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Appendix 01

Text with English tra'nslation

- ADISANKARACARYA’S
SARVA-SIDDHANTA-SANGRAHA

Note: (1) The coalescing of vowels and consonant is separated.
(2) The compounds are analysed with the ‘+’ sign, though the
initial negative member is analysed with the -’ sign.
(3) The suffixes like "d: and “q: indicating the Ablative sense

are also analysed with -’ sign.
(4) The corrections and the correct readmgs are incorporated
in the body of the text with a note in the footnotes.

319 IYFTATH 1121
FIGHETIA: Tagvad Tl |

T SRIGHFHEIYITERR 112 /2|
iy aXi: Ud: e 9q g 3F-TE- |
T+ T 39 T +6IH IURTR 11 /211

CHAPTER 1
INTRODUCTORY

We worship the Being variously understood by different
philosophical controversialists in all (their several) systems of
philosophy and who is indeed the one Brahman to be realized in the
Vedanta (01).
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IR IToIET: RIAGEIa IR |

ST el THRIETTUTTTS : TIHgas 12 /R
ITH+IUTH+IIAGT: V: 9T TF SYHIHT: |

o+ 37+ SHTH-+ AT &TTOTIH TSI : RY: I +39 1L /R

The auxiliary limbs (4rigas of the Vedas) (9&m1), the secondary
limbs of (3UT:) and the supplementary Vedas (399aT:) are all helpful

to the Vedas themselves. They form the sources of knowledge
regarding duty (€), wealth (319}), desire (M) and Absolution (&)

and they are fourteen in number (02).

ST vt e s qu |

e Afos weuveafafftaf ng/3
5+ IR T 318 SATehter e |

Frees seifo hew: o+ fafafa: sfaefing/3n

The auxiliary limbs of the Vedas are the following six, viz. the
science of pronunciation (T1&1), grammar (ST&WH), etymology

(fi%®Y), astronomy (SNfawR), rituals code (), and also prosody
(a-fafafa) (03).

HrAran = = gu WiaRafy |
ARSI ST a1t S 1g /i

e =+ 3T 9 gt e gf o1
FedTR Tt I A s A A ne /%)

The secondary limbs (of the vedas) are four viz. Science of
Investigation (HiH™T), Logic (RIa¥EaH), the Purdnas and the law

books (¥fd) these are in fact outer limbs the indirectly connected
with the Vedas (04).

HYHaIsaey ggaaeadd 4 |

TroddagagyaETagae: 12 /4l
33”3:+é3: idf:+38: 9 aa:+éa': aqT+eg o |
- Trygd+ag: 9 3f ud ST =g+ 12 /ull

198



Appendix 01

The supplementary Vedas are of four kinds: they are science of
medicine (31Rda:), science of Political economy (319jds:), archery

(ergda:), and the science of music (TF&Eas: ) (05).

e Rerifd soch aRr=OT@RT |

<k ST R Afeardeeserory |1 /&ll
Tren fierafd s Sg+3=mo B |

ik STl O Giear+Ua+ & |18/ &l

The science of pronunciation (f181) teaches clearly the distinctive -
characteristics of Vedic pronunciation, Grammar (IR gives out
the characteristics of words and combinations (06).

Fith 7 e g wafd=r Tpen |
SATIC T TG IS ATGHHHITH 12 /ol

s a& fech g g +Ta=r Tpe |

ATl + 38 IR 3T T A +RduT 1R /el

The science of etymology (f4%®q) clearly teaches the derivations

of the words to be found in them (i.e., in the Vedas). The science of
astronomy (SATfA:3®M) mentions here (in relation to the Vedas)

prescribed times for the performance of the (various rites enjoined in
the Vedas) Vedic rites (07).

H HHIATIION Fedqs 9T |

A& TE=IhT St i 18 /¢l

S HH+ AT e+ TITo |

TS+ AN TF=n 31 o<+ faffafsn: qem g /¢l

The ritual code (9) gives out the details of procedure of the
rites. Similarly the prosody (®<idfafd) teaches the number of the

matras and syllables (to be contained in the various kinds of metrical
stanzas) (08).

HiwTET eaarei S e |
AR yATREE @t 112 /Rl
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HiTrTr g + g+ 31+ e+ R |
AT+ AT+ ST+ G+ B0+ A+ 12 /R

The science of Investigation (Himar) is devoted to the enquiry into
the meaning and aim of all the Vedas. The aphorisms of Logic (<)

deals with the characteristics of an authoritative source of knowledge
(yHmM) and such other things (09).

QT TEREE] SaTeeageon |

ATV HgaT Fewreivadend 112 /20l

VT Y + IS 98 + 3 IYE | -
AT + SV Hedl Teu+ 31 + Jadr |12 /2ol

The Puranas supplements and amplify (the Vedas with) such
Vedic topics as belong to lost recensions of Vedas and in the form of

stories relating to great men, they urge on the pursmts of the true aim
of life (10). :

JUISHTIEYVT SHIEHSITT: |

ST RGN g R 112 /221
0T+ TS+ ITTEATT T +37- T + T 9Ta: |
Y+ ITTE STIRI+&wien g SRR 118 /2211

The law books (&HITY) regulates, by means of the classification
of right and wrong deeds as appertaining to the various classes of
people and (their) stages of life, the duties to be performed (by all) in
life and deserves to be accepted and acted upon (by all) in life (11).

EGIREIRBISEE AR GRCHE T

TG B s o arEd 112 /2RI

o+ {5+ INTY+Th: ST1Y: + TR +a3Te: |
Y +948: T T8 wawr A avera 112/ 21

The Ayurveda points out what makes for length of life and for
health: by means of the sections relating to the duties, to the causes
(of disease) to their symptoms and remedial medicines (respectively),
and accordingly it teaches all (persons) what they have to do (in order
to live well) (12).
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AR SATTETEF @A |
SfoTsIgUeEREFTETRR: 12 /231

Y +3Iq: IA+TH+IATG+TEH+TE +TT+T: |
FTRIOTT+ TS+ QUSTIT+3% + THITE +3TTTR: 112 /2311

TSI TgeTSTEr: |

egaal v aRufrfrrEs: g /2%l

T +ITAAT, T+ + 6T +37 + TETeF: |

o +3g: wafd o gRafer+ FUee: 112 /21

The Science of Political Economy is devoted to the study and
examination of) that happiness which is consequent upon the (proper)
distribution of food, drink, and such other things (among people).
Among other things, by making available the daksind (i.e., the fee or
any gift to be given to officiating priests in sacrifices), the clarified
butter (to be used in sacrifices), the sacrificial cake (purodasa - an
oblation in the form of cake made of ground rice cooked in a earthen
dish), and the caru (an oblation of rice or barley boiled in milk and
sprinkled over with ghee, etc.) as well as by safeguarding them (form
loss and destruction), it (viz., the Arthaveda) is suited to bring about
the fruition of these aims of life which make up the (well-known
things). Here (in this world) the archery (agé‘a) leads to the overthrow

of enemies (13-14).

GEETT & wrpreeeaE: |

U] STfeRen! T AfF=nusies: 12/ ull
TH+EH+ T & g+ meed +3ea: |

T Sifehch: AT AfewmeT 3qepran: 112/ 84ll

The use of the seven notes of the gamut is, really speaking,
associated with both the Sama-veda and the Gandharva-veda (music);
and the blend of secular notes (as taught in the latter) is quite helpful
to that of the Vedic notes (15).

e e s el
Tqeuy foramy e Tiat 1% /281
ITF+IUTH +3YIEHTH U A€ +Th +35aT |
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=Iq: g1y foremg #wrer T e 12 /280
mmgmmmﬁa}ﬁml
FHAi qEHHTET FreeEEEfaRgdr 12/ 2l
oo+ sreama -+ e on wfearer+ v -a: fg-ar |
9+ vt qel+fmTE greT + 3t + feregar 1% / el

So, it comes out that the (above-mentioned) limbs and secondary
limbs (of the Vedas), in addition to the supplementary Vedas, are all
auxiliary and subordinate to the Vedas themselves. Of these fourteen

branches of knowledge, the Mimamsa alone is the greatest. It
comprises of twenty chapters and is further divided into two parts in
reference to the subject-matter deals with therein. The Pirva-

Mimamsa deals with the subject the ritualistic works and extends over
twelve chapters (16-17).

T 3 ST e WemE g |
Hiorarenfiss g wgramied & aq 18 /240
STRAT G ST 9ITeR W 37 g |
Hrrar+afder WTg g +Hd R aq e /el

The sitras (or aphorisms) regarding this (Pirva-Mimamsa) have
been composed by Jaimini. The commentary (thereon) is the work of

Sabara(swémi). The Mimamsavartika is the work of Bhatta, as it has
in fact been composed by the great teacher (Kumarila) Bhatta (18).

ARSI e YeE HaT< |

| TSRS afg JTHTR w112 /2RI
qq+TarsT: 2119 S1eq+deT Tt Ta-+a |
THTERHTTe ek A TS TR W 112 /2811

The teacher Prabhakara, though his (i.e. Kumarila Bhatta’s)
disciple established on a minor difference of view a difference of

views a different school (of Piirva-Mimamsa) from that of Sabara and
this is came to be known as the Prabhakara School (19).

[CEIIDIRECHCE T
SAATTFIUSISAT ST FATETH 112 /R0l
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afd S+ g T8+ TRl fE-ar v ar |
AT+ I+ HIVSTT ST+ T 50 T 112 /R0l

The Uttara-Mimamsa on the other hand comprises of éight -
chapters and it is further divided into two parts under the head dealing
(respectively) with deities and with wisdom (of true philosophy).

Both of these divisions of the Uttara-Mimamsa are alike had their
sitras (aphorisms) composed by Vyasa (20).

YA IRl T eI Sad |
Tsuiifea af Saameveg=m 12 /321

el + 3T +ISoh0T Heal + T 37 e |
TN 3fiar aq ik Saar+wmer 3= 12 /321

In the first four chapters here (in the Uttara-Mimamsa) the deities
are referred to in the mantras are (given as) described by Sankarsana.
For that reason it is called Devata kanda (i.e., the part dealing with the
deities) (21).

s Tt raaefifiay |

o foraroT e agaTa J=Ed 113 /33U

T Il e e +are+ e |
<o forerot aer aq ag+1w T=erd 1R /R

A commentary (thereon) in four chapters has been composed by
the revered teacher. The explanatory commentary which he produced

concerning that (other part of the Uttara-Mimamsa) is spoken of as
Vedanta (22).

JTEUTE: THUNEY HiUe! ST |

T TassIoad o fdent: GEreRIaRt: 112 /33
JTITE: VTG = HiUe: SATH: T

T Yasaies: 9 T4 didehT: G+ I 112 /31

The authors of (philosophic) aphorisms viz. Aksapada (Gautama),
Kanada, Kapila, Jaimini, Vyasa and Patafijali are the followers of the
Vedas (23).

203



Appendix 01

JEETATEA! T8I AGHTIAUTEA: |
wdsRreTRar e vd srewEdeRt: 18 /%1
Feeafa+amed g8: Jg+ani+frlifer: 1

uq AferepTRan ey ud s+ Sadent: 1%/l

Brhaspari, the Arhata (Jaina) and the Buddha are against the
(religious) path of the Vedas. In view of the (varying) fitness of
individuals. They have been considered as the expounders of
authoritative systems (of religion and philosophy) (24).

FETATHTRI G G aTRd: |

el feame SeumEaTa: 1g /34l
Aq+ -0+ RrgTra: NG +SIHEa+3TeaTr: |
Il freaeie: A a5+ ymroa+afafin: 11g /ul

i sfmeesrerirt sdarfiaras yomyagmaysen |
3 dmgrvseddfae gdiarefigmems wag
JUGTA + hTH |

The Bauddhas, the Lokayatas (or the followers of Brhaspati) and
the Jainas hold it as an established conclusion that the Vedas are not
authoritative. And they have to be refuted by means of logical

reasoning and by all those who maintain the authoritative-ness of the
Vedas (25).

Thus ends the first chapter the Introductory in the Sarva-
darsSana- siddhanta-sangraha composed by the venerable
Sankaricirya.

Y BIHRTIFIITTHOR IR

BIRIfRIal g o aagsad |

gfereaToren ot I ReE e 1R/ 21
BRI+ T d-+IgE |
gferel} o1 qor oSt 9: 3fd W A - IR/ 2

CHAPTER 11
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THE SYSTEM OF THE LOKAYATIKAS

According to the doctrine of the Lokayatikas, - the ultimate
principles are merely the four elements, viz., earth, water, fire, and air,
and there is nothing else (01).

TR TRIHATRA TEIgEHgEd: |
srguaTafirenty 1gE geg= 1R /Rl
&+ a3 | 1 gu o1-gE-a: |
A-gu+aTiaiy: 9 31T 7 27-g8 g9 3= 1R/

Whatever is perceived directly that alone exists. And that which is
not perceivable is non-existent, for the (very) reason that it is not
perceived. And even those, who maintain the (real existence of)
unperceivable, do not say that what has not been perceived has been
perceived (02).

I GEAGE =g oI he |
THeITEE el IceaTq IRTSTRIRT 1R/ 301

- 110 g 31-98 I -8 FoId For |
eI +37-38 %Y Uq ST IR+ FF+3AME0RT: T 1R /31

If what is rarely seen here and there is taken to be the
unperceivable, how can they (really) call it as the unperceivable? How
can that, which is always unseen, just like the (ever unseen) horns of a
hare, and other such things, be what is really existent (03)?

T el gEgan gHied! wiE |
TEWTeH gt 3@ SHIsIaa HROM 1R /¥l
T o) GE+3: @R Y +37-9H1 W 38 |
wHTeH e g @ SH: 3T 7 T RO 1R/ ¥
In consequence of (the existence of) pleasure and pain, merit and
demerit should not be postulated here (by other doctrine-holders). A

man feels pleasure or pain by nature, and there is no other cause (for
it) (04).

frRgafarriq o a1 Hifhrar #: TgeRd |
TR farerd J1 shroTg 1R /ull
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Rt feeRiq : a1 Sifoha™ &: TgsrId |
W+W%Wﬁa%qmmlt?/kxl

Who colours wonderfully the peacocks, or who makes the cuckoos
coo so well? There is relating to these (things) no cause other than
nature (05).

@@ﬁmﬁq@gﬁaﬁ%@ﬁ |

faftre! o7 waren 7 Tais= fowa: 1R /80
T T E: JG: AT gher+3fg+ fergtdt: |
forfRre: 38 v 3trenT 7 @ 3 fawaon: 1/81

The Self (31TcHT) is the body itself, which is characterised by such

attributes as are implied in the expressions - ‘I am stout’, ‘I am
young’, ‘T am old’, ‘T am adult’, etc. It is nothing else which is distinct
from that (body) (06).

SSATHRY =a a5 33 |

AP ANTERT gatfeerad 1R /ol
E(%M{\EH%W%@Q;{W ;

AT+ T+IOTAT IRTI TT: 39 3feerae 1R /ool

That intelligence, which is found to be embodied in the (various)
modified forms composed of the non-intelligent elements- (that) is
produced in the same manner in which red color is produced from the
combination of betel, arena-nut () and lime (M) (07).

TESIRICI AT TSR TR 19 |
Rl qa: FHewas: Taie: 1R/
TE+OIHM T 7 T W AR TH: A4 |

g+ @ieh+311ed: Fg: FHeR=T 31: Taqeh: 1R/ ¢l

Higher than this world there is none. There is no heaven (%&:) (of
celestial world of enjoyment) and nor hell (7%F:). The world of Siva

(and other such worlds) are all invented by those who are (followers
of) other (systems of thought) than (what is followed by) ourselves
and are (therefore) ignorant impostors (Yaweh:) (08). <
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ISR FISaaeT: |
QEHTE T eaea-aATaaau 113 /R
T+ 3T fer: Ju1 1RA fg+ oTe+ A +ag+Tm: |

GEH+ TG+ -+ + Ta1+ TS+ FNaoR] 113 /1)

The enjoyments of heaven consist in partaking of sweet food here,
in enjoying the company of damsels of sixteen years of age, and also
in enjoying the pleasures that are derivable from the use of fine cloths,
sweet scents, flower garlands sandal, and such other things (of
delicious luxury) (09).

eI IReEenEYE: |
Hiegreg 7 ad TUERg a1/ 2ol
T +ITIH: AR+ AT +3TME 3954 |

Hieg: g A aq 9 W0+Ag+ FHaa=m 1R /2ol

The experience of (the miseries of) hell consists (only) in the pain
caused by enemies, by injurious weapons, by diseases and other
causes of suffering. The Absolution (W&:) is, however, death (itself)

and that consists in the cessation (Fadq) of (breath the principal
vital air) (10).
sTaeaed TR FHgHRd dived: |
UIRREETETEE T TR 1R/ 221
31Q: Tq+37 T ITRITE g & vfvea: |
U AT+ AT Y@ T RS 1R /2201

For that reason, it is not proper on the part of a wise man to take
(any) trouble on account of this (Absolution). It is only a fool that
becomes thin and worn out to dryness by performing penances, and
by fasting, etc. (11).

@Wﬁﬂ?ﬁﬁﬁ?@mn?/ml
uifeaer+3TfS +H=a: Fleaq+gae: Fa: |

AU+ +TH + 3T J+ ST+ IS |
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g+ F+HiaM: Bich: s IwwfeTamy 11R/231
|
T e e e T T = 1 /230
ST +STIT+TF + T+ 3T + ST +-hromy |
TRIET FAd e I T T W 1R/ 23
AR T JSTRATUE HERUSH |
gfsdierdam shfassfa geeafa: 1:/2%1
TR F: A3T: F+30E W +Tva |
Fig+arey+ g sifaee sfa geeafa: 1/
FHrTaETSTereteiiy: |
T TRUAHTTHZHAGT 1R/ 241
FHHTREI+ AT +3ue+if + o7ff: gu: |

3: TF Yq+3UR: ST, e g 1R /24l

3 SfressrmEmifafr aded Rigaas: Semfamua am e yerom |
i s+ ygterd + o vd vasta+ fargra+age
Prerafde-+aet: A fgfad weRtom |

Chastity and other such (cunning) conventions have been invented
by clever weaklings. Gifts of god and of lands, etc., the enjoying of
sweet dinners on invitation, are all the devices of persons who are
poor and have stomachs that ate (ever) lean with hunger. With respect
to temples, houses for the distribution of drinking water to travelers,
tanks, wells, pleasure-gardens, and other such devices- only travelers
praise them daily, (but) not others. The ritual of Agnihotra, the three
Vedas, the (ascetic’s) triple staff, the smearing of one’s self with
ashes are a (merely) means of livelihood to those who are destitute of
~ intelligence and energy. This is the opinion of Brhaspati.

By adopting only those means, which are seen (to be practical)
such as agriculture, the tending of cattle (TTR&X), trade, politics (3UE)

and administration (F1fd), etc., a wise man should always (endeavour
to) enjoy pleasures (here) in this world (12-15).
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Thus ends the second, chapter, known as the system of the
Lokayatikas, in the Sarva-dar§ana-siddhanta-sangraha

composed by the venerable Sar karacarya.

3 SATEAUETIH 11311

BIERIfeRI I STATRREd 1T |
g TRy Teas SauSEAT 13 /201

BrenTafdeh+98T: ST AW Fa+91eAT |
T+ f&rafe uy: qq-+qa7 &aor: STEHAT 13/ 2

CHAPTER III
THE SYSTEM OF THE ARHATAS OR JAINAS

The doctrine of the Lokayatikas is objectionable (&™) by all
philosophical controversialists (Wd+aTfaA#]). Now the Jaina, by
(enunciating) his own doctrine, refutes their doctrine (thus) (01).

STH{IUHYT Sied RIfRAHYT: T |

TATAISYHR: ST AT A9 ad 113/

37 ST 7T A HIfha-+ALL: T |

B+ 3TTfE + U+ Yo TTq T 1 3T9T: Wi 113/

The heat of fire, the coolness of water, the cooing of the cuckoos,
and such other things happen to be (due to) the variable nature (of
those things) and they are not anything else (02).

et @ 3@ T@HmET AIEA! 1 |
eeaiaaeaTTgstiatd ffst 13 /31
FHTETIHh G@ 3-8 W9E: | HTeH: 7d: |
e+ o7- et o7 vy 31-g8 sfa ffdrt n3 /30

Plesure and pain, which are transitory, cannot be considered to
constitute the nature of the Self. By means of these two (viz., pleasure
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and pain), merit and demerit are determined to be the self’s invisible
results of previous actions (31-g8) (03).

I 38 A1gsed wafefa |

IR T ST afcerea T 113 /¥

H-gHE 379 g 7 H-gFed WA 314 |

I IH+E: T W A A faeata s Ia: 13 /%10

The fault (in reasoning) pointed out by you (the Lokayatika), to the
effect that, if what is unseen is in any way taken to be seen, the
unseen ceases to be the unseen, does not affect me (the Jaina),
inasmuch as that (unseen) is established for me by means of the
scripture (04).

STGEAAHTT S EIETar |
TSR] ORI hd 7 113 /4l
- e S ST o g et |
A P +3TIAM g 7o 1M 37iaha g 113 /4l
And certainly the inferece of fire from smoke has been approved of

by you also, who, on seeing the smoke, run near (to where it is) with
an intension of getting at the invisible fire (05).

TIGUTIHTA TR 4 |
UG SHT: TISHTRANTHEAT: 113 /&l
IO ST ST 3T TR |

TB+37-q8 SHT: TIBH TTRA+ I+ ARerar: 113/l

Those persons, who take their stand on the scriptures of the Jainas,
come to know clearly (both) the seen (38) and the unseen (3-38) by

such means as perception, inferece, and scripture (06).

Torgy sy rehian 3fa wy: gewfee |
Ffrermfrer: ¥ FRmm=AdEed: 13 /ol

Trr: srg: AW Eﬁ[?ﬂ: RARLE ECIE

i T+ RrgT: |: e 7 Agr+awd: 13 /v )
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Human beings are of three kinds, viz. the perfected beings (f&aT:),
the bound ones (dg1:) and the hellish ones (A/MN:). Some are (by

their own nature) the highest of perfected beings, (while) others
(become so) with the aid of formulas (W) and the power of

sovereign herbs (07).

TSN FHFHGT T |

et sFenfaRe SR g st i/l
T+ 3T+ AR JTH+FH + G =T |
HieT: SaTq forehe STRId i sheataq 113 /¢l

The Renunciation, freedom form (mundane) bondage (W&) results
to any one in this world (¥4fd) from the combination of knowledge
and works (JM-FH-Ug=) in the manner taught by the (great)
spiritual preceptor (08).

sréamfias g FHfaweRt: |

g ferer gith: Fraomae M 13 /R
ST AT TG FH -+ ANA+HAR: |
e s g FRERomar s I3 /Rl

Bondage in the cause of the Arhatas is that obstructive veil
covering the knowledge of all things, which is in the case of all of
them produced by the bodies acquired by them in consequence of
(their) karmas (or the impressed effects of actions done in the
previous states of reincarnation). And the Absolution (E[f%ﬁ:)ﬂ consists

in the souls having no (such) veil of obstruction (09).
RO quafr?grrrﬁrﬁx |
TEHTIRRIEET: GelarT: gafsd: 113 /20l
I+ A+  TH+37-TH AFmHRT: |
TEATY: STTET: Hel+<8T: W8 +37752: 113/ %0l

All bodies, with their organs (3+%) (of sense, etc.) are made up of

ultimate atoms (35®) (otherwise known as pudgalas), which follow
(in the wake of) the merit and demerit (of beings) (10).
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CIREHMT I HIgReTEI: |
FHiHehleidgeaagussiata: 13/280
+g+amT: T 3tenm: Iﬁ%ﬂ%ﬁ+3¥f\ﬂmﬁ?: |
Fi+ehie+ Il +aRa+ sra+dg+Iss+afd: 113/

The selves, which exist in the cages consisting of the bodies of
creatures, beginning with worms and insects and ending with
elephants, are of the size of their respective bodies and they are
attached to their bodies by reason of (their) ignorance (11).

ITTIVRE TSI, |

1 T I Tt aedterattafd: 13/2R1

STTCH -+ ST+ & T+ ST + ST+ 3T |

7 18 o 3t e o =1 3far smafRarfa: 13/

With regard to the body, which is itself a obstructive covering for
the Self, there need not be any other covering like the cloth, etc., for,
if such (a covering) is admitted (to be required), then in regard to this
also (another covering will have to be admitted), and there will thus
result the logical fallacy of a regressus in infinitum (3F+3fateufa:)

(12).
BPHUSIREIR e R Gl DC A &
e gTE ftE sEERen 13 /230
yfeT-+SiTay o1-féu=a 1H: + AT+ hr+RERT: |
feome: = wg ftE: selo: 13 /230

The yogis (or the true seers of the self) do not cause pain (to any
being in) to any living being (STNITY), in thought or deed, (they)
assuredly move about as sky clad (or naked) persons leading the life
of celibacy (13).

TSR e TG |

IO oI SRy HifH: 113/ 2%
T+ TU=S+ BT: O Shdl + I+ 3T + STfSET: |
TTOT-+ITOT SJoTHT: T+h: | HISH: 113/ 2%
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They (carry) the feathers of peacocks in their hands, and are
accomplished in adopting the various postures (prescribed for yogic
meditation), practise postures like Virasanam. They eat out of the
‘vessels’ consisting of (their own) hands, and have their cut, and are
engaged in silent meditation (14).

T T YT JordrEnEHiE: |
TERTAHS! TFART ST feerd: |

Gelfe et S 9 FEsl sge: 113 /24l
T T YEaT: Yo+ ater+ i+ AR |
TR+ T+ e HIgT+HT: SIaRed: |

ud: fSaeft: wq @ wdy: STHTE: 13 /341

i siresstariicrRfd vdasRgTaass STequs T qeie Jeor |
fa s+ s +forf ad+asiv+Rigra+ase emda+uer: Tm gl
TEROT |

These sages are stain-less (FH®@) and are puré, and (are able to)

destroy the multitude of sins of appertaining to the chose who bow
unto them in reverence of their followers. That holy master of the
world (SE+7[%:), who is the bestower of the fruits of (even) their

mantras, and is established as an authority on the road to Absolution
He is (certainly) worthy of being faithfully should be followed by all

(15).

Thus ends the third chapter, known as the system of the Arhatas
(or Jainas), in the Sarva—darsana-s1ddhanta-sangraha composed
by the venerable Sankaracirya.

1T SGUETH 1%

TreafeRTay |

S1gT: Uy way |

gef yfafaracia Sierrraad Jem ¥/ &l
StgT: &T9UTeh + 37T + Jofiay 31fY ey |
g&i gfa famuf~a wa Srema +37d 39m 11y / 21
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CHAPTER IV
THE SYSTEM OF THE BAUDDHAS

THE SYSTEM OF THE MADHYAMIKAS

Now (®rmyaq) the Bauddhas unhesitatingly discard (¥fafémaf=a) the

system promulgated even by the spiritual teacher of the Jainas
(&9ure), just as (they themselves discard) the doctrine of the

Lokayatas (01).

I s SIS TG |
SRS 1 & Jardend 1% /1|
U A+ Ve S+ =g+ e |
TR+ STV T 7 Fadh_ |1¥ /]

By reason of the diversity in views (Wd+¥ad) among the four

(classes of the followers of Buddha), the scriptures of the Bauddhas
are of four kinds and they impel (men) to live (their lives) thus or
thus, according to their (particular) fitness and qualifications (3TRRFR)

02).

o g g o gige =ras wae |
STHTT eI AT TREes—Ta: 11/ 301
I @ & W gigT = ot + 0 wae |
ST gead o 3hd T+ JEma: 1/ 30

What is known as ‘intellect’ () is indeed ‘consciousness (J)
itself. It is not considered to be an internal instrument (T<1:3FTMH) (of
the mind), because (the expressions) the awareness (SHIfd) and the
understanding (§&Id) are (generally) used as the synonymous

(watae) (03).

TS g e fdamad: |
aTenensia gaia faamEis=s e 11 /x|
FATOM 37 sigHI g 1R +Taamaa: |

aTer+31ef: 1 g v foae: ov= aq e iy /il
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The three of them accept the understanding (gR&) exists

undisputedly (as a reality). In (the view of) only two of them, external
objects (MaI+319q) exist (in reality). There is difference in opinion

(among all of them) in respect of their things: and that is as follows
(04). |
Teaerfrg sreneue SuTfienRtssrei |
TEAHUIHAIS T SRREETashitga: 1% /4l
Teged+ g arer+arefy ol duifies: srweliq)
g+ SRR+ TR 37ef: STl WiTfeaan+3faa: 11/l

That Bauddha, who is a Vaibhasika, declares that external objects
are established through direct perception (II&I+R4g). But the

Sautrantika (Baudhhist) says that external objects are (merely) such
(things) as are inferred (¥gHA) from the forms of consciousness

(Ffg+mHR) (05). |
A Teem ATET 7 =R |
TR ghatdicare ardl meafien: e 11 /&l

g +AT Tl 31 AT+ =R 7 9 37-90 |
T A& gfe: 219 3fa 31 A Areatig: o 11/l

The Yogacara (Bauddhist) says that only consciousness is (real)
here, and that nothing else (is real).

