Ch.3 Tattvapanchaka

The basic tenet of Sri Swaminarayanism is that there are five
ontological realities all of them are eternal and separate though ParamSevara

“controls the remaining four as described in HVSS : 233/29
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In this philosophy, the relation between the highest ontological reality
namely Parabrahman, Paramsevara, and remaining four - Brahman (Aksara)
Maya, I§vara and Jiva as well as between the second highest reality
Brahman or Aksara or Aksarabrahman and the remaining three Maya,
I$vara and Jiva-is both causal and conceptual. He has accepted body-soul

relationship of Sri Ramanujacarya and then modified as per His own view.

It is stated in HVSS 12:3 that the knowledge of this five eternal

realities and creation is necessary for salvation.
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When an aspirant understands correctly the nature of Purusa, Prakyti
(Mula Purusa and Mula Maya, as well as Pradhana or lower Prakrti and
Purusa) Kala and the elements: (twenty four including the Mahat) then
only he is released from the bondage (of Maya). The author of Setumald
adds that the proper knowledge of these five basic realities, the creation
along with that of the highest bhakti to the manifest human God,

understood from the true devotee, will lead to final liberation.

In Indian philosophy the importance of ontological or metaphysical
‘Real’ or ‘Realities’ is indeed very high. Those who do not accept any
ontological reality like certain schools of Buddhism or hetrodoxical
schools or those who accept only one reality like Sri Adi Sankaracarya,
by necessity have to resort to many unusual arguments to explain various
basic .philosophiéal entities. They find it very hard to explain the
objective world. ' |

Sr1 Adi S'aﬁkarﬁéﬁrya rejects both pluralistic realism and subjective
idealism. He seeks to show manifold world of change to be neither real
nor unreal but as indescribable (s1fE=). He has to explain the physical
world as practically real (vyavaharika) or relatively real, not actually real
and hence only temporary and transient, but not ultimately real
(paramarthika).

To him the existing physical world is a dream-like superimposition,
or like superimposition of a serpent on a rope, projected due to lack of
: knoWledge and/or light, on pure unobjectified consciousness. This
consciousness is the only reality behind plurality, which is the veil of
ignorance. He was forced to postulate the entire ‘world of real’ as
‘illusion, which is to be removed by true knowledge of the self, which is
identical with the Supreme Self.
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Wherever in the Sruti, the concept of Aksara, as an imperishable
entity occurs, it creates the problem for all those z'lcér}?as, like
Sri Sankaracarya, who do not ‘accept it as separate from the Highest
Ontological Reality on one hand and individual soul on the other.

Let us take one example from the Mundaka Upanisad. We have the
statement here about the highest knowledge or Para Vidya by which the
Aksara can be known. ‘w0 7= wRaAfaT= (1.1.5) and thereafter there is a
statement &9 &qd: ¥ ¥ IEERA @S | AW AL YW @ERORE: 9N
11.1.2 S Sankaracarya is forced to change the meaning of the same

. concept of Aksara occurring in the same context. This is because he

accepts only one Reality.

In the first instance he understands the Highest, Parames$vara by the
term Aksara, to be achieved by W fa=n (W 7a segwifrmd). The Ultimate
Reality called Aksara is Paramitma. S\someyaeiaue yaehft: @ TRiver
TE W 3R | sheriaseTR ? et | e o sereue g .
ey: wafag g | wETeT wiet W /R/Re.

In the second reference of Al;sara 1.e., U Wd: R | he understands
the same term Aksara as Maya, ‘undifferentiated power ($akti) of God’.
SRERA: 9% 3R SRIAgd AMETSIomIiRey AT | TS Wi W Q/R/RR.
This is because he cannot accept more than one Reality i.e., Brahman or
Aksara and that there is something different from and above Aksara. ‘

Similarly Sri Rﬁmﬁnﬁjﬁcﬁrya who accepts only one Sentient Reality
(Isvara) higher than soul (Cit) and matter (Acit), explains Aksara in the
first case as ‘Paramatman’ in his Srfbhﬁsya. (1-2-22) and in the second
case as Bhﬁtasﬁk.sma, ‘Acetana-Sakti or ‘Parasakti’ of I$vara in the same
Sribhasya. (1-2-23) -

Likewise, Nimbarkacarya understands Param$evara, Paramatman by
the first Aksara and Pradhana by the second. W&: w¥Ed: WM T
(SRFTREGH: 2/R/RR)

Sri Madhviacarya understands Laksmi by the second Aksara. Of |

course, by first Aksara everybody understands Paramatman.
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Thus, all who postulate only one meaning for Aksara Metaphysical
Reality have to resort to questionable means of interpretation to explain
the same term Aksara (Brahman) in the same sense throughout the

explanation. Unfortunately they are unable do so. Unlike them Sri

He has accepted five basic Ontological Realities: Jiva, Isvara, Maya,
Brahman & Parabrahman. ANl are real. Jiva, Isvara, Brahman and
Parabrahman are Cetanatativa. They have Svayamprakasatva and
saccidanandatva in common but in different degrées. Parabrahman
controls Jiva, Ivara, Maya and Brahman all four. They constitute the
body of Parabrahman. Both Jiva and I$vara are under Maya. The first
has limited power and knowledge, the second, being ruler in his own

world, has much more power, strength and knowledge than Jiva.

The specialty of Sri Swaminarayana philosophy is that both
Aksarabrahman and Parabrahman are the controllers of the first three,
both are beyond Maya and therefore are always beyond the clutches of
her action and always remain taintless even when they incarnate in the

world in human form.

