


CHAPTER- VI
CRITICAL AND LITERARY STUDY OF THE

NOVEL

The present chapter incorporates a critical, literary, and linguistic study of the 
novel. There will be discussions about characters, dialogues, sentiments, 
philosophy, culture, descriptions, style, language, and other literary aspects in 
this chapter.

In Sartha, the author S. L. Bhyrappa has succeeded in inventing a very 
interesting plot full of twists and turns. From the start to the end, there is 
sustained interest and suspense. The emotions are portrayed very efficiently by 
creating suitable situations and with brilliant dialogues. All the characters 
including the minor ones like BuddhasrestT, AdityasrestI, Visvakarma Sthapati 

etc. are portrayed with skill and understanding of human psychology.

As Nagabhatta travels forward in order to learn the secrets of Sarthas, he 
comes across several religious cultures and social modes. He experiences unusual 
circumstances of Eighth century, which was a historically changing period in the 
panorama of India. He uses dialogues that are small, medium and even 
descriptive according to the situations, which are very interesting. He uses many 
sentiments throughout the novel [and all are having equal importance] like 
Srngara, Karuna, Adbhuta, Hasya, Bhayanaka, Bibhatsa, etc. The novel also 
highlights the Indian culture, history and religion of Eighth century. The 
philosophy of Buddhists, Vedic and Advaitic religion, Purva Mimamsa, Uttara 
Mimasa are explained. The Tantra and Yoga are also sketched very sensibly.

VI.I CHARACTERS
There are two types of characters: the main and the supporting. Nagabhatta, a 
Vedic scholar, is the main character of the novel. As he travels through western 
India, through Sartha to learn and meet dozens of people, the writer narrates 
different stories with different characters according to the particular religion and
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region. The supporting characters are Candrika, Mandana Misra, Bharati Devi, 
Adi Sahkaracarya, Kumarila Bhatta, Jayasimha, and Visvakarma Sthapati.

l.Nagabhatta- Nagabhatta is the main character of the novel. The writer 
S.L.Bhyrappa, wanted to show a character of a common man here in his novel. 
Nagabhatta was a scholar of eighth century born to a Vedic tradition. He was 
innocent. King Amaruka deputed him to study the secrets of caravans in order to 
improve the economy of his kingdom and Amaruka had own over to his lust 
Nagabhatta’s beautiful wife SalinI in his absence. Nagabhatta came to know this 
hard truth through the Yogic power of meditation. He practised yoga through a 
guru and within a year he became an expart.

S3FT XTcT HHRicbWtld FTF78 SfTWTRJg ffcT '3RT<te

^TBicr ft l grs fft fttffi wi I
fcfclTH OTtraWffrf FT I FcT 3# ^yRT 

Ffa Tl^Rcll ^fcT W I 3rfr Mxfi SZIHTFH cgrT,

SFTW%TFFMT cfFTTS oq^8 W FTMMT8 FF FWFFfcT FT ! (,Sarthah, p. 87) 

(When some mental obstacles arose, there were ways of surmounting them. 
If the same sort of obstacles arose, I knew how to apply the previously suggested 
method and emerge successfully. When there was a new experience the next day, 
a new explanation of that experience was forthcoming. After a year I began to 
experience a new and growing inner power. When I meditated with some specific 
person in mind and when the meditation reached the level of fruition I could read 
that person thoroughly.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 81)

The betrayal of the friend king Amaruka and his wife SalinI made him 
fickle. But, he was strong and adventeurous enough to try other modes more 
religious beliefs and strange practices. Nagabhatta who had grown up in the pure 
Vedic tradition started acting in the play as Lord Krsna. He performed the play 
successfully and became famous as Krsnananda.

Nagabhatta practiced Yoga and through Yogic power, he knew about the 
betrayal of the king Amaruka and his wife SalinI. He lost his Yogic power as he
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used his power for mind reading. Then Nagabhatta wanted to try Tantrik way. As 
he was fickle minded and could not take a correct decision, he thought as:

? TIM pr ^ ttt TrlqRi^ii
s^-iidk tout a# t orfracT 1 Ffe sifas t aru#, ?#
7TFFFFr gfesfg ? # FRTT.I {Sarthah, p. 101)

(For a whole week, I debated with myself as to whether I should take up 
the tantrik way or not. I thought about the other options that were open to me, 
like just forgetting all my problems and relaxing, or marrying a nice girl and 
settling down in life. But, none of these appealed to me. What was the point of 
living if one did not acquire some powers?) (The Caravan ‘Sartha’ of S. 
Ramaswamy, p. 92)

At last, he was decided to take up the Tantrik way; he searched for a guru 
and mastered the Tantrik way. He even performed Yoni Puja, worshipped 
Candrika as Sakti. Nevertheless, Candrika brought him out of this left path. When 
Candrika refused to marry him, then he again felt emptiness in life.

The Buddhist Bhikku Vajrapada after knowing his turmoil, suggested him 
to study the Buddhist philosophy in Nalanda University. Nagabhatta being a 

Vedic scholar got admission easily there.

feTSTT s*frT BTTf f^HTT, cq|eb<ui, PlFvfd, '-Nilciq,

#tfi, wm, fft, f 3#r
FFfnT FT 1 FIT'd^f cf #£T?FTFT WcT T^T F T FT I AT? F1^?TM T^t

mW{ 3Wf, ris^llchlft ^THjm rT FFM# FT Fcmfr 5TT?T I FFTft 

Tfl'^Fli %FF(, FTPlTpr, ^TFT, FTM, #T FFT %T-#f£TFF(8

F $W{ '3TW5TFII FdRMF TT gfeTT#8 I {Sarthah, p. 172)

(As there were many who had advanced training in rhetoric, grammar, 
metre, astronomy, astrology and allied arts in addition to total mastery of the 
various systems of philosophy like Tarka, Mimamsa, Samkhya and Yoga. These
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judged Buddhism in the light of their own discipline. I belonged to this category. 

Though twelve years had passed since I had given up teaching and regular study 

at Mahismati, I had studied not only the Vedas, the Vedangas, Nyaya, 

Vaisheshika and Yoga, but also the main tenets and concepts and of Buddhism 
and Jainism. My mind was sophisticated and disciplined in matters of logic and 

reasoning.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 148)

The author sketched the character of Nagabhatta,throughout the novel, so 

lively and naturally. Nagabhatta decided to perform the Sraddhas of his parents 
in Gaya at Visnupada, but suddenly he changed his mind as Lord Buddha’s 

teachings came into his mind that all actions must be given up. Thus, the author 

sketched the character as how the orthodox Brahmin changed as an ordinary man 

because of the circumstances of his life.

WTFifprtef sicbfqfcrg 45WiTift'«r§ tijm t ftff^ i FFivrars Mw , 

felclHf fe'TcfFi # ?f|q^TcRFT I FFFRTFT 3#T FS

Mrs ^mfftt w wRifcf ft

teRr§ 1

FT35MTFT '3TT If? OTT FTF FTF 313° FFT FFFFFFTFTFt t 
^SfcfUT FTFfcT FFTT FTFfTS FTFTTTg TTTFFfcT FT 1 ^r#TSTT I 3TF8 FRF FxTT f$FF 

3#r ftm, FFTTFFT FFFT. ffcT cI5T fTFF ^rfcTS m ^FTWF FFFHT
FT I m FP^FFT FFRT1 Fcfg Mrf&IFJFTFTT RF WM°» ^m°o I ^ 

rfepT W{ W* 'SPJrSTl FFT F§ 3TFFF. \ FTfe Mf? I FRM^TWTTf FTRJf 

i m tos h ^ cp#,* fcfF3R#qri fftfRt 
FMRjvJT 3M!F4T FTFFTRTg F^ T FFFf FTFTFFFTT FRFTT ^JfFTFFTT RF FTTcf I 

FFFFFFTF FjF TTTFTTFTFTFTT TjfctF fs#FT3 FTFFTFT# I FcFN F?F§ fFFFTS TFT 

sTTFTg fF 3TFTW i {Sarthah, p.247)

(He did not give a great deal of importance to the path of Action which 

consisted of carrying out action-oriented, ritual-oriented sacrifices, Yajnas and 

yagas. He preached building new temples and repairing dilapidated ones. Since 

the tantrik aspect of idols and images had been accepted by him, his message was 

sweet music to the ears of temple building sthapatis, architects and designers.
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During the debate at the patashala, the discussions and arguments centred 
round extremely complex metaphysical concepts like jiva (the individual person), 
Brahman (the Ultimate Reality, the Supreme Self), karya karana sambandha (the 
Principle of Causation), jagat (the World), Ishwara (the Lord of the Universe), 
avidya (Nescience), maya (illusion) and other related aspects. This same great 
ascetic who argued that as the world was illusory, so too was its creator illusory 
and only the Brahman alone was real, was also discoursing about various gods 
and goddesses, temples and modes of worship. I was a little confused and 
disturbed. I began to doubt his honesty. One day I asked him directly. He 
explained, ‘There is no contradiction in this. The teaching here is for common 
people who cannot reach abstract metaphysical heights, but even scholars who 
have reached great philosophical insights need not reject this. If the ordinary 
people do not have the chance of imaging and locating the formless one in some 
“form”, emptiness and vacuity will envelop them. It is the duty of the sculptor to 
provide a concrete means of worship.’ This explained many things to me.) (The 
Caravan ‘Sdrtha’ of S. Ramaswamy, pp. 213-214)

Again, Nagabhatta’s mind recalled the Vedic tradition, after listening the 
debate between Sankaracarya and Mandana Misra. He even asked question to 
Shankara yati, and cleared his doubts about the abstracts metaphysical, heights, 
which was beyond the thought of a common man.

Nagabhatta shared his thought with Jayasimha who was the chief of Sdrtha 
of Gurjar Pratiharas. He became a friend and a care taker of Nagabhatta. He only 
conversed him to enact in the play of Krsna. After the debate between Mandana 
Misra and Sankaracarya was over and Mandana became the discciple of 
Sankaracarya and left his house, Jayasimha and Nagabhatta discussed so many 
things like Grhasthdsrama, Advaita Philosophy etc. and concluded that the 
Sankaracarya was a great scholar and follower of Advaita Philosophy. Then 
Nagabhatta thought himself as,

tr# jpPt T#T m TTvR fdK
$icbUlfcHI 3ltcFT cTPf Wfflf d>vlp4^< 3ITURT W | 8 <S\tcT
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vsqftwjjjr, ?# %srih. 3#r tow ttott wn i%§
■Slf^F #r ^llclS I (Sarthah, p. 271)

(Jayasimha’s perplexity took my mind back to the time I spent in Nalanda 
when I used to hear the concept called Advaya and compared it with the 
expression ‘Advaita’ as derived from the Upanishads. It was possible that 
‘advaya’ of Buddhists was also an allotropic form borrowed from the 
Upanishads. (The Caravan ‘Sartha’ of S. Ramaswamy, p. 236)

Again it was clear that the Buddhists also borrowed their Philosophy from 
own Puranas and Upanishads. When Nagabhatta was in prison, he thought of 
even Carumati, who had given food to him many times. He loved her as a 
mother, so he was worried and asked about her to the soldiers who were watching 
him. They said she had died. He felt grieved as if his own mother had died. He 
even shared this with Candrika when he met her.

tottt tow ftu m ifcr I w to to

m w tot I ?rto; §stoi; t m to

(Sarthah, p. 313)

(They said she died. My guess is that she was raped to death. When I heard 
this I was devastated. It was as if my own mother had been raped to death.’ (The 
Caravan ‘Sartha’ of S. Ramaswamy, p. 271)

Here the writer sketched the affectionate mind of Nagabhatta very 
effectively. Thus, the character of Nagabhatta which was very interesting goes on 
changing as the caravan moves, made the novel more interesting and readable. At 
last Nagabhatta and Candrika decided to get married according to the advice of 
Candrika’s preceptor.

2. Candrika
Candrika told her story as she learnt everything even basic music from her 
mother, Sanskrit literature was taught by her father. Yadurudra, a blind music 
scholar was her guru, who taught her music heartily and once he also said that 
getting a student like Candrika must be the result of some good deeds. He must 
have done in previous birth. Whenever he gave a concert she accomplishes him.
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Her voice was sweet and melodious. Hence people thought that she was the main 
singer. He was thirty years old. So, once Candrika asked about his marriage. He 
burst into his sorrow and frustration that who would be going to marry the ugly 
blind man? She became speechless and decided to marry him that would be a 
better way of expressing gratitude to the guru who had enriched her life. When 
she told about this decision to her parents, they shouted and arrested her in the 
house. One day she left the home and town with her guru. Many a days they 
wandered into different palaces. Firstly, they sang in the temple and earned the 
living. After that within few months they had their own house and started music 
school. Once they sang in the Palace also. People admired and worshiped her 
voice as well as her beauty. Her husband started becoming jealous and stopped 
singing with her. He used to hurt her by harsh words. She neglected him, as he 
was blind and served him. Once a young man ‘Srimukha’ came from Takshashila 
to learn music. He lived with them and started learning music with their 
permission.

Candrika became his teacher. He learnt music systematically with devotion. 
Candrika and Srimukha became friends and after some days, they started loving 
each other. They used to meet in afternoon when her husband was asleep. After 
three months when her husband came to know this, Srimukha ran away and her 
husband fallen into tank and died. He had punished Candrika by committing 
suicide.

People arrested her, put her in jail, and instructed a trail. She was sentenced 
for two years. In prison, she accepted punishment with the feeling that god had 
inflicted it on her for the sins she committed. After two years when she was 
released, she went to Mathura and started living near the temple, she used to get 
‘Prasada’ of the Krsna temple which was enough for her to keep her alive. She 
used to sleep in Verandah of the Dharmashala for women. After some days, she 
started singing songs of power of Krsna. Once the noble man Jayasimha 
approached her and invited her to his palace.

She firstly refused saying that she would sing only for Lord Krsna. After 
the request, she agreed to meet him. He welcomed her with flowers and said that 
he previously heard her in the Palace of Indra. He knew about her fate by amna
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of Sulvapura. When he heard about her from his accountant, he came, listened, 
and recognized her. He agreed her to practice her music at his home that was in 
the outskirts of the city, with a servant, he arranged for fifty gold coins per 
month.

Nagabhatta asked her that when she started meditation, she told him that 
every day she used to bath in the river Yamuna, where the river divided to make 
a path for Vasudeva and the infant Sri Krsna to cross over as it is narrated in the 

‘Srimad Bhdgavata One day a yogi stopped her and said that more music cannot 
cleanse her purity the inner mind, so meditate when she looked at him she felt 
total transformation into a flash. She asked him who would teach her meditation. 
He said he would teach. By the evening she resolved that she would take to 
mediation and practice it every day. The next day she searched for him, but could 
not find him. She found it difficult to think of anything else except about the yogi 
and meditation. She gave up eating, singing and drinking and started searching 
for him desperately everywhere she became bedridden.

One day the yogi came to her home and then she was ready to learn. He 
instructed her every day for a month. Thus, she was taught meditation and then 
onwards whenever necessary her guru came in mind and guides her at the time of 
meditating. She can also enter the mind of people and can read their mind. But, it 
was against the rule of yoga. After ‘ Yoni Puja’ also she had bath and became 
pure to get rid of feeling of being dirty and she struggled very hard to engage in 
meditation. Here we can see some quotations which show the deep knowledge of 
writer who skwtched the beautiful character of Candrika.

Candrika didn’t have any interest in literature. But her father who was a 
scholar tried to teach her. She was always absorbed by the pure sound of music. 
So she says as follows.

TOS I fqFRJ m T cFfefcT FT I FlItFIFT cnfl^ fcFTT SpTTTT %
TOfcF, ^rfcT, <3W$PTlifT TFlfcf ,3F, % fcRWg 3# cPTOT 

yHclT! (Sdrthah, p. 132)
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(My father who was a scholar in the scriptures and literature and who knew 
the Sanskrit writers, the Vedas and the Upanishads, could have taught me 
Kalidasa and classical literature. I was not inclined towards literature but I would 
be absorbed by the pure sound of music - flowering, dancing, rising and falling, 
and taking various shapes; I had none of the limitations of literature.) (The 
Caravan ‘SarthcC of S. Ramaswamy, p. 118)

tittoft mmm w err

cp# MNi'JiRwr %rfWcr ,?r^rr m cfpRr, wm$r m,
WRF#T ^r c£TRT FT I (,Sarthah, p. 154)

(Just as in the evening sun, a small stick casts a long shadow, just as in 
semi-darkness a stone pillar looks like a monster, my deeds, whether they were 
really sinful or not, appeared really horrible.) (The Caravan ‘SarthcC of S. 
Ramaswamy, p. 134)

TOT TW mz '£52^, CT^T f^FTcTS 9TO8 ¥T

wfi gter, TT8 3^ w w g gifcR^ # w '3ig^iTl w# cpfrpft 
iRddTT I (jSarthah, p. 160)

(When I lifted my head and looked at him, the light from his eyes entered 
me and went right through to the depths of my mind and intellect. A total 
transformation in a flash!) (The Caravan ‘SarthcC of S. Ramaswamy, p. 138)

3. Kumarila Bhatta
He was the guru and brother of Bharati Devi, who convinced his father for 
studying of Bharati Devi, he taught her as fast as her capacity. He only asked 
Mandana Misra to marry his sister, as the gurudaksma.

He was a great scholar of 8 century. He was married at the age of twenty 
four and lost his wife as well as child, she was carrying during delivery he refuse 
to marry again, after the marriage of his sister, he left on his cherish goal of 
traveling in order to carry on with the life of scholarly debates and learned 
disputations. His goal was to defeat in arguments the upholders of other
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philosophical systems especially Buddhists and to establish supremacy and 
sovereignty of Vedic tradition of path of action.

At the age of eighty, he was converted to Buddhism and learnt the secrets 
of Buddhism and logic and then he invite the Buddhist scholars for debate and 
discussion. Even he invited the Buddhist scholars, who condemned Vedas 
without proper understanding, for debate. Kumarilaa Bhatta was a name that he 
was himself converted to Buddhism and went to Nalanda and learnt all the 
inforicacies of Buddhism logic.

He struck terror in the heart of Buddhist scholars all over the land. Many 
Buddhist scholars would find some excuse to avoid a confrontation with him. 
Saying that arguing with him would denigrate their own faith. They offen refuse 
to accept the challenge of Kumarila Bhatta.

At last he punished himself, he burnt his body in the pile of paddy husk, 
because he felt that he betrayed both the faiths. He even thinks that Veda’s are 
self sufficient. They do not need to survive through the condemnation. He had 
maligned the Vedic tradition. The writer wrote about K.B. as “Bhattacharya is 
truly a Brahmin of the Vedic times. His veins are full of such Blood. Even among 
the Kshatriya such Blood is very rare.” This is truly a compliment to the Vedic 
scholars.

ifa TMEFT^Ffl ailOT- ^T-

TTHFTTg ^ m W-FR fedi HFT

PTTO3ETT tTET '3TSlMW.Fi; Sift TFTSJg to TTS I cPRf cTET

ftepfi W3; wira; ^ tfssFFf mm fcicirdiPr set othcts i 
-3E7T fcJHlfsi^'MFFT 5d(H vEMIMMld I (Sarthah, p. 175)

(His name was Pragnanaghana. His knowledge was so profound that 
whether it was Veda, Vedanta, grammar, metre, etymology, astrology or any 
branch or subsidiary of the whole Vedic tradition, he could quote anything and 
explain its meaning. He had become a Buddhist a year ago and was here to learn 
the intricacies of the fundamental principles of Buddhist logic and thought. The
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student life that this eighty-year-old man led put others to shame.) (The Caravan 
iSarthd‘ of S. Ramaswamy, p.151)

HR ifcT RRfeTOTRT W TObWcRl W ^pg

wg? tor cftw wW w tort wm feirof rtor #

3% I TORWTS RgfRg , WITOFRR RTOTTOWTOTTO 3ITTOTOi|R fpRT 

RlfR fTOg TOHR W3WRI RR TOHTORl TR <Rg HRRT gR wfRRxT I 

^TOFRR R^T8 W wfffiS R^cf I R^ RRR RR £lWRlicF c# gR TORT gR RTOT 

TOW Wlff TORJ TORcT I RT8 wf RTITOTRT^ TR TO%j W WRTO I 

RW§ |R RTO m PfrfTRRR 3TTTcRT I Wgfls Mr ffRRWS *£RR tfi&R 

fRR#WS R 3PRRT ffrT RT^RI^Tftrg W TORR ! feg RfrRW8

R%HWR2 RR%8 TORR -TOT R-cHRRW HR RT WIWTRRR TRciRlg p¥f5R 

Rg TOTS f^W§ I YRWI RRW8 WR TOR TORWt i RI RT8 RRW gRWT RTRfrT ,

ft rt wrtwto to snrofci, fwi- wwt#w- rwtrrp rt rtor , ctirrs 

7RRW8 ffcT 3tftR#HT WTO WR fRRT WR TORT fflHW R8 TOfcI Rg gR 

^itflTOlfrfiRRl ^Rif^IWRTRTS Rif flHTslfRRTS 3Rft TOW R>TO TOIRR RleiWfcI' I 

ptsfeb R^g TOlft I RRW8 ^f wffTRT TO TORTTp I TO TO f%RPR RRFg I 

{Sarthah, p. 212)
(I heard from your pupil that you are a sishya of Govinda Bhagavatpada. 

Your guru belongs to the tradition of Sri Gaudapada, does he not? I guessed that 
Your Holiness would have advanced further in the same path or might have given 
it a new turn.’

“A noble and courageous Vidwan like you took to a different religion , and 
put on a new guise only to acquire knowledge . But foryou to punish yourself in 
this manner is a mark of ignorance . Sin is a product of Agnana.(nescience). The 
only thing that has a power to bum away the nescience is Gnana (knowledge), 
not the fire lit by firewood. If you understand this, you will give up your present 
resolve. You may even vanquish me in the Shastric discussion.”

I admire the stance of the young ascetic. His pupils Bhoomdev ad 
Somadava also shared this admiration which was clearly seen in the expression 
on their faces . But the great guru pronounced in unmistakable firm terms—.
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‘If your intention is to draw me into discussion through this talk, you won’t 
succeed. Man is responsible, bound to the karma (the action) he has perpetrated. 
One must suffer the consequences of one’s action and atone through proper 
measures. Only he has moral strength who considers himself a free agent, does 
not realize his mistake and punishes himself and waits for Iswara, the Judge or 
Yamadharma (the God of Death) to do so. Shifting one’s moral responsibility to 
the realm of knowledge or ignorance becomes an act of cowardice, an act of 
escapism. I have no wish to discuss further. You have come from afar. Please 
stay here today, rest and them resume your journey.’) (The Caravan ‘Sarthcr’ of 
S. Ramaswamy, p. 183)

Here the author sketched the whole situation so lively that the reader feels 
as if it is going on in front of his eyes and he was also a part of the whole 
situation.

tfisr dfe'Eus ferms 35% fw Rrfwstts fpitffs frf

frgwr ffif; tyerofcf ft 1

W CfeTT 3f[4iDidT MtWF, TflFTF I fRlFF FT8TFFTS fepfS

3TRTTI m°° w tjfft Ms fmR
FT I cRT M tTcf F3FF8 FT I MR 1%S FTTFF'NRlFlfCcI FFg F

WF FT 1» FFFFRr FT I FFFI M F§8 mt F§8

^fR^mifw f Rtfs ft I s^refMr tfRfft ff ! fifrimiffR
tjfft whs fMfi fmi«kw wffftMfi ffMtt f^fs m othcTci: l

^lRvPTIFT3?i|5T6FTcra;| FfRcFTFF fFF8 FT I 3FF3FWMTFFR

RrFT FTFS dFHF'FS m^\ <£HRF1F£FI FTFFT f3*Icr FT I FmFPMts

^qpTFmtg tiRt fp4 ^rariPiiM^rFi ^ FtRftj gMrsjFRfcrsRr |Rfs
'3TTFTT. I FRT8 MRFT FIFTHS ^TTvfg I ^FlFl FfFF. 31IFfMRl RfF? 

FTf gTOTS OTT FIFF W, TFfr FW1TO, '3p¥4lFdc1 #T fM? #

^ «%s * 3?rs 1 to =t tear =rm wi gfr aitei mi
RlFFlT F%8 '3TFTPI ... .# 3TVTTT Ff4 FTFT I FT8 F FPbRrsqfcT, F ife FTFlRMcT 

ifcT FF WtRl FT I FfTFIFFI #FT MFT fM FT I FfM MRrs F^T I
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mm3 tai ^ ^tcrms wk fotifr hi ?r«#r
#G§r wiwwft OfTRcIPCl S#RT 3BT§ 3#1 f^SJTS TxTotppgcfiTT

■3W^'dRlc|B

?r%^rr

§T ^T $T ft TT^T f%l

^g gsiK^' fti w te sncE^r iTp##r sjjfcn
*HlRvlW %^TT 'SFFdT ^TdT, '37T^WlvffeT dTT d§ d^cT # *PFBIT 

¥T srfft^SicfFKTl dWrRT dFT^dT? WT ^7TqM4 ^dTT FW ^ R^PI FW 

^Fr^nfg ^ld§ TfiPf # ¥T 3WRU dHHlRlRdHH % qWcl^lfifcl 'RIcp-lRd, % 
y^frcddclipfqRqdW W4WI I erg FP7 ^Rllldcq^ I TFP^dlfe

^r§ frs d <pd% ifcf d TOU wtois stfte '*r# ft l ^tiRvij# 

tot Riwtf^r t^tri l dto fd l #r§ t fops, wi#b ^Td§

'Hgldldg fRf 07^ 3i#W( I (Sarthah, pp. 220-221)

(The three disciples stood around him chanting loudly the Surya stuti - 
incantation to the Sun God - udveti subhago viswa chakshah. It had been so 
arranged that the fire would reach his body exactly at the beginning of the 
eclipse. The spectators stood in stunned silence. Kumarila’s bald head with its 
few scattered white hairs shone in the rays of the morning sun. His eyes were 
fixed on the sun. The spread of the fire inside could not be judged by looking 
only at the outer surface. It was possible that it had spread quickly inside. People 
gazed with bated breath at the top of Kumarila’s head and also the sun which was 
being eclipsed. In a short while the sun began to dim and lose its rotundity. 
Kumarila’s face hardened. His lips kept uttering mantras. A larger part of the sun 
became dark. Pain was evident on Kumarila’s face. Though his lips were moving 
his cheeks had tightened. Though his eyes were straining to gaze at the eclipsed 
sun, they had lost their focus. The fire must have reached him. Would he cry out 
to be rescued? I was pained to see his suffering. ‘Let him not cry out. Let me rush 
into the heap of burning husk and drag him out and pour water on him, I told 
myself. But I knew he wouldn’t come or cry. Pain ruled on his face. His eyes lost 
their lustre and the eyelids fluttered. And yet his lips kept uttering the mantras. 
With quivering voices the three disciples kept chanting mantras loud enough to 
be heard by the Rahu-eclipsed sun - sham no bhava chakshasa, sham no ahna.
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sham bhanuna. sham hima. sham ghrunena. I shuddered in sympathy with his 
unbearable pain. Was this the punishment of Yama, the God of Death? This self- 
imposed punishment, I felt had made Rumania himself Yamadharmaraya. Those 
who accepted moral principles as the highest goal of life should themselves 
become the God Yama. One could not conceive of a god transcending both good 
and evil. Suddenly Rumania’s face lost its tightness and his neck twisted. I 
realized that though he was not dead, he had lost consciousess.) (The Caravan 
‘Sartha’ of S. Ramaswamy, pp. 189-190).

Here we can see the picturesque description of Rumania Bhatta’s sacrifice 
or socalled punishment.

4. Mandana Misra
Husband of Bharatldevi, he was the disciple of great scholar Rumarilaa Bhatta. 
He was a student of pathasala for twelve years. He was four years elder than 
Bharatldevi. After completing the study of the Vedas, the vedangas and the six 
systemes of philosophy, he stayed back for some more time under the tutelage of 
R.B. to specialize in Rarma Minamsa the fifth system with Vedanta being the 
sixth and final one, in which R.B. had written even commentaries. M.M. was not 
only capable of discussing what he had written but also could point out any short 
comings. His power was so great that R.B. bestowed the title of Mandana Misra 
to him.

After twelve years when he asked the permission for going back to his 
nature R.B. asked guradakshina, to marry Bharati without a second word he 
agreed, he thinks that when something was asked as gwrudakshina by the guru it 
was a great sin if he refuses. Mandana Misra debated with Sarikaracarya and was 
defeated and walked out, and became Sahkaracarya’s disciple. Mandana Misra 
who was a student of Rumarilaa Bhatta was a brilliant student of pathasala. The 
author sketched his character very beautifully as follows:

GfWTTf, TRTMT I W ^

3K3T gfgcft cifg m
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oMKsMHH. '3HPIW ##T cblcPWfft RftlRf facfltfy

'3ic[fer?Tg i crrarcFT ^ wi^f i Tgnrr Rite# ^Rfen- wiRm

^#13 ipm wjfr ckt i feiwre- ifcr topr^ ^ wfft

3ri TO#sr§ # mfci ^3 cw ?ra; wift ¥# |5 515913 ;#j
#5# FRJFT fulfil I 3#1 aipT ^FTrT? ¥T HldlM' ftT yRmiMMdS # 

wrg1^ <mm 1 3173 l w -c[^r fcB3? ^r w st^es^; l

3#H m 5fecFB <3#T I WI3 ffcF %3 ftFI fiM
fefcf 5°5 WHT GTSJcfT SlRfen 1 W 3cf ^fl^T ^RTT ^FTT 5TfHZIT x^

wrs#ictftt§ $rnm°o ^%?rf ^Rtht w <#r w

3rTC MT513I ^fRdf mR'JWW I 33T MW<3 ^3^ ifcT W 3H^c[l <sm cfcR
fcRT ft^fcnpg ^H^il^ddKl {Sarthah, pp. 231-232)

(Learning once and studying and practising it once, that was enough. Your 
uncle was a student in our house for twelve years. He was far ahead of me, my 
senior by four years. After completing the study of the Vedas, the Vedangas and 
the six systems of philosophy, he had stayed back for some more time under the 
tutelage of my brother to specialize in Karma Mimamsa - the fifth system, with 
Vedanta being the sixth and final one - in which my brother had developed his 
own system. My brother by then had already written Vartikas - learned 
commentaries. Your uncle had advanced so much that he was not only capable of 
discussing what my brother had written but also of pointing out any 
shortcomings. His prowess was so great that though his real name was 
Viswarupa, the title Mandana Mishra was bestowed on him by my brother. At 
that time the title was not so well known. At the end of twelve years he asked for 
permission to return. “Would you kindly permit me to go back? My parents are 
waiting for me.” My brother gave his consent and asked, “But will you not offer 
the traditional fees, gwrudakshina?” Your uncle said modestly, “At this moment I 
am very poor. If you would kindly give me an indication of what I should give, I 
will send it as soon as I reach home; or I will earn it and give it to you. But if you 
leave it entirely to me, my indebtedness to you is so great that I cannot even 
begin to imagine what the right fee is for all that you have taught me.” My 
brother said, “Marry Bharati. You are perfectly suited to each other.” Without a
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second word, he agreed^”) (The Caravan ‘SarthcC of S. Ramaswamy, pp. 199-
200)

Here the author used his deep philosophical knowledge and described 
Brahmacharya Ashrama of Mandan practically. Kumarila Bhatta was his guru 
who had written Vartikas on Karma Mimamsa. Mandana became capable of 
discussing those vartikas with Kumarila Bhatta. At the end of his learning 
Kumarila Bhatta requested to marry Bharti Devi as his ‘gurudakshina '. Here we 
can see the capacity of author to relate the situation accordingly to the story and 
make each character alive.

a. The Identity of Mandana Misra

Mandanamisra is one of the controversial personalities in the history of Advaita 

Vedanta. He is treated as a great authority of Mimamsa. He is also respected and 

honoured as one of the foremost teachers of Advaita. But, we are bewildered 

about his date, about his identity, and much light remains to be thrown on this 

question. In ‘A Study of the Brahmasiddhi of Mandana Misra’, R. 