And the Madhyamika (Bauddhist) disputant says that in fact even
consciousness does not exist (as a reality) (06).

T 9q 7 - 7 G+ 3T-Gq 7 T 31T rpeony |
=g +aRife+Tafe® o Aeafie: fog: 11 /vl

The Madhyamikas consider that the ultimate principle (d¥) is
free from four possible alternatives ¥ €dq_ - not existent, 9 3f¥dq — not
non existent, 9 HQRH -¥d_ - neither existent nor non-existent, 9 39Tl
fa@&um — not anything else different from both (07).
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JaECh RO ST SIRTEad |-
gagicataler =i SR 11/ ¢l

2 31-Hq FHW: @ 7 I IL+IF+I |

G = IURT: 381 A SIfd S 3R 1Y/ <)

Whatever is non-existent (319q), that cannot be produced by any

cause, as for instance, the (absolutely non-existent) horns of a hare
(cannot at all be produced). If origination (3f) is admitted to be

desirable in the case of what is (really) existent (¥d:), then (in fact .
origination) produces (only) that which has been already produced
(08). ’

T HEURETA TG A9 |

T GaUEenSTY doEred 7 IREE 1% /R

T G+ -G +¥Td: FgH: 7 I |

TR G+37-9¢ ;311U doewd 7 RAA 1% /R

It is not possible for one and the same thing to be both an entity.
Nor does it stand to reason (to hold) that one (and the same) thing is
distinct from (both) to be real and unreal (09).

=k ifefafds v aafufa Reemg 1
Srfcrsttfermrat i =1 e fommda 1y /2ol

g +ahife+ Tl S a3l Reera |

STifer: Stifewa: T = an 3fa om fommda 1/ 2ol
T < = ek AR SR U |
stforenRas gy safh: 91 AT ¥ /2211
1 = W < e e STEE+aq U |
31-foranRa+utfrgy =afth: a1 TaEwgEh 1%/ 2201

Therefore it is proved that that ultimate principle is such
nothingness (M) as is outside the scope of the four alternatives

(Tgehife) (above set forth). If, in the enquiry (fS=Rid) whether or not
the generic characteristics (STfd) of things are different from the
individuals (STTf®q) characterized by those generic configurations, it
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is admitted that they are different, then those (generic configurations)
have to be apprehended separately from the individuals, like the toes
(STgB+d) (e.g., which are separately perceived in the body which is:

their possesor). That individuality which is self-evidently well
established is indeed) what belongs to the ultimate atoms (TRHTU[H)

(10-11).

The characteristics of ultimate atoms have to be described by the
Vaisesikas and other (like them). By (the atoms) having come
together at once in sixes, there would arise in relation to the ultimate

- Appendix 01

T QT 9T SRIfSeRTRT: |

§Zoh JTIERT TRATON: ST 1%/ 2RI
&Y GCHTVT I SR1 T + ST |
R+ AU+ TLHIUN: T+ 1%/ 2R

atom the character (of its) made up of six parts (or aspects) (12).

OO FHMST fUe: RIEUHTE: |
STRITeaTiasTIf: T JEure = 1y /2311

SOUTT T +3Ted TUUE: e ST+ 6T |
SR+ 3G +S711d: 56 Ag-+UTH St 1%/ 231
TERREl gAY degd 199 |

ATUTSH AR IR Sasa: 1%/ ¥l

TEHR: 9153 7Y qq ¥d 7 SUT=Id |
A+ I B IF: I+ Ta: 1%/ 2%l
TRIGUTSAeRISTY STRvEHaTa |
THOERTRIST TSl @ieh =1 g9d 1y /24l
TR, qfsq+da: A STRIvTeay STaTgand |

T+ TERR+Ih: o7 fa: @i% 7394 11/ 24l
Feariierg weehT fowe forfean =ra: |

THEER I A5 RERas! 5H: 11¥/ 28l
TR g wen: fosre fafgan: =a: |

T +EEHT+Th: = T I e1fae: 5: 11/ 280
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If, however, (all the) six atoms happen to occupy the same space, a
collection (of atoms) has to be of the same measure (in volume) as a
(single) atom.

Are generic characteristics, such as Brahminhood, produced by the
study of the Vedas, or are they produced by means of (certain
prescribed) sacraments, or by both (these means together)? This is all
improper. If it be by means of the study of the Vedas that
Brahminhood results, then a Sudra, who, having gone to another
province, learns the Vedas well (there), may also acquire
Brahminhood. And here, in this world, no/ Brahmin is to be seen, who
has (undergone) all the (required) sacraments, inasmuch as the
sacraments prescribed for a Brahmin are in fact forty (in number). If
one who has (undergone only) one sacrament might be a Brahmin,
then all men would become Brahmins (13+16).

SfderreeaRIselsT Trerafd el |
[ERELIEEICERRIBIER Rl

i mrsafieha Ty foramRar 11/ gl
ST+ ek + 3TTeeR: 37ef: 318 7 e wa 3fa Frefia |
Torgmm a1l = oifta v Ja+or-wa wgfeard |

3 areafieh wa e+ 3 fereRa e/ el

3 Ngud Areafieryan |
3fa Sg+us) areafiyes +wa |

When it is (thus) demonstrated that there are not at all such things
as constitute generic and specific configurations of characteristics, the
principle of consciousness also ceases altogether to exist, since there
arise as a consequence the (utter) absence of (all) objects that are to be
known.

Such is the discussion conducted by the Madhyamikas themselves
in relation to (their own) ultimate principle of nothingness (17).

Thus ends the system of the Madhyamikas.
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37 AT |
3fer AreafiehiRs YIcd YETfeT |
FrreFsmand g ammem et s/
sfer mreafiveea 36 Yred SRI+aTeT |
Faere-+ard g ammam: et iy /gl

THE SYSTEM OF THE YOGACARAS

The Yogacara, who maintains that conscious-ness exists quite
independently (of the existence or otherwise of external objects),
refutes the theory of nothingness stated thus by the nihilist
Madhyamika (18).

FIRFHE S RV IEHAd |

7l ATSTERRE 5 Tonagerd 1%/ 2RI
AT I +TE +I[ed FHIO IR U d |
31q; a1 AR A T RO 3q9=A 11¥ /2RI

If all is mere nothingness as mentioned by you, then (your) nothing
itself has to be the criterion of truth to you. Therefore you cannot
appropriately have any right of discussion with others (who hold
something other than nothing to be such a criterion) (19).

U qgd TSR gV |

o e ar foradd aes TR 11/ R0l
T+ +TATI T, o, I+ 9E O |

ol T o5 W faradia adq 7 fR e /011

How do you then undertake to prove your own position and to
disprove similarly the adversary’s position? And why do you not here
(in this case) argue, (as you well may), to the contrary (20)?

afereTrt & Fammen fowifrassii: |
TeTERaRaseaT e @& 11y /2

- 31-Torm: 12 gig+smenn fawarifa +aei: |
TR+ TITES + G+ WaaT] 39 ®a&ad 1% /3231
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What is of the nature of consciousness is indeed indivisible; but by
those vision is confused, it is seen to be, as it were, differentiated into
the perceived object, the perceiving subject, and (the) the perception

(itself) (21).
AAHIESTIh THGEIANRA: |
STfereRTRY STy aeamegaeta 1% /2311
HH+HI+6E + TS I FH+G(E+ITJARA: |

SAfRIRY STy wea 21 Iuseafa 11/ 3211

The means of knowledge, the object of knowledge, and the
resulting (knowledge), etc., have (all) been, in accordance with the
(current) views regarding (the nature of) knowledge, stated (to be
different and separate character). The ultimate truth also will be

expounded, when (in fact) there arise qualified persons (to grasp it)
(22).

W%W&amﬁa |
YT AT Qehed fE=d 11y /3311
Fle+TaeTq T fg ag 1 amea: |
R THTeaTd o Ushed fag=aa 1% /%311

Indeed, there exists in reality (only) one thing, and that is of the
nature of the intelligent principle of consciousness. And (its) oneness
is not destroyed in consequence of the varied character of (its)
manifestations (23).

IRATEHTRIAHFRT THETaH] |
T ST et o foepewm: 11/ R%11

R+ ST+ J[ATH THET THaT+a |
T FHfHHT aE sfa for: foemedn: 11/

Indeed, there exists in reality (only) one thing, and that is of the
nature of the intelligent principle of consciousness. And (its) oneness
is destroyed in consequence of the wvaried character of (its)
manifestations (24).
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AAAehd b1 F1H Flgad ada : |

TG SIS AfATTioReral &= 1y /4l

319 Y T g O 91 Flg+aa adn @ : |
A+3TI, g ST+ 3Tfe o Frafsrrar @ g /34l

If, nevertheless, that young woman (happens to be) only one,
similarly is the ultimate principle of consciousness (only one) to us.
Whatever else (is postulated) other than that, such as the
(configurations of) generic characteristics, etc. —you may (freely)
disprove (all) that (25).

aforerT gfgamafiaen yrdfdenfomar |

CHRRITE I RIEId 11y /8l
&fTeRT gl T o1 B wied:foshfogar |
T+ SR+ + 3: R ST Il /el

iy guet ImerREad |
i Sg+T8 TN+ AR+ |

Therefore consciousness, which is (fleeting and) transitory, and is
(at the same time) wrongly differentiated in three ways by deluded
persons - (that) alone is held in honor (as the one reality) by those,
who have come to know (this) self-luminous principle, and are
desirous of obtaining the Absolution (Fg&f:) (26).

Thus ends the system of the Yogaciras.
7Y gfeaentad |
o ST diwa |
T 39 o e srenelswaRa a9 7 1/l

o+ o1 3% AT+ TR gt |
T fomn =1 s1fRa s+ el arfy stRa a9 1y /311
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THE SYSTEM OF THE SAUTRZSNTIKAS

Consciousness alone has here (in this system) been postulated by
the clever Yogacara. There can be no perception. Therefore,
according to us, external objects also exist (in reality) (27).

HredaraifindsamiRer: |
HHf~aeRd e semeieagHiad 1Y/ R¢
Hfie+dia+anfef+ s g+ 38 o=t |
TR +¥d e amer+ 37ef: g TgHie Ire /¢l

According to the view of the Sautrintikas, external objects are
always inferred (to exist) by means of those differences (in
perception) which comprises of (many) wonderful varieties in forms
of consciousness such as blue, yellow, and so on (28).

&t Tgudi wurieys vaq |

7 wefhi-sa ae uess forra &l 11 /3101
ghonf =gy + 211 w9+ o7fay W@ usg |
7 yuH 3f-a 7% e foerd 91t 11w/ R0

The eye and the other (organs of sense) at last lose themselves in
(apprehending) the five things, such as colour, etc. To him (the

Sautrantika), there is no sixth sense that apprehends what is external
(29).

WEITed CRITITE] JHTONHTERR: |

YRETTY ST = G 7 WA 1%/ 3ol

W+ 3T T SR AN FRoepf: |

Ieh: o AT ST e T A FH T WA 1%/ 3ol

It is (surely) appropriate (enough) that you (first) postulated (the
ultimate atom) to consist of parts (or aspects), and then (give out) a
reflection of the (atomic character of the) atom. Even according to
that same (process of reasoning), if there i1s no external object, (then)
there can be no perceptive knowledge (of objects) (30).

mﬂ@mﬁ: W‘{[ﬁ?ﬂﬁﬁ: !

T o YO W ¥ aea-al Tad 11/ 32U

222



Appendix 01

TR +ITg: ST THTY:3h $Ra: |
T T YFR+H1E ST T ¥ 9%+ 37w 7aw 1Y /32U
The element (known as) @kdsa is declared by us (the Sautrantikas)

to be (the same as) the ultimate atom. It has to be merely a notion, and
is not considered to be anything else (31).

T varl: SfOhT JERITRRICI T |

TR VTR SRR I RraTeeaT 1% /3311

o varf: sifreRT: gig+atemr+ fagfesan: |
339 3 TE W o 1Y ST +STIHaT: W& iy /3R

All things are transitory (in point of existence), and are the result
of the (varied) display of the forms of consciousness. Even those
entities, which are (capable of being described definitely as) such and
such,- (even they) are always inferred from the forms (of
consciousness) (32).

frrreafatiog aftmashy i |

farrred & R TR vEE 11y / 33101

fervrea +fori: g aftrerea s1fu 1 a1l |
Terereer & Red eT+oTmeh+ SrduT+ 1 11 /3311

3f Stgua Warf~aesaag |
3fa Sig+ue denfas+mayg |

In our view, even though there is momentariness (in relation to
thing perceived), there is indeed (in consequence) no contradiction in
(the fact of) their being objects of perception; for, to be an (external
object) of perception is to possess the character of such a cause, as is
capable of bestowing a form upon consciousness (33).

Thus ends the system of the Sautrintikas.

ey AeTrityeRwra |

grnfaerrareeayal i wd |
YegaTed g TR e ieaaTReT |1/ 3]
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TR+ T 3769 +9e: Ik Wl |
SereTed { SITEre o U STIRT 1%/ 3%

THE SYSTEM OF THE VAIBHASIKAS

There is, in the theory of the Vaibhasikas, a slight difference from
the theory of the Sautrantikas. External objects are (generally proved
to exist) by means of direct perception, but it is only here and there
that they have to be (known) through inference (34).

AT HTEH JosiaRaea: |

Qo TET srenefeEed e 1Y/ 34l

T+ ST+ ST Tost1+3TT: HEE: |

IS U 3T dTel+Ief+5+aq Reram: 11y /34l

It is only the ultimate atoms, gathered together by thousands in
accordance with their special capacity to be in front or behind, that
exist (for us) as the massive expanse of external objects (35).

T I TR e TRTfeash e |

9 gzl wify agiganfatea: ¥/ 38l

U U I TR e e 3nfieh T |

T 9 vl & 170 agi+ger+ AAfaaa: 11y /3811

Only at a distance does (a person) see a forest; but no going near it,
he sees no forest anywhere apart from (seeing) the creepers and the

trees (36).

a1 TR~ TS d T |
TSI T Tuical o G TRHIIET 1Y/ 3tl|
HE: eEH AR FaToed g d 9l |
FHUTAIT = uTcd o A: THTIAR 1%/ 30|

The clay comes to have the characteristics of the pot. But the pots
(come to have) the characteristics of the potsherds, and the potsherd
become (reduced into the state of) powdered particles; and these
(particles are finally reduced to) the condition of atoms (37).
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TEUIHT ST Rm A |
TeRTReRe faae= et 1%/ 3¢

T AT G TR 1eareq + oY |
TegTRen+ W foreed wey 11/ 3¢

Among all the four (schools of the) Bauddhas there is unanimity,
in so far as the determination (of the nature) of the inner principle of
the ego is concerned. They are in dispute with one another in
consequence of (their) difference in view in regard to (the outer world
of) common phenomenal experience (38).

gfga Rerar ste gheghafden war |
ATt Afd a FrfershIig 11w /301

gig+aw Rora: g ghe+gfa:fgar=an)

T+ -FH + 3T = 3f T I +ATfershig 38 1%/ 311

T S a T8 31~ forem+ fosent+ 3w |
T +3T- T+ R+ 3TR1 Tl + STRIGA +ITgST |1% /%ol

The Bauddhas are those who take their stand on the intelligent
principle of consciousness (§&). The function of (this) consciousness

is considered to be of two kinds, viz., the cognitional and the non-
cognitional. Of these, they understand the cognitional (consciousness)
to be the means here for the correct apprehension of truth. But the
other (non-cognitional consciousness), which is dependent upon a
fundamental non-discernment, is evolved out of the mundane
consciousness (%), the inner seat (3™dH), and the material

components of the body (¥7g), and is (as such) the source of
Nescience and does not form an authoritative criterion of truth (39-
40).

EESEIREHCCRMTE CEIRE L

QLT W= STETIAATH 9 1% /¥ 2|

TAH+SITAH RIS IR o + ATHHH |

T+ EhT: = 3T GIeST+ STRaATH o 1% /¥R
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AT SIgHT qUTSIEST ST |
FAGEHREIAT SSTRTTT 1% /%31

oy 1Y ST q SITRY HTdd: |
JH+TER+TFHT ASAT+E0T: A1 1% /¥R
TG - aRTeaTy : qaca=iarash: |
IEaicRaT fasmerer 3=d 1Y /¥ 311

UE: They + 3158+ 31 -+ -+ Ete-+ e |
FH+T=(: T o O+ 3=9a 11¥ /%31

According to all the Bauddhas, the whole collection of extended
objects is (as it were) the body that constitutes the world, here there
are the fivefold mundane consciousness and twelve fold inner seats
(3TRIa) and similarly eighteen material components of the body. The

word skandha means a group (99%) and (it) indicates an aggregation
of each of (what are called) j#idna, the Impress-collection (¥&FR), and
the Symbol-aggregate (G), and also the Affection-aggregate (&)
and the Perception-aggregate (¥9). Here it is only a series of states of
consciousness which is called the Consciousness-collection (41-43).

GRS AT Gafd: |

- gEg-ETiesht faraaaifeneF = 6 11/ %l
YT+ 3fd 3<h: e g wefd: |
Y+ +IATNCHeRT fg: T ITUET+ATfewsht =1 41
1% /%11 SETEh-Y Sech: HTeahwaeg - o |
- e g wafd: 1y /¥ull
AST+TH-4: 31 I: TFT+ER4: I I |
T+ wafd o gfd+ soed wafa: 1/ suil

The aggregate of the innate impressions (of merit and demerit due
to karmas) is what is called impress-collection (V&RREFRS), the

affection-aggregate (&4 is stated to consist of those states of

consciousness which constitute pleasure and pain, etc., as well as of
that (state of consciousness) which constitutes desire. The symbol-
aggregate (A3T&hY) is (made up of) what happens to be ‘name’. The
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perception-aggregate (¥9&h-¥) here is the collection of (all
perceivable) embodied beings (44-45).

FURIITY: TGP foda: |

gfran: wRieuT gaefe waguTy |1y /&

T ST TR+ + ATIG: 0]+ hfeud: |
gt e +&u+3nfe gaea +7fS waq 19T 1%/ ¥& ||
39T o ETrageTareg S |

ww Ut T Aol RESET 11 /sl

3WUTcd o STl AR+erman: g daar |

T IOl ST U+ T8+ ST 1Y/ ¥l
TovgrestTar: glerearn: TR o7 |

A =gt gt smoT =feseaaay 11y /¥¢ll
Touerq strat: it +3Tmen: WA+ o7 |

21 erep wegel TS ot = i +asrehy 11 /¥l

Pillars, pots, etc., which are all aggregates of embodied things, are
made up of atoms. (The organs of) solidity, shape, etc., belong to (the
element of) earth; and fluidity, etc., belong to (the element of) water.
Heat belongs to the element of light, and cold to the element of air.
From the putting together of color, smell, taste, and heat, as (they)
appertain to these four elements (above-mentioned), the earth, etc.,
are produced; and they are all aggregates of ultimate atoms. The ear,
the skin, the eye, the tongue, and the nose are the five organs of

knowledge (46-48).

ATRITEITIOMITEATTS I R |
AETREAAI g TRl 71 1% /¥Rl
e+ UTE-+TTIOT+ YT+ 3T o HRH + Tl |

AT+ gi: T 0 T 1% /%Rl

(The organs of) speech, the feet, the hands, the anus, etc., are
known as the five organs of action. The consciousness which is
embodied in a collection (of atoms) is intelligence, and the manas is
(its peculiar) instrument (for experience pain, pleasure etc.) (49).
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TSI UTE e SR aT& T g |

hicTd YAgEIa IR YT, |1¥ /4ol

SATH+ ST+ 01+ 500 + T+ T 00T e |

iU YT +GEIT T IR+ YA+ ATHFH_ (1% /4ol

(What is -here taken as) the body, which is the same as the world,
is, through deluded vision, imagined to be (of a) fivefold
(composition), “consisting of name, class (or genus), quality,
substance, and the action (50).

STgRTESRIg ol fafere e |
FIIGHIT FI& FedT T 11¥ /42l

S+ e+ e | ST fafered wrang |
FHEUT+-UTeH, 3T~ AT Tedal THed 1 TH: 1% /42
SIS TSR AT 9417 | |
forsaeival g Tafr=amgamar 11y /uRll
AT+ T[0T+ 559 + (oRaT+ T wreT |
Tow+auiaa: I TafEf+ 0 STgumaT lv /42l

The criterion of truth as defined in the scriptures of the Bauddhas
is held to be of two kinds i.e. direct perception (properly), which is
free from super-imposition and is undeluded. The super-imposition
(here thought of) is, however, of five kinds, consisting of name, class,
quality, substance, and action (respectively). Here (according the
Bauddhas), the nature of logical inference consists in (arriving at) the
knowledge of what is characterized by the sign by means of the direct
perception of (merely) the sign (itself) (51-52).

aqfelel JagH Ao FEd |
T8 =g sy g Fedd 11 /4311
=g+ o a1 31~y e |
- Ty +TaY o1-FW YE+A-IH Fad /43l
Ignorance, which is of four kinds, is removed by means of these

two criteria of truth (perception and inference). When (this) fourfold
ignorance is destroyed, then the basic ignorance (relating to the
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common phenomenal apprehension of the universe) departs (as well)
(53).

AW gl = fagsaremaid: |
YEgeIiae & M gegAiRa: 1%/ 4l

A+ —S(F{—*-ﬁ‘cgfﬁ aﬁmﬁmuﬁrﬁ: |

TE+gfe 1-favi: & Mar: g5 +gF+3Ra: iy /ux

When (this) basic ignorance ceases to be, (then) there arises a
continuous flow of faultless states of consciousness, and final
deliverance is declared by the sage Buddha to be nothing other than
(such a flow of) faultless states of consciousness (54).

ScafaefaysRiwfEar gaterigfed
TR I TSR RIRTST el T TerSTerTf=era Ty, |
LIEEFRCIE IR I ICANG I EE )
T IRIHAT S ST S[uan SEEIfe: 1y /uall
Jeafer-+ et + v+ 19+ TR W+ TR + 39 o1
TG+ 30+ T+ AT+ ST 7 o7 - w19+ 9rar+3feaamy |
AT +T: + 5+ Ntal FHeanT ShIT-aq e
TSI IR e ST Suag g3 1hy/uul

O ye, who are desirous of (attaining) true knowledge, listen to that
supreme wisdom, which is free from the defects associated with
continuance and death (that wisdom) which tears to the roots all
attachments (giving up rise to the bondage of karma) and is produced
through (the living of) such (a life of) Yoga as is characterised by the
giving up of (all) likes and dislikes - (listen to that) supreme wisdom
which is neither correlated to existence nor to non-existence, (to that)

which is free from all intrinsic duality and is equaled, (to that) which
~is pure like the firmament (on hght) and is the source of (all) wealth -
(listen to that) (55).

STfereg forutenl g aRiTeRTRaf: |
YA ARIASTATN: © ORI seT 11 /Y&l

rfa-wgfa+R: IE: I g IR+l |
YA T 3 STEINT: | Fufhad :18AT 1y /Ul
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The Divine Lord, who has been declared (to exist) by the
Vaisesikas and others, whose aim is (merely to indulge in) excessive
flattery, is not admitted by us. Now, he is disproved (by us thus) (56).

FEGIdEE AEEE af |
T U 7: YT W Gagecadiia: 1y /el
TI+3UII+T 9 Mg+3u 9 AR ;|

q: TG T: THIO] T 7 G5 :cadT 3Ra: 0¥/l

He who knows the truth regarding what is (morally) worthy of
acceptance and what worthy of rejection, and also knows the means
for the attainment of final deliverance, he alone is our authority, (but)
not that Omniscient Being who is mentioned by you (57).

U9 91 A A qRAfes Jueag |

THIOT LR =I5 YTUTER 1Y /ucl]
FUE AT AT G T NG|l
AT g+ A T T SUTERR 1% /4cll

A man may ‘see’ things at a distance, or he may not. He may very
well ‘see’ the truth he wishes (to see). If he who can see far is to be
(our) authority, then we (may as well) worship eagles (which are
known to be able to see very far) (58).

<3 fudifosepreiaT o=y widefa form |

Hel e ISTE SR Ier IauRrd 1% /4RI

39 frfifosepr+ 3T T+ 9: fdrg orfka e
T +ShgicaH SYR HIVd A JTTE 11 /4l

Is there any one who knows the umber of ants, etc., in a country?
The creatorship of al things, which is declared by you to belong to the
Divine Lord, is not (logically) maintainable (59).

I g wdewatsamaemsiy vaddd |

I BRI, BIH e Yeb T ¥ /8ol
Ife T Td + Rl A 37-eW 31T Yerdad |
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If He be the agent in relation to (the production of) all things, then
He leads men to he practice of unrighteousness (also). (Thus) urging
men to do what is improper, how can He lead them to do (only) that
which is proper (60)?

IU&HE < WY1 eRrTen forer s |

T grasARia: e sy iag 1y /a2
JUAT T = TTET b1 HA-F1eht fohar A |

T &+ R+ | A+ 11y /&2

In relation to him who is bad, indifference should be the proper
attitude to be maintained by those who are good. (Surely) it is not a
good deed on the part of the good to put salt into a cut wound (61).

SO e gatoa fRreRaT = |

e THTOT TETRT CRTaRareaH |1¥ /&R0l

S0 TG ST T ifor Srfergmanty =g |

S 0T A +aTeR o+ 37 -TT+ TUEaT 1% /&Rl

If the Divine Lord Himself is the authoritative producer of all
(your) religious scripture, how can His lariguage, wherein the former
part is contradicted by the latter, prove authoritative (62)?

FAGHAR I E: |
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9 TR 3T Hel +shgeaq 3= 11¥ /& 311

If He induces men to do only that which is virtuous, and then He
becomes the promulgator of only one (kind of) scripture. How (then)
can the creatorship of all things be predicated of Him who is (thus)
effective (only) in part (63)?

330: FAISHIhTE S geitd ar A T |

FTEFd SGUYUN A1 AT Yadd 1% /8%
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Does the Lord create the world with some profitable object in
view, or (does He do it) without any such (object)? If He desires (any
advantage to Himself), then He is imperfect. If He dies not, He need
not take up the work (of creation) at all (64).

Yardd ferHiera wraa s |

BRTEHT JUNTGa o e foRe 1% /&4l

sardd fore $31: O Wi +aq s |
BIT+3TEHT TOT+3T13: T+ TR 1% /84l

Does your ‘Lord’, like a deluded fool, undertake to do that which
is profitless? What (for instance) is the use of making the excreta, etc.,
of sheep, etc., round (in shape) (65)?

IS shiSaeaed §:@HT YaoI&H |1¥ /&l

shrer+379l 39 ygfa: aq shied form g I@+aq
ST 3hied: T8 W UF wald 3T 1%/ &&ll

If His activity (in relation to creation) be for mere diversion, then
does he play like a child? To him who plays always (thus), paln alone
turns out be the (ultimate) result in abundance (66).

TR S STHTeH: gEg-E: |
ST TR T a1 gyRe T 1%/ Sl
3T: S 3T 3YT: I T Y@ +3:TA!: |
e+ TR T a1 gym T T 1%/ sl

This ignorant creature (man) is powerless in regard to his own
pleasures and pains. Being (unavoidably) impelled by the Lord, he
may go either to paradise or to hell (67).

THS BTSRRI FTeTge=gI |

Ui TS ad FfIASrT: 11y /&1L

TH+ NG+ ITNIATT + 2T : SR AT+ GG +FoT |
YTof: Tk 8 =d 9191 TS e /&l
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In the hell, which is full of suffering, living creatures are alas! torn
away as if red hot iron, etc., by the Lord, who is desirous of enjoying
just a little pleasure of diversion (thus) (68).

