
Chapter - 1

An Outline 

of
Origin and development

of ....... . .
Vedinta & S * uddhadvsita Brahmavada 

of
S *ri Vallabhacarya

(1) Introductory

Max Muller once rightly remarked that an . 
average Indian is a philosopher* But it is also equally 

true that an Indian is not totally averse to wordly 
happiness* Be is taught to: he a man of means, a happy 
householder^* But at the same time, he is asked to keep 

in mind his true nature, his true home, and not to 

he attached to and entangled in the mundane, existence •
.f '

A balanced outLlook of life is noticed in the institute 

of the four stages of life (as*ramas>* Hundreds of 

saints have preached in their own nay, the religious 

path of life and kept the lamp of spirituality burning* 

There is, consequently, a diversity of faiths and . 
practices, but there is also the unity of. purpose among 
all, viz*, the chief aim of life is self-realisation*

1* vide..* g*tT<Fg *TT T.U.1.11.1



••.2.••

In India, there ere a number of religious 
sects and faiths. CDhey have their own philosophical 
and theological literature. S*uddhadavaita Brahmavada 
popularly known as Pustimlrga is such a sect, having 
its own vast literature^, mostly produced in the 16th, 

17th and 18th centuries, and a little of which is still 
being produced. S’uddha-advaita philosophy was 
propounded by Vallabhacarya (VL) in the first quarter 
of the 16th century A.D., which witnessed a great 
spiritual awakening in India. Before we look into' that 
philosophy, we would survey the development of Vedanta 
in India.
(ii) Human search of Truth in the Vedas

The ultimate aim of human existence is to 
find out the root cause of Existence, to fathom the 
mistry of the gigantic phenomenon of. this universe, 
and thereby to search for lasting happiness. What we 
are, whence we come and why we exist and what is our 
end - these are the eternal questions arising in human 
mind and search for the answers to these questions has

2. Cf. «It is doubtful if any family in the history of 
the entire world has produced so much literature, within 
a period of two or.three centuries as that of his.” ffi.O. 
Parekhi Shri Vallabhacharya, P-302*
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not ended upto_date. Ibis search forms the subject of 1 
philosophy and fieligion.

O

The 0rigin of Philosophy and fieligion is 
shrouded in mystery. It is not known when man started 
to inquire into the mystery of the universe and human 
existence. But the latest studies in this.field have 

shown that the earliest attempts to solve the mystery 
are noted in the figved^,the oldest document, religious 

as well as literary.
Man turns to the teJLof thought, when 

his physical needs are satisfied. The Vedic seer, it is 
said, lived in the fertile region of Sapt^"-^indhu and 

therefore, did not find much difficulty in satisfying 
his physical needs. There was enough time for his to 

turn his eye towards the different universal phenomena.
He observed the regular sunrise and sunset; he looked 
with wonder at the canopy of the sky studded with 
star - jewals, and enjoyed the beauties of dawn. He heard 

the singing rivulets and saw the regular changes of the 
seasons* He noticed with interest the.regular growth of 
grass and herbs even after destruction. At the. same time, 
there was another experience too. There were,at times/ 
sweeping torrents of fain and devastating^ ^foods; there 

were at tikes droughts of rain, all-consuming fall of 
lightning and destructive gales of. wind. The elements

1
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were at times agreeable (snukiula) and at times cruel and 

unfavourable (pratikula) • He bad no control over the 

unconquerable mighty powers of nature* He eaperlenced 
the inability of human being to set right the wrongs 
wrought by nature* He was at the mercy of these different 

moods of nature* This led. him to think that every 
phenomenon of nature has; something superhuman, something 

divine within^ it* He thought of some divine power, 
underlying each and_ every natural phenomenon. There 
were thus, different gods,, and goddesses presiding over 
the different .forces of Nature* There was the suhsgod,

Vayu and Maruts (wind - gods), God Agni, Rain - Gods . 
Parganya and Indra, goddess Sarasvati and others* Even 

the plant Soma was looked upon as a god* These gods 

and goddesses were fancied to have human forms, 
paraphernalia and aspirations too* But everything 
connected with them was divine, superhuman. Personification 

of the natural phenomena, or anthropomorphism, thus, 
was the first stage towards understanding the universal 

phenomena* _ .
These gods were propitiated with different 

offerings for happy and. prosperous life. Hymns were 
composed in praise of their eaploits and many Res give 
us an account of such incidents•• As time passed, a 
vast mythology was created around the gods*



The simple way of offering to gods, later
developed into intricate rituals, called sacrifice,
and a definite set of rules and regulations was formed
to invoke and propitiate gods. The Brahmana - texts

*

contain the subject-matter of such different sacrificial 
activities. On the other hand, when there arose a 
legion of gods, questions like ^TT*r 
were asked. The Vedic Seer thought, which of the gods 
would be^mightiest and the highest and who would be 
the agent of the universe. Some hymns described that 
Indra was the highest god, some described Yaruna as 
the highest and some pointed out that.Prajapati was 
the Lord of the universe* Thus, Henotheism or Eathenoism 
seemed to be the second stage towards understanding the 
universal phenomena.

Some Suktas of the Ev. attempt to find out 
the origin of the 6r eat ion* . lor example, the Ap—Sukta, 
the Hirapya - (jpar’oha - Sukta, thePurusa - Sukta etc., 
tell us that it is the water, the Hiranyagarbha and 
the Purupa respectively, who is the prime cause of the 
universe. The riddle-hymn, which presents the problem 
of the Universe, tries to solve the problem, by saying 
that Truth^ is one, and. is variously described by the 

learned. The Purusa-Sukta points out that the Purusa

5. Of. -f%5T I ----- EV-I-164-46
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is all pervading and the sole creative agency, while 
the Masadiya — Sukta is a hold attempt to show^the 
mystery of creation and existence still demanded 
explanation, Bv. , thus, presents the polytheistic, 
monotheistic and pantheistic tendencies in the development 
of philosophical and religious thought in India*

Two lines of thought were dearly visible 

during the ^4. Vedic age. One of them ..developed into a 
full-fledged.sacrificial cult,- the Karma-Kanda of the 
Vedic religion. According to this line of thought, 
sacrifice was the sole aim of life and the right 
performance.of sacrifice leads to bliss in the life 
after death. But doubts were raised as regards the 
efficacy of the sacrifice^* Ahd the. other line of -thought

- • , V

noticed in the first and the tenth Mandalas of the Rv., 
by the time, develops into the cult of the. knowledge 
of Truth,- Jhana-Kanda of the_Vedic religion*

, The Irsnyakas and the Upanisads form the 

Jnana - Kanda of the Vedic literature *. They are really 
the glory of ancient India* They are the bold attempts 
at solving the mystery of the. Universe. At places, one 
may find contradictions in statements of different 
Upanisads, but they agree in one point that Brahman is 
the creator, of this Universe end he is ommi-present

4* Of. T&rr I - Mundakopanisad 1-2-7*



••*7•••

Ommi-4cient and Ommi-potent* All the elements, the 
nature and all the beings are formsjof Brahman, are 
created £rom Brahman and Ultimately merge into Brahman*'’

Thus, if the objective universe is Brahman, the reality 
in the individual beings, men as well as animals, is the 
self, and is not different from Brahman^# This Highest

C

Reality is beyond death and the summum bonum of life is 
the realisation of the self ; or the Brahman,

Then, the question arises, why Brahman creates
, nthe Universe?. HMi creates it, because Kft;wants to sport*

Different Up.s treat of the way to realisation
“ ~ , - ! gand describe the abode of the Highest Reality, the Brahman*

They also describe the 'svarupa' of the soul, the world and 
*^od* Herein we find some contradictory statements, which 

are responsible for the origin of the different systems of 
Yedanta philosophy later on* The vedic seers never 
attempted to form a definite system of philosophy*
Different seers taught their pupils what they realised 
to be the Truth through* their meditation and intuitive