Balasubramanian writes as follows:

“We shall first consider what tradition has got to say about the identity of 

Mandana. Probably the earliest life history of Sankara that we possess now is 

Anantanandagiri’s Sahkaravijaya, In Canto 55 of this work, Kumarila tells 

Sankara of Mandana as his sister’s husband and advises him to hold discussions 

with Mandana who, when convinced of the greatness of Sankara, becomes a 

sannyasin. He then comes to be known as Suresvara and is placed in charge of 
the Sringeri matha.1

In Vyasacala’s Sahkaravijaya, Visvarupa with whom Sankara holds 

discussion is not referred to as Mandana. Vyasacala narrates the meeting of 

Sankara with one Mandana, who is a householder, on his way to meet Visvarupa

1 Vide Introduction to SV, p. XI (Madras University Sanskrit Series, No. 13)
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on the advice of Kumarila. After blessing this Mandana, Sankara leaves him and 

goes to the house of Visvarupa.

Thus, according to the tradition as embodied in some of the works which 

purport to give an account of the life history of Sankara, Mandana is identical 

with Visvarupa and Suresvara.

The identity theory based upon the traditional account was first challenged 

by Hiriyanna on the ground that there are certain doctrinal differences between 
Mandana and Suresvara.2 3 Kuppuswami Sastri has come forward to strengthen the 

case of Hiriyanna by an array of arguments and a number of internal evidences 

gathered from important and authoritative works on Mlmamsa, Nyaya and 

Dvaita-Vedanta. He contends that “the data of overwhelming cumulative weight” 

which he has gathered are “quite sufficient to kill the common belief in the 

Mandana- Suresvara equation, and to exhibit Mandana and Suresvara as two 

different individuals, maintaining strikingly divergent views within the purview 
of Advaitism.”4 Three conclusions, he says, emerge from the host of literary 

evidences adduced by him: first, Mandana, the author of the Brahmasiddhi, was 

never a disciple of Sankara, did not become a sannyasin, was not identical with 

Suresvara and represented an Advaitic tradition different from the tradition of 

Sankara; secondly, Suresvara was known as Visvarupa, and was a disciple of 

Kumarila when he was a householder; he came to be known as Suresvara when 

he became a sannyasin and a disciple of Sankara; in his Vartikas and 

Naiskarmyasiddhi he controverted many an Advaitic doctrine expounded by 

Mandana in his Brahmasiddhi; and he nowhere departed from his avowed 

allegiance to the tradition of Sankara; and thirdly, Mandana should have written 

his Brahmasiddhi after seeing Sankara’s commentaries, more particularly the 

commentary on the Brahmautra, and Suresvara should have written his

2 Vyasacala: Sankaravijaya, pp 57-58
3 “Suresvara and Mandana” by Hiriyanna, Journal of the Royal Asiatic Society of Great Britain And Ireland, April 
1923 and January 1924.
4 Vide Introduction to BS, p. XXVI

178



Naiskarmyasiddhi mainly as a Sankara counterblast to the Brahmasiddhi 

probably in compliance with Sankara’s desire. The confused accounts of 

Mandana and Suresvara furnished in what he calls “the pseudo-biographies” 

which “mix up in a hopwlessly confused manner legendary and historical 
materials” cannot, therefore, be relied upon.5

It should be pointed out here that in each of the three conclusions drawn by 

Kuppuswami Sastri several points are involved. The acceptance of one or two 

points in each of them does not entail the acceptance of the other points. Nor does 

the acceptance of any one conclusion entail the acceptance of the remaining ones. 

Let us first examine the arguments which are which are adduced in favour of 

these conclusions in order to find out whether all the three conclusions are 

acceptable or certain points in some of them alone are acceptable.

The arguments advanced by Kuppuswami Sastri can be brought under 

three groups: (i) doctrinal differences between Mandana and Suresvara, (ii) the 

marked difference in the attitudes of Mandana and Suresvara towards Sankara, 

and (iii) the availability of evidences in other works to show that Mandana and 

Suresvara are not identical, while there are evidences to show that they are 

different. It is not necessary to examine the arguments put forward by Hiriyanna 

separately, as they are covered by the arguments included in the first of the three 
groups mentioned above.6 7

Again he writes the views of other scholars as follows: Anandabodha also 

in his Nyayamakaranda accepts Mandana’s views in some places and criticises 

them in cases where he prefers to adopt Suresvara’s views. Citsukha identifies all 

these references in his commentary on the Nyayamakaranda, but nowhere 
identifies the author of the Brahmasiddhi with the author of the Vartika.1

5 Ibid, p. LVII
6 Balasubramanian, R., A Study of The Brahmasiddhi of Mandana Misra, pp. 11-14
7 Introduction to BS, p. 1
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It is not known how these references, which lend support to the fact that 

the views of the school of Mandana as embodied in the Brahmasiddhi are 

different from those of the school of Sankara which Suresvara closely follows, 

can prove that Mandana and Suresvara are different persons. It should be pointed 

out here that Kuppuswami Sastri himself admits that Mandana’s exposition of the 

Advaita doctrine was based mainly on a pre-Sahkara phase of it, while 

Suresvara’s exposition of that doctrine was entirely dependent upon its Sankara’s 

phase.

It has already been said that Mandana was both a Mlmamsaka and an 

Advaitin and that, when he was converted by Sankara, he recanted not only his 

views of Mimamsa but also of Advaita. It is no wonder, therefore, that Suresvara 

coming under the influence of Sankara differs from the views as embodied in the 

Brahmasiddhi, for those views relating to the Advaita, doctrine are characteristic 

of the pre-Sankara period. Sarvajnatmamuni and the commentators on the 

SamksepasdrTraka are perfectly justified when they differentiate the school of 

Mandana from that of Sankara. If Prakasatman and Anandabodha who follow in 

the footsteps of Suresvara quote certain views as embodied in the Brahmasiddhi 

with approval, it is because of the fact that they do not run counter to those of 

Suresvara. After all the doctrinal differences which we find between the 

Brahmasiddhi on the one hand and the Naiskarmyasiddhi and the Vartikas on the 

other are well within the bounds of Advaita, and there is nothing out of the way if 

there is agreement between them in certain respects. When Mandana, otherwise 

known as Visvarupa, was converted by Sankara, it was not the conversion of one 

who was a total stranger to the Advaitic fold, but was the conversion of one who 

sponsored a type of Advaita which differed from the Advaita of Sankara in 

certain respects. And so where there is no disagreement with the standpoint of 

Sankara, whom Padmapada and Suresvara follow, the views as embodied in the 

Brahmasiddhi are referred to with approval by Prakasatman and Anandabodha. 

That Citsukha does not identify the author of the Brahmasiddhi with the author of 

the Vartika, while he identifies their views in his commentary on Anandabodha’s
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Nyayamakaranda, is no reason to say that the author of the Brahmasiddhi should, 

therefore, be different from the author of the Vartika. As a commentator, he 

identifies the views referred to by Anandabodha. All that we can expect him to 

do is to state that a particular view is from the Brahmasiddhi, and that some other 

view is from the Vartika. If he does not identify the author of the Brahmasiddhi 

with the author of the Vartika, even though he identifies their views, it is because 
it is not what is strictly relevant to his purpose.8

We are not suggesting that we should blindly accept the tradition and 

maintain that Mandana and Suresvara are identical, even though there are clear 

evidences and compelling reasons to show that they are different. What we 

contend is that the evidences adduced by Kuppuswami Sastri do not conclusively 

prove that Mandana, the author of the Brahmasiddhi, is different Suresvara, the 

author of the Naiskarmyasiddhi and the Vartikas. It should be pointed out here 

that with regard to Indian philosophical systems tradition is generally a surer 

guide than historical research. The latter is based upon the material available at 

the time and its interpretation. The available material is not always complete, nor 

has its interpretation the certificate of absolute certainty. Generally speaking, 

tradition is free from accretion and distortion, and speaks in a truer voice than 

historical research is capable of. Though this is not to decry the conclusions of 

research, one must not place absolute reliance on it. In matters about which 

complete authentic records are not available, tradition has its own value. Dr. 

Kunhan Raja presents the case of the tradition about the identity of Mandana and 
Suresvara and the modern challenge to it in the following way.9 Suppose we had 

no knowledge of the tradition. We had only the works of Mandana and the works 

of Suresvara to guide us. There is no kind of possibility of our identifying the 

two. If in modern research, we had established the view of the two persons being 

different on the strength of the differences in their names and doctrines and if at 

that time, the tradition came to us through the discovery of the various 

Sankaravijayas of the identity of the two authors, we would not have accepted the

8 Op.cit., pp. 24-25
9 See his Introduction to SV, pp XIII-XIV, (Madras University Sanskrit Series, No. 13)
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tradition and discarded the opinion of their difference so well established by 

internal evidences. Now we are in the opposite direction. The books regarding the 

tradition came first. The identity of Mandana and Suresvara was accepted by all. 

It is at such a time that doctrinal divergences between the two authors have been 

brought to the notice of scholars. No one, says Dr. Kunhan Raja, can question the 

adequacy of internal evidences in establishing identity or difference of authors 

over-ruling tradition. As between internal evidence and tradition, there is no 

doubt that for students of historical criticism internal evidences are stronger. 

Tradition has a value only to start a hypothesis. “But I have my own doubts,” 

observes Dr. Kunhan Raja, “whether in the present case the doctrinal differences 

can subvert tradition.” It may be that the traditional account about the identity of 

Mandana and Suresvara is wrong. But we should have stronger evidences of an 

authentic character to show that the tradition is wrong, and Mandana, the author 

of the Naiskarmyasiddhi and the Vartikas. Though Kuppuswami Sastri thinks 

that “the data of overwhelming cumulative weight” furnished by him “would be 

quite sufficient to kill the common belief in the Mandana- Suresvara equation,” 

he has not, for the reasons mentioned earlier, proved his case beyond any shadow 

of doubt.

We have already invited attention to the fact that in each of the three 

conclusions drawn by Kuppuswami Sastri several points are involved, and that 

the acceptance of one or two points in each of them does not entail the 

acceptance of the other points. In the same way the acceptance of any one 

conclusion does not entail the acceptance of the remaining ones. While we can 

readily agree with him that Mandana, the author of the Brahmasiddhi, 

represented an Advaitic tradition different form the tradition associated with 

Sankara, we want further evidences of an authoritative character for accepting the 

other points stressed by him in the first conclusion. So far as the second 

conclusion is concerned, we can accept all the points stressed by him excepting 

the last one, viz. that Suresvara nowhere departed from his avowed allegiance to 

the tradition of Sankara. We can also accept his third conclusion. The greatest 

service which Kuppuswami Sastri has rendered is that he has compelled us to
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make a careful investigation of the Mandana- Suresvara equation which has come 

down to us from tradition by adducing several evidences, by drawing our 

attention to the references to Mandana contained in certain important works of 

the Nyaya, Mlmamsa, and Dvaita-Vedanta systems with a view to showing that 

Mandana and Suresvara are different persons maintaining strikingly divergent 

views within the purview of Advaita Vedanta. We can settle this equation only if 

there is more definite evidence than we have at present in favour of either of the 
two views.10

Thus, one can conclude that, the identity of Mandanamisra is complicated.

5. Jayasimha
Jayasimha was the representative of the king in charge of supervising the Sartha 
camp. He was a Ksatriya by birth, with an insight into politics. He was interested 
in many things. He was a good conversationalist. He knew secrets of trade and 
commerce. Besides, he was interested in philosophy having studied the 
disciplines of Veda, Tantra and Mimamsa to some extene. He was greatly 
interested in understanding directly the ultimate truth. He would talk extensively 
about the Tantriks and the Kapalikas and their achievements. His firm belief was 
that there was no place as holy as his own birthplace, Mathura . It was the place 
where Lord Krsna was born. He was not aperson who followed religious 
injuctions strictly. He never concealed his occasional indulgence in drinking, 
having fun hunting and womanizing which was the privelage of the Kshatriyas, 
he was above forty. He sometimes spoke in an expansive and off guard way he 
was essentially a very serious person.

#T 3RTOT TO TO cSjf TOTS TO8 feR T1%®MT tetMHHl 

TO#«RfecT§ I JIT TTS ¥T f§FSJ8 I

MlPtecijyuik TOTR TT§ fcKftlcNRl TOTOR fR 

TOJI TOfcT TOT riff TOT RT% TORTS yRuxilftdS

10 Op.cit.;pp. 40-42
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'j#srrfcF i zjft wt wta crff wm w% I
{Sarthah, p. 212)

(Another scholar who can enter into a deep discussion on this subject is 
Pundit Mandana Misra who lives in Mahismati. He was my pupil and the author 
of scholarly works like Vidhiviveka, Bhavanaviveka, Vibhramaviveka and 
Mimamsa Sutranukramani. Please go there right away. If you win him over, you 
would have established the superiority of the ascetic path throughout the Vedic 
world. If you lose, you would have found the right direction.’) (The Caravan 
‘Sartha’ of S. Ramaswamy, p. 183)

VI.II DIALOGUES
To make the novel more lively and readable the (writer) used beautiful dialogues 
which are small, medium and even descriptive according to the situations which 
are very interesting. The novel becomes interesting for the following dialogues.

tier m terr i
fcrareqpT, TsTRTT MTdTRf ^ STRcT I

fTf Otlcicl^bH, Tf4HI§ I (iSarthah, p. 1)

(Again I enquired, ‘What happened, Ayya?’
‘Education, advanced studies, and travelling to distant places should all be 
undertaken before marriage. After that one must be content to study and learn at 
one’s own place. You have blundered in flouting this rule.’) (The Caravan 
‘Sartha’ of S. Ramaswamy, p. 4)

This dialogue tells about our society set up. The society was divided into 
four classes according to their duties. As a Brahmin Nagabhatta was suppose to 
perform his duties of householder. But he left for further studies, so Mr Dixit said 
that he was betrayed by king Amaruka and his wife Salinl. The following 
dialogue shows our author’s ability going deep into the situation, to make it lively

clff RftfpTTS WRTS 4# 'H|c|hTdllrT

mi W( SJyT eiHjqta'Hg I zwm spf4 cTSRtr ^fcRT I (,Sarthah,

p. 12)
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(‘If you do not speak the truth we will hang all of you before sunrise. In 
fact, our carpenters are at work preparing the scaffold.’) (The Caravan 1Sartha’ of 
S. Ramaswamy, p. 12)

This dialogue was said by Buddha Gupta and Aditya Gupta to the robber, 

who are leaders of Sartha, when the robbers attacked on the Sartha and where 
capatured by the Sartha Warriors and investigated by leaders of Sartha. Buddha 
Sresthi and Aditya Sresthi they said these words.

Here, the author picturized the whole situation very lively. Each was 
questioned separately about his caste, his work, his payment, how their leader 
had got them together, for how long they had been so engaged, how many of 
them where there, and about his family background. The prisoners asked to swear 
in the name of their family’s chosen goddess, so that prisoners had moral fear 
also.

Here, we can see the deep knowledge and minute thinking of the writer of 
author about each and every character. He has capacity to put life in each 
character whether the character is main or not. By this he made whole situation 
interesting and lively.

ctrcpt fon? fssfwi et I ^ra\l l
wl ShtelT, Slteri, 'JfE'HFT, WlMw SFr # Trbtej

dciani w % sm cf^RT wi ret twet trtwt ijrtet? # ^ 
HHl ^fcT W I (Sarthah, p. 14)

(‘Will you try to steal again?’ They swore in the name of god that they 
would never do it again. Asked in which god’s name, they would mention evil 
and fearful blood-thirsty gods and goddesses like Shakini, Dakini, Bhutaraya, and 
Kapali Bhyrava. Asked further, ‘And which other God?’ They would finally say, 
‘In the name of Manibhadra Yaksa.’) (The Caravan ‘Sartha’ of S. Ramaswamy, 
P- 14)

Here, we can see the author’s deep knowledge of Buddhism, which was 
spread in the society in the eighth century. Even the robbers who spent their
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whole lives in forests, hunt for meat and skin and would worship only fierce, 
flesh eating and blood trusty gods and goddess, knew the Buddhists Manibhadra 
Yaksa god, the protector of the Sartha. Nagabhatta followed the vedic path, but 
he failed as he used the power for mind reading. After that he took to tantric 
practice and he wanted to perform the ritual. So he came to Candrika to worship 
her as Sakti. At that time the writer nicely had written these dialogues and made 
the novel interesting.

ftftlftg icfg f^rg ftft ftfftft 3111% l

cfio ftT wm. ? ftp Atrbdcftlo ftft ftft ftT^ftftft!

Sftlftft ftRftSftftft cfftIT...............

I W\k<4>i4feftftftftfttft1

fttFfftT w Wo <w{ '3#r w^Tit I ftxf sras mm, i

wm ftft ft 3Tltf7#r ww I ^uRifeiPi m^\ crairaft ffttwr % ftft

ftwgftfti fciFft ftr? ftftftift ftftg #5 ftft#ri tp pi ^iflFSTi m ftfe 
ftftlftftlft, crff TPIftlftTS ftNIHft ftftrftftTfcift I ftft" ftft ftWFft illRicift '3TFra'§ 

a#ri/# ftraift m ft ftfej ftfe wmm

ftffftT Ipcgftlft ^fcT ftftft ftTftft ftl^ftftftft. I ftiftftjif TmWjU ftft ftftT cFftftPf

%ft ftlf^ft # 3# ^Tftfft I ftoft MlftTo ft ftftPft I ftftt ft^ftT ftffrfg

ftftifelT ft ftftfcl I ftF^fift ftft ftft WTFT 8 ftimft#ft8! ftW vbftft; ftft

wr^T^ra;..

ftft ftftfci ftf^r mzx ftT ftio?# I ftrenft ft? i ^fci l ftiftcbs ftfrb
I ftwift«ifti8 ftfr sftsiR Ffftftg??t ftT fftfti% mm?, ft¥)pi 

cgftTftl %gft ftftpftTS ftftift. cftftT ftft ftftftIT ftfftdcdftl ftlftT ftft 'qfoftcftftl

ftfiftT ftrfr ftfcR ftlftftp ftT pfti ftT ftft ftftg ft '3pftftft5frT I (Sarthah, p. 114) 

(‘You know all about me.’ I began.
‘Is there anyone to tell me about you? It is three years since I left Mathura .’
‘By entering my mind through your meditation.......’
‘I just meditate. That’s all. I don’t make use of any powers....... ’
‘That’s the way of the yogis. I also practised the yogic path. I became capable of 
entering the minds of others. Suddenly that power came to an end. So did my 
meditation. It has been two years since I took to tantrik practices. I can now enter
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anybody’s mind. There is just one more ritual to be performed. If I complete it, I 
will reach the end of the first stage. I have come to seek your help.’ I came to the 
point straightaway. I did not mention my failure in trying to enter her mind. She 
said nothing. Fearing that if I gave her an opportunity she would refuse, I 
continued, ‘I know that you who are engaged in the path of yoga have no respect 
for the path of tantra. Remember, not all your fingers are of the same length. The 
fate of all the people of the world cannot be similar. Each one must find his way 
according to his inclination. Tantra has paid off for me.’
She interrupted ‘What do you want? Let us speak honestly.’
‘A sadhaka (a spiritual aspirant) needs a Sakti (a female force). On the night of a 
new moon, in a graveyard or in an isolated place he must worship the female 
genitals according to certain prescribed rules. Intercourse also is a part of the 
ritual. You must be my Sakti. Only you. I cannot look upon anyone else as Sakti 
and worship her.’) (The Caravan ‘Sdrtha’ of S. Ramaswamy, p. 103)

Here, the author gave the knowledge of Yoga and Yogi clearly through 
Dialogues. Actual Yogi should not use his power of Yoga for mind reading but 
Tantriks use all the powers for mind reading and also they can gain it easily. But, 
is a left path which is not accepted by our society. There is no respect for tantriks 
in our society also.

Nagabhatta followed the Vedic path, but he failed as he used the power for 
mind reading. After that, he took to tantric practice and he wanted to perform the 
ritual. So, he came to Candrika to worship her as Sakti. At that time, the writer 
nicely had written these dialogues and made the novel interesting. We can see the 
ability of the author to keep the subject easily through the following dialogues so 
that reader can understand them easily without any difficulty.

ffl I wm ps w f^r tpucihiwr
ftwm rffenPn

f Rcl WR, T ffcr ^ ifrT gig*?! I cTR TFRPTT, RSJEHt

1% SlItKlRlfcti crff '3TT TfFM mm ? W f^TcR wn
3TTRTT ^ ^TTI RTT Wi ffo SHFRl

(Sarthah, p. 115)
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(No matter what you say, you must be my Sakti. One week from today, on 
the night of the new moon, I will definitely worship you. If it is true that you love 
me, you must allow me to worship you. If your spiritual pride is greater, then you 
may refuse.’

‘If I had thought you were one of those women or just an ordinary woman, 
why would I come to you and insist on your participation? I must become Siva 
and you must be my Sakti. This worship is meant to achieve that end. You 
consider it demeaning?’) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 104)

When Candrika refused to become the ‘Sakti’ then Nagabhatta told her that 
if she loves him than she should agree. Atlast she agreed at one condition that he 
should live with her for a month. She took this opportunity to bring him back to 
normal life from tantric life as directed by her guru.

The author played very nicely and lively through different characters. 
When Nagabhatta agreed to live with Candrika in her house, the author created a 
new plot and took the opportunity to show the love of Candrika and Nagabhatta. 
Even though the following dialogues author nicely explained the tantra which is 
the left path very easily

m°o IdfebT - T1WS W WH ^

cPFne; m ?

dRTS^frf m, cbwfelrl |cPR£| % cftftrg | ipcftft T W
TTfTbfg I wwm ! %dvi^IT?dd;l

wFMfri#r *i<prcR swi ^

FflcPTfl ch^HWi fWiwi TOT ^TbTT ftc[ T JfbS

tTci RddlPPm cpl ?

tt fafcfen I' <sm°o gsftg mm?, I ferret

d 3TJ4^chC , 3 TTWfS I Ti|w#TT3$TMdT ddRT
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^TETT ^xTET TSHFT \3xTT cT^T ^=T TEPEf I mm*{ # TTfil ml pN
W Wc|% # *Ef% 'micf W I

'3rli I l^sflW ffcF W mm I

mm mm mmm mm - ml ^m°o %pwFTs
ifeciwi ycjdHMi fen l ffewpftR to t ci^ci t mm. . . I

mm '3icj#jf m^m t srafliw i c^nmra mm^ ffcr mm wig 

a#r #rs TiprraR A wi weu d^i^i g tflfas tft wi,
wmi mgmti w#^pt mm w«pu mm m\
3#rcW 3rf) wfe l?rw wm I (Sarthah, pp. 124-125)

(The next morning, while rubbing the oil on me, Candrika asked suddenly, ‘Can 
one worship the vagina of one’s mother the way you did the other day?’

‘Yes, but copulation is forbidden.’
‘Why this difference?’
‘Why, why, why?’ I felt confused, flustered and angry. ‘Can’t you 

understand? It’s the vagina of the mother. It is the place of one’s birth. It is fit 
only for worship.’

‘When you worship it, you do so with the idea that it is the source and 
origin of the entire world and that it is the very basic Principle of Existence. 
When you perform the sex act, you must be in tune with the concept that it is the 
state of the perfect union of the Male Principle with the Female Principle. When 
you operate at the purely conceptual level, you should feel no difference between 
the wife and the mother. So why should having sex with one’s mother be 
forbidden?’

I was bewildered. As a metaphysical concept, her question was valid. But 
in actual practice what she suggested was not only disgusting but also sinful. I 
remembered the logical and the rational method I had learnt at the pathasala at 
Mahismati. A question raised at the level of logic must be answered only at that 
level. I knew that my expression of disgust wouldn’t be a satisfactory answer. 
‘Answer me. I am asking out of genuine curiosity,’ she said.

I had, without thinking, blurted out what occurred to me at that moment. 
‘At the conceptual level, everything is all right. But the sex act takes place at the 
sensual level. Without our physical organs, it cannot occur. So....... ’
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‘If the argument is that a conceptual principle cannot be rendered to the 
sensual level and therefore it becomes disgusting, then the same argument must 
hold good no matter which vagina it is that is worshipped. It must be equally 
disgusting. At the level of metaphysics, the vagina is the Cause, the Prime Cause. 
It is the very Principle of Causation, creation of the world. Shouldn’t that 
Principle be invoked in meditation and transcended? Think about it.’) (The 
Caravan ‘Sartha’ of S. Ramaswamy, p. Ill)

Here, the author explained very lively through dialogues about the ill 
effects of Tantra which was not accepted by any one in the society. So, we can 
see the capacity of the writer, who made to understand the difficult concept very 
easily to a common man and made him to accept it through dialogues.

Candrika after marrying Yadhubhavra her guru, who was blind but blessed 
with music, settled in Salvapura. There lived kings, rich people and scholars, who 
encouraged music, drama, literature abd art. Candrika sings very sweetly and she 
was very beautiful also. Both started singing in the Shor temple. Within two 
months they had their own house and started music school. The affluent people, 
merchants, rich traders, noble man and army commander came to her house to 
listen music. But than the actual problem of Candrika started. Those music lovers 
were captivated more by her beauty than her singing. She became puffed with 
pride as she was not only admired but also worship by cognoscenti. But 
Yadhubhavra became jealous and chafed within. He began to express his 
displeasure. He had picked up languages by listening to the praises of the 
audience and use while they were in bed. Here, the author beautifully kept the 
situation lively through the following dialogues

ctf q cbR'q% I

W{ W{? cprfr 1 ciKricifef#

cRRRltl 3FW irrfg 3T?Ig ipcRT W WPRt

Wfl (Sarthah,p. 140)

(‘Why, have I not learnt literature?’
‘The lessons in literature cannot give you a visual perception of the lotus and the 
champak.’
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‘Are you then calling me a blind man?’
‘I am not saying that. I have accepted you for what you are. Please do not 
reinforce the feeling that you are blind by constantly repeating other people’s 
words.’) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 123)

The author expresses the emotions of Yadubhadra who was blind, but 
wants to express his feelings through others words which is unnatural.

mim t ‘RFifej wm m mm ?P4 m ?

SRgl qraFTl

mi^idiii mm wt mz i I

cfT mm m CTSJT I (Sarthah, p. 144)
(‘What do you want?’
“Do not treat it as a joke. I am asking you in all seriousness.”
‘Ask.’ •
“I want to see you naked. With not even the flower garland - beauty unobstructed 
by clothes or ornaments.”) (The Caravan ‘SarthcC of S. Ramaswamy, p. 127)

Here, we can see the author’s ability to express the beauty of women 
through dialogues. He even beautifully explained the nature of woman who is 
young and even beautiful. Candrika was living the life of Yogini. She meditated 
and had control over her senses. Even she left acting in drama also because of 
Nagabhatta, Jayasimha told to Nagabhatta that in Moolastana, the majority of 
people were Vedics, but the administration was in the hands of Arabs and they 
planned to convert all of them to their religion gradually. So, the men had lost 
their sense of purpose. The women stay indoors afraid to come out. So, the drama 
troupe should go there and perform the Krsna stories and impart the message of 
courage so that the men can cast aside their importance. Nagabhatta refused to act 
with Candrika as he did not want to destroy his peace of mind again.

Jayasimha convinced him that role would not come alive if performed by 
others and even without Candrika the drama would not be successful. You were 
doing it for a noble cause, so both of them agreed and came together then, 
Nagabhatta asked Candrika as follows:
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w^m qqf% #
%rl ~m m% qifer # w f^ferqi m % qrq?rwrg qq%
siq^qql qifa wtffi w; ffcr qraf^j qq OT^nra:i q^r, qw ^jpr 

qqqKfe 3#ri w qq qfej sfe qrfer # arcjqqj qwrs qqq 

WF(I qr#^s Aqq-qzqqiMq;|fcrwqT'3Twq%qT??frr'37i^5ci:iTl 

m~ $%S '3#T ckf #T8 -3#T qcrfcf # ^tt qj ? # crMs^PSq |

w cto qq§ sift wftS qi ftftqiq# i It s#r #i ?ter# I qqg qr tq? ^pT,
qq Iff ^Hlq^ qqi Sift | (Sarthah, p.282)

(‘Chandra, King Jayasimha has told me that in order to make the play a 
success you are abandoning the oath you have taken.’

‘No, I have realized that, that oath is meaningless.’
‘Tell me the truth,’ I looked into her eyes. She looked straight back into 

mine to prove that she was speaking the truth. I persisted, ‘Look. I know you are 
a great actress. But you don’t have the power to fool me with your acting.’ Her 
eyes filled with tears.

She asked, ‘Can you understand that where there is genuine love, acting is 
not possible?’

‘Can you understand that where there is genuine love, there can also be 
anger?’

‘And a desire to hurt?’ she added.
We laughed heartily. Then she volunteered, ‘Krsna, I have felt that I must 

break my promise to myself. You just have to consent.’ ) (The Caravan ‘Sartha’ 
of S. Ramaswamy, pp 245-246)

Both of them love each other but Candrika wanted to live a life of 
‘Sanyasim’. So, Nagabhatta also wanted to be away from her. When they again 
came together, they felt happy.