EIEHERN R G ERERIEEA R

Tt EETeEa: TR QHaE (1Y /&Rl
FU+IEH IRh: o FaT+ 8T+ TS+ IR0 |

el ST T+ T ek G+ AN 11 /&R0

If He is able to bestow boons (freely), He may bestow (the boon
of) paradise on one who commits such (offences) as the killing of a
Brahmin, and bestow hell on one who performs the soma sacrifice

(69).
FHHIURTT HEIT: e S : |
T ARG FasT: HRTRAA 1% /ol
o+ STUT+ T =1 321: T TRae: SH: |
TN AT +E: T a+ S0 e 3= 1% /0ol

If he bestow gifts according to the karmas (of individuals), then al
men (well) be Lords (like Him). Being devoid of freedom in the
matter of bestowing gifts, how is He to be called the Lord of all (70)?

Td TR RHE TR | »
AT ITEl gEgfEa: 1%/ 62l

e Fnfep+ e+ I +ud + g+ s+ Fraferan |
A+ -AE+J: TR G& +GH: T 1% /0l

The Omniscient Lord, who is accepted by the Naiyayikas and
others, is (apt to be) refuted thus. Hence the sage Buddha, who alone
knows what is (morally) worthy of adoption and what worthy
rejection, has to be accepted (by all as a true teacher and guide) (71).

I F3d AT 9A FEIHITEAT: |

STIRAT A AT AGTIRTHRIAT: |1 /6Rl

I I S +3TTRI 91 : E+ITFH+3aT: |
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One should offer worship to the sanctuary. (Worship of) the
sanctuary and other (such) duties, prescribed in the scriptures
promulgated by the Buddha, have (all) to be performed; but not
sacrifices, etc., which are taught in the Vedas and other (allied)
scriptures (72). ‘ |

TSR STramIT A YIS ST |

STiTE ig: Reaigcem @ @ 11¥ /w3l
Toram e = AT I+ AT |
SuTftren+o11e: SigT: Reangar: T d 1y /w3l

3fer sfgue) Qurfirera |
i g +98) e+ ey |

BIBRATe AT R T ST ~aeh TR AT S THTHIA 1)
PIHTIA + TR d + T e + AR+ YT =deh + S TR + HeT( ¥ wamen ||

3 sfvessrarifn adariitgTass deua T wgef SR |1
i s+ wrsterl+ R od+anfr+fagrma+uer sigruar: T ugef
TR ||

The Bauddhas, beginning with the Vaibhasikas, take their stand
(respectively) on action, on divinity, on (the practice of) meditation
and mental concentration (Yoga), and on nothingness. They (the
Bauddhas) are only (of) four (kinds) (73). -

Thus ends the system of the Vaibhasikas, among the doctrines
adopted by the Bauddhas.

The theories of the Lokayatas, Arhatas, Madhyamikas,
Yogacaras, Sautrantikas and Vaibhasikas — which are six in
number — are now concluded here.

Thus ends the fourth chapter, known as the theory of the
Bauddhas in the Sarva-darSana-siddhanta-sangraha composed

by the venerable Sarikaracarya.
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CHAPTER V

THE SYSATEM OF THE VAISESIKAS

Now, the VaiSesikas, the upholders of the teachings of the Vedas,
refute atheistic systems of the Bauddhas, the Lokayatikas and the
Arhatas, who are the non-believers in the Vedas (3am@rm) (01).

Jeurtaftyer fafimer: wesh |

Hrgren fafsrera 7 wafa fg=m T uw /20
Jg+ami+aRysr: faf¥mn: Wi |

g +3Tred: fafirer: @ = wafa f5=m: g i /R

The Bauddhas and the others, who have stared away from the path
of the Vedas, are worthy of honor (only) in (those other systems of

theirs). Those worthy persons do not, however, constitutes Brahmins
(02).

a1t gnfaffed desmaro e |
STCHaAhaT Bl TaTEIaT 6 114/ 3]

Iq: G+ AR T Je+amaror+ = |
STCH+THRAT BT A+ ATENAT T 11/ 301

Therefore, the Bauddhas and the others, throuh (their) reproach of
the Vedas and the Brahmins, proclaim always and everywhere (their
own) pitiable self-deception (03).

IO a1 B: YEthdcd: |
T TF FHGBGAT ST TRrsTa: 114 /1l

SHIUTH U SIaT: € Tel + 39+ Frefcerd: |
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235



Appendix 01

The Vedas alone constitute (as revealed scripture) the authoritative
criterion of truth, because they have been produced by the Lord of all.

According to the logic of elimination, He alone is to giver of the fruits
of (their) works (04).

St ar SfasHifer Yepf: wavE: |

1A T SHAHT AR BB |1y /4l

ST 1 S+ AT Thid: TEE: |

T 3910 T8 o STaml aq+aa+aA+ B +I40 1Y /4l

The individual souls, or (their) works, or Primordial Matter, or the
ultimate atoms are one of them capable of bestowing here (in this
world) the fruits of works on individual souls (05).

SHaT: FHGSETE! IS @: |
rgriefart g:@1i arEg Saea: 1y /&l
STTaT: ¥+ e+ STaTH IIHI: %ﬁ%ﬁ+§@ r: |
- g arERg SRIeTa: [y /8l

If individual souls be themselves capable of obtaining the fruits of
works, handle them, being such as are (naturally) devoted to their own
happiness, prevent by means of (their own) efforts the unwished for
miseries (that often befall them) (06).

STFATI FHTT ST BT |
FTRIACITRT : TITRBSY |4 /ol
-V 3T FHHIOT ST T+ + 3790 |
- TTd: T +31Ta+ BB+ 4 /ol

Works (Hf01) are here incapable of bestowing their own fruits on

individual souls; because they (the works) are non-intelligent, and so
have no access to (the power to bestow) heaven and other such
regions as are (won as) the fruit of works (07).

AT : FHATIeaara: |
FRAAT: B STGHEIFT: THIOT: (1%/ ¢l
T S-caT Jehd: e+ +HR: |
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Owing to its being non-intelligent, it is impossible for the
Primordial Matter (also) to be the giver of fruits (of karma). The
ultimate atoms, which (too) are non-intelligent, are unable to give (to
any one) the fruits (of karma) (08).

FHSISERTREY 7 f§ Fiwee: |

JTAISA: el Bich W= faaon: 11w /%11
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Time also is non-intelligent, and so it surely cannot bestow on
them (the individual souls) the fruits of their karma. Therefore (some)

other Being, who is different from all these, happens to be the giver of
the fruits (of karma) (09).

o g writrfareitg Semfy e )
ST GaF TaB! T SgTieEndt: |1b /ol

G: g rior+ T = urr 31fd o o1 |
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And such a Being, knowing as He does all the various living
creatures and the places wherein they reside, has to be admitted to be
the Omniscient One. (But) those others, whom the Bauddhas and
others approve of, cannot be (so accepted) (10).

ST, IO Bk R TATGHTer |

TR 7 T e faea: 1y /22l
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He who does not know all the living beings in the world, but only
knows what (in life) is (morally) worthy of acceptance and what
worthy of rejection, and has (therefore) the scope (of his knowledge)
limited - (he) is or different from each as are like ourselves and is not
(hence) omniscient (11).
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On knowing (the truth of) that one part of the Vedas, which
teaches about the production of (the visible) showers of rain by means
of the sacrifice known as Kaririisti, it becomes necessary to place
faith in those invisible things (known as) heaven and the Absolution

(31gat) (12).

FHTRR B gEeTgEUH |
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In determining (the truth regarding) the unseen (results of Vedic .
works), the shower of rain declared (to be produced) by (the
performance of) that sacrifice, which is known as Karirfisti, has to be
noted. The attainment of sons and cattle from the sacrifice known as
Citra and other such sacrifices has (also) to be noted in determining
(the truth of) the unseen results (Vedic works) (13).

SN T heRTS e TEv] qfesiey |
EFHATTITHIV I GITaTare: |14/ 2|
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In relation to (the items of) time specified in astronomy, the proof
thereof is in the (timely occurrence of the) eclipse. Whatever the
Bauddhas and others (like them) have taught to the effect that (all)
such things are (wholly) authoritative as are (well) known (to be)
partially (true) - that has been stolen from the Vedas by (these)
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deceivers of the whole word. After learning the grammar of the
hymns (of the Vedas), other (similar) hymns were composed anew by
them (14-15).

Tolatrsemms frgu=meen Far: |
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Magically effective charms produced by the bringing together of
(suitable) letters - (they also) were similarly produced (anew by
them). (On the other hand) nothing that has been seen (to occur in
their own scriptures) has been stolen from the scriptures of the
Bauddhas by those who are the followers of the Vedas (16).

Yo ves1 ¥d; Mafewmti S )
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Because the six auxiliary-science-members, beginning with the
science of phonetics and pronunciation, belong only to the Vedas,
~ they do not form (such) members of other scriptures (then the Vedas).
It is nowhere stated (to be so), even by those who are other (than the
followers of the Vedas) (17).

37! dEHA I ATRAR AT |
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Therefore it is that the Vedas are more powerful (as authorities)

than the (whole) collection of all the works of authority belonging to
the atheists. The Vaisesikas consider that the Absolution (&) results

through the knowledge of the six categories (18).

qerid Ta e sfar: gdfie s |
S ORI ShH HTHTI I 1w/ 2’1
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The Lord, the individual souls, and the whole of this world are (all)
comprised within those (categories). Here (in this system) are given
(these) six categories, viz.,” substance, quality, action, generality,
which is higher as well as lower, and intimate relation. According to
the view of these (Vaisesikas), there are nine substances, viz., earth,
water, light, air and ether, space, time, soul and mind. Earth possesses
(the quality of) smell, water has (the quality of) taste, to light belongs
(the quality of) illumination, air is neither hot nor cold to the touch,
and akasa has sound for its (attributive) quality. Space is that which is
indicated by the ideas of East and West, and time is that which is
arrived at by means (of the ideas) of quickly and slowly (19-22).

STCHTEICIAT cHG! HAIS: ohTul Had |
STATTH=RITE Gt ST TOT: 114 /23]

JATEHT T8+ TN, g W 3T=: +h01 HaH |

3-ATTY 7+ = YFedT 53+ STTOHT: TOM: 114/ 311

The soul is proved by the I-idea, and manas (the faculty of
attention) is understood to be the internal organ (of soul) Qualities
abide in substances, so hat they are (to be perceived) not in
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dissociation, (from substances), nor in association with anything other
(than substances) (23).
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(These) qualities are divided into twenty-four. And they are in
order as follows: sound, touch, taste, colour, (or form), smell,
conjunction, speedfulness, number, fluidity, impressed innate
influence, dimension, divided-ness, effort, pleasure, pain, desire,
intellect, aversion, severalty, priority, posteriority, merit and demerit
and heaviness. These are the twenty-four qualities. And then action is
of five kinds, namely, expansion, contraction, throwing upwards,
locomotion, and throwing downwards. Generality is here (in this
school) known to be of two kinds, viz., the higher and the lower (24-
27).
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The higher (or the more comprehensive) one is the generality by
existence, etc., while the lower (or the comparatively less
comprehensive one is known to be such as substantiality (for
instance). Those things, by means of which the mutual distinctions
among the substances here are made out, are to be understood as
forming particularities, and these (particularity) inhere only in
substances. Intimate relation is the relation of substances with (such
things as) qualities, etc. (28-29).
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These six categories (of things) comprise (within themselves all)
the objects of knowledge. The whole world is made up of them. The
realization of their similarities and dissimilarity is the means of
attaining the Absolution (W& TierH) (30).
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The self, which is located within (material) substances, 1s itself of
(two) different kinds in the form of the individual soul and of the
Supreme Soul. The gods, men, and the lower animals are (all)
individual souls, and the Great Lord is the other (kind of atman) (31).
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(That person), who. performs the duties enjoined by Him, he is
freed (from he bondage of samisara), but the other person (who does
not perform such duties) is bound down (in bondage). The Vedas, the
Smyties, the Itihasas, etc., the Puranas, the Mahabharata, etc., have all
to be understood as constituting the commandment of the lord; and
(this commandment) should not be transgressed at any time by those
who are believers in the Vedas. The criteria of truth are of three kinds,
viz. perception, inference, and scripture. The Creator of the World is
made out (to exist) by means of these three criteria of truth. Therefore
the works enjoined by Him have to be performed for the purpose of
satisfying Him solely (32-34).
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This divine and supreme Lord may be made to become pleased
only by means of loving devotion. From His grace results the
Absolution, which consists in the cessation of the activity of the
instruments (of the soul) (35).
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On the cessation of the activity of (its) instruments, the soul exists
in a condition similar to that of a stone. To us, the destruction of
pleasure (also) is, like the destruction of pain, accomplishable with
difficulty (36).
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Therefore, after becoming (thus) disgusted with the life of
samsara, the person, who is desirous of attaining final freedom,
obtains the (wished-for) Absolution (944]:).

Hereafter the Naiyayikas will prove by means of logical reasoning
what is good and acceptable to us (as philosophical controversialists):
for, the views (of both) of us, who uphold the Vedas (alike), do not
differ very materially (37).

Thus ends the fifth chapter, known as the system of the
VaiSesikas, in the Sarva-dar§ana-siddhanta-sangraha composed
by the venerable Sankaracarya.
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CHAPTER VI

THE SYSTEM OF THE NAIYAYIKAS

The theory of the Naiyayika is briefly expounded now - (the theory
of him), through whose logical reasoning the Vedas devoured by the
wretched heretic folk (W@gﬁ) been saved (from destruction) (01).
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Aksapada (Gautama) declares that the Absolution (4fth:) results to

individual souls from the knowledge of the sixteen topics beginning
with the means of knowledge (J919). These are the means of proof,

the object of knowledge, settled conclusion, and the other thing -
doubt, purpose (or motive), example, demons-tration, premises,
reasoning, discussion, controversy, caviling, fallacy, perversion, self-
confutation and also final refutation. There are four means of proof
here (in this system), viz., perception and what is called inference,
comparison (or analogy), and scripture. Comparison, however, is not
admitted by some (as a means of proof). Perception is (firstly) that of
ourselves and of others (similar to us), and there is also (secondly)
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another (kind of it), viz., that of the Yogis (or transcendental seers) .
(02-05).
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The Yogis see all things by means of the grace of the Lord. The
Lord naturally sees all things with His eye of knowledge. The beings
with the eye of flesh do not realise the lord of all even with (great)
effort. It is (however) clear that the following syllogism proves the
Lord: -All things such as the earth, the mountains, etc., are understood
to have an Omniscient Beings as the cause (of their creation), because
they are all, like pots (for instance), produced effects. It is thus that
the Creator of the world is inferred (06-08).
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If it is said that, in regard to the earth, etc., their beings produced
effects is (itself) not proved, then that also, viz., their beings produced
effect, may be proved by means of (the fact of) their beings made up
of component parts, in the manner of pots, walls, etc., (which are all
up of component parts) (09).
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In relation to (the possession) the physical body, etc., as seen (in
the case of the makers of pots, makers of walls, etc.) in the above
illustrative example, the question of merit and demerit (as determining
the material embodiment of a soul) arises (as a matter of course).
From this circumstance, no particular objection can in any respect be
raised here by Bhatta and others (in relation to the proof of the world-
creating Lord) (10).

SRy HHSITTcaTcaRIaS! | aTgeT: |

RicaTH BT q cHBTHATHIE 116 /221
- 3RS+ H+STTA T GRI QI: 7 g |

SHTied-ATAT Fjed - T STgHia 115 /2211

Any such objection is not valid (as regards God), because there is
(the appropriateness of His) belonging to a class which may be

(either) superior (or) equal (to that of the makers of pots and the .

makers of walls, etc.). What is really inferred here is simply the
creatorship (of the Lord) purely from the fact that of (the world) being
a produced effect (11).
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If you raise any objection (to this) with aid of (any) such
peculiarities as may be found in the (given illustrative) examples, the
there will also be room (even in the reasoning accepted by you) for
the negation of the inference of fire from smoke (12).
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The Lord Siva, even though He has no body, performs work here,
out of (His own free) will, in the same manner in which a person,
without necessarily requiring (another) body (as instrument), makes
his own body move (13).
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The attributes of the great Lord are these three, viz. desire,
knowledge and effort. These may, like the essential characteristics of
atoms, exist even where there is no (built-up) body.
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No effect is here produced without (a producing) action, and it is
proved by us that this action has to be preceded by efforts, because it
has the character of an action like the actions of persons like us (15).
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That enunciation of the non-existence of the Lord, which has been
made (by our opponent), has been (thus) disproved through (the
process of) elimination, by taking into account the appropriateness of
the earth, etc., being such produced effects as can be caused (only) by
the activity of One who is omniscient (16).
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That logic by which the Vaisesika has provéd the Lord God
through the process of elimination - that has to be adopted here (by us
also). In this respect, both our systems are alike (17).
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Because time, karma, prakrti, etc., are non-intelligent the Lord
Siva is different (from them). And because individual souls are all
possessed of very limited knowledge, He (the Lord Siva) has to be
accepted as no other than an Omniscient Being (18).
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The authoritativeness of the Vedas is accepted, because they have
been brought out by the Omniscient Lord. The authoritativeness of the
Smyrtis and such other (sacred writings) results from their being based
upon these (Vedas) (19).
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Heaven and the Absolution (319e:) come only to those who
faithfully perform the works ordained in the Vedas and the Smytis, but

never to the heretics (Ir@ftETd) (20).
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The Lord Siva is described also in the Triyambaka-mantra and
other such (mantras) by means of such things as are (calculated) to
remind one of what is good to be adopted in the (daily) practice of
religion (21).
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It has been explained by means of reasoning and other such (aids)
that, on observing among other things the shower of rain as the visible
result of the performance if the sacrifice known as Kariristi, faith has
to be placed in these (two) unseen things, viz. heaven and the

Absolution (31q@) (22).
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The whole lot of the scriptures produced by Buddha and others
(like him) is authoritative like the speech of the insane, because those
scriptures have been composed by persons who were not wise and
trustworthy (23)."
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What the thorny hedge is for the protection of the growth of (the
crops raised from) the seeds (sown in the fields), that the hedge

consisting of logical reasoning is for the safeguarding of the truths
expounded in the Vedas (24).
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Logical reasoning supports right knowledge and it is associated
with three process of dialectics. These dialectic processes are

understood to be only three, viz., discussion, controversy and cavil
(25).

TG G TR ATaeaare yeer |

S TSI A A g Sedtoaue: |16 /&
TERI g R ame: aw+gyeer |

STI: QS 7 3T A1  Seu+Taaue: 118 /34l

A discussion is (that which is carried on) by the student with the
teacher the object of learning the truth. Neither victory nor defeat is
(the aim) here. Both these (arise as aims), however, in relation on
controversy and cavil (26).

&1 = it = Tifehe wvTafd: |
TeaEFIH Souey faquermeada = 11§ /Ul
1t = Sfaardt = arfdes: 5 aam+afa: |
- IeaTik I Seuw foaver: aen wa T 116/l

In regard to controversy, as also in regard to cavil, there are four
constituent requisites, viz. a disputant, a counter-disputant, a
questioner, and a president of the assembly (wherein the parties carry
on their dialectic contests) (27).
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The counter-disputant, whatever he is in dread of defeat due to his
(own) ignorance of the appropriate answer, should conquer the
disputant either by (the process of) perversion or by (the pointing out
of) self-confutation and other such defects (in his arguments) (28).
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In regard to the person who utilizes (in his arguments the process
of) perversion or (the pointing out of) self-confutation, one should set
up a final refutation. That which puts an end to a dialecti¢ exposition
is said to be the final refutation (29).
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Of these, (the trick of) perversion is of three kinds, being based on
the secondary sense of words, on their general signification, or on the
(ambiguity of the) language (used by the opponent). When it is said
by a disputant that a certain dvija (or twice-born Brahmin) knows (all)
the four Vedas, if the opponent finds fault with this, taking for the
purpose a general view (of the situation), and says-“Is his anything
wonderful? To be the knower of the four Vedas is quite in keeping
with (his) being a Brahmin (f§s)”-then, as a refutation (of this

position), its over-comprehensiveness should be brought out by means
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of (appropriately argumentative) sentences. When a disputant gives
out (for instance)-“This Vedic student is a nava-vastra”, there would
be verbal perversion (in the controversy) there, if the speaker is
refuted (by his opponent) by saying-“Where are the nine cloths of this
(student)?” By reason of its being opposed to the intended purport (of
speaker, this sort of reply) stultifies the meaning aimed at (by him)
(30-33).
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An argument which is well destructive of one’s own (position), or
a reply which is well capable of being found fault with - that is self-
confutation. This consists of twenty-four varieties (34).
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Where a counter-disputant employs the twenty-four kinds of
(arguments leading to) self-disputant and thus gives erroneous
answers, what has to be urged (to put him down) is final refutation
(35).
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The various kinds of self-confutation are (dependent upon) what
follow: likeness, unlikeness, equality, superiority, inferiority,
describability, and indescribability, alterative  supposition,
applicability, inapplicability, and the process of accomplishing the
end in view, incident, counter-illustration, ineffectiveness, doubt,
presumption from circumstances, uniformity, and what are called
logical proof and inconclusive argument, action, perceptibility, the
invariable. Since these happen to be the means of giving rise to (the
sense of) sameness (in relation to both the sides of a argument), they
are (also) known as the (different) kinds of ‘sameness’ (in dialectics)

(36-38).
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When there is complete ignorance of the right answers (to be given
in an argument), absolute defeat will be the result. Accordingly,
(even) by means of controversy and cavil, one has to refute those who
are out side the pale of the Vedas, and then, for the purpose of
satisfying the Lord God, one has to perform only such works as are
enjoined in the Vedas. By means of the power of Yoga (meditation
and mental concentration) obtained through His grace, he, who is
desirous of obtaining the final deliverance of his.soul, will obtain
(that) Absolution (39-40).
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In the condition of Absolution there will be the experience of
eternal bliss without (any perception whatsoever of) sense-objects.’

I choose to be a fox in the beautiful Vrndavana in preference to
‘that altogether blissless salvation of soul-deliverance, which has been
taught by the VaiSesika who, by means of the sacrifice prescribed in
the Vedas and by means of grace of the Lord, wishes to attain with
great effort the (altogether feelingless) state of a swoon, a condition of
existence similar to that of a stone. Indeed, it has been already stated
that the final deliverance (of the soul) results from that Yoga, which is
‘the outcome of loving devotion directed to Hari (or the God Visnu)
(41-43).
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Yoga has eight essential constituents, viz. internal selfrestraint,
external restraint of conduct, assumption of postures, controlling of
the breath, drawing the senses into the mind within, and sustained
attention, and intense meditation, and self-realisation. The Sanikhya
will explain these at length (44).

255



Appendix O1

Thus ends the sixth chapter, known as the theory of Naiyayikas,
in the Sarva-darsana-siddhinta-sarigraha, composed

by the venerable Sarikaracirya.
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CHAPTER VII
THE THEORY OF PRABHAKARA

Now, the theory of the teacher Prabhakara, who, even out of
rivalry with his (own) preceptor, extolled the Pirva-Mimanisa, will be
briefly described (01).
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According to (this) teacher, there are five categories, viz.
substance, power, similarity and subordination - which, along with
power, similarity a number, are understood to be (altogether) of eight
different kinds: there is no particularity, and there is no non-existence
as apart from the (correlated) surface of the earth, etc. and only that
work which is ordained in the Vedas can be the bestower of the
salvation of soul-emancipation, and no other (work is capable of
being the bestower of such salvation) (02-03).
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Indeed, a person becomes bound, when he performs desirable i.e.
selfish or prohibited actions. The (contents of the) Vedas are divisible
into four kinds, as mandatory injunctions (fdf%1), explanatory passages
(s19famg), metrical hymns (8:), and names (AMeRM). These (Vedas)
have the mandatory injunctions as their important subject matter, and
teach us what constitute (our) duties as well as what do not constitute
(our) duties. Such injunctions - as ‘The Self has to be known’ (31TcHT
J1dsT:) - are contained in the Arupa (that is, in the Upanisads), and
clearly enjoin there (the acquisition of) the knowledge of the self as it

really is. The Self is different from the intellect, the senses, and the
body, and is all pervading and unchanging (04-06).
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In the cognition of objects, it appears to be varied in from in
relation to every one of the (many) fields (of objective cognition). In
(the perception) - “I know the pot well” - surely there arises to a

* person at once threefold cognition (07).
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Indeed, to the (perceiving) person, the pot appears as constituting
the object of knowledge, the agential subject of knowledge (appears)
as derived from the ego-idea, and the knowledge (1tself appears) as a
self-luminous something (08).
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‘The VaiSesika has declared that the Absolution ({{ﬁb‘:) results from

the cessation of the activities of the instruments (of the soul).

Accordingly, he, being anxious to cross the shoreless.ocean of
unendurable samisara, wishes to attain that the Absolution (FR®:),

which is (merely) a state of the existence similar to that of a stone and
is the outcome of the destruction of volitional effort, pleasure, pain,
desire, merit, demerit, etc. (09-10).
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The destruction of pleasure, which is (itself) achieved with pain, is
as desirable as the destruction of pain (itself). The experience of
eternal bliss cannot, moreover, be admitted in relation to the
attributeless (soul) (11).
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One should not create a change of view in (the minds of) those
ignorant persons who are attached to ritualistic works. The path to be
adopted by those who have renounced the world is different, (and that) is
not at all suited to those who are devoted to ritualistic works (12).
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Therefore, considering that they are enjoined (in the scripture),
sacrifice and other religious duties have (all) to "be performed.
Otherwise, the harm of sinfulness will befall those who are qualified
only to live the life of ritualistic works (13).
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Those, who solely depend upon (such) works alone, will (also)
attain unsurpassable good (in the end). There is (in fact) no superior
deity other than what is aimed at by the use of the ending of the fourth
(or dative) case (14).
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On the lines laid down by his preceptor, Bhatta (Kumarila), this
teacher Prabhakara has set at naught (all) those who (then) stood
outside the pale of the Vedas, and promulgated (his) authoritative
teaching in relation to those who are qualified (merely) for (the life of
ritualistic) works (15).-

Thus ends the seventh chapter, known as the theory of
Prabhakara,
in the Sarva-dar$ana-siddhanta-sangraha, composed
by the venerable Sankarﬁcﬁrya.
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CHAPTER VIII
THE SYSTEM OF (KUMARILA) BHATTACARYA

The great teacher Bhatta, who was a particular incarnation of
Kumara (the war-god), established well on earth the (religious) path
of the Vedas, which had been in fact set at naught by the Bauddhas
and other atheists in former times (01).
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On giving up both those (kinds of) works, which have (either) the
attainment of particular desired objects in view, or are prohibited by

the scripture, the wise man, whose mind is purified, attains the
Absolution (&) through performing such works as are ordained

~ (in the scripture) (02).
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The results of the works, that have particular desired objects in
view, have, in accordance with those (very) works having (such)
specially desired objects in view, to be enjoyed only after being born
again by (those) men who perform the works with specially desired
objects in view (03).
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(04 But hé, who performs the works prohibited by the scripture,
has, after being born in the form of worms, insects, etc., to enjoy the
(bitter) fruits of forbidden works, and has to go lower and lower down

into hell (03).
e foramd forgent ermterd farafaran |
Tl HToN ot 7 Jesnm=d) e /ull
7; foremed farglt el -+ 31- ot forafaran |
TG+ TR+ THTON o F TeaT+ ATf+T= 11¢ /Ul

Therefore, both duty and non-duty (&rmierdi) have to be (clearly)

made out by the wise man after due enquiry. Both of them have
scriptural injunction as their authoritative basis and do not fall within
the scope of perception and such other (criteria of truth) (05).
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The Vedas contain four different kinds (of topics), viz. mandatory
injunctions (fafer), explanatory passages (319a1€), sacrificial formulas

(W=1), and names (AM9). The Vedas have the mandatory injunctions
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for their chief subject matter, and thus teach us (mainly) about duties
and non-duties (06).
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That (kind of) sentence in the Vedas happens to be a
commandment which turns men from what is forbidden, or makes
them become engaged in the performance of prescribed duties; and it
is indicated by means of the potential mood, the imperative mood, the
passive participles and other (similar verbal forms) (07).
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Whatever sentence here (in the Vedas) censures forbidden things
of praises such things as are enjoined - that is an arthavada: it has the
force of an authoritative means of knowledge, for the reason that it
forms as auxiliary part of injunctions (08).
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The sacrificial formulas are those constituent elements of rituals,
which throw light on what has to be accomplished (through such
works). Those things which happen to be the names of sacrifices, etc.,
in the Vedas, they are the names (7T981%) in fact (09).
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The injunction, “The Atman (or Self) has to be known”- and other
(similar injunctions) which are given in the Arunas (or Upanisads)
enjoin on individual souls the knowledge relating to the Brahman who
is he supreme Souls (10).
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On the strength of the two (following) logical syllogisms, the
Bauddhas distinctly find fault even with the Vedas: and the denial of
the duties, etc., which are derived from those (Vedas themselves) as
source, follows (thence) as a matter of course (11).

