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Brehme made an image of the goddess from mud and made Devi
sssume ‘Her sbode in it on the sixth. Brahmdé worshipped Devi who
had entered the writing lesf on the seventh. By entering the
writing leaf the goddess bringing sbout the destruction of all
entered the bow of Rame fovr R5vana's destruction. On Hahasteni
Brehma adored Devi by verious reéuisite articles of worship ss a
result Devi was plessed snd entered the srrows of Rame snd cut
off R§Vaga's heads repeatedly. But fresh heads came out from
the body of Révaps in place of thoge severed snd he did not die.
On Mghanavedl Brshms adored Dsvl by different sorts of balis
respectfully. Then Devi who is of the form of Yidys (lore)
Herself spproached Rgvaga in the form of Avidya (nescience). So
Ravans deluded by Devi did not remember Fer. On Rime's snd
Brshug's prayer in the afternoon, Devi Herself gave s weapon
(arrow) to Rema through Brshmz in order to put sn end to Ravsna.
Thet srrow discherged by Reme pierced the heart of Ravage end
took away his vital sirs. 4%t the behest of Rame Indra showered
nectar on account of which the monkeys thst had died in the
battle were enlivened, Vibhisansa performed the obsequies of
Révepa., Then Rems accompsuied by 5Iit5, Laksmene and the Vanarss
went to s place where Brshma had wcrshipped Devi and prostrated
before Her devoutly snd eulogized Her. Then RZms sccompanied by
81t5, Lakgmana, Vanarss, and Vibhi§a§a mounted Puspeke and

returned to Ayodhya.
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CHAPTER -~ VIII

Essentigl Nsture, Forms, Incesrnations and Exploits of Devi
Hature of the goddess -

Two aspects of it (1) Incorporeal (An@rta) or Formless sspect.

(2 Corpores] (Myrta) or Embodied aspect.

With 2 desire to know the digitless essence of the
goddess sege Veda VyZss went to the summit of the Uimzlsyss

and Fractiseé pensnce filled with devotion to the roddess(1.19).

Theresfter the goddess éarv%@i rem8ining invigible
in the sky adviesed sage Vydsa to go to Brahmsloks where 2ll the
“grutis were there snd added that he would come to know about
Her digitless essence (1.20-21) there. She slso Prcmised him
that She would be vigible to him being euvlogized by the'%rutis

and would accomplish his desired object there (1.22).

Cn hesring it ssge Vydss went to Brahmeloks there and
then and after having bowed down to the Vedss asked them sbout

the immubtable Brabmen (1.2%).

On hesring that statement of the ssge, the Vedss

reflied him one by one (1.24).

Rg Veda steted that the geddese Herself ?ersonally
told that it wss Tthe highest essence wherein 81l the creshures

resi&ed and wherefron everythin% started (1.25).

This statement shows thet Brshman is the origin of
the universe. This shows the influence of Vedsnta philosovby

as found in the Prasthana TrayT viz. the Upanisads, the
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BrahmesiUtrss and the BhagavadsgTts on the Mobhg.P. The second
sutrs of Bddarfysna's BrohmosUtras celled Veddnta Sutrss,
Uttsrs MiusWiss sUtras, or‘%ﬁrfrek% eltrss refers to this
characteristic festure of Brahmesn viz,. Janmﬁdya sva yateh ]i.e.
That from which ?roceed the originstion ete. of the universe.
This haPPens to be s Te?ﬁstha Isk§aga of Brshman i.e. it is @
charactaristic festure which is digbtinct from the neture of

Brshman snd yet Brshman is known by that characteristic festure,

Yajur Veds stated thet She who was thoroughly worshiPPed
even by the Lord by mesns of 21l sacrifices and from whence we

degived authority that was the moddess Herself (1.26).

Thus Yajur Veds stresses the importanca of the goddess
8s U?Esya (one Tit to be worshiPped) in ritual. It slsc
stresses the importance of the path of action (Kerme M3res)

befittingly.

58mp Veds ststed thet by Whom this Universe was
supporteé, Who wss contemplated by the yogins, by Whon this
vniverse was shone forth thet wes goddess Durgd, in the form

of the Upiverse (1.27).

Thus &8me Veds stresses thet the goddess was the
supporter of the Univerre. It also stresses thaet the goddess
was the object of meditation of the yogins, Another important
characteristic noted by S5ms Veds was that by whom bhis
Universe wes shone forth. Comyare ~ logys bhigs ssrvemidar
vibhati l Katha Bpaniﬁaﬁ ?.20156. Lestly 53me Vedes refers to
the Pantheistic Torm of the goddess. Thus SZma Vedn stresses

the importance of the Fath of knowledge (JB&na Msrgs).
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Atherve Veda stated that the =zoddese of the rods
whom the ?eo?le fqvoured by dcvotion ssw thet goddess Durga

was ¢alled Parsma (highest) EBrshmen (1.28).

Thug Athsrve Veds stresses the importence of the

path of devotion (Bhskti Mares).

Sage Veds Vysss remsined unsstisfied even after
oomposing eighteen purégas, and went to the ﬁimélayas and
practiseﬁ Penance. As instructed by a volce from the air of
codders éarvégi Ssge Vyass went to Brehmaloks in order to
know ahout the digi&less essence of the goddess from the
Vedss snd lesrnt from the Srutis that zoddess Durgsd is the

highest Brahmsn (1.29).

In order to dispel the douﬁ@t of Sage Vyaszs, the
poddess that 1s of the nature of liszht, eyen vhough residing
in 31l erestures scssumed an independent figure (1.79). ‘lhis
shows three sspects of the nature of the goddess. The lirst
is thst she is of the nature of light. The second is that
she regides in a2ll creatuvres. The third is bthat thouveh she isg

incorporesl she assumes 8t Her will s corporeal form.
1

After the eulogy of the érut{%s the goddess appeared
before them ezl (érutigé) a8 well as Veds Vyass, in s form
which appesred on the bgck of a lion. ©She also sppeared with
s corpse for Her vehicle (1.41). Thus She showed Her two
different forms which sre respectively worsbip?ed by the
followerg of égkta Saﬁpr3é5ya charscterised os Dak§igs narga,

ond Vams merga.
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Just as Lords Brehme, Jandrdsums, end Mahe&vara aTe
respectively the creator, the preserver snd destroyer of the
universe, in the ssme way goddess Mahe&vari is the dispenser
of the crestion, preservation, and destruction of Crores of

insects residing in the different worlds (3.2-3).

P
Thus MehedverT is the citi Sskti i.e. the pover of

sentiency pervsding sll living being.l

The goddess MahedverT is formloss and assumes 2 body
on account of Her sport (5.48b). She crestes, prescrves and
destroys this universe. In this msnner the world is deluded

by Her (3.4°9.520),

Thus citigekti is immsnent in s11 livine beings.
Though formless or incorporeal she assumes body through sport‘
Assuning the body on esccount of Her sport on the Part of the
roddess is in keeping with the pratyabhijﬁ§ theory of
Svdtentrys of the supreme being. As stated in Protysbhijfis,
the Cit or Perdsemvit eventhough it is without limits in itselfl
it imposes limitations on itself by its own free will. This
is the principle of SvBtantrys which is 2 clear evidence of
the influence of the Pratysbnijfid system of philosophy on the

¥ieh&bhagevats Purzna.

She Herself complete by fler sport became the daughter
of Daksa formerly (5.506). Bimilsrly She beceme the daughter

of Him5lays (3.6%). These were Her complete menifgstations.

1  Pretysbhiifs system of philoscophy of Kishwir considers
this citidekti as the highest principle.
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However Her msuifeststions as LaksmT, SerasvatT, snd Savitri™
-

sre partial manifestations (B.Gbca).

As expleined by !Mah2devs to Nerada, there uas
Brahman slone in the beginning snd there was sbsence of the
object emitting 1ight (e.z. the Bun, the moon, the stars and
the fire etc.). The dsy snd night, the directions, the seunss
objects (sound, touch etc.) s well ss any other kind of life

were asbsent (3.11-12).

This echoes the Upanisadic atastement expresseé in
the words : ° Sadevs somyéﬁﬁsmagrs‘Esidekamé:ygdvitiyam’
(Chﬁndogya up. 6-2-1). Thus the influence of Upanigedic

thought on Mehabhagaveta Furana becomes evident.

N -
The idea contsined in VMsbhg.P, 3.11-12 runs psrallel

to that found in the HesedIys Sukta, Rg Veds 10.129.1-7.
Nature of Psrz Prakrti i~

The stenzss 13 and 14 of Adhyays 3 of the Mabhg.P.
describe the nature of the Primordial nature (Pard Prakgti)
as congisting of existence, intelligence, 2nd bliss, of the
nature of pure knowledge, eternal, indescribable and digitless
omnipresent, Undisturbed, of eternslly blissful nature, subtle
and devoid of heevyness. Here the Pur§§ak§re describes the
Parébrak?ti with the sttributes which fittingly described

Brehmen in the Upanigadic passages.

The sbove description of Par§prak?ti is in shsrp
contrast with the description of Prakrti (nature) ss found in
[ ]

the Sgﬁkhya system and which is adopted 8t places even inthe
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U?anisads. According to the Samkhys concept of Prakrti,
Prak?ti or nature is insentient of the nsture of three gunas.

(Trigupﬁtmik§) etc.

Thus the description of Ferd FPrakrti contains the
attributes normally describing Brshwmen in the Upani?ads. The
intention of the purégakéra is to counvey that Drshmen and
Pars Prakgti arc essentially the ssme. The SEmkhw snalysis
mentionsg two distinct ?rinciples, sentient Purusa on the one
hend snd the insentient Prekgti (nature) on the other which
concept is the Primsry concept at the base of further vedantic
development. The Vedéﬁts accePted the ?rak?ti Purugs concert
of Safikhys but Vedsnts philosophy insisted upon the ides of
the ultimate reality of Brahmsg %iving a secondary Plsce to
the Prak?ti. The ssme ultimate resality is nsmed Brshman in the
Vedsnte philosophy while it is calleé'éiva by the‘éaivas,
Vi§§u by the Vaigqavas and‘%skti by the'%éktas. Thus since
this Furgga is » B5kts Purdns, it is in the fitness of the
things that‘%ekti is gtsted to be the crestor of the trinity.

P
Thus the su?eriority ol' Sakti 1is em?hatically stated.
Nature of Parag Ekakgti e

J -

Siva sgreed to the statement of Lords Brahms snd
Vi§§u that SatT wes of the form of nature (Prakgtirﬁpigi),
eternal, pure made up of Brahmsn (Brshmsuwayl), and the crestor,

sustsiner snd destroysr of the world (12.6).

The chsracteristics of Brahmsn sre glso found in regard

to the gmoddess Who is of the form of nature.
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The highest prakrti desired to ereate the world at
Her own sweet will. Consequently even thouzh formless She
willingly assumed 5 form immediately (3.15). In this menner
the purpose of the formless para prakrti in essuming 2 form

is stated to be the degire for crestion.

Stanzss 16 snd 17 of Adhysys % contain the description
of the form of the goddess K8li. She crested out of Her own
sweet will @ puruse devoid of consciousness and then transferred
Her desire to creste (3.18-19°P). Theresfter thst person
assumed three forms viz. Brshme, Viggu and giva in sccordsnce
with the three gunas Sattvs, Rejas and Temss. Lven then the
creation did not come into existence. Hence She bifurcated
that puruss into Jive (individual self) and psrawa (hishest
self). Bhe also sub-divided Her own self into three paTts
called @E&g‘Vidyg, snd Parsmd. She spresds transwigrstion by
deluding as M&ya (3.22). She in Her form ss Parems is the
force of pulpitation (5.253b)J Vidyg which is of the nature
of Philosophy is the cause of cessation of transmigration
(3.2§Cd). That highest gcddess appointed Brohme s crestor,

Visnu ss preserver and fivs as destroyer (3.28-31).
S

Description of the terrific form of Devi :-

The goddess who was plessed with the pensnce of Daksa
appeereﬂ before him assuming @ terrific form which is zenerally

- - - 2 . -
worshipped by followers of Vomamargliye Sskts Ssmprasdeys.