Sadhu Srutiprakasadasaji has given very clearly and briefly the essence
of Tattvapaiichaka in his unpublished thesis Brahmasiitraparyalocanam.
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Jiva

Jiva is different from Parabrahman, Aksarabrahman, I$vara, Prakrti
and its effects (As explained below in HVSS 7 : 8, 9), without a begin-
ning, enveloped by Maya, real, of the form of existence, subtle like an
atom, residing in the heart, pervading the entire body by its power of
knowledge.
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It is both Jhanavan and Jﬁénaswarﬁpé i.e. it has consciousness in the
form of knowledge and knower, Jiata, characterised by the qualities, such
as indivisibility, impenetrability, etc. of the form of joy, non-aging,
immortal and indestructible. All the three words, Jiva, Atman, and
Jivatman represent this reality. Jivas are many. They attain the form of
Brahman by coming in contact with the Satpurusa or God - Realised
saint. This is the exposition of the way and means for liberation of soul

(mukti) in the Vacanamrtam and S Harivakyasudhasindhu.

Sri Swaminardyana has stated his principle of the Jivatman to be
different from :

(1) That of the Advaita by stating it to be eternal reality

(2) As different from that of the Nyaya-VaiSesika as it is being of the
form of knowledge

(3) Different from that of the Samkhya-Yoga, as it is knower
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(4) As different from all those systems of philosophy that take it to be
pervasive by believing it to be in the heart and then pervading the
whole body through the power of knowledge.

(5) In the HVSS 118, he has stated his principle to be different from that

of the Jainas who consider it to be medium-sized.

(6) As different from that of the philosophers who call it mutable by

calling it to be immutable.
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Iévara
The conscious realities right from Pradhdna Purusa to Brahma, Visnu,

and Mahesa are called i$vara having similar states or conditions like Jivas.
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According the above statements the Vairdja Purusa, the presiding
gods of all external and the inner organs as well as Aniraddha-Pradyumna-
Samhkarsana, too are included in the reality called isvara. Thesé iSvaras
are bound by Maya, but are omniscient and independént in relation to
their own Brahmandas They are endowed with supremacy compared to
the jivas. The i$vara in the form of the Vairaja Purusa is Universal Being.
All t$varas possess three bodies, namely Virat (gross) Sutratma (subtle)
~Avyakrta (causal). They are engaged in the task of creation-preservation-
destruction of the cosmos. Generally, these i§varas bear the similarity
with the qnalified Brahman delineated by the Advaitins. This reality of
i§vara is inferior to that of ParamSevara and Aksarabrahma, as been

clearly stated.
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Maya

Maya is attachment to the body and the body-relations. When this
sense of deep attachment to one’s own body and kith and kin is given up
then only Maya is overcome. Maya is power of Bhagwan, is different
from ontological realities of Jiva, 1§vara, Brahman—Parabrahman, is inert,
comprising three qualities, is in the form of darkness, is the material
cause of the innumerable cosmoses, and accommodates conscious jivas
and i$varas inside itself. This Maya is to be removed either-at present or
in futare. Then only a person will be happy. Removing this attachment to
" body and relatives, deep and steady love is to be cultivated in God. That
is essence of all scriptures and that is what the great devotees like
Hanuman and Narada did. They always ask to God to protect them from

Maya by giving them company of God’s real Bhakzas.
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Brahman or Aksarabrahman
Brahma is the reality, which can be called the fourth one in the
serial order of Jiva, Isvara and Maya. This reality is well known by the

names Aksara or Aksarabrahman.
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This Aksarabrahman is the place or residence of Purusottama
Narayana, wherein infinite Muktas that have attained qualitative similarity
with Brahman also reside. That is cause of creation, governance and

dissolution of infinite universes.
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It comprises of extremely luminescent light i.e. mass of Brahma-jyoti

or homogeneous light.
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This Aksara;lhﬁma or Brahmadhama is distinct and beyond Goloka,
Vaikungha, Svetadvipa, and other divine abodes. It is both with form and
without form.
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All the muktas who reside in Brahmadhama enjoy the pleasure of

serving Parabrahman, after getting the divine body like that of
Aksarabrahman reality (brahmitanu).
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Since Brahmadhama is sentience, the brahmitanu is also called the
caitanyamayatanu, Para-Prakrti, and etc. These bodies acqﬁired by the
released souls (muktas) are devoid of male—fema]é characteristics. In this
Aksaradhama or Brahmadhama, the muktas obtain the boundless happi-
ness and joy by the mere glimpse of Parabrahma Narayana; the desire for
various pleasﬁres or enjoyment does not arise at all. And, therefore, the
occasional description of the garden, palace, fountain, etc., should be
taken as but the capability or potential only. Since the bodies of the

muktas, the lion-seat of Parabrahma Narayana and etc., are created from
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the Aksarabrahma Tattva or sentient substance only, there is no scope at
all for the imagination of additional eternal divine supernatural element

~ called Nitya Vibhiiti in Sri Swaminarayanism.

This reality of Aksarabrahman, in the manifest human form, pos-
sesses the emotional unity with Parabrahma Nardayana as His servant
having deep feeling of supreme affection; there is really great distinction
between them. This difference is not merely like that between a quality
(viSesana) and the qualified, (viesya) between: generality and specialty,
but is as real as would be between two substances. Bhagwian
Swaminirayana says that Parabrahma Narayana is distinct from
Aksarabrahman, and He is also even the cause of, and the supporter as

well as the inspirer of Aksarabrahman.
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Without taking into consideration the importance of Parabrahma Narayana,
even Aksara could not be called as Bhagwan as mentioned below in.
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These references show the greatness of Aksara as much as that of
Parabrahma Narayana but to use the Naiyayika terminology, there is as
much difference between them as the one between one substance and
another. While describing the difference between the light of Parabrahman
and that of muktas of Aksaradhama, Sti SWéminérﬁyana says they all

would be merged in His own light and He alone would remain.

