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Chapter 02

A Detailed Study of Sarva-siddhanta-sahgraha 
(Verse-wise Summary & Observations)

Chapter
No.

SSS
Name of the Chapters

SDS
Name & Number of the

& Total verses chapters
1 Upodghata-prakaranam (25) —

2 Lokayatikapaksa-prakaranam (15) Carvaka-Darsanam (01)
3 Arhatapaksa-prakaranam (15) Arhata-Darsanam (03)
4 Bauddhapaksa-prakaranam Bauddha-Darsanam (02)

(i) Madhyamika-matam (17) -

(ii) Yogacara-matam (09) -

(iii) Sautrantika-matam (07) -

(iv) Vaibhasika-matam (40) -

- - Rmanuj a-Darsanam 
(Visistadvaita-Vedanta) • (04)

- " Pumaprajfia-Darsanam
(Dvaita-Vedanta) (05)

- - Nakullsa-Pasupata-
Darsanam (06)

- Saiva-Darsanam (07)

- - Pratyabhijna-Darsanam 
(KasmlrT Saiva-Darsanam) (08)

- " Rasesvera-Darsanam
(Ayurveda-Darsanam) (09)

5 Vaisesikapaksa-prakarnam (37) Aulukya-Darsanam
Vaisesika-Darsanam (10)

6 Naiyayikapaksa-prakamam (44) Aksapada-Darsanam
(Nyaya-Darsanam) (ID

7

8

Prabhakarapaksa-prakaranam (15)

Bhattacaryapaksa-prakaranam (41)

Jaimini-Darsanam
(MImaihsa-Darsanam) (12)

Panini-Darsanam
- - (Vyakarana-Darsanam) (13)
9 Samkhyapaksa-prakaraiiam (40) Sainkhya-Darsanam (14)
10 Patanj alipaksa-prakaranam (69) Patanj ala-Darsanam 

(Yoga-Darsanam) (15)
11 V edavyasapaksa-prakaranam (65) -
12 V edantapaksa-prakaranam (98) Sankara-Darsanam 

(Advaita-V edanta) (16)
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The above chart shows clearly that Sarva-siddhanta-sahgraha 
(SSS) discusses the 11 systems in 12 chapters with the 1st chapter of 
Introductory, while the Sarva-darsana-sangraha (SDS) discusses 16 
systems in 16 chapters. Both the works start with the Lokayatas or 
the Carvakas, but then SSS presents Arhatas first and then the 
Bauddhas, while the SDS takes first the Bauddhas and then the 
Arhatas.

Thereafter the SDS introduces 06 systems more in the discussion 
in the chapters 04 - 09: Ramanuja-Darsanam (Visistadvaita 
Vedanta) (04), Pumaprajna-Darsanam (Dvaita Vedanta) (05), 
Nakullsa-Pasupata-Darsanam (06), Saiva-Darsanam (07), 
Pratyabhijna-Darsanam (KasmTrl Saiva-Darsanam) (08) and 
Rasesvera-Darsanam (Ayurveda-Darsanam) (09).

Then follow the two systems of the Vaisesikas and the 
Naiyayikas 05 & 06 (SSS chs.) and 10 & 11 (SDS chs.) names as the 
Aulukyas & Aksapada respectively. The SSS discusses the Purva 
Mimamsa under two separate chapters (SSS 07 & 08) with the 
names of Prabhakara and Bhattacarya i.e. Kumarila Bhatta, while the 
SDS treats them in one single chapter.

Then follow both the SSS & SDS three systems viz. the
r

Samkhyas, Patanjalas, Sankara Vedata respectively 9, 10 & 11 (SSS 
chs.) not including Panini-Darsanam (Vyakarana-Darsanam of SDS 
Ch. 13) and 14, 15 & 16 (SDS chs.) not presenting Vedavyasa 
system (of SSS Ch 11).
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Verse-wise Summary (SSS Chs. 01-12):

CH 01 (01-25): Introductory

Salutation to Brahman, the Being variously understood in all the 
systems of philosophy and to be realized in the Vedanta (01).

The auxiliary limbs (ckhflPl), the secondary limbs (MI:) and 

the supplementary Vedas are all helpful to the Vedas, are 14
sources of knowledge regarding duty (spf), wealth desire

(Wl) and Absolution (Pt$r) (02).

06 auxiliary limbs: the science of pronunciation (%^T), grammar 

(o*0«b<uiH), etymology (ftwf), astronomy rituals code

(^Fl) and prosody (03).

04 secondary limbs: Science of Investigation Logic
(^KRI'lfciH), the Puranas and the Law Books OFjfd), are the outer 

limbs connected indirectly to the Vedas (04).

04 supplementary Vedas: the Science of Medicine (sjRpfo), 

Science of Political Economy Archery (SFpfc:), and

Science of Music (05).

r

06 auxiliary limbs: Siksa teaches the distinctive characteristics of 
Vedic pronunciation, Vyakaranam gives out the characteristics of 
words and combinations, Niruktam teaches the derivations of the
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words, Jyautisam mentions prescribed times for the performance of 
the Vedic rites, Kalpa gives out the details of procedure of the rites 
and Chandoviciti teaches the number of the moraes (w) as well as

syllables of the various kinds of metrical stanzas (06-08).

04 secondary limbs: The science of Investigation is devoted to the 
enquiry into the meaning and aim of all the Vedas. The logic deals 
with the characteristics of an authoritative source of knowledge 
(3RFPI). The Purana supplements and amplifies (the Vedas with)

such Vedic topics as belong to lost recensions of Vedas and in the 
form of stories relating to great men, the Puranas urge on the pursuits 
of the true aim of life. The law books regulates, by means of the 
classification of right and wrong deeds as appertaining to the various 
classes of people and (their) stages of life, the duties to be performed 
(by all) in life (09-11).

The Ayurveda points out what makes for length of life and for 
health: by means of the sections relating to the duties, to the causes 
(of disease), etc. The Arthaveda is devoted to the study of 
distribution of food, drink and such other things in sacrifices as well 
as by safeguarding them (form loss and destruction). It is suited to 
bring about the fruition of the aims of life. The Dhanurveda leads to 
the overthrow of enemies. The Gandharva-veda is associated with 
the employment of the seven notes of the gamut (12-16ab).

The Mlmamsa alone consists of twenty chapters and is divided into 

two parts in accordance with the subject-matter. The Purva-MTmartisa 
deals with the subject of the ritualistic works. Jaimini has composed 
the aphorisms in twelve chapters, Sahara has written the commentary
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on which there are the Vartikas of Kumarila Bhatta and Prabhakara 
(16cd-19).

The Uttara-MImaittsa consists of eight chapters in two parts viz. 
Devata-kanda (the part dealing with the deities) and the Jnana-kanda 

Both have their aphorisms composed by Vyasa (20-22).

The authors of (philosophic) aphorisms viz. Aksapada (Gautama), 
Kanada, Kapila, Jaimini, Vyasa and Patanjali are the believers in the 
Vedas (23).

Brhaspati, the Arhata or Jaina and the Buddha are opposed to the 
(religious) path of the Vedas. They have been regarded as the 
expounders of authoritative systems (of religion and philosophy) 
(24).

They have established the conclusion that the Vedas are not 
authoritative. Hence they have to be refuted by all those maintaining 
the authoritativeness of the Vedas (25).2

CH 02 (01-15): System of the Lokayatas

There are only four ultimate principles (elements) viz., earth, 
water, fire, and air (01).

1

2

1/22 speaks of the commentary in four chapters composed by the venerable teacher

The chapter ends with the colophon - Thus ends the first chapter called Introductory 
G'-iWld) in the Sarva-darsana-siddhanta-saiigraha composed by the venerable 
Sankaracarya - #
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Whatever is perceived directly that alone exists. That which is not 
perceivable is non-existent. That which is rarely seen is the 
unperceivable. It can not be really called seen, if it is unseen, like the 
horns of a hare (02-03).

A man feels pleasure or pain by nature, but merit and demerit 
should not be postulated here (by other doctrine-holders). Hence 
other than nature (WTR), there is no cause in coloring the peacocks

wonderfully and in the cooing of cuckoos (04-05).

The Self (3TIcR7) is the body itself in which the intelligence, is

found to be embodied in the modified forms produced like the red 
colour produced from the combination of betel, arena-nut (1JJT) and
lime (^ofq) (06-07).

There is no other world higher than this nor heaven (W?:) nor 

hell (TC^:). The other worlds Siva-loka, etc. are all invented by 

ignorant impostors (ydl<=h:). Its enjoyments (06 are listed) consists in

partaking of sweet food, etc. The miseries (03 are mentioned) of hell 
consists in the pain caused by enemies, etc. The Absolution or is
death (itself) i.e. the cessation (PicicfdH) of the principal vital air 

(3JFTTR5) (08-10).

A wise man should not take any trouble in penances, fasting, etc. 
in order to get Absolution (11).

The poor and hungry persons have invented the conventions like 
chastity, gifts and sweet dinner. The travelers praise temples, houses
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for drinking water, etc. The ritual of Agnihotra, the three Vedas, the 
(ascetic’s) triple staff, the smearing of one’s self with ashes are a 
(merely) means of livelihood. This is the opinion of Brhaspati (12-
14).

A wise man should always enjoy pleasures in this world by 
means like agriculture, the cattle-rearing (7fft8R), trade, politics (3^5)

and administration (Ttfcf), etc. (15).3 4

CH 03 (01-15): System of the Arhatas (Jainas).

The doctrine of the Lokayatikas objectionable (aTF^?:) by all 

other philosophical controversialists (Tf^+4lld4lH) is being refuted by 

the Jaina ($mul4>), through his own doctrine (01).

The heat of fire, the coolness of water, the sound of the cuckoos, 
etc. are due to the variable nature, and not due to anything else (02).

Pleasure and pain are transient, and are not the nature of the Self. 
Hence they determine merit and demerit i.e. the seifs invisible 
results of previous actions (3T-<s2) which, for the Jainas, is

established by the scripture (3TPTR) (03-04).

Lokayatikas approve the inference (^hWH) of fire from smoke, 

as the Jainas do (05).

3 SSS 02/15 comprises of 06 lines.
4 The chapter ends with the colophon -Thus ends the second chapter called the system of

the Lokayatikas in the Sarva-darsana-siddhanta-sarigraha composed by the venerable 
Sankaracarya - ffcl TPT fsiJk y=b<uIH. I
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The Jainas know clearly the seen (fg) and the unseen (3T~fg) by 

03 means of proof: perception, inference, and scripture (06).

Human beings of three kinds are: the perfected ones (%£!:), the 

bound ones (®F^I:) and the hellish ones (TTC#qT:). The others become 

perfected ones with the aid of formulas (*F5r) and the powerful herbs 

(-qim) (07).

The Absolution (Htsd) results from the combination of knowledge 

and works (fH-^f-TTtpRT) taught by the spiritual preceptor (08).

The Absolution consists in the souls having no veil of obstruction 
i.e. bondage or the obstructive covering of the knowledge (09).

All the bodies with their organs ($PsW) made up of ultimate 

atoms follow the merit and demerit (10).