The couplexion of the goddess that qppeered before
Dakss wes just like Soft Collyrium snd She had four arms. She

held & sword in one hsnd and & lotus in gnother. Her third hsnd
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wes in Varads mudrd, snd Her fourth hend wes in Abhaysmudrs.
Her eyes resembled a blue lobus and Her teeth were besutiful.
She hsd put on & gerlsnd of skulls. ©5She had Her hair
dishevelled snd she was decorsted with series of jewells, She
was riding & lion and had the directions for Her garment. Her
lustre equalled the lustre of & hundred suns at the zenith.

(4.10%9.13).

The foretelling of the resppesrance of the terrific

form of the goddess i-

The goddess warned Dskga beforé:hand thiat when the
merit of his penance would be exhsusted he would be deficient
in his regard for Ler snd consegpently she would resssunme Her

terrific form snd would go back to Her sbode (4.18°C-202P),

At the time of forsaking ths sacrificisl ground of
Dsk§a by Yadhici and some other sages, Satl residing on the
top of Esildgss slong with Lord’%ambhu, noticed 8 decresse in
the revérence of Dakga for Her and remembered Her Promise to
¥end to be born as her éaughter and decided to ebandon Dakga

and to go to Her proper ?1ece (7.78°d~85).

¥arsds on his feilure to persuade Lord‘%ivn to go to
Dak§a's gacrifice turned to goddess Sati. As a psychologist
per excellence, NErads inferred correctly that a %rilliant
goddess like SatT would not tolerste the insult of Her spouse
Lord’%ivs and reported to Her that all Her divine sisgters
hed come to the sacrifice snd were honoured with the %iftn ef

different sorts of ornaments of gold (7.97). He sdded that
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she alone was excluded on account of pride by lier father.

Hence SBhe should try to destroy his Fride (7.98).

—_ 2
Norada continued thst Lord Sive being the highest
yo%{ wes egpal in the matter of His worship or insult end
hence He would neither go to that sscrifice nor would create

8 hindrsnce in it (7.99).

SatT conceded thst even if Lord Bive wos disinclined
to go He must sllow Her to Psrtici?ate in Her father's
gsacrifice, ags it was unot Possible for any daughter to renain
in her house even on hearing a Tegkival of 3 great sacrifice
in her father's house (8.24Cd~268b). This shows the sccommodsbing

attitnde of SstT.

Satf’expressed Her firm resolve bhefore Iord‘éiva
to go to Dakga's sacrifice and sdded that she would send for
‘@iva in case Dak§a woulé be ready to honour Him. Otherwise
she would destroy the sacrifice (8.280d~30,42). This shovs

Sati's resolute mind.

Saﬁf'explaineé that if Daksa accomy]isheé his sacrifice
)
disregsrding Lord Siva then nobody would offer Him oblation in

good faith on this earth (8.40-41).

=
On the oune hond, the stand teken by Lord Sivs that
sn uninvited Ferson should not go was correct so also the staund
P
taken by Satl that Sive's share must be secured in Dskss's

sezcrifice was also equally correct.
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Gati's brilliisnt natures i~

On hesring the remsrk of Lord'%iva, that o person
?ossessing bad intellect rerforms g bad deed srd szccuces
snother, SgtT becsaue angry and considering it to be Her insult
decided to show Eim, Hepr prowess zs He wes sccusing Her Who
was obtained by llim on rejpest (8.45-46), WYWith the said
irtention BatI threw sn esugry look and 1aughed loudly on
beholding which‘éivp was frichbened and openimg Lis eyes with

difficulty sew Her terrible form (8.47~498b).

Sa%T sasumed & tHerrible undreﬂsed form with blackish
hue, four bends, dishevelled hoir snd lolling btongue screaming
frightfully (8.49Cd~52) on seelng which Siva wes terribly
frightened znd ran away into 811 the ten ggarters (8.5%,54,56)
in spite of Sat1's advising Hiw) not to be frightened (3.55).

This form sssumed by Szti eppesrs to be thet of zoddess YE11.

— - ) -
The APpearance of Dsds MsghZvidyss before Lord Siva i

2 . . .
On Biva's findin% Her in 811 the directions in ller

torrible form fle injuired of ller as to Who was She with blaclish
hue and where His beloved SatT had gone (8.58-61). Whereupon
8at1 retorted tc‘éiva whether He was sble to see ller standine

in front (8.62%°) and sdded thst the nemes of the goddesses
present there were ¥31Y, Pars, Kamsls, thvanéévaff, chinnanpasta,
?oéeé{'SundarY, BamaldmukhT, Dbﬁ?évatf and ﬁétaﬁgi ?QSPGCtiV91y

(2.62°%.63) .
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In this menuner on sccount of the will of goddess

— — Z
SatT the Dags ﬁahavidyasz spyeared before Lord Siva.

However in 8,95 it is mentioned thset the form of Ksli
mentioned sbove in 8.&9°d~52 pingled with the Tsra form of
the goddess at the time of Sati's departure for Dskss's
gsacrifice, At thet time the other eight forms of the goddess

disappeared all of s sudden (8.969b).

Sat1 while introducing to Lord §iva the ten forms of
the goddesses viz. Daa Mahsvidyas informed Him thet the one
with black hue and dresdful eyes thet wss in front of Him wss
Kali (8.658b). Thus two main features of goddess Kall arve

wentioned here viz. blasck colour sund dreadful eyes.

According to the goddess the one standing over Siva's
hesd was Tira of the nature of Mahaksls (8.65%9-662°). Thus
being of the nature of Mahakals on the pert of goddess Tard

is mentioned here.

2
The terrible chinnsmastas wssg introduced to Siva ss

one without a hesd thst was situsted on His right hand side
(8.660d—67ab). Being without & hesd wag the msin festure of

this goddess as mentioned above.

2 Tov more detalls gbout the nsture snd traits of Desa
Mabdvidyas see "Kalyana Saktianks", Glta Press, Gorskhpur,
1934, PP.102-112. Algo see "Devi-Koss", Vol.I by P.K.
Prabhudeqal, Tilak Moherdshtra Vldyapeetha, ?mne—Q 1967,
PP, 405-427 as well ss Introduction to Kema&hya—Tantre by
Dr.Bigwanerayasn Shasgtri, Bharstiys Vidys Praksshan, Bungalow
Road, Jawshernsgar, Delhi-7, 1990, rP.11-15. The Nabhg.
hasg wiven the icenography of Dass Mahavxdvas ss stated in
the introduction to the Febhg. by Dr.Pusbpendrekumar P.36.
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J
On Sive's left there was Bhuvsneavari (8.67Cd).

In Biva's rear there wss Bagald, the killer of the

8b>

enemies (B.68 The chsracteristic festure of goddess

Bagala was fer being a Filler of ecnemies as ststed here.

)
In the Bouth-easter corner of Lord Siva, the goddess
besring the form of a widow was DhiimavetT (8.6806—693b).
Widowhood was the charescteristic fesbure of goddess DhmBvatT

as stated here.

2
In the Socuth-west of Sivs there was Tripurasundarf

(8.69%9y,

P/
In the FNorth-west of Siva there wes the dsughier of

Mabetea (8.70%P),

In the Horth-ecast of'%iva there was SodasaT (8.7006).

-

Then at last the goddess introduced Herself to Lord

>
Siva gs Bhairavi and advised Him not to be afrsid (8.718b).

Ingtead of the name Kamaté mentioned in 8.6206, the

name Bhairsvi is mentionsd here in 8.718b.

The soddess assumed 8 terrific form of K311 terrifying
the whole world ss it were st the end of sn 2eon snd rode the
chariob (8.101—1028b) drawn by ten thousand lious and brought
by the commsnder of the Premethas st the behest of Lord‘éiva
(8.98). That cheriot rTeached the house of Dskse in helf »
moment. OUn seeing coddess SstT, those remaining in the house

of Dakss were terrified (8.106).
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The citizens of Dak§a exchanged their o?inions
expressing their wonder regsrding the chenge of coiour of
SatT who was formerly hseving the hue of gold and 3 Pleasing
form which was then changed to black colour and a terrific
form with fierce eyes putting on the hide of =2 leapord and
possessing four hends (9.21%9-3489) They suspected the fabe
of Dsksa (9.34Cd~558b), thinking that SatY was deterwined %o
give Dokso, the fruit of Her disregerd (9.36). According to
them Lord Vi§?u wes helpless in csse if thet goddess who used
to destroy Brahmi and Viggu 8t the time of dissolution,

undertook to destroy the sacrifice (9.%7).

Having seen goddess Sst1 the gods enjoying oblations
and the ssges, thas?ati, 21l trembled snd sew Her without
winking snd geve up their respective functions, Jjust like

painted in & Picture on cloth (9.§9~40)‘

Having heard the slander of Lord Biva spread by Dakss,
SatT became red with anger and thought that even though She
was able to reduce bo ashes her fsther slong with the gods
within 8 moment She would not do thst on account of the fear
of patrieiﬁe but she would delude him slong with gods

(9.52%%.51),
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Creation of G@gésati by Satl :~

After heving thought 1like that SatI created s
Ghéygsst{3 resembling Her form in 2 moment (9.55) and ordered her
to destroy the sacrifice (9.56) by entering into the sscrificisl

fire, on hearing Sive's censure from Daksa (9.57°d—58ab).

Thus Sati svoided the unrighteous act of committing

petricide.

After heving said so Satl become invisible and went

to the sky (9.61°9).

Lord Brashms disclosed to Mahadevs Sati's real nature
ag Bratms, the supporter of %the world snd pointed out thsat to
think thet SstI sssumed & body was 8 delusion end hence
Mahadeva should not hsve done like that (10.70-718b). Lord
Brohmi further explsined to Lord Siva thet thet Mohdabys
imranent in the world established Chaydsati near the altsr
of the sacrifice ' for the sske of delvding Dak§a (mO.?lcd—728b).
According to Fim that ChaygsetT entered the fire of secrifice
for the sske of deluding Prajapati Dakse snd the originel Levi

Herself went to the sky (10.72°d~738b), (11.15°d~168b).

%  In Srimad Bhigavaets IV 4.24-28, Seti Herself burns Her body
to sshes by the fire crested by intense corcentration.
Thus there is no reference to the creation of ChiySsati ip
Srimed Bhégaveta. Perhaps the creation of Cheydssti is
under the influence of the crestion of Chaydsitd in the
Kdrmapurensa, Uttaravibhaga, Adhysys 34 and Brshmaveivarta
Purens, Prakrtikhapde, Adhysye 24, and Devi Bhigsvats
Skendhs 9, Adhyayz 16. See the artile "ChiyssaeiI Ane
ChBySsgtd" by the present writer which sppeared in
"Svadhyays" Vol.26Ne&, 34 Oriental Institute, Bercda,1982,
FP,295-300.

4 Of, 88 tu Daksavimoh&ys mehamays Jaganmeyl I 10.71°¢
Chayszatl yajﬁékug@asannidhau sthﬁpit§ tayé] 10.728b
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Lords Brahm¥ and Vi§?u tried to console Lord %ive
who was afflicted by separation from SatY steting thet the
%pddess wae of the nsbure of Pﬁrga Brehma, wss the eternsl
mother of the world, the great lore, the crestor of the
universe and of the nature of universal consciousness (11.3).
Thus light is thrown on the resl nature of the goddess.
According to Lords Brahm& and Vi§§u all including themselves
were deluded by Her Supernatural Power (Msy8) and that
abendonment of the body by Her wss the effect of illusion
(11.4). Thus the deluding ce?ecity of the supernetursl Power
of the goddess 1is mentioned.

Lord Mshetvera became M?tvuﬁgaya (congperor of desth)

on account of the good grsce of the goddess. Hence the
abandonment of Her body was merely a delusion and not a reslity

(11.5).
The benignsnt form of the goddess ss Satl -

The bighest goddess was born s deughber to Presfti
the wife of Dak§a on an auspicious day (4.23). Thet Pﬁrgé
Prekgti was white comPlexioneé and Her eyes were long
resembling & full blown blue lotus. Her lustre egpalled the
lustre of a crore Suns. That auspicious Taced one was
shining with eight srms (4.24-25%P), This is the benicnant
form oi" the goddess which is generally worshivped by the

followers of Dak§inam5rQIYa'§ékta Sampradsya.
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Gaﬁg§?r§durbh§va -

Mens gave bilrth to s daﬁgbter with all Her limbs
beautiful snd with charming face on the third day of the
bright half of VsikSkha 2t mid-day (13.606~78b). Gangs wes
white complexioned with charming lobtus like face, thres eyes

and four hands (15.7CQ~8ab).
Parvatijanms -

Menaksd, the wife of the king of mountains gave birth

()

L4

to 2 daughber on an suspicious dey Who was having s face s
P

beautiful as & lotus and wes resplendent (15.6°d~78b).

