
CHAPTER- III.

vmmcmmA'S works.

I1) . .
Introductory.

Yallebhs and his followers have enriched the 1/edantic 

literature with a large number of books. It would be no 
exaggeration to state that purusottama tops the list of 
the authors in the Sampradaya. He wrote on almost all the 

topics connected with the Suddhadyaita school. Over* and .above 

a series of independent works,he has written extensive 
commentaries on almost all important! works of V&llcibha and 

Yitthaleda. The fame of this prolific writer so reached 1he 

scholars of the school,that the commentary of Purusottama 
came to be regarded as a standard to judge the authenticity 

of a particular work.Thus the authorship of a work which has 

not been commented upon by purusottama is considered with 
some doubt. Shree H.O.Shastri records a case of this type. 1 

One work Bhagavat-Pithika has not been commented upon by 
Purusottama, nor is it referred to by him in any of his 
works. Hence some seholors in the Sampradaya doubt whetha- 

Yellabba himself-wrote Bhagavat-Pithika.

1. Of.Avataravadavail:Hindi Intro.pp.5-6.



iSlorks of purusottaua are listed, by Sliree H.O.Shastri 
and Shri. M.T.Telivala.2 I am giving below tte list as 

given by H.O.Sbastri.

(I) Bha sy a-pr a kas s..

(2) Suvarn a-sutra.

(3) Avaraaabhonge. ,
/

(4) 3 ub odhinI-pr a kas a.

(5) pras thenar atnakara.

(6) Oomnentaries on sixteen tracts.

(?) prahastavsda.

(8) psnditakarabhindipalavads.

(9) Srstibhedevada.

{10) Avirbhevat ir o bhava vad a..

(II) iihyativsds.

(12) pratibisbsvsda.

(13) Andhakeravade.

{14) Brshmaaatvadidevstavada.

(15) JivavySpskatvakfc and snaveda.

(16) Jivapratibimbetvakhandan avada.

(17) ijirdhvapundraairnayavada.

(18) Tulasi.iribladhapap avid a.

(19) Sail 'disc tikr adliar an a vida.

(a^Murtipujenavada.

2. Ibid.p.4: 'leli vala’s artieal on Purusotiama’-s life in 

Pustibkaktisadha.Yol.T.P o. 3.



(21} Bhs g a va t as p.hkan ir qs ayad a.

(22) IIpadesassfikaiiirasaTada.

(23) Bh.aktyatkar's&Tada0 

(24} YasiraseTavada.

(25}BliedabhedaTlda.

(26) /ibkaTaTada,
(2*7)ltma¥ada.

(28} S vaYrtti vid'a.

(29) JayasrikrsnaeearanaTida. *'

(30} Utsavaprata&a.

(31) DraYye'suddhi.

(32) Bh ak t ill aks a vi yt t i.

(33} Biia kt ihei un irn aya Yi yt t i.

(34} Pur vaiaimansabhasyaviYarana.

(35) lys.sade£aYi-yrti.

(36) (liyatrikirik&YiY^ti,

(3?) TcllabhastakaYi vareo'su

(38) Kaivalyopaaisatid lpiika. '*

(39) Brahiuopan issdu ipika.

(40 )B rs iiiba t apinyupsja is addipika.

(41) Cliand ogy&dipika.

■ (42) S Ye t aSYat ar adipika.

(43) IJpanisadarth&sahgraha. .

(44) PYatrimsadaparadiiaksafliapaiiatiki



(45} Adhikaran. arnala.

(46) Bhavaprakasi kivrt-t i

Shri.M.T.Telimla gives almost the same list.He adds the

Khalilapanavidhvafnsavada and the Mandukyopanisaddipika.

As regards the Blpika’s on the ICaivalya,Brahma,and 

hrsifflhatapiniye Uponisads,Telivala calls them Arthosangpahas, 

Regarding the DTpikas an the 8 veiasvatars^nd Ohindogya, 

he says that they aro not available.

To study the 7/arks of purusott&Tja,we may divide^ 

them into two broad divisions-independent works and

commentaries,Ivan here the division cannot be followed

fastidiously,because a ’work which,strictly speaking,can

be called a commentary may have close connection with m

independent work or vice versa. Thus for example,

Purusottsme’s own commentary on. his Prahastavada is

considered together with the Yada. Similarly the 

Sodasaprakarsnagrenthasengati which is an independent work 

will be dealt with while examining Purusottama’s glosses 

on the sixteen tracts.Some of the works are, again,not 

found by me.I have simply referred to them In my account 

of the works/:fchatxto^sxfc©gn;afesBritelxxxx>:coniiectea with

them.for the sake of describing them it will be convenient

to deal with them in four sections dealing with the 

AvataravadavailjPurusottama1s other independent works, 

bis commentaries on the works of Valiabha and Yitthalesa 

and those on other works.A list of the works that have



been described in the following pages is as follows:-

Avatar avadsvali .

(1) Praiiastavada.'
(2) Ooinrseiitery upon pr alias tavada.

(3) panditakarabhindipalavada.

(4} Bhed abhed a-Svarupsnirneye. 

(5)pratikrtipusannvada.

(SjSi’Stibhedava&a.

(7) Ebyetivada.

(8) Andhaksravlds.

(9) Bralir*isnatvddidovatavada.

(10) -JIvaprotibirabatvaidiendaiLavada.'

(11) Avirbhavatirobhivavads.

(12) pratibimbavada.

(13) Bbaktyut ekar s avad a. ,

(14) Khalalapaiiavidhvsmsevs&a.

(15) lfaisavada.

(lG)Murtipujao£vi.da.

(17) Urdlivapundr adnaranavada.

(38) Sahkhac akradheronavada.

(19) Talas imaladbar an avada,

{BOj Up sde s avi £ ay as an kan ir as a1/ad a.

\ 21} Ehagavstasvarupsvisayakasahksnirasavada. 

(22)Svavrttivada.



(23} Ji vavyspakat vakil and an a¥aa a.
(;?4) iibiiavavlda.

(25) VastraseYaYada. • '

(26) Atjiiavad's-.

(27) BhaktiraSatTaYads.

Other independent works. . ,

(£8) pr as thsaar atnakara.'
(29) Samarpan an irnaya.

(20) iiuictiointamani.

{33) Dr avyaiuddhi;

(32) UisaYapraiStia.

(33) UtaaYabhavoaukBania.

Commentaries on the works of Yallabha and Yitthalesa. 
{34) m ub.h isy apr aitas'e.

('35}h yay&mala.

(3S)Suvarnasutra.

(37) Avar an a bhang &-Yo jana.

(38) Sodasaprakaranagram thasangati. - 

(33) Commentary on laamnastaka.

(40) Commentary on Balabodhs.

(41) Commentary on Si ddliantemuktavali.

(42) Commentary on pustipraYahamaryada.

(43) Commentary on Sidahantarehosya.

(4-4) C ommen tary on Bavaratna.

(45) Commentary on m taiikar an apr ab odh a.

(46) Com^itary on BhaktiYardhini.

(47) Commentary on Jalabheda.



(4-8) 0 Oiiunentsry -on p anc apaclya.

(49) Consent ary on Sannyasanirnaya.
(50) C o.®pient ery on n ir odli&laks&Ba.

(51) Commentary on Ssvaphala. 
f 52)
' . |-Commentaries on the Bhaktihsnsa.
( OoJ

{54) Bhavar thsdlfec,ran abhssyaprakasa.

(55) porvaaims® sakar ikavivar ana.

(56) Subodliiriprakasa. •

Minor Commentaries on the Bhagavata.

(59) r-ayatryadycffthaprakasakarikiviYai'ana. 
(60 jIyaSadeEavivare.il a."

(BlJPatrsvaiambanatika.* ’ *

- {82) Yallcihh as takaviver ana.

( _ Consent cries m other works.

(63) Mand uky open is add lpifca.

(6 4)K r o imli o 11 ar a ft? p i n y up an i s add ip ika.

(65) Kaive.iyopaai&ad arthesahgraha.

(66) Er ahm op m i sa d ar the s aiigr aha. ,

(6?) Introduction to Jtirtetai-ahginl.

fee shall now attempt a short description of thee

103

3 works.



(II).
Avatar avadivali.

Par us Ottawa’s Avatar a vada val I is not one work, but it 

is a collection of many Vida-Cranthas. Purus ottema is said 
to have written fifty two Vadagranthas; According to 
tradition. There is also another view that he has composed 

twentyfour Vidas. The number twentyfour seems to have 

some connection with the number of twentyfour incarnations 

of Yisuu and therefore the title given to this collection 

is Avataravadavail.''All the Tada-Cranthas have not been 

printed and some of them which are mentioned by bhri.M.T. 

Telivala and Shri.H.O.Shastri in the list of Purusottama's 

-works ore not found. Again,while the colophons of some n 

of the Vadas bare the number of the Veda, many of them do 

not bare the number and' so it is not possible to be 

exact in that matter. The numbers that are found in the 

Colophons of some individual Vadas will be given while 

dealing with them. It is,however,impossible to treat them 

all in a definite order because while we know the numbers 

of some Vadas,we cannot fill in a large number of

3. o.f... .Purusottamssya (tfkrtav Avatsravadavalyam... etc
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gaps that still remain.

In the beginning of the J^ataravadavalijPurusottamas seg®

that he has composed the string of Yadas after carefully going 
through the Upanisads, the irutis, the Smrtis, the Bhasyas 
and the Sutras together with the various prasthaass.^*

He further says that the Tadas which ere subtly incorporated 
in the works like the Tattva-dips-nibsndha, the hnubhasya etc

are revealed by him by means of reasoned out sentences, after 
suggesting them in verses.0 pursuttoma thus explains the 

method which has Been followed in these treatises. A Tada- 
grantha is a short treatise which discusses e particular 
topic fully, Puru.sotia.ma begins his 'treatise with the— 

introductory verse, the contents of which are challenged by 
the Opponent and then the discussion starts. .All these topi® 
he says,ere discussed on'the basis of the suggestions that 

are found in the major works like the Anubhasya and Tattva- 
alpcnibandha. Meny of these discussions are found in 

Purus ottema* s commentaries an those works.

4. S era vl fce y op an i s ac e in t i sjrir tig an am bha§yani sutrlnyapij
pres than air vividliair yutany aia« maya vadavall tanyate.

’Prh.T.S.p.2.

5.Ye tettvadipebhisyapraShrtisu oauks.myena susthita vadeh; 
Pad ye tan avatarvn prckatikurve1 tra yuktimadvakyaih.

Prh.T.4.p. 3.



(1.2), Prahastavada end its comm eat ary: -
The first Vada is called praliasta.lt is one of the well- 

known works of Purusottama. The word *prahastat means a 
slap. The rather curions title of the work owes its origin 
to the circumstance in which it was composed, end the aim 
it desired to achieve.ippayya Dlifsita ,who was a prolific'

twriter was also a staunch follower of Saivism.Ke has written.
a metric el -work Siva-tattva-idveka in 64 verses. In this

#work be maintained that Siva is the highest lord,greater
even then .Yis^u,and Brahma. This short work roused e great 
deal of controversy in those days of sectarian enthusiasm 
and the followers of Taishavisa could not tolerate it. The 
work was helled by the Saivas and condemned by the 
Yaisnavas. Purusottama reacted against it sharply end,in his 
youthful zest,wrote out this ‘slap*,passing as many strictures 
or.perhaps more on Saivism,as has been done by Biksita on
Yaisnavism.

The Prshnsta is divided into three Sub-vedas. .The first, 
is Vedan t a t a tp ary an irupan a, the second is Bh^rontasaiva-
-niraksrana, and the last’ is Mularupanirdhara. The introductory 
verse of the Prahesta contains starting joints for all the 
three discussions, .

The first part discusses and proves that all the Yedintic

tests teach of Brahmen. Brahmen is possessed of



supramundane qualities,the negative descriptions in the

sacred texts refer to the worldly attributes, which Brahrnn

is devoid of.liere the author attacks the Upadhivads and tie

Kayavada and explains the avikrtaparmma vada as the connect

theory. The secend chapter is the most important part of

the works,because here the gather strongly repudiates

almost all the statements of DIksita. He refers to all

the authorities, referred to-by DIksita and many more. He 
©throughly difleusses ail' these texts and proves that

according to him all of them extol Yionu rather then
/ 6Siva, who is the Chief vibhuti of Yisnu. In the third port

Purusottama says that Krone, is the highest leaxity.

Purusottsma proves this on the basis of the TapaiiTyas,

Bharsvatapurana, Brahmavaivartapur-Ina and the Chsndogya •

Upanisad. He also refutes the charge that hrsna-Sverupa

illus/ory.ht xhe end.,again, sx ter the cus^tornery

salutes,lie says that there are rogues who call themselves

107

6. pauabrahsianas tad eva muithyam s\farupsm,itaraai tu 
taratsaabhavapanhani vibhuti rupani, tesu hivo 
Kukhyavibhutiruuc ity eva sakalosiatrTyeniscayob-Prh.jf.

f *

p. 833

\
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Veidikafl and who harass the good. This slap is hurled at
?them so that they may lose their strength.

That Purusottaraa gave importance to this work can be 

seen from the fact that he has himself written a commentary 

upon it. He says that he is commenting upon the Yada for

the understanding of those who do not possess mature—
8. intelligence. The last verse of the commentary,however, 

informs us that Purusottama wrote this commentary for 

Yitth&lsraya. The pertinent point here is whether purusottama 

thaught of writing similar commentaries upon all the Yadas. 

The first verse of the commontery shows that he thought 

of v/ritiiK, v'ivrtis on all the Ytdas.^The verses at the
i ■}

end. of all the three ports confirm this view.' The

7 .prh. Y. -3. p. 246.
S.^alafeodhavidhaye*dhuniiaya vadavaravivrtir vitanyate.

Prhvvi/vrti.p.l.
also
folovabodhanaicrte5raeayee ca biklm.Prh-vivrti.p.246. 

S.jfrtavan^ etaraprahasts-eikam Yiti'.halaraya-prumod'dya.

Prh-vivrfci.n. 246.

lO.Yadavara vivrtir vitanyste.Prh-v i vr t i. p. 1.
P

11.Adyaffivadcm ni jakrtau vyavrn oi purusott ameh-prh- riveti .34.

dvitlyam vyarnod vadasi svakrtau purusottam8h-Prh-YivriiP.833 

TrtJyevBdam svskrtau vyavrnoi Purusoteameh. prh-vivrti P.846.• ’M, ' ” e '



question here is about the exact meaning of the term 
nijakrtau, or svakrkau. Does it meon Avstaravadaval 1 or

Prahast evade?! think, it means the former, because while 

the prahasta really begins with the werse: *Sr4tisirasi yssgra 

mahiroa etcf, the commentary begins with the introductory . 

portion, which consists of four verses. hot only so,but for

the above-mentioned verse Purusottama says that-Idyam

Vadam avatar ays ti irutity Idi 1 think that Purusottama

first thought of writing a commentary an all the ’hadas, 

but finding it unnecessary, he commented upon the Prahasta 
only,which he thought important.It was probably after he^ 

stopped writing, commentaries, that the Yivrti was dedicated 

to Yitthalaraya. This view is,however,open to objection. 

Svakrtau. or lijakrtau may be said to mean the Prahasta 

and the numbers ady&,dvitTya and trtlya at the end of each

part refer to the Yadae which form part of the prahasta. 

This brings in the question of. the structure of the ' 

Prehastnvada. "

’ As we have seen above,the worn, contains three parts,sod 
this has been made clear in the commentary also. •'^Ctoly one

12. Prh-Yivyti.p.S.)
13. Atrajavahtaras tray a Vadih. Purvam Yedahtat^paryanirupana- 

rupah. Sarvaiaulatvad asya prathamyam. DvitTyas tu 

bhrmtaSiiiYanirakararutrupah. Trtiyas tu Bhagavato 

mularupanirdharakah. Prh-vivrti.p.3.



introductory verse is given in the text' for starting ail the 

three discussions. In the fivrti again,Purusott ema says that; 
the fada is ba/sed upon the Tat tvadipanibandha. A careful

A o
perusal of all the three parts sjiws that except for their 

having only one verse as the starting point,they are indepeident 

of one another. Some sort of connection can be established 
era on g them by pointing out that,while the first discusses 

Brahman as the subject of the Yedoiitic texts,the second is 

negative in epjiroech, since it proves that Siva is not the 
highest Rod;whereas the third again discusses the original'' 

form of Brahman viz.Xrsna. The fad a, thus, not only rejects , 

the contentions of DTksita,but reinforces the position of 
the Vaisnav8S.T3ie argument,however, is not so impressive fcr 
in that way all the fades have some connection with one 

another. I believe that the praliasta is a composite ,rather 

than an integrated work ena the three component parts are 
independently understandable.The term gvakrtau or 

hijakrtau should better refer'to the Avataravadavail. In 

faet,Purusottama himself is not -essod, on this point.

There is not much to be said.about the.commentary, as 
such. It explains the text,but more than that it fills in • 

the fj aps by adding important discussions. It does not repeal;' ' 
or unnecessarily elaborate the statements made in the text.



(3) panditakarabhindipalavada:- ^

It is a shorter work written with the same purpose. In fact,

it supplements the second part of the Prahasta. Wsimk is This
is made clear by Purus ottama himslef in his pr ah as t it- vi vr t i

when he says that whatever regarding the puranas has not been

stated here,is stated in the other ?ada,the Bhindipala.
he refers to the Bhagavata,Surma,Siva,(raruda and Padma .

Purah as. He also explains how even the highest Lord is said

to warship Siva. He refers to the Srutis and corroborates his

statement^ oy tke.Lrehms&utras. Purusottama himself explains

the word Bhindipala, which,here means a sling. He says that

the good should take the Bhindipala in their- hands and easily

hurl stone-balls for protecting the line of fields which are
orby bad twioe-barns.^ot only that,but he ewen asks

the ’wise to challenge his arguments if they find any dr aw-back 
.16in his reasoning. Both Prahasta and Bhindipala are written by 

Purusottama in a challenging mood.

14. next eat pur an avis ayeyad. ikaprasahgad
Vanin tare tad uditsrn kiiolu Bjdrdipale. prii-vivrt i. p.. 233.

15. I;ur-dvijesamajasarikulanigamaksetraliraksanayelam; 

LdayaBhindipalam santo galikeh sukhad ajai-s. Bhindipalaj^ 277.

. Bhindipala means a jevelin or an arrow that^ean be shot, 

by hand or in a tube.lt also means a sling.The word ’

Pulikah in the verse has led me to understand the term as 
mealing a sling.

16. Bhindipala:last verse p.2?7.
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(4) Bhedsbheda -8var-upa-h irnaya:«

'Bis is known as Bhedabhedavida also. It is a short 

work Tdiich discusses the theory of Tadatmya vis.
'k
Bheclasahispur abhedah-identity which tolerates diversity.

This is pure ifsaism- Suddha Adavaita.Purusottsina proves

it at the authority of the Sr fit is. while refuting the

absolute Monisia of Samkara. The number of this Yada is
17six,as given in the'colophon. "

, (5) Pratitcrtipujaaevada: ~

Also called Bhsgs^atpratiicrtipuisiiavlda or 

Bhagavatpratipujana,it discusses how the worship of an 

idol is & source of uplift for a Brahmavadin,while this 

is not the case with these who follow other systems.

Again, the worship of an idol does not presuppose the

want of intellect in a worshipper;on the other hand 
it is better from the point of view of iferma and Jffaha 

also.He argues out at the end for his preference of -fee 

idol of Arena.The lest verse informs us that the Yada 

depends upon the eleventh book of the Bhagavat end

___Purusottamena fceto' vstarsvadavalyara
Bhedabhedssvarupanirnayo Barca Sastho vadsh...

Yadav all. p.23.



the Sarvanirn&ya chapter of Tattvadlpsnibsndha. $e know 

from the colophon that the number of the Yada is fifteen ,18,

(6) Brstiblisdavada: -

It is a small bat very important work, from the point 
of view of the? Snddftadvaita. It discusses the various

views of causation. Purusottoma refutes the atomism of 

the Yaisesika end the parinamavada of the An is vara ; ' 

eimkhya.Ee gives the refutation of the Samkhya as given 

by the Meylvadins and then refutes the adherents of 

isayavada also, finally,pircusottama explains the Brahiaamda 

and proves it, on scriptural and other grounds.The Yada ,

as said by our author is based upon the h ihsnuha .and
iqother works. Its number is five. "

(7) 'Hiyativada:-

Like the Srstibhedav£da,it deals with the theory of 
Ihyati. Here the author discusses all the different.

theories of Khysti, as advocated by the Buddhists,the 

illmansahas,the ^ayivad&ns,the Samkhya,and the followers

18.1ti....purusottamaviracito Bhagavat^ratipujanah 

pencada^o vadah... Yadavall.p. 81. ,

IS. Iti..,P anc aaahers t ibhedavad ah.... Yadavail. p. 118.
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of ISsdhvc, Ramanuja and other teaohers.purusottama refutes 

all these theories except.that of Ramanuja,which also is • • 
not accepted in toto.In the SadoJiadvaita.pJdiyati is accepted 

for those who have obtained knowledge end sjiyakh#eti for
i_ those who have not. The Vada is based upon hubodhini and 

does not bes© any number.