The play was tremendous successful in Moolasthan. People understood 
and appreciated the play, as the character of Krsna had diversity, it was easy to 
touch the minds of common people and also they got confidence that Vedic 
religion shines and they were not slaves.
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After two months of the play, Arab soldiers captured one morning Surya 
temple of Moolsthan and they were going to destroy it. The Gurjar Pratihar 
soliders were going to attack on Moolsthan and were camped on the bank of the 
river Shatdru. If they go back than only they would not destroy the temple. 
Knowing about this Nagabhatta wore the costume of Lord Krsna walked through 
various streets accompanied by two other young men. People surrounded them, 
he spoke loudly in the trumpet that, let the temple be demolished they may build 
the new temple, but the army would not go back. He requested the people to fight 
for freedom. He gave this message of Lord Krsna all around until midnight. In 
the early morning, the five Arab soldiers broke open the door of Nagabhatta’s 
house arrested the three of them i.e. Candrika, Carumati and Nagabhatta, eyes 
and faces had been bound with clothes, put on horse back and kidnapped.

They kept Nagabhatta inside the dark room handcuffed and legs chained 
tightly. Swarms of mosquitoes were there. The two Arabs started interrogation. 
As follows:

TRfrRg oqWWFTcftcTRli TH1W W{ <s^mi 

ftHcFTUg# cfig y^rlclK? ftl# &lftft!% I fttpi %ft 3fTS ZWIZ # ^ SrR 

ftfRlftl TfTTTFT Wlfej feblJT fpTg ? WT5NT Wftftl UlMlWU c#

m sf tto ifci 3? 3^13 sris m wif% ftg?

'OThdlft! ftiftWT facing | OT

fticfrftftl WdlftT ftrlT ^ 31WK Pill

T'Jsdiqqil'JIlPl <p2c|T3 tig, T W I HlScjjjpJS# 33g ?

STtWL 1 ft ftlftR ftlft ftW ftflftl ^ftft^TS Rd'cHldg ifcT

ftft lUg^TTg ^Tg ] 3TT'3iMiHHIcf TrafTfTT,

1^5 iftft tTcf srpnfos 3#i%ift 1 ?i3#r ft Iwf 1 
{Sarthah, p. 299)

(‘Who sent the drama troupe? One of the Arabs leaning against the pillow 
asked in faulty Paishachi.’

‘I do not have the strength to speak. I have not been given any food,’ I 
answered.
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‘What prevented you from eating the food that was given to you?’
‘Eating meat is a sin. Killing animals is a sin.’
‘Then are you saying that we are all sinners? Don’t many of you also not 

eat meat?’
‘I did not say so. That eating meat is a sin is my belief. It is your duty to 

give the kind of food which I eat.’
‘If you answer the questions correctly you will get food. You see the 

instruments of torture. They will not be used. Tell the truth about who sent the 
drama troupe?’

‘Nobody sent us. The object of the company is to travel from place to place 
and teach the people about the greatness of God in the form of drama. Before 
coming here we presented the same play in Ahicchatra, Kosambi, Kanyakubja, 
Pataliputra and so on. Nobody sent us to those places either.’) (The Caravan 
‘SarthcC of S. Ramaswamy, p. 260)

They asked him that, who sent the drama troupe. But Nagabhatta did not 
answer. The Arabs shaved the instrument of torture and made him afraid. Here 
the author nicely explained the incidents, which make the situations furious and 
interesting. At the time of interrogation the Arabs asked about his god, religion 
etc. as follows:

^ # I w^ \

WRIRT3 cf>8 I

TFT I tflTcr dj?

SRT^TI Hlf^cT 1 SPTo \ 3#F g *fc#T W1fa f§=lt ^

■3EWfFrf | ^FT-%g-qiWETTFr pTC IcK^dPd I 3tfcK*$c||U||g

cRS 'OlftdlfcbR ctwqilPd I SEftr fsWHTT HlfTrl I cIT fcRctRPST

3^335^1 rf qif^T ffcT Wlfcl I

im frfE^iFi#r w? iifcf ^ mi tkJt sifbg cjy i

clff ^qt ^dH'l 'hidden. I
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^°o TFT IfcTFTo ?

m t ^rr? Itpr Prt trt r%t? ^§ tu? siwt ^tr %r
^{FTg PM#, fSJHfrbS I

^4^i'i^cii'Jiwi gpW 35iwi # w, tbumr ^RPfjg g%w^

*p#r I sfe ^fcr rIft I ^ t fM ?ri
SlrPg ^8 3Rf§ ? (Sarthah, p. 306)

(‘Listening to you it is obvious you are a well - informed scholar.
What is the common factor of all your creeds .

‘Righteousness.’
‘What is Righteousness? It is not God?’
‘God does not need righteousness. It is man who needs it. All creeds do not 

believe in God. Jainism, Buddhism and Samkhyas disregard God. Though God is 
accepted by the Purvamimamsakas they accord him only limited powers. Many 
creeds believe that there is no need for God. Belief in Him is not necessary to 
lead a righteous life.’

‘Creeds that reject God? Can you argue that there is no God?’
‘Yes I can.’
‘Then you must be Satan.’
‘What does Satan mean?’
‘Haven’t you heard of Satan? Is it possible for a creed to exist without 

Satan? He is the evil force who mesmerizes us and makes us turn away from 
God.’

‘Some religious posit concepts like Mara or maya in order to account for 
unrighteousness. It does not have to be opposed to God. For a person who does 
not believe in God Himself where is the question of believing an enemy of 
God?’) (The Caravan '‘Sarthd’ of S. Ramaswamy, p. 266)

Here, the author explained nicely difference between the two religions very 
deeply and easily, so that a common man can also understand without any 
difficulty. In between interrogation, the author added all about our religion which 
is very vast and deep. He added the meaning of “The whole world is one family” 
through these dialogues.
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m ifii H4iw<%ig i

m im?
PUlf^Hj 11^ I JHig ^frT Hlff iff?

quiff ifcr hi hiiit? qfi#H if srff struts otstfits w i inf| 

Hf&f TlfHilHIg, RrUHHiJdch|g, %|ffHig, fpTHTg, Wm°o, ffflg ffrT I f#3 

#rfRs, wiuffig, #rciff| tenters, iiiPfHTs wi wnfff fiMKig, 
RHjtag ^ I fff 3WPFTTC ?f 1 #W cIlPlHIg TTfETT§.... ffrT iff
iff ?rt 3# ifew TPfin; 1

iff gHIHT qH8 f§TS fl fff ‘3ERf I 
Him;?

T^cTrawf mHR HTWf HS TPTT Hlff ?

'3RR§ if 5ff TM18 iff HRR 3RHM HUlffl I if IrlfeSR mW<lf ! 
llf8 HI jffeg I fglT ^fff HI Hof 1FRTS HTT8 clTcRTS <piS I Hlffl 

fl Del I if I cillPel luff W llffl I (Sarthah, p. 305)

(‘Debate about religion?’ His eyebrows went up.
‘We do this everywhere. Scholars travel from place to place for that 

purpose. Refusing the request to debate is a disgrace.’
‘We do not subject religion to argument.’
‘But you subject it to the sword?’
‘Certainly. Be that as it may. How many creeds do you have?’
‘How can I give a number? Each creed has many branches. Among 

Vaidiks alone there are Purva Mimamsakas, Uttara Mimamsakas, Naiyayikas, 
Vaiseshikas, Samkhyas and Yogis. Among Buddhists there are Hinayanas and 
Mahay anas. Among Hinayanas there are Vaibhashikas and Sauntrantrikas, and 
among the Mahayanas there are Yogacara followers and Madhyamikas. Among 
Jains there are Digambaras and Svetambaras. Besides, there are tantrikas, 
Pashupatas........ ’ His face showed his confusion.

‘Then is yours not a single country?’ he asked.
‘Why?’
‘Which king allows so many creeds?’
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All our kings allow all religions to flourish. Religion is a private matter of 
each individual. Belief is the province of the mind. Each man’s personal, 
intellectual understanding is what his creed is. There are as many minds as there 
are people in the world. There are as many beliefs as there are individuals.’) (The 
Caravan ‘Sartha' of S. Ramaswamy, p. 265)

Everyone can understand the deep meaning of religion, by reading this 
novel. Thus the writer has the capacity to capture the mind of the reader through 
his writing.

VI.II l D DELINEATION OF SENTIMENTS (/MS/IA)

Sartha is a romantic novel with complicated plot. The author has made the use of 
Rasas to make it more interesting. S. L. Bhyrappa has delineated the following 
sentiments in his novel.

I. Srngara Rasa
The erotic is the principal sentiment in the novel Sartha that deals with of 
Nagabhatta and Candrika. Erotic sentiment originates from the abiding feeling of 
love (Rati). Here the auther showed the pure love of Candrika towards 
Nagabhatta as she was a sanyasini. The ‘Alambana’ and ‘Vibhavas’ are the hero 
and heroine, here Nagabhatta and Candrika.

The sentiments of Srngara (the erotic) have its origin from the permanent 
mood called Rati (love). It is marked by gaiety in dress. In this world whatever is 
clean, pure gay and worth seeing all that is linked to the sentiments of Erotic.

Here the author delineated the Erotic sentiments beautifully which shows 
the pure love of Candrika was actually a Sanyasini wants to show the pure love 
towards Nagabhatta, after knowing his turmoil through meditation.

It is realized as of two types Vipralamba' and ‘Sambhoga’ means the 
love in separation and the love in union respectively. Here the following

r

paragraph shows the ‘'Sambhoga-Srngara’.?
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%%%T 37*4 #R4 3n4T*T4RS # 44T 4 374*444 *47# 4#

m 4*34%% w*4§ %r%s #% #%r #1474*44 %% # 4744# it 4%4 

4§ 473*|47 %4%4 44 f4 4ST8 44* 4 *44*4 3TTH74 I 4434R4 WFt f?4T

4441# 4%%# 4r *4*4 341# w$m |44 371^*4 44 4*§ 47*4# *ts#

T4|fey^r?FT *r cTfc^ 37%4%g4 371*44 *u 1 44 14 iter, 3734434%# 44#T4i 
37747411144#! f^ra^RT 474447 4# 4#4xj %44F[14; 44*414; FW; 37*4T§ 4$ 

Mcr§ 44 %I# ## 4I44T 4% 4%4Tl 4*478 fteM##47*TW4# 444 3% 

4#4#4I4I#I 3^4# 4 374441 m 4T |44# 3#44# I 4*478 1WS 44 fliws, 

374 4 4 37T44TS 377*741 447 448 414^3 ^IldW fllTS 47^8 ?*# 374 4

3JT-8744T 435%T | 4*4T8 4%mf*48 44 3^34 37Ff4T 4T cTS^TS 4% 371*75% *4 I 4p[ 

37141% ,37141% 44 cg®T ^ WWW 37*4% 45% *4 I f#*J *4 %3*4T 4 374441 

cf*4TS %d7ddlch(ui 4#4 444 f#T I f#*J 44% 474 447 %*44H1«I4 37%T i 47444 

Tl^lddl *5T#4T4T§ *7*478 1% 3754%8 3*4*4T 1 4T 44T 37T*%34 %*54, *T4T 3% 

c^ddldj (.Sarthah, p. 57)

(‘Cannot I understand that love is the inner motivation for anger? When the 

little child lifts its tiny hands and beats her mother, all that is there is dependence 

and love.5 She took off my thin white upper garment and started caressing my 

shoulders and chest gently. When she moved to the centre of the cot, folded her 

legs, took me on her lap, looked into my eyes and embraced me, I understood that 

she was a very mature person and I had better surrender myself to her rather than 

try to master her in a way natural to a man. I, who was melting in her embrace, 

did not even attempt to do my bit. I lay in her embrace. Her left hand supported 

my head. Her lap supported my back just as a mother supports her baby in order 

to feed it. Her right hand clasped my back and pressed me to her breast. She 

whispered in my ear, ‘Krsna, come to me, Krsna.5 But she did not undress. 

Wasn’t it for me to undress her? I was forgetting my role. I felt that she had taken 

over both the roles. I would have done whatever she let me to do.) (The Caravan 

Martha’ of S. Ramaswamy, p. 54)

Here, the ‘Sthayi-Bhdva' is the love making of Nagabhatta and Candrika. 

'A lamb ana Vibhavas' are Nagabhatta and Candrika. The embaracing and loving
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are the ‘Anubhavas’. Melting in her hands, happiness etc. are the ‘Sancari- 
Bhavas’.

The author used the eroitic sentiment beautifully, which shows the pure 
love. Candrika who was actually a Sanyas ini wants to show her pure love to 
Nagabhatta, after knowing his turmoil through meditation. The author beautifully 
and effectively explained the situation.

At some situations while explaining the Tantra philosophy, the author 
painted out the iSambhoga> means love in union which is a part of Tantrik siddhi. 
For an instance -

m wmm www sqfcr wt sifii =1$^ mP>mi4 g ^
TRi fnr ferfci w fitovpit mt

Ttofl TRAITS '3#I% -30#Ti TFM8 TtfTTTT T

M I TFJTF8 #TTFlf|^T§ I TTTTTST TftTTT TTPTHT

I TfWTg ^TT TRRH MvFFFRg STH#T 18 OT?f

W TTTpTT 1 ^cgTTTg 1 (,Sdrthah, p. 105)

(I saw the woman sleeping on the stone floor of the mandapa, her naked 
body bent like a bow. The clothes she had worn when she went to sleep now lay 
on the floor in spirals, for she must have rolled about in her sleep. Her forehead 
was thickly covered with vermilion. The sandalwood paste on her breasts, knees, 
and elbows had dried up. A bunch of flame-red flowers adorned her hair. The 
tantrik was seated naked in virasana, in deep meditation - his chest, face and 
genitals smeared with vermilion.) (The Caravan ‘Sartha’ of S. Ramaswamy, pp. 
95-96)

Here, the iSthayi-Bhavd> is Rati (yoni pooja). ‘Alambana Vibhava’ is the 
woman (prostitute). ‘Uddipana Vibhavas’ are darkness of new moon day, 
garland, vermilion, Sandalwood-paste etc. ‘Anubhavas’ are the Tantrik’s deep 
meditation and Siddhi. In the following passage the Novelist delinates with erotic 
sentiment.
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?rfr m siwihrt *rwr g t hr^i ¥ f<rs wrift 
qf^RTT ^3?Pr rrf ^grrugcF^c^ ^r w wr cRi w wr§§w

'3tftctiw '4«4%t 3hmi w# 3rr# #3rrri cpf ^r ^1%?rr wi 
{Sarthah, p. 139)

(Despite all this, he did not stop carping and being suspicious. When we 
were in bed together he would caress my body and say things like, “Your skin is 
as soft as the cream of milk, your eyes are beautiful like the lotus, your nose is 
like the champak flower.” He had picked up language like this by listening to the 
praises of the audience, though nobody would describe me so directly.) (The 
Caravan ‘Sartha’ of S. Ramaswamy, p. 123)

Here, the hero Yadubhadra teases the heroine Candrika by Erotic words 
which are unusual. Here, we can see the capacity of the author who uses the 
erotic sentiments successfully. Here the author has used the description of 
colours, which is also the erotic sentiment. It is as follows:

mm ntcf mm ftT I Wo wmz top# i ^ ^iHWf
cf# f^RTcT r# WITS ^tcRHTS TOpT |^IcF 1 W 3# WITS WfWf I

W #3^ WvRT ^WRf^T WITS cpjpRr TOfrT 1

tjjw; wwmm w0 w# m I {Sarthah, P. 144)

(“Please do not wear a yellow saree, it ruins your mild and mellow looks. 
If you wear black, your light complexion will be emphasized. Light red enriches 
you like saffron does, when mixed with milk. Blue, of course, is maddening like 
a peacock.”) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 126)

The erotic sentiment is delineated by the author which adds reality and 
even beauty to the plot. The following stanza is a beautiful example of erotic 
sentiments.

'3PWT T ^TT m '3TWT m cftfo?
TTR^lZHrlTl WtRRTT 1pSTft I 

3TRJI w^rl
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tttt; t^tti t% TFT#l ^wiviTik fTrrl T#Tjru#f

TT #TTT TTT5RTRT TTT rTSTT 5^ I (Sarthah, p. 144)

(‘What do you want?’
“Do not treat it as a joke. I am asking you in all seriousness.”
‘Ask.’
“I want to see you naked. With not even the flower garland - beauty 

unobstructed by clothes or ornaments.”) (The Caravan ‘Sarthcf of S. 
Ramaswamy, p. 127)

The following stanza is a beautiful example of erotic sentiments.

cf>£W TFcffta '31TT '3TTTT - TT T$T I 3W{ W W T#T

cblWlft # I TTTT jk TWTTT I TTT$TTT TSTTO JTJcRld§ I T5TTTT Webc|t|

tth w f^RTs I 3pr; 3#r piTiPr crrfr f^rrer
fefed I T^HH 3lk C#TT TT ffe CRT WITTS ^ | 2=1^ TTTTTH

TfRT '3Fn fkr; ekr? t %r?r #stristrt 3#r § -awpM ^rr

'TTTFT. 3#lcT^iRl^ '3TITT 3TTTTTTT TWHfelT TSTTcFTTTTTTf HR m\$ WTfkj

t w fer; 3tttn krrfk? kT tttt; #rtw ssjrttrt; rt tt; l

'3k TTTT TT% T^Tkt fefclTl T1TT TT% ^IW fTT TT TTTTT §Tftt dT" kTTT

^#rtercig ft I

T^8 3HTT TTTRTtg ^TTT TOTT! 7T8 TT <pf <SWW?{ mW{ 3TT MlTTo 

TTFTo kk T T TTfcT f[T 1 TT TT ifcTS I TTT ^TlPT 3PTI W TRpTTdl, gsTlfk 

W^T SJTT ,3W TkTT W3T 3TTT '3TFTTTT TpR %T cgTTTHl k T?dt #TT 

TW I TTT T#TT TT TT% kTTIdTTT. 3#T I '3TT TiTT T 3TT% I cblH^dg TTTTJ I 

TT^SFRTFT TT WRIT I

RT |TT TW TP=T TT TTTTT §lfk WTT4TT8 TJTTfcT FF I 3TTT, T^RTS 3#f T$f 

TSTTcTT t^T TTTT TT3TT 1% TT TRFf! TT TTTTT elk '3TTTTT I

TT§ ,3TTT%8 RcwkllTf TTTT TT *§fcPJ^g '3mfcf TT I TT W ’JgTT cfelTT 

TTTTTTT fkjT, TTTFFTTT W, 3RTTS TklTT ORT^gfcTB, TdTTTS '4TTWTTS
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cite: ite f# f# cfct: ft I tetef fteifcr

FT | dF4 \5^5TT F ^-ildlct. I 41^14) cjnpfj tTcf ci^cItF^ TTT ^fcf ^PTOT FF

3Hrl<Jl FHISIFT yMlRi FT I OFT WJ^TcM cpfl^WT F^ll FF^

tete ^JFTF: tefcT FT I FT M#T tefte F3FFT te^lfclte FTtetfCF cTT

gFraftem ^it ste ft i ^Fraternite site; fff Fterg i fw Ftets
3PF% FF #4E Wt tecT, teFR: Fcf Fte, 3Tf cfcg^RB ifcT FEFTT F^T F5lte 

'SP-tddJ (Sdrthah, p. 147)

(I said sternly, “You sit there folly clad looking at me. And you want me to 
undress and show myself to you naked.” He melted with shame. But only for a 
moment....He stood up and undressed. I also took off my clothes and stood 
leaning against the pillar as before. Though he was totally naked it was into his 
eyes that I gazed. In God’s creation, what other organ is there to match the beauty 
of the eyes? What other organ is there which not only enjoys beauty but also 
shows the innermost secrets of the mind in a fraction of a second and reveals 
emotions like admiration, love, worship and surrender? The true window of the 
soul. It was as though his eyes were a vessel of worship and my entire body was 
placed in it and was being worshipped.

‘The next day we melted into each other. He whispered in my ear, “I do 
not feel that this is a physical union at all. You are my goddess of love. I am 
worshipping you - applying sandal paste, adorning you with flowers, lighting the 
lamp and offering myself to you. You are a great goddess of beauty. I am 
sanctifying my eyes by feasting them on you. I do not care for sexual satisfaction; 
looking at you is enough.” His eyes were on my body. Yes, I felt that what he 
wanted more than bodily satisfaction was the delight of seeing and so I gave 
myself totally to him.

‘Afterwards whenever we made love, he worshipped me with flowers of 
fragrant words. Every day he would write a new poem in praise of the softness of 
my skin, the shining soft hair, the blueness of the sky in my eyes, the magical 
shape of my midriff, the perfect breasts. His descriptive power kept improving. 
There was no exaggeration in his language, but only a realistic description. He 
described and praised every part of my body. He worshipped me as a goddess, as 
a deity, as an inspirer of the erotic power. His eyes had the power to give life. I
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felt that without his eyes I would have no life and become just a corpse.’) (The 
Caravan ‘Sdrtha’ of S. Ramaswamy, pp 128-129)

Here, the author again used the ‘Sambhoga-Srngara-Rasa’. L Sthdyi-Bhdva’ 
of the Srngara is Rati (love). Here the ‘Alambana Vibhavas’ are Candrika and 
Srimukha. The glazing of eyes, flowers of fragnant words, the shining of soft 
hair, blueness of the sky in their eyes, magical shape of midriff, the beauty of 
breasts are all ‘ Vyabhicari-Bhavas’ are the ‘Sanedri-Bhavas’ here.

S.L. Bhyrappa skillfully depicts the love as good as the worship here. 
Candrika married a blind singer Yadubhadra as she wants to learn singing. But, 
she was not satisfied physically. Srimukha a young and handsome man praised 
and worshipped her by the flowers of fragnant words. She got attracted towards 
him and their union i.e. ‘Sambhoga- Srngara1 is beautifully delinated by the 
author with great success.

II. Karuna Rasa
The ‘Sthayi-Bhavas’ of the ‘Karuna Rasa’ is (grief) when manifested by means 
of its ‘ Vibhavas’, ‘Amibhdvas’ and the ‘Vyabhicari-Bhavas’, then it assumes the 
form of 'Kanina Rasa’. ‘Alambana vibhavas’ of ‘Karuna Rasa’ are deceased 
kinsmen, the lost objects or the victims of calamity. Its 1 Anubhavas” are tears, 
fainting, lamentation etc. and ‘ Vyabhicari-Bhavas’ of this sentiment are sorrow, 
trembling and fear etc.

In the following stanza, we can see the author’s ability of delineating the 
'‘Karuna Rasa’.

W cnfoSicr fcT W ¥¥?§§ I ^ ¥'dllftd<i T 3I^flcbRixRf§ dft Wf T#r 

^ TTlft I ffcl W 3#

'3T^pTpT^r 131# cREf fivTI ff#T gifedddl I WfiTT TT flcRTO. WmR W 

¥1 TMT FfWprs 3# I (Sdrthah, p. 136)

(‘What I admire, and what I want to marry is the light of your musical 
eyes. I assured him that if my parents did not consent I would take him to another 
city where we could live by singing. The blind eyes began to water and I wiped
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them. When he felt my touch for the first time, he held my hands and pressed 
them to his eyes.) (The Caravan !Sartha’ of S. Ramaswamy, p. 121)

Here, the ‘Sthayi-BhavcC of ‘Karuna Rasa' is grief of Yadubhadra, who 
was blind and not so handsome. ‘Alambana vibhava’ of ‘Karuria Rasa’ is 
Yadubhadra and ‘Uddipana-Vibhava’’ is his blindness. Its 4Anubhava’ is that 
Candrika admires his musical capacity as the ‘light of musical eyes’ and here the 
‘Sancari-Bhava’’ is the feeling of happiness, which is nicely delinated by the 
author here.
III. Adbhuta-Rasa
The 4Adbhuta-Rasa’ is found in the novel Sartha with ‘wonder’ or ‘surprise’ as 
its abiding feeling. We find in the following paragraph the usuage of ‘Adbhuta- 
Rasa’.

fFT FgFT FRIdKH 1FFF( # FTOTT

Icttof# I to 3# TrRf Wri tof I to#rt toffrts TOTOTFdTOPiHi ^crr ytt^t 

jtft ciipii^T ftotf ifcr w f toft#r I f#f w% tots toff 3#%# fft 
ft?s fift tofffftonp f## f#ftffp# fff to tot t|fffu f%FW
##tPS 3TMTfrJTOT TOFT FT§TS TORT, Fff TO TO-PTO-TO-TORTTOT fRT 

# FfTOtcf # I TO8 F F# FT# fTO TOTOU T# TOT TO# TOTFF TOT gft 

TOT TOlrlc^TOf f#FT '3# TOFT FPTS RTOTOT g#FFIF ifeT TOTT TORT | pg

WTO PPTTOTO^' FTF8 I TOF1F#cTFTF# TO#T TO TOT# TORT 

TOFTS F Flip FFT FT# TOTOp #T TOTT# TOF#T I gFTOTOT TOpftfiT 

FJSFTO TO# FT I #lf# 3TO8 TO# P T#F# I TOP) TO# FT I FFf t§

TOFSFcFTTS fTOS I TOFFS TOTS TOTFTPfp TOTFf FTT#P FT'I % #TPS gTTFTp 

error frof f#i#Mp totopi tfpftft totjtofts 3# % FTpi pp
F fTOFTS I TO TOFT p#ITF8 TO #8 fTOF FT I TOT F8 TOT TOITOTp. , FFT 

FpSTOT FT FTOFTOFp 'TOTS #TF# FT I TOTS TOTTTOTS Fd^TOT^F TORTOT8 FTFTTO 

TOFFTOF #f#FTO TOT #T#F FT I TO 3lf#t TOFFl TFTTO fP TOPS FT I 

. FF f##FPF F^JPd TOT#F F# fw FFPW#Tr TOFF; 1 TOrFFTOF#PT FT 

pf#F TOFF I taWlTOS pf#TS P#F TO#p " TOgfeP TOTOT TO #ST
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wift I tpnpTS fPOWS T W I 7$ ^Pf

^Icf I PFIFcE dlf^T I f if ^f^flcTMTi '3^fl I ff)lff T9TTT 1 TRcTtf I 

fM^w§ snricidis -m^rm i ?rt Ww - mw gs? wff i i 
'3#rfiT §J1TT^ ^ H^cfT fflfelERT |sf 9Ki TOlff I if T35lPl I ^ff wf 

foj Ml ^gg^IRPTcTTg lte§ H51TlTg T'WTTg lf% I wfiTIT gfcMT 

M ffficll I ciWfll lg ^ tev?T l^t TRlffrlS '37H?[ I

fflTWT STRPf MEf1 ( Sarthah, p. 17)

(The Buddhists believe that before the Buddha was enlightened he had 
taken several Bodhisattva incarnations. Perhaps you know about it. They mention 
a story of how once a Bodhisattva became the head of a Sartha consisting of five 
hundred carts and engaged in trade. Another irresponsible leader of a different 
Sartha wanted to merge his Sartha with the Bodhisattva’s. Then the wise 
Bodhisattva, realizing that such a huge single unwieldy Sartha would struggle for 
water and accommodation, retained the distinctiveness of his own Sartha. The 
story goes that he allowed the other Sartha to overtake them and saw to it that his 
own Sartha reached its destination safely. There is another story of a time when 
another Bodhisattva took birth in the family of the Sartha leaders themselves at 
Kashi and led his Sartha safely through a vast waterless desert which had no 
shade, without any injury to any of the members of the group.

Another time, a ship which was full of merchandise was sailing loaded 
with pearls and diamonds. The wind was also favourable. On the way they saw a 
lot of fish. They watched how the big fish were eating the small ones. Then they 
saw a gigantic whale floating in front of them. Even those who were veteran sea 
travellers had never seen such a huge whale. They could see only a third of its 
body. When it opened its jaws, the waters of the sea would rush into its mouth 
like a flood. Tortoises, sea horses, and countless small fish were entering its 
stomach through its mouth held wide open. Both its eyes were red and gleamed 
like rubies. As a result of the waves created by the whale, the ship lost its 
balance. It got caught in a whirlpool and started to spin. The captain of the ship 
addressed all the merchants and said in a loud voice, “I am steering the ship with 
all my skill. I have never seen such a monstrous whale. Now all of you pray to 
your gods. There is no other way.” All of them started praying to their own gods. 
It was no use. The whale was still having its way with its gaping mouth. Then the
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captain said, “Now I am going to pray to Lord Buddha. He is the only preceptor 
we have.” He closed his eyes and started praying, “Buddham Sharanam 
Gacchami, Dharmam Sharanam Gacchami". All the merchants who were in the 
jaws of death were watching with bated breath. As the prayer progressed, the 
whale slowly closed its mouth. It plunged gently into the depths of the ocean and 
swam away. The whirlpool died down. The waves became still.’) (The Caravan 
‘Sartha’ of S. Ramaswamy, pp. 18-19)

Here, the ‘Sthayi-Bhdva' of ‘Adbhuta’ is the huge whale which was seen 
by the sailers in front of their ship. ‘ Uddipana Vibhdvas’ are entering of tortoise, 
sea- horses and countless small fishes into its stomach through its mouth wild 
open. ‘ Anuhhavas' are as a result of the waves created by the whale, the ship lost 
its balance and ship was caught in a whirlpool and started to spin. ‘ Vyabhicdri- 
Bhavas’ are the passengers of the ship are afraid and started praying to their 
respective gods.

The captain of the ship prayed as ‘Buddham Sharanam Gacchami, 
Dharmam Sharanam Gacchami'. As the prayer progressed the whale slowly 
plunged into th depth of the ocean and swam away. There also the Adbhuta Rasa 
is nicely delinated by the author successfully. Thus, we can see the deep 
knowledge of the Buddhism as well as historical knowledge of the author.

IV. Hasya Rasa
The author has also used the ‘Hasya Rasa’ throughout the novel to make it more 
interesting and natural. Candrika played Rukamini’s role, was an actress by 
profession. She was a dancer, singer as well as a wonderful actress. Whatever the 
words or composition, when She sang it would completely capture the 
imagination of the listeners and haunt their minds for the days. Her appearance 
and looks too were absolutely poetic. After Nagabhatta saw her, after he started 
rehersing and acted with her on stage and after having talked to her, he discussed 
the secret of physical beauty with sculptor.

w pw Tfejt # t m o# few ffe »ww w° 

? cWT ft 3W WW, W yifWTsftl ffe 3WW5R I (,Sarthah, p. 43)
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(‘You have never approached my house. Would you really have come to 
the river if you had known I was here? Since you have never ventured near my 
house, I took it that you were an orthodox and scrupulous Brahmin.’) (The 
Caravan ‘Sartha’ of S. Ramaswamy, p. 41)

Though, he knew her for more than four months, only he had met her in 
the context of play. So, one early morning when he was swimming in the river 
Yamuna, he was supervised to see that Candrika was also swimming there. Then 
she said that being a orthodox Brahmin he would not have come near the river if 
he knew that she was swimming there. She even complained that he had never 
come to her house too. So she expressed him as an orthodox and scrupulous 
Brahmin.

Here, the author used the Hasya sentiment and the actual love story of 
Nagabhatta and Candrika starts from here.

