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Chapter IT

The Followers of Gokulanatbaal 

or
The * Fo urth House'

( i) * The Fourth House *«

TT had seven sons, GO was the fourth among
• -

them. It is said that bhe eldest son GiridharaQi 
■was the DharmI Svarupa and the next, siz sons

represented the siz qualities (sis'varya, V'irya, S'ri,“
~ ^ *e L*v&.

Yas'as, J^nana and vairagya According to this view,

GO was the yas'as svarupa of the Lord and consequently 

his fame spread in far off quarters of theland. This 

belief seems to have taken place later. Whatever it 

may he, it is a recorded fact that GO was the most 

illustrious of the seven sons, .aven VT thought very 

highly of him and many times consulted him on matbers 

household as well as religious and spiritual. It is 

reported that he gave him (GO) his own turban and mala 

during the last-days of his life on this earth. His

1. Of. tffaf xjrgfa tSPJ q-pf gspc-j } 1

q%TTcft qtcrRT ^fr ’-its i m«=i i
f* yx

qrsr TTcndt w&ft -irWr m i
Ttdrj if s^r tfhj wry 11 %%% if -

- Gopaldass Pragatya Siddhanta Maftgala-30.
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generous nature,, his usual practice of giving discourses 
(called the Vac), his amiable _y manners and his great 

affection for the Yaisnavas drew msny persons towards 

him. During his journey to Gujarat in 1646-47 Y.S., he 

initiated a considerable number of people. fhe event 

known as malapras&dga, made him more famous and a good 

number of persons accepted him as their guru. Besides, 

he lived fairly a long life of 89 years and that fact 

also made the number of his followers, greater than that 

of other Gosvamis. In a work named

it is stated that che number of GO*s followers was nearly
25000 in 1753 V.S. • This number is the number of the 

families and not of the individuals.

Because GO was the fourth son of H, in the 

sect, his followers are known as the followers of the 
’Fourth House* or *Jai Jai Gokules*avail*. Ihey differ - 

from the followers of the rest ‘Six Houses* in respect
X ~~

of the forehead mark' and in respect of the modeof
4worship to a certain extent.

2* Yide appendix Ho.5*

3. Yide Chapter III (a) (i) Silakanirnaya.

4. Yide Sevasarvasva by Harottam Shastri of Kapadvanj 

for the mode of worship of the 'Fourth House* *
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Cii) Two types of G0*s followers^ .

The followers: of . GO form two main types 
or divisions: the Bharucls and the Himadias. The 

former are also ironically called the Pavadxas, 

because they worship the, wooden footwear (Padukas)

of GO. But the word Pavadia involves the faults
• . * - -

of Coiflfm and.Cfd'Wrfcd because there are other 

vaisnavas who worship the padukas of GO . and others 
and there, as-, are the Bharucls, who being, not able to 

get the Padukas, worship a part of GO’s garment or his 

hair or his letter or only Yamunajl. The word hxmadia 

is ironically used to ..make an; alliteration with the 

word Pavadia . The Himadias are so called, because 

they attach much more importance to certain rules and 
conventions. For example, the Bharucls would commence 

the spraying of the fountains in the temples, when we 

(Human beings) feel hot in the summer, while the 

Iimadlas would commence to do. so only from the fourteenth 

day of the bright half of the month of Yaisakha. The 

Bharucls would offer a <|uilt to the Lord and put the 

fire-place in front of the Lord, when it is cold, while % 

the limadxas would commence to do so on the 11th day of 

the bright half- of the. month of Eartika, even if the 

cold season starts earlier.
It is also said that those who worship 

or believe in the descendents. of YL (i.e. all the 

Gosvamxs 5 are the Himadias, that is, all vaisnavas
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minus the Bharueis are ealled the hlmadxas.^
(iii) The fiimadla Vaisnavas

