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Sees* 88 invigorating pioneers*
“Religion is that which in psesohea op practised by tbs conscience 

1 ,
of the Sees®#" • Srisad Ssjobondsa#

"X sj«w^t not now of your ordinary religions believer ♦♦*»•• Sis 

religion lias boss saide for hi® by otter©# coasnajdcated to M© by tradition# 

Setarnlwsd to fixed fora by Saltation end retained by habit •••• asast 

w\y« eeexcb for the origin*! experiences# xMch-^p. the pattern-setters 

to all tMo «se» of suggested feeling and iaitaiec oosduot# Ites* experiences 

for shorn religion exists not as a did.1 habit but m estate favor rather#”

* Silliaa Jaaao.
*

Sri H'efea Falelkar calling Srtaad Redefeendra a rare and bold oxperitsenfeer 

poet (seer)# while paying hi® a tribute on Ms birthday ©nnlvsrrary apesksi 

«Ic scriptures saw written the basic essential things* fhey ehoald osispol* 

gorily be response*! by undertaking e*perte»at and bo realised throng 

erpaz'ienoe* Sfeose rare persons who axe thus determined are really the 

living peraons so far the field of religion is concerned#

1* S^#p*13?/21<68).
2# Quoted fra® the Psychology of Religion * Walter Clark#
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"SariaaA BajehaRdra een bo considered a aan of the"mm- wide* Free"

Me writings it is obvious that fro» tha very childhood he had an incessant . - 
contesplaticn throughout* Bo believed that iuiAe*peri»n^;^(it bound to ^■ 
give tint and again the reports of hie eaperiaents* Shit-'ll efcjr these axe 

references about Mme$f"in Me om vritinge*

"Sadi autobiogxepbictil confessions«ice the basis of apirltusilsbie 

sortpiorea# She MdfrapasaA principles of the scriptrass axe essentially 

concluded froa such bonsst craafessions* She final leer of lnterprstlsg the 
scriptures ie verily these confeealorui* fhe watch sad eaksfulas** of religion 
(la the leet zeaort) Mtlmtely ie oaiateixwd on the strength of Ufe* 

experimnte carried hr each religious persons#

"Hie status of a poet ie Justified in ite breed end vide refining and

opjaicatton# Poet aeaas one ebo is aathenti© on the strength of asperitaos#

poet seen# the victor# poet mans the enlightened one# having an insight in
l \

sad solution of all the important problems of life*"

Frofeaeor BMvsnfcroy Shakers# a bold and original thinker and thorough
rationalist* oust declared* "1 date believe that it aust be a fact that 

"a |

Sriyut Rajoiamdraji vae bom ascetic*”
A

GsndMJi sritea in Ms autobiography* "In the run of every activity# 
eating# sitting or siteping# he always rtneined noswettaohad* I have never 

seen Ms having the slightest attsoMent for any of the pleasures of the 

vorld*

1* brined Bejctumdm Ardba Astsbdi SnirefcAGreatha* p*61*
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"% erteraH edifies md ebow on® does not turn out vitaxeg - the 

sm*! tooted* Hen*attochaent Is the blissful gift of the soul within* it 

is attained by tbs efforts cf may births* 2Me foot cm bs realised by 

everyone* Cta* who tries to destroy the attsobsent knows bow difficult is 

the task of being mn-attaebad* X hid m laprseeiott that the very non- 
attached state wee quit* natural to tbs poet (Sxiaad Bajebimdr*)*

Sria»d se a religion* zefoxwm
*It I* not at all hyperbolic if we give the esse prestige to Srlaad

Esiobsndm a* regard* Jain* se see earned by Sri vivekaaenl as the nee.
2

epoob*setter la the %d*Bta*"
i

Sr laid, aeeeed to be bout with 'a alesion «* alssion of religious uplift 

or zefore* Fro* Me early bfyhood be bed a hope end deep deals* for 

vitalising religion* At the age of twelve be wrote the ‘Puepeaali* which 

mom bie non-sectarian attitude* Bat then be is Interested in the study 
of religion and syatese of philosophy and finally eoae* to a coooluaion 

that Jaiaisa ie the beet of all* Bowewejfhe aaintasne throughout bis life 

' a non-sectarian attitude end approach end that ie why xegarding Ms 

writings even ihdantisa like Sri JnaMetorikar Bepubbai Drava declared* 

"fiseping in view ay ordinary pleot in the public life of Sujaxat end 

baring thought of ay responsibility* 1 «hould way that if tbs book »

‘Srlaad tedohandne’i* kept ee an Weal its devotee would have eatress profit 

without fail* In that book the atxeaae of *tatvaii»»a* philosophy * ere

1* Ibid p*<&>*
t

2* Ibid p*S2 Jem Editor* quoted*'



going m flowing* Shat hook ia not opposed to any religion* t&omm lit
atjfc* ie tiff *uoh eertou* sort* Baqueating all to reed and-ioanteqpiat* ever

1
thia book I mud up ay asying*?1

Xt wilt he worthrehlte here to dnote Biwan Setaidar Kriahnalal Zareri*
& declared fare the chain "SfcvlAtree** hi&a motive* of life# high thought*

available in his writing* worth accepting pieces of advice and prinoiplos

worth eppreaoiefcing and fell off philoeopfay are useful sot merely to the
Join Society hot or* tmlveiflly acceptshit* And becauee of that universality

* 2
•soner tbay com la li^t tb» batter*** ***»**tbo writlngfe of which tosh
nod every pege I* fftiSt of the principle* (aMoeSani) that ax* worth-maitatlng

,5
for tbs idiot* tiff**01 \

5hu» M* eonteaporerti* groat oti mall apeak with one void* off 4riaad«e 

writing* a» nonedogaaiio and noR-aectarien* Shey were by nature universally 
acceptable. He,too, thro and again retueeted to take din a* the victor off 

Internal encode* and hiaeelf a* tha aout# He plainly weroedi **®he soul la 
neither the Vhdantin nor the data* dive tip each distinction**1

/ U.0

Once Sriraed at the age of twenty mote in an extremity beaysnt modi 
”Xea another Hshareer, X hare felt eo hy ay epirituat poor* Sen acholare 

together hare doctored sy ptaneta Sadly* X tell you the truth that X ire in . 

tha state aialter to that of the caniaolont*"

"She world has been unable to grasp due to sectarian bllndneae* herein 

tie no right beppJneea and slight doy* h> earfcabllah than I bare ventured to

1* Ardhe Sstahdi Saorek Orentha* p*©l# quoted free ‘Jayanti fyikh^naa* on 1 

Sriaad*
2*3* Ibid# p.BZ* duotod ffroa the Jasarrti ^nldiyines*
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begin ii right reunion* Ana *ill eewtainly ostablish that religion* / 

Mabewwer in hla am time began ay religion to eoae.decreas* Bow X baying 
pweued the Jr path shell establish the bent religion*" (S.:up,l66/27)*

Ihdied ho lw» written thie ae a fond follow? of 6x1 Slahewser*

Be fustier write* bow be is a right follow? of Sahiweer and bow ie 

able to refora bin religion* 3fc*«e be ebowe bit dear insight Into the 

eysteae of philosophy and higher type of enlighteiwent through experience 
in Me own w» *lbe bexeena in which the orderly »yst*» of bondage and 
liberation in stated really a* it ley la tbe source of liberation aw? at 

bandf end that orderly syate* Wo can expound with authority fax 'better la/ 

according to ay opinion verUy/ tbe Sirthankardao*

"And tbe inner oeezet of the 'ftrthankertleo if can be bad with any one in 

the present* in tbie region of ours* it asoat be/eerily, If so do X really 
find end fool findy at heart*

“Beeaoae of ay experiential teowle^t of the self (enliehtenaont) the 
fruit (result) of Which i» the state of tjmmttaebaent (rltaxagepapun) and 

the presetting (erutejnena) of that asm-attached la eerily the oases of the 
earn result* Banes, 1 an really bis follow? fast end true*** (3«B»p*3i4/322)*

_ /few years before tbs attaiment of this nirrikalpa eeaadbi Brined 

wrote about bia enlightenwnt*

"fhe soia bee already got tbs enltehtonsent* these is not the 
slightest doubt about it* It ia really eternally true that in fact that the 
boot of delusion baa been broken* All the enlightened souls burn reeeg&lsed 
it * few there reaeins to be attained the final sindkalpa eeandhif which
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li easy of ftttftixsM&t and the ala behind Its ettalaosnt is nothing sits 

tot sfcsraby thara can rttnaixi no intorforane* or possibility of a delusion* 

cow? In riosing the nectar *» mm there om be rot ths slightest forgetting
a,of the happiness of visaing it$ thane can he no ,»%aa| » passionate calling

• other than **tuaiii tu*hiM| there sen he ho fear of delusion* Infatuation*

sankalpa rikslpo even to the slightest dogras end if it is drily attained

only ©nca* then there esa xeaata bo interfere no# or interuptlcm of any kind

rtjstsosvsr* even God cannot question hio* ill Ms doing Is sight and

eoawmient* On attaining such a stats all ths efforts for the path of

liberation turn out aucoeeofulf and without the attalaasnt of such stats

there is no permission of God to bring distinctly In U# the path of

liberation* Ihtnefox^it IS resolutely decided that the path should be

distinctly laid down only after attaining such a stats* until then not at

all* Jund for that stats those raaatns not touch sera tins as such* It is
attained to Binetynins percent* there doth exist ths BirrUalpati but thara

io no nivrtti."*

Mlhsra is nothing as such that it esnrot be coaprohsiadod end attained 

Sfeieh the llrthBdsBsa rariliasG and attained* 3his decision has been already
btlere

taken up edaee a long tins* though them is no slab at all to ht the
A

Urthankara atlll there is desire at heart to do ths seas as the Tirthankara
/

did* ?hera is such a fond fsaoination* Hora is strength to dstons it* 
but fondly no desire has been inculcated to dstons it*'* (£»*Ii*p*849/l70) •