She
was Possessimg s divine form with three syes, eight hends and
large eyes and with g crescent a2s Her crown and shinlug like o

ecrore of rising Suns (15.9).
Parvatits Appearance before the Trinity i~

The goddess on seeing the three great gods Presﬁrating
appeared before Them in & moment by Her grace, sested ou @
throne studded with jewels (36.44) ond assuming eighteen (18)
hands with a crescent on Her heed and with a2 blooming’face and
smiling with bheautiful teeth with bthree eyes and having a flover

goarlsand aderning Her breast (56.@5—468b).

Incernation of goddess LakswT (ag ST1t3) :-

The goddess Laksmi also incsrneted es the mosb
.

ab

beaubiful dsughter of king Jansks opn the earth (37.20%%-21%b),
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Ayonijs Sitz :-

Qut of the four daughters SIits was obtsined by
Janaks while ploughing the field for Preparing the ground for
the secrifice. While Urmils wss Jonska's legitimste dsughter.
Whereas the other two were the dsughters of his brotherg
(38.12°d~15). Thus S5Tta was not born from the womb of 2
mother. Sitd's birth was quite extra-ordinary ss stated in

Vslulki Rsumsysne Gits Press ed., Bilskdnda 66.13°%-14.

Vide i~ Atheme krsstsh ksetrefn 1langalddutthitd tatsh | 1.66.15cd
Ksetra¥h Sodhsysts 1sbdhd nsmnd sTteti vidruts |

Bhiibaladutthitd s8 tu vyaverdhate memstmaja || I.66.14.
51it3 Born from the womb of Mandodsrl :-

Sita, the paragon of besuty was born from the womb
of Hendodari and wes & dsughter of Rdvspa, as She wos en

offspring of his wife (42.84),

"Contrast the above statement with the statement
Ayonijs 8ItF (BhTUtslddutthitd) ss mede in V31lmiki Ramayana
I.66.13°a~14 as well ss in the Mabhg. P.38.12°d since it is
stated here in 42,64 thaet S5Itd was born from the womb of

Mandodsri.

8It3's being born ss the daughter of MandodsrI in the
absence of Ravana is meuntioned in Keshmiri Rmidysna composed by

Divakars Prak3ss Bhatt at the end of the '.L8“hL Century A.D.

In TibbetT 2nd Khotdni Ramsyanas (800-900 A.D.) also
the sbandoning of the dsughter of Rgvaga on account of

inauspicious horoscope is mentioned. It is quite possible that
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£1%5's being the dsughter of MandoderT ss mentioned in the
Mebhg.P.42.64 might be under the influence of TibbatI Eémgyaga
8s Kémarupa (Lssam) and Tibet sre geogrsphically in proximity.
In wsny other Qorks where there are veferences to the abnve
incident it can be inferred that they must have teken i%
either from TibbatI, Khoténi Regmeysnas or from the Habhg.P.

which is next to them in point of time (1000 to 1100 A.D.).
8ita-e chaste, Devoted, Loyal and Virtuous Wife :-

8it3's sccoupanying Réms in exile (38.19) revesls
her nature as 8 dutiful wife whe voluntsrily sccompanies her

husband simply %o Psrticipate in his miseries.
8itd-a Fersgon of Beauty in the Three Worlds :-

ped

Sﬁbpanekng'informed Knsra that Réus's wife slso had
come there along with Him Whose besuty is such that nobody
nust have ever seen or hesrd in the hesven, on the esrth, and

in the nether region (58.39-408b).

R3vena tied by the fetters of Kala (destiny) on

N ——
hesring Surpanakbd's words about the exquisite besvty of Site
thought of abducting Her (58.45).

Hanvman introduced Himgelf to the goddess as a

servant of RZms Who hsd come to Lankd to search out JanakT

Who was Lsksul incarnste (39.22).
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The Words suprosedly uttered by HEdma made STta anxious Who

sent Laksmena to His help e

Thinking it to be the word utbered by Ramacendra
the daughter of Jonske immediately sent Leksmona towsrds

Rema (38.49).
The Abduction of S{tz :-

N - o e
In the mesuwhile Dsssnsnez came and shdveted JsnebT

forcibly Who was another form of the goddess lak§mi (#8.50).

Despite 8ita's Ability to Burn Rivsns to Ashes She Refroined

from so doing zs he slways prayed to the goddess i~

The goddess of the gods even though She was able to
reduce Rﬁvaga to ashes at thst moment, She did not do thaet as

She was slways preyed to in Her form of the goddess (38.51).

8Tt8 Brillisnt like the Burning Fire made it impessible

Tor R§v8ga to Rape Hoer 3=

Rﬁvspa pleced that chaste womep in the besutiful
forest Aéoka, but could not violaste or rape Her Who was

brillisnt like blszing fire (38.54).
BDevi meintsins relationship with the followers of righteousness:-

That zoddess never forsakes & person following %the
path of duty and in the mstter of abandoning a ginner ghe does
not consider nesr relstions e.g. father etc. (11.8) i.e. Her
relstion is solely iependent on duty and that it is not o

wordly relstion (11.98b;£#1.158b).
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The goddess is grscious tvowsrds those who follow
the path of righteousness and punishes those who follow
unrighteousness. ©She maintaine relstions with persons
commensurate with their performence of righteousness. So she
abendoned Dakgs, Her father (11.10) who used to censure Lord
Sava. In order to honour the worldly relstionship the goddess
did not think it fit to chastise Dakss whose daughter She wss
and hence She, the giver of the fruits of righteousness end
sction ebandoned that sinner and went +to Her own abode

(11.11~-1329),

That Bheveni Bhuvenesvsrl Who is one without a second,
and Who is the best of o1l is the bestower of victory to the
followers of the path of riphteousness and is the destroyer of

the sinners (42.66).
Lokesamgrehs practised by Devl i~

The goddess SatI, a teacher of righteousness wanted
t0 set an extmple of tolerance towsrds one's father. Thus
instead of punishing Bakga, She sbandoned Her body for the sske

of msintensnce of the world order (11.14=152P).

In this meuner a2ccording to the conception of the
performence of acftions in order to teach people the path of
righteousness, o msintain the world owrder, the highost goddess
also performs certaln actlions in keeping with the conception'

of Lokagsmgrahs explained in deteil in Bhagavadeita 1IL.20-26.
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The two great gods Brahmd and Viggu in their attemyt
to console Lord Mshadeve advised Him to sbsndon grief ss it wsas
Chaydsatl that hed entered fire snd not the real one Who had
disappeerea through supernatural power and had gone to the
sky (11.16).

In this menner the eternal existance of the goddess
is set forth. The charascteristics exisbsnce, intelligence and
bliss are as much exclusive to the highest goddess as they are
to Brahman. Even though the three great gods come next in

3
rank to Her yet Lord Biva is nearest and desrest to Her.
Advaite ~ the resl nature of the goddess i~

Advaita (non-duality) is the highest nature of the
goddess as definitely decided by the Vedas gnd the Kgamas and
that is known by the knowledge of Brashme (i.e.Veds) znd is
extremely hidden (11.22).

Adveita - the resl nature of the goddess - transformed

to Dvaita :-

The goddess aessumed a body for the sske of the creation
of the world and thus chsnged ller non-dusl nature into a dé}%l
one. The'érutﬁgg imagined two elements Przdhana (Prak?ti)
and Furuss (Atm3). The Ehruga is incomylete without Her (Prak?ti),
Just like s desd body. Consegpently the goddess is considered

to be the highest of all gods (11.24).
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The forms snd deedsg of the goddess - unthinksble :-

As the intellect of the three gods was imperfect
they were unable to eulogize the auspicious %oddess whose
deeds and forms were unthinkable (11.25). R&ma in His eulogy
of Devi'expressed similar idess (44.7). The three grest gods
- eonceded that they were crested and destroyed on account of
Her will and hence no one in the three worlds was capable to

P‘.!."sise D@v‘i (11026)0
The deluding SuPernétural Power of Devi i~

A11 knowers were deluded by the Supernetural power
of the goddess just like humen beings and hence even the three
grest gods were unsble to praise Her (11.27; 42—568b). The
goddess was the consciousness; the intelligence snd the power
of the triad (Irimirti) snd without Her sll of them were like
dead bodies. Hence Her praise was not ?ossible for them
(11.28)+. Devi wes unknowsble even by the three great gods
who were bound by three gunes and were deluded by Her superhuman

power Just like the ignorant ?egple €11.29; 42.56ca).
Merciful nature of Devi i~

On hearing tHer eulogy by the trinity and on observing
the despair of the gods snd the unessiness of Lordﬂéive the
goddess appeared in the sky resembling the form of K311 that
hed come to the sserifice of Dékga end its shadow that had
entered fire (11.32-33), This shows the merciful nature of

the goddess.
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The goddess advised Lord égva to take to coursge and
promwised Him thet She would obtsin Him agein ss the dsughter
of the Himdlayas born from the womb of Mend (11.34-35). Thus
Devi tried to comsole Lord éiva. She further continned that
Lord Maheavara was never abendoned by Her and that the region
of the hesrt of Lord éiva was the highest resort of goddess
Mahakall (11.3%6). Consequently Lord Siva wes Mehakala
bringing sbout the destructicn of the world. ©She couveyed to
Him that He had told Her somethiqg ouvt of Pride of superiority
due to which offence She would not remain in the form of His

wife for sometime (11.3%7°%-38).

In order that Lord éiva may obtain Her again in =
form more hesutiful than the previous one, Devi zdvised é&va
to keep the body of the shadow of the Devi that had entered
the sserificisl fire on His head and %o pray to the moddess
snd to move over the esrth (11.40). She continued that that
body will fall on the ground in pleces end wherever those
pleces will foll, there will come into existence s Fehapithe
destroying sins (11.41). ILord Vignu undertock to cut the
limbs of Cﬁ?ﬁgsati by mesns of His discus Sudsrsans (11.71°d -
7&ab) who was supported by the goddess for the sake of
protection of the world (11.7406—75).

The Origin snd grestness of the Mahdpithes :-

The cutting of the limbs of ChdyasstT by means of the
discus Sudsrésne by Lord Vispu and their falling on the surface

of the esrth, snd turning into lMshatiIrthes, Muktiksetras and
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SiddhiPIthas are described in 11.76—818b. The sacrifices and

worshiP etc. Pertaining to the goddess which are Performed in
2 - . . .
the Sakti?lthss yield a fruit a crore times more than ordinary

worship and sacrifice (11.81%%.82°0),

After having repeatedly uttered the name of the
goddess in Ka&makhya Piﬁha, 8 person attains 8 direct vision of
the goddess gnd a sinner becomes free from the sin of committing

a Brohmicide (11.82%9-8329),

The limbs of the ChdyssetT whieh fell on the ground
turned immediately into stones for the sake of the good of the
people (11‘8566~848b). In this menner gssuming the form of
stones of the limbs of the goddess facilitated the need to

worship Her on the part of the People.

N&rada sent by Lord Vi§?u informed Lord‘%iva that
Vi§§u, the Protector of the three worlds on realizing & grest
czlamity wielded the discus and threw it and cut to Pieces the
body of Ch3yssstl grsduslly in order to pacify Him (11.10lcd
-102). Wherever the Pieces of that body fell on the ground
there Mah@pithes like Kémsrﬁpe etc., came into existence (11.103).

>
For details sbout Msha(Sakti) Pi?has see Appendix 1.