5* Of. Wt Wfa «TPF%# # # # l-TU >1 and

1# f^f I - Candogya UJ-14-1
s. of. 3Rj*r fHmi mrmftsl ycrrfr n *rfl^Katha u.i-2-is
7, of.¥ % %% Jf € IWNNspi Brhaia.1-4-3

and wf SWnWfr' I ? Olndogya U.p-2
8. Of.Jf Ip fff «rrfp - - i - Eatha U. 2-5-15
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experiences. So, it is futile to chalk out a definite 
system of philosophy from the Up,.s. But then, why have 
the different later philosophers done so? She answer 
lies in the convention in ancient.India. It was accepted 
that the source of knowledge is the Vedas and every 
philosopher had to base his philosophical doctrine on the 
■Vedas i.e. Up.s. lot only that, but later on,it was consider©d 
imperative on. all philosophers to prove one-ness of the 
Ups., Gita and the Brahmasutras. Hence, all the acaryas 
have adopted, the, same method.
(iii) She Sutra - period

After the Upanisadie period was. over, attempts
were made to systematise.the vedic knowledge and religion

& ■: ' . ■and put ^into a nut-shell. These attempts were made during 
the period, called the Sutra-period. During that period, 
S’rahta, Grbya, Dharma and other Sutras were composed, 
because that was the easiest way to remember the rules 
and regulations and the doctrines in the absence of any 
other way like writing and printing* During this period 
different schools of philosophy, such as II y ay a, Sadkhya 
etc. were propounded. Of these schools, the Uttara-Mimamsa 
is the most important school, known as Vedanta. In it, 
we find an attempt to summarise and systematise the 
teachings of the principal oldest (eleven or thirteen)Ups. 
Uttara-Mimamsa .is also, known as. Vyasa-Sutra also,, but 
the popular name isfBrahma-Sutra-4. The date of this period t 
cannot be settled in the absence of any authentic evidence.
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It is generally conceded that the period falls between 

600 B.G. to 200. A.D. .
(iv) The- Bhasya - period.

The Sutra-period was followed by . the Yritti 

and Bhasya-period. This period »aw attempts to interpret 
the sutras as well as formulate systems; out, of them. A 

number of writers - Vritti-karas and Bhasya-karas are 
mentioned in the Madh va-Yidaya-prakas * ika of Mavayaga 
Panditaclrya and in the latindra-mata-dipika of S'rinivasa.'* 

Out of these, Bodhayna is well known as Yritti-kara. There 
are also Upavarsa (who epitomised Bodhayan's Yritti), 
Brahmanandl (who wrote Vartikas and is known as Yakyakara), 
Dravida (who wrote a Bhasya on Brahmanandl* s Vartika), 

Brahmadatta (known as Tika-kara and propounder of 

SipWra and ) t Bhartr - prapanca

(who wrote a bhasya on the Yedarnta-Sutras, not not 
available now, and who propounded SrtSrTT? and

ITPTffoipWTn* ), Bhaskaracarya (whose philosophy is 
known as aftq’ffto . or Sfafi- and whose

period Is. circa 80G A. D. ), and Yadavaprakas* a (who 
flourished in the 11th century and propounded a view ‘

similar to that of Bhaskaracarya). They have rendered 
a great service to the cause of the.Vedanta philosophy, 

but unfortunately all of their works are not available

9f Of. G.H.Bhatt i Brahma-Sutra - Anubhasya,'Chapter one 

(Gujarati Translation 1945 A.BO and.PiV.Kane* s article
in the fifth Oriental Conference Report (P.937-953)* 
titled, Commentators of Brahma-Sutr as.
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to-day. The first complete end marvelleAus Bhasya, 
known as £ * arir aka-BhSdys, on the Brahma-Sutras was 

by S' ankaracarya (788 - 820 A.D.). His doctrine is 
known as K eva la- d^vaitif and also as Vivarta-vada or 

Maya-Bada • According to S’ ankar a, Brahman is the only
and ultimate Reality and all the apparent phenomenon

« - ' ILt-of this universe is but a Maya, a miYage.jSoul a: is 
the reflection of the Brahman into ley a* Truth is 
*nwrf3$P and -vriwto * He does not believe in 

the soul being a part Cams'a) of Brahman. True 
knowledge is the means of realisation of . Brahman.

Ramanuja. (1017 - 1137 AD.) wrote 3 *ribhajya 
on the Brahma-Sutras, in which he criticised the Vivart^-

Vada of S'ankar a* His doctrine is known as Vis* istadvaita •
■ t-*'

According to him,Lsoul is a part of Brahmsn, but after 
realisation, the soul does not merge in the Brahman.
The soul does not lose its individuality, but maintains 
its separate individuality. Ramanuja maintains identity 

between sk cit and acit and says that the Brahman is 
cid-acict-vis' ist£ •

Himbarka (circa 1200 A.D.) wrote a Bhasya
"i __

called Vedanta - parijata , on the Brahma-Sutras, and 
propounded what is called dvaita-^rdvaita-vada or 
bhe&abha&a-vada• .Bhaskara's doctrine is sopadhika 

bhedabheda, while Nimbarka's doctrine is real bhedabheda. 
According to him, there are three elements cit, aeit

luso
8nd Brahman. The. first^are in a way, one with Brahman,
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but differ from Brehman, because they have no ananaWa 

end cid-ems’a fully developed in them* Hence the doctrine*■ • i. / • «.

is called dtait adVfSta-vaia

Madhvacarya (1197 - 1276 A. Da) wrote a Bhasya, 

called Burnspra^na-Bhasys or #n&-bhasya, on the Brahma- 

Sutras , and propounded the doctrine of duality (dvaite-vada) *. 

He is the first hold philosopher to say that the soul^ the ^ 
world and Jpd are not identical, hut quite different from 

one another. He showed duality between God and the Boul,

God and the florid, the soul and the world, one soul and 

another soul and also different forms, of the world.

These three-?aisnava Acaryas vehemently criticise 
Ankara's, doctrine, consider the world asjreal and the,Brahman 

as the Highest Reality,and preach Bhakti i.e. Bhagavat- 
prapatti, (of course, eombind with knowledge,) to he the ? 

means of realisation.

S'ripati pandits(1160 A.D.) is said to have 

written S *rikara-Bhasya , S'rikantha is .said to have 

written a conmentary on the Brahma-Sutras and Vijnenedra- 
hhiksa, has written Vignanamr^ta on the Brahma-rSutras, 

hut their doctrines have not become so well known*

Gaitanya did not write any philosophical work, hut preached 

bhakti. The followers of his school believe in acintya- 

bhedabheda-vada. After the passing away of Gaitanya, 

Baladeva-ITidyahhusana wrote Govinda - Bhasya and. gave 

a philosophical system to the Gaitanya Sampradaya.
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(VL) wrote Anu-bhssye and probably Brhad- 

bhssya on the Brahma-Sutras and propounded the doctrine 
of S’uddadvaita, pure monism* It is one of the principal 
schools of Vedanta and is important as it surveys all 
other previous doctrines and established its doctrine 
after refuting other views. _
(v) Ihe term S * uddhaVadvaitif

The term S'uddhadvaita is explained in two
10ways •

The term is a compound, i.e* it is
to be dissolved as 3^9^ , i*e* one and only

element Brahman is quite pure, untouched by maya and it 
is both cause and affect* The term is also a cTc-y^
compound, i.e. it is to be dissolved as aftrepj,

i*e* oneness of (or absence of duality between) Brahman 
and the world**"* This philosophy is also called 