Us sritos with frill faith and confidanoai *It is vy osn flra 
experience that that aen canbe a coaplsts vitarag* inoplts of ths body#



becatx» agr soul incessantly repeats that 1 m also to atfcadh that state 
and it is definitely so# without doubt it ia in fleet dostlnod so **....." 
CS.ti,p.3l9/3?4)*

it a highly ssatusa age and stats ha wriioa about refoxaing the 
religion as follows* **I as having *Saag»ea«r®ana* (rl#t vision) according 
to Jain system of philosophy and fKeval$5®iia* (absolute knowledge) 
according to the Vedanta syst$&»**«•**•***

%s 1 have bean In ssuch acre contact with Jain# it csa he that its 
path can he batter reflosvsd by man life® os# because of the seasons like 
its grasp oto* At present the system of Jainism is so such in dlt*©5der or 
In the adverse stats that the Jin ••**««»•••# and people preach the path! 
Share have boon external rltuality too much multiplied and the knowledge 
of the internal path Is as if it is almost lost*

% the %idant& oyetsa it eeoss that at ovary second century or ao 
then® have happened to bo eoso great ♦aearyaa*# so that the system# being 
vitalised and active# algbt have been grasped and followed by milliona*
It is also a fact that cosaonly those happens to rise mm or other 
aclxy* or toss great sm mil voreed in the yedanta* ?hile in Jainism 
it has not been so happened since long* In Jslnleo the strength of the 
followsrs Si also poos end therein too there prevail hundreds of 
differences among the®* Hot poly that but also there is awoh a deplorable

s
ptiffat prevailing that they do not chaises to hear anything about the 
original path# nor the preachers arc conscious about it* Hence it occurs 
to ay mind that if possible efforts bo ©ads* to bring it in Ilfht and 
should be don* something for its publicity# or else tbs people following
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it should atleast he ltd on to tin original path* this task is too 

difficult* ill* Jain serge itself ia also difficult to be gxaeped and hard 

to be preached* And the situation ia such that thaw will ooat lot of 
obstacles in efforts at pwaohing* Stmos,! as rather afraid while naming 

ei»h activity* Bat at the saaa time it ia also fait that if at all poaaihla 

it can ha dona by m alone* otherwise at present it seeas that tha afforta 
of others can 1w of no avail awn for pursuing properly tha original pathf 
they can hardly ba directed to it* Koetlyothers art not oonsolous of tha 
original"path and it ia not within thair kan* t haw alao tha talents for 

pmebSss it with ends* obj«otive*t and inataaoes thereof by tha strength 
of talent* Ilka parwarute ete** ®Rd sow other internal writs# tdtloh 1 

faal axiat within a»**

flap
"So if in sueh a wey/*ants to bring in light tha original path# it ia 

proper on tha past of tha pioneer that ha should first havs oooplete . 
renunciation, because tharaby people can rsally ba benefited highly* Stains 

tha present state# it mobs possible aftar sonatina on viewing tha potential 

bulk of tha karats# 1 haw natural self*kneWledjgti hsnoe there bains no 

nacaasity of the Toga I haw not ssde any affort* at it* It ia also worth* 
practising in tha stats of congista renunciation or highly, pin* partial

'•J-CV

renunciation* It ia highly beneficial to tha public# though the baai* xaal
A

banefite la none other then tha enlightanaent*

u At present it mans that opto two year* thara ia no possibility of 

tha availability of tha Toc*«ataaa in the series of Karats* Benceit is 
iaegintd for tha period following it9 and if three to fotfyasr* are 
devoted to it at the age of $6 there cones the tarn for playing «x* tha 
role of tha preacher with complete ranunoiatien flnftetfea-
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lolce-smye aey I» possible if it la to happen at all*

*ln the younger ago them ms aspiration lor the uplift of religion*

Aft© mania on having the mtum efcats of aaUgb&a&saofc it baoam almost 
quiet (upaaanta) atop by step* But poopla com is my contact and on baring 

boon iapxeeatd soG»*hai their attantion eat directed towards the original 

path and on this eida hundreds rathar thousands happened to com in contact t 
frost alott hundred any coaa out baring acne grasp and faith in the preacher#
On the basis of this it ana fait that paopla have greater eathnaiam for 

liberation* but they ara not having such a cbenoa. It really thay cbanoa 

to have son* vorihy preacher it la possible that aany mty here the original 
path* md there can ba greater riaa of Maya* etc# Ga visaing ao^t oecura 

in the alnd that it is better it aoaa ooa shoulders this task* but on looting
sharp no such soul is found* hence attention tends tosards tbs writer* but\

he has team the birth isada it a point aorth-noting that no other position 

is so dangerous like it* and m deair* should be brad at all.eo far no' K

north for that aoxh is 'found aithln* and It baa bean neatly adopted uptil^ 

now* Chly the rare am preached by aa the nature of the path to sons extant* 
but none has bean given may *vmta*paechaidvmat«eoaa* or soetly with nobody 

has bean expressed the tmoher-and-the-taught tmditIcn^prectloe* Plainly 

•bat X mm to say is that them is asm mm fancy that on renunciation if 

them happen to rise naturally any activity of the task than it should be 
responded* Share is no reel insistence upon itj It is only because them are 
compassion and powerful enlightenment aithln that thane springs up sons 

tendency* or it is existing at heart to scat lower degree* ebiuh is under 
self-control# If thorn happen* to occur renunciation according to curb's) 

supposition thousan&cf can nay pursue the original path* and it is possible
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that through u» ttfcaewsdi of soule aay attain eedgati by following the path*
Stony eoula would ltiti to reoounoe 'by coning Into our (ay) ooatae^f* each

In the epirit of renunolatlon within* Shew liee gseat pseetigt in establish*
Sag the religion* end eo by the wieh for it these nay remain each tcndonoyj

but by putting ecul to oruoUl twin these neon* hardly *oy eubh possibility
in the edvw^aent state &otr» end if there bo any such potentiality it 

»V
aeena that ehatt certainly get e*t insulated* because these prevails a final/t

and firm determination that area if these be certainty of ecuftler death 
never should be preached the path* Because if tMa strong point these ettll 
pxwvails the thought of renouncing* l do feel within* thet ay spiritual 

statue it fluffioiently capable of establishing the Vbdolsta aarea if at aU 
willed* but for establishing the Jiaoista dh&raa * (religion preached by 
the Jin) I m not «o «ieh qualified ee that* abwever, it ie felt that these 
ie better qualification within* * (s«R*pp*$18 • 519)«

la hie aswa-bock ho writes* after surveying the adverse situation of 
the present* "Shy then do you with uplift of that religion ?*

"Seotmae of the great merciful nature

"because of the great devotion towards theft right religion*"
(8*&«p*B2g)

and further note#*
’’Save you got stash longer life T

A.

"Shat ehould be written ? ibat should be eaid f "

let it be a deetiny* lot early death be certainty* he had resolved onoe 

for all not to eetoblleti religion without renunciation. And unfortunately 
before he could completely sesouoce he net the pmmtva* death and left
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, 6*. ■posterity rournlag and pew* Gaiy few followers with ell the hardships tried 

end ere still trying sow sty or other according to their talents and insist* 
It la heel# the antic to eumy here their attitude* approach and the line 
of their activities which lew aver a elder scops end greater tasks to 
fumil#

Sriaed*e talents end nature of hie teachings*
i

In ehstevor oontoxt Sriaad might have written and explained the follow* 
lug veree and tMitever he ih oppllostio** find interpretation Srimad himself 
bed the quslitisa stated therein to euoh an extent end eo auoh in ^bondanoe 
that they vex* almost talents in him* He exile* about the Haater*e 
ohetaoterletio* rather that of the Master who establishes the path end 
preaches it with highly dynamic spirit end anthusia** for asternal hliasi

"aai^tenaenti, equanimity, bobnviou* es destined* 
unique speech and authentic knowledge of all the 
six eyatooa of jfcllaffopby are the main oharsotarietios 
of the enlightened ghater*"

If it is proper to say? as the founder m the path* It is also proper 
to say reverse of it * as the path* so the founder* ^twn one goes to reform 
the path or pave the path one lo expected to wet the Uek with nighty 
telents* is the founder having achieved complete self-realisation or self* 
perfection goes to lfty the path as • say of esif-xwaliaetion* §t is & triple 
whole* wherein the main three qualities of the eoul, na-ely jrena, darsass 
end oeritra go os developing rightly as one* l*a* • as the eotil itself* And 
as the founder or reformer has to lay principles for the path end have to 
take the lead by example and precept ho has to display within his own self
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all tbs thrwe la « highly capable fom| otherwise be cannot diwot its 
course wAOoee&fully to the goal*

It will be hiehly saXighteningt though greatly difficult#*© see precisely 
Srhead’s talent* Opiated and reflected in bis sen writings* *» than tram 
to go before soob rasters with fold*! hands and the bowed down head# with 
geest regards and -is»p low and raspeot* It It eat of fcodjs^ Sots that one 
can apeak about tbw* Inapite of all masoning one has* She very raseoni&g 
•esjjtf the vast differanes between the Kaotor** knowledge# aot hypothetical 
bat bom of deop spiritual experience# bis insight into reality# bis sanctity* 
purity sad pragma* tossed* perfection sad oar patchy poor,partial knowledge 
based on eons** end the cession-esnse oentality* It is in tbair light that 
our eaaaoning see* sown synthetic whole* mm Integrating principSs# aces
baesoaislsg activity# eons ultimate end* aoacshst of the path and praeedura1

