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CRITICAL REMARKS: 
****************

/ „ AC ARAJDHYAYA
Sankha expresses his sense of gratitude to Manu

because before composing Ms Dhannasast r a, he had properly

studied Dharma propounded by Manu®The aphorism that Dharma

1 2is based on the Vedas, is told by Gautama and Mbh„ also.

Manu refers to the important sources of Dharma Viz. Sruti 

__ - 3 /Smrti, Sadacara, and atmatusti . S.l.also mentions vedaa

as the root of Smrtis® Quot Sh® while pointing out the

importance of Dharma to al%n full of attachment and envious­

ness, expresses that Dharma is to a man as medicine to a 

patient® The narration is in literacy form.P.V.Kane showing 

the importance of Dharma says !! The writers on Dharmasastra 

meant by dharma not a creed or religion but a mode of life or

a code of conduct, which regulated a man's work and activities
9 **"• **• *"• ••" * ""* * ® ••“a-"*® *"*• —
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as a member of society and as an individual and was intended 

to bring about the gradual development of a man and to enable

him to reach what was deemed to be the goal of human exhistenee. 
Jauhari Manorama ej£p$ieit|r says " To run any human activity

smoother , discipline and certain rules to guide that discipline,
are necessary® The concept of Dharma meets this fundamental
requirement , by prescribing certain duties and principles

SLof morality, for improving the general behaviour of man 
/S®L.believes that the place, caste, and progeny are 

the important factors to perform Dharma, The geographical 
areas for pet'forming Dharma are defined in different ways.
Quot.Noo10®The limits of Aryavarta is shown common in S.L. 
and Vasistha Smrti. While Manu smrti refers to whole of* & 0 sJitrThe people living in B this territory would
be observing Dharma propemy and the relation between man
and the society would be at a higher state.

Sometimes Esis express contradictory opinions regarding 
Dhaima *But to remove this conflict the authority of the 
Vedas is accepted. The Committee ofselected persons known

as larsat was empowered to resolve the conflicting opinions.

4. Kane®P®V.History of Dharma.VolsII®1, Poona ,BOBI, 1941 .P.2,
S« Jauhari, Mamorama, Politics and Ethics in Ancient India®
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A fine illustration is found in Quot 10*16® The sin
does not stick to the -orahmana as water to lotus leaf®

The word Samskara is derived from the Sam+fkr+ G-han
and is used in different waya.The cllasical Sanskrit literature
uses the word in wide sense® haghuvamsa uses it in the sense

1of education, Cultivation and training at one place. , in tin
2sense of refinements and perfection at another place and

in the sense oi consecration,sanctification and hallowing;
idea, notion and conception; effect of work, merit of action

•5etc. at tne third place. The same word is used for decoratin
and ornament in Ahhijuanasakuntalam.^ Manu smrti calls it a

5purificatory rite a sacred rite. Raj Bali Pandey explains
±t thus." It means religious purificatory rites ana ceremonies
for sanctifying the body, mind and intellect of an individual

"6so that he may become a full-fledged member of the community.
/ * —S«Ii®describes forty samskaras which are found in

_ /Dharmasutras.Therefore it can be infered that c.L.is an earlier
version of present one®
1® Raghuvamsa ,III®35,
2.1bhid 111*18,
3®lbid, 1.20.
4 AohijlSanasakuntalam ¥11.23®
5. Manu bmr’&i ,11®26*
6. Panaey, Raj Bali;Hindu Samskaras, Sanaras, vikram Publications, 
1949, P.27®



5. L®describes forty samskaras wtich are found in Dharmasutrse .
/Therefore it can be infered that s.l.is an earlier version 

of present one*
L . _

According to Earita Sateiskaras are divided into two
/

Groups9 Brahma and jUaiva .S«L.Refers to both out narrates 02#
— j -*• 2 * —Brahma Samskaras. Gautama enumerates forty Samskaras as 

follows:-

1 * Garbhadhana.

2. Pumsavana®

3* Simanto nnayana.

4. Jatakarma.

5* Namakarma.

6. Annaprasana.

7. uaula.

8* upanayana.

9-12® four vratas of veda.

13® S amavartana ®
14. Yivaha (15-19) five daily mahayajnas.

20-26. Pakayajnas «

27-33. Haviryajnas .

34-40 Somayajnas.
SeL.does not refer to Pumsavana but adds Niskramana and ^ama-

& » *, 1vedha®Though ^.1.speaks of eight virtues, the names are not
a

given® In the same way the names of ^aka, Kara and Soma Yajms 

are also not mentioned*

^rrsr \
\’xS. JkS\ Vm\ ^rfcT ’^U \

^ 'bKcouv~^<£' Harita-.
2. Gautama Dharmasutra, ¥III®14.24.



1 — £l 'M©S. allows ^axnakarpia on the tenth day while S.l.mentions on 
the eleventh day(Quot.No.33)„S.L.describes Karnavedha Samskarai ' /_ _
with the joint authorship of Gohhi^a and says that Satatapa
agrees with it.Quot.Ho.40. Samsk'ara-Kaustubha gives more details

/about it«It seems that S.L. has accepted the view of other
/Rsis.lhe subject of Dharma is open for S.L.

/Whatever is found striking to the authors of S.L.is included 
in the text^ with due reference.

Annaprasana is advised at the age of six months or 
twelve months. (Quot.Ho .42), This theory is common with modem

rideology® Howa days it is believed that a child should enjoy 
a full dish of dinner on its first birthday. The reason may 

be the hygenic poi$t of view i®e» the perfect food for proper 
nourishment®

Generally the Upanayana is laid down for first three
castes. But S.L.permits even iSudra for the same. (Quot.Ho.54).