The selves of creatures in the body-cages are of the size of their 
respective bodies, they are attached by reason of (their) ignorance 

(11).

The body is the only obstructive covering of the Self, like the 
cloth, etc. of the body and no other coverings, otherwise there will 
result the logical fallacy of a regressus in infinitum (3Tf+3ra1wfcr:)

(12).
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The yogis do not cause any pain to any living being (Mll«MidH) 

and move about as sky clad i.e. naked persons (%+sm) with

celibacy. They carry peacock-feathers and practise postures like 
Virasanam. They eat out of their own hands and are engaged in 
silent meditation (13-14).

They5 are stain-less (frfe) and are able to destroy sins of their 

followers. He is the omniscient (TT^+1:) holy master of the world 

(^PT^+t^:) and he is established as an authority on the Absolution He 
should be followed by all (15).6 «*?

CH 04 (01-73): System of the Bauddhas

This chapter deals about the doctrine of Bauddhas under 04 
heads: (01) Madhyamikas 01-17, (02) Yogacaras 18-25, (03) 
Sautrantikas 26-33 and (04) Vaibhasikas 34-73.

04 (01-17): The Madhyamikas

The Bauddhas now (■OhMciH) discard (wfMi|f#cf) the system of the 

Jainas (SPFRi), just as they discarded the doctrine of the Lokayatas 

(01).

5 SSS 03/15 comprises of 06 lines.
6 The chapter ends with the colophon - Thus ends the 3rd chapter, known as the system of

the Arhata (or Jainas) in the Sarva-darsana-siddhanta-sarigraha composed by the venerable 
Sankaracarya - Jjfd TOjclW) TO cftfPf I
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They are of four classes by reason of their difference in views 
(tRT+^T) with their scriptures impelling men to live according to

their qualifications (srf^oFR) (02).

The intellect (ffe) is the consciousness and not an internal 

instrument because the awareness (WH#) and the

understanding (|pjcf) are (generally) the synonymous (TtfTcar) (03).

The three of them accept the understanding («(fe) is the reality. 

The two of them accept the external objects (^Tfr+srsfjf) is the 

reality. But they differ in respect of the external objects (04).

The Vaibhasika: External objects are established through direct 
perception (3?c4$T+1If§[), the Sautrantika: External objects are inferred

(srptef) from the forms of consciousness (ffe+3TEFK), the Yogaeara:

Consciousness is the only real and the Madhyamika: Consciousness 
does not exist at all (05-06).

The Madhyamikas: the ultimate principle (RTrTq) is free from four 

possible alternatives - not existent, 4 3T5Rf - not non existent, 4 

- neither existent nor non-existent, 4 "3*TT«fT not

any thing else different from both (07).

The non-existent (3TORf) like horns of a hare (TRT+TJW+Trl) cannot 
be produced by any cause. The origination (4c4fri) is admitted in the 

case of an existent (W:) (08).
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It is not possible for one and the same thing to be real and unreal 
entity (¥^+3T-iftf+*fw) nor can it be distinct from both (09).

The ultimate principle is Nothingness (^Pf) outside the scope of 

the four alternatives (-3^1 id) (04/07 above). In the enquiry (1cNi4cl) 
about the identity or the difference (f*lW) between the generic 

characteristics (';5nfh) and the individuals (^ifdHct), if different like 

the toes (3^g+^cf) perceived separately in the body of the possessor 

(°qRri). The individuality belongs to the ultimate atoms (TTWnj#) 

(10-11).

The Vaisesikas and others have described the characteristics of 
ultimate atoms (4<4iukllH) coming together at once (^Ncf) in sixes

(qd4iH). All the six atoms of the same measure occupy the same 

space (^TTR+^ir^q) and form a single atom (sfj) (12-13ab).

The generic characteristic (^nfh) of the Brahmin-hood can not be 

produced by the study of the Vedas (4^+41^!), means of sacraments 

(trl'W-ilt:) or by both. Otherwise the study of the Vedas would result

the Brahmin-hood and then a Sudra in another province would learn 
the Vedas. In this world every Brahmin has undergone all the forty 
sacraments. A single sacrament cannot make any person a Brahmin 
(13cd-16).

As there are neither generic (wfcf) and specific (oM&d) 

characteristics nor the principle of consciousness there is
no object to be known (t^+^PIM). On the strength of this, the
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Madhyamikas admit (RwiRdq) themselves the ultimate principle of 

nothingness (17),7

04(18-25): The Yogacaras

The Yogacaras the believers in independent existence of the 
consciousness ftiltfMd+'TI#) refute (Rll'Wfd) the theory of

Nothingness (TpTfTf) stated by the Nihilists (18).

As everything is mere nothingness (TT^+i^c^) for the Nihilists, 

they have no right to take part in the discussion (31%) with

others (holding something as real). Hence they cannot prove their 
own position and disprove the position of the adversary (19-20).

The nature of consciousness (f^n?TT) is indivisible (3T-fc|*fH) by 

way of confused visions (1wrff¥d+^#t:), it is seen to be 

differentiated (^kdiq) into the perceived object (UTW), the perceiver 

(ingeh) and the perception (qRffd) (21).

The qualified persons (3tRrptR°T:) receive the knowledge of the 

ultimate truth (dWf) through the means (TR), the object (^f) and 

the result (W), etc. (22).

7 SSS 04/17 comprises of 06 lines. The editor remarks: Thus ends the system of the 
Madhyamikas.
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The intelligent principle of consciousness (<gfe) is the only 

existent. Its oneness (^=bc3h) is destroyed (fcls^cl) in consequence of 

the varied character (nHic^icl) of its manifestations (^frf^RFT) (23).

Just as only one body of a young woman (OTST+tig) is looked 

upon differently (f=l<+eM:) as a corpse (<pN), a lustful lady (=hifqTl) 

and an eatable object (<Wf) by an ascetic, an amorous and a dog

respectively, similarly the only one ultimate principle of 
consciousness is postulated as the generic
characteristics, etc. (^loMlR) (24-25).8

The deluded ones (WF^:) wrongly differentiate (fc|=bfeHcii) the 

momentary (^rfw) and the self-luminous principle of

consciousness (^fe) in three ways (%4T), while the Absolution 

wishers (’95^3:) regard it as only one (26).9

04 (27-33): The Sautrantikas

Consciousness alone has here (in this system) been postulated by 
the clever Yogacara. There can be no perception. Therefore, 
according to us, external objects also exist (in reality) (27).

The Sautrantikas believe that an external object (^TW+ST8?) is 

inferred (3-^dkcl) on the basis of the differences (sTRft:) such as 

blue, yellow, etc. (Tte +'#f+3Trf^hJ:) of consciousness 

(28).

8 WI ^gRj grlpjj^,j^o^o ^|j
9 The editor remarks: Thus ends the system of the Yogacaras.
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The sense organs like the eye (^TSJi+snfsfr) lose (^ft°TTfr) 

themselves in five sense objects like color, etc. (¥T+3TTf^j) and there 

is no sixth sense (W[) to apprehend (ins^n) (29).

The ultimate atom of 06 parts helps to prove that an

external object, is perceived. Even the element known as Ether 
(3tl=bl^l) is such (30-31).

All things are momentary. Their forms are displayed by 
consciousness (^^l^k+fd'ajfwtcfT:) • They are always inferred

(3^d)dl:). The objects of perception (fdt^cdH) is a cause (^H) of 

bestowing a form upon consciousness (32-33).10

04 (34-73): The Vaibhasikas

In the theory of the Vaibhasikas, there is a slight difference from 
the theory of the Sautrantikas. External objects are (generally proved 
to exist) by means of direct perception; but it is only here and there 
that they have to be (known) through inference (34).

The ultimate atoms, gathered together (^fl^idl.-) in accordance

with their special capacity exist as the massive expanse of external 
objects ('^nw+sf5?) (35).

One sees a forest only at a distance, but on going near it, one sees 
just the creepers and the trees (T^+^+^fcil^ci:) (36).

10 The editor remarks: Thus ends the system of the Sautrantikas.
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The clay (^:) transforms into the pot that transform into the 

potsherds (=hm<?ircj). They again transform into the powdered 

particles and that finally into the condition of atoms

(WJcTTT) (37).

The four schools of the Bauddhas are unanimous (A'WH) in the 

determination (fwf) of the nature of the inner principle of the ego 

(3T^nr*7), but they dispute mutually (Rm<^) regarding the outer 

world of common phenomenal experience (<^W^iR=h+^T) (38).

The Bauddhas believe in the intelligent principle of consciousness 
Offe) which is considered (wr) to be of two kinds (ft^TT): (1) The

cognitional (iFTlfcTO), the means (PFlc^f) for the correct 

apprehension of truth and (2) The non-cognitional (3kElMlIcHet>l), 

depends upon a fundamental non-discernment (^Jy5+3^TR) that 

evolves out of the mundane consciousness (T^T), the inner seat 

(37FTcH), and the material components of the body (£TRj), and is the 

source of Nescience (39-40).

The whole collection of objects (MtHiclufeeHl) is like the body 

constituting the world (*fcFR[) constituted of the fivefold mundane 

consciousness, twelve fold inner seats (3McH) and eighteen material 

components of the body. The word skandha means a group (TPJp), 

indicating an aggregation (¥lfd:) of (1) The Consciousness- 

collection (Iwr) means a series of states of consciousness, (2) The
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Impress-collection means innate impressions of merit and

demerit due to karmas, (3) The Symbol-aggregate (wr) means the 
names, (4) The Affection-aggregate (tel) consists of states of

consciousness constituting pleasure, pain, etc. as well as the desire 
(3#8JT) and (5) The Perception-aggregate (^T) stands for the

collection of all perceivable embodied beings like pillars,

pots, etc. which are made up of atoms
(3T0j+^#qcT:) (41-46ab).

The elements (sTTjg) Earth, Water (3TFPf from 3TR:), Light and Air 

possess the qualities like solidity (& shape, etc.), fluidity
(s<=iccHi) (etc.), heat and cold (^Odcn). The putting together of color 

smell (W), taste (W), and heat (sfrsf:), produces the four 

elements which are all aggregates of ultimate atoms (WTfJ+^PTT:) 

(46cd-48ab).

The five organs of knowledge are: ear, skin, eyes, tongue, and 
nose. The five organs of action are: speech, feet, hands, anus, etc. 
(3Tffe). The intelligence (ffe) is the consciousness embodied

(yi^ifqch+^d^H) in a collection of atoms. The mind (PFEj) is its 

instrument («MUIH) (48cd-49).

Through deluded vision, the Body (^l(l<H), i.e. the world, is 

imagined (imagined) as constituted of fivefold composition (T^Tt), 

of name, class, quality, substance, and the action (50).
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The Bauddhas define the truth-principle (s^4Hf) as of two kinds: 

(1) Direct perception free from superimposition (ebvHHi+31MWfr) as 

well as undeluded (sturpQ and (2) Super-imposition i.e. thought 

(«bemi) of five kinds which are- Name, Class, Quality, Substance

and Action. The logical inference is the knowledge of a substance 
(#5#) characterized by the sign or mark (fefr)(51-52).