(S) Andh skaruveda: -
This Yade is a short work proving that darkness is 

a substance. Other- theories are discussed and rejected.
g!

The Vada is based upon Subodhini and. bears number nine.

{9) Br ahm an at'vad i&evat avad a: -

This Vada is an interesting work,which tries to pro-re 

that Brahrainhood is some Devata. A man is a brahmin or 

otherwise according as this deity is present or not. It is
g].based upon SubodhinT:. and is tenth in number,

(10) Jivapratibiffibatvokkaadsaavada: -

Also called Pratibimbetvakhandanavada ,it is a 

polemical work direr ted against the Protibimba-theory of 

the followers of Seiners.Here all the six explanations of

83.1 ti.. .h avamo' ndhakar avadaii. 

Sl.Iti... .BrVthiJiana t vsdidevstavade

Vadavali.p. 141.
dee amah.. .Vadavsii.p, B5 .



the theory are thoroughly refuted.lt is proved at the end

that the

Brahman

revive.

individual soul is a part of Brahman and yet 

is not partite. The number given to this Vida is

(11) 1 vir hlivat i r obhava vad a: -

It explains ,in eleven pages ,how Ivirbhava and 

fir obhava are powers of Brahman. ’While so doing ,Pur us ottama 

refutes the positions of other systems. This Vada bears no 

number and like the previous one,is not based upon any 

particular work of Yallabhu.

(IE) Pro tibiifibavsd a: -
This is a short discussion on the real nature of

on image accord Lug to the Budahadvaita.h umber eight is
23given to this ?ida. J It is based upon Tettvecupanibendha. 

(13) Bhaktyatkars avid a: -
t

is its name indicates,it is intended to show the

superiority of devotion to other means of emancipation.

It is based upon SubodhinT and bears no number. 

(14) Xhaia i.apan avidhvsms a vad a: -

This is a metrical work in ICE verses.Ju I *h 
3 U as' the

’rahasta and Bhindipaia are written against the fc’aiva

2S. I ti..", ,uv ad as ah Pratibimbatvakhandanavadab. V'adavall. p. 18E.

23.1ti....Astemah Pratibimbavadah. Yadavaii.p. 201.
* ... *
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system,this Yada ia written against the Saktas. M 

important difference between the two cases is that whiie 

the Prahasta and Bhindipala are offensive in character, 
this work is def.ensiTe.The Saktas have contended that 

Yaisnavas are really speaking Saktas because the ornamenta­
tion^ on the image of God leads to its being understood 

as that,of Sakti.The arguments is further corroborated 
by the composition of a work styled Snaministotra by 

Yitthalees and by the-consecration of the image of 
Saras rati during the lavaratrl days, purosottama refutes 

all these arguments. The Yada can be divided into three 

parts as has been done by some.The first part consists if 
89 verses, in which the author emphasises the masculine 

character of God. The second part begins with the fortieth 

verse and ends with the sevsntysixth. It deals with the 

Sveministoira. A separate title has been given to it 
by some. viz.Svemiayastakavisayakasahkanirasavadaa The 

■third part dealing with the Sarasvatlsthapana begins with 

the seventyeevanth verse and is continued till the end.
To this also a title viz.Sarasvatisthapariavisayakasahka- 

~n irasav ad a, has been given.The Yada bears no number,nor 

does ft mention^ any work upon the basis of which it is 

composed.
{15) Bamavada: -

It is variously known as JayasrTkrsiiacearanavada



or h amaphaladiprakaravada. The last is given by Purusottema 

himself in the colophon0 The doubt here expressed is 

whether the name of God,known or otherwise,will bear fruit. 

The conclusion arrived at after discussion is that the 

nain fruit can he secured only by knowing the name of (lode 

The Yada is based upon SubodliinT, Yid vanmarid an a aid Tattva- 

-dlpaniban&ha. It bears no number.

(16) Murtipujanavada:-

This Yada is intended to establish that■the image 

of Lord Srsna should be worshipped by the Vaisnavas.This 

Yada is not numbered nor are we informed about its basis. 

(1?) Urdhvapuniradharanavada:-- -

. It deals with the Sampradayie.practice of having 
a vertical mark on the forehead with Candana etc.The mark 
with the ashes is a ^aivsit^js^ custom and so that shrikld

hot be adhered to by the Vaidikas. The Yada bears -no

number.

(18) Senkhacakradharanavada:- ■

- .It also deals with the Sampradayic practice of 
marking the conch and the disc with clay. The. prohibitions 

against such marks found in other works do not.hold water

during the actual- worship of God. The Yada is eighteenth 
in number and is^based^upcn^the^Kibandha.^*____ >____ __

24. Iti... .Sahkhacakradharanavadah Astadasah.. .Yadavali p.BBl.



(19) Tula sima ladhar an a vad a; -
Also named Maiadharanavada,this Vida intends to

prove that the followers of Vaisravism should invariably " 

wear the string of TulasI beads. The discussion more or less 

follows the same pattern as in the previous two Vadas.The 

Tads is seventeenth in number.lt is written on the basis 

of various Bibandhas and the practice followed by the 

Vaisnavas.

(20) Upadedavisyss'ahkanirasavada:-
A. 4

Also called Bhaktimargiyopadesavisyasankanirasa, .
A .

this is not a very short work. It deals vdtli the topic <£ 

initiation in the Suddhidvaiia. Purusottaiaa first states 

that the Gayatrl brings in only the Brahminhood which is a 

prerequisite of karma. Devotion to God. is necessary for 

an individual soul, and the Bampradayie initiation is a 

prerequisite of devotion. In the path# of devotion, 

therefore, the Bar an am an tr opades a is required. After 

discussing this Furusottama says that there is no harm 

if both a husband-and his wife have only one preceptor.

The devotees are of, various types,out of which a Buddha- 

bhakta is the best. The Vida does not beer any number.

(21) Bhagavatasvarupavisayakasahkanirasavads: -

It bears number thirteen and deals, with the Bhagavafea



Parana,which is accepted la the pustimarga as. one of 

the Pr as than as .lie says that the Bliagavate is a iiiahapurana 

and should be included in the list of eighteen Puranas.

Ee also quotes references from various works to prove that 

the Bhagavatapursns is very ancient. The work is based <n 

the Tattvadlpanibandha.

(22) Svavrttivsda:-
It has been published in the pustibhaktisudhl Yol.III. 

ho.9.The work deals with the Yrtti of the Maintenance, of 

a teacher. It is a verjr short manual (I i go us sing the Yrtti 

of a Guru which should be in keeping with the useal practice 

of the sect and the purity etc. of the pupil. The Tada 

appears to be based upon tiie Tattvadlpanibandha.

(22)Jrvavyapafcatyakhandanavacia „ (24) Abhlvavada and

(25)Y8Strasevavada could not be traced. Over end above tihse

ope (26) Jitfiiavada has been ascribed to him by Shri.

Telivaia and Sbri.H. O.'Shastri.

Jivevyapakatvakhandsnavsda has been referred to by
25Purusottams himself twice. ( $© shall see in the next

25- Id am Sarvam Hay a Jivanuvade sarayak prapsneitam 
ato nairooyate. A.B.P. IIUS'.32.p. 735 and 
Ity Anvatmavadah.T8. Ab^53.p.95.



chapter how many of the Yada-granthas contain the same 

arguments and even the same phrases found in other importait
- 'vnworks of the seme author.And again,the sentence-Ity Anvatpia- 

-Ydd-abT in the Avaranabhaaga coming after the refutation of 

the' Jiva-vyapakatva is very suggestive.We osn safely say 

that the said Yada should therefore be considered,as dealing 

with the problems connected with the atomic measure^of the 

soul; and must be containing the same arguments which ere 

found at the places where the work is referred to.

Similar is the ease with the Abhavavada.In the

prssthanare.tnakara,8 thorough discussion on the concepts

of pragabhava and other Abhavas is followed by a remark-

'Ity Abhavavadah. The arguments that are found here,are

also found in the Avaranabhahga on the Sarvanirnaya
28chapter of the Tattvadipanihandha. ‘It thus appears 

that the Abhavavada contained a refutation of various 

Abhavas as separate concepts.

120

26.In the Manuscript-Library erf Pandit Gatfculalji in,Bomber 
there is an incomplete Manuscript of Jivanuxvavada.
It has nine folios.lt ends abruptly.lt is dated Saka 

1796.The number of the manuscript is 147.It begins with - 

Atraa nityas citsvsrupah... etc.

27. Pr.p.123.

28. f Sn.A B.117.pp.89-92.



Yastrasevavada could not be found,and the present 

writer Was unable to find any references to it in the 

works of Purusottama,he .studiedv It may' however,be 

conjectured, that it may be dealing xvith the worship of • 

the clothes of the .Ac ary a and not of any image of God.

Even today,there is a section of Yaisnevas who worship 
the clothes of the Jcaryas. Ihe followers of Gokulanatba 

do not worship an/ image of God,

The word Atraavada has been used by Purusottama while 
discussing the Saticlryavada. ‘He argues that the invisible 

(Adrst a) should not be understood as regulating the rise 
of a particular offset from a particular cause,because 
’Itmavade tasyapi dusyatvSt.’ It is difficult to state 

whether Atmavada, here,should refer to a book or a 

theory. It seems that the reference here,is to a work 
rather than a tehory,because Purusottama does not argue 
out against the Adrsta here.One Atm&vada of (Topesvara 

has been printed in the Yadavali.Purusottama, seems to 
have been written one 5tmavsda,but unfortunately we have 

not got it..

One{ &7)Bhaktirasatvavaaa is printed in the Tadavalx.
It is ascribed to pi timber a. inis short work is written

with the intention to show that devotion is a Rasa,
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different from the nine Eases accepted by the rhetoricimg.

The work is also published in the pustibhaktisudha,where 

the editor Genpatiram Ifalidas Shastri says that this is . 
in fact composed by Purusottama.^If the style of the 

writer is taken to prove the authorship, the opinion of -

P-. K. Shestri seems to be correct because the analysis that 

we find in the worWof purusottama, is found here also. - 

The way in which Sneha is differentiated from desire, 
knor ledge and all that, is found in the Suvernasutra. ^'The 

phraseological and ideological similarities may thus be 

adduced in support of purusottama*s authorship.

We have already referred toAabsence of . any authentic 

information regarding the number of the Tall as written by 
our author. It jfuite passible that he might have composed 

more Vedas than those which are known to us. Any way,we

know of twentysix Vadas.

h short analysis'of the Vadas, that we have seen 

above, would reveal that out of the twentysix Vadas,

30. Iyam kr-tir vastutah Srlie atp ur us o 11 amag os vam ic ar an am ■ 
e va.Pn. P. B. 3. Vol. Ill .H o. 5.

31. Compsre-Saebas go isecchevisesnh. * , etc„Vad avail. p.204.

with Snehab oatraano pi anas o va yogyo dh arcaavi.se sah 
na tv ichlia.-. .etc,.-S.S-.p. 7.
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we have referred to, four are not extant. Oat of the 
regaining works,which are extant,twelve are numbered.

The highest number is eighteen given to Sahkkaoaki*adharaia 

Yada.Ptirusottama himself informs us about the basis of 

thirteen Tadas. One of them Tulasimaladhhranayada is 

based on various works and the Sainpradayic practice, the 

prstikrtipujanavada is based on Subodhini .and Tattvadlpa- 

-nibandha.Out of the remaining,six are based upon 

Tattvadlpani.bandha, aid five upon Subodhini.

Prom the point of view of contents,these works can 
be classified, as follawsj-

(i) Works dealing with philosophical concepts: -

The first part of prahasta'vada,
Bhedabhedaveds,
Pratikr tipix jsnavada,

Srstibhedavada, ■ ■;
indhakaravada, ,

nhyativada,

Pratibimbavada, ,
Avirbhavatirobhavavada, - -
Bheifcjutkar § avati a, ’ ’ , .

a _Ohaktirastvavada, eno.A 7
Atmavado. / 1

(ii) Works mainly polemical in character:- 
The second part of Prahastavada,

Bhindipelevada,



Jlvapratibimbatvakhandanavada,

Khalilapan avidhvamsa mi a,

JIvaYyapakatvaidiandanavada, and 
Abhavavafia.

(iii) Works dealing with the Sampradiyic beliefs and practice s: 

The Third part of P rah as t avals.,

Br ah oi an. a t v&d ids vatavad a,

Kimavada,

M ui* t i p u j an s vad a,

Urdhvapun dr adKaran a vad a,

Bah disc akrsdliiraaaTyd a,

Taras 1 cullat*hsu cutswana,

Up acl es &vi say as an lean ir Ss avgu a, 

Sva vrttivada, and,

Vastraseva vale.

(iv) Work dealing with o.ae particular book: 

bh&g a v a t a vis ay as an. kan irasavada.

(Ill)
Other independent works.

(28) pr as than aratn akar a: -
This is one of the most important works of our author. 

Unfortunately, it is not complete. The part of the work, that 

is extant,includes the first chapter called pramanapraksrana, 

and a part of rhe second chapter named prameyaprakorsna.



fhe second chapter is not complete.
'A short analysis of the con tents of the first chapter 

and a-part of the second will show how the work is planned 

and hew it is carried out by purusottema.

After paying homage to the God Hcmodarspaims baddhah) 

Purus oitsme says that whatever is found scattered .explained 

or unexplained, in the authoritative works has been described 

here with reasoning. ^ life says that Yyasa has first discussed 

the principles on the strength of Sabnapramane and has tba 

thought of the praitt€>ye,Sadhanti end I-ha .la. v .ill s bh a c sr y a. 

has done'the saw thing io his Subodhird. This as quite 

proper, because the ifeya depends upon the hah8. Hence in 

this work also preman a is described in the beginning, ikfter 

explaining that the word pramena means unde on trad ic ted 

knowledge, as also the means for obtaining such Knowledge 

purusottsna begins,the discussion cel the theory of knowledge. 
This/! oil owed by a full-fledged discussion .cm the Eramanas, 

Ssbda, pratyaksa, and nnumana. He discusses other Pramanas 

.end rejects them, finally ho enters into a discussion wheiher

33. Yet prameyaw urudha'kore of bit am

H opepsu i tarn ui op op ad i tern;

Tipraklrnam iti tattmanisayod-

Orhya yuktibhir ihopavarnyste. Pr.V. 2.p. 1.



the pramsnya-of knowledge is directly understood or

indirectly* .At tx.ie end he says that whatever is left
*6 ‘ '

undescribed end whatever is described, but was lying scattered

in the authoritative works regarding the Pramaaa has been

put together here-by him. °^ln the beginning of the

Prameyaprakarana Purusofcama says that Brahman is the min

pramoya. He explains the Brstiprakriya and then gives the
j*

three divisions- Bvarupaketi,Earanakoti aid Edryakoti.

He thoroughly discusses the t^wantyeight principles which

are included in the Earanakoti. At the cc&clusion. of thin 

the extent pare of the wor& comes to an end.

Prom the foregoing short sn'aLyKsis of the extant
i

pcrtioiiB of prasthpiiaratnlkurs, we can understand quite 

clearly the plan of'the work as thought out by our authcr.

?yesa,th.e author■ of the HrshmaSutras

: carried cut hi.b work according to

ianss, Pr>‘toys, Sadhsrs and phaia.

This is also the position in Tellabhacarya’c Subodhinl. 

We may add hr re that in the Sarvaniriieynpratrarriiia of the

33. Svam pramffilavisaye, nupapaditam yat,

Yed viprakiriiam upspaditam Ikarsflu 

Samgrhya tad gaditam stra mays tathanyst

prasshgiKain. ca suj anavra.]s tosonaya. Pr.p. 155
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Tstivadlparibandha, Yallabha lias also followed the same 

plan. Purasoitaaa'thus thought of writing four chapters 

dealing with Pramana, Prsmeya, ’Sadhana and phala.He 

actually refers to the Gaclhauaprakarane in the beginning.

That the second ^chapter in not finished can also 

be easily understood. The chapter does not contain the 
colophon, or any concluding worse. Again ,it does not"

discuss each’and every problem connected with the Prameya, 

e.g. the Karyakoti, the Jivasvarupa,the distinction 

betv/gea the Tag at end the Samsars etc. These points ere 

really important end we con not believe that PurusottffiHa 

has neglected then.

34

The pertinent point,which remains to be seen is 
whether ?uru set tame finished the work and some^/ils

portions were- lost or that he left the work unfinished.

Then p urn sot tam a has written, so many works, it is difficult 

to imagine that he sight have left unfinsihed so important 

& work. The work is really a treasure,, a Rainskaro and 

quite naturally Purus ot tarn a must have completed, it.

Again, many references to it are found in his other works 

like Bhasypprekass ant Tvaranebhaiigo.:If these references

34, Siddhente Prakaras tu s&uhonaprakarane vaksyate,

Pr.p. 3.
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are a clue to the earlier composition of Prasthaharatnakara , 

we should accept that it was finished by our author and 

it is oar 'misfortune that we have not been able to obtain 

the complete text,

(29) Ssmarpananirnaya:-

In the manuscript Library of Pandit dattulalji in 

Bombay, there is one work of purusottama called 

Samarpsnanirnaya or liman i red anapaddhati. The manuscript

bears number 150 and consists of 16 folios. It is a small 

wens which contains, as its name indicutes,the discussion 

on the Samemenp or surrender to Pod.

( Sky) LiUltllC 1j . tSlflciL ii

In the seme Library we have one work Luktieintamani, 

also called BhagavatpTasadamahatmya, The manuscript has 

11 folios and is dated V.L.r72y. Lumber. of the manuscript 

is 1 ”6 and the name of the seri&e is VSgbhsta. The' 

colophon runs ;5 ltd Sri muJfcticintamanau Jaipur usot tamadevena 

Sabgrhya viraeatah.* It is not improbable that Sri.

Pu.ruso11amahera is our author, .The work is just e 

- compilation and purasottams might have written, it at 

the young- age-of 14,which would have been his aga in '

y.s.rras.
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(31) Dr avye.suddhi: -
Bravyasuddlii is an important contribution of 

purusottama to Dliarmasastra. The work,apart from collect 

-ing the rales'of purification,ab its name indieatea,is 
written with an express purpose. While the rules of

purification have been laid down by the works cm i>harma- 
sastra,for the -purpose of maintaining purity and sanctity 

of things and men ,i urusottama felt it to be his duty to 
review them and bring them in line with, the Sampradayic 

practices. The devotion to God, than ms to the imagination 

of Titthalesa, has been a Jlfeirly long procedure in tne 
Pus timar-ga, involving the use of a lot of things and 

repairing a good deal of time. It was thus necessary 
to preserve the purity of all the utensils used in the 

iisriseva. Hence the rules of Suddhi had to be so adjusted 
and explained as to get sanction for the beapradayic

traditions. Purusottama me&es this quite clear in the

first verse.
35

Another important point is also to he noted. 
parusottaae.se we have seen, flourished at the time when

35. hstva SrlvaHabhacaryin herisevopakarika,
hahyscha&hyantarl dravysiuddhir atra 'vioaryate. '

Dravyasuddhi.p.4.



the throne of Delhi was occupied by Auranzeh,under 

whose reign the Hindu society was always in, danger.‘The 

Hindus who had to struggle for their existence became mure 
gad more conservative; all the rules formulated and 

observed since centuries hau to be reviewed in the 

context of the new situation that arose. Purusoitama felt

it to be his duty to put together and interpret the
36

rules which appear in different works.

