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Chapter 03

Literary Style of Sarva-siddhanta-saiigraha

_ rAdi Sankaracarya’s order of ehapterization is logical, as he starts 
with the general philosophy to the more and advanced systems of 
philosophy. This means that his plan of presentation starts with less 
important systems to the important and even more important system 
ending with the most important i.e. his own system of Vedanta in 
chapter 12. The system of Yoga therefore, comes closer to the 
Vedanta,1 at the same time Vedavyasa’s system chapter 11 is near 

most to the Vedanta chapter 12.

Adi Sankaracarya’s style in the Sarva-siddhanta-saiigraha (= SSS) 

parti-eularly, is discussed herebelow under 09 heads:

(01) Well known order of 06 Systems
(02) Direct involvement (bold style)
(03) Succeeding refuting the preceding
(04) Arguments and Solutions
(05) Enumeration of topics or elements
(06) Upanishadic and other ideologies
(07) Figures-of-speech
(08) Importance of other sastras
(09) Employment of inter-complimentary words.

1 Many a times it is argued that Adi Sankaracarya has not paid due attention to the system of 
Yoga while writing his commentary on the Brahmasutra m/M 4hT: Mc^+d: A A/3). But this 

is just the view of the sutrakara and not of the Bhasyakara, because the Bhasyakara i.e. Adi 
Sankaracarya has taken immense help of the system of Yoga in almost all of his texts like

etc.
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(01) Well known order of 06 Systems

1. In the stanza2 * (SSS 1/23) Adi Sankaracarya has changed the 
well known order of the 06 systems of philosophy as Kapila (Ol^),
Jaimini (fddlHiOl), Vyasa and Patanjali (tPt), instead of Kapila,

Patanjali, Jaimini and Vyasa. Hence it shows that till his times the 
order and the clubbing of the two-two were not prevalent.

1/1 Under SSS 4/38 the author has given an independent 
statement offering the solution and his own specific remark regarding 
the four sects of Bauddhas who are one spiritually but still quarreling 
mutually on the point of the mundane matters (sqq^R:). This shows

that the above 04 subsystems viz. Madhyamikas, Yogacaras, 
Sautrantikas and Vaibhasikas, are not totally separate as systems but 
they are 04 sects of one philosophy.

1/2 He does not follow the chronological order of the two founders 
of the PurvamTmanisa School of 02 grounds, because (1) Prabhakara 
(CH 07) is philosophically nearer to the doctrines of Vaisesika - 
Nayaya (Chs. 05 & 06), (2) Kumarilabhatta (CH 08) is 
philosophically nearer to the doctrines of Samkhya - Yoga4 (Chs. 09 

& 10) and lastly the two branches of the Uttaramimamsa i.e. Vedanta
r

of Vedavyasa (CH 11) and of Adi Sankaracarya (CH 12).

2 cFWRsj eH^ I

tf^T: 'tgRi'KefST: IR/^il

4 Cp. dkllcHHI 4<Mlc4Pi I
VMlj<Kfe4>||<S/^||
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1/3 It is remarkable that the system of Prabhakara is given prior 
(i.e. CH 07) to that of Kumarila’s (CH 08). The only reason behind it, 
seems to be that the system of Kumarila is nearer to the Kevaladvaita

_ r

of Adi Sahkaracarya.

(02) Direct involvement (bold style)

2. Adi Sahkaracarya’s bold statements are also noteworthy. The 
SSS 9/4 runs thus, “In the Vedas, the Smrtis, the Itihasas, the Puranas,

r

the Mahabharata, etc., and also in the scriptures of the Saivas and 
others, the teachings given in the Samkhya (system) are clearly seen 

(to be adopted).” This clearly speaks of the Sarftkhyas being powerful 
and more popular in his times and hence they are known as the 
Pradhanamalla for the Kevaladvaita of Adi Sahkaracarya.5

2/2 Similarly the usages like (by us) in 4/31 refers to the
Sautrantikas,6 in 4/56 to the Vaisesikas7 and in 6/15 to the Naiyayikas.

2/3 There are ample evidence of Adi Sahkara’s direct involvement 
such as, (01) “Given out by me” (TOW) and (02) “To be learnt in

detail through the mouth of a preceptor” (qilcMiPi *J<l(Jiai<I) in SSS 

9/29,8 (03) “I shall narrate or discuss” (38^) in SSS 10/1,9 (04) “I

5 ^ 1 
nn-dlxfi drifts cT?n ifeiwifeg iiy yi i

rr ^ sin Rta w ^ 11 v/ ? ^ 11

u nv/^ii

j|<1^fci.!i^/R^ii

9 m i
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now describe” (38$) in SSS 11/31,10 (05) “We give the justificatory 

reply” (^T:) in SSS 12/9, (06) “Tell (me)” (3?) in SSS 12/46, (07) 

“Here we give (this) reply to the objection” 313 ^3: 3313133. SSS 
12/61 and (08) “tell (us)” (33) in SSS 12/68.* 11

(03) Succeeding refuting the preceding

3. In many places Adi Sahkaracarya has presented the arguments 
of the opponent in their own words and that reminds of his Bhasya 
style. It means that he projects the respective system in its 
authoritative manner.

