhana has won the six
enemies and he had also ruled the kingdom according to the policy formulated
by Manu. Having won the six enemies the king has increased the Purusartha.

Purusarthas are four i.e. Dharma, Artha, Kama and Moksa.

(v) Dravya:

The ninety-first verse of second canto of SP says that the mighty king
himself, being passive, makes the work accomplished by others his quality,

just as the vast sky itself is inactive, yet it makes the word generated from
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other drums etc. its quality.'”> Mallinatha has explained that “TeRTeTET 9TsaT

= T TAQTUTAT FROTETE O AT~ 1” According to Nyaya-Vaisesika,
one of the nine substances is Akdsa. The sky has the word as a distinctive
quality.'” Though Akasa itself does not produce any sound, all the sounds that
are produced by various agencies, the conch etc. are attributed to the sky. So

the king must be powerful.

(vi) Svapna Dasa :

The poet put much emphasis on the purity of moral character i.e. the
quality of Sattva which leads a man to right path in the first canto of NC'™*.
Here the poet described Damayanti’s love for Nala after hearing his various

qualities from the messenger who had came from the kingdom of Nisada. The
poet describes about the dream through used of the word ﬂﬁﬁ’vﬁfﬁ’vﬁ He

follows the idea of the dream theory of Vedanta philosophy where ignorance is

believed and the cause of such great mystery. The commentator has explained

about it that “HiF: FW: AFEH AAAHLATAS ha gEffa wm@E: 17,
According to the Veda, soul is stated in four states like Jagrta, Svapna, Susupti
and Turiya. As long as man is alive, then one of his four stares remains.
Human remain active in the awake or Jagrta state. Apart from awake, the
second is Svapna or dream. Dream is seen only in the state of sleep.
Awakening experiences are seen only in the sleep state of the sleeping man.
Wishes and aspirations of all persons get fulfilled in this state. Imaginations
become visible. Here the poet attributes Damayanti’s pain to her excessive
addiction to the sensual pleasure driven by the ignorance like other worldly

woman.
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(vii) Karya Karana Sidhhanta :

The Satkaryavada is referred to by Srihar$a in the fifth canto of NC.'”
Seeing deities those who take the nectar always, the eyes of the tap got the
pleasure of being engrossed in the nectar-Saravara. It has been said that as is
the food, so is the body born thereof by justice the Kayakarana Siddhanta. The
gods eat the nectar. Therefore their body is also nectar, just like a gold-made
coil is also golden. Satkaryavdda is mainly the doctrine of Samkhya.
According to Samkhya the action or Prabhdva remains existing in the cause or
Sat before its origin and Sat cannot arise from Asat. I§varakrsna has said in his
Samkhyakarika'’® that the action is Saz by not being able to generate Asat, the
adoption of Upddana, due to not being of the all work from the cause, due to
the work done by that Karana who is capable of producing and having the
power of reason. That means action is always present in its cause.

Satkaryavada is also related to Yoga philosophy.

(viii) The Theory of Darkness :

The poet has given the explanation of the theory of darkness and the
definition of the Aulitka-darsana in twelfth canto of NC.'”” According to the
Kanadasiitra, darkness is non-existence or Abhava, because it is different in

origin from quality of substance.'”

The production of the substance is
dependent upon substances possessing touch but touch is not felt in the
darkness. It cannot be that touch is only undeveloped here; for development of
touch is essential to development of colour. He has given the state in the other
place that darkness is non-existence of every trace of light possessing
development or appreciable colour.'” So, action is due to the obstruction of

light by some other substance.
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The poet again mentioned Aulitkya-darsana in the same verse. The Sage
Kanada is compound the Vaisesika philosophy. Another name of Kanada is
Ulitka because he used to eat Ulitka circular particles, hence Kanada is known
as Ulitka. 1t is traditionally belived that the god Siva took the form of an owl or
Ulitka. Only the owl can see in the dark, therefore, the right sight in the
darkness is the Aulitka vision. Hence it is called Aulitkyadarsana. An owl can
see only in the darkness and hence Sriharsa says in this stanza that it is only

the Aulitkyadarsana that can well determine the true nature of darkness.

(ix) Anubhuti Siddhanta :

The poet has described in the eighth canto of NC'® that having seeing
the ray of Nala’s eyes, Damayanti became completely attracted towards him
and became Kamdadhina. Here the sex arrow was affected more rapidly than
ray of the eyes. According to the Naiyayikas'' Perception is achieved after
the ocula rays come in contact with an object. The great poet Sriharsa has
mentioned these rays of the eye in this poem.