The work contains 29 sections as follows;' 

(i) Shenl'Camaasr imittavicare,

ii)?astradyenter!tasparss buddhipurvaussparse ea

on en sd i vie' or a.

{ill) Sitosn odafesiTjhlHeara,

(iv) Retro u JEnsnavieo.ro,

(v } Rltrau l edyddijalssnenavicere,

(vj.) -Fhtrau joriws-iijrtirajehsu kaLavioLsgauivicara, 

(vii)0aturthsdinsd&u raposvalasud'ihivicax a,

(?iii)paripitphinottaraifi puna ra.jccarsanevicara, 

(ix) Tie jas-ralsyi asncyai•.paroepnrso rejasv&bsyoh 

•pai Caspar- g.sparse ca via are,

36. Mibsndhesu vivioyoktipy adhuna budohidosetah,

YeSam sa bhosats samyag tata ess samudyamsh.

I>r avyas uddh i. p. 4.



(x) Ksjasvalssnsnadivicara,

- (xi) /tab per am eiGclvystiriktasuanadiycgaiiimittaYielka 

(xii)S psrse dosabhavavieara» -

(xiiij j.aagavatsevayam Jaivapitryeksriaasu saaaaaina 
suddhasya ke yq asueihetsvsh kite® kathan va

tat ah. suddhir iti Yicarypl-s,

(x i v) Ta s trad :i. vi saye sad ah i v i o ar a,

(xv } Pahrad isaddh i vac are,

{ 3t1 ) licchi b taSDrstapatraff aclcih i vie ora,

(xvii) 'imedhj'rBprptapatrG»audclh.i\~iGoraj

(xvii i)Sayyidisaddhivicara,

(xix) Dhai-v'adiead iMricsr*,

( tk) Giddhacu &g uidhivio nr a.

(:or i} r hrt obey a s ad lulijn saddhi vicnr a,

(xx i i) Gbrtapae itadiriara. bhaksyabhaksye vicar a, 

{yxiii)UdakaB'.id ihivicara,
(xxiv) ?, i > la-'^ayasuddlii vicar a,

(xa? ) Bha&Vibhivicora,

{ ax■vi) hesudu11ivicar-o,

{xxvii)P:oihya sudd h ivies-'-?,

(xxvi i i}?rakirj.:armi.-.hivpcare., and 

(xxix) .A til] a sii do hi viesra.

The wars is full of quotations from standard 

treatises on the subject,like the Sortie,birij ay a sin dim,



Binakarodyata, Bhagavad Bhaskara eto.purusottama tries 

to make it as complete as possible by leaving out . 

nothing that is important.

(32) Utsavsprfctsns:-*

Festivals have played m import ant pert in the 

parti 3asipracayt.. We have get many works of the

scholars of the Sampradaya,discussing when and hov? 

certain important festivals are to be celebrated. The 

utsavapi’atijia enjoys a very high position in these 

works. It begins in the form of a commentary on the 

Jan^astamiairnaya- of VitthaIeso,and after it is 

finished.purusottama begins to discuss other festivals

independently, ^ While so doing,he also includes 

a comneotary oh the Hamanovcmiairnaya of Titthalesa.

Apert from the description of the festivals,

purucott8Tia?G purpose ic to decide the exact time when
fothese festivals ore to be celebrated. This/wbot he 

himself seys in tne first verse. He says the same

37. Atali par am svantaatratayanirniyaate. H.P.p.107. • 
33. hr-imed acavyacarena n prabhmi Srivittliale^vai’sn,

Pi at -v o t a a ven am saaayah oopapattika uoyate.U.P.p.90.
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thing at the end also. Thus the Utsavapratena is acre or less 

a Kalanirnayagrantha. It should be noted in this collection 

that the title of the work,as given in the Colophon,is 

S&mvatsarot save.kalan irnayapratana. The work contains a critical 

discussion on all the festivals referring to the views of many 

authoriiative works like ialamadhavasBhagavad Bliaskara, 

Dinakarodyota, Mirnayasindhu and many Pur an as and other works. 

The work sometimes makes an interesting reading,especially in 

the description of various festivals. Thus for instance, white 

dealing with the Balipujavidhi, Purusottama refers to the 

tug of war(Haj jvakarsana) as described in the Mitya Parana. ^ 

Sri. S. H.Shastri i'f Surat has edited a collection of

the available works,on the subject by the writers in the 
Sampradaya. The title given to it is lavatpra^ya-utsavanirnaya- 

granthasarnuceeyah.In this we find another work of Purusottama 
named Jijayanirnaya,dealing with the festivals of Yijayadas'sm. 

jSastri Oangadharaji in his Utsavapratsnodaharana says that 

Purusottama has written two works, on the Yijayadasaral,and
he has commented upon both of them.4'1 One Yijayaviveka of 

fiahgadhara ghastrl is printed in,the collection stated above.
__ ,m. m, twi mm mm mm **-■•+ aifnrr -rr r"—«»—. «■» ■»«» — W»

39.Samvat-sarotsavanehonirnayo yam mays i£®tah.tLP,p,1560

40. B.P.p.116.
41. F.P.p.65.
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It explains the portion of the TJtsavapratiaa,dealing with
i . ' \

- , ’ 's

the Yijayadasaml. As for the other, work dealing with the\^ 
Tijayadasami, which is printed in the said collection, and

f
which,Gahgadhsra says, he has commented upon,I could find 
after a careful study that it is just a larger version of , 
tbs relevant portions in the Uts&va-pratsha. 1 do not .think, 
therefore, that it deserves separate consideration.

The high esteem in which this work was held,can be seed
from the fact that it was actually.abridged and explained
either wholly or partly by the followers of the Sempradaya.

‘ - ‘ / \

A short explanation of difficult words - and Sentences has
been named pratens-tippanl. The manuseript of the work
together with the Tippanl Is dated Y.S.1758 and was copied .

■ > . * ' ‘

in Surat, The Tippanl. refbbs to. Purusottama as*Guru* \

it thus appears to have been composed by one of his
. *.... • •dispaples* ** fe have already noted that one Gahgadhara 

iSastrl wrote commentary called Yijayaviveka on the portions
of the pratina,dealing with the Vijayldasaml. The Yijaya- 
-dasamlvada alias Yi j ay ad as amin irn ay a of G-ahgadhara Bhatta 
is also based upon the same. The Yr at ot savan irn ay a of Bhatta 

• Tulajarama-,-written in the.Yraj^ dialect is based upon .the

42. U.p.p.156. ' . .
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43 —Uisavapratana. Similarly there is one Utsavapratana-

sandoha written in the Yraj dialect, The manuscript is ^
44 N'

dated Y.S.1Y85 and copied by Yaisnava hrsinhadasa. ^

Govardliana,son of RSmakr.sna, commented upon the C and ana- 

yatrotsava in the Pratana, She Utsavapratanodahar ana of 

Sastri Gahgadhara is also written in the Yraj dialect. 

Ramakrsna’s son Q ovardhana wrote one Yi jay ad as ami- 

pratanasayaprakas'a and’ the Bolotsavapratanaprakasa in 

Sanskrit. lagannatka Shastri has translated Utsavapeatana

in Hindi.

(33) Utsavabhavenukrama; - ' .
It is a short compilation of verses appropriate fer

different festivals that have been described, and discus©d 

in Utsavaprataha. The work is also called IItsavakramabhavana. 

It is published together with the* prakarananam sangaii'in 

the collection of Yrata-works, referred to above, .

43. Iti SrimatPurusottamajikrta-utsavapratanaiaate
fae an as ahgr ahapur vaka Htsavanirnaya.. .ite. U.P.p.86.

.44. U.P.p. 2?.



commentaries <m the works of Yallabha aid Yitthalesa. \
- '"V

(34) Anubhasyaprakasa;- .

This Toluminous coimeatary on the inubhasya of

Vallabhacarya is the magnum opus of ?urusottama.Yallabha wrote 

his Bhasya on the Brahmasutras .which are taken to be one c£

the prasthanas of the Tedantic philosophy. He. thus tried to 

explain through this his theories of the Siiddhadvaita. ,

The Apubhasya,however,was written in a laconic style and stood 

in need of commentaries for its explanation. purusottama, 

by carrying out this great work, has supplied to us more than 

what was. needed. 7

The Anubhasya is a work of dual authorship. On the. 

authority of Purusottama, we. knew that the Anubhasya from
3 _

the beginning upto Ill.ii.3# was composed by Yallabhacarya,

while the remaining portions were written by Ms son
. , 45 'Yitthalesa. Purusottama must have definitely noticed the

distinction between the two portions. In the beginning of 
the fourth Adhyaya there'are eighteen verses while, there are

w wwm mmm* — ^ iwn—aw«—^ ^ mmim-m* <m mm iwi'» m —i»»i fi«» — —> — »i>— m**

45. Ita arabhya.prabhunam iti pratibhati. A.B. P.III.ii.34

p.96'?.
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only five in the beginning of the third, and there is ' 

no such metrical introduction to the first two Adhyayas. ' 

The style of Yallabha is terse and laconic.,almost 0 
epigrammatic while that of Yitthalesa is more explanatory,

and tends to be ornate with long compounds,and descriptions 

full of imagination, sometimes uncalled for in such a 
work, further, ,the former part of the Bhisya contains ■ • 

violet attacks on other theorists, especially Samkara; 

this is not the ease with the portions written by yitftialesa 

Yallabha often refers to, the older bpanis ads,whereas 

Yitthalesa refers more to the minor Upanisads and the 

Pur anas. The second interpretation of the Sutra I.i.ll. ji 
is from the pen of Yitthalesa, as has been pointed out 
by Purusottama. ^‘Purusott ama* sjd commentary itself jfOUM, 

on a careful, reading,show the case of dual authorship ^ 

very clearly. Purusottama has to explain, much more while 

commenting upon the portion written by Yallabha. than 
upon thod^ by Yitthalesa. ' . ,

We have noted above that on account of the laeonie 

46. Sampratam tu prabhucaranair akhandabrahmavadena... etc .



style of Yallabha,Anubhasys stands in, need of an h 
explanation for its complete understanding.A host of 
commentaries, besides the Prakasa of purusottama,have 
been written with that purpose. Giridhara( born in Y.S. 
1819) has written Yivarana on the Anubhasya,while a ' 
similar work of Muralldhara is called Yyakhya, One 
lathuranatha who was a great mimansist has written one 
Prakasa. ©1© pradipa of lecherema Bhatta and the 
Yojana alias Gudhsrthadipika of Lain Bhatta are 
easier explanations helpful to a student. Besides these 
there are other commentaries also like Yedantacandrika, 
probably of Vrajaraja,Yagisaprasada of B&lakrsna,the , 
Msrlcika of Bhatta Yrajanabba etc* -

Of all the commentaries ban the Anubhasya, the best 
and the most important is that of Purusottama. He
introduces the Sutras,explains the Bhasya fully, and
then notes the interpretations of other Bhasyakaras
and views of other theorists on the particular topic

\ ,

at the end of. the Sutra or the Adhikar-ana as the case 
may dq. He discusses the views of others and refutes 
them if §o required.Thus Samkara,Ramanuja,ladhva,Saiw, 
etc. are referred to a hundred time s. ifd ay ana, Yac aspati- 
mi&ra,JayatTrtha and many others are often mentioned. 
Thus the commentary is moredritical than explanatory.



Sometimes we feel that the Prakas'a is' very scholastic 

and difficult to be understood. Gopesvara has writtenr\ 
a fairly long sub-commentary over the same called 
Rasxui, in which he explains the prakas'a and adds many 

more discussions which, he thinks, are necessary.

One very important question has been raised with 
regard to the larger version of the inubhasya'called 

idle Srlmadbhasya or the Brhadbhasya and the Bhavaprskis'ika- 
-vrtti. The problem requires a discussion here, in as 

much as it has some bearing on the Anubhssyaprakaaa of 

purusottama. ’ ' .

A case has been made out by Shri. Telivala^'lnd

Prof;M.G.Shastri to the effect that Yaliabha wrote two

commentaries on the Brahmasuiras; the one known as

the hnubhlsya which is extant and we 11-known, and the

other which has been lost to us but which was voluminous

and consequently called Brhedbhasya or Srlmadbhasya.

Prof*. Jethaial G-. Shah does not agree to this and refines

the arguments advanced by Shri.Teli?ala and prof.M.G.
48ShastriT The important arguments and counter-arguments

4?, A.B. with P.and fi.III.i.Intro.p.5,6.

48. prof; J.G-.Shah: inubhasya: Gujarati Translation

Yol.I.intro.p.Sff



are as follows.

The title of the Bhasya- Aaubhasya-itself, shows

that this commentary is smaller than the other, which 

may be named Brhadbhlsya or Srlmadbhisya. Prof; Shah 

s&ys that the term Anu stands for the atomic measure 

of the individual soul as against the ITibhutva of the 

same as propounded by Samkara. It should be remembered 

that Yailabha considers Samkara as his chief adversary.

It is necessary for us to understand exactly what Sfeft. 

Teliwala has to say in this connection.. In the 

editorial note at the end. of the jin ubhasya( with prakasa 

and Ks&niJIII.iii.he says It seems fltttialesjsrara gob 

Yallabhacerya* s Bhasya on the Brahmasatras up to III.ii.33. 

It seems this was the only portion in his possession 

when he composed the Y id v anmsnd an a. It was at a late 

stage.... that he undertook.to complete the Bhasya- 

fragment of his father on the Brahmesutras. In order to 

distinguish this Bhasya from that of his father, he seams 

to have named it Anubhasya. In Subodhini,Vallabhacarya 

does not refer to his commentary cm Brahmasutras as 

'Anubhasya, but only, as Bhasya without the word inu,tt 

The argument thus based on the word Ajiu, does not appear 

to be plausible,because if we believe that Yitthalesa



has given the name Jjaubhasya,naturally it does not mean 

that the portion written by Yallabha himself also 

represents -a smaller version of the original text.The

explanation of the term inn, as given by prof: J.0. Shah

may not appear to be satisfactory, because it is!

unbelievable that Yallabha, even if he wanted to
/

distinguish his' System from that of Samkara, would have 
hit upon not so very important a point.

Yallabha in his Prakasa on the Sastrartha Prakarana 
of Tattvadxpanibandha says: Dakaran MIroensadvayabhasyam. ^

This, says Telivala,would rather suggest an accomplished

fact. Similarly in the Subodhini on Bhbgaratapurana.IL i.5

he refers to the Purvamimin.sabhesya also, as an ...
50accomplished fact. Telivala further points out that

in the Subodhini on the Yede-stuti,Yallabha says:Bhasye
Yistarasyektatvat., No such Vietara has been .found in tie

\

extent inubhasya.Similarly in the Subodhini on the
u ^

Bhagavata III.iv.7.Vellabha aaysiPtsny eva guaopasamhara- 
pade sodasadhiKarany a pratipaditlni." This means that

49. T. S .P . p . 33.

50. Bhavanapaksas ca purvamlmansabhasya eva nirakrtah.

Subodhini on Bhagavsta.il.i.5. '



sixteen Adhikaraaas of the Brahsasutras III.iii.are 

regarded as f'isessnss. There is no such reference in 

the extant ihmbhasya. Purusottama does not seem to loans 
known this in the beginning. He knew this after writing 
his Prakasa an SubodhinT on the third book, of the 

BhSgavaiapurira. So he added the required references 
in his 'inubhasyaprakasa in the revised version. •

In reply to the argument of Telivsla that the 
references to the Bhisya suggest an accomplished fact, 
Prof.Shah says that When one author is writing 

commentaries on various works Mmultaneously,he may 
think of discussing a certain point in a particular 

work and may furget the same thing while actually writing 

that portion of that particular work. The argument of 

Prof. Shah is convincing. Naturally, the references to 
the Bhasya in other works can not prove an accomplished 

fact.

Shri.Teiivaia has farther pointed out certain 
inconsistencies in the extant inubhasya. Jn the 

Its a ty acihi kar an a, there is no refutation of the Samfehya 

theory: however, in the beginning of. his Bhisya on 

Brahmasutras I.iv, it is said that the Bamkhya theory 

is refuted in the Iksatyadhikarana as unscriptural.
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Similarly, the Tsdanenystvadhikerena should contain a 

discussion on the the theory of Avirbhava-1irobhava, but 

it is silent. Prof. Shah says that even though the word 

Saniichya is not used in the Iksaiyadhiksrana, the refutation

is ,in fact,implied. As for the second case prof.Shah just 
says that the argument// is equally weak. It is surely too

much to imagine a separate Bkasj*a on account of these 

inconsistencies. The explanation of the inconsistencies, 

given by Prof.Shah is very farfetched. Inconsistencies,if 

they are there, should be accepted as such end it is useless 

to give a farfetched explanation to prove otherwise.

Shri.Telivala has further pointed out that we find W 
some Sutras of the thirl and -fourth Adhyayas of the Brahma* 

sutras, explained in the Subodhini, the•explanation of

these Sutras as given in the Subodh.ini,is different from' 

that given in the Anubhasya; hence the explanations as 

found in the Subodhini must be concurring with those-in 

the Brhadbhasya. Prof'.Shah says that' the explanations 

should be viewed in the context in which they ore, given. 

One important point, which we should note, is that such
i

.Sutras belong to the portions of the commentary written
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by Yitthalesa.

Shri.Telivala argues that oa a perusal of the

Aaubhasya itself,we find that it is an abridgement of 
a bigger work and that almost all the works of Vallabha-
-eirya have double editions, prof.Shah eorreetly dismisses 
the first argument cm the ground of the laconic style of 
VaLlabha. He also says that the argument^ of double 
editions is not conclusive, because there are other works 

which do not have two editions e.|. Patravalambena M 
and the sixteen tracts except the Bevaphala.

The whole discussion has enjoyed prominence by the
/

publication of some parts of the said Srimadbhasya or
Brhadbhasya in the pustibhaktisudha Yol.Yl.Yrof.M.Or.
Shostri wrote an article about it 1 praptamxmsnsa-

51bhssyavibhagartha’ in Pustibhaktisudha. 'In this

article prof. Shastri says that the parts of the Bhasya

published in the Pustibhaktisudha,are really speaking
#

portions of the said- Srimadbhasya or Brhadbhasya. Shri. 
Telivala,however, observes fin conclusion .we ought not 
to omit reference to one work which passes in the name

51. Pustibhaktisudha ^Yol.YIII.Kos.5-6.p. 7^,-fa by IT Gj. • SL-°JL: Afi-auoicfc -
C^uv, irfuja^s±- VW-X-



of Srimad Bhasya of 8rl.VaiiabliMarya.... Prom the style 

this seems'to be a clumsy attempt of a writer of recent 

times, All copies seen by us are new. The style is such as 

leases little doubts in our' minds as to the spurious nature 

of this production." Thus,the proof, that has been-made

much of , loses its value.

All this rather long discussion has a direct bearing 

cc. the study of Purusottama. It has been stated by the 

scholars of the Sampradaya that the erudite performance 

of Purusottamaji,seon in the comparative method as found in 

the Anubhasysprakasasis an abridgement of the said 

Srlmadbhasya. * One thing, that we must note in this

connection is that never in his works, Purusottama refers 
to the alleged Srlmadbhasya. Purusottama, as the study of

his works reveals, is not a plagiarist end if he has 

borrowed bodily from the Srlmadbhasya of Vallabha himself, 

there is no.reason why he,should not refer to such a work

52. Anubhasya with Prakasa & Raemi.III.i.Intro.p. 12.

5-3. Srimadbhasye Samkaraparyadinam purvabhasyakrtam 
samiksa krtasti, saivs SrTpurusottamakrtaprakssa 
Udaiekinti sampradayiklh. An ubhesya-Ed.S. T.Pathak'

Vol.II.Intro.p.48).
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at all. ■ s •_ , ,, \

The Bhavaprakasikavrtti,ascribed to j&saacandra, is

a. work, that poses a problem for a student of the
Suddhedvsita. Is it written by purusottaaa or Krsnacandra?

If it is written by IrsnaGandra, hew much,does p.urusottaaa
/

owe to it? Is it based upon the SrImadbhasya,other then
the extant Anubhasya? All these questions require a

/

careful study.