Warads continued thset formerly that goddess, the
sugtainer of the world, who was worshi?ped by éiva had told
that Her body would fsll on the ground (in Fieces) for the sake
of the glory es Mshépighas and hence Vi§gu did sccordingly
(11.104-105).
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Thereafter on seeing the orgen of generstion of the
goddess fallen in Kzmerdps, Lord Girida (Bivs) becsme snxious
on account of lust and had horriFilation on Hig body (11.113%)
snd that orgsn of generstion of the Devi seen by”%ambhu with
lustful eye began to enter the nether world breaking the earth
as it were (11.114). Lord Sehksrs on seeing that assumed the
form of a mountsin Himself by a @srt of SatT and sup?orted the
orgen of géneretion of Devl joyfully (11.115). In 8ll those
Pi?has 1like KﬁmarﬁPe etc. Biva Himself Fresideé over in the

form of P§s§§a Lifiga snd enjoyed (11.116).

2

Sive remembered the incident in which DevI hag
informed Him thst after hsving Practised pensnce in the
Yonifiyha, He would obtain MahedvarT sgein (11.117). Theresfter

3
Siva becsme celm gnd thoughtful regerding Yogs (11.1188b).

Lord MahZdeva narrates to Mirsda how SatI became
bifurcsted and became the daughter of Himavst from the womb
of Menakd as Gaﬁg§ by one Fart assuning 11391d form in order
$o remain on His (Ssmbhu's head (1%.1-2). Afterwards Satl
became Gsuri s comylete wife of Biva Yno become hslf of the
body of Moheds on sccouub of Her affection (13.3). On heering
about the birth of @aﬁgﬁ} evern & sinner who has commitbted

Brghmicide is libereted in @ moment (13.4),.
Gaﬁgépna&urbh§va -

Mend gave birth to 3 daughter with all Her limbs
beautiful and with charming face on the third day of the bright
half of Veidskhs at mid-day (13.6-7°P),
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Gafigd wss white coﬁplexioned with cherming face,

three eyes snd four hsnds (13.7 cd_ g8by,

When N&rads visited the house of Himavat, he ingpired
of him whether he knew his dsughter in reslity whereupon
Himavat reylied trat he understood Her to be his dsughber
endowed with ausricidus marks snd Possessing beautiful limbs
and added thot nothing special wes noticed by him (13.20°9-218D),
Thereupon the sage Nérads disclosed to Himesvat the resl
identity of the goddess Who was subtle pfuls Frskgti Who had
hecone SatT, the dsughber of Dak§a foréerly haed been born by
Her Fart #s his daughter with 2 view to obtain Lord Haras as
Her husbend (15.21°d—22). Ndrads sdvised Himevet to fix his
daughter's nesme ss Ganvghd, ss she was 2 protector of the worlds
and the destroyer of greet sins (13.23). The sege also
2dvised him %o hané Her over to Lord Brahmd on ilis reﬁpest and
added thet BrshmfF would take Her %o Svargeyura and would

P
resrectfully hand over Her o Lord Sive (13.25-277°).

On N&rsds's informing Ershmd ebout the goddess's
becoming Geng& by Her Part Lord Brahms Predicteﬁ thet She would
marry Mahete as She was His former wife (1%.31 snd 33%). Urahmd
was 2lready Perplexed as regards the mesns to pacify Lord
%aﬁkara as He was sngry with the other two grest gods becsuse
Lord Hari hed cut off the body of Chdydsati held on Hie hesd
by'éiva formerly (15.55ca and 5665—578b). Sage lNdrads sdvised
Brshm8& to take Gsngd to $vsrgayur{'ané after having called Lord
'éambhu He should errange for their merrisge ceremoniously

(1%.,40). Narsde stated further that Ssnegd wouvld sssune 1iquid
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form snd would remain on the head of Lord Hera as Ch3ydsati
wase. Whereupon Mehedvara would be Pleased (15.4lcd~42ab).
In this menner Nirada points out 2 mesns of winning the favour

of Lord Hagra.

3
Lord Brahmd disclosed to Him8lsya thet Lord Ssmbhu
hed become sn offender 8s He consgidered His LordshiF over Sati
to be absolute, 8s a result SstT mot sngry with Him and

abandoning Bim, went to the place of Daksa (1%.78).

-
This is one of the reasons why SatI left Sivse and
went to Her father Dak§a’s sgcritice insyite of being Prohibited
2 -
by’%iva. Siva's notion of sbsolute overiiordsbi? over Sati

was Hig offence agsinst Her.

She abandoned Dekga also who was sglways censuring
Lord'%iva. Thus She absndoned both of them assuming the forn
of Chdys (Shadow) which was the desd form of the goddess thst

wss eternsl, complete ond constituted of Brshmen (13.79-80).

Lord Brahm3 narrated to Himslaya in brief the
incidents which were connected with the cutting of the limbs
of Ghdyssatl with the discus by Lord Visnu end Lord Siva's
getbting sngry with Lord Vispu and the gods. He also disclosed
to HimB8lsya that Garfig was the former wife of Lord Sive snd
foretold thet she would egain obtain Lord Sive pe Her husbend

(13.81-86°P).

Lord Brahma exFlained to Himavat his Plant to take

Gang3d to Svergapura snd to hand over Her to Lord Siva in
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marriage (15.87—883b) in order that Lord Siva might be pleased
with the gods. Compsre V&lmiki REmaysna(Gitd Press Edition),

I, 35,17-19, Brshms Peﬁsaasively informed Him8laya that the
goddess Who is going to be born in toto as his daughter would
be respectfully handed over to Lord”%iva by Himsvan in msrriage

(13.88%9..8930y

Himdlaya gave expression to his feeling of unbeavable
grief ou sccount of the sepsration from Gengd (13.91). Thereupon
Gsngd consoled him and requested him to hend Uer over to
Brohm3¥ and assured him thet nelther she was awsy from him nor
he was away from Her (15.93~943b). Thereafter Gengd went near

>
Brghmd in order to obtsin Lord Sive as Her husbend (13.95).
Parvatijsnma i-

In comyliance with the earnest reqyest of Lord'éiva
to the goddess to btake another birfh to end His seperation from -
Her, the goddess that wes of the nsture of Fﬁrga Brahme
Herself entered the womb of Mensks snd was born on an eusricious

day (15.5%-62°),

The goddess was Possessing 8 divine form with three
syes, elght hands snd with a crescent as Her crown with lsrge

eyes and shining like a crore of rising suns (15.9.20).

The Himevdn considered Her to be the eternsl, subtle,
prek?ti (nature) that had been born on asccount of Her sFort

(15.10%9) .
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While Himsvan reépested the goddess in the form of
his dsughter to reveal’Her resl identity to him (15.1§), the
goddess replied him thet she was the highest power (Bakti).
who resorted to Lord Fshedvera and was of the form of eternal

Sovereignty and knowledge directing everything (15.16).

She was the glver of rebpease to all, the fore-ordsiner
of creation, maintenance, and destruction of the worlds the
mother of the world, and the mother of BrahmZ, Visnu and

Maheda (15.17).

. She wzs residing in the internsl organ of 811 creatures
wes eternay)of the form of eternsl bliss, of the form of
Brahmsn, the ruler snd the saviour (deliverer, the redeemer),
from the ocean of tremsmigratory existence (15.18). Thus
%1ok83315~18 reveal Vedantic concept of the goddess. In this

maenner the real neture of the goddess is fully described.

While Him3laya regpested the goddess to show him
Her real form (15.20). The goddess reylieﬁ him that he should
know Her to be constituted of ell gods snd added that she
bestowed a divine eye on him and advised him to see Her
sovereign form and to cut the doubt of his heary (15.21). This
eFisode appears to be a reflection of & similar one in the
Bhagavadg?ta XI. 8 in which K?§ga bestows a divine eye on
Arjuna. After imyarting the highest Knowledge to the best of
mountains the goddess showed hinm Her divine. Mshebveri form

(15.22). Compare with Viévaru?adaréana of Bhsgavedgitd XI1.9-49,
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Her form was shining like a crore of moons with g
crescent zs Her crown snd with metted hsir on Her head snd
holding s trident in one of Her hands and Her snother hand

was in Verads mudra (15.23).

Her form wee terrific, ﬁwe~inspiring and lustrous
1like the thougsnds of universsl fires with five fsces, three
eyes and with a2 Cobrs for Her sacred thresd Putting on the
hide of o leopard snd adorned with the king cobrs (15.24-2520) ,
This is the highest form of the goddess which is similsr to the

form of Lord Mghesvara with Whom she is inseparable.

Thet eternal go@dess Who was of the form of universe
sssumed snother form which was like the autumnsl moor with Her
head asdorned with s besutiful crown and holding 2 conch, 8
discus,-a mace and a lotus in four hands ?utting cn 8 divine
garlsnd and gsarments sud znointed with divine unguents with
three eyes salubted by & throng of the best of yogis snd with
delicete lotus like feet having hsnds and feet snd eyes and
heads and fsaces everywhere (15.27-29). This is Devi's sFecial

form as Sarasvatl (Brahméni).

The parapharnalia held in the four handg by Brahmdnl
are vrongly steted to be the ssme as those held by Vaisnsvl

in Her four hands.

The goddess withdrew that form on Himavén's reduest
to show him enother form snd assumed snother divine form which
was bluish like the Petal of 3 blue lotus and decorsted by a

Vanam3ld snd holding = conch, s discus, & mace, and 2 lotus in
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Her four hands (15.33-34), This is Devi's special form as
Laksmi (Vai§?av{).

Eulogizing the Vaiggevi form of the goddess Himslaya
regpested Her to be plessed with him (15.35-%6) Who was the
resort of the universe, the ruler of the universe, and without
whom there is nothing in this world snd Who is Lord Viggu,
Lord Giriss, and Lord Dhdtd and also the highest power. He
adduced thet Hor deeds were unthinksble snd unknown even to

Lord Brahms etc.(15.37).
The Various Forms of the Goddess Experienced in 1life :~

The goddess is BvBhd cesusing setisfaction on the Part
of gods as well &s Svadhd@ causing sstisfsction on the Part of
menes. She is Havys, Xavys, Niysma (Regular Practice),
sacrifice, penance, gsacrificial fees, the fruit in the form
of heaven etc. and the giver of all sorts of fruits and of

the neture of the hishest god (15.38).
Mishamdyd in the Form of Ysnes in Pitrpsksa -

Rama thought that the very ssme goddess Mshdmays was

of the form of menes in that fortnight (in PitrPak§a) (40.1506).
Vedantic concept of the nature of the Goddess -

The form of the goddess that is most subtle, higher
then the high, snd is sFoken of s of the nature of pure
Brahmsn by the yogins, indeseribable by sPeech,»unthinkable
snd undaunted and is 8 seed of the three worlds, to that form

Bimdleys bowed down for Protection (15.39).
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- Menaka slgo was astonished to know Her to be of the
nature of Brshman. £he added that this world was crested by
Her snd that She was the giver of that fruit snd that she was
of the form of resort of everything and that She pervaded
everything (15.49,51). Thus the omnypresence of the goddess
is gbated,

According 0 the instructions of the goddess o
Himslayas, She slone hss sssumed 2ll forms Herself. She Herszelf
is of the figure of existence, intelligence, and bliss. She
adds that the bodies of the denizens of hesven are covered by

Her part (15.65).

The essentisl characteristics of the goddess are the
ssme o those of Brshman. The embodied forms of the denizens

of hesven are the splendour (Vibhlitig) of the goddess.

The Atbributeless form of the goddess—worthy of meditation

by those desiring release -

On Him3laya's inquiring from goddess Parvati about
the sort of Her form thalt should be meditated upon by those

desiring relesse (18.220),

the goddess replieﬁ thet Her form
is digitless (Ni§kala), subtle, beyond speech gnd exbtremely
pure, attributeless, the highest light, all Pervading and the
cause of everything (18.4). Her form is sbsolute, supportless
eand of the form of existence, intelligence aund bliss which
should be meditated uPon by aépirants ﬁesiring releege for the
soke of freedom from the bondsge of the body (18.5). GomPare

the attributes describing Brshmen in similsr words in

)
%UQQako?aniiad I.1. 6 snd SvetéévatarooVI.19.
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Vibhuties of the goddess e

From 18.8 onwards the goddess Psrvetl describes to
Himdlaya Her Vibhlities in the manner of the descri?tion of

Vibhiiti yoga found in BG. X. 19-42,

The‘goddess ig good intelleet in those endowed with
intellect snd good smell in the esrth, Jjuice in waters and
light in the moon (18.6). The goddess is susterity in those
who practice augterity and She is the light of the‘fire.
Moreover She is the strength which is without Passion and
attachment etc. in the persons endowed with strength (18.7).
Compere BG.VIL.9%, 82, g, 99, 9P, 112%,

Among sll the aetions the goddess is meritorious deed
snd She is GB8ystrl among the metres and Praesva in the midst of

BIjsksars memtras (18.8).