Brabmavada or S'uddhadvaita Brabmavada, because it
e *J>

re to guises ^Brahman, (and no other. entity,) which manifests 
itself into this diverse universe.12
?o| fBTtdqfo %qr: iiTi: ^TR^:| ptffr: JT%: WT: 11

jn*rre#rf^ ftr:i =r *rrft^i!
Syi -%‘ri <=iAj~eU fe H<$> fas* / St. Zl

tti 3R«rcw rf^nrr?
m wr$m iff&fo frftr yj: i

scr^r pt1% 11
wr$m grM if j$m mf i
iffr fc^fiTcnrir gr«ar i
3Pfcgr -ypwrc: wUr? 9>PrHd»t n - tcn it -
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(vi) Vallabha’s life and works
As stated above, the propounder of pure 

monism is ¥L. According to the belief of. the Bampradaya, 
he is the incarnation of god’s face* It is said that 
Sod promised to take birth in thefamily of the Bhattas 
of Telangana i.e. Andhra, when 1£)0 Some-yagas were over* 
VL’s father Laksmana Bhatta completed the number, by

performing 5 Soma-yagas*
There are two views about his birth date* 

The most popular view is that he was born in 1555 V.S* 
(0.1479 A.D.) on the 11th day of the dark half of , 
Vais’akha, (Oaitra, according to Gujarati Calendar)* 

Another view, which is corroborated by the Caitanya - 
school, is that he was born in 1529 V.S* The earliest 
reference to this view is found in the Kalloia of
Kalyana Bhatta* . _

* • •
His fore-fathers lived in a small village, 

called Kankarvara, in Andhra, and belonged to Taittirlya 
branch of^Black lajurveda, and. to the BharaduSja Gotra* 

The Bhattas, viz* lajna Marayah^Gahgadhara, Ganapdzi, 
Vallabha and Laksmana Bhatta, performed 100 Soma-Iagas 
in all and it is said that when Laksmana Bhatt*completed 
the 100th Soma-Iaga, VL. was born*

His father stayed at Ban eras when VL was five 
years old. He was sent to Madhsvendra Puri of Madhva 
school for study* After 1^ years, Madhsvendra went to 
vraja region and so VL learnt, from Madheva Tirtha, the

1
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philosophical systems of the day* When Laksmans Bhatta 
came to Yioeynagar, YL stayed at the S arasvati Bhandara 
and learnt fully well both, the Mimanisas. It is said that . 
he came to he known as a learned philosopher by then, 
and wrote fnttvsrtha-dipa-nlbaadha at a young age*

His father started for a pilgrimage in 1545 
Y.S. and died in 1546 at Laksmans Belaai* VI* s elder 
brother had become an ascetic and so he had to bear the 
burden of the family*

After some time, with the consent of his 
uncle Janardana, he started for a pilgrimage in North India* 
During this pilgrimage, he initiated Damodardasa Harasani
and Krsnadasa Meghana and accepted them as his disciples,

• • •
who always, accompanied him at all places* When he was 
travellin^in Zarakhanda, he experienced some mystic call 
for going to vra«ja and having a dars’ana of S*ri Natbaax^*
He went to Gokula, where, on the 11th day of the bright
ca“r ' . » ' ■

half of S’ravana (1548 Y.S.) 15, .he had. a vision of 

S'ri Hathaal who taught him the Gadya-Mantra and asked 
him to initiate divine souls with the mantra^ and teach 

them the mode of worship * Here he heard of the event of

15* Of. NijaYsrta Ho.5, where the year is given as 1549 
Y.S. and also* 84 Ygrtast P.12 (Edition by Drarkadas Parikh). 

14* Of* Siddhanta Rahasya'.
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the manifestation of S'Pi Govardhana-nathaol on. the 
mount giririge (nebr Jstipur$) and he went there. He ., 
knew the whole event in details from Sadu Pande of a 
small village Inyoi^ ^ and experienced a similar divine 

call as he had eapeeieBeed-e-siaaii®' heard in Zsrakhanda*
He stayed for some days there and worshipped the Lord 
S‘ri lathaoi.

He travelled in India.thrice. He weat-te 1
started from Vraja-region ih. 1549 V.S., went to Vidyanagar ^

- ' ' ftc 1 ' ■' ‘xn Utkal, defeatedpandits in the assembly of the learned 
and.established his. doctrine. He went to $uri,
Jetubandha and other sacred places and read the Bhagyata 
at many, places and ultimately came to ^irirlga and 

celebrated the anna-kuta festival there. Then he went 
to Badrika-S’rama and returned to his native place, threu^i 
Gujarat.

After staying for one year with his mother 
and uncle, he started for the second pilgrimage, with 
his mother. He went to.Vraja and found that the tample

_ - - tt,*. -
of S*ri Eathjl was destroyed byJMuslims. He. got either 
temple prepared and instituted Sfri Nathajl again in the 
new temple. During this.pilgrimage Sikandar Lodi came 
to know of VL*s greatness and got his portrait (with three

15. Of. KelyamBhat-y s Kallola I-4-st.l9 to 25
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disciples) prepared "by the painter Honahira, which is 
still found in Kishangarh. It is said that when he went 
to Pandharpur, God Yithoba ashed him to marry, so that 
He could take birth, as his (.YL1 s) sonl^'X'hen in 1560 Y«S# 
he married Mahalaksmi, the daughter of Ddvan Bhatt of 
KSshi* During his further journey, he came to Yijaynagar,
where Kri'sna Devs (who ruled during the period 1509-1529

•F ♦ • v

A.D.18) invited him for S'astrartha, going on in his 
court* He defeated all other Pandits and was honoured 
as an Icirya* This, incident is known as Kanakabhiseka. 
This incident took place in I56I Y. S. according to some

and 1569 V.S. according.to others, when VL was moving

on the third pilgrimage*
_ He came in conflict with many scholars in Puri

and he composed the verse
and put it in the temple of Jagannatha to get his consent. 
It is reported that Lord Jagannatha showed his consent to 
verse written by YL and all the pandits were made 
silent* Similarly, he defeated his opponents by 

Patravalambana in Kashi*

16* Of* Second YeUabhakyana of Gopaldas
17. Of. Kallola I - 4 - 39, 40.
18. Of. Isbwariprasad * - History of Medieval India, 

P.564 foot note Io*127
19* Of. T.D.N. 1-4.



In 1566 or 1567 . Y.S. he made, a permanent 
residence at Adel near Allahabad • . During bis travels 
be wrote some works, but it was mostly at Adel tbat be 
wrote bis important works, such as tbe Mimanlsa Bbasya, 
SubodhinX , etc* During bis .pilgrimages, be read 
tbe Bhagavata at some places and these places are 
known as tbe 84 seats (bethakas)?

He bad two sons Goplnatha (birtb 1567 or
1570 Y.S.) and Yitthalanatha (birtbl5?2 Y.S.). It

• •is said tbat be bad divine calls20 to leave this mortal
world.. In 1587 V.S. be went to.Easbi and became a
Jaanyisl. Once be called bis sons,.gave them tbe best
massage known as S’iksa-S'lokas, and plunged in tbe
waters of tbe Ganges* People saw a. brilliant, flash
rising bigb into tbe sky. It is reported.tbat iord
Krisna bimself appeared there and added 172 stanzas to

•* ‘i, /tbe 37> stanzas of YD and completed tbe S’ksa-S^lokas*
There is no unanimity of opinion as "regards

tbe number of works of YD* .Ho one has given full list
of bis works21. She ladunatb-digvi^aya notes tbat YD

.*«17...