/
of pragmas turn potentiality to perfection* Srdsaa writes# H3b tbs sing!* 

infinite scriptures* How can it be so f *

3bi» is highly significant of their talents* cogaitiwe capacity} sense
of propriety giving doe iaportrnoe to everything in tfaa universe? assaulting 
in'SaBadsraiti1} tutoaaparad fraedoa and #£w^ spiritednsss resulting txxm 
the natural beboviot^t unique speech resulting fro* tbs via* of eternal
universal blias and overflowing ss light* aa Ion* end as nsctsri oaatory 
over six System moulting frass the view of tdtiaate reality pomading the 
whole universe viewed in their own way as * whole* resulting rather £xon 
the love for the whole of unlvera* Cron atom to oowaost fraa insect to gods#
as they want to understand their heart* their easenoa, oo that they ray
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realist their real welae* seal &$0A£imm sad aay sot I&som thaot say 

not turn oat carateea to then* SImy too tb» eoula an diwaa «t

Shit** atoa at bnetosinda, thay ace potential mm perfectf mm$ a* goal*

Zhey Saw such o&c»anlaity of alnd# auch ncctarly Imre of heart, stall 

dynoeieity of e»S*it fhot every to tog feels elevated, mm their word if not 

a word but a drop of the ocesa of osnlecienoe* nectarly drop mi <mm Of 

cospaeoion at heart, their word la sot a word tat a ray of li#t fare® the 

mm of truth and Joy# that word if not a word but hasutra* tha call faroa 

th© pure perfect sod of the seer for eternal life of freedoa and bile®*

1f?hy oca it not then oowrey to ua a sense of infinita scriptures f

It i® Sebtfa-baruhea by the etxsagtb of ita eourc*, by the strength of tht 

powara if brings with it* by the atnengtsh of its application* ^

It la no wenderi It ia wonder that they ate not heeded to* lords set* 

diffaraact with different peroona rti© speak ibaa* She word Bmsa faeoa the 

aouth of falaideaa ia B©m«4noarnate* the word frea the eheph»xd*a 

greet fcaga ia sorely a token of 5oy at sooeoae faailior or stranger but 

at leant feuaaa^bile to the tparrot*/ God keenarlt say ba grapes or apple*

St beliswa it ao far aa the psychology eenetlons it* bat we do not extend 

the aant principle to the source that tom and faahtea the poyohe* Zt ia 

perhaps eelf^ignomtaco* perhaps ignoring fha aelf which la suicidal* With 

thia caution lat m turn to learn about Sriaad*a talents*

. *Tmm snaiadfa writings end hia biography w» oan know that ha le&aw hla2
pool birth* by the *4fctiaB$ii3»*iaa*« % learn from tha biography that ha waa

1* Sri Bxshaeearigee (toverdhandas * Srisad aadchendta Jeevantaftlai p*l$9 and 

Chapter II#

2* SiS*p*190| p*3$i| f*40*
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on* of the diecijlas of ishavaar* So bo oouM bava elear idoa of soripiWal 

fcnealodga «M rorioaa types of fcaoaladga* Bo arltaa in e book* sailed tba 

hfekpaalddfci&ta* oblob is sot Sows* in coaplata fora, **Q»lng to tba lapaa 

of tie* find this dogm&tng o@» snot of the booiifttaeo sea of actlptural 

Tm*l®&§o (Steto ^igar) -bow boon »»»i«i»& km iteat ban raasinad, at pzoaeat 

ia.ioBsaly a drop of lip axtmaoly alight*

"it i»»y pieces (othale) «* ports * being dastcoyad and at sway plsoaa 

thaw being loft mm *Sthsl» atrop^s* ooapota benefits of the *«sntav of 

tba Sftrgxwatba Shagaeano la not arsilabla to the sana of aodem liana hat* ■ 

in tbia region*

"Xt ia rarily tba floeas of th» riaa of aeny aaetariaa difference#, aad 
bse&uaa of it there bna boon rarity ©£ acbelar saints la tbe ftald of pass 

spiritual knowledge*

"SaepSta of the axiotoaea of too tittle scriptural knowledge# Inspite of

oaoy sectarian diffananoaay tnspite of the 4»di,*eatn*as of tba Means for

satisfactory solution# inepita of tba rarity of aeera# 0 Arya* I it la a

sailor of great 4oy that ifc*a» still exists today tha right vision (Faith),
• ■( / .

tba path of mgxm» aelf-ofcctue * tba essence of Sruta# tba basis of aalf*
raKlinstioa# right conduct end tba pan itation (otaa-^wja)*"

(8*JUp*$6l)*

liaavbasa ha writeai *Shoi« ©an bo no M solution at all through tha 

scripture! kwaledge end tha likoji but it la only throng* knowledge of 
self«*re»lieatto» (i#«# experience of tbo self)** (s.E«p,299/27©)

MFor reading out a bode It takes aosaettoo# end it takes bobs .oore Mae 
to understood it? in ’tbo mm than being lot of scriptures if ©so wants to
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ooae to a conclusion or final button by reading then out one by one, o» 
cam never hem the kmvlodm of purvae or the Kovel^mna i*o* if they os* 
studied in that toy one never becomes able to finite them all# But it has 
« eoapxwhenBtv* link# and when tb* enlightened itaster shews it the estate 
attain it within an *antar autmxte* «£a*arly 43 ainuteel* <3#R*p*770/lO)»

/
So now it is felt Sriand hieeolf adopted the path of experience* As 

we hate soon before ha hee plainly written! "Because of tqr exj»ri»«|iel
a

knowledge of the self (enlightswamt), the fxuit of which is the state of 
ron^nttuchsoat (vltnrageta) and the scriptural knowledge praeohing (grebe* 
£hina) of the non-attached ia verily the cause of the mm result*” So both 
the lines meet at the end* Either one eohievee the noa~attach*& state 
through enlightenacmt t*e experience or throng the scriptural knowledge* 
Bwir there is difference that ewa one having the scriptural knowledge

*w\hae to realise the self by inward procedure of upaoltajitaf otherwise he won*t 
he able to attain the vitmeigeta* Ihile on the other hand one wn experiences 
the self# one who knowe the self knows ell * "egoa jansi so Bowen jiaal”#

Again to see the link eoaewhat differently we turn to the aaanlng of
•eise ,dhssaet «* religion* It le nothing bat'wttlm eehavo ifiuaaso* Verily then one
a,

should turn to the nature of the self* Self by nature is being jaaim-darsana ~ 
caritre-rupn* One should go to the root^basia^het holpe progress of 
dbsnaa* ^ha support of dherae shall certainly be the support of knowledge* 
let ue see whet is that support*

”2he eeere that have been in the past* the seers that will bo ia the 
future* ell of than hove proclaimed *3£hU* (to retire froa all the 
ematusel aenifeetotlons) «m the support of all dhsrse (religion) i*e*



•s the «n& i* tlj» ftappovt of imtom ©» and all or «» «U bflogf 
need ft$$oyt of tb* earth 1© poeit thftMelfes* thorn tw*S* b* it* 
export for «t*»i ao ft!*© *f*m* m *1*® «» *a**h Ha* been
called th* audios* of Dili Idafift of bliss*" * ( 9*8# p* 391 5#

ta ©Host § *By ^tfttnise poao* tesmfaim " (»*B#P* ?64)

*W» a*Sf«(zoslisftttxm it mil ids* long its* to fteftui** &*«&*«€* of tt* 

rvodaeecfi (title* Ar«mi )t ifetl* % ftttftSniae only sow* it 1* *«® 

ecf*uirtd* ( IMS* p* 765 )♦

"SerotcoA Atm&mtm * *tmmA. ftpirttuifl. swllgion !• to hf $nl*t#
IS

to retlr* fmw ftiBmtasfti tftndewey to retire la oelf# Mlf*x»pe»e# It
\ /

if *3.09 tfe* festnoft of *P»idaft«gl**# ( S* B* p. 765 ).

**7h* ft*3lt#itftn*d *oul# fe*w mt *t ftll oonOfiffd to *•«<** *vea 

for a wowmt to tbl» aaaSeai wrldehioh i* ftwry inch uttxaotiw to 

tb» ooneeiottsa*** of tb* eoul*

**» ft# oocftolouanftft of tb* *oel t» **ll«i»4 fro* tt»t attraction# 

then, on tb* v»xar mm* it mt&ma it*»3f i» tbft atlf.6n H*t wry 
resent tbat smmmmm wmm* it» tmum fitb th* ftftif***
{ 0«R* p* 370*71/446 )*

“Hjr tb» purity of tmpll thwart of thf aonl. retire* fro* tbf 
outoid* oontoot th*b miuscftliy fta&l *bla* out tb» #«iil*bt«mnt «t

• quoted from Sutreicrtinga*
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oasa iatedtataly and inatently# ( $»&• p* # 4SI/50 )*

"So otter voloa aseapt tte 'mlfhood* Is te*tte»tete«rSag abilt '
'tv. vJ

oi#m or disoiaming teX&iag or renouncing anythiag»* (9$8* p» 365/412 )

'*%> koov tte mtuxa of tin a»Xf m it la» la called * right 
irdaritedSng* And tterehy tte oootetteateaa ( upoyoen } teeoaas 

aitteufc vtkrts* and it ia oallad t*«*$aiXtalBg*- te teaUty teth ate 
tfe* NMI«*

snawsstasaiag tte atlf a» it i# tte cor-ociouanewi (Upoyogp)* 
trMQniitaa& Ittolf in tte aclf* ate tte tote. turned oat natural*** ******

wSto tte anion of otter thing* thane wm tehjSae. * auperlmponltion* 

And izi that adte&a rat telitted to te tte aalfhood# So m right 
mJaretending that aate-ballaira of tte »!f ia tte tfadhyaa*- 

died dom#**«**«**

<*-.«•* «#«*«*. «. •soiotlo tad? Of

♦ahacatro saaatva* tte agoiatio ate posemte inetinct* • taeeuaa they 
found no Rotura of tte aalf« etaueh aate on tte contrary they roteitad 
tte twlt sm teyead tteaste tote toteXaa* ahaolataiy dtatieot hy Batura*' 
ao ttey tessai&od ateotted in it#* { 3*B*p* 467/65? )*

