Ch. 6 Maya

Maya is the third ontological entity in Sri Swaminarayana dar§ana.
Itis also known Aja, Avidyd, and Prakrti. S1i Ramanuja calls it acit-non-
sentient cosmic matter covering all material objects. As the main factor of
material causality it is mentioned for the first time in the Sveta§vatara
Upanisad 31T g1 rageirmefger (2.%), S Aeagaod™n ag@: o gomri
TEW: | ISl Rl JEAISTR SR eSS i (%.q0) Thereafter, it is
mentioned in the Bhagavadgita as Prakrti source of modifications fasmig
iide fafs m (23.2%) and as God’s divine power ¥ & TorRh Hw
TP gwE (9.9%) or Maya and thereafter in many Puranas.

Sri Ramanuja accepts neither the view of Sri ‘Yadava Prakasa that
" Brahman itself through its three-fold power or Sak#i undergoes changes
and becomes God, individual souls and matter, like sea water that turns
itself into waves, forms and bubbles, nor that of Sri Sankara that
Brahman which is eternally unchanging and pure consciousness illusorily
appears as the universe due to Maya. He describes Prakrti in the
S1iBhasya (1-4-10) ‘Prakrti is non-intelligent principle, the causal
substance, of the entire material universe and constituting the means for
the experience of pleasure, pain and for the final release of all intelligent
souls which are connected with it from the eternity.

Under acit, jada dravya S Ramanuja includes two: (1) Primordial

cosmic matter or ‘prakrti’ (2) Kala. Under parak, ajada, dravya he
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- includes Nitya Vibhiiti or eternal transcendental realm, a spiritual concept
he formulated to explain certain the theological doctrines and
Dhannabhﬁtajﬁz’ina, knowledge that is an essential attribute of self.

Prakyti : sster@i fawnswsR sfa vk 1 Prakrei is one which gives
rise to many modifications or from which various evolutes come forth.
This very important concept of Samkhya DarSana is generally accepted
with some modification by all who believe in wEaR i.e. the theory of
causation according to which the effect exists in the material cause even
before it is produced. This key concept of the Samkhya is found in
almost all schools of Bhakti Vedanta iﬁcluding $r1 Swaminarayanism to

understand and explain a causal beginning for the physical universe.

Among five metaphysical realities accepted by Sri Swﬁminéréyax_ia
Maya or the Prakrti is the only non-sentient material ie. it is absolutely
unconscious entity. It is real not phenomenal or indescribable as
explained by monist Advaitins. Its causal form like other ontological
realities cannot be known by ¥ or perception or by 1AM or inference.
It is to be known by the scripture only but as the effect, (i.e., the material
world), it is grasped by perception. Everything we see, hear, touch, smell

and taste are the modification of Maya.

This Maya binds both Jiva and I§vara or the entire class of individual
selves and of cosmic selves according to Sri Swaminarayanism. Mdaya is

the cause of ignorance for both these classes.

According to Sri Swaminarayana both the Aksarabrahman and
Parabrahman are the ontological realities permanenﬂy beyond Maya.
Maya is the latter’s Sakti. (S.P. 106) Maya has three Gunas i.e. qualities
of sattva, rajas and tamas. Due fo the combination of these three, in

which there is the preponderance of one, various modifications take place.

When satva-guna is dominant qualities of goodness (HVSS 97 : 19)
like knowledge, wisdom, tranquility, mental and physical self-restraint,
sense of discrimination, penance, truth, and mercy will arise resulting in

giving bliss to individual self and cosmic self. The quality of awareness
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according to Sri Swaminarayana is the main mark of satrva. It leads to
detachment from worldly objects of enjoyment. When sattvaguna
prevails, the inner facuities (antahkaranas) become pure and one can
worship God’s from pleasantly (HVSS '32), and the fruits of action,
performed by a Jiva are experienced during' the walking state.

~ When rajoguna, the quality of passion, is dominant in the mixture of
three, there is the desire for enjoying pleasures in both Jivas and I§varas
and the inner faculties (antahkaranas) becomes polluted. It makes
meditation and worship of the God’s manifest form difficult to practice.
During its dominance the fruits of actions are experienced by Jivas in
dreams. The products of it are lust, desires for worldly enjoyment, constant
activities. When the quality of darkness (tamas) brevails mertia and
darkness result. The antahkarana turns dull and passive, no. thoughts arise
and Jiva feels emptiness and it experiences fruits of its action in deep sleep.
The products of tamoguna are laziness, dullness, inertia, or sleep.