The fourfold Ignorance is removed by perception and

inference. When it is destroyed, the basic Ignorance (relating to the 
common phenomenal apprehension of the universe) (^+3?-qTRFl)

departs (53).

At the cessation of the ignorance, there arises a continuous flow 
of faultless states of consciousness (l^pirraR#:). Buddha

declares the final deliverance (fiW:)11 to be faultless states of 

consciousness (54).

The12 Supreme Wisdom (WF Midhciiq) is free from the defects like 

origin, sustenance and death, uprooting all attachments (3TRFF), 

produced through Yoga characterized by the giving up (M*i) of all 

likes and dislikes (lllglcU1?), neither correlated to existence nor to 

non-existence, free from all intrinsic duality (3RR1I4), equaled, to 
pure firmament (3TN7RT4q) and the source of all wealth (55).13

11 It is interesting to note that Adi Sankaracarya has employed the term PwblH, of the 

Buddhists in the chapter of Kumarilabhalfa i.e. in SSS CH 08/02.
12 The verse in metre.
13 The verse is addressed to the persons desirous of wisdom.
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The Lord (fsft:) declared by the Vaisesikas and others is not 

admitted by the Bauddhas and hence they disprove (PmfsMd) Him 
(56).

They do not accept the Omniscient Being (of the #Ts / ^%f§FBs?),

but the knower of the truth regarding the avoidable and the 
acceptable as well as the means for the final

deliverance (57).

Logical arguments regarding the Lord’s omniscience, ruler-ship, 
all doership and authoritativeness of religious scriptures (58-62).

The Doership of all things can not be predicated of one who is 
effective in part? (63)

The Lord (^3T) creates the world with or without any profitable

object, otherwise He needs not to take up the work. Does he play like 
a child? (64-66)

This ignorant creature (^Rj:) being powerless and being impelled 

(^fef:) by the Lord, may go either to paradise or to hell (Wft) (67).

In the hell living creatures are tom away by the Lord being 
desirous of enjoying a little pleasure of diversion . As a
bestower of boons (<=Ky<«A), He may bestow (the boon of) paradise

on a sinner or hell on a righteous one. As a bestower of gifts 
according to the actions (^I^KlrfT), the Lord can not be called the

Lord of all (13%:) (68-70).
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The Lord, accepted by the Naiyayikas and others, is refuted 
(04/67-70). Buddha knowing what is worthy of adoption and 
rejection (iNfal^PTrai:), is accepted as a true teacher and guide (71).

One should perform the duties like worship to the sanctuary (%4) 

and others, prescribed in the scriptures (wwlfddl:) of Buddha, and 

not sacrifices, etc. taught in the Vedas, etc. (t^lWFf) (72).

The Bauddhas are only (of) four kinds (^cdK TT) : [(1)

Madhyamikah, (2) Yogacarah, (3) Sautrantikah and] (4) Vaibhasikah 
take their stand (respectively) on (1) action (%4T), (2) divinity

(c^eff), (3) the meditation (4hl) and (4) nothingness T^q)

(73).14

CH 05 (01-37): System of the Vaisesikas

The Vaisesikas, the upholders of the teachings of the Vedas, 
refute the atheistic systems of the Bauddhas, the Lokayatikas and the 
Arhatas, the non-believers in the Vedas (^44l£ll«t) (01).

14 The editor remarks: Thus ends the system of the Vaibhasikas - ffcf 't^TrfwRcTT.

He also reads: The theories of the Lokayatas, Arhatas, Madhyamikas, Yogacaras, 
Sautrantikas and Vaibhasikas - which are six in number - are now concluded here. Thus 
ends the fourth chapter, known as the theory of the Bauddhas in the Sarva-darsana-
siddhanta-sangraha composed by the venerable Sankaracarya. -

iPi t?. rwTHrfir i - #
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As the Bauddhas and the others, deviated (AfeM:) from the path 

of the Vedas are non-Brahmins,15 they reproach (Pi^i) of the Vedas

as well as the Brahmin and proclaim their own self-deception 
(3TIOT^kTT) (02-03).

The Vedas (for the orthodox systems) are the authoritative, 
because the Lord of all has produced. By way of the logic of 
elimination (M l foi'Md:) of the souls, He alone is the giver of the fruits

of (their) actions (TTf) and none else like Primordial Matter, the

ultimate atoms, etc. Otherwise the individual souls would prevent by 
(their own) efforts the unwished-for (SMfWdTf^) miseries (04-06).

Actions (^vflff&T) are incapable of bestowing their own fruits, as 

they are non-intelligent (3#<h), to bestow the fruit (07).

The Primordial Matter, the ultimate atoms and Time being non- 
intelligent, can not be the giver of fruits. Therefore some other 
Being, different from all these, must be the giver of the fruits (of 
works) (08-09).

The Being, knowing all living creatures and their places is 
admitted to be the Omniscient One unlike that of the Bauddhas who 
adopt the One knows only the things that are worthy of acceptance 
and rejection (??4Nl<Pj) as well as not different from ourselves (10-

11).

15 The word is employed for Brahmins here, and not in the general sense of twice-borns.
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One must place faith in the invisible things heaven
(wf) and the Absolution (3jwf) on the basis of just one part of the 

Vedas teaching about the production of the visible rainfall

through the Karin sacrifice and the attainment of sons as well as 
cattle from the Citra and other sacrifices (12-13).

The Bauddhas and others are all deceivers who

teach the things like the eclipse, hymns, etc. that are stolen (sjq&Pf) 

actually from the Vedas (14-15).

Magically effective charms (Rl4i4^l:) produced anew by them in 

their own scriptures are also from the followers of the Vedas (16).

The 06 auxiliary sciences like the science of pronunciation (fwi)

belong to the Vedas only, not to the scriptures of other systems 
O'lfcfa) (17).

The Vedas are more powerful (as authorities) than the works of 
the atheists (4lfw=bHI4). The Vaisesikas consider that the absolution

CrW) results through the knowledge (mR^IHIcI) of the six categories 

(T5+1m4) like substance, quality, action, higher as well as lower

generality, individuality and intimate relation comprising of the 
Lord, the individual souls, and the whole of this world (18-20ab).

According to the view of Vaisesikas, the 09 substances are earth, 
water, light, air and ether, space, time, soul and mind (20cd-21ab).
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The Qualities possessed by earth, water, light, air, ether, space, 
time, the soul and the mind are respectively smell; taste; 
illumination; touch (neither hot nor cold), sound, indicative of the 
ideas of East and West, the ideas of quickly and slowly, the I-idea 
(^ffSc^RT) and the internal organ (21cd-23ab).

The Qualities abide in substances are neither in dissociation nor 
in association (23cd).

The 24 Qualities are: sound, touch, taste, colour or form 
smell, conjunction, speed (%nn), number, fluidity, innate impression 

(fi'WiR), dimension, dividedness, effort, pleasure, pain, desire, 

intellect, aversion (i*1?:), severalty, priority, posteriority, merit, 

demerit and heaviness (24-26ab).

The action is of 05 kinds: expansion, contraction, throwing 
upwards, motion, and throwing downwards. The generality is of two 
kinds: the higher and the lower depending on existence, etc. (Wlf?)

and substantiality (26cd-28).

The mutual distinctions (fq^lqi:) among the substances form

particularities inhering only in substances. The intimate relation is 
the relation between the substances and the Qualities, etc. (29).

The 06 categories should be realized (%4T:), as the whole world is 

made up of them. The realization of their similarities (^TT9F5?) and 

dissimilarity (#£TRf) is the means of Absolution (*Tter) (30).
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The soul located within substances, is of 02 kinds: the individual 
soul (*fta) as in the gods, men, the lower animals, etc. and the

Supreme Soul (1tR) the Great Lord (31).

A person performing the duties enjoined by Him is freed 

but one not performing such duties is bound in bondages (^Pftf). 

The Vedas, the Smrti-texts, the Ramayana (sIci^HH+STTUft) the 

Puranas, the Mahabharata, etc. are the commandment (3flfT) of the 

Lord and should not be transgressed (o^l) by the believers in the 

Vedas The 03 means of proof are Perception, Inference, and
Scripture through which the Creator (^ic^dl) is realized (^WTRlcT). 

Therefore by performing the works enjoined by Him satisfy ftpPl) 

Him solely (32-34).

The Absolution (Rfsjf) consisting in the cessation of the activity of 

the instruments (of the soul) results through His

grace (ddftftciH) by means of devotion to the Supreme Lord. In that 
condition the soul exists like a stone, because they («|$)f*N>l:) believe

that the destruction of pleasure is like the destruction of pain. 
Therefore, after cultivating detachment (fH=tful) from the worldly

existence (<ERTK), the person desirous of attaining absolution (*PJ8J), 

obtains it (35-37ab).
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The16 succeeding doctrine of the Naiyayikas would prove their 
view through the logical reasoning (c#:). For, their views following

the Vedas (talfdd:) are not much different (TnfMwf) (37).17

CH 06 (01-44): System of the Naiyayikas

Then follows the theory of the Naiyayikas whose logical 
reasoning has saved (from destruction) the Vedas devoured (FTcT:) by

the wretched heretics (01).

Aksapada (Gautama) declares that the Absolution (ijfTcT:) results

to individual souls from the knowledge of the 16 topics like (1) the 
means of proof, (2) the object of knowledge, (3) settled conclusion, 
(4) the doubt, (5) purpose (or motive), (6) example, (7) 
demonstration, premises, reasoning, discussion, controversy, 
cavilling, fallacy, perversion, self-confutation and also final 
refutation. There are four means of proof here (in this system), viz., 
perception and what is called inference, comparison (or analogy), 
and scripture. Comparison, however, is not admitted by some (as a 
means of proof). Perception is (firstly) that of ourselves and of others 
(similar to us); and there is also (secondly) another (kind of it), viz., 
that of the yogis (or transcendental seers) (02-05).

The yogis see every thing through the grace (TTRcf:) of the

Lord, while the Lord sees with the eye of knowledge naturally 
(WTFrcT:) (06).

16 The verse 5/37 consists of 06 lines of which ‘ab’ construe with 5/35-36.
17 The chapter ends with the colophon - Thus ends the 5 th chapter, known as the system of

the Vaisesikas in the Sarva-darsana-siddhanta-safigraha composed by the venerable 
Sankaracarya - # TW WT I
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Others with physical eyes (hkHsp:) do not realise the lord of all

who is inferred to be the Creator of the world by the syllogism 
All the earth, the mountains (*J^C), etc., have the

Omniscient Being (fi^fclct) as the cause (of the Creation), because 

they are the produced effects (=bi4r^!cjj like pots (produced by a 

potter) (07-09).

In the above example, the question of merit and demerit 
determines (the material embodiment of a soul) from this 
circumstance, Bhafta and others can raise no particular (fq^tu)

objection (the proof of the world-creating Lord) (10).

There is no valid objection (regarding the God), because the 
doership (cB<fcdH) is inferred simply from the effect as e.g.

the fire from smoke (11-12).

Lord Siva, though bodiless, acts out of His own free will (T^$n), 

as He possesses the 03 attributes (fFTT:) like Desire, Knowledge and 

Effort (f^llHFRcTf:) and they are like the essential characteristics

of atoms. It is a fact that effect, action and efforts are interdependent 
as of persons like us (13-15).