- »♦ • _
The Himadias do not differ very much from the 

hulk of-the Pustimargiya Vaisnavas, i.e. from those 
belonging to the ’Six Houses’. The-Himadxls consider 
all the Gosvamis■ devine, pay presents (4heta) to them 
and go for the Lord’s dars’ana, in the temples belonging 
to the ’Six Houses’. But for the initiation ceremony, 
they approach the Gosvami, who occupies the seat (Gadx) 
at Gokul, which (seat) belongs to the ’Fourth House’. 
Unlike the followers of the 'Six Houses’, they consider 
the birthdate of GO as the 'Great Festival'- and celebrate 
it with great faith and pomp. Like the followers of the 
'Six Houses', there are,- among-them, different types 
of worshippers.' In the morning after bath, some 
followers make the different marks on the body, utter 
the SS or its Gujarati Translation, turn the rosery for 
five or more times and read some of the stotras and/or 
the ’Sixteen Treatises’,. In the evening, they, re ad 
in their1 houses or listen to in the temples, the vartas 
and other scriptures. This is only nama-seva. Others 
institute the Lord’s. Svarupa in their houses, after 
being allowed by the Gosvami and offer to the Lord 
crystalled sugar daily, and some people offer a sweet 
(called nagarl) too, in addition. They follow the above- 
mentioned routine (i.e. nama-seva) also. This type of 
worship cannot be. called the full and authentic 
Pustimargiya worship, but because all people are not 
able to observe-all the conventions and the couplets 
mode of worship, as done by the ’maryadis’, they try

5. Vide for some more details, Bhararuci limadia 
kalaha, P.59.



to follow practices which are convenient to them.

Then, there is another type of ..the vaisnavas,
• •

who are called the ’maryadEs’ . They institute the Lord’s 

Svarupa (a.portrait, or some booh or some garment etc.) 

in their fcoiases and perform the Lord’s worship with all 

the rules and conventions, either in the morning or 

both in the morning and in the evening. Among the 

’laaryadxs’ also, there are adopted different modes of 

worship according to their convenience. They accept only 

that food and water which are offered to the Lord and 

never take meals or any other, thing in the hotels or 

restaurants and newer use tap-water. The modes of worship 
and the conventions followed by the ’maryadls’ and their 

austere conduct are difficult to follow in.these days, 

and also faith in the such worship is disappearing fast, 

and, therefore, this class of the Yaisnsvas is getting 

diminished day by day.
It is noteworthy that the temples, belonging 

to the ’fourth House* are generally managed by the

Yaisnavas themselves and the Gosvami Maharaja, occuppying
• •

the sect at Gokul, does not interfere in their day - 

to - day or economic affairs.

(iv) The BharucI Yaisnavas
• t
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The Bharucls form a group among themselves.

Among them also, there are ’maryadls’ as well as the

’ non-maryadls l They call their sect as Mahad-marga also.

They are very much different from the other vaisnavas,

either belonging to the ’Six. Houses’ or the ’Fourth House’.
<7They look upon GO as the Highest Lord', and consider VL

6. It is said that the word BharucI is not correct.

The correct word is bhararuci (i.e. having profound 

spiritual attitude), which, in colloquial parlance, 
became BharucI. But 1 think, this is a later esq? Ian at ion. 

lohanbhai and his family, who looked upon GO, as the Great 

Lord, hailed from Broach (Bharuca) and all those who 

followed him in such a belief .were and are. called the 

Bharucls. The periodical Pustisudha (Yol. IY - No.5» 

second title-page) notes that the original word is 

Yararuci and is explained in the Vararuci - marga - 

prskas'a. I think, this appears to be a later effort to 
sanskritise the word BharucI.

7. Cf. #terfiWTT*ft 4: TO: : I

if 11

- K. Bhattas Kallola I - 3 ~ 5*

% mr^rm mr 3ft wrrt iwnfif thti i 
% irr, sffrftfarnr 11

■ - Mahavadasss Rasakos’a,

S’obhana 16 - 14.



as Ms mouth incarnation and TO as his heart. They 
do not go to any Pustimargiya temples for -^ars’ana, 
nor do they pay obeisance to the Gosvamls. They do 
hot believe in the popular Pustimargiya belief that
' ' Q O

the descendants of ¥L are to be looked upon as ?L, [
and do not bow down to the different idols (nidhi- 
svarupas) of the Lord in the Pustimargiya temples.
Their mode of worship and their devotional attitude 
(bhava) are also different from those of others. They 
do not worship any portrait of GO or any -Jdol of GO 
or any other form of the Lord. They consider, the 

’Padukas*, .a. garment, a letter or^hair of GO - anything 
that is' touched by GO, to be the •Svarupa* of GO,^ and 

worsMp any of the above items as . the LohoL Himself.
Borne of them, institute S*rl lamunaol (of course, in 
a pitcher) and worship Her as the Lord. They conceive 
great reverence for things and, persons in contact with 
GO. They do not like any via media between them.and 
GO, their Lord,. Other followers, of the. PustimSrga