The poet says in the fifth canto of NC, due to the acceptance of Visnu
universal form, Jaimini arose. ' According to the Veda, the lord Visnu is

called world form.'®?

Jaimini did not accept the position of the deities in the
form of a body in all their deeds because the body cannot stay in many places
at the same time. Then how can god reach everywhere when he is summoned
at many places? So According to Mimarsa'*, the deities are Mantramaya.
Mantra is their deity, because of this, where there is a mantra, there is a deity.
Then it can be said that As long as the mantras by which the gods are invoked,
they continue to exist.Again they have no corporeal from, because they are

never visible. So this thought has reflected on the mind of the poet.
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(x) Theory of Dream :

Theory of dreams is alluded by the poet in first canto of NC'®. Vedanta
is cited that the soul experiences happiness or unhappiness in the dream
according to its past actions, as it does in the waking state. The individual soul
experiences in a dream pleasure or pain according to his past actions, as he
does in the awaking state. The soul comes out through the veins in the dream.
After that it creates a new body for its enjoyment, while the original body

remains intact by Pranavayu.'®

(xi) Parimana :

In another verse in NC, Damayanti is addressed as a maiden with a two-
atomed waist to evoke for arousing the emotion of love.'®” Mallinatha said in
his commentary on the verse, refers to the atomic theory of logicians and states

that creation begins with a single unit of two atoms and that the process

proceeds in a sequence. ngchllraslchH T FARSATEA ... ” According to the
Nyaya-Vaisesika'™® system, there are four types of Parimana or magnitude or
dimension or proportion. They are Anutva, Mahattva, Hrasvatva and
Dirghatva. Respectively the Hrasvatva and Dirghatva live with Anutva and
Mabhattva.

(xii) Samadhi :

Magha says in the fourth canto of SP'*, Yogis those who take Samddhi
on the Raivataka mountain, knowing the attitudes of mind that means by
removing the impurities of the heart from the mind-finding instincts and by
destroying the five Klesas or afflictions like Avidya etc. received a perfect

Yogi. Having known the Prakrti and Purusa are different, they themselves
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desire to be situated in the light. The poet has highlighted the Samddhi,
Cittavrtti and Klesa through this verse. According to Patafijali, Samadhi is the
one stage of the eight states. It is the very tough stage among the states of the
Yoga."”" Again Patafjali says that the Cittavriti is five like Maitri, Karuna,
Mudita and Upeksa.”' So, for the purification of the mind a Yogi has to
cultivate Maitri and other feelings which, when attained, free him from the
sources of Klesa or misery. Klesa is five i.e. Avidya, Asmita, Raga, Dvesa and
Abhinivesa."* These five Klesas makes clear the human then it is called
Klesa."”* Samkhya'™ is cited that by adopting the wisdom of Purusa and
Prakrti, there is liberation from movement in the world and from the eclipse of
wisdom, when the Prakrti is removed then there is liberation. Here this is
indicates that the Raivataka mountain is not only a place of worship but a
place of liberation. Again the poet says that the lord Krsna is the Adipurusa
who is not bear the five Klesa.'” The primeval soul, though born as a human
being is free from the results of the Kl/esas and the past actions. This primeval
soul is again described as birth less.

The poet again mentions the Samadhi used the word the Mahavrata in

the fifty-eighth verse of fourth canto of SP.'

Just as after taking the bath in
the night with moonlight, a person is done the Mahavrata with the five fires,
similarly the banks of this Raivata mountain are following the Mahavrata.
Samddhi is described as the final stage of Yoga, the complete absorption of

thoughts into the supreme soul, an object of meditation. To attain this

Samadhi, one has to practise FT& HETAdH or severe penances of various types

197

exposing to excessive heat and severe cold. According to Pataijali, " not

being limited by life-state, space, time, time and ethics, Yama is called
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Mahavrata that means one should always follow the rules of non-violence,
limitless by caste, country, time and customs.

198

In the one verse of thirteenth canto of SP,'”® the poet has mentioned

Yama and Niyama. Mallinatha has explained about the Yama and Niyama that
R E LD IR T L 1 - B e R LA R R RS - EA RN EC I PRI R

qeeqTITaAsTqTT:". This thought comes from the Yoga Sastra. Pataijali gives

the definition of the Yama that abstinence from injury, veracity, continence
and abstinence from avariciousness are called Yama; the Niyama are
cleanliness, contentment, purificatory action, study and the making of the lord
the motive of all action.'” The commentator has quoted the Amarakosa.**® So
it is cleared that the poet has taken the thoughts the Vedic philosophy and then
he presented in his epic poem.