The goddess is lust that is not antasgonistic to one's
own duty (18.98b). Comy@re BG*VII.llcd! Thus those other
conditions of goodness, Passion and derkness which have come
into existence from the goddess are under the control of the

goddess and are in the goddess (18.9Cd~108b). Com?are BG, VII.12.

Thus those who sre deluded by M5y5, they do not know
the all Pervaéing, non-dual, immutable {(Avyays) and highest form
of the geddess (18.11), Those who devoutly wovshlP the goddess,
they overcome this Mays (18. 123b). Even the Srutlgs viz. Rg
‘ebce do not know the highest s?lendour of the goddess (18.12°d).
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For the sske of crestion the goddess has bifurcated
Her form by Her own will in the form of a womsn and a man

(18.1%3). This will of the goddess is Her Sv3tsntrys.
2 P
The non-~duglity of Bive snd Sskti . :-

%iva is the Pradhana Puru§a and %skti is the higzhest
'%iv5. The Yogins knowing the essence say thet Brshman is of
the nature of Sive snd Sskti (18.14) which is the highest
essence (18.15%0).

The goddess creates this world movesble gs well ss
immoveable by assuming the form of Brahms (18.15°9) . At bhe
end, the goddesé destroys the world by Her sweet will by
assuming the forwu of Maharudrs (18.168b). For the sake of
bringing the wicked under control, the goddess sssunmes the
form of Viggn, the highest Puru§a and Frotects the whole world
after being incsrnsted sg=in snd agsin on the earth in the

form of Rams @te. (18.16%%-17).

By the moin form of the nature of‘%akti, the zoddess
kills the demons sgsain and agsin and Protects the world (18.18).
‘Without that form tvhe Puruga ie unsble to do suything on Hig
own (18.19%°). A11 these forws snd those others sssumed for
the time being sre o be understood as gross forms. While the

subtle form is already mentioned formerly (18.19°%%207P) ,

Himaleya desired to krow from the goddess that ETOSS
form of Her out of many by resorting to which one becomes the

recipient of release (18.23).
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Pantheism -

The goddess replied to Hiw8lsya thst this whole

8b)

universe 1is Pervaded by Her gPoss form {13.25 Therein

the form of the goddess bestows release imnedistely snd hence

thet is to be worshipped most (18.25°%),

The Ten lshavidyfs The Bestowers of Relesse :-

Out of the different forms of the goddess, the
Mehavidyss sre the givers of relesse, Goddess Farvetl
enumerates their names before Himalaya (18.26) as follows.
Mghakall, Tars, §oda§f, Bhuvenegvseri, Bheirsvi, Bsgsla,

Chinng, Mehétri?urasunderf, DhlimgvetT, MEtsngT ore the bestowers
of salvetion to the human beings (18.2?—28ah). He who’worshifs
these Torms with highest devobtlon doubtlessly attasins releazse

2
(18.28°9), Devi's Sektydtmake form is the giver of sslvetion

without effort (18.34).

The goddess is omnipresent and hence is the giver of

the fruit of 81l sorts of sscrifices (18.36°°),

Nerada reﬂpested Mshedvers to describe in deteils
how the goddess could take awsy hslf the body of the eneuny of
cupid (20.3).

For 20»38b GOmPare reses Prem9§ Serir&dhshorin Eerasye{[

Eumgragambhava, I.SOd

Lord Mahadeva reylied to Nirada that nobody is capable
to know the Maya of that goddess by Whose highest M5yd the

whole universe is deluded (20,4).
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Onece upon & time Na@rsda visited Himslsys with a
view to see the goddess Mohedveri and foretold him thet his
daughter would become a beloved wife of Lord éambhu snatching
away half of His body on account of love (20.19). Uarads
sdded that Lord Hars would become ArdhandrIsvers by Her slone
(20,20). Narada advised ﬁimélays to give sway his dsughter to
Lord Meheds as She had been the daughber of Eakga and s former

P
wife of Lord Sive (20.21).
2 —
Unigpe conjugsl love of Bivs and éiva S

The conjugzl love between these two (éiva snd éivé)
wonld be such as cannot be found between any husbsnd snd wife
in the pest, present or future (20,223, _Accomranied by Her,
Lord éiva would perform many tasks of the gods and She would
give birth to a2 son endowed with great strength and valour
(20.23), = warricr eg?aliing whom in strength was not born in
the Past, nor would be born in fgture (20.24ab). In reslity,
this daughter alone would delude Lord Hera since this Maham3ys
which deludes the whole world has been born (20.34). LaksmT
deludes Visnu snd Bivd deludes Sive (20.35°"). And that
Mahakals who is a great YogI in His mystic trance observes
forever the goddess Mah2R&1Y residing in His own self CQO.SSCG—
7620y, |

Goddess Parvetl declored Her decision before HimBlsys
to appreach Lord Chondragekhara and to delude Him in order that

He might give up yoge and might qccept Her as His wife (21.49).
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While consoling Mend, Her mother, Pirvatl besought Men@ not
to worry sbout Her on Her going to 8 forest and added that
She was the Ffimmrdial neture and was Herself msde up of
eternszl bliss, s0d thus wss not fit to be grieved (21.55). The
goddess FErvatI told YMenS that She wes Mah5kd1Y residing in o
creasbory and having'a dead body for Her best snd hence She
had no misery either in s forest or in & house (21.56). She
had no fesr in en isolsted place and so Yend should teke to
courage. BShe sssured her that She would definitely come back
szain after deluding Lord Mshadevs (21.57). PsrvatI further
told Mend thap She would apyroach in the Proximity ol Loré'éivs
after having obtained Him a%ﬁer husband (21.58%0).

The Reasgson of P§rvat{'5'%etting the name Ung iw

On hesring the sbove statement of Yarveti giving rise

to fear, Mend said "Umd", hence Bhe wss nomed Umg (21.589d-598b).
2
On obser¥ing cu?id turn awsy from deluding Lord Sivs
goddess MehesverI (Psrvati) smiled asnd got up to delude Mahess
(22.91). At that time- the three eyed god gsve up meditation

snd observed Pdrvatl without winjing (22.93-94°9),
2
rarvati's Tessing Lord Sivs :-

The goddess Pirvat smiled and put & guestion to Lord
Mahsdeve in the wilderness (23.5). She ssked Lord Sivs that
He wss practising penence for long in order to obtain the
primordial neture in the form of Herself, s His wife. Hence

the assassination of cdpid was Purposeless (2%2.6). On the
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destruction of Cﬁpi& what PurPose would remsin with wife on
) "
Siva's Part ? The destruction of Gu?id is the characteristic

feature of the yoging (23.7).

’ )
P8rvati's Showing Her K811 form to Lord Siva to evince Her

Being Saty :-

2
. Lord Siva requested ParvetY to show Him Eer K511 form
which She had sssumed at the btime of the destruction of Daksa
yajls, in case She were Satl desrest to Him as Hig viﬁgiieirs

(2%.15-16)

On the request of Lordﬂéivs, the goddess Farvatl
sssumed the terrible form of K&lY blsck like a hesp of soft
collyribm, which She had formerly assumgd at the time of the
sacrifice of Dakse (23.17). The goddes%KéiE wes Without
garments, oozing blood, with terrific long eyes and with Her
chest decorsted with a Pair of Plump high breasts (23.18). She
was dreadful on account of Her haoir ke?t untied and reaching
the feet, with Her bongue lolling and dkcorated with shining
teeth and nails (23.19). 5She looked besutiful by long garlsnd
of skulls extending ur%o’the knees (23.20%3.212P),

After being eulogized by the 'Lalit@sahssrensmestotra’
2
by Lord Siva, goddess ParvatT slso conbinued to Fractise
2
penence there (24.20d) meditating upon Lord Sivs till three

thousend years passed (24.30dy,

Soon after the conpletion of the nuptial rites, Lords
Brohmd and Vi§gu B?Prosched Lord Mshesvars snd Pirveti and
reminded Him that His wife Parvatl wass goddess SatT who wss

sncient snd eternsl goddess (28.19-21%P).



Bhyness - @ charscteristic festure of goddess FPorveti :—

Lord Brshme snd other gods praised the goddess ParvsetT
that She wag the mother of the three worlds including the gods
and Lord Hara was their father snd requested Her to Protect the
esrth and be plessed with them ag She Herself was of the nature

of shyness (30.2).
The Attributcless and Immenent AsPects of the goddess :-

Ag stated by the gods Goddess ParvstT was the self,
the Brehﬁan deveid of three gunas and She Herself wss sporting
thus in the world sfter trasnsforming Her own sell as the women
and men on the esrth in keeping with their respective qualities

whom the peoples call the wife of the destroyer of cupid (30.3).
Prowess of the goddess - Her Omnipotence $—

Lord Visnu esked Brshme to do the needful to obtain
the fevour of the goddess in order to conquer the enemy (36.29).
He (Vispu) further sdded that He wes unsble to do snything as
long as K8tyaysni wss in R§vaga’s favour (56.3066 and Blcd;
42.7). This shows the émnipotence of the goddess. Even Lord

Vigau accepts his helplessness in the matter of vanquishing

Révans as long ss the goddess Katysyeni remained in Lanksd.

' According to Lord Brahma all the three greet gods were
only instrumental in the creation, maintensunce sund destruction
of the world as the goddess was the resl cause of the three

states (36. %6,35).

When that sinner REvapa forcibly abducted chaste Sita,

Lakgmf incornate, Who was another form of the goddess for the
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sake of enjoyment at bthat time itself She entered the city
of that wicked one in the form of calsmity for his destruetion

(42-50"‘51) .

The goddess emphatically t01d Brshma thot She wes the
controller of the opponent of righteousness ss well as
unrighteousness definitely in the three worlds (42.5%).According
to Her fire wes ordained as the fifth face of Brahums and when
oblations are offered .in it 8ll the gods get eternal

setisfaction (42.54).

The goddess's Providing Guidelines for the course of Action

to Engd Réﬁaqa e

The goddess gave Her consent to bring sbout the
"destruction of Rgvaga Provided She got & cause (3€.60). However
She Herself was reluctsnt to kill Ravena as She wanted that

8bCy  gne goddess

Brahma's boon should prove true (36,61
promised Vignu sbout Her support wheu He would be born as @
humen being and would try to kill Révaga (36.61d~628b)‘ She
foretold that Komala (Lak§m1) Who was born from a part of
Parvetl would be born as a womsn immedistely after Vispu's

taking birth s a humsn being (56;62Cd~658b)¢

The lascivious Ravsns would abduct Her Who wss emother
form of goddess Parvaeti desiring sexusl intercourse (56.6§d—648b).
On Her entering Lsfika, the goddess would guit it with the
approval of Iord é&va for REVaga’s destruction (36.6406—65).
Kovana would meet his destruction as s result of disregerding

Lakgml Who was snother form of goddess ParvatT (36.66).
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The goddess Predicted thet Vasigtha would teach
Vignu's incernastion in humen form a sacred formuls (Devi Mantrs)
(3811-2%P) which He should repeat in the battle for the sske
of His own protection and for the destruction of Ravsna
- (36.68°3-69) when He would be born ss s human being in the
soler rece (36.68°P),

The goddess further advised Visnu to remember Her ot
the time of dischsrging arrows towards Eavena and sssured Him
about His vietory (36.71; 42.9). .She further informed Vigsnu
that He would be able to cross the ocesn along with the
monkeys snd would spproach Lanka due to Her good grace (36.72).
The goddess revesled to Viggu the process of worshipping Her
earthen image on the ses cosst in subumn in keeping with the
12id down ceremony ss tsught by Brshms which would enable Vi§qu

to kill Révaga (36.73-74) .