V. Bhayanaka Rasa
The Bhayanaka Rasa is born out of the permanent mood Bhayaifeax). It is 
generated by the determinant like the sight of cruel animals with strange and 
terrific noise as jackals, owls etc. an empty and haunted house, sojourns in a 
secluded forests, death of the dear ones and imprisonment.

We find the usuage of "Bhayanaka Rasa’ too in the novel 4Sartha’ in 12th 

chapter. It is found in the description of torture given to Nagabhatta when he was 
kidnapped by Arabs.

1. The description of terrible torture given by Arabs to Nagabhatta is there in 
the following paragraphs.

'3TRT8 35WR1T HflcTS ?

4TT friwii I

§ 3# m c^t§ FRT WI ^ ?tcf '3RfW(l¥T Wjjg

spwrPdfHs gfen cii jfts cpr# ft <r#cr
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y<bi^ki< «F[ <s^wm sr#

sqf^tr ^\ ^i€mldq#i' wsffri fir# ?m?u fcwra;
^ l 3mMc&r l ^iggRTTg gfens # qcici wf era- m^i I 

OT WrSf^R^Tftg 3RT8 ?*lf#hr I c#T rf^T ¥T f## (-WlfcilPf 

^PT# # W nfefcT wm\ Slftf feFT^I Mlf^lMK ##3 3TTR2J3!Pr |fe§ 

^Mc^ll^lkf ^PrtchWi ?RT I i#T3 31# ¥T '3^ft8 TORl>*|Pt1 RT, fRf8 

f^TcTFC 3ft8»w Rfqtei mt pt ##3 jst difMPtr cn # tsr§

^FT81 3T*yKIM) ¥T 31sgdHi3 3ft#T fajfaekt ft##! Iftf cR, WT

#r # frfefas 1 ftcssT q=r g#qT t R# wi ^ ft&iRi^Ri ifcr 3^tt 
# RfW wr Fr#MT #Nr 3#4 http#, ?rt ret yicRFifg wpigprs 

HfcrsqfcT I gro: Ref 5#T #T 1W PR#, tfft PcFTT ft 3iypf, ##^<*>4 3#

v# r yp#r #r ## R§f#l m 3pf#ifFr wf rutii # # hurt
RR# R8 #pTR f## f4#T RIPPR I 3Tf4PT8#f 3% RTcHftTT-. RWHftTHFITR 

'3#r #§ R 3TFRT8 I (Sarthah, p. 298)

(Why did you not eat the food? One of them asked.
‘I do not eat meat.’
They stood on either side of me, put their hands under my arms and lifting 

me up said, ‘Now, move.’ I walked dragging the chains of my feet forward and 
backward to a comer room. Inside the room, leaning against a wall, two Arabs sat 
on soft large pillows supported on either side by other pillows. They had beards 
but no moustache. A white cloth for the head. In front of them were four sharp 
needles, two more big ones, an iron rod and some menacing-looking knotted 
leather whips. In the corner there stood an oven-like container. I immediately 
realized that these were the instruments of torture to be used on me. I shook and 
perspired. My limbs began to jerk and shiver. My sight became fixed on the fire 
container. I began to wonder whether they would thrust my fingers into it or 
whether they would heat up the iron rod in it and press it between my legs. They 

would put the tips of my fingers into the fire little by little and order me to speak 
the truth. They would not thrust the whole hand into the fire in a single 
movement. When it occurred to me that if the fingers were burnt together at the 
same time I would lose consciousness and thereby not experience any pain, I
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remembered Kumarilaa Bhatta. What enormous pain he must have endured 
seated in the middle of the husk of paddy.) (The Caravan ‘Sartha’ of S. 
Ramaswamy, p 259)

Here, the Bhayanaka Rasa is bom out of the fear of imprisonment and 
even terrible punishment. The Arabians wanted to torture Nagabhatta terribly & 
the fear was created in his mind. The situations become fearful because he saw 
the instruments of torture to be used on him. His limbs began to shiver and jerk.

Here, the Bhayanaka Rasas are produced as a result of torture and 
imprisonment. The Arabs brought Nagabhatta for interrogation. They asked that 
who sent the drama troupe. He told that it was there one troupe, nobody sent 
them. Then the Arabs started torturing him. They gave lashes with a whip which 
made him unconscious. The author sketched the situation so lively here.

# OTWH I

febw wsm 3# thrifts I ota p # ofph l
?ift oft ^iwt8 i w#er, 0F%g fWTFF. off.

^fcT T^To TF°TT dlddH. Olddlri I

OFTFT OTTSfTF Wm ORTH PlFfm FJ? ^ FRf%

# ps fimm iir otff# i ftt firm m TprpfH otf°trt I mwmz
3 OfTg TIHM'cl' I cF P WFlf^T I FFT FFT

i OFTcfT Wllrf i PT ^TTrRT Fife! I TFFT 'RcrfcT W I ^TTcFTT TFT T

gSFTj TRHWiS 0# FWT FTW W I TFFTT FTHS OTpPF !

3 FTS RFHOfT dll'-iPfcdl cRPIRfcl I pH T TldHTTOT I 'piftvTS

FraraflrraFT fth ttcff orppiKl cprfrfcr Ff §sw tfhfjfifi if

3TFJRTI ( Sarthah, p. 300)

(They said ‘Go ahead’.
‘It is natural to lose consciousness when one is lashed on an empty stomach.’ I 
said.
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‘If you speak the truth we will give you food. The kind of rice without 
meat which the priests of your caste eat’, one of them said in pretence. Looking 
back with keen eyes, I said, ‘You want to pump out lies by tempting me with 
food?’

They signaled to the torture. He put down the whip and took up the large 
needle. The whip hurt with a swishing sound and it is over. But the needle is used 
to pierce and it is not merely held in one place but slowly pushed in. or it is 
twisted in. this pain is intense and constant. Pain means sorrow. No, sorrow is 
deeper and more pervasive than pain. Pain manifests itself only through the sense 
organs. Sorrow pervades the mind and emotions and thus burns up a man. The 
sorrow that Buddha talked about was not mere pain. The means that were 
adopted by Sri Kumarilaa Bhatta to punish him in contrition was mere pain 
because sorrow was the reason for it.) (The Caravan ‘Sartha’ of S. Ramaswamy, 
P- 261)

Here the Bhayanaka Rasa was produced in the mind of Nagabhatta. When 
the torture was continued, Nagabhatta was burnt by the iron rod. The pain is 
unbearable and the effect is very much Bhayanaka which made Nagabhatta 
unconscious again.

Tijft w&{TRg Tift sfe vftr|fttrrti |#r§l hhfcttts 
q'fcncrqFi #iftwe0ift?r tprts I ift few tr^pr.

fefcis I m cllHcjoM) TcfRT WR 9MI<bltI ftsiPT R[sR I S£T8 W
Tfeg 1 TT§TW ^flcRT VI Wm WT VcRT 3FP# I

TFTlft^g 'Tift T#T RF I Thftw %TT tR fft

#b Rr§ ^FFTTTcf Wig # flft ^ ft%g <sm\ | (Sarthah, p. 302)

(‘Not even fire has the power to invent lies I replied.
They said , ‘ Go ahead Holding the end of the rod covered by a cloth he 

approached . I just looked at the way he burnt me . He touched the top of my left 
elbow with the red-hot iron and pressed. In half a minute a layer of skin got burnt 
and began to smoke . An unbearable pain shot all over me and enveloped my 
entire consciousness . Pain can happen but only man can create so much more 
pain than any disease. As I was thinking that only by the maitri that the Buddha
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had said would this power be given up, I passed out.) (The Caravan ‘Sartha5 of S. 
Ramaswamy, p. 262)

Nagabhatta said that even the fire had the power to invent lies. The 
Bhayanaka situation was created by the author and made the novel very 
interesting and lively.

VI. Bibhatsa Rasa
The Bibhatsa Rasa (Disgusting) is generated from the permanent mood called 
Jugupsa.n This sentiment has been delinated by the author in his description of 

the imprisonment of Nagabhatta.
The Arabs kept Nagabhatta in a dark room where there were swarms of 

mosquitoes. The poet portrayed the situation as those mosquitoes had been 
specially bread to torture the prisoners as they were huge and had needle sharp 
teeth. Nagabhatta needed to go to the toilet very urgently. Then the situation 
became Bibhatsa as

cTcTo m m 'Stftwi. 3#r cps tipcibqpd l ftwiwf

<smm ¥8 7MT '3RT WR ^FRfcU vTcfS % Pita rR
W{ aiWTO I § felcrr I pMW ftfficT8 I cRTT8

\ jq^r |, ^ wi I fr w trcbiq

fei# l Rci q, 3 M)g m wr# f^sjcrats
gcgPrg sift wwh faten mm^\ j, feqrq qqqr§ ?

#sr ww ^fci # Msfe w I 3# qfe 3^ Pfot , t# w Pnrqq qgq
^cr SFRfcT I qfrtr qcfrtrl WRFT q cbRbaiPr # SRiqql (Sarthah,

p. 296)
(‘If I do so, the stench will keep even you away,’ I said. He thought for a 

minute, went out and brought another man. He unlocked the chains that bound 
my legs and walked me out. The chains of the hands stayed where they were. It 
was a stone building. At the back there was an open space surrounded by tall 
walls. He took me to a stinking corner and said, ‘All right, finish it.5 Both of them

" Natyasastra, Edited by N. P. Unni, p. 177
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held on to the chains on my hands. Not just the stench, but the fact that the two of 
them were standing right in front of me was inhibiting and I could not relieve 
myself. They shouted, ‘Why are you taking so long? Finish it soon.’ I replied ‘If 
you keep standing in front of me I cannot do it. Just go out of my sight; I am not 
going to run away.’) (The Caravan \Sartha' of S. Ramaswamy, p. 257)

The guards took him in a stinking corner and stood in front of him. He 
shouted that he would not run away then only they left him.

In the following situation also the author described the situation 
disgustfully, which even shakes the readers terribly. When Nagabhatta 
interrogated and asked that who sent the drama troupe. He told that no one sent 
they had their own drama company. But they wanted to listen some other answer, 
they go on torturing him. Hit him a whip, burnt his elbow by a hot iron rod, 
pierced and twisted the needle in his right hand. Thus they tortured him very 
terribly. Then they were going to insert the big needle into his urinary tract. The 
author sketched the disgustful situation as follows.

^ift wi tt ? ^fcr ft tfht jisnrft t thrift fr Tift
TRfcfrfFU TFTW T I TFT T ^

Tftte fft WRm\°o mt TriTHl m sftg FT Tift Tfr^FftTNFRFU

ftf T fTS ftcl W{ TcRTT ftWf TRT ftftftT TfTJSf ftlT
OflTOfl

toft t ttrt mw Tift tittm 1 

fTMT TT8 cf flm fftsqft I TflWlrlT fft # Tlclctdl3! m
TFFfrTI ftrg T WTI ^ftfrchdlcHI #37171 TrfcT I cflcftr fft ftcR, 

TRRT - TRJ^WI T Wtf TfTlWf TRlft T17RTT WZ Sfrft

Tf? fft I

ftssft I Tift T 7F7RJ? # fClctdlfr I

Tft TRo T Tn-frFf I 33 ft dft T^FTl? I 7FTT TITcf 3'^|cbT Tire?!; I (Sarthah, 

p. 301)
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(The two Arabs who were watching my contorted face asked, ‘Now will 
the truth come out?’

‘It is not possible to create truth from pain. What you want is not truth but 
confession to falsehood,’ I replied calmly. I was myself surprised at my lack of 
excitement.

They ordered the persecutor, ‘Take off his loin cloth.’
The persecutor pulled off the dhoti and the loin cloth and threw them away.
‘Now he is going to insert the big needle into your urinary tract,’ they 

threatened.
I was terrified. But my resolution was not destroyed. With the knowledge 

that the pain now would be more intense. I asked ‘Do you think you can create 
falsehood by causing pain to the private parts, when you could not do so by 
bruising my back and forehead?’

They shouted, ‘You are naked. Are you not ashamed?’
‘I am not naked from choice. You stripped me. It is you who ought to be 

ashamed,’ I said.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 262)

Here, we can see the ability of the author who delinated the Bibhatsa 
sentiment also so terribly and lively.

VI.IV PHILOSOPHY
The author S. L. B. was a former Professor of Philosophy and studied it as a 
student and taught it as a Professor for many years. So as a scholar & expert, he 
only can play very cleverly with many complicated philosophies and successfully

.L

pictures the glory of 8 century India, which was the changing period of Indian 
history.

The author sketched lively the clash between Buddhism and Vedic 
religious beliefs, the extra ordinary interesting argument between the Purva 
Mimamsa point of view and the Uttara Mimamsa, the Vedic, Advaitic point of 
view between Mandana and Sahkaracarya, could all be expressed only by an 
expert in the field. The magnificent picture of Nalanda University with all its 
grandeur and the Buddhish savants takes shape graphically in the novel, 

augmenting the authenticity of the 8th century glory of India.
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The different philosophies like Verdic philosophies, the Buddhist 
philosophies, the Purva Mimamsa, The Uttara Mimamsa, Advantic philosophies 
are discussed and explained lively. The Tantra philosophy and Yoga philosophies 
are also sketched very sensibly. The author has even given the general meaning 
of philosophy as:

wft ggvFt. mm w bMt tom .bt^mwhrt ^
3TWT TJSrafcr ^5? (Sarthah, p. 278)

(Isn’t transcending your personal problems, likes and dislikes and 
engaging in a noble cause what philosophy is?) (The Caravan ‘Sartha’ of S. 
Ramaswamy, p. 242)

As per the situation arose a scholarly person should think and act 
accordingly. This is the deep meaning of philosophy according to author S. L. 
Bhyrappa.

VI.IV.I BUDDHIST PHILOSOPHY
Buddhism is both philosophy and religion. The name Buddhism comes after the 
name of Gautama Buddha, the founder. The Buddha’s followers did not follow 
his way of refusing to discuss and his method of silence. Hence, the Buddha had 
warned against metaphysics. The Path of Buddha had been subdivided into 
Vaibhasika, Sautrantika, Yogacara and Madhyamika.12 These had been further 

subdivided into Vajrayana and Sahajayana and they were fighting one another. 
They also took on the local colour of the countries to which they travelled. 
Buddhism was snarled with logical tanglest arguments.

The writer deeply studied the Buddhist philosophy and used step by step 
throughout his knowledge. As far as the Vadik philosophy is concerned the rules 
and regulations are very strict. So, most of the Vadik scholars of 8th century take 
refuge in Buddhism. Thus the Buddhism which was flourished in 8th century was 

sketched by the author very really and sensibly.

12 Mahadevan, T.M.P., Invitation to Indian Philosophy, p. 133
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Nagabhatta the hero of the novel heard the name of the God Manibhadra 
Yaksa being used by the leaders and workers of the Sartha from the very 
beginning. Some of the guards would unfailingly invoke the power “Namo 
Manibhadraya”, just before they went to sleep, as soon as they got up in the 
morning and before starting their journey. So he asked about the origin of the 
God Manibhadra Yaksa to the chief of the director of Sartha BudhaSrestl. Then 
he said as followes.

TTRISpfr WRioqi 1 e#T 3J5T TOBTcrfcT I

ycidHn' gitar sps wk yqwlfe frfcs TOicr l Intt wit

^8 TOjfeg #^f W MTOTS irg # i##qg WT#§cTT I

wit ^3§?iwi; I t^f ferr tftwpttt tttot§ to w ^t

ERT vn%T?( Sarthah, p. 17)

(‘Please do not think that a Sartha means only trading on land. Trading on 
the high seas is also a part of it. The trade between various landmasses on the 
oceans are carried on through ships. The merchants have found that sailing on 
water is easier than travelling on land through various hills and forests, rivers and 
deserts. Your sacred texts have forbidden sea travel itself. That being the case, 
how could there be a god or goddess meant to protect sea-faring merchants?’) 
(The Caravan Sarthcf of S. Ramaswamy, p. 17)

He replied that the Manibhadra Yaksa was a God of Buddhist origin who 
exclusively protects the travelers and even he questioned Nagabhatta that was 
there any gods who exclusively protect the travelers in the verdict religion. He 
even argued that in Gautama Sutra a travel Brahmin was forbidden sea travel and 
this did not apply to the other castes. When Nagabhatta was speechless then the 
BuddhaSrestT answered him as follows:

cp^ryWo <p^° wiftrw^NH er§?TT atciciKR. ffcr

fecrafcr I wit 3#r w sTf totj w4

3mz wi c#rwf to^ # to % totPtt I c#r; to « to to 
TO TOWTOTO TOfft cj)filTORT#T TO ^3 TOT ^TOU fenj
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#£[Ff¥S '3MlfrldclH Ff^ cfTFTF W& TFTTcT, Fff FFf ¥?T- FM-FTF -FRTOFtFT 

^isq^r ifcT 1 TTcTS FFltFFFIFFFFF'FFFFl 7^ FIFT FTFf% 3TTFFF 3FF

5% ffj M gfci^rraf fei# #f w4§ w wP^ftf ^ ft§f% I grs
t^FT #It¥t¥§ 35RFT FTFFWFgi% FIFS I. TFFlFTFfflFTFTFft' FF^ FFT FFFTft 

#FTF 3?¥TFg ¥ FTTF FFT FFTF 3TF1FFF # FTFIFfo F)Ff£F I gFFFFT FFpftFT 

%W ¥3?F^ wrfcT FT I fWf§ JtWS FFlfc ¥ TflFlft I TTg^Tg W?T F^rT FT iFfif 

erg F?FgFFFTg fZTS t WRTS ^miTS 3WTTFTF FFFTF FnFf% FT I ¥ #Rg gFFeTRt 

FFF fFF ferf^MF 3FT9FFI «3<WH ^TipWeTg 3#T ft FlfF fftlftHFFF JJF 

¥ '^c|¥fg I FFT F^FT gFtFT¥8 T?§ ^FF FT I FFT ¥S FFF <¥TFFIF , FFT

¥§¥¥# FT d<)yc|iecj¥ ¥RTg gfcT^TfcT FT I F¥T§ F?PFTg F^jFFRF 6TFFFTS FtFRF 

cl^-FKI fftft^FFFT FF7 gfft#rT FT I cTFT 3## ’sMcTdt FTT^T ^F FhFF§ FT I 

¥¥ FclfeH?k'H F^FTF' 3Tkil1%r| Ffft %F¥ FFFTtF#TT FFFFlSTTFFF^FFfftFT FT 

F%¥ F1KFF I frffFTWg Ff&Rg F^F FTFFfa; “ FF^feF -3TF?PF 3# #R¥T 

FMFlft I FFTf FS <|#¥TebK8 fcfPT%¥§ ¥ FFT 1 Ff FFF FFFFFFTFTFF

=§FFl FFTFR ¥lf^T I ft Fft FI^FdlWFT FTFTFFl Mft FFFFF ¥ FTFFFj 

fdf^!¥8 Hriff¥F¥§ cFfFF! FFT MfFTS - F^FF 3TF FTftft I F FF TTFTFb 

F#tT¥ FFFF ifcT FFTFT M#Td¥'F% f2[ FFF FFJlfft I FF FFF FFJlft I ffft mft 

fftg FTFFFl 3^IFFFdTg FfftFS FF§FT¥T§ ftteTFFFTS Ff% I WFFTFT FfFTFt 

fftft%?RF FFF WlFFl FW1TF FgFTIFFF FS FF fftFT^F F^ FRTffFg FTFFFI 

F?f FtFRFF FFFF FFFFI (Sarthah, p. 17)

(The Buddhists believe that before the Buddha was enlightened he had 

taken several Bodhisattva incarnations. Perhaps you know about it. They mention 

a story of how once a Bodhisattva became the head of a Sartha consisting of five 

hundred carts and engaged in trade. Another irresponsible leader of a different 

Sartha wanted to merge his Sartha with the Bodhisattva’s. Then the wise 

Bodhisattva, realizing that such a huge single unwieldy Sartha would struggle for 

water and accommodation, retained the distinctiveness of his own Sartha. The 

story goes that he allowed the other Sartha to overtake them and saw to it that his 

own Sartha reached its destination safely. There is another story of a time when 

another Bodhisattva took birth in the family of the Sartha leaders themselves at
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Kashi and led his Sartha safely through a vast waterless desert which had no 
shade, without any injury to any of the members of the group.

Another time, a ship which was full of merchandise was sailing loaded 
with pearls and diamonds. The wind was also favourable. On the way they saw a 
lot of fish. They watched how the big fish were eating the small ones. Then they 
saw a gigantic whale floating in front of them. Even those who were veteran sea 
travellers had never seen such a huge whale. They could see only a third of its 
body. When it opened its jaws, the waters of the sea would rush into its mouth 
like a flood. Tortoises, sea horses, and countless small fish were entering its 
stomach through its mouth held wide open. Both its eyes were red and gleamed 
like rubies. As a result of the waves created by the whale, the ship lost its 
balance. It got caught in a whirlpool and started to spin. The captain of the ship 
addressed all the merchants and said in a loud voice, “I am steering the ship with 
all my skill. I have never seen such a monstrous whale. Now all of you pray to 
your gods. There is no other way.” All of them started praying to their own gods. 
It was no use. The whale was still having its way with its gaping mouth. Then the 
captain said, “Now I am going to pray to Lord Buddha. He is the only preceptor 
we have.” He closed his eyes and started praying, “Buddham Sharanam 
Gacchami, Dharmam Sharanam Gacchami”. All the merchants who were in the 
jaws of death were watching with bated breath. As the prayer progressed, the 
whale slowly closed its mouth. It plunged gently into the depths of the ocean and 
swam away. The whirlpool died down. The waves became still.’) (The Caravan 
‘Sartha’ of S. Ramaswamy, pp. 18-19)

Nagabhatta intervened and said that such stories can be concocted by 
anybody. The Buddhists had taken recourse to that plan in order to attract 
innocent people to their own god and to propagate their own religion.

Nagabhatta also became speechless, as there were so many gods in 
Vaidiks, but the god who protects Sartha was not there. Then Buddha SrestI 
replied that as the Vaidik religion was so ancient religion that the kind of trade as 
Sartha was not there at that time. So no question of any type of God arises. Here 
the author clearly said as the Vaidik religion was the oldest of all religions. Then 
again BuddhaSrestT replied.
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tfts % h%r w{ i %% qcrnfsit % 3>f% ^rs w?

hhrhs t %h %, ^ 67f%frT r h %ff h w%§ %t 1 ^z-wmm-

RHWH%g HFf %HT8 %S %TI §%rf%r Wcf %T 67^T I f%f%RTT 

67fcr 1 %g%4l %tt 67fe l *i% 3% %rr 6iff 67fe! f% wiTM^i 

cb% %cf zr# w 3tch%ts ips t ji¥gcR'^3 ? wz <swi hr wit %wr 
HR 18 '311%. - ¥m°o FR fR7I58 W 3#FRT§ I H?T%T HR IT ¥7 %T I 77%f 

^lfR%g 11 Hff, H H%7 I %§ W#77§ I %T%M¥¥%R§ FITS TfrT 

%Tl ¥%l%nW%Tl T#R 1# H %% 1 31%! %%W7% 

HHPpiT lf%RT %R¥f# 6711% %T %f I 671W 3#T %T I FR W 

d^HHl %11T^R§ % 1% ? 67H8 %f %1§ HUB 6711 H%(§ HITfl 

%¥% if % %% 1%T, %J1 W go%, % %R[ %WU 1%T 

RlfcTUT, 1%T %KHT I cR W7 6# 1 RRlft I % F%8 67ff %t l^URT 

1%% %, <67% 1R % H%? %¥7%T8 % %RR%%3 lf%8 

%% I ¥7 1678 %SIS H% % ff%T gHHf % HUT %%f Ilf %

H18 f%18 11% %? (Sarthah, p. 19)

(The object of this question touched me. Why isn’t there such a god among 

the Yaidiks? There are prayers undertaken to ward off forest-fires and to save our 

homes from fire hazard. There are gods who protect us from rain, wind, and 

water. There is a divinity which protects from evil forces. There is a goddess of 

learning. There is a goddess who arguments our intellect. There is a goddess who 

gives wealth. But why did not our people invent a god or a divine being who 

would undertake the responsibility of protecting Sarthas? When this problem was 

brought to his notice the SrestT said, ‘I have just a little knowledge of Vedic 

learning without any deep knowledge of it. But I will tell you what my 

experienced mind says. The Vedas belong to an ancient period. There are mantras 

and deities in charge of agriculture and protection of cattle. At that time we did 

not have the kind of trade we have now. Pundits like you, who search for the 

meaning of the Vedas, are not interested in furthering trade. Nor have you any 

inclination. Thus how can there be a divine mission to suit this purpose? You 

might have noticed another thing. When people set out on a Sartha, if there is a 

common kitchen and everybody eats together, how convenient it would be! If
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each person says that his caste is different, that he will not eat something cooked 
by another, if he prepares his own food how can work go on smoothly? If 
everybody turned Buddhist, this difference in matters of eating can be avoided. 
Would you be surprised if such a feeling existed among the leaders of the 
Sartha?) (The Caravan ‘Sartha’ of S. Ramaswamy, pp. 19-20)

All this shows the Author S.L.Bhyrappa’s deep knowledge of Buddhism as 
well as Veidic. The author even sketched the picture of Buddhist Acharya 
Vajrapada, who was about fifty, clean shaven and well built. A part of the ochre 
robe, which he was wearing like a lungi, had drown up to cover his torso also. 
His shining eyes indicated not only sharpness of intellect but also worldly 
wisdom. He recognized even Aditya Gupta who met him after twelve years.

The following situation shows Acharya Vajrapada faith towards his 
religion. Buddha SrestT and Aditya SrestI explained how there Sartha was 
attacked by the robbers and how they all together cleverly faced the situation. 
Buddha Gupta described the incident mentioning how they had shouted 
“Manipadmaa Hum” then he told these following words.

sift 55T15 irisft sfo w( aftrwf, omr.......# ftrgg

oMWft! cRT flcfwTcRT otj|U|c|T fftcT, cWT cRT ftfjcf T 3Tf

RFTlft I Ref cf W T aftftTT Tf8 Wo T fflclS I fflcTTSft crfftT 

ft^T^nftcU Tft #8 TS Mr, elf cTWFS TIT WHT ^ 3# T

?TT3gg mm cm |fcTS TT fiftef/fAftfft -3$cK^JIH TTHM'-idK 1 {Sarthah, 

P- 25)
(Did everybody with you chant “Manipadme Hum” or ....’ he stopped, the 

broad smile on his face and gleam in his eye indicating that everybody did not do 
so and if everyone had incanted that mantra with faith and devotion, the robbers 
would not have been able even to attack them and that the chant would have held 
them back at a distance.) (The Caravan ‘Sartha" of S. Ramaswamy, p. 25)

The author highlighted the confidence of Buddhist acharya towards his 
religion. The auther even picturised lively the ‘Chaitya5 as under,
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yi W I TT rimelrill, T4T taHnw^TT H^LHrMi 3T TT

T 3TPTR1, q W fp-dyicM^ I H^^dl g d3H?qqP^dJN T^qftTT ftwwi; I TT 

T? qT q TpAEf PUBT TT^ UT8 JfPTRt #TS?g cfT q’pcbHHfM UINIMJ MHPdq, T I

f^HHdldl m ^T'sfq i'TBFf iHHpIcjH. TTETT H'^hP^IMl4JN T^AT q

ftet I TT PnjRTT TOS^T ^rf dR fed^MNIdS #T I qpTTH'J^lg 

dIJadldd fP) W%8 qf^fg 5rT Pf*P q^g #f I f%F F^FT, ’JdRTd dfg 

Pl^ddd I Pud^qiqidHTf #T q TB#) ”Bp( ”T, d T dd TT 3#dWd^ I g 

dPdd; T^T HlPudddl ' «TdWT TPT TpUBf ? tdd dT TfTT dT T9T ldHMd. ? 

dfercJW ddldT dddldi w 3ddIdTdT PqpTq. 3#f W*dft'^8 Pp^rfeI dPd^ddd

dd^FRfT ^Tdg dddd;l ddft ddTg TTTBW ddd% qPpTTg, TTTTp Tqq fedft ddd 

ftf&TpT I ^fPTPT TSUIT WTdd 3EETF ^dT ddT dddldT PfTUq d UWf |frf 

H'^HJd ddF[ I Fd W- ddldfdlT^TddFM TT dddTdo d 3TPTF11 ddlft 3TT 

dP.d)MJ'4Jldl? ddTddK 3L3dll! d3T d^rildls 3iddldl ddmd; d*dJpl PPfiq. pBTRTpf 

d dddd slide) Hj ddJtJlo, dddl^ld,' d'd^dT Spf 3F=FdT8 3TId3F8 dT

|^dd I TdT5 3TT Td dd^TId^F '-EFTf PUTM ddld^d WpETpUEf PlJMHHJN

^c2dd ddddT I (Sarthah. p. 26)

(Until then 1 had not seen a ehaitya. Neither in Taravati. nor at Mahismati 
where 1 had studied, was there a ehaitya. There was no dominance of the 
Buddhists there. Mahishtmati was the centre of the great Vedic scholar Mandana 
Misra Acharya. There was absolutely no one. whether Buddhist or otherwise, 
from any other Vedic tradition who could defeat him in debate. In fact 'Mandana' 
was the title that had been conferred on him by the entire assembly of scholars, 
and the name that had been given to him by his parents 'Viswaroopa' had been 
altogether forgotten. Nobody knew him as Viswaroopa. Such being the case how' 
could an atheistic religion like of question. Even building the traditional temple 
of the Vedic persuasion for the gods and goddesses there was opposed by 
Mandana. Only through Agni could offerings be made to the god and goddesses, 
they each symbolise a principle, not a physical representation to be perceived 
sensuously, nor to be sculpted into statues. This was his view. Thus there was no 
encouragement to build temples. Still. I had seen some temples of our gods and
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goddesses. I had also known about the sashtraic modes of worship accompanied 
by the utterance of the prescribed sacred mantras. Built according to tradition, the 
temples would have the navaranga, the middle portion called ankana, and then a 
smaller enclosure called garbhagudi (the sanctum sanctorum where the 
consecrated image is installed). As one proceeded, the size would diminish. But 
here as soon as one entered, there was a huge square hall and right there was the 
statue of the Buddha, shining forth like a great presiding deity.) (The Caravan 
‘SarthcC of S. Ramaswamy, pp. 25-26)

Here, the author explained about the ‘chaitya’ and its campus which is as 
good as pathasala of Mandana Misra and Nagabhatta.