So on tteac lima Srinad tea jarogteaaad vary tepidly* Bart m 

haw to Swap In tend that peace or tte pjaoaaa of fteataning tte ax*ca* 
«»tural tasdanoy ate teeuteag natural. o®Xfte«i£aat»tto» ia tte,



m
to* stats of uonpttaehwiit. It i* to a sens* 

torltadcufe » With the increase of ft the iota become pu*o and If* 

knowledge Saummmt end e* knowledge i»o**#*ea ft strengthens toe 

eelf-eteadintee, ceritre. fhto eirttre mmrnixrn^n one hand / 
♦seaedsratti* toe atete of oquanlnlty end balanced ^adpaea^aisUm 

toe ato Otoer hand,helps increase of knowledge*

' lent §m mm passage* showing hoe Srisad attain* * *t*i»i Wisest 
beyond body end *tod by particular approach end understanding* tod 
tton shall wo eee eoae passages which xeveaX hie iaomee of kocwlcdp*

"Sfcrth-deeoribing ie todhr the mind# that toe been incessantly 
steady* concentrated to the aelf (eet-evarupa)# bat the Wtofghty hae 

not sapoeesed toe speech eitb a ocspleto teXent of describing it* and 
to writing hardly osn be eepseeued it* infinitesimal part***
C 8* B* p* 3ffl}/286 )■

* It ie to undoubted feet that Liberation ie near at bend eito 

m» My atod noshcre else get* confined swept the eolf * tod 'dote 
not resets steady to otoer things seen for a aomant* it rasatoe steady 
to the self** ( S»8# p* $29/$68 )*

«8y thinking over often it hae been decided to the wind that it 
ie wonderful to hove rise of hard *ujiahi» to tha stete^seto the 

attention ( upayoga ) having token a tees never again adopt other 
fflenifeetatimi as if they sew its onnt and thereto thaw prevail* 
incessant eelf«(aiditetlto ( ataw dbgap* )" ( S*S* p* 527/36^ )*



580

"Except ttm ForS^uxuwi lommotSMit of toe to* *®»$i»ii»e#

nothing else So 1 Mite* for nothing elaa ban t « liking* no deetoe 

for jotting atqrtoteg springe out* Z oansot take mm of peettoal life#
mz So 11ode into tt» running# non lava Z any inpotoion of the *orld-

#
situation* fhese prevail* no distinction to ay «lnd fcetxeen tot 

friend nod to* foe* non ax» they ocrsd for a» too is the frtsnft and 
tots to too too* 3Mtty So 1 ttow^totn Z reooUeot towthsr Z «» hevtof 
« tody on net** { 9* 2* p* 295^255 )•

“I have not to toot mj mtmry except the tovikelp* sataalhi1# nor'
an I hating mg thinking* Uktog nor noy toxic to don*.H(S.R.p. 517/529)*

1 ^
“Zhora to not aneh eontect even of aind# tot tool ( xegardleae of it) 

oaaifeste ita own nature*

"Theta pen jjtovaito a state tboxato toe Stsafchfm to going on 

incxtastog taftoteiy on lines of gooafttrio pognsaion* * every aotsant
. . >v( saseya ).* tot that state to top above aerating or thsxa la. no such

\eoapany tolch souM have s ospseity of dssoexoing it*

* this fceooatrio proeteeeion can to eons extant be oxpaeeed to 

the foliating fox* •
* x* ■%&§ se^f s^#*****#****##*r^ **

Bexe * to itself infinity asi n tenia to infinity*
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» ti mai that Sri TWrdfcassSfoi had an amichtonsaait ©a natural^ 
xocollootSan* I too l»wo kk * natural xoeollaction of th» onlightonramt 
like that of tho cooplotoly non*attoebod*" C S# E* p* Jlo/313 )•

n Short can bo no Uttlaabo liberation i# tho opinion of both tho 
sac to ( th» digassbem and th* tfotisfljot* )• Shot la too p»8»ed — 
oxtiawly or aboolatoly# hot it bo bold that thoro io no laot«*irth 
stato ( Ofl«aaon^tiri<^E)tt9itt) In thin degrading ogt# but tho solf-wtoto

- TrV\<Ad!*)

abort tho bodily i«(P to osoonftSolly not tho laat4>irth-stst», bat 
fyon viovxpoini of tdiiMHiaya it io tho atato of tba lihoratod («14S»)| 

and if it in told that 1 iw^iri«da»va* io aon-oofotoiit herein thin 
agott^n it to joafe negating ay o« exiate*ice«* ( s«E* p# 354/411 )*

at vrltea about hlo atage in knowlodga and xwaUaoticn.

«*Sh*r* io not tho oligfcteot dtfiolonoy in knowing wad oiposSonoing
l

tho final etato* It hot boon know in otwry way no it io* Eawojfcisg 

aniy ona dogreo in erery oojr oil tho swnaining beo been arperiosacod*
ov _^jtv\^v\jeuJVv. ^bu4" 4k. or«SLw 4-o a*, o.'oioXwJi^vj

Shot port hu not roaoinad oo «nc«B^h*ndod ooporato mentally*
physically and wrbally ( by opooch ) therw io a naeoaolty of (renunei** 

•stlon ) harsdtoga# and on being# to# that region would bo oaporioneed 

l*s# then* mUld bo ouaploto abiding in It* and oholi obino oat tho 
cowplot* ©sniaeienoo { oonploto knowledge of the world and tba beyond) 

and there hot not roaaieed tho oopisation of ©rooting it# than how obaH

i
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it rise Itself* It to welly wndeifnl I Coaplot© s©lf«is»o|leae* 

has Already shone/ outv mad haw shall it asm out fnoa the saatdhi sad 
41 wot itself to vim the univoree md the beyond f* (SmU* p. 257/187)*

Kot^kae these ips&tatto&s to,find the follon4&$ wsai^ablt thing* in 

Me tesetdedge* It l« bom out of experience* It is natural* Timm 

both cbaractorleUcsof his kroeled&e we highly jxwerful and at the 
earn tins greatly beneficial to the wforser* On the stzreogkh of such 

oxpwrience he raw4s mt m to th» «©riptuws* Be can have grip omr - 
the shots aass of kooWlw&ga on one hand end can haw every detailed 

teoHedge of the procedures of purity tor perfection* So ho con, on 
one band^tsgrsts tacsledf* and tom a «y*ia» of high order end can y ok -tU 0HL-,y 

depict every aspect sod stags of the path* Sriasi had not sods so 

extontlvs sn sffort for the exposition of the path* as ho got no ties 
to wnotasce mod establish1spate** because of Ms pw&ature death*

-tMt Cow 4>aah. a\k -41". -=Hm_ ejj-l-tivwo

Sbsaver# froahi* treatise on soul ~ Ataasiddhl* in the wtjntfiich I*
A '

m authentic uozfc* It is CflBpwhensivs of SU the sis systems of 

philosophy*

than rlaa of loooSisdgs is natural it show a higher type of 

•fuipwnt on the part of the oesr* Soul ia conscious hy nature* Its 
knowledge becossa llnitod or wstriotad beoauae of his w extendenoy 
Insuring bondage and fapartty* Sec©Bdly;*cwil being • aajwsospoaite 

aubstenoe Its koosifig capacity is complete by itself and can sever he 
destroyed, hoeever it night have been Halted or wstrioted* Setup, shea 
the soul becomes put** it asoifests its eature freely, and vhsn it freely



&$pUy* its nature# it also displays its tuslitiss freely m& mtusally* 
Se tt* coule knowledge «« In tbs fos* «f nfttsaSi enHgbtoawsnt is ©*

« wry high order, fndsed. It bss all tbe fores# fsssbnsss end tittlity 

of snergisiag tb» «spiamt;«bo tabibes it with opsn «*nd and oneness 

with tbs sattar*

ms natural fcnowlsagi being » flow torn a bi£»r sfeop is stoadts* 

and fismr tse attained with efforts# It baa passed tbs stags aaii^y 

sngsipd is purifying* Shew is detrslopessnt f«ra lapses to paw end £nm 
pa?s to natural* Aauddba# euddha *nd aabaj is tbs order of progrecs la 

knowledg* aowlop««t»

It will bs worthwhile hsrw to not* that, as S*isad bud natural 

•nliehtsnassat ^ oourss tb!wady# conttraasd cod infinitely increasing 

every acKwmtf bo bad also toon Siddh&nta Joins# Because of tbs strwngth 

of bis Sewn Siddbiots Joins he can mt only cobs to disoot realiaatlon 

«6*al#t fsoa knowledgs# bat also sacks* others adopt tbs seas psoooiass 

by displaying a Clear cat concept sod inducing the conviction* Sobs 

quotation* will bo sufficient to illustrate tbs fact.

«goft j,t happened to arrive at auoh a nonssass xa&tality 

that am Inopits of out** own self Sanies <ms*s aelf#

If you have forgotten your own self y bow you could be 

able to estcb bold of other* ? *

wApa apikun bhula geji 

Inass kyi aadhera ?