ECMEIVEIE GIERIN S CIERE LY

ST TG J97 J=: He /2RI
AT; 3T-TH] ST AT+ e+ TR+ |
7Y I - AT+ Tl iqeaTg ST JAT I 11¢ /2R

(Firstly), the Vedas are no authoritative means of knowledge,
because they possess the characteristics of spoken sentences (even)
like he sentences of the man in the street. Again (they are not
authoritative) because they are the productions of unwise and
untrustworthy persons, like the speech of the insane (12). .
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This (argument) is not right: the two reasons given above are quite
ineffective (here). Simply because they (the Vedas) happen to be
(made up of) sentences, it does not follow that the Vedas have not the
character of an authoritative means of knowledge (13).
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The (other) reason given by you, to the effect that they are
composed by unwise and untrustworthy persons, is (also) useless
(here). Want of authoritativeness (in relation to ordinary utterances)
may well result from the mere fact of (their) having been uttered by
an unwise and untrustworthy person. But it cannot be so in the case of
revealed scriptures (14). '
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The character of being produced by unwise and untrustworthy
persons cannot (at all) become (associated as) a blemish with the
eternal Vedas. In regard to human utterances, (however), there may
always be the faults of deceitfulness, etc., (in association with them)

15).
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As (we hold that) the Vedas are not personal productions, we have
no suspicion of any faultiness whatsoever (in relation to them). A few
Naiyayikas and other, who believe in the authoritativeness (of the
Vedas) on account of their having been given out by the Lord, take
objection to the view that the Vedas do not possess the characteristics
of personal productions, (and say) that the Vedas are to them of
(divinely) personal origin, inasmuch as they possess the character of
(being made up of) sentences like the Bharata and other such works,
and that (nevertheless) the authoritativeness (of the Vedas) is also
well established in that they have been produced by the Lord of all. In
regard to (all) works of personal origin, it is right to ask whether or
not there is authoritativeness (in them). There being no speaker in
“respect of the (original productive utterance of the) Vedas, even such
a talk (about authoritativeness) is impossible (in relation to them). The
eternality which is predicated of the Vedas (by us) is (therefore)
utilized to establish their authoritativeness (16-19).
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(To hold) that the reason of the authoritativeness (of the Vedas) is
(to be found) entirely in their being produced by the Lord of all - that
is not right. With the help of which criterion of truth is the Lord in
this connection assumed to exist (20)?
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If He be so assumed with the aid of scripture, then (it is asked)
whether the scripture is eternal or non-eternal. If it be eternal, then

what is (the meaning of) this assumption of the agency of the Lord in
regard to it (as a thing produced by Him) (21)?
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In regard to the view (that the scripture is) non-eternal, there will

arise the fallacy of reciprocal dependence. That the authoritativeness
of the scripture is due to its being the language of the Lord, and that
the Lord is (in His turn) established by means of that same scripture,
is accordingly the fallacy of reciprocal dependence (here). Therefore,

it is well established that the Vedas dre possessed of authoritativeness
altogether in themselves (22-23).
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Further, it is also (thus) established that (the teachings bearing
upon) duty and non-duty fall entirely within the scope of the Vedas. It
may, however, be objected (here) that, (even) without the Vedas, the
Yogis perceive directly and clearly (what is) duty, in the manner of
(other persons perceiving) the fruit of the emblic myrobalan when
placed on the palm of the hand. How (then) can the Vedas be the sole
source of authority (in relation to duty)? It is not right to say so (in
objection), the Yogi cannot be different in nature from such as are like
ourselves (24-25).
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He also perceives objects with the help of the five senses and does
not -go beyond. Perception and what is called inference, and then
comparison (or analogy), presumption from circumstances, and also
the negative proof of non-perception -circumstances, (these) do not
indeed teach duty. Perception, which gives rise to the knowledge of
existing things by means of the contact of the several senses (with
them), cannot surely apprehend that which has passed away or that
which has not (yet) arrived. Owing to the non-existence of anything
which has the character of being an invariable concomitant of duty,
inference also does not evidently give rise to the knowledge of duty
and non-duty. As there is nothing (at all) anywhere which resembles
duty, etc., comparison (or analogy), which (only) apprehends
similarities, cannot be the means of making out duty and non-duty. If,
means of the evidence of circumstantial presumption, only a general
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proposition arrived at to the effect that duty is the cause of pleasure
and non-duty (the cause) of pain, there is nothing wrong (in it). (But)
a general rule cannot be put into practice. Moreover, (such a rule) may
then be found to be too late (in coming, when duty has to be actually
judged by its result) (26-31).
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Sacrifices, etc. are (all) to be adopted in practice, being the
particular things enjoined by the mandatory injunctions (in the
Vedas). The (negative) proof of non-perception cannot throw light on
merit (as associated with duty) and no demerit (as associated with
non-duty), because it is always in the absence of the (first) five means
of knowledge that this (negative proof of non-perception) has scope to
operate. Therefore, it is established that duty and non-duty fall
exclusively within the scope (of the authority) of the Vedas (32-33).
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The work which is enjoined exclusively by the Vedas yields the
Absolutuion, and none other than that (yields such deliverance).
Therefore, one who is desirous of final deliverance, should not, in
respect of this matter, be engaged (either) in those (activities) which
have particular objects of desire in view or in those which are
prohibited (by the Vedas) (34).
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One should perform the daily obligatory and the occasionally
obligatory (works) with the object of avoiding the harm of sinfulness
that will (otherwise) arise. In regard to the Supreme Self taught in (the
scriptural injunction) - “The Self is certainly (capable of being) born
in the individual selves. The Atman (or Self) of him, who performs
the works enjoined (in the scripture) and practices the Yoga consisting
‘of the Sense-withdrawal (Y&ITER) and the other constituent elements,
is (indeed) realised at last through direct perception (by him) with the
aid of the (internal) organ of the mind as the instrument. The Self is
both differentiated and undifferentiated, and is like the (conception of
the) ox, (e.g.), both the real and unreal. Although (the Atman is)
differentiated when in the form of individual souls, yet He is
undifferentiated as the Supreme (Soul) - is unreal in the form of
individual selves and real in the form of the Supreme (Self) (35-38).
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Just as the generic characteristics of the ox are made out only in
relation to particular oxen characterized by the variegated color (and
the other colors), so the Supreme Soul also has to be understood to
exist as if continuously threaded through (all) the individual souls (39).
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By means of the mantras known as traiyambaka, etc., He is to be
worshipped and meditated upon by all those who are desirous of
Absolution (q4&1:). He (who thus worships and meditates upon God

obtains the (blessed) condition of true self-abidance, even by
- meditating upon Him as possessed of (some) superimposed form (40).
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In the state of Absolution, there occurs, (even) in the absence of
the objects of the senses, the experience of the eternal bliss. Through
the experience of eternal bliss, all those, who are desirous of
Absolution, become freed from attachment to he objects of the senses,
and reach that condition of Absolution (M&®d) from which there is

no returning (to this world of sanisara) (41).
Thus ends the eighth chapter, known as the system of
Bhattacarya,

in the Sarva- darsana-smdhanta-sangraha composed
by the venerable Sankaracarya.
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CHAPTER IX

THE SYSTEM OF THE SAMKHYAS

Now the doctrines of the Samkhya will be briefly described. The
science of the Samkhyas is of two kinds, namely, thiestical and non-
theistical (01).
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Kapila produced the non-theistical (Samkhya) and Patafijali
(produced) the other. Kapila is (the incarnation of) Vasudeva (Visnu),
and Patafijali is (the incarnation of) Ananta (the divine serpent) (02).

Wgﬁﬁmﬁﬁ?ﬁ%ﬁ%:l

At shieTaeh aaFHEEd 1R/ 311
Wﬂﬁﬁ?ﬁ?:ﬁﬁ?m%ﬂ%: l

ARt iU+ Ta+3Hh o+ AUEd 1R /311

Kapila teaches that the Absolution (§f¥@) results through

knowledge, while Patafijali teaches (that it results) from Yoga (or
practical application). A Yogi (however) stands in need of that
knowledge of the ultimate principles which is given out in the system

of Kapila (03).
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In the Vedas, the Smrtis, the Itihasas, the Puranas the
Mahabharata, etc., and also in the scriptures of the Saivas and others,

the teachings given in the Samkhya (system) are clearly seen (to be
adopted) (04).
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4 From the discrimination of the manifest and the unmanifest, ‘the
knowledge of the the individual soul (J¥9) itself results and through

this (knowledge) there arises to men unfailingly the absolute cessation
of the three miseries (05).
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Misery is Mental pain and diseases (3T€deq=), or Caused by
animals (3nferfifae), or Caused by Fate (3mfeiefass). The adhyatmika

(misery) consists of metal pain and of diseases such boils, etc. the
adhibhautika misery is that which is caused by worms and other such
living creatures. The adhidaivika misery is that which is caused by
rain, sun, etc. (06-07).

TEHITC-dl 3-8 THadaretas T |

 ITITaLal Hig: SfaeErega: 1R /<l

T+ 3T+ T -4: §:8 Fadq A +98Tq |
SURI+3TL-: TIE: &7+ ITAR+EA: 1R /¢l

272



Appendix 01

By means of the knowledge of the individual soul, all the miseries
unfailingly and absolutely cease to be. The freedom which results (to
the soul) from other means (than this knowledge of the Self) is subject
to decadence and improvement (08).
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Except by means of the knowledge of the ultimate principles, the
Absolution (M&1:) cannot arise: (it cannot be produced) by any other

means, such as medicinal and magical herbs, sacrifices, etc. which
give rise to (the attainment of) heaven and other similar results, and
(thus) fall within the scope of the three ‘qualities’ (of sattva, rajas,
and tamas) (09).
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To him alone, who knows he twenty-five principles consisting of
the manifest, the unmanifest, etc. there comes the clear knowledge of
the self (10).

gfoRTicraeas 9 FATH 99|

<18 7ot et anfy g A w1k /220

G+ farria+ -9 I %3 ST 99 )

<1t ot Tl 9 -1 g 7 ot wER: 1R /281
. He who knows the twenty-five principles may live in whatever
- estate of life (he likes). Whether he (happens to) be a person

characterised by mattted hair or by shaven head or by locks of hair -
(he) will obtain final freedom: there is no doubt about this (11).

wafdmTfoaenty gew: yafader |
ITESNY V6EY TIYEITETETAT 1] /2R
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The twenty-five principles are: Individual soul (3%9), Primordial
Matter (¥$fd), Cosmic intelligence (W&q), Egoity (3T8SR), similarly
sound, touch color (or form), and taste, and smell, the ear the skin, the
eye, the tongue, the nose and again speech, hands, feet, the anus (as
the organ of evacuation), the organ of reproduction, and similarly
mans (the faculty of attention), earth and water, light, air, and ether
(akasa) also. ,

I shall now explain the manner of creation. This world is made up
of the principles (now mentioned) (12-14).

od & v wrf fcent wepfastar |

Tehd RTUTTATTgETE TS e 1R /34l

ud & yopa: el e we wepfa: st |

Weha: T+ T[0T+ SO IQTEA: 311U i+ 11 /24l
T TSR : FE-EanTad |

Yep e uraTF AT Wedl TSHEH: 11R /Rl

: TT-q A+ T2 T+ +ANT+ |
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Everything (in the world) is indeed product of the Primordial
Matter. The Primordial Matter is eternal, one, and non-intelligent.
Although he (the atman) is passively indifferent, yet, being influenced
by the three qualities of the Primordial Matter, he appears as if he
were an agent (in the act of creation). Through the association (of
Primordial matter) with that (atman) possessed of consciousness,
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there arises creation. (This is) like the association of a lame with a
blind one (for mutual helpfulness). The Primordial Matter forms the
equilibrium of the three qualities: the qualities are sattva, rajas, and
tamas (15-16). '

Taed ga wifd: mi-acissaamsed |

ST efeRahTduy qHl YT 11R / 2ol

Tl +334 @ Wid: wied: Tt T+ araay |
&1 gfd: 37-Hv g FH+TRIA 1R /2l

When sattva, raises, then (will there be born) pleasure, love,
tranquility, modesty, lightness of body, patience and forgiveness,
courage, magnanimity, restraint of the senses, and the illumination of
knowledge (17).

TENUITEd Ai: §=aT9: Hiafms |

SIRWFT guTETE: Ygiiary e 1]/ 2¢l|
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A gUT+aTE: Ygia: ge sha Afd 1R /241

When the quality of ragjas raises, then (there will be born)
covetousness, anguish, anger, quarrel, egotism, lying, worldly
activity, and boastfulness also (18).

TURIINGY a5 Al eI |

HATTEHYETES JAEATHE: 1R /2R
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When quality of tamas raises, then (there will be born) drowsiness,
stupidity, sleep, heaviness of body, laziness, ignorance, and
carelessness, so forth (19).

FraTiafET asisg WRd T5eH |
AuanTierafc TRRaEaior Fermaery 1% /0l
18+ + g 98 o1 YR e |
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In connection with the system as thought out by Vyasa in the
Mahabharata, I shall clearly describe well as they are, and at great
length, (all) the details in respect of (these) three ‘qualities’ (20).

Sohd: RITHE RIS REa I ST |
THTETEATH 0 T gt a1 /32
Sl : ST HE TEHT, STEEI: dd: 7MY 318 |
THTE + AT 9 € YA+ aii & 1 /32

The Cosmic Intelligence (W&d) is produced out of the the

Primordial Matter, and out of this (Cosmic Intelligence) the principle
of egoity (3T&ST:). Out of this are produced the five (things) known as

the rudimentary principles (GaTIf), they are indeed subtle elements
(21).

TR IREE 999 4 |

Y[64: TR &9 T T Slian: 1R /R
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G A+ AT+ + 92 V: & WA 9 A-W |
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FrITEOr aeTTRE Y e |

AT eIt Al Fefsamma 1R /%1
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From these are produced what are. called speech, hands and feet,
the anus (as the organ of evacuation), the organ of reproduction, and
what are spoken of as sound, touch, and color (or form), and taste and
smell, and also ether, air, fire, water and earth - only as they are in the
subtle condition but not otherwise.

Just as a cloth, which is produced out of white threads, is purely
white, so also the creation of the principles of nature is of three kinds
in accordance with the three ‘qualities’ (of the Primordial Matter).
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The things having the nature of the quality of sattva have been created
(first); and then out of them have been produced the (various) organs
of sense (22-24).

A1 e, aege ot sTfirers verery |

q: TSI ETTIOT T o 11] /Ul

8t e, =gt o srom 3t 37 v |

q: yeg+Taet+ o W@+ Teeh ok I 1R /Rull

These (ofgans) are five (in number), viz., the ear, the skin, the eye,
the tongue and the nose. By means of these, he (i.e. I&9) perceives

sound, touch, colour (or form), taste and smell (respectively) (25).

TEIUTSET RIS FHI-EITe |
TR IREE ada = 1] /28|

T +T[UT+SRATH B A5 : FHHI-FATO7 3797 |
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(Then) there are those (things) which have been produced out of
the quality of rajas, and out of them (have been derived) afterwards
the organs of activity, consisting of what are known and (the organ of)
speech, hands and feet, and the anus (as the organ of evacuation), and
also the organ of reproduction; and similarly (are) also (derived) the
activities of speaking, seizing, going, evacuating the bowels, and
enjoying pleasure. The internal organ #: has to be understood to be

the eleventh organ (26-27).
TSI TEaT SR |
glSreTaEqe dsil AR 3 1] /¢!
?ﬂ?:+{[ﬂ:+3@§ﬂﬁ T H€T+‘Q\?ﬂﬁﬁﬁﬁ |
gfereft a1ra: e A: ayg: smeRTE 3fa A 1] /R¢
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Out of other things, derived, from the quality of tamas, the
elements viz. earth, water, light, and air and ether have been born (28).

oA TerAar & W |

TR famor grae gE 1R /R
g+ T+ aanfy S wanf & wem )
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These are indeed the twenty-five principles that have been given
out by me. These are the very (things) that have to be learnt in detail
through the mouth of a preceptor (29).

STETH: Yot &fiAT: Wbl gemafe: |
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The souls (3THM:) are at the time of universal dissolution
absorbed into the Y&, (they) being (then) possessed of subtle bodies.

Under the influence of the ‘qualities’ (of Primordial Matter) and their
own karmas (or impressed results of works), they (the individual
souls) assume various (physical) forms (beginning with) that of (the
four-faced Brahama and ending with that of inanimate objects (30).

Yehdt gereyul Reraianfae s | |
AT e Tega R 1] /321
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In fact the whole of this world exists in a subtle form in the
Primordial Matter (itself). It only becomes manifest (in creation). It is
not desirable (to hold) that the production (of a entity) out of non-
entity is (possible) (31).

Fugafaud o RIS ge |
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According to the view that (an entity) may be produced out of non-
entity, things like the horns of a hare would also become possible (as
entities). If the oil (produced out of sesame seeds) does not already
exist in the sesame, then it must be possible to find it in sand and such
other things also (32).

Stfa S g Srveeaafia: |
AIfRFA T RETerssish I 11 /3311
Sifd SRIq =fa 9: g 3i: @@ ska: |
sltrafer+ma 7 wg Tfirersssh+ R 1R /3311

The fault pointed out by you, that, (in this system), a produced
effect has also to become a producer, cannot prove to be (fault at all)
in relation to the view which maintains (creation to be a modified)
manifestation (of what has been already in existence): because there
are causes (here) which give rise to (such) manifestations (of
modification) (33).

JTTEAT! & UTEAT 38 <8 SFaerd: |
THITTICHS oA aeaeg AT 1R/ 3%

| 3TCHT: 984 HTET 98 <8 SIafier: |
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7d: WETHAHTeIHgd T 1R /3411
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Individual souls may be proved to exist in every one of the bodies
(of all kinds of beings), and (they) are (thus) many in number. If (the
soul of all beings) be (only) one, (then) all (beings) would have to die
at the same time or be born (at the same time), (or) when one man saw
(anything), all would have to see (that same thing) at that same time.
Hence the multiplicity of souls follows (as a logical consequence),
and (the idea of) non-duality (in regard to the atman) is inappropriate
(34-35).
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SATCHT FTded FeATRaferey: Ffcurfea: |
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The teaching, given in the scriptural injunction “The Self has to be
known, etc.” and in other similar injunctions, relates to such duties to
turn (men) away from (worldly) activity, and bestows (on them) the
final freedom of the soul. The other (kinds of prescribed duty) leads
(men) to (worldly) activity (36).

STRTSmTERI A S |yfdfEar o1 |
vgferemied I Fd: GOl Faden: 1R /36 |l
STE -+ 3TTe: I9: e ¥: Tafgan: afy
gfer-+ et O : Iq: GO WadeR: 1R /3 1l

Although the sacrifices, known as Agnistoma, are enjoined in the
scripture, yet they are all intended for the attainment of (certain)
desired objects. These (ritual works) have (all) to be understood to
constitute the duties that appertain to active (worldly) life, inasmuch
as they ample (men to live) the life of (worldly) activity (37).

RN JaMHEHICRIGH T |
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. People rise aloft by means of (the righteousness of) duty. They go
down by means of the (the unrighteousness of) non-duty. The
Absolution (3Tqai:) results exclusively from knowledge. The man

gets into the bondage (of Sawnisara) through ignorance (38).

STRITIUIGT J9T: Shared Hieal I |
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If the sacrifices which are performed as offerings unto the
Brahman, give rise to the Absolution (H1&), then it follows that they

are not sacrifices at all for the reason that the meaning of the mantras
(to be used in them) is made (thus) into something other (than itself)

(39).
THATATTIRAN 691 TURY Jaa: |
g sty shedean: ot wrafagaa: 1R /¥oll
TEHT AR+ 3T : 91 : GHRY Jaa: |
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TR |
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Accordingly, sacrifices and other such duties lead (men) to the
worldly existence (¥8RY). (Still) such things as give rise to the

prosperity of men have (often) to be accomplished even with the aid
of uncommended means (40).

Thus ends the ninth chapter, known as the Sanikhya system of
Kapila Visudeva, in the Sarva-darSana-siddhinta-sangraha
composed by the venerable Sankaracarya.

379 qesifeTdaT: 11 ol
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CHAPTER X
THE SYSTEM OF PATANJALI

I shall now explain the system of Patafijali, which is the theistic
Samkhya. Patafijali is (the incarnation) Ananta (the divine serpant) is
the promulgator of the science of Yoga (01).

gefarTideai- g&9 Yehd: 9 |
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One, who knows the twenty-five principles and the Lord (J%9:)

beyond the Prakrti, acquires perfection in Yoga, through Yoga the
destruction of the evil is brought about (02).
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The twenty-five principles, viz., the individual soul (3&9:), the
Primordial Matter (¥&fd), the Cosmic Intelligence (#&q), the Egoity
(3@SN:), the sixteen (principles) consisting of the rudimentary

elemental principles with (their) modifications, also the (five) great
elements - these have all been well explained by the great age
(Kapila) himself. The view that the final emancipation of the soul
results from pure (and simple) knowledge is indicative of mere
laziness (03-04).

s waa agfeym: wiaa )
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Even in the case of one who has acquired knowledge, mental
misapprehension certainly occurs occasionally through errors.
Although a person has his ignorance destroyed by means of the
knowledge imparted to him by his preceptor, still it is only by means
- of Yoga that he can destroy that stain of evil well-known sweet taste
of jaggery, etc., is not, for example, (actually) experienced by those
who suffer from bilious fever. Therefore one should destroy (these)
tainting evils (which cling to the body). There is nothing other than
Yoga, which can accordingly destroy these evils appertaining to a
man, who has acquired knowledge through the teachings of his
preceptor, and has become free from attachment to (all) worldly
objects of desire. (Men) do actions out of (selfish) desires, because of
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(the idea of their own) agency (in relation to these actions) which is
due to ignorance. Then, in consequence of the ripening of (their)
actions (the impressed influence of works), there results (to them)
birth, life, and enjoyment. The 05 afflictions and the ignorance, while
desire and aversion are born out of it i.e. egoity. Ignorance is indeed
the cause of all these (afflictions). Ignorance is the superimposition of
the idea of the self on the body which is non-self (05-10).
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The body is made up of the five (great) elements (of nature). But.
the owner of the body is the self that is different from it. In regard to
sons, grandsons, and such other progeny, which are all the offspring
of that (body), as also in regard to the enjoyable objects of the body,
such as houses, lands, etc., - the idea that they are all one’s own is
also ignorance. Therefore, after his ignorance is destroyed, and after
he is freed from desire and aversion, which are due to that
(ignorance), the person, who is not desirous of the fruits of works here
(in this word) and there (in the other), should practice Yoga with the
object of attaining the Absolution (J&J). Yoga is that self-abidance

(of the soul) which is consequent upon the suppression of the
~ functionation of the thinking principle (11-13).

284



Appendix 01

! 9 qui foersrfeerefadfea: |

Toramant wepeffer eIy (120 /2%l
T 7 373 qud Torerm+31-foerm+ fasifean: |
T+ Wit TETe AT+ R 112 0 / ¥

(These) functioning (of the thinking principle), which are
differentiated into those which are associated with the ‘afflictions’,
and those which are not (so) associated here. One should practise the
Yoga of Application (fsFa™FH) leading directly to the discipline of

Yoga (14).
TorarTEad T witrgeEt |
FIRH IR TAF: 34 1120/ 24l
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The Yoga of Application consists of penance, silent repetition of
prayer-formulas, and firm devotion to the Lord (3%R). The Lord is free

from the ‘afflictions’ and from the influence of the fructification of
karma (operating as merit or demerit) and from other such things, and
is (also) omniscient (at the same time) (15).
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Because He is not limited by time, (He) is considered to be
superior to Brahma and the other (gods). The mystict syllable Om
(YU1d:) is denotative of Him; and the silent repetition thereof (gives

rise to) the mental comprehension of what is denoted by it (16).
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The destruction of the obstacles to (the practice of Yoga takes
place (in this manner), and thereby the mind becomes turned inwards
(towards itself). Laziness, severe ailments, carelessness, languor,
doubt, unsteadiness of mind, want of faith, deluded perception, pain,
cheerlessness of mind, ardent attachment to the objects of the senses,
defects appertaining to breathing in and to breathing out,
unrestrainable shivering of the body - these and other similar evils
form naturally the obstacles to Yoga (17-19).
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One should accordingly destroy the obstacles (to Yoga) by means
of the earnest worship of the Lord. The purification of the mind, as a
means for attaining success in Yoga, has to be accomplished through
(the continued exercise of) friendliness and other such (suitable
feelings) (20).
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(The feeling of) friendliness should be exercised in relation to me
of wisdom, and (that of) pity in relation to persons in distress. Pleased
satisfaction should be shown in relation to righteousness, and
indifference in relation to those that are sinful (21).
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Devotional service in holy places of pilgrimage, association with
good people, repeated endeavour to live the life of the Lord, (the
effort to arrive at) the metal comprehension of the inner soul - by
means of these and other similar endeavour the mind of the Yogi
(becomes) well purified, and is (then) enabled to conceive (correctly)
the things which are very minute as also the things which are (very)
big (22-23).
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When that which is harmful is removed from what constitutes the
instrument (for the practice) of the (various) constituent parts of
Yoga, (then there arises) the illumination of knowledge. The
constituents of Yoga are eight in number, viz. internal self-control,
external regulation, bodily postures, control of the breath, withdrawal
of the senses from outside objects, fixity of attention, meditative
concentration, and attentive self-realization. They are (described) in
detail thus (24-25): -
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Abstaining from (inflicting) injury, truthfulness, abstention from
stealing, celibacy, and freedom from acquisitive covetousness—these
are the five elements of internal selfcontrol, which are known to be in
accordance with (one’s) birth, etc. (26)
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The elements of external regulation are cleanliness, gladsome
contentment, austerity, (repetition of) religious hymns (or mystical
formulas), the worship of the Lord. Now, I shall describe the results
of internal self control and of external regulation when they are
successfully carried out (27).
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The result of abstaining from (all) injury is the abandonment of
enmity near where he (who abstains from injury) happens to be. From
truthfulness arises the non-vanity of language, and from abstention
from stealing comes the acquisition of (all) gems (of value) (28).
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From celibacy comes the acquisition of energy, and from the
freedom from acquisitive covetousness there arises the knowledge of
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(past) births. Cleanliness gives rise to the absence of disgust in
connection with one’s own body, as also to the avoidance of contact
with wicked people (29).
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The results of mental purity are the purification of (the whole)
constitution, good-minded-ness, singleness of purpose, subjugation of
the senses, and fitness for self-realization (30).
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He Yogi obtains unsurpassable joy as the result of his gladsome
contentment. The result of (the practice of) austerity is to endow the
sense and the body with superior powers (31).
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Therefore the endowment of the senses with superior powers, there
arises the ability to see objects at a distance, etc. By means of the
endowment of the body with superior powers, he, who has (thus come
to possess) a divinely gifted body, acquires the (supra-normal) power
of becoming as small as an atom and other such (powers) (32).
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Through the silent repetition of religious hymns (or mystical
prayer-formulas), there results the attraction of the gods (towards the
aspirant), and through the worship of the Lord, there arises Self-
realization (¥W1f4I:). That which is firm and agreeable if the (proper)

posture (in all cases), thereby the destruction of the pairs of opposites

(such as heat and cold, pain and pleasure, desire and aversion) takes
place (33).
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The Yogis have to adopt in sitting the postures called padma,
bhadra, and mayiira, as also the vira, svastika, and kukkuta postures -

which are all described in (works bearing on) the science of Yoga
(34).
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The control of breath consists in a regulated restraint (exercised) in
relation to inspiration and expiration; it is in fact to be practiced by
the (aspiring) Yogi in the three ways known as recaka, puraka, and
kumbhaka (35).