We can see the deep knowledge of author about Buddhist philosophy. Here 
he wants to tell that most of the vaidic scholars in Buddhists became acharya’s. 
Buddhists always enthusiastic to teach the basic principles of their religion. In 
fact, to teach and give publicity to it was an integral part of their religious life, 
where as the vaidics hide the knowledge of Vedas from the others and keep it a 
secret. Because of this reason only most of the people especially Brahmins were 
converted into Buddhists, to get publicity of their knowledge. So, the debate 
between the Buddhists and the Brahmins has been going on ever since Buddhism 
originated. Lord Buddha preached that one should be away from wordly 
enjoyments as the give us grief throughout our life.

COT) W # TfcRT aTcTSRT I cfiFT) clW

Rm, tier wiftfci m l aforc ^
tpm ^Rcbi^rmi jmt, jgsfr gqftneto' # mR\
(Sarthah, p. 63)

Sexual satisfaction was ephemeral and did not last. Sexual desires are born, 
and they die when satisfied. They are born again and drive you mad till 
gratification gives the false feeling that they are the only reality. As soon as they 
are satisfied, they die. The Buddha was right when he said that life was just a 
string of these births and deaths. (The Caravan ‘Sartha’ of S. Ramaswamy, p. 58)
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Here, the author rightly described about the aim of our life which was not 
only worldly enjoyment but we have to overcome those enjoyments and seek 
something higher, which is possible for each individual. Vishvakarma stapati was 
scalaptorer, who was building Chaitya, once met Nagabhatta and said,

Tgm I wm mi wV ffRTs sets fews yxfem %
trrti sranfaRTT #ri tpg w ims yy i fetj

mm sr§ toit w f^Rirs ^ M ^rrs M%tts # m
m mu i ws y>§ rnm°o ? MwnFi§ wmm yff#, 

^ wmK wrs i tp^ w inf w sifcbtRd? ifW 
'3T^fl SFFTT^ I ItflcKlFcHlWf SlftcT '3PT0f^MT§ 0#T

^fcf TEFEI cl I (Sarthah, p. 70)

(I will tell you something important something that happened a month ago. 
They said I had to carve three new statues, those of Heruka, Traillokyavijaya and 
Aparajita. Now I have come to recognize these deities. But I got very angry when 
I was asked to crave them as treading underfoot our Siva, Parvati and Ganesha. I 
asked what was the basis? Siva is the Lord of the three worlds, Parvati the 
Mother of the Universe, and Ganesha has incorporated into Himself the power of 
his father and mother. “Who has the power and strength to trample them? I asked. 
They said that their Heruka, Traillokyavijaya and Aparajita did. 1 argued that it 
was just not possible.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 65)

Here, the writer sketched the Buddhist mentality vert nicely. Each biddhist 
is enthusiastic about propogating his religion, which is an essential aspect of their 
religion practice. In this novel the writer used this plot nicely through the 
character Visvakarma stapati. The stapati belonged to the Vishwkarma caste. He 
followed the suggestion of Vajrapada without the slightest hesitation. But after 
some days he came to know that Buddhists had lifted the stories of our puranic 
gods and goddesses and put a Buddhists garb on them, creating situations from 
their puranas, they are asking him to carve the statues accordingly. Following 
their instruction he was carving,' Avalokeshwara, muddled on our Vispu, 
Manjushree incorporating the looks and powers of Siva, Tara with the power and 
function of Durga etc. But he became very angry when he was asked to carve
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new statues. Heruka, lokyavijaya and Aparajita and under their foot our Siva, 
Parvati and Ganesh and they told that their gods have the power to trample our 
gods. They even ordered him to carve just as they instructed.

Here the writer explained that how the innocent people converted into 
biddhist by continous hampering and propogation of their religion in 8th century.

'STOSFfer. Aft ftft™ Fqftft fft A 31FTR; FTfftTFT ftA I

Ay vwm y Ar '3Ttf^Rd‘ I wddw yyra Ay§ A 3cft?§ ftf Aft a# 

At 1 yy vmrnz mmmr yyy l orFry wnm Aft fift At i
tft % 1 A ft§yFT§ 1 yriftpTyftft yft m ftr yyftT ! yft

Awi yyg ffcr wm. stftr; ferfft yff l ft Aft tyiiftcft srjysy 1
$pfe w§ Aft I '3TP#Tg yfMft 'HftdoMH. A TJ? * ftft TT8 

TT§ STTSft? fft FT 3TRCT.I 3TFTTft feftqfftftg di'OTfflTFTC FETS fft -3TFnft

ft^iwdr Aft;! srFragft fftftr A yyyiFFift A) m #ry 
Aft ^gyyiyl Arft Ay Aft TFT Iftcpft ftift yj? »

^iftlcTITT? FftcRFT ftftP-FFTft 3WT I AftAg STEM FFFFTTFTTTft fTFTTg 

fft|j ftftft FT IA FT FEW FTTA ftftft y fttfty I 3TFTTft ftfFT WWlf

Aftp-rf fAyyy fftg§ ftrms #i l jypy fftft ftp A Aftft yft 

ftfj fft y^yg fftyg 3Tcrt At 1 A ftftftft iW 1 Ajg 

FMTftsFyyl wftr Arftr ft, AArpy Ay^y wiftr yr, sryyT AiAA

3TFT WITTFI 3H#T TT - yg ftfPT yAy? wAgAT tpT ftftg ftlFTTcTT

^rrarr # ftfttt ^^hAttf yikiddi 1 yftftftbRT ottcts ?nyfty§ l inft ft 

try ys As ? ^ 3TFnft Aft ^tfft l ffjft AftyifiHRiF

3tftrft tpy ywrfftrftftftr ynftftift A, yirpft, At y # A ppyy

A I {Sarthah, pp. 71-72)

(All of them treat me with great affection as I am the builder of their holy 
precincts. Sri Bhatta, there is a difference between them and us. Each of them is 
enthusiastic about propagating his religion. Publicizing their religion is an 
essential aspect of their religious practice. There is no place among us for
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publicity. Thus, they are increasing and we are decreasing in numbers. It is not 
possible at all for us to spread ourselves out given our restrictions of caste, 
community and religion. Since they are pestering us everyday to convert, I asked 
my wife one day. And she said, “What does it matter which religion it is? Isn’t it 
important that we should be happy? After all which god was it that saved our 
child?” She was referring to our second child who fell seriously ill. Our family 
also has a tradition of dispensing medicine in addition to practising sculpture. No 
matter how much medicine is administered, we need the grace of God also, don’t 
we? We prayed to our household deity Maheswara. All the neighbours visited us, 
looked at the child and consoled us. My wife felt very comforted. Several 
women, it seems, told her that if we surrendered to their god in the interest of our 
child he would certainly be cured, no matter what the disease was. My wife took 
a vow in the traditional manner. The child was cured. How does not really know 
whether it was because of my medicine, or the grace of our family deity 
Maheswara, or because of the Buddhist god? The influence of the neighbours is 
that strong. Now she herself says that there is nothing wrong if we convert to 
Buddhism. She says, “At home we can worship our god also. We, who were very 
poor in our town, came here and isn’t because of the building of this Buddhist 
temple that we have got plenty of money, a house to live in, and even a servant?” 
(The Caravan ‘Sarthtf of S. Ramaswamy, p. 66)

By the above explanation one can conclude that the propogation of religion 
is the main aim of Bhuddhism. Each one of them are enthusiastic to propagate 
their religion from 8 century it self. Which is not their in Vedic religion? In 
Bhagavad Geeta, Lord Krsna said,’’Whoever the devotee wishes to worship the 
image of God in his own Favourite Form with the total devotion, I will appear to 
him in that form and strengthen his devotion”. No one should compel anybody 
else for conversion of their religion.

VI.IV.II BUDDHIST TANTRA
The Buddhist tantra also has no respect in our society as it is a left path like the 
normal tantra philosophy. Here also the tanriks lived in an isolated place, 
meditate, and get the powers like mind reading, penetrating another’s mind etc. A 
sadhak performed yoni pooja to get more powers. He was known as Yuganaddha.
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The author explained the state of Yuganaddha, lively and practically in the 
following paragraphs.

'3wt3ft4 <mhhw wm w?t m^m\ tsmrf king fk#r wnpir
TT#FIR cRRT FT I 3m TTRl tel# rM FW( fWl

cFrorffs w?rs wm m- f^g 3ti#r l frrf rrt ^

RRiwRqi wm mmt m#hrt ^rar kt kwi I msk fkw ww i

?iriis cR-g tw r urat w ,?T2nk gfeb'wi $wnkr ^i§fki#T w 5 ggfci§

# RlfcF W I W WW® fS^FTS I Heft 1=1 rf Wpft fkleft ftl g ?ft# I # 
R## ik §£PSZ< HMcTI m fftgHIIR “1Zf3jk ft '3ft#Rl ggfeef ?TFT 
RlKo cbMldfrl^h vj^RHIdi ^fcftcT W I FRT ^ SRfftfkftRft Mi TftRTfT I 

{Sarthah, p. 183)
(The tantrik stood with his feet firmly planted on the ground. A woman 

had encircled her legs around his naked waist and has wrapped her arms about his 
neck. She too was completely naked. Though it was not possible to tell her age, 
her smooth shining arms and posterior showed that she was young and slender. 
The man was very strong and well built. She had encircled him like a creeper 
encircling a tree. It was clear that they were in a state of coitus. As he was a 
tantrik Buddhist, he did not have long matted hair. His clean-shaven head, chin 
and cheeks shone brightly in the moonlight. His eyes were closed as though in 
deep contemplation.) (The Caravan ‘Sarthcf of S. Ramaswamy, p. 157)

m TW 3#FT WWR ft^ftcft <sm WRtifcr WHT 

RIWT '3BJTI SftPftS WT8 m WII4I8 3<RFIg 15% a#T Wo RH

RTTo 3RJR SfTffkTS 3^11 3#T 'TTR I {Sarthah, p. 184)

(The female, which is consciousness, surrounds the upaya (object) and 
becomes non-dual; what a magnificent and wonderful concept it is! The union of 
these two is the birth of compassion - there was that expression on their faces, 
there was peace. Did you notice it?’) (The Caravan ‘Sartha’ of S. Ramaswamy, 
p. 158)
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wwi 3#r anfer t mrn°0 wro
^TFTP?: ^Ht^i otlthmcl^ l^rcf gFFf 3[f§TTTO^M fcfHT^T ^^mcjdx

<pfpr # i 3r% 35Rrat *rcr ^Tg, m ffepfr *rpf?i wt& I jp?? tpt 

#OTTT8 wrs 3MW WWW! ^ ifcT ^ifef FT f^fT TIRfilfH

TFfcft^ I (Sarthah, p. 181)

(‘What manifests itself in the idanadi at the left is the male Buddhatattva. 
What manifests itself in the pingalanadi at the right is the female Buddhatattva, 
With their union in the Sushumna, enlightenment or Mahamudra takes place. 
Buddhatattva means the non-difference between the female consciousness and 
the male upaya.’) (The Caravan ‘Sartha' of S. Ramaswamy, p. 156)

By the above live descriptions, the author tried to explain the in-human 
practice of tantra and its ill effects on the society, which is not acceptable. 
According to Madhyanikas everything else can be argued away but not 
consciousness. Sanyata voidness really means ‘ pure consciousness’ which is 
void of any object or content. The world of object is illusory, it is true; but 
illusion must have a ground; and that is ‘vijnana’, consciousness.

It is not out of a mere doctrinaire interest that the Yogdcdra argues against 
the existence of objects, and for the sole reality of consciousness. In the 
meditative exercises, the first step is that where the unreality of external objects is 
realized, real. The subject-object duality is an infection introduced into pure 
consciousness by ignorance(avidya). In the transcendent consciousness, there is 
neither object nor subject. “First the Yogin breaks down the external object and 
then also the thought which seizes upon it. Since the object does not exist, so also 
the consciousness which grasps it; in the absence of a cognizable object there can 
also be no cognizer.” Thus, it is not empirical thought that is real for the 
Yogdcdra but pure thought. (143-144)

Thus, the author puts his full knowledge of philosophy in each and every 
situation and written a matured novel which is a live picture of 8th century.

VI.IV.III YOGA PHILOSOPHY
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Yoga is the science which teaches us how to get the perceptions. According to 
Sankhya philosophy, nature is composed of three forces called in Sanskrit, 
Sattva, Rajas and Tamas. These are manifested in the physical world are what we 
may call equilibrium activity and inertness. Tamas is typified as darkness or 
inactivity; Rajas is activity expressed as attraction or repulsion; and sattva is the 
equilibrium of two.

In every man there are these three factors, Sometimes Tamas prevails, we 
become last, we cannot move, we are inactive, bound down by certain ideas or by 
mental dullness. At other times activity prevails, and at still other times calm 
balancing of both. Again, in different men, one of these factors is generally 
predominant. The characteristics of one man is inactivity, dullness and laziness, 
that of another activity, power, manifestation of energy, and in still another we 
find the sweetness, calmness and gentleness, which are due to the balancing of 
both action and inaction. So in all creation, in animals, plants and man, we find 
the more or less manifestation of all these different forces. (p-36,The complete 
works of Swami Vivekananda. By Mayavati Memorial Edition.Vol -1 Advaitd 
Ashrama Calcutta.)

Yoga has specially to deal with these three factors. The system of Patanjali 
is based upon the system of the sankhyas, the points of difference being very few. 
The two most important differences are first, that Patanjali admits a personal God 
in the form of a first teacher, while the only God the sankhyas admit is a nearly 
perfected being temporarily in charge of cycle of creation. Secondly, the Yogis 
hold the mind to be equally all pervading with the soul, or Purusha and the 
sankhyas do not.(123)

Swami Yivekanand explains a human soul as,
1. Each soul is potentially divine.
2. The goal is to manifest this Divinity, within by controlling nature, external 

and internal.
3. Do this either by work or worship or psychic control or philosophy by one 

or more or all these and be free.
4. This is the whole of religion, Doctrines or dogmas or rituals or books or 

temples or forms are but secondary details.(124)
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The writer S.L.Bhyrappa used this knowledge of yoga throughout his 
novel. The character of Candrika, the actress, in addition to her charm and 
physical attraction brings out the same time her yogasiddhi. It shows that, how 
highly evolved some Indian women in yoga in eighth century.

3# crff l *r

sir m it# r#ci ^fcf to ?r mm ? cRprg chit r 
TRrfcT! 1%8 R## R#cl RR #R§ R#cT # TRRl m rflT 1 R#cl I

1# f#>#RR | SR#RT *R?##§ t#

1 RTqtcRRT |frT ;p§ TMI^Rf<! ?RS RR# R4 fR#RR8 W RRT8 I 3RR I# 

RRR # f#fRRdT RTRT I 1? gfrlf^vh RRTRT Rlcj f#§RcR SRRR RRRR.I 1RT 

#18 ^ifrl^HR W ^TTcrs I RT cpjg llf#T8 |fcT #RT 1 Rich I t#HRT8 

cRRS wra# Rif R1R I RRWTR3R ftRRSRIR I (Sdrthah, p. 57)

(Had I known, I certainly would have, believe me,’ she said putting her 
right hand on my chest. ‘You think that everyday during meditation I understand 
what happens to others? It really does not work that way. Sometimes it is true 
that involuntary intimations do reach me. But not always. If I so want, my mind 
can go to a destination and return. But my guru has instructed me that the power 
of the mind should not be used that way. Yesterday I sensed the hollowness of 
your acting. I was alarmed. Returning home I meditated with the intention of 
finding the reason. I learned all about your turmoil. I also felt extremely sorry 
that my Krsna had suffered so much.’ When she said this her eyes were wet.) 
(The Caravan iSarthd> of S. Ramaswamy, pp. 54-55)

Here the writer explained the meditation and its effect. This kind of power 
of mind should not be used for other way which may cause destruction. Candrika 
was an actress, dancer, and singer, actually she was a sanyasi. She meditates and 
controlled her mind. When Nagabhatta came to know that she was trying to 
surrender herself to him in that spiritual place where she meditates he asked her 
that why she love like a sanyasini. Then she explained the four shlokas of 

TfTRR #R f## R#R R I 

<ff# g md® f## *RS w# R I I
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%cRH I

^tfcwigWl'JIS I 1

"W^fc|slHc||g gc|<p>W W ^ | 

cTWf^!'‘iic|5iTiH |B2T§crr WTT%§ I I

WTT ta-wri WgfrT f^T TOT mI 
cr^%#t wrfr p mm i i

Mwwg ^fcr $w{ wiwi; l gw w o#r g
ww^mws swrarg I gwwi ww%www # wjwrwlw; ws i wfcFift wgpMwgi

<pwg gw I #pi fef g^r Pf#w ? imw i $i%( xm I gfes
WRTWg I m°o WJqo I 5RWTM '3T^WT§ I fcw§ WWT WI81 WgWWFFT 3Tf^rW

?te#T t^tswts fw otfgwwrwTfw WRPwfW l gwwro Pijjkw wwswts i=r
W&iJlPl ^c|Pd I (Sarthah, p. 59)

(‘Aatmanam rathinam viddhi shariram rathameva tu’ in the manner and 
extent to which I understood them. I told him to include these four shlokas in the 
context of Gitopadesha. He mentioned that these were not shlokas in the 
Bhagavad Gita but in the Upanishad - Kathopanishad - and so it would be 
inappropriate. Not at all, I thought. These shlokas complement the Gita and 
complete the meaning. What a magnificent extended simile, a vignette that 
pictures the whole of spiritual life! Know that the soul is the Lord of the Chariot. 
The body is the Chariot. The intellect is the driver of the chariot. The mind is the 
bridle. The sense organs are the horses. The physical objects are the paths that are 
trodden. For an individual whose mind is uncontrolled, his senses, like 
mischievous horses, lead him astray. In a man whose mind is under control and 
who is equanimous, the senses will be under perfect control just as trained horses 
obey the charioteer. When you utter these shlokas on the stage with perfect 
enunciation, with what total absorption the audience listens to you! The forgotten 
Upanishadic text re-enters the consciousness of ordinary people and engenders 
discussion, (The Caravan ‘Sarthcf of S. Ramaswamy, p. 55)

By these slokas, Nagabhatta understood perfectly as what she wanted to 

say. She wanted to say that the senses were like mischievous horses and that we
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should not be led by them and that unless the wild stallions of lust is controlled, 

the inner journey would not be accomplished.

There are slokas in Sukla-Yajurveda depicting the condition of mind. The 

mantras deserve serious contemplation in order to grasp the nature of the mind 

form psychological point of view.

?I5 fkM cWcf I

c£nw I 1 {Sukla-Yajurveda, 34.1, p. 560)

The divine mind of the person which is awakened state goes very far and 
similarly of the sleeping person also goes (very far) because it is far going one 
and is only luster of all lusters - may that mind of mind have auspicious 
determination.

m cMiwir TdWi # c£UdPVi sSkrs l
W *FT§ I I (Ibid, 34.11, p. 560)

' That (mind) which activates the learned to do the rituals in a sacrifice and 
the wise man to perform the sacrifice, and that which is extra ordinarily capable 
of performing sacrifice (or worthy of adoration in people) - may that mind of 
mind have auspicious determination.

W1FT 3CrT m I I (Ibid, 34.III, p. 560)

That (mind) which is the means of specialized knowledge, that which 
nicely endows knowledge and patience which is the internal light and nectar and 
without which no act can be done - may that mind of mind have auspicious 
determination.

^ ^ ijcFT wu
74m\m ^killed cFT T4S fsMWWg I i (Ibid, 34.IV, p. 561)

The nectar (of the mind) by which the past, present and future world of 
living beings is grasped (understood), and by which the sacrifice with seven 
priest giving oblations is extended - may that mind of mind have auspicious 
determination.
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*#F|W§ m ^gfcfferfT T§HT *nfcRTC!§ i

mm MFTT ?Pf ¥T§ fiFRf^WI^ I I (Ibid, 34. V, p. 561)

The (mind) in which the mantra of Samdev and Yajurveda are fixed as the 
spokes (of a wheel) are fixed in the center of the chariot, and in which every 
thing of people is woven - may that mind of mind have auspicious determination.

IRTrfR rfri cFT RTS flRRbvRRg I I (Ibid, 34.VI, p. 561)

That (mind), which leads and controls the people again and again as the 
good charioteer leads and control the horse with the rein, which is situated in the 
heart, which does not become old, and which is speediest of all - may that mind 
of mind have auspicious determination.

These are also known as Sivasankalpa-Sukta. Nagabhatta the hero of the 
novel, wanted to practice yoga. He knew that only through meditation one could 
get the power to go beyond the senees. He wanted to read the minds of (his wife) 
Shilini and (his friend) Amaruka. He felt sence of emptiness after knowing the 
betrayal of his wife and friend. One morning in the rainy season he was taking 
bath on the bank of the Yamuna river, he experienced the following.

T4TTT 4W18 TfrfTH TJHtfcT Wi W^TiWfRl 1^1 A

<pWT Wfrfrf HAIGHT £bW 4HT§ Tflff TMTRTl fefTOIR « fcRflKS 

STM TPR otRHlcfl (Sarthah, p. 79)

(The flowing mud-coloured water had covered half the base of the river. 
The bit of sky that appeared through a gap in the dark blue clouds was reflected, 
in the seven colours that shone on the river. In that light the expanse of the river 
acquired an unearthly splendour.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 
73)

Here the author beautifully sketched the natuer’s beautiful style, which is 
his speciality.

mm fehft enp>Tvr ftmm rt mm stMf

5TO i RrteHH hwu mm aft
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Wo iwms Miiws I '3fw ws gffsi wmm wi w( itht ^mm 
mm I fiiWRiiFT x^rrs 0Tipfficb?nqT h^uhts siting I fps gr

?r#^r feumr mm wiftfci wif # wrf m ^ wip mm 3# t cnffras
. mm ffWTlff MtT I (Sarthah, p. 80)

(As I stood thus for a long time I heard a voice saying, ‘Sahasrara shines 
forth far more brightly than this. It can be summoned at any time.’ Sahasrara is a 
state attained during the practice of yoga. Sahasrara was far brighter.
I said, ‘You have the power to read the minds of others.’
‘In the path of Yoga, these powers are mere by products. If they are your goal that 
makes it tantra,’ he answered immediately, making it clear that he was a yogi and 
not a tantric). (The Caravan Martha"1 of S. Ramaswamy, p. 74)

Here, the author explained the Yoga practically which gives the reader the 
full knowledge of Yoga. Yoga is restraining the mind stuff (chita) from taking 
various forms (vrutti). Their control is by practice and non attachment. Thus a 
man who practices yoga continuously can be summoned ‘sahasrara’ at any time 
as brighter as he likes. The writer explained the proper way of mind reading by 
meditation in the following paragraphs.

7# -3W TRTSTTW IFfem. ^ftWFf |ff WfW 18 I TPHRT W WIT 

cws wfeM wit twit siftp 3#r wm gf mm irainTs p>s hits srcg 

iff m gfs mm iff iff us w-fw-ww-WHm-wrTTR-swr-

w- inftiT mmrnmi mm 1 ^w'^rwt is ffcp Tiffing 1 

w^spitistmitt m if friwii cgjg iff Rm§ TiiftU fogj nr nffri 

mm mm wiffg it 1 wiftfl ms mf fTwg npirug mifi; 1% m 
mrnmi 1 niiiRp-Hi mm°o tips hwits nfif mR tR#t iffcn wra:, fr 
%wi nitemf IHiRlFlT WM TPlf, IT HHfRcftTT Tif HIM1T11TTFT

nff imffRr wiRr is wn# nnim wfffn, w nRr niter arftei. 1 

fftTSTFf8 '3ITlPW§f Riff gST UTlffgi ff 3TFrfRfTlT8 W WTT |ff TT HP.I

■3#!T, ip, PIT, Wrafl, tete, #1,’ PS, UPTS, |5TT#THP |ff

tent iKtenciRT prf ^ wrff armiff 'pgpRr iff m mgmm
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RRmpfi *RT ^pwr wro ter§ cRr wmm vr M#rs mm,\
rlf^TR ftct <$m Wtt°° ^m° RRf^lRT 3RRWR[ '3RR£R;lcRTS yRiPlps

wmt wmt r wcr otwr; i

^Rcf RS? mti ‘W I PlWS W3 '3g^ITg I

3i5MT#r§M^Rt % ciw f^ioM!mki§ Hpj I mti ^mfc riwt ^r 3#^ ?#>§ 

wmm I ^ wts ft WTTFTrr, smr ^ wf f^gftg w?(, ?# fti *prr ^ <p I 
srpMt xte}- ^r wt^ts I ftRifef am? Rf^% m vvm mw wrt ww
RRnft I JOTT p PftfrMft # ftT% FRftS I (Sarthah, pp. 86-87)

(He himself mentioned that his guru’s orders were that teaching a 
deserving person and even bestowing on him a few powers should be part of his 
life. He had taught me well the inner relationship as well the aim of yama, 
niyama, asana, pranayama, pratyahara, dhyana, dharana and samadhi. Even at 
the patashala of Acharya Mandana Misra the performance of yoga asanas was 
compulsory. However, since the ultimate aim and culmination was not in dhyana, 
dharana and Samadhi, I now understood that they were being performed only as 
physical exercises. All the details about the various positions to be taken; where 
to put the pressure while doing what; the various nerves and clusters of inner 
knots in the body and how to operate them and to what extent and to what effect, 
how they helped concentration and facilitated meditation - all these secrets were 
taught by the sanyasi not merely theoretically but through detailed 
demonstrations and actually making me practise. I felt that even this was enough 
to control the mind and achieve tranquillity and equanimity. With ahimsa (non
violence), satya (truthfulness), asteya (non-covetousness), brahmacharya 
(celibacy), aparigraha (non- acceptance of anything from others), shaucha 
(cleanliness), santosha (happiness), -tapas and swadhyaya (self-study), 
Iswarapranidhana - one can achieve all these things through the yogic practices. 
During the month that he stayed at Mathura, I mastered pranayama. When he was 
away in Kurukshetra I achieved the rest and made them my own. After he 
returned he made me ^achieve pratyahara and dhyana.

He instructed, ‘Root yourself in the state of meditation for as long as you 
can. Non-violence, truthfulness, non-covetousness and celibacy - these rules 
should be so assiduously kept up that they should become your very nature and as 
effortless as breathing. As you mature in your meditation you will acquire a
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certain power. At any point if you find yourself at the crossroads, think of me and 
meditate. Even during your meditation, you will find your way, I myself will 
make consciousness flow into you, identify your problem and teach you. The 
guru need not be physically present.) (The Caravan ‘Sartha’ of S. Ramaswamy,
p. 80)

Raja-Yoga is divided into eight steps and they are Yama, Niyama, Asana, 
Pranayama, Pratyatna, Dharana, Dhayana and Smadhi. They are the eight limbs 
of Yoga. The first is Yama means non killing, truthfulness, non stealing, 
confidence, and non receiving are called Yama. The five types of Cittavrttis are 
restraining there vrttis by the eight limbs itself is Yoga. The writer explained the 
Yoga in easy way to understand even for a common man as follows.

^FT #5#

'3#r 'iddlfHW!? wi 3T? ifrf 31WFTT •3-idl-vMH.! {Sarthah, p. 91)

(I should really transcend these old weakness and ascend spiritually by 
stepping up my meditation and progress from samprajnata to asamprajnata 
samadhi.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 84)

gfe mm =1%^ ^icbnicidiRidi # 

furors fters mm 1 (Sarthah, p. 92)
(For a person who practises yoga, certain powers come to lure him away 

from his ultimate goal - Absolute Liberation - powers like anima, laghima, 
mahima, garima, prapti, prakamya, vashitva, ishatva and yatha kamavasayita. A 
true yogi should never yield to these attractions.) (The Caravan ‘Sartha’ of S. 
Ramaswamy, pp. 84-85)

Nagabhatta wanted to read the minds of SalinI and Amaruka. After 
practicing yoga for about a year he progressed on the pat of meditation. After a 
year he began to experience a new and growing inner power, when he meditated 
with some specific person in mind and when the meditation reached the level of 
fraction he could read the person thoroughly. So he wanted the minds of SalinI 
and Amaruka. But he changed his mind as being misused the little powers he had 
gained. The powers included contracting one self into an atom and disappearing,
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becoming light enough to levitate, becoming mountainously heavy so thatnobody 
could move you acquiring such unfettered mental powers that one could 
accomplish any desire that come to mind, controlling all living creatures and so 
on. Such powers that can help a person to accomplish any thing worldly are 
really petty. They are as a result of egoism and are all impediments on the path of 
self realization. Nagabhatta understood this and stopped and continue the 
meditation. But this decision melted in two days and as he succeed to read the 
mind of Salinl.

Nagabhatta achived the power of mind reading through the proper 
mediatation and continues practice of eightlimbs of yoga. He started reading 
mainly, the minds of Salinl and Amaruka.