The atheist opponents can be refuted on the ground that the earth, 
etc., being (the produced) effects caused (only) by the activity of the 
Omniscient (TF%) (16).

The Naiyayikas accept the logic of the Vaisesikas regarding the 
Lord (i?!:), as both the systems are alike ( WRq) (17).
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r

Lord Siva has to be accepted as no other than an Omniscient 
Being, because Time, Karma, Prakrti, etc., being non-intelligent (ar-
"tcRTT) and individual souls are all possessed of very limited 

knowledge (3fFTqTc37?f) (18).

The Vedas are authoritative (yiHlu4H), because the Omniscient

Lord has brought them out. The Smrtis, etc. are equally authoritative, 
because they are based on the Vedas (19).

Heaven and the Absolution (3Twf:) come only to those who

faithfully perform the works ordained in the Vedas and the Smrtis 
but never to the heretics (mUsiRsHIH) (20).

Lord Siva described in the Mantras reminds one of what is good 
in the daily practice of religion (3f$gR) (21).

The shower of rain on the performance of the sacrifice known as 
KarirTsti explains by means of reasoning etc. the visible result in the 
unseen things, viz, heaven and the Absolution (SRFRPf) (22).

The scriptures of Buddha and others are unauthoritative (3T5RFPf) 

like the speech of the insane (<5-4x1 Hi ^TT), because they were neither 

wise nor trustworthy (3TTT1T) (23).

The logical reasoning is to safeguard the truths of the Vedas like 
the thorny hedge (ffcT:) for the protection of the growth of

the crops (24).
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The logical reasoning supporting the right knowledge is 
associated with three dialectic processes (^TT+M) viz., discussion

(RR:), controversy (WvT.) and cavil (fqRRgr) (25).

A discussion of the student with the teacher leads to the learning 
of the truth (cfc^^oFPlT). Victory and defeat are however, related to

controversy and cavil that comprise of 04 constituent requisites 
(3TWrfT), viz., a disputant (RT^f), a counter-disputant (yfcHl^l), a

questioner (wf^:), and a president of the assembly (Wirfh:) (26- 

27).

The counter-disputant, in dread of defeat due to his (own) 
ignorance (3T~yRqlMI<i) of the appropriate answer, conquers the

disputant through perversion through self-confutation (*ilc4l)

or through a final refutation (%1^+WRFf) to put an end (28-29).

The trick of perversion is threefold: based on the secondary sense 
(<iMx||<-^5q[) on their general signification (*UHMA5e5q[), as e.g. the

statement “A certain dvija (or twice-born Brahmin) knows (all) the 
four Vedas,” is not wonderful, because the Brahmin is verily the 
knower of the four Vedas; or on the ambiguity of the language 
(cH<tc$eiq), as in the statement, “This Vedic student is a nava-vastrd’

(in new clothes), the verbal perversion would be “Where are his nine 
cloths? (30-33)”

The self-confutation (Wlfcl) is an argument well destructive of 

one’s own reply and capable of finding faults consists of
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twenty-four varieties. They are to be urged (to put the opponent 
down) in the final refutation (34-35).

The 24 types of self-confutation are enumerated (36-38).

In case of not knowing the right answers, there results the 
absolute defeat. Accordingly, one can refute the non-believers of the 
Vedas (<kfo$l't) by means of controversy and cavil (39).

One performing the works enjoined in the Vedas and satisfying 
the Lord, attains His grace through the power of Yoga (3ft%T) (its 08

steps are enumerated in 6/44) followed by the Absolution (Pt$R[) of 

the form of Bliss (ThcMi-M) foil of devotion, but not the state like that 

of the ^)tes who believe to experience the state like a stone 

(qTWMd+srfowfo:) (40-44).18

CH 07 (01-15): System of the Prabhakaras

Prabhakara has extolled the Purva-rMImaiflsa out of rivalry 
(P^f4T) with his own preceptor (01).

According to him, there are five categories, viz, substance, 
quality, action, generality and subordination which are eight along 
with power, similarity and number. There is neither particularity nor 
the non-existence. The work ordained in the Vedas bestows the 
Absolution (Tl§T) (02-03).

18 The chapter ends with the colophon - Thus ends the 6th chapter, known as the theory of 
Naiyayikas, in the Sarva-darsana-siddhanta-safigraha, composed by the venerable 
Sankaracarya - ifcf IMWf I.
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A person is bound, by performance of desirable i.e. selfish or 
prohibited actions. The Vedas are divisible into four kinds, as 
mandatory injunctions (f^Pl), explanatory passages

metrical hymns (*F^:), and names (WFF^FT). The mandatory 

injunctions teach what constitute and what As e.g. ‘The Self 

has to be known (3TWf 19 in the Upanisads. The Self is

different from the intellect, the senses, and the body (^sOPs^ifft*^:), 

and is all pervading (frg:) and unchanging (^:) (04-06).

The threefold cognition of objects depending on the perceiver 
the object of knowledge (Iwr^T), and the knowledge

(1T4T) (07-08).

The Prabhakaras contempt the Vaisesikas who hold that the 
Absolution fjfrfc) results from the cessation of the activities of the

instruments (=h<uFlMt4lct) which is merely a stone-like (mhluMd) state

of the existence resulting from the destruction of volitional effort, 
etc. (09-10).

If the Vaisesikas admit (fSTcf) that the destruction of pleasure is

achieved with pain, how can the attributeless soul experience the 
eternal bliss (11)

19 This passage is not available in any of the published major Upanisads or even in the 
Aruni Upanisad.
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The Bhagavadgita (3/26ab)20 also speaks that one should not 

create a change of view in the minds of those ignorant persons who 
are attached to ritualistic works. Hence the path of the renouncers 
(^iRhih) is different (12).

The ritualistic works like sacrifices being enjoined in the 
Scripture have to be performed, As they create sin of omission 
(3M3W:) (13).

The persons solely depend upon (i^b$k'*ll:) Vedic works will 

attain Supreme well being (#3:) (14).

Prabhakara refuted all the non-believers (%33TgnT) in the Vedas,

and promulgated his teaching for the persons qualified for the 
ritualistic works (^rff^=blRuilH) on the line of his preceptor Kumarila

Af;

Bhatta (15).21

CH 08 (01-41): System of the BhattacSrya

Kumarila Bhatta, the incarnation of Kumara (Karttikeya) 
(cfcHkUl:), established well the religious path of the Vedas (twfq),

which had been set-at-naught by the Bauddhas and other atheists

(01).

20 t Hi i
21 The chapter ends with the colophon. Thus ends the 7th chapter, known as the theory of

Prabhakara, in the Sarva-darsana-siddhanta-saftgraha, composed by the venerable 
Sartkaracarya - # rr4i??!Rfh'4l^«l:l VWFFTT# TPT HW WW I
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A person with his mind purified and giving up both the voluntary 
as well as the prohibited (fate) works enjoined in the

Scriptures, attains the Absolution ("tef^TH) (02).

The persons involved in the voluntary works attain the desired 
objects to be enjoyed only after being born again (03).

A person performing the works prohibited by the Scriptures, is 
born in the form of worms, insects, etc. (^'fUif^^i) to go to hell

(04).

Therefore the wise should make out both duty and non-duty 
(spfMf) that have been enjoined in the Scriptures. They do not fall

within the scope of Perception, etc. (05)

The Vedas contain four kinds of topics : mandatory injunctions 
(fafar), explanatory passages (srsfofR), sacrificial formulas (PR), and

names (06).

The Vedic sentence turns men from the forbidden acts, or makes 
them become engaged in the performance of prescribed duties 
(-cTmi) and it is indicated by the Potential Mood, Imperative Mood,

the Passive Participles, etc. (07).22

22 These are the grammatical terms employed by Panini in his AstadhyayT.
Cp. VaiyakaranasiddhakaumudI, Ed. Dr. Jaydev Jani, P . They are: (01) c5Z (Present), 
(02) (Perfect), (03) ^2 (First Future), (04) c|2 (Second Future), (05) (Imperfect), 
(06) (Aorist), (07) vfe (Subjunctive), (08) v5)2 (Imperative), (09) (Optative or 

Potential and Benedictive and (10) (Conditional).
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An explanatory passage censures forbidden things or praises the 
injunctions (08).

The sacrificial formulas constitute elements of rituals and they 
throw light on what has to be accomplished (3fpU). The names

are the names of sacrifices, etc. (09)

As e.g. The passage like (Cha. Up.) “The Self has to be known” 
(RlrRT qi ld®M :) of the Upanisads enjoin the knowledge relating to the

Brahman, the Supreme Self (10).

The Bauddhas disregard (^dPd) the Vedas: and the duties, etc.

on the strength of the 02 logical syllogisms: (1) The Vedas are no 
authoritative means of knowledge, because they possess the 
characteristics of spoken sentences (even) like the sentences of the 
man in the street and (2) They are not authoritative,

because they are the productions of unwise and untrustworthy 
persons, like the speech of the insane (TRdHiq) (11-12).

These arguments are quite ineffective (3RqW=bl), because (1) the 

Vedas do not need any authoritative means (^-HinWddiHMl) of

knowledge and (2) The revealed and the eternal scriptures cannot be 
associated with a blemish of deceitfulness, etc. (fq^WTR^T:) (13-15).

As the Vedas are not human productions (stqfppTcSTRf), there

arises no faultiness in them. Though some Naiyayikas and others 
believe that the Vedas are. authoritative, because they are the 
utterances of the Lord c^lct) like the sentences of the
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Mahabharata and others (^kdlRcjct). The Lord of all has

produced the Vedas. There is no speaker in the original productive 
utterance of the Vedas. The etemality of the Vedas is taken into 
consideration to establish their authoritativeness (16-19).

With the help of which evidence (TTFft) would the Lord be 

assumed to exist (20)?

Thus, it is well established (^f*5IcTT) that the Vedas are 

authoritative themselves (21-23).

Secondly, it is established that duty and non-duty (snMf) fall 

entirely within the scope of the Vedas (24-25).

Perception, Inference, Analogical Comparison (-3MHHH), 
Circumstantial Presumption (3T#lfw), and Negative (3WR) do not

teach duty. Perception, gives rise to the knowledge of existing things 
by means of the contact of the senses (with the things). Inference 
depends upon an invariable concomitant and hence it does not 
evidently give rise to the knowledge of duty and non-duty. 
Analogical Comparison is not possible as there is nothing that 
resembles duty, etc., and it apprehends similarities. Circumstantial 
Presumption helps to arrive at a general proposition that the duty is 
the cause of pleasure and non-duty is the cause of pain (26-31).

Sacrifices, etc., are enjoined by the mandatory injunctions 
(j%flj-c|j(c|cii:) in the Vedas. Therefore, it is established (f^jcP^) that

duty and non-duty fall exclusively within the scope of the authority 
of the Vedas (32-33).
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The work enjoined exclusively by the Vedas yields the 
Absolution but not the voluntary nor the prohibited

(by the Vedas) (34).

One should perform the daily obligatory and the occasionally 
works in order to avoid the sin of omission (Mc44l4) (35ab).