Saeftta sasara aba basata bai 

Bsbi bhulenge f ora# (S.8#p*796/l2)
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*Aial Whatiae. aati bhai 

ipa apa tel nshl 

Apenekm deba bhula geye*
Avar* kahittse lalS* (3«K*p*?9S/12)

33b the Ateaoiddhi too* no find tbs imo type of argamaat against 

the sceptic* "fou knew the body end the cloths** end therefore you 

believe thea cm really existent* while yon doa*t believe la the existence 
of the knoeer hiaeelf* Shea What can be said of your knowledge *“ (4*3*55) * 

Without the exletenoe of the knower nothing con be known* Bo knows** no 

koowlsdgB*

Ago la tei draws the attention to the foolish notion of the sceptic*

"Ihe soul Itself doubts its osn saietenQs* white the 

doubter hixself Is verily the sod* It is surpsosindy 

surprising**

c.
Be gives highly positive atateasnt for the existence of the aoul

*

whereby m oen realise its presence ever end every where*
wa» aeer of the eight* the keener of the foist end 

in the Aiding experience that stands ultimate is 

verily the sod*" (A*S*5i)*

wa» all the states the soul eeesrn distinct by Itself 

as obviously the eelf-renifeat and ever ooaeoioua*
'Jfcat warily is ever its distinctive aexfc** (A*3*54>*



Shis ewer a dlstinotiv* aarle of the aoul brings boat to <m tbs 
nature of airitoabs’l^wliedgi Kbidi is bis natural aanifeatatioB •»» 

and ssssyshsaS* Che ,on tbs strength of this fact ,can fcaaediaisly grasp 

his absolute and natural stats and realise it so Such* It is because of 

tbs first conviction of this foot that tbo seem am ever tbs seers* She 
whole of the1 Jwiui mcm’om bt supported on this vary fact# Hie esors 

pursuing it nay go deeper and deeper In thslr experience,stags by stags, 

to reach tits completely absolute stats*

, Sriaad bod hishly penetrating bnosisdgsjoo ha oould trace mm higher 
stages for speedy self-realisation* Hs write* In his s»KH*oob the stages 

for self-realisation* Hw starts frost tbs soul-deeim, loads to tbs 
supxess stats of tbs «alf*rssllsst*ont

"lbs self-desire 
Hie *self,~coi^iQU8oei»s 

She genuine oalf-consc iouaiwss 

^daunted untiring oossciouanasa 

Absoluts eanwiouaaese 
Absoluts sslf
Unthinkable stats of th* liberated*** <0*B*p*62l/l2)*

Sis highly powerful talent was the viveka* His faculty of dudgeaent 
was taartelous* Be had a ksen sons# of |mstlos In wider sense of tbs tom* 
Sight ftoa his early sgs ha laid greater sapbaais on viv»to,i» th» fora 
SmymMaymSpatoy** He should it in the writing of *Sbavanabodha* through 

out* Be thossa it in tbs explanation of the principle* agm Jenal m *<■ 
sawaa ^anai* Hs aeinteined It at a vary high level througiout the



Ofchaxvlet^t* soold not law# been able to atoor clea* 

his way through tbs thick woods of atd«dar»an**a strife*

Bis keon sense of viDikt la reflected in the definition of 
Senadsriitay too* tat m wit which la ttwll the Illustration of bis 

own talent that worked oat throughout his Ufa with M$i sffloioeey 

and Insight Into lift and reality*

“Sasadearkti ovens *t*ue»l»ity towards tbs things* Short is neither

attoofcnent nor assrssness toward# tho thing* no slab for it9 so posasasiae

instinct for It* SsBdaxtlt* tndicatas tho otato of oavi&xa* So ho cossets
*

•ly fzoo free attachment and hatred la the earltzaedMo* hiking and 

avozaenesa* possess!** instinct* likes and dislikes axs fossa of attach* 

«ss&t end hatred* I leva this* I llko thta| 1 boss no low or liking for 
this * suofc tadsneisa cannot ho had In thv * saaadsr# *&saadsnM, perceives, 

knows sad states the thing and Its fossa m they am* hut does not brood 
sf affinity for or likes and di alike* towards the thing or its fossa*

!< It being nature of the acid to perceive sad tecs tho object* of
kc k^US aa>A_ &-«/t>eA-AV"*© 1Ka«\. ^ &

knowledge In the fam of the knwfrsdg fcnowable *jM;?£fcir>* hut ot» who
k *

has got e^uanlaous insight* vtille knowing and perceiving the .object ,&oos 

not show any affinity for» oneness* edth or likes m£ dislikes towardsikaA'

It* It la only the soul without Sfuaaiaous sya is subject to fooling 

of oneness with the object* but it is not so with the soul hawing 

•fiusnlosoos aye*

ttlf aoas thing is blatak Wsdarsi 'sees* knoss end states It m blaok*



2f libit* thin b* me*« know* and atotoa aa auch «*#***###«Itoo*it mot 

and statoa tho mepm\ as s*ri*»ty »•••*•#*«*ti6«r ea tig*r» and ©than*# 
wtaitowor thing* b* they art. **«n known and atatat^aa such* Hoya 

(wjrfch*r*nounelng) i* soon# Imam and atat*d aa tmy«t| apidaya ia mm 
known mi gtatad ft* tha upwtoy* ( worth naming or wmttofeurlng ).

Sat in non* of than si^tba atmdarwl aw*r mam my affinity any 
life** or dialikm or my attaohamt or hatrod.Sn Jamming fragmao* U

dees
dot* not bar* my liking for ii» m knowing tb* bad odour not mmA.

any dlwlika or disgust* On knowing tb* thing ccaeldBjwd a* good
H/l

( fron aundana view-point } dowa not haw* a wish { attaoksant or liking)
A JUes k-*.

for it;nor if ooasidarod bad (Iron tho ntiadan* view-point ) aspxwas my 

dislik* or mmtmmm towards It* Wiatawwr th* oirauaatftnc** or ofcatwa 

aeoording to on**# lot on* haw# without mowing any Ilk* or dtallkw# 

not to fael in It my thing adwwraa or aaalogy attaohawst or hatred# 

or «ob ahowlng any utaatinem# to liv* therein with aquaninity, i*«* 

to omtfawt on*1* om natur* without my wxtondacoy^ without any attach* 

«oonk and hotrod ia *sa»a3ar8itt**

u In ( all th* oppositas HJ» ) happinaas and unhmplnaaay lifo end 

doathy aw»»t amdl aua£ bad odoury aweot mica and bad woioOy beauty 

end uglinoeo, hot and cold not to haws any $oy or aoawowy liking ear 

disliking or ’artmdbyana* la warily omadaralti*

°Hon-viol*no*, truth# non*wta«ilingy colibaoy and renunciation 

mould indispensably bo aim th* aaaadaxaiy ho mult haw* ttna ally
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othanrico, b® cannot tieca* *aeza»da?4itaf* Sasadanito and son*
• i*rielanea ate* oat having csoacS. eonneetioRa ltta eanae and ©fleet, 

thay13* alwaya con-ourtant and lntardepandant* Xf on* doaa not 

exit*, othar cannot* 2f tha latter does not exist* tha fom# 

cannot*

"If there la aemdcr&ti there aaat be' voaa 

Ilka non-violonca*.
1

"If then ia so aaaadsratta non«vtol*cca end 

tha lika cannot he had*
flAt

*lt then da m tom lifca non-eiolenoa etc* there 
can ba no asnadanlti*

•"fl? than an teas lika non-violonca, than ia
N

^According to tha dagraa of aanadgniti than 

can ba stellar extant of tn 111© non-violence
Oato* and vioa verca*

u Charaoterlattos lllta aamdamito hafitting tha neater em ‘ 
ha had jaeinly at tha ataie of complete renunciation (aarrva*vir*ti), 

cad at tha tippor stage it goes c® inomaaingf demlopaa aon and 
mm and tha II Eaina^fcaw^im^ tha paaelone am
axtmssely seduced it reaches its smith and aftanarda it cl&alnatas 

In the collate iron-attached atata*

“ Sasadarslta never mans to tales madam things aa a%ual* Sana; 

©a one* without any difference and distinction soon® than and



m
*

oomaider as audit l.a. to oouaider the Alaaond ana the gUae aa 

e^ual* to take wtwrata and kaarata aa equal, to baliaw no . 

distinction hstwen eaddhsrm and adharsa* or to ©onaider th* water 

and the false teacher aa a$ual or net to feel any diatinotion ea auch 

and to pat then oo par* such type of agaanisity ia nothing hat foolish- 

•mm on the 'part of tfca aoul, it ia complete leek of the aauaa of 

discrimination or ita deforasation* SaeadcHral know and preaches *»at*

«a *tat**t knew *awt* aa *«a«t* and dU^facoww it* know and 

preaches the aat-eruta aa th* e&i-airutef knova kuaruta aa kuaruta 
and dla^rows it# know and proccbea the aed«ahiwnsa as aaddhiaaa,

kQovs«end«^BuunaB aa it ia and diaptrovos it* know and preachea *sad£ustt*
• A

aa *0*3auzu*t h»«a aasdguru aa oeadgura and dlawppcovaa^hisit knew 

end proaehe# the **add«’ra» aa •sadder*1* knew aawMwa as wad-dam 
and disapproves^!!®* and ths Ilka ehatever it my ha ha aaaa* know

A»

and praaohss as it ia without my attachment or tetrad* without may
e. .Ilka or dlalitet thia my abohid ha taken *aeaa^rait•*l,*

( s. h* pp* )»

, It aay he so penfcapaf baceuse of thia highly Judicious nature 
of s*a*darsita, iriaad* though «as fully able to establish a religion 

of hia own* on tie %dantin lines* did not do eo*»hut wished to refer* 

religion on tha beats of Jalniaof end perhaps beeauae of thia *«ainai!e»e4ti' 

that ha did not allow hlaaelf to establish Jainiea without ranaaoia* 

-tion, though ha foraaaw hia pw-aature death* W»w thaw so nodi 

Oanadaraita he ad#it haw even reaounoad earlier*
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Beoauee of tbit eiM&areiti that he «aft able to folio* the 

course ©f ludaye-karaa*» otherwises there were away attract!**, lucrative § 

tm&tomtim and netful thtng* like the cboreeteted* that sl^ftt have 

lei bin aatrar with mo oo*n or minor case* or pretext* Htcftke to
ft.

thaee hi#* qualitiie* that t» s»aafi»& gmuine mtanmv through and 

through, ineplta of the fact tint to could not eetablieh or refer* 

reliarioo no a futtfledged syatea*

Hi# ♦Atsaaiddhi* la enough to refer* tb» religion* Zt la the 

expression of hie epurvevini and the para* asuta that floaed 

naturally from the great heigfefce of hta knowledge * enllghtemaad • 

and the vitftfagata of the ordar of great fiahiiaer*

la aa* aoaa laateneae froa it in another contest* lot mi aee 

eoe» mm to have eoa» idea of hie unique* speech and authentic 
aoriftoxal knowledge ( peraa eruta )•

On the eternity of the tool hta appeal haa the ease elaplielty* 

sbmt&Mvvmatema* ant force* Be writes •

"She soul is asfeataatielly ( materially ) eternal * hut undergoes 

fomal ohanges* la for tnattmoe* on© can have the aspertaoMi of all . 

the three o&m - ohildhood, booth and age*” (A*S* 68 }•

"One oho having known the eo^tarSneae of things* atatea thtev 

so* la not hlaaelf maentary* Ascertain tie Slot by your o« , 

experience, Indeed* one awat outlive the mamt in order to knew
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end state the twaeatarioesa* ( &.*. 8# 0 )•

"nothing doth ©nor suet en utter destruction* If the soul 
undergoes destruction# find out to that it ia reduced*" (a*S* 70)*

"B© one oan ever exgortosoo the sentient aoul arising froa natter 
end the setter frop the soai*"* ( JUS. 65 )«

!