T 5T#RTS *FT§ tjcf,'3#r jj ttf^Rg %Rt*pg I RRRM I

| HIHcbl- vTltogcPfts oTcTTS RR T, ci^rlHcbld.qig ^ns

§Tnr% I tpptrtm fr^rr ili r traRfgr ^ i mm m 3kfeg I 
rrt # qb^ci^in§w w w w sTitoig

I srtoftg | HFRj| 3T#Rt FTRTT 3#T i

I cTRJT8 SltR'tlWT Tif ^TIcR. I «PT f^RT WW{
TTRHT R SAHR ^JyRTT I Wm RS# WRRT8 ^TRTl§ 3RW5R TTTWrfl
IwiPr i^i I wfwvIRH '3#r TifcpfMHFnbi arrqwTT l gtsrRojRit

Titw mm wM rnmrnu xmz mz mm rfr l Rg

l rt%t #r tort w{ (ini^ralci' w l mms l
g^rf fteicf flTf^rofr ^nng # mm djnfMT l mm w#r

dfeqidT RT *ptT PtfffcTT ^ ¥T R^1%TOTTTR TOJR mm I ¥T g^fcTefiitf^

%RTPrf m fterr ^prtri hwt tor %rrt *K§i w mxm r

m MRT RTRlf^R# W (#1 fecRR TTFTrfT I TTOfcT RT faRISMC Rxf 

RR#fT8 ifcf sjqft 1 3#T RclR WIT?/# I tRclfeRR 
3#RbR8 Rlf^T I R^ R" 31HMHc|^HcK^m<u||d)qi f^RR ^TcTT R^PrIcT, cff! fft/ 

fTRRRRRffe W8l cbrd|Rkcb"^R!Tl RRRRTcf RFf f=RRR I WT tog RRTR8 

# r Rif^Rg rt r§# q^ifcr I wzl" Rfg xm
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cgcjiarr tTcr t m ^ ^ ^#cprw cfo€Rj Mw ^tfc -
# 3TIWm8 rfWr8'3RRS-q[^lW Wrf W I (Sarthah, p. 93)

(It was not just Salim’s mind that I saw but her entire surroundings. A 
garden outside the town. Plenty of fruit-bearing trees like mango, and sweet 
citrus, and flowering champak in addition to jasmine. In their midst stood a 
compact regal looking house. A guard at the garden entrance. Close to him was a 
five-year girl climbing the champak tree. The child’s nose and eyes resembled
r r

Salmi’s. Her complexion was Amaruka’s. Salim bathing. Her body had turned 
flabby. The slim elegance had vanished altogether. The sedentary existence of 
eating and resting had made her corpulent. Her neck, breast, arms, elbows and 
toes were loaded with heavy shining gold ornaments which were not removed 
even while she bathed. As she poured hot water oyer herself she cursed Amaruka 
- a cheat, a bastard, a flattering philanderer who used to give me goose pimples 
by saying that I was an unparalleled beauty - let him die of epilepsy. As soon as 
my body thickened after childbirth he put me aside. This remote heaven of a 
house where we could meet without anybody being the wiser became my prison 
of solitary confinement. By the time I got through my period of confinement he 
had made preparations for his third marriage. After considerable difficulty I sent 
word through my attendant, drew him here and told him, ‘I am a married woman 
who threw duty and decorum to the winds and came with you, trusting you. Is it 
true that you are negotiating another marriage?’ The shameless bounder replied, 
‘Even the queen does not have the right to ask this question. Tell me if there is 
any shortage in your food, clothing, lodging or ornaments.’ His infrequent visits 
stopped altogether three years ago. Once it was known that I am the king’s 
property no other man would even dare to look at me. Even her female attendant 
was his spy. Salim was contemplating poisoning the rogue who sent her husband 
away on an errand and appropriated her. These were the thoughts that I read.) 
(The Caravan ‘Sarthcf of S. Ramaswamy, pp. 85-86)

Here, the writer cleared the importance of yoga which should be used only 
for Absolute Liberty. Nagabhatta’s preceptor taught all yogic powers to him and 
after a month he went back to the Himalayas, saying that he would instruct him 
through his mind.
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m toit Rim I to tor ftrai -tenft l to: tor mtR rrF #rmr
gfcffer FRJT3R TOR TO m^sqiPl |fcr TORR! Rm^¥mRRRRftFTR5Rt

m°o Rt qfe r fur mrs^r tofftt ¥#, c# tofPr r Rg q%# i qf^mfRw 

mtfR i r totri tot ait cnosrPr, tot fR rtor mfr to to#* I foFjj to to

fcRT wi RFT RRRg RR R TO RfSlfa I TOR TO WtfSR TO|R RFRg RRlmig ¥1 

mf&T I fofotR TOm RimI TOT RfebT TO AHTOdl TOJ I RR FTTRR

TOiroTR.ft#3 spR l Rft rr tjrt FTrom Rrsr c# mRR mromTRg Ring l qrgg 

toft Rrfes mm 1 totrf% prot mis to mpf rtM r gtemiimpg 

Frog Rmm mflmng |Rr totrrri

¥i mmg r ¥R feme tows F§Rg Ring l w fbti^r mfeimt I F^rr 
Rlted Rcr totor TOct nff mt mdcr i forofa rrr tort fur rtr I tot to

R^m Rfa fir rfirr RtoRt to #crg % toft tototr r to% feR l ; 

wfRfg rnTTOfciRimg toRt tototrs r m#r l mRft rM F^ir i^Ftor 

fsTRFTI TORTRIR R%8 TO¥g ]%[ToRR WPR RR% I ^fcT RTO RT TOT RRRT R#R

mm mfte# I anmmra^ mmi tor to: to: # mmt rft RRfcr I tor
ipRRT I RtRR TORTOTpI rFt RRRTt Mm I {Sarthah,pp. 160-161)

(“Now you are ready. I will instruct you from today. I will stay in this city 
for a month and come home and teach you every day,” he said. After a month he 
disappeared. Afterwards whenever I encountered any difficulty, he taught me 
from within and solved my problems. He has not so far appeared in person. But I 
can contact him whenever I want. However, I do not knock upon the door of his 
mind too often and unnecessarily. My nature is not such that I can adopt 
meditation as my supreme goal of my life.’

“ If you remember I went to th e streem and took a bath after the worship? 
That was to get rid of my feeling of being dirty. If my lack of involvement has 
beentotal, why would I have felt contaminated? The next day I had to struggle 
very hard to engage in meditation. The voice of the guru worned me within, “Do 
not consent to such experiments in future. You haven’t reached that level yet.”) 
(The Caravan ‘Sartha’ of S. Ramaswamy, p. 138)
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In the above passage, the author has written about Yogasiddhi by 
explaining how the body and soul are different. If the body becomes 
contaminated then also by the concentration of the mind one can achieve the state 
of Samadhi. But one should never repeat such sinful deeds which drives one to 

astray.

Thus, Nagabhatta achived all the powers through proper guidance by his 
guru. Here Nagabhatta again remembered his Pathaalsha,where he used to here 
about ‘Advaita’.

trcf |crrq nfcT '3fft RT ¥TS gcTTT 3fgdcb^di*i I

srarqfcRT gfciqisHW w{ mm w I mmk
TRgHIH. -Sift cRRT WIRR RfR.

RR3 I (Sarthah, p. 271)

(Jayasimha’s perplexity took my mind back to the time I spent in Nalanda 
when I used to hear the concept called Advaya and compared it with the 
expression ‘Advaita’ as derived from the Upanishads. It was possible that 
‘advaya’ of Buddhists was also an allotropic form borrowed from the 
Upanishads.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 236)

Nagabhatta clearly thinks that, ‘advaya’of Buddhists is taken from the 
‘Upanishads’.

The author here explained that one can get the capacity of entering 
another’s mind through the practice of yoga and through the tantric method also. 
This is called ‘Parakaya Pravesa\

ffcT. R?hfc[Rl yicMMIc} Wf I •SfRdmr cRIWIF ?T 

ddlcbRbMIHS # 3TRIT WYW &TT?R 3TWRI RT§ TURF

3?m t^r gfeppi; TRroi jw MIrcri sriRhs cfff m tIh

^PTg^fTcIg 313RRT8 t ?F% #T m RFRl qfe Wo cbTSft ^18 RFR. clff 

cTFT STfrt gf^F cfiHlfRcFS TTUMS ^fcF ITS McRRl WUTfTFRs 3#
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fcFRKKWT 3#T Tlswpj cfR TfcHRR # fr ^#r A f^T# AlR. TTcgcf

| ITifWT fe3PPT 3R ^fcRcW ^ WTcT l cSRFjqt ?RRg ?R ArPT | -31# 

SR *tRi^tPi # cHci^m; nw wr l 2^ 3# ?f^ ^t?r m t#

cfrT§ ^rafefT ^fcT# W{ TTFRIcH; # 33vR 4lJldX<n A 5^ m

tottr; l crt mrn°o trmts ^rs I m Afmt Arr
fefcMT cbWlf^cld 3?FTf PfewRZT PTf^TWt fefcPfT *§JyR? MRs*?t[ 

f^TsiwntoT hhWr wm wtfTOTR wr ^rwtth gifa^i ^r 

Fp^f\m TTT2FPTRTS '3TTOTT8 I cfrf W ^T feMcf, cRTT ^fOTTFT 3R8 I cRTfg 

gif¥fg W ^T cTc^ Wf%g, CTSTT RTSM8 I tffe SRRHM A I ufc 3RTS Ap 

R'RPTRl crff '3W T5FT 3RT8, ~3m^ m 3# #T 1%§ 3RIfrf 1 TfcT 3#f Rl% pig 

TR^dRi mRp4vtM T ywrncis I R8 sf^R'qHWPJW iP£S# <mr 3T§fg I cTcrg aURR 

fcpfe i%§ <wri crw sfe Adi? arsfcn ir%g stfrioept. fRr wp p 

■3TrAt dT T At I W RH-Rf TOR cT |RR cRMFTo RTTOf McT W{RfrdT

Rrttot pwii Art At ^ ttAi to^rt% w&izmmz toA #
TOT A sTTTOT I TOT ?TP|# qftfelfcrg I (Sarthah, p. 263)

(Swear that you will guard the secret as prescribed in the Sastras. I will 
make sure through my spiritual powers that the contract is sealed’ He continued 
later, ‘Our preceptor and guruji decided that the answer to Bharati Devi should be 
given only by direct experience. As he was a sanyasin, he did not consider it 
proper for him to enjoy sexual pleasure. It was not the done thing. So he decided 
that when a married man died, he would occupy his mortal body with his own 
astral body and experience marital bliss. This was how direct experience could be 
had. Both of us, his disciples, objected that even for a Supreme Self-realized soul, 
entering another’s body even through the astral body was not proper. Whatever 
was done without involvement in a spirit of disinterested pursuit of knowledge 
was not improper, he told us. He went on to say further that he would not become 
embroiled and emotionally involved sexually. He told us that if ever he became 
sensually and sexually involved, we should free him and bring him back. He 
looked around through his inward yogic perception and saw that King Amaruka 
was dead. He walked briskly several miles and leaving behind his physical frame 
in a hill-top cave in the midst of a thick forest, he travelled through his astral
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body with the speed of the mind, entered the body of Amaruka as it was being 
escorted by his followers. It is our job to protect his physical, mortal body. We 
are preserving it from decomposing by using precious medicinal plants and herbs. 
We are guarding it from being eaten by wild animals. It is in the form of a corpse. 
If anybody else gets to know this, they will be suspicious about the body and 
wonder why it is being kept there. Though it has been a month, our guru has not 
left the body of Amaruka and returned. It means that sexual attraction has 
arrested and captivated him. We do not know whether he has lost the capacity to 
come out or whether the very knowledge of coming out has been blocked. I must 
go personally and remind him of his identity and free him. This is very urgent.) 
(The Caravan ‘Sartha’ of S. Ramaswamy, pp. 228-229)

The author S. L. Bhyrappa, here proved that the foundation of Yoga is 
Celibacy. He even proved this in his novel through many practical examples.

VI JV.IV VEDANTA PHILOSOPHY
Veda means knowledge. The texts which teach pure knowledge are also called 
Vedas. The ancient seers of India had the realization of the true knowledge and it 
flowed from them effortlessly in form of the texts called Vedas. The tradition of 
India has preserved those texts intact in every respect. The earliest texts of the 
world which are extant are the Vedas. Indian tradition maintains that the Vedas 
are eternal and they were not composed by anybody. That is why they are termed 
‘Apauruseya’ (not created by human effort). This country belives that the seers 
find the eternal Vedas in every creation in their inspired moments.

Vedic literature was not classified or arranged in the early days as we find 
them now. For the sake of convenience of the study and understanding and also 
for easiness of utilizing them in Yajnas, sage Vyasa classified the gamut of this 
vast literature into four Vedas.the verty words Vyasa tells this fact. Thus one 
Veda became four Vedas with the names of Rgveda, Yajurveda, Samaveda and 
Atharvaveda. However, we should not forget that these names (Rgveda etc.) were 
already in vogue in the upanisads. In the Visnupurana there is a shloka- 

15WI *TOT cp? I

efpfo ft# ^qiWcbNdTl I
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(The Veda, which was one huge tree, w as divided into four texts by Vyasa; then 
the garden of Vedas with four trees came into being.).

Each Veda consists of four distinct parts namely, Samhita, Brahmana, 
Aranyaka and Upanisad. The collection of mantras is called Samhita. Brahmanas 
give explanation usefil for thr performance of the Yajhas. These contain prose 
port texts which are to be studied in the forests, while the dwellers have Vairagya 
(lack of interest in wordly life), are Aranyakas. The text that deals with the 
spiritual matters {Atman, Brahman etc.) are the Upanisads. This division is not 
strictly right. The Isavasyopanisad occurs in the Samhita. The 

Brhaddranyakopanisad has the features of both Asramas. They are:
1. Brahmacarya(Student) 2. Garhasthya(Householder)

3. Vanaprastha(Forestdweller) and 4. Samnyasa(renunciation)

In the first stage, the study of the Vedas is done. In the second, the Yajnas 
described in the Brahmanas are performed. In the third, the study of the spiritual 
texts and practice of detachment are prominent. In the fourth, total renunciation is 
achieved in the light of upanisads and liberation is obtained. This was the ideal 
life in the Vedic ages. Thus a relation may be seen between the four divisions of 
the Vedas and the four stages of the life of the Vedic times.

The author has given more importance to the Asramas which is the duty of 

a man as asocial animal. One should follow these duties which are there in Vedic 
scriptures. Without following these Nagabhatta the hero of novel became 
unsuccessful and non-satisfied in his life:

arospfer ftflfapiig wqfrR # if wi irf^ni fterf I mf 
fm; mm i isf l wvm wits iff urns 15 stff 

1 15 touts HTum mvQ weh ffgrff im 1
gf f mi1 if 1 if# mm giro mm 1 ht

wKwWq -qcjg '3IWT 1 pi H WC. gifelf 1

His is ifsfg \ 3n#rg 5% ^ onmi m

fis mm? # n <mm\ wwrmfFTs « gff mm
ffFWciT ^i#?U mmm^ fluff m fsRiririff iff l m yfRirii
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cgcT^rnii tesflr teqi m stem pj? mz

■^.cidwis qteter trft 1 jofcEtterg m*m h^fppp#t pwrs
ft1 tes ¥T wmu wm mm g qflpqi » te*r wtt 

dH^riWi tete fiTfp pRTPTS qtefcf I JPp^T felTS dWHW wA OTte W 
m§f # 1F2T§ fte 3FR3 tel ^4 teWfti ddlMdddl ! f§Rp 

steis^cicii^ted ##r dT, cpteqq teiwr gte qi, gfittes 

mm witer agte w - <£s f^r qtei? wtejte qq ter§ Pumdi 
^fidT # WfM q^iteEr wwm l qfcteM wmz drates l fqrqf m qrqf 

qq cte wteteft <e§ dfq§? qt mm tef% fPTw 1 few ^teterrq 

3Rind5q qqq WFitew ^ qq, qqqr?,' msi d ^fcr dte
ffcF I (Sarthah, pp. 71-72)

(All of them treat me with great affection as I am the builder of their holy 
precincts. Sri Bhatta, there is a difference between them and us. Each of them is 
enthusiastic about propagating his religion. Publicizing their religion is an 
essential aspect of their religious practice. There is no place among us for 
publicity. Thus, they are increasing and we are decreasing in numbers. It is not 
possible at all for us to spread ourselves out given our restrictions of caste, 
community and religion. Since they are pestering us everyday to convert, I asked 
my wife one day. And she said, “What does it matter which religion it is? Isn’t it 
important that we should be happy? After all which god was it that saved our 
child?” She was referring to our second child who fell seriously ill. Our family 
also has a tradition of dispensing medicine in addition to practising sculpture. No 
matter how much medicine is administered, we need the grace of God also, don’ t 
we? We prayed to our household deity Maheswara. All the neighbours visited us, 
looked at the child and consoled us. My wife felt very comforted. Several 
women, it seems, told her that if we surrendered to their god in the interest of our 
child he would certainly be cured, no matter what the disease was. My wife took 
a vow in the traditional manner. The child was cured. How does not really know 
whether it was because of my medicine, or the grace of our family deity 
Maheswara, or because of the Buddhist god? However, she believes that it was 
because of the Buddhist god. The influence of the neighbours is that strong. Now 
she herself says that there is nothing wrong if we convert to Buddhism. She says,
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“At home we can worship our god also. We, who were very poor in our town, 
came here and isn’t because of the building of this Buddhist temple that we have 
got plenty of money, a house to live in, and even a servant?”) (The Caravan 
4SarthcC of S. Ramaswamy, p. 67)

They call the same god by different names like Indra, Mitra, Yaruna, Agni, 
Suparna or Garutman. The learned scholars described the one truth in many 
ways. They call it Agni,Yama and Matarisvan. Here the author says that one 
should stay in the religion into which they were born. Even it is said in our Vedas 
also.

According to the occupation the society is divided into four groups viz. the 
Brahamana- the teacher, the Kshatriyas- the warriors, the Vaishya- the man of 
money and Shudras- keeps the city clean. In the following stanza the author 
wants to tell us that everybody should be in same caste in which they are born. 
No one have any right to convert anybody:

Wlftsfps - 7FTT8 •jTFri qfarfffoj T 3#^ SFRlfcT I ¥

Tsng -3iqRci<4g i m&m l cir
l sitenisRr l swjdg HFmwfr ^ifer l THRiftFrars giBwwiP)

^1% I i ^ ^ 3T

riff rfW ShRSW 7T TTTcT I (Sarthah, p. 228)

(The Sri Guru continued, ‘Nobody can change the dharma of caste, which 
is the dharma of birth. It is incontrovertible. Each creed is its own. The people of 
each creed should stick to their own rules and regulations, responsibilities and 
duties. No outsiders should be allowed entry. They have no right. No one has a 
right. Not the Brahmin, the teacher; not the Kshatriya, the warrior; not the 
Vaishya, the man of money. If the others try to enter and exercise authority, it 
should not be allowed.’) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 196)

Buddhist’s main aim is conversion. Every Buddhist was eager to convert 
the people into Buddhism. So here Mandana Mishra Guru was telling that one
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should live midist of the people with their own profession, no one would have 
capacity to convert them. Even his guru Mandana Mishra told him as:

Rrorifcr rrr I
fR RfRT sIWdRl li|iBch4lcH^ ^f ir^ FIcHPTlg

ffci rr 4mrh§ I rfmfw ^fcPf sirWbh tirrs r rr£t Rfwg r# I rftrft

W ’JyicMH.WU (Sarthah, p. 233)

(‘You said you were an actor. You are talking the language of Kalidasa’s 
Shakuntalam. Please be very clear about this. Grihasthashrama is an ashrama like 
the other ashramas - a sacred path to follow and a way of religious life. For man 
who is not internally attuned to the marriage oaths it cannot be a vrata - a sacred 
undertaking. This is the fundamental principle of karmamarga.) (The Caravan 
iSartha’ of S. Ramaswamy, p. 201)

The author highlighted on ‘Grihasthashrama’, that was like a ‘ Vrata One 
should follow the way of sacred life and religion strictly. Otherwise, he would 
not become successful in his life. Here the author describes a typical Vedic house 
where one can see the Vedic atmosphere. Bharti Devi, Mandana Mishra’s wife 
was born and brought up in such an atmosphere and become a typical Indian 
women scholar of 8th century. The author successfully sketched her character and 

even Vedic philosophy is lively that a reader can get a great knowledge about 
Vedas.
In the following Quotation one can get the whole picture of Bharti Devi’s life 
very lively.

mm ft! rrt frrt RRrreg wm l R^g taMrs I

r ^sirirfiirt, mmm fecFH ^ m i m rtr

rr% rjcf wwi f^Ri Rraft w I r^ WRg w fIIrts m
RiwiBpg i ^toft rtrirt rrrt38, mm%, wmz§, wvmz <3#i Riwiferte
OTRFTt ?TS#r # I ^TS2RRlteK§ RR Rife I %R #3 R Plfeg I )|^#R 

■3RRRR g I RRfeifRlR^fefetl RRT RRT f^TcTT R$f R

Rfe FT RRT RRT #qTFRFR8RTMR RFJT8 RifeR RUfel RRRR RTfelTR; Wf
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fftiig fftts toranrg toft; I cptf fliftoftr f I to mwmz I to toif 
fton 'SRMg to ctsit I wft toft to 1 3^?r§ to toft to; 
toFitot i auto, to, torft.guato, tototo f tor ftoriF to 

ftoFftofti ftto to ft ftft tofttoft toft; I ftcfi m$&{ 3t^f5f ftft 
cpfftf ft§ 1 to OTtotoi toftj ^ toft to arwrs ftos to Fitofts 
^rra;? to 1 ?ifpftr to toqw 1 to f wto tors ff} to tp i^toftfr ^ 
toj 1 fttoftos 3ffift8 fif^sfiofft f to to ft 3M fffc

fto FFprg 3HM8 xtct ft ^ 1 totoFgftftr18 ft*to ft 1 to
fftftg tos tos 3? toto f ft fttor ft i ’jftft ft toto to to toft f
3TFFF F gF3?FF I FFT to fGFTFTS FFTFF, FFFFTFI. to F tog to§ FF ^F

toto fftg tototo totor1 fftt§ itowftffftff 
toFFF sfttoF to FFRFl Ffto to FEHFT ^ FIcft tolFigFTFtoft

tofti FFT ftstolftg Fto F^cfTl IFTlFTFlfto FTlft tobTFFFF

jsFFtoFFT gftfto toft I fttoF ft ftor fto g f <pr toft; itoftrgF 

fttos 1 tofftr ft to toto f ^t^ftf toft; fftfftffft fttoj to

f^lftoTTfttoF tofti (Sarthah, p. 230)

(In our house, Vedic recitations went on continuously. Students came from 
all over the place. Not only since childhood but even before, when I was in my 
mother’s womb, the recitation of the Vedas would reach me. Through 
intermittent listening, I can faultlessly recite a good part of it. I knew a major part 
of the Samhita - the literary section - by the time I was eight. I knew some of the 
recitations by rote in all the four increasingly difficult ways of recitation - 
padapatha, kramapatha, jatapatha and ghanapatha. But, after all, I am a woman. 
I could not learn the Vedas directly from the guru as there is no scriptural 
sanction to do so. I learnt everything by just listening to it. My mother was also 
like that. When father was not in town, she had the responsibility of keeping the 
sacrificial fire at home going, to learn the relevant mantras for which, there was 
scriptural sanction. My father was a strict traditionalist. So was my brother who 
was twenty years my senior. My brother told my father, ‘Bharati is so intelligent. 
Even without being taught by a guru, she has learnt the Vedas. Let us teach her 
grammar, logic, the other systems of philosophy, literature and poetics.’ Mother
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meanwhile had died. Father expressed his concern, ‘What you say is true. But if 
she becomes so learned, would it not frighten off prospective bridegrooms? How 
will we get her married? Yet he agreed to my brother’s proposal. ‘Let us search 
for an eligible husband. If by chance we cannot find such a match let her remain 
a virgin. It is not right to deny scholarship for a girl who is so well equipped 
intellectually.’ Actually my elder brother was himself my guru. He was teaching 
me as fast as my capacity stretched. He was teaching me also along with the boys 
who were being taught at home. Though Father said that I should be taught 
separately, brother did not agree. Even after I attained puberty the practice 
continued and he said, “Let her sit a little away from the group. To segregate her 
from the boys means that you suspect their celibacy.” By then brother’s voice 
carried authority. His fame as a great scholar had spread far and wide. Like any 
other student, I was forbidden to wear ornaments or decorations. My only 
concession was that I did not have to shave my head. Like them I too was also 
forbidden to look into a mirror. There was absolutely no relaxation in the strict 
rules of the brahmacharya ashrama ~ the traditional first stage of Hindu student 
life.) (The Caravan ‘Sartha’ of S. Ramaswamy, pp. 198-199)

Here we can see that the author sketched a special different women 
character of 8th century. Bhartidevi’s father and brother both were strict 

traditionalist. Bhartidevi was so intelligent that she had learnt the Vedas without 
even being taught by the guru. So both father and brother were forced themselves 
to teach her systematically thinking that, it was not right to deny scholarship for a 
girl who was so well equipped intellectually. Thus the author successfully 
sketched a character of brahmacharya-ashrama for a girl.

When Nagabhatta and Jaysimha returning to Mathura after listened the 
debate between Shankarayati and Jaysimha, they discussed about the debate 
Jaysimha told Nagabhatta as follows...

3#tHT TRT # WF firTFI £ g#. IFF RPfi <fFF gifcTftlffc

oMW^iRcb-qRFifewi wm Iter n w?i teiMW w

m Ffcfg qcr ffci ddkifF fftr l
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drufer wUrts 3# i

ww wm°o wrr-^rg # <mt<m w$t I
TRSF cI4jH. '3^M'ttoiHo rffi 

'SJ^qW^f ^si^j Tjofq; qifcT ^ |

WR^if mwi^?r w^{\ t-kiiRng ^g§ ?# wmm m ^ ffcr
^R#^IT fcl g$%, SFMrarcs WlWWipKW 3H^cfiW ’J^-ld, rTW f&fo ^ 

WF fdM ^#T frl^cloq^ffcr ^tTT 3TrT§ ^ ^fcT '31^ I (Sarthah, p.273)

(‘That ascetic must be a very intelligent man,’ Jayasimha said. ‘There is 
absolutely no doubt about it.’

‘But you must accept that sanyas is the ultimate of the four ashramas or 
stages of life.’

‘If you accept his logic.’
‘It is convincing enough to be accepted.’

‘When Bharati Devi told him that what was Ultimate must be applicable to all 
people and questioned, what would happen to the world if everybody became an 
ascetic, the young sanyasin replied that the world would go on according to 
God’s will and therefore no one need worry about it.) (The Caravan ‘Sartha' of 
S. Ramaswamy, pp. 237-238)

Here we can see the brilliant capacity of the author who tried to relate the 
philosophical logics to life so tactfully and takes them practically. Being a 
brilliant philosopher he also thinks just like a common man. The Arabs captured 
the Sun temple of Moolsthana and wanted to destroy the Idol and even the whole 
temple. Nagabhatta being an orthodox Brahmin convensed the people as follows.

ip|-fehq<§§ fowtsfa qifer, ^n?urg 3#r qifer l wr ^its

df% I (iSarthah, p. 289)

(According to original Vedic practice there was neither idol nor temple, 
only sacrificial rites and rituals like homa, havana and Yajna.) (The Caravan 
‘Sartha’ of S. Ramaswamy, p. 251)

In Karmakdnda, the idol worship is not there and importance of Homa, 
Havana and Yajna is described deeply.
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vliv.v purva m Imams A
The former part of Vedas consists of ritualistic acts is called Purva Mimamsa 
which is also consisting of religious duties, so it is called Dharmamimamsa or 
Karmamimamsa.

Jaimini compiled and systematized the Mimamsdsutra. These 
MTmamsakas are divided into three paths as Bhatta School and Prabhakara 
School and Misra school. The Prabhakara School recognizes five pramanas - 
perception, inference, verbal testimony, upamana and presumption while the 
followers of the Bhatta School recognizes six with the addition of anupalabdhi.

Formerly Purva Mimamsa did not belive in the God, but later 
MTmamsakas belive in the God who sent the creator.

VI.IV. VIUTTARA MlMAMSA
The former part of Vedas consists of Karma while the latter part of Vedas 
consists of knowledge. Brahmasutra is the foremost book of Vedanta Darsana.

r

Three different commentators Sankara, Madhava and Ramanuja commented on 
the Vedanta Darsana and also became famous as Advaita Siddhanta, Dvaita 
Siddhanta and Visisthadvaita Siddhanta respectively.

VI.IV.VII THE GREATNESS OF THE GlTA
Truly speaking, none has power to describe in world the glory of the Gita, for it 
is a book containing the highest esoteric doctrines. It is the essence of the Vedas; 
its language is so sweet and simple that man can easily understand it after a little 
practice; but the thoughts are so deep that none can arrive at their end even after 
constant study throughout a lifetime.

(

VI.IV.VIII PRINCIPAL TEACHINGS OF THE GITA
For His own realization, God has laid down in Gita two principal ways- (1) 
Sdhkhyayoga and (2) Karmayoga. Of these -
(1) All objects unreal like the water in a mirage, or the creation of a dream, 

Gunas, which are the products of Maya, move in the Gunas, understanding 
this, the sense of doership should be lost with regards to all activities of mind,
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senses and body and being established ever in identity with all pervading God, 
the embodiment of Truth, Knowledge and Bliss, consciousness should be lost 
of the existence of any other being but God. This is the practice of 
Sankhyayoga.

(2) Regarding everything as belonging to God, maintaining equality in success or 
failure, renouncing attachment and the desire for fruit, all works should be 
done according to God’s behests and only for the sake of God; and with 
utmost faith and reverence, surrendering oneself to God through mind, speech 
and body, constant meditation on God’s Form with rememberance of his 
names, virtues and glory, should be practiced. This is the practice of Yoga by 
disinterested action.

The result of both these practices being one; they are regarded as one in 
reality. However, during the period of practice, they being different according to 
qualifications of the Sadhaka, the two paths have been separately described. 
Therefore, the same man cannot tread both the paths at same time, even as 
thought there may be two roads to the Ganges, a person cannot proceed by the 
both paths at the same time. Out of these, Karmayoga cannot be practiced in the 
stage of Sannyasa, for in that stage renunciation of Karma in every form has been 
advised. The practice of Sankhyayoga however, is possible in every Asrama, or 
stage of life.

If it is argued that the Lord has described Sankhyayoga as synonyms with 
Sannyasa, therefore, Sannyasa or monks alone are entitled to practice it, and not 
householders, the argument is untenable, because in the course of his description 
of Sankhyayoga, the Lord, here and there, showed to Arjuna that he was qualified 
to fight, even according to that standard. If householders were ever disqualified 
for Sankhyayoga, how could be these statements of the Lord be reconciled? True, 
there is this special saving clause that the Sadhaka qualified for the path of 
Sankhya should be devoid of identification with the body, the practice of 
Sankhyayoga cannot be properly understood. That is why the Lord described the 
practice of Sankhyayoga as difficult and disinterested Karmayoga, being easier of 
practice, the lord exhorted Arjuna, every now and then, to practice it, together 
with constant meditation oh Hi m.
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In the novel Sartha, the author is keen in using the extract of the Gita 
throughout the novel. Whne the Buddhist Bhikku Vajrapada compelling the 
Sthapati to convert then Nagabhatta wanted to talk to him. Thus, Nagabhatta was 
prepared to argue with Bhikku Vajrapada, as he did not have any right to force 
Visvakarma Stapathi to convert to Buddhism. Thus, the author use the summary 
of Gita throughout the novel according to the situation

VI.IV.IX TANTRA PHILOSOPHY
Tantra is philosophy which has no respect in our society as it is a left path. The 
tantriks mostly live in the isolated place like graveyard, forest or on the hilly area. 
They take liquor, hunt eat meat of dogs or fish etc. they meditate to achieve extra 
ordinary powers like mind reading, penetrating exercises and breath control 
which facilitate meditation.

