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(1) Introductoz;z

; o Max Muller once rightl;y remerked tha'b an
average Indian is a phllQSOpher. Bu*b it is also. equall;y
true that an Indian is notb. totally averse to wordly
happmess. He is taught to be a man of mesns, a happy
householders But at the seme bime he is asked to keep
in mind hi'é “frie nature, his. true home, and not to.

be agtbached 1;0 and entangled. in the mundana, eﬁ.e‘bence. ]
A balanced out look of life is noticed in the ins'bitute
- of the four stages of life (as'ramas). Hund.reds of
saints have preached in their own nay, the rel:l.gious
pa‘bh of life and kept the lanp of. s;pirrbuality burning.
There is, consequently, a diversity of faitha and
practlces, but there is also the unity of purpose among

all, viz., the chn.ef aim of life is sel:ﬁ%realisation.

1, vide'.‘u gﬂ‘rﬁ qT m:l’" ‘FQTHT o - T,U".l.ll‘.l
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In India, there sre a number of religious
sects and faiths; They have their own.philosqphical ]
and theological literature. S'uddhadavaita Brahmavada
ropularly known as Pustlmarga is such a- sect, havi.ng
its own vast literature 2, moatly produced in the 16th,
17th and 18th centuries, and é little of which 1is stlll
. being produced. Sfuddha—advéité philosophy was
propounded by Vallabhic'a’ryé (VL) in the ~fiiét quarter
of the 16th pex;furjr 4.Ds, which witnessed a great
gpiritual swakening in Indis. Before we look into' that
philosep_hy, we wquld. ~a'suzc"ve;;r éhe develoﬁmenf of ng?nta
:Ln,Indié. - ] .

(41) Humen search of Truth in the Vedas . A
‘ ' The ultimste sim of human existence is to
£1nd out the root csuse of Eﬁé’éénce, to fathom the
mistry of the gigantic phenomenon of this universe,

and thereby to search for 1asting happi.ness. What we
are, whence we ‘come and why we exlst and what is our
end - these are the eternal gquestions arn.s;ng in,human
“mind and sesrch for the _enswers to these ‘queétions has

2. Cf. "It is doubtful if eny family in the history of
the entife world has produced so much literature, within
a period of two,or_three centuries as that of his." M.C.

-

Perekhs BShri Vallabhacharya, P-302.
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not ended uptoﬂde;te. This search forms the subject of
Bhllosophy end Religion. ) . _

- The ﬁrz.g:.n of Philosophy and R"eiigionu is
' shrouded in mystery. If is not kmown when men started
to inquire into the zvnystery of the universe and humen
existence. Bub the lzatest studies in this fisld have
shown thet the earliest atbempts to solve. ‘the mystery
are noted in the Rgveda, the oldest document, religlious
g8 well as literary.

Man turns to “bhe red.m of thought, when
' his physical neeﬂs are satisfied. The Vedic seer, 1t is
sald, lived in the fertile region of Septd =&indiu end
ktherefore,ﬂ did not find muc;h difficulty in sa‘bis:tf,ging
his physicel needs. There waé énough isi;ne for him to
" furp his eye towards the different universal phenomena.
He observed the. regulari_ sunrise and sunset; he looked
with wonder st the canopy‘o'f“ the sky studded with
gter = aewals, end enjoyed: the beau'bies of dawn. He heard
the singing r:.vulets and. saw’ the regular changes of the
peasonss He notz.ced with intereat the. regular g'owth of
grass and herbs even. agter destruction. A% the same time,
there was another ezq)erience ’coo. SDhere were, at times
- sweeping torren'bs of Tain ‘and devas‘bating; @foods' there
‘were st btiles droughts of rain, all=consuming fall of
) :lz.ghtning and destructz.ve gales of wind. The element:s
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‘ wereA_a'b times agreeable (anukﬁla) ‘énd_at times cruel snd
unfavourable (pra'bik'ﬁ;la) . He had no cczgztrol over the
unconqueréble ‘mighty powers of nature. He experienced
the ingbility of bumen being to set right the wrongs
w;'oﬁght by nature. He was at the ﬁer.cy of these different
noods of neture. This led him to think that every
phenomenon of nature has;,something,superhuman,N some thing
divine wrbhin/. it. He thought of some divine power,
underlying each and every natural phenomenon. There
were thus, different gods snd goddesses presidin@ over
the different forces of Nature. There was the sumégod,
Vayu end Marubs (wind - gods), God Agni, Rain - Gods .
Paraanya and Indras, goddess Sarssvati and othgrs. Even
the plant Soma w;s 166ked upon as a gode These gods
and goddesses were fancied to hsve humsn forms,
- paraphernalia and aépiﬁtions t00. Bubt everything
connected with them was divine, superhuman. Pérsonification
of the ngtural phenomena, or aubhropomorphism, thus,
was the first stage towerds understandmg the universal
phenomensa. . | o

‘I‘hese gods were prop:l.t:l.ated with different
offerings for happy and prosperous life. Hymns were
composged in pralse of their_‘explo:.ts and many Bos give
us an account of such inclidentse.. A4S timg-passed, 8

vast mythology was éreated eround the gods.
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© The simple way of offering to gods, Later
developed into intricéte rituals, called saciifice,“
and g aefipite set of'ruies and regulgticns ﬁasufbrmed
- to invoke end propitiate gods. The Bﬁghmaﬁa - texts
contain the subaect-mabter of auch different sacriflclal
activities. On the other hand, when there srose a
legion of gods, questions lzke ?#ﬁ‘tﬁTq'EfﬁtTT ot
were asked. The Vedlc Seer thought which of the gods
would'beLmlghtlest and the hlghest and who would be
the agent of the nniverse.. Some hymns descrlbed that
© Indra was the hlghest god, some descrlbed Varuna as
the highest and some pointed out that. Praaapati was
- the Lord of the universes Thus, Henotheism oriKathenomsm t
seemed %0 Dbe the second stage bowards understanding the
universal phenomena. _' : - .
* Some Suktas of the Rv. attempt to find out
the Orlgln of the éreatlon. Fer example, the Ap-Stkta,
the Hiragya - garoha - Sﬁkta, thePurusa = Sukta etc.,
tell-ue that it iz the water, the Hiranyagarbha . and
the Puru§a respectuvely, who is the prime cause of the - 9
universe. The rlddlefhymn, wh;ph presents tbe problem
' of the Universe, tries o solve the problem, by saying
that Truth3 is one, and is var;ously descrlbed by the
legrned. The Purusa-Sukxa points. out that the Purusa

3. Cf. v.i o ﬁwagwatﬁﬁ | == - = RV-I=164-45
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is all bervédiﬁg and the sole ereative agency, while
the Nasadiya - sukta is a bold attempt to show the
mystery of creation and existence ‘8till demanded
'explenatlon. Rv. y thus, presents the polytheistlc,y
monothelstic and.pantheistic tendencies 1n the development
of philosophical .and rellgious thought zn Indla.
Two- llnes‘of_thought were clearly visible
‘during the vé Vedic age{ One of fhemﬁdeveloped into a
full-fledged«sacrificialjcﬁlt - the Kérmaéi:néa - of the
Vedic relzglon. Accordlng to this line of thaught,
sscrifice was the sole aim of life and the right
perfbrmance of sacriflce leads to bliss in the life o

-«

Aafter death. But doubts were ralsed as regards the
efficacy of the sacrlflce4. Ahd the other line of thought
_noticed in the first and the tenth.Mandalas of the Rv.,
by the tzme, develops into the cult of the. knowledge
of Truth - Jnana~Kanda of the Vedic religion.

" The Eranyakas end. the Upanlsads form the
Jnsna - Kanda of the Védlc llterature. They are really
the glory«of ancient Indla.~ They are the bold attempts
at solving the mystery of vhe Universe. At glaces, one
nay. £ind contradlctlons in statements of different
Upanlsads,,but they agree in one p01nt that Brahman is

the creator of this Universe snd He is ommi—present

4o Of< T Q4 4GT WRAT: | - Mundakopanigad I=2-7s
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Ommi—ﬂcient and Ommiqpotent. A1l the elements, the
naturé and all the beings are formspf Brahman, are
created from Brahman and hétimately merge into Brahman.5
Thus, if the objective universe is Brahman, the reality
- in the 1ndividual beings, men es well as anlmals is the
self, and is not different from Brahmanﬁ. This Higheat
Reality is beyond death6and the summum bonum of life is
the realgyatlon of the self or the Brahman.

