Ch.12 Conclusion

Almost sixty-four years ago the leading scholar and author of the
ViSistadvaita philosophy, Prof P. N. Srinivasachari complained that, ‘in
contemporary Indian Philosophy, Vedanta is overweighed on the side of
Advaita. The balance will be restored only when the other systems of
Vedanta, notably that of Ramanuja, are widely known and appreciated in
the West as well as In the East.”

He maintained that for the purpose of a comparative study of Vedanta
as a whole, ViSistadvaita must come ‘to its own in the world of modern
Vedantic thought as a Siddhanta as well as synthesis.” (The philosophy of
ViSistadvaita 1946 : XLVi-Vii, Adyar)

Now, I wish to make a similar plea for the Swaminarayana Vedanta
system. It should come to its own in the world of Indian Vedantic
thought. From the very beginning, philosophy of Sri Swaminarayana is
considered to be a part of ViSistadvaita of Sri Ramanuja because in the
§ik$5patr'1' 121 Si Swaminarayana himself stated wc fafiregd 71 Moreover
in §loka 100 he declared Sribhasya and Gitabhasya of 1T Ramanuja to be
his 3R |

It is clear that Sri Ramanuja’s dar§ana had deep impact on all the
Bhakti Vedanta Schools of India, including on Sr Swamlnarayamsm The

latter’s philosophy is nearest to that of $17 Ramanuja.
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S1i Swaminardyana accepts the realism of Sri Ramanuja, the
differences between the sentient I§vara and sentient Jivas and sentient
Isvara and non-sentient jagat. He accepts that the differences are eternal,
as Ramanuja’s theory but the most important accéptance by S
Swaminarayana of 1T Ramanuja is Sarira-Sariri Sambandha and Visesana
Visesya Sambandha. Because there is clear difference between I$vara and Jiva
and I$vara and jagat. The ISvara is the controller and ruler; the latter (Jiva and
jagat) are controlled and ruled. Even in the final liberation when released souls
are in the abode of the God, the separate-identity of mukté jivas and ISvara
~ remain. To be free from fetters of Maya aspirant should take the” path “of
(1) devotion, and prapatti,- which include the combination of karma (proper
action) jhana or knowledge and (2) -prapatti or (the path) of total self-

surrender to God, by considering Him to be the one and only refuge.

Due to the above-mentioned acceptance of Visistadvaita’s principles,
élmost all scholars, teachers, even practising people, and even the
preachers have declared that Sri Swaminarayanism is almost entirely
Visistadvaita with little modification here and there. $ti Harijivandasa
Sasti, a scholar saint of S1i Swaminarayana vedanta Sanskrta Pathasala
was a student of Sri Vaisnavism scholar Pt. P. B. Annagaracarya wrote a
book called Mﬁnaineyaprakééika. In its very beginning §loka no. 6,7 and
8 he states his views on this matter.
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‘When we come out from the Pathasala (Traditional Sanskrta School)

to university we find the same view being propagated. Prof. Yajnik,
another practicing scholar in his bbok, ‘The philosophy of
Sri Svaminarayana states ‘Sri Swéaminarayanism is in essence
ViSistadvaitism. (Yajnik 1972 : 123y’
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O
Prof. (Dr.) Ramesh Dave, againLgr,eat practising scholar of

S$r1 Swaminarayanism, calls the philosophy of Sri Swaminarayana Navya
Viistadvaita! The title of his thesis and book is Navya ViSistadvaita -
The Vedanta philosophy of ST Swaminarayana.

Foﬂowing the above three scholars, most of the writers term the
philosophy of $1i Swaminarayana as Navya ViSistadvaita ! This view and
nomenclature to the philosophy of Sri Swaminariyana requires further
and in-depth study. I, in the beginning of this thesis briefly stated the
Influence of SrT Ramanujacarya on all-major Bhakti Vedanta Schools and
concluded that that they were directly and greatly inspired and influenced
by the Vidistadvaita philosophy and Vaispavism of S1i Ramanujacarya.
Yet each of them is known by its independent nomenclature. So, why
philosophy of Sri Swaminarayana with its totally new concepts of
Aksarabrahman, Upasana, Bhagvad-Nistha, Ekantika Dharma and Ekantiki
Bhakti should not have its own relevant name represeﬁting its core

philosophy.

Three pillars of philosophical inquiry in Indian tradition are Tattva,
Hita and Purusartha, the truth, the way and the goal.

The first includes the ontological entities or ultimate truth.

The second discusse‘s the means by which the Jiva or Individual soul

reaches the ultimate destiny.
The third shows what is the final goal or purpose of human life.

About these basic three concepts there are vital differences between
the views of Sri Ramanuja and Sri Swaminarayana. The former accepts
three basic realities Cit, Acit, I§vara. The latter believes firmly that there
are five. Jiva, I§vara, Maya, Brahman and Parabrahman. The last two are
extremely Jnportant at every step in Sri Swaminarayana mata (religion)
and DarSana (philosophy).

The means to reach the ultimate in Sfi Ramanuja are Jfiana or the

way of knowledge karma or the way of action, Bhakti or the way of
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devotion and prapatti the way of self-surrender. They are of course not
exclusive. Jiidna leads to bhakti and bhakti to karma. e I This
karma should results in service to God without expectation of anything
but God’s Krpa or grace. The endeavour should end with the absolute
unqualified self-surrender to God or prapatti. |

The four ways in Sri Swéminﬁrﬁyanism are (1) Dharma (2) Jiana
(3) Vairagya and (4) Bhakti. ‘

1) Dharma is appropriate good behaviour.

- 2)--Jnana is the knowledge 'ofmself,»Aksarabrahman and-Parabrahman.--
3) Vairagya is detachment from everything and attachment to God.
4) Bhakti is devotion, full of love for God.

All these must end in Ekantika Dharma, which is the same as
Ekantiki Bhaki. | |

For this, what is the most important is Upasana. This is the most
Important philosophical framework and concept.of sadhana, containing an
6ut1ine of the fundamental principles of Sri Swaminariyana faith. It
explains both the philosophical understanding of the nature of God,

Aksarabrahman and jiva as well as the mode and method of worship.

In nutshell it states that every aspirant' should know himself or herself
as atman and not body. 'T.hen he should find and surrender to Aksaraguru
or parama Ekantika Satpurusa, serve him, cultivate the virtues he
possesses, become brahmanised and continue to offer devotion to God.
Such and aspirant are as good as a released soul jivana mukta. This
connotation of Upasana is not the same as Sri Ramanuja’s concept of
Upasana. In ViSistadvaita Upasana, Dhyana Smyti Santati, Vedana and
Darsana are the same as Bhakti. Here in Sfi Swaminarayanism it is

absolutely unique.

The Purusartha : The goél or the final target for all Indian bhakti

Vedanta schools is Mukti or Moksa. In S1i Ramanuja’s view jivanmukti is
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not possible. In S1T Swaminarayana view it is very much possible and we
have many examples of living released souls or muktas. St Ramanuja
states even if there are reference to jivanmukti in ihe scriptures they are
to be understood as indicatory only.

StargFaTieTes: FafaguaiaraceTasie | (FeEaaarsenT : R-03)

: HFALSTT FFAAAT ST (AeAIFATHATT © R-93)

Thus, when T atfva, Hita and Purusartha all differ in these two
systems why try to name Sri Swaminarayana philosophy by the add-on
name of ViSistadvaita. Why call it Navya-ViSistadvaita ? We have
good terms for -Sri Swaminarayanism. It can be called Brahma--
Parabrahma Dar§ana or Brahmaparabrahmadvaita or simply Sri

Swaminarayana DarSana.