(a) “The element (known as) akasa is declared by us (i.e. the 
Sautrantikas) to be (the same as) the ultimate atom. It has to be merely 
a notion.” (SSS 4/31).12 (b) “The divine Lord, who has been declared 

(to exist) by the Vaisesikas and others, whose aim is (merely to 
indulge in) excessive flattery, is not admitted by us. Now, he is 
disproved (by us thus).” SSS 4/56.13 (c) “No effect is here produced 

without (a producing) action; and it is proved by us (i.e. the 
Naiyayikas) that this action has to be preceded by efforts, because it 
has the character of an action like the actions of persons like us.”

Ml#RII : IIM/3I

WIRra Tlfft TO erRTcf: |
Uctel: 3: :*[fUll^/^ll

11 *nfcr cts? i
ilcJPWf^siTW: IRRMlI 

T: WTPjiMftcT: I 
U xf y tffiw 1-j Mis? ^ ^ IIX/^II

13 I
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6/15.14 (d) “It may, however, be objected (here) that, (even) without 

the Vedas, the Yogis perceive directly and clearly (what is) Piety, in 
the manner of (other persons perceiving) the fruit of the emblic 
myrobalan when placed on the palm of the hand. How (then) can the 
Vedas be the sole source of authority (in relation to Piety)? It is not 
right to say so (in objection), the Yogis cannot be different in nature 
from such as are like ourselves.” 8/25 (e) “Our sacrifice i.e. the
sacrifice enjoined for us” (WFTteW^f SSS 11/63) where our means
the ■WlRcicb persons.

Savra-darsana-saiigraha(=SDS) also adopts the same style of 
refuting the former by the latter. (SSS 4/4c) =

(SDS 2/6), SDS furnishes the example of (SDS 2/6) (the

sun has set) WH? in his writes

1% i^/c^w16

to explain what is to be known or understood This statement
illustrates the absence of an artful speech (4sblf4d) though SDS points 

out the suggested sense.

3/1 The preceding doctrine is refuted by the succeeding one in 3/1, 
4/1, and hence the word cT4T in SSS 3/4 & 5 (by you) uttered by the

14 chi# Urt fen wm w

15 'WfcT Epf cFST Mdl
rwii^/^M

wc/rwi
16 Kavyalankara of Bhamaha: Ed. Anantray Raval, Pub. Shree Parshva Prakashan, P 29.
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Arhatas refers to the Lokayatikas,17 in 4/19 & 25 Madhyamikas,18 in 
4/30 to Yogacaras,19 in SSS 4/57 to Vaisesikas,20 in 9/33 the 

Sarflkhyas21 and in 12/68 it refers to the Naiyayikas22 (SSS 12/66-72).

3/2 Under SSS 3/1 “The doctrine of the Lokayatikas objectionable 
by all other philosophical controversialists” u4eliR*iH0 is

being refuted by the Jaina (^MU|=b) expresses the system of Lokayatas 

or Carvakas must not be ignored but rejected and refuted (STT^T:) by 

each and every system of philosophy.

3/3 In SSS 4/18 Yogacara followers refute the TJfWcFf of

Madhyamikas which is one of the 04 sects of the same Buddhism just 
as in the former chapters.

3/4 It is remarkable that the system of Prabhakara is given prior 
(i.e. CH 07) to that of Kumarila’s (CH 08). The only reason behind it, 
seems to be that the system of Kumarila is nearer to the Kevaladvaita

_ fof Adi Sankaracarya.

ww: m/vw
18 3RPT I

a#^ iiv/wi

t^ i ix/3 o 11
20 i

21 ^Pld 'sW^lcl I

22 3TcT: HRIrl ^IWi I
ijfli ^■kd^Rd: IRR/UII
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3/5 The example of nice style with the scientific touch is the 
discussion of the non-human creation of the Vedas under SSS 8/15- 
21, “There may be the faults of deceitfulness, etc.” SSS

8/15) where the allegations of deceiving the people, etc. are argued 
and the same are refuted, though the arguments of the Nastikas are 
already dealt with in Chs. 02 to 04 of the Lokayatikas, the Arhatas 
and the Bauddhas.23

3/6 It is again noteworthy that the system of Patanjali does not 
refute the preceding system of the Samkhyas (of CH 09) which shows 
that both systems are complimentary to each other and hence the 
names Intend icfl (i.e. the system of Samkhyas) and (i.e. the

system of Yoga of Patanjali) show an extremely little difference.

3/7 The system of Vedavyasa (SSS 11/1 )24 does not refute the 

preceding systems of the Samkhyas (CH 08) & of Patanjali (CH 09) 
which shows that according to Adi Sankaracatya the three systems 
(i.e. ^TPT & ckoiiHri) are complimentary to each other.

(04) Arguments and Solutions

r

4. At many places Adi Sarikaraearya is exact in pointing out the 
particular point of the respective system. He seems to follow fully the 
respective system while explaining the device of the argumentation in 
the discussion.

•Sfeftw&IFri 5ftfq|%fc! fWifct: IR/UII

nuAii
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4/1 Under SSS 4/30 the second line “Even according to that same 
(process of reasoning), if there be no external object, (then) there can 
be no perceptive knowledge (of objects)” which is an example of his 
style of incorporating the arguments and the solution in the same 

verse.