/ * . _ cS 0-'r\<4 a-yS.l.describes in detail the Upanayana samskara^.fhe time, dsaife*
upavita^garments and the daily life of a student is described
elaborately for every caste. The word Upanayana is defined
in Quot.Ho.71. The rules of study are mentioned e.g.the study
of Vedan^ga and Smrti should be done after completing the study
of Vedas . (Quot.Mo.78)^, A long list of Anadhyaya is also given.
This list indicates the importance of different persons in the

1. Manu Smrti .11.30.
&
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society viz® the King, the preceptor etc. Similarly the nature 
was also considered equally significant for thesame / e.g.

i '

Rahudar^Kna, Night, darkness etc. The days like Astami, 
G^aturdasi, and pancadasi^are also prohibited for study.

The study was done to meet the two purposes of life- 
one to live peacefully and to be helpful to others, and secondly 
to attain Brahaman or self-realization® The seond motive of 
study included the injunctions and nagation£of the rules.

This type of living was essential one' to train the students

to live a moral life® The psychological reason can also be

guessed® Certain incidents naturally disturb the mind and as 
a result, concentration in the study would not be achieved.

The object of the study was to attain knowledge and not to get 
certificate® These circumstances would have played an important 
role in framing this type of rules•

This samskara was purely an educational but later onl
it became a bodidly one. Theresuit is, it became a badge of 
superior castes.During the mediaeval period Ksat^riyas and 
Vaisyas were reduced to agriculturists. The majority of them 
dispensed with this sa^hskara.

The duties of a snataka are important from the social 
point in general and from individual point in particular. 
Naturally therefore the rules cover the self interest as well 
as the interest of the society • The four motives of life 

Yiz.Dharma, Art ha, Kama and Moksa were to be attained during 
the life time.So the relation between man and man and the mao. 
and the society should be ideal®The rules of Dharmasastra

iprovide# the same® Earnest wood rightly opines in his formrd 
1 .Motawqni Kaval, Manu Dharma&astra/(Eoreward) P.8%



h £
to Motavani's ^anu Dharmasastra" The Dharmaswta?&s was used es

/

the standard hook of thought, under'''standing and systematisation
-not passion and muddle- concerning the relationships of human -
beings for the maintenance (Dharma ) and growth of man as men,
and not as either beast or fool, both of which he sometimes ll ".

MeS® gives a high esteem to grhasthas^rama «rA person
de^i^dng imperishable heaven and happiness in this world shnid

upheld this Asrama .Keepings this in view the man who did not
— 2marry was held in low scale. Y^L.S., does not permit an unmarried 

man for religious aet.Baj ®ali pandey pointing out the importance 
of marriage says" Marriage was a family affairs rather than 
a personal one, indeed the generation of offspring was the 
supreme motive of every Union to the end that . a man's house

*Z for family might not die out. S.l.deals in detail with the 
topic of marriage#

The two quotations nD.121 and 122 are attributed to
marriage. In Quot Ho.121 S.L® following Anuloma system of

marriage says that a brahamin can have four vives(i.e. one
from Brahmin, second from hsatriya, third from Taisya and fourth
from Sudra )„ In the same way he permits three wives to Ksatrya
two to vaisya and one to sudra. While in the very next verse 
/S.L.puts restriction and permits only three wives to brahmin 
two to ^satriya and one to vaisya . It means a person from 

higher caste should not marry a sudra.- - -

1. Manu Smrti ’.111.77-78.
a

2. Yajnavalkya Smrti®I®51.
3. -^andey, Baj ®ali, Op.Cit.P.264



HI
woman. Sudra woman can only marry a sudra. The Quot No.121 as

in prose and Quot.No.122 is in Terse. It is just probable

that with the passage of time liberal outloook might haTe been 
/ rgiven up by S.L.The original views of S.L. empressed in prose

£.U
form, are more generous . Sfe^rallowjupanayana to Sudra also.

The contradiction found in the verse form of text might hava 

entered in the later period , when society adopted these via/s. 

The same later view is made more clear in Quot_.lfo.123 and 128

to 131.
/S.L.describes different types of gastagraha^ta-marriage ceremony-
-on the basis of caste difference. H is clearly mentioned 1fet 

t _
Sudra woman should be accepted through cloth.Quot Bo.139. There­

fore it can be inferred that S.l.Upholds the liberal view that

1has been expressed in Quot Bo.121 Yaj.S.refers the similar view.

The three types of marriages viz.Brahma, Aras and 

Prajapatya are narated. The remaining types of marriages- Daina 

and four types of Asura are not discussed. Gotra system which 

was established by the time of Buddha is referred to Qut.No.

137.

Grhastha dharma is considered as the best one. Manu
p

pexpresses the same view. A long list of grhashha dharma is g. ven 

by S.L.

The<ftstom of anumarana is described in Quot Bo.157 add

163 • The husband is the d^aty for a woman of Quot .162. "ana
/

discards it in Kadambari® S.L.Says that a ^oman becoming sail is 

considered equal to Arundhati. P.Y.Kane explains how the custom

1® Vajasaneyi Samh.ita XXX. 5.

2. Axanu SmrtiaIII.78.
m
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of Sati came into existence® says " There is no vedic passage

which can he cited as incont rover ti$,bly referring to widow-

h®rning as then current, nor is there any mantra which would

he said to have been repeated in very ancient times at Such

burning nor do the ancient grhyasutras contain any direction

prescribing the procedure of widow burning. It therefore appears

probable that the practice arose in Brahaanical India a few
1centuries before christs." * *

j
S.L.merges the personality of a woman in her husband.

She is not supposed to perform any vrata, upavasa or religiopa 

rites alone® She can get heaven only by worshipping her husband 
Quot Ho. 164 Manu^ Mbh^ and Matsya puralia^ also believes the

s *

same® Though husband was considered as her god, the varna of

an individual was decided ©n the basis of the varna of his
*•

mother® This clearly points that women enjoyed a high status 

in those days.
— c
Ahnika contains six duties to be performed daily. ItiarmaS’ftS^ 

5litra describes the duties of a man from birth to death and from
f

morning to evening ®Dharmasastra has a typical method to treat

1® Kane P.V.0p.Cit®Vol®II®1® P.625®

2® Manu Smrti.Y®155®
*

3® Mbh 9Anusasana -146®55.