Viggu roised a doubt as to why the goddess should
absnden Laks in spite of Révane's steady devotion for and
remembering Her (36.77). Vigpu wag also perplexed as to how
He would be able to glay Réﬁaps who was 8 devotee of the goddess
remembering Her in the battle as generally such persons sre

7. /7
protected by Lords Sambhu, Vispu snd Ssmena (36.80,79).

Parvetl removed Visnu's doubt by ssying thst he who
remembers Her with devotion in c¢slamity, even though troubling
the world, in his case the fruit which acerues pertaing to the
other world and not to this werld (36.83). On the other hand,

one who remembers the goddess devoutly without envying the
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whole world is protected by Her in both the worlds (36.84).
Thus according to the goddess Eavena's remembering Her would
be futile from the temporal point of view (36.85%%-86%). She
added that after enjoying his desired objects of enjoyment for
long Ravana would obtain salvation which is the highest fruit
in the case of an embodied self (36.86%°3-87). In this way the
goddess removed thé doubts of Vi§§u by stating that She would
not protect Rﬁvaga and ordered Him to be born as a humsn being

(36.89) «

Henuman's encounter with Lankini as described in the
ValmIki Réméyaga; Sundarak§§§a 3.20-51 is dropped in the
YMabhg.P, Adhyays 39 and instead another incident in which
Hanumen sees the temple of the goddess (39.17) and approaches
Her and requests Her to abandon Larnka, reminding Her sbout
this arrangement formerly decided by Herself is added (3%9.18-28).
This innovation is more in keeping with the spreading of the

Devl cult.
Devi's Quitlting Lanks :-

The goddess replied Henumen that she wss very much
angry by the insult of Site and had already decided to leave
Lenka (39.27). She further added thst She was in expectancy
of His words in keeping with which She would immediately leave
Lanka (39.28). After having said so the great goddess left
Lenks snd became invisible s1l of s sudden (%9.29).
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Actions Indicate .Muspicious as Well as Inauspicious Enjoyment -

On Brahmé's inigiry about His offence on account of
2
which Lord Siva had cut off His fifth hesd, the goddess informed
Him that the setions should be understood as indicsting

ausPicious 8s well ss inausyicious enjoyment (42.41-45).

The Goddess - The Dispenser of Fruits of Actions snd

Independent without a SBecond -

The goddess further told Brshmd that She wes the
bestower of the fruits of meritorious or otherwise scbtions and
that She wes quite independent snd without a second (42.46).
In this msuner the highest power and spiritual supremscy of

the goddess are menticned.
The Im?artiality'of the Goddess i~

The goddess further told Lord Brshma thst there did
not exist one who was loved or disliked by Her (42.488b). For

the sasme ides expressed formerly refer to 18.59°d.
Inmessurable Glory of the Particles of Dust of the Feet of Devii~

p

Sive eulogized the perticles of dust sttached to the
feet of the goddess congidering them ss the givers of the world
of the goddess snd desired to besr them on His head with

devotion (42.57%0),
Due to the Good Grace of Devi;'%iva became M?tyu%ﬁaya i

2., .
Lord Siva gave the credit of His bearing the deadly

peison in His throst, to His conguéring death 8s a result of

the goddess's placing Her foot on His chest (42.588b°).



426

In order to satisfy the curiosity of RBRSma a3s regards
the form of Mshegvarl Jaysdurgs snd Her sbode at thst time
(43.3), Lord Brshmd informed R3ma that the goddess is
omniPresent, residing in all the seats of delties and remaining
in the centre of Brahmﬁ%@s and 2lso remsining outside of it

(43.5).
Two Forms of the Goddess - Psur§gikf Mirti end TantrikI Morti :-

The form of the goddess which is in the heaven, on
the earth, on the Himalayas and on Kail@sa in the Proximity of

; 2 - - - .
Lord Sive that is the Psuraniki Morti (43.6).

The other form of the goddess which is outside the
Brahmﬁgéa is the form of Mah&durge which is the TantrikI Mirti

eternslly blissful and f£it to be gusrded (43.7).

Brghmanhood, Eternity Self-sufficiency snd Inner Controllership

of Devi :=~

Thet. which is decided to be self sstisfied onme in the

Vedas, the Kgamss’ana in the Smrties snd which is decided to be
Brahman in different philosophies like Vedsnta etec. by manyfold
mesns of proof is thst great goddess Hergelf Who is eternsl
(4%.27). In this stanzs the Brahmenhood, the eternity snd
self~-sufficiency of the goddess as described in the Vedas,
ngmas snd Smrties and in different Philoso?hical sects etc.
are referred to. ©She is eternsl, possessing all the bodies,
devoid of excessive heppiness eternally, the resort of everyone

and the highest (43.28%P).
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Just as the gonges merged into the ocesn does not getb
seyarsted from the ses, similerly those created from a Psrt of
Brahmsn do not get segregated from it (43,31). The goddess
Herself is born ss the universe, She Herself sustsins it @nd
she Herself destroys st the end. There is no other reason
(4%.32) ., Thus the sctivities of crestion, sustensnce and
destruction sre really the sctivities of the goddess as

mentioned in 43.,3%2.

Power of M5ys Mekes Consider the Trinity 2s the cause of

Cresation etc. i~

Just ass setting aside the Potter who is the real cause
of a Pitcher, 8 ?erson with deluded intellect imsgines in the
Pitcheﬁ etc. the casusality becsuse of Promiaence on gccount of

imporfection (43,3558 2¢2b)

s in the same way there is the
imagining of the csusality of creation ete. elsewhere becsuse of
MB3y& in the csse of the deluded ?ersons on account of ?rominence

(43.36°%-37°0)
RZms Awzkened DevY at an Im?roPer Tiwe i.e. in Deksin&ysna

K§§93?3k§a .
Then Lord R&ms desirous to wsge a war thought of
worshiFPing the great goddess for the saske of sttaining victory
over Lenkd (40.13?d~158b). R&ma thought that it wes DaKsindyana
st that time, so the goddegs of the three worlds must be asleeP
and hence He wss ready to worshi? Her st an imyroPer time
(40.1BCd~14ab). So thicking Lord Rams, the immuteble Nirayens

determined to offer Her obletions Who was of the form of the

manes (40.1406-158b).
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Mah@md8ya in the Form of Memes in Pit?Paksa -

Rama thought that the very gsame goddess MshBwnEys wss

of the form of menes in that fortnight (40.15ca). He determined

further that He would worship the great goddess Who wass of the

form of Manes and the giver of victory in keering with the

ceremony called P§rvaga and then would fight with enemies for

their death (40.16°d~17). Then st the proper time, Rama of

o >
true Prowess ?erformed the Parvaga Sréddha,6 remembering the

goddess (40.21).

6

3
While explaining the classifécation of Sraddhes MM. Dr,P.V.
Kene has noted as follows. "Sr2ddhss have been variously
classified. One clasgsificsation viz. into nitya, neimittiks
and Ksmys hss alreasdy been described above (P.569)85%nother
clagssificstion is that into Ekoddigta snd Parvspa.

The first is offered to one deceaged person alone, while
the latbter is performed on the amavasyd of a2 month or in
the derk hslf|BhSdrspads or on saldkrdnti snd in it the
three paternel encestors are principally invoked." History
of Phsrmesastra, Vol.IV,P.380.

In the footnote No.855 op.cit,, it is stated as follows.

Vide History of Dharmaééstra, Vol.I1I, P,7%7 footnote 1425
for explenation of these two, As stated in Paradsramddhas-
viys 1.2 P.199, "Purugatrasysmuddidya ystkriyste tat
parvegem| ekapurugoddesena yatkriyste tadekoddiggemu "

Parvana means performed on 3 Parvan day. Accordibg t0 the
VP. I1I,11.118 the Parvan days are Amsvisyd, Paurping,
Caturdadi, Agtami and Ravisamkrdnti. Bhavisyapuraga 9 in
Sraddhatatiia P, 192 defines the Psrvensdraddha as
Amgvisysm yat kriyate tet parvansmudahrtem| kriyete vd
Pgrveni yat tat parvepsmiti smpfih|| HDS Vol.III, P.736
foot note 1425,

For more details on PirvensdrBddha see History of
Dharmadgsbra, Vol.IV, PP, h31-451,
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Devipujé’by the Lord, the Immutable Purusa Shows Her

Limitless Glory :=

In this mesnner the lord, the immutsble Purusa Hinmself
worshiPPed the gbddess in keePing with the rites in the
autum (48.11).

DevT - Most Fit To Be Worshipped te

There is no one most fit to be worshipred as the
goddess in the world. He who does not wors&iP Her due to
infatustion he is @ sinner without doubt (48.13). There is
no Place for him anywhere. He who discontinues Her worshi?
is o sinner (48.14). Thus thé'greatness‘of the warshiP of

the goddess is stressed.
The Grestness of the Goddess :-

That Who is of the nature of su?yort of the world,
the Protector of all, thg highest, and the %iver of salvation,
She Herself is the Promulgator of infatustion snd bondege
(43.37°%38°"),

The goddess is of the form of consciousness and the
vhole world devoid of Her eppears like a corpse and accomPenied
by Her the world 5ains consciousness just as one's own machine
gets o?erated by its owner (43.39%9.40) . The goddess Herselfl
on sccount of Her swéet will, s?orts sPortingly in Berself
forever in the form of Parsmasivs Who haPPens to be another
form of Her own (43.41). That same goddess Who is the highest

lore of the Feople is sroken of by the tholders of Vedas 8s @
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saviou® from misfortunes (43.44), Brahmd described Her as
the giver of the four humsn goals and the destroyer of 2ll
antagonists and ssked Rama to cerefully listen té the condition

of the place of Her residence as described by Him (43.45),
Significance of the Name Durgsd :=

That Devi rescues the doomed persons who sre
surrounded by misfortunes and hence She is spoken of in the
world a@s Durgs, the destroyer of misfortunes (43.42). In this

stenza the significance of the nsme Durg3d is nicely explained.
TentrikI Morti of Devi :-

In order to satigfy the curiosity of RZms s regards
the form of Maﬁeévari'JayadurgE} Lord Brahmd informs Him thet
in Megidvi?e in 8 Pavilion made uF of various Jjewels suPPorted
by ?illars of shinigg Jjewels and‘with Fortsls decorsted with
Pearls, the directions in which aPpeared gay by rows of lam?s
ofljewels in 8 Plessant inner apartment on 8 beautiful throne
of jewels MghB8durgd, the mother of the three worlds Whose face

is ausPicious stays (4%.64%%.67) .

The goddess is decorated with thousands of shining
Syamentsks jewels to which shiping gold was attached and slso
decorated with mény Ksustubhes and with a crown on Her head

(43.68),
The Besutiful APPeersnce of the Goddesgs i~

Devi's chest is decorsted by the lustre of s series

of necklaces msde of ?recious rubbies. Her face looks besutiful
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on account of Her smile revesling besutiful teeth sud also

on sccount of dasrk coloured éyes (43,69). ©She looks besutiful
on sccount of Her esar ornaments‘and the ornaments for the nose
and Her face looks all the more besutiful on account of the
crescent moon on Her heed (43%.70). She is decorsted with
ornsmentg made uP of Pure jewels. She has four srms and She
is riding a great lion (43.,71). DevI heas ?ut on 2 red garment
snd Her waigt looks besutiful on sccount of the jingling of

a girdle and Her lotus like foet possess auspicious marks

2
connected with Brshmd, Sivs and Visnu (43.72).
The Splendour of the Goddess =

The grest gods Breghma, Mshesvers and ﬁahﬁviggu
eulogize Her with folded hsnds by eulogies in front of Her

(43.73) .

On both the sides of Devi Jeyd and Vijaya are fanning
with the white chowries (45.74).' Lak§mi stands by Her right
hand side wlth a veriegéted‘fan in Her hend spreading the
fragrance of seffron and gsndal peste (43.75). The goddess
of sPeech Herself is situsted on Her left hend side 2nd sings
the virtues of the goddess‘in accordance with the Vedas snd
Kgamas in accom?animent of the lute (43.76). In s vessel made
up of pure Jjewelg the goddess of-speech etc. pour nectar and

give it to the goddess to plesse Her (43.77).