TS ARIT: QOTTCILER! o |
RIS cEHIEE : | GFH: 1120/ 3E
LT Leieh: ST O eh: eI |
PO+ R+ + EITHI_ 31 -9 : ©: F FFIF: 1120/ 38
Recaka results from expelling the air that is within, puraka results
from filling in (the lungs) with air, but kumbhka is (the condition)

characterised by motionlessness (of air) owing to (it) being (then) as if
in a well-filled pot (36).
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There is a fourth (kind of) breath-control, in which the air is its
own (natural) condition, being dissociated from the recaka, puraka
and kumbhaka (processes); this (state of the natural self-abidance of
the breath) destroys the sins arising out of (one’s) nescience (37).
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The process of sense-withdrawal consists in drawing away the
wandering senses from their objects; and the result of this (process) is
the subjugation of the senses (38). |
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Fixing the attention is the (process of) fixing the mind on some
(object well defined in) space and it is in fact of two kinds, in
consequence of (this defined) space being internal or external. The
external (object defined in) space consists of images and such other
things (39).
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The internal (object defined in) space consists of the circle of the
navel, the heart, and so on. The fixing of the mind thereon is merely
(directing) its existence (to be) there, (it is) nothing else (40).
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Meditative concentration (¥99) is a continued oneness of the idea

(or conception in the mind) in relation to the circle of the navel or
other such (objects in definite internal) positions. Self-realization
(wmfer:), however, consists in the endurance of the soul in relation to

those same (positions) in the manner of a thing that is emptied of all
its contents (41).
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In relation to the three (constituents of Yoga), beginning with the
fixing of attention (8T0M) and looked upon as forming one topic (of

description), there is, for the purpose of easily mentioning (all) three
of them (at once) the technical name of samyama (42 ).
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By success in (the practice of) samyama, the expansion of the
vision of wisdom takes place in the case of the Yogi. This samyama
has indeed to practiced, and its practical utilization has to be in
(accordance with) the following steps (43).
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The three (constituents of Yoga), beginning with the fixing of
attention (¥TUIT), are indeed more essential (to the practice of Yoga)

than the (remaining) five, beginning with internal self-control (yama).
That self-realization (¥9T(:), which is absolute and indefinable, is

higher than these three (44).
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Without winning success in (the practice of what happens to be)
the lower step, one should not ascend to the higher (step). In
ascending to the (higher) step without winning mastery (over the
lower one), the Yogi will be prone to (suffer from) aliments, such as
hiccough, hard breathing, catarrh, pain in the ears and teeth and eyes,
dumbness, dullness, cough, headache and fever (45-46).
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In relation to the person to whom (success in) Yoga comes through
the grace of the Lord, these ailments born of the lower and the higher
steps do not at all occur (47).
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The whole (body) of (one’s) attributes (dharma) is only one (as an
integral whole): by undergoing modifications in the form of
childhood, boyhood, youth, and old age, that (one and the same body
of attributes), however, perishes in time (at last) (48).
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In the case of a person, who has directed his mid outwards, time
passes away by day and by night through the ida and pirigala. He,
who has directed his mind inwards, has to affect the cessation of that
- (flow of time) with the help of the susumna (49).
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The susumpa is the path of liberation; time is indeed deceived
therein Time consists of (what is determined with the aid of) the moon
and the sun, their two paths are well known (50).
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The clarified butter which is got out of milk cannot again assume
the condition of milk. (Similarly), the the soul that has been separated
from the ‘qualities’ cannot again become the possessor of ‘qualities’

(51).
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Just as the metallic ores, that have been turned into gold by the
philosopher’s stone, cannot return to their former condition, so also

the soul of the Yogis (cannot return to its pervious captive condition)
(52).
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Those who practice Yoga should always know the manner of
arrangement of the system of blood-vessel-tubes. The susumna goes
into the head through an opening in the central backbone (53).
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The ida and the pirigala are on the left and the right of the region of

the nose, the ida is the path of the moon, and similarly the pirigala is
the path of sun (54).
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The kuhi is below, and goes to the genital organ and the testes and
also to the anus, the vis$vodara and the dharana (go) respectively to the
left and to the other (i.c., the right) hands (55).
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‘The hasti-jihva and the yasasvni are known to be (of) the left and
of the other (i.e., the right) feet; the sarasvati is (of) the tongue and
starts from behind the susumna (56 ).
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The samkhini and the payasvini are on the two sides of it, and are |
(of) the two ears, the ganidhari is (of) the left eye, and the piisan is (of)
the right eye (57).
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The blood-vessel-tubes proceeding from the neck are (those of) the
organs of sense and activity. The Yogis have to understand (these)
nadis to be (merely) the tubular vessels and nothing else (58).
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The movement of the principal vital air and of its other varieties,
which takes place only in (these) tubular vessels, should be made out
exactly as it is. The functions of those (various kinds vital air) have to
be learnt from (works on) the science of Yoga (59).
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The Yogi becomes the knower of all things by practicing sarmyama
in relation to suitably defined objects of by practicing control of mind
(¥¥M:) in relation to the innate impressions (stored up in the mind),

there arises the knowledge of former births (60).
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By practicing sariiyama in relation to elephants and other such
(objects) as defined in space, the strength of elephants and other like
(animals) will result. The Yogi obtains (the feeling of) friendliness,
etc. by practicing sariiyama in relation to friendliness and other such
(objects of meditation) (61).
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He will obtain the knowledge of (all) the constellations of stars by
practicing sariyama in relation to the moon. By practicing samyama
in relation to the pole star, the knowledge of the future is the result;
and from the sammyama relating to the sun, there results the knowledge
of (all) the words (62).
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From the samyama relating to the circle of the navel, there arises
the knowledge of the arrangements of the various parts in the
construction of the body. And from the sarmhyama relating to the cavity
of the ear, the cessation of hunger and thirst results (63).
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Steadiness results from (the samyama relating to) the nadi of the
ear, and the knowledge of perfected beings (results) from (the
sarlyama relating to) material light. From (the sarnyama relating to)
the tip of the tongue, the consciousness of taste results, and (from that
relating to) the tip of the nose the feeling of smell (results) (64).
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By the constant practice (of Yoga), the color of the (Yogi’s) body
comes to be of a beautiful complexion. In the course of a year the
cessation of hunger and thirst is also brought about, in as much as the
various powers and perfections due to Yoga are produced (generally)
in one year - such (powers and perfections) as moving about as one
desires, the knowledge relating to things long past, &c., the
purification of one’s own body and senses, and the weakening (of the
grip) of old age ad death. Soon after, with the aid of renunciation,
freedom from the recurrence of re-births (G€R) results to the Yogi

(65-67).
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To the person, who has accomplished success in (the practice of)
Yoga, comes the eight (extraordinary powers), beginning with (the
power of) becoming as minute as an atom. As in the case of Siva, so
indeed (in his case) there can be, in consequence of this (acquisition
of powers), no obstruction to the final freedom of the soul (68).
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And among them (we have) the power of becoming extremely
minute (31MT), the power of becoming extremely light (&™T), and

similarly the power of becoming extremely great (|f&HT1), the power of
reaching things anywhere and from anywhere (W1f), (the weightiness
of) ruler-ship (isata), irresistible will (¥TM™), and similarly
masterfulness (3RTed), and that power of subduing all things (IfTd)
which yields (to one all that one may) desire (69). '

Thus ends the tenth chapter, known as the system of Pataiijali,
the theistic Sianikhya, in the Sarva-darsana-siddhanta-sangraha
composed by the venerable Sankaracarya.
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CHAPTER XI
Y AGATATEIFON |12 81

THE SYSTEM OF VEDAVYASA.
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Now, the essence of the Vedas, which has been given out by Vyasa
in the Mahabharata so as to be in agreement with all the Sastras, is in
fact derived from the system of the Samkhyas by the believers in the
Vedas (01).
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This world is made up of two things, viz. the and the Primordial
Matter. The higher (of these two), abiding in the ‘city’ made up of the
rudimentary elemental principles, is held to be the Person (02).
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(These) rudimentary principles are (indeed) the elements in their
subtle condition, and they are mostly held to be characterised by the
three ‘qualities’ (of sattva, rajas and tamas). The Primordial Matter
(denotes) the (condition of) equalization of (these) ‘qualities’; and the
qualities are sattva, rajas and tamas (03).
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A man’s bondage (in matter) is (his) happening to be swayed by
the ‘qualities’, and his emancipation (from that bondage) is to know
how to discriminate between (these) ‘qualities’. According to the
nature of the ‘qualities’ (which sway it), and atman (or soul) is of the
best, or of the middling, or of the worst kind (04).
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The best (atman) is (that of) one who is endowed with the quality
of sattva, and has a phlegmatic temperament and is of the nature of
(the element of) water. The middling (variety of) atman is in fact he
who is endowed with the quality of rajas, and he is known to be of a
bilious temperament. The worst (atman), who is endowed with the
quality of tamas is of a rheumatic (or windy) temperament, for tamas
is wind (looked upon as a humor of the body). The quality of sattva is
(conceived to be) white (in color), the quality of rajas (to be) red, and
the quality of tamas (to be) gray (or) black (05-06).
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Therefore the persons endowed with the quality of sattva, and the
others (endowed with the other qualities), have (respectively) the
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nature of water, fire, and wind, and are white, red, and black (in
colour). (They are) distinguished by means of their respective
appearances, activities,etc. (07).
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(The person characterised by the quality of sattva) has the color of
priyangu or of the diirva grass or of (shining) weapons of war or of
lotuses or of gold, and is phlegmatic in temperament, the joints of his
bones are invisible, he has a compact and broad chest, his body is big
(and well grown) (08). |
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He is deep (and dignified), muscular and handsome, and has the
(steady) gait of the elephant; he is noble-minded, and his voice is like
(the sound of) the tabor, he is intelligent, merciful, truthful in speech,
and straightforward (09).
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He is not (apt to be) trouble by the annoyances of petty griefs, and
he is similarly (not troubled) by heart, he is abundantly blessed with
many sons and servants, is possessed of great vital potency, and is
capable of enjoying delightful pleasures (10).
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He has a virtuous disposition, and is moderate in speech, in no case
does he speaks harshly, even in boyhood, he happens to be free from
crying (in consequen-ce of disappointment), and is unaffected by
unsteady wishful-ness, he is never very much tormented by hunger

(11).
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He eats (generally) a small quantity of sweet and gently warm
food, and yet he is strong; he inwardly puts up with enmities for long
without retaliation (12).
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Courage, intelligence, memory, love, happiness, modesty, agility
of body, freedom from indebtedness, equanimity in behaviors,
healthfulness, absence of mean-ness, steadiness of purpose (13).

SO IRINOTT ShTHorehee A |

A ATGIEHETET < Ta: 1122/2%
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Not (being prone) to indulge in boastful talk about pious deeds
done in response to religion and charity, bestowing favors by the
giving of gifts, and freedom from covetousness in relation to the
wealth of others (14).
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And mercy for all beings - it is by means of these attributes that he
who is characterised by sattva has to be diagnosed here (in this
world). The man who is characterised by rajas has to be distinguished
here similarly by the attributes that appertain to rajas (15).
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‘Rajas is bile and that is fire itself; or perhaps (this) here is the
product of that bile. The (rajas) man of bilious temperament is
characterised by unbearable thirst and is (much) troubled by hunger.
He is given to unlimited eating (16).

TUsehel seatm @ agaETSHeR: |
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The hair (on his head) is brown, and he has few hairs (on the
body), his face and feet and hands are ruddy: he cannot bear heat -
and has a warm body, he perspires freely, and is possessed of an
offensive smell (17).
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He becomes healthy through the clearings of bowels, and thus the
possessor of a soft abandon, he is apt to become very angry, and
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proves to be a hero of excellent bearing and of (high) self-respect, he
is in dread of distress, and is endowed with (great) earning (18).

AT g frareissaaepa: |
TNl STTR Y FATIEa: 1182 /2R
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He is fond of flower-garlands and fragrant unguents, etc., and has a
very happy and bright appearance, he has (comparatively) small vital
potency, and his carnal desires are very limited; he is not a loved
favorite with women (19).

sy uferd e e Hfifersm |
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et arefes: Tl e+ fae: Ter 1198 /Rell

Even in boyhood, he puts on gray hairs, (or) having red hairs,
hebecomes subject to the eye affection (called) »ilika, he is physically
strong, enterprising, given to enjoyments, and is always in possession
of wealth and greatness (20).

yeFasiomeR =g wedl shgraf: g |
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He always eats such food as is sweet and fresh, he has no liking for

what is pungent and sour, he takes food which is not very hot,
drinking much water while (doing so) (21).

A3 TTCIUTEHTE] WA IaSIA TS |
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His eyes have very thin and scanfy eye-ashes, and he is apt to be
fond of cold water; through anger and through the heat of the sun, he
becomes quickly reddened in color (22).

AT eIRTewe YEg:@aead |
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Illiberality, unmerciful-ness, enjoyments based upon pleasure and
pain, disregard of others out of personal pride, anxiety, cherishing
enmity, taking away another’s wife, shamelessness, and hypocrisy -
these are said to be the attributes of him who is characterised by rajas.
And the attributes of the person characterised by tamas are as follow

(23-24):

Tl JEEE! ATl 5 |
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It must be understood that unrighteousness is the outcome of
tamas, and the person characterised by tamas is dominated by (the
humor of) wind. He is wretched, envious, he is a thief, is unrefined,
and firmly atheistic (25).
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The ends of his hairs are split to a length, he is lean, black and very
hairy, his teeth are rough, incompactly set, and thick, and his body is
gray with dust (26).

s ygfodhage gievifa: wfa: |
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His courage, intellect, activity, eye-sight, movement and memory
are (all) unsteady, his friendship is unenduring, and his talk is always
incoherent (27).

SRSt grremRiie Hiers: Heraln: |
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He is a gourmand, is addicted to hunting, and is full of dirt and

fond of quarrels, he is incapable of bearing cold, is fickle-minded and
fault-finding, and has a rough (broken) voice (28).

TR T daT=Rd: 9e |
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His changeful talk (ever) relates to what is near at hand and he is
always given to take delight in music and musical instruments; he
enjoys sweets and other such things, and is (also) fond of well-cooked
and sour eatables (29).

AR e ST HEISTIsiaT: |
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He is seen to be possessed of very little bile and phlegm, he sleeps
much and lives with the aid of scanty livelihood. By means of these
and other similar characteristics, the tamas person, who is (as such)
affected with wind (as a humor of the body), has to be diagnosed (30).
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I shall now describe the characteristics of the five elements, which
(characteristics) do not differ very much from the three qualities (of
sattva, rajas and tamas). -

In the body of all moveable beings, (there are) five kinds of
constituent materials, which are different from one another, and it is
by means of them that the body puts forth (its) activities. The skin, the
flesh and the bones, the marrow and the tendon as the fifth - these
(materials) in the body are considered to be made up of (the element
of) earth. Power and similarly anger, and the eyes and also heat are
derived out of (the element of) fire; and (this) fire also causes (the
things eaten) to be digested. (These are) the five igneous products
which belong to embodied beings. The ear and the nose and the’
mouth, the heart and the abdomen as well - these five constituent parts
in the body of living beings are the outcome of the element of ether
(akasa). Phlegm, bile and sweat, fat and blood as well - thus is (the
element of) water found always in five forms in the body of living
beings. Through the inspiratory viral air, the embodi-ed being is made
to live; through circulatory vital air, he always grows in size and
develops; the excretory vital air goes downwards, and the digestive
vital air exists in the center (of the abdomen), through the upward
expiratory vital air, he (the embodied being) breathes out and gives
utterance to the various kinds of significant words. Thus these five
(different kinds of) vital air cause (all) embodied beings to manifest
their activities here (31-37).
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The detail varieties (of the quality) of small, which characterizes
the (element of) earth, have to be understood as consisting of the
following nine kinds, viz. the agreeable-like, the disagreeable-like, the
sweet, similarly the pungent, the diffusive, the inherent, the delicate,
the powerful, and the distinct (38).

T AFUIRaTh: FURNSF: e |

T wigufoeart i aniaa wa: 128 /3%l
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The (quality of) taste, which is characteristic of (the element of)
water is of the following six kinds in detail, viz. the sweet, the saltish,
the bitter, the astringent, the sour and the pungent (39).

A e T aglsy gRar |
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The qualities (derived) from (the element of) water is of the
following twelve (varieties) in detail, (namely), short, long and stout,

square and rotund, white, black, and similarly red, blue, yellow and
tawny.

310



Appendix 01

The following seven notes (of the gamut) are the qualities obtained
out of sound: (and they are) - sadja, rsabha and gandhara,
madhyama, and similarly Paficama, dhaivata, and also nisadha.

The qualities produced out of (the element of) air are the following
twelve in detail: (and they are) - the hot, the cold, the pleasurable, the
painful, the smooth, and also the clean, the hard, the sticky, the fine,
the thick, the soft and the rough (40-43).

STTHTITST FSGHTELETN: 6E |
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Along with these qualities that are (derived out of the element) of
air, they mention that sound is derived out (of the element) of ether.

With the aid of those (above mentioned) five constituent materials
(of the body), one lives (well) in possession of consciousness, if they
are not disorganized, if they become disorganized, one loses
consciousness, (and it is through them that) one always attains growth
and development. In (all) embodied beings, (the elements of) water,
fire and air are ever (active and) wakeful (44-45).
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Visnu, who has four forms of manifestation, created the world in.
four ways, and (created) also the classes, viz. the Brahmin, the
Ksatriya, the Vai§ya and Stdra, which have (all) their (respective)
natures (determ-ined) by qualities.

The Brahmin is white, the Ksatriya is red, the Vaidya is yellow,
and the Siidra is black. It is in fact in the Dharmasastra that their
(respective) vocations are described in detail (46-47).
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The sage (Vyasa), with the object of establishing the title (of all
persons) to that (life of) righteous duty, which leads to the final
deliverance of the soul from bondage, declared that in every class (of
them) as determined by qualities (48).

U FHTARI NS |

Tadafd dehiaRaTeRsRH faE 1128 /%] 11

: ¥ +JTAT+IANT+ T+ STTHAT |
gadafa aq+a-+aRames+%E e 122 /¥Rl

Knowing the manner in which the actions of these (various kinds
of persons) comes to bear fruits, he (Vyasa) has ordained them to
follow (according to their personal fitness) the scriptural sections
dealing respectively with works, with the worship of the divinity and
with (divine) wisdom (49).

T J[EAVHT: =l aared: |
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Among those who are Brahmin (by birth), those (alone) are

Brahmins (in reality), who are straight-forward and possess the luster
of pure (white) color, who possess (also) forgiveness and are kindly in
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disposition, and are devoted to their own (appropriate) duties (in life)
(50).
ST ATISRTE 0T ShierT: e |
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Those Brahmins (by birth) have come to assume the condition of
Ksatriyas - (those) who are fond of enjoying objects of desire, and are
harsh and angry and are given to daring deeds, and have (thus)
abandoned their own (appropriate) duties, and are possessed of bodies
that are red in color (51).
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Those Brahmins (by birth) have become VaiSyas - who live by
tending cattle, who are yellow-colored, and earn their livelihood by -
means of agricultue, and (hence) do not do their own (appropriate
Brahminical) duties (52).
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Those Brahmins (by birth) have become Stdras - (those) who are
fond of injuring others and of speaking falsehood, who are mean, and
do all kinds of work for the sake of (their) livelihood, and are black in
color, and have fallen away from purity (53).
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Visnu, who causes bewilderment to the gods, daityas, and
raksasas, by means of the distinctions relating to (various)
conventional and common duties, is Himself the bestower of final
beatitude on all of them (54).
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This is the boon given by Visnu to Pundarika, viz. that Absolution
(gﬁ—ﬁ:) would come to him in the course of four re-births, for the

reason that he was devoted (to Him) in hatred (55).
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In consequence of their own works, which follow the courses of
(the qualities of) rajas, sattva and tamas, (the various beings) happen
to be of the nature of those (qualities): and (it is) the one only Visnu
(who) is attained by the gods, by the daityas and by the raksasas

(equally) (56).
sriferserenfy: gibRefaemmfy |
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Through the influence of the qualities of rajas, sattva and tamas,

the one Visnu Himself, under the names of Brahma, Visnu and Siva,
performs (in relation to the world) the (threefold) work of creation,
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sustentation and destruction. By means of their conduct, nature, shape
and colour, all the gods are made out to be endowed with (the quality
of) sattva, (all) the daityas to be endowed with (the quality of) rajas,
and (all) the raksasas to be endowed with (the quality of) tamas (57-
58).
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Virtue is (representative) of the leaning of the gods, and vice of
that of the asuras and raksasas. Vice is (also representative of the
leaning) of the pisacas and other such beings: their distinguishing
qualities are rajas and tamas (59).
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One should wish to 6btain knowledge from Siva, one should wish to
obtain prosperity from Agni (the fire god), one should wish to obtain
health from the sun-god and one should wish to obtain the Absolution

(Mem) from Visou (60).
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In whatsoever category (of beings) a being, who knows (his) duty,
is born here - whether he be (born as) a god or an asura - he has to
adopt his own duty (in life), although it (happens to) be what may not
be duty (otherwise) (61).
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The duties, which are enjoined in the three Vedas, have to be
adopted by those who are endowed with the quality of sattva. What is
(ordinary) no (such) duty and is given out in the Arthaveda - (that) is
restored to by those who are endowed with (the quality of) rajas as
well as by those who are endowed with (the quality of) tamas (62).
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Just as (all our) sacrifices culminate us in the attainment of Visnu,
so also those who are endowed with (the quality of) rajas, and those
who are endowed with (the quality of) tamas, have to worship through
(suitable) sacrifices Brahma and Siva, who are (respectively)
characterised by those qualities (63).
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Visnu bestows bléssings on those who come (to him) along with
their own (prescribed) path of duty. One is released (from the bondage

of samsara) by means of one’s own duties. The duty prescribed for
another, (if adopted by those for whom it is not prescribed), brings on
fear (to such persons) (64).
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Visnu, who is supreme and one only, ever bestows blessings, out
of (His own) sweet pleasure, on the gods, the asuras, and the
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rdksasas, in ways which are accordant with the three qualities (of
sattva, rajas and tamas) (65).

3f sfiesstamrifofa gdesigraass SemrrreRauen TiwRy
TR ||

g g+ e+ R wd vevi+ Rigra v
AT +3Th+ TR + 98T TH TehIES] Johony ||

Thus ends the eleventh chapter, known as the system of the
Mahabharata as enunciated by Vedavyasa, in the Sarva- darsana-
siddhanta-angraha composed by the venerable Sankaracarya.

CHAPTER XII
Y FFAIFIHTA_ 12 R

THE VEDANTA SYSTEM
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Now the established conclusion of the Vedantic scripfures will be
briefly given out (here). The conclusion of (all) other philosophic
disputants mostly tend to (prove the truth of) that conclusion (01).
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The Brahman, who forms the import of (Upanisadic) passages,
such as- “That thou art,” has to be enquired into by those wise
persons, who, through the good results of (their) works offered up
unto the Brahman, have become qualified for (attaining) the
knowledge of the Brahman (02).
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He (alone) has the (required) qualifications (for the conduct of this
enquiry), who possesses the power to discriminate the eternal from
the non-eternal, and is free from the desire to (enjoy) the fruits (of
works) here (in this world) as well as there (in the other world), and is
.also characterised by (internal mental) tranquility, the restraint of the
senses, and the desire to obtain the Absolution (§q&[caH) (03).
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“That certainly art thou: thou art one other.” The meaning of the
word That (here) is the supreme Lord: the meaning of the word thou
is (any) other (being) that may be (pointed to) before (us) - a beast, or
a man, or any other (being) (04).
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ATETeRTg TG -3Teg+272): J: G-t -Ug-3e: |

T: 37 IE: 3fa+37S +aTe aeTeRI+ad H1a: 1123/l

The meaning of the word art (here) has to be understood to be the
(predication) of identity between the meaning of the word That and
the meaning of the word thou. (This is) considered to be similar to the
(predication) of identity (expressed) in such sentences as - “This is
that man” (05).

WA qree e frgrdatemn |
9 Yadsh g1 faftna wade: 112R/8ll
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T A aq-caq -3 31fe a1t g+ 7ol + e |
el Yarde guT fafdr: T vade: 1123 /81

Let (this your) opinion be (granted to be true). (But then), seeing
that the sentence - “That thou art”, and other such (sentences) give
rise (only) to the knowledge of such things, as are (of themselves
already) well made out (without any reference to any association with
any action), how can such (sentences) prompt men to (live) the active
life? It is only a mandatory injunction that induces activity (06).

3TeAT Iy gearfefafafsy: yfaafean: |
IJSHT: TR aRaaieRErt: 113 /0ll
ATeHT el sfa+anfe+fafafsy: ufaarfean: |
ASTHTT: TR q+a1e: I8 0 118/l

. Those sacrifice’s, who are purported to be referred to by means of
injunction passages, such as - “The self has to be known”, etc., (they)
are (merely) eulogized in the Arunas, which are discussions bearing
upon reality (07).

ittt fiver et fergef: |

TATE: TiaasmRig g Trd 123/ ¢l

e +slam+ e fors: smem foang: ga:
AT+ fd+ & el +gfay W 2R/ ¢

The self (atman) is different from the intellect, the senses and the
body, it is all-pervading and unchangeable, and appears to be
manifold in (our) perceptions of things (by reason of its manifesting
itself separately) in every (separate) ground of (its) habitation, (that is,
in every perceivable object) (08).

AT FEISRITET ATRRT=IeE: |

31 §H: THIYM A fofed yamsh: 13R/1R1
] 374 T+ ST AT ST+ -7 |
3T H: G 7 forea Yadeh: 123/l

Consequently the enquiry into the Brahman is fruitless, inasmuch
as the sentence (“That thou art”, or any other like it in the Arunas)
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means what is other (than a commandmént). To this (objection) we
give the justificatory reply that the verbal form of the potential mood
(/in) is not (in speech) the only means which gives rise to activity
(09).

SEHTEAIIMIE Y dleh: Jadd |

T ST Searal ey 1 aigam: 112/ 20l
ST+HTYAAT+FT] MY Teh: Jadd | :
T: O ST 3id+37a fafer+&a: 7 amg: 123/201)

People are led into activity, also by knowing (a thing) to possess
the characteristics of a means (suited) to accomplish desired ends. In
sentences like - “A son has been born to you”, the form of the
injunction (giving rise to gladsome action on the part of the hearing
father) is not of that (potential /in) kind (10).

ATeHT ey seaniefarerreearent ferar: |

Y faeyd sEvaTHRETRTEE 1123 /22
ATeHT J1aed: sfa+amfe+faer: g Ao Rear: |
e forgerd srarior o1-HTq gra-+=aEr 183/ 2211

The injunctions, such as ‘The self has to be known’, etc., which are
(all) found in the Arunas, enjoin (as duty the acquisition of)
knowledge relating to the Brahman on (all) those whose minds have
- been deluded by nescience (11).

TR Sfafienfy aste |
ﬁ%ﬁiﬁﬁw BICARREIUK W!R?/%?H

T U e+ SR g asta |

fafed o Fpaton: JE&+37:+ TOL: QAR 1R /2RI
TG oS eI |

TERh A T i Faenfaq 2R/ 2301
T TE Holq JTH T+ + 3T - 94T |

T 3T~ A T FHHIN: Shaed: Haq 1123/2311

It may be so. (But it may be said that) a person who, after giving
up such works as have (selfish) objects of define in view, and also
such (other works) as are prohibited in the scriptures, performs the
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works which are enjoined in the scriptures, has the internal organ (of
the soul) purified, and (thereby) becomes of himself the knower (of
the Brahman), without requiring any language (of instruction) from a
spiritual preceptor. This (view) is not right. (The true) knowledge (of
philosophical reality) cannot be obtained by means of mere works
(12-13).

TesHTES f§ FHfHgmHTE: |
ISl T FHIOICATE Ifha: 1183 /2%
o+ TG+ T8 1 3f IRy el |
Sedep, JEUTe g A0 IeqTe WMheh-a: 1133/ 2%l
FATA TR TGS &A1 59 |
AU EE] SRFHIRERIR: 133/24l
e+ AT STEH TR TTge+37d 5AT: 59 |

- TS+ § S +F+TRERIROT: 1183/ 4l
[RIEERERIERIIRIC LI TR I
FETRTTCaTR STETal 8 4F: IH: 112R/ 28]
T O s+ ot ae e, 1t snfaf: 70 )
A Y A+ e -+arerr+ e+ smen-a: R g’/ 28

Indeed that is declared in the Arunas to be (true) knowledge, which
is born (in the pupil) through the kindly favor of the spiritual teacher
(bestowed in the way of appropriate instruction). Works given by
means of (their own) power an in-bent leaning to the mind: and (then)
~ having (thus) fulfilled (their) purpose, they disappear like clouds at
the end of the rainy season. In the case of him, however, whose mind
is bent inwards, and who is (thus) qualified to receive the knowledge
of the Brahman, the enquiry into (the nature of) the Brahman is
certainly induced by means of - “ That thou art” - and other such
(sentences in the teaching) of the spiritual preceptor. The collection of
~ sentences, consisting of - “That thou art” - and other such (sentences),
has indeed been commented upon (by various teachers) over and over
again (14-16). '

ISR TeHT GRS |
TR Tu: qresdifaen: 1123/ 20l
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T+ TR+ T [T 9% THITd |
1w + 31 - ferm+ iR+ 3cor: o wra+olifan: 133/ 20

The self does not manifest itself to him who is destitute of the
kindly favor of the spiritual preceptor. The universe, which is made
up of the five elements, is produced out of the cause consisting of
nescience (3f=) as appertaining to the self (17).

fadd @on g=o wiRyaATerE |

A stEread-g foRrmfad S e R/ 2¢
Frardd Tem 758 TR+ e+ 31T |

o s+ forard  Torsrem atftaa serq 1183/ 8¢l

The whole world has to be realized as forming an illusory
manifestation of the Brahman (consisting its basis), so that (in
consequence) the unreality consisting of the body and the (outer)
world goes away (at once and altogether from the vision of the truth-
perceiving soul) (18).

