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Literary Style of Sarva-siddhanta-sangraha

(pp- 124 - 154)
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Chapter 03

Chapter 03

Literary Style of Sarva-siddhanta-sanigraha

Adi Sankarécérya’s order of chapterization is logical, as he starts
with the general philosophy to the more and advanced systems of
philosophy. This means that his plan of presentation starts with less
important systems to the important and even more important system
ending with the most important i.e. his own system of Vedanta in
chapter 12. The system of Yoga therefore, comes closer to the
Vedanta,' at the same time Vedavydsa’s system chapter 11 is near
most to the Vedanta chapter 12.

Adi Sankaracarya’s style in the Sarva-siddhanta-sangraha (= SSS)
parti-cularly, is discussed herebelow under 09 heads:

(01) Well known order of 06 Systems

(02) Direct involvement (bold style)

(03) Succeeding refuting the preceding

(04) Arguments and Solutions

(05) Enumeration of topics or elements

(06) Upanishadic and other ideologies

(07) Figures-of-speech ’

(08) Importance of other sastras

(09) Employment of inter-complimentary words.

' Many a times it is argued that Adi Sankaracarya has not paid due attention to the system of
Yoga while writing his commentary on the Brahmasitra ¥ J1T: Segad: (3/2/3). But this
is just the view of the siitrakara and not of the Bhasyakara, because the Bhasyakara i.e. Adi
Sankaracarya has taken immense help of the system of Yoga in almost all of his texts like

: Wa@@:, etc.
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(01) Well known order of 06 Systems

1. In the stanza’ (SSS 1/23) Adi Sankaracarya has changed the
well known order of the 06 systems of philosophy as Kapila (¥1&3),

Jaimini (Y@HET), Vyasa and Patafijali (I), instead of Kapila,

Patafijali, Jaimint and Vyasa. Hence it shows that till his times the
order and the clubbing of the two-two were not prevalent.

1/1 Under SSS 4/38 the author has given an independent
statement’ offering the solution and his own specific remark regarding
the four sects of Bauddhas who are one spiritually but still quarreling
mutually on the point of the mundane matters (s4981:). This shows

that the above 04 subsystems viz. Madhyamikas, Yogacaras,
Sautrantikas and Vaibhasikas, are not totally separate as systems but
they are 04 sects of one philosophy.

1/2 He does not follow the chronological order of the two founders
of the Pirvamimanisa School of 02 grounds, because (1) Prabhakara
(CH 07) is philosophically nearer to the doctrines of VaiSesika -
Nayaya (Chs. 05 & 06), (2) Kumarilabhatta (CH 08) is
philosophically nearer to the doctrines of Samikhya - Yoga* (Chs. 09
& 10) and lastly the two branches of the Uttaramimanisa i.e. Vedanta
of Vedavyasa (CH 11) and of Adi Sankaracarya (CH 12).

2 JTRUTE: FHUTGS U] S |
= Taafeda AT grenen: 12/330
} aguiafy SgEEemeEeR
SRR SR foraer Teawy 1Y/ 3411
* Cp. Sfrarendt yatueg ST Wt |
YerTeRfes St e/ 380
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1/3 It is remarkable that the system of Prabhakara is given prior‘
(i.e. CH 07) to that of Kumarila’s (CH 08). The only reason behind it,
seems to be that the system of Kumarila is nearer to the Kevalddvaita
of Adi Sankaracarya.

(02) Direct involvement (bold style)

2. Adi Saﬂkaréc;érya’s bold statements are also noteworthy. The
SSS 9/4 runs thus, “In the Vedas, the Smrtis, the Itihasas, the Puranas,
the Mahabharata, etc., and also in the scriptures of the Saivas and
others, the teachings given in the Samkhya (system) are clearly seen

(to be adopted).” This clearly speaks of the Samkhyas being powerful
and more popular in his times and hence they are known as the

Pradhanamalla for the Kevalddvaita of Adi Sarikaracarya.’

2/2 Similarly the usages like 3T&HIf¥: (by us) in 4/31 refers to the
‘Sautrantikas,’ in 4/56 to the Vaisesikas’ and in 6/15 to the Naiyayikas.

2/3 There are ample evidence of Adi Sarikara’s direct involvement
such as, (01) “Given out by me” (FaTsiaari=) and (02) “To be learnt in

detail through the mouth of a preceptor” (FTaTH {[ﬁ@@ﬁ) in SSS
9/29,% (03) “I shall narrate or discuss” (&%) in SSS 10/1,° (04) “I

> yfceifosTay QU TRt |

T gEIaeTs auT SErmIfey IR /¥
§ sTeRTaEgEEn Y TeTRdiRa: |

G 9 TH9E SIS o ol a1/ 3%01
7 sAferegfriten) oy dofvafahn |

ST A seniin: | RS 1y /$El
8 yafmivaan Trema 9 T

warg T raey oE 1R /3]

® Y YAETE 983 g Uass: |
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now describe” (a&) in SSS 11/31,' (05) “We give the justificatory
reply” (H:) in SSS 12/9, (06) “Tell (me)” (I3) in SSS 12/46, (07)
“Here we give (this) reply to the objection” 313 §H: @HIYH SSS
12/61 and (08) “tell (us)” (3%) in SSS 12/68."

- (03) Succeeding refuting the preceding

3. In many places Adi Sankardcarya has presented the arguments
of the opponent in their own words and that reminds of his Bhasya
style. It means that he projects the respective system in its
authoritative manner.