The Bhivaprakisikavrtti is an independent commentary .. 

on the Brshmasutras, based upon tbs Bhasye of Yallabha,

It explains the Sutras in line with the emigrations offered 

by Yallabha and Yitthalosa in the Bhasya end also discusses 

some other important points. The explanation on the first 

Adhylya appears to be critical though not,so much as the 

Prakiisa of Purusottama.Thus, for instance,in the very

beginning there is a discussion cm the adhyayanavidhi and 

the views of various-thinkers on the .same,, Again, there
A

are references to Samkara and others, while explaining' 

I.i.2. etc. This, however, does not go on for a longer 

time,and after some Adhikaranas, the Vrtti is more or less 

explanatory. Thus the Yrttikira does not criticise 

Samkara in the An and am ays Adhikarana and the work is, 

on the whole free from polemics. The Trtt.i on the



Adhysyas II, III, and IY is still leis critical and some tie es^ 
barely explanatory.Bius,for instance ,the Yrtti on the 
Tsdaaanyatva-adhikarana is less critical even than the

Bhasya of Yallabha. The strictures which have been passed 
agein/iJmksra by Yallabha in II.i,15,II.ii.8 etc. are 

totally absent. Thus the nature of the work is that of 
a short explanatory imitation of the Anubhasya.

As for the authorship of the work,we should M take 
into account the colophons. The colophon^ at the end of

«i fthe first pack of the first Adhyaya reads:...Srikrsnacandra-

-viracitiyam tacchisyapurusottamssamgi’hltiyam Bbavaprakasika-
" 5k-bhidliayem brahma.sutrav^ttau...etc.' "That at the end of 

the second Pida substitutes^Taechisyapurusottamalikhitayani"

instead of Samgrhitayann Thereafter,there is no reference 
to Purusottama in any colophpn. Shri.M. T.Telivala in his

t

Sanskrit introduction to Adhyaya IY says that the 
manuscript of the Yrtti is written by Purusottama himself.
The last folio is written by cue Irsnadaita in Y.S.1850. 
Someone has written on it*,nIyaio Trttih ^osvairdparusotta'isih 
svagurunamna krteii srutaml1 Thus the Sempradayic tradition

54. Bhavapraka3ika I.p.45,



is that the work has,actually, been composed by Purusottama 

end fathered upon his teacher Krsnacandra. Purusottama has 

actually done so and used the names of his father and his 

grandfather as the authors of his own works,as we shall see 

in .this chapter. It- does not however appear that the 

BhSvaprakasika is really a work of purusottama. We should 

not forget that the frtti,ao it is,is more critical in the 

first .Adhyaya than in the other three. Mot only so but the 

comparative and argumentative style c£ Purusottama is not 

found in the three Mhyiyas, Again,the word hSamgrbita' 

in the colophon is a pointer for this purpose. It seems to 

me that the work,especially the beginning of it, is reviffid 

by purusottama,when he prepared a manuscript copy of the. - 

work,The later portions do not appear to have been even 

revised.■

The relation of this work with the prakasa can be 

and should be discussed,because it jt£ has been argued that
r i

Purusottama owes much to his teacher Krsnacandra. It has 

beep, said that purusottama has been obliged by two 

descendants of Yaliabha. It was due to Yrajaraya that . 

he got the service of the image of Balakrsna but the . 

profound scholarship that purusottama shows to have . , . 

possessed is'due to his teacher Krsnacandra. Thus,it 

is said that purusottama* s frekass contains so many



passages, that are found in the Bhava-prakasiKa.If they 

are not copied out,they are. a tie as t summarised or expanded.

1 careful comperative study of the too works,has, 
however, led Ae to quite another conclusion. The Bhirva- 

-prakssika very rarely contains the references to other 

commentators,which is the chief merit of the wopks of 

Purusdxbtama; and even the references ,which are found,are 

suspicious,because they might have been added by Purusottama

himself.One instance will be sufiicient for this.In the 

very beginning, we have a discussion on the Adhyayana- 

vidhi, which is found in both the works. In the Bhava- 

-prakisika, the author first refers to the Bhsttas,the 

Prabhakaras,Ramanuja, Samkar8,Saiva,Bhaskara,Madhva and 

Bhiksu. Out of them the Saiva,8arakara,Bhiksu and ladhva 

are just mentioned. Then follows the siddhants. ihe 

views of others are put in as less words as possible. In 

the prakasa we* have a complete explanation of the
r

theories- of the Bhettss, prsbhakares, Ramanuja, Ssiva
t

and Bhaskara* Purusottama does not refer to Samkara,

Bhiksu and Madhva separately,perhaps because they follow 

one or other of those views. .After xhis, follows a detailed 

explanation^ of the Siddhanta, accompaniect with the 

refutation of others* views when required. Last comes a 

definite refutation of the Saiva. If we compare the two,



we find that the Bhavaprakasika does not refute the views, 

held by others end that it mentiones Samkara,- Bhiksu and 

Madhva separately. If now Ersnacandra has written these 

portions himself,why did he not refute the views of

others? Is it that an author like Ersnacandra should have* « •

thought of enumerating the views without arguing against

them? It seems that these portions have been added to

the Bhavsprakasiki by Purus of, tama himself after finishing

his Prakisa. Hence he might not have thought it necessary

to give the arguments all over again. He,again, might

have thought of mentioning the names of Samkara,

Bhixeu and Madhva also whan he revised the Bhavaprakasika,

so as to make the list more complete and up-to-date.That

comparative study of various Views is actually added

by Purusottama and does not belong to the original,can

be made out by some more arguments also; Firstly ,at two

places I.ii.32 and I.iv.2?,the references to others* views

are not found in the earlier manuscripts, while they are

found in the later ones.These passages ©re again.found

ad verbatim in the Bhasyaprakasa.This is said by Shri.
55Telivala himself. Secondly,we say actually compare a

55. CinKantargato biiigo mats ami idhau vidyaasnesu Praclna- 
-hastalikhitatrisv api pustakesu nasti.Bhaeya-prakasV 
yam bhago' ksaraso muarito drsyate.Sa evatra nivesita 
iti pratibhati.Bhavapraklsiki I.p.71.footnote.See also 

footnote on p.lES,
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passage or two.Let as take,for instance,the discussion on 
the Adhyayanavidhi. In the Bhavaprakasike the views of 
the Bhattas is given in only one long sentence with 
neumerous clauses and phrases. The same is given at some 
greater length in the Prakass, with'shorter sentences, 
Similar is the case with the views of the pribhakeras,
Rare an uj a, and Bhiskara. This,however, is not the usual 

style which we meet with in the Blifivsprakasika, It thus 
appears that thesej^ passages are actual summaries of

• y

those in the Anubhesyeprekasa. Thus* the lack of uniformity 
in style is an additional argument.

It is stated ,that the' BKivsprskssika-vrtti is based 

upon the alleged Srlmsdbhisya or Brbadbhasya. fe have

discussed the various arguments end counter-arguments 
for the Srimadbhasya. As regards the Bhavaprake&ika itself 
we have to note the foilowing,points.

In the beginning the author salutes Yeliabha and

56. purvoktasrimadbhasyam anusrjftyaiva Bhavaprakasakhya 
vrttir vartate- Anubhasya: Id.S.f. pathsk. Yol.II. 
Intro.p.48.
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Vitthalesa and says that he intends1' to speak outr the .
' _ 57 ;Sutrsvrtti in accordance with the Srlraadbhasya; ‘What is 

aeant by Srimadbhaisya here? Is it the title of some work 

or is the term Srimad just hcmourifio? It three places,, 

the author refers to the Bhssya* In I;i.3; while srg.uing 

against Ramanuja the author enters into a discussion and 

then says -l Visesas tu Bha&yavibhsgad avadhetavyah; ^Uader

the seme Sutra again at the end-, we hare the sentence:-
/ 591Yiseso bliasyavibhege prapsncitah-. ‘Here the author is

arguing for the Semavayitvs of Brahman; Under I.ivlO he

seys that some persons understand the Iksatyadhikarana as a

refutation of the Samichya theory; Then he says; Id am yatha

talha matantoranam dusanem Bhssyavibhagad avsgantavyamy

Before that',however-,he says that even the refutation of $ 
the Semkhye view may be accepted.DJ-*Which Bhasyo-vibhaga

57.Srimadbhasyinu3ai*ena sutrevrttim bruve' dhuna..

■ Bhivaprakasika.I.p.l;
58-. Ibid p. 18;
59; Ibid;p.14;

60; Ibid;p;21;
61. Tsdapy aausahgikatvehismak&m abhimatam.

Ibid. p. 21.
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is referred to here? It con not W surely be the Anubhagpa 
which does not contain any such discussion.

It may appear that the references here are to the
Srimadbhasya. We may,however, note here that,while the
attempts to prove the composition of a larger version of
the Bhasya have not been found conclusive,as we have se®i,
there are certain other points also particularly regarding
the Bhavaprakasika. The coLpphons of the Bhlsysprakasa
end the verses in the beginning and at the end would shew
that purusottama himself refers to the Bhasya, simply as

_Bhasya and not Anubhasya. ‘Only at one place the name
Anubhasya is mentioned. ' ‘Thus even purusottama does not
appear to make any distinction between Bhasya and Anubhesya
as such, Again, in the Bhavaprskasikavrtti,in the
Anandamaya-adhiksrana the interpretation of Vitthalesa

64has been summarised and separately noticed. Again,

68.See Anubhasyaprskasa: Tam Yyasas&ysgoesrem prsthayitun 
yair bhasyain abhasitam. Y.4,p.l;Bhasyaprakase prayate' 
tidino.. .Y.8. p.8; Bhasylriham yo' tigudhaa pr ska tit am 
akarot....Y.l.p.1441,All the colophons readsPurusottma- 
-sya krtau Bhasyaprakase...

63. Sri.Yit th ale s ap ad ab j apr asld avaralabhatah
prakasam toubhisyasya Yitanvan Purusottamah.A.B.P.Y.4.

' P.1441.
64. prabhucarsnas tu armamayadluim api...tebhyo bhedam 

varnakintarena sadhayanti. Bhavaprakasiki.X.p.23.
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the Bhivaprakasikavriti clearly distinguishes be tureen the

portions of Yallabha end Vitthalesa. At the end of III,ii,34
it 65we have ; Its arabhya Prabbunam iekha iti pratibhati, further

we should note that the interpretations of all the Sutras, 
even the latter part,fully concur with those given in the

Anubhasya. Thus if we believe that the Vrtti follows the

alleged §rlinedbhasya,we shall have to accept that the said

Srimsdbhasya also has dual authorship end is in complete

agreement with the Anubhasya. This would cut the very

basis upon which the super structure of the krim ad bhasya, 

i.s worked out.

It thus appears that the, Bhasyavibhiga to which the
✓Vrtti refers,cannot be the Srimadbhasya. What else can it 

be? I think that the reference here is clearly to the 

Anubhasyaprakasa of Purusottaiaa. The reasons are as 

follows; - v

These discussions are actually found in the Anubhaspe. - 
prakass. Again the term used’at all these places is

Bhesyavibhaga and not Bhisya.lt should also be noted that 

such references are’found in only the first Adhyaya and 
not in the other Adhyayas of the Vrtti, and as we have seen 

above, there is every reason to believe that only the

65. Ibid.III.p.30



first Adhyaya is revised by Purusottama and not the other 
three. At the end of the whole discussion we may arrive‘at 

the following conclusions*. ~

(a) The Bbavaprakasikavrtti was written by Krsnacandra 
end its first Adhyaya was revised by purusottama.

(b) It is not based upon the ^rxmsdbhasya,the composition 

of which is more or.less a piece of imagination of some ' 
scholars rather than a fact.

(c) The revision of the Yrtti by Purusottama was 

undertaken after the composition of the Aa ubh asy apr akas a.

(d) There is no evidence of value to show that the

Anubhasyaprakasa is based upon the Yrtti end is an expansion 

of the same.

Another important point also requires consideration 
in this connection. Shri.Teliveia has found out one 
commentary on the Gunopasmmharapada,which he has printed 

as an appendix in the Anubhasya with prskasa snd Rasir.illl, iii. 

In the editor’s note he says; ’We beg to draw the attention 

of .the scholars of the Sampradaya as well as others to the 

Perisista printed here. It is almost a complete commentary 
on the Gunopasamhara Pada of the'Anubhasya...On a comparison 

of the same with the Praklsa, we find that almost, the 

whole of it is incorporated in the prakasa. It seems 
possible from the style of expression and method of writing
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that Purusottamaji Gwes much to this. Its style resembles'
that of Irsnacandraji's Vrtti. If so,the comparative 

« * - •method of exposition followed by him in Prakasa owes its 
origin to the genius of Krsaacsndraji. ...It is possible 
that Krsnaeandrajl wrote his comnentary from the very 
beginning and the same is incorporated in the Praklsa...
The copy of the Gunopassmharapadavivarana.... seems to be . 
the original in Ersnaoandrajl1a own hand.*

The portions which have been published are not 
'complete. The commentary breaks off in the middle and
runs upto III,iii.53 only. The Vivarane does not contain 
any colophon, and naturally bears no date, tfe have no means 
to understand how Shri.Telivala could find out the hand-
-writing of Krsnaesndra. There may appear to be some

• * *

truth in the statement that the whole of it has been 
incorporated in the prakasa, because the similarities, ere, 
surely there. But even here, we find that the Vivcrana is' 
very short and its references to the views of others are./ 
not so clear as in the'prakasa. The Vivarana ,for instance, 
does not contain any refutation of Samkara and others 
though they are mentioned at the end of the Sutra Ill.iii. 4 
The Prakada contains such refutations.,The,Vivarana is 
again not Sutrawise but, Adhikarana-wise and it, does not 
explain the whole of the Bhasya. The author seems to be



more interested in bringing out the arguments contained
in the Adhikaranas rather than writing an$ explanatory

commentary. The distribution of the Sutras in to

Adhilvaranas in the Yivarana is also different from that

the frakise.,as will be seen from the following table;.

Yivarana. An ubha syanr a kas a.
• •

Adhikarana Sutras. Adhikarana. Sutras.

1 1- 4 1 1-15

2 5- 8

3 9-11

4 12-IS

5 16-17 .. 2 ■ ■ 16-17

6 • . 18-19 3 18-23

7 20-23

8 24 4 24

qV 25 5 25-26

10 26

11 27-28 6 27-28

12 29 n( 29

13 so 0 30

14 31 9 31

15 32 10 32

16 33 11 . , 33-34

17 34

18 35-36 12 35-37



Yivarana. inubhasyanrakasa
- *

•

idhikarana. Sutras. Adhikarana. Sutras.

19 3?

20 38 13 38-^

21 39 ■

2 2 40-41 14 40-41 •
28 42 15 42
24 4-3 16 43
25 44-53 17 44-53

If Purusottama would have followed this Yivai’ana,
V

we can not understand why he did not follow the Mhikarana*
♦

vyavastha also. The Yivarana' need .not be compared with the 

Bhavaprakasikavrttijfor, while the former is critical and 

suebint,the Yrtti is more explanatory. Its style of course 

dees not resemble the Yrtti though it may be said to resemble 

the prakasa. My way,it is difficult to arrive at. any 

definite conclusion on account of our scanty knowledge.

The only thing,which I went to point out,is that had there 

existed an old commentary like this,purusottamaSs words- 
* Sekpradaye nivrtte’ at the end of the PrakIsab°would h&ve 

lost all their force, perhaps he might not have made such a' 
statement in the face of such a commentary written by his 

own teacher.



Thus the Anubhasyaprakasa does not owe much to the 

Bhavaprakasikavrtti. The so-called Vi varan a is doubtful 
in nature. The Anubh asy apraka sa is really the lagn^unjdpus 

of Purusottama and we should fully endorse the high praise 

of Pandit S.T.Pathak that Purusottama by composing the 

Anubhasyaprakasa has become the very life-blood of the 
Suddhadvaita.^*

(35) Hyayamala:-

It is a short work , written with the express 

purpose of summarising the Sutras according to the 

Anubhssya and facilitate the undertssnding of the same hy 

those, who are unable to go through the whole of the 

Bhasyaprakasa. This is stated by Purusottama himself in

the beginning. Be repeats the same thing at the end also.^* 

The \vork*is popularly known as the Adhikaranamlla or the

67. Vayem tv etatkathane'pi na sahasam ahgikurmo yat 
Bhasyapr akaiapranayanena Srlpurusottamamaharlj a 

-iivatubhufa eva suddhadvsitamstasyeti.
Anubhasyajld, S.T.Pathek.Vol.il.Intro.p.45.

68. BhasyapraKase vistirno' rtho' vagantum na sakyate,
Sarvair a to' nth am samgrhya Kyayamala vitanyate.

69. vVedantlyanyayamalam Anubhasyanusarinim 
Saukaryiyirthabodhasya oakira Purusottamah.
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Vedentidhikaranamala,but the author himself, gives, the, 

title lyayamsla or Vedantlyanysysmala in the first sad... . 

the last verses respectively.That is why I have accepted
i ' '

that title. -

Shri.Ielivala and Sankalia believe that the work seems 

to have been composed by our author at an advanced stage.

We can be sure that the work must have followed the 

Anubhasyaprakasa rather than preceded it. We cannot say 

whether it follows the revision of the Bhavaprakasiki: 

also, though it is very likely.

j Ordinarily an Adhikaranamala is a summary explanation 
•of-the purport of each Adhikarana. Purusottama however, 
gives the purport of all the Sutras except in Ill.iii.&iv.

Inrthe very beginning he gives the purport of the whole 

ISastra. In the beginning of each Adhyaya*he states the 

purport of all the padas, In every Adhikarana he clearly 

shows the five component parts-Visaya*Vis‘aya»Purvapaksa, 
TJttarapaksa and Sahgati.

The Adhyayi IV of this work was not found by 

G-opesvara,who thereupon wrote a Oaturthadhyaya-adhikarana- 

-mola himself* It is interesting to compare the two. 

Gopesvar a, though a very great scholar,does not appear to

be as vigorous or pointed as purusoltsma.



(36) Suvarnasutra; -
Suvarnasutra is a commentary of Purusottama on the 

Yidvanmandana of Yitthalesa, Yidvanmandana or ’The ornament
of the learned * is one of the independent works of 
Yitthaleia. Besides finishing the incomplete work of his 
father,Yitthalesa wrote some independent works also out of

' « i*

which the Yidvanmandana is the most important.lt is divided 
into 58. sections. After the usual Mahgala^verse the 
author immediately discusses a questicm of Brahman and 
its attributes,including the problem of the Brahman being 
the material as well as the efficient cause of the world. 
(Sections. 8) This is followed by a discussion on the 
theory of lescience and Superimposition as advocated by 
Samkara’s school. (Section 4-5).Then follows the discussion

on the theory of Avidya,as related to the individual soul 

and a spirited.refutation of the bimbapratibimba bhava ' 
and the imaginary nature of the individual soul. (See ticns6-9). 

Yitthalesa then proves and fully explains the theory of 
Avirbhava-tirobhlva,replying to the objections raised 

against it. (Sections 10-13). He explains the Mahavakya. 
(Section 14). Titthalesa again attacks the theory of 

Avidya (Section 15).,and the lalpitakartrtva of Brahman 
in connection with the individual souls. (Section 46).
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Thus the author introduces the problem of the individu al

' j t

soul which is an U^sa of Brahman, (Section 17)and,which 
has the faciatmya-relationship with Brahman. (Section IS-19)

This again brings in the question of variety in the 
effects of only one cause. After answering it on the 
ground of the desire of God,the author uses the same 
argument to remove the contingency of the Krtahani and 
Akrtabhylgama and to show that Brahman is not dependent 
upon the actions of the Jivas.(Sections 20-£8)The A^sstva 

of the soul is not ^metaphorical but real and the spark- 

fire analogy shows that the individual souls have emanated 
from Brahman and not created by Him.(Sections 23-25).The 

size of the individual soul is atomic,.It is discussed 
with all the arguments based on scriptural authorities, .
(Section 26-29). TitthaleSa then enters into a f8r<$ly# 

long discussion that Brahman is endowed with contradictory
pattributes,which are Su^raworldly end which are not 

illusory or imagined. (Sections 30-40)All the remainiig 
sections are devoted to the consideration of the LTla of

God. This Lila is eternal and real,there by implying the 

reality of the world. This includes a discussion on 
the Bhakti, (Sections 41-57) In these, 4 sections 53-®



are used to show that, the PrabhasTya Lila is illusory. 
The last section is tnade/oP the verses in which 

Yitthales'a pays homage to his father and God. (Sections?