FRTAHICH IS R e T |
ST TS TYCTgERTeHTT feorar 1123 /2%

Agra+3h -+ e+ fagr+ faadta+afa: gam)
ared s 31-forem ot - omf: weyt+qem+amrerT Reram 1183/ 2%

~ The nescience in respect of the self is that view (of things) which is
contrary to the true knowledge of the (nature of the) self as declared
in the Vedanta and that (nescience) is beginning-less and exists in a
gross as well as in a subtle form (19).

SATHM: © al YA AR Sier] |
ST e R T e—ISHa 113 R/ R0l
ST W 4 IR arY: A T e |
ST it st 7 iR+ amfa+atiera: swar 123 /R0
From the self came forth the element of ether, from this the air
(came forth), from the air the fire (came forth), from this (fire) water

(came forth), from water the earth came into existence, and from the
earth arose the paddy plant and other such plants (20).
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From plants (came forth) food; from food came forth man with
(his) five soul-sheaths. The creature, who is made up of the subtle
elements, and in whom the rudimentary elements principles have not
been separated through analyses, becomes grossified (in the course of
creation) and beasts, men and gods constitute (only) varieties of such
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(created beings). On the preponderance of virtue (in one’s karma), the
condition of god (arises in relation to one): through unrighteousness
(in one’s karma), the condition of beast (is brought about); on these
two things (virtue and unrighteousness) being equal (in one’s karma),
the condition of man (is produced). Thus indeed are creatures of three
kinds, in accordance with (their) karmas. The skin, the blood, the
flesh, the fat, the bone, the marrow of bone, and the semen - these
seven constituents of the body are (all) modifications of food.
Masculinity and femininity also are not self-evolved. A male is
invariably born, when there is a preponderance of (the power of)
semen in the womb (of the mother), a female (is born) when similarly
there is a preponderance of (the power of) the uterine blood, and the
eunuch (799 @t W) (is born), when there is an equality of those

two things. The marrow of bone, the bone and the sinew (in the child)
are produced out of the semen (of the male parent); the skin, the flesh
and the blood (in the child) are produced out of the uterine blood (of
the female parent). These are called the six vestures (of the body), of
which (the first) three are due to the father, and (the other) three to the
mother.

Hunger and thirst, sorrow and delusion, old age and death, these
are the six waves (of infirmity) to be found as two and two - in life, in
the mind, and in the body (respectively). (Many) philosophic
controversialists mistakenly entertain the notion of the soul here in
relation to the five sheaths (of the soul) (21-27).

SATTOTHAFHHAT: IR |
AN 9 iy sefifan: 11RR/:¢
ST+ 10T+ + FTHAT: SHITM: AT ST |
T+ IR < 9 SRIRM: 3T SRAT: 1183/¢N

The sheath of food (STFHRIIN:), of the vital air (STUHIHIT:), of
the mind of the consciousness (FHISHI:), and similarly that of the
bliss (3T-STRIHINT:) are (together) declared to be five sheathes of the
soul (28).
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Tafgrr fafea sem=mals e |
TRICTAHIHTCH o8 elehrId: T 1183 /3%
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TR TR + IATCHH I8 AhrIa: T 1123/

Since the affix mayat is (here) used in the sense of modification,
(we have) the anandamaya repeated (again and again in the context in
the scripture concerned). The Lokayata indeed accepts the body,
which is (merely) that (kind of) self which is annamaya (or what is
made up of food) (29).

22 gRfird somTeArmar fag: |
ToFTRmTeT ST Tanfed AT LR/ 3ol

3 TRt o STren S fag: |

o STTeH ST Teifea 7 S1-uw 1123/ 30l

The Arhatas understand (the self) to be the body-bounded Which
consists of life (NTH). The Bauddhas accept the self which is consists

of consciousness (faS#a™) but (they accept) nothing beyond (30).

ST dfdat: HRagfr |
JTESRICHATET g IT8 TR T 1] 2%/32 11
AFHIH ATH AfeanT: g SRt |

TS+ ATCH+TTS G W18 TT: T 1 /32

Some believers in the Vedas speak of the self as consists of bliss
(31<HTH). He, however, who declares that the material principle of

egoity is the self, generally says that it is the monomaya (or what
consists of the manas) (31).

FjcaTTa RIS TTe HATHTHIIH |
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According to the view of those, who (truly) know the self, the self
has to be understood to be untouched by the quality of being the agent
and by (all) other (such qualities). The agentship of the self has to be
inevitably accepted by those who take their stand on that section of
the scriptures which deals with ritualistic works (FH®UE), as well as

by those who rely upon that section which deals with deities
(GaareRug): for, otherwise, no (ritual) work can be carried out

successfully (by them).

In relation to the injunction - “The Brahman should kindle the
(sacrificial) fires here in the spring (season)” - who is it that is entitled
to (perform) the (enjoined) work, is it the (Brahmin’s) body (in itself),
or (is it the body) as in association with the soul? Seeing that, as the
body is non-intelligent, it is impossible for it to have the desire for the
attainment of heaven, and seeing that (the body) is subject to be
destroyed, it is not possible for it to be the agent in relation to this
(kind of) work. The soul does not at all possess the characteristics of
Brahmin-hood and of other such class-distinctions. That (viz. the soul)
is (really) apart from class-divisions, caste, estates of life, conditions
of age, and (all other such distinguishing) differences. There is
(moreover) nothing other than (both) the body and the soul, which is
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(specially) qualified (to be the agent in relation to such ritualistic
works) (32-36).

37d: SHTCY(h: Tl T HATOT |
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Therefore the agent in relation to this (kind of) action has to be
understood to be (some) hypothetical being (of some kind). That
which shines forth, after (all) the five sheaths of the soul are one after
another declared to be “not this not this”, that is the supreme
Brahman. What is other than that has to be nescience (31fa@m). That

(nescience) covers up (and conceals) the true nature of the self, and
(thereby) gives rise to an abundance of (its) illusory projections (37-
38). *

STEENEA{IET: HHTRY B : TaT |

s Raaarafeumn g-mewiag 12/ 3R
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The illusory projection known as egoity is always productive of
(the bondage of) karma through desire. (It) is the root of all (our
cosmic) illusion, and carries (with itself) the association of misery:
and in relation to all (persons), it distinctly gives rise (further) to all
those worldly and Vedic expressions of (common) experience,
wherein there are differentiations of knower, the means of knowledge,
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the object of knowledge, etc., as though (all these illusory
differentiations were) true (39-40).

 Tftsrren caase feemreTer: ' |
Al 7 FEERIST TEERHu T 1123 /%21
s g o1-vee e ofem: ©g |
Wq: 7 EER: 31 guafd - SafEor: 193/

Surely in relation to the self, which is actionless and
associationless, and is (moreover) the independent and undesiring
conscious itself, this (manner of the) expression of experience cannot
(indeed) take place of itself (41).

SESqIRSRAa-ATSRaT g |
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It is certain that the non-intelligent) egoity, which has
consciousness (merely) superimposed upon it behaves (in
consequence) as if it were (itself) conscious (and intelligent). Through
the superimposed of something else, which is other (than itself), the
self shines forth as though it were (really) other (than itself) (42).

SaHEN Tgemsgaeas wTor: foRamsm: |
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That thing, (i.e. our body) which is pointed to by the word this,
consist of two parts. Of these the life (IMT;) is the basis of (our)

activities, the other thing which is spoken of as 1ntellect and mind
(W) is the basis of knowledge (43).
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Physical movements and other such things, the five vital airs
beginning with the the principal vital air (¥191:), and the instrumental

organs (of sense and activity), etc. which form (as it were) the
doorway to various kinds of activity such as speaking, etc. - all these
may be accepted (as attributes) in relation to that (body) (44).
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In consequence of (the variation in) function, the internal organ
here is of two kinds (consisting of) the intellect (§f&:) and the mind.
If it be held that it is the pure and simple Self which directly shines
out in the idea of I-ness (or egioty), then tell me whether, in the idea -
‘I am lean,” (that self is apprehended as) pure and simple or not. Just
as ‘lean’ and other such (attributes) are not, owing to their
perceivablility, considered to be the attributes of the Self. According
to the view of those who (truly) know the Self, the Self is (entirely)

distinct from the knower, the means of knowledge, and the object of
knowledge (45-47).

AT TR W qETe: |

arTenT faaafe wferamen = sweafeg 1R R /¥¢l

A T o IUYTE: T R W+aTfe: |

-2 forwr: = gfar wiamen: 7 sweafem 18R /¥l

329



Appendix 01

After discarding (all) those philosophical controversialists who
declare otherwise, (the atman) has to be explained (to all) in this very
manner. (But) to no one should it be taught that the not-self is (that
which forms) the object of perception (48). ,
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Because no one (ever) has the cognition - ‘I am a pot’, because
(the body) is possessed of form (or color) and such other (qualities),
because (it) is perceivable, non-intelligent and made up of the
(material) elements, because also (it) is fit to be eaten as food by dogs
and other such (animals), and because (again) consciousness shines
forth (always) in contradistinction from the body — the body is not the

self (49-50).
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Therefore the body which is (merely) made up of food (W)

cannot be the Self as the Lokayatas declare. The principal vital air
also cannot be the Self, because it is aerial and non-intelligent like the
external air (of the atmosphere) (51).

HECIE I RSIGEU IR e
FATATHA! ATHT GIH! TEeHaTd 12 /UM

Fiesion 7 ¥ AT T T e 9+ |
TAETATq FH: T STTeHT YR T -TETaTe 1123 /4Rl

330



Appendix 01

The senses also cannot be the Self, because they are like a lamp,
(more) instruments (in aid) of knowledge. The mind is not the Self,
because it is unsteady and does not exist during dreamless sleep (52).

Y@ THOHT YEnaTcfa: |
SRISHHIHTCHT JT0T: 707 HY T |
HiEEH= o aHTeHT I8l 1183 /4311

W vaHIq 9 g@q U ST +fomre: |

T ST, AT T0T: W07 H+1: ;|

o+ Ferg + Stmaee + Mg +armren Tl e/l 1R /U3
EEHEIRIESN R SR RSRIEIE

T SRIEEEYT et fargafiar ng/uxil

a1 AT +3153: AT Y&xh A W +TH-FEH |
T ST+ STAET WITq ATeH: fag+gfyat 133/ w¥ll
rRAf-sRmTEaTeiy A & Fa |

ek THIRET AT AT Ted: 112R/4u4ll

TR+ (e5—-+ TR + A 7 HE0 o 34T |

Yeh T, T AT T8 + STTEAT T+3TTEHH: 1123 /44l
SR aRaHITeH~E e |
e o MareeE I 12 /4El

31-ferm+ fafr+ e+ 7l stenfy s1afteq |
fe+Taer Faan g+ 31T+ AR +|T 1123/4E |
sty fesfa smon gawnfafem |

AT S TR Rsafea aat 1183 /4l

@ 1Y fasfa wor: ga+afea+fgma
SIS G+ 371G I1=Tf~q TEhReafed a1 3Tt 1R /Yl
WUSHH-GEEE! wacaifeerd! Iad: |

gEuETH R T S W 18R /udl

Y AT A= +Tq+ E: wafd ua 3feya: 7@ |

YE IRt 3f T T 3§ ' LR /4l
A T afgses e |

Aereard S :@Ta g@yd: 1133 /4RlI

T Al Torer+ o7 - e A aq+ T+ g |
AT, 31 =T o §G+31-9Td G@+¥H: 1123 /4Rl

331




Appendix 01

gifrgesiy gatam@isfy e |

IS Y JE: TETE TIT |

AR M IAITEISTEA 1123 /ol
vt 21-g8 31ft gd+31-wma: o1y e |

I T H: 8: T +37- 378 I |

AR ST W] FE+37-919: IR 1133/l

Since (dreamless sleep) culminates in happiness, (this) happiness
alone constitutes the body (i.e., the essential nature) of the Self. The
prana supports (that sheath of) the self which is made up of food, the
mind supports (that sheath of the self which consists of) the principal
vital air and the well known Supreme Self, Govinda, who is
Existence-Knowledge-Bliss, supports the sheath made up of the mind.

When the Self, by means of the external senses, experiences (all)
such objects as are turned away from itself, then there arises the
waking state, which is denoted by the name of Visva. When, in fact
solely by means of the mind, (it) experiences dreams, whose contents
are obtained through the external senses, then that state of the
Supreme Self, which is called Taijasa, has to be understood (to have
arisen).

When the atman abides in the mind, which is (itself) swallowed up
by the darkness of ignorance, then it (the self) is known to be in the
state of dreamless sleep, which is called Prdjfia and is indicated by
(the characteristic of) bliss.

Even in sleep the Prajiia (or life) abides, so as to remove the
erroneous impression of death (in relation to a person is merely
sleeping). ‘

Otherwise dogs would eat up the sleeping person, or (people)
would cremate (him) religiously in the sacred fire. Even in
(dreamless) sleep there is surely the endurance of bliss, because (a
seeping person) on waking up and remembering (his immediately past
condition) speaks out on reflection thus -~ ‘I slept happily.’
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(This) view may be (granted). This happiness (however) cannot be
what is derived out of the objects of the senses, for the reason that
there are (during deep sleep) no (such) objects (perceived). Because
(also) it has to be made out (through reflection), it cannot be real
(happiness in itself). Therefore there is (here) the illusion of happiness
in respect of (what is merely) the absence of pain.

Even though the counter-correlative (thereof) is not (fully)
perceived, the absence of all (things) is (capable of being)
apprehended; because, when asked again, (the man who has risen
from sound sleep), speaks to another of (his own apprehension of) the
absence of all (things). It is I accordance with this reasoning that the
absence of the apperception of feelings is experienced (53-60).
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Here we give (this) reply to the objection that the absence of pain
is not (at all capable of being) perceived. Since it is said (that the
happiness of deep sleep is experienced) by one who has risen from
sleep, the sleeping person (himself) cannot constitute a witness in
relation to (any) absence of apperception (61).
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Since, in (deep) sleep, the counter-correlative of a negation is not
apprehended, the character of such (an unapprehended) counter-
correlative belongs to pain. In the opinion of the Prabhakaras, the
negative proof of no-perception (by which the non-existence of things
is proved) is not admissible (62).
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According to the view of the Naiyayikas, the negative proof of
non- perception (relating to the negation of existence) does not differ
from direct perception. This foolish philosophic disputant, who
declares that, in the state of final beatitude, the Self exists (much) like
a stone owing to the cessation of pleasure, pain, etc., what will he not
say?

Thus it is established that the self has the character of being the
witness of nescience and of being eternal bliss (also) (63-64).
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(Our) opponents say in this conception that there is (in the
universe) a plurality of souls. (They say) - “If (the arman) is (only)
one in all beings, then, on any one man dying, all will have to die; on
(any one) being born, (all) will have to do (that same act). In these
respects in all beings contradictory characteristics are (to be) seen (65-
66).
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Therefore in relation to the (numerous) bodies of all (beings), the
plurality of souls is (well) established. :

(To this the reply is) - “Plurality in relation to (the souls of) men
has been declared by you (our opponent) only in view of their
contradictory characteristics. Now tell (us) where (these)
contradictory characteristics are seen (to exist) - in the body or in the
self? If in the body, then what is proved is the plurality of bodies.
Consequently what (has that to do) with the self (67-68)7”
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If the differentiation (into many) be in relation to the self (itself),
which is of the nature of (pure) consciousness, then (it) may (well)
occur in relation to one and the same man. In the manner, in which
one and the same moon becomes characterised by many-ness in
relation the (several) vessels of water (wherein it may happen to be
reflected) - (in that same manner) the manifestation of the one arman
(as many) in relation to several bodies has (also) been understood (to
occur).
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The Self is distinct from the five sheaths (of the soul), from the six
modifications in condition (appertaining to all produced things), and
from the six waves of infirmity (69-70).
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(It) is distinct from the body, the senses, the manas, the intellect,
the life-breath and egoity; (it) is one in all bodies and is immodifiable
and untainted (71).
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(It) is eternal and is no doer of actions, (it) is self-luminous and all-
pervading, and is free from (the experience of sensuous) enjoyments,
(it) is of the same nature as the Brahman, solely of intelligence as
constituting its essential nature (72).
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As characterised by limiting conditions, (it becomes) the doer and
the enjoyer, and is polluted with desires, etc., and has its (very) nature
tainted within the body by means of egoity and (other) such (things)
(73).
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Accordingly, as characterised by limiting conditions and as
enveloped in the eightfold bondage, (the atman), moving in obedience
to actions, wanders about (I bodies) beginning with (that of) Brahma
and ending with (that of) immoveable things; and attains, through (the
performance of prescribed ritualistic) works, the world of the pitrs
and the other such worlds through (the performance of) prohibited
works, (it goes) to hell and other such (places) through (the
acquisition of philosophic) wisdom, (it attains) the state of being
united unto the Brahman and if devoid of that (wisdom, it) gets into a
state of despicable lowness (74-75).
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The Self is one and Supreme, having the three worlds created (for
Itself) by Itself. Bondage, freedom ad other such distinguishing
conditions (in relation to It) may (well) happen to be possible in the
manner of dreams (76).
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Or perhaps the souls are many (in number), and are characterised
by the nescience which gives rise to the cycle of rebirths. Since (this)

nescience is beginning-less, there is surely no fallacy of reciprocal
dependence (here in relation to this view) (77).
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Another view is that both these (ideas of oneness and plurality) are
appropriate (in relation to souls), for the reason that they form a
distributive aggregate. There is oneness from the standpoint of view
of a collective whole, and (there is) plurality from the standpoint of
view of a discrete collection (78).
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(The self) is, in the form of consciousness and Nescience, the
witness of (all) things, which consist of non-intelligence and are
characterised by mediate of immediate relationship (to It): and (It) is
(thus) always in (possession of) omniscience (79).
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With the coat of nescience fastened on, It happens to be merely
illusion in dreamless sleep and in other such states, and is (at the same

time) capable of remembering even such things as were experienced
in the course of other re-births (as an embodied being) (80).
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Through that which makes It have such (other re-births), It

becomes subject here to (all) the details of differentiation; and (on its)
transcending the five states (of birth, childhood, youth, old age and
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death in which It may manifest itSelf), It is made out to be the knower
that (truly) knows the Brahman (81).
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The definition of proof (W) in general is nothing other than that it

is a means of (arriving at) true knowledge; and in accordance with the
difference in the definiteness of that (knowledge), this (means of
knowledge) is, as such, understood to be of two kinds (82).
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Or the definition of proof may be that it is that which destroys
ignorance: and this (proof) is accordingly known to be of two kinds,
in consequence of its being differentiated into ‘incomplete’ and
‘complete’ (according as the removal of the ignorance effected
thereby is incomplete or complete) (83).
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That (proof of truth which is) derived out of sentences—such as
“That thou art’ - is destructive of all ignorance.
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Perception and that which is called inference, comparison (or
analogy), and also scripture, circumstantial presumption, ad the
negative proof of non-perception - in fact these six alone form the
means of proof. These are (all) names relating to such things as are
comprised within phenomenal experience, and are not applicable (as
means of proof in relation to the Self (84-85).
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Although (the self) has to be known by Itself and is incapable of
- being realised (otherwise), It is (nevertheless) made out to transcend
speech and thought.

The theory of Hiranyagarbha does not very materially differ from
the Vedanta (86). '
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In that theory it is held that the Person is Bliss and that the
Primordial Matter is Nescience. Knowledge is in fact of two kinds,
according as it is inwardly directed or outwardly directed (87).
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The internally directed (knowledge) that which is turned towards
Bliss and the externally directed (knowledge) that which is turned
towards out side objects. The illusory modifications of the Nescience
appertaining to the Self constitute the fivefold rudimentary elemental
principles (88).
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From the five rudimentary elemental principles have been
produced the five internal instruments (of the soul), viz., the faculty of
attention (%), the intellect §f, egoity 318SN:, the mind T« and the

knower-ship JTgcad (89).
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Egoity consists of the element of earth; and knower-ship is born
out of the element of ether. It is these two instruments that (together)
manifest themselves in the form of (the idea of) agent-ship (in relation
to actions) (90).
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The intellect is born out of the element of fire, the (conscious)
mind is born out of the element of water, and the mind is born out of
the element of air.

It has to be made out (further) that each of the (five) elements of
earth, etc., is characterised by five attributes (91).
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(The principle of) egoity, the principal vital air, the nose and smell,
together with the organ of evacuation, are (all evolved attributes)
pertaining to the (element of) earth, the mind, the vital air of
exhalation (3WH), and the tongue and taste and the organ of

reproduction are the (evolved) attributes pertaining to (the element of)
water (92).
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The intellect, the vital air (3¢M), and the eye and color (or form)
and the feet are (the evolved attributes) pertaining to (the element of)
fire, the mind, the vydna (vital air), the skin and the sense of touch
- and the hand are similarly the (evolved) attributes pertaining to (the
element of) air (93).
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Knower-ship, the vital air of digestion (¥HH), the ear and sound
and speech are all (attributes) evolved out of (the element of) ether.

Out of the (five) subtle elements are evolved (certain) other
attributive things - five from each (94).
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Bone, skin, flesh, blood-vessels and hair are the attributive things
(evolved out) of the (subtle element of) earth: similarly urine, phlegm,

blood, semen and the marrow of bones are the attributive things
(evolved out) of (the subtle element of) water (95).
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Sleep, thirst, hunger, sexual appetite and laziness are born out of
the (subtle) element of fire: walking, jumping, climbing, rising up and
obstructing are (evolved out of the subtle element) of air. Desire and
anger, covetousness and fear and infatuation are similarly the
attributive things (evolved out) of (the subtle element of) eather (96).
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That path (of religious discipline), which is to be followed by
those, who have renounced all worldly attachments, has been taught
by Krsna himself to Uddhava (97).
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It is indeed seen (given) in the Purana having the name of Sri
Bhagavata.
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He, who hears (that is, learns) in the proper order these well
abridged conclusions of all the (various) systems (of philosophy and
religion) culminating in (the system of) the Vedanta - (he) becomes
the knower (of the truth) of things and (also becomes) in reality a
learned person in this world (98).

Thus ends the twelfth chapter known as
the system of the Vedanta
in the Sarva- dar§ana-siddhéinta-sarigraha composed
by venerable Sankaracarya.
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SFHTEIHHTIOT FATOL: 11¢ / 3all
FHTRAIGEa: 1</ 3bll
HTEIT: Vfaifedt 317 1R/ 3wbli
FTHHIEN ANNE 1123/ R&ell
FTHINTIHTIEI: 1128 /4 2all

FHHTERA F 1180/ ¢dll

FTTCHHEE: ¥ 1133/ 3%bl
it 122 /2:dl
Temarelte et waq 11¢ /384l
Tepept Tl SIT@rodl 115 /3%all
Frfegmoitanag 1] /ebll
SRl Tt frw 112 0 /4 lall
U I 9&T- 10 / ¥cll
FITIRUER foda: 11¥ /&bl



FAISH 7a IHI-118 /3 3all

FARIAGI 118 /¥obll
FATINTR | 1R 0 /04l
FataEg g 11w/ 3 ¥dll
FHTAETIHHOT 113 /2 3bl
F RS- 113 /3 all
Fitpiaigeea-a-13/22cll
FAS TGS 113 /2%l

FifenTrcEqT l1¢ / ¥all
AR TEET AR 1R/ 3%b

91 FONSTIAM- 1122 /R&dN
FETT: TEARYE- 122 /4 3cll
FeadefamET 1122 /u¥bll
Farei-reaurETa 183/ Luall
FInsEhfd Td- 123/ ¥Eall

FAMEAST gRIET- 1133/ ¥Ecll
FAEIEE TR 1183/l
SHfrergT: | 13/ vl
FHfa=igied: 13 /edi
FfaaaferrE: ne/ &di
HARIIHTT 1</ odll
e SheadhedHT ¢ /2dll

- Fae Al agg 113R/ %&bl
Faed disferrsia li¢ /¥odll
Hisfrerrt g wfer 123 /3%bil
SRITheT 6 : TESEIT 1R /4bll
FHIfRSTIL T 113 /bl
SRIOFTR TTMETU 1128 /¢l
IR 1132 /2 ¥bll
T FHIATTION 1]/ Call
Terametior g2rE {1y /4 obll
forameTur qae 11y /4 bl
Toramar aamne 11y /w3all
Toraeanq wreerds- 116 / el
Torarrmm yarelia 1120 /2 ¥cll
TR 79 110 /Qkall
I ygfae 11y /&&all
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Fhied forg aT@a Iy /&&bl
g TermmeaT: 128 /4 2bil
ferermrferersfasifean: Lo /2 ¥bll
FATHAITRIR 1180 /el
Faeiey uftea: 122 /2¢dll
wieETR 1/ 3¥dil
HI gogE - 113/ 3all
AT YRRRTIw 11R / 2scl
&foreRT Fhadara-11x/ Kall
gftrereasiy Tifia = 11/ 3301
rTfeeRraga: 1R /¢dl
T SAEd: 1188 /wobill
ot Segai 11/ 2%all
g AT |12 0 /4 2all
g TRl - 1128 /2 0all
e FRIRTEiTRT- 11/2 Rell
gloaurartaha: @-120 /&3¢l
eTiRiafaRig 1120 /8l
erTfesRTaTautaiiy: 116/ 2&bl
&I WTagacaa: 11§/ *bll
g
G JRa-Egges: - 1] /3all
QiR g: 123/ <obll
T
TESeIISalR 99 1138/ 38cll
TeS-agAUg . 11¢/¥2ell
TR HEWAT: 1122 /Rbl
TeraRao 3h 114/ bl
A eI I 11/ 38bi
TS TS T =g -11% /% 3all
TREGATATGT: 14/ R¥dll
TfRY HTEe TR 1122/ Rall
Tradaesaa-112 / uell
TMRERY T W 1120 /Wl

Tiiqemera: "eT 1188 /33Dl

AR 112]/ 2 vall
TR 1180 /&dll



TURHENITEEE 113/ 3ocll
TORENTARTEHT TT- 11 % / ¥cl|
TOTT: T TIEam: 11R / 2&dl
TOT: T oH: 1128/ 3dl)
TUTRASTY FATHTT 4/ %bl
sy wrfRa: 1122 /24bil
TT6: FHUTRTROTY 1o/ 4dll
ISR {13/ ¢all
TEUIGERRA 1130 /el
TEUfCEfRIE 1120 /4cll
TETHTESH TR 1183/ Lvall
TR 1183/ 2 3blI
TRReery: R 1138/ ¢l
TagETes G 1130/ 23D

TRICIHHIHTCAFH 1123 /Rcll
TRId FTEaE 1128/ Lcll
TEd: TREvEgs: 11§/ 2dll
TR qferEsiy 14 / 2 ¥bll
es e e /%4l
TTEl: GEF @ 9: 1§ /2¢dl
TRl SATCHTATI 1133/3blI
URREIEHAtaRI-11¥ /2l
TRl gy REa: 1y /ekdll
TTEleET =T -~ 1% /Wbl
TMrerafeaeafy fRuag 11¢ /bl
TMecaREaHa: 1</ odil
MY g T 1122 /4 Rall
.
T FHTRTE T8 11/l
HeFEATTRd 116/ el
) fowaeur e/ call
TAssiife wEnfy 183/ ¥Rall
w7t SR 1y ¥ cdil
YTOTF-E18] UTgAT 1R/’ Rbl
O 9 1R / ubll
3
Toh TR wE= 1R / Rall
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5k TTRL: TITE 1e/ Qucll
<5 feraor a@r 112 /R3¢l

T glgfg- 1122/ eall
AT T 1123 /U Rell

JegEsT a9 = 1123/ 33bil

TraRaraTET 112 /¥cll

TATRITY TR 1% /¢ 8all
TR STEUET 113/ uecl]