In Akgaradhc’ima all muktas worship Parabrahman on getting the
bodies similar to that of Aksarabrahman. In spite of their having attained
the qualitative similarity with Brahman, they can be said to be different
due to the absence of the qualities like supporting the infinite cosmoses
both internally and externally.
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Purusottama Narayana is not present in the same measure in Prakrti
Purusa (mukta) as He is in Aksara as explained below in HVSS 41:16,23)
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It follows from these references that Parabrahman resides in Aksara -
fully and His presence becomes restricted from Prakrti Purusa (mukta) to

each and every a product in the world.

The muktas are never termed Aksarabrahman. They are called
Aksaramuktas but Sri _Gopélﬁnandé Swami says in his Gita-Bhasya 8/3 :
‘Aksara-sadharmyad Aksarabrahmasaﬁjﬁakam’, i.e., since they have
attained the similarity with Aksarabrahman, they are, in some places, called
Aksarabrahma but it should be reconciled and understood in this way.

While endowed with the divine hands and feet, etc., Aksarabrahman
himself is in the service of Parabrahma Narayana, and provides to the

muktas an ideal of highest loving serviceful devotion.
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Aksarabrahman in its formless presentation is all pervasive in each
and every atom as the Chidakasa. It is present in infinite cosmoses. With
the grace of God (Krsna) as aspirant gefs Daharavidya, he can see that
Brahman, Chidakasa everywhere.
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We now summaries all the essential characteristics of Aksarabrahman
as given in HVSS 175:7,8,9,11,14 along with the Setumala comantary.
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Aksarabrahman himself comes to every world or cosmos with
Parabrahma Narayana, and by providing the ideal of service to Him leads
numerous souls to the state of being Brahmaripa and freedom. After the
return of Parabrahma Narayana to his Dhama, this Aksarabrahman leads
the aspirants on the path to supreme bliss in the form of god realised

Satpurusas who are like the submarinefire, Vadvanala Agni.
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They are so limportant they should be served like God with food and
everything. Such a devotee is the best. '
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beencfescﬁbed by the word Brahman or Aksarabfahman it is also employed
for Parabrahman’s sevaka or devotee called anugah in the Vacam"sztam.
Even then in the Sastra, the word is also found to have been used for
Parabrahman, likewise it is used for the effulgence of God-
St Swaminarayana.
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Parabrahman
Parabrahman identified with Sri Purusottama Narayana is the Highest

Reality. He is Doer of everything, Creator of all Brahmandas, He is
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beyond Aksara. He comes as a Human Being in this world and yet
- remains in His Aksardhama separately and indipendently along with his
muktabhaktas (the released souls). Without His desire the wind-god

cannot move even a leaf. He bestows the fruits of all actions.
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S1i Swaminarayana says that every one of his devotee and follower
should know the most important principle and the purpose for which he is
- born as a man among human beings. He Iis the God who Iis lin the

brillient light of Aksaradhama with totally divine body and He himself Iis
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know present as human being for his devotees. He is the source and the

cause of incamations like Rama, Krsna, Caturvyiihas, and all others.
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Then out of consideration for the lay followers, who could find this
statement difficult to understand and digest, He state ‘If it is not possible
for you to understand this, at least know for certain, that I see that
Parabrahman Purusottama Who is in that brillient Aksaradhama. If you
know this fact you will have love for me and knowledge of my true form.
That will help you a lot.” To assure them about His statement, He further
says: ‘this is the fundamental principle of all the scnptures I have the
experience of this and there is no doubt about it
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He is endowed with the divine body though He is born on this earth
as a human being. He is to be known as free from all defects all i.e., He
is bereft of all negative qualities. Thus He is having no qualities of Maya.
Thus, knowing Him will make aspirants free from fetters of Maya. This

is the Nigha or firm conviction that is required for final liberation.
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Thus, He is, the controller of Jiva, I§vara, Maya and Akgardbrahman,
different from all and independent. He is located in one place Ak.yaradhéma
and at the same time in all the places is shining equally in the mortal
world as well as' in the Brahmaloka is ever present on the Earth Himself

or through a Parama Ekantika Satpurusa.

In this way, in the Vacanamrtam, there is very clear delineation
pertaining to the nature of Paramatman. By the use of the terms like Sri
Kfsr_la, Stihari, Prabhu, Bhagwan, Paramsevara, Purusottama, Narayana,
Pragat Purusottama, Aksaratita, Parabrahman, Péramétmé, ‘and such oth-
ers, the Supreme Reality is described as a distinct from and higher then
all the incarnations. Any devotee who considers Purusottama Narayana
equéﬂ to other incarnations betrays the Parabrahman. He is called drohi.
This has been clearly described. As stated above, Bhagwan Swaminarayana
clearly mentions that He Himself is the cause of the incarnations like Srz

Rama, Sri Krsna and others.