The knowledge of the Supreme Self taught (^lldMlRcl) in the 

passages like “The Self should be known” (3TTc*TTfTcP4:) (Cha. Up.) 

-arises in the individual Self (35cd-36ab).

A person performing the works enjoined (in the Vedas) and 
practising the Yogic techniques like the Sense-withdrawal (MoMI^K)

realises the Self through the mind as the instrument (4^:'4TJ1%4) 

(36ed-37ab).

The Self is both differentiated when in the form of individual 
souls and undifferentiated as the Supreme Soul. The individual souls 
are unreal (sPFRf) and the Supreme Self is real (*Rl) (37cd-38).

The Supreme Soul (M<4ic4i) has to be understood to exist as if 

continuously threaded (^-H{d) through (all) the individual souls 

(39).

The Lord is worthy to be worshipped and meditated upon by 

means of the mantras traiyambaka, etc. for those who are desirous of 
the Absolution (fppjf*!:) (40).
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In23 the state of Absolution, the seekers experience the eternal 
bliss (ftc^M^l^fciRT:) without the objects of the senses. They

become free from attachment (fcR4c1l:) to the objects of the senses,

and reach the state from which there is no returning
(41).24

CH 09 (01-40): System of the Sanikhyas

The doctrine of the Sarftkhyas is of two kinds: theistic =
and non-theistic (Mwf = frf: + fwf) (01).

Kapila, the incarnation of Vasudeva (Visnu) has propounded the 

non-theistical called Samkhya) and Patanjali has propounded the 
other (i.e. the Yoga) (02).

According to Kapila the Absolution (tjfedJf) results through 

knowledge (¥Pfr), while according to Patanjali it results from 

practical application A Yogin is in need of the knowledge of

the principles of the system of Kapila (03).

The teachings of the Sarftkhyas are adopted in the Vedas (?fftf), 

the Smrtis, the Epics ($fc!6ld), the Puranas, the Mahdbharata, etc., 

and even in the Saiva-tQxts (04).

23

24
The verse contains 06 lines.
The chapter ends with the colophon - Thus ends the 8th chapter, known as the system of 
Bhattacarya, in the Sarva-darsana-siddhanta-sangraha composed by the venerable 
Sankaracarya - ifcl H M1ft cl 3TM 9cb<ulH, I ■
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From the discrimination of the manifest and the unmanifest, the 
knowledge of the individual soul results, and through which

the absolute cessation of the 03 miseries (^suPiPicjRlO arises (05).

The 03 miseries are: (1) Mental pain and diseases (3TT^MilcH<*>) like 

boils, etc., (2) Caused by animals (3TrMlfd<*i) like worms and other 

living creatures and (3) Caused by Fate like rain, Sun,

etc. (06-07).

The Absolution (RtST:) resulting from other means (than that of

the Sanikhyas), gets decayed and never results by means of 
medicinal herbs, sacrifices based on the 03 Qualities (08-09).

Any person maybe belonging to any stage of life, acquiring the 
knowledge of 25 principles gets the clear knowledge of the Self

The twenty-five principles are: (1) Individual soul (ipr), (2) 

Primordial Matter (31^>fcf), (3) Cosmic Intelligence (PW), (4) Egoity 

(3THR), (5-9) 05 Subtle elements (cPTIWlfw) like sound, touch colour 

(or form), and taste, (10-14) 05 Rudimentary principles (qfll^PsfllPi), 

(15-19) 05 organs of action («M$talPi), (20) the mind (F?T) and 

(21-25) 05 gross elements like earth and so on (12-14ab).

The manner of creation is like this: This world is made up of the 
principles. Every thing is a product of the Primordial Matter which is 
eternal, one, and non-intelligent (^flcTT). Although he (the 3Pcqq) is

passively indifferent, gets influenced by the 03 Qualities of the
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Primordial Matter, and appears as if he were an agent. The Creation 
arises through their association like that of a lame with a blind one 
(q^qVlcici) (14cd-16ab).

The Primordial Matter (STfifcT)25 forms the equilibrium (PTRTT) of 

the three Qualities, viz. the Sattva (FRd), Rajas (TSRf) and Tamas 

(WO (16cd).

When the TFd grows, pleasure and other 09 qualities are bom. 

When the grows, covetousness and other 06 qualities are born. 

When thegrows, drowsiness and other 06 qualities are bom (17- 

19).

He shall later on (in CH 11) describe well these 03 Qualities as 
they are thought by Vyasa in the Mahabharata (20).

The Cosmic Intelligence (FlycO is produced out of the Primordial

Matter, and out of this (Cosmic Intelligence) the principle of egoity 
(3THK:), out of which are produced the 05 rudimentary principles

(d-PMlffy) and they are subtle (21).

From these 05 organs (of action), 05 sense objects and also 05 
gross elements are produced in the subtle condition like a cloth, 
produced out of white threads, is purely in accordance with the three 
Qualities. The 05 sense organs are produced out of the Prd by means

of these, he (i.e. ^M) perceives the sense objects like sound and

25 Cp. Gaudapada in his commentary on the Sarhkhyakarika (16) writes
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others. The organs of action have been produced out of the Tspf and 

then from them are derived the activities like speaking and so on.
iL

The internal organ *R: is the 11 organ and, from the cW:, the Earth 

and other elements have been bom (22-28).

These 25 principles are to be leamt through the mouth of a 
preceptor (29).

The souls (3Tf?TR:) absorb into the Primordial Matter at the time

of universal dissolution with their subtle bodies influenced by the 
Qualities and their own actions. They assume various physical forms 
of Brahma and other inanimate objects (30).

As there cannot be any production (of an entity) out of non-entity, 
the whole of this world exists in a subtle form in the Primordial 
Matter and becomes manifest (in Creation) (31).

According to the view of the production out of non-entity, the 
horns of a hare (TT^T-^Wlf^) would become possible. If the oil of

sesamum seeds does not exist in the seeds, it can be produced out of 
sand (tecf W:) (32).

In the view of manifestation (of already existing) there is no fault 
of a produced (^PldH) effect becoming a producer (^FPfti) (33).

Individual souls exist in every body and are many in number. If 
case of the soul of all being one, all beings would die or be bom at 
the same time, or when one sees anything, all would see (the same
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thing). Hence the multiplicity of souls (silcmMIccIH) is logical while 

the non-duality (^iicPf) is inappropriate (4l44£lcl) (34-35).

The scriptural injunctions like ^TToRT etc. relate to duties

refraining one from worldly activity and leading to the
Absolution (ffteR:). The other duties lead one to (worldly) activity, 

like Agnistoma, and other sacrifices (36-37).

The righteousness leads to the higher worlds f5S#TfcT:) and the 

unrighteousness leads to lower worlds (sfSTh#:). The Absolution 

(3iwf:) results exclusively from knowledge, while one gets into the 

bondage (^Wl) due to ignorance (38).

If the sacrifices performed with the dedication to the Brahman 
(lWT°fcpn) give rise to the Absolution (*Tf$R:), it means that they are

not the sacrifices and the meaning of the Mantras (to be used) aims 
at something other (than itself) (SF^sn^ch) (39).

Sacrifices and other duties lead one to the worldly existence 
(wftlf), while the prohibited actions give rise to the prosperity

(40).26

26 The chapter ends with the colophon - Thus ends the 9th chapter, known as the Saihkhya 
system of Kapila Vasudeva, in the Sarva-darsana-siddhanta-saftgraha composed by the 
venerable Sankaracarya - ?fcr ‘4FT

wrawpfi
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CH 10 (01-69): System of Patanjali

The system of Patanjali is the theistie (PWt) Samkhya. He is, the

incarnation the Divine Serpent Ananta and the promulgator of the 
science of Yoga (pjqwirapfc) (01).

The knowledge of the 25 principles and the Lord (^W:) beyond 

the brings perfection in Yoga which destroys the evil

The twenty-five principles, are: the individual soul CjW:), the 

Primordial Matter (3Tf#), the Cosmic Intelligence (PIT), the Egoity 

the 16 principles consisting of the rudimentary elements,

the modifications, 05 gross elements. They are explained by sage 
Kapila (03-04ab).

This doctrine holds that the Absolution Ogf^cT:) of the soul results 

from simple knowledge (^MPl^l), but according to Patanjali, this is 

indicative of laziness because in the case of one

who has acquired knowledge (^iiPh:), intellectual misapprehension 
(ffepP:) occurs occasionally through errors. The ignorance can be

destroyed by means of the knowledge imparted by the preceptor 
still by means of Yoga one can destroy that stain of evil

(04cd-06).

One should destroy the evils can be destroyed by the practice of 
Yoga. One performs actions out of desires with the idea of doership
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due to ignorance. Consequently the ripening of the impressed 
influence of actions (ch4fdm^H), there results the birth, life, as well

as enjoyment (^ic^l^rPT), 05 afflictions and the ignorance, while the 

desire and aversion (TFliHt) are bom out of it i.e. Egoity (07-09).

The Ignorance (sifen) is the cause of Egoity as well as the inner 

attachment The Ignorance is the superimposition of the

self on the non-self i.e. the body (10).

The body is made up of the 05 (great) elements, while the soul is 
the owner of the body (^#) and is different (3JTC:) from it. The

ignorance is the idea that sons, grandsons, etc., the offspring of the 

body, are all one’s own (fPTr^) and also the enjoyable objects like

houses, lands, etc. Therefore, one whose ignorance is destroyed 
(qglfq^J:), who is free from desire, aversion, and who is not desirous

of the fruits of works here and hereafter (§6i^Tdi^:), should 

practice Yoga for Absolution (lpfj%). Yoga is state of oneness of the 

Self (arrf^rfcT:) which results from the restraint of the mental 

operations (F^ii^fdPlM) (11-13).

The mental operations are twofold: painful and not painful 
(f<*vtalf<*<ng). One should practise the Yoga of Application (fsb<MI4lhH)

leading directly to the discipline of Yoga. The Yoga of Application 

consists of penance, silent repetition of prayer-formulas, and firm 

devotion to the Lord (14-1 Sab).
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The Lord is free from the ‘afflictions’ and from the influence of 
the fructification (1«im«bll<&£4:) of action and is omniscient. As He is

not limited by time, He is the holy master (U$:) of Brahma and 

others. The mystic syllable Om (JFTT:) is denotative of Him and its 

silent repetition (WS:) leads to the mental comprehension of what is 

denoted (by it) (t*t^wicRJ{) (15cd-16).

The destruction of laziness and other 13 obstacles in the practice 
of Yoga takes place and they all can be destroyed by means of the 
earnest worship of the Lord (^3rP*Isn%T) (17-20ab).

The purification of the mind in Yoga has to be accomplished 
through the exercise, friendliness in relation to men of wisdom, pity 
in relation to persons in distress, satisfaction in relation to 
righteousness, indifference in relation to the sinful persons, 
devotional service in holy places and association with good people 
(20cd-22).

All this purifies the mind of the Yogi and enables to conceive 
very minute as well as very big things (23).

The illumination of knowledge arises by (the practice of) 08 
constituent parts of Yoga: (1) Internal self-control, (2) External 
regulation, (3) Postures, (4) Breath control, (5) Withdrawal of the 
senses from their respective objects, (6) Fixity of attention, (7) 
Meditative concentration, and (8) Self-realization (24-25).