The most important difference between Sri Swaminarayanism and the
Sarkhya DarSana about the definition or Prakrti is that for Sarhkhya
these three ‘Sattva’, ‘Rajas’ and ‘Tamas’ themselves are Prakrti while for
Sri Swaminarayanism ‘Prakrti’ is the .creétor, mother of these three
qualities and their combination, It itself is not the group or mixture of the
three. The Bhagavadgi’ta also has similar views because it states fo=rig
ide fafs wefmeEr (23.2%). These gunas are produced by prakrti.
Prakyti itself is not these gunas or qualities. Sri Swaminarayana calls
the prakrti permanent A(ni'tyz'i) and unborn (aja) i.e. (SSIV:1.51.31).

It should be remembered that among the five ontological realities
Maya is also permanent. But it is permanent (nitya) in the sense that
though it constantly undergoes change yet it is never born or destroyed.
This Maya is ‘a real ever-existing, permanent entity. It is not the
‘anirvacaniya maya’ of St Sankara that is beyond ‘sat’, ‘asar’, and ‘sad-
asat’. At the time of Atyantika Pralaya it enters into the efﬁllgénce of

Aksarabrahma in a subtle undifferentiated form and at the time of
creation it come out. (HEREIITS: TEAHNRF-8)
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At the time of or final dissolution (atyantika-pralaya) of the universe
all Jivas and all I$varas remain in this maya (i.e., they remain totally
inactive like non-sentient objects) with their individual causal bodies
(karana $ariras). As Jivas and Isvaras are sentient realities and yet they
remain inside Maya, it is called ‘cidammika’. Among the five realities this
is the only one, which is non-sentient (jada), but absolutely essential to
give corporeality to all cetana. Therefore, the Parama-Samhita calls it
srer vt = Fren aafatean G wii: 85 e e 1 ol dere

v W) § gaeeray s i w (1L18-19). Maya is - non sentient
| (jada) and yet it is useful to others and is permanent.

The Maya remain undifferentiated in the aryantika pralaya and so it
is called Avyakta Maya, is also called the ‘womb’ (yoni) and the great
Brahman by the Gita in which He puts the seed of creation ‘Mama Yonir
mahad brahma, tasmin garbham dadhamyaham’. (B.G. 14 : 3) It proves
beyond doubt that, unlike S11 Sankara’s concept of Maya, this reality is a
permanent reality helpful to God in his creatiori, and not an' illusion, rather |
an Sakti of God (Sa etasya sandrastuh Saktih sadasadatmika / Maya nama
mahabhaga yayedam nirmame vibhuh // Bhagavatam III 5.25)

(1) Maya is the attachment for the body and the blood relation from
which one must become free by means of service to the Saints and
the holy ascetic.
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(2) The second important definition of Maya as given by
Si1i Swaminarayana, ‘Maya’ is attachment for any one in the world;
except for God.
(3) Giving the ‘third definition He says : Maya’ is the fundamental

element that is responsible for continuity of world. It is physical love
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or passion that man has for woman and woman has for man resulting

into the perpetuation of universe.

(4) Sri Swaminarayana then gives easiest definition for Maya by defining
it as ‘anything that is an obstacle to a devotee when he meditates

upon the God.’

Alternately it means according Sri Swaminarayana wealth, women or
anything if it does not become an obstacle in meditation of God, it is not
Maya. This Maya, which is very difficult to remove, can be destroyed by -
dissolution of the universe mentally by knowledge (jigna-pralaya). It is
the state of individual understanding where by prakrti-purusa and all the
entities evolved thereof do not come into view and an aspirant sees only
pure C’aitanya within which only the God resides. No other entity
remains. In other worlds, all influences of Maya get destroyed/dxssolved
as if the atyantika-pralaya has taken place for that individual.
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This is final liberation even when a person is alive. it is called

Jivanamukti.

We must note here that two concepts of S11 Ramanujacarya connected
with jada dravya, prakrti, or maya. They are not found having the same

connotation.

(1) Nitya-Vibhiiti : In Sri Vaispavism, Nztya-Vzbhutz or transcendental
spiritual realm is made up of Suddhasattva or pure sattva known as
paramapada This concept of Nitya- Vlbhutz is not there in

S11 Swaminarayanism.
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(2) Kala or Time : Kala in the Visistadvaita is acetana, non-sentient, real,
eternal, enjoying the same status as prakrti and exists along with it is
distinct from I§vara (the Highest Reality) but co-exists, with Him
since both are Vibhu (infinite) However like other ontological entities
it is the Sarira of I¢évara in the technical sense (Chari S.M.S.
2000 : 96).

In Sri Swaminardyanism, the exact position of Kala is not clearly
defined and discussed. Only it is mentioned that Kala is Sankalpa Sakti of
God (VGFS 12).