4/2 In their opinion or doctrine (cFRcf SSS 5/21) shows clearly that

the employment of the pronoun ‘their’ is exact in pointing out the 
particular point of the Vaisesikas.

4/3 Waters have the quality of taste (3TFT: TR3TT: SSS 5/21) is 

different from Tarkasahgraha which defines the element of water as, 
Water is that which possesses cold touch (^ftcFFRfecq 3TPT: IRUI).25

4/4 The statement “By reason of its being opposed to the intended 
purport (of speaker, this sort of reply) stultifies the meaning aimed at 
(by him)” (blc94+^4fic4H SSS 6/33) is opposed to the intended purport

of the term 'HeNfel: (SSS 6/32c) meant to be *MlPl Wlf&I 4FT (one 

whose clothes are new), but understood as 4^ WT (one who 

puts on 09 cloths) due to the double meaning of the word 44-New (as 

an adjective) and 09 (as the number noun).

4/5 He does not repeat the same discussion again and again, as e.g. 
“Already told before” (^<ii4d: - - SSS 6/43) which is referred

to in “A liberation-wisher attains the Absolution by means of His

25 Tarkasangraha of Annambhatta, by. Gagendreagadkar A. B., pp. 2-3.
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grace”26 and “To be learnt in detail through the mouth of a preceptor” 
ftrasqift SSS 9/29).

4/6 He has given the syllogism to refute the arguments of others, 
as in (i) SSS 6/23, “The scriptures of Buddha and others are 
unauthoritative (313PTFTq) like the speech of the insane (<MnMiH),

because they were neither wise nor trustworthy (3FTT?f) as well as in

(ii) SSS 8/12-13, “The Vedas are no authoritative means of 
knowledge, because they possess the. characteristics of spoken 
sentences (even) like the sentences of the man in the street 
(^i^c^dct) and they are not authoritative, because they are the

productions of unwise and untrustworthy persons, like the speech of 
the insane (<HWH1H). These arguments are quite ineffective

(31ii4Wfcl), because the Vedas do not need any authoritative means 

(^HiyWddlHMl) of knowledge.”27 These ideas can be well compared

with his bhasya on Brahmasutras, “since you have no curb to your 
mouth.”28

4/7 One finds a nice piece of example of his Bhasya style under 
SSS 8/19-23 where he puts up the arguments and the solutions thereof 
that there is no speaker in the original productive utterance of the 
Vedas. The etemality of the Vedas is taken into consideration to

26 IK/Voll

arorHimgufkiccngsR-trRT w n

28 | (sfo^o Tfljo *fto
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■JA

establish their authoritativeness. With the help of which evidence 
(MFR) would the Lord be assumed to exist? Thus, it is well

established (tjfWcTT) that the Vedas are authoritative themselves.

4/8 The argument and its solution are incorporated nicely in SSS 
8/24 & SSS 8/25. The question regarding the authoritativeness of the 
Vedas is raised and the reply is given. The style of raising question is 
comparable to his Bhasyas.31 The word 4^ (SSS 8/24) employs Adi
r

Sankaracarya’s style of argumentation.

r aa

4/9 Adi Sankaraearya’s style is very much clear in the 02 verses 
wherein he has presented the arguments of an opponent (yfcMIcfl)

following the doctrine of the combination of knowledge and action 
which is discussed and refuted by him in 3Mic!4lci of

his commentary (under 2/10) on the Gita and the words %3c^: 

also remind one the phrase dTd^WI'4l^yiP<l4

frfMssf: i

(05) Enumeration of topics or elements

5. Just like SSS CH 01 Introductory,33 enlisting the four Vedas, 

Vedangas, Upavedas, etc. in many places, the author introduces the

'JOTlu^l!<S/Ro||

32 (1) 5r4931

(2) |
cRfcH 1 %R I i U / ^ 11

33 For details, See the verse-wise summary in CH 03.
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list of the points of the tenets followed by their enumeration and 
explanations. As e.g. in (01) SSS 4/4134 the 05 groups (TSFTk) are

mentioned and they are explained in 4/43-45, (02) 12 seats 
(3U4cHlPt)35 (05 inner senses, the mind and the intelligence as well as

05 outer sense objects) (though the author omits the fifth organ of 
action viz. the male or female generating organ (STS^T:) by employing
the word etc. - 3TTft)36 are explained in SSS 4/46 onwards.

5/1 The similar ideology of two or there systems is presented in the 
grouping or clustering the doctrine holders. Under SSS 5/10 wherever 
possible to club two or three or more points or ideas, Adi 
Sahkaracarya employs the word 3Tff? (etc.). As e.g. (1)

(SSS 4/49) the author omits the fifth organ of action 
i.e. employing the word 3?#. (2) (SSS 5/10) -

means being accepted or believed or followed by
r

Bauddhas and others i.e. Jainas and Lokayatas. Adi Sankara refers 
from the nearest to the farthest. (3) Under SSS 5/17 the importance of 
the auxiliary limbs (^TWs) is given where no repetition is done by Adi

Sankaracarya who mentions only one auxiliary limb viz. fwi (Science 

of pronunciation) already given in SSS 1/3.37

5/2 The perfection and clarity in his style is visible distinctly in the 
four principles of truth presented under SSS 9/38 as, the people rise

■q«RE^srr r iix/x?ji
35

36

37

Vide. Williams M„ P 148, Col. 01.
II

nicllft btiJehtui cTSTT I

ftwi (¥4lclRc3ft IR/3II
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aloft by means of the righteousness (spf:), while they go down by 

means of the unrighteousness (3ppf:) as well as the Absolution results 

exclusively from knowledge (IFfH) & the man gets into the bondage 

(of the cycle of rebirths) through ignorance (3^ mm).