(a) “The element (known as) akasa is declared by us (i.e. the
Sautrantikas) to be (the same as) the ultimate atom. It has to be merely
a notion.” (SSS 4/31)."* (b) “The divine Lord, who has been declared
(to exist) by the Vaisesikas and others, whose aim is (merely to
indulge in) excessive flattery, is not admitted by us. Now, he is
disproved (by us thus).” SSS 4/56.” (c) “No effect is here produced
without (a producing) action; and it is proved by us (i.e. the
Naiyayikas) that this action has to be preceded by efforts, because it
has the character of an action like the actions of persons like us.”

JassTfoTtInd: STENTSIREYee: 180 /21
10 g FuETATNTE: |
AT T TR 9 oTaa: |
e i 3 vl R nge /32
! peisefife wd snfa Fae A aga
FHICANST GIACATATHYHT T H7AT: N R /&l
2 arrerTerEgREin: wARdAfa: |
G = IR S o gt a9 1Y/ 321
1? srforegferdteent arg Anfvemfafi: |
AN TSR T FrofRadse i1y /ugll
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6/15." (d) “It may, however, be objected (here) that, (even) without
the Vedas, the Yogis perceive directly and clearly (what is) Piety, in
the manner of (other persons perceiving) the fruit of the emblic
myrobalan when placed on the palm of the hand. How (then) can the
Vedas be the sole source of authority (in relation to Piety)? It is not
right to say so (in objection), the Yogis cannot be different in nature
from such as are like ourselves.” 8/25" (e) “Our sacrifice i.e. the
sacrifice enjoined for us” (IFNSEA®A SSS 11/63) where our means

the @i persons.

Savra-dar$ana-sarigraha(=SDS) also adopts the same style of
refuting the former by the latter. SRR (SSS 4/4c) = arend=ra

(SDS 2/6), SDS furnishes the example of TaIs&™®: (SDS 2/6) (the
sun has set) Mg in his HEATHFR writes |
TAISEAHR] HIdIRgA (= JTeT qigor: |
TeAgHI foh w1 IratAHT S IeTeTo R/ cll'®
to explain what is to be known or understood ('&1=q). This statement
illustrates the absence of an artful speech (FIfa) though SDS points

out the suggested sense.

3/1 The preceding doctrine is refuted by the succeeding one in 3/1,
4/1, and hence the word @1 in SSS 3/4 & 5 (by you) uttered by the

Vgt femart T =i an fomam gl |
Forarearq rerdsaniraETiER 9T 18 /24 1l
1 gyfea T o el AT |
T 7 AN SERTRIIEE: 11¢ /ull
16 Kavyalankara of Bhamaha: Ed. Anantray Raval, Pub. Shree Parshva Prakashan, P 29.
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Arhatas refers to the Lokayatikas,'” in 4/19 & 25 Madhyamikas,'® in

- 4/30 to Yogé‘xcéiras,39 in SSS 4/57 to Vaiesikas,”® in 9/33 the

Samkhyas®' and in 12/68 it refers to the Naiyayikas™ (SSS 12/66-72).

3/2 Under SSS 3/1 “The doctrine of the Lokayatikas objectionable
by all other philosophical controversialists” (3&wI: wdaTfeAm) is

being refuted by the Jaina (&99Th) expresses the system of Lokayatas
or Carvakas must not be ignored but rejected and refuted (3M&R:) by
each and every system of philosophy.

3/3 In SSS 4/18 Yogacara followers refute the I=HaH of

Madhyamikas which is one of the 04 sects of the same Buddhism just
as in the former chapters.

3/4 1t is remarkable that the system of Prabhakara is given prior
(i.e. CH 07) to that of Kumarila’s (CH 08). The only reason behind it,
seems to be that the system of Kumarila is nearer to the Kevalddvaita
of Adi Sankaracarya.

17 srepeaT gped e vafefd |
TARREN! 7 W qicaseImEE: 13 /¥
8 eI EE Y SV YRAE |
7 AR SRR 7 RonuuE (1% /2811
'y e YN R |
TR SR 7 AGHH T T 1%/ 3oll
2 uRadey MEurE Ay |
T UG T: YA ST Gagecadnia: 1% /well
2 S SRR g Qe |
sifireafirng 7 wefiersss %o 1R/3310
2 379: TETHINY T wTe e |
Tregeriqesa gat dewafia: 1133 /5¢ll
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3/5 The example of nice style with the scientific touch is the
discussion of the non-human creation of the Vedas under SSS 8/15-
21, “There may be the faults of deceitfulness, etc.” (%WW: SSS

8/15) where the allegations of deceiving the people, etc. are argued
and the same are refuted, though the arguments of the Nastikas are
already dealt with in Chs. 02 to 04 of the Lokayatikas, the Arhatas
and the Bauddhas.”

3/6 It is again noteworthy that the system of Patafijali does not
refute the preceding system of the Samkhyas (of CH 09) which shows
that both systems are complimentary to each other and hence the
names M@ (i.e. the system of Samikhyas) and 4@ (ie. the

system of Yoga of Pataiijali) show an extremely little difference.

3/7 The system of Vedavyasa (SSS 11/1)** does not refute the
preceding systems of the Samikhyas (CH 08) & of Patafijali (CH 09)
which shows that according to Adi Sankardcarya the three systems
(i.e. |, AN & IEATH) are complimentary to each other.

(04) Arguments and Solutions

4. At many places Adi Sarikaracarya is exact in pointing out the
particular point of the respective system. He seems to follow fully the
respective system while explaining the device of the argumentation in
the discussion.

? AR 7! JSIRAEUE RS |
gigdeadamE shfadf geeafa: 1:/2¢1
24 gmrenforia saTeR wia 9 |
TRRI OIS AUy 3fe: 128/l
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4/1 Under SSS 4/30 the second line “Even according to that same
(process of reasoning), if there be no external object, (then) there can
be no perceptive knowledge (of objects)” which is an example of his
style of incorporating the arguments and the solution in the same
verse.

