




DHARMA fflD THE DHARMSPTRAS;¥¥¥

It is quite evident that Dharmasutra means sutras 

written pertaining to Dharma, The word Dharma is in itself ax 
unique. It is used in different meanings right from the times 

of Vedas. If we note the usage of this word in different woifc s 

We shall he able to get the real meaning of it.

Though the word occurs about fiftysix times in the
iVnM

hymns of Rgvdda ,^Pe¥,Kane says " It is very difficult to

say What the exact meaning of the word Dharma was in the
1most ancient period of the Vedic language". The meanings

2 3like " Religious Ordinances " The first ordinances ".
and " The fixed principles or the rules of conduct "In

Atharvaveda , it is used for " merit acquired by the perform nee
6of religious rites " . In the Aitareya Brahaana—, the word is

used in an abstract sense " the whole body of the religious 
- 7duties". In Chandogya -upanisad the word Dharma suggests 

" the peculiar duties of the Asramas."

1 .Kane,. P.V.Hist.of Dharma. (Vo 1.1) P.U
2 .J^gveda, 1.22.18.
3.Ibid, 1.164 *43,
4®Ibid.IV 53*3*
5.Atharvaveda,VI.51 - 3 - 
6 .Aitareya, Brahmana, VII*17*
7.Chandogya Upanisad 2*23*



The above series of different meanings of the word Dharma 

shows the transition of meaning and how it has arrived at

the meaning of 11 duties of a man, his conduct in the society' 

and duties of a man of different varnas and in different 

Asraipas . Mabbett opines that ” Dharma is difficult to 

translate but means something like the moral order and a

Dharmasastra is thus a text on law or morals or religious

1 - _ oduty”. The word is used in the same sense in Bhagwad- Gita „
s

^ W Ain the Manu Smrti , in the Yajnavalkya Smrti and in the 

Tantravartika **. ■

Dharmasutras are received in Kalpa tradition which

is based on three components -"^raut^a, Grhya and Dharmasute s. 

,u"— - 6 -The Tantravartika of Kuma^ila gives an interesting informa­

tion on this point* it says that Gautama and Gobhila were 

studied by the Samvedins, Vasistha by the Rgvedins, the 

Sahkha-likhita by the followers of Yajasaneya Samhita

1. Mabbett, Truth Myth and Politics in Ancient India . P. 7'7„
2. Bhagvad-Gita; 3*35.
3. ®anu Smrti: 1*2.
4* Taj• Smrti ; 1.1
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6. Tantravartika. P.179



2_7
while the sutras of Apastamba and Baudhayana by the follower s

— _ __ of Taittiriya Sakha® Thus the Dharma and ferhyasutras
*

iare authoritatve for Aryan people. 
h~

Matsya Purana divides Dharma into Srauta and Smarta-

S'rauta Dharma comprising of rites and ceremonies concerning
STn-SC-fctA.

Yedas and ■“rahmanas .The Dharma is covered by Smrtis.

Earnest wood points out the highest contribution 

that Dharmasutras have given, in the improvement of human 

beings.^e says, H The Dharmasutra was used as the Standard 

book of thought, understanding and systematisation- not 

passion and muddle - concerning the relationships of human 

beings for the maintenance (Dharma ) and growth of man as mai,
2

and not as either beast or fool, both of which he sometimes £? " . 

Dharma laid down in Dharmasutras and propounded in

Smrtis covers the human life with specific approach. Mm.Dr.

P.Y.Kane-' enumerates the points of demarkation between two.

1 # ^ f-i, fT7r\ ->V VJ-M \ \
V“*X H ^cv< \\

Mat syapur^ana : 14^.;30.31

2. Wood Earnest; Manava Dharmasutra (Poreward )P.8.
3. KaneJP.Y., Hist, of Dharma,(Vol.I.) P*12.



a) Many dharmasutras are either parts of the Kalpa

belonging to each satracarana or are intimately
6-connected with the arhyasutras.

b) The dharmasutras sometimes betray some partiality in 
their Vedie Quotations for the t-esa^ss of that Veda to 
•which. they belong or in the Oaranas of whith they-are 
studied.

c) The authors of the folder ) dharmasutras do not claim 
to be inspired seers or stiper_huraan beings , while the 
other smrtis such as those of Manu and Yajnavalkya are 
ascribed to G-ods like Brahma,

d) The darmasutras are in nrose or inmixed prose and verse;
i

the other smrtis are in verse.
B

e) The language of the Dharmasutras is generally more 
archaic than that of the other smrtis.

f) The dharmasutras do not proceed upon any orderly 
arrangement of topics, while the other smrtis(even 
the oldest of them Viz.Manu smrti) arrange their 
contents and treat of the subjects under their principle 
heads viz.Acara, Vyavahara and Prayascitta.

g) Most of the Dharmasutras are older than most of the 
other smrtis.
It will be interesting to estimate the reconstructed 

' <• <text of Sahkha-Likhita inview of above points.
- ' ----- 6- _Looking to.the first point no Kalpa or grhyasutra 

is available to compare the continuity of thought.
Many mantra# of Yajurveda are quoted in the text.



S.L.refers -to the Dharma told to seers by fianu.
/ »Sankha-Likhita smyti is found in mixed form both in prose 
and in the Terse,
The language is like the other smrtis and not in archaic form. 
The topics- as divided into three parts in the Heconstructed 
Text may or may not have been in existance.
The Reconstructed text can not be ps=rt earlier than Manu Smrti.•**

/ *•

As the reconstructed text of Sankha-Likhita does not fulfil

the important aspects of dharmasutra , it may be talien as 
Smrti.
The present smrtis ascribed to the names of Sankha and Likhita 
are of the later forms. While the Reconstructed Text represent 
its earlier phase. The Text is accepted on the principle of 
Joint authorship®
See Appendix Ho. £j,,_____ for the authorwise detailing of
the Quotations