Some tantriks had the power to read the mind of anyone at whom they 
looked steadily, making precise enquiries about their family, relatives and 
friends, which was enough to earn money and respect of people. A Sadhaka 
perform ‘ Yoni Puja’ which gives more power to tantriks which is totally opposite 
to the Yoga philosophy. In the following paragraphs, the author described 
practically the daily routine of a tantrik which was very different and disgusting.

czpjtcf wwp{ siFTcrs l cm W I
sps srftou cRft 3# BrejyR;i 

c^TT^I I cRIePPTi 1 #FT cRH TO

WRWfcf FT I

TOFT cfFT#ST §prs m tJ ^ PftPT, ^TTOTO cfciPlirict
stottou tots Fwteraig ?ift ^

cllH=b'Ji 3#T ^imt ^m rlgqft #§1#T ^TWlPl Pram 3#T 

yMicfTcU rigqR wipqFTiPr Pram tiPt gro era- ps ramro 
Cl|# g ^Tccnft cb|t6lPl fy^dcllTl PPlVlT SFIpPfPl OT i

fcRHr w%°° i#r mrPrm m I
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TPftcftTg ^8 Wm pftpf ft

gffer 3#f?Rti ms 3# 'Sw^rnFFTr ^n#f I ^v-hrmi' :m?p ,wratg m ms m 
gr t wgfVRt i mms mm w wti f^M gffeT f%itr w#r 

y<Md<u gfer Tmnj

ftosmfftR w cnRwr 3#^ srt 3? ^sz , ?rt grs nti <wtf=M 
^ra^icra: #r§ stopi ###3 5^ 1 ^ra^§ orator <#s strpi ^w§ 

M*r f^pis Tpp; toi cPism xsnf^ eftcpp #to wm
w^sts rfiiAii ^HT^frwT f^rr wifep; wtct ! *m r4
Wf! (Sarthah, pp. 96-97)

(Soon a sadhu came to the mantapa. He had a bag on his back. In his right 
hand, dangling from a rope was a small dog’s carcass. He carried a long stick like 
a trishul- a trident. Thick, knotted, dishevelled hair, moustache, and beard. A 
black blanket. His extremely dirty clothes indicated that he was a vamachari, a 
man who followed the ‘Left Path’ of action.

Placing his bag and the dead dog on the stone floor of the mantapa, he 
searched around and collected some dry twigs. He took out flint stones from his 
bag, rubbed them together and started a fire. He laid the small sticks around the 
fire such that the fire spread. He put the larger sticks on top and fanned the fire 
into a steady flame. Then he placed the dead dog on it and arranged some more 
wood over it. The carcass started to burn. When the flame became steady, he 
moved away from the fire and defecated.

After defecating, he picked up some faces with his right hand, put it in his 
mouth, chewed, and swallowed it. There was no sign of disgust on his face. The 
veins of his neck did not bulge, his eyes did not water, and he did not vomit. He 
had eaten it as though it was ordinary food.

By the time he returned with the water, the carcass had turned black and 
the fire had burnt itself out. He pulled out the carcass and leaving it to cool, took 
out from his bag a wooden flask and started sipping from it. I understood that it 
was liquor. With a small dagger he cut out pieces of the dog’s flesh, and while he 
ate them, he drank mouthfuls of the native liquor. At one point, he even drank 
some water.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 89)
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Here the author explained the fiscal mind of Nagabhatta who could not 
take the proper decision of life. Nagabhatta was curious to know about his wife 
Salim and his friend Amaruka. So, he wants to learn mind reading. He failed in 
the path of Yoga and wanted to try the tantrik way. So, he went to a deserted area 
in search of his guru and waited there for five days patiently, knowing all this the 
guru came and said as follows;

\¥I¥T vJfFFrj TO Met, CRT t*¥ ¥¥T ¥¥ tag SHAFTS ^

wras -3#n -su awra^ni ^ -m atnteRi <ra;
,to tot to t to to# TOft to t# grf

TOf TO TOT¥5 I W(Sarthah, p. 104)

(‘I knew the moment you thought of coming here. I have come because I 
admire your single-minded devotion. Today is new moon day. I have brought her 
here to perform yoni pooja (worship of the vagina). When that tantra is 
performed, no one else should be present. Go away now and come back before 
sunrise.’) (The Caravan iSartha'! of S. Ramaswamy, p. 95)

His guru wanted to perform ‘ Yoni PujcC. So, he sent him back and told him 
to come back next day before sunrise. As he knew a little about this Puja he slept 
thinking about that.

TOTO W fdgi ¥T STlrbT TOJST TO§ TOTH 

fcTO, %J¥ TOTS TOTO fTOI¥¥ W fTOI 

¥1 TORT TOTOicT ¥gft¥ ¥ft¥ TO Slftt TOI<£<¥ W*f¥lT ¥ 

gTO TOi WrT ¥T ¥!N4TOi ¥¥T TOgcf Mcl¥#§ ¥JvT TOT 

TfrRTTi ?R¥T8 ¥#[•% fel ivl I^FcIcb^cbH^JnWf -3TT¥l¥ I TOTO %TOf¥T 

TOTOT ¥ TOT Wg I TTJTTg cijTOTTO #wrf|c&TB I %TO¥

TTTOTT ^WIT i TOTT8 TFT TO TRRPT ^rfcRZS MfvTOTTS

S¥R#T ¥8 ¥T¥t¥ ¥FI TM ¥¥% TOff^T ¥ <pc§*M¥8 -3T|TO I (Sarthah, p.

105)
(I had heard of yoni Puja and knew that it meant invoking and worshipping

r

Sakti, the female principle, and that sexual union was of part of that worship.
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I saw the woman sleeping on the stone floor of the mantapa, her naked 
body bent like a bow. The clothes she had worn when she went to sleep now lay 
on the floor in spirals, for she must have rolled about in her sleep. Her forehead 
was thickly covered with vermilion. The sandalwood paste on her 
breasts,genitals, knees, and elbows had dried up. A bunch of flame-red flowers 
adorned her hair. The tantrik was seated naked in virasana, in deep meditation - 
his chest, face and genitals smeared with vermilion.) (The Caravan ‘Sartha’ of S. 
Ramaswamy, pp. 95-96)

Next day morning he saw the pooja performed by his Guru and followed 
his instructions. He became a totally dedicated pupil and followed whatever the 
Guru said, and learnt all from his Guru. But his Guru advised him not to waste 
the power unnecessarily for reading the minds of others as follows:

m vnrr ft i smz sirfe g#r t rfej; i

fonj diddled ,dlddcdPtdl' frafcT A? I fcRT Wf oLlRldoMI ? fclifcH 

TRT oERR; 3Tter 3M IS# # W f|?PT. FTlfelfU SdTdFT Tplf^T

cblPiPid, dTRRTPr wwm F '3T%TSRRf I {Sarthah, p. 106)

(Thus penetrating another’s mind became very easy for me. There was no 
harm in using it. But when something is used, it is naturally expended. So why 
should one waste one’s powers unnecessarily, he would argue. He would also 
point out that the wise man always earned more than he spent. He made me 
practise certain bodily exercises and breath control that facilitated meditation.) 
(The Caravan ‘Sartha’ of S. Ramaswamy, pp. 96-97)

Nagabhatta learnt all from his Guru then his Guru said:

wm infer, rrterK 3#r l w{ trtcifmt dlPi^ii
wwm°o hRhhiPVi' i ms #|§tT 3#rd sfe |Pr rft. 1tt

wtfPt I m siPr yfdFifd I rfe dff m. 3mth

I {Sarthah, pp. 107-108)

(I have taught you all I can. Consummate your religious observance 
yourself by performing the yoni pooja on some new moon night. After that you 
will on your own understand how to acquire greatest powers. The means of such
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attainment will also flash forth in your meditation. If you wish you can approach 
me in your meditation and ask.) (The Caravan iSarthd> of S. Ramaswamy, pp. 

97-98)

Guru advised him to perform ‘ Yoni Puja’ himself and then went towards 
north. The author described the ‘ Yoni Puja’ as follows:

Tift ^ifei TPte I Tzt, wM,

Hlftdll^RT, JIFT# .hlMlelcb^l .HMIebKW Wm- mg

'3#fcTl I WncTTR^r

^rfmtf%§ '^vxiRlcioMl '3T^fcTf %5r fd%c(l 

•3T§ldT'3yHTcf ^1 RfelPlS TT ^ II 

wm srnvtt err facto aiP-idtedi ^ ’mg I
cbHIlfa yg PsRdT WT WlfafaWf TdtdT

Mfa wq° gpfiRjg q- fasilBRV?# TOUT. 'TORlt farfiT§ ‘hfa^Pi/ifa grift m, 
rcH=ddH. SFTOjPi^j gppRi TOTOfcT | F5TWFT f*T gpT§PT «; Wl/lfrT

wits qfaTfa l dTMRwr w t wfa I qiqqfaTO tPfit wm
dT TTfj SRPRf ifef BTMSfa TTTTd. I (Sdrthah, p. 108)

(There were nine kinds of women who were eligible - an actress, a 
kapalika, a prostitute, and so on. She should not be a virgin. She should not be a 
mother, according to the injunction Khstayonih pujitavya akshatam naiva 
pujayet. She could be one’s own wife, another’s wife, a married woman, or an 
unmarried woman.

I could stand at the door of some rich men’s house and recount their past - 
the troubles and tribulations that they had gone through, the diseases and deaths 
that had taken place in their family, their transgressions - and tell them that 
unless they performed the appropriate propitiatory rites they would come to great 
grief. They would then immediately fall at my feet and beg of me to protect them. 
They would not mind spending any amount. But I did not want cheat them. The 
proper, prescribed rituals could be conducted and money earned quite honestly, 
and that could be spent for my pooja.) (The Caravan ‘Sartha* of S. Ramaswamy, 
P- 98)
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Here the author explained the Yoni Puja that is meant for invoking and 
worshipping the Sakti. Nagabhatta achieved the tantrik powers and wanted to 
read the mind of Candrika, as he wanted to perform ' Yoni Puja’ keeping 
Candrika as Sakti. So, he tried to enter the mind of Candrika through meditation, 
but failed. Here we can see the power of Yoga clearly explained by the author as 
follows:

& W* '3reg I *tt m ?

mm mm f^r? ifrr ftw
<ftrftlcTS , ?MTg f^MFTTS W ^TbTWT ^TT FTRTT8 qT§W>iyftyift 3OT I

mm ffer 1 mn°o m wm. I m mn l mm sip^i ftcii<Ri<j ftft 
m\ fsmferg prf^fi m4 gf^g m *ft wig feiftrg Trftft 1

f^rfr ^Tvr m sziRra: mm 1 nfftw wmz m sifot w 1 cfrfr gn 
fp^SJg SPIRTS T '3g^g I SbWgTOHMCift' T STPJftS I IT ^fttT SSPFFTT 

ftg? &MMHHH1 mm°o g%Hg §>*TRg 1 ^ioch 3 m\m\ ?ft mm w
ftjdft I (Sarthah, p. 110)

(I remembered the words of my guru that it took great resolution to 
become a tantrik, and a firm belief in one’s invincibility. The challenging spirit 
was the vital force of the universe. I decided to find out where she was and to 
find out whether she still had any of the old affection for me. I sat on the stone 
slab and through vigorous meditation tried to enter her mind. But I just could not 
find her mind. I discovered her but she had enclosed her mind in a sort of 
impregnable mental fortress. My efforts were akin that of a little squirrel 
battering its head against a wall. After a long time I came out of my meditation, 
my inner being exhausted. I had never experienced such weariness after entering 
other people’s minds. Was she engaged in meditation right now? It was difficult 
to enter the minds of those who meditated. I remembered my guru saying that it 
was impossible to enter some minds.) (The Caravan ‘Sartha’ of S. Ramaswamy, 
p. 99)
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After a long time when he failed in reading Candrika’s mind, he came to 
know that reading the minds of Yogis is not so easy so he left reading the mind of 
Candrika. The author here showed the Yogic power, which was superior to 
Tantra. Nagabhatta performed ‘ Yoni Puja’ keeping Candrika as Sakti. The author 

described it as follows:

ftcr ^IdHKcfwrrs Mm# ht shicmiwwtcsPt MTfnHH
fW WZl I sifrh HHW 5155

tat dfclHJ 'WTf°T PtMt STWHH I MTrt

I *TWR ddPCH dfM 3HW
rWicildhBd4r§ Mrs MMs crfcf ms mt

^ MlfepU TTf MSTlMr MMT fdM'RRI Mg ftT qiMwf, MM.

M? Mlddlft, I ddl dlPld I fiddl'd 11 ft Hp>gT '3TTT^T

mrt mtPrws hmtPtmhm i

TTMT ^ I I

MddWiPd'i# ttRt diPMlddi I 
mm Mm §4 dHkR-yrs §THdr l l 
mtts fMs# ^3 MPr l
TTMlPf ^MdHIdS l
ffrMPrcrfM tp^mts Mrt nr l l

M whs f?pf Mbf Mrf- didcbKchig iMnyrlws Mr l 4\Prtm 

cblPlcbf ,4tPh^ 5d%5^Rt, 4lP^ ?R#, 4iPJi4 ^

Pmhwi MWfPr mth; mm Ms rfi fMw mts Wr PrMr
mrts Wrarg w wPtWh ^cHR dTwr. 1 MMw MfWrafWr Mwf 

spgiMt ffir wmt mm; 4iPdd tfMs qifW fftr dM^HHidr Ms M PiPrm 
mm ms ■3mmr;i Pmh m MgjWiMT *rrht w dfM WH 
'Tthtmi MrfPr fMft ^diwi ^rimiM tfmt Pmmtmmt W %h4>mt 
mmPt toi hPiPihhhhh h# mm wm M m I
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Wjm'm pi ^FRTg qf&WT cft('TR3H 3FT7W ,rfcft %g^lf #4
%cFpMM

4'iPi^ii^Ri ^rr ^nsifsf^T ^ *RFT§ I 

'3TU ^ W ^pt? yftfcfcT ^F §^FFf4cT^ I 

Wraif^f^TOOT^I I
# ww qfsM mm sitfo 4t% wm sm ^j^ff pterF ^r frM^pr,
^ f*l#^ ^freff^cT clcFWFF

W# WF3Flf% I

^ mm cf#^fecb<' WFI I 
ifcT qfeicIH I cfcFS ^7%^ 3%^ \^F

^F ?F=F iftyiFKdg I

tpsftfcdriMH ^RFF#rqFTTRft[ #Wfl ^PIWF 3rF ftpTF tej^FF

^F%TR ^tF I (Sarthah, pp. 117-118)

(Having lived in the forests and being used to wandering about at night for 
two years, I was able to see things as clearly as wild animals did even in pitch 
darkness.I made Sakti sit on the stone slab. I brought some water and ground the 
sandalwood into a smooth paste. I put the bhang powder in an earthen vessel and 
liquefied it. I tied it in a cloth and placed the turmeric and vermilion separately. 
With dry wood and flint stones, I produced fire and lit two oil lamps with cotton 
wicks. I wrote a mandala with the turmeric and vermilion and asked Candrika to 
take off her clothes and wear the ones that I had brought; these had been dipped 
in turmeric and vermilion solutions and dried. She obeyed. I made her sit in the 
centre of the mandala and made her drink half of a potion called vijaya prepared 
from bhang. After drinking the remaining portion, I uttered the sacred mantras on 
the efficacy of yoni worship, chanted the sacred time-honoured stanzas. In the 
three corners of the female organ are situated Brahma, Visnu and Maheswara, the 
deities in charge of creation, preservation and dissolution. After pronouncing the 
shlokas which said that Kalika was situated at the side, Tripurasundari at the top, 
Bhuvaneswari at the centre, Bhairavi at the root and Chinnamasta in the 
circumference, I took off Saktf s clothes, smeared vermilion on her forehead and 
smeared her breasts and pubic hair with the sandal paste. As I knew that Sakti 
was Candrika who was well versed in the path of yoga, I explained that in the
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ritual we were about to perform, pubic hair was symbolic of the sacred dried 
grass used by Vedic scholars in worship and penetrated her. Considering the 
stone slab as a soft bed, she assumed the position I indicated. I, who had mastered 
yoga for many years and was trained in various aspects of asana and dhyana, 
engaged her in union all night. (The Caravan ‘Sartha’ of S. Ramaswamy, pp. 
105-106)

The author explained the Yoni Puja so lively, that one can understand why 
the path is disrespectful and known as left path. This path is totally opposite to 
the Yoga, which is the path of strict celibacy. Here we can see the deep 
knowledge and capacity of the writer.

rf?T§

3#fcFT ’31FTTT I W(Sarthah, p. 119)

(‘I will teach you a mandala. No matter where you are, in whatever house. 
If you draw that design and worship it, no one will be able to transgress it and 
come in.’) (The Caravan ‘Sartha' of S. Ramaswamy, p. 107)

Here the author again tried to explain the in-human practice of Tantra and 
its ill effects on the society, so practically that each one should accept and follow 
it.

VI.V DESCRIPTIONS
In the novel of Sartha, S. L. Bhyrappa described the physical journey across 
India as well as the spiritual inward journey of 8th century Vedic scholar. In the 

novel, the author showed the full ability of description, historical description, 
description of Caitya, description of Nalanda University of 8th century, 

description of Candrika, and knowledge of music. This power of description 
made the novel readable, interesting, beautiful and real.

VI.V.I MYTHOLOGICAL DESCRIPTION

258



The author described many mythological places like Gaya i.e. Visnupada where 
people perform sacred rites for there dead parents which is a sacred duty. Even 
the author described the Mathura as follows:

^TRTTMT W<m°o TTT2T ckf TfFMS FfltoRf # aTSEOTFSTWf 

TM TifeKT I ^FWHrl'W TOT- c- mSRJltoKL ,^f^T tJM- flto- 

WTri^T^T 3FMS *Klf$HS '3TET 3#RFT 3# FqfcRF HJITHHIS flclto 

FT I'Stf^FC ^ fleJMld f^j dJTT d%f 3FTd dfcT,

wwm Tdi# FiMif torajr ferr ^it a# fft I isitrit

3TFT?r§ <bt m FTg§ ^ FMF. 3TFM TSITS Wld.HW flgcOTT FTFTT 3TfCT to#?

## 3tor sztft fdto I Fdf tor sifffiib wife I ^riwi§ tof% 3 
^rfth wi wr §Ktoto ggvRRs toiMs-dm to# 1

told W Kftortos FWto I (Sarthah, p. 83)

(It was a large stone platform where holy people and pilgrims from the 
land and beyond seated themselves. From the south, people from neighbouring 
regions. From the east, sadhus from Pala, Gouda, Utkala, and Magadha sat in 
meditation. Was’t this the place where Vasudeva carried the just-born child 
Krsna across the river which parted though it was in flood during the rainy 
season? No sadhu who came to the Vraj province failed to visit this hallowed 
spot. Some people came to this place to meditate, sometimes the whole night. 
Particularly as it was Janmashtami - the day of Lord Krsna’s birth - there as well 
as near the birthplace, the sound of gongs, bells, conches and bhajans, and the 
loud chanting of the Bhagavad Gita, filled the air and created an atmosphere of 
spiritual fervour. Several sadhus lost themselves in meditation under the 
expansive peepul tree.) (The Caravan ‘Sarthtf of S. Ramaswamy, pp. 76-77)

Here the author described the mythological importance of Mathura , the 
birth place of Krsna which is the place of pilgrims. It was the place where 
Vasudeva carried the just born Krsna across the river which was parted and made 
the way to carry Krsna to Gokul. The devotees visit that place even today.

VI.V.II HISTORICAL DESCRIPTION
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Sartha is a historical novel as the cultural, political and social situations of the 8th 

century are reconstructed accurately throughout the novel. The novel has become 
the mirror reflecting the contemporary society of that time as the author choose 
the right period when the Vedic, Jaina and Buddhist streams had almost 
completed their interactions and advent of Islam with its devasting effect had just 
begun.

. Jayasiiiiha the king’s representative received information from 
Kanyakubja. Here the author nicely sketched the situation through the mind 
reading of Jayasiiiiha as follows:

, ddRl^S cfiRRpTTcf TOd ddddd i cfJRJdpidlddf'ydI?RT8 Rp§ldd 

dffcgRidd'g Wf dRdld RPdilRig ddddldTS dRdi WPM dddT M ddl

dRddflft dPdd%, ddr wm yfadi<*M d^dg dflnflft diUMimR d^draid
•3-TRdddf | |fcf zfpTHI^lRbd^'I^UTi dddT I WdPTO dRdddkd! %bldddTRr 

FTd#TO TMdTdT IWft dftdddSTHT W

ddftrod dJdwr d mm tosht dTO to mm ,3jddr umiRt #sni

RPddddTd ddT^ ¥yd!§ ddT TRddl dTdldi cfiddRbid u^dFlf

^pTO I dt^dHTd dddlft chW^odHl' d d?d d dTOT§

dKNdHl^'didlddg ddT dFdldg dTddTdTg lldldH dd *#E0IB dft d fldildKI, 

dff qifdid mm It d ^rsRr droids m% sidflFdt I *tddg wM RiwH#r 

3dt |gipB I fdcblwr STTddTdT W HJdIHIgg dTOf |ddddRddd d^d

Iftddldl dd; RdgldW IddfraiMrid dtlcfdl dddlld RwiRldS dtft fldlft ddd 

wmx{\ TOl dd Md5Mi dgd?df Ita'd ft%$d ddR dTOd TO Wd 

dldfodft Rlffdd I ddf drflHd d RrT dM ft sjdT fgJTdT RldiRTOdT d dTTO dd 

ddf g^ddg I IdT dd d dnRPTRT, did dd d wftl I TO dd fTRdl 3#T d^d!8 

TOdTT flft WHdRndTHTdTS Rl^dldld dd dftl I TO dd df^ddlS dKIddlT8 

fdTO-ifdl d WdT fUd TOdTOlt d dlWd pj, cbrfddiqt TP^fbdg dl^Fdd 

mg d ddT ddodftdddTdTS dK8§ ddRflid 3#fdg I d§ d dRl'JIlRt^u TOj 

TOdTTOHT RTOTT dTOdfcT I dd dd dddj d)M'<§add’IWd dddd {MyRiRlPdg 

■3ddd8 I (Sarthah, p. 90)
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(Jayasimha had received information from Kanyakubja. The Gurjara 
Pratiharas were engaged in efforts to drive out the Arab Muslim invaders who 
had occupied the Sind region. Taking advantage of the fact that the army had 
been sent to the north-western region, the Rashtrakutas of the south were 
planning to invade the Gurjara. The Muslim plan was to occupy the western 
Indian ports, establish contact with lands like Rome, control the entire trade in 
the western countries and gradually establish their empire and religion in India. 
Without realizing this or perhaps in spite of knowing this, just at the time when 
the Gurjaras were sending their armies to drive the Arab invaders out, the 
Rashtrakutas were planning to annexe some Gurjara territory. If the independent 
territories like Mahismati and Taravati were not warned and if the Muslims were 
not driven out our culture and religion would not survive in Bharata Khanda. The 
Muslims had already rooted themselves even in Ceylon, under the leadership of 
Mohammed Iba’n Khasim, the son-in-law of Hajaz of Iraq. They had captured 
the port of Debal in Sind province, and put the local inhabitations to the sword 
continuously for three days, established a four thousand strong army there and 
built a big prayer hall to house their religion. Butchering women, children, the 
old and the young, those captured and those who had surrendered, was their code 
of war. Only those who converted to their religion, were spared. Knowing all 
this, the Rashtrakutas were thinking of extending their kingdom in the north. 
Jayasimha had been given the job of explaining this situation to the kings of 
Mahismati and Taravati and help to protect our faith - at least prevent them from 
helping the Rashtrakutas. Jayasimha was getting ready to travel southwards with 
chariots and cavalry. A representative of the king from Kanyakubja had come 
with orders to join him.) (The Caravan "Sartha’ of S. Ramaswamy, p. 83)

The author described the historical situation of the 8th century, through 

mind reading. The hero of the novel after getting the power of Yoga, entered the 
mind of Jayasimha who was the minister of Gurjara Pratihars. Here the author 
sketched the beautiful picture of the 8 century India, authentically.

VI.V.III GEOGRAPHICAL DESCRIPTION
In Sartha, we find some geographical descriptions also, as quoted here:
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ag wRkhPi ?# srcsifas top# to i to# to to
TO3# TO TO^F #!ldd f#f#f g# TOIcf, ?# qy^^' 33s# ffcF 

^TOfPJftRFTg TOPf | TO^Rf ###5 TTO TO tT <3TRFU TO TO cTTRTS TOftj 

’cpl'Wci I (Sarthah, p. Ill)
(If I followed the river Gandaki it was a journey of twelve days. People 

who had travelled in that area said that after the Gandaki joined the river Ganga, 
one would reach Pataliputra if one proceeded further. There were big boats on the 
landing platform of Chakra. If one had the money one could sail.) (The Caravan 
‘SarthaC of S. Ramaswamy, pp. 100-101)

Here we can see the author’s ability of explaining the historical as well as 
geographical points very deep and authentically the surroundings and explained 
it. Many learned man, kings, rich people and scholars who encouraged music, 
drama, literature and art, praised Candrika as a singer. These music lovers were 
captivated more by her beauty than by her singing. The author explained the 
characteristics and status of an artist as follows:

TO trey cbfTORR TOT## i TOT RlZTS #rT, TO TOT #rf W

TOT## I TOlRftbHi TOJS ftlf#, ft 3## # TOTTO 3iRmmRc1 I

{Sarthah, p. 155)
(An actor is called a womanizer, and an actress, a prostitute. People were 

right in regarding artists as lacking moral fibre.) (The Caravan ‘Sartha’ of S. 
Ramaswamy, p. 134)

Thus, the actors do not have any honourable position in our society. The 
description of the historical situation of the 8 century is well placed by the 
author, the Rashtrkutas ruling in south are planning to annexure some Gujarat 
territory. They have even allowed the Arabs to build sea ports in the region of 
western Ghatas. If the Muslims were not driven out of our nation, culture and 
religion would not survive in Bharat khanda. Even the trade with the western 
country was entirely in their control. Sarth traders were desperate and simply, 
they wanted to throw their goods into the river Yamuna. This whole historical 
situation of the 8th century was explained very nicely as follows by the writer.
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(l^cbciMi icKMtQfe Rd HlfcT I q^dHIPj^dfi

tatatai dxjr wmw$ >3j^sr totot dfTro d I %idid>TO vm 

tadr ^r Hrr^r tots Pd#4H g^gwFt tftar sec wife l ikf 
talRdHT ifcT <foCNuivir$PTOlRlcilPl WSMlta#T d RprfRd I dd^TT TT^Sfg 

wiwi 3#r I m >3#r toit§ ^pi sw I fdRt g

cii^oMdSlT^ ir^STg d#djdT TOf dRd^dddH fi%l ta^dfg W Iwi 

towai enter fM 3nr p d crodi fi m d$d? jjf
taiTOlUMT Td dTOf w to: I #1 (Sarthah,p.215)

(The prosperity of their own kingdom has become more important to the 
Rashtrakutas than the safety of the entire land. They have allowed the Arabs to 
build sea ports in the region of the Western Ghats where, under the pretence of 
protecting their ports, the Arabs have stationed armies of trained soldiers. The 
Arabs have also built prayer halls with large domes. The Rashtrakutas help them 
in this also. In Sri Lanka too the Arabs have gained a foothold. Now they are all 
over the north-west. They are gradually occupying region after region and 
converting the local population to their religion. Our trade with the western 
countries is entirely in their control now. How can our commerce flourish? Only 
the Gurjara Pratiharas can save us. (The Caravan iSartha> of S. Ramaswamy, p. 
240)

ij.

This type of exact and accurate reconstruction of the 8 century India is 
seen throughout the novel. In the following Quotation, we can see the author’s 
ability of description.

p ^dpd#r I ddf Wild; d?T WS I did. 3TJT3#ft

dd^dlRf HdtaldTft I dNS^Td WTdFTTdTfdTr TO I fd8 TfTT«T d^MTddT

mmm gfeifr d# te l tai tars , wta dftjj tag dff 

wwjm I ftapftg dTdifdtag qffd^d ira digd wits to I 

ditar df^dddi dw 3T§ 33dddPd dvnpRr wtati wM l 

dmdrHWd ddwr dWMT d Tlfta dTdTfddT I (Sarthah, p. 27)
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(I remembered the horses, two in a row at the beginning of the Sartha. 
Behind them ten elephants. Behind them two hundred carts. At the back, soldiers 
on horseback with drawn swords and javelins. It seemed that from here upto 
Takshashila, Sartha routes were safe. There were proper bridges across rivulets 
and big boats to cross the rivers. For most of the way there were shade-giving 
trees and in the guest houses was an exhaustible store of water, enough for a 
thousand head of cattle. Until Shakala Pattana, no fear of attacks from thieves 
and robbers. (The Caravan ‘Sartha' of S. Ramaswamy, pp. 28-29)

Thus, the author beautifully described the Sartha as a miniature Bharat- 
Khand.

VI.V.IV DESCRIPTION OF NALANDA UNIVERSITY
The writer S.L. Bhyrappa, himself actually stayed in Nalanda to recreate the 
glory of that ancient University. So, he depicted the Buddhist background with 
stunning authenticity.

The hero of the novel Nagabhatta became a student at Nalanda without 
converting to Buddhism. Gupta Kings were Vadiks who were the chief patrons of 
Nalanda. Even the Gujara Pratiharas had given money and several villages to 
Nalanda. More than the Buddhists themselves, it was the non Buddhist who 
donated liberally there by showing their tolerance of another religion.

Buddhists as well as non Buddhists scholars from all over the land came to 
study here. All students could study Buddhist texts also. Most experienced 
teachers were assigned for the students who study the Buddhist texts out of 
curiosity. There were many experienced students in many fields like meter, 
astronomy, astrology and allied arts in addition to total mastery of various 
systems of philosophy like Tarka, Mimamsa, Sankhya and Yoga. These judged 
Buddhism in the light of their own discipline.

The atmosphere of the university was always saturated with Buddhism of 
the Mahayana variety. The atmosphere was intellectually stimulating as the study 
of other disciplines was allowed. The lectures and debates were always going in 
one or another lecture hall. There were three big enclosures and for training and
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three hundred lecture halls. Every day all the halls bustled with activity. There 
were in all nine thousand students and a thousand teachers. Only the 
administration knew what lecture was going on in which room and building.

The writer sketched a live picture of the university building as its glory 
with stunning authenticity as follows:

TOTfft Rroft i to% Tift tos toto wEtor I hst

felM TOR I TO 3RT8 I , REFITS , RTOTOS , fft yft-hARl p14IijII

WltTTOT FJTOTO FTOTR RTOlWTO FjtRTO m RFTO8 I RTftfe 
TO#fftbg #P481 yfFIKftdHiRTOHMTOS 'BTTOPpF W ! TOT

" TOHT MTrTS Fjjq 'NcHHcdTl W 3 rlld^Hd TOT T fTRcft | TOTOft TOT

4# ftens TOT iwis I TfTO ftTOTO TOFTO ftR^TOTRTO TTOFTOT 

yftc^ftcbRITO TOR w ftTOft R I ^cFT fRTOJS , RWS*iTPj;#R cfMTO 

^ T# yitlMKEldSTn^T yft^fcR TTTORl ftftft fcWE ERRS #^g

TTOftTOgTOTR I TOR-TOT- TORTO TRIFTT yfrl^ftPlFr TOT yTTOT I

ftwnroro mm ^cfftiwroft) 5tt to ftro ten Rftft bi^toi' mm 

tutort Fnft sftxnft 1 455 mg mm sttotts 1 cr toj Fifties 1 ftmfe
TOT rt to ftf^Rftf I TO^dMTTOJTORTO; 'BTTTOTft y%R TTORT ftTOFTTS 

chfcl fctUlfe TOR ,TTTOTORlfRFPTT4T yftTOT,' ,sftr %fcT Tift

mi %cd^cp;ft TOR TO TOTS TORI TORTS RTg TOR tot WRR3 Tp.ftft ! 

