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DHARMA AND THU DHARMSUTRAS:

EE o R O R 3 S b T T T

It is quite evident that DharmasUtra means sUtras
written pertaining o0 Dharma. The word Dharma is in itself a
unigue. 1t is used in different meanings right from the times
of Vedas. If we note the usage of this word in different wok s
We shall be able to get the real megning of it.

Though the word occurs about fiftysix times in the
M

hymns of Rgwéda si PV.Kane says " It is very difficult to
say ¥hat the exact meaning of the word Dharmg was in the

1 e
most ancient period of the Vedic language". The meanings g?e

2 g 3

like ™ Religious Ordinances ". The first ordinances ",

and " The fixed principles or the rules of conduct w4 1p

Atharvaveda5

, it is used for " merit acquired by the perform nce
of religious rites ". In the Aitareya Bféhmaqaé, the word is
used in an abstract sense " the whole body of the religious

duties". In Chandogya -upanisad 1 the word Dharma suggests

" the peculiar duties of the Eéramas."

1 .Kanc; P,V.Hist.of Dharma.(Vol.I) P.1,
2.3gveda,l.22.18.

3.1bia, T.164 .43,

4.Ibid IV 53.3.

5 ., Atharvaveda,VI.51.3.
6.Aitareys Brahmana, VII.1T7.
T.Chandogya Upanisad 2.23,
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The above series of different meanings of the word Dharma
shows the transition of meaning and how it has arrived at
the meaning of " duties of a man, his conduct in the sociely
and duties of a man of different varnas and in different
Eéramas .‘Mabbett opines that " Dharma is difficult to
translate but means something like the moral order and s

/- . s .
Dharmasastra is thus a text on law or morals or religious

1 2

duty".’' The word is used in the same sense in Bhagwad-ditaj
in the Manu Surti’, in the.Yéjﬁavalkya smrtit and in the
Tentravirtika 2.

Dharmasutras are received in Kalpa tradition which
is based on three components ~"§raut¢a, Grhya and Dharmasute s.
The Tantrggértika 6 of Kumé%ila gives an interesting informa-
tion on this point. It says that Gautama and Gobhiia were

studied by the Samvedins, Vasigtha by the Rgvedins, the

" - . —
Sankha~Likhita by the followers of Vajasaneya Samhita

1. Mabbett, Truth Myth and Politics in Ancient India . P.977,
2. Bhagvad-Gita: 3.35.

3, Manu Smrti: I.2.

4. Yage bmrtl ; I.1.
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6. Tantravarulxa P. 179.
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while the sutras of Apastamba and Baudhiyana by the followers
—— o - -
of Taittiriya Sekha. Thus the Dharma and (srhyasutras
. ‘\ »
are authorita%Ye for all Aryan people.

1

Matsya Purana divides Dharma into érauta and Smarta-

S%auta Dharma comprising of rites and ceremonies concerning
- Sm aata

Vedas and “rahmapas .The Smpzhd Dharma is covered by Smrtis.

Earnest wood points out the highest contribution
that Dharmastutras have given, in the improvement of human
beings."He says, " The Dharmashtra was used as the Standard
book of thought, wnderstanding and systematisation- not
péssion and muddle - concerning th; relgtionships of human
beings for the maintenance (Dharma ) and growth of man as ma ,

2
and notv as either beast or fool,both of which be sometimes & "

Dharma laid down in Dharmasuiras and propounded in
S8mrtis covers the human life with specific ‘approach. Mm.Dr.

P.V.Kane’ enpumerates the points of demarkation between two.
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Matsyapurgana :144£.30.31,

2.Wood Barnest; Manava Dharmasdtra (Foreward )P.8.
3.Kane,P.V., Hist. of Dharma,(Vol.I.) Pwi2.
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Many @harmasfitras are either parts of the Kalpa

belonging to each sﬁtraggraga or are intimately
connected with the é@hyasﬁtras.

The Qharmasﬁtras sometimes betray some partiaﬂ@ﬁy in
their Vedic Juotations for the~§;;§§ of that Veda %o
which they belong or in the 5arayas of whidh they are
gtudied.

The a uthors of the (older ) dharmastubras do not claim
to be inspired seers or supef:bUman beings , while the
other smritis such as those of Manu and Yéjﬁﬁvalkya are
ascribed to Gods like Brahma.

The darmasUiras are in prose or i%mixed prose and verse;
the other smrtis are in verse.

The language of the Dharmasutras is generally more
archalc than that of the other smrtis.

The dharmasUtras éo not proceed upon any orderly
arrangement of topics, while the othef sm;tis(even

the oldest of them Viz.khanu smyti) arrange their
contents and treat ol the subjects under their principle
heads viz.igéra, Vyavéhéfa and Préjaécitta.

lost of the Dharmasutras are older than most of the
other smrtis.

It will be interesting to estimate the reconstructed
text of Sefkha-Likhita inyiew of above points.

Looking %o the Tirst point no Kalpa or Eghyasﬁtra

is évailable to compare the continuity of thought.

Many mantrag of Yajurveda are quoted in the text.
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é.L.refers-to the Dharma told to seers by kianu.
éaﬁkha—Likhita.smyti is found in mixed form both in prose
and in the verse.
The language is like the other sumrtis and not in archaic form.
The topics=- as divided into three parts in the Reconstructed
Text may or may not have been in existance.
The Reconstructed text can not be péét earlier than Manw Smrti.

Fow
As the reconsiructed text of Sankha-Likhitas does not fulfil

the important aspects of dharmasitra , it may be taken as
Smrti.

The present smrtis ascribed to the names of Safkha snd Likhita
are of the later forms. While the Reconsitructed Text represent
its earlier phase. The Text is accepted on the principle of
Joint =suthorship.

See Appendix No. él,, for the aguthorwise detailing of

the Quotations.