Samprajiiata Samadhi has mentioned by the poet in the twenty-first
canto of NC.?"' Samadhi is divided into two parts, Samprajiiata and
Asamprajiiata. The commentator has explained both of the Samdadhi that the
Samprajiiata meditation is known as conscious of the feelings of the lord and
the devotee and Asamprajiidata is the meditation of god in the formless, self-
luminous, ecstatic form. The subject of a Yoga practice meditation remains
separate. While the mind remains absorbed in its contemplation is also known
as Samprajiiata Samadhi. According to Patafijali,”** due to the cessation of all
the Rajas and Tamas tendencies in this Samadhi, only Sattvikavrtti continues
to shine. Hence in this Samddhi a complete realization of the object emerges

through Sattvikavrtti. It is because of this interview that this Samdadhi is called

Samprajiidta  Samadhi. “TFIE THRGT ATA:  SATERTA:  ATATHA:  THIE:

HEIATA:” So the poet has presented this philosophical view in his epic.
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(xiii) Moksa :

In the thirty-second verse of first canto of SP**

, that path cannot be
followed despite the desire and that path is always very inaccessible to the
ordinary human, but the lord Srkrsna is the main destination for Yogis those
who cross that way. After Yogis get absorbed in the lord Srkrsna only to attain

Salvation and they are not reborn. Here Mallinatha has explained “d®HTq

AU @8 AT 3id & 1. When someone get the salvation

then he cannot born again. Veda®”*

cites that only knowing Paramatmad, one
attains salvation by crossing death. There is no other way to reach salvation.
Here considering knowledge as a means, other paths have also been forbidden.
Therefore knowledge is the means of salvation. Chandogya Upanisad™® says
that in the end, if one gets to Brahman then he never returned in this world.
Bhagavadgita also says that the salvation is that those who reach it then never
comes again to the world.?” Hence, it is clear by the poet that only those who
are absorbed in the lord Srikrsna attain salvation.

Magha has presented the fruition or liberation in the fifty-ninth verse of
the SP’s second canto.””’ It is meant in this verse that here Narada tells the lord
Krsna to be present in the war. Only if the lord Krsna is present in the war then
the solders will defeat the enemies and win the war, because he is the master in
this war. The lord Krsna will get results by the victory of the armies just as the

fruiter is used only witness the enjoyment of the intellect in the soul.

Mallinatha has explained that “STcHTT FFHgO@ET TATHA: TAATARTLET

FAT: AN EETIHT aTI(eeddl FGgadm 17, According to Sarikya,
the whole creation is evolved from Prakrti, from which Buddhi or the will is
evolved.® This Buddhi is the chief agent of Purusa and brings about all the

worldly pleasures because intellect is bound, free, experiences everything and
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absorbs all subjects.”” In the same way, it is all there qualitative reasons prove
the purpose of all the enjoyment of the Purusa.’'® So it can be said that the
Purusa is bound and freed, that is why it gives sorrow and happiness to the
soul. Hence it is only by the being present in the battle that Krsna gets the
fruit.

In the seventeenth canto of the NC?!'! of the lord Sriharsa, the wives of
Hari and Hara gods are not liberated even though their minds are completely
attached to them. According to the Bhagavatgita,”'> who surrenders his mind
and intellect to the god then he becomes his beloved devotee and this is where
one gets oneness with god. Here Parvati and Laksmi both keep absorbed their
mind in the lord Siva and Visnu but they have not got the liberation.
According to the Nyaya philosophy, complete cessation of pain is called
liberation. It is regarded as having twenty one forms covering the full range of
human experience including wisdom and bliss. Thus it is a colourless
condition devoid of all attributes and hence it is described here as a stare
resembling that of a stone.

Thus from the discussion in the above pages it becomes clear that how
classical poets like Bharavi, Magha, Sriharsa and Kalidasa are influenced by
various Vedic thoughts. Because of their profound knowledge of Vedic rituals
and religion they incorporated those ideas in their literary works to such an
extent that their works become the source of Vedic knowledge. It reflects the
fact that during their time the Indian society had strong faith in Vedic religion

culture and philosophy.
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