5/3 Under SSS 10/35 he writes that the breath control has three 
normal types viz. External, Internal and the Confining one38 and the 

fourth one is specially for the Yogis i.e. the fourth one transcending 
the spheres of the External and the Internal is given in the YS (2/49 & 
51), “On its achievement, comes breath control the separation of the 
movement of inspiration and the expiration” and “The forth 
transcends the spheres of the external and the internal.”40

Similarly the Withdrawal is explained as the absence of union with 
their own objects, the function of the senses to follow, as it were, the 
nature of the mind41 and thence, the highest subjugation of the senses, 
which can be compared with YS 42

5/4 Under SSS 10/42 the purpose of easily mentioning the three 
viz. Fixing of attention, Concentration and the Self-realisation in the 
YS, is just a “technical term” (TllTMifi=f)) shows how Adi

Sankaraearya gives full justice to the other systems. Similarly the

41Ph1 li^o/^ll

f§c3l |Ro/3\3||

41 xHcli I

Mctiitfk! wrfiPs^rawii nW^n
42 R jnri3ic*n?R: il^o^o 3/HVl!
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term “the obstacles” (TWlf:) of the YS (3/36) is paraphrased by 

(SSS 10/45).

5/5 The style of furnishing the important terms is seen under SSS 

10/49 where he introduces the words Ida and Pirigala which are not 
incorporated by Patanjali in the YS, yet it is a fact that these two 
names along with the third vein Susumna (under SSS 10/49) are the 
well known terms of the Hathayoga43 These three are used to indicate 

the temporality of the life, because the Time consists of the moon and 
the sun (SSS 10/50), their two paths are well known.44

5/6 The 14 main arteries and their locations are mentioned under 
SSS 10/54-57 as follows: (01) ^Hl - goes into the head through an
opening in the central backbone (^?T+3#2f). (02) - on the left of

the region of the nose and is the path of the moon. (03) - on the
right of the region of the nose and is the path of sun.45 (04) - is

below, and goes to the genital organ, the testes and to the anus. (05) 
- go to the left hand. (06) W4T - go to the right hand. (07)

- go to the left foot. (08) - go to the right foot. (09)
W-Wcft - is (of) the tongue and starts from behind the susumna. (10) 

^tf#4l - & (11) - are on the two sides of it (i.e. the susumna),

and are (of) the two ears. (12) - is (of) the left eye. (13) TTT - is

(of) the right eye. (14) - The blood-vessel-tubes

43 Cp.

44 PH: |

II
4SHT^'(q^<rll I

fsr wf; wferren ii^o/hxii
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proceeding from the neck are (those of) the organs of sense and 
activity.

(06) Upanishadic and other ideologies

6. The Upanishadic ideology is incorporated in presenting and 
strengthening his tenets of Kevaladvaita. As e.g.

6/1 Under SSS 4/6046 the idea of the agency of the Lord is argued 

on the line of being partial and inimical which can be compared with, 
“It is He who makes him do good works whom He would raise above 
these worlds, and it is He who makes them do evil works whom He 
would drag down.” cftf Wlfcr ci 1 Tflrdhcl ^ 3

citric! ci wit "f^kcl II ^1° $/c) and “The Lord (^r)

creates the world with or without any profitable object, otherwise He 
needs not to take up the work. Does he play like a child?” of SSS 
4/6647 can be well compared with the gist of the Sankarabhasya on 

“But (creation of Brahman is) a mere pastime like what is seen in the 
world.” (?fcr§ <$e5l%c{<^T11 sfoTJo R/^/33).

6/2 The great Lord Siva48 though bodiless i.e. formless49 =

PkWbR:) possesses three attributes viz. Desire, Knowledge and Effort.

aa ,...... r ,r r„-c fN .. . ,

47 i

48 Cp. HrafcT I

(The Supreme Lord is situated in everyone’s heart, O Arjuna, and is directing the 
wanderings of all living entities, who are seated as on a machine, made of the material 
enemies).
49 u
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Which can be compared with, “His supreme power is heard of as 
diverse, indeed, and it consists of the spontaneous act of knowing and 
the act of control.”50

6/3 (SSS 6/40) - for the purpose of satisfying the Lord and
TcOTRIwVR (SSS 6/40) - by means of the power of Yoga

(meditation and mental concentration) obtained through His grace 
(MR). This is just the reiteration of, “The Self cannot be known

through much study, nor through the intellect, nor through much 
hearing. It can be known through the Self alone that the aspirant prays 
to, this Self of that seeker reveals Its true nature.” (4i44lc4l

__cF|wr*Tll ^3° */3/^ll) This idea is similar to the Gita,

<1too.