"The seges like Nareda etc. sing songs in a flattering
tone devoutly in Her front (43.78). The YoginTe etc. bring a

box of rubbies contsining bebel leaves and give it to the
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goddess (43.79). The gods smongst whom Bhairvavas are the
foremost stand as door—keepers with sticks of jewels and

3
swords in their hends in crores (43.80).
Limitless Sovereignty of Devl :-

Thus Brshms describes the limitless sovereignty of
the goddess to R8ma and sdds thaﬁ it cannot be com?letely
deseribed by His four mouths (43.81). Brshmd emphatically
stetes thet Lord Trysmbaka is Ferhays sble to deseribe the
virtues of the goddess or the"érut{§§ nay describe within

thousands of crowes of years (4%.82),

The goddesses S3vitrT and GEystri have been born

directly from Her Part (45a838b).

The vision of the goddess obstructed by one another
is the giver of merit. There is no considerztion of superiority

nor the discrimination of cosgtes (4%.85),.

In this manner Lord Brashm& says that He has described
Devi's TantrikT MOrti to Rams (45,86°d) and also the besutiful
city 3s ssked by Him (43;87ab)g
The Efficacy of Adoring @ Paurspiki Murti of Devy :-

Brahm& sssured RB3ma thst He would adore z murti of the
goddess mede up of clay riding 2 lion with ter arms as

described in Furspas for the sake of His victory in the battle

(43.87%%_s8),



Brahms Undertook to Awsken Mahzdevi on YUsvami =

Lord Brahms undertook to awsken the !Mah8devi, the
remover of grest danger on the coming Navaml after adoring

Her under Bilve Vrksa (43.89).

levi's SFecial Chsracteristics in Accordsnce with VimsmsrgIys
Uyﬁsenﬁ i~

Rame addressed Devi as the lover of battle, ss blood
thirsty, 8s devourer of flesh, as remover of calamity of the
seeker of protection in the battle and Prayed to Her to give
Hinm victory (44.4). The adjectives "raktabhekse" and
"mEfdsabhaksanaksrin " indicate the traits of VEmsmargliys

Ufﬁsanﬁ of the goddess.

H

Rama addressed Devi as the wielder of Kha@vﬁﬁga and
a sword, as one whose figure wes shining with & gsrisnd of
skulls end requested Her to be the remover of miseries of
those who remember Her in calsmity (44.5). Here the epithet
"Mundamdladyotitevigrahe" signifies the tract of Vamemdrgiya

Up§san§ of the goddess.

Réma ?raised Devl as the lover of the blood of Mahi§a
in the bottle, as ‘the killer of Mehisdsura, ss the dsughter of
the mountain end as the gilver ofiprotection (44.9), Bere @ clesr
trait of VamenZrgliys Upﬁsan§ of Devi is indicsted by the
eFithet "Mahigésguk?riye".

REma addressed Devi as one Foséessimg red eyes snd red
teeth snd as one whose limbs are smeared with blood, as the
killer of RsktabTjs aznd prayed Her to give Him victory (24,11).

Here 8 clear treit of Vimsmargiye Up§sad§ of Devi is indicated
by the epithet "Raktacsrcitagdtrake™.
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On Being Awaskened by Brshmd, Devi Foretold the Fall of the

Demons t-

After Devl was awakened and eulogized by Lord Brahma,
Sheiforetold the gods thet Kumbhakar?a with great prowess
would fsll in the battle along with hig dresadful soldiers
(45.18). She further informed them that from thet NevsmT of
the dsrk fortnight till the nsvamT of the bright fortnight
dsily the demons would fzll in the bettle (45.19-20°°). She
also foretold that on the night without moon when Meghanads
would be killed’REVBgs with his afflicted hesrt would aFProach
Rama (45.20%9),

) -om ——_—
Bevi Ordained Annual Séiadi?a-Pujs  J

Devi ordsined that the grest festival of the goddess
should be celebrated in the menner shown by Her by the residents
of the three worlds for the sake of gratificstion of the goddess
every year on the advent of this inopportune time (46,14
27°9-28%%).  on the ninth of BnBdrspsds comnected with the
constellation Ardrd the goddess should be adored in & bilva
tree and should be addressed with devotion t111l the ninth of

the bright fortnight (of Advin) (46.2).

Thus the practice of ennual éErad?ﬁ%ﬁﬁjE'came into
vogue in accordsnce with the ordaining of Devi. Actually the
égiadi&a-Pﬁj§'thus introduced, originally laested for fifteen
days from Navsml of Bhéﬁrapada dark fortnight to Navami of
Advin bright fortnight. A% present however this BaraaTyspiss

of Devi lests for nine days from first to niunth of Advin
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2 - -

Suklspeksa called Navaratrl or Navarstra in Indis especially
)"- -y P w— » 1, -

in Gujarst., This Saradiyapujsvidhsna was first told by Devi

to Lord Brohmé& and other gods.
’ )b [
Hesring of the Fruit of Daily Saredi§a~Puja of DevT :-

Those who daily worshiP the gpddess during the
fifteen days as mentioned above would get Devi's favour always
snd would obtain their desired objects (46.%). As a resulb
of the favour of Devli one's enemy would not be able and one
would not be separated from one's relatives and would be
without nmisery and ?overty (46.4). Moreover one obtains one's
desired prosperity in both the worlds (46.5). Peily incresse
in temporal wealth e.g. longivify, riches, corn, sons etec. is
essufed to thogse who devoutly sscerifice to the goddess. Moreover
their wealth would be stesdy (46.6). They would be free from
dicease and oppression caused by plenets and from miserable
desth (46,7). They would be free from the feer srising from
the rulers, the decoits, and from the wild crestures like lion,
tiger etc. (46.8). One's enemies would come under one's
control andéd one would be viecbtorious in the battle doubtlessly
(46.9). Their sins would not last and no calsmity would over-

power them st any time (46.10).

A man who 1s the worshipper of Devi attains happiness
and at the end attsins Her world without doubt (46.11).

The fruit of the WOrship of Devi during subumn equals
the performance of crores of sacrifices like Advamedhs etc.

(48.12).
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?
Non-adorstion of Devi during Saradiya-puja Leasds One %o

» 2
Become Yoginipasu i-

)-b- W
Non~adoration of DevI during this Seradiya~pujs
festival on sccount of infstustion or jeaslousy would lesd to

the condition of becoming 2 besst of YoginI (46.13).

Daksinsmargiya (Satvika) Devi Gpiéaﬁﬁ Frohibits Offering

A Vietim 1~

Thoge persons who adore the goddess resorting to the
virtuous Path; they should not offer 2 victim to Devi nor

should offer food with mest (46.15%%-1622).

The followers of the path of virtue who desire %o
attsin the favour of the goddess should perform Her Hahé;Pﬁj§'
by offering estebleg without mest and by eulogies originated
from the Vedanges and by esrrying on extensive JaPa yajﬁ%s
and by f%%eding the brshmins keeping their minds under control

snd devoid of violence ete. (46.16%%-18%9),
Rgjese Devi Upsssne Allows Offering Vietims And Hest :-

The followers of the Psth of Passion’should perform
the Msha-pujs of Devi by offering of verious vietims ss food
i.e. 2 goat, 2 ram, otc. and by a he-buffalo and by food with
meat (46.19) end by eulogies mesnt for Japa~yajﬁé snd by

feeding brahmins (46.20%%),
The Temporsl Eewsrd of This Mehdpijs :-

The temporal reward of this Mah%pﬁjé is the destruction
of the visible enemy the incresse of riches snd corn, victory

in the battle and heving sons snd wife ete. (46.20°d—218b).
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The Other-worldly Rewsrd of This Mehapujs :-

The. other worldly reward of this Mah3pGjs is the
attsinment of the highest happiness on the sttainment of the

highest place (46.21°%),
Temase-puja-Prohibited for Those Possessing Knowledge -

The possessors of knowledge should not perform the
worship of the goddess following the path of darkness ag it
cannot egual the worship of the other two types (46.22) . Thusg

Témasi-pujs is cleerly prohibited.

Devli Advised Gods to Sscrifice With & He buffalo, s Goat

or g Rsm ete :-

The goddess ssked the gods desiring Révena's desth
to sscrifice with a he buffalo, s goet, 8 ram etec. and to
adore Her dsily +t111 the ninth of the bright half for the sake
of B¥ma's victory (46.23-242P) ang (46.28°%) especially %o
worship Her with the ball of & gost ete. on HMahdnavenl
(46.24~25). A& bsli should be given even by dissbled persons
on the ninth slways (46.29%°), DevT sssured the gods that
She thus satisfied would definitely bring sbout the fszll of
Rgvane (46.25°0-26°%),

According to Devi a bsli offered to Her on the eighth
ig the giver of the fruit of s great sacrifice (46,29°%),

A Fast on MeﬁégfaMt To Be Obgerved By Those Desiring a Son :-

By those éesiring to have a son in the three worlds,

a fast should be observed on Mshég?amf for the sske of the
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plessure of the goddess (46.30)., In the casse of those who
observe a fast on Meh8stewi a son with 21l good qualities
would definitely be born (46.318b). But persons hsving 8 son

are forbidden to observe a fsst on ﬁsh§§?ami'(46.alcd).

The fruit thet acerues by observing a fast on the
eighth znd by offering s wictim to the goddess on the ninth
is even grester than that which sccrues by the performance

of sserifice like Advamedhs ete. (46.%2),

Devi Herself of the»Form‘of Vidya Bestowine Release, Assumed

the Form of Avidys (Fescience) and Approsched Revaspa :-

Devi Who Herself is the lore bestowing releazse, She
Herself spprosched Rdvena in the form of nescience. Conse-
?uently he did not remember Devi nor entertsined devotion for

Her as he was deluded by Her Miya (&7.59°d~613b).

DevI Gave &n Infallibleﬂﬁeapon (Arrow) to.Brshmé for

REVaqa's Degtruction :-

As & .result of the meditation prayer and prostration
of Rams as well as of Brahﬁg on Mshensvsm in the afternoon,
the soddess Herself gsve en infsllible wespon (arrow) shining
brightly like the fire at the time of universal destruction
to Brahmd for the destruction of the king of demons (47.
64ca~678b). Lord Brehma with delightful mind immedistely
passed it on to Roma (47.6?Cd~688b).

After Rovena's Fell Rsme slong with His Followers Saw
Brehms at His Place of Devipujs :-
After the fall of REvens, Rams accompznied by Sit3,

Laksmanas snd Vanaras went to the place where the grand sire
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Brahwma had worshi?ped the goddess of the world (ﬂ7.77ca~78).
Rsma permested by the highest devotion of Devi prostrated
before Her on the ground and eulogized Her with jovous wind
(48.1). The other best of gods came over there and eulogized
the grest goddess, the creator, sustainer snd desbroyer of

the world (48.2),

The grest goddess adored with devobion and eulogized

by them bsceme pleessed by extensive balis (48.3).

In the festivsl of the goddess the residents of the
three worlds were overjoyed in heaven, on the earth and in
Rasatsla (48.4). Thus the ninth day psssed in celebrasting the

great festival on the pert of Rama and other gods slso (48.6).

—— P
Devi Pervetl Agreed With The Desire of Lord Sive o Incarnate

as A Man (i.e.Kygga) t-

In complisuce with the request of Lord Savs Who
zonsidered %women's birth ss very fine on observing Psrvati's
besuty while sporting with Her Devi Parveti sgreed to
incernate on the esrth in the form of @ man in the house of
Vasudevs as Kresne snd esked Lord Trilocsnms to become s women
for Her pleasure (49.180d~19)= Tbereu?on Lord Sﬁva agreed to
incarngte 2s a daughter of Vggebﬁénu assuming the form of
Radha (&9.20°d). Lord ééva also foretold thst His eight forms
would incsrnate as women with besutiful eyes viz. the queens
Rukmi?f} Sztysbhams ete. (49.21°d-228b). Devi assured Lord ékva
that She would sport with Hig eight forms befittingly
(49.22%%),
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Devi's Two Priends Jaya and Vijsys To Be Born As Two Hen :-

It was slso decided thset the two beloved friends of
DevI ParvstT viz. Vijays and Jays would be born as bwo men

—

viz. Sridsme snd Vasudanma (&9.24°d~25ab).