4.Matgyapurana,210-17.18.

Parasara Smrti.1.39



the subject * It describes the duties to be performed and those 
not to be performed®

S.L.gives different methods of samca after mutrapuris o-
tsarga for four asramas and for four castes. In acammana vidhi

Ra*the gods are referred to viz. Brahama s Yisnu, |pdra, Moon,
Sun, Anila and Anala , Quot Bo. 206, The details of rituals
to be performed are also given . 

iS«l.enumerates six types of bath.
_ _ . M — —1. Mitya: 2: Bajttmittika J>' Eamya 4: Eriyangas 5: Halap^a?

-Sana 6;. Eriya ®Quot No.227 ®Bityasnana is to be taken
in Morning,while the nitya snana at noon should be done according
to Vidhi^® If a person touches a ra$.jasva$a woman , he has to
undergo naimit^ika bath® Pusya snana is kamya and a bath for
rituals is kriyanga one® ^alapakarasana is to cleanse the

* ®

body and a bath taken at tirttPa or in the rive^is kriya snaaa. 
Different types of snana give different fruits. Quot Bo.228^2 31 
The Yedic mantras referred in Eriya snaneishow the importance 
of it * The method of taking bath in a flowing water is also 
mentioned® Quot Bo.243 «The long list of rules reveals the 
study of a human behaviour.

£. L* attaches a very high importance to g japa,
a means for the purification of sins, Gayatri is depicted as 
a Goddess. The complete narration of the form of goddess is 
found in Quot.Bo.256. The vast information about samdhya ard
Japa shows the prominance of Brahmana dharma. Manu says that

■v- ed _ iyajnas were cfmmon precdent of dharma in DvaparaYUGA.

1. Manu Smrti ®I086
0



f / ^S.lais a recognised dharmasastra for this yuga. So it is quite
clear that the information about rituals would he found

— — f * abundant in this text® Malas for Japa were made from Sankha
Mani, Prava^a ,Sph&tika, Mauktika, padmaksa, suvarna and 

Rudraksa® The method of counting the japa is also stated.

The worship of Yisnu seems to be very popular.at that time.
Tarpana means to offer water with joined hands to God$

1sages and manes.According to Manu one should perform the
tarpana daily® ^.L.prescribes a brief tarpana Quot.Ho.279.

*»

In tarpana prayoga a long list is given of different deities 
as is found in Hemadri.lt includes Prajapati, Brahma, Vedas, 
Devas, rsis, metres, Omkara, Yasatkara, Yyahrtis, Sacrifice 

heaven, earth the air, days and nights, the Sankhyas, siddhas 
oceans, the rivers, the mountains, the fields, herbs, trees, 
gandharvas, Apsaras etc.

S.l.describes five mahiyajHas , known from vedic
times® They are Dejiayajna, Pitr^lyajna, Bhutayajna,Manusyayajna
and Brahmayajna. The whole world is one creation. The
sentimet of live and let live or give and take spirit should

3 „ 4be cultivated amongst people. According to Manu and Matsyapvr ana 
every house holder causes injury to sentient beings every 
day in five places ®Yiz.Culli, pesani, upaskar^g, ,kandani, 
and udakumbha® The five yajnas are prescribed to abolish th.ese

1. 1^1^. ‘jE. ' I N

\ Satapatha BrahmanaifcT^ XI.5.6.1.
3. Manu Smrti.III.68-71.

o
4. Matsyapurana 52.15-16.



5 3
five types of sins committed by an individual in his day to
day li^e* S.l.describes Devayajila at length, while Brahmayajna
and Pitryajna are just referred to only.

Vaisvadeva, the offering of cooked food to all go^ds,
/is also described in S.L.Pood is offered to Grhya fire on an

ordinary one. It comprises mainly with three yajnas. viz.
_ __ /daivayajna, bhutayajna, and pitrdyajna. S.L.gives much importanc

to Brahmanas. The grace of the god is attained through them. 
Thus they are more than Gods® Quot.Ho.316.

iS.L.says that the host should accompany the guest upto 
public garden, public hall, place where water is distributed 
a tank, a temple, a tree or a river* Ihen host should utter 

a farewell till we see each other again. The same etiquette
VN- 1is narrated in Abhijnanasakuntalam®

This throws light on the then prevalent social customs .
The gardens and public kails were meant for the facilities of
people. Public hall might have been in the form of Yadi or

Dharmasa^a which we find now a days. The honour given to brih-
manas shows the advanced (sista) state of the society.

Prom ancient time, great importance is given to purily
of food. The chandogya upanisad says that the mind is pure
only when food is pure, and that create dhjpuva smrti.____C......... ..................... .1

1

Abhijnanasakuntalam.Ed.by Ga j endra 
gadakar.P.94®

\
\

chandogya upanisad.YII.26,2

2
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S.L.prescribes pancardra bhojana. Quota Ho .323. what ere r 

iscooked should he first offered to Gods before its consumption 

The different figures like triangle, cicrle etc. should be 

'made on the earth at the time of dinner.The Gods accept the 

food only when the dish is kept on such figure^ otherwise 

the evil spirits draw away the rasa from the food. Quot Ho.35 1. 

The author gives a long list of eatables and uneatables.

S,L.suggests the hearing of puranas after dinner.