According to Shri. J.K.&hastri,who has written 
a Sanskrit preface to the work, the Yidvanmandana is 

worth comparing H with the Khandanakhendakhadya of 
Srihsrsa. Just as that is an important work of the 
Kevalad-vaita system,this is an authoritative (treatise 
on the Suddhadvaita. In"the benedictory worse Sri^arsa, 
by saying :Y8nde'’numaya pi tarn’,’ implies that Brahman 

is an object of inference while for Yitthalesa Krsna 
is an object of perception. That is why he says; 
'ismadrsam visayah sadi,in the benedictory verse.

Similarly the second verse in the Kh and an a implies 
the love in separation by the words ’man ap an od an a vin od a * 
while Yitthalesa expresses the love in union by 

* prabhuh prakatibhavat pratiyuvatisambhedena*.

Whatever it may be,perhaps the subtle and acute ,
dialectics found in the Ehandana cannot be found in the 

« * *
Yidvanmandane.

The purpose of this work , as stated in the 

Suvarnasutra by Purusottama is;Here Prabhucsrana, who



is not able to bear the grief caused by the non-propagation

of the main path of devotion and the theory of BrahmavaSa,
/

necessary for the same,has composed this ornament/ of the 

learned. These words of Purusottama reveal that for 
fitthal/e&a the propagation of the path of devotion was

* * 'i

the main thing and the Brahmavada was subordinate to it.

A glahe at the analysis of the work,as given by us above ,

will show that Vitthalesa cared more for the refutation'
✓of the theories of Samkara rather than the explanation of

his own doctrines. He launches a violent tirade against
§amkara for whom he uses condemnatory words as has been

done by his father. At one place he jeers at Samkara
72

. by using his own words against him. Even in the first

of the verses at .the end,he calls Samkara and his
73followers as Buddhists in disguise.

Inspite of all this ,it should be admitted that

Vitthalesa is clearer in his writing then Vallabha.

Whereas Yallabha is too laconic and can not be understood

70. S.S.p.2.
71. ©racchannahastika.M p.63,Pracchannabauddho' si... 

Atidhrsto'si.Yl.p.56.etc.

72. Badham br avisi,nirohkusatva t te tundasya.YM.p.57 '

73. Pracchannabauddhas tu te.YM.p.353.
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without the help of a commentary,this is not the case with
Yitthalesa. Especially when the objects of devotion are

74described he is even verbose. One may not perhaps like 
the fantastic interpretations of the Yedie verses given by
him. One should however note that there was a tendency 
among the mediaeval teachers to give flaggrantly wrong
interpretations for their own purpose and Yitthalesa could 
not be an exception to this.

The Yidvanmandana,because of the authority it enjojed 
/in the Suddhadvaita,was commented upon by many scholars.

The guvarnasutra appears to be the earliest end the most
important commentary. Many other commentaries are also
found. (xiridhara,son of Gopala and Ersnavati wrote a

commentary called Earitosini alias Eipika. It explains -
the words of the Yidvanaandana and sometimes elucidates the
topics.Bhatta Gshgiihsra Sastri’ s commentary^ is very
short end concise. The colophon seems to call it

76Yidvanmsndsnavivrti. The verse at the end however suggests

74.. Cf.YM p.280,289 etc.

75. Cf.YM p.293,296, 305,313, etc.
*76. Gittopahvagahgadharabhattasya krtih Srimad Yidvanmandena- 

vivrtih sampuraa. YM.p.355.



the name (xshgadharabodhini,while tF.K.Shestri cells it

landenaprakasa.Siddhqntasobha is .another commentary,which

is unfortunately anoaymous and incomplete.The commentary
ends abruptly while explaining section/ 32.It is full c£,

discussions which are critical and scholarly. The

commentary is surely not explanatory.!,ICShastri says that

though the manuscript of the work seen by him bears the

title Lekha,the author accepts Siddhantesobha as the title,
77as can be.seen from his own suggestion. A short anonymous 

commentary called Yidvanmandanavakyartha has been seen by 

J.K,Shastri.lt just giyes the meanings of words and doss 

not elucidate the tppics.

One Sadananda,at the end of the nineteenth century, 

wrote a work/ Sahasraksa with the express purpose of 

refuting the Yidyanraandana.M // a rejoinder Yitthalanatha 

0-osvsmi of Kota composed a work called prabhanjana.Pandit 

Oattulalji wrote a critical commentary on. this called 

ffiirutasakti. In-both these works many parts of the 

Vidyansnandana and Suvsrnasuira are explained.Important 

explanations from these works hays been collected together 

and compiled in the TippanI,which is also published 

together with other commentaries.

77. Asyam Biddhantasobhayam vis adikar isyameh.
YM.Siddhiatasobha.p.1.



Of all.the commentaries,the Suvarnasutra of
purusottama is the most important and authentic .Purusottama

calls it Suvarnasutra or the Golden String which may be

used for holding the Yidvanmendana or the Jewel of the
Learned.?8The commentary,as is usual with purusottama,

notcmly explains the words and sentences but whenever

necessary adds discussions to elucidate the knotty
problems suggested by Vitthaleda.As a true comentator,
he even shows the figure of speech in the benedictory 

79w&rke. While explaining dozons of scriptural passages 

he gives the interpretations of the Suddhadvsita thinkers 

side by side with those given by Samkara and others.He
QA

also shows the distinction between the interpretations.

Purusottama again refers to the six views regarding the 

pratibimba quite independently of Yitthalesa and refutes 
them.^’He refers to Samlcara,Ram5nuja,Iadhva,feaiva,Bhiksu,

78... .purusottamas t anute;Yidvanmandanayuktau Suvarnasutram
S.8.Introductory.Y.4-.p.2; also 

Yidvanmandanadharane sukaratasiddhyai yathibuddhyayam 
Tsddasah Purusottama Yyar&cayat Sauvarnasutram muda.

S.S.Yerse.4r.at the end p.357.
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79. S.S.p.7.

80. S.S.p.12-19.

81. S.S.p.61-68.



Yanamalidasa ,Bhaskara,J ayatlrtha,Bdayanaearya,Yae aspati Mi^ra, 

MImahsakas ,SImkhya iruktamata avinamata, S ampr ad ay i Kama t a, 
Abhinavamata and a host of such schools/and authors. In its 
dialectics Suvarnasutra is comparable to the Siddhahtasobha 
but while the latter does not care to explain the text, 
purusottama does,It is therefore quite proper that J.K.8hastri 
has given it the first place.
(37) Avar an abhanga-Yo j ana: -

Purusottama commented upon the Tattvadlpanibandha 
of Yallabha .It is an authorithrive metrical treatise divided 

into three chapters* S. as.tr ar tha- pr akaran a»S ar van irn ay a-pr akairan a 
and Bhagavatartha-prakerana. Yallabha has also written a 
commentary called prakasa on the first two chapters and a 
part of the third,upto Y.33. on Skandha IY.Yitthalesa tried 
to finish it and began writing the prakasa from Y.34 an 
Skandha IT,but he could write only up to, Y. 135 on Skandha.Y.
It is quite possible that-.Yallabha might have’finished the .. .
whole of the Prakasa and Yitthalesa would not have been able 
to secure it in its entirety. Similarly there is. a possibility 
of Yitthalesa1 s having finished the prakasa,but the portions • 
after Y.136 cn Skandha,Y.might have been gradually lost.Any 
way Purusottama had before him the prakasa only up to Y.135.

83. Tatraitasu api premanyaprakarsava^ena Suvarnasutravivrtih 

Sarvatah prathamam sannivesya sabhajita.YM.Yol.III.Intro.p.9,



on Sknindha Y.Purusottama wrote his Avaranabhanga on 

the TsttvadTpsnibandha and the prakasa up to Y.135 on 

Skandha Y. As for the remaining verses of the third 

chapter,he wrote an independent'commentary which he 

called Yojana. All these chapters have been treated below 

separately.

Chanter. I.

The Sastrarthe prskarsna consists of 104 iCarikas. A 

brief analysis of the contents'll given below;-

In the introductory verses 1-6 Yallabhs pays homage 

to Lord Krsna and states his plans for writing the three 

chapters. This followed by a breif mention of the 

praiaanas as accepted in the Sudcthadvaita.(T. 7-12).

Yallabha then discusses the 0adhanas— Jnsna,ivsrma and 

Bhakti,and the Adhikara.(Y#13-SE) *The regular Sastras

begins with 1,22. Yerses 23-53 contain the Sat-prakssana. 

It begins with the oisoriitiinsrion oecween t>ags.t and 

Samsara, and an explanation cf Avidya.( V. 23-24) .Then 

follows the description of the nature of Brahmen,the 

JadajJTva* and An t era tin an ( Y. 25- 30) , the Samsaraprekara

of the Jivas* Yidya and Avidya*(V* 31-34),the Yilaya- 

Prakara of the Jivas as also their Brahmabhava.(V.35-36).



This is followed by a discussion on creation.(Y. 37-41).

Tallabha explains the nature of devotion (Y.43) and various 

forms of the Highest Lord{Y.43-44) .followed by the five 

divisions of Yidy£.(Y.45-46)FinalIy Ysliabha discusses the 

question of einancipation,firtlms,love to God eto.(Y.47-52)

From Y.53 begins the Cit-Prakarana dealing with the 

individual, souls. They are atomic in measure. (Y.53-55).

Their sentiency is known only by means of the divine 

sight.(Y.56). The Abhasavada and the Pratibimbavada are

wrong.(Y.57-60). The Maiiavakaya is discussed,it does not 

teach the Mithyatva and- Jiva-brahme-aikya as taught by 

Samkara.(Y.61-63). Yallabha again brings in his theory of

devotion (Y.64) .From versed 65 begins the Brahma-prskarana.

The nature of Brahman is -explained as possessed of 

contradictory attributes(Y. 65-67,71) and as the cause of ( 

the world'(Y.68).Brahman is everything(V.69- 70),and it is 

because of its capacity wf Avirbhava and Tirobhava that it 

is manifested in various woys.(Y.73-75)Becsuse of self- 

creation the contingencies of partiality and cruelty do 

not arise,Brahman is the larta and is yet not Saguna* (V* V6-77). 

Yallabha then enters into The rei iruaoion of other theories.

The Mayavada is refuted in verses 73-91,dualism in Y*9E, 

the Samkhya'and Yoga are dealt with in verses 93 and 94



respectively. While Y.95 refer© to the means of liberation, 

Y.96-100 refutes others' theories from the point of view of 

pralaya.The path of love is established in V.101-103,while 

Y.1Q4 gives the conclusion.

lie foregoing analysis will show that almost all the

theories taught by Yaliabha are found^in this vwrs® work.
He calls it the Sis trar tha-prakaron a and explains feastrartha

_ 83 _as Qatar tha. It is also stated that the Oita is the ally
f 84Slstra. The chapter however does not seem to be so 

closely connected with the Gita,as the third chapter is 

connected with the Bhagsvatapurans.Siiri.H.0.Shasir i in Ms 

Sanskrit introduction has tried to show how the doctrines 

taught in the Gits are incorporated here and he has given
85a list of 25 topics of the 051 a that are dealt with here. 

But it cannot be said that the chapter necessarily deals 

with the Gita.If we are to depend upon the list of topics 

dealt)! with in the G-ita and in this chapter,we can as well 

say that almost all the Sastras,the scriptures,the Sutras, 

the Puranas and all that can be shown to teach the same 

thing.Just as two verses-25b-26a,90-are direct quotaticns

83. JSIstrartho gltarthah.T.S.P. V.5.p.31.

84. Efcam~»3a8tram DevakIputragitam.T.S.Y.4.

85.T.S.Sanskrit intro.©.11



from the Gita,three verses 43,44,and 69 are bodily quoted

from the Bhagavatapurana.7.27,58 contain references from 
86the Upanisads. y.58 speaks of the Jiva as fGendhavad

vyatirekavan* which is very close to the Brahmssubra II.iii.26. 

*¥yatireko gandhavat* .¥.83 runs j*

* Vacsrarobhanavakyini tadanenyatvahodhaaat, 
ha mithyi.tvaya kalpante jagato Tyisagauravat.’

It Should be placed by the side of the Brahmasutra II.i. 14. 

’Tadansnyatvam arsmbhanasabdadibhyah1 .Similarly ¥.61-62 

explain the famous Mahavakya; 1 Tat tvam asi.‘ Many more 

such instances may be found to prove that the chapter is 

{jsuite independent of and is in no way closely connected 

with the Gita so as to be even an independent free 
exposition of the frita. The term feastrartha thus should

/ onrefer to ell the Sastres.Even B.O.Shastri admits this, 

silhj then should Yailabhs have explained the ISsstrartha 

as Gitartha? My explanation is just this;It has long beai 

the tradition in India that the founder of a new system 

of philosophy should comment upon all the Prasthahas. 

how,?alIabha has commented upon only the Brahmasutras 

and the Bhagavatapuraiia, which also is a TrastKSna in his

SS.'Bshu syim prejsyeya* in ¥.2'? and ’Dva suparna' and 

’fruham pravistau’ in ¥.58.
8?.¥astutas tu liSastraSabdah sabdapramSnabodhaks eva.

T.S.Sanskrit.Intro.p.H.'
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opinion.. He has dealt with the important passages of
the Upanisads, while explaining the Brahmasutras. Though.

>

the Gita has been referred to in the Brahmasltrabhasya, 
ansf explanation of the same cannot be taken for granted.

Yellabhs did not write a separate commentary on the Gita
/_end that is why perhaps he stated that the Sastrartha 

given .in this 'chapter is the Gitartha, or it is not 
different from the teachings of the Gita.

prakasa is Yallabhsfs own commentary written to 
explain the verses and elucidate the arguments contained 
therein. The prakasa is of course in the usual terse 
style of Yal.labha and very often needs an explanation.
Iwe are also informed fey Purusottaoia that the Prakasa on 
Y. 75 beginning with ,’Yad va evam nirupatvena, nirikara- 
tvaa brahmany ayati- ty‘arucya paksahtsram aha- athaveti.’

is from the pen of Yitthalesav It is actually a
different interpretation given by Yitthalesa to make 
his father’s point more clear.

Four commentaries are available on the Prakasa.The
Tippani of lalyansraya and Satsnehabhajana of Gattulalji

/ _ _are available on only some portions of the Sastrartha-
88prakarana, as said by prof. J.G.Shsh.Lalubhatta has

88.T.S.Preface, p.5



written a commentary called Yoa'ana, Burusottama* s 

commentary is named Avaranabhanga. The last is the best of 

all because it is the most scholarly and exhaustive. It ' 

not only explains the verses and the Prakasa, but gives so 

many other discussions with arguments and quotations 

to corroborate the position of Vallabha. ’Thus by adopting 

the method of camper is on, elucidation, corroboration and 

argumentation, it proves to the scholars of immense value 

for thethrough understanding of both the Karifeis and the
/ Oq

Prakasa.'* ’The very name of the commentary is -suggestive, 

purusottama himself says that he wants to break open and 

uncover the meaning of Yallabha'b statements.^

The question that arises in connection with this 

work is that of authorship. The Avaranabhanga in the first 

chapter is fathered upon Pitimbera, and not Purusottama.The 

colophon reads*'I ti ... „. .G-osvamiSrl.Yadupatisutasya 

Sr IP it mb ar a s y a krtau Tattvadipaprskisavarsnabhange
r ’ ____

Sastrarthaprakaranam prsthamam sampurnam.* We should also 

note that in the Suvarnasutra Purusottama refers to this

89. T.S.Pre#^te . p.8.

90, Yivecayann asayam atra fattva- 
Dipaprakasavaranam bhana jmi.

T.S.A8,Intro.Yerse.4.
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91work as a composition of his father. The Sampradayio 

tradition however records that Purusottama,out of respect 

to his elders,passed on some of his works to them 'and this

is one such case. We shall thus have to depend upon the, 

internal evidence for the authorship. The last verse of 

the commentary reads;

Bhagavata iha saktya Tattvadipaprakasa- 

Yarenabharavifthange prakriyadya samapnot. ’ *

It shows that the author planned to write a commentary on

all the three chapters.That on the second and third is 

written by Purusottama, so we would naturally conclude 

that purusottama wrote the commentary on the first chapter

also. It may be argued that Pitambara might not have been

able to finish all the three, and the second end the 

third might have been left to Purusottama, but it is 

difficult to understand- why in that case Purusottama does 

not state a single word for it. In the last verse of, the 

commentary on the second chapter, it is said that the 

Avaransbhenga-has been finished even on this chapter,

93. Tad asmatpitrcaranair Avaranabhange samyak pradarSitam 

iti neha prspancyate. S.S.p.34Q,

82. T.S.Ab.p.168.



be,cause of, the merciful glances of the Highest Lord.
; ’ ' • f ‘

The force of the word 1 api* is a pointer to the single , 
authorship with regard to both the chapters.,

; Further,, the remarkable characteristics,of ;

Purusottama^s,comparative stylearid i treatment are
.found in the *4varanabhanga on the feastrarthaprakarana.
fhe same style is seen in the Jvaranabhanga on other
two chapters and in other works of Purusottama. We,

94find here references to purusottama1s own works.

Under Y.53 the author discusses that the individual

soul is atomic and not pervasive. At. the end of the
95discussion he says ;*Ity Anvatmavadah.1 Purusottama 

is said to have written a Ylda dealing with that (topic. 
Under Y.57-58.there is a discussion on the nature of 
an image and a refutation of all the six theories of

93. Yet tasya purnaih karunakatiksaih 
purno'bhavat Sarvavinirnaye pi
....Avaranasya bhangah. T.Sa.Ab.p.332.

94. See T.S.Ab.Prahasta and Bhindipala are referred to 
cn p.48;Prasthanarathhkara on p,94,95,97,125.

. Andhakaravida on p.l£6;Tapahiya-prakala on p.136,146;
commentary on Cfaudapada* s Karifeas on p.X58.

95. T.S.Ab.p .95.
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pratibimba of the Jiva. The same discussion is found . 

almost bodily in the pratibimbavada and the Jlva- 

pr 81ibimb at va kh and an avad a,b otb of which are written by 

Purusottama. All these arguments,as also the phraseological 
and ideological similarities that tM$ work bears with 

the other^ works of Purusottama,lead us definitely to 

believe that the work is actually written by Purusottama 
and dedicated to his father by writing his father’s name 

as the author.
Chanter.II.

The second chapter,Sarvanirnaya,is fairly longer than 
the first. It has 329 verses. It has four sections,the
Pramana(T. 1-83), the Prameya(¥.84-184) ,the phsla(7.185- 294), 

and the SSdhana(Y. 295-329). We may analyse the eon teats 

SS follows; —

(a)Pramanaprakarano; The first 32 verses deal with the 
?edie Literature viz.the §rutis.He gives a general

interpretation of the PUrva and the Uttar a Kind as.

Terses 33-48 deal with the Smrtis,their importance, 
their contents, their has is, their authority in realties 
to the Ssmtis and their purpose. The subject matter <f 
verses 49-71 is the Purer as >, their subject matter, their 

number, their relative authority in respect to the 
ISsutis and Smrtis,.their divisions according to the
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Kalpss etc. Just as the Gita is the leading Smrti,the . 

Bhagavaia is the foremost among the Purenas. The six 

Vedangas are touched upon in verses 72-78,the Opavedas 

in ?.2?9,the XsTyes in Y.80,BImayana in Y.81,the 

Ya^istharemSyana and other works in Y.82-83.

(b )?r ameyapraksr an a: Har i is the only Prameys,for

the sake of convenience it may be understood in three 

forms.(Y.84-85)The causal form has 28 elements, but the
t>b _

causality is only of the Sat and not^cit or an and a.