6/4 Under SSS 12/15 the idea that the competent practitioner of the 
path of knowledge has his mind inclined to the concentration on his 
inner self52 can be compared with “A rare discriminating man, 

desiring immorality, turns his eyes away and then sees the indwelling 
Self’ (T#^K: 11 ^3° ^/^/\).

6/5 SSS 12/29 The sheaths of the Self are taken as the Self itself as 
Under:

(1) The Self is the body (made up of food) according to the 
Lokayatas.53

50

51

52

53

• *=) 3 Wtfih'SfT X* 11%° Sk/CW

i^rt *m\4\ tit TOf* i
uprcrcm: nV^xii

sWWfeiRfff: ll^/^ll 
^WTWWTIciTR ofr^TSTcT: ^ 11 ^ / RVZZ11
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(2) The Self is the 31PT (consists of life) according to Arhatas.54

(3) The Self is the f^TR (consists of consciousness) according 

Bauddhas.55
(4) The Self is the 3TFR (consists of bliss) according to Vaidikas.56

(5) The Self is Manomaya according to those who follow the 
material principle ego (3^Rlc44i<0).57

(6) The Self is untouched by the quality of being the agent and 
other qualities

according to Adi Sankaracarya. His style of

synthesizing the different points of doctrines is observed in many 
places.

Moreover the same ideology from MBh. (including GTta) and the 
Subhasitas are nicely imbibed as under:

6/6 SSS 4/6758 is from the MBh. (3/30/88) and is quoted in the
r

SSS as well as in SDS (quoted under the Saivadarsanam, P 278.

6/7 The verse SSS 9/25 is a nice example of imbibing the idea of 
the Self experiencing the sense objects through the sense organs 
which is comparable to the GTta 15/9.59

n^/3o3mn
55 WITWR ~4tel ijffcf 11
56 3TFRWlTfiTFf tf^T: ll^/^3R II
57 cjyig y nil *hI wi, iRR/3?.^s n

59 ^ ywAci ^ i
trimfcwifokct listeno ^/<yi
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6/8 Under SSS 11/5460 the idea of the Lord residing in the region 

of the heart of the various beings revolves them like a machine and 
one should take refuge in Him, etc. of Gita61 is nicely presented.

6/9 The idea that the Reality is being inquired after by the qualified 
persons through the good results of their works offered up unto the 
Brahman (SSS 12/2) can be well compared with the

m wFsft in qqfp (Thno uM) & wfk
(TficTTo ).

6/10 Under SSS 8/30 the author presents the ideology in an artful 
manner, “The duty is the cause of pleasure and the non-duty is the 
cause of pain.”62 And this is similar to the famous good saying

Wm crcifd fej qwciTR i

HI 63

6/11 The idea that according to the view that (an entity) may be 
produced out of non-entity, things likefhe horns of a hare would also 
become possible (as entities). If the oil (of sesame seeds) does not 
already exist in the sesame, then it must be possible to find it in sand

m/wi
61 U<f *JcTHT fflsfcT I

P l'«Rl IFfRTTo \dw\\ 
C$4 wi W I

u/^n
62 plfM+Rui m\fPlFTPpf II6/?o||
63 Hitopadesa, prastavana-06, Ed. Kasinath Panduranga Parab, Pub. Nirnaya Sagar Press, 1925.
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and such other things also (SSS 9/32) is similar to Bhartrhari’s 
fecTl^cfeetc.64

(07) Figures-of-speech

7. It is interesting to note that SSS 4/24 is a fine example of a 
figure-of-speech called explained by Visvanatha in his

Sahityadarpana as, “It is the Relative Order when there occurs 
reference is made to objects in the same order in which they have 
been already mentioned.”65 Here also the fine and young body of a 
woman is perceived as a carcase Of>uTtT:), a beloved and a thing to be
fed upon by a religious ascetic, an amorous man and a dog.66

7/1 Again the nice illustration of Paronomasia (*^t) is found in the 

term (SSS 6/32c) meant to be “one whose clothes are new”
(Hcjlft ’WffiJT Wf ^T:), but can be understood as “one who puts on 09 

cloths” (4W WT^T:) due to the double meaning of the word 4R.

64 c5$cf HrFkIT^ clcwft '4cTd:
fqqi^lRcf; |

T° HU

Its nice illustration is -

Iqt^RUitRofi 5fJii imf^4Hcio ^s>u 
66 uRsI12M3TcRt I

-apifoft WI#fcl¥tfipftWn: Hx/Rxll

142



Chapter 03

(08) Importance of other sastras

8. Adi Sankaracarya incorporates terms and terminologies of the 

other systems to provide effective arguments for the refutation. As

e-g*
8/1 Under SSS 11/7-15 the qualities of a FnfrTT person are

presented, but those are though belonging to the system of Vedavyasa, 
are according to the system of the Ayurveda, because it discusses the 
Qualities in terms of the rheumatic or windy (3TcT), bilious (IutT) and

phlegmatic (^*^7) not according to Gita - (3?.

though other qualities along with those under SSS 11/16-11/24 the 
qualities of aTURT person and under SSS 11/24-11/30 qualities of cTFTO

person they can be compared with those enumerated in Gita (14).