It also suggests the places, where one should not sleep. The 

reference to V^isnu proves his supremacy amongst the gods 

acceptable in those days.
<r*i 'njiM



Smrtieandrika defines it in a different manner."Suddhi ' means

In the begining the list of materails and the parts of 
the body are mentioned, which are always pure. The objects 
which purify the polluted ones are water, clay, the powder 

of soap berries, bilvafruit, rice, mustard cake, Ksara,
Gomutra and cow-dung Quot.No.379® In Suddhi prakarana 
purification of earthen pots, of mettal vassels of cooked foaSletc.
is mentioned® Ps1r.Kane feels that" Commonsense, conveninece

and the loss that may be caused by very stringent provisions
*3

are the considerations which prompt the rules on this subject.

For the individual, mental and spiritual advancement, the 
ancient Indians put great emphasis on the purity of mind, of 
body of the place where they stayed or where the rituals 
were performed. The utensil and other objects used in their &ily 
life and for the worship should be pure.

removal of taint and fitness for Dharma 2

/

4The practical view xs seen in Manu also.

( •

Suddhi-Kaumudi P.1.



The Brahama-purana defining Sraddha states that whatever is 
•\>-€gifn to brahamanas with faith, for the benefit of pitrs^. at

a proper place , at proper time to deserving persons in
t 1accordance with prescribed procedure is called Sraddha.

/ —Sraddha vidhi is described in a typical way by 
2Brahmapurana» The discussions contains how, where, when, by 

whom and by what materails the sraddha should be performed.
Veda does not categorically mention sraddha but talks

/ _ s _ 3of Sraddha®The mantra on Sraddha is found in Rgveda.
— f ~~ tPanini too explains that sraddha has come from Sraddha*

/S.L.discusses the eligibility of persons for offering 
pindas to pitr^s. The,first right is of son, then wife and at 
last a brother ®Quot*Io.410. He also states to whom the 

right to perform - —

f^vSr

-yz Brahmapurana. ^
2. ’aZK=A ^ \

Ibid.220-2

3. z^^r^«^Errpr6rN\
Rgveda X.151.1

4«
A -vr^-ar \

Panini Astadhyayi.V. 1.109 
P«886.



Sr add ha should go in case of none of themis available. The Ume
t '

for sraddha is also given at length. The two yogas viz.
/ „Padmaka and vyatipata are the proper time for Sraddhas.The tithi 

time and days are also mentioned®

The fifteen Sods who are to he remembered at thfe s time
/ _of sraddha are the representatives of pitrs. They include Rsddra,

A- „caitra, Maitra, Salakata, savitra, Jayanta, GaNdharva, Kutajy 

Rohini, virinca, Vijaya, Nairrta, Mahendra, Yaruna, and Bodha.
Quo t.No.425.

/ _The places considered improper for Sraddha are also shown. 
Then the places like gaya, prabhasa, Puskara, ^rayaga and Naimisa-

«> ta

ranya are considered best for this purpose. In the same way
the rivers viz® Gang a, Tamuna and hand giving (Bahuda) NarmafeT
are aceeptable to him®Here the river Narmada- Bahuda- which

originates from Amarkantaka reminds the episode of Likhita.
•>

likhita one of the writers of this Smrti regained his hands
0

at the ^ahuda river after performing penance.lt can be assumed 
— / / .that the Asramas of Sankha and likhita might have been on the

/ cw _
bank of the river ^armada.S.l.enumerates Aharahl|. Sraddha, 
Matrsraddha, TLmasrad&ha and parvana vidhi, Bkeddista and 
Istisriddha.

* 9

/
S.I.has specified as to which type of Brahmanas were 4k to

be invited for Sraddha dinner.The distinct qualities of such 
_ /Brahamanas are described. S.l.refers to Atharva Yeda. This 

shows that Atharva veda might have reached to that stage.where 
society certified those brahmins & for panktipavana.

The phrase *Samalostasmakancana * brings to mind a similar 
phrase occuring in Bhagavad Gita.4.
1eBhagavad-Gita.6.8d, 14.24 b,



5*
The Characteristics of apanktgya show the then prevalent social

1standards® Manu gives a long list of them. Brahamanas

were supposed to possess these virtues® Even for his maintermce
he cannot behave as he likes.If he acts according to the
sastras, he can become an honourable man. Learned Brahmansas
because of their intellectual superiority enjoyed a high
social status.The word 'Vidvan* is used for such brahmana.
the parallel idea is found somewhere else that the king is
worshipped in his Kingdom, while a man full of knowledge is

2 —worshipped everywhere. Ihagxadgiia Bhavabhuti too says the
same in uttararamq oarita , A brahmana could get respect in the

»

society only on the basis of the qualities that he possessed.
For Sraddha vidhi, numerous rules and regulations with

their minutest details are prescribed, e.f.if the chastity
is not observed, the Vidhi becomes fruitless.Manusmrti advises

*»

not to perform Sraddha on a large scale, because it becomes
difficult to look after the honouring of the brahmanas , purity
of place, exactness of time, general purity and to have brahmanas

4- fwith good qualities® S.L.is not rigid about the number of

brahamanas. If proper brahmana is not available the appointment- 
©€i/^rahamana\available, should be appointed in place of required 

Pitr®Agni should be considered as God.
T7.SMgSMXSX Manu Smrti 111.150-156.

3. Uttararama-carita,IV®11. V
^vS=^tT\

‘iVt ?• Set.

Manusmrti .111.126.