4/2 In their opinion or doctrine (GHd SSS 5/21) shows cléarly that

the employment of the pronoun ‘their’ is exact in pointing out the
particular point of the Vaisesikas.

4/3 Waters have the quality of taste (3T4: @@ SSS 5/21) is

different from Tarkasangraha which defines the element of water as,
Water is that which possesses cold touch (sfiaeasiaes ma: 1221).%

4/4 The statement “By reason of its being opposed to the intended
purport (of speaker, this sort of reply) stultifies the meaning aimed at
(by him)” (A +39i SSS 6/33) is opposed to the intended purport

of the term Taa®: (SSS 6/32¢) meant to be AT F&0T T& |: (one
whose clothes are new), but understood as 94 T 799 O (one who
puts on 09 cloths) due to the double meaning of the word 9d-New (as

an adjective) and 09 (as the number noun).

4/5 He does not repeat the same discussion again and again, as e.g.
“Already told before” (FUfed: - U 3f3d: - SSS 6/43) which is referred

to in “A liberation-wisher attains the Absolution by means of His

 Tarkasangraha of Annambhatta, by. Gagendreagadkar A. B., pp. 2-3. A
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grace”® and “To be learnt in detail through the mouth of a preceptor”

(Fra=ATH RHET, SSS 9/29).

4/6 He has given the syllogism to refute the arguments of bthers,
as in (i) SSS 6/23, “The scriptures of Buddha and others are

unauthoritative (3799R) like the speech of the insane (IR,

because they were neither wise nor trustworthy (319TH) as well as in

(i) SSS 8/12-13, “The Vedas are no authoritative means of
knowledge, because they possess the characteristics of spoken
sentences (even) like the sentences of the man in the street

(Tegewaread) and they are not authoritative, because they are the
productions of unwise and untrustworthy persons, like the speech of
the insane (3¥MPY). These arguments are quite ineffective
(TSI ), because the Vedas do not need any authoritative means
(emTHiadamEET) of knowledge.””’ These ideas can be well compared

with his bhidsya on Brahmasiitras, “since you have no curb to your
mouth.”

4/7 One finds a nice piece of example of his Bhdsya style under
SSS 8/19-23 where he puts up the arguments and the solutions thereof
that there is no speaker in the original productive utterance of the
Vedas.”? The eternality of the Vedas is taken into consideration to

26 FeaETSTHART GHEHIEHTIATd & /¥oll
77 I SYAY] RIS LATETATHRIT, |
FAHTAYUIaeaTgTar I 99 |l
TR o SIS |
IRRICTHTATSEE 7 WaIgHTIRT 1123~ 8311
2 greng sty FRgeaT @ ques | (sogo Mo Hlo /3/3¢)
% 3 FHIITETH TETARTY AT |
e Tt TihT FHTEsE i1e /3R 1
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establish their authoritativeness.® With the help of which evidence
() would the Lord be assumed to exist? Thus, it is well

established (gferaw) that the Vedas are authoritative themselves.

4/8 The argument and its solution are incorporated nicely in SSS
8/24 & SSS 8/25. The question regarding the authoritativeness of the
Vedas is raised and the reply is given. The style of raising question is
comparable to his Bhdsyas.” The word T (SSS 8/24) employs Adi

Sankarﬁcérya’s style of argumentation.

4/9 Adi Sankaracarya’s style is very much clear in the 02 verses™
wherein he has presented the arguments of an opponent (JfaTe)

following the doctrine of the combination of knowledge and action

(IRHET=EEME: ) which is discussed and refuted by him in 3UE&1 of
his commentary (under 2/10) on the Gita and the words FHHI¥: hae:

" also remind one the phrase THRIANTY Fa@Rd TETHFENRG
FHayEarafd Fidmise: | |

(05) Enumeration of topics or elements

5. Just like SSS CH 01 Introductory,” enlisting the four Vedas,
Vedangas, Upavedas, etc. in many places, the author introduces the

3 gEaraofiaed TR SHROM |
oG THION HALAHEHT 1< /R0l
31 of. 7+ gegferaemt |(wiforfy 3/3/20)
32 (1) e niTo gfafigrfy aste |
fafed ol afon: gt QoL I2R/ RN
(2) TG ASHI! TRATeRYERT |
e 7 o sl Faendaq 123 /230

33 For details, See the verse-wise summary in CH 03.
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list of the points of the tenets followed by their enumeration and
explanations. As e.g. in (01) SSS 4/41°* the 05 groups (SF+HT:) are

mentioned and they are explained in 4/43-45, (02) 12 seats
(3mRaT) > (05 inner senses, the mind and the intelligence as well as

05 outer sense objects) (though the author omits the fifth organ of
action viz. the male or female generating organ (39%%:) by employing

the word etc. - 372)* are explained in SSS 4/46 onwards.

5/1 The similar ideology of two or there systems is presented in the
grouping or clustering the doctrine holders. Under SSS 5/10 wherever
possible to club two or three or more points or ideas, Adi
Sankaracarya employs the word amfd (etc.). As eg. (1)

ATRUIRITIONTATS (SSS 4/49) the author omits the fifth organ of action
i.e. 3T employing the word e, (2) drgrfeaaman: (SSS 5/10) -
g +ATG+TTHAT: means being accepted or believed or followed by

Bauddhas and others i.e. Jainas and Lokayatas. Adi Sankara refers
from the nearest to the farthest. (3) Under SSS 5/17 the importance of
the auxiliary limbs (3&T%s) is given where no repetition is done by Adi
Sankaracarya who mentions only one auxiliary limb viz. B1&T (Science

of pronunciation) already given in SSS 1/3.%

5/2 The perfection and clarity in his style is visible distinctly in the
four principles of truth presented under SSS 9/38 as, the people rise

3 yuasanias TR yaeTeET |
IR NI SIRTEEATH = 11% /¥

*> Vide. Williams M., P 148, Col. 01.
% T FTERIEHY 1Y /¥R

37 el wear™ f¥ren et Qe )
Frees s weuwsafafafaRata ug /30
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aloft by means of the righteousness (9:), while they go down by
means of the unrighteousness (31&H:) as well as the Absolution results
exclusively from knowledge (IMH) & the man gets into the bondage
(of the cycle of rebirths) through ignorance (JIFTH).