8. Cf. the popular' saying sf# SW ift
9. TMs is an old tradition. In Buddhist mode of worship,
SJe find that they worship the urn etc* which contains some 
remnant of Buddha's, body* In Karahfia, there is one 
family, where an. old diadem of S'rl Hath ad I is 
worshipped ( Tide TS Tol. TII - 2 P.19/). . .
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offer all the preparations of food to the,Lord, while 
the Bharucfs offer only one dish to Him and then the 
'Brasada' is mixed with the remaining preparations. 
Generally the songs of the eight (astachapa) poets are 
sung in the Pustimengiyatenplesr while the Bharucis 
sing songs composed only hy Go's devotees (mahad - 
bhaktas), who were his contemporaries. They celebrate 
the birthdate of GO as the 'Great festival’ and also 
observe some of the days, previous to GO*s birthdate 
too^ as festivals. They gather and keep awake till 
midnight on the day, previous to GO'S birthdate, and 
sing songs (dholas, padas, etc.) describing GO's life 
and activities. This type of gathering and singing 
and dancing (.not only among the Bharucis, but among 
other vaisnavas also) might be an influence of the 
Gaitanya sect, where singing in assemblies is very 
usual. They also celebrate-the birthdates of YL, VT,
Krsna, and also of the great devotees of GO, such as
• • •

Mohanbhai, Bahenaoiraja and Gokulbhai.
■hueWhen a child is nearly steo months old, 

the tradition, among the Bharucis, is to put round 
its,neck, an offered tulasimala. Those, who 
want to adopt the way of the 'maryadis*, get initiated 
at one or another place, sacred in their view.

From the above, we find that the Bharucis 
believe GO as their only Lord and have great faith in
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and reverence for everything that is.connected with.GO* 

Their attitude of ana ny at a (seelcing refuge in God alone) 

is really a great virtue. Ananyas*raya is one of the 

cardinal principles of the Pustimarga and we find it 

fully observed, among the Bharucxs* It is said that they 

even do not follow certain Yedic Oonveufcions and 

traditions, lest their observance should break their 

vow of ananyata* It is like a protestant school, 
protesting to the leaning towards the ^edic and worldly 

traditions.. Accor ding, to them, -theme aning of ananyata'
i

is very deep. The form, Qlvarupa) of one Krsnalxla 

is different from the svarupa of another lila and 

hence if one has faith' in an^worships one svarupa, 

one should not worshipanother .svarupat for—a-pua?e 
Pus-timir^y^--the-“sva-r'lM^ Besides, different devotees 

worship with different devotional attitudes, and therefore,

io. Of. ^ zrrqr

% f4^r, Wrm wtm f*r^r, *rfrf sfrarr
qfftrt % w^r fqw. w^q- ?ft or mi wrrwr wt% 
w\q- *Prw m% sftwT wm$ w tti ?rt gw

wrr wf i mi ?. . . . . . . . . . -##4 tffcrrw? w^r
ifH wr% qwnrw ^ % *rfe ?

— Gopaldas: Tattvarthadohan? Anugraha Vol.XIV—11—12, 

P.426-27.
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they.Qmaryadls) take only that food and water which 
are offered to their own personal deity Csevya svarupa).

. . Because .the Bharucls Believe in only GO, 

they are criticised very much in the Pustimargiya 
society. It is said, that their, made of worship and their 

Beliefs are_against the.conventions of the Pustimarga. 

The SK. relates an anecdote that VT was engaged in the 

worship of the Lord when he got the news of. GO'S Birth. 

So, he was polluted according to the custom; and was 

deprived of the Lord's worship. He, therefore, pronounced

a .curse that his (GQ's) followers will Be averse
— 11CBahirmukha) to Pustimarglya practices. But 

’ such a report is not consistent with Vi's character and 
is historically12 untrue and appears to Be malicious.

It is true that the Bharucis do not follow all the

11. cf. mtfSv $rrc *rf%r tw i
fftg gf f^T i i

— SK - P.63. . . .
12. The SK says that VI was. at Oaranata at the time of 

GO’S Birth. The Sajdana Mandana, written in. 1683 V.S. 

says that he was at Giriraja. Ihe_:SK was written in 

1729'V.S. and hence the former work is more trustworthy.

Vrndavana das a also says in one pade that Wfo *tm
• ■*

arm dwt 3TTfi
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Pustimarglya traditions, but it is not correct to say 

that they cannot he included in to the Pustimarglya 

fold.