The 05 elements of Internal self-control are: (1) Abstaining from 
(inflicting) injury, (2) Truthfulness, (3) Abstaining from stealing, (4)
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Celibacy and (5) Freedom from acquisitive covetousness which are 
in accordance with one’s birth, etc. (26).

The 05 External regulations are (1) Cleanliness, (2) Contentment, 
(3) Austerity, (4) Repetition of the formulas and (5) Worship of the 
Lord (27ab).

Results of Internal self-control, External regulation and so on 
(27cd):

The result of abstaining from injury is the abandonment of 
enmity, from truthfulness arises the non-vanity of language, the 
abstaining from stealing results the acquisition of gems, from 
celibacy comes the acquisition of energy, the freedom from 
acquisitive covetousness arises the knowledge of (past) births, 
cleanliness gives rise to the absence of disgust in connection with 
one’s own body, and also to the avoidance of contact with wicked 
people, the results of mental purity are the purification of the whole 
constitution, good-minded-ness, singleness of purpose, subjugation 
of the senses, and fitness for self-realization (28-30).

The result of the contentment is unsurpassable joy, the result of 
the practice of austerity is the power in the senses and the body, such 
as the ability to see objects at a distance, etc. By means of the 
endowment of the body a divinely gifted body, is acquired and also 
the power of becoming as small as an atom and others (stfuiuiR:)

(31-32).

The silent repetition of the formulas gives results of the attraction 
of the gods and through the worship of the Lord, there arises Self-
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realization (wf^f:). The posture is that which is firm and agreeable 

and which destroys the pairs of opposites (sl-sMi^l:) (33-34).

They are like padma, bhadra, etc. (06 are mentioned) (34).

The control of breath means a regulated restraint of inhalation and 
exhalation and is practiced in the 03 ways: recaka (expelling the air 
that is within), piiraka (filling in air) and kumbhaka (motionlessness 
of air as if in a well-filled pot) (35-36).

There is also a fourth kind of breath-control in which the air is in 
its own natural condition and dissociated from the other processes as 
also it destroys the sins arising out of Nescience

(37).

The sense-withdrawal is the drawing away the wandering senses 
from their objects with its result in the subjugation of the senses (38).

Fixing the attention means the fixing of the mind on some place. 
It is twofold: the internal on the circle of the navel the
heart, etc., while the external is that of images, etc. (xfcWlRcb:) (39- 

4 lab).

Meditative concentration (^TFR) is a continuation of the 

cognition in the circle of the navel, etc. Self-realization (TTRTf^T:) 

consists in the meditation itself as if devoid of its own form (4 led).
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The three (constituents) WI, setr & are conjointly called 

W, the conquest of which results into the expansion of the vision of 
wisdom (WTefe) (42-43ab).

As the wrftr is absolute and indefinable, is higher than these three 

i.e. the WT which has to be practiced in the following way. Without

the success in the lower step, one should not ascend to the higher, 
otherwise the Yogi will suffer from aliments, such as hiccough, hard 
breathing, catarrh (ylcl 5*414), pain in the ears, teeth and eyes,

dumbness, dullness, cough, headache and fever (43cd-46).

These ailments do not occur to the person who enjoys the grace of 
the Lord (fororcrfcr) (47).

The whole of attributes (spf:) perishes time to time in child-hood, 

boyhood, youth and old age (48).

For a person with his mind outwards, the time passes away 
always through the left (fST) and right (fWcTf) nostrils, but for one

with his mind inwards, affects the cessation of that flow of time with 
the help of the middling one (^pTT) (49).

The Susumna is the path of Absolution wherein time is indeed 
deceived. Time consists of the moon and the sun with two paths 
(50).

The soul once separated from the Qualities does not again 
become the possessor of Qualities like the clarified butter (not
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returning to its previous state of milk) or like the metallic ores 
(sjTcfW:) turned into gold by the philosopher’s stone (51-52).

The practitioners of Yoga should have the knowledge of the 
arrangement of blood-vessel-tubes like the Susumna and

others. They are: (01-02) I# and the Pangala are on the left and right 
region of the nose. (03) Kuhu goes to the genital organ and the anus. 
(04-05) Visvodara and Dharana go respectively to the left and the 
right hands. (06-07) Hastijihva and YasasvinI go to the left and the 

right feet. (08) Sarasvatl goes to the tongue. (09-10) Sarikhim and 
the payasvinl are on the two sides of Susumna and go to the two 
ears. (11-12) Garidhari goes to the left eye, and Pusan to the right 
eye (53-58).

A Yogi should know the movement of the vital air, etc. taking 
place in the tubular vessels (59).

The Yogin becomes the knower of all things by practicing control 
of mind ("SPPT:) in their defined objects and then there arises the

knowledge of former births (^'4lfcmR3lHfr) (60).

By practicing control over mind (01) on elephants, etc. there 
results the strength of elephants, etc., (02) on the feeling of 
friendliness (%4lR), etc. there results friendliness, etc., (03) on the

moon he gets the knowledge of all the constellations of stars, (04) 
on the pole star (^%) the knowledge of the future, (05) on the sun

there results the knowledge of all the worlds, (06) on the circle of the 
navel, there arises the knowledge of the arrangements of the various 
parts of the body, (07) on the cavity of the ear, there results the
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cessation of hunger and thirst, (08) on the vein of the ear there 
results steadiness, (09) on the material light results the knowledge of 
perfected beings (srsMfdfa), (11) on the tip of the tongue, there

results the consciousness of taste and (12) by practicing the control 
over mind on the tip of the nose there results the feeling of smell 
(ipq^rH) (61-64).

The constant practice (01) the complexion of the body becomes 
beautiful, (02) within a year the hunger and thirst cease, (03) the 
Various powers and perfections are produced, such as moving about 
as one desires, the knowledge relating to things of the long past, etc. 
(04) the purification of one’s own body and senses, (05) the 
weakening of old age and death and (06) with the aid of renunciation 
there results the freedom from the recurrence of re-births (65-67).

The accomplished Yogi acquires 08 Powers, such as (01) 
becoming as minute as an atom (3#FRT), (02) becoming extremely

light (odw), (03) becoming extremely great (hRN), (04) reaching 

things anywhere and from anywhere (3TTfh), (05) rulership ('fwr), 

(06) irresistible will (Mi4>M), (07) masterful-ness ($Ric3q) and (08) 

that power of subduing all things (qlihc4) (68-69).27

27 The chapter ends with the colophon - Thus ends the 10th chapter, known as the system of 

Patanjali, the theistic Samkhya, in the Sarva-darsana-siddhanta-safigraha composed by 
the venerable Sankaracarya - ffcl HM14fcRp=l rt l -d
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CH11 (01-66): System of the Vedavyasa

The believers in the Vedas have derived the essence of the Vedas, 
from the Mahabharata based on the system of the Samkhyas and in 
agreement with all the scriptures (01).

This world is made from two elements, viz., the Person and the 
Primordial Matter, among which the higher (i.e. the Person), abides 
in the ‘city’ made up of the rudimentary elements (02).

The rudimentary elements are the subtle characteristics called the 
three Qualities. The Primordial Matter denotes the (condition of) 
equalization of these Qualities (^uwiuiq)28 called Sattva, Rajas and

Tamas (03).

A man is bound when swayed by the Qualities. He is emancipated 
from the bondage through the discriminative knowledge (f^<h$ft:).

The nature of the Qualities decides a person as a soul of the best, the 
middling or of the worst kind (04).

05-6ab They are as under:
No. Person Temperament Nature
01 Best

(«Tfepb:)
Phlegmatic

{*$m)
Watery

02 Middling (<M'M:) Bilious (Fid) Fiery

03 Worst (cTITO:) Rheumatic
(w)

Windy

28 Cp. Srlmadbhagavata Mahapuraria (3/26/10):
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The Sattva is white (in colour), the Rajas red, and the Tamas 
gray-black epjfq) (06cd).

The persons endowed with those Qualities have the nature of 
water, fire and wind, i.e. white, red and black (in color). They are 
distinguished by means of their respective appearances, activities, 
etc. (07)

The distinctive features of a Sattvika person are the colour of 
lotuses or of gold, etc. (29 characteristics and 17 qualities are 
enlisted) (08-1 Sab).

The distinctive features of a Rajasa person are such as extreme 
thirst, etc. (27 characteristics and 19 qualities are enlisted) (15cd-24).

The distinctive features of a Tamasa person are such as 
wretchedness, etc. (12 characteristics and 23 qualities are enlisted) 
(25-30).

The29 characteristics of the five elements equivalent to the three 

Qualities (of the Samkhyas) (3lab).

The five kinds of constituent materials are different from one 
another and the body functions by them. Skin, flesh, bones, marrow 
and tendon OFTPJ:) in the body are made up of Earth. Power, anger,

eyes and heat are derived out of Fire and it also digests (^13%) the 

food. Ears, nose, mouth, heart and abdomen («hl8H) are the outcome 

of the Ether. Phlegm, bile, sweat, fat and blood are derived from

29 SSS 11/31 comprises of 06 lines.
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Water. The Inspiratory vital air keeps the embodied beings living. 
The Circulatory vital air (^TR:) develops the beings in size. The

Excretory vital air (3RR:) pushes (the impurities) downwards. The

Digestive vital air exists in the centre (of the abdomen). The Upward 
expiratory vital air makes one breathe-out and to utter (3 lcd-37).

The30 quality of smell characterizing the Earth consists of the nine 

kinds: the agreeable-like, the disagreeable-like, sweet, pungent, 
diffusive, inherent, delicate, powerful and the distinct (38).

The quality of taste characterizing the Water consists of the six 
kinds: sweet, saltish, bitter, astringent, sour and pungent (39).

The quality of form characterizing the Fire consists of twelve 
kinds: short, long, stout, square, rotund (^tWIH), white, black, red,

blue, yellow and tawny (40-4lab).

The quality of sound characterizing the Ether consists of seven 
notes: ¥T (^r), \ (wm) and ft (ftFftK), ft (wm), and ft (WT),

(ter) and 1ft (Iftftft i.e. Iftftft) (41cd-42ab).

The quality of touch characterizing the Air consists of twelve 
kinds: hot, cold, pleasurable, painful, smooth, clean, hard, sticky, 
fine, thick, soft and rough (42cd-43).

One lives well with consciousness with the aid of the five 
constituent materials of the body, if they are organized. But if they

30 SSS 11/38 comprises of 06 lines.

105



Chapter 02

become disorganized, one loses consciousness. In embodied beings, 
the Water, Fire and Air are ever active and wakeful (44-45).

Visnu has four forms of manifestation and has created the world 
in four ways (46ab).

He has also created the four classes like the Brahmin, the
r

Ksatriya, the Vaisya and the Sudra, with their respective natures 
determined by qualities and with their colours like white, red, yellow 
and black respectively. The law books describe their vocations (^tf)

(46cd-47).

Vedavyasa (ijf?:) establishes the competence (3lRl4>fRcciH) to the 

righteousness leading to the Absolution (48).