Even then, it is possible that there may arise a doubt about the utterance

of the word ‘Krsna’. Bhagwan Swaminarayana Himself as $r7 Krsna.
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On the contrary, in the Vacanamrtams and others He also describes
Himself as the Supreme Reality, the cause of the incarnations like Sri

Rama, Sri Krsna as mentioned above. Moreover, the divine worlds
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(dhama) like _Golbka—Vaikﬁngha, etc., the residences of Sri Rama, Sii
Krsna and others are described as below Aksaradhama, and having
different and less bliss than it.

In the Rﬁmﬁnuja Sampradaya, too, S$1i Vedanta Desika has described
in his Raksagrantha, the higher and lower forms of Visnu. In the Gita
also there is a difference between Vasudeva Sri Krsna (X : 37) and Sri
Krsna as Sarvavatar, i.e., incarnating in all forms (XV : 4). So, there is
no fault in stating that for the followers of Sr1 Swaminarayana he is the
highest God and the Ultimate Reality in the same way.

Theanthropic Sphere

Like ‘Open Texture’ another important concept for my Thesis is
“Theanthropic Sphere’. It refers to an important teaching of Hinduism and
especially S Swamindrayapa. It means that the most exalted of the
manifestations of god are in human form. Sfi Swaminarayana taught that

god is in human form in his eternal abode.
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This teaching is based on the traditional theory of avataravada. It state
that God. Himself (not his son or messenger) Incarnates on earth, in different
forms arranged in a hierarchic pattern with those in fully human form in the

superior position.

According to the traditional teaching of Bhagavadgita IV : 7 whenever
there is a great need, god manifests of his own free will on earth in the
created order to assist men. Whereas other creatures take birth as

compelled by karmic law, god acts of his own will. The manifestation of
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god occurs freely when needed, and there may be more than one in one
single age. S17 Ramanuja gave the classic statement of the reason why

god takes the form of an avatara while explaining Bhagavadgita IV : 7.
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‘I am born from age in the forms of gods, men, etc., for protecting
them by giving them opportunities of seeing, talking about, and doing
similar things in regard to my body and my activities : (I am born) also
for the destruction of those who are the opposite of these : and for the
firm establishment, when in decline, of the Vedic dharma, which is of the
nature of worship of myself, by showing my form which is adorable

(81 Ramanuja 1969 : 117).’

Sr Swaminarayana goes one step further. According to him God does
not Incarnate himself only wheh there decline of Dharma. Because in the
present time frame, in the Kaliyuga, there is continuous decline of the
Dharma. Therefore, he states, God’s incarnation is always present in-the
Bharatakhanda as long as there is human existence or life of man or

earth. God himself his present here or he is present through his is God
realised brahmanised saint. (VVS 19, HVSS 219 : 4-5)
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Sri Swaminarayana also tanght that no limit exists in principle on the
number of manifestations. Just as Krsna assumed as many forms as the
number of maidens (gopis) with whom he danced, so god can manifest
himself simultaneously in his divine form in each and every universe
whenever he desires (Vacanamrtam, Gadhada II, 42), (HVSS 175 : 15-16).
He agreed with traditional Vaisnava teaching that ten major avatars of
Visnu or Narayana have appeared, some in human and others in animal
form, and this ten were given priority by SiT Ramanuja because they
came with three geheral purpose : to protect the devotees, to destroy
evil-doers, and to establish the rule of sacred law. But there is a basic
difference of the purpose of incarnation according to Sri Ramanuja given
above and Sri Swaminarayana who states that God incarnation on the
earth basically to fulfill the desires of devotees who want to enjoy the
physical company of God as a human being (VKS 5, HVSS 101 : 8-12).

Human incarnations are the superior manifestations. (purnavatara) of
the supreme god Narayana. Fourteen partial avatars (améﬁvatéré) also
appear in literature. Other avatdras have come as well, and the list grows
very long (for traditional stories about manifestations of Visnu and Krsna
(see Sidhu Srutiprakasadasa, 2005 : 11-22).

Thus, S1i Swaminarayana supported the general Vaisnava tradition
when he affirmed that there have been »many avatars. ‘He‘ told his
- followers to revere all the manifestations of god, but to give primary
worship only to images in human form. Of these, $1i Rama and $11 Krsna
are preeminent, and S1i Sahajananda followed the example of most of the

Vaisnava Acaryas in the worship of S17 Krsna in a variety of forms.

Difficulties arose in the conversation between Bishop Heber and Sii
Swaminarayana when the latter identified the god who was to receive
priinary worship as S1i Krsna and when he offered as a gift to Heber the
large picture of that god with two female attendants. Heber admitted that
he did not understand clearly of Sri Swaminarayana’s teaching regarding

the God he was talking about. Heber can be excused because the correct
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interpretation of Sfi Swaminarayana’s teaching about avataras and about
the relation of Sii Krsna and himself has remained a matter of serious
discussion among his foliowers to the present day. At least three different
interpretations exist about the position of S1i Krsna and Sri Swaminarayana
in the faith.

Sri Krsna as manifestation of god
A few followers hold the position that ST Swaminarayana taught that
S11 Krspa was the highest manifestation of Parabrahman or Purusottama
Narayana and that He is the only appropriate object of worship, devotion
and meditations. Hence, the Sri Swaminarayana religion is sometimes
identified, somewhat inexactly, as a Kristine sect of the Gujarat (Mallison
1974 . 437-471). There is, one must admit, considerable support for this
identification in the old literature, temples, ahd rituals of the fellowship
| satsanng. In general, all the Vaisnavas in Gujarat are worshipers of Sri
Krsna. Bishop Heber understood him to say that S Krsna was the
avatara of Parabrahman for the Hindus. S1i Swaminarayana had a distinct
preference for the manifestations in the human forms and thought that
spiritual advancement comes mainly from meditating on the human God
with divine form who manifests himself on earth. Thus, he praised both
Rama and Sri Krsna as forms of god and said that devotees should
meditate on that form of god who has assumed human form and has
become visible before them (VLS 11, HVSS 119 : 12-15).