At the time of Sraddha vidhi a Dharbha ring (Pao^rtri)
_ _ s*should he put oa the anamika fingure. The rules for Kusa acceptedVfor Pah&tri are given in details* Quot No.472-474*

f ^Sraddha vidhi is considered as technical subject in 
rituals.And as such mentions the method of honouring the 
Brahmanaa, whrshipping the pitra and flowers Not to be 

used in this vidhi®Quot No®485-488*The rules to be observed 
at the time of dinner are also laid down«,Quot *NoB497*^n case .

some mistake occurs during the dinner, the japa of G-ayatri 
is prescribed to remove the evil effect •

rPindadana is the important part of Sraddhavidhi. The

explanation for how many pitr s should be given pindas is given.
S B *

AThe Sapindika^na is also clearly stated.At the time of 
•ne's death, the other dead relatives are also offered pinds.

m * K.
Por removing any sort of doubt than an incredulous

/ _ /man might have about the necessity of Sraddha vidhi.S.L.has
stated the fruits that one would desire from it.Quot«No.546
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Prom the ancient times the works on Dharmasastra disca'ss

the duties of a King^when they treat the different subjects 

relating to the individuals according to tieir Varna and asrama,
a

it is quite natural that the person who devotes his special as 
attention for the maintenance of order in society, can never 
leave such topics untouched®^without peace in Social life,
Dharma can not prevail.So there arises a great necessity for a 
person who will look after the conduct of the people and will 
maintain the smooth running of the society.The Kingship was 
•instituted to ful fill this basic need and to bring to an 
end ^ the State of matsyanyaya or Chaos.

There is no reference regarding the theory of Divinily 
/of King in S.L. It propounds that position of a King is esta­

blished to consolidate Varnasramadharma in the State.Pointing 
out the importance of a King, P.V.Kane notes that " The ful­
filment of their duties and responsibilities- by rulers was 
of paramount importance to the stability and orderly development 
of society and to the happiness of individuals in the State 
and therefore one of^jten finds that rajadharma is said to be 
the root of ar ftjaintessence of all dharmas" 1.

1 .Kane;P.V.Hist®i^ of Dharma0 III



- 1 It is said in Mbh,, that Raj ad liar ma is prominent of all dharmas.

The influence of a King on his people was note-worthy

* \ is a welknown maxim
to the point. Ssw^Acarya H.K.writes;" The King was created far 
public Welfare and it was the highest sacrament a King could 

ms. do. The King was thus not only to look after law and order, 
he was designed for a positive role by promoting material

2as well as spiritual interests of the individual and society."

3Mbh. considers the King as the maker of an age. As such he 

must possess certain qualities . Dr.Bambahadur Mishra in his 
thesis " Polity in Agnipurana* has discussed the various 

views of ancient Indian authorities about the qualities that 

a King must possess® He writes: " Based on the Arthasastra 

and Kamandaka, our purana presents two exhaustive lists of 

the positive royal qualities, which are not as many as in 

the Sankha-likhita and the Abhilasitartha cintamani, but
• "■*« “'** ® » «■* a * ***« "■*' * "■“* • **“• * • *"” • *"* • *** • ***• ”• * *“** « ”■* *

1. AA <t\ \ \ Mbh * S ant ip ar va
63*29.

2. Acharya H.K.The Cultural polity of the Hindus. P.93.

^TcC ^ A\vm <=i>s ^i
- -r--mr i ■ "I1 v— % Mbh . U dy o gap ar va 132.16.

•3^

Ibid. 132.17*



slightly more than in the Yajnavalkya and the Katyayana smrtis. 
They number fortyfive in the ScStd^kha — Likhita, forty four 
in the Abhilasitartha- eintamani , ninteen in the Yajnavalkya 
add twenty in the Katyayana smrti. Somesvara deva states that

a

the fourtyfour qualities are required in a King, are necessary
for gaining Kingdom and maintaining its stability." S.L.
enumerates the qualities of a King in Quot.Ko.557.lt suggests
that the king should be the best man, the best administrator
and full of wisdom and nobility. The word murdhabhisikta

0

(Quot.No*558) suggests that coronation bestows soverignty
2on the King. Thus Prthu was the first consecrated monarch.

fS.I.emphasize.^ on the paripalana of the people.
The King attains heaven only by the''properly looking after

his subjects and not by vrata, by fasting or by different 
types of yajnas.

The food-problem is also given due importance.
The King should purchase or sell corn according to the increase
or decrease in the production. Kantilya also suggests a 

3similar system. The King should also take into consideration

the position of food and folder of the enemy. The reason is ofcir 
vious.

1. Mishra , Bambahadur.Polity in Agni Purana.P.37.
2. Agni Purana, 19.22,
3. Kautilya.Artha^astra-Panyadhaksa prakarana. 31 • (C ■



The daily routine of the King is not described in 
detail by S.L.The King is advised to take visit of the 
Soldiers«

The system of monthly salary was prevailing 
in times of S.L.Two suvarnas were prescribed■for Soldiers,
P.V.Kane explains the word Suvarna " that the word is like

»

Niska.The references of Hiska in Atharna veda V.14.3 and Ait. 
Br.39®8 suggest that 'Ixska * was probably a gold piece 
used as a coin or an ornament or a thin plate of gold — 
like modern putli.Several of which are even now worn

iby woman in the form of necklace."
The Amatya is the second important element from 

, /seven angas of the state. S.L.describes the qualities 
of amaliyas. Quot.No.572.

S.L.refers to cara in Quot.Ho.573. Kamandakiya
— . — 2 _ __Hitisara says that a dSta is open spy, while a cara is a

/spy who works in secret. S.L.simply recommends to engage 
trustworthy spies®.

The^persons who are 'appointed for the state service
should be logal and ungreedy. They must be from noble' family

/and the man of character and integrity. S.L.enumerates the
tolist of those who are not^be punished® Quot Ho.577„Smrti —

_ /candrika referring to S.L.on p„126 clarifies the above

1* Kane, .P.Y.op.Cit.VOL.Ill, P.125, (Foot note) 
2. Kamandakiya-nitisara .XII.32.



sutra.Smrticandrika suggests that mother, father, shataka
/

etc. should not he physically punished.0.1.allots the 

punishment according to the age^ learning and caste. The 
punishment of mutilation is also found in S.l.Quot Ho. 

580.Tripathi Hax-iJ^aranatha makes the divisions of punishment 

prescribed in dharma s'astras. Bodily punishment starts

from Jail and ends with death. Capital punishment starts
1from 1 Kakani' and ends at Sarvas vapaharaxia.