(V.86-87) The effect form is manifold.(Y.88)The Sararupa 

is fthree-fold. Its description and Praafanas are given in
V;

V*89-92. The., effects are many and need not be enumerated.
«

(Y,j93)Yallabha mentions 28 elements and says that the .:

Sdllyitmika is the same as the 5dliidaivika;siid the

MaYa etc are not separate categories* (Y*94-97) .Yallabha -

then’explains ; the i\ksara(Y.S6-108) *hala(Y* 109),Karma 

(Y* 1108112) and Svabhsva and the theory of Ivirbhava*

Tirobhava.(¥*113-116)The Abhavas cannot be included'in the 

causal form(Y*!17)The effects are than discussed with 

their elassification*(V*118-119)¥ith all this there is

complete unity in all these forms.(V*120)There is a 

discussion on the Idhidaivika,ldhyatmika and
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Jdhibkautika. (V. 1 El-134) Yallabha then explains, the Jnana 

and Kriya(Y. 135)He refutes the theory of pratibimba(Y.136).t 

and describes the Yrtti of Buddhi,Jnana-Phala etcv(?.13?-X39). 

Then follows an explanation of the theory of Ivirbhawa-

Tirobhav©.(T.140-145)Tlie Prakarabhedes do not pose any 
problem.(Y. 146) Ordinary perception is not a pramana but only

the Yedas should be depended upon.(Y.147-149}Even the Yedas 
are praiaeya.(Y. 150)Here Yallabha enters into a discussion 

on the iiamaprapalTca. (Y. 151-161)Be refers to the Purlnas, 

the poems of Kalidasa etc. (Y. 162-163)Only that whihh 

cancers ¥/ith the Yedas should be accepted as Prsmana(Y.364-165) 

Then follows the problem of Yarnanityatva etc.(Y. 166-176). 

Irsna alone is the gravsrtaka and not the words. (Y177-182) 

Yerses 183-184 conclude this section.

(c)phalaprakarana: it first is giyen the Phala according 

to the dharma of men,belonging to a particular varna and 

a particular a6rama.(Y.185-195}Then the author touches the 

point of Bhskti. (Y. 196-197) fallabha discusses the Sadyooukti 

and Kramanukti according to the Samkhya and logs.(Y. 198-207); 

and says -that there is only hell for those who do not .follow

the path laid down by the Yedas. (Y.208-214)8o only the 

Bhagavatemerge should be adhered to(Y.215-216).The fruit 

for those who are born sudras is explained.(Y.217)Yallabha



speaks of the fruit in the Bhaktimarga first (V. 218-219) and

then in all the remaining paths. (Y. 220-223) He then tellspf 
us about the Sattvikas, their Gurus,how they should worship 
their connections in the family, the tlrthas etc.(Y.224-2S5) 
He then shows the phala in the karmamarga,the worship of 
other Gods etc .(Y. 256-273) He explains the result in the 

Samkhys and Yoga(Y.2?4-276)$the feta (Y. 277-285). The

explenatioix of sukha end duhkba follows; -(y. 286-292) The 

Bhoktr is treated at the end. (Y.293-394).

(d^adhanaprek&ranej The chapter begins with an 

explanation of and a discussion on the Jnana as the means 

of liberation. (Y«295—302)Bhakti is stated to be the best,

(Y. 30'3-307) Other Sadhanas are not helpful. (Y. 308-311) 

Yailabha again discusses JiTana and Bfcakti and finally says 

that ’Lowe* is Highest.(Y.312-328)The last Terse (¥.329)is 

just a conclusion indicating the next chapter.

The foregoing analysis will show that the chapter is 

carefully planned ana written. It contains Yailabha*s views 

on many points which are not touched upon in other works, 

Hurusottama has enriched the work with his scholarly

commentary.. He informs of that the passages from £ YadTukt am
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_ 96 _ 97kino a........taBnirupanam* and. * AtreSam..........sadhika* are

added in the prakase by Vitihalesa.

Chanter.III.

©ns chapter called the Bhag avatarthaprakaran a contains 

1920 Verses divided into 12 chapters according to the 12

Skendhas of the Bhagavatapurana. Vellabha gives in this work 

a summary exposition of the meaning of the Bliagavata. He says 

that the meaning has to be understood in seven ways; (i) the

Sastra, (ii) the Skandha, (iii) The prakarana, (iv) The Mhyiya,
. q«(v) The Vskya, (vi} The Pada,and(vii)The Aksara. ‘In the 

chapter,under consideration,Vellabha explains the Bhagavata 

from the first four points of view. It is thus something 

like an. independent interpre fcation of the Purina,while 

Subodhini is 'a regular commentary.

Vallabha wrote his prakasa on the karikas only up to 
k&rika S3 on Skandha IV. The work of finishing the Prakasa 

was undertaken by Vittbalese. purusottama informs us of this 

when he says-.* Itad sntam Srlmadacaryaih krta vyakhya,eta! 

agre prabhaviya.’ There are ether proofs also for this.

96.T.Sa.Ab.p.24.

9 7. T. Sn. Ab. p. 114.

98. T.Bh.V. 2.

99. T.Bh.Ab.p.170.



The Prakasa on Y.6 reads; ’ Tattvesu sarvesam asaktyabhavaya 

Acaryaih kalas ta&fevesu pravista...etc. ’ The mention of 

learys found here shows definitely that Yallabha has not 

written it.Similar mention is also found in the Prakasa on 
Y.lSg.^3

Even Yitthalesa could not finish the Prakosa.He could

go only up to Y.135.So, from Y.136 Purusottaoia himself began
, . „ — 10S •his iojana.

Purusottama’s Avaranabhanga in this chapter is hot so
long but is comparatively short. 'Hie reason perhaps is that

there are not many discussions in this chapter,which explains

only one work. Eis Yojana is more extensive,because here he

explains the Yarikss and he has no Prakasa to comment upon.

He begins his Yojana with a separate iangala and says that
103the Yojana was shown to him by pre.bhuoarena. ' 'It is very 

likely that there might have been some s^ort of traditional 

explanation of the unexplained verses handed dam orally by

100. T.Bli.P.p.351.
101. Tarhy Acaryair adholokamanoja kuto noktam iti ced...eto.

T.Bh.P.p.305.
10a,Iyad avadhy evs Prabhue arena nibandham Prafcasiiavantah.

T.Bh.Ab.p.307.

103.Cf.Iti Srimatprabhucarsnaih Purusottamasya iarsita ... 
Hibandhayojana.... in all the colophons.
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Yitthalesa and his sons and Purusottama might have 

incorporated it in his Yojana.
/

It will not bg out of place here to consider the inter­

relation of the three chapters. Yallabha says in the

beginning of the first chapter that he will compose the
• _ - 104Sastr a/r tha, Sarvanirnay a and Bhagavatar&a chapters.

He explains the term Sastrartha as the GY tar til a in his 
prakasa. As for the second chapter,Purusottama says that

it is the Kirn ay a or decision of the knowledge and the

like as means of liberation,and of the things as found' in

the world,such as this is of this nature,this is,the fruit
105or means of this etc." Yallabha also says that the second

chapter is for removing the assmbhavaha and viparitabhavans. 
The Idastrirtha is a smaller chapter and so the Bhagavatartha 

is for its vistara. Purusottama says that the Sattvikas 

are of. various hands,those who are bent upon the pramana 

are satisfied with the first,while the second chapter is

104. T.S.V.5.p.30-32.
105. Jnaaader moksasadhanaaiargasya ibrapaKcikadipadarthaja tasya 

vs yo'yam nirnayah, idem evamrupam evambhutaphalssadhanam

iti nibcayah,sa$arikarah svarupanifccayo va.

T.S.Ab.p. 30-31.



for those who prefer the prameya and for whom asambhavana
.., 306is possible, ' in the Prakasa on the last verse,Vallabha

says that he has explained the ISastrartha by taking

recourse to the pramaaabala,and now he will speak out the
107Servenirnaya by resorting to the prameyabala, purusottama* s 

explanation here is almost the same as given above, thoigh 

here he adds an explanation of the Pramsnabals and 

Prameyabala.In the Avar an abh sage, on the second chapter,

Purusottarna explains in the beginning the sahgati and the 

purpose of this chapter at some length. He explains how , 

the Asambhavana end Yipar itebhavana are possible.Thus for 

instance,the Srutipramana cannot prove something which is 

contradicted by perception. What again of the Smrtis?

.Again,when the scriptural authority is established whatabout

their teaching? Is everything entirely one with Brahman 
or has Brahman something more than the Jlvas? So many 

Sadhanas have been taught,why then accept devotion only? 

What is the difference in the fruits obtained by pursuing, 

various Sadhanas? All these questions would naturally

106. T.S.Ab.p. 33-33.

107. Prarninabalam asritya sasirartho vinirupitah; 

Prameyabalem asritya sarvanirnaya ucyate.

184

T.S.P.p. 168.



arise, to those who are of Mediocre intelligence or who are dull.

As for those who are wise,such decisions as of these questions
. 108

would just reinforce the theories m their minds.

The connection of the third chapter with the second is 

easily found out by Yallabha. Yallabha ends his second chapter 

with a discussion on the prema-bhakti.By knowing the meanting
i

of tbe Bhagvata alone,such devotion can arise,If the Bhagavata- 

rtha-is not understood or is wrongly understood,there can be

no Bhakti.Hence Yallabha finds out a remedy for this and

x 109
explains the Bhsgavata.

To s modern reader,the distinction between the Pramanabala 

and tbe premeyabala asalso betv/een the Uttajaa on the' one hand 

and the Jffadhyama and Manda on the other may not have a stsfin^ 

appeal.Both the chapters may be taken quite independently.

Some of the questions that may arise in the first chapter and 

that are not answered in it are found in the second,The sec end

108.T.Sa.jftb.p.l-2.

109/Srlbhagavatatat&vartham ato vaksye suniscitam

YajjHanat parama pritih krsnah slghram phalisyati.

' T.Sn.Yerse.329,See also:

Bhag avatar the ajnate, anyatha jnate ca bhaktir na bhavatiti. 

Mhikare' £i jate plialam na bhavisyatiti may/opayah kriyate, 

Tattvartho vivicyocyate. T.Sn.P.p.231,



chapter is definitely more elaborate and goes into the

details of various problems.There are however certain' 
points in the first chapter,which are not found in the 
second.Thus for instance the Jagst-samsira-bheda,the 

Jiva-parimana,and the whole question about the individual 
soulyd-ali these is not touched upon in the second chapter, 

Thus the chapters mutually supply the missing links of 
one another, Sven then, jfc# they are independently under­

standable.

Similarly the third chapter is also something like 
a long appendage very loosely connected with the first ' 
two chapters.While the first two chapters are of the 
nature of an independent composition,the last is a summary 
as also an interpretation of one particular work. If we 

have to take into account the connection of chapters II, 

III as given by ?allabha,we can say that the summary-cun-

interpretation of any of the prasthsnas can be easily • - 
tagged on with these chapters and connections can be,found 
out. The work is thus not an integrated whole,but a

composite one made up of three independent units.

(38) Sodasaprskaranagrantbasahgati:
Before dealing with this work we may make some 

preliminary observations,regarding purusottama’s
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commentaries on the sixteen^/ tracts. Yallabha*s sixteen 

tracts known as the Sodasagranthas have remained very 
popular among the followers of PustimSrga.Pursuttoiiia is 

said to have, commented upon all of them. I have not however 
been abie to trace all the,commentaries,and I doubt whether 
he' actually wrote Yivrtis on all of uhem. Ihu.s for instance 
in, the Introduction to the Yivekadhairyasraya, the

Editor Shri.C.H.Shastri says that only four cOMoentari® 

are available .an this work,those of Cop isa,Ookulotsava, 

Ragliunatha and frajaraya. As Shri.Shastri'had at his 

disposal a good deal of manuscript-literature,! don not 

thinfe we should doubt his statement. It is very likely 

therefore that Purueottama did not commend upon all the 

sixteen tracts. Before however taking a short notice of 

the tracts and Purus ottama*s commentaries upon them,we 
.should note one independent article,not even a work of 

purusottarna,
In the Pustibhaktisudhi Vol.VJo.8~9 is printed tte

Sodasaprskaranagranthansm sahgatih of Purusottama.A
similar Sshgati is also printed in the,collection of

110
Yrata-works, edited by Shri.C.H.Shastri,Surat. Here 

purusottama has explained the inter relation-not the 

chronological order-of these tracts in two ways .Hie

HO.TJ.P.p.52.



Lord of the world has ordered devotion to Krsna by mind, 

speech end body. After explaining the removal of sins and 

love to Miihand a in the (1) Yam lines taka, and deciding the 

'sistrarthe in the (2)Bilabodha,devotion as a principle is 

expounded in the (3)SiddhhntamuktavalI.Devotion is two­

fold, ex tern si end internal.For the former it is necessary 

to maintain' the purity of the external objects as taught"'

by the A eery a in the (4) B iddhsn t ar ah. asy s. F or the internal 

demotion purity and steadiness of mind are required.The 

(5)14avsrataa and the {6}Antahkaranaprabodha are for

teaching this.The( 7)Viveksdhairyasraya -describes both 

the types of devotion. The (SjKrspasraya makes our

denendaiice on Krsna steady,while the(9)0stubs!oki explains
isin short the sarvanigemana. This/foilowed by the{10)

Pusti-pravaha-maryada-grantha which expounds the three 

different pathsjtevotion begins with this and its

increase is told in the {13.) Bha ktivardh ini, Bh a j an a 

requires the speaker and the hearer,for which'we have

the (12}Jalabheda and the (13)Bbaktalakseaa.(Js it 

Paneapady a? denunciation is determined in the (14) 

Sannylssnirnaya.Then comes the (15)Mr©dhaiaksan8 which 

tells of ‘Bhivo bhavsnaya siddhah* .Finally we have the

(16)Sevo.phals.
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toother way of under standing the inter-relation of these 
works is this:The(l)Y&wmSstaka is the first followed by the 

(2)Balabodha for acquiring the Svsrupayogyata.Svakiyata being 

established,oneds om way is preached in the (3)Siddhanta­

rn ukt avail. For s description of the. Jiva in that path,the 

teacher has written .the (4)pustipravahamaryadi.This is fdlow-

-ed by a desire to know the duties -which are told in the 

(5)Siddhahtarahasya,taught by the Lord himself. Then comes 

tlid |6)Ie.varatna to remove the worry as to whether or not the 

Lord has accepted the JIva.The ahtaropadesa is taught in the

{7)totahkaranaprabodha and the t^dahgopadesa in the (8)Viveka- 
dhairyasraya. Thi s/ioll owed by the(9)Srsnasraya which4hould 

be,adhered to even without the upadesas. The(10)Catuhslokl

serves to remove the doubt that this is the path of others. 
Afjer thus teaching demotion it is increased in the (11) -

Bhaktivardhini.The hearer and the speaker are described in 

the (12)Jalabheda.The (13)PaScapadya is independent.Hie 

(14)SennysS8nirnaya is for knowing the time of remunciation

as taught in Bhaktivardhinl.Its sadhana i3 told in the

(15 )K ir odh ala ks an a. The fruit of one who follows this path 

is explained in the (16)Sevaphala.
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The Bangsti printed in the collection of the Yraia- '

works corresponds to the second order given above, $e shall

now iurn to those works which have been commented upon by 

our auiher.

(33) Commentary on the Yamunlstaka:- .

Yamunefltaka is a small tract in nine stanzas in 1he 
Prthvij^W^ metre. It is written in praise of the river 

Yamuna.In fact it is an astaka bub the last verse is something 

like the phalasruti.lt is & good piece of work,having some 

poetic qualities also,so rarely found in Yaliabha’s siting.

The commentary of Yitthalesa is more or less explanatory, 

Purusottama in his sub-comment ary has,however,made good the 
loss by bringing in a halo of sanctity -and explained fully 

each and every word trying to fit iifs in with the accepted 

principles of Yaltabha’s system. He refers to Hariraja 

twice in Y.l,7 and under the first verse shows how according 

to Harir-iya these eight verses bring out sight kinds, of 

Aisvarya of the river .Ee points out what has been left un-

-explained by Yitthsles'a, — and explains it fully.

(40) Commentary on the Balabodha:

Balabodha has nineteen verses and a half.Yaligbha 

says in the'very first verse that he waits to decide the

111. Hamatu Krsnetury8priyexai..eto.Y.3.



Siddhantassngraha for the enlightenment of those who are 
132ignorant. Purusottama explains that the Bala here refers

to those who are confused on j& account of the various-ways

of worshipping many Gods,various ways of liberation and 
113all that. ' H© begins with s statement of four Purusarthas 

and then discusses only Moksa.He refers to the concept of 

Moksa according to the Sahfchya and Toga.He then explains 
the Parssraya^ Koksa.Yisxm gives Moksa while £iva gives 

Bhoga.Finally Yallabha comes to the point of devotion with 

love and surrender.The commentary of Purusottama is . 

critical as well as explanatory.He refers often to the 
other commentators Dvarakes'a and Bevakinandsna and shows 

how their explanations differ from his;he does not 

refute them.His Vivrti is definitely more expensive then 

those of the other two.

(41) Commentary on the Siddhantamuktavali:

Siddhantamuktavall in 21 verses begins with the teaching 
of Irsnaseva.Srsna is the Highest Lord.Yallabha then

112. ............ Sarvasiddhlntasaagraham,
Bal&prab odharfar thays vadami "suviniscitam. Y. 1.

113........ Iti Sandihsnaham svahsm sandehajanakara tatra

tatropadeyatabhramam varayitum...etc.Under Y.l.
V
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explains the Aksera which is manifested as the world and 
which is meditates up cm by those, who follow the path^ of 

knowledge.lt is explained with the long dram oat metaphor ' 

of Gangs.The seme metaphor is continued through. &ht the

work to explain the distingtions between the Pusti,Pravaha
/

■ and Mary ad a also in the course of which Yaliabha says that

devotion is higher than knowledge.Thus according to Yaliabha
/ _ 314

the work explains the mystery of the Sastra.

It would-be interesting to note here that while Yaliabha 

himself says nothing regarding the title^of this work,

\]it thalese calls it Siddhantafsrmala.lhe colophon of the

work reads-Iti ferlvallshbaoaryaviracita Siddhantamuktavali 
' sampurna.The last verse of Yitthalesafs commentary runs;

Iti Srlpitrpadibj aparagarasgsiktahrt 
tjrivitthalas tatsifidhsntavaiimllem hrdaye dadbau.

Purascttama also calls his work S id dli an t a van® a lipr ale &s a.

The colpphan reads -Iti....,Purusottamasye krtau §rlmad- 

Iclryasiddhsntavahmaraprakasah sampurnah.In the Isat verse 

also he says -Svlyasiddhantavahmala krpaya samprakisita.
v

Kslyaharaya in the last verse of his commentary gives the 

IM.Evam svassstrasarvasvam may a guptarn nirupitam.

Y. El.
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title Siridii an tamuktavalT. Other e omen tat ore generally f; 

give the seme title. It is very likely that originally 

the title might have been Siddnant avshmala.

The work is commented upon by Yittheless, frokulanatha, 

KalyanrirayssParusottama,Yallabha, Yraj smiths and Lalu Bhatta 

have written sub-commontarfes. Dvarakesa1 s commentary .is 

not complete. One H arid as a has explained verses 15 b-l?a.

Of ell these the commentary of Purisottamn is very helpful 

in understanding the work, purustttams is as usual notcnly 

explanatory but also critical.

(42) Commentary on' p us tipr avaham ary Id a:

This is an incomplete work. Yallabha here' sets 
out to explain the characteristics of Pusti ,Pravaha and 

S'srys&a, He differentiates them in tie beginning and then 

explains the preyojsna, sidhan'a, ahga,kriy5, phals etc .of

the Pusti souls. The work then breaks off. O-okulanatha in .** • *

his commentary says that only this part of the work is 

well known, Raghunatha' says* * Ita urdhvam granthatrtih.’ 

Purusottama says ; ’ Itadagre pravahamarglya prayoJanasadhanir 

hgaphalahi maryadiisarglyaprayoj snasvarupahgakriyah 

Sadhanam xjhalem. es yavata jnayate tavan grantho'peksita 

iti jneyaffi.’He is thus the only commentator who informs 
us about whalfis wanting.It is not possible that Yallahte



might have hims4if left it incomplete. It is likely that 
the portions might have been lost on account of a quarry

between the wife of OopTnaths and Fitthalesa. It may also 
be possible that the portions dealing with the Pravaha sad 
Fsryade being uninteresting to the exclusive tendencies of 
Vitthalesa might have been neglected with the result that 
even Hokulenatha was not able to find them.

The commentary of Purusottama is very helpful and

critical. The oply problem is that is goes under the name 
of his father PTtambara. In the editor’s note Shri Telivela 

sjpys that the Yivrfci of pitambara is actually written by 

purusottama who seems to have dedicated it to his father.