ARl Junf 116 /4all
AT FEu 1R /]Il
TgTiecTeTeh: e 110 /b ocll
I3 HCEIUTH 11 0 /& Rall
JErITETRT: 11 /2 3dIl
TECNSY T 1122 /¥ obll
oI WA |13/ Rall
Jgonaiy SgET- 1%/ 3call
agerg fermg g /2&ell
IgIaTERtsSIT 1122 / ¥&bl|
gfisiamiagRe- 1128 /44all
ERERICRUIR T R I
wgedgrenen! fam-1122 /¥l
wgfde aegm ¥ /43all
Fgfaaiesiamg 118 / 34all
Tgfdefaen B iiw/ wall
wgfnfasienma 118 / 3¥dll
IgacIAa 11§ /32bll
EREGEIER N YER
agh It 11 /ocll

- IgeRIfatEE 1Y/ 0all
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gAY IO 1122 /¥¢bll
ot Trgeafiaaty 123/ ¢kdll
Frgfafig =n- 120 /¢3¢l
Torerea 2wrerer: |T-11%0 /3%l
Torre 799 T 1120 /¥ocll
feramart qe ST 1123 /% Rel
e Eoanfi-1y /2 3cll

fagaref Seg-ng3/8Rall



T aqwRE 1% /R3d

T T 133/ ¥Lbil

T T FEcE 1122 /24!
eIl e 1138/ 3sdll
w1 gfrifa: i 128 /sl
A T TR 1R /bl
<TIE TSI 1123 /4 odll
ARG - 1123 /¥ 1D
Je T e 1%/ eall
eI @l 11¢/ ucll
et forpetuny 11y /bl
g
Frafatafaieaty 12/ 3dil
s farfafireen 12/ ¢dil
T SITd AT 11§/ :Rall
BITRIAT TOETE-11% /8 ucll
Kl
STEHET g 1% /3%l
SRTcHaTaRTRI 114 /3 ¥bll
SETehATgHIA 11&/ ¢dll

ST G A A 11/ €xbl
<1 qud Bret a- 1R /22l

SecaTgrRErREd 1R /4 2dll

- SEcaTsifasead: 1123 /¥dll

SrevfRy 1R/ vall
TEaTEER- 1123/ ¥all
ST RIER 1120 /335l
STRIET- 1. R / Cocll
S SRR 1R /33l
S SRR %/ edll
it g ffgwd e /¥bll

SRR ¢ / 3¢l
SHISIRE HTIOE 1R/ ¥dll

SO TFATeRY: 11 0/ 33all
STt sTfRRgeHR 1120/ 24bll
I YOS A 118/ &)l
SRS ST AT 118 / ¢cll

361

SRUTEE: 10 /&bl]
SATEATe: 1122 /all
SeTeg e~ 1123 / ol
STed 7 w ity e/ L Rdll
srferta 7 ferem 1R R/ 34dl

SITCATSRTON wdl: 1180 /&I
STCITTTERTE: 1130 /%bll

SITd FY FAfd 1123 /88Dl
Shifersiiferar 308 1% /2 ocll
StTicraroTi s 1183/ 3%all
StTfcreerd=ITeeRl - 1% / L wall
STl Afafg: - 1120 /cll
ST |9 @S 114/ ocl
ST gerd < 1/ 3cll
ST 9T 11¢ /36bl
ST S sheatere 113/ ¢dll
ST ANTRIG: 1120 /&8bl|
TR FeER: 118 0 /&4dll
STRIG IITSyEad 1%/ ¢bll
vt wore amiy 1] /2361
ISFIPRCEIERDICUIRETAR T
SHrerenor sty ¢/ 3¢all
Sfiam: waESETE 11k /gall
Stam: g iie ST ik / 2 ’bll
Siter ot SasRHToT Hy /Lall
STaTeeHT aerg ¢/ 38all
e aTRersa: 1y /¥dll
Sframi giear 1§/ el
SiamT EESTI |4 /bl
Sirameca=a HEver: 1w/ 3%dl
Shifeerfar g 1R/ 2¥dil
e UgETd IR /Rl
Fras AEray 12 o /uRcll
JGEAIIHIIS 1123/ R0bll
Fgcad &Y 1123 /R ¥all
S 39 o =l 11/ el
T T R we-118./ ¢vell



I fenm Reord ga- 1123/ ¢ecll
T il s 13 e/ ¢dil
T TR |Iee L/ 3odll

FIAEIEERT 113/ ¢bll

AT T~ 1120 /4ucall
m@wﬂnzz/xzbu ‘

FHGEITEARA: 1%/ 33l
FERTEISTRIA 18/ &of |
AR ik -1 0 /¥cll
v R wrgie-ny/2all
FEERRESFT 11 /¥l
IFEIRT ¥/ ¥3cll
TR 1123 /2%bll
FETRTOITET (1% /33dl
FrsETTeeRT = ¥/ 3%l
TS gRg-113R/¥3cll
TS Ya@a 1120 /uall
IR gRE e 1]/ 3all
FRAaEE: @-11R / 3¢cll
8 FRHILEHT 1%/ ¥]bl
ToFEER I 1R/ edl
TSI 1133/ 4bll
TS T 11/ 2edll
eI FEedT 112 /el
S ITEEERTS - 114/ L ¥all
Sfassiy Ton:-1 2 /¥ 2bll

q
T JEIRURA |14/ Luall
Tesserd: WHET 118/ ¥bll
o sweasieT 112 /¢ Rall
TSGR 1120 /2 2cll
TSIl FrEATE- 1120 /L&
qad: U 1120 /Rall
qEqETe HiaT: T 114/ 34cll
TACHHBSI 114 /udll
TR IETE - 112 /ocll
Tefefs==TT i/ Recll
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TR ISATTES: 116 /el

Tq T Fdd I ¢/ 33bI
aacH-IaTaeh: 1% /¥ 3bll
TEde JYUISYAT 113/ 2dll
TERTBENT 118/ ¢l
qeargan: Rerdi- 1120 /4wall
FedTeTAga- 112 / 2 ¥all
TETHTETHINA 118/ ¥ocl|

RS IRETHICERIRETRA T
afcarsreg a1 1122/ 2 &bl
qedd A9 1% /L% bll
Tearg=N faeaftss- 118 /x¥A
afcasremmrE: 13 /¥dl
T wrEREE: e/ 3¥di
s FHTfcHsTig 1% /3%dl|
REGERERELRINIALIL

s mon: fRmeR: 1123 /¥ 3bll
AT T |10 /2 obll
TNEIREMER- 11§ / 3oall
T aageT 1R/ 2bil

< TreAtieRT g 1y /edi
TEIFHYEG 11/ 3d
Fa: afvedt i 123/%¢dl

FEmRgRERd 1Y /2dll
TR TS 1123/ ¥all

TR 1183 /28blI
aamETeaTRn 1133/ L&l
TETETREEEdt 1R/ el
TREATETRETRINL R / ¢ ¥all
RIS JuTIg 1Y/ Ucbll
aaTeReEred: 1123 /edll

Teg i fram 1R /3%bll
TG W 118 /%dll

ARaTeHeRiNE ST 1R / 2 ¥dll

ag aenat i 18/ ¥dll

T gforE-g 123/ 2 ¢cll
e SRy 1R /¥dll




JamEfenssT = 41 11y /¥ dil
AT ST 1132 /22l
AYTEGYT &7ad: 1% /¥ bl

T =T -1/ ¥all
qE-atd LA ik /& Rall
edy=om: TR 1133/ 8cll
degeh A fage 123/ 2 3cll
&I T AT |G ¢ /el
Tagh FHTOH 1</ Rocl|
TR 7 Il /2 3all
FERIE ST 1%/ 4cll
el STEERT T1-112 /Wyt
. ARl FE 114/ 3Rall
TRICHT: TIRHMT: 1122/ UEbI
TEEIEESE! 13/ ucll

aed fgfaed wag 123/ ¢4l
aed Tafae wag 123/ ¢3dil
afg TR w118 /2 kdl
TEH: &EaiTa: 1R/ vudll
TEETHTY AT N o /43dl
TEATIRE TIIATY |12 0 /4Rl
TETE: TCIUE- 11 0 /LEcll
TETARTY ggarT 11¢/2Rbll
ToaTd J=&d 112 /33!
aferrfsrerar e 11y /udll

| TR GRS SR 114/ 30bll
THEYGRSSE-112R /< Rall
THTAT: GETH 1122/ 3all
THETEN 0 : 1] /2%cll
Ferca et 118 /2 Rdll
FESHEHR- 1< / L 8l
TUAEIRIAHTE - 1%/ Ecall
T RREETEREL-11R /2 8l
TNHAIEST: 110 /bl
THONEETRIS (1] / R¢all

FIONE a5 1]/ 2 Rall
TEEEEASHT: 1123/ ¥¥all
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o fearerifon: 1120 /340
FEATAGAAHHIT |14/ 3 ¥ell
TETERTE & 11R /¥oall
TOTRITIEAY €M1 1o/ 3all
TEHTTSETEATIRIG 112 0 / 0bl
Fedeatkafd: 13/2dl
T T TS~ 133/ R3all
T TFH 1% 0 /4 odil
AT 118/ 33cll

| areTeRmitrserat 1123/ Yall
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T faeaar a9 1120 / udll
agIatSidi- - 1% /Yl
TEET O 99T 1122 / ¥dll
araET UErEn: et 1188 /uccell
qmE aifieRl S 1122/ 4bll
amE arfaent 59 128 /30dll

ATSETEIH, 11 /el
qHFETEaE: 1122 /29bll
THTSEAEGT 1120 /&bl
ARG 1183/ <2bll
forlg wmeea: 123/33d!
RrfeTgUes: 1133/33b
frleraatfeisa: 183 /¥dil
o= Ta AT Tan: 118/ 4dil
Fsrqeent FEd: 1128/ 2&cl
T qEHTT, e/ 2 cli

o Tom: arat wan: 12 /uedi
 fooiy fomaa: 122 /4odll
 feom Awrai mam: 128 /4Rdll
 f&m: Sgar e 12e/u3di
A Y T 1Y/ 3edll
AsgRaTeg wifeeh: 1128 /83bl1
AsTsTiaTaen wE-1122 /33all
AT TSI 9 112 0 / Lobl]
o7 giERRIE T 1120 /& ecll
ARA: FHEITOAY 118 /Kbl
Qe gt 1R / ¥dll



Al w1 FHiRay 18R /wedil
Al FrERdeER- 114 / 3ocl
o: TTSEEIRRETOT 1R / Rucli
AT T 1123 /44dll
@ g Seafaauen: 118 /&Il
FATOTTA ST 1%/ ¥all
TATOTATIET 112 0 /¥ Rdl
RO aE- 1R / R %all
Tt e 128 /&Ll

Foreue wemuag 1R/ 2 %bll
T yafderfean e /&bl

ey yRE- 1w / 33cll
R yordeg 1/ 3 ¥all
Prrssicini- 18 /32all
Suarfasdwiar- 1R/ cll
SuETATRITE: 122 /32b)
aterafa |=-1] /Rocll
FarspriRn=: 1¢/¥oall
FRA FIENNG T e /Rall
R ETET- 1122 /4l
wrsaref: Ot 113/ ¥ell
e = Ag aureef-1122 / 3Rall
gAY 1133 /33cll

cafer: wa: e/ 3¢bll

RTRE IR 77 113 /4dIl
THRRE T 113 /¥ell

ERIHaIRa 1Y/ 2Rall
caEreArlt fgar = | 11 /Robil
TG TSTHT AT 1128 /4<bll

T Y ce 1120 /¥2dll
T

ZharmsagEnT- 112 /2 3cll
TReTTRicTa 113 /2 A

guefienteiiga: 13/34bll
) FHEIHEE 1R /Qedl

AR HIAT: 1122 /R4l
M WIa=IR: T 1Y /Wocll
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T ATIR-1132 /2 ¥ell
o iiu/22all
fergEaefifesst 14 /2cll
feretEeaT 113 /2 3cll
refopfeaarama: 1122 /&dl
3@ W TeRR 11R /odil
g ht: |-11R /ucll
g:@mreATions: AMfY-11R / &all
3@ YR 1% /&&dll
3T WRRNAET 1123 /6 3bl)
g-@we 3 lie/3odll
3:GuI: gEresal e/ 38cll
3! /2 2all
3 EERaed : 114/ 38|l
FHETIREHR |1/ Rcll

3 @aaaresId |le/22bll
3@ e 110 /2 ¢cll
geiTEaRiaSi |12 0 /2RIl
3@ gayH: 1123 /4dll
@A 7 TR 1133 /&2D
T IIg AT 1Y/ wcall
U< I 99 11¥/ 38all
SUEIRRTISERT: 1120 /33bl|

TEIAITAFTAR 11¢ /2 Rall
TR 1< / 2 9all

T wfcrameian 118 /3241

Y= FesIgy 112} /&&dN
oI IR 112/ 2l

IERGEAUR 11k /2 3bl
QUGS SHT: TB-113 /&cll
o TIRIEEH |18 /2 Rall
TS IEe- 18 /2 oall
EITETIgErE: 118 /33bl

EHQIIHE |14/ 2¥cll
G TEIIAL-11R / Lucll

SEArRTIET=Ad 112 /32dIl
TIATFHHTOSHT 118/ ocl]



<y fdanfa: 113/ &bl
STFAIITET -1 /¢ 3all

TRy WgEFETH, 1133/ %bll
SFAARREAT 1128 /w¥dll
IJgussEAtaq: 13/22dll

1 iR 11y /uRall
UMY ETERI 1w /2 obil
ot wgeTRaday v/ 3%cll
JEFYET IE W 118 /2 3cll
IR R aflera: 1R/ 3xbl
IFUURII 112 0 /all

<& TareHT FAISH: 1130 /2 2bll
&I FIERT: 1120 /2RblI
SRR 110 /3¢l
SIEETHRRI J 11 0 /¥ oall
JghITd: IR 1120 /84D
T gERame: 1128 /8&dN
SaccafiemeR: 1R /uEd
<& AR T 123/ dll
2R: wfifird wor- 1133/ 30all
SaarsTISHTT: 133/3Rdll
) areafafE o 123/ 3vall
gl SR 1133 /4ocll
Racafr e 183 /8¢bll

I ARETFTEH 1123 /Eccll
Sefsmglge R /rall

IFIHTEET-112 0 / Call
aryefistsitear: 1138 /¢4l
qME TR 112 0 /9bil
IR TRA 7: 11¢ /&bl
Sy R 1120 /ubll
Facae waEyT 1%/ ¥Edl
% TR 4 |14 /] Rcll
53 TUITEYT 1 [/ Rall
SR 9aH 14/ ¢bll
S TS 114 /3%bl
FRATOM A5 TR 114/ Re¢dll
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TeAOTTg TENTRAT: iy /33
SR THTEAT 14/ 3%all
oG 1w /2 3dll
SETTIRAT Y e 0/ 33dl
FAMIHR e 112 R /9ebil
FATCHSH IS ST 1132/ bl

SETINL: 113 /%Dl

SreRITEARIean 112/ 2edl|
FIRITAATH = 1% /¥R dil

gRorg T 1o /4 3dll
SNV T 18R /UWubll
feara:ww gig-1123/ ¥uall
g
Tdal q9T 113 /2 ¥cll
THaewIE = 112 /4bll
o FUI Y& W18 /4 Rall
SHITEEEI- 112 /2 %cll
T gERTRAT: 1% /93bll
wmion g famreRe 112 /22dll
ermient frasrdt = 1RL /22l
gaifeagImIE- e /¢l
elerdgesa: 118/ obll
eterdfenToTa: 112/22bll
gterdTieATeTa: 1e/Qobll
guiamigm: 113/20bll
g feriaaeaTsn- 113/ 3cll
erfemiaserh: |l /4bli
gmlemiaate: ¢ /&dll
grtemiaaiersT 11¢ /%bll
grtemiaaasy 11¢ / 3obll
gtemifafa Reaam e /33di
gmfed} 9 9 11¢/¥all
e = M 11w / €D
emterdi Wi 1R /%bll
gmtert ferafsman ile /ubn

I SRS 2 / 2ol
iR g g 123 /33¢ll



oiefehTEETon- 118 / el
FasgAIE F- 1120 /2l
et e e /el
THOEaT: ET-11R / 3¢all
 RISATEHERHE 118 /4 3cl
Tad: MAHFIAE 112 o /43bll
eTqfiredeq T 1122 /¥4bll

e fafaen f8 @1 1120 /32011
RO T 112 0 /¥ ¥bl|
RO Teh-11 0 /¥ Rall
o gEIIETEaT 113 /4bll
FEARISTATRG 13 /el
FHARRIFATRI- |18 / 2 cll
et aH Tag 1132/ &dil

giogfe: Tk Hifd: 133/23al
faar Foada 128 /¥Rall

FASTIATSRF 112 0 /&Rcll

QIR 11¢ /¥ocll

- o TR g /¥ ¥ell

& gaTRReaa R0/ ucll

S FUIRREA 1120 /¥Rcll
|

T Howl! FEgE 113/ ¥all

T HTGHRT T 114 /e dll

T FaFREET: 11y /&2cl

T SR T 1%/ 38dll

T AggH T anEd 1Y/ 3odll

J 9T Taq_ 1Y/ 3bl)

T 9 faw=ad 1y /R3dl

F e I 1R /Rall

T ST Fgeay 1123/ 34all

F dais= famaor: 13/ &dl

J afgwas g@H 1131 /4%bil

- aar Tgea e/ Lxcll

7 enf Steta @ 11¢ /bl

T RONIUE (1% /2 ]dll

T yeeiem= e /udll
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A YA: &t eI 1% 0 /ugbll
T GREE - 11w/ % Rall

T gyanfdal spEng 122 /22dil
T SIYHIIET ¢ /¢ 3dl

7 vyarf=a fist: g 11w/ 1

7 & wiwawe: 14/:bll

T gar afek: whaq ia/L&dn
7 ¥ A JaIki 13 /23cl)

T T TER 110 /¥scll
T o AfeF: s uu /3361
T forsa gade: HRR/Rdll

T g7 ugEfa w1 1Y/ 3&cll
T Torerey 7 =mma 1/ 3all

- foRwfamenss 118 /2 ocl]
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T afvr fammmra: 128 /¥¥dil
7 wsfifza a1 /3%l

T YATEH eEd- 1Y /wall

T gayaaiia: 11y /wedll

T TR HRef 128 /4 Rell
73 3 form wam e / ¥ell
TgEe T W L/ 4all
T QRIS 1Y /&Rdll
THTPE AR-11R/ 2 0all

B IEasIH 1 /43cll

I8 FHEIFIF 1S 0 / %l
TerferensY ae 1120/ 2 el
ToTferEnsiy gEw: 120 /udil
T FTIOT A 114/ 2D
e sl 118/ 3cll
ArRGTETEIFR: 114/ call
3wt ng /e dil
ATE: oSG - %0 /4ebli
i T MOFT - 120 /ucell
AT 1120 /U 3all
TSI ST 1123/R4bll

AT 91 a1 1120 /4Rbll



IcEm] o1 AT 1183/ ¥Edll
Teremieada =1 133/ ¥sbll
T TRIIERTII 1133/ 2bll
TeHT ARIARA: 1133/42bi
ATIOTIST I~ 122 /3%cll
fafirs v FE- 11U/ el
Tredfiafa 3 faet 122/33du
7S gEE= 11R/d

Tigeed wafafa 113 /%ol

T o Tt 1123/33bl1
AATTHAT A48T 14/ ol
= SrgrieEman: |14/ Lodl
THTed <rerAT Rerd-118 R /bl
AFTE: TfaEE- e /wall
AT SfaEE- 123/ ccll
AR o [1¢/ Rall
i¥EIsgaTas: (130 /¥obl|
ARSI 1130 /% 2all
sk T 1R 0 /& 3bl
ASIIRUES 1Y /4oall

TSRS |1 /4 Rall
TmAEH T8 g e /Rdi

THIAHIE: o/¥dll
ImRerglae: 1¢ /bl
TRIRHAGTHE 1120 /¥ubll
ATiTeaTEE SR 1123/ 34bll
TEgeaRiReId 1R /324l
T TR 112 o /€% dll
IR IR | LR/ &RdI
Tifa giexdieas iy /scll
TR, TR 4/ 2all
TR TR 14 / 2<bll
ARCIGEAEa: 1R/ bl
TRt Fefua 1y /bl
R 11k /22di
Farramficfy ug /xbil
Frrerer R g /R3bl
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FTeemfie 115/ 3%cll
FroreeaTmer 118/ 33b1

Frerenfaenssarar-112 /& xall
T smfa gy 1128 /¥udll
Tt Faiq e/ 3wall
Freaaes IFm-11¢ / Lall
Fread e lie /2l
TreoTgE e wesT 1R/ 3cll
fFcamecamTem: 1R/ &¥%dll
Fream=Tla: 18 / ¥2all
Srermfea: e /¥2dll

TR e/ 2 2cll
Trenfefafaa- 123/ 3all

Frenfens s 16/ 3¢bil
FrediepT wepfrster 1R /2 ubll
Freaiswat wrefg-23 /wRall
Frestea: fermmm: 11 /3¢b1
= oo agem T 18R/ R &all
Freed ifesre: 118 /2&dl
e wanfem: 123/ ¥ehil
Torjore 7 =rsd o/ ¢2dll
ol Aemisag 16/ 3all
Frefd awa: fepedt 122 /3¢l
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Appendix - 04

Some Important Words

(In Sanskrit Alphabetical Order)

IveM:  (SSS 8/11) -
evasion, concealment or denial
of knowledge. On the strength
of two logical syllogisms, the
argument of the Bauddhas is
just an evasion. cf. I T&
TIGHEEIST: By WRd |
(aoq\o 3o HTo --).

an

s1dfarE: (SSS 8/8) — a passage

or a statement either censuring
forbidden actions or praising
the enjoined actions. While
censuring it expresses the evils
or the evil results and while
praising it expresses the
meritorious and results leading
to the celestial words.

JadEd (SSS 8/37) - s
realised at last. Passive Present
3re Person Singular from 39 +

4l (wfd) 4P to end.

FeemaEy, (SSS 12/82)

means the five stages or the
states of the embodied soul are

birth (§7), childhood (FH¥RF),

youth (&), old age () and
death (WU). From among

thesg: the three are mentioned in
the Srimad Bhagvadgita (2/13).

383

arsfafg (SSS 10/69) means 08

~extraordinary powers. They are:

(01) forT

(becoming

‘extremely minute), (02) @M

(becoming extremely light),
(03) |fgmT (becoming extremely

great), (04) W& (the power of

reaching things anywhere and
from anywhere), (05) 3371 (the
weightiness of ruler-ship), (06)

gkt (irresistible will), (07)

3R] (power of subduing all

things) and (08) dRTEY
(masterfulness) .
remfaenfftmree:  (SMeH+31-

foem+ faffR+3ce:) (SSS 12/17)
where 3c¥: (produced) is used

“in the sense of IWIAM: (arising

or being manifested). Hence it
means the world of existence
(9=:)  arising or  being
manifested because of
Nescience appertains to the
individual Self. This means that

. the world of existence cease to

exist the knower of Brahman.

T, - (SSS 11/14) means

works of religion and charity.
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This term is defined in Manu
(4/26) as, “Per-forming
sacrifices and digging wells and
doing other acts of charity.”
Monier-Williams (P 169, Col.
03), 35194 (N) “fill up or stored
up sacrificial rites,” or the merit
of sacred rites etc. stored up in
heaven (Rgveda, Atharvaveda,
Vajasneyi Sambhita). Apte V. S.,
furnishes with 9d9, - fulfilment,
cherishing,  nourishing, a
reward, merit, an act of pious

liberality H@Wﬂﬂﬁ qadr-

A T | STHISHANE:
e Imge ¥/R8l
(opposite of 38 is thus defined
by Atri. U8 q9: G d&MT =d
Tl | Infasd Jeeay gefie-
farefierd 11 (P 345, Col. 03).

FHSHA, (SSS 8/24d) (Hi+
AMTGH+I) means perceiving
like the fruit of the Embllic
cyrobalan when placed on the
palm of the hand. It is the
phrase used frequently in -the
WERaeld, Cp.  SRIHoHad.
Hastamalaka is also the name of
one of the four disciples of Adi
Sankaracarya.

®8 (SSS 5/3) pitiable (self-

deception) is used in a sarcastic
way for the atheist systems who

384

censure the Vedas and the
Vedic systems of philosophy.

BRRTARY (SSS  4/49) the
term @1h in hIRUYLTHY is used

in the sense of A=y
FUSTUF.

FTE (SSS 5/13 means the

showers of rain by means of the
sacrifice known as is used to
refute the dgs. The word

FOO is explained by M.

Williams as, “connected with
the fruit of the plant Capparis
aphylla, a sacrifice in which this
fruit is used.”

Faeaq (SSS 8/4) means the
Absolution of the final Release.
This term is also used in the YS

(2/25) - TRIETCEANTIE §H ¢
g haeuq || (Bengali Baba’s

English translation is - From its
absence comes the absence of
conjunction; this is the
avoidance, the Absoluteness of
Perceptivity). Apte: Perfect
isolation, - soleness,
exclusiveness, individuality,
detachment of the soul from
matter, identification with the
Supreme Spirit, final
emancipation or beatitude (P
164, Col. 01).



Appendix 04

gagay: (SSS 4/61) to put
salt into a cut wound. It is an
idiom used normally when
some body enlarges or increases
the problem of the other.

TR (SSS 4/11) (be admitted)

Passive of Optative 3™ person

singular from g - TgIfd 9U to

take, to grasp, to seize, to catch,
to admit.

TRITERH (s
means the
perceived object, the perceiving
subject, and the perception.
Monier Williams, gives the
meaning of these words are: TRl

— belonging to or fit for seizing,
holding, catching or receiving,
U8k - one who seizes, takes
captive or perceives and Hfafd:

knowledge, intellect,
understanding, perception, etc.
(P 372, Col.03 & P 1115, Col.
02).

FATRI, TR (sss 4/16)
(Cp. R & Im
FHRTITIATROR, |- TS —
his #19=H (Para 04)) means 40
purificatory rites. [There is a
great divergence of views
among the writers on Smrtis as
to the number of ¥R,

Gautama (VIII.14-24) speaks of
forty §%bRs and eight virtues of

(SSS  4/21)

the soul, The forty T&FRs are:
TigH,  gHed, g,
SR, ATHERT, IENRH, 9,
3999 (08 in all), the four (04)
Vratas of the Vedas, ¥ (or
TAEa), e, five (05) daily
Ugass (for deva, pitr, manusa,

bhiita and brahma), seven (07)
URASs  (viz.  SA8HI, UrEUi-

vision of the

o, TSH), seven (07) Bl Ts
(in which there is brunt offering
but no soma) (viz. ITEITEH,

afigs, oigfom,  smE,
I,  FEeaye ™,  and
gamefl), seven (07) Soma
sacrifices (viz. wrfiem,
ISW, 392w, Wiewll, I,
IfeRE, o)) History of

Dharmasastra: Vol. II; Part I,
pp. 193 - 194.

T (SSS 5/13) means — a

speckled or variegated female
animal. It is a sacrifice of that

~name which consists of the

385

material such as, curds, honey,
milk, ghee, grains, water, rice —
a mixture of all these constitutes
the oblation in honor of
Prajapati’ is used to refute
Bauddhas. Both these do
express the importance of

v Vide. Gajendragadkar A. B. &
Karmarkar R. D.: Arthasamgraha, Notes
P49 & 232.
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Purvamimamsa. In determining
(the truth regarding) the unseen
(results of Vedic works), the
shower of rain declared (to be
produced) by (the performance
of) that sacrifice, which is
known as kdriristi, has to be
noted. The attainment of sons
and cattle from the sacrifice
known as Citrd and other such
sacrifices has (also) to be noted
in determining (the truth of) the
unseen results (Vedic works).

AEAFTANY  (TNEHT+THh+THTN
gui-eul) & (SSS 8/5 & 8/7)

means duty or non-duty i.e.
merit and demerit have
Scriptural injunction as their
authoritative basis. The
Scriptural injunction (JTET) is
explained as, “Piety is a matter
the distinctive characteristic of
instigation. The word
instigation signifies one portion
of the Veda which is the form
of injunction and it signifies the
entire Veda. Since the whole of
the Veda expounds Piety.”
(reTreguisat e (S o
2/2/R) wieew  fofirea-
ATl ar=y | afu
AeANeee JEHERAN | 95
T gHdrddaad gagfaues-
<A | (S1eieuE Wo 3, 7. 3))

386

Sgdl (SSS 12/26) (S| =
Hft: -7 &) means the old age
and the death. The word Ffd: (F)

death is an altogether different
word employed here.

Sfear (SSS 8/3 & 4) in the

sense of ‘after being born.” It is
derived from SF (S¥d) 4A to

be born or produced.