Vedavyasa has ordained the duties («MfP*l) of the persons in the

scriptural sections dealing with works, worship of the divinity and 
with the wisdom (49).

Among those twice boms the Brahmins are straight-forward, etc. 
(05 qualities are listed) (50).

Among those twice boms the Ksatriyas are fond of enjoying 
objects of desire, etc. (06 qualities are listed) (51).

Among those twice boms the Vaisyas who live by tending cattle, 
etc. (05 qualities are listed) (52).
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r

Among those twice boms the Sudras who are 'fond of injuring 
others, etc. (05 qualities are listed) (53).

Lord Visnu is the bestower of Absolution (tt!$R:) on all in 

consequence of their own works following the 03 Qualities of 

TW: and cf*T: (54-56).

r

Visnu Himself takes the names of Brahma, Visnu and Siva who 
under the influence of the and cW: performs the creation,
sustentation and destruction (^+1^1%+vRTFQ (57).

By means of the conduct, nature, etc. all the gods are endowed 
with the TlWf, the demons (^qjtT:) with the and the devils

{-Umh) with cR: (58).

The gods lean to righteousness, while the demons and the devils 
lean to the vice. The goblins and others also lean to the vice which is 
distinguished by and cPT: (59).

One should wish knowledge, prosperity, health and 
Absolution (4t83T)33 from Lord Siva, the fire-god, the Sun-god and

Lord Visnu (^H#TTc|) respectively (60).

31 The knowledge is wished for from Lord Siva (BhP. 2/3/7c).
32 The prosperity is said to be wished from the goddess, the Sun-god (fcRTTg) offers the 

luster (BhP. 2/3/3ab).
33 Cp. BhP. 2/3/10: UcfelPf TTfafleFFT I

cftst°T W(!l
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A person knowing his own duty (^414 q) has to adopt his own 

duty in whatsoever category 0?^) he is bom here (in the worldly 

existence) (61).

Those endowed with the Quality of TTr^ must adopt the duties, 

enjoined in the three Vedas, while those endowed with the T3T: and 

cFT: adopt the duties given out in the Atharvaveda and again they 
have to worship Visnu,34 Brahma and Siva (62-63).

Visnu favours all and especially to those who perform their duty. 
One attains Absolution by performing one’s own duties (64-
65).35

CH 12 (01-99): System of the Vedanta

The author establishes the system of Vedanta (01).

The wise persons possessing the mastery over the four 
prerequisites like the discriminative power and others, are qualified 
for the knowledge of the Brahman the import of the Upanisadic 
passages like “Thou art That” (dvwRi) (02-03).

34 The line 1 l/63ab ^ I (Just as our sacrifices culminate to

us in the attainment of Visnu, so also....) indicates (01) the involvement of the author in 
representing Vedavyasa’s view and (02) Vedavyasa’s doctrine is Sattvika and hence the 
deity presiding over his doctrine is Lord Visiju.

35 The chapter ends with the colophon - Thus ends the 1 llh chapter, known as the system of 
the Mahabharata as enunciated by Vedavyasa, in the Sarva-darsana-siddhanta-sangraha 
composed by the venerable Sankaracarya - ^fcT
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The meaning of the word ‘That’ in the “Thou art That” is the 
Supreme Lord (4^7:), the meaning of the word Thou is any being

before (us) and the meaning of the verb art (stfh) is the identity

between That and Thou similar to the identity expressed in sentences 
like This is that man (04-05).

The argument is raised that the sentences like “Thou art That” 
have no association with any action. It is only a mandatory 
injunction (fM^:) that induces activity (Sleffe) (06).

The sacrifices, referred to by means of the injunctions like “The 
self is to be known” (3Tfc*TTW4«T:), are eulogized in the discussions

carried out by Arunass (07).

The Self (sncTT) is different from the intellect, senses and the 

body, is all-pervading unchangeable (^:), and appears to be

many, manifesting itself in every ground of habitation (08).

The argument that the enquiry into the Brahman (wipf^RTM) is 

fruitless because the verbal form of the potential mood (fcT^) is not 

the only means to activity (09).

The sentences like “A son has been born to you” WlcT:), 

though not characterized by the potentiality (#5^) lead one to 

activity (10).
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The injunctions like ‘The self has to be known’, enjoin the 
knowledge relating to the Brahman to those who are deluded by 
Nescience (3T-*|HI<i) (11).

The view that a person performing injunctions and abstaining 
from the prohibitions declared in the Scriptures acquires knowledge 
and that too, without any instruction from a holy master 
(^icwH^aaranr), is not right, because the true knowledge of the

reality cannot be obtained by means of mere works (12-13).

It is declared in the Aruni that the knowledge arises through the 
favour of the holy master (IJSWH). Works give an in-bent leaning to

the mind and disappear like clouds at the end of the rainy season 
WF fq). In the case of one whose mind is bent inwards, and

being qualified to receive the knowledge of the Brahman, the 
sentences like “Thou art That” induce the enquiry into the Brahman 
(^Wf^rraT) for which they are commented upon (14-16).

The Self remains unmanifest itself to a person without the grace 
of the Holy Master (17ab).

The universe of the five elements is produced out of Nescience. It 
is an illusory manifestation (fqcjcfq) of the Brahman (17cd-18).

The Nescience is contrary to the true knowledge of the nature of 
the Self and it is declared to be beginning-less and existing in a gross 
as well as in a subtle form (19).
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The order of evolution is from the Self the element of ether is 
evolved; from ether the air, from the air the fire, from this fire the 
water from the water the earth, and from the earth the paddy and 
other plants have arose. From plants the food comes forth; from the 
food the man of five sheaths (20-2lab).

The creature (*R:) is made up of the subtle elements grossified.

Beasts, men and gods are the varieties of such created beings. One 
becomes a god through the righteousness, a beast becomes through 
the unrighteousness, while in case of equality of the both (the 
righteousness and the unrighteousness) a man is bom (21cd-23ab).

The food modifies into seven constituents of the body such as, the 
skin and others. Masculinity and femininity depend on the 
preponderance of the semen and the uterine blood respectively, 
while a eunuch is bom, when the both are equal. The six vestures of 
the body like marrow of the bone etc. are produced out of the semen 
as well as of the uterine blood (23cd-26ab).

The six waves (or feelings) (T^T:) are hunger & thirst, sorrow & 

delusion, old age & death (26cd-27ab).

Some controversialists (dlfcH:) have the wrong notion that the

soul lives here in relation to the five sheaths viz. the sheath of food, 
of the vital air, of the mind of the consciousness and of the bliss 
(27cd-28).

36 This concept is similar to that of the - W&m WWW OTTTRT: 3TF^W£ig: I
I 3TJ1UT: I I #T5T! 3T)WJ: I 1 llto V^All-
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The Lokayatas accept the body as the Self made up of food, as the 
affix mayat is used in the sense of modification (29).

According to the Arhatas (Jainas) the Self is that consisting of life 
(MhW:). According to the Bauddhas the Self is one consisting of

consciousness (f^THRR:) and nothing beyond. According to some 

Vaidikas the Self is one consisting of bliss According to

the believers of the principle of Egoity the self is the one

consisting of the mind (RFTRR:) (30-31).

According to the MTmarnsakas the Self is untouched by the 
quality of being the agent, etc., while according to the Ritualistic 

Mlmartlsakas the Self is the agent, because no ritual work can be 
carried out otherwise. But in fact, the soul does not possess the 
characteristics of Brahmin-hood and other distinctions like the class- 
divisions, caste, stages of life, conditions of age, and other 
differences (32-36).

Therefore the agent of actions is understood to be some 
hypothetical (^IFlte:) (37ab).

The Self shines forth, after the five sheaths of the soul are 
declared with “not this, not this” (%fcf %fh),38 which is the Supreme

Brahman. All other is called the Nescience (srfen) that covers up

and conceals the true nature of the self, and gives rise to illusory 
projections (f^RTT) (37cd-38).

37 This has been fully discussed in the BS. 1/1/5 by Adi Sankaraearya.
38 Cp. Br. Up. 2/3/6.
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Egoity is the illusory projection producing the bondage of action 
through desire. The Egoity is the root of all cosmic illusion resulting 
into the misery wherein there are differentiations of knower, the 
means of knowledge, the object of knowledge, etc. as

it were they are true (39-40).

One can not experience the self as actionless 

associationless, independent and undesiring conscious (41).

The Egoity is non-intelligent and yet consciousness is 
superimposed (42).

The body pointed out by the word “this” (^f+3FT:) consists of 

two parts: the life ("SIFT:), the basis of activities (isfi^TSPT:) and 

intellect as well as mind OrT:), the basis of knowledge (iHmK:) 

(43).

The body of the principal vital air CHFT:) consists of physical 
movements (^lfil<W:), the five vital airs and the sense organs, etc. 

(WM:) (44).

The internal organ consists of the intellect (|jfig[:) and the mind 

(TO). The pure and simple Self does never directly shine out in the

I-ness (or egioty) and hence the attributes like leanness, etc. 
(fFTT^T:) are not the attributes of the Self. The Self is distinct from

the knower, the means of knowledge, and the object of knowledge
:) (45-47).

113



Chapter 02

The not-self (srtwt) can never be the object of perception,

because (1) no one has the cognition as I am a pot, the body 
possesses form (or color), etc., (2) it is perceivable, non-intelligent 
and made up of the elements (^fd=hc^ci:), (3) it is fit to be eaten as

food by dogs, etc. and (4) the consciousness shines forth and not the 
body (48-50).

The Lokayatikas’ concept of the body (merely) made up of food 
(3T?PW:) cannot be the Self. The principal vital air ("SFFT:) also cannot

be the Self, because of its being aerial and non-intelligent (51).

Similarly the senses and the mind also cannot be the Self (52).

The happiness alone constitutes the essential nature of the Self. 
The prana supports the sheath made up Of food. The mind supports 
the sheath consisting of the principal vital air and the Supreme Self, 
Govinda, who is Existence-Knowledge-Bliss, supports the sheath 
made up of the mind (53).39

The Self named Visva experiences objects by means of the 

external senses, during the waking state. The Self named Taijasa 
experiences in dreams by means of the mind. The Self named Prajna 
abides in the mind swallowed up by the darkness of ignorance (54- 
56).

39 SSS 12/53 comprises of 06 lines.
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The life-force abides during the dreamless sleep (T4Ft) and there

is the endurance of bliss. The person remembering his immediately 
past condition, speaks out “I slept happily (57-58).”

The happiness cannot be derived out of the sense-objects, as 
there are no objects perceived. The illusion of happiness is the 
absence of pain (59).

The counter-correlative ('SlffiwVfi) is not perceived, the absence
can be apprehended because, the apprehension of feelings is 
experienced (60).40

The reply is that the happiness of deep sleep is experienced and 
the sleeping person cannot be a witness of any absence of voluntary 
consciousness (61).

In the absence of the counter-correlative (^rfcf^Pt+31+MTd) of a

Negation in the deep sleep, the character of such a counter
correlative belongs to pain. The Prabhakaras do not admit the 
Negative proof of things (62).