The style, he says, is- evidently the familiar one which 
we meet with, in the other writings of Purusottama.

Teliwala adds that a perusal of the six manuscripts of 

the Yivrti reveals that the author has revised it sometime 

after writing it.As Purusottama was a great authority 

in the Samprndaye,both the revised and the' original versions 
became current. It is difficult to come to any conclusion 

regarding the authorship. The analytical approach as 

found in this commentary is the s ame as that found in 
other works of our author. The discussions on the term 

Pusti under V.S,on the reality of the world -under Y.9
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bear the same arguments and phraseology as found in the 

works of Purusottamao The author of the commentary refers 

to the Yivrti of G-okulenatha, Brahmasutras, Yidvsniaandaie, 

etc, but never to the works of Purusottama.At one place 

there is s reference to the explanation of the last Sutra 

in the An end amay s~ adhikar ana, as given in the Yidvanmandana 

and Vitthslesa*s interpretation of che first Sutra of the 

same Adhikarana. It should be noted that here the 
interpretation of Vellabha are not referred to.Thus we' 
have no reason to disbelieve the tradition which fathers 
the -work upon Purusottama, though it is very likely that 

Purusottama might have revised hie.father1s work.

(43) Commentary on Siddhin tar ahe.sy e:

Siddbantarehasya contains only eight stanzas and 

a half. Inspite of it,its immense popularity has led to 

the'composition of many commentaries upon it.Vallabha 
here says that he is speaking out ad verbatim what the 

lord told him at night on the bright eleventh of the 
month of Havana. All the five faults of the individual 

souls will be destroyed by the Brahma-sambandha. Hence 
everything should be surrendered to the Highest Lord.

In the last two lines Yallabha gives the analogy of the



river Gahga. Yaliabha in this work teaches the doctrine of 

Ssmarpana or self-surrender.

The work is commented upon by Gokulanatha,.Hughun a ifea, 
ilalyinaraya, Yrajotsava, Gokulotsava, Harirays, Yitthald3vara, 

Giridhsra and Lain Bhatta, besides Purus ottama. There is 

also one anonymous'" e omentary. purusottama has abely 
discussed the problems regarding the Brahma-samSandha aid 

has fully explained the text.

(44) Commentary on Lsvaratna:

laveratne is so called perhaps because it has 
nine verses. Here Ysliabha things of the devotees,, who

should merge themselves completely in the service of God.

After they have surrendered themselves they should not worry

at all. Everything will be done of them by the Lord. Thus

the grace of God is the gretest sadhsna for such a man.

The text has been explained by Yitthalesa in his 

Vivrti, upon which four sub-commentaries are written.

Purusottama’s sub-commentary ,is critical and explanatory.

He explains the term einta(Y.l),differentiates between Dana 

end hivedana(Y. 2) ,the nature of surrender(V. 3), and shows 

what should be done when a conflict arises between the 

desire of. the Lord and the orders of the Guru(V.7) etc.



(45) Commentary oaf intahkaranaprabodh a:

intahkaranaprabodha is a small tract written fa? 

enlightening the internal Spirit.God is independent and 

the devotees are dependent upon Elm. he aan not know what 

Goa desires and so we must obey His commends.The devotee 

should think that ’whatever is necessary for him will be - 

done by God. He should oaiy carry out His orders. He is mot 

like a worldly boss who gets engry at the faults of Ms 

employees .He knows that the devotees ere likely to commit^ . 

mistakes. They should not care even for their own bodies.

A total unconditional surrender is the best remedy for 

crossing over the Maya of the Lord. This is the teaching 

contained in this work,. It however reveals a personal tens, 
asyf fallabha refers to the commands of the Lord to himself 

in V. 5b -6~?a. Pm*usottamaa commentary/^ contains all the 

merits which are found in his other works. He gives the 

summery of the work at the end. He also discusses fully 

the various ijnas(Y.5b-6-7a). On these however he has 

written an independent Lekhs which is also printed in the 

same book. Here he gives a different interpretation.

(46) Commentary on BhaktivardfcanT:

Bhaktivsrdhini in eleven verses is mainly for

the increase of devotion for the Kin a- adlii fear in s. They



should live the life of a householder and. observe the. 
duties of varnss end "asramas. Worldly pursuits should be 

given up. They should worship irsna. If the worldly pursuits 

cannot be given up, their minds should be concentrated on 
Eari, until the seed of Bhakii is germinated and. love, and 
passion are produced. The destruction of the worldly 
passions is the test of divine love, the, test of asekti . 

is rrha-aruei„ and that of vyasana is inability to live 

without Devine presence. Bad association of evil food may

make the attainment of this stage difficult. Such a 

devotee should therefore stay near a temple and should 

keep the company of devotees, so that his min'd may not be 

defiled by external forces. Yallabha says that.one who is 

always engrossed in the service of the Lord or* the 

conversation regarding Him will never perish.

The work is so popular that it has called for 

14 commentaries, of BIlakrsna,C~okulsniths,A8ghanitha, 
Kalyinarsya, Harireye, 0ope6vera,Purusottama, Valiabha,

Jay agon ala Bhatta, lilu Bhatta,Baiaio£sna son of Yallabha, 

Giridhara,Dv¥rakesa and one anonymous cammentery.Every

commentator has explained the text from his own point of 
vie?/. Purusottarns*s comment ary, writ ten in his usual style
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explains the text and elucidates important points. Tims, for 

instance he explains the word Bhakti(V.l)fully-from all 

points of 'View, He also refers to the explanations of 
others, (V. 5)

(47) Commentary on Jalsbheda;

Jsisbheda has 21 verses. It gives the characteristics 

of different teachers of religious subjects. The Taittirlya- 

Samhita 7.4.12. gives a mantra stating 20 types of waters.

On the analogy of these 20 kinds,Vailabha has given 20 
kinds of teachers. Br.Eajendra Lai Mitra says that it is a 

work on hydropathy.Tsiivala rightly says that it is not so.

JFour commentaries ere written on this-work, of Kolyana- 
-raya,PurusottaEa, Valiabha, and Balakrsna.fhe term Agni 

in Y.j4 has raiser; a controversy.Some thought it to ref?r

to Hudra while others to Yallabha himself. Furusottama does 

not enter into this c cm trovers} at all but explains Agni 

as ’ The speaker of the Agni Purina. *

(48) Commentary on, pancapadya:

Panc&padya has 5 verses, &s its name indicates.

It explains the five types of ’Hearers’,those who are 

purely of the ?ustimergo (Y. l),of the pustimarysdamarga (?.?.),



Maryadapustimarga (Y.3-4) sad finally those who are generally 

adhikarins for Sravanabhakti.(Y.5) .Two commentaries, of 

Herfrays end purusottama are available.There is some 

difference of opinion in their explanations.

(4$) Coilmentary on Danny asanirnaya:
This work gives Ysllabha’s ideas regarding

renunciation. He says that Sennyasa should not be taken in 
the K&rmsffiargf.. For those who follow the path of knowledge,

Ssnnyesa may be taken for desire of knowledge .Similar is
who

the case with those/are already learned. Both of them are 

however not commendable. Regarding the followers of the path/ 

of devotion,renunciation accepted for the sake of sadhana 

is not likely to produce happy results.If it is for the 

Phala, it should be done only for experiencing the 

separation from the Lord,if the Lord so inspires.

Of all the commentaries on this work, that of Purusottams 

is the best. He refers to the views of C-okulan atha,Raghuaatha, 

Ookulotsa^a, Dvars-kesa,PopT^a etc and states his own opinion. 

(Y.l)He also explains why renunciation should not be 

accepted in the li'erm&mirga by referring to Jaimini.(Y.2).

He shows that the term 'Virslianubhava* can be understood in
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three ways(Y.7)purusottama shows after Yallabha the distinction 

between the paths of knowledge and devotion,in favour of tie 

letter(Y.10-ll-12s14,l? etc.) At the end he describes how 

Yallabha himself took the Sannyasa.

(50) , Commentary on liirodhalaksana:
liirodbalaKsana explains the .Mirodha which means complete

attachment to the Lord by a devotee who has forgotten the world. 

Thus the work is intended to lead the service of. the Lord m 

a divine level. The work is explained in six${ different^ 

camiiieiitaries,Purusottama's Vivrti is-surely very heipful.He 

explains the In irodha as5pr-spareavisiartipurvakcbhagavailsakti - 

rupa.’(Y.l)He explains the utility of the work in the beginning. 

He also,, refers at the' end to the different order in which the 

text has been .read, by Caea GopTsa end Eariraya and says that 

he has foil owed the text of Trajaraya. He also says that he 

has not referred to different interpretations.

(51) Commentary on Sevaphala:
Sevaphala-is s very small work of seven verses and 

a half. It explains the- fruits of Seva. Yallabha has himself 

written a commentary on this. The work has, become* difficult

on account of the terse style of Yallabha. Eleven commentaries

are written on/this and commentators have widely differed on 

the meanings of particular words. Purusottama refers to
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tie views of hie predecessors often (e.g.Y.l).puru§ottama 

generally followed the sastriya method in interpreting the 

term Sayujya,while Hsrireya and others followed the point of 

view of Bhaktimarga.

Purusottama does not seem to have commented upon the 

remaining three traets-YivQkadhairylsraya,Catuhsloki and 
Hrsna&raya. Any way, I have not been able to find his 

commentaries on them.

(52-53) 'Commentaries on Bhaktihoisg;

Biian till sms a is an important work of Yitthaiesa
* * «

explaining the nature of true devotion,as' the principal means 

of emancipation in, the Suddhadvaita system. .Yitthaiesa here

fully discusses the paths of action,knowledge and devotion/. 

He also explains the trip of pr8vah,a,Maryada and pusti. 

Besides this he also shows the distinction between, the 

UpHsaba and Bhakti,pu.ja and Bhakti etc.Pusti is solely 

dependent upon the grace of Cod. .

Haghunatha,borr_ in Y.3.1611 commented upon it.His

commentary is called Bhakci-tar&hginT.Purusottama has 

written a sub-commentary on it called firth.a,so that people 

can enter the river of devotion through this passage and



happily see'the ’swan of devotion’ purusottama. has also 

written an independent commentary upon it called Yiveka, 

Though purusottama does not say anything expressly,he '

might have in his mind the famous llraksiranysya of the 

Hens a, while naming the coiBKe^n^try. It is interestidgto 

compare the two' commentaries of the s ame author. There 

are naturally so many similarities and almost every idea 

of the one is repeated 5n the other in the same manner 

though not in the same place. To take an example we may 

note that the explanation of the-nine steps of devotion 

in the Tlrtha is cm page 42,while in the Yiveka it is on 

p.5?. In the Tlrtha si the end purusottama gives seven 

verses for the Granth sirthasamgraha, They are not found in 

the Yiveka. In the Yiveka however purusottama .gives an 

additional interpretation of the last verse of the Bhakti- 

ha&sa so as to avoid the yati-dosa. It is not found in the 

Tlrtha. It is rather difficult to explain why Purusottama 

would have written, two works, when one could have been 

sufficient. ,

purusottama ks& is also said to have commented upon 
the Bhaktihetunirnaya of Yitthaiesa.lt has not been found 

by me,

115. pravisyanena tlrthena n iron am Bliokt i t ar anginirs , 

Gahamlnah prapaiyantu Bhsktihsassa randan vital).

Tlrtha.Last Yerse p.72.



(54) BlCsvartli^fe&efeBftbKesyaprakasa:

Yallabha is' said to have commented upon the

PUrvemYmUnsasutras of Jaimini also. Unfortunately ho?/ever, 

only a part of the same is available. Yallabha1s commentary 

on the PUrvarnimarisis utras II,i.,known as the Bhavarthapada 

has been published in the Pustibhaktisudhi Tol.YIl_.no.2-4,

The Viversna alias p? aids a thereon has been published in 

the seme journal Yol.VII. nos.5,6,7,8 and 9. There are 49 

outras In all in this Pada. This work has been examined by 

Prof.G.H.Bhatt in two articles from the point of view of

Tell abb a’s interpretations as also from the textual point
. , . 116 ' 
of view.

The commentary prakase bears the name of Yadupati as 

the author. This Yadupati was the grandfather of purusottama. 
The colophon of the commentary ruas;‘Iti &rImedvs.Ilobha- 

Eendanae er an adasinudasa^r ipitambaratac uja&riyadupati viral i tarn

^rlrasdacaryaviraestajaiminiyabhasyabhavarthape'davivariinsm 

ssmpurBsnu* Tradition however informs us. that the author is 

Purusottama himself,who,out of respect for his grandfather 

passed of this work in his name.The commentary though short 

reveals the special charaoteristies of purusottama*s

116.1 TaliabKacirya and purvamimansa* Journal °f the
Oriental Institute,Yol.I.no.4.p.853ff.and 1Tallabbacarya* 

text of the Jaimini SUtr as *11.i.* Yoi.11.n o.1.p. 68f f.
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authorship.There is a reference to the theory of jiityatvavada, 

and to the Vedantimate under Sutra l.The commentator also 

refers under Sutra 5 to those who arrange the first five 

Sutras in only one Adhikarana end says ’Tad .etab sutra-

-viruddhom*.Besides,there is one strong ground to'accept
j \

that purusottama is the author of this comment ary. In the 

prakasa on Anubhasya I.i.3 a similar discussion occurs .

There porusottama makes a reference to these Sutras and

. . n?then refers to the present work as his own.

The beginning of the Vivarans is note worthy.lt runs*

1 Sr imatpr abhuc ar anakr pay a" fchavar thacarsnabhasyam yathaeisti 

vivriyate.’It appears from this that though Vailabha might 

have finished his Bhasya J>.urusottema could secure only this 

portion and hence he commented upon it.One cannot be definite 

about this because it may be that Purasottamc might have 

secured and commented upon the-whole of the Bhasya,which is 

lost to US.

{55) p urV8JnTnfsns aker i kavi var an a:

42 purtamimensfkarikas of Vailabha together with 

the Vi var an a of Purusottaida have been published in the 
Pusiibhaktisudhi Vol.V.no.2. A short analysis of the contents

117.A.B.P.I.i.S.p.lOS.
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is given here. The author explains the Inubsndhac01ustaya 

in the beginning. (If.l-12a),folloved by a discussion on 

the cuestion whether the lUmansa is svatantra or. vidhimulaka. 

(V.! 2b-83a) The relation of the two KImansas forms' the next 

topic of discussiorj»(Y.23b-25s)Yallobha then discusses 
the meaning of the word1 stha^ in the Sutra’ A tbs to dkarma- 

jijnasa,’whether it should be understood in the sense of

adhikara or in any other sense. If the latter,we shall 
have to agree to the vidhi-adhyiKira.(T.25b-3S).Last six 

verses again discuss the inter relation of the two Mman&as 
in the light of the meaning of the word vatha' from the

point of view of those who understand both the Mlmsnsas as 

forming cnlv one Sastra. (73?-42) .Veil abb a is so brief and 

his style so compact that it is rather difficult to .under- 

-stand the verses without tne help of the Vivarana of 

purusottama.

Yallabha has written the purvaiaimansabhasya which,as 

we have seen above,is unfortunately not gully extant.The 

liar ikes which we have a something like a metrics! 

commentary on the first of t liepur va m lb fan s a sH tr as. p ur us 011 ema 
says in the beginning;Srlmatiacaryacaran^ah purvamimshsabhafysm 

ciklisantah ts±ra vistarena pretipipadayisitara
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ji jn&sasutrortham sanksepena karikabhih san jighrksantsn fc 

Me.1 At the end lie says; * Iti Srimadvaliebhacaryae arena 

viracitadharmaj i jaas8su.tr arthan irnsy akakar i kavivarsneiJi 

Srrpltimbarstariujasripurusottsjaakrtam sampurnam.’It is 

important to note that the forty second karika does npt 

seem to contain any suggestion that it is the last.It is 

again doubtful as to whether Vailabha has lully discussed 

even the first Sutra.I am rather inclined to believe that 

Vailabha 7/rote some or many kariitas more than 12 and 

perhaps he wrote or intended to write a matrieal summary- 

ciimvcommentary on the pTirvaiiiimansisutras.This is what ' 

Vailabha has done for the Bhagavatapurana a Iso, when he 

wrote the hex-ikas m the last chapter of tht latuvadipa*" 

nibandha over and above the Subodhim com.menxary.Any vsy 

Purusottsma had before him only 42 verses. He commented 

upon them and called them1 lirnayakakarikas* on the first 

Sutra.

(56) SubodhinTprakaSa;
Vailabha mainlined a very high regard for the' 

Bhseravat ap ur eh a which was raised by him to xhe status <£

a Prasthaha. Vailabha wrote his commentary Subodhinl on the 

first three boqks, on xhe xenth book and began writing the 
came cm the eleventh. On tn© eleventh book be could comment



only up to the sec and Terse of the fifth Mhy ay a. Yal iahh a

is also said to hare written a shorter commentary oh the 
Bhegavata called SuksmatTka hot it is not extant.Yallabha's

SubodhinT on Skenchaa IT.-II and on the remaining part of 
II and the Sk&ndha III is unfortunately not available.

Tbe Sainpradayic tradition relates that Yallubhn was asked 
by God not to open the mysterious doctrines in the

Bhagavata.He did not obey the orders in the beginning but 

when the command cama forcefully,he had to carry it out. 

Thus there is kramebhshga and spurnata. ,

Yitihalesa wrote a sub-commentary on Skandha 2 called 
Tippjfsnto p nr us ot tamo is said to hare written his Prakesa.

on the whole of the SubodhinT including the Tippani,but 

his Irakis a on the llttarardha of the Skandhs X has not 

been found .Even in the Sksndha XI his prakasa is found 

on the SubodhinT only up to T. 20 of Mhyaya 4. The extant 

pert of the prates3 on the Skandha X is fathered upon 

PTtiiabara. Tradition however runs that it is also written 

by Purusottaiaa.-Evidentiy the style is that of Purusottama, 

es can be seen from, his comments on the interpolated 

chapters( Adhyisyas between 2.1] end 12.)

We have noted above while dealing with the last 

chapter of the TettvadTpanibsndha that,while that chapter



is a suBan©ry-cum-‘COi0ineiitary'written' independently though 

related to the Bh ag a va t a, S ub oaia ini is-regular ruiming 

commentary. Here he has dealt with the vakya,pads, and 

aksara of the Bhsgav&ta.This is what PurUsottaaa says 
when he informs us; *iyaia airs nibaridhad vise s gh.Yakys- 
padaksa'fhrthansa atra vaictatyaivat; tatra tu fesatrarthafiy-

_ _ 3J8',
upeyogina evarthasyoktaivad .■ ti. ’ Tall sobs. also says

in the beginning of the SubodhinT: ’ Arthatrayaa tu vaksyimi

u ibaiidhesti catustayam. 119

(57,58) Miner coomeatgriee on the Bhegsvata:

(I)/f!atha imuste’ ity etacl vi varan aksrikavyakhyi: 

Yitthalehas written 20 verses cm the Bhagevata 211. 

iii.14. discussing the concept of has a in the Pustireirga. 

Purtisottama has explained them in his usual,style.

(11) l?rtrasuracetuhslokTvivrti: The f our verses known 
as the Yrtrgsuracatuh^loicl ac curing in Bbagaveta TI are 

said tc deal with the four Purussrthas. The first three 

verses are commented upon by Yiithalesa while the last 

by Tallabhs.lt is on the last verse that pur us o.t tarns, 

Rarirsya and Srlvsllabha have written their sub-commentaries. 

The verse is explained in two ways so as to belong to the

118.3ubcdliio.iprakasa III. i. 1. 

119. Sub oclhinl. 1. i.



Msrys&apusii the one hand and the Pustipusti on the 

other. Purus ottoma^ commentary does not o on tain anything- 

quits peculiar.