5/3 Under SSS 10/35 he writes that the breath control has three
normal types viz. External, Internal and the Confining one *® and the
fourth one™ is specially for the Yogis i.e. the fourth one transcending
the spheres of the External and the Internal is given in the YS (2/49 &
51), “On its achievement, comes breath control the separation of the
movement of inspiration and the expiration” and “The forth

transcends the spheres of the external and the internal.””*

Similarly the Withdrawal is explained as the absence of union with
their own objects, the function of the senses to follow, as it were, the
nature of the mind*' and thence, the highest subjugation of the senses,
which can be compared with YS.*

5/4 Under SSS 10/42 the purpose of easily mentioning the three
viz. Fixing of attention, Concentration and the Self-realisation in the
YS, is just a “technical term” (WRWIER) shows how Adi

Sankaracarya gives full justice to the other systems. Similarly the

38 yromarfer: s s R a: |
s MY I T FR: 1130 /341
* o EEEE RS F IS |
Toean freRufatadammaieh ngo /3ull
“ aremeraferad =gl Imege 3/ual
4 s =t fo e |
TCATER Wote BT -5aa el 1120/ 3¢
© wfvarawT foew TEaEER a5 TEER: 1| oo 3/4¥Il
T TT YA TSATO | oo /44l
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term “the obstacles” (39&:) of the YS (3/36) is paraphrased by
3ugdi: (SSS 10/45).

5/5 The style of furnishing the important terms is seen under SSS

10/49 where he introduces the words Ida and Pirigalda which are not
incorporéted by Patafijali in the YS, yet it is a fact that these two
names along with the third vein Susumna (under SSS 10/49) are the
well known terms of the Hathayoga.*’ These three are used to indicate
the temporality of the life, because the Time consists of the moon and
the sun (SSS 10/50), their two paths are well known.*

5/6 The 14 main arteries and their locations are mentioned under
SSS 10/54-57 as follows: (01) =T - goes into the head through an

opening in the central backbone (aT+31f%er). (02) T - on the left of
the region of the nose and is the path of the moon. (03) @1 - on the
right of the region of the nose and is the path of sun.*’ (04) IR - is

below, and goes to the genital organ, the testes and to the anus. (05)
fagieu - go to the left hand. (06) RN - go to the right hand. (07)

BRANET - go to the left foot. (08) JFRG - go to the right foot. (09)
T - is (of) the tongue and starts from behind the susumna. (10)
& - & (11) WG - are on the two sides of it (i.e. the susumna),
and are (of) the two ears. (12) TR - is (of) the left eye. (13) I - is
(of) the right eye. (14) &AM - The blood-vessel-tubes

# Cp. Y1 YRS SEY HETI: |
T It wemr i eRaTaehT: || g3 YEifueET 3 /%1l
M &R Fifda: @Eﬂﬁml
At s e st |l
4 zgr v fsen gy geaeiE |
T TS AT TARIEE g W 11%0 /4yl
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proceeding from the neck are (those of) the organs of sense and
activity.

(06) Upanishadic and other ideologies

6. The Upanishadic ideology is incorporated in presenting and
strengthening his tenets of Kevaladvaita. As e.g.

6/1 Under SSS 4/60* the idea of the agency of the Lord is argued
on the line of being partial and inimical which can be compared with,
“It 1s He who makes him do good works whom He would raise above
these worlds, and it is He who makes them do evil works whom He

would drag down.” (T¥ BId 1Y ¥ AT d THRI Bkl 3T 10 3
ey 4 wRafd d aae fEva || @il 3/¢) and “The Lord (331)

creates the world with or without any profitable object, otherwise He
needs not to take up the work. Does he play like a child?” of SSS
4/66*" can be well compared with the gist of the Sankarabhasya on
“But (creation of Brahman is) a mere pastime like what is seen in the

world.” (Blehayg SThaed || Togo 3/2/33).

6/2 The great Lord Siva*® though bodiless i.e. formless* (39fdt =
fUeR:) possesses three attributes viz. Desire, Knowledge and Effort.

% 7t v wdematsaEEEsiY YA |
3T HIE ST HY Tb Taaad ¥ /Soll
7 shrerdid ygfadq shied g area |
TSI 3h ST §EHa Waeae ] 1% /&&l|
8 Cp. 3o wEaHi geRssH fomf |
T He AT Feert 7R (Fftdto ¢ /a1

(The Supreme Lord is situated in everyone’s heart, O Arjuna, and is directing the
wanderings of all living entities, who are seated as on a machine, made of the material
enemies).

* SIRIMIITE] AREUUITEA: |I§ /%3 ||
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Which can be compared with, “His supreme power is heard of as
diverse, indeed, and it consists of the spontaneous act of knowing and
the act of control.””

6/3 STGER (SSS 6/40) — for the purpose of satisfying the Lord and
TOMETGIRH  (SSS 6/40) — by means of the power of Yoga

(meditation and mental concentration) obtained through His grace
(yEte). This is just the reiteration of, “The Self cannot be known

through much study, nor through the intellect, nor through much
hearing. It can be known through the Self alone that the aspirant prays
to, this Self of that seeker reveals Its true nature.” (TRMIEHT Gar==
SR T BT T || Hdo % //31) This idea is similar to the Gita,

to().51 '

6/4 Under SSS 12/15 the idea that the competent practitioner of the
path of knowledge has his mind inclined to the concentration on his
inner self” can be compared with “A rare discriminating man,
desiring immorality, turns his eyes away and then sees the indwelling

Self” (HIFER: TATHFRSEITAAEdE - [o=a || F0 3/2/2).