S$ri Swaminarayana told his disciples, “Out of the various incarnations
emanating from Narayana, Sr Krsna is the dearest to me. And I feel that
this incarnation is the greatest of all the incarnations and the most
powerful. It is the source out of which the other avatdras emerge”
(VLS 14, HVSS 122 : 23).
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In this preferential order of avataras, Si7 Krsna is supreme because he

reveals the divine nature to the highest degree. .

Sri Swaminarayana continued the use of the Sri Krsna mantra,
Sri Krsnah Saranarin mama. “Sii Krsna, is my refuge,” at the time of
initiation, and the mantra is still used in the rituals of Ahmedabada and
Vadatala where the rituals and ceremonies highlight the events from the
career of Sri Krsna,. especially as portrayed in the tenth chapter of the

Bhagavata Purana.

Sri Swaminarayana as manifestation of Sri Krsna

At present among the followers more acceptable view 1is that
Sri Swaminarayana is was a manifestation of Si1 Krsna. Bishop Heber
understood him to be saying that Sr1 Krsna was the form of god, which
. the group worshiped, “addihg something like a hint, that another avatara
of Sii Krsna, had taken place in Himself” (R. Heber 846 II: 110).
il Krsna is thought to have taken many different forms in the various
worlds and at different times for the benefit of men in this world. Most of
the followers believe that there is no essential difference between
Sri Swaminarayana, called SrT Hari in his exalted role, and Sri Krspa. He
manifested himself in one form as Sr1 Krsna at a particular ﬁme and in

another form as Sti Swaminarayana, it being the latest of the manifestations.

During S1i Swaminarayana’s lifetime there was a growing acceptance
of his divinity. We have mentioned three important events of his divinity
under the topic of The Master: Introduction of His Mantra, Miirti and
Aratikyam of chapter-1. |

1) He emplojzed S1i Swaminarayana Mantra
2) He installed his own image in the Vadatala Temple
3) A prayer cum - aratikyam was composed in His name by Muktananda

Swami which is recited everyday in every Swaminarayana Temple.
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As early as A.D.1804 Sii Swaminarayana was described as a manifes-
tation of god in a work called Yama-Danda, a work of great historical
value because it is the first work written in the sect. Niskulananda |
Swami, an important author of twenty-four poetic works, believed that
emancipation would come from Sri Swaminardyana, who is the perfect
teacher and manifestation of Sri Krsna. Whoever comes to him s
promised -salvation from miseries. Even at this early date in Sri
Swaminarayana’s career, some followers believed that at the death of
followers who have faith in him, S$ii Swaminarayana will come to
transport them to his abode called Aksaradhama where they will reside as
released souls, for ever enjoying the divine company of Sri Swaminarayana.
The last- chapter, we must remember, of Yama-Danda, is a song of

thanksgiving for the one who brings this emancipation.

At several points during his preaching followers came to the realiza-
tion that Sri Swaminarayana was a manifestation in human form of god.
So, it is said: “The sadhus and devotees seated in the ’assembly realized
that the form of SriKrsna described as remote in Aksaradhima had
manifested before them presently as Sriji Maharija, son of Mother Bhakti
and Father Dharmadeva. No one transcends Him. He is the Divine Form
for our worship and He is our preceptor also” (VVS 18, HVSS 218 : 49).
The development of insight to recognize this mystery was the path of
spiritual development followed by a number of his disciples. Some were
aided by being placed in a trance state in which they were enabled to “see”
-the truth, and these events are the most characteristic of the miracles
attributed to Sri Swamindrayana during that period. Those who had not

advanced to that point of spiritual insight often opposed the doctrine.

There are many stories about the birth work and miracles of
$ri Swamindrayana, which are similar to that of $rf Krsna. The Brahmin
parents of $11 Swaminarayana were given the names Dharma and Bhakti,
and images of them, along with his to brothers, like the images of Sri

Vasudeva, Devaki and Balarama are found in the Swaminarayana temples.
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Thus, many satsangis consider Sr Swaminarayana to be equivalent to Sri
Krsna, and this equivalence is demonstrated in many myths, symbols,
rituals and festivals.

Sri Swaminarayana as the Supreme Person

In the final stage of development of the concept of God as Sri
Swaminarayana, followers of especially those of Sri Gupatitananda Swami,
Sri Pragaji Bhakta and S Yajiapurusaddsa who founded BAPS believe
that Sri Swaminarayana, is the single, complete manifestation of
Purusottama Narayana or the Suprefne Person .and as such, is superior in
power and efficacy to all other manifestations of god, including that of
Sri Rama and Sti Krsna.

According to those who hold this position, Sri Swaminarayana was
not an incarnation of Sri Krsna, as some believed, but was the full
manifestation of Purusottama, the supreme person himself i.e. Avatari.
Among them it is thought to be ihcorrect to equate Sri Swaminariyana
with other avatars. They quote ‘Moreover, one should only meditate on
the form of God that one has attained, not on the forms of the previous
avataras ‘(VLS 11, HVSS 119: 14).