(59) 0/ay etryaby artheprakasakskara kev i van ana:

/n attempt has been made by Taliabhe and his 

followers to explain the well-known Savitri tic. in such a 

way as to suit their own theory. T/ollabha himself has 

written a ecMmentary on this Terse. VitthalaSa wrote on it 

a aetricsl commentary in 35 verses. Purusottama has commented 

upon it. Besides these,there is also one prose passage by 

0-okulesa alias or!vallabha.Though Prof .M.G.Shastri calls 

it an independent work it is not different in nature from 

a commentary on Yallabha’s Oayatrlhhaaya. further there is 

also one fay a ti^or t)i a vi ¥ ar sn a in 76 verses by on unknown 

author. There are also prose worics of Indiresa end Bovardhana 

Bhatte trying to explain the purport of the G-ayatrT.kll 

these have been printed in a collection of the Sampradayic 

works on Qayatrl,edited end published by Prof .M.B.Shastri.

The Savitri verse is a simple prayer to the gun Bod .

Savior,the inspirer. It was slcwly aurreonded with a halo 

of sanctity and became the Voda-bTja or bhe seed of the 

scriptures, attempts were then made to interpret the v®se 

so as to suit the interpreter’c own beliefs and there grew



a tendency to mystify each and every syllable of the 

verse. Yallabha shows how it teaches the doctrine of ('race.

Titthaiesa goes a step further by explaining each and every
- •

word, the metre, che rsi etc vail explained by means of 
fanciful etyxaoiogy end fantastic imagination. Yitthaleia 

says that here the teaching is not just of the doctrine of 

("trace bub even of love,of Srng¥re.purusotcaraa explains 

all the 35 verses in his usual analytical method. Under 

y.25 he refutes the interpretation of the Waives. Some of 

his explanations are also equally fanciful.

(60) byssadesevivrtivivaranaj

•The Liya'sade^o is one verse explaining the famous 

verse in the Bhagavdd Oita; ’Sax-'vadharman parityajya.. .etc.*

(Bhagavad Gita 1Y1II.66) The verse runs;

$b"e fh1 yasadese s u dharma ty a j anavac an a to kinc anadh i la* iyo-
-kta,

Karpsnyam vadgam uktam jsaditarabhajanapeksangm va
vysjjodham;

Buhsadhyeccliodyamau va kvaeid upasamitav anya-
sammelane va;

Brahmas tranyaya uktas tad iha na vihot© dhaima
ijnadisiddhah..

In the Bhagavad Gita the Lord tells Arjnna of 

Liskema karmayoga and performing one&s dharma without
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attachment. How can the verse XVIII.66 be reconciled with 

this teaching? The Nyasadesa verse tries to solve this 

riddle in various vays.Vitthalese has written a comment ary- 

on it expleiidng it in two ways. Purusottama has written 

a sub-commentary on it. purusottama does not say much 

about the pusti,Msryada, and all that,as does Vitthalesa.

He refers to Hainan u j a am kor a and Madhusud an a. refutes 

them all except the first with|«hom he shows just the 

difference of approach. Purusottama also refers to the 

Semprs&eyika iirfens&kas and their method of reconciliation,

He does not agree with them in toto.

Who is the author of this verse?Scme scholars in the 

8 em preday a thioK. that it is written hy Vallabha.This is 

not correct. It is the fifteenth verse in the Eyaslvimsati 

of leery a fedantadesika.who was a follower of Ramanuja.

I-t is difficult to state what is the opinion of Vitthalesa, 

and Purusottama about this.Vitthalesa begins by saying:

*.... .viCsrakshtahicaranakalilem apnnayans tad vakya -

Taiparyam skens f iokenaha__ etc. ’He ends with:!.. Iti

f,itrcaranskrpato goplpe tic arena r-enu dbanina yah.

120. Cf.Rehasypratoajatam iPyaSavimasti.p.90,
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'Srlvitthslena vivrto bliavo mayi sa sthiro bhavatu.*

purusotiama begins his commentary with: -

Srlrnad. vollsbha-nand.anac aran ambit o je/ nussndhaya,

Kya side'savivaranaeygsayam atra sphutikurve.

The last verse also has almost tfce same purport.Thus there 

is no reference to Valiabha..Agaiji,whenever Yitthaiesa.refers 

to the author he says* aha5 end noirUiuh{ v&ich he might

have used,had he thought the verse to be- of Yallabha.fhus 

probably even vitthaissa and p nr us bt fc am a did not me on that 

the verse was written by Vailabba.

-{61) p otravalambara tike:
j

The PatrsvclembcsttE is a work in 40 verses with 

nrose passages coving between verses 29 and 30,and between

34 and 35.ft the end of the prose passage after 128

Puruso'ttsma says that there is something wanting in the

text. Y.3Q has only the second line and the refutation of
. 121

the ft%Ivida which is referred bo in ¥.36 is not found here.

121 Atra yedyapy etavateivs nirvaho bhavati tathopy 
ups sans hare mayavscio jairakrta iti katlisLsd atra cs

prpthemapaded ito'gre etavati tr-tir iti pratibhati.

, PabravalambanatTka. p. 29.
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The work is intended to show the correct theories according 

to the Brahmavada and to refute the theories of Bbedavsda 

and May a veda.

The title P a tr e.ve 1 amb an a has & curious origin. As 

purusottama informs us,when Yallabhs was staying at 
Caranadri,various followers of Mayaveds and the BKatta-

school of Mimsnsa went there from Kashi for discussion. 

This resulted in obstruct ion to his work of devotion and 

service to God. He thereupon came to Kashi hinself and
wrote this tract,placing it at the doors of Kasivisvesi 

temple .Hence it is called ? a tra v e lam ban a. Y all abb. a * s idee 

seems to be that others scholars should first read this

end then alone should approach him if their doubts are 

not resolved.

Purusottama'e commentary is explanatory.It is very

helpful in under-standing the text.
\

(62). , . VsllabKsstakavivarena:-

The- Yallsbhastaica in .eight verses was written by 

Yitthalesa. It describes the nature of Ya.llab.ha as

* fire'.in. the beginning and,as *Krsnsr at the end.It 

is said that the name of the Aearye is explained in the 

Sarvottsmsctotra.his qualities in the isdtbtkr snc.prernancta3 ' A



and Ms nature in the Tallabhastaks, Purusottsma’s 

commentary is faithful and explanatory*

(T).
Qomre nteries on other works.

(63) Manduky open isad-dipika:
Before dealing with this work we would like to 

write a fow Lines or the commentaries of Purusottama on 

the Upenisads. Vail aoha himself did not write oommantaries 

on the Upon isads.pur as ot terns is however credited with 

some such commentaries.He is said to have written the 

Mpikas on. the Laivaiyopanisad,Br8hmopauisad,Krsimhottirs- 

tapiny upanisad,Gh7yidogyopaaisadfMahdukyopanisad and 
kvetasYavaropanisad.Be is also said to have written tte

Upanisad-artha-samgrahso. I have been able to find out 

his irtha-samgrehsc on the Kaivalya and Brahma,while 

Bipikas on the Mendukya and Irsimhottaratspini.lt is 

possible that purusottama might have written the 

Seamen turies, which ha has been credited with and might 

have composed Arthasomgr alias on many fjpnnisadstand they 

might have been lost.

Shall Baaaasth Shastri published in Y.S 01-9S0 the , 

ManduiiyopenisaddTpike of j?urusottsma, in Bombay.lt non'tains 

the commentary not only upon the prose passages of the
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ffliadukya but also upon the first two chapters of the 

ifirikas ascribed to Craiidapaba.lt may appear rather curia1, s 

that purusottama should have commented upon the verses of

Gaudapada,the grand-teacher of Samkara.Purusotisma has 

explained the Upsnifad and the Kirikas from the point of 

view of Saddhaflvaita.

While Quly the commentary upon the first two chapters 
of the JCSrikae is ex tan t, we should admit that he commented 

upon the other two chapters also.At the end of the second 

chapter ha says; tSadhanaht?»ranaiit smarten am upesananam ca

sattvat kirn iti Jebacaoryeayupadesa ity eteddveyamatam
1 tiPadvaitafchye vib’erayisya,T °rlhus he intended to write on

the third chapter also.'In Avar m a bh eng a he refers to his
12pcommentary thrice,' '"All these references,especially the

122.lend tiky opanisaddipike..p-55.
123.(I)Yet tu Ooudavirtike-’Bhogartham arstir ity snye krlde-

rtham iti cap eref ity ev«m pray o j an am vikelpya-^evssyaisa

svabKaYCS^am optaksmasys ks aprhi’-iii siddhanta uktah.Tatra- 
pi krtdaksransm era sysbliavc vakteyy ah, T.S. Ab. Y. 19.p. 116e

(2) Siena Gaudavartikanurodhenapi ye grahilatvamj/ vidadhati,

te'pi prstyuttarita b odhyah .Gaud a var t & kapr akar an ac a t us t * _
rthas tu maya tadvyskhyTine sopapettiko nirupi ta iti iato'

vadheyah. (r. 3 .Ah. V.91 .p. 1X3. (3) Ten a Gnudavart ikokifea- satkFry a-

vadadosa api ^ikaranahgikarad evn psrihrtah.(T.Sn.Ab.¥. 140

p.117.



second,make it quite clear that Purusottama not only 

intended to write but actually wrote his commentary upon 

all the four chapters of the Gaud spade-karikas.lt is 
really unfortunate that we have not been able to

secure the commentary in full.

(64) Krsimhottaratapinyupanisaddipika:
The, Rrsiikhot tar a tapin'! is a minor Upanisad bolong-

-ing to the itharvaveda.lt begins' with the four divisions 

of ’Qm’in the fashion of the Iandukya.lt has nine kkandas, 

which it appears to teach the absolutism of Ssinkara.

The influence of the MSadukys and the Uaudapadakarikas is 

distinctly traceable. It also combines with this 
absolutismjthe theistic trends as seen in the elevation 

of Rrsinhs .Purusottama has commented upon this work from 
the point of view of Suddhadvaita.He seems to care onJy 

for proving that the Upanisad does not teach the Kevala- 

-dvaita of 'Samkara.That is -why his commentary is very 

short.lt is strange that he does not explain so many 

passages,
Regarding the Arthasamgrahas of Purusottama,

Telivala makes an interesting observation at the end of
,, . , 124Ee says that

the Kaivaly opanisadarthasangraha.

purusottama is said to have written 52 Yadagranthas.lt 

124.Of .pustibhaktisudhs.Yol.YJi o.6.



does not appear to be eorreot.lt is likely that purusottama^ 

might have written 52 Upanisad-arthasahgpahss.and they , 

might have been styled Yadagranthas by some.Daysram, the 

well known Gujarati poet has said in his Guru-sisya-samvaday( 

that the Upanisads are only 52.Henee it may be,said that 

Purusottama wrote 52 Jrthasahgrahas.lt is difficult to 

say anything for or against this view.

that is the difference between an irthasarigraha and 
a Dipika? The two terms do not appear to have any wide

divergence in their eannotation so far as the works of 

purusottama are coneerned.lt may be said that the Jrtha- 

-sahgraha is a shorter commentary while the Dipika is 

an extensive commentary .But the K rs iihet t sr atapinT- 

upanisad-dTpika is surely not a long commentary .Purusottama 

seems to have used these words without any difference in 

their meanings.

(65) Kaivalyopanisadarthasahgraha:
' It .has been published in the Pustibhaktisudhi

Yol.Y Mo.6.The Kaivalya is a small Upan is ad, which like 

the hrsinhottaratapinx,appears to contain the absolutism 

of tamkara with the theistic tendencies leaning towards 

Saivism.Purusottama has interpreted the same so as to 

find out the Suddhadvaita and Ysisnavism from it.
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(66) Brahmfflponisad-arthasangraha:

' It has been published in the Pustibhaktisudha 

Yol.III io.l.The Brahmopanisad is a short work with'the 

idealistic doetrines.purusottama has explained it in such 

a way as to show that the first khanda shows the grandeur 

of Brahman,the second gives the four states of consciousness 

as found in the Msndukya,the YiruddhadharmaSrayatva etc.

Shri.0.j£.Shastri at the end in a foot note says, that 

this appears to be a part of a bigger work called Opanisad- 

erthasahgraha.This is similar to the suggestion of Telivala 

referred to above.

(67) Introduction to Amrtatarsngini:

The AmrtatarahginT commentary on the Bhagavad Oita 

raises a question of authorship.lt has been printed together 

with other commentaries in the publication of the Gujarati 

fress. Prof.M.G.Shastrijin his introduction to his

collection of the Suddhadvaita works on the Gita says *

1 Irina t pur us o 11 ama vir ac i t a (Brim od vr a j ar a y ag os vam i vir ac i t e t i 

vrddhih)&ltamrtatarahginl -...etc.1 125 Thus according to 

some the work goes under the name of Purusottama,while in 

the opinion of others it was written by Yrajaraya.The last

125.1rIfflad Bhagavad GTta with TattvadTpa etc.Bhuraika.p.5.



ten verses are not usef.al in throwing light upon this 

problem. It is a really a difficult point. We shall have to 

rely solely upon the internal evidence.

The commentary begins with an introduction which gives 

various views regarding the purport of the Bhagavad-Glta, 

of iSamkara, ladhusudana SarasvstijSrldhara and. Ramanuja.

The author refutes the.opinions of the first three and shows 

partial agreement with that of the last.The author then gives 

an important; discussion on the purport of .the (fita as 

understood in the Suddhadvaita.

The regular commentary is however for different from

the introduction in its spiitt.lt explains only the words 

of the (rTta at almost all the places. It does not refer to 

the interpretations of other commentators even though some- 

-times it may be necessary .Rot only so but sometimes it may 

appear that the meaning given in the commentary is far 

fetched.We may just take an instance or two.The CTtill.28 

reads*. * ivy aktadini bhutani...etc.,It may be understood in a 

simple way that the beings are invisible before they are 

born, they are visible when they, are alive and they are 

again invisible when they die.So in the beginning&at the end

they are• ivayakta,in the middle they are Yyakta.This, is the
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meaning generally accepted by the commentators,except the 

author of Amrtatarahgini .He says that Avyakta means Aksara, 

which is the "adi or utpatti of the bodies^which according to 

him is the meaning of fehutani, Tyaktamadhyani is explained 

asjVyaktam jagat tad eva madhyam sthiiirupam utpattilayayor 

madhyam yesam tani* .Similarly’ Avyaktanidhsnani’ means;

* .Avyakta aksara eva nidhanam layo yesam tahi te’.Tke 

commentator then adds ’Atrayam arthah.Iata utpattis tairaiva 
ngse soke4 svasyariueita ity artha&.Bvasya|3i t anmar anan t ar am 

na n ar akadis ambhavan a yata utpattisthala eva svasyapi na^o 

bhavisysti.1 ^T'he commentator* s meaning is not convincing . 

The commentator again brings in the topic of Bhakti every now 

and then,even at places where it is entirely uncalled for.

Thus for instance in ff-Tta 1.36,He gives two interpretations.
In the second interpretation he says ’Tavaka pntih syad*

and thus bringiin the idea of Bhakti.He adds after some 

discussion;’Atafayimarane dosabhavas tu dharmasastra vicarena* 

r tha s as tr avic'ar en a va nirupita na tu bhakti vie arena , bhakti” 

rnirgat tu tayor durbalatvat tanntaranenasmakam papam eva bhavet 

papae ca bhagavatsambandho na syad ata eva naranam xcsina- 
papanam iti niirupitam.^l^ is really very dixficult to agiee

126. llrimad bhagavad Gita with seven commentaries.p.9i.

127. Ibid.p.SO.



with this.We need not take many more instances to show iha t • 
the explanations given in the commentary are not convincing.

A perusal of the works of Purusottams will show that 

the body of the commentary does not contain anything.which 

may enable us to say that the work is from the pen of, 

Purusottams. Hot only so,but the essential characteristics 

of Purusottama* s style and M4 treatment are totally absent. 

Purusottams is ne^er unreasonable,especially when he is 
commenting upon some important philosophical work and if 

we look to the instances referred to above,we are not 
inclined to believe that it is written by him.lgaih the 

present writer has not been able to find references to this 

commentary in any of the works of Purusottams, though 

references to the Oita are very often, found.Some, of the 
explanations of the verses in the O-Tfa as given by Purusottams 

elsewhere,are different from the explanations given in the 

said comment ary .While explaining the 7.21 of the second-

chapter of the TattvadtpaBibandha,Purusottams explains the
termt?ed8vadar8tlh, Qccaring in the Guta 11.42. aSj-s *7adara tah 

__ ^__ 128na tu tatparyajnatsrah1.“ In the commentary on the other

hand it is stated :s Yedavaciarata iti vedoktephsiakar.01aKaranam



223

__ - _ 129evoeitam na tu niskamataya te tatha* 4 Similarly purusot&ama 

explains*Tr aigiicyavisaysh* accuring in the &Tte II.45.as 

* Traigunyam g un a tr ay as m ad ay o visayo bodhyo yes am te tatisV?®

The (Jommeaiary however explains it as; *Traigimyah triguna-

srstsu srsta ye jives tadvisayas tadartham svargaphalaka-

karmabodhaka- vedahj* and »Vedas traigunyavisayas trigunataaka-

svarupaphalapratipadakah na tu saksad Misgavetsarabandha- 
131 *

pratipadaklh.* i^gsin the tirade against the Vedas in the

05tl is .explained by Purusottama in his ivaranabhahga as:

— 132’Laukikim pratitim adayaiva, vaktii1 lio such explanation^ 

is given in the iimrtatarahginiiThus it may be said.that ttie 

ismrtatarmginl is not, written by purusottama but by Vrajaraya. 

The introduction is however quite differently eohcieved aid 

contains all the characteristics of purusottama* s peniThus 

we think that it was prefixed to the commentary ythy Purusottamai 

It is very easy to undersatnd how the work passed off under 

the name of our author.Purusottama has written many

129.Sr5mad Bhagavad O-Itl with 7 cemmentaries.p.107,,• 

130.Tg§a.Ab.?.21.p.22. . . . • .

ISl/SrTmad Bhagavad G-Iti with 7 eommentariea.p.111.

132. T.Sn.Ab.¥.21.p.22. , --
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works end fathered them upon his elders,so the AmrtaiarahpinT 

also,to which he has written only an introduction,might have 

been understood to be his.

(¥1).

Remarks.

We have described above 67 works of furusottama in all. 

purusottama might have written many more independent worJs 

or commentaries then those which have been noted above by me. 

The Sompradayie tradition has attributed tq him such 

literature that can not be described as anything but vast.
• -i ' -TOO

He is said to have written as many as nine lacs of verses.100

Some of his works might have been lost to us.It is also

possible that some of his works might have been known and 

studied by some one or other scholar of the S amoral ay a and 

J may not have been able to secure the same.The eoramentary 

on the I) vatriniadsparadhsksamapena-stotra was not found by me. 

It is possible that there may be some such other works also.

Any way,I have' given an account, of as many works of

purusottama'as I could get.I think that I have reviewed 

almost all his important works and many of his minor works.

133.Gf.*Yah sarvam iiavalaksapadyakamitaprsudhaprabandham

i/yadhat1

3rd line from the Sampradayic verse fegarding Purusottama.



they are more than sufficient to show how Purusobtama was 

a prolific writer who triech to explain almost ail the 

important works of his great ancestors and who also wrote 

dozens of independent works to elucidate clearly the primipies 

of the 'Suddhadvaita system, and to criticise the theories, 

which were unacceptable to him. -

Ib it possible to find out a chronological order of his 

works? We have one piece of evidence for this purpose. 

Purusottama very often refers to his own works and we can 

easily say that the works which are referred to are definitely 

earlier than those in which the references are found.The 

eYidenee is however not conclusive. It is possible that 

Purusottama might have been writing some works simultaneously

It is also possible that Purusottama might be referring to 

the works which were being written or which he might have 

only planned to write at the time of referring to them and 

might not have actually" written them.Henee the argument^ 

based on these references does not appear to be sound.

Is it necessary to find out the chronological order 

of his works at all?The question of the chronological order



of the works of many authors has been discussed and debated,

but I may be excused to say that more often than not the 

discussions of this type appear to be without much value.

The chronoiogicol order of the works of a particular author 

should be attempted if and when we are in a position to point 

out the development of the genius of the author and if we 

are able to study how the author attained to that particular

state of maturity.If we can not do this, hue whole question 
of the chronological order loses its importance and value, 

that is the position of purusottama? A study of the works of 

purusottama reveals no such development or attainment of 

maturity. $© nave the same author,the same dialectician, 

with the Same manner of presentation through out in all Ms 

works,whether they may be important commentaries or independent 

works or just minor tracts. We do not therefore think it 

necessary to enter info -such a-discussion at all.