6/5 SSS 12/29 The sheaths of the Self are taken as the Self itself as
Under:

(1) The Self is the body (made up of food) according to the
Lokayatas.>

50w wiivafdfada sEa wmnieEh sreeiea = 1go & /¢
3! T TS TR TS 7 A |
AW JoRATHICH HearRIv: 1R /3%l
. JRATEUISE] FETHICRTRUL: 1133/ 84l
5 IGIIERIATTH 98 TRTAd: T 13R/FS |
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(2) The Self is the ST (consists of life) according to Arhatas.>*

(3) The Self is the a9 (consists of consciousness) according
Bauddhas.” |

(4) The Self is the 3T (consists of bliss) according to Vaidikas.*

(5) The Self is Manomaya according to those who follow the
material principle ego (TEgRIHaTT).”

(6) The Self is untouched by the quality of being the agent and
other qualities

(FYcATRiREYS:) according to Adi Sankaracarya. His style of

synthesizing the different points of doctrines is observed in many
places.

Moreover the same ideology from MBh. (including Gitd) and the
Subhasitas are nicely imbibed as under:

6/6 SSS 4/67° is from the MBh. (3/30/88) and is quoted in the
SSS as well as in SDS (quoted under the Saivadaréanam, P 278.

6/7 The verse SSS 9/25 is a nice example of imbibing the idea of
the Self experiencing the sense objects through the sense organs
which is comparable to the Gita 15/9.%

54 22 wRfird yromremmTEar f3g: 12/ 305 il
> forgrremTeTH S TE AT 112R/ 30FT 1)
% ST AfdeeT: iR 1RR/3%@ 1
57 STEEIHaTEl TR W TR 1R R/ 3% i
> TR S ST gEgaE: |
XA e T A AR = 11/ sl
% 313 9g: T 9 EH gEE 9 |
S w fawrgeead 1fdre 34/1l
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6/8 Under SSS 11/54% the idea of the Lord residing in the region
of the heart of the various beings revolves them like a machine and
one should take refuge in Him, etc. of Gita®' is nicely presented.

6/9 The idea that the Reality is being inquired after by the qualified

persons through the good results of their works offered up unto the
Brahman (S&ITYor: 303: (SSS 12/2) can be well compared with the

T d HEFd! WS AT TR (MdTe 2¢/8Y%) & vagmi aRersy wis
IO o (fidTo 2¢ /88 ).

6/10 Under SSS 8/30 the author presents the ideology in an artful
manner, “The duty is the cause of pleasure and the non-duty is the
cause of pain.”® And this is similar to the famous good saying |
(gnfi)-

Torem et fomrt forarmg anfar amsramy |

e, AT &Tg, o gae 11

6/11 The idea that according to the view that (an entity) may be
produced out of non-entity, things like the horns of a hare would also
become possible (as entities). If the oil (of sesame seeds) does not
already exist in the sesame, then it must be possible to find it in sand

50 grparemf Qe )

Ateral TR TEgEaeaaEEn 112 /4yl
61 $a: W Mg garisSA famf |

TR FETEel w1 fdte 8¢ /621

TG IROT T8 T 9 |

TCTRISTET W1 T & TTeeafe ymraad IRfidto §¢/€R1)
62 grEwrsh YT | g-@eeH ey 11¢/ 3ol

% Hitopadesa, prastavana-06, Ed. Kasinath Panduranga Parab, Pub. Niméya Sagar Press, 1925.
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and such other things also (SSS 9/32) is similar to Bhartrhari’s @%d

ﬁ?@?ﬂg% etc.”

(07) Figures-of-speech

7. 1t is interesting to note that SSS 4/24 is a fine example of a
figure-of-speech called IIWEA explained by Visvandtha in his

Sahityadarpana as, “It is the Relative Order when there occurs
reference is made to objects in the same order in which they have
been already mentioned.”® Here also the fine and young body of a
woman is perceived as a carcase (%99:), a beloved and a thing to be

fed upon by a religious ascetic, an amorous man and a dog.*®

7/1 Again the nice illustration of Paronomasia (&%) is found in the
term Hg9€: (SSS 6/32¢) meant to be “one whose clothes are new”
(FaT F&fiT = 9:), but can be understood as “one who puts on 09
cloths” (7@ F=AfeT 7% 4:) due to the double meaning of the word 7.

54 i Rerarg demfy It diee,
Terer g fRorenTy wfess fmmenfia: |
Ferfeely wessrafayommaed -
7 g yiaffRreEsafmmmogdg i ifdo wi
5 FeTagERNT SREFT SR A IMT0g0 Lo kil
Its nice illustration is -
| QRS qUSTodRa S EaaieT |
ek ety Frerrudfen smfa nergeR Hifdo 211
56 qfge e - YT gHETaH |
FT: FTT e 3f Rra e 116 /Rl
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(08) Importance of other sastras

8. Adi Sankaracarya incorporates terms and terminologies of the
other systems to provide effective arguments for the refutation. As
e.g.

8/1 Under SSS 11/7-15 the qualities of a Wi person are
presented, but those are though belonging to the system of Vedavyasa,
are according to the system of the Ayurveda, because it discusses the
Qualities in terms of the rheumatic or windy (aTd), bilious (f4=) and

phlegmatic (/%) not according to Gitd - TUBERITIHFRN (1. 2¥),

though other qualities along with those under SSS 11/16-11/24 the
qualities of a USH person and under SSS 11/24-11/30 qualities of d ¥

person they can be compared with those enumerated in Gita (14).