S.L.divides the|ines into three parts Viz.

Prathama, madhyama and ^ttama.First is 24 to 91 panas,

Second is 200 to 500 panas and third 600 to 1000 panas.
■» *

p __ ^ ^

Quot.Ho.582. Manu and Yajnavalkya also believe in

such type of divisions in punishment.
/
S.L.accepts the four proofs viz.Document,

<$JL
possession, witness and ordepadr to decide a contested 

matter®These four proofs were prevalent in ancient times. 

In Quot, Ho.584^S»Ls describes the due importance of proof. 

If there is eontradichon in Samanta the document is trust­

worthy , if it contradicts, the old people of a village
i

should be heard, and if thereis still disagreement , the 

possession since ten years .becomes the important proof 

.Si03
4. o'

to take descision. Visnu smrti considers the three types
v & e

of documents ’T'S.L» is silent about this.The importance

of the proof of possession is discussed in QuotMo.584.

T. Tripathi, Hariimranath.'l'racina Bharata mem Hyayapalika, 
Delhi,1965aP.242.

2. Manu Smyti 8*138.
3 -Yaj. smrti 1.326.

^^r\\ *=% ’-~T \\
Visnu smrti 1.7.1-2.5.19 0*



Possession is of two types (1) by title (ii) without title. 
The right of ownership can be accepted only in case of title 
when there is possession. It must be of long standing, 
unrbokeea and undisputed one„Karada smrti states that a 
person though having possession from hundred years but

iwithout title, is a thief and liable for punishment.
Paninini explains the word sak§ in as one who

2 < has directly aeen, witness is widely discussed by S.L.

A long list of the characteristics of incompetent witness 
is given in Quot Ho.585.The qualities of a witness are 
described in Quot No.586 and 587. The disqualifications 
for being a witness are also elaborated. Under any circumst­
ance one and only one witness should not be accepted. This 
precaution is taken for delivering proper justice. No body 
can be a witness in the dispute between the father and 
the son, and if one does so he should be penalized. When 
there is a conflict in witnesses the method of arriving 
at the descision is also narrated. The scope of revision 
is found in judiciary system.

1. Narada Smrti,4«‘86-87®
2. Panini” Astadhyayi ¥.2.91.
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The proper Reference of ordenggtSL is found .-Manusmrti . It refers
to the story of Vatsa. As P.V.Kane says " This is probably 

the earliest and clearest reference in ancient Sanskrit 
literature to the fire ordepeiL"^
S.L,refers to the different types of ordesfey viz.balance,
eating**, po is ion, entering fire, holding a piece of hot iron,
offering one's merit acquired by sacrifices and charity.
The King should make him undergo other sapathas.
Brhaspati smrti mentions clearly when the ordeals should be 

3used. Dr.Hariharnatha Tripathi says' Whatever the truth

may be it should be accepted that at the common aeeepMnee 
from both the partiesoordeals were the voluntary proofs, 
in absence of the proof provided by persons^

S.l.gives elaborate rules about sacrificial 
priests^ dying or leaving work and the fines to be imposed 
on them.

-f'A.
Pine for cattle starying among crops is presc'-ibed-

_ cTaj.also mentions similarly, |br certain animals fines 
were not to be imposed because of tender feelings for them, 
and circumstanes. The fine for transgressing the boundary 
of the field uttam sahasa- was 1008 panas.

1® Manu smrti,VIII.116.
2. Kane, P.V.Hist.of Dharma.III. P.362.

3" -ar '
^ Br<?fhaspati smrti. if--

4. Tripathi Hariharnath: ^racina Bharata mebd Rajya Aura NyayagT-
lika P®299^

5. Taj, Smrti.II.159®



The simple meaning of the word Yakparusya is abusing one 

another. Harada defines the various ways of insulting a man — 

by speaking in very low terms about Ms place, castd, 

family and himself *r in'loud voice to torture the 

others« Katyayana also defines the same in a little

pdifferent way. Manu does not define but' he straightway
/

starts with the topic. In S.L.three quotations are 

available . S.L.Specifies the penalty for different situat- 

ions. If aydsista is insulted by visista the penalty 

is 24 karsaT panasjr and in the case vilista to ayisista 

the penalty is half of the prior. For neglecting a brahmin 

a person has to undergo a peculiar type of punishment.Quit. 

10.616. The rules for brahmin^if he insults the other castes 

are also mentioned. He should pay 100, 50 and 25 karsapanas 

for insulting Ksatriya, vaisya and sudra respectively. Manu 

also suggests the similar punishment.
One quot,found on Dandaparusya.describes that the penalty

. o " *» f
to be given for an attempt to beat was while in actual 
beating double the amount.Arthasastra defines Dandaparusya

as to touch or to raise the hand to beat any body or to 
beat actually.

larada 18,1
\\•x^rrir -^T I

<~z>

Katyayana 768.Quot.Sy Hist.of Dharma«
III.P.511.

5®Manu Smrti^, 8.268 -269 s^.



Qne Quotation found on Dandaparusya describes that 
the penalty to be given for an attempt to beat was 5 6^. 
while for actual beating double the amount. Art has as t ra^-Zn*^ 

defines Dandaparusya as to touch or to raise the hand
t» beat any body or to beat actually."*

— — /Panas and Karsapanas are referred to by S.L. as a
measurement of punishment. Sardha Srinivasan points
out pana as a measurement of land.She quotes Rihar
Ranjan Roy who has included pana in the table showing

•f

Athe measurement of land. While Karsapana was known as

a, coin.Srininasan explains it as a silver coin weighing
p3^*2 ratps (57.6 grains),.