"One that la never created ffcoa any of the coapoooda cannot be 

sadc-ead to anything alee or cannot be destroyed* Bence it la every 
eternal*" ( A.S* 66 )*

On turning to the activity of the soul «s find the ssse 

authentic spgohl*

"If the sentient soul does not inspire or induce# then eho Is 

to authorise ths notions 7 Matter by natnure being non-aeatisat 
cannot inspira or authorise* Hdlnk of their roopeotlw natures*
( A*8* 74 )«

"If the soul does not do any actions# they do not originate 

ihssselvosy so doing actions being a mtter of rill end cot, it is 
never cm Innate nature of the soul# net- its over lasting eharootoristie 
C dharaa )• ( A.S* 75 )*

"If the aoul is in Its true spirits# it manifests its ova nature 
end if it behaves os if devoid of spiritual sense# than it is the 
author of actions* ( A*S* ?d }•



“Subjective actions* being accent idly tte soul-activity em , 
oaatlent and therefore the aoul-atnongth being active isasss the tim 

at bondage with and within itealf*“ ( A*3# 62 )•

”2t» poison ana the nectar being mzamnttmt ism nothing of 
their functions* and s»t ti» aotal by eating ihea naturally under- 
•8»e their effects* In the case way actions good or bad do justice 
naturally to tho door by returning the reward thereof * ( So* action

/
arid fruition esse facto urdwroiflly prevailing by thoir own right* 
( AtS* 03 }•

lew ai tapis a corollary of liberation ism the basis of ftuition!
He writsg •

you realised,©** proof,the good cad bed deeds^fraitg* so 
«0ao oh you* via#* acknowledge their cessation duly fruitful* end Mm 
ttuuofoxw, liberation too*** ( A*S# ©9 )#

BShd tSsso infinite passed with affinity* for the $>od end bad 
actions* bat now on doing away with that tendency* l.o* affinity for 
gesd or bad notions* there shall duly develop the liberation - genuine 
nature of the self*'* ( A* S« 90 }•

wQik» for all the final* esefcnaas separation of the self frag* the 
anion with the body and the like is the state of tbs liberated coal*
( wherein lies ) ©njoyseat of one’s own ovorlasting infinite bliss*"
{ A*3* ^1 }«
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Bow- clear ess* tha conoepto and convictions I

"Sow is realised o&ealf an pur© eonsoiouanoss* ageleea* i;sa»rtel 
above death and bodily ( physioed, ) states*” ( A*8. 120 }*

”Oao is the doer of Ms actions oofi the en^oyer of their fruits 

so far oro la under doluslest but W!»n osa«*f unctions in Ms sm sat$e* 

he Is mo core the doer of the actions*” { A*S* 121 )•

”03? he is both the doer end enjoyer of his own ssanlfeefcaticns 

In the fora of pure ooceeioiMmacc* without volitions# snd vishes 
( Birvikalpa )•" ( A*S* 122 )*

"kibsratlei® is stated to be the soif^porifiootlon «► perfectly 

pure state of the eelff the my that leads to that absolute state of 

the self is verily the path of liberation* Shis is precisely the path 
of the nirgs^tfea-the saints** { A*8* 12J )•

Shis force of appeal to the natural ouboosse of tho exporionee of 

the self* It la unique in its hind*

Before we m to farther llluetistiosa ofhitf unique spaed* and 

high eorlptural kfcwlodge# it afooold bo cade clear, here# that nature 

of his teachings and insight into the scripture m together to give 

expression to truths of religion and philosophy* Sene© it is 

difficult to separate end state tfcesi* Soaetisos aany factors of the 

nature of hie teaehings go to give articulation to fate * perms acuta*
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So the foxes of osftp? speech or writing#

Bio appeal la direct, bln way to aXwpiy euaple, ho uses all 
the sources of knowledge a® and when needed, he speaks out of &v$9vimm* 
Kta wy of ©spsaoelon Is nataseX but ooae the less appealing, even the 
sotapsyolcal fruteia &t» wrought with so keen fooling that they awaken 
©notions and ahskes tbs soul to the fcottos^xouses hie fines the slumber, 
give* Insight into reality and eovigpuratGa with the fxao«splrlted»sBS* 
Be slp4 la the *Affl«S;yE $atva*i£cara#»

• «ho ©a 1 t
"Iteafsoa I happened to be If

* 5®sot reel nature is sin# t

n Boo to whose relation the ad&nfene® 7

a Shy I keep osr leave it 7

" If with poaeeful tulisA 
And by judicious way 
2hey or© tfcou^it own?
Surely shall you experience all the 
Essence and principles of spiritual 
knowledge •*’

Rli« not in things other.
X fool for it,
for renouncing it t&X,follow one 
principle <*
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« If followed fefcf fildssy.

It is not at till happiness rod* (S*R* p*10? )•

His appeal lias in tfc® natural flow of tfes solf-praofcised 

percepts*

** Guarantee the safety and security^

Bnive easy t!» fears m& trips their tears /^<Oi tW V^vc

lave the soul' sotisfaotion full,
33»y will destroy vices all**1 '

If ©ns gets •abhayadiaa*# i*o* if on® hao to fear kobo and
t*

nothing and if one has nothing orov® end case for# fee will certainly 

bo able to do aw with all the vices* Hour positive the path ? How 

generous end natural* How tswet^inapiriBg I fhat is the result ?

Oae feecooes vicel®ss« without any vices* Stoi l# is sons the loss 

virtuous than the listhankera • who is without the eighteen vices*

It is not smsly the wer^Jy wisdom or sessionary s»so* It is bosh out 

of experience sod insight into ths nature of beings* It is because 

one has fear or greed that one suffer# fros Rarto dhyina” and
tj y

" rawdra di^na” and when they have no cause for that# they will 

sntoaafeisally have tendency towards the dh&sosa dhyaes* fo view it 

differently, when one fees fear ©ad greed on© will suffer from the 

tebaoi vrtfci* or frost ths aaijesi. On ao& nullifying the® and 

et^poworing the® with positive qualities life© fearlessness and full 

satisfaction they will outoaatically have ♦Sstvilss* wifi loading
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on the path of dhasa** still in anoihsr* w* fear and greed are 
aeabha bhivao* and by replacing them with fecrloaGnasso and satisfaction 
one feel* self-aafficiont and ascure and shall lead good life* leading 
to self •realisation* It la bceeue© of gsoad that soul inculcates i!» _ 

«x*ncturi»i tendency# it is because of fear that the sod aeoka support-wivJWA.

and security outside* But one feels deathless everlasting: and golf*
A,

sufficient soul will hew no cauae for the ex*ceiural asnifoatatlon*
It will hav* automatically & tendency for ix^f-repose*

How universal a principle he puts in few words* It is output of 
experience and insight into life and reality at large* Again ho puts 
within three word# the whole procedure of achieving the Absolute state *• 
liberation* Sfcey are*

Ble^cati * state of doubbleesceaB 

Bisbhoyela t S'oarleasnass 
Bissengsta $ Absolute state*

He prows a tonic as a teacher* Be proclaims* "By attaining a state 

*®«* on* attain* fearless and on being Pmtom,in *»*,«» can 
attain the absolute state*” Bene is all your aetep&yslcs# aU psychology 
and religion in opitec*# And it is a ebollongo to one1* ethical sense 
within cm hae to ©hs^s® between knowledge and ignosanm* between fear 
and fearieee&oes*

IBrined has given sore keys then detail** h& hen given nose 
approaches them ritoo* too ha* to grasp the approach* and everything is 
easy of attainment* toe ha» to apply tha toys and those ie solution and 
eiddhl* let ua os* sow none*
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Epieteaologicelly «* haw oeen the principle* *egm* Janai m mwm 

Jipai** which pervades the whole of philosophy right from epistemology to 
religion# V§ shall wo now aspecfcsof it ir* tho loot section of this \ 

chapter* As the doubter cannot doubt hla ©■» existence, so eleo th» conscious 
mmt Md» himself to hit cognition* Srlsod quoetions • *®ow Is It possible 
that one remains hidden to himself ?* (s.ju p.436/537)* Only this till. give 
him hoy for the processes both negation and position of the jnena-oerg*.
Be cea reach the absolute state by *neti wtl* or by 'acha* achat**. Swiss he 
can stead a seer as witness throughout sod have Identified himself sorely 
an witusae ho will fool ovary Inch a soul* always mmas* alleys a wltnsss 
and oan face ary situation with boldness that oan stead against inexhaustible 
tine as absolute atewity* Again he picks some eurrent phrase ‘dekhat bhuli' 
(8*B*p#456/53?)* a serosao srplelaing the faot fan one la lost In eight* 
seeing* last1 the fewer thought in a different way* She knossr Is lost in 
knowing the objects and forgets himself*

Be sheas psychology of mind* Bo* man's outlook goes to form a world of 
his can - life here and beyond* irload Comes *cross mm sophist's sexist 

“It all depends on a&nd" or "All la doe to atad*!*** Bo Sriuad takes hold of 
ft and remarks that If at all it -la really understood In Its full applies* 
tlon/oas gets mastery over his mind* Be writes* "It is generally proper that 
*111 this is due to mind** the conclusion that you hav* written* Bet an fee! 
that it men bn properly grasped after long time of erd&gibesssBt as it really 
is, its explicit mom of the parts of the sentence* hated due to it* *all 
this* end *its attainment** and by shorn it la properly understood* to him 
doth mind remain in control! it is certain that It dees remain In his control!
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yet it It io not functioning in Ms eoatrol it ssoet he functioning in the, 

course of the nature of tb© self* She ®fe©ms written reply for controlling the 
aind is the prcainont mam of having control over mind**4 (8*E*p*330/275)« 