8/2 The general knowledge of the Gynecology is presented in a
simple and clear method that a male child is born when the power of
semen is in preponderance, while a female child is born when the
power of uterine blood is in preponderance. Further a eunuch child is

‘born when the power of semen and uterine blood is in equal
preponderance.®’

8/3 The Upanishadic idea that the self-existent Lord pierced the
outgoing senses. Therefore, one sees the outer things and not the inner
Self (Katha. 2/1/1)*® is nicely presented in “with the mind directed
outside” (TR SSS 10/49). |

wﬁ:@mﬁwﬁa&mﬁm
TR AIGEESSTRIA T 11/ %S - U3 ||
“W@ﬁmm
CIEHTCIEITE e T 1iF3e /%/%
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8/4 In YaUfifa & ¥ea: (SSS 12/88) (inwardly directed

knowledge and outwardly directed knowledge) can be well connected
with Adit Sankaracarya’s commentary on Kathopanisad (2/1/1) “The
self-existent Lord destroyed the outgoing senses. Therefore, one sees
the outer things and not the inner Self. A rare discriminating man,
desiring immorality, turns his éyes away and then sees the indwelling

Self”,” and TG Yeremenaifig@ Tk | (SSS 12/89ab) “The
internally directed (knowledge) is turned towards Bliss and the

”

externally directed (knowledge) is turned towards out side objects
can be compared with (Katha 2/1/1).

8/5 Under SSS 5/14 the importance given to Astronomy’
(Snfd:3men) in relation to the Bauddhas and others are the deceivers

of the whole world (Gd®I%9dara:) who teach the things like the time
of eclipse as well as the importance given to Hfgdl (A=) and its

WM in relation to their own hymns etc. as they are wholly
authoritative have been stolen (379&a¥q) from the Vedas.”"

8/6 yeugrfuRigraE™ (SSS 5/18) can be well compared with the
Nyayasiitra 101~ - GeRI - SIS -G8 - g < - 3Fefarel - feh - F vt -ara -
STeq - faquel - Beag - =g -S1fd- e mT - aegee,  (H:auaem:
(=g 1/1/1) (1) Proof (ST, (2) Object of knowledge (F3), (3)
Doubt (8%M), (4) Motive (FNHF), (5) Instance (38), (6)

& i S T - TSI T |
FHIER: TR ST 1% /2 /2l
O St e eR TR TR afreiy |
PRSI I AT 1y / 2xil
7! Teg JTTEURd GABIB AR |
TR gE T foRRaT: T iy /2l
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Demonstrated truth (Rgr=d), (7) Member of syllogism (37/@%@), (8)
Reductio ad absurdum (a%), (9) Ascertainment (FvfF), (10)
Discussion (318), (11) Wrangling (S9), (12) Caviling (fqver), (13)
Fallacious reason (¥ca™mM), (14) Perversion (%), (15) Futile
rejoinder (STfd) and (16) Unfitness to be argued With or Refutation

(Frrgear). "

8/7 The four means of proof discussed under SSS 8/26-27 are (1)
Perceptive cognition (JI&H), (2) Judgment or Inferential cognition

(31gATH), (3) Analogical cognition (3T9H) and (4) Verbal cognition
(3msa),” while Adi Sankaracarya adds two more viz. (5) Presumption
from circumstance (BT%ﬁqﬁT :) and (6) Non-perception (¥Hd: or

IfueioH:), omitting Verbal cognition (31TseH).

8/8 Under SSS 9/5 the concept of the removal of the threefold
miseries (§:@IAMIR:) of the Samkhyas is referred to with the idea of

its removal through (EISRAEAASA) the discrimination of the

Manifest and the Unmani-fest.”*

72 Gagendreagadkar A.B. : Tarkasangraha Notes on : Seven padarthas- 77, P 94

7 Gagendragadkara A.B.: Tarkasangraha, Ieafpasgiae:| Yo@gHgabiomsaya N3yl

(1) Perceptive cognition, (2) Judgment or Inferential cognition, (3) Analogical cognition
and (4) Verbal cognition. He adds in the Notes (P 50-51) a‘gﬁaz - Annamiibhatta follows the
Naiyayika view. The Vaisesikas admit only two JHIUls, YeI&H_ and WY they include
ey and IYAMY, in HAJATWH, The followers of Prabhikara add one more to the four
admitted by the Naiyayikas viz. wefufe:, while 31’3"16%‘&1:, gva, U, and 991 are some
more YHIUIs admitted by others.
™ Cp g shimmaissmmaT qefiems 3 |
Y TSl SRR TR SHIE |[€i oo 2]
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8/9 Under SSS 9/16 he refers to the association of the Primordial

Matter with the Person is like the association of a lame person with a
blind one (Qﬁ*ﬂ?fﬂﬁ?[). The same concept is comparable to the

Samkhyakarika (21)” and the Sarva-dar§ana-sarigraha (14/11).

8/10 g (SSS 8/4) means the Absolution of the Final Release.

This term is used here in the theory of Kumarilabhatta and has the

similar connotation like that in the aawawa‘mma‘f T 5 I haedq

Il (YS 2/25) (From its absence comes the absence of conjunction; the

avoidance, the Absoluteness of Perceptivity.

8/11 The importance of the Yoga system presented briefly in this
work by Adi Sankaracarya is clearly prime (i.e. next to Kevaldadvaita)
from the examples given here below that he has as it were not only
summarized the Yoga aphorisms but has given a synopsis of the Yoga
system. As e.g.