8/2 The general knowledge of the Gynecology is presented in a 
simple and clear method that a male child is bom when the power of 
semen is in preponderance, while a female child is bom when the 
power of uterine blood is in preponderance. Further a eunuch child is 
bom when the power of semen and uterine blood is in equal 
preponderance.67

8/3 The Upanishadic idea that the self-existent Lord pierced the 
outgoing senses. Therefore, one sees the outer things and not the inner 
Self (Katha. 2/1/1)68 is nicely presented in “with the mind directed 

outside” (W^cTFI SSS 10/49).

67':pnfWgirR^ I

68 wfe wr

HWUrHH.11^30 ||
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8/4 In iJr44M0Rlfd % *tef: (SSS 12/88) (inwardly directed

knowledge and outwardly directed knowledge) can be well connected 
with Adi Sahkaracarya’s commentary on Kathopanisad (2/1/1) “The 
self-existent Lord destroyed the outgoing senses. Therefore, one sees 
the outer things and not the inner Self. A rare discriminating man, 
desiring immorality, turns his eyes away and then sees the indwelling 
Self’,69 and 3lc«H«n$l2lffapr I (SSS 12/89ab) “The

internally directed (knowledge) is turned towards Bliss and the 
externally directed (knowledge) is turned towards out side objects” 
can be compared with (Katha 2/1/1).

8/5 Under SSS 5/14 the importance given to Astronomy70 
(^rtfch^TTWI) in relation to the Bauddhas and others are the deceivers

of the whole world (¥#e5tedK%:) who teach the things like the time 

of eclipse as well as the importance given to (4f^) and its 

in relation to their own hymns etc. as they are wholly 
authoritative have been stolen. (<H4gdH) from the Vedas.71

8/6 (SSS 5/18) can be well compared with the

Nyayasutra
-%c^nTTTT -^fffcT -f^TT^RTTTFn cIWHPf

(-414^ 1/1/1) (1) Proof (W°T), (2) Object of knowledge (5$4), (3) 

Doubt (Wf), (4) Motive (3PTUR), (5) Instance (^SRT), (6)

69 IrMil^wIcr I

■||^isiwp4 -sf^ci im/^n
71 c|cil44id ■y4<ril=bikil'A: I 

7F^nwi^T^ft#RTI:^T: IIH/^kll
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Demonstrated truth (%£FcT), (7) Member of syllogism (sr^TT), (8) 

Reductio ad absurdum (?r£), (9) Ascertainment (fT°?4), (10) 

Discussion (^TS), (11) Wrangling (^IFT), (12) Caviling (IcJdVst), (13) 

Fallacious reason (tcTPTO), (14) Perversion (W), (15) Futile 

rejoinder (Wlfcf) and (16) Unfitness to be argued with or Refutation 

(te^TR).72

8/7 The four means of proof discussed under SSS 8/26-27 are (1) 
Perceptive cognition ()3cWI), (2) Judgment or Inferential cognition

(3-i^hhH), (3) Analogical cognition (<$M4H4) and (4) Verbal cognition 

(7fT®^4), while Adi Sankaracarya adds two more viz. (5) Presumption 
from circumstance (smM^:) and (6) Non-perception (3T4TT: or 

3t^q<v>f©ST:), omitting Verbal cognition (7TT®^T).

8/8 Under SSS 9/5 the concept of the removal of the threefold 
miseries (^lUqqftqfrl:) of the Samkhyas is referred to with the idea of

its removal through (^W°4rT>f444R) the discrimination of the 

Manifest and the Unmani-fest.74

72 Gagendreagadkar A.B.: Tarkasaftgraha Notes on : Seven padarthas- 77, P 94
73 Gagendragadkara A.B.: Tarkasangraha, 1I3HII

(1) Perceptive cognition, (2) Judgment or Inferential cognition, (3) Analogical cognition 
and (4) Verbal cognition. He adds in the Notes (P 50-51) - Annambhatta follows the
Naiyayika view. The Vaisesikas admit only two Mluls, and they include
7TT5?T. and TWRT in ai^iTFrq. The followers of Prabhakara add one more to the four 
admitted by the Naiyayikas viz. 3J§lWrr:, while ^fdH, and %21 are some

more MMs admitted by others.

fi1 injo^To ^||
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8/9 Under SSS 9/16 he refers to the association of the Primordial 
Matter with the Person is like the association of a lame person with a 
blind one (Tfpt4HMci). The same concept is comparable to the
Samkhyakarika (21)75 and the Sarva-darsana-sarigraha (14/11).

8/10 (SS.S 8/4) means the Absolution of the Final Release.

This term is used here in the theory of Kumarilabhatta and has the 
similar connotation like that in the cR^Mlc^'4Vl!*nrf HR

II (YS 2/25) (From its absence comes the absence of conjunction; the 

avoidance, the Absoluteness of Perceptivity.

8/11 The importance of the Yoga system presented briefly in this 
work by Adi Sankaracarya is clearly prime (i.e. next to Kevaladvaita) 
from the examples given here below that he has as it were not only 
summarized the Yoga aphorisms but has given a synopsis of the Yoga 
system. As e.g.