TOftTTOS TOETFTTS ftTO% | (Sarthah, pp. 174-175)

(Each building had four storeys and about three hundred rooms. There was 
a huge courtyard with a well in the middle. The library was located in a complex 
of three huge buildings called Ratnasagara, Ratnadadhi and Ratnaganjaka. The 
entire complex was called Ratnaganja. Ratnadadhi was a nine-storey building. 
The most important works like Pragnaparamita Sutra and Guhyasamaja were 
preserved in it. The height of the building matched the importance of the times! I 
had never seen a building so tall. And, how many chaityas and sangharamas were 
there at Nalanda! Students like me who were given free food were assigned the 
task of making copies of important texts in the library. With a metal writing-nail
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in the right hand and a palm-leaf in the left, I copied Pragnaparamita. The 
teachers admired my flawless handwriting. The task of making copies went on 
constantly; it was done in a spirit of duty or service or for remuneration.

On a white marble slab at the main entrance were inscribed the names of 
the great scholars who had studied there and brought fame to the University. 
Each of the four doors was under the authority of a great scholar, who decided on 
the admissions. Many students came from hundreds of miles away and failed to 
get admission. Admissions were given only after the students were examined for 
their languages skills, familiarity with basic technical texts like Ashtadhyayi, 
level of intelligence, and also their conduct and behaviour. On an average only 
two out of ten were lucky to be admitted. The others returned disappointed. (The 
Caravan iSdrtha‘ of S. Ramaswamy, pp. 149-150)

As, in Vedic pathasalas, in the Nalanda University too they offered 
worship both in morning and in evening. But, there was image worship here 
every morning students after having bath performed ritual worship of an idol of 
the Buddha which was there in their respective rooms.

cfSfFi?ppJT ^ srafaft? I cf^r TMiwiffw 4tta

sp?IT '3iraTT31ppfTT Pi#cUI4dl W I (Sarthah, pp. 174-175)

(The greatest truth is that which is eternal, unchanging - that is vajra, the 
characteristic of the sunya, according to Nagarjuna, and vignapti according to 
Acharya Vasubandhu.) (The Caravan iSartha’ of S. Ramaswamy, p. 155)

Nagabhatta got admission in the Nalanda University as a student and 
wanted to enjoy the sweetness of Buddhist Philosophy. But, there he was snarled 
with logical tangles and arguments, which are explained in the following 
quotation.

taj SiWRWJlT 31K*qcnc?g, qRiTTWclS, JWtRS., TOlteTTPf,

■3PlH4lR|cbK'J|^ yMl4RcbKui) PlftrlcbRN, SJlfRTS, <l^|4cjlT8, 3Kd)l4'e|KB ^4I4HI

taw wr wprw «wi«ciif4<flcir taci w I mm ^ §s wr
^ cRcrri^- tariffs ta qwigt w I mmm
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f^SFRT ^ PPTRT # ?RT fiTT Pfe >3#T

'3PTFJ?T I

iHlftcfi #kfiPdcb '4'HlltSK Trflcfi WcPJf §TF3TI5 f^FP^I

crfr 3^§ 3WT§ TRl# cF3R7H 3Tcf Tfiff I WT W0^ Wl ^ 'an^f M

\ I ^TRRFTT WW cIT ftfrRTTS I (Sarthah, p. 188)

(My strict academic training and learning was with all the minute, 
technical, and sophisticated categorizations regarding the relationship between 
cause and effect and with speculations about the origin of the universe indicated 
in words like arambhavada, parindmavada, vivartavdda, samavdyikarana, 
asamavdyikarana, nimittakdrana, upddanakarana, vyapti, satkdryavada and 
asatkdryavada. As a result, the simple story of the prince sometimes lost a bit of 
its beauty and value. A simple fact like ‘desire is the root cause of sorrow’ was 
torn to shreds in the battle of complex grammatical, rhetorical, and metaphysical 
arguments. Sometimes I felt that serious academic study was a way of destroying 
the lovely little stories that illustrate great philosophical truths.

The path of the Buddha had been subdivided into Vaibhdsika, Sautrantika, 
Yogdcara and Madhyamika; these had been further subdivided into Vajrayana 
and Sahajayana and they were now fighting one another. They also, took on the 
local colour of the countries to which they travelled. (The Caravan lSdrthd> of S. 
Ramaswamy, p. 162)

Here we can see the deep knowledge of author about Buddhist Philosophy. 
Nagabhatta who was bom in an orthodox Brahmin family and educated in a 
pathasala, knew everthing about Gaya which is a holy place. He wanted to 
perform Sraddha of his parents and so he went to Visnupada. But, he could not 
perform Sraddha as his mind was thinking about Lord Buddha and preachings. 
His mentel condition is explained lively by the writer as follows:

Wf cRg ifcTOT ^pTT OTUcT, T^llcf i

TTfWHWTT TcTMPHa ^TPcF I cWlft WMT ^m°o

W sfcT IfilS SiflicbHi' FRWf WT ^ I I ^ 2#fiblP)

siPrw#! ptftPt it i f^crrr wir pw sPf
ttPt siPr I fisjT cft wsr ? trw[?
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'3T1W STRcftTS, f^RSJg, dx-lTlI W OfrPTRfg, &MI’tKuI #=!§ WUf%, iMfi'l#

w R#r # m tersT %mm f^to:l mt s## %?t, wts 

#54? TOTf#T§ W WT5# #^Fs8 I W&1 'MmdH

^ ^ 3#T ^m\ (Sarthah, p. 195)

(An object is like a flame. The flame that is bora dies instantly. It is not 
related to the earlier flame or to the succeeding one as it gets born and dies every 
minute. But it looks like a single flame because of its unceasing continuity. So 
too do objects and substances. How true the Buddha’s doctrine was! As I 
watched that flame, I realized that all objects are transient and so is life. That 
being the case, who is really related to whom? Who should perform the rites to 
whom? The ritual of performing obsequies to the dead is based on the belief that 
the Self is constant, eternal; the end of the body is not the end of the Self, and the 
soul resides in a transformed, metamorphosed state in other worlds like the 
Pretaloka, the world of shadows, Yamaloka, the world of the dead, at the feet of 
Lord Visnu, or in Brahmaloka. If everything was transient, what was the 
significance of this ritual? Was it in order to perpetuate the emotional bond with 
one’s parents that all these observances had stared? Did not the Buddha say that 
all action must be given up?) (The Caravan ‘Sartha’ of S. Ramaswamy, pp. 167- 
168)

Nagabhatta had lost , faith in the Vedic tradition as a result of logical 
resoning
and influence of Buddhism. His belif in eternal had been shaken. Here the writer 
picturised the mental condition of a common person lively. In Nalanda 
University, many students came from hundreds of miles away and failed to get 
admission. Admissions were given only after the students were examined for 
their language skills, familiarity with basic technical texts like Astadhyayl, level 
of intelligence and also their conduct and behavior. The author explained about 
the arrival of the students even from different countries as follows:

ricpRKft STFTtSptf I TIT 'STFTcfS f#T I TOfrf

Ttef fTPWHi m mm '3i?r# q<il^ddK f#r l wrfcf
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vidwiRsicfr^ ^mhPscik Mrj' sTfrmsrfeftM w&r§ yf^dciH

I WRf^dTS Wprfcl WITTflW pfeTfH gTTTTTTWWRg SlfcpitH M^RTT8 

to 1 T W cl WTf, fR^, cTT% fddldlPld^pl I #T-

- cHft<llft'«T8 '3TFRTHT cftf ^TFTTf^ JT^t Wfej §^#1 I 3#T

rnm°o, srf^qf^ ^ i wr ww 3^tr; tpttt wftw gfcr^fcr^ ^nr r&t
dlf-rl I {Sarthah, pp. 174-175)

(Students from China, Korea, Thailand and other countries came here only 
after obtaining all the knowledge available in their own countries. The great 
scholar Fa Hien had come here. Later, another scholar named Hieu-en-Tsang 
came here and won a debate against a famous scholar called Lokayata Charvaka 
of the materialist school of thought. I was told that Emperor Sri Harsha requested 
Pundit Sheelabhadra of Nalanda to send four eminent scholars to defeat the 
Himayana school of scholars at Utkala. Sheelabhadra sent Pundits Sagaramati, 
Pragnarashmi, Simharashimi and Huien-en-Tsang. Besides, there were others like 
It-sing, Thanmi, Huein-en-chew, Tahi - it is difficult to remember all those 
names. Many others continued to come. They learnt the important texts and 
returned after making manuscript copies of them.) (The Caravan ‘Sarthcf of S. 
Ramaswamy, p. 150)

Here we can see the deep knowledge of Buddhists philosophy. The author 
sketched thus the Buddhism, which was flourished in the 8th century, very really 
and sensibly. Nagabhatta the hero of the novel heard the name of the God 
Manibhadra Yaksa being used by the leaders and workers of the Sartha from the 
very beginning. Some of the guards would unfailingly invoke the power “Namo 
Manibhadraya,” just before they went to sleep, as soon as they got up in the 
morning and before starting their journey. So he asked about the origin of the 
God Manibhadra Yaksa to the chief of the director of Sartha BudhaSrestl. Then 
he said as follows:

WRTWT cbd^qifuMl qicPHoMI I '3#T WT SRPT#!

f^RPjwis wmn ciifH'4 erps wit #rnr§ mwr I Ihr trrtf)
TTPjftRf WdT WScfr RpTPJS R7 H1W§ # Wtrffqg I
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TOT 2TOTM#T IJSciWl ^7 I ^ fefrf WMT#L TRS-RTS ^fTg W qj

m W^(? (Sarthah, p. 17)

(‘Punditji, you are learned in the scriptures. Is there a god who exclusively 
protects travellers? Please give it a thought and tell me.’ Yaksas and Yakshinis. 
But I could not remember any specific protector of Sarthas. After travelling a 
little further, looking at the row of horses in the front and waiting for my reply, 
he said, ‘Please do not think that a Sartha means only trading on land. Trading on 
the high seas is also a part of it. The trade between various landmasses on the 
oceans are carried on through ships. The merchants have found that sailing on 
water is easier than travelling on land through various hills and forests, rivers and 
deserts. Your sacred texts have forbidden sea travel itself. That being the case, 
how could there be a god or goddess meant to protect sea-faring merchants?’) 
(The Caravan ‘Sartha’ of S. Ramaswamy, p. 17)

He replied that the Manibhadra Yaksa was a God of Buddhist origin who 
exclusively protects the travelers and even he questioned Nagabhatta that was 
there any god, who exclusively protects the travelers in the verdict religion. He 
even argued that in Gautamasutra a travel Brahmin was forbidden sea travel and 
this did not apply to the other castes.

The author described the character of Lord Krsna that is totally opposite to 
that of Lord Buddha. Lord Krsna is a Yogi who taught the common person, 
became successful in his life by performing action without the expectation of 
results.

cprg ^ SJTvPPT P7FW WWf ^fTTTV-f #te'RT WPWRI

Tff)g f^S I'iHd'Rl Wm°o W

TTITrfFJR 71S I JgFF Tjp Tgmmz tlM i {Sarthah, p. 284)

(What a repository was Krsna, who contained within him so many 
complex, diverse attitudes like bravery, courage, planning, sacrifice, 
renunciation, love and eroticism, worldly wisdom and other worldliness pravritti 
(an attitude of external extroversion), nivritti (the opposite attitude, the 
introverted tendency of withdrawal), disinterestedness, indulgence in action, 
performing action without the expectation of results, and other traits. However,
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the Buddha had a one-track mind - recommending disinterestedness in worldly 
affairs.) (The Caravan ‘Sartha’ of S. Ramaswamy, pp. 247-248)

Here the author compared the character of Lord Krsna with Lord Buddha 
very cleverly. Jaysiriiha told Nagabhatta as the administration was in the hands of 
Arabs, where the majority of people were still Vedic persuasion. Arabs plan to 
convert all the common people to their religion gradually. The men lost their 
sense of purpose and women stay indoors, afraid to come out. So, the drama 
troop should perform the Krsna’s story and impart the message of Lord Krsna, so 
that men and women cast aside their importance. The drama troops performed 
drama in Mulasthana, one morning several hundred bearded Arabs soldiers had 
captured the sun temple of Mulasthana. Nagabhatta along with two other young 
men walked through various streets with the costumes of Lord Krsna and advised 
the people to rise in revolt and said that it is the Lord Krsna’s message, so 
Candrika & Carumati were arrested.

fepsiFRii m ^ i MM § 3it wmz
'W-LfT! 4pTT4 w #-Zfi Cftsui cp 3#r 3LPrar i

Ml T '3T#f( I 3lMl4H 3?ifc1'c|rt M 3TR1TT 3TRTI^mr I

JRRRl 71% Pl4% 7p§ I ttag %

VL4;#ftcp|g 3RPR17i;lR SR T OTFHl 3#T 7J '3ftiRid.ugH SR

3WM 'Snfml W M 3#T 7g^W7clT8 MorMHIg mw{ 31RT8

gfMrs i 3if^r msOT; 3isfST I) rt stowr; i 3ft§ ^Mbim

W 3M^ TITITRSTWra:! 3f# It 33PJFKI 3RRRM

3#r R %§TRR18 % 3R#T8 fU# R71S fRf ^ 3T§RHT MM

I sfe wz® 7# . .3?r#( ter §#7 TfRR§

^RRRRMw I 3TFTT^ sRPIR. 3#1 WFT T44#) R 4Ld^dlPi mg 3RRIR RRST 

f^T fepRS ffcl W %=r WRR. I SgcfrlvFRR RR jmTfMlSRM fig SST MM 

RST RT wMM MrRT§ % W TfRWf I W SR RlcL-WS

(Sarthah, p. 290)

(“After midnight I went home. Candrika was also excited. While we were 
eating I explained what had happened at the meeting. I also told her the message I
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had spread in street after street dressed as Krsna. Neither of us could sleep. We 
were thinking about the ignorance that had enveloped our people. In the early 
hours in the morning, when sleep really takes over, I heard the sound of the 
horse-hooves near our house. My instinct told me that these were soldiers, Arab 
soldiers. They did not tap on the door; they just broke it open. One of them had a 
lamp in his hand. Five soldiers armed with swords rushed in. Without giving me 
a chance to even open my mouth two of them caught hold of my throat. Another 
one held Candrika with his right arm and lifted her. Two others caught hold of 
Carumati. Even before we realized that we had been arrested the three of us were 
put on horseback and kidnapped. They held up their swords as a warning for us 
not to scream. Since our eyes and faces had been bound with cloth I could not 
guess in what direction we were being taken. After a long time when the cloth 
around my eyes and the rope around my legs were taken off I realized that I had 
been confined in a dark dungeon where no light could reach. I had no idea where 
they had taken Candrika and Carumati.) (The Caravan ‘Sarthcf of S. 
Ramaswamy, pp. 252-253)

Here we can see the capacity of the author, who relates the situations and 
waves the story nicely. In the following quotation, we can see the descriptions of 
horrible torture given to Nagabhatta when they captured him and made him talk 
about thye secrets of plan.

FTfS'T I m TTcf T, >3#r 3 TOMS WIS SnWPPT
tpcRTT 35RTT IMS RT 1 ^ TftT tfccl TRlffei

rt <wm°o ifcT rtfrit % PNraPxf ret i Efei ^ flri #1

3TRER FSTfthf ^ #f 7W W I (Sarthah, p.292)

(They wouldn’t kill me easily. They would have guessed by now why not 
only I, but the entire drama troupe had come here. They would condemn us as 
saboteurs trying to instigate revolt from within to surround their army. I saw 
clearly that they would subject me to all sorts of torture to make me talk about the 
secrets of the plan.) (The Caravan ‘Sarthd’ of S. Ramaswamy , p. 254)
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Nagabhatta faced the terrible torture but didn’t tell anything about their 
plan. Nagabhatta think of Candrika and Carumati as Arabs arrested them also. He 
love Candrika very much and even Carumati as his mother.

TO. #35 McfTOfT§ ^fcT ffl^T RT

3TTTO5§ TOITO I f|RT mg cT^TTg ^fT # *R TOTOU Mf ^TWS

¥T ttc]- 1 to; m 1 mmti i#r ttoto 1 m 5 sp#iw # ^r§

mm totti ms feu ^ hi wif^r tototi tots
TOfjfcfg I ^ufh ^TT8 TOTS TOT^cITS , TOft JW gTOTO I cTT TO

didcMS ? TOTS cpTOTS ? TO WTR^ f^TO ft c§#vl fTO TOTO? 

1% ftRTT I ^fci thrift hh hi RiftiTOdi? wf^- to a# •dfi^cpjg $m, to m 

toto to to toftl fro m hi^ror 3#r toF wro totto;!

TOT fT8 TORTO TOTh; I (Sarthah, p. 293, 295)

(Candrika would have also been chained and thrown into a mosquito- 
infested cell. I felt that she did not have the strength to bear such pain. I began to 
worry about Carumati also. Though she was past fifty, she was attractive. Though 
her hair was beginning to turn grey, her face was still beautiful. Where had they 
taken her? What had they done to her? Where was any guarantee that they would 
not rape her? These thoughts assailed me. How many times had she given me 
food! I realized clearly now that I thought of her as a mother. Again my eyes 
filled with tears.) (The Caravan iSartha! of S. Ramaswamy, p. 255,- 257)

The author sketched the mind of a comman Indian who thinks about all as 
his own family members. Here Nagabhatta worried about Candrika and Carumati 
who could not bear such terrible pain. When Candrika was in prison, Nawab’s 
people took her to the palace. She submits to the Nawab to save the life of her 
lover Nagabhatta. The Nawab even forces her to become his concubine. When 
she came to know that she was pregnant, she even tried for miscarriage. In 
between, she tried to meditate and get concentration while meditating on her 
Guru that gave a message to her. The next full moon day he was to leave his 
body so he wanted Candrika to meet in Guha Mandapa. So both of them day and 
night walked towards Guha Mandapa and reached late but Guru had postponed
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the depauture from his body as she was not arrived. She took his ‘Darsana’ and 
then he departed.
Writer S.L.B. described the funeral ceremony of the Guruji as follows:

vfftcls tIs m mmi ^tRi yqiRdiPi l Rrtm§

mmtRts ^m°o » tt w mPhR) *#s i%cfr tRftt % zm. 3Tcftmhj ms 
RlffTM I cbHNK Wgs M ^nTfrU M MIW(i ?rf%; 6fp

|fcr mRt % si% sfr; Mnteb# i m§ m tp I 6fwts mrs I 6wh; 6% 
3M1R FT I TmiTS SM1S tew 61T%| RicMT Jp WTOWT §lffR 
'3ii^sjci.Rj^ ^chi^siPi tuttmicj l Mgs 3?r Tm, wiftwr 
cgM, 3Wwi 61% RiffrwIS 6T£Rdfrf ^fWlRf MIMT 6T%Ml T

MIS, T TFM T W ^1%%% MS I cf,l^cjU:sRcj RmS ^g 6fR^T§ I

Ricpus 6tfrt Rmt rri%r t %Rr ft I f%j «tm% w i

cjFMFt FlgS |S%%3Rprs M 6f#IMfT RfrMT dl d'dlcl FT I (Sarthah,

p. 332)
(I walked briskly. Firewood had been arranged outside the grove. I 

understood that this was to prevent the fire from reaching the leaves and 
scorching them. I came back. The young ascetic held out his hands. I held out 
mine in a clasp. As soon as he uttered the sacred syllable ‘Om’, we lifted the 
body. It was heavy as, after all, it was a corpse. I was panting. His breath was 
under control. We placed the body in the same padmasana and arranged the 
firewood all around it. He went into the cave, brought out the light, covering it so 
that it would not get extinguished in the wind and set fire to the pile of dry leaves 
which had been gathered at the foot of the pyre. There was no chanting of sacred 
mantras, no touch of the rituals connected with karmakanda - the path of action. 
The body which was erect like a piece of wood started to burn. Candrika who 
was standing close to the pyre did not weep, but was struggling to control and 
suppress it. The young ascetic was arranging the firewood to facilitate the 
burning without the slightest sorrow.) (The Caravan ‘Sartha’ of S. Ramaswamy, 
p. 287)
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After this, all of them took bath as he was ‘Sannydsf not any type of rights 
and rituals were conducted by anyone. Further, we can see the author’s 
knowledge of music from the following quotations.

uqfafcdi mw{ I ot
Rrmws ^qfcpsa cpPri wi wpift

^wyc,iTU<iRdi% ^3 i%wpf ¥T jrb #tt zrnfcu 
^-ntrsMt m°0 sRwfcr w I (Sarthah, p. 157)

(On the opposite platform about thirty boys were sitting in padmasana in 
three concentric circles and chanting the Samaveda, the third Veda with its great 
musical component. I was absorbed by the perfect musical harmony of the 
chanting and the rise and fall of the incantation technically called Udatta, 
Anudatta and Svarita. Evident in their chanting was a feeling that transcended the 
mere literary meaning.) (The Caravan ‘Sdrtha’ of S. Ramaswamy, p. 137)

By this, we can understand that the author has a deep knowledge of music

too.

VI.VI STYLE OF TRANSLATION
The Translation of 'Sdrtha' is lucid, beautiful and easy, without much difficult 
compounds. Even an ordinary man can also read. Dr. H. V. Nagaraja Rao 
retained the rhythm and other beauties of form and other essential parts of prose 
and even the beautiful natural things are retained their originality even after 
translation.

Dr. H. V. Nagaraja Rao has enriched the field of Modem Sansakrit 
Literature by translating the novel ‘Sdrtha’ of S. L. B.. He has set example. 
Inspired by him Janardhan Hegade has translated ‘Dharmashree' and Dr. H. R. 
Vishwas has translated 1 Avar ana', so that the lovers of Sanskrit language are 
highly beneficial. This work is first of its kind to the best of my knowledge . 
Nobody has attended this kind. I attended for the first time because this area of 
research will develop further and will emerge into a new field .
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The form of translation is Bhavanuvada conveying the plot easily. It is 
made in such a way that even the beginners of Sanskrit language can understand 
the theme easily. It is Gadydnuvdda of a novel named Sartha into Sanskrit. 
Hence, we can say that the translation made by Dr. H. V. Nagaraja Rao is 
successful.

The translation into Sanskrit of this work is useful in introducing to the 
scholars all over the world the wisdom and enshrined into the Kannada literature. 
The translation is free from all omissions and commissions and true to the 
original thought. The language of the Sanskrit version is fluent and free.

Hence, Dr. H. V. Nagaraja Rao has made a valuable contribution to the 
field of translation as he has published most of the translated works in Sanskrit 
and Kannada.

The translated work of Sartha in Sanskrit is so beautiful and lucid, that the 
idioms and phrases are used comfortably and justifiable. The translaot has played 
closey into the author’s workshop and worked very efficiently and faithfully. It is 
a good example of translator’s personal adventure as a voyage of self-discovery, 
the age old controversy about the faithfulness of the original which fell into a 
proper perspective. Hence, the original author S. L. B. himself exclaimed as, “the 
translated work is more efeective and beautiful than the original.”

VI.VII PLOT OF SARTHA
The main plot of Sartha was taken from the 8th century as it is the changing 

period from one. stage of our history to another. The author himself said in the 
author’s note of Sartha, which is translated into English by Professor S.
Ramaswamy that “I set out........ story”. In ancient India, a trading caravan
literary means Sartha consisting of elephants, horses and hundreds of bullock 
carts would travel to distant places in order to trade there. Sartha is a remarkable 
novel which works on two different levels simultaneously. It is the journey of the 
hero of novel of Sartha which is physical as well as spiritual across the country. 
Nagabhatta is a scholar of 8th century born in a vedic family. Nagabhatta has been 

deputed to study the secrets of caravans in order to start a Sartha of their 
kingdom, by the king Amaruka. Nagabhatta leaves home in order to learn the
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secrets of Sartha. He even learnt the secrets of Sarthas of another region as he 
has to leave in Mathura for a long time. Mathura was a big commercial centre 
where all the great roads were connecting. So, he learnt a lot by the Sartha of 
different directions which he met there. In his journey, he meets several types of 
people, becomes a witness and come under the influence of dozens of religious, 
social and cultural modes, usual people and experiences are depicted at 
historically changing time in the panorama of India. The author has a deep and 
extensive knowledge of history and even the research of Nalanda was conducted. 
So, the author created a beautiful sketch of Nalanda as well as Buddhism so 
lively. India is constantly facing conflicts of religious beliefs, which is explained 
by S.L.B. in his creative imaginary style. Here the author has gone back 
chronologically to a past time to recreate the atmosphere of a bygone age, 
actually the 8th century with an authenticity that is his hall-mark. Nagabhatta 

come to know that king Amaruka betrayed him and even his wife SalinI betrayed 
him through the yogic power which Nagabhatta has attained through a stage of 
meditation. Thus, the hard truth is revealed to him. The main motive in sending 
Nagabhatta away is to get his beautiful wife SalinI. When he came to know he 
became very angry and thought of killing both. Suddenly his mind changes, 
Nagabhatta is a traditional, vedic scholar, but he is spiritually and morally 
adventurous enough to try other modes, moves religious beliefs and strange 
practices. The significance of novel consists of sketching the picture of authentic 
and credible historical characters as well as the representation of metaphysical 
universal truths of the ‘Eternal India’ in the literary form of novel. The incidents 
in the life of Nagabhatta throughout the novel as he moves through Sartha and 
even after reaching Mathura and even the onward journey of life which is 
depicted very nicely. The frustrations of Nagabhatta and the changing mind 
without any goal are sketched interestingly. So, the readers go on reading the 
novel till the end. The poet S.L.B. wrote the novel chapterwise. There are thirteen 
chapters in individuality but they are again interlinked with one or situation. 
Throughout this gripping narration which is a spiritual journey of the narrator, we 
enter the ancient world of kings and concubines, Buddhists and Tantrik 
merchants and spies, strange customes and manners. Indeed a whole vast 
expansive panorama of the past unfolds itself in the characteristic expert 
knowledge of S.L.B. This novel abounds in technical details as they are an exact 
reproduction of life of the 8 century India, Erotism and ascertism logic and
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vision intermingle inextricably to create an experience that is rich and strange; 
strange to the unitiated into the wealth and diversity of India more than a 
thousand years ago. The character studies of Adi Sahkaracarya, Mandana Misra 
and Kumarila Bhatta with all the technical details of their metaphysical 
standpoints cumulating in the traditional scholarly disputation between Sankara 
and Mandana is fascinatingly and just as authentic in technical details. The clash 
between Buddhism and Vedic religious beliefs, the extraordinary interesting 
arguments between the Purva Mimamsa point of view and the Uttara Mimamsa; 
the Vedic, Advatic point of view between Mandana and Sahkaracarya could all 
be expressed only by an expert in the field. A former Professor of Philosophy 
who studied it as a student and who taught it for many years. The magnificiant 
picture of Nalanda University with all its grandeur and the Buddhist servants 
takes shape graphically in the novel, augmenting the authenticity of the 8th 

century glory that was India. The status of the women scholar of the time and 
great respect that they enjoyed is revealed. For example, when the wife of the 
great scholar Mandana Misra, Bharti Devi is chosen as the umpire to judge the 
debate between Mandana Misra and Adi Sahkaracarya. When she decides in 
favour of Adi Sahkaracarya as a result of which her husband has to become and 

cease to be a householder and leave the house forever, this shows her impartiality 
and great scholarly power. The character of Candrika, the actress in addition to 
her charm and physical attraction brings out at the same time her yogasiddhi and 
essential ability and learning, showing how highly evolved some Indian women 
were in the 8 century. One can assert that the character of Candrika is so 
fascinatingly drown in all its complexity that the undoubtedly ranks as one of the 
great female characters in the whole range of Kannada fiction.

Sartha can be discussed at several levels. First of all it is an historical 
novel par excellence. Some western critics have said that the Indian fiction lacks 
a sense of history. This novel proves the contrary, the exact and acute 
reconstruction of the 8 century India is seen throughout the novel. The author 
S.L.B. actually stayed in Nalanda to recreate the ancient glory of the University. 
No wonder the Buddhist background comes through with stunning authenticity. 
If a historical novel means the reconstruction of the history moment from the 
past, Sartha brings back the 8th century India as authentically Scott’s “The heart 

of Midlathian” brings back old Scotland. Sartha also can be seen as a picturesque
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novel in so far as the story concerns itself with the escapades of the protagonist, 
though Nagabhatta cannot exactly be described as a ‘Picaso5 in the original sense 
of term. The novel is a long succession of his adventures in a realistic manner. Its 
structure is episodic. It also deals with the theme of appearance and reality. 
S.L.B. uses the Sanskrit language authentically in his novel at various levels to 
bring out this unity. He punctuates his narrative with appropriate Sanskrit 
quotations from various yogi pooja. The highly spiritually involved Candrika is 
quite a match to the traditional scholar Nagabhatta. Subjects like mind reading 
and entering another’s dead body known in the philosophical term as “Parakaya 
Pravesa” are a part of wrap and woof of the novel. However the high point of the 
novel from this metaphysical level culminates in the great debate between the 
Sankaracarya and Mandana Misra. The debate itself which is narrated is 
considerable detail leaves no doubt in the mind of the readers that Sartha is a 
metaphysical novel.

Fourth, it is a romance. The love story of Candrika and Nagabhatta, with 
all its ups and downs, trials and trabulations through thick and thin mankes this is 
a very readable level. His attempt to seek the conjugal solace with Candrika fails 
on accout of her pursuits of yoga and resultant disinterestedness in worldly 
pleasures. Nagabhatta fails to emotionally secure it through Sugandhi, who has 
been persuaded by Candrika to the Muslim invation; their occupation of Sindh 
province and forcible conversions of the local populations. Nagabhatta who 
changed his name into Krsnananda when he took to acting is forced to undergo 
physical torture. Candrika submits to the Nawab of the alien powers to save the 
life of her lover Nagabhatta. The Nawab forces her to become his concubine 
which results in an unwanted pregnancy. The novel ends with Nagabhatta and 
Candrika deciding to get married according to the advice of Candrika’s preceptor.

Finally, it is not accidental that Candrika is a great singer. Music is an 
integral part of novel of S.L.B. The early story of Candrika’s life as narrated by 
her concerns her being trained by a blind musician who was her guru. Though 
she was an excellent actress on stage, it is her music that runs like a melody 
throughout this novel. This Sartha is indeed a remarkable historical, pictresque, 
metaphysical novel and a great romance.
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