No.| Sarva-siddhanta-sangraha Yoga Siitras of Pataﬁjéli

01 | 38T (10/6) Cp. sivghrbeTasa 7onigg-
TRV CeeeiaesHaranTy(d:
e /¥2ll

02 | e SR (10/9) Cp. TR T ATEuTHT STeARE: |

(R/23)
03 | ARAANFS = qaTfeRd FROM | | Cp. 3Tfrn Qe Sgw-
& | Aregfgaiaa e wae || LRI ]
(10/10)

7> yewe geief Sraeenel qen weme |
TEFEEg ARy TRTra: il 1GTodTo )
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HAFATYgEHey -

04 | 1T <@ a1 EarTRe e |
Auiforensy aerrTsETidatsa: || yfergaETeHEATTaRIS=T 1R /¥4
(10/12)
05 | The @r=@Rafa: (10/13) | Cp. 081 28: SWedsaeam o Il (3/3)
06 | The fsrmT: of (10/14) Cp. qU: SR OTEHTH
TR 11 (R/2)
07 | The wihget (10/15) Cp. SataREFE at 1) (2/33)
paraphrased by Eg?ﬂ‘i?ﬁﬁ
~and HIE:
(ST fTITER TSI E:
geafare 4t ||
(2/R%) by I=..
08 | The ar=rek: of the (10/16) Cp. o dr<rh; YUi: || (2/R09).

09 | The ar=a¥@-H_(10/16) cp.mém“ (2/R¢)
10 | The 3o SR (10/17) | Cp. A ERHOYIIHE TG T -
ATf-aasHTGsayHeha e -

@ Fefadare s |
(%/%0)

3@ (10/18) = Cp. 3 GRS SR TS ATE

11

faamaRsa: 11 (2/32)
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8/12 Under SSS 10/22 he elaborates the Yoga of Action (fsramam: -
oo /%) as, “Devotional service in holy places of pilgrimage (aq:),

association with good people (K1€IH), repeated endeavour to live the

life of the Lord (3aTufiemg),” etc.

8/13 Under SSS 10/34 he furnishes various postures of the Hatha
Yoga76 as, Padma, Bhadra, Mayiira, Vira, Svastika, and Kukkuta
postures are all described in works of Yoga.

8/14 The word FRIA +3 (SSS 5/12) means the showers of rain by
means of the sacrifice called ®RRIE (SSS 5/13) is used to refute the
Bauddhas. The &R is a sacrifice in which the fruit of the plant
Capparis aphylla is used.” The sacrifice called fmm (SSS 5/13), used

to refute Bauddhas, means a sacrifice of a speckled or variegated
female animal where the mixture of the material viz. curds, honey,
milk, ghee, grains, water, rice, etc. constitutes the oblation that is
offered in honor of Prajapati.”’ |

Both these do express the importance of q@HMEI. In determining
(the truth regarding) the unseen (results of Vedic works).

76 Cp. g3 wdifusmT 1/33-34:

EIRIREERNEEEaDRHE RG]
ARSI T Siere] ||
e vt o 18 g 2 wgea |
S8 Ty = g fonq forgren et 112 /33- 311
77 Vide. Gajendragadkar A. B. & Karmarkar R. D.: Arthasamgraha, Notes, P 49 & 232.
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8/15 wriemrmaTq (SSS 12/34) refers to the Vedic statements of

the Plirvamimanisa, “One desirous of heaven should offer (sacrifice)”
(arsia w@nteRm:),”® “One desirous of lieaven should offer the Agnihotra

(sacrifice)” (1fi@a RERIE w@ifem:),”  “One who is desirous of
heaven should sacrifice with the Jyotistoma (sacrifice)”®® (snfaem=
il I9Id), etc.

8/16 The author following the Smrti-text accepts the authenticity
of the Vedas saying, “The authoritativeness of the Vedas is accepted,

because they have been brought out by the Omniscient Lord”
including the Smrtis that are based on the Vedas (SSS 6/19).*!

8/17 SSS CH 11 colophon JEATHIFAHEINRAYE: - (the doctrine told

i.e. dealt with or propounded in the Mahabharata by Vedavyasa. The
employment of the word 3% (told, dealt with or propounded)

indicates clearly the recent, if not contemporary origin of this (Mbh.)
which may be younger than the other established doctrines.

It is also probable that Adi Sankaracarya himself summarizes the
philosophical tenets and has presented in this chapter.

78 Ibid, 1/04, p 3.
™ Ibid, 2/11, p 8.
% 1bid, 2/11, p 9.

51 (1) ISt v wfeefie = afsem |
HTENET TSGR = |[H e /&l
(2) gaRenef wyfdrerress Il TEo /R
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8/18 The phrase “the wake of the wandering senses” of the Gita*
is taken as it is under SSS 10/38 but extraordinarily in altogether
different sense “(drawing away) of the wandering senses.”

8/19 The style of employing words is found under SSS 7/11,% here
also. As e.g. the destruction of pleasure which is itself achieved with
pain, is as desirable as the destruction of pain itself. This style of
giving the meaning is observed as in the Gita.**

8/20 The line 7 gfgde SHegMT wdafimm (SSS 7/12) is though the

same with the Gita (3/26), the latter part differs in meaning as well
as the context.®®

8/21 SSS 11/60 bears the clear indebtedness to Srimadbhagavtam
that, One should wish to obtain knowledge from Siva

(Fausyrafa=aq).?” One should wish to obtain prosperity from Agni
(the god of fire) (Prrfiragareq).* One should wish to obtain health

82 sfegamort i =t aFAtsg it |
Teeg sl et angAtafiamafy o /8wl
8 g EareagERe) g Eedea e a |
Frermrargiay Frjorr 7 3w e/ 221
8 wrrerTieg <A Yidwgeg-aar: |
rrraRAsFreraifiers awa | fiare 3 /g%
4 forerg - mEE TR SR | e & /3311
5 3 gfed srRiegmT FHefFAT |
- SivegdeRATion fgrEa: EE 13/ R8N
8 a1 w=nfr Wt sy il e/ 2R1
¥ 35 3g AYRERTH: T ToaEd |
foremermreg FiRer arruened 301 &l livoYo 3/3 /vl
88 it wrart g sfterTerisen T fenrag g ismego /3 /311
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from the sun-god (3R sR=Rfe=ax]) and one should wish to obtain
the Absolution from Vispu (Refieassmrang).”