According to the Naiyayikas, the Negative proof relating to the 
negation of existence does not differ from the Direct Perception. 
This (according to Adi Sankaracarya) is the foolish philosophic view 
of the Self existing like a stone in the state of Absolution (’dl^f)

owing to the cessation of pleasure, pain, etc. Thus it is established 
that the Self is the witness of Nescience and also of being eternal 
bliss (63-64).

40 SSS 12/60 comprises of 06 lines.
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As the reply of the plurality of souls i.e. If the soul is one in all 
beings, any man dying, all will have to die or any being bom, all will 
have to be born. In relation to the numerous bodies, the plurality of 
souls must be accepted. We ask whether Plurality in relation to the 
souls would pertain either to the body or to the Self. If to the body, 
the plurality of bodies is proved (65-68).

There may be the differentiation in relation to the self, of the 
nature of pure consciousness. It may occur in relation to one and the 
same man, like one and the same moon becoming many in relation 
the different vessels of water (69).

The Self is distinct from the five sheaths of the soul
and from the six modifications41 of all produced things and from the 
six waves42 of infirmity (70).

The Self is distinct from the body, the senses, the mind, the 
intellect, the vital airs and egoity. It is one in all bodies, 
immodifiable (PlRfebU:), untainted (Pk-a-aH:), eternal, non-doer of

actions, self-luminous, all-pervading and free from the experience of 
enjoyments (71-72).

41 The six modifications ('HMicl'fcK:) are: (1) Origin (^FT), (2) Existence (3tRdc=f), (3) 
Growth (fcwRuiW:), (4) Transformation Offe), (5) Decay (3JW4:) and (6) Destruction 
(TOT:).

42 The six waves of infirmity are: (1) hunger (ippT), (2) thirst (ImmwI), (3) sorrow (TOT), 
(4) delusion (*ft?), (5) old age (TOT) and (6) death (fcft).
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It becomes the doer and the enjoyer, when characterized by 
limiting adjuncts, gets polluted with desires, etc., and tainted within 
the body by means of Egoity, etc. (73).

Accordingly, being enveloped in the eightfold bondage 
(^3|ch|gch3fect:) transmigrates in obedience to actions in bodies of

Brahma to immoveable things attains the world of the

manes through meritorious works and the other such worlds goes to 
the hell, etc. through prohibited works, while through the wisdom 
(f^eFn), it attains the state of Brahman, but devoid of that he gets the

state of low creatures (spcIFl) (74-75).

The Self is one and even Supreme. It has the three worlds created 
for Itself by Itself. Its distinguishing conditions like bondage, 
freedom, etc. are possible (46-114) as in dreams (76).

Or the souls are many and are characterized by the Nescience 
(stfR) giving rise to the cycle of rebirths. The Nescience (srfsRJT) is

beginning-less. Both these ideas are appropriate, as they form a 
distributive aggregate (c4fg4%Pl): Oneness due to the totality

Osmfg+^WT), and the plurality due to the individual (o^fs+^MT) (77- 

78).

It is both the consciousness and Nescience, the witness of all 
things, consisting of non-intelligence and is always in possession of 
omniscience (79).
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In dreamless sleep and other states it is coated fast by Nescience, 
it is merely illusion fflWFTIW:) and is capable of remembering other

re-births as an embodied being (80).

It transcends the five states43 in which it manifests and is the 
knower (WcfT) that knows the Brahman (81).

The proof (*TR) is a means of true knowledge or it is that which 

destroys ignorance (3rf%WT) and it is of two kinds: being 

differentiated into incomplete (TRPt) and complete depending

on the removal of the ignorance effected thereby and it is derived 
from the passages like ‘That thou art’ (drcwfa) (82-84ab).

Perception, Inference, Analogy, Scripture, Circumstantial 
Presumption (3?srfqf%:) and Non-perception are the means of proof

and are comprised within phenomenal experience (^idsiR^) though

not applicable to the Self. It is known by Itself, incapable of being 
realised and is beyond speech and thought (dlfdlsfcFr:) (84cd-86ab).

The theory of Hiranyagarbha does not differ much from the 
Vedanta (86cd).

The Person is Bliss. The Primordial Matter (TTfdcf) is Nescience.

Knowledge is of two kinds: inwardly directed is turned towards Bliss 
and outwardly directed is turned towards out side objects. The 
illusory modifications of the Nescience pertaining to the Self

43 The five states are: (1) Childhood (2) Youth (3) Manhood (4)

Old age and (5) Death (WPf).

118



Chapter 02

constitute the fivefold rudimentary elemental principles 
which produce the five internal instruments (1) the

mind, (2) the intellect, (3) ego, (4) the faculty of attention 

and (5) the knowership (87-89).

Egoity consists of the element of earth. Knower-ship is born out 
of the Ether. These two are the instruments (TTWPl) manifesting

themselves in the agent-ship. The intellect is born out of the element 
of fire, the faculty of attention from the water and the mind from the 
air (90-9 lab).

Each of the five elements of earth, etc., is characterised by five 
attributes (^TT^E) such as (9led): The earth evolves egoity, the

vital air of inhalation, the nose and smell, the organ of evacuation 
(TPj). The water evolves the mind of the vital air of exhalation

(3ETR), the tongue, taste and the organ of reproduction (3TRT) (92).

The fire evolves the intellect, the vital air (33H) rising up the

throat, the eye, colour (or form) and the feet. The air evolves the 
mind, the vital air of diffusing through the whole body (°4Ff), the

skin, the sense of touch and the hands (93).

The ether evolves the knower-ship, the vital air of digestion 
(SWPT), the ear, sound and speech (94ab).

The five subtle elements evolve 05 attributes from each other 
things (94cd).
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The earth evolves bone, skin, flesh, blood-vessels (T1^1) and hair

on the body. The water evolves urine, phlegm, blood, semen and the 
marrow of bones (T^rr) (95).

The fire evolves sleep, thirst, hunger, sexual appetite and laziness. 
The air evolves walking, jumping, climbing, rising up and 
obstructing. The ether evolves desire, anger, covetousness, fear and 
infatuation (96).44

In the SrI-Bhagavata-Purana, Lord Krsna himself has taught to 
Uddhava the path of those, who have renounced all worldly 
attachments (37^cl+TTPf:) (97).

After learning (^cTT) these well abridged (Tff%FFl) conclusions of

all the systems culminating in the Vedanta, one knows the truth and 
becomes a learned person in this world (98).45

Observations:

The titles of both the works (viz. Sarva-siddhanta-sarigraha and 
Sarva-darsana-sangraha) clearly bespeak the content and the motive 
of the composition along with the persons who are qualified for 
competent (3rf§R>|Ruf;) to learn, read or to study them.

The SSS as the name denotes, a compendium of the principles of 
all the systems (T^^teORTFlT'flW?:) presents the principles or tenets

of 11 systems and hence there is no lengthy discussions nor 
advanced argumentation of the Logic, because the motive of the SSS

44 SSS 02/66 comprises of 06 lines.
45 The chapter ends with the colophon - Thus ends the 12th chapter known as the system of

the Vedanta in the Sarva-darsana-siddhanta-sarigraha composed by venerable 
Sankaracarya - # TTRIWf TFT MWl I
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is to present briefly46 the general view of the systems to be known or 

learnt by the beginners.

The SDS as its title indicates, a compendium of all the systems of 
philosophy (^TT presents almost all the principles of

16 systems of Indian philosophy and hence it contains a large 
amount of quotations and references along with an advanced logical 
argumentation. Hence the qualified person is obviously a student of 
advanced level, if not a profound scholar. While comparing the style 
of presenting various theist and atheist theories, on comes across the 
striking difference. Sayana Madhava, the author of SDS gives not 
only vivid elaboration of the tenets of different theories but also 
provides details, though he cuts short the discussion with the words 
like, “the text being bulky, being afraid of the extreme extension of 
the test, one would be aloof by the extreme extension of the text, fear 
of bulkiness of the text, fear of extreme extension.”47

It is clear that the SSS is an Introductory text for the beginners of 
the system of philosophy especially the doctrine of Absolute 
Monism while the SDS aims at the scholarly presentation

of all the advanced readers, perhaps an utmost useful text to be 
exercised in the discussions of the scholarly assemblies (TFMTsf-TWT).

(2) JIURRjgjt: TO: IIV3/?3M II
(3) iK/^ara n

(4) iter^rcirerfiraERT: \u/W ii
47 Oj. ?o)| (tj. v*)| (o;

Oj. ^°)| Oj. 3^)1 (oh) ifa.. (■?.
3^)1 (o^) (T w)i (©to) iFcirfspn q Oj. **y)i (oc)

$oi=)| (o^) (1J. ^3)1 (\°)
faw<fa4k<KK)...(^. ^<iY)l - nfefror?: (3ffrF*mic|Wi4$d:) d. <4Hli*ich< 31*4 I 

i^RPHft i Roov i
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(01) The benedictory stanza (*iwwgi) of the SSS, “We worship

the Being variously understood by different philosophical 
controversialists in all (their several) systems of philosophy and who 
is indeed the one Brahman to be realized in the Vedanta.”48 when 
compared to that of the SDS,49 and also to that of the ^ftcfl50 & the

seems closer to the usual style of Adi Sankaracarya, 
because the subject matter or the plot-suggestion (^Tcjfr&T) is 

employed.

SDS discusses the doctrine of Buddhism on the second number 
while the SSS discusses it on the 4th number. It shows that the 04 

sub-systems of the Buddhism presented in Madhyamika (1-17), 
Yogacara (18-26), Sautrantika (27-33) and Vaibhasika (34-73) were 
not under one head, but it is probable that afterwards they might 
have joined their hands and that is why the SDS (14th Cent.) refutes 

them in one chapter No. 02.

Only 03 atheistic doctrines (*uRd<*>) viz. (1) Brhaspati (also called 

Loka-yatikas, 1/25) (2) Arhatas i.e. Jainas and (3) Bauddhas, and

48 i
11 * / ^ 11

49 ff fwj. I
^ wci wife d'444 II uo-^ofto

I worship Lord Siva, the abode of eternal knowledge, the storehouse of Supreme 
felicity; by whom the earth and the rest were produced, in Him only has this all a maker.

cfcsi': 1|4!c1T - o^il

Om ! Narayaria is higher than the Unmanifest. The (Cosmic) Egg comes out of the 
Unmanifest. All these worlds, including the earth with its seven islands, are in the Egg.

1 bow down to Him - to Sri Hari (the destroyer of ignorance), the Supreme Bliss, the 
First Teacher, Ishwara, the All-pervading One and the Cause of all Lokas (the universe).
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hence he does not introduce their sub-sects. It is to be noted that 
these 03 are recognised as the rivals, as they are antagonist
to the Vedic path or sects (ffpf).52

The idea in relation to the Self (3TTc*n) (SSS 2/7) that the

intelligence, is found to be embodied in the modified forms produced 
like the red color from the combination of betel, arena-nut and
lime C^H)53 which can be well compared with

•W^).54

r

Under SSS 4/55 only, Adi Sankaracarya employs the verse in the 
metre describing the Supreme Wisdom, free from all

intrinsic duality and pure like the firmament, which is the source of 
all wealth.

-x-x-x-x-

iRdi cfteJTnf ik/rvii
53 m I

41»l #fr«raniR/^ii
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