"Thus, a priority is given to-the human form of God in front of
devotees. The deities like Brahma, Vispu, Mahesa, (I§varas) are involved
in the functions of creation, sustenahce, and destruction of the universe.
They are involved in the flux of the world (maya) because they are
attached to the activities of cosmic creation. Purusottama Narayana, Sti
Swamindrayana, has sent the avataras into the world, and they manifest
themselves at His will. His powers emanate through the avataras for the -
execution of assigned duties for human emancipation. Not all avataras

manifest the same level of perféction of the Supreme Person.

Sri Purusottvama is the supreme person, and here, as in the teaching of
Sri Ramanuja, Purusottama is both a divine name and a metaphysical -
definition of god (Carman 1974 : 159). Sri Ramanuja accepted three

eternal entities: the self (Jiva), the deity (ISvara), and the principle of flux
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(Maya). Sii Swaminarayana said five eternal entities exist: self, deities,
maya, Aksara and Purusdttama (the Supreme Persdn). He taught that the
Supreme Person is the only unconditioned ultimate reality and that all
other entities, though separate realities, are contingent on the will of the
Supreme Person. He added that Aksara (the abode of god) and
Parabrahman, Purusottama (the Supreme Person) are the only realities
that transcend the flux of the world (Maya) and are unaffected by it.

Sri Swaminarayana along with all the A acaryas of Bhakti Vedanta
School is against theory of Sankara that the Supreme Person is formless.
In fact, he taught that god always has a divine form, and that to deny that
god has a form is to commit the unredeemable sin of blasphemy (VGS I :
71, HVSS 71 : 9, 12). Indeed, his eternal form is that of a divine human
being. The advantage to the devotee of the ‘divine reality in human form
1s that he is always available for worship as well as for meditation. A
famous paésage records the description of the form of Purusottama given
by Sri Swaminarayana : '

Amidst that divine light 1 see the extremely luminous form of God.
The form is dark, but due to the intensity of the light, it appears to be
rather fair, not dark. The form has two arms and two legs, not four, eight
or a thousand arms; and its appearance is very captivating. The form is
very serene; it has a human form; and it appears young like a teenager.
Sometimes the form in the divine light is seen standing, sometimes
sitting, and at other times, it is seen walking around. It is surrounded on
all four sides by groups of muktas (released souls), who are seated facing

Him, and who are engrossed in looking at that form of God with a fixed
gaze. (VGMS II: I3, HVSS 146: 25)

TSRS GATSEE w_rw =)
oAty = qeartd fawoumrersr  weE o g
HVSS 146 : 25
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Those in the fellowship, who believe in the identity of Sri
Swaminardyana With Purusottama, follow the logic to affirm the identity
of the human form of Sri Swaminariyana, as perceived by the wise
devotee, with the form of Purusottama in Aksaradhama.

As mentioned above, emancipated souls also secure for themselves a
similar divine body. The fundamental difference between these two kinds
of bodies is that the limitations and imperfections essential to the human
body are not attached to the divine body of the God. Therefore he should
be worshipped even when in human form with utmost attention and total
concentration. The goal in the sect is to realise that the god ‘who
manifests himself on earth in the human form of Sr1 Swaminarayana is
the highest Supreme Reality and that he is the cause of all avataras. Sri
Swaminarayana himself state in HVSS 146: 61, 63.

oSt aret T wgieiEr w@er gl
gar _ atufrg FEAgEAAE Lep (R
HVSS 146 : 61
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HVSS 146 : 63
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According to the teaching of Sri Swannnarayana god even in human

form is totally divine and bereft of all human instincts. There is total
divinity in his human form having the bliss as His main material of body.
(VPS 7, HVSS 133 : 35,36)
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'The common illustration is that when God manifests himself on earth in
human form it seems that he is a supported by earth but in reality he actually

supports the earth. The devotees who see this have come to true knowledge.
foeg giueamta gt T gear ¥ fasfa
FEETEHI I - TRTEATI STt - FHTo: A 43 0
It follows that god is not attracted to the world and he would not care
to remain in it even for an hour except for his concern to save his
~ devotees. A problem is caused, however, when god in human form
exhibits such human instincts as passion, anger, and enjoyment of taste,
affection, valor, hunger, and partiality. He had received many expensive
ornaments, dresses, and vehicles from his followers. Anticipating such
doubts about him he declared : ‘I display the feeling of affection for you
all, accept the van'oﬁs sumptuous meals that are offered by you, sit on
high pedestals, accept the rich dresses, ornaments and garlands of flowers

all this I do, not-for any enjoyment for me, but for your emancipation
only’ (VGFS I8, HVSS 18 : 60-62).

The same principle was stated by Sif Krsna to Arjuna and is quoted by
Sri Swaminarayana twice in the Vacanamrtam (VVS 18; HVSS 143 : 54-58;
HVSS 218 : 32-34).

‘Even a sinner would perceive divinity in the divine actions of God; a
true devotee of God, however, would perceive divinity even when God
performs human-like actions. In the Bhagavadgita, God has said, this
verse, which means : ‘O Aljuna! My birth and my actions are divine. He
who realises them as divine will not take another birth when he leaves his

body; rather, he will attain me.’ So whenever God performs divine
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actions, they appear divine to both a devotee and to one who is not a
devotee. However, when God performs human-like actions, a true devotee
still perceives divinity in them, but by no means does he perceive flaws
in such actions of God. Having such understanding is real bhakti towards
God. In fact, only such devotees earn the fruits mentioned in the above
verse (VGMS 10).