Lord Visnu Yormerly Agreed with Devi To Be Born as The

’Elder Brother -

In keeping with the Tormer agreement bebtween Jevl
and Lord Viggu, it was decided that Visnu would be the elder
brother of Kg@g& celled Rama, the ¢gwielder of a plough
(49.2506-26). Thus as & result of loving promise of Devi to
Lord éambhu, She became Krsns, bleck like the lustre of fresh

L

clouds (49.28).

Devi Refused To Fight With Yicked Kings As They Were Devoted

to Her Femsle Yorm :-

On PBrahma's requesting Devi to kill the wicked kings
who were those Daiéyas, Danaves and R§k§asas that were formerly
killed by Her sg well ss by Vigqu snd were rTeborn ss kings
then (49.%8-40) Bhe refused to fight with them in Her Womsn
form as they were devoted to Her female form (49.41). Devi
ordsined thet Her Bhodrekzll form would be borm 8s & msn in
the house of Vasudeve from DevakI (49.42). According to the
zoddess His appeersnce would be handsome with two arms,

Iimself adorned by Vsnsmsdlz, bearing the mark of é%f%atsa

with 2 besutiful lotus like face (49.43).



451

DevT Incarnated As Lord Krsna Possessed the Cherscteristic

B

Marks of Vi§nu P

As steted in the MehsbhBgaveta Pursne, rsns would
be characterized by the marks charascteristic of Viggu in order
t0 coucesl Herself. He would be dark colcured with handsowme
limhs, looking hesubiful on account of s c¢onch and a discus

and would bhe yossessing a supernatural powers and would be the

killer of wicked Ksatriyas like Kemsa ebc. (49.44-45),

Kr§na's possessing the cherascteristic merke of Visnu
» o k-
ig reminiscent of His being an incarunstion of Vienv ae
* >
»
interpreted by Veisnsva Puramnes like Srimed-bhégevets ete.

Thus this point is Jeboteble.
DevY Ordained the Birth of Pg@gavas from Variong Gods :~

Ag stated in the Fahsbhigsvate F,, Devl ordained that
Viggu zlse by His part would become @ P§QQava called Apjune
with terrible prowess (19,46) whose elder brother would be
Duarma Himself cslled Yudhigthira (49.478b) ané wheose another
elder brother would be BhImsgens born fron s part of the wind
zod (89.47°9.48%P) | Dovf further ordsined that the Advins
would incarnste es the two sons of Madri possessing great

strength end unasseileble (&9.&866~498b).

Devi Foretold Duryodisna's Disrespecting Krsnd Born From

tler Part i~

As foretold by DevT, the cruel one with bad intellect

called Duryodhana would disrespect Krsn2 born frowm a pert of

- o3

DevY Herself (49.50).
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Devl Also Foretold the Destruction of £11 Best Kings

Except landsvas :-~

On the bresking out of terrible war in the Kurukgetra
the whole earth would be deveid of best kings in which only
children sud old people would be left (49.57°3.58%P), The
five fortunste, meritoriovs P%q%ava brothers practising
righteousness and solely devoted to the goddess would remain

slive (49.58%4.50920y,

DevY Fromised Brehma To Bring About An End of Prominent

Egatriyas :-

Dovi promised Brshma thst She would briag about on
end of other prouwinent K@&tfiyes in the bettle by trickery
(49.60°%61%°), DevT summed up the deeds to be performed by
Her in ler incsrnation as Kgqqa smongst which the mein mission

was to remove the burden of the earth (49.61°d*62).

Devi Sent YWord Through Brshu3 to Visnu To Incsrnate as a
3 @

Man in Kunti -

At the behest of Devl, Lord Brahma saw Visnu in
Vaikugﬁha and inforued HBim thet He should incarnate as a men

on the earth in the wife of ng%u (49.65-67).
Devi's Strategen t-

Az per the instructions of Devi a strotesem was
adoPteé in keeping with which Lord Brzhmd would approach Lord
Visnu and would remind Him to be born oun the esrth in keeping

with the agreement made formerly (50.43%; 45). Ag desirved long
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before Lord Viggn would be born by part from Vassudeva through
DevakY and Devi Herself would bifurcate Herself sud would enter
the wombs of RobinI as well as Yssodz by Her perts (50.46~478b).
In the fifth month after conception, Devi end Visru would
exchange their positions\from the womb of Rohi?{'to thet of
DevakT and vice verss (50.47°0-48) which would make possible
the birth of Devi ss the eighth child of DevakT sbout which

the wicked Kamsa would remain jignorant (50.49-50).

This shows thet some technique must be prevelent
which would make tThe exchange of the embryo bebtween two
pregnant womsn possible. We do not have sny clear ides about
this wonder elther of the séleunce of medicine or of that of
yoglic powers. Probsbly it must bé the latter. It cannot be

gsinsaid that it wss a great acccmplishment.

Devi further informed Brehms thet She would be born
at the ssme time ip DevskT in the form of & men and in Yaéodg
in the form of a woman by Her own sport (50.53), Wnow Vasudeva
should exchonge placing DevekT's child by the side of ¥Ysfods
in Gokuie, and by bringing Yadodd's girl bsek with him (50.
54-55) and should inform the wieked Komsa thet s eirl ig born

to him (50.562°),

Devi Algso Bifvrceted Fergelf Had Went Lo The Wonmbs of

. —_
Rohini and Ysdodz :-
t

Ag decided by Levi Ferself st the meeting with 3rohma

She slso bifurcated Herself ond went o the wombs of RohinT
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and Yeédﬁ% for the sezke of the removel of the burden of the

earth (50.61).

In the fifth wmouth alter conception, DevT end Vignu
exchanged thelr positions from the womb of Robigf’to that of

DevakT snd vice versa (50.62) as decided esrlier.
Devi - Born From DevakI is The Highest Man :~

Devy was boran from DevekT as the bhighest man on the
eighth of the dark helf of grgvaga in the mid-right when the
moonn was in the comstellation Rohigi and when the sign Taurus
of the %odizc was in the sscendent (50.65), when the host of
clouds were roaring snd when darkress pervaded everything and
when 211 including the guerds were fast asleep (50.66). The
child boy thet wass born from DevskI was azs dsrk gs fresh
clouds, decorated with & venar®ld, bearing the werk of
érivatse with 8 pair of eyes and arms snd with divine limbs
shining by Eis own lustre. On seeing Him DevakI wept much
and expressed her fear that her wicked brother Ksmsa would

kill him @s he had killed her other sons (50.67-69°°,70-71).

7 * B ~
Srikrsna's Advice To Vsdudeva To Exchange Yadods's Girl
L}

¥ith Him s~

On Vesudevs's seeking the sdvice of ér{kyﬁge, He
adviged Vssudevs to Put Him near Yadod2 in Gokuls 2nd to bring
the girl quickly and to declare that & girl was born to his
wife (50.100) and foretold the events steting that the girl

would escape from the hands of Kesmsa, would declare that Kemsa's
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killer is slready born and would go to hesven (50.101-102).
He further added that He would stay for sometime in Gokula

and then would reburn to kill the wicked uncle (50.103).

DevI thrown UP By Kamsa Went To The Sky, Appéared In Her

Real Form And Foretold About Ksmsa's Filler :-

When Keamsa threw up the girl in order to strike Her
againgt 2 stone sglab (50.1208b}, the goddess shining brightly
in the sky and riding 2 lion told Ksmss thet She had been
born by ler supeﬁnabural pover in the form of & men in Devak®
from Vasudeva for the sake of his destruction snd wag staying

in the house of Nandagopa in Gokulas (50.121°d~122).

In S%Ehadbhﬁgavata, the girl is not teken by the
guards to Kadisa bubt Ksmsa himself comes to the prison and
foreibly snatches away the girl from DevekT disregsrding her
suppliéations and strikes Her sgainst the stone slsb in order
to kill Her whep She freed from his hends escopes to the sky
and assumes s divine form snd tells Ksemess that bhis killer is

elready born in Gokuls snd then disappesrs X. 4,7-12.
Lord Kggga - His Exploits, Sports Ete.i-
Putenavadha -

Krgne after heving known Putsng as s demoness assuming
forms st will after cleosing His eyes and vremsining in bthe cot
s her (51.7). When Potens suckled Kyrens her breost smearcd

with poison, Krsns who knew her te be 8 cruel demoness sucked
‘« 2P

her vital sirs along with milk (51.13).
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Kygga all of » cudden trsnsformed Himsell into
another K511k5‘possessing dreadful mouth snd weering a3 garlsnd

of skulls on Her chest (51.16).
nggvartavadha -

¥nen Traaverta took awsy Ergns, He smiled end
transformed Himself into K&1I putting on 2 tiger's hide and
rosred like the thunder of dense clouds (51.,25). The demon
infstuated by Her grest roar fell down on the ground shaking
the esrth with Torests apd mounteins (51.26). Then the
goddess Kall severed his head with & sword ard sgsin hecame
a small boy om his chest (51.27). This trensforsing of K511

into I'rsna is peculiar to the lsbhg.P.

- 0

Lord ¥rsna i1~

—_— 2 —
Yrgns was plessed by the affection of Rame, Sridoms
and Vagsudsmwd and hence stayed ir Gokuls desirous to sport wish

R3aéne (51.40).

Krena in His c¢hildhood killed the demons Dhenuka
etc. ond subdued the serpent 'Kaliya' snd thus showing His
prowess sported along with Redha end slso with the throngs

of cowherdesses born from the part of Bhairsvas (55‘4Cd~6).
Anmorous Spart of Rsdha And K;gqa tee

After resching the auspicious Vrndavans by day ¥rsna
used to bring 211 the cowherdesses by the sttraction of the
sound of the flute snd =zfter having made Radha Hig principsl

queen consort used to sport with them as He pleased (5%.7-8),
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At times the Gopls strung the garlands of Flowers of
wild plants and offered them to Krspe with plessure (53.9).
K?§§a glso occasionslly offered them gerlands snd stared a2t
their choerful lotus like faces (53.10). Sometimes éyéma
seated on a divine throne placed besutiful Radhsd on His left
side snd kissed Her face out of love with His mind a%ﬁicted
by lust (53.11-12). TYsadunsndsnsz sported aloqg with the throng
of Gopid sometimes on the bank of Ysmuna snd sometimes in the
middle of the current (53.13). Krsna sttracted the minds of
the Gopis by the sound of His flute in the night and after
having brought them in the forest sported with them there bo

His heart's convent (53.14).

&% Times Radhikd And Krsna Trsusformed Themselves As

) > @0
Sambhuy And Gaurt :-
At times R3dhikd transformed Rerself snd assumed
J
the form of Sambhu possessing five beautiful lotus like faces
along with Ersme transforming Eimself as Gauri and both took

LI

s walk (53.15).
R¥sakrids :-

Under the inbtoxlicating ialluence of the sutumnsl
night with full moon Lord Krgns overjoyed bv blooming flowers
like Mallik®d, Kunda, Jati, Campeks etc. 2nd sentle winds
s?resding the fresgrance of flowers ss well ss by buzzing of
the bees, cooing of the cuckoos etc. csme to V?nigvans with the
intention of vosming for pleazure (53.17-21). Oun sceing the
beeuty of kis fevourite forest and the rise of the blemighless

moocn K??Pa overjoyed in His own self pleyed upon the flute
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(53%.22). On hearing the sound of the flute s11 the best
cowherdesses gave up thelir household works snd gathered
together under the lesdership of Radhe with besutiful limbs
attracted bowsrds K?§§a (53.2%3-24). On observing that g1l

of them have come Kggga endesvoured to rosm for pleasure
(53.25), Then smiling Ky§pa, afflicted by lust subdivided
Himse1fT into eight forms (53.27), after having seen that

REdhE also assumed eight forms In & moment 811 of & sudden
blooming like the light of the moon and slso affliected by lust
(53.28)., Thus sssvwing elght forms by ¥Krgne end Redhe

Gouri and Hare.

[

indirectly suggests their original nsture o

It is well known that Lord éiva is called Astomurst.

K?§pa and Rzdha diseppesred in a mwoment for the sake
of roaming for pleasure with the eilght forms sssumed by both