Then, the question arises, why Brahman creates
the Universe? fiﬁ,creates it because!{%Lwants to sport.7
Different Up.s treat of the way to realitation
end describe the sbode of the Eighest Reallty, the Brahmen.S
They also describe the svarupa of the soul the world and

@pd. Herein we find some contradlctory statements, which

are responsible for the origin of the different systems of
Yedanta philosophy later on. The vedic seers never
attempted fo fbrm 8 defini%e system of philosophy.
Different seers taught their pupils what they realised

to be the Truth through% their meditation and intmitive

5. G2, WA AT TATPY qETRY aTEY, ,,, 1-10 -1 and
of gPmE ¥ET | -~ Cindogya Uz-l4-1

6. 02. WY foew: wrrEtsd OTVIY 0 Ty uﬁ‘qKatha Uel~-2-18

7, 62.8 % %% W TERFTRT T TR @ Tetfreoql Brheda.l-4-3
and a%tra‘ wg g Py | » Candogys U.B-2
8. 0f.7 g @if wrfa - - 1 - Katha Us 2-5-15
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experiences. So, it is futile‘to‘ohalk'out a definite
system of philosophy from the;ﬁbpSo But then, why have
the different latox philosophers'done.éo? The answer
lies in the.convenfion in~aﬁcieﬁtﬂ1ndia& It was accepted
that the source of knowledge is the V%daS»énd‘every
philosopher had to base his philosophlcal doctrine on the
75@&35 il.ee Up.s. Not only that but later on,it was considered
impeﬁatlve on_ all philosophers to prove one-ness of the
Ups., Gita and the Brashmasutras. Hence, all the. acaryas
have adopted the same nethod.
(iii) The Sutra - period

—'Affer the Up;oiéadio period was. over, attempts

were made to systematise the vedic. knowledge and religion
and.putLinto a nut-shell. These atbempts were made during
the perlod called the Sutra-period. During that period,
&'ralta, Grhya, Dharma and other Sutras were composed,
because that was the easiest way to remember the rules

and regulations and the doctrlnes in the absence of any .
other way llke wrltlng and.printing. During this period
"different schools of philosophy, such as Nyaya, Saﬁkhya
’;eto. were propounded. Of these schools, the Uttara-Mlmamsa '
is the most important school, known 8s Vedanta. In it,

we find an attempt to. summarize and systematiﬁe the
teachings of the prino;pal oldest (eleven or thirteen)Ups.
Uttara~Mimamsa is also known as. VyasaﬁSutra also, bub

. the popular name 1skBrahma-SutraA The date of this period 1
caanot be settled in the gbsence of any authentlc evidence.

-



. flowrished in the 11%h ‘century end propounded & view - L
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. It is generall;y conceded that the period falls be’cween
600 BsCo to ZOOAD.

' () ‘The. Bhagya - per:.od

- The butra~period was followed by the Vritti

. and Bhasya-pericd. This period aaw attempts to interpret -
" the sltrss as well éé_fgrﬁulate sjstems; out, of them. A
number of writers -VAVri'bti-k'a'r'és‘ and Bh'ésya-;-k'é'ras are

. mentxoned 1n the B&a&hva—V:.aaya—prakas'ika of L\iavayaga
~Pand1tacarya and in the Yatlnd:ca-mata-cﬁpika of S':c~:1.n:.v:atsa..9
out of these Bodha,yna is well known 88 Vrltti-kara. There
are also Upavarsa (who epitomi’aed Bodhayan's Vritti),
Brahmanandi (who wrotew Var‘clkas snd is known as Vakyakara),
Drav1da (who wrote a Bhasya on Brahmanandl's V'artika) ’

‘ Brahmadatta (known as- Tika-kera and propounder of FTAEH

B gyeageTE . and _an‘l{‘), Bhertr - prapaica

(who wrote a~bh§sya on ﬁze VedEn%a—S;tra’s, not - not 9
available now; and who promundedﬁ'a'rhma énd
maﬁmm ), Bhaskaracarya (whose philosophw is

“known a8 ﬂ'f'fFﬂW YalqaTs. . or geraTfuaTy . end whose
per:\.od is. circa 800 A. D ), “and Yadavapx'akas a (who

similar to that of Bhaskaracarya). They have rendefed

-8 great service ‘o ’che cause o:f.' the Vedan’ca philosophy,
but unforttmately all of 'bheir works are no’c available

% Gf. ‘G.HoBhatt Brahma—Sutra - Anubhasya Yhapter one
(Gujaratl Translation 1945 ‘A.D.) and PiV.Ksne's al‘tlcle

in the F:.fth Oriezrbal Conference Report (9.957-955),
titled, Comentators of Brahma—Sutras.
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to-daye The first complete snd marvelledus Bh'égya,
known as S'gx?ii"aka-Bh'é:gya, 6}.’1 the Brahma-Sutrass was
by S'enkaracarya (788 ~ 820 A.D.). His doctrine is
known as Kevala—dyﬁvaita end also as Vivarta—vada or
Maya-liada. According to S'ankara, Brahman is the only
'and ultimate Reality and :all the gppsrent phenomenan
of this universe is but a Maya, a miv’“agez;bul x is
the reflection of +he Brahman into B.Kaya. Truth is
TR!T‘N'? . and Wmﬁv He does not believe in
the soul being a part (ama a) of Brahman. '.{'nue
knowledge is' the means of realizatz.on of Brshman,

ﬁamanuaa (101'7 - 1137 AD.) wrote St ribhadya
on the Brahma—Su‘bras, in which be criticised the Vivertae
Vida of S'anksra. His doctrine is kmown as Vis'istadvaita.
According 4o him,fé’oul is a part of Brghmsn, but after
realrs.a'bion, The soul" does not merge in the Brahman.
The soul does not lose its indiv:l.dualn.ty, but maintains
-1ts sep arate indlviduallty. Ramanuaa maintains identity
between xk clt end. acit end says that the Brahmen is
c:.d-acid-vis 1513& o B

i\zimbarka (circa 1200 4. D.) wrote 2} Bhasya
called Vedanta - pariaata » on- the Brahma—Sutras, snd
propounded wha‘b is called dvaita—:ér&va:.ta-vada or
bhe&abhada—vada' Bhaskara's doctrine is sopadhika
" bhedsbheda, wh:.le Iiiimbarke s doctrine is real bhedabheda.
According to h:l.m, there are three elements -_cit, ascit

M -
end Breghnsne The firs'b L axe in g way, one w:.th Brahman,
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but differ from Brehman, becsuse they have no anandams* a
and cid-ams a fully developed in them. Hence the doctrine
is called éﬁamtadma&a—vada

R ﬁadhvacarya (1197 - 1276 A.Ds) wrote a Bhasya,
~ called Furneprajie-Bhasya or Ani-bhasys, on the Brahma=
STtras, and propounded the doctrine of duslity (dveite-vada) .
| He is the first bold philosopher to say thet thé soulg the
world end fod ere not identicsl, but quite different from
one another. He showed duality between God and the Soul,
God and thetﬂarld, the soul and the world, one soul and
enother soul and also different fOrms of the world.

These three Valsnava Acaryas vehemently criticise

,§’enkara s doctrine, consider the world a%real and tie Brahmen
88 the Highest Reality,snd preach.bhakti i.e. Bhagevat—
prepatti, (of course, combind with knowledge,) to be the

oy

mesns of resliEstion. ~ - .
S'ripati pendita(1160 A.D.) is seld to heve
written S'rikara—Bhasya ’ S'rikantha is said to have
written a conmentary on the Brahma—Sutras and Viananedrar
* bhiksa hss written Viananamr#ta on the Brahma—Sutras,
but their doctrines heve not become so0 well known,
Caitanya did not write any phllosophleal work, but preached
bhaktl. The followers of his school believe in scintys=
bhedEbhedaﬂvada. After the passing away of Caitanya,
Baladeva4V1dyabhusana wrote Govinda - Bhasya and gave
& philosophical system to the CaztanJa Sampradaya.
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V&H@bk&(VIO wrote Agupbh§§ya and probably Brhed-
bﬁEgya on the Brahma=SUtras snd propounded the doctrine
of S'uddadveita, pure mornism. It is one of the principal
schools of Vedanta snd is importent as it surveys all
other previous doctrines and esteblished its doctrine
afber refuting other views. .