Since the Supreme Person is not bound to aﬁy rule, he can appear in
human form directly or he can manifest his powers gradually in chrono-
logical order according to his desire. Any perceptions of change from
childhood to youth to mature manhood and perceptions of weakness.
accompanying these changes are illusion. It is this illusion that is re-
moved from those who have come to understand the teaching of the sect
that the most perfect maﬁifestation of god is Sri Swaminarayana, who
appeared as completely human between AD 1781 and 1830 in India. It is
said that those who are devoted to Him and meditate on His human form
come to see His perfect form in His eternal abode.

Thus we have seen that at least three levels of understanding of the
relation of ST Swaminarayana to Purusottama Narayana and/or St Krsna
are found in literature of the faith. Those who hold each position claim
that it represents the only accurate understanding of $ri Swaminarayana’s
teaching. While it seems clear from the literature that he tempered his
teaching to match the receptivity of his followers and devotees, he was
not very willing to speak openly and loudly about his identity with
Purusottama Narayana except to his closest disciples.

Members of the BAPS (Bochasanvasi Shree Aksharpurushottam
Sanstha, founded by Shastri Yagnapurushdas in 1907 AD) group argue that
from the moment of birth Sri Swaminarayana, He was the full ménifesta~
tion of Purusottama and should be understood as such.
Therefore, they affirm that the difference of interpretation that is observed
in the literature was not due to a development in His understanding His
teaching from first to last, but was due to a difference in understandin_g on
the part of individual disciples according to their spiritual development.
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introduction to Hinduism® (Cambridge University Press, 4t
Edition 1994, Page 142).

‘An important order developed from the ‘Pusti Marga’ in the nine-
teenth century, the Swaminarayana Movement, whose followers take

refuge in the sect’s founder, Swaminarayana rather than in Krsna.’
It clearly indicates two points :

1) There closed similarity between religious ideas of ‘Pusti Marga’
(Worship of Sri Krsna) and Sri Swaminarayana Movement.

2) Followers of Sri Swaminarayana Movement take refuge not in Sri
Krsna but in Sri Swaminarayana and this i1s where this Movement

differs fundamentally from Sr Vaisnavism of Sri Ramanujacarya.

Saliant Fetures Of Tattavapancaka And Their Differences

Following are the similar characteristics of all five metaphysical

realities.
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Both Jiva I$vara are similar because both are enveloped in avidya and

are innumerable.
SHAyaTARfTEmTET e o Ay
He then gives dissimilar characteristics of all four metaphysical

realities though all of them are sentients.
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- He then describes the relations between Maya, Jiva and Isvara similar
characteristics of all five metaphysical realities.
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The above brief note is based on HVSS 7 : 3-17 which form the véry
core of the fundamental concept of Reality. With the postulation of five
meaningfui ontological Realities, Sri Swaminarayana is in a much better
position to explain the §ruti and smyrti texts which otherwise are very
difficult to understand. As mentioned Sii Harivakyasudhasindhu in the
very beginning has explained the whole matter in very simple yet clear
manner in only fifteen Slokas. (HVSS 7 : 3-17) As it is very important we
give the fifteen §lokas along with the Setumala Tika.

S C T G G B G s
ax  @arg gEtar fama fagwwfaa g
' HVSS7:3
searata | sy ANty suErEeREedy ) 9 9T AR
IR | AT STCHRHTCHTIEaTaeHaTaT Jramal | 3ikar i)
IR | 1 SveARTEw | T w9y Ay aesEyEafy | fage aiearmi
wEter @i gurian sigresan TR ne-3n

Whenever in the scriptures, spiritual matter is stated, it is difficult to

understand even by the learned scholars.
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It should be known properly by analysing and knowing the character-

istics of Jivas and others along with associated (or united) and unassociated

or separated forms, they (forms) must be determined resolutely.
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With that perfect analytic knowledge there will be no confusion about
tattvas due to commingling of the features of Jiva and other realities
(like I§vara) Then Swayamprakasananda Swami, who was sitting in front
of Him asked O Lord, you should tell me properly and correctly the
characteristics of Jiva, I§vara, Brahman and O Krsna Yourself as well as

of Maya independently and separately. -
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O knower of all I have heartfelt desire to know that. When Hc,_ the
Lord of all, (Siihari) was asked, He answered him as per the scriptures.

weriesetay aErvedw cafeafan
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' HVSS7:8
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(Stihari replies) “When the Jiva behaves, as if, it is united with three
physical bodies gross (sthitla) subtle (suk.sma) and causal (kdrana) it is
anvaya or unitary/associated form of Jiva. This belief of Jiva is the cause

of birth and rebirth i.e. bondage.
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When Jiva considers itself as separate (from the above mentioned three

bodies) and is characterised (known) by the qualities of consciousness,self-

‘illumination, and being impartite etc. it is its Vyatireka or independent

form. This (knowledge) results into liberation (for Jiva).
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When I§vara is considered to be united with three bodies Virat:

(Sutratma, Avyakrta) etc., and being the cause of creation (governance,

destruction) etc. That is its Anvaya or united form.
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When I§vara is Brahmanised, crosses Maya and realises himself to be

ever free that is his independent or distinct form.
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When Brahman is considered to be the controller of (Mula) Purusa,
(Mula) Maya, the sun etc and the support of innumerable worlds
(Brahmandas) it is its Anvaya or united form of Isvara.
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When Brahmén, even though pervading everything, remains
untouched/untainted like space and is considered to be the attendant and the
residence of Parabrahman/éﬁkrsna it is His independent, Vyatireka form.
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When Purusottama alias Krsna remains in the heart of all sentient and
non sentient things as the witness it is his united or Anvaya form.
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When there is dissolution of Kala (in the Atyantika Pralaya) etc. the
presence (of Purusottam) in his highest abode, cheerfully moving around in

the company of Radhai etc. is the independent or solo form of Paramesvara.
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‘In this way intelligent people should know the characteristics of Jiva
(Isvara, Brahman and Parabrahman) by separating and analysing both their

associated/united and separated/independent modes or manifestations.
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Know it for certain that there is an eternal and real distinction
between (the ontological realities of Jiva, I$vara, Maya, Brahman and
Krsna (Parabrahman).
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Thus, a brief explanation is givén above of each of the five ontological

realities both with connectivity and independently.