SEdM - (SSS 7/12) — suiting
fully - is a Frequentative

Present Tense 3™ Person
Singular from ¥ (¥2d) - 1% A.

to strive after, to be engrossed
in, to happen, to take place, to

be possible.

S (SSS 12/35) means is

possible or becomes.
Frequentative Present Tense 31
Person Singular from 2 - ¥

1% SIS to be possible, is

used to express intensity and
that too in negative sense. So ¥

SEAfd means it (ie. the

doership of the Self) is not at all
possible.

Sfaatead: - (SSS  5/31)
S+ o-ca:=fel sftauerd=
SfercaTd Weard @ 794 means the

soul is of two kinds, being the
Individual Self and Supreme
Self ().
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FHFHITER (SSS 3/8) (united

operation  of  knowledge,
according to M. Rarigicarya)
means the combination of the
Knowledge and the Action
which is refuted strongly by Adi

Sankaracarya in the Intro-

ductory (391GM) of his comm-

entary on Srimadbhagavadgita.
He writes emphatically that the
Knowledge only leads to the
liberation and never the
combination of Knowledge and
~Action.

RIS ECIEUIDR (qq-cam-
31fY- enfe+arerr + arel: ) (SSS

12/2) — the import of passages
like “Thou art That” (d<aHfy)

means that the Brahman forms
the import of Upanisadic
passages, such as a@df¥ (Cha.

U. 6/8/7) and that has to be
enquired.

qreet (F) (SSS 10/62) means a

star and hence it.is the same as
a@ (F) as used in o=

ARG | (Fofo 3/RE).

fag: weam (SSS 6/25) — the
three processes of dialectics viz.

(1) Discussion or dispute’
(d@1&:), (2) Controversy, debate

% Apte V. S., P 501, Col. 02.
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or wrangling discussion’ (S/e9:)
and (3) Cavil or captious

objection® (faraquar).

g9 (SSS 1/1) (is being seen)

Passive Present Tense 3™

person singular from 33T - g¥afd
— to see.

a9 (SSS 6/32) in
which the term 9&9€: meant to
be T+ 77 G: (one whose

clothes are new), but
understood as 7 T T G:

(one who puts on 09 cloths), but
due to the double meaning of
the word “d-new (as an

adjective) and 09 (as the
number noun). Here the first
case is a HHURT Compound and

the second one is a T
Compound.

aréEEEld: (SSS 10/53) ~the

manner of arrangement of the
system of blood-vessel-tubes
i.e. tubular organ of the body
There are 72,000 arteries or
veins in the human body,
though 14 are considered as the
main ones. These 14 veins are
Susumna, and others
(enumerated with their locations
of functioning under 10/53-57).

3 Ibid P 218, Col. 03.
* Ibid P 509, Col. 03.



Appendix 04

T (SSS 8/9) - the things

which happen to be the names
of sacrifices, etc., in the Vedas
and it is defined in the
Arthasamigraha (P 47) of
Laugaksibhaskara as, “Names
serve a purpose on account of
their character of defining the
matter to be enjoined.”

UgE: (SSS 12/70) - the
five sheaths (U1 F1:) are the

vestures or the covering of the
soul constituting of (01) Food

(3Egug:),  (02)  Vital  air
(IOF:), (03) Mind (FHIH:),
(04) Cognition or Valid

knowledge (fagmm:) and (05)

Bliss or Beatitude (3TH=HI:).

Vide. TaiU., 2/2/1-5.

qATSSHAT: (SSS 11/33) means

five igneous products and they

are produced from the element
of Fire, viz. the light, the
abdominal fire, anger, the eyes,
heat (§1).

gfigd: (SSS 2/11) a wise the

Lokayatikas & the Buddhas.
[Vide. Lokayatika in Chapter 03
of this thesis.]

R (W) (SSS12.4) -
the supreme lord - is correctly
translated by M. Rangacarya,
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(p.61), because TWH: is
normally taken in the sense of
T a1 s (T . e
@ lower lord) and here

(12.4) it is taken in the sense
W= T AISE WG 9
(wem:).

TeHTEM: (SSS 6/44 & 10/25)

.~ breath control for JToTI:.

uiarea: (SSS 5/4) — logic of

elimination. It is used to denote

the well known Upaisadic
phrase i 3fd (g0 :/3/8).

Tresiga: (e +3m@a:) (SSS
9/6) - Diseases such as boils etc.
The boils and other such
diseases are one of the three
miseries viz. 3Tf: (mental

agony), STfI: (physical disease)
and STIA: (trouble from the
Nature).

TIFTAUAH,  (TIR+ 0T
(SSS 12.14) in-bent power of

learning) i.e. the learning which
comprises of inward or inner
flow of understanding. Apte V.
S., (P 368, Col. 01) gives these
meanings also, “sloping down,
inclined, shelving, flowing
downwards, etc.”.
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Wear: (SSS 7/13, 8/35) — a

sin, a harm, contrary effect, a
sin of non-commitment (M.
Rangacarya translates it as “the
harm of sinfulness™). Gita 2/40
uses this word in the sense of
harm or contrary effect. Apte:
decrease, diminution, an
obstacle, impediment, contrary
or opposite course, contrariety,

a sin, an offence, sinfulness (P
361, Col. 02).

YRIER: (SSS 8/36, 10/38) -

the  process of  sense-
withdrawal. It is a technical
- term of the Yoga system and
hence Apte V. S. gives more
meanings as follows: drawing
back, marching back, retreat,
keeping back, withholding,
restraining the organs
dissolution of the world, (in
grammar) The comprehension
of several letters or affixes into
one syllable, effected by
combining the first letter of a
sitra with its final indicatory
letter, .or in the case of several
sitras, with the final letter of
the last member, thus 319] is the

JATER of the Sitra 333V, 39
(vowels) of the four Sitras
GV, FE, WA, A, & of
the consonants; 37 of all letters
(P 361, Col. 03).

GId: (SSS 11/55) — being
devoted. It is an Accusative
Plural, Ablative and Genitive
Singular  (here  Ablative),
Present Participle from (5] -

Tifd (1068) 1* P to like, to have

passion, to be attached or
devoted to. (Apte V. S., P 462,
Col. 03.)

T (SSS 8/12) is in the sense
of ‘in the street or on the road’

~ in TATgENATRIEd (like sentences
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of the men in the street or road).
It seems to be a favourite word
of Adi Saikardcdrya, as it is
also used in his famous

TeTedefaRfaaa=: (covering the

shoulders with the quilt of
discarded cloth following a

path) (Sdeussiile-¢8).

W0 (W+FST) (SSS 10/52)

by the philosopher’s stone. The
word W5: means mercury, the

philosopher’s stone. Its touch is
said to turn iron into gold. Once
the iron is changed to gold, it
does not regain its original
nature.

&g (SSS 12/9) - Potential or

Optative Mood is one of the
technical terms for SIBHRS

employed by Panini fafa-
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(Uroqo 3/¥/%03). This Mood is
referred to in connection to the
Upanisadic passage 3TTcHT FTded:
(SSS 7/5, 8/10, 8/35, 9/36, 12/7
and 12/11). They are: (01) &2
(Present), (02) &2 (Perfect),
(03) @< (First Future), (04) T2
(Second Future), (05) &§
(Imperfect), (06) GS& (Aorist),
(07) ¥ (Subjunctive), (08) B2
(Imperative), (09) &€ (Optative
or Potential (fafifég) and
Benedictive 3T3fifelg) and (10)
<€ (Conditional). '

d9Y: (SSS 12/24) a female

child. This word is mostly
accepted and understood in the
sense of a bride or a woman,
just as in (a newly married
woman or a bride). But here
Adjective employs in a different
sense of a female child (is born
when  uterine  blood in
preponderance).

FATFA [T
(ad+3/TFa+ faas) (SSS 9/5)

(in the Samkhyas) - the
discrimination of the manifest

and the unmanifest is different
 from the term fa9%: in the

Vedanta in which it means
discrimination, but of the
eternal and the non-eternal

objects (Frefaggfaas: ).
e (SSS 8/39)

characterised by the variegated
colour It is derived from &S

(Apte V. S. gives the meaning —
spotted, brindled, variegated,
varied, divided into various
parts. P 546, Col.03).

g (SSS 12/27) & wgfia:
(SSS 12/70) means hunger and

thirst, sorrow and delusion, old
age and death.

YL (SSS 12/70)  or
WAfa&M:- the six modifications
are: (1) Origin (§9), (2)
Existence (31f&cd), (3) Growth
(faaflomm:), (4) Transformation
(3fg:), (5) Decay (379&™:) and
(6) Destruction (9191:). The
same are enumerated by Yaska
in his Niruktam (1/2) as ST,
fowfa.

-X-X-X-X-~-
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Some extracts of comparison
(Sarva-siddhanta-sangraha & Sarva-darsana-sangraha)

The Sarva-siddhanta-sangraha (= SSS) as the name denotes, a compendium
of the principles of all the systems (@awl fysr=ami @¥%:) presents the

principles or tenets of 11 systems and hence there is no lengthy discussions nor
advanced argumentation of the Logic, because the motive of the SSS is to
present briefly' the general view of the systems to be known or learnt by the
beginners.

The Sarva-dar$ana-sangraha (=SDS) as its title indicates, a compendium of
all the systems of philosophy (WJ9T SMI ¥¥e:), presents almost all the

principles of 16 systems of Indian philosophy and hence it contains a large
amount of quotations and references alongwith an advanced logical
argumentation. Hence the qualified person is obviously a student of advanced
level, if not a profound scholar. Sayana Madhava, the author of SDS gives not
only vivid elaboration of the tenets of different theories but also provides
details, though he cuts short the discussion with the words like, “the text being
bulky, being afraid of the extreme extension of the test, one would be aloof by
the extreme extensions of the text, fear of bulkiness of the text, fear of extreme
extension™

Also in SSERIE in SDS: Sayana Madhava, while discussing fspama:,
elaborates the varieties of &8I (Indication).’

P SR uatiser geiaresfaaTer e /2314 1)
TMRRURL: 98 HETRY HE e/ 3379 |l
TIEIGYHRIET: &UEeY $2d [1I] /23 ||
AET AT IGT: THUEY Fed 133/ ||
2 (o) TRNTEEITE, .. (T. 30)I (o) Tufmaefieht.... (9. W)l (o3) frariirigrm. ..
(3. 3%0)1 (o¥) TUEGARREITRT. .. (3. 4L)I (o4) TFECHIHAHOREHIHIFEREMT... (9.
332)1 (o&) TFNRIEENIG.... (U. 3¢) (ov) fowmiimm 7 W&gE@... (3. ¥2¥)l (of)
TEAUHEANSTH. .. (9. §o&)l (oR) Ted Hrewrfimammifrd=mm... (3. &23)1 (R0)
forehEoa... (9. &¢¥) - udesies: (shoameEmrida:) dur. SARie wm w= iy |
g feme | IR | R00% |
P o g queErsERitrrfers Brn Srmmesaream 3 Jeeiivesgesee feer,

JuTggatita | 9.2.49., 7.800,
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The purpose of the Sarvadar§anasarigraha is to provide all the prevalent
philosophical systems in all necessary details and hence it is obvious that the
treatise is made for the advanced students of Indian philosophy of the time. So
he writes in the benedictory stanza, “Having thoroughly searched the Sastras
of former teachers, very hard to be crossed, the fortunate Sayana-Madhava the
lord has expounded them for the delight of the good. Let the virtuous listen
with a mind from which all envy has been far banished; who finds not delight
in a garland strung of various flowers?”*

The style presentation of the SDS is like a treatise discussing tenets of each
of the philosophical systems in the method of (mostly) Fo9=I, while SSS

presents the tenets in the manner a text book giving the idea of elementary

level. For this reason only Adi Sarkaricarya has employed his remarkable
brain by presenting the tenets followed by the refutation of an opponent by the
next philosophical system which becomes then the model for the successors.

Svami Vidyaranya briefly gives essence of YS under Urdssioasig, (15/2
SDS p 560) — Feof TR TEUIE- AT - el T e~ -am - e ena
THATINETA ¥ FEYEARTAEIaar SAERened: 99 F: Tq@eaTy
FHAT waf | FUSFISIY FHIA: THSEE gal: TE | qq" e Hoae
FATEEAH hdeatifd FEH | (it is while the soul is thus sﬁffering that, by the

practice of the eight subservient means, forbearance, religious observance, etc.,
eamnestly, uninterruptedly, and for a long period, and by continued resignation
to the Supreme Being, at length there is produced and unclouded recognition
of the distinction between the quality Goodness and the Soul, and the five
‘afflictions,’ ignorance, etc., are radically destroyed, and the various ‘stocks of
desert,” fortunate or unfortunate, are utterly abolished, and the undefiled soul
abiding emancipated, perfect Emancipation is accomplished.)

The similarity in principles found in the system of philosophy some of them
are as below: “The experience of the miseries of hell consists in the pain
caused by enemies, by injurious weapons, by disease and by other causes of

4 gdwmfogerat gauHeres e

HTCHTIVHIEE : TR Fia |
ICETRATCERYT TG SJUa] TSl

e e fafemysrid Wi 2 wssma 2
P F e | T SRR SIS | T THE: | T SRR WAl Enast
OHITSRIIEEr AT HaTIHERET: e RV, | 9 o SaTayH SR weaea |
ST TS, | TS T e sfRfsaeadt asyd W SR |
gAY, - T W afgw: (qa-Taa%-30) 13l 1|29, 1/¢, 3.22: 1l
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suffering. The Absolution (M) is death i.e. the cessation of (breathing) the

vital air.”® This idea is corroborated in the SDS,’ “the Absolution is the
dissolution of the body.”

The verse SSS 2/14° “The ritual of Agnihotra, the three Vedas, the
(ascetic’s) triple staff, the smearing of one’s self with ashes are a (merely)
means of livelihood. This is the opinion of Brhaspati” is taken verbatim'® and
also with a slight change'' in the SDS. '

Under SSS 4/28 the Sautrantikas believe that an external object (aTer+31¢)
is inferred (IFHFA) on the basis of the differences (3T=R:) such as blue,
yellow, etc. (i@ +Wa+anfif:) of consciousness (F&=HR:).'> Which can be
compared with TTEITERARARYGAG: | TgT I 9g-H, dadr 1 @ =en
FATEHT | ) Qg i | SDS 2.20 p.61 stgasing .

Sarva-siddhanta-sangraha Sarva-darSana-sangraha
1) |
%ﬁ‘@w&maﬁmﬁﬁm{&mﬁm : Afires 1o ftd weeRiETe: |
Es iR foRmy T FROE 1R /4 = e Fafd TemcayTeesTa e 1)

(1/13/11)
(2)
SRRy S I T | T g sty s aeenfy | o
AF@EERETT GRS e IR /ol = T AR frvarfe: wanfrag
ISR | (7. ¥)

3)
TEISE qel T8 Jacafasied: | EEAGR 9 ‘TEIse]’, “FUISeq,

Tarfare) &= warem 7 adis= e 1R /&N ‘o SER eI HTFTTRERToIafa: | 9.¥-4

& 3 welieafe\ = | TEeAT 3 = |

¢ TepTgvEY SReEETETRIES: |
HiErEg 7O T TR a3/ 2 ol

7 Cp. SDS 1/5 (P 08) Sg=aal Wie: |

8 Savra-darsana-dangraha, by. Cowell E. B. & Gough A. E., P 04,

? AR FN JETRAGUE FEUST | ‘
gfgdrerdim shfedhfa eeafa: /21

10 rfirgie et SeTReue Seua |
gladrerdr shfassf seeaf: 1 wogodo £ /%/3(3.8)I

' gty ) SeTfevs wemue |
gfgdreugiar shfdest urgfffar 1| gogodo 1/2¥/23(T.0)II

12 fredrarfe g sameriera: |
waTt=aernd e areneieegEEd /¢
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Y I ST RE: TIET=RAT 118 /8 Y.

4

a&ﬁ%ﬁﬁéﬁﬁﬁﬂéﬂmt frEr 7o Jarfeeve wemuaT |

gigdrereTA shfekfa gewfe: 1/ = gfgdrediar shfassf geeafa: 1
& 2 /¥/3(9.8)l
IR T AeTRIETE eI |
gfgdrevdiam shfaest argfafiar |

2/2¥/23(9.30)l1

(5)

Tera! ARerEETRYEE: |

HeTEg T ae TR AadT 1R/ S ol = JErediAE (34, 9. ¢)

(6) , .

IR THaTH | IRETE - T - YRS THawRH! |

F T Hefafa foen fospewm: /¥l = Fom: TR waw s foen fereme:

Igf 1 (R/20, 1. 44)

While comparing the style and presentation SSS and SDS, the SSS gives all
the systems in brief, while the SDS give elaborates at all the systems in detail
at many places as in: (01) The Patafijala-darsanam (SDS CH 15)" consists of
discussion on the grammar of the word 3R which shows very clearly that

framw’s SDS is a text book for the advanced students of the Indian
philosophy, also the explanations like the Locative in feert.!

Also T in SDS, 15/18 & 18% '°: Sayana Madhava, while discussing

the mantras and its description, mentions 02 varieties'®of mantras viz. Vedic
(02 mentioned) and (Tantric)"” (03 mentioned).

The SSS is an Introductory text for the beginners of the system of
philosophy especially the doctrine of Absolute Monism (FaeTad) while the

SDS aims at the scholarly presentation of all the advanced readers, perhaps an
utmost useful text to be exercised in the scholarly assemblies (I -TT).

~X-X-X-X-

13 Ry gives the title : 13. IgYR vsg ) fafg # SamRwor 19, p. 596.

4 ... 3 Frfirfirer g g g Safy w1 ift SR sfa sfrag s
e vatd | 9.9.4., 9. §oo.

15 <mfY’ gives the title : §¢. W= 3R 7T fad=m & ¢, Al o G TEhR.

6 aaven: G - AEmgafEg o, L

7. S Ee e | 9.2.4. . God.
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Concordance of
Sarva-siddhanta-sangraha (CH 10) with the Yogasitras

Sarva-siddhanta-sangraha Yogasiitras

fvrghrfiemads wildqreeamy
AeeESSTHATanTaR: | (2/%2)

(01) Yeadordr (20/)

(02) Fifaarha TR (30/R) - 'aﬁq\éaﬁqmm!ﬁmz (R/23)

(03) siRwafyufae v wnfeda Frong)
g fefaen @A Fae |
(04) 7= 3803 a1 TagETie o |
FEfoEnsy aEREiEtia: | = e dgeyi gwagfafaRer |

(20/%0 & 2R)  AFryfg ey FerygRrgamm-
: ittt 1| (3/%-4) ,

It

(05) The wftwmafiafa: 1(30/23) a1 5T: USRI 1l (2/3)

i

(06) The fimamit: of (10/14) R SR 1(2/2 )

yfuree (% /33) paraphrased by
* gafea and STRIE: (2/3¥%) by .

(07) The sfrdear (R0/24)

(08) The aT=ie: (20/28)

A IR WU 1(% /%)

AR (AesTaRevTa 11(3/¢)

(10) The TTeres STeRIEET: (20/30)=  NMRRREIESTRERNfa-a-

FIIeRy e et
Temfaguredsrmm: 1(2/30)

(09) The ar=rumETq (20/28)

(ll)g:tarﬁ(zo/u) = FERTETSE N HaueEE: 1(3/32)
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(12) TgF: (R0/2R) = (gEdHEEHSEE ST [daweya: 1l (2/32)
(13) iféw geameed serataRug |
TUT: G W ST 7a: | = o earacIresarara g RIgT 34 1 (3/30)
(20/38)
(14) siféan gerr sereafiu |

IHT: 9 W ST 7alt: (R0 /38) = SRR IGamaTa s
e HEEar 1 (3/32)

(15) arfearm: vt oo afaet SEekm - iiRamfosr aafEe A 1(R/34)
GRGHIEaTE WERETECEST: | = Scayfasri Farsesead || (:/38)
(20/3¢) SFEANTBET GEtEET 1 (R/30)

(16) STTAGETETY: GARNAA! 99 (30 /3%) = Hmegad g@em: I :/¥R)

(17) wafaenfimmtz: e e 1(20/33) '
= FRRFEEleEaETE: | (3/¥3)

(18)3@3@@%@@1@&3@@%&% 1 (R0/3R) = TATCTRTIEITARTAT: 1| (/%Y%)
wfrfafEiatarErTg i (:/¥4)
Wﬁmu(?/xa)
Tt grEHTET: 1(R/%¢)
(19) formre Syraar: wmgron fafaen Rar
YT aTe: Tefmaen: 11(%0/3R) = JnE-etEe arom 11(3/%)

(20) TiresrfeaeTy TerrEwar |
ST AHTTRGIAT TaTerH: Iafcefd: 11(20/%2) =aaaa§mmn(‘3/?)

(21) firerrieasTy SeEedEwa |
ST WA aTerH: YErafeRafd: (120 /%) = qrﬁﬁ%ma{smn(a/?c)

(22) wz=sfy wmniee) aronfesrt waq)

sy T Frefforam ity wma: v i(R o/ ¥x) = aenfy foe vdttefffa:
IR (2 /42)

“X-X-X-X-~
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Appendix 07
Qualities and their characteristics

(with special reference to Chapter 11/4 - 30)

Qualities and their characteristics
(with special reference to chapter 11/4 - 30 of Sarva-siddhanta-sangraha):

_Nature of Qualities

T (Quality) LIS : qq:
B EAL best middling low
Wepid: S5 o |
(Temperament) | (phlegmatic) | (bilious) (theumatic or windy)
SSS 11/5 SSS 11/5 SSS 11/6
oi: White Red Gray-black
The persons endowed with three Qualities are distinguished as under:
Person Best Middling Worst
HATCHT /Y5 (wrRae:) (=) (ame:)
SSS 11/4 SSS 11/4 SSS 11/4
LT ICH Watery Fiery Windy
Nature (57) (=fi) (war)
SSS 11/7 SSS 11/7 SSS 11/7
Characteristic 29 27 (SSS 12 and 23
(|vmE:) & | (SSS11/8-12) | 11/15¢cd- (SSS 11/25)
iti and 17 (SSS 20ab)
Qualifies (T) 11/13-15ab) | And 19 (SSS
are enlisted 11/20cd-24)

The persons endowed with three Qualities viz. are distinguished by means
of their respective appearances, activities, etc. their distinctive features
presented respectively as under:

The distinctive features of a Sarfvika person (SSS 08-15ab): (i) 29
characteristics are : (1) the colour of lotuses, (2) of gold, (3) of phlegmatic
temperament (4) the joints of his bones are invisible, (5) he has a compact and
broad chest, (6) his body is big (and well grown), (7) he is deep (and
dignified), (8) muscular, (9) handsome, (10) has the (steady) gait of the
elephant (11) he is noble-minded, (12) his voice is like (the sound of) the
tabor, (13-15) he is intelligent, merciful, truthful in speech, (16) and
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straightforward, (17) he is not (apt to be) trouble by the annoyances of petty
griefs, (18) he is similarly (not troubled) by heart, (19) he is abundantly
blessed with many sons and servants, (20) is possessed of great vital potency,
(21) is capable of enjoying delightful pleasures, (22) he has a virtuous
disposition, (23) is moderate in speech, (23) he does speaks harshly, even in
boyhood, etc. (24) he happens to be free from crying (in consequence of
disappointment), (25) is unaffected by unsteady wishful-ness, (26) he is never
very much tormented by hunger, (27-28) he eats (generally) a small quantity of
sweet and gently warm food, and yet he is strong and (29) he inwardly puts up
with enmities for long without retaliation.

(ii) 17 qualities are: (1) courage, (2) intelligence, (3) memory, (4) love, (5)
happiness, (6) modesty, (7) agility of body, (8) freedom from indebtedness, (9)
equanimity in behaviors, (10) healthfulness, (11) absence of mean-ness, (12)
steadiness of purpose (13-14) not (being prone) to indulge in boastful talk
about pious deeds done in response to religion and charity (15) bestowing
favours by the giving of gifts, (16) freedom from covetousness in relation to
the wealth of others and (17) mercy for all beings.

The distinctive features of a Rajasa person (SSS 15cd-24): (i) 27
characteristics are: (1) extreme thirst, (2) is (much) troubled by hunger, (3) is
given to unlimited eating, (4) the hair (on his head) is brown, (5) he has few
hairs (on the body), (6) his face, feet and hands are ruddy, (7) he cannot bear
heat, (8) has a warm body, (9) he perspires freely, (10) is possessed of an
offensive smell, (11) he becomes healthy through the clearings of bowels, (12)
the possessor of a soft abandon, (13) he is apt to become very angry, (14-15)
proves to be a hero of excellent bearing and of (high) self-respect, (16) he is in
dread of distress, (17) is endowed with (great) earning, (18-19) he is fond of
flower-garlands and fragrant unguents, etc., (20-21) has a very happy and
bright appearance, (22) he has (comparatively) small vital potency, (23) his
carnal desires are very limited (24) he is not a loved favorite with women, (25)
in boyhood he puts on gray hairs, (26) having red hairs, (27) he becomes
subject to the eye affection (called) nilika.

* (ii) 19 qualities are : (1) he is physically strong, (2) enterprising, (3) given
to enjoyments, (4) is always in possession of wealth and greatness, (5) he
always eats such food as is sweet and fresh, (6) he has no liking for what is
pungent and sour, (7) he takes food which is not very hot, (8) drinking much
water while (doing s0), (9) his eyes have very thin and scanty eye-ashes, (10)
he is apt to be fond of cold water, (11) he becomes quickly reddened in color
through anger and through the heat of the sun, (12) illiberality, (13)
unmerciful-ness, (14) enjoyments based upon pleasure and pain, (15) disregard
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of others out of personal pride, anxiety, (16) cherishing enmity, (17) taking
away another’s wife, (18) shamelessness (19) and hypocrisy.

The distinctive features of a Tamasa person (SSS 25-30): (i) 12
characteristics are: (1) He is wretched, (2) an envious, (3) a thief, an
unrefined one, (4) firmly atheistic, (5) The ends of his hairs are split to a
length, (6) he is lean, (7) black and (8) very hairy, (9) his teeth are rough, (10)
incompactly set, (11) thick, (12) his body is gray with dust.

(i) 23 qualities are : (1-6) His courage, intellect, activity, eye-sight,
movement and memory are (all) unsteady, (7) his friendship is unenduring, (8)
his talk is always incoherent, (9) a gourmand, (10) addicted to hunting, (11) is
full of dirt, (12) fond of quarrels, (13) he is incapable of bearing cold, (14) is
fickle-minded, (15) fault-finding, (16) has a rough (broken) voice, (17) his
changeful talk (ever) relates to what is near at hand, (18) he is always given to
take delight in music and musical instruments, (19) he enjoys sweets and other
such things, (20) is (also) fond of well-cooked and sour eatables, (21) he is
seen to be possessed of very little bile and phlegm, (22) he sleeps much and
(23) lives with the aid of scanty livelihood.

-X-X-X-X-~
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Evolution (3cX:) of the attributes (7[oT:)
(with special reference to chapter twelve 12/86cd-96)

(01) Chart A

Person (T%9:)
(Bliss)
}

Two fold knowledge

inwardly directed outwardly directed

() (7TE)

Primordial Matter

(srper:)

~(Nescience)

Voo l

Earth Water Fire Air

Ether
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(02) Chart A
The subtle & gross element of earth
evolves (05 + 05) following attributes
(@) : (i)
05 out of the subtle element 05 out of the gross element
(01) egoity, (01) bone,
(02) the vital air of inhalation, (02) skin,
(03) the nose (03) flesh,
(04) smell, (04) blood-vessels (7IT€l) and

(04) the organ of evacuation (T4). | (05) hair on the body (95).

The element of water evolves following (05 + 05)

(01) the mind (01) urine

(02) the vital air of exhalation (379H), | (02) phlegm
(03) the tongue, (03) blood

(04) taste and (04) semen and

(05) the organ of reproduction (37%y) | (05) the marrow of bones (%)

The element of fire evolves following (05 + 05)

(01) the intellect (01) sleep

(02) the vital air (38F) rising up the | (02) thirst

throat (03) hunger

(03) the eye (04) sexual appetite and

(04) color (or form) and (05) laziness

(05) the feet

The element of air evolves following (05 + 05)

(01) the mind (01) walking,

(02) the vital air of diffusing through | (02) jumping,

the whole body (&), (03) climbing,

(03) the skin, (04) rising up and

(04) the sense of touch and (05) obstructing

(05) the hands.

The element of ether evolves following (05 + 05)

(01) the knower-ship, (01) desire,

(02) the vital air of digestion (§5H), | (02) anger,

(03) the ear, (03) covetousness,

(04) sound and (04) fear and

(05) speech (94ab). (05) infatuation (96-97)
-X-X-X-X-
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