(09) Employment of inter-complimentary words.

9. Adi Sankaricirya employs the grammatical forms or
compounds or verbs to point out exactly what is meant by that
particular usage.”® They are given here according to the order of the
chapters. "

9/1 UTeRIERfard (=) (SSS 4/21) means the vision of the

perceived object, the perceiving subject, and the perception. The
dictionary meaning of these words are: UT’l — belonging to or fit for

seizing, holding, catching or receiving, UT&%h - one who seizes, takes
captive or perceives and Gfdfd: knowledge, intellect, understanding,

. 1
perception, etc.’

9/2 Sfiguteaa: (SSS 5/31) Sha+W-caa:=fel Sawcam=sfeamn
TeaTq @ f39: means the soul is of two kinds, being the Individual Self
and Supreme Self (T).

9/3 STEdifd - (SSS 7/12) — suiting fully — is a Frequentative Present
Tense 3™ Person Singular from =2 (¥12d) - 1% A. to strive after, to be

engrossed in, to happen, to take place, to be possi‘ble‘.92

¥ srem: Tdwm! a1 HigEM: IeRH: |
GEMEIESOIIEE LR AT ATE 0 CRYEVAT
% The detailed list is given in Appendix 04.

! Monier Williams, P 372, Col.03 & P 1115, Col. 02.
2 Apte V. S., P 197, Col. 01.
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9/4 Under SSS 8/7 the mark (@1f&a¥) of recognizing =& - (of
the Vedas) are (a) T - Optative/ Potential, (b) &1 -Imperative and
(c) d=F - Potential / Future Participle.

9/5 Under SSS 8/8 Adi Sankardcarya employs the term iefare:

which means a passage or a statement either censuring forbidden
actions or praising the enjoined actions. While censuring it expresses
the evils or the evil results and while praising it expresses the
meritorious and results leading to the celestial words. He defines here,
“Whatever sentence here (in the Vedas) censures forbidden thihgs of
praises such things as are enjoined - that is an arthavada: it has the
force of an authoritative means of knowledge, for the reason that it

forms as auxiliary part of injunctions.”

9/6 Under SSS 8/9 the - is defined as thé constituent elements of

rituals works, which throw light on what has to be accomplished.”™

9/7 The word &1 of the phrase {&aTgEvaTHRIed (SSS 8/12) — like

sentences of the men in the street or road - is, it seems a favourite one
of Adi Sankaracarya, as it is also .used in his famous
TeEdefofaa®: (covering the shoulders with the quilt of discarded

cloth following a path) (FdeTssifier-¢8).

9/8 JIVTRTST - SY+3TTN= (SSS 8/16a) must be taken in the sense of
fear of fault, and not “suspicion of any faultiness” as is translated by
% faftrgfiresh g fafganefomiesy | ‘

T aTE: TEEISE =R ¢ / ¢l
o4 eI WAT: RICRISRINIER: [1¢ /R34 ||
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M. Rangacharya (P 35) and hence it can also mean an expectation of -
any faultiness; because there is vast difference between 3157 (doubt or

suspicion)’ and 3TTET (expectation or supposition).”

9/9 The term ASFHFAT (SSS 8/25b) (G+Us+HUHdT) where the
word HHEdT is used in the sense of THIUAT.

9/10 FoeasiasiM (SSS 10/29) Adi Sarkardcdrya paraphrases
geieasiasie, for We@@:.”” From purification comes dislike for one’s

own body and not-mixing with others.

9/11 The word di&T (F) (SSS 10/62) means a star and hence it is
used in the same sense of @/ (F) as used in == HT(IEESTFH{ Il (Zﬁoli[\o
3/R%).

9/12 The qualification of one’s being desirous of attaining the
Absolution as one of the means of the four preliminary requirements
can be well explicit in “the qualified for attaining the knowledge of

Brahman” (SRIFHIRGIRMN: (S@+IH+31R@RM: - SSS 12/2). Further,
the HEHEIGET (group of four means) as the prerequisites (AfRIRAT =
ydgay) is presented herewith a slight change of words (1)
Frenfieeegfoes:= Fenfafoefeag (SSS 12/3) (2) wEHE%s-
WIS = FEgAIBSTEYET (SSS 12/3) (3) YHeHTIGEHEIq=3H] &H:
(12/3) and (4) 99&¥ (12/3) (i.e. no change here).

9 Apte V. 8., P 544, Col. 03: Doubt, uncertainty, hesitation, scruple, suspicion, distrust,
mlsgivmg far, apprehension, dread, alarm, hope, expectation, (mistaken) belief, suspicion,
(wrong) impression.

% Ibid, P 88, Col. 03: Fear, apprehensxon doubt, uncertainty, distrust, suspicion.

o7 Cp.?ﬁ”ﬂfﬂﬁﬁ'ﬁ{[‘m : 1 (Frogo 3/¥0)
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Conclusion

Looking to the simple, easy and concise style along with the
simple yet effective language with least compounds, it seems that the
Sarva-siddhanta-sangraha is also one of the preliminary texts authored
by Adi Sankarécérya for the new comers to his school of philosophy.
Further it becomes clear by the presentation of the four Buddhist
doctrines into one chapter, the two Mimamsas into two and the
doctrines of Vedavyasa and the Vedanta also in two chapters.

-X-X-X-X-
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