
Ch. 5 ~mr SIsvara

According to HVSS, follows the Vacanamrtam, Isvara, is the second 
ontological reality, though in Siksapatii this term is used in the sense 
Paramsevara, as in the case of Sri Vaisnavism. Isvara in 
Sri Swaminarayanism is separate from and below Paramsevara or 
Parabrahman. Prakrti and Purusa in which Purusa is Aksara-Mukta create 
Isvaras, specially assigned the task to create the cosmos, with the help of 

Prakrti (HVSS 13 : 9-10).
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This concept of Isvara as different is based on the statements of 

Svetasvatara Upanisad it states crIwfit w? i that one is the Highest 
and the Greatest of all Isvaras (Svetasvatara Upanisad 6-7).
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residence of the Lord - no sun, moon, starts or lightening shine, how can 
there be this fire. As a matter of fact all these (gods of light) shine 
because of Him (Mundaka Upanisad 2-2-10).

The terms Isvaras is used for the following three;

(1) Vairaja-purusa HVSS 7 : 10; HVSS 164 : 11-12
(2) Pradhana-purusa HVSS 12 : 27-28
(3) Brahma, i.e., the Creator HVSS 155 : 42
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Isvara, in his own world (Brahmanda) is, omniscient, omnipotent, 
and omnipresent, having three types of bodies Virata, Sutratma, and 
Avyakrta. As the Brahmdndas are eternal, in the sense of the flux (nitya-
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pravaha), so are the isvaras. They are creators, governors, destroyer, 

from eternity, (anadinidhan).

It should be therefore very clear that the ontological reality of isvara 

is totally different in the Swaminarayanism from that of Sri Vaisnavism. 
They are cosmic selves, higher than the JTvatmas but bound to Maya and 
dependent upon supreme God (Paramatma).

All the Pradhana Purusas who unite with lower Prakrti, are isvaras, 

and are sometimes called Maya-sabalita-brahman; sometimes Mahavisnu 
including Aniruddha, Pradyumna, Samkarsana, and Virdta-Ndrdyana are 
included in Isvara category.

isvaras (Cosmic Selves) too have their atman of atomic size, though 

of course they are endowed with power-opulence (aisvarya) as a property 
specific to them. In addition, their Mana-sakti is much expanded to cover 
the knowledge of the whole world, which they rule.

Every isvara has the quality of existence-consciousness-bliss (sat, cid, 

ananda) manifest in a much higher degree or quantum than that of the 
Jivas. The power, strength, capacity, life span, and knowledge of the 
isvaras are comparatively far more wide and excellent than that of the 

JTvas. They are not limited by the conditioning adjuncts of actions 
(<avidya-karma) that invariably limit and bind the JTvas. They are 
bound or conditioned by the adjuncts of Mahamaya. The Inner Self 
and the Witness in all isvaras is the Lord Parabrahman as their 

Antaryami Atman. He is their supporter, controller, and the source of 
power and strength in them. Sri Satananda describes the difference 
between the metaphysical reality of JTva and Isvara as per 

Sri Swaminarayanism in the following slokas. The commentary 
Setumala also explains the same in details.
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Thus there is vast and irreconcilable difference between 
Sri Ramanujacarya and Sri Swaminarayana about the concept of Isvara.