20* Of. Antabkarana - Prabofcha of YD
21. Of. S.H.Dasguptai History of Indian Philosophy Yol.IY 
He has not .mentioned all available works of YD and has 
even wrongly mentioned some works, e.g. Sarvottem-Stotra 
end TippanI are ascribed to him.
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has ■written 84 works. ^ But the number of his xsaz 

available works is smaller than that* It is possible that 
the mystic number was attached to his (Vi* s) works on

account of his greatness, without any respect e for 

the correct figure of his works* At present the

following works are ascribed to him t

ar&THTwr
fi^rr^r

*

nr*t€$ IRTT :

§5#T

ffifrrftrr

*TPRF
yfWtdT

ffcrern:
H*>4fhrt

DiHti N<rr4m

Dr.Basgupta2^ ascribes to VL*, «h Ni441 IX'^IV

arrsfeTf^^T^ arnrf, wssgFn^r^ a^oc 'rftwre
but nowhere.in Ssmpradayic literature, these works are

found noted* ffWhT is noted to be the work of VL by

22* cj. i^trr: i

25* Of. History of Indian

-Quoted by H. Tandans 
Varta Sahitya, P*120

Philosophy Tol*^ P.I^He 373
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S*ri Vasantram Shastri24. In an old monthly, titled 

25* "bn %t?VrSW,

. _.— — —■ . are mentioned as Vl>*s worlds* Similarly
- 4 fWH fforatJT ^ mentions, among others, mwt i *iw»f N f

and 3TTc*rfS&3FT as VL*s works,

on the strength of an old MS*
All of the above-mentioned works, are not 

available to-day, and we have no authentic proof to 

decide the veracity of their authorship# The most 

important of these.works are the Anu-bhasya, the Hibandha, 

the Sixteen Treatises and the SubodhinX#

The study of,the works of ?L reveals that he 

was a gpeat philo sppher*. an original thinker, and an 

inspiring religious preacher# In his system of philosophy, 

he has shown oneness of the soul, the world and jgjod, 

and has well interpreted the vast phenomenon of the 
universe# He has indicated the true purpose of life and 

the path to realisation, i#e# supreme bliss, the 

summum bonnm of life#

(viii) Yallabha«s Philosophy
YI»* s philosophy, is, in short, as follows *

His philosophy attempts to show the true nature 
of the soul, the objective universe and the universal power

24# Of* Anugraha Vol# 17—10 (October 195*0, 

25# Of# Part I So*10^11, (1981 Y.8.)

26. Of. Vol. II - Ho.11.



i#e# Brahman which controls the whole sentient end.
non—sentient world, and also their relation# YL treats^ the
this subject in his Anu-bhasya and/Nibandha#

According to V£. soul is atomic, but pervading

(Ifyapeka) and c^part o 1 Brahman (oust as a spark is of
Agni) # When Brahman desired to manifest Himself and
sport, He. created the souls# . Brahman has three attributes
sat, cit and Inanda# Souls are made of the same stuff , as
Brahman, but they differ from.Brahman.in degrees# Souls

-aam- i» . - . • •

have the attribute of^ananda^ unmanifest or suppressed
in it, and therefore, they do not experience bliss. They
are eternal, gnats and sentient. They have the capacity
to do actions and have to experience fruits of x those
actions. They are not the reflection (pratibimba) or
the appearance (abhasa)^but have true existence# They
are one or identical with Brahman by the relation of part
and a whole Cams’amsi). •

According^?!, the manifest universe is not 

non—being or non-existent (mithya) • It is as true as the
souls and not may a# S * rutis like, 5^ <afr^A 
TT HdTfir etc# state that the universe
is not different from Brahman# The non-sentient world 
has the and arpfefir unmenifest# VL has severely

..#•'• 20 # • •

27# Of. TDH Ghap# I., St. 28-3Q, 5^, 55 end
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criticised the S’ankara School on this point* He was 
hold enough to say that the apparent non-sentient 
world is nothing hut Brahman Himself2^. Modern research 

in Neucleer Physics has proved that atoms in an element 
always move and some Indian Scientists hafoeshown that 
synthetic products evince attributes of life.2^

71 gives an original interpretation of what 

is untrue in the world* He shows that what is untrue 
is liT? and not the , which is ♦ He shows
a clear distinction between WTT and «piq[ . • apnj 
is the effect of the cause, which is Brahman, Brahman 
is Truth and therefore the effect

28. C£. gSK-gteo I - ibid St. 23
29* Gf. fide in this connection a new item in the 
Times of India, dated 24.4.’63* , The scientists, Dr.Krishna 
Bahadur ..(etc.)., found that animo-acids formed from, simple 
gaseoMs mixtures in the presence of sunlight continued 
their chemical activities, forming peptides and proteins, 

from which evolved eel-like structures having some 

attributes of life.
In this connection, an article, ‘’Where did we 

come from?” by Bryant Evans, in the Times of India, dated 

20.11.’63,"is worth reading.
This shows that the apparent non*-sentient 

things have sentieney unmanifest in them.
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must be true. OTR is the effect of ne-science of 

the soul. The soul forgets its true form and nature 

and cultivates untrue relations between soul and soul, 

on account of its avidya, its ego and sense of mine-ness.

WIT is thus ch$ . When the soul

realises its true form and nature, ego and mine-ness 

are destroyed and hence the *WK' } too, gets destroyed 

but the ;jagat remains as it is. So, we find that when 

a person becomes jjiven-mukta* no worldly event touches 
him and he remains like a lotus-leaf in water, and t^he 

world goes on with its own affairs. To him, the jjagat 
becomes WHcHTcr and its affairs appear as cvil^X

«A. *

the sport'the. Almighty.

Brahman is Almighty, absolute, eternal, 

changeless, all-pervading, ommiscient, omnipotent, , 

omnipresent and self-satisfied C apte-ksma or purne- 

kama )• It is nirakara as well as sakara • It is
-i

resakara or anendakura, and has no physical attributes 

and body. It is nirguna because He has no mundane 

qualities* He is saguna because He has divine, 

superhuman qualitiesHis attributes are endless 
(aniyats^hharma)• He is of th^form of sat, cit and 
ananda^1. So YL describes Brahman as having contradictory

30. Cf. ifrt 'fHjnW rn |- T33N.iI.84.

51. of. § *4W“Miwr«wj i a#jrPra qy# *
ffftr I- ins.i.65.
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a
attributes^. This is not baseless* VL desires this 

attribute of Brahman from apjiorisms like - -
- 55 and TTc^T «-

ffc - ^^and S'rutis like 

wprr m *0 Td ^ and

36 end crtftfr f£ i*f<r ott^
* -»n * _ ~ _

*FTffc[ 0#d: r

Brabman creates tbe universe with all its 

diversity and variety out of himself* i'he S’ruti 

says that g % i&Vft * Vfo

**rr^ yci'Wffl I - He is both the
instrumental and material cause of the universe.^ But He

32. Of.

f^sftMwrfwcr^ wrefr *rf^prr i 
fcK'i-dff&irfsrarsf ipw*!- w «rm

33* Of. Vide Brahmasutra / 3-£“27. 

34. Gf. Ibid, 2* 1^28. ,

35* Of. Vide Katha, II-5-12.

ED®. • 1-71. 

Sub. 2-6-17. 

AuBh.1-1-3-

36, Cf. Ibid, 1-2-20:

37. Of. Ibid , t-2-21 • ...

38. 20 - 2-6-1, Chandogya, 6-2-3. Brhadiranyaka, 1-4-3

39. Cf. spm: wrft I - !-68*
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is not affected by the diversity of the universe* It 

is only His sport. After creating the universe for 

His sport, Brahman does not undergo any change, just: 
as a spider weahes a wet out of its mouth tut does not 
undergo any change* So, VL‘ s theory of causation is 
called , as against the 1\<§3T<5

of S'unkara* Ihe relation between Brahman and the 
universe is true and the effect i*e* the universe is 
true* Hence, toth <sc%Kui nand, er+i4«ii? - 

are accepted in the philosophy of VL* ' VL does not believe 
in the theory of new creation ( 4ch fu«* I?f ) tut believes

in the theory of self-manifestation and self—concealment

40. Of. tfftsrcf I - B6- 2-1-35. Ihe Modern

seer Shri Aurotindo, too, believes in this theory*
« zmrx jT»?dc*r wrm t i-------

^ tt Jp *TfcT, ffPfdttffelT & Ml- tt
aflx tt Hc*T \ I 3j“lT AAm

W&l 3TT4TO \ 1 - - - f|4 -f^rfoT A? W»T, aft*

Ar , wfi artr iffdtffa sMt % i mPk %, mqfr
IcdT "ftlWT CHSvfc*! spJtTO ^ %3T ¥T %HT

wzt wt mf, 3wr xjwtst aftr f?wr
m*fe % i - f&t €Tftc*r jo u*
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( anrftwfsifcI^MTlTr? )41 May a is a power of 

Brahman.42 The e whole universe is nothing but Brahman~ 

with some attributes and qualities manifest and some 

concealed# For example, the trees, grass and other 

static things are Brahman, with cit and anafclda 

concealed in them. The soul has ananda concealed in it#

As long as, the soul* is I<1, sT^Tc^T is unmanifest 

in it. By the powers of . avirbhava and tirobhava,

Brahman goes on sporting. The gigantic universe is
jexplained by this theory in the S*uddhadvaita Philosophy.

Brahman has three forms* CTafT^ii 

and CTftpftf&E • The first form is Lord Krsna^ Purusottama, 
the Purnansnda,4^ and can be attained.by his grace. The 

second is Aksara-Brahman, and can be attained by true 

knowledge. The third is. the aagat, the world of human 

experience. The second form has all the qualities of the 

Purusottama, minus some..bliss. It .is, in a way, lower 

Brahman which acts and becomes manifest in the form of 

conscious and unconscious universe. There is also _ 

another form of para-brahman, called antaryamin. Aksara

41. of. arrf^rf^ ffcfr '*rr%: I - OT» I*72
3TTf^«rN fcKtMTqfr ftffrd % 1 - TDK, 11-140

42. of. vr mwtft mSfaft sub-2-5-12.
43. of. frlV^nw? ‘vm -PrffWT^: - - - Tf*r

tf<CT=fc; fCTT^fd: !- Sub-10-1-12.
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creates $ada and jlva and antaryamin accompanies
each soul and becomes!"witness. Like Aksara Brahman.it

has some bliss concealed. Each soul has, ..therefore,

a capacity to experience bliss. She first
form remains and ali bliss, but when there

is a desire to sport, Be becomes Aksara Brahman, but
44He remains greater than Aksara Brahman.

?L has accepted the traditional 

as the means of proof (pramanas; for establishing his 

philosophy. He accepts their authority in their literal 
sense* for “our reason cannot protest against its dictates"^ 

He has proved in his Anu-bhasya and I JDK, the identity of 

of view in the trio. But, at the same time, he accepts
^ -ttO

one more pramana, viz., ^Bhegavata and therefore in the
S'uddhadvaita philosophy 3JP*TTHld'>cTIff is considered

— 46 -to be the pramana , and the later is to be taken as
49more prevailing than the former • He accepts the usefulness

44. Cf. Gita X?—18; Harivamsjia - Bhavisya Parva 17-0§ and 

10-69 (Gita Press edition); and TDN-II-94 and also Siddhanta- 

muktavali. - - ...
45. Cf. S.Eadhakrishnsn; Indian Philosophy Vol.II.P.756*

also qwRfr *pcffri - srunrrwir
46. Cf. %eTT: f fd %T

mrf* HT^rr wnw- 1 - * idh-i-7
47. Cf. I - - TDN-I-8
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of the smrtis, epics, puranas, etc* inasmuch as they 
help the devotee in his path of devotion.^

The soul, as stated above, has bliss latent in 

it and therefore it esjperiences mysery in life* It 

is circumscribed by the five-fold avidya, which can 
be destroyed by the five-fold vidye and gets emancipated* 

The sole aim of life is, therefore, to know the nature 
of one’s true being, i*e* to attain salvation* That, 
can be done only, by the grace of Sod* *' Bhakti^ is ;
the only means to please Jgod* According to VL, 4hakti 

is diflferent from upasana. The later has predominence 
of rules and regulations, while the former has selfless 
love predominent in it, ^ and rules and rituals have %

no importance. VL has accepted the nine types of bhakhi 
in his system, but they are taken as sadhana-bhaktis*

is the sadhya-bhakti.52 It has three stages:

(love), (Complete attathment to the Lord)

and sqm (intense passion - the stagejof forgetting 
mundane existence and, seeing the Lord everywhere)*^ In

12\N-5\ 4 SA ^ S3.
49* Cf. ijw% «r«r: - - - - - Katha 1-2*5^ &

. * " . t. ................ Mundaka 3-$-3.
50. Of.Tf^R ^RTT I------- --- - - Sat) 3-29-12.

51. Cf.Jn^rraraid I
ifrWd: CRT gf^cT: =T 'dTr?=WTI l

- TLE5-I-42 .

52. Cf. TDI - II - 220 and $26

53' 6ftr icr i
Id: ^ IdT it - (ikv ft. 3.
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_

this case,^Gopis are to be followed as an enample. 
Those who have knowledge in predominance* reach the 
Aksara-brahmen and those who have bhakti i.e. pure 
love for the Lord, are qualified to be partners in the 
divine sport, in the company of fara-brahman S*ri 

Kxsna. Higheet mum, according to this doctrine, 
is not complete absorption into Brahman, but it is

*v Sft. —with Krsna. Seva, then, turns toAAA 9 9

fed be the sadhya itself. 55 In spite of the efforts of
the soul, the highest f goal can be achieved only by 
the grace of the Lord, even knowledge can be had only 
by His grace, ^ hence this sect is called Pustimarga 

i.e* fTHTTif*
According to ¥L there arethree categories 

of souls: Pusti, laryada and Pravihl, ^ which can

be interpreted as the three stages of development in 
the path of realisation. There are sub-categories also, 
in accordance with the degrees of bhakti, ;)nana and 

karma of the souls.

9

'•l

54. Of.
mw4 tfitonjii wwi 11  ------------ot-ii-218.

55. Of. qftgiTTif : I f,/

- tfrcresfi* fd - - - - (K;s.s.Ho.6i) p.19.

56. of. it rr*f irtewfh fh r oqftftW =r 5rr«j%sub-2-9-3Q.
57. Of. Vide HMfwtitci



Every religion has three aspects* philosophical 
theological end ethical. Of course, religion and 
philosophy and ethics are inseparable in India, hut it 
may he said that AnBh and TUI represent the philosophy 
of S'uddhadvaita,Pusti—marga , TEH and Patravalambana 
sad Subodhiril represent its theology: and TBEI (Chap.2) 
and some of the Sixteen Treatises represent its ethics.
VL wrote AnBh in order to show that the doctrine of 
Pustimarga is Vedic, hut he asked his disciples to read 
mainly the Bhagavata and serve the Lord with profound 
and pure love. The world (Bsmsara) leads the soul to
commit sins and hence it should do all activities with

- _ ■a sense of dedication (samarpena-bhavena)• for that 
purpose, Vl» consecrated his disciples with the divine 
incantation, called gadya-matra and ushered them In the
path of pusti-seva. The disciples are asked to cultivate

• •

attitude of dlnata and ananyas* raya and.to enjoy.food and 
drink after they, were offered to the Lord, (i.e.9> to 
observe the vow of asamarpita—tyaga )• They are asked to 
hear all calamities with patience58, thinkingthat it is 
also the sport of the Lord.5^ VL asks his followers 

to act with the spirit of, what we, in modern times, call, 

a trustee.

58. Of. ----1 - - - St-6.

59, of. #r «??*rr f*r?rf i
- - ‘ * - St.'S -
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VL says that seva is of three types* tanuja, 

vitfcada and manasl , out of which the third is the 

ideal one* From another pointjbf view, seva is of two : 

types: svarupa-sevl (worship of the. Lord} and nama-seva 

(reading the scriptures)• He attached importance to 

both Of them. YL'led.s very simple and unassuming life, 
devoting most of his time to seva, smarana and c^intana 

and set an example for his disciples. ^

It is said that YL appeared in the hierarchy % 

of YisnusvamiH. Babhadi, author of Bhakta-mala, mentions
— 60 'mmYL as thefollower of Vishusvemin. w In the sampradaya, 

there are two views: one view "^o^ds that YL follows ,
M 61the doctrine of Yisnusvamin. Another view holds that*

• • — r 6?
YL. has no connection with Yisnusvamin. I infer that' • *

60. Yide i’arquhart Religions Literature, P.317*
61. Yide (i) jftegirf^UT - t®, ja -

YfbOTTjff^r amrrf | 1 irgmjfr 3g^sr fefftr:
imIwiV- f®(qrpEctflt €®tw)

(iii) Bethelc--- Nija-varta Prasahga ^-.(L.C.Desai’s edition) 

(iv) Bwthak - Gjiaritra Mo.36, 49, - Pp.l&9, 200, 231,232 
(L.C.Desai’s edition) (v) G.M.Yaidya's Life of Gattuiaiai 

(Guj. Ed. 1956 A.D.) Chap.36 where J?urusottam3i is quoted.

62. Yide (i) HTg: : | $

f4r4*PM arrq:- Mo.4 (L.C.Desai’s edition)
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in the family of VL, Gopalopasana propounded by

Yisnusvamin was followed and he might have been the
• *

traditional guru. Therefore, VL might have been 

placed in the hierarchy of Yisnusvamin and he might have 

mentioned himself as his followerBut it is possible that 

later, most probably after the divine Vision in 1548 or 

1549 V.S., he might have ceased to mention himself as

- otherwise how can he be called

? - Again, he himself says that

his doctrine is different from Yisnusvamin : 5TPT JR4H£cM 
fTf^Pfr 3W*.| % ? ■f^uraTRWrftwTs ^Tf<fTJ

TT*TTfilT^f<l I ^cTf'dTTf^C r

................................. In this connection,

what Br. H.V, Glasenstpp says, is quite rightt

“A final decision of the question may be 

anticipated''when there will be a definite progress in our 

knowledge about the doctrines and the sect of Yisnusvamin.6511

63. of, ?ft irar^rri f^umTH^crreqelt *ft
H*ifgryrrftrTT 3Rt^r*rf 

^qr^'tir: i - t $1 fm yftnrfo i - -
quoted by H. Tanden in his Varte-Sahitya, P.144-145*

64. Vide Sub_ • 3-32-37- -
65. Glasenappj Doctrines of VL, P.108.
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(viii) S'ri Yitthelanathajl alias GosaijX

t-VL*s. first son GopMthajI passed away in 

young age# So, his second son, fitthalanathajl, 

who proved to he an illustrious one, had to carry the 
burden of the sect and he did it ably and wella He 
lived a long life of 90 years and became the main cause

tt-t.

of the sprea^bf lPustimiir ga a He travelled to Gujarat 

six, times during his life time, and initiated many 
people into the Pustimirga. He. had to move from 
Adel to GadhS on account of Akbar’s military activities, 

from Gadha to Mathura and other places and ultimately 
settled at Gokul in 1628 V*S* He was a worthy son 
of a worthy father, a great scholar, administrator and

- p'H, ' -
prop-agatZ-Bor of1‘"religion, having true missionary 
spirit* He had to face the challenge of the age on two 
fronts* philosophical on the one hand and practical and 
social on the other* . He proved equal to the task* _ He 
finished the AnBh (from Sutra.3-2-34), left unfinished 
by his father TL and wrote Vidaran-mandana to prove the 
correctness and rightness of the doctrine of purejmonism.

66* Gopinathaji is said to have written

Wrirnr, jjwtwr, *tch
which are not identified to-day*
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67His other works are as follows*
- ffcrcqrinT

Tikas on some of the Sixteen treatises, 
sevaral stotras such as mfrm,
»p51T€, gifglffffoftT, '
#nr wfof (including xmfat or pRjrf
and cCTHeftcTT ),

__ ___ .. .. .

felted
__WTWT

i=*nr«T^?r 1^t®t 
irr^fq# *nT<+i 
fWTfc^|j4fefr¥t t^ffcr 
WTPTWT
A, ^ ^

iftgnrgrf^f

aruCT^rf^pr
ar»SFHr Tf^RT fro-fa

srrtf

67, Vide JiWtfN *rf*r9T*FC (BSSS) and the periodical
• ------ (?ol. II - 5* 6) . There is no
unanimity of opinion about the number of the works of
VL.



3*...
VL propounded the doctrine and indicated

a way of religion, viz. Sevamarga. His son 71 raised
a grand structure of religion on the foundation laid
by Ms father. He expanded the seva-prakara (asta-
dars'anas etc.) employed different, fine arts in the
Bhagvat-seva, started celebrating different festivals

fiSin the temples, for iHMtf: | He
preached a detailed way of seva, which can be done 
with pleasure by all the heuge£ house-holders. Like 
his father, VT, too, did not adopt the path of 
renunciation, but led the life of a house-holder and
set an example of an ideal devotee of the Lord.
> • _' ' «. .
(ix) The Age of YL and spread of^Pusti-marga

The type of. bhakti, preached by YL and VT 
proved to be very popular. The age demanded'a new 
approach to and a new way of life. After the Muslims 
vanquished the Hindu kings and established an empire 
in India, and persecuted the natives, the whole nation 
was politically lost and drowned in pessimism. Hindu 
culture received a fatal blow and feared disintegration 
and extinction. Religious practices could not be 
performed with peace and pleasure^ and social duties 
could not eaeeth^y be carried out smoothly. Txrthas

68. Kalidasa's S'akuntaia, AdirYI-4-12.
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and temples were polluted-and destroyed* .Religions
''69 'preachings were hindered* 7 There was a social chass*

Economy of the Hindus was disrupted* Crops were destroyed 

and villages were looted hy the armies* Posts of 
political influence and enonomic benefit were shatched 

away from the Hindus* It was during the reign of Akbar 

that justice was done to the Hindus*
.. Place, time, money, mantra, karma and 

karta - these six are required for Vedifc rithals and, 
they were not available injpurity*_ The vajra-yana sect 

was reduced to.vamamarga* The Bathas and the Siddhas 

went on their own secluded way and could not inspire , the 
Hindu Community* On the other hand, social connections 
of the Muslims, absense of any high and low castes in 

their society, ae«.monotheism and equality of all as 
regards the religions practices, etc* stood as a challenge 

to the Hindu society* Moreover, the sufis, brought in 
India a new religion of pure love* The Hindus stood agast 

and agape before that powerful new current of Islam*
YJj flourished during the turbulent times 

of the Lodis, when the Hindu society stood in a fearful and 

disintegrated mood.The path of bhakti was there,

69. Vide Krsni"s’raya of VI.and also TDH - 11-211-213.
• • * ^

70. Vide Ravi lahnalal, Quoted on P.17 in the preface of 

Mahaprabhu — Stuti — muktavali —- I (ed* 19^-0) •
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running throughout the ages* 7L, in these times,
■Hi*" mm

preached a new way of hhakti, viz.^Pustimarga, in 
which complete dedication and surrender was to he made 
ana all anxieties were to he left to the Almighty. He 
declared:

d#*rrfar ^ i<d«rf#fbT I
q-psrV-^t jrffrfa ii®?

People found a great solace in ^fwoT f'T 
>rfcf \ VL preached that the Lord knew what was right 

or wrong for the soul, He was the master f and the soul*' 
only a servant (<3asa)* She soul had to dedicate to Him 
whatever it did I T£L stated that the world was hut a sport 
of the Almighty and the souls were the actors, the 
instruments only, for which they should not he sorry; 
their only duty was to serve the Director of the stage,

TQy—~¥ide—£avi—Sahnalsl, quoted—to-.-Pvl?—in
pre£ace~o^Mah£|^afefaw~----stu^^ (-©dt—1^46) *

» • ; ' '

71* Erjtshnas’raya St* 1. Cf* also
HTITrRFSTd dd$

»r«p% idT$?f wi Tft«mnr i —
Sub 3 - 6 - 40*
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to merge their mil into Jjod’s will.^2 |here was no 

necessity to renounce the world and search peace in
psolitude. In the eyes of JsOd, VL said all were equal t

whatever he their caste or status in society, and he
-R,«- ^accepted into^Pustimarga, all people irrespective of

their caste or status or sex* He said that the duties
of Vernas'rama might he performed,^ hut service

(seva)’^the Lord was the supreme duty of the soul. Old

Vedic religion did not allow the momen and the S'udras

to read the Vedas and perform sacrifices* VL did not

touch the problem of allowing the women and the S’udras

to read the Vedas and perform sacrifices, hut instead

of that, he said that all, irrespective of their caste or
74sex, have a right to worship God and attain liberation.

72. The same view appears to he expressed by Shri G.M.Tripathi 
in Laksya-alaksya-Mlmazflsa in. Sarasvatlciiandra, with a 

change in emphasis and phraseology. Vide V.R. Trivedi' s 
article ( )in Buddiprakasfhe

Vo1.107 - % P•290-291-

?itmfn «nr°r ^ c£r 
mwt 3^4 OTffa W ^.Wr

73^ ?TTs^ ^ mf i I ----------- Sub 3-28-2 .

74. Of. f$rrdT<4<rdrdtunrf'C^Tf^T: 3FfWT: dTfcFT: W

^cTT: H p4dG4pT: Wf^dl
— Sub. 2-4-18



Ihe Brahmins and the S’udras were accepted in the 
Bhakti-marga on the same level* In this way, it was 
a challenge to_ the Sanatana Hinduism, for. it accepted 
in its fold the downtrodden, the untouchables and even 
the Muslims. Was it not an attempt, conscious or 
unconscious, to remove, the gulf between the Hindus, both
the savarnas and the a-savarnas, and the Muslims? The

• •Pustimarga did not refute the Vernas*rama-^harmas and
did not ask its followers to discard Varna-dharmas, but

# .

accepted all people into its fold and preached that 
Bhakti was the supreme duty of the soul*

This type of attitude towards life, a new 
gospel of bhakti, was a novel approach to the problem 

of the. day* _17L*s Pustimarga gave a new system of 
worship and people grasped it. Dr. S. fiadhakrishnan 
rightly states, "Philosophy hasits roots in man*s practical 
needs• If a system cannot justify fundamental human . 
instincts and.interpret the deeper spirit of religion, 
it cannot Beet with general acceptance. The speculations 
of philosophers, which do not , comfort us in our stress and 
suffering, are meer intellectual diversion and not

HOC
serious thinking*' ( J VL rightly understood the spirit 
and instinct of the age and gave a philosophical system, 
acceptable to ali but the. prejudiced* later, IT spread 
the sect widely in the regions, which are to-day called,

75» Indian Philosophy P* II (ed* 1948), P*659.
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Western U.P., Rajasthan and Sugarat}76 and made the 

structure of the sampradays, deeprooted and steadfast.

He taught how to live domestic life and also serve 

the Lord. He, too, initiated people of different castes 

high and_low, in the religious fold. The age demanded 

a new outlook to$wards and a new purpose «» of life/ 
and the way of Bhakti (S*arana - marga), furnished the 

answer. VT erected temples at Mathura, Gokul, etc. and 

gave a detailed mode of worship. This system gave people 

a personal God, with whom they could have a direct . 

reference and contact. It scattered, to a certain 

extent, clouds of pessimism sad instilled enthusiasm in 

the hearts of the people. YI was, thus, instrumental in 

bringing about a kind of renaissance in Hindu society — 

or rather a section of Hindu society. He, thereforei ^

became very popular with the followers ©f the Pustimarga, 

and was highly respected by the followers of other sects 
and religions. He travelled to Gujarat six times during ^ 

his life-time*, initiated many men and women* When he made

76. Oaitanya and Tulsidas did.the same thing in Eastern 

U.P., Bihar, Bengal and parts of Orissa.

77. Some one said in his connection that -
«ft P^gtfsnflr Tiwft Httdci i fffccrr
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Gokul his permanent residence in 1628 T.S., he became 

very well known in the region of Mathura# Even Akbar, 

the i great Mughal. Emperor was influenced by him to a 

very great extent# He (i#e. Akbar), sometimes wore 

the vaisnsvite dress and put on the marks and thus 
showed a liking for the sect# He issued royal firmans^8 

and allowed a free grant of land round about Mahavana 
to YT alias Gosa^gi, for cattle-grazing and no sort of 

tax was levied on the Gosvami’s, and they were allowed 

to worship the Lord in their own way#

In this connection, Shri Durgashankar Shastri 
rightly observess WT *ftWT smrat fijWHfiFd

uht irawf ^ wait idt....... .....  *rrn*ra
tfcrr ifhaqrtfifc yrwftn % gin «rt

trnr *rf^£r sfinr^t, w ^ Trscr 
WT 3TTO ireft TWt - Tttft Wpafr I W?vlHWTf 

Twt wr^rti Jprrdrr %Trrt ^ THft ipfri
w$jmf sr - ?$ *rr wt 3nrw* sr jprrrcPTT 

STraHTTT^ QfnJWt HOT ScTT 31% Wf Wi

fmw wzmm girt wti sffcrr wt wrim *rgT% 
flrfhrr wr, si% w? ww gr ^swrpt m sftr *rf 
% %Tforqtrd5rt wr>f «r rtt^t n^prt t

78# Tide the Imperial Firmans edited by the late 

Divan Bhander K.l. Zaveri.

y*r ¥aisnava Dharma no samksipta Itihasa, p. 184.
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(x) Bhakfomarga in^Old Scriptures

?he cult of Bhakti, preached by YL & V$; 
was not an absolutely new one.. Bhagavata-Dharma is very 
old. Attitude of devotion is a natural human trait. In 
the history of religion, it is. first noticed in the 

Yaruna hymns of Egveda. It is also found in some of the 
DPs., but it is eettgidere only in a small proportion.
Gita, which is considered to be a hind of synopsis of 
the UPs* and some dars’anas, is pre-eminently 8 westh 
work propounding Bhakti. ’l’he Maha-^herata, of which Gita 

is only a part, is more inclined to the path of Bhakti, 
than the paths of action and knowledge. In ancient 
times, the cult of Bhakti was called Satvata-marga or the 
Bhagavata-Dharma, and larayana or Yasu^deva was . 
considered to be the Highest Deity. Later, Yasudeva and 

Krsna were identified, That stage is noticed in
* • • «S.

~ Aft Mthe Bhagavata. fhe Bhagavata, whose date is not 
conclusively settled, seems to be the great movement of 
the Bhakti-cult. Particularly, its eleventh book, the 
aphorisms of Barada and S’andilya became the chief S1astras 
for the propagation of the Bhakti-cult. It is difficult 
to trace the development of the different principles of 
the Bhakti-cult, but we, do find many of the* first in the

80. Yide for detailed study, Dr. R.G.Bhandarker's 
Yaishnavism Shaivism and minor religious systems.
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Hsrayanlya Parvan (Chapters 354-547) of the S*anti

Parvan of the Mahabharata. For example, we find in it,
81

the description of S’veta-dvTpa, the abode of God,

which is similar to the Goloka. We find the svikrta-

parinama - vada propounded in.chapter Ho• 339• The four

vyuhas, which have been accepted in the Vaisnava schools,

are also described in the same chapter. The principles

that Bhaktimarga is superior to the jnanamarga and that

attainment ofjnana rests on the grace of God ■'are also
found injbhe Mahabharata. The Bhagavate speaks of the nine

- 84types of bhekti end the resultant para or prema-laksana 

bhakti and also of the sadhana and sadhya bhakti. ^

Thus, the. cult of the Bhakti .is very old* The 

Alvars of South India were much responsible for its spread \ 
in the age after the Guptas.. After S*.ankers djilrya, there 

was a new trait noticed. Lest the cult of Bhakti be called

81* Santi-Parvan Chap. 355-336
82. Of. *T 1 OTWtWrtW ^*T*FT I

S*antiparvan St. 336-53 and also vide St.356-64.