No. Sarva-siddhanta-sangraha Yoga Sutras of Patanjali
01 ^4<Ti<^r<(10/6) Cp.

wwl 3 mm fd:
IRMlI

02 ^4£fTI%4 '4fr4f^#l (10/9) Cp. ^fd ^ dfsHIdi) 'dlrdl^^Idl: I

o/«)
03
&

ItM ^ MimlN i Cp. arfain yifkf-

r\ r\ *\4^l4HlrHM'4>cfrK II

(10/10)

cidW^RKTOliTII

75 cTSTT 3FSJFR3TI

m-. iwiocfrro 3^11
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04 atfprai m\ i
*\ *\ rx rscHglM€jlS$T d-^rHHiaNlRciMd: II

(10/12)

^fe^sllc^’(s^lfcl<fel£li IR/V-mi

05 The wR-HsmR*#: (10/13) Cp.cM^g: HT11 ( ^ / 3 )

06 The 'toraVl: of (10/14) Cp. m:
H^IPThT: II (R/%)

07 The srfrficpD^; (10/15) Cp.fmaPMRT^rMi (l/R^) 

paraphrased by

and 3TCTPJ2:

^pijcRN iWL: II 

(%/K) by^pt:.

08 The 4Wch: of the (10/16) Cp. CT4RT zmzB: 3FPf: II (^ / R'a).
09 The cnwfTcRTf (10/16) Cp. II (^/Rd)

10 The : (10/17) Cp. -

wiftteift^qi^sRrcrai: n

(*:/?<=)

11 ^:Wrfq[ (10/18) =

ii (%/v.)
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8/12 Under SSS 10/22 he elaborates the Yoga of Action (fsMNh: - 

^°lo R/^) as, “Devotional service in holy places of pilgrimage (cR:), 

association with good people (Wl^STRT), repeated endeavour to live the 

life of the Lord (#T#raF?T),” etc.

8/13 Under SSS 10/34 he furnishes various postures of the Hatha 
Yoga76 as, Padma, Bhadra, Mayura, VTra, Svastika, and Kukkuta 

postures are all described in works of Yoga.

8/14 The word <=bl(U1 (SSS 5/12) means the showers of rain by 

means of the sacrifice called (SSS 5/13) is used to refute the

Bauddhas. The is a sacrifice in which the fruit of the plant

Capparis aphylla is used.” The sacrifice called 1^RT (SSS 5/13), used

to refute Bauddhas, means a sacrifice of a speckled or variegated 
female animal where the mixture of the material viz. curds, honey, 
milk, ghee, grains, water, rice, etc. constitutes the oblation that is 
offered in honor of Prajapati.77

Both these do express the importance of In determining

(the truth regarding) the unseen (results of Vedic works).

76Cp.S34i’l McOfM 1/33-34: 
t^flc4WTpi ddvdift xf |

wftr? vs 4fci 1
ifsssTfv^fciiq[ir/33-3xii

77 Vide. Gajendragadkar A. B. & Karmarkar R. D.: Arthasamgraha, Notes, P 49 & 232.
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8/15 -w4=himy'M^c||^(SSS 12/34) refers to the Vedic statements of

the PurvamTmamsa, “One desirous of heaven should offer (sacrifice)” 
(4%d wfdmT:),78 “One desirous of heaven should offer the Agnihotra

(sacrifice)” wfah),79 “One who is desirous of

heaven should sacrifice with the Jyotistoma (sacrifice)”80 

wtofl^cT), etc.

8/16 The author following the Smrti-text accepts the authenticity 
of the Vedas saying, “The authoritativeness of the Vedas is accepted, 
because they have been brought out by the Omniscient Lord” 
including the Smrtis that are based on the Vedas (SSS 6/19).81

8/17 SSS CH 11 colophon - (the doctrine told

i.e. dealt with or propounded in the Mahabharata by Vedavyasa. The 
employment of the word 33d (told, dealt with or propounded)

indicates clearly the recent, if not contemporary origin of this (Mbh.) 
which may be younger than the other established doctrines.

It is also probable that Adi Sankaracarya himself summarizes the 
philosophical tenets and has presented in this chapter.

78 Ibid, 1/04, p 3.
79 Ibid, 2/11, p 8.
80 Ibid, 2/11, p 9.
81 (l) 3%<?5 ^fcPrfl^ ^ i

arrantd3IPT30 3/^11 

(2) ^Rcrtsf ll3330 R/m
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8/18 The phrase “the wake of the wandering senses” of the Gita 

is taken as it is under SSS 10/38 but extraordinarily in altogether 

different sense “(drawing away) of the wandering senses.”

8/19 The style of employing words is found under SSS 7/11,83 here

also. As e.g. the destruction of pleasure which is itself achieved with

pain, is as desirable as the destruction of pain itself. This style of
0/1giving the meaning is observed as in the Gita.