All the Bharucis do not get initiated at one 

place or site. Some fe them get initiated at Broach, 

some at Vallabha-ghata (Gokul) , some at Deoghdhabaria 

and some at Badhalpur. It is said that a few of them 

go to a spot, where Motabhai (a devout follower of GO) 

sat near Gokul for meditation, and get initiated there.

A few of them go to Godhra where Motabhai’s carriage 

(mafo) is kept and get initiated there. Besides, some 

of them^o to Kapadvanj at the temple, sacred to 

Bahenadlraga, for initiation. They all believe in 

GO’s Lordship sad sing the compositions of the 

earliest Bharucis, as stated above.

Among the followers of GO, there is another

group of Vaisnavas who follow Gosvami S’ri fiamanalalagi
* • •

(birth 1904 V.S.) of Mathura. He and his followers have 

accepted the traditions of the Bharucis , but they 

believe in the Lordship of YL and VT also. It is said 

that they utter cHTffi* at the end of the initiation

formula (ittvedana mantra) and remember great devotees 

of GO, like fiatanabal at that 4a# time. Again, there 

are some followers (in the ’Bourth House’), who believe
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.1

* * •

in the'Lordship of Gosvami S’ri Kanaiyalalaoi
alias Vitthales’ 33X (birth 1925 ^.S.), one .of the sons

• •
of S’ri Hamanalalaji and who was adopted for the seat of

Gokui. ■ ;;

Among the followers of GO there are

others who believe VL and VOL also to ..be the Highest

Lord* Harirayaof, whose.initiation ceremony was
performed by GO., wftofce stotras and namavali landing

him greatlyf but he at the same time, laftds VL and

YT also. Moreover GO.himself says in his long
* k,v-com on the SS, that his followers looked upon^as.

Purusottama, but they would.not please the Acarya.

via* YL; and he considered that state of affair as
God’s will.1^ So, it appears that GO;did not like

that, he should be worshipped, as the Highest Lord*

Gould it.be- that some of his followers had some mystic

eiHperience to that effect,; which led them to believe

in his Lordship ?. It is also possible^that they might

have started to do so^ be cause ITT used to think very

13. of. *rrirf^ n m

^1:1 WTFPffaT; Wf «R»- 5>TlxfH -ftrf$wc*r (%)
ft I irf^TyfvTT T i

Hi^ i ^srrrqTfni^^r Hmrfcfei fsm^t
*nfm

P. MS, P.264*
wmr-
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highly of him, because he commanded great affection 

and respect from almost all the vaisnavas and 
because he came out with laurels in the,4vent of 

malaprasaiga.

As regards the initiation, it is said that 

GO allowed four ways for its by a dream, by a Gosvami, 
by a letter of ^Gosvami or by a1 devotee. GO is not 

very dogjnatic about. - He has allowed initiation even 

for a second time, if.it is necessary from the spritual 

point of view. Ihe letter of Bhelasa is quoted in 

the favour of the alternatives mentioned above, but 

as pointed out in the chapter III (e), that letter 

speaks of only nams-ceremony. But there are Vac of 

GO, in which he has advocated initiation ceremony by 
the devotees.1^ As regards initiation by a letter,

15. It is reported that Mohanbhai was allowed to perform 

the initiation ceremony before the Lord’s Svarupa.

Vide the lines, well known among the Bharucis s

wtvmi ti^rr c*nf it 11 vi i 
creti I arm gwK % v^rcN m i

........ #%-s*r cnra afrfrnr
^rt wit ^ *rrft ir?v 11

14. Vide VS Vol. VIII -‘2, P.16, Vac Ho.218.
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it; is said that the daughter of Govindadasa
Ghipadia was initiated by a letter of GO.
(v) Literature of the Bharucis

After the passing away of GO, some of his
17devotees died of pangs of separation from him.

They are popularly known as the 73 Bhagavadiyas.
But there were many who continued to live and passed 
their lives in singing GO’S praise. Of them, K.Bhstba, 
Gopaides, Gokulbhal , Vallabhabhal, and others are 

very important, 'they have produced a considerable 
amount _of the literature which comes to approximately
three laMis of S’lokas.*^ K. Bhatta wrote Kellola

• •
(i.e, swrf&r w-sfra )

in 15 books, composing nearly 40,000 s‘lokas in 
Samskrta, in.which GO’s life is depicted in details.
He is said to have written < ’’ a com on the

Gita also. Gopaldas wrote wN 1#,

is. cfe «qft mwr^tn voi.x-
3,1, 3» Va-e No. 19. Vide also ipRf
St.115 (Anugraha Vol.XHI No.11 - 12, P.10),

17. Vide appendix No.4.

18. Vide appendix No.8.
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etc. in Gujarati* Mahavsdasa wrote =tr^iHTftcl,

etc. in Samskrta and <ns f^W, etc.
• •

in Gujarati. of Gokulbhai

describes in details how the birthdate of GO was
v.s-celebrated from 1692 to 169%. i'hese works depict 

the incidents of GO’S life in details and with great 

devotion. There are also some followers who wrote 

about GO in the 18th and the 19th centuries of 
Vikrame Era. Works ( tfiVifaiW*!'*! etc.) of 

Motabhal are important among the later works. These 

works bespeak their profound love for GO. Some 

miraculous legends are also related in all seriousness 

and the peia-ts credulity of the devout followers have 

no reserve in taking them as true. The same phenomenon 

is found in the literature about Oaitanya. The 

literature of the Bharucis may not be found in good 

taste, poetical or otherwise, and may appear to a 

layman or a faithless person like meaningless babblings 

of blind followers; yet beneath all that there is pure 

devotion and selfless love for GO. Ho one can deny 

it.

This literature of GO*s followers - mostly 

written between 1660 to 1760 V.S. — is much useful from 

the historical as well as social and geographical point

of view



Among the great devotees of GO, are 

Mohanbhai, Gokulbhai, Yallabhabhai and others of Broach. 

GO had great ©jffection for Mohanbhai and considered him 

to be his second self. Mohanbhai stayed in Agra, 

earned huge amounts of.money and spent everything in 

the service of GO, through his uncle Gokulbhai who 

stayed., in Gokul, The mode of worship (sevaprakara), 

which the Bharucts follow today-, was shown by 

Gokulbhai and Vallabhabhai was instrumental in 

instituting.the mode of worship in the original seat 

(bethaka) of GO in Gokul.

Another great devotee of GO was Yajerama, 

also called Motabhal (circa 1760.Y.S.). He had 

vision of GO and .wrote poems about him and 

his devotees. Among the great women devotees 
are KWmi, TTRrl,

%3RT I, Tftqdl^Ff rni^tr - RTTrart
(queens of Dhrola) , etc. 

was a contemporary of GO and is said to have 

some mystic experiences. 6 he is now called far

and at her birth site in Kapadavanj she is 

worshipped as a great - devotee of GO _ ^<*«jl§ 

and others, top, had great spiritual love 

(^sjprrq) for GO. It is evinced by their Yinatxs



and letters 19

$he Bharucxs have thought out their own. 

theory of cosmogony* Phe main abode of the Highest 

Lord is the Goloka or.the Hityalila (place of eternal 
sport). He assumes the Lila-svarSpa and desires to 

sport. He develops Himself into prakrti and Purusa - 
The Prakrti is the Principal Svaminial .and the 

Purus a is S‘rx GO. The Lord is one and alone, but there 

19. A few exemples are given heres

(i) smreT *fsT®T, 3mnxf ^Tir^Tsfr, fmwfr
Vrf arrant mft mwvzwfaf

'w § ^TTHTf ^ wt? y, % armr
% arsim-t %«rr $fcr*

- Prom an unpublished letter of and mvfiafl

to GO.

(ii) m*tt fffwt HTTt ipRfr t WTW,

wtfS w wf*& sttm
r f^rtirfr, % n amri

^ 9*rc Kny Tfwrf $wf fTI
(Anugeaha Vol.XX - 2,. P.22.).,

( iii) #TT^ H71T5fNf t,

t srt^r qwt *w xa 

*Ff w*r % wt to t cn?
?T V 9T°T % «ffiTR7. f ^1

- -^rnrrf. CAnugraha Vol.XX-6, P.27)..

Vide for the Vinatis of;others, the volumes of the 

periodicals Pustisudha and Anugraha..
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appears duality , just as the moon, and her. luster 

appear as two different entities, even though they are 

one.- Ihe- Lord is said to have 12 powers*'
ftmrfim, ¥T%f¥d, rr^rftxr,

Hfrcrof^d, sfirnrifaer, cnrrcrf^d, ^tfisrfsm, srf^- 

rf^r, and wmrf^cf -

With all these powers, He develops Hi&vise-lf into this 

universe and goes on sporting .Some of the twelve powers 

are also said to have taken biith in the world for 

the benefit of the ordinary souls. For,example, 

it is said that Mohanbhai, fiatanbai, Gopaldas and 

Gokulbhai are incarnations of
and ■$«®T?rf^i respectively. It is said that the

Lord saw in 71, the power to propagate the pure ' .
" \ 21Bhaktimarga- and asked him to take birth in this world*

He (i.e• GO, the Highest Lord) took birth in.this world to 

propagate the path of Love. ( or ), a

form of Bhaktimarga and the.,to give the fruit of.the

Pustibhaktimarga to his followers. Some causes

..of GO*s birth are earnerated in one MS (P.54 to_57)»

called Bhava Bhavana, available in the Kanaiyaprabhu

20* Tide cfflrrf^TSPftHTH » information about
which is given in Anugraha ITol.XXI — 11» P.7* Tide also

ascribed to kamanalalaji liansraja.
21.’* of. .sftBTWTflft’ *cf?f *5 €T*pf 3rn»ft,

mrftHeir fret «ftr»rr Hfct m’
... Mfrwf TH Scrawl I -

-Pragatya Siddhanta Mafigala. 2|
(Anugraha 7rol.XXV'-4, P.84)
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Pustakalaya of Mo das a. As regards GO* *s visit to1 

Kashmir, it is said that the fJTTOf^Sf - requested 

. him (GO) to go to Kashmir and show grace to the divine 

Souls of that region, and hence GO desired, to cross 

the river Sarasvati and,went to Kashmir, Seeing 

the emperor Jahangir was only an outward cause• This 

appears to he very farfetched*

In this way, .’the Bharucx followers of GO 

have created a religious, systemiwithin' a system and 

maintained their individuality by following a 

particular mode of worship and having full.faith in 
the supremacy^ of GG.^ Other followers (i.e. the 

Hxmadxas) do not object to associating with them 

in the celebration of religious festivals, for all
Hit- - —

belong to one. religious fold, x.e.^Pustimsrga.
(vi) The Pustimarglya way of life t

» • '

A few lines may be added here.-as regards the 

Pustimargly a way and>cdeal of life, as it was originally
conceived. Generally a Pustimargly a is expected to

• •

get up early in the morning. After finishing the daily 

physical routine (going to latrine, brushing the teeth

22. A considerable amount of material about the 

Bharucx'.sent and its main-stays (its writers and .great 

devotees^ is available and merits a separate subject 

of study. Here I have tried to outline the information 

..that 1 gathered.



etc.) taking "bath and wearing clothes, untouched by

others, he is expected to worship the Lord according
to custom and with proper spritual attitude.^ After

it is over, he takes the offered (samarpita) food.

The affair of worship (seva) involves many actions,

and all the me ambers of the family are expected to

be eemployed in the Lord* s worship, by assigning to

each of them some work or the other, 'i'he virtue of

dignity of labour is given an essential place in the

Pustimargiya way of life, for all the work (indludihg

sweeping,fetching of water, cooking etc.) connected

with Lord^s worship, is to be done by the follower#

or the followers, irrespective of their status in 
in

the family or/'t he society. .

Hext to this, at noon and in the afternoon, a 

follower is asked to engage himself in his household 

affairs and in the business of earning and/or in 

reading the scriptures. Then, in the evening, a follower 

is expected to engage^ himself again in Lord’s worship. 

Then after taking sapper, the members of the family 

sit together and listen to the.Vartas and other 

scriptures. This_is what is called nsma-seva and GO 

has laid great emphasis on it because fixity in the

••.459*••

23. Vide chapter III (c) for details.
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spiritual attitude can result only by reading and 

discussing the scriptures.

This is the way of life of, what is to-day

called, a 'maryadx Vaisnsva* * But all the V'sisnavas
• • • •

are not able to follow it in all details. Hence some 

of them engage themselves in namaseva only, some do 

worship only in the morning, go to the temples for 

dars'ana and read the scriptures at night. Borne 

people satisfy themselves by doing various activities 

(sweeping the floor, preparing Jrarland of flowers for 

the Lord, cleaning cereals, i.e. all types of manual 

labour), in the public, or private Pustimargxya temples. 

The supreme purpose of this way of life is to engage 

oneself in remembrance and service of the Lord, which 

is the aim of life. Those, who are not able to do even 

that much, read some stotrss and turn the rosary 

for five or more times. But this is not the ideal.

The ideal is to institute the Lord's svarupa and do 

worship in all its details and with the spiritual love 

of Bvaminxox.