(v) The ternm S'uddhé#édvéit§/
The term S'uddbadveita is explained in two

wayst, : 4

The term is a PAYIT compound, i.e. i% is
to be dlssolved as P& T @G d%aq , i.e. one snd only
element Brahman is quite pure, untouched by maya end it
is both cause and affect. The term is also a Wsft o™
compound, ie.e. it is to be dissolved s geat: sy,
i.e. oneness of (or sbsence of duality between) Brahman
and the world;} This philosophy is also cailea
Brahmavada or S'uddhadvaita Brahmavada, because it
retogniﬁegigrahman, (and no other.entity,) which msnifests

itself into this diverse universe.l2

el geTRaek ¥ evTa: weRa: | ok geuT: Uiy sTsTacye st guT: |
mmwﬁaw&qw%ﬁsw&wm{qfamﬁmqmﬁmu
= Sh7 Hivicdonayis  Snddintarails MQyfamols , sk 27,28,
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(vi) Vallabha's life and works

As stated above, the propounder of pure
monism is VL. According to the belief of the Sampradaya
he is the incarnstion of god‘s face. It is said tha‘b
God promised to take birth in thelfaml]\v of the Bhattas

of Telsngand i.e. Andhra, when 100 Soma—yagas were Overs
VL's father Lak:ismax.la Bhatta completed the number, by
prerforming 5 Soma=yagase _

. There gre two views about his birth date.
The most popular view is that he was born in 1535 V.3.
(G 1479 A.D.) on the llth dsy of the é.a:ek half of
Vals'akha, (Cait:ra, according to Gujarati Oalendar).
Another view, which is cor:eoborai:ed by the Caitanya -
school, is. that he was born in 1529 V.S8. The earllest
reference to this view is found in the Kallola of
Kalyana Bhatta. : -

His fore—fathers lived in & small village,
called Kankarvara, in Andhra, and belonged to Ta:.tt:.r:.ya
branch of Black Yaaurveda, and to the Bharadraaa Gotrae
The Bhattas, viz, Yaana Narayang Gangadhara, Ganapé:n.,
Vallebha and Laksmana Bhetta, performed 100 Soma—'ﬁgas
in gll &nd 11; is seid that when Laksmana Bhattqcomple'bed
‘the 100th Soma—"iaga, Vi, wae born.

Hig fother stayed ab Bensres when VL was five
years olde. He was sent to, Madhavendra Puri of Madhva
school for studys After l}é years, Madhavendra went to
vraja region gnd so VL learnt, from Bfiadhava Pirtha, the

1
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philosophicsl systems of.'t-he da;y.A When Lakgﬁnéna Bhatta
came to Vijeyneger, VL stayed at the Seresveti Bhendsra
gnd learnt fully well both. the Mimemsés. It is seid that
Be ceme to be known as a learned philosopher by then,
~and wrote Tnt‘ﬁv'értha—d'ipa—nibandha at a yéung ége.

His father started for a pilg'imaée in 1545
VeSS, and dled in 1546 gt Laksmana Balaai. VL's elder
brother hed become an asceﬁic and so he had to bear the
- burden of the fam:n];y. _

- After some time, with ’che consent of his

uncle Janardana, he started for a pllgrimage in Nor't;h Indiae.
During this pilgr:.mage, he. inztiated Damodardasa Harasani
and K:gg,gaeesa Meghana end accepted,them as his disciplsas,
.who always'aceompanied hinm gt 'éll piaces. When he was
travelliné\in Zergkhanda, he experienced some mystic call
for going to wrsgja and hav:.ng a. dars ane of S‘m. Ha‘bhaal/
He went to Gokula, where, on the 1lth dgy of the bright
helf of S!ravage (1548 V.8.) 12, _he hed s vision of
8'ri Nathajl who taught him the Gadya-Mantra and asked
him to initiate dlvine soule m.th the maam:ra]‘4

and teach

‘ahem the mode of worhhip. ‘ Here ‘he heard of the event of

- 15. Cf. Nija. Var‘ba NO.S, where the :year is given as 1549
V.8, and alsol\al& Vartas: P.l2 (%di'bion by Drerkadas Parikh).
14. Ct, Siddhanta Rahasya ’
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the menifestation of S'ri de;rdhané-néthaj? on. the
mount %ﬁrlraaa (near Jatipur) end he weny there. He

knew the whole event in details from sadu.Pande of a
small village Knyong 15 ana experlencea a similer divive’
call as he hed’ e@eéééneeé-a-seméam heard in Z3rekhandas
He stayed for some days there and worshigped the Iord
S'rl Kaﬁhaal. . ) o . L

~ Ho travelled in India thrice. He wemb-be
started from Vraaa-reglon 1n 1549 V.s.,went to Vidyanagar
in Utkel, defeatedLﬁandits in the assembly of .the lesrned
snd established his. doctrlne. He went to fhri,
setubandha and other sacred places and read the Bhagvata
at meny places and ultmmately came to %arlraaa and

celebrated the anna-kuta iestlval there. Then he went

to Badrlka-S'rama and returned to his natlve place tha&&gh

Guaarat. ‘ _

After staying fbr one year w1th hig mother
- and uncle, ‘he started for the ‘second pllgrlmage, w:th
hls mother. He went to Vraaa and fbund that the tample
of 8'ri NathjI wss destroyed byLMuslims. He . got enother
temple prepared,and instltuted S'rl Nathaai agaln in the
new temple. Durlng this pilgrlmage alkandar Lodi came
to know of VL's greatness and 2ot his pertrait (w1th three

e e o

15. Cf. Kelysn<Bhett!s Kellola I-4-stsl9 to 25

l:,b
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disciples) prepsred by the pam'ber Honahara, which is
gtill found in Kishangarha It :!.s said that when he went
to Pandherpur, God. Vit.:hob; asked him to marry, -0 that
He could take birth ss his (VL! s) sonl6Then in 1560 V.8,
he merried Mshslakeni, the dsughter of Deven Bhatt'’ of
Kashi, During his further jou.rney, he ceme t Vijaynagar,
where Kr?.sna Deva (who ruled dmc*lng ’bhe period 15091529
A.D. ) :i.nv:.teé him for S'astrartha, go:mg on :m his
court. He defested all other Pendits and wes ‘honoured
as an anrya. _This. incident is known as Kanakabhiseka.
'l‘his :mcident took place in 1561 V. 8. accordlng to some

and 1569 V.8« aecording..to others,v when VL was moving
on the third pilgrimages ' : “

_He ceme in conflict with meny scholsrs in Puri
and he composed the verse ¥ Rty taﬂga !ﬁ'a "’
end put it in the temple of J agannatha ‘o get hls consent,
It is reported that lord J,aganna'bha showed his congent to tte
verse written by VL and all the pandits were made
silent. Similarly, he dsfeated his opponents by
Patr'a'valémbana in Kashi. _

16, Gf, Second vlauébh’a'kyéné of Goptld;s

17, Of. Kellola. I = 4 - 39, 40

18. Gf.m__Ishwexfiprasad $ - H:.si;ory of Medieval Indla,
PeS6l foot note No.127 |

19. Cfs T.D.Ni¢  I=te
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In 1566 or 1567 V.S. he made & permsnent
residence at Adel near Allshsbad . During his trax}els
he wrote some works, but it was mostly at Adel tha‘b he
wrote his important works, such as the Mimanisa Bhasya
SubodhinY , etc. During his pilgrimages, he read
the Bhagavata at some places and these places are
known es the 84 seats (bethakas) .

He had two ~sons Gopinatha (birth 156‘7 or
1570 v.8.) and Vitthalanatha (birth. 1572 VeBa)e 1%
is sald that he had divine cslls? to leave this mortel
worlde. In 1587 V.8. he went o Kashi and became a
Samy'ési. Once he called hig sons, gave them the best
'massage known as S'iksa—S'lokas, end plunged in the
waters of the Ganges. People saw a. brllliant flash
rising high into the sky. It is repor'hed that bord
Kra.sna himself appeared there and added 1}é stanzas to
the 3 atanzas of VL snd completed the S‘ksa—Sﬁlokas.

There is no unanimity of opinion a8 regards
the number of works of VL- No one has glven full 1ist
of his worksZl, The Yadungth-digvijeys nobes that VL

20' Cfe Antahkarana - .E'rab"‘&ha of VL .

2l.. C£. S.N.Dasgupta: "Higtory of Indian Phn.losophy Vol.IV
" He bas not._ mentlonea gll availsble- works of VL gnd has

even wrongly ment:.oned. gome WOTKS, €ege Sarvotten=Stotra

and ‘}‘1ppagi are ascr:.bed to him.
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hes written 84 works.22  But the number of his mE
available works is smalier then thate It is possible thab
the mystic number was: a'btached to his (VL' s) works on
account of his greatness, wwhout any respect e for

the .correct figure of his works. At present the

following works ere escribed to him

Ww: - ) u;&w’hfa'rw
seTidv-awere o gfenar
geiter . AgCTSes
mﬁmwm’ta ﬁrt‘cﬂm&‘m
ﬁrmmw ' T TSES
M S ‘
TRyt

T

Dr.DesguptaZ? escribes to Vie, HTHTHRTRET,
mmﬁw'r #1aT, WISREA, T, il

)

but nowhere in Sampradayz.c l:.terature, these works are

found noted._ wt‘aa’m is noted to be the work of VL by

22 Cre mﬁ‘ﬁa a'qyfrr --Quoted by He ‘l‘andan:
’ 3: : Vax'ta Sahl’c;;a P.lZO

23. Cfe Hiatory of Indian th.losophy Vola v P.m 373
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8'ri Vesentram Shestri2¥, In en old monthly, titled

- YeordiwE, 20, -wyrEfeimaoT, - fafagEld, deEeed,
ﬁwammﬁw ﬁffwwqa, daE -.,j -
- - -=_ gre mehtloned as VL‘a works: Similarly
T ﬂf‘Eﬂf?ﬁHWTéﬁ mentlons, among others, WorT Tt
ﬂ?f?$Td?f$$§€ ' end ATEArENEH wefa as VL's works,

on the strength of gn old MS. )

411 of the ebove-mentioned works are not
availgble to?day, and we have no aubthentic proof to
decide the veracity of their authorship. The most
1mportant of these works are the Anudbhasya, the Nlbandha,
the Sixteen Treatlses and the SubodhinTe

The stuay of. the works of VL. reVeals that he
waes a great phllosppher, an original thinker and an
ingpiring religious preacher. In his system of philosophy,
he has shown oneness of the soul, the wcrld and’%od,
and has well interpreted the vast phenomenon of the .
universe. He has indlcated the true purpose of llfe and
the path to reallsatlon, i.e. swpreme bliss, the
sumsum bonum of llfe. N
(Vill) Vallabhsg' 8 Philosoygz

Vi's philosophy ls, in short, as fbllows :.

His philosophy ottempts to show the true nature
of the soul, the objective universe snd the universsl power

24 Gt Anugraha Vol. 17-10 (October 1954) Pe3
25. Cf. Part I No.lo-ll (1981 V.B.)

260 cf‘ VOlo I = }XOollo
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1.e. Brahman which controls the whole sentient end :
non-sentient world, and also thgir relation. VL treats
thls subject in his Anupbhasya and/§?§anéha. T

' According to VL. soul is atomia, but pervadlng
(ﬂyapaka) ‘and qbart of Brahman (aust s & sperk is of
Agni), When Brahman desxred to "menifest Bimself and _
- gport, He created the souls., Brahman has three attrlbutes
gat, cit and enan&a. Souls are made of the same stuff. a8
Brahmen, but they aiffer from, Brahman in degrees. Souls
have the attribute g%i;nandq;unmanifest or suppressed
in it, and therefore, they do not experlence bllss. They
are aternal, anata and sentlent. They have the capaclty
to do actions- and have to experience fruits of ® those
actionse They are not the reflection (pratlbimba) or
the sppesrance (abhaséBLzat E;ve true e31stence. They
are one’ or identical with Brehman by the relation of part
vand'f whole (ams am51) 27

AccordznétVL the manlfest universe is not

non-being or nonpexlstent (mlthya). 1t is as true as the
souls and not maya. S'rutis like. a#'af?aa g;q, gaT
v EﬂTfﬁ ¥ yarfs ara=, etc. state “that the universe
is Dot different from Brahman. The non—sentment world -

has the 9@ .and FTHETY unmenifeste VL has severely

59, GEf. TDN Cheps I., St. 28-30; 54, 55 end .
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criticised the S'ahkara School on this point. He was
beld enough to sgy that the apparent non-sentient
world is nothing but Brahmen Himself®., MNodern research
in Neucleer Physics hes proveé that etomg in an elerment
slways move and some Indian Scientists hasﬂéhown that
synthetic products evince attributes of life.29

VL gives an originsl interpredation of what
is untrue in the world. He shows that wﬁat is unfrue
is §g1T and not the WY which is‘igﬁ?ﬁ{g } He shows
a8 clear distinction between aarr and anq EUG |
is the_effect of the cause, which is Brahman, Brahman
is Truth and therefore the effect

44444

28. Cf. m—ehe e wraewTd: ageY ATITSEQ | - 1b1d §t.23
29. Cf. Vide in this connection a new item in the

Times of India, datea 24.4.'6§s‘ The sc1entists, Dr.Krlshna
Bahadur ..(etc.).. found that animo-acids formed from simple
gaseolis mixtures in the presence of sunlight contlnued
their chemical act1v1t1es, forming peptldes end protelns,
from which evolved eel=like structures having some
attributes of life. :

In this connectidn, en article, “here did we
come from?" by Bryent Evens, in the Times 6f Indis, dated
20.11;'65,"15 worth reading. ' | |

This shows that the appérgnf nbﬁ-sentieﬁt

things have sentiency unmaenifest in them.
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must be true. YUTT is the effect of ne-science of

the souls The soul forgets its true form and nature

and cultivates untrue relstlons between soul and soul,

‘on sccount of its avidya, its ego and gense of mine=nees.
a3 is thus NEETqﬂaTﬁﬁﬁ . When the soul

reslimee its true form and nature, ego and m1ne~ness

are destroyed and hence the HETT too, gets destroyed

y

but the jagat remains as it ise S0, we find that when

a person becomes jivan—mukta, no w9ildly event toﬁcheé

hin snd he remesins like a lotus-lesf in water, and t _he

world goes on with its own affsirs. To him, the jagst

becomes  WIFTEALY and its affairs eppesr as MITaeq 1947,

the sportd)fthe_ Almighty. , '
Béahman is Almighty, absolute, eternsl,

chengeless, ail—pervading, ommiscienf, ommipotent,

omipresent end self—safisfie& ( apte=ksma or pﬁrna-

Kama ). It is nirgkﬁra'as well es sakars o It is

rasakara or ‘ansndsksra, and has no physical attributes

and bodye It is nirguns because He has no mundane

qualities. He is.ssguna because He hss divine,

superhuman qualita.es.50 “His attrlbutss sre endless

(aniystas=bhsrmsa). He is of th%form of set, cit end

anandaal. So VL describes Brahman &s having contradiétony

P

30. of. W wR®: egorT PEvre @ |- TDN. II.84.
31, Cf. gfeRaTHagd § FQRETIETSY | af-hrﬁﬁa\a'aaa
g gorafday |- TDN.I.65.
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& , . .
attributes52- This is not baseleSS. VL deaives this
attribute of Brehman from apporlsms like - -
TTeyRuTy  cafegeeag - 00 end ATeRRY - W
PP T8 - a4 sirutis like T
¢ wguT - W "«R"rfa 55 ena TOTTTOT AT ey
T 3  ena arer sl Wt -
arfa e o

‘ Brahman creates the universe with ell its
diversify and variety out of himself. The S'ruti
seys thet g {feug, ¥ W A W ... WL
g Ty gETayfa | - 8. s

. 8o, He is both the
ingtrumental and matemal cause of the un1verse.39 But He

4

« o

32, Cfs fyerawderforTaTamg | - - - - -~ - TON.. I-71.
Prednmantagcaig WA ARgAT | - Subi2-6-17

. fﬁ?‘:ﬂiﬂwfwv?a IO TR Z AnBh.1-1=3.

%3, Cf, Vide Bratmseltrs , 3-2-27.

34, Cf. Ibid 2-1-28.

35. Cfe Vide Katha II-5-12.

36, Cf. Ibid, I-2-20@.°

37+ Gs Ibid, fm2-21. S

38, TU - 2-6-1; ChEndogys, 6=2=3, Brhadaranyaka 1=4=3

39. Cf, Wa: YHATTY eqTq ke -§ Privqeey | - 20N, 1-68.
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is not affected b;y the diversi‘by of the universe. I‘b

is only His spor‘b.m After creating the universe for

His sport, Braﬁman does._not. undergo any change, Jjust

&8 a spider wesbes 8 web out. of its mouth but does not
undergo any chasngee. So, VL's ‘bheory of causa'bion is

| celled  AREITRTHTT  , oo sgainst the PagaTa

of S'@wa. The relatlon between Brahman and the
universe is true and the effec’b i.e. the unilverse is

true. ﬁence, both eI qrg and Wﬁ‘ﬂ‘l’&' -

are accepted in the philosc:phy of VL. VL does not believe
in the theory of new creation ( Bﬁﬁlﬂﬁ ) but believes
in the theory of self—manifestation and self—concealment

40. Ct, l'f‘ﬁ"r‘g ml = BB~ 2-1-33. The Modern

seer Shri Auro'bindo, too, believes in this theorys

v acfie¥ eI XAy aqfig T I ¥ | - - - PE §g

T Crmas 'y, g ufa, afwgtET & T IET &
H‘Tﬁ?ﬁtaﬁﬁﬁaﬁ%la‘qﬂtm a’ra’mw’mt
wnmm%n---mﬁﬁna‘rtm, w
CEL Wa‘rrrrﬁd:ﬁam"fwtl aefig ey ¥, wﬁ
Wﬁﬁwmm‘& nmwaaqﬁ%w‘cm
wgT FT agl,  SEFT QEATH aﬁrm’qﬁ'aﬂrmqw
arr-*ﬁ'ti- ﬁﬁmm Jo Yo
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( ﬂﬁﬂfa‘ﬁlﬁﬂma Y4 uByE is & power of
Brahman.42 The » whole universe is n;:thing but Brahmen-
with some attributes and quelities ﬁanifest and some
concealed. For example, the trees, grass and 6the:-
stetic things are Brashmen, with cit snd ena¥lda
concesled in them. The soul has Bnsnda concealed in ite
As long @s, the soule is urd, I is unmenifest
in it. By the powers of. av:u:bhava and t:.robhava,
Brahman goes on sportmg. The glgantic universe is.
expleined by this theory in the B'uddhadvait’é/ Philosophy.

Brahman has three formst aThkfes, araThes
and ﬂTﬁ‘ﬂ‘ﬁTﬁ The first form is Lord Krsna, Purugobtams,
the Purnananda, _5 and can be attained by his graces The
second is Aksara-Brahman, end can be’ atbained by true
knowledge. The third is the jagat, the world of human
experience. The second form has sll ’she qualitieé of the
Purusottama, minus some blisse It is, :m a way, .lower
Brahmsn which acts and becomes manifest in 'bhe :form of
conscious gnd unconscious universe. There is also -

snother form of para-brahman, called an’caryamin hkgera

41. Cf. aﬁﬁﬂ‘fﬁf FT WYY O wgqga: | - TN, 1;75
mﬁvrfaﬁﬁwra‘r :rf'ﬁ% Yo 1T - 1IN, 11-140

42, C2. %% WAGY AT am;f&-ﬁ wrﬁ'eaﬁarr‘hﬁ Sib-2=5-12.
43, Cf. FHoryETe: aqa”rvrﬁﬁgﬁmﬁ - - - gfa

gaTAg: FUT IT: |- Sub-10=1-12.
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creates §ada and jIva and sntarysmin accompanies.
each soul and becomesiwitness. Like Aksara Brahmén,it
has some bliss concealed. Each soul haé,"theref§re,
a capacibty to experience bliss. The first #FTIHYET®
forn remsins gufeT  end all bliss, but when bhere
is a desire to sport, He becomes Akéara Bréhmén, but
He remains grester than Aksara Brahman.44“

VL hes gccepted the tradltional g?ﬁTﬂaﬁT
as the means of proof (pramanas/ for establishlng hlS
Philosophy. He accepts their aubhorlty in their literal
sensey for "our reason cennot protest agalnst its dlctates"45

He has proved in his Anupbhasya and TDN, the identity of
of view in the trio. But, et the ssme time, he accepts

~

one more pramana, v1z.,LBhagavata and therefbre in the
$'tddhedvaita philosophy 9¥ﬂﬁﬂi353f7 is considered
to be the premsas , '° and the later is to be teken ss

nore prevailing than the farmerqy He accepts the usefulness

#4; Cf; Gité XV=-18; Harivamspa - Bhavxsya Parva 17-65 and .
10=69 (Gits Fress edition); and TIN-II-C4 and also_giddhanta—

muktavali. o - T , )
45, Cfe S.Redhakrishnsn: Indian Fhilosophy VoleIL.P.756.

also ¥TTH WATWT AETCITETH=GAT T agTd) = HOLHTST =g-¢=}
46, Cf. YET: eﬂwmmﬁ ‘maaarﬁr%a %aﬁ;:

AT MTSTT SqTegH JaToT geAgseqy | - - TDN-I-7

47, cf, IO [HEREATR® TR#ATHRL ) - - -  TDN-I-8
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of the smrtis, epicé, pﬁrﬁgaé, étc}<ina§much a8 they
help the devotee in hié path of devotion.to

The soul, =8 stated above, haé bliss latent in
it snd therefore it experiences mysery:in iife. Ip
is circumscribed by the five-fbld avidya, which‘één
be destroyed by the five~fold vidya end gets emanclpated.
The sole aim of life is, therefbre, to know the nature
of one s true being, i.e. to attain salvation. That
can be done only. by the grace of God. 4 Bhaktlso is 7
the only means to please'ﬁpd. According to VL, £hakti
is dlﬁferent from upasana. The later has predominence
of rules and regulationa, while . the former has selfless
love predominent in it,” and rules and Titusls heve
no importance. VL has accepted the nlne types of bhakti
- in his system, but they sre taken as sadhana—bhaktis.
Yq@E T is the seahya-bhakti.52 It has three stages:
"ﬁﬂ“ (love), aTaf#a (ngplete attathment to the Lord)
and <=guq (1ntense passion -~ the stagﬁof forgetting

»»»»»»

mundane exlstence and seeing the Lord everywhere).53 In

98. Vide Suelr.lo-26-33 ond TRV -51 & 56 &-?2

. .qﬁ‘aﬁ-m. ¥ = - - - - Katha 1-2w35 &
49 ot %ﬁ aw o ﬁﬁndaka Z=B=3

50, C Wmﬁmm.------ Sub 329-12.
51. cf.mgrmaﬂ»ﬁe@ gae: odar (fus:

ﬁz’r ﬂ‘ﬁ'ﬂ'ﬁﬁ’f ﬁﬁ. T gfea: T -ar=ri|
- mm-x-aa

524 Cfe TDN = II = 220 and 3?6
5% =TgqY T fad saorTY g wT 1
aa: Y wTafRrsied T @aT WAg 11 — BV 3.
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SR _ ,
this cese, Gopis are to be followed as an enample.
Those who have knowledge in predominence; reach the 1
Akgers-brshmen and those who have bhekti i.e. pure

f Al

love for the Lord, sre quelified to be pertners in the
div;lne sport, in the c;:mpany of Qéﬁa—brahman 8'ri
Krsoa. Highest mukti, according to this doctrine,

is not eomplete absorption into Brahmgn, but it is

: HTFTI%IT‘-T ’ with Krsnasq' Seva, then, turns to

& be the s3dhye 1tse12.55 In spite of the sfforts of
the soul, the highest b 5631 can be achieved Bnly by
the grace of the. Lord, even knowledge can be had only
by His grace,s‘e’ hence this sect is ca],ied Pﬁgsyim'érga
lees UTATH. S ’
According to VL there aretbree categories

of souls: Pugti, Maryada and Pravah‘i 57 which cen

be interpreted ss the three stages of development in
‘bhe path of neali‘ﬁation. There are sub-categories also,
in gccordance. with the degrees of bhak‘bi, jnana end

karma of the souls.

54e Gfe GHCHTHAGTY m Liec] .
gTged FEor S zﬁ;ha\ga I Il -~ = - TBN-II-—?J.B

55, ¢f. JTSEHTH € @7 Iy wE eaha a'rﬁ*srﬁrmrrraﬁ I

. - 'a'ﬁtma"r ¥ - TEETE - - = (KiB.B, No+61) Pel9.
56¢ C ma’r e avd Theafy ?Wfﬁﬁ»"’r q srrw%rsm:-a—e—-;@.
57. Cf. Vide §FSEFATT wf!rﬂh I
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_ Every religion has three aspectss philosoph:.cal
theological end e‘bhical.» o course, religmn and
Philosophy end ethics are inseparable in Indie, but it
‘ mgy be sald that An'Bh and TDE represent the philosoph;y
of S'uddhadvaita Pustl-marga s TDN and Patravalambsna
snd Subodhini represent its. theology end TDN (Chap.z)
end some of the Sixteen Treatlses represen’c its ethics.
VL wrote Ath in order to show ‘bhat the doctr:.ne of
Pustimerga is 'Vedic, but he asked his disc:.ples to read
msinly the Bhegavata and serve _the Lord with pro fo(und
end pure love. The woild (ﬂems'é'i'a) ieads the soul to
commit sins and hence it should do all activities with
@ sense of dedlcatz.on (eemarpana-bhavena) . For that

purpose, VL eonsecrated his 3isciples with the divine +

3

inoentation, called gadye-matrs. and ushered them in the
path of t’u.s;'l:i--s.ev?—:t'.~ The disciplee‘ a.::'e asked to cultivate
sttitude of dinsts and snanmyas’'raya and. to enjoy. food end
drink after they. were offered to the Lord. (i.e.} ‘bo
observe the vow of asamarpita—t;yaga Je '.Ehey are asked to
bear sll calamities with pa‘biencesa, thinking;that 11: is
Aalso the sport of the Lord.59 VL aaks h:x.s followers

to act with the spirit of, what we, in modern times, call,

'"a trustee. ' !

584 ct. mamhﬁq --t-ﬁmﬁm - - 5tes.

e ct. a!ra e Py e feat g r—:ﬁq | 1=
- = 8ts8 7
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VL says that sevd is of three bypess tanujs,
vitkaaa and man391 , out of which the third is the
ideal one. - From snother poinqbf view, sevs is of tw§ ;
types: svarupa-seva (warship of the Lord) and nama-seva
(readlng the scriptures). He attached importance %o .
both of them. Vi led a very simple and unassuming life,
devoting most of his tmme to sevd, smsrana and cﬁintana
and set an example for. his disciples.

It 1is sa@id that VL appeared in the hierarchy
of Visnusvamih. Eabhaai author of Bhakta-mala, nentiong
VL as thefollawer of Vishusvamln.Go In the sampradaya,
there sre ‘two views: one view ﬁoﬁds that VL follows _
the doctrlne of Vignusvamin, ®' Another view holds that,
,VL. has no connection with Visnusvamin.62 I infer that

60 Vide Perquhars Religions Liberature, Pe317.

61, Vide (1) JFsawfragar a5 =3 = to, Jo a3 :qwvmml -
grszanify ararTd wWaxt i Mi AT dgETT g
ﬁwﬁnfa ﬁwrwrmmh gom (iswﬁ*eﬁ mﬂ doge3R)
(ili) Be%bak—- N;ge—varta Prasanga 4 (Ll.C. Desai's edibimn)

iv) Bu‘bhak - C}ﬁaritra Noe36, 49, = Pp.189, 200, 231, 232
(L.C. Desai's edition) (v). C.M.Valdya's Llfe of Gattutalai
(Gua. Ed. 195% A.D.) Ghap.}é where fhrusottamal is quoted.
62. Vide (1) TfaRTa ¥y : afusoT 4 ! i PreogeTHT
GgaTa Taeine are- Prograf  No.s (L.C.Desai's edition)
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in the femily of VL, Gopalopzsana propounded by
Vi%gusfgmin was followed and he might have been the
traditional guru; Therefore, VL might have been pai
placed in the hieraychy of Vi§§usfﬁmin gnd he might have
nentioned himself ss bis follower,°? Bui: 1t 1s possible that
lster, most probsbly after the divxne ﬁision 1n 1548 or
1549 V.8., he might have ceased to mention himself as
frsv TR TIaEt, - otherwise how cen he be called
HﬁiﬂTfFﬂT&?ﬁaﬁaTT? - Again, he himself séyé that
his doctrine is different from Viggusvﬁnﬂilz Ted WEgey
Prfadt wfraatn: sl ¥ T @i ﬁwga'rcqmﬁw aeaaTIE
oaETRT  anRietiET: | gererfaTiea: -
*rfog: ;‘9.........................‘iﬁ"this coﬁhébtion,
what Dre HeV, Glasenapp says, is quite rlght: .

"A final dec1szon of the question may be
antlclpated when there w111 be & dewinite progress in our

knowledge about the doctrines and the sect of Vianusvamln.ea'

-

63. Cfe #T ¥5oqTY ﬁwmﬂmaaﬁ o g
wftrwﬂm Feeh Faf=eTaT ACTe mfn‘rﬁﬂﬁ#

. GATAAIR: L - o tuws %ﬁmyﬁwﬁl--
quoted by H. Tanden 1n his farta-sahitya, .144-145.

64, Vide Sﬂbwo PmBOm], ‘e
65 Glasenapp: Dogtrines of VL, P.108.
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(vill) S‘ri Vitbhalanathaji alias Gosa;.a'i

-VLi's first son Gaplna‘bhaji passed away in
young age.66 So, his second son, Vitthalanathaﬂ
who proved te be an illustrious one, had to carry the
burden of the sect and he 4id it ably and well. He
lived a 1ong l:.fe of 90 Yyeers @nd became. the main cause
of the spreadpf Pustimarga. He travelled to Gujarat
six times during hig life time, and-initiated many
people into the Pus%imgrga.‘ He_had to move from
Adel to Gadha on account of Akbar's m:.litary activities,
from Gadha to Mathura and other places and ultmately he
settled at Gokul in 1628 v.s. He was a worthy son
of a worthy fa'bher, f.( great scholar admn.m.strator and
Migion, hav—in-g Fap 'brue missionary
_spirit. He had to face the challenge of the age on two
fronts: . ph:.losophical on the one hand and practlcal and
social on the othere. . He prcved equal %o the task. _ He
finished the AnBh (from SUtra. %-2-34), left un:ﬁ’inlshed
by his father VL sid wrote Vidvsn-msndana to prove the

correctness and r:.ghtneas of the doctrine of pure%momsm.

66. Gopingthaji is said to have wm.tten

Yarfafy, aTuaanh$1 arqfﬁgyvréaT Gt TETSES,
which ere not identified to-day.
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67

His other works®’ gre ss follows:
gﬂﬁaﬁ - ﬁzwvﬁ’
y¥aie

yfraRg - Wﬁfaivﬁvﬁ
Tikas. “on some of the $ixteen ﬁ'eatises
gevaral stotiss such a8 aﬁ?aq, mﬂm
TRE, aﬁﬁﬁm JEETSES ,

T TEe (&nclt_zdlng_ LR or gaayf
snd  grAEM@T ), o ‘ '
Featofy - Trararesd
TP | | TSN
graf B Llaseicin
-t m&r gfﬁr *q'rwnr Taofy
I R T
TTaEd TR o g
ATEREY: Qa’rﬁ fagta
dreaaf
a‘rmgmwaﬁm

P T T SR

67‘. Vide ‘5’6‘("\%’1‘5‘ Eﬂ'ﬂl‘ﬂ? (BSSS) and the periodical
N W“ - - - (Vol. I - 5,6). Thexe 1.5 no.
: unanmity of opz.m.on about the number of the works of

Vi
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VL propounded the doectrine and indicated
a way of religion, viz.k Sevamarga. . His son VI raised
a grand structure of relig;i’oxifon the foundation laid
by his father. He ezégended the seva=prakara (ag?ﬂa-
dars'snas etc.) emploﬁed different fine arts in the

Bhagvat-sev'é, started c;elebréting different —festivéls

in the temples, for Wm:j‘m 9SYT: | 5% ne

preached s detailed way o:t‘ seva,' wl;.ch can be done
with pleasure by_ all the hcuseé house—holders. Like
his father, VT, ‘boo, did not adopt ‘bhe path of
remmciatién, but led the life of a house~holder énd
set an example of an ideal devétee 6:8 the  Lord.

gix) The Age of VL-end spread of Pustn.—marga

The type of bhakti preaehed by VL and VT
proved ‘bo _be very populsr. The age demanded a new
approach to and a new way of life. After the Muslims
vanquished'fhe Hindu Kings and established an empire
in India, and persecuted the na‘bives, the whole nation
was politz.cally lost and drowned in pese:mism. H:.ndu
culture received a fatal blow and feared. dialntegratlon
and extinction. Religious prac’clces could not be
performed with peace and pleasu:eeé and social dn'bles
could not saoe%h&y be carr:t.ed out smoothl;y. ‘.I‘lrthas

68. Kalidasa's S'skuntala, AL VI-4-12.



and temples aere polluted and destroyed. Religlons
preachings were hindared. 69 There was a soclal chaes.
Economy of the Hindns wes dlsrupted. Crops were destroyed
and villsges were looted by the armles. Posts cf
Polltlcal influence and. esonomic benefit were shatched
away from the Hindus. It was durlng the relgn of Akbar
that austlce was done to the Hindus.

Place, time, money, mantra, karma and
kKarta = these six are required for Vedic rithals and
they were not avallable inFurity._ The vaara—yana sect
was reduced to vamamarga. The- Nathas and the Siddhas
went on their own secluded way and could not 1nspire the
Hindu Community. On the other hand social connections
of the Musllms, absense of any high snd low castes in
their socliety, aem monotheism and equallty of all as
regards the religions practlces, etc. stood 88 8 challange
to the Hindu soclety. moreover, the sufis, broughb in
India a new relig;on of pure 1ove. The Hindus stood agast
and sgape before that powerful new current of Iglame

VL floﬂrished dnrlng the turbulant tlmes
of the Lodls, when the Hindu aociety stood in 8 fearful and

,,,,,

69. Vide Krsna _s' raya of VL and also TDN 1-211—213
70. Vide Kavi Nahnalal, @uoted on P.l? in the preface of
Mahaprébhu - Stubi - muktava11 -1 (ed.l940)

-
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running throughout !‘bhe ages; VL,  in these times,
preached a new way of bhakti, viz.f:‘:iu:f?im'érga, in
which complete dedieatibn and surrender was to be made
and all enxieties were to be left to the Almighty. He

declared:

TS AR FlY ¥ aatrﬁ%ﬁ'r !
qTsIs - ‘eﬁ% @Y% goor @ afwdy 11
People found 8 grea’c solace in Hsur (T‘!'

:rﬁ‘ "A V’L preached that the Lord knew what was .right
Aor wrong for the soul, Be was the master and the eou]7¢
‘ouly a servant (dasa)e - The soul ‘had to dedicate to Him
whatever it d:.d VL staﬁec‘i that the world was bv:b a spor‘h
of the Almight& snd *bhe souls were 'bhe actors, the
n.nstrunents only, for which they should no‘a be sorry,
thelr only duty was to serve the Director oi’ the stage,

?Gmav-;de—-—Kavar-ﬁ ahnalal, quc‘teﬂ—-w-l?——ia
pneﬁaeeaaﬁ-hﬁahaprabhu‘vstwrﬂ-—mukbavair*l (—e~a~—~1%e) .

71e Kr;.shnas reya Ste 1. Cf. also
ATeTesETd geifrfe aad yTengeT, Yd
MY A PG oo =l argE A7 aRaTew | —
. $ub 3 - 6 = 40,
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to merge btheir will intO'ﬁod's will.72 %here was no
necessity to renounce the world and search peace in
solitude. In the eyes of‘ﬁod, VL said all were equal
whatever be -their caste or status in society, and he
accepted int;§§u§§im§rga, all people irrespective of
their caste or status or sex. He éaid that the duties
of Vargas'rama might be pexformed,73 but service
(sefa)?fhe Lord wes the supreme duty of the soul. Cld
Yedic religion did not aliow the women and the S’uﬁras
t0 read the Vedas and perform sserifices. VL did not
touch the pioblem of allowing the women and the S'udras
$0 read the Vedas and perform saérifices, but instead
of that he said that all, lrrespectlve of their caste or

sex, have a right to worship God and attaln 11beration.74

72+ The same view eppesrs to be expressed by Shri G.M.Tripa%hi
in Lékgya-alakgya—miméqisﬁ in_Sarasvaticﬁéndra,“with a
change in emphasis and phrmseélogy. Vide V.R. Trivedi's
article ( WIGERTHY ﬂaa"‘r-?erﬁ'ﬂt ' )in Buddiprskadiie
Vol.107 = 9, 9.290-291 -
aERITHT ¥ g WIS qTor T W Iq@EE T
mﬂmmmqmwmﬁmﬁmmﬁwﬁamwm
73e Cfe QTAELTSYY AT5g FOTioM ~ eqfs | = = - - Sub 3-28-2.
74, G£. PRTTTETETETATRETTET: d=caaT: aTfe: w1da:
| gSET: WPRAENTHNTIOT aT: MaT=al
- B ‘ ' — Sub,2=4=-18
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The Brehmins and the S'udrss were accepted in the

~ Bhakti-marga on the. seme levels In this way, it was
a challenge to the Sanatana Hz.ndumsm, for it accepted
inits :Bcld the down’aro dden, ‘bhe untouchsbles and even
the Muslims Was i‘c not an at empt, conscilous oxr
unconscious, to remove the gulf between the Hindus, both
the sevarnas and the a—savarnas, and the Muslims? The
Pust:.marga dia no’c refute the Varnas rama ’Bharmas and
did not ask its fol lowers to dis card Varna—dharmas, but
accepted all people :m'bo its :E’old and preached that
Bhaktl was ‘bhe supreme duty of 'bhe soul.

‘.‘Ehis type of attitude ies towards life, 8 new
e;ospeeﬂ; of bhakti was a novel approach to 't;he problem
of the day. . VL's Pustimarga‘gave a new system of
worship and people grasped it. D:c. S. Radhakrlshnan .
rightly states, "PhilosoPhy has i‘bs roots in man's practical
needs. If a s;ys‘bem cannot ;;ust:.fy fundamental human .
instincts and interpret the deepex- sp:.r:.t of religion,
it cannot neet with general accep‘bance. The speculations
of phllosophers, which do no-b comfor'b us :Ln our sbress and
suffering;, are meer mtellectual d;l.version and nod
serious thinking. M5 VL rightly underatood the spirit
and ingtinet of tﬁe age and gave s ph:.losophn.cal system,
acceptable to all but the. pre;judlced. Later, VT spread
the sect mdel;y :Ln ’ohe regions, which are to-day called,

75. Indisn Philosophy Pe II (ed. 1948), Ps659.
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Western U.P., Rajesthan eand Gujsrat;’C end made the
structure of the sampradsys, deeprooted and steadfast.

He taught how to liVe dcmestic life and also serve

the Lord. He, too, initlated peque of different castes
high and._ low, in the rellgious fbld. The age demanded

a new outlook £b$wards and & new purpose e of llfe

- end the way of Bhakti (S'arana - marga), furnished ‘the
gnswere VT erected temples at Methursa, Gokul, etc. and
gave 8 deballed mode of worship._ This systen gave people

a personal God, with whon they could have a direct .
reference and contact. It scattered, to a certain

extent, clouﬁs of pessxndsm and instilled enthusissm in
the hearts of the people. vT was, thus, 1nstrumental in
bringing about a klnd of renalssance in Hindn aociety -

or rather e sectlon of Hindu soclety. He, therefbre,
became very p0pular w1th the followers of the Pust1marga,77
and was highly respected by the followers of other secus
and religions. He travelled to Guaarat six times during 9

S

his 1ife-time) initisted meny men end women. When he made

76. Csltanys snd Tulsidas 444 the seme thing in Easbern

UsPo Bihar, bengal end parts of Orissa.

77; Some one sald in ‘his connection that -

ﬁﬁwﬁfﬂanwﬁm ] Wm
%ﬁ:aa'rmqu
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Gokul his permanent residence in 1628 V.S., he became

very well known in the region of Mathura. Even Akbar)

the rgreat Mughsl. Emperor was influenced by him %o a

very great extent. He (i.e. Akbar), sometimes wore

The vaignsvite dress. and put on the msrks and thus
showed & liking for the sects He issued royal firmans78
and allowed a free grant of land round a’bout Mahavana
to VT alias Gosag.a:., for cattle=grazing and no gort of
tax was levied on the Gosvami's, and they were allowed
to worship the Lord in their own waye.

In this comnection, Shri Durgashankar Shastri
rightly observes: - to AT IGWAT AVHT ATIAT Tasorrfeg
RUAT THTT RWICAT 4% TE SUCTAT GeT+eeee TUT HTTHG

%7 WTOITY,  aranrfie YT wrenty ¥ Aviie queT YA

wEg FTEYY ATT AfR WITET, YOT WY ITET ATy Ty
AN IOT agEs 3T A TR - T TSy At geeTery
Tt qATYl T YTIRT ST g e 98¢ FTAY W
FEQTITET AGEAT & - ¢% 0T WOHAT ATONT @ T
TETITH a%% ATATHT HHT WT AN 9T qUT 95 wewT
qECTaAT FeeiTa ST TT1 ST Y5O AT STieT T
ST 0§ T, Y oIS qaeAT ¥ qeeMaad 9f aIC a8 0

% YsvTanaT w@TH @ Teewd AT Tt 1SS

———

78« Vide the Imperisl Firmans edited by the late
Divan Bhandur K.l. Zaveri.

P Velsnavs Dherma no samksipta Itihasa, p. 184,
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'(x) BheMimsrgs in"014 Scrigyﬁres

" The cult of Bhakti, preached by VL & VT;

was not an sbsolutely new one. Bhagavata-Dharma is very
- 0ld. Attitude of devotion is 2 natural human traite. In
the history of religion, it is first noticed in the
Varuna hymns of‘Rgveda. It is also found in some of the
EPS., but it is e&nsiéere only in a small proporbien.
‘Gita, which is conszdered to be a kind of synopsis of
the UPs. and some dars' anas, is pre-emlnently a woPpdsh -
work propounding Bhskti. The Maha,éharata, of which GIt3
is only s part, is more 1nc11ned o the path of Bhaktl,
than +the paths of action and knowledges In ancient
times, the cult of Bhoktl was cslled Satvaﬁa-m‘érga or the
Bh3gavats=Dherma, and ﬁarayana or VEsuﬁdeva wes .
considered to be the Highest Deity. Later, VEsudeva and
Kggqa were &néen identified., That stege is notiqed in
the Bhagavata. 80 qpe Bhagavata, whose date is no;/
conclugively settled, seems to be the great movemeﬁt of
the Bhakti=cults Particularly,,ifs eleveﬁth boock, the
aphorisms éf HErada and $'andilys became the_chief S'astras
for the propasgation of the Bhakti-cult.‘ It is difficult
to trace the development of the dlfferent principles of
the Bhaktirpplt,‘but,we,do flnd.many of thewfirst in the

80. Vide for debailed study, Dre R.G.Bhendarker's

Veishnavism Shaivism and minor religious systemse.
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~§§r§yagiya Parvaﬁ,,(chapteés 334=347) of the $'anti
 Parven of the Mahebharata. - For example, we find in it,
the description of S'veta-dvipa,al the sbode of God,
which is gimiler to the Golokse We find the avikfta-
perideme = vada propbuﬁded» in_chaptér No+339. The four
vyuhas, whibp have beéﬁ aééapted iﬁ the Veisnava schools,
are also described iﬁ the same'éhapter. The principles
that Bhaktimarga is superzor to the ananamarg882 and thaﬁ

_attalnment o; anana rests on the grace of Godg

3&3@ élso
found in‘the Mehgbharata. The Bhagavata speaks of the nine
types of bhgkti end the resultant para or prema-laksana84
bhekti snd also of the sedband ~ snd s3dhya bhakti. 85

Thus, the cult of the Bhaktl s very ‘0ld. The
Alvers of South Indis were much responszbla for its spreed 7
in the sge efter the Guptas. Afber S{ankaracﬁarya, there

was a new trait noticed; Legt the cult of Bhakti be called

8l. Senti-Parven Chap. 335-336
82.cf.aaawﬁamta Wl ,
S'antxparvan St. 536—55 and also vide St.356-64
83, Cf. T6T TETE ey a%}a?;s?niﬁc ’
S'ant;parvan Ste 336—20.
84, Cf, ¥ Ta WT¥ WYY TN G Pz ATHIYTHAT
, ‘ gz~— Bhagvata XI-12—8 also Bhagavata VII=5-24.
85. Bhe Cf. Bhagavata 111-29-11 to 14
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un~Ved1c, aciaryas like Ramanuaa wrote commentarles on the
‘Brahma-Sutrag Gzta etc.,and prcved that the cult of Bhakti
was Vedice Thus, the philosophlcal tralt ‘was added to the
theologlcal part of the cult of Bhaktl. VL. got such a

~ valuable ﬂegaqy. He' appears to be influenced by Ramanuaa
end Niubarks.%€ Whet VL aiq, wes to synthesize the
scattered ideas, sifd out ‘the dvaxta«bhava and lay emphasis
on- complete surrender to and the grace of the Lord. Ee
emphaslsed that ether means of llberatlon were of no use
and hence serv1ce "“to the Lord with pure and deep love was
the only duty of the goul. He preached that 1life should
not be enly lmvea in God, but also for God, and that the
devotee hsd to look fbr the comfbrts of the- Lord. VL and
VT gave 8 perfect philosqphical and theological system.
That 1s the difference between the age—old Bhaktlmarga

and the Pustlmarga or the s aranamarga-

(xi) Misrepresentation chPustlmarga

Here I would like to refer t§ thé misreﬁiesenfations
that are made about VL and his system of religion,
particulerly in the Wefts Nrs.Annid Besant had staéed that
VL wes “the most illiterate.'®’ - M.M.Williams. hes dispsraged
thls doctrlne in his "Brahmanism and Hindulsm.“ The

86, Vide the ninatsﬁagza of the Das e=-s'loki, where
emphasis is 1aid_on‘déinya’and'k%ipg.'

87. Vide lirs. Amie Besants Esoteric Christianity,pe369
(quoted by Shri L.P.Farekh in his shree mgéi Vallabhacharyas)
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greatest dispar#agemegt is found in@he 'Encyclopaedia

of Religions and Ethies‘', which stigmatizes the

doctrine as hedomistic tenets. This work says, "The
Vallabhacharyas heve often been called the Eplcuieans

of India, and the history of their cult can be traced
through stages similar ‘o those which worked the development
- of Epicurean morels. ses Eis llfe was not unlike those

of the other founders of rellgiens sects in his time... _
his teaching contained the hedonistie root from which 8ll
subsequent evils were to apring.“ga This work makes

meny wrong statements sbout the iife of VL and states that
"the dedication in the first instance,... is that which takes
Blace when the offerlng is made to the guru." 89 This

is quite wrong and comtrary to the doctrine and 1ts
practices The work has lost completely the meaning of-&z
S8Re The Encyclopaedis has drawn on thqunthorlty of the

" work, called, 'Histo:y of the sect of’méharéjas'

which has igpored the ormginal doctrines and cancluded :
them from the behsviour of one or two Gosvaml Maharaaas.
Such works have done much harm to the prestlge of the
sampradaya, through its mlsrepresentation. VL has
descrlbed'bhe ideal guru.in the TIN and has even stated
that a devotee,mgyﬂdp“w;yhout a guru 1f an idesl one is

88 Vol. XIT P. 581 (Edited by Gemes Hsstings in
1921 4.D.). ' '
89+ Ibid P - 582.
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not svailable, and may wérship independently by
ingtituting en idbl.gp Who can be more progressive than
this? In the sampradayas VL is considered the guru and
dcBrya. Purusottamsji (birth 1724 V.S.) has stated

in his commentery on the verse FOUTUATUResccccsse,

that Wﬁﬁa’a’m’ﬁr T fETEa: - - - - ei’?c«gl

It is utterly wrong ‘and even mallcious to call VL. en
epicuresn_snd a propounder of hedﬂhlstic doctrine. In
every religion, there are some persons, who have tendenqy
to demoralise and who utillse partlcular sxtuations for
their selfish ends. Even in India, the word pusti‘ is
understood, Qg'ignorant persons, to mesn notrishment

of the body, while the correctﬂmeanlng is Divine Graces

. But impartisl observers and writers should not be led away
by such black sheeps Fortuna’cely, in this centur;y, the
Sampradgya comnanded respect of disinterested writers like
Frof. H.V.Glasenapp and Mr. P. Johanns and Manllal Ce. Parekh,
who have in their own way, evaluated the.S'udda&vaxta’

......

90. Gf. FERATR Frew drehed A
ot YT S RATETETq |
Ty T ATs T g g et s
oyl waT wfaqq‘asrafwaq 1)

TDN-II—227,228.

91. TDN-II with Avaranabhanga P.l74 (Asenmal edltion).
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doctring, 2
(xii) Descendents of VT
As stated above, the system of VL which was

later perfected by VI, satlsfied the demend of the age

to a considersble extent end therefore the fustimagsa
spread reapldly. Pregeny of VT became insgtrumentsl in

its widespfeed; VT ﬁad eeven gons, All of them were

learned in the scripfures and well frained ‘o propagate

the doctrine. Descendents of the seven sons later  established
their dlfferent seats at dlfferent blaces in India.

Gﬁ the fburth son ef VT. (study of whose works forms. the

| subgect of thls thesis),vwas eery illustrious and gtood

92. *Cf, "VL helps us to understand better this ideal world.
Remaiiuje Considered thls world as an expansion of Gode VL
does away . with thls incons1stency. The ideal world is
but 8 self=analysis of God which does not e incresse the
Absolute, but only shows what it is.

It is, howeeer, in his practibal philosophy
thet we find the most valusble centributlens of VL. Iﬁ
is even in his school that we meet wmth the perfect
definition of the love of God, fbr it states that we must
' love God for His own sake and ourselves and everything
’ else for the sake of God. A better definltion is impossible.“
=~ PoJohennss . %o Ghrlst through the Vedanta, Part III, &
Vallabha (Third Impreesion), P.l. .
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the challenge of an asectic named Gidrnpa. Go wes
followed by HarirayaaI (1646-1772 V.S.)y =son of his
nephew, He too, was a great bhakta: and writer. Then,
there were other GOSVamis such as Kaka Vallabhaji
(birth 1703 V.S.), Purusottamai (birth 1724 V.Be),
Yogl Gopes verajl (birth 1836 v.s.), Giridharaan. |
(birth 1847 V.S.) end Pandits llke holubhatta, Balabhadra
Govardhana, Gattulala and aSta-chapa poets and
Daysrsma who wrote important works on S'uddhadvalta
Philosophy.93 Among these, Purusottamji wrote many
commentaries and articles, defeated his antagonlats
and proved. the sohnd footing of the S'udﬁha&valta
Pustlmarga. During the 18%th and the ' lsth centuries,
a large section of‘pe0p1e {‘masses as well as princes)
‘embraced this religiondl sect and many temples were
erected‘in different parts of the country.*When the
temple of S'rl Nathaal was instltuted at Nathadvara_
neer Udsipur in Mewar, the sampradaya t 8 great impetus
and 1% sgpread wxdely in Guaarat and.Raaasthan..

~ In the galaxy of these wrltérs, GO is a
gtar of no mean magnitude._ Befbre him his. father and
grandfather ha® firmly establlshed the doctrlne and

his fether had glven- an almost perfect practlcal way of

‘93. Vide in this connection a. tribute given by the
celeprated Gugarati poet Nahnalal in the preﬁace to his
tranglation of the Sixbteen Tneatises.
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religions iife'. GO’s task was to :.n'berpret and

advocate that way of 1i:fe and inculcate, on the minds

of the followers, the true esgence. of Pustmarga. Many
times it 80 happené that the main purpose of the dnctrine
is fo:cgotten in the phll@sc)phn.cal squabbles. GO,
therefore, sew his duty in % the Prameya,
rather thsn pramana end sadhan’g' He wrote Y number of
ex;posz.tions (v:.varanas), tracts and a:ctlcles in Sanskmt,
but preached in the popular ’Gongue. We shall evaluate
his’ works in the foliow:.ng pages, but before we tu:cn

to his works, we. ahould have a look a't: his life too,

for it would help understanding his mind.