8/20 The line ^ (SSS 7/12) is though the

same with the Gita (3/26),85 the latter part differs in meaning as well 

as the context.86

8/21 SSS 11/60 bears the clear indebtedness to SrTmadbhagavtam
r

that, One should wish to obtain knowledge from Siva 
,87 One should wish to obtain prosperity from Agni

(the god of fire) (f^lh^gdblHIclj.88 One should wish to obtain health

82 sfewTufr % wi i
giRt wi irtcno r/^w

fpj'W^

^HrallriqjITftcTTo

86 3F5f;

fifeiviwFiisfimojo r/^/^w 
IWo-go Rft/sII
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from the sun-god (3TRNT and one should wish to obtain

the Absolution from Visnu

(09) Employment of inter-complimentary words.

__ /9. Adi Sankaracarya employs the grammatical forms or 
compounds or verbs to point out exactly what is meant by that 
particular usage.90 They are given here according to the order of the 

chapters.

9/1 (=* *w) (SSS 4/21) means the vision of the

perceived object, the perceiving subject, and the perception. The 
dictionary meaning of these words are: UTU - belonging to or fit for

seizing, holding, catching or receiving, TTR?T> - one who seizes, takes 
captive or perceives and trllqRi: knowledge, intellect, understanding,

• 91perception, etc.

9/2 (SSS 5/31) ^+T*>?cRT:=Ml

means the soul is of two kinds, being the Individual Self 

and Supreme Self ('cr:).

9/3 wrtfcl - (SSS 7/12) - suiting fully - is a Frequentative Present

Tense 3rd Person Singular from ^ (T^) - 1st A. to strive after, to be
*

engrossed in, to happen, to take place, to be possible.

89

90

91

92

vfsfWt cfT I

*R)ci
The detailed list is given in Appendix 04.
Monier Williams, P 372, Col.03 & P 1115, Col. 02. 
ApteV. S.,P 197, Col. 01.
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9/4 Under SSS 8/7 the mark of recognizing -dkdl - (of

the Vedas) are (a) - Optative/ Potential, (b) -Imperative and

(c) TfoSf - Potential / Future Participle.

9/5 Under SSS 8/8 Adi Sankaracarya employs the term

which means a passage or a statement either censuring forbidden 
actions or praising the enjoined actions. While censuring it expresses 
the evils or the evil results and while praising it expresses the 
meritorious and results leading to the celestial words. He defines here, 
“Whatever sentence here (in the Vedas) censures forbidden things of 
praises such things as are enjoined - that is an arthavada: it has the 
force of an authoritative means of knowledge, for the reason that it 
forms as auxiliary part of injunctions.”93

9/6 Under SSS 8/9 the FFW is defined as the constituent elements of 
rituals works, which throw light on what has to be accomplished.”94

9/7 The word wr of the phrase (SSS 8/12) - like

sentences of the men in the street or road - is, it seems a favourite one 
of Adi Sankaracarya, as it is also used in his famous 

(covering the shoulders with the quilt of discarded

cloth following a path)

9/8 (SSS 8/16a) must be taken in the sense of

fear of fault, and not “suspicion of any faultiness” as is translated by

93 fifq.sPR'* ^ l
114/41

94^nfw^cniF3T: l!4/^3T5f H
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M. Rangacharya (P 35) and hence it can also mean an expectation of 
any faultiness; because there is vast difference between Wi (doubt or
suspicion)95 and STMH (expectation or supposition).96

9/9 The term (SSS 8/25b) (^+P^+HHdl) where the

word TRcTT is used in the sense ofTRFTTT.

9/10 (SSS 10/29) Adi Sarikaracarya paraphrases

for q&RFf:.97 From purification comes dislike for one’s 

own body and not-mixing with others.

9/11 The word c!K<=hl (F) (SSS 10/62) means a star and hence it is 
used in the same sense of TFT (F) as used in dKio^^iHT 11 (^°^°

9/12 The qualification of one’s being desirous of attaining the 
Absolution as one of the means of the four preliminary requirements 
can be well explicit in “the qualified for attaining the knowledge of 
Brahman” (WHWfelftfF: (W+¥H+3#TTT5fF: - SSS 12/2). Further,

the (group of four means) as the prerequisites (srfljcbiRdl =

is presented herewith a slight change of words (1) 
f4cqifdcqq^fc|cl=b:= (SSS 12/3) (2)

^ViRkPI: = (SSS 12/3) (3) TW:

(12/3) and (4)fppjrTT(12/3) (i.e. no change here).

95 Apte V. S., P 544, Col. 03: Doubt, uncertainty, hesitation, scruple, suspicion, distrust, 
misgiving, far, apprehension, dread, alarm, hope, expectation, (mistaken) belief, suspicion, 
(wrong) impression.

96 Ibid, P 88, Col. 03: Fear, apprehension, doubt, uncertainty, distrust, suspicion.
97 Cp.'^fWTr^l^QMai qTwf: II (^rfo^o 3/vo)
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Conclusion

Looking to the simple, easy and concise style along with the 
simple yet effective language with least compounds, it seems that the 
Sarva-siddhanta-sangraha is also one of the preliminary texts authored 
by Adi Sahkaracarya for the new comers to his school of philosophy. 
Further it becomes clear by the presentation of the four Buddhist 
doctrines into one chapter, the two MImamsas into two and the 
doctrines of Vedavyasa and the Vedanta also in two chapters.

-x-x-x-x-
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