Herein ^we have the toy to the Saaadhi Morgs* as the mind having the view of 

the whole of the mimem and thereby having proper valuation of way® end 

working of the force© ut wotfc in shaping its own world by way of tbs union 

with the? satter that it saints!*®* would ismedlately resort to the right 

approach and efforts for hag-gin©*© within cad ©hall bo lost in the aolf, tbs 

real ham at joy* peace and bliss*

In this world of activity «* activity of give and tska, ths vyavahlra 

Srioed shows tho way to •krutefertsati* tfcexeby one attains the goal of his 

effort* at 3oy end poses* the oupsooe g&sl of bliss* C© quotes the vers* 

of Becsxasidtst

"then the soul* on getting an opportunity* having turned averse to 

eswaatural tendonoy rosuaes to Its own nature* then he has taken up all 

that is worth-having and have given up all that was worth -mio«»oi«©* Hence 

m place seosined; to he acquired* none to ho renotsomd* what else rsasaitiod 

to h® done - what task to be perfosaed ?** Kano at all* Hero thio setaphyeloal 

approach is a clue to the osplaaatlon of th® working of the mmSma world* 

proper evaluation of the universe and Its activities* Values are rooted in 

things end thoir significance can be grasped by the proper ©pproaoh to the 

reality - absolute as well ee rotative, wher&by om gets the goal * proper 

fruitf^tiieeB of am*a efforts rightly pursued on enltghtennent or by Insight 

into reality*
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Sven Si* Me' abort; salutation* to the seer* era significant of the 
path of a*lf*se*llaatloii* Be Ms generally the paonlarity of expressing hie 

devotion* approach end pursuit befitting the oooeeion or the topic* Seae*' 
lias** he is suggestive In hie writing* Be writes*

, nh j>erc«Xfti&.
"She wonderful Infinite ‘aitwrya* nightftoees that haa/th* (apparent;

disappear, and abstract non-poroeiveble ae 'dre*ya» (viewable) cenrot he 

properly ct* northed by apeoOb** (3*3*p»4gg)#

Bare are «e xaaiaded of the neater9* reply* *JM tear of the aigit* the 

knowar of the fore and In the abiding axpariano# that aland* a* ulttaste la 
verily the soul”* Sfcla la the reply to the disciple,who dotibted ita #xi»tcno# 
hy posing the points* "It does not oone in sight* no fora of It la felt* nor 
1£ it aver experienced at all* B#noe/ there is nothing Uke eoal*" See the 

contmet» end tho aastor9* grasp of the situation* So the aMw*«mt toned 
•alevarlj?*9 ie indescribable* Bat It la significant of the path which can 

ha pursued by the approaches like « 9att la insignifiop.nt before the aoul9* 
or •arehes Satya, jagen withy**. 9 Whole world is like a draa* or the 
easttyf off food9 to the sears*

fher* axe hundreds of obvious keys all over the pages of hie book* for 
the aspirant** Hr have seen aoaft of that while considering important salts** 

at places* Few shall we see In the light of hie *p»saxa«xutaf Ms authenticity 

on scriptural knowledge*

acid dry end ptsszling subjects are tho ape nays* • the source of 
sectarian strife* Beys* are the view .point* to via* the thing in it* various . 
aspect** So they ahould be properly understood in the senee they are used*
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Hiey 4$ bring one to the mm thing by vorioue approaches and ways* Ihey 
holp tboory and practice* Srtaad has great motor? over the nayo*# Out 

oxaaplo «iU ouffloe to bring bam to us the twuih of tin etatamnti

nSy viewpoint of •owaa&httfca* stabilise the 83aautaa#

By viewpoint of IJoeutro etabillsi the Svcnbhgta*

By viewpoint of the Haigaao *o$ulre the Evaafcfcsta*

By viewpoint of the *vailil*iia purify the Saigea*

By viewpoint of the Sengwhe bo the Evai&frat**

By viewpoint of tt» Bvaabhiia purify the Sangraha*

By viewpoint of the ?ye*8hhxfe §9 to tho Bvsa^mto*

By viewpoint of the* Shraabhata da tmy with the ¥yevahara#

% viewpoint of the Sabae go to the Eveabhuta*
% view-joint of the Svaabfcata do the &bda nirvitalpa#

By viewpoint of the Bamthisudha eurrey the Evaabhuta*

, By viewpoint of the evwbhuta stabilise the Samthirudha*

By viewpoint of the evaabiiata bo eveabirata* '

By attaining tba evaebhuta ofcate oala down the evaabfcuta vi«t* 
im Sent! ^ahli &tofet*

(SiIUpp*GS2-S3)*

5*.cve«C.
I think eaoh aatta&a with the oeera bo left without inter*

probation to the aspirant* But fhaoe are naffioient to ahov hio grip over 

various aapeota of the erute.

a/
Shore ie another notation,,* wider range and application wherein wo 

find the koy both for approach and accoapiiehswnt for the whole of the antra 

grata divided in four part* in the osln*
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Stowymsyoga at head » m being Sverupa dxwati* •

fhs torsnenu3oga at hand • orihOwlng right ftlth» '
5ho Csranonuyog* at hand *» on celatos tfc« piooedurial 

* •
strife etrtSa (viroda).

fho toexaskataiaiiyoga et hand * on explaining toUavabodhabotu*
(s«B* p.566/764)*

tba eouroo and totm of It alii
Sow hawing surroywd Srtoeft*# ‘wiwfckajnttnaVenanHehtetswofe 

and the bodha natural xacollaetlon* hto steady state of fcrowltdge* hto hl^ily 

toon Siddfcaata $wm9 and hi# i&riliiabdaaae we would 111® to haw whet m?
jjj^. ,

po0»tblyAtb» aourea and Corea of it ill*

At o.
G*4he first el$*i,we feel It Is hit ©leor oonoapt and £tm conwlotioa 

of the Batumi ««at» of the salf* sen hava tho idea of it on going throng* 

identification of his own mU in the mao-hook* Shaw hi writoat
i !

"Sohaja (the Saturul)

"Tt® fallor (pustohe^ who uatuxally cotaa down to thia 
hook news htooalf flrafc to the beginning (tha word) the 
natural'warily for hie own self** (S*8*p*79l/4)#

OK.

«20 swaltoa tl» natural etatw of tha aelf to called by 

Sri vitwwga * the non attached*
*to» salt to not toroid of its natural aiatog trot tha self 
to not conscious of if f «* taming oat coneotoue of It is

<

warily the staliaatlon of toe natural state#"
• ' * *
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"Preaching ih# eaaenoe of tbs patli of the enli£ht«»d$ 

thee# preoiasly srltten esntsnoss abouid by the self* 
see&csr bo unde sealfsst)^ ever within hi® am self*

1 fepm written tbs* in the foxs of woide to aedibat* 

not* on ay spiritual dualities*"
(S*R.p*469-70/6c$)*

"fo&ftlioetion of the »«lf-c»mi£«tt*tioBS in the natural 

•tat* of ih* self 'is osdled *4fciWB> *&mm* • religion 
by &i 24rth«tt)l»is*w (3^*^,450/568}*

* _Sriawd gifts ISm about bis own stats by explaining tbs nlxStaaba

natural stats and status of tbs enlightened!

“%t enlightened souls* that rsaeln in th» eslf» bshsvs *• naturally 

dsitinad* '2n reality tbs enlightened is liberated 'on tbs Instant of thoir 

snlijsbtenaent * on the »aont «hso tho delusion wniefcsd on snl^itsnssBt! 
and froa the eery aeasob b« Is above tbs body infatuation sic* £fce enlightened 

being apTGtibnddha * unbound In pleasures and oiseryf in Joy and grief is 
not having any refuge or support ••«* Bo bns no onus# for attaOhaent or 

hot red, life* or dislike for tbs ess* or unease* esse or alsory* He Is 

unntodfud end above then* One she is umfndful of then ie verily by nature 

above refuge or support*••••••

”5fe snob xefugelssa shU|frt©n»a all ie equal* Be xwacdns. oquaniacus to 

adl i#e* tbs enlightened is naturally •elf-o&nifectine* is eerily tbs 
siatorsl self# is mturadly self (steadied) hiding* h* undergoes naturally 

tbs rise of tbs destined* to bin whatever happens or does not happen/wf « * 

natural* He is above doty and obligations « sot ions* She egoistic sense of
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running the activities .has vsntihed ft©a within* •••• It is impossible M 
to call the enlightened a# having wleheo or devoid of withes* 8s is tbs

i

natural self#** <s*K*p*333-34/3T7>*,
/ ' e

©rimed fftisys kept is his vis* this nature! state of the eelf* 8s Is 

highly toots sboot it* 3s writes, with • severe scolding! *8#l firthanlcsra 

sod other eegsa hare preached again sad again* hot as the soul want* to renain 
deluded those so wane sen he of any avail* It, le said again and again with 

full fores and saphesis that If only this soul coses to ths right understanding 
the liberation Is natorelly at hand otherwise even tits Infinite aeons are, 

of so availt end that understanding too is sot at all diff loult» because 

osly the nature! stats of ths sslf is to be understood and that is net o 
matter of the state of seasons slss that to say keep it ssoxet and lot not 
know so that it cannot be know* Mm om one remain eonoealsd from oas*# own 
self 1* (s*tt.p*43$/537>*