Steya is wellknown from the times of Rgveda . Many 
references are found to it in Ancient literature. The 
The Yajasaneyi Samhita gives three synonyms for a thief^ 

viz. Stena, taskara and malimlava. The first devotes gupta 
thief, the second prakata thief and the third atiprakata

* v‘

- — • 5thief. Katyayana gives the defination of the Word Steya

1. Sardha Srinivasan Mesuration in Ancient India P.61.
2. Ibid. P.105
3. Rgveda VI.28.3- I«-1 91 .5

4. Yajurveda XI-79.
5* '^.^5=if \

r — _ 0-A
Katyayanas^rti,

^KcvJtJv^. ..tlT'. p^ sj



SaL«does not define it but the different punishments are

mentioned. She penalty is prescribed for not using the

proper weights.In many cases the mutilation of one limb of 
the body is prescribed as punishment* Quot.No»621.

The number of panas and Karsapanas were fixed according 
to the gravity of crime. Although the punishment seems 
to be of a preventive type, yet the circumstances were

taken into consideration .Quot Ho.630.
f ^3.1. enumerates three.places of Sahasa. 1.Theft 2: Parusya

- 13: Yiolgnce „Manu distinguishes steya from Sahasa.

The Sahasa is put into three categories viz.Prathama,

Madhyama and Uttaffia. Dr.Surendranath Mital says that

Prathama sahasa was fined by 250 to 270 panas, Madhyama
by 500 to 540 panas and Uttama by 1000 to 1080 panas.1 2 
/5.1. Clearly mentions in Quot No.638 similar punishment*

It says that a brahmin should not be punished.Mital

opines that it is evident that in Ancient India there wese

two types of ideologies working for the punishment viz.

preventive and He formative. The sole of ideas behind this

was to draw away a man from his antisocial activities and
3put him on the right path.

1. Manu Smrti.VIII.32.
0 /

2. Mitala, Surendranatha.Samaja Aura Rajya Bharatiya vicaia, 
P.334.

3.Ibid,P.336.
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She Mitak^sara $oxl yajnavalkya Smrti II.283)^ explains tie 

word Sangrahana as the unlawful coming together of a maa
iand a woman for sexual enjoyment. For this, various types

of punishments are prescribed on the basis of caste, 

intention and the like®

looking to the different aspects discussed in 

Raj^adharma prakarana, the pattern of the state might 

have been that of the absolute monarchy .But a monax-ch 

was motivated in every action by the rules of dharma 

propounded by wise and foresighted .Rs is*Thus it will be 

quite nearer to the truth if such a state be taken as 

benevolent monarchy'aiming at the Ultimate good of the 

ruled and realiasition of a welfare state. It may be 

concluded with the words of Acarya N.K." The state there 

fore was not a personal property of the king. It was a 

trust and the king was its trustee® But this trusteeship 

was not only negative.lt demanded initiative and enthusiasm 

for it aimed at positive ends. Protection of people- praj&pari 

palana-was a primary duty of the King. This protection 

meant not only maintenance of law and order^ It encircled 

within it the whole sphere of social and personal life .

Yaj.SmrtLP, 310



The King was supposed to create an atmosphere in which

1people could advance their materM andspiritual interests.
f

The principal t opics discussed under the head of Di§rabhag 

is partition and inheritance.The two popular schools 

Mifaksara and Dayabhaga give their specific ideas regarding
tt

partition. The first school is predominant all over India 

except Bengal. 1/nhile the other is preeminent in Bengal.

The other authoritative books on this- topics are Dayabha^ 

of Saghunandana,Dayakarmasamgraha,of Sri Krsna, 

fark alank ara, Virmitrodaya, VivadaratnaTkara, Vivadacandm 

and vivad acint amani.
9

/S.l.Starts with the importance of 'a son.It describes 

the twelve types of sons and their right to the property,,

The six types of sons see known as Dayadas.They are 

aurasa, Ksetraja, putrikaputra, paunarabhava, Kanina 

and gudha putra.The wealth is divided into ten parts.Two 

parts are for father and mother, two of aurasa, three 

of Ksetraja and putrikaputra and the remaining three will 

go to the remaining three stiil ge te the remaining 

three types of putras.

1. Acharya.N.K.The cultural Polity of the Hindus.P.87.
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The other six are adaya^diis viz. apaviddha,sahodha, datta, 

krita, sudraputra and selfmarried( lp-fcrici'-^T <ircf2^). 

They do not have legitimate right but they get their

livelyh*od according to their usefulness to the family.
/
S.L.gives more details about partition. In different 

circumstances different decisions are to be taken certain 

established and acceptable norms to be followed for 

partition are also discussed.The time of partition 

is elaborately discussed.No partition of property was 

to be done amongst sons during the life timeof their 

father.
_ /Referring Prajapati S.L. disallows the partition

of building , water vessels, ornaments, clothes in

actual use of respectable members of the family.Quot

No,670.
■/

S.L.Says that all sons and daughters married or

otherwise- are entitled to share their mother's wealth.
/^uot.No.685. 6.1.includes in mother's wealth , the amount 

paid to the bride by the bridegroom at the time of 

marrage . This note worthy austom or tradition was 

prevalent in their times.Quot No.684.
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P r a y a s c it tadhyaya:

— / £-/ — / Asauca is of-two kinds: 1 .Janar^auca and 2.Maranasauca.

Though there are different views for the days of asauca

caused either on hirth or on death.x The general principle

is to Toft observe it for ten days. The period of impurity

depends *n various circumstances viz.caste, relationship^

the time elapsed to reach the news etc.

If there is srava the mother incurs impurity for three

days only. Quot No.720. If a child dies within ten days
fof hirth the :hther and the mother have to observe jananasauca 

and become pure at the end of asauca on birth.Quot No. 