Exposition of Reality

Thus, by taking the HVSS as generally faithful in representing the
views of SriSwaminariyana as expressed in the Vacanamrtam as the most
important spiritual authority, we have the following the special features of
the philosophy of Sr1 Swaminarayana.

Although the scriptures like the Siksapatri, Satsangijivanam and others
have been composed while Bhagwan Swaminarayana was alive, they are
the religious works, books of conduct, for followers and for that reason

they have not been regarded as mainly authentic in matters philosophical.

Since Bhagwan Swaminardyana has discussed only the three
realities, viz., Jiva, Maya and ISvara, in the Siksapatri, somebody might |
raise a doubt about the authenticity of the five realities delineated in
HVSS and Vacanamrtam. But, one can clearly understand the delineation
of the reality of Brahman as different from those of Jiva and Parabrahman
in the verse of SP: 121 @ wener $wiar gy Tar(l 95 means in the
divine residence of God, released souls offer the service to Sti Krsna
because they have acquired the virtues or qualities of Brahman. This is
called mukti or liberation. Here Mukta Jivas have to be Brahmariipa and
perform seva or service of Parabrahma - Sri Krsna. So the Jivas who
have crossed Maya and reached holy abode of God, have to obtain the
spiritual status of Brahman (S®IFF) in order to serve Parabrahman
(¥wr@an). So Parabrahman, Brahman and Jivatman are clearly ‘separéte
and independent even in the abode of God (7). '

Similarly in S.P. 116 fstem srwed Yea frmamry) e 37 wen @i Foe
gda i Sri Swaminardyana states that an aspirant should consider oneself as
different from three (physical) bodies and contemplate himself to be of the
form of Brahman and perform continuously devotion of Sri Krsna.

Here the word %/ indicates Parabrahman’s Bhakti i.e. devotion to
First/Highest ontological reality. The term =ia means individual self or -
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the reality of Jiva. The expression 3g4 refers to the reality of Maya. But -
what does the epithet s@ (included in the word s=ew) stand for ?
Obviously it is absclutely different from: (1) <&@ or wrn  (2) fremeT
one’s oneself -t (3) F=01 or weEr] orwwET, the Highest Reality.

It is essential and mandatory to know and understand what this
Brahman is. And what it is to be like Brahman. Then only one can
worship Parabrahman and get Moksa. So there has to be HEI-3EH,
- e Fretear, ser-sered, Weer-F91. Now in the S.P.107 while giving the
definition of Tévara, Sri Swaminarayana states :

TEd Saasia drs<aitiaan fem: | 39 Waa geisdt wdedwews: I (S.P.107)

The description here is of the God, who resides in soul just as soul
resides in body. He should be known as independent dispenser of fruits of
all types of actions-Karma. Here obviously the description is of the
Highest Ontological Reality who is s=m@if7 and we%H%weys. But the most
important adjective is Ta, independent. This God is absolutely indepen-
dent. If this God or %1 g& w4, obviously there must be other gods who
are not @@, They are according to the philosophy of Sri Swaminarayana
Viraja to Brahma. As per the Nydya @vs=afummri @R fadmomsa, the
adjective must have the possibility to remain meaningful independently and
with the noun. The adjective @@= for I$vara means that there are /a3
iSvaras. Above them there is the @@= I§vara, who is Paramsevara. Thus
- there are five independent ontological realities namely Jiva, I§vara, Maya,
Brahman, Parabrahman (Paramsevara) even according to the Siksapatri.

Moreover, in general, two types of scriptures are found in all the
Sampradayas, viz., the Sadasyagranthas, i.e., general wdrks meant for
common followers, and the Rahasyagranthas, i.e., the special works,
treating the secrets of the faith, and the founder, meant for the selected,
initiated disciples only. In the former works, i.e., the Sadasyagranthas,
the delineation is such that people can easily digest it. It is done in the
simple manner on the basis of the well-known books already accepted by
people, as for instance, the delineation of the worship of Narayana as per

the work of the Alvaras for lay members of Sri Vaisnavism.
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In the Rahasyagranthas, however, very subtle topics are discussed.
The highest philosophical truth can be grasped from their study only. In
S1i Vaisnavism the works of Sr Ramanujacarya and Sri Vedantade§ika
are the Rahasyagranthas. |

Among the works of Sri Swaminarayana, the Siksapatri, the
Satsangijivanam, and the Bhdsyas and the Tikas on them are the

Sadasyagranthas. They are meant for laity.

On the other hand, the Vacanamrtam, its Sanskrta translation,
Sri Harivakyasudhasindhu, and the Setumala commentary on it. As well
as the Vedarasa and the discourses of the contemporary saints
Sri Gupatitananda Swami and Sri Gopalananda Swiami, known as
‘Swaminivato’ reveal the secret teaching of the founder. Thus, they are
Rahasyagranthas. Sadasyagranthas, like the Siksapatri and others,
bhave been regarded as the helpful authorities, rather than as the

fundamental ones.