"In order to here a contemplation over the soul Is different wye* Is 

order to realise the soul though strong efforts at the. yoga sal other wans 
hate been tried It resained unrealised* Oo we bow to the purposeful preach*
Sags of Sri Tlrthwkaza (that ala at stating ihe means eerily by which that 

sod is naturally attained*** (S*s*p*566/456)*

> . i

But this concept sad conviction of the aetuxal state of the sslf aunt
9

hare now thing at the basis* It is tpureehlriba** Sriood has revolntinised 

Jainism by this dyadic spirit* Jeinlea was considered the cult bated mainly 
on the philosophy of toaxaa not in ita positive asses but in the negative 
sensei terms os bondage and at the most activity incurring bondage# Sriaad 
gave pnoaiome# to the positive aspect by his undaunted spirit of freedom#
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Shis spirit of-freed©* mmt to tbs root of fh§ reality ultimate nitbir 
end without* It anssgiaeA tha aobirity of the soul toward* self •xealieet toe 

towards having tb* natural atete of the self*

So far so goodf tot than theta riaa# a Question how gimsshartha end 
the natural aej&feststioh oan go together* 8of to .So sway thalr apparent 

ocntradistlon it will 'bo vorttafctla to UBdsretaol iho right assning of the 
puruShartfea* Puruaa * artha • Purusartha. low Purusa asasi' soul* Artha 
seana Mlthcm&& regarding the eool and the natter ate*** s# it it thought 

about tbe eool* But from the pregseti© 'mmm of the fora metaphysically 

speaking a thing ie really what it ia when it asm* ita ’arthakriya* tfom 
it fulfill# tha task for which it exists t»«» when it really turns out 
itself* natursl aa it 1»» without any ex-Efttural tendency* So when tbs soul 
cose* into natural state it la ita right purueirtha* Other jerruaiftha ia 

. astray* sx*ejatiufSl« Senoewe ear mm swallaa Sriaeds inaiatanoo on the 

jreraaartha in ita proper <a»na»*

The motive foro* of thla fovuairtha^thes^ia the frss^plritodnasa of 

the self• Xfc la at Its latest the tenor oall for saltation* it ia at its 

highest pumaartha w tha aetivised frea«aplrit of oourae in its natural 

fore* as aa boss seen# Sat this is not all* These is aoaethteg that cakes ' 

Srimad feel orory twdh a soul mu achieve that pore* natural posfaot spirit*
It is nothing but tht thorough self •sincerity* That soXf-alnoerity is the

%

toother of all aoxality* This eelf-alncerity is the aether of all religion* 

dharoa* It $»» started the search with the Question w*h© «m I It baa 

ended the search with *So ahem**
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*l'6W 1

with this tntroduotoiy ohaerwasea of his spirit lot os ism to ’att 

that sincerity in his oella, in Ms preachings* fit writes*

*2h aaditate In sudi ft aa«*»r that the soul hefeawss absolutely 

as ths talf is really Him ala md min mtmmm of the scriptures*"

<sa*p.365/45S>#
“Sat m fern What we rosily are** (s*TUp*795/i©)*

-a»t tte «ad wv ■»«*>•*<«»* na*™! 
is tha asasnoa of all knowledge*8 (S*R*p*462/593)*

“the state of the path of ths sages is eternally so Berelfal that 
they naturally wish that the whole universe (coaaoa) without a 

aoeeni** delay or breite be ineeeasntly In the stats of golf* 

xsallsattont ha bent upon tho nature of the self# ha towards the 

itaawoodhif and never ha towards any other stats# any other fore# 

any edhif let all the souls hove distinct eniightenaent hy which 
ons is having the self-e&l&iag aanifoststion*" {s*E*p*363/430)»

*’Of»l»ho turns out sea sea to tha natter ~ the naterial worli^ is 

hawing tha eelf^tondanoy*^ (S*E*p*642/902)*

**Ctt reftlialng tha nature of the natter and the aslf ea diatiaotly 

separate,both of then (drawyaw) resart to their own states l*e* 

the soul realises itself**1 (S«8#p*^,2/902}*

"She author or agent of the non*oocsolouB ;aanifsat&tions Is the 
nattort (so mtumllyfrlm conscious tool la resorting to its natural 

asaifesbfttlone**



546

fhe toother of the pbyeical asjsifaatetion* which «w owing to the 
body e|co« lathe ratten baeooM the body ate* flunk non-conecioue* the non- 

eentient and the ron-conwciouc araifeetettotui axe Is tfea ratter* If it it 
eo* than it la aleo twm that tha coal bahovee or aanlfwete aa the cool* 

Shatato maims no other proof. Considering it ao it la aaidt

Bfhe conscious soul too raaifcsfce ita am wtoxm***'

"lbs author of the pota mmm- that if ym understand the situation 

or osier of things aa trafe you would get rid of the ration 
of enemas with the ratter and shall thine oat the (conooalad) 

hidden nature of the aeif* %ii& over itf it ia the vnjr situation 
of things ia reality** (3«!Up*3il}«

”2fc« cool ia without all other ranifestatieno (anyr/bhita), ora «h» 

hea eudh m absolute esperiame ia really the liberated**

*Gne who ia htcrine; the absolute non-oont?.ct (asangapanu) £mm. all

tha other substances* fxoa till the abodes era regions* txcm all the
. (

time and ’bhivae* ia tha liberated*

*0» tmm tha tira of experience whan the soul ia roaliesd absolutely 

separate froa ail tha eufeatonoec rad as tha unavoidable raperianos 
them pmratla the atata of liberation** (8*H*p*6Q4/T?£)*

Ke rates the s»sn» to ralf*maltc»iiox»
Suhatame - I os single* ahralntii rad free fans all the other 

ranifeetationa* ,,-AVWN'* r !C^A"

flora *► I m abiding by tha Infinite spara^pointed aelf«ai4» atata 
**0tra ” '



m

33at * I m ape lass* d#nthle»*» etinal* % eelf-aimifeetotion* 
e<a*jala«ka~ aeawntary*

13tmm *>}£ I a» puro ewxo conxeiousnees the nirvlkmlpo ewer*
<8.R*p.724/7)*

3%«e h» brings boa* the diwtisot idea of tbs natural, pox# and perfect 
•tat# of the eoui wnd tbs key to its realisation, with a kwen mum of
thorough *©)f-ai£cs?ity that ho sale®* hJaaalf absolutely a*lf*»llaufct

*

absolutely aiboww «tU things, mttototmut tint and wpwow*

"ifcwro la one Sruti of' the Vwda that th» mr& should b* hoax** 
thought aa^ nwditatwd ©rwr and experienced be* if that aotivity 
alona in carried oat tbs aoul otlaa aoroea and attains liberation."

($*B*p.449/S51).
Swan at a waxy early aga,l» writaa with m appeal from deep aalf» 

sincerity*
"Drlwa your conaoieiiaaaaa toward#, tha a©lf«aboda.
“iorgbip tfca naif a» soon at poaatbla.
"Stew thw MlfHrabatanes end thw ether aubatanoa as 
distinct and aepaxata*

*0» the protector of the aalfHRabatanca mm*

"Soon he the perrador of the aalf*
' "Soon ho the holder of the aalf.
"Soon he the player of the ealf-subetoEoe*
"Soon hw the omt&mr of the rolf<*auib#i«»ca.
"fay attention to the protection of the self#



••Give up soon the holding of other cubeianaoe* 

' "Give up soon playing with other things#

tn short! B7oa function by yensse' 3«H*p*214/lll)*

”Givs up soon holding of other th

tiering (feetxoyod to the escfcraoe the at^ohsantf hotrod find the 

ignorance those who steadied thoaoelvos in tbs natural pure state 

of tbs self axe in the fora of that state our usesory* asditotion 

and worfch<*bayf»g abode*’1 (S#H#p#017A)*

"04 see»» m far a gamins* state in the fora of m absolute 

tranquility has not acquired its naturoln©CQ/do remain taseread 

in study and meditation****•*♦•*••****

»’Sb!an the eoul acquires steadiness in the absolute natural state 

of the self thasts regains nothing to bo done*********

"SSawe opringo out the absolute knowledge (kevsOjiina), when the 

goal remains to the state^ wherein tbs conaolousneea does not 
have « contact with snybMng elm for a soasat*" <S#lUp#620/9)#

*£at&ns&ft3y lorn galivtondesoy

"BscferenDiy lone ©elf#

"Abeolutoly single self*

"Only the absolutely eln^l© self*



m

"cuiy ‘tin absolute sslf*

th* absolute a*lf al<m»»

"Gala? tb« sslf*

“Only th* pus* self*

"Only tbs mtomtk sslf*

"{talar tli* sslf in tli* natural state# 

nimtelpa end teyooA

(».B*p,G20/l0)*

So thin e»lf-ai»eorIty is the forte behind 4*a»d*a pureaartha* «* 

shall ,&}**,«« wry pwoisely it* eisoifioanos and strength of it* tepebte* 

Essoslo&ge is the *00*80* of samsoioaanoew* If the CGOSotousnsao is coaplotely 

jnrtf Ssd, it* capacity of oogoition shims out fully# perfectly# 'a» source 

of all knowledge then to rwslly the uoUl itself# am# why ot *11 the soul 

should go having for knowledge tea* a*t them ? *lay Should soul tom outside qm*. 

Stoa as object to sooth*? to order to know theft m3 Oboist eeaenoa as if 

litee s h»g#^efiag ftoa one door to tbs other ? Ssooft to the seif within 

sed tholi--shalt taow eweiything m& ell* *Kesa J*»i ssrval 4®^i ** f 

*M further Its? f8m&& you haste? for happinesses* you yourself is th* boas 

of happiness# "Ght 9*& I 0oa«t got perpleaad i 1 tell you the truth *
Happieaee lisa within# Sou won»t find it by smiting outside#" (S#B#£,21S)#



e>v\t cu*.Jl_

Such bso t&o sails of o©lf-«iiw©rity of the oea.w» shioh all;©> ©is fctaooefe 

age© mboing o»l soscfeotiig' ftoa the hearts of tho aeasu »

” Sufi<5h© buSs&ea * cldatsaa m 
svoyaa 3^©ii stMi&la&m 

?iearesna tat© viddhi
fitaa bahu tu kisauccjnto / ** 1

(a.3.1175

1, J.L.Jfeinl* She Salf^ealiasfcloa, Cskt-