83. Of. 4FT Wfi « y 

Sfantiparv8n St.336-20.
84. Cf. f§; HT^ ^xaft riw •4T«ffr|T'5¥T|

Bh'agvata XI-12-8 also Bhsgavata ¥11-5-24.

85. She Cf. Bhagavate III-29-11 to 14.
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un-Vedic, aeljiaryas like Hamanu j a "wrote commentaries on the
Brahma-SutraiGfte:etc*,and proved that the cult of Bhakti

was Vedici 'Thus, the philosophical trait was added to the

theological part of the cult of Bhakti. VL got such a
valuable legacy. He appears to he influenced by Bamanuja 

— 86and Nimbarka. What VL did, was to synthesize the 

scattered ideas, sift out the dvsita-bhava and lay emphasis 

on complete surrender to and the grace of the Lord.. He 

emphasised that other means of liberation were of no use 

and hence service to the Lord with pure and deep love was 

the only duty of the soul. He preached that life should 

not be only lived in God, but also for God, and that the 

devotee had to look for the comforts of the Lord. VL and 

IT gave a perfect philosophical and theological system.

That is the difference between the age-old Bhaktimarga

and the Pustimarga or the s’aranamarga.
• • . *” ■»

(xi) Misrepresentation of^Pustimarga

Here. I would like to refer to the misrepresentations 

that are made about VL; and his system of religion, 

particularly in the Weft. Mrs.Annii Besant had stated that 
VL was "the most illiterate."^ M.M.Williams,has. disparaged 

this doctrine in his "Brahmanism and Hinduism.” The
—........... .................. .......— ........ ..........................i; 111 - ">

86. Vide the nineri stanza of the Das’ a-s' loki, where 
emphasis is laid on 'dainya and 'kripa.'

87. Vide Mrs. Annie Besant* Esoteric Christianity,p•369 

(quoted by Shri L.P.Parekh in his shree MaOi Vallabhacharya)
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greatest disparagement is found injthe 'Encyclopaedia 

of Religions and Ethics', which stigmatizes the 
doctrine as hedoaistic tenets. This work says, "The 
Vallabhacharyas have often been called the Epicureans 
of India, and the history of their cult can be traced 
through stages similar to those which worked the development 
of Epicurean morals. ... His life was not unlike those 
of the other founders of religions sects in his time... 
his teaching contained the hedonistic root from which all

CO

subsequent evils were to spring." This work makes 
many wrong statements about the life of.VL and states that 
"the dedication in the first instance,...is that which takes 
§lace when the offering is made to the guru."8^ This 

is quite wrong and contrary,.to the doctrine 2nd its 
practice. The work has lost completely the meaning of 
SR. The Encyclopaedia has drawn on the.,authority of the 
work, called, 'History of the sect of Maharajas', 
which has ignored the original doctrines and concluded 
them from the behaviour of one or two Gosviml Maharagss.

Such works have done much harm to the prestige of the 
sampradlya, through its misrepresentation. VL has. 
described the ideal guru in the TM and has even stated 
that a devotee, may., dp without a guru if an ideal one is

88. Vol. XII P. 581 (Edited by tames Hastings in 
1921 A.D.)-
89. Ibid P - 582.
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cot available, and may worship independently by 
instituting an idol.9^ Who can he more progressive than 

this? In the sampradaya* FL is considered the guru and 
acarya* Purusottamayi (birth 1724 If.S.) has stated
in his comnentary on the verse f6,wl 1 *H*............• • ✓
that niT*i - --------- etc.91

11 is utterly wrong and even malicious to call VL an 
epicurean,and a propounder of hedonistic doctrine. In 
every religion, there are some persons, who have tendency

* ' V * • * ' • *•

to demoralise and who utilise particular situations for 
their selfish ends. Even in India, the word 'pusti-* is 
understood, ignorant persons, to mean nofcffisbment 
of the body, while the correct meaning is Divine Graces 
But impartial observers and writers should not be led away 
by such black sheep. Fortunately, in this century, the 
sampradaya commanded respect of disinterested writers like 
Prof. H.?.Glasenapp and Mr. P. Johanns and Manilal 0. Parekh, 
who have in their own way, evaluated the S1 uddadveita

^ ^ ^ ^ fir ^ ^ ^
90. Of. fUVT^rrqf qfttfq- SHTTftd I

wrrl ^4 'wrsf* Jjf$ forr 
Tf*wf <P?T m W f**TcPJ 11

111-11-227,228.

91. IDI-II with Avaranabhahga P.174 (Asanmal edition).
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(zii) Descendents of YU?

’ As stated above, the system of VL which was
later perfected by VI, satisfied the demand of the age 
to a considerable extent and therefore the.fustimiqgge 
spread r^apidly. Progeny of VI became instrumental in 
its widespread. VI had seven sons. All of them were 
learned in the scriptures and well trained to propagate

• r

the doctrine.Descendents of the seven sons later•established 
their different, seats at different places in India*
GO, the fourth .son of VI. (study of whose works forms, the 
subject of this thesis)%* was very illustrious and stood

92* ■WG£» °VL helps us to understand better this ideal world* 
fiamafiuja Sonsidered this world as an expansion, of God. VL 
does away with this inconsistency* The ideal world is 
but a self-analysis of God which does not e increase the 
Absolute, but only shows what it is.

It is, however, in his practical philosophy 
that we find the most valuable contributions of VL. It 
is even in his school that we meet with the perfect 
definition of the love of God, for it states that we must 
love God for His own sake and ourselves and everything 
else for the sake of God. A better definition is impossible.“ 
- P.Johanns* Christ through, the Vedanta, Part III,
Vallabha (Ihird Impression), P*l*
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the challenge of an asectie named Oidripe* Go was 
followed by Herirayajl (1646-1772 V.S.), son of his 
nephew* He too, was a great bhskta and writer* Then, 
there were other Gosvamxs such as Kaka Vallabhaji 
(birth 1703 V.S.5, Purusottamji (birth 1724 V.S.),
Yogi Gopes'varsjl (birth I836 V.S.),, Giridharaji.
(birth 1847 V.S.) and Pandits like iilubhatta, Balabhadra,
Govardhana, Gattulala and jlSta-chapa poets and

* * ••

Dayarama who wrote important works on S*uddhadvaita 
Philosophy.^ Among these, Purusottamji wrote many 

commentaries and articles, defeated his antagonists 
and proved the sofcnd footing of the S*uddhadvaita 
Pustimarga. During the 18th and the 19th centuries, 
a large section of people *£ masses as well as princes,) 

embraced this religion^ sect and many temples were 
erected in different parts of the country .When the 
temple of S*ri Mathaji was instituted at hathadvara 
near Udaipur in Mewar, the sampr8daya|@ot a great impetus 
and it spread widely in Gujarat and Rajasthan. .

In the galaxy of these writers, GO is a 
star of no mean magnitude. Before him;his father and 
grandfather had firmly established the doctrine and
his father had given an almost perfect practical way of

*

93* Vide in this connection a. tribute given by the 
cele'ferated Gujarati poet lahnalsl.in the preface to his 
translation of the Sixteen Treatises*
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religions life. 50*8 task was to interpret and 
advocate that way of life and inculcate, on the minds

1 “ ft«- mm

of the followers, the true essence ofLPustimarga* .Many 
times it so happens that the main purpose of the doctrine 
is forgotten in the philosophical squabbles• GO, 
therefore, saw his duty in the Prameye,
rather than pramana and sadhan^. He wrote a number of 

expositions (vivaranas), tracts and articles, in Sanskrit, 
but preached in the popular tongue. We shall evaluate 
his works in the following pages, but before we turn
to his works, we should have a look at his life too,

1 1 - -for it would help understanding his mind.