698-700.
/ wS,L.prescribes asauca of different number of days- 

on the death of a child who is teethless, for a child who

has undergone cudakarma and who has performed upanayana
p   f .«*■ /samskara. Quot No.707. S.L.Elaborates asauca on the death

of different relations and different varhas. The period
__ /of purification depends on the blood relation.The asauca 

for a pupil on the death of his "acarya points out that 

their relation was considered as equal to blood relation

father-son. Quot No®711-712*

1* Manu Smrti-V.83,Taj, Smrti .111.22, Matsyapurana,
18.2-3.



The king is excluded from the asauca as he is the 

abode of Dharma.Qu«t H#»74G .The other practical views* 

is found in ^uot ho.746.If during the days of asauca 

due to death, the birth of a son takes place, the man 

becomes immediately pure.The rules are framed considerirg 

various practical aspects .The importance of- a King in 

the society is highly appreciated and no disturbance 

is caused to his routine work.Kane P.V.opines that H 

In the old days the means of communication were very 

limited, and hence the news of a birth or death must 

have taken considerable time to reach relatives'staying 

even at a short distance and hence the restrictions 

imposed by the rules of asauca were not felt to be ve-ry 

irksome"

In Apaddharam prakarana the man is advised to 

maintain his livelyhood according to the rules laid down 

for different varnas.Certain exceptions are granted for 

Brahamana.Quot Ho.754- The treatment of the subject 

is not perfect.The rules for other varnas are wanting.

*3 : Kane, P.Y. Hist .of Dharma.IV.©a^e=sf. 307„
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Vahaprasiha is that part of man's life, in which one leads 

life in a forest observing a strict way of living. It is 

stated that when *ne sees one's skin wrinkled and hair

sgrowin0 white and sees the sons of one's sons, it ijf time

- 1fory&naprastha.Manu smrti is of the same opinion. The

rules of staying in the asrama are described in Quot No.

761-767.She word dvija used in Quot No.765. indicates

that any person of the three higher varanas can observe

vanaprastha dharma while a sudra cannot.

There are two forms of the word 'Prayascitta'

viz. 'Prayascitti' and 1^, 'Prayascitta'. The later form

is generally dealt with in Smrti works.According to

angiras the word 'Prayascitta' means the tapas performed
of not repeating the same offence, -i.

with decision.j^The simple meaning of the* word 'Praya^itta' 

is such actions as tapa, gift and sacrifices whereby a 

man becomes purified and destroys his accumulated sins. 

Br^haspati Smrti states two kinds of sins Viz.

intentionally committed and unitentionally committed.

1. Manu Smrti. 6.2.
% '

"**^ |

_ Angiras . ^
S^cx7xrVv'^*''33C'- 5*^.



<n/
In the begining S.L.prescribes different Karma— 

vipakas.The doctrine of Karma and punarjanma is applied 

here.l'he cause and effect are inseparably linked up 

in the moral sphere as supposed in physical sphere. 

Every action has a fruit either good or bad.Good 

action^ gives a reward while a bad action leads to 

retribution. If the bad action does not yield the 

consequences in this life^ the soul begins another 

life to undergo sufferings due to its past bad deeds.

The action done by a man does not perish unless its

fruits are enjoyed even in another birth.^.L.enumerates

a long list of consequences of bad deeds. Quot No.

1784-789, Similar lists are found in ManuSmrti and 

YSj, Smrti1 2 also.

3.L.does not enumerate the fiahapatakas separately 

but in Quot.No.790.the expiations for five mahapatakas 

are described.

1. Manusmrti,XI*49-52.a '

2. Taj, Smrti. III. 206-217.



The number of minor sins (upapatakasj vary from smrti to 

Smrti.S.L.mentions 18, while Manu Smrti mentions 49 and 

Yaj. Smrti g1
S.L.describes the cause of sin in Quot.No.794 and 5 

Yaj, Smrti prescribes that by omitting to do what is ordained^ 

by resorting what is prohibited and by not controlling 

the senses, man incurs sin-'* Manu Smrti also sayaroaaa^
A

same things

The rules of expiations and vrata described 

in Quot No8796 to 806 .During the performance of Yrata 

tne should protect the life. In Quot No*805 an illustration
tis given.S.L»mentions that Dharma flows through the 

body (i*e. it is performed physically) as water flows 

from the mountain.So life should be guarded by all 

means.Kalidasa narrates the importance of life with 

reference to Dharma in Kumarasambhavan. He says life in

the foremost means of Dharma.
1. Manu Smrti XI: 59*66
2. Yaj Smrfci III.234-242.
3. Yaj Smrti III.219
4. Manu- Smrti XI.44. . ^ e- , 1
5. KHlidasa;Kumarasambhava>an,V.33* £



Yapanam is one of the essentials of performing the Yrata.

But if one does not wish to remove hair, the other necessary 

part of the vrata should he doubled*Quot Bo.809.

S.l.^Cempts the young ones(bala) from expiation.
<^e"n£

The sins are divided into two parts : 1intentionally
__ /d=&=s© : 2: done un intentionally. begins with the

killing of a brahamana without intent ion.Quot No.813.Then

follows the different types of sins. In the list of sin^

the sins of personal life as well as of the social life

of a man, are includec. The restriction shows the mode
/of life during the clays of S .L.quot .No.814 to 928.

/The different vratas are enumerated in S.L.when 

the ingredients of j^’ancagavya maxed with Kusa water are 

drunk for three consecutive days, it is called y&ti 

santapana vrata.If this vrata is followed by fasting of 

a day^ it becomes krccha santapana.The different kztnha 

vratas are narrated viz.pwrna krchha, Pada krccha , sita
up •

krchha etc. The definite rules for taking food and fastiig 

are prescribed for each type of vrata.?. The other vratas 

like prajapatya, candrayana and yavaka are also describe?.

At the end;the importance of the water of the rrer£ganga 

is shown for remoamg the sins.The bath on the third day



of vaisakhaia powerful to remove all the had effects of ran.

Lastly the ^apa is considered as a powerful instrument 

t» li-feerate oneself from sins completely.Japa is described

in Quot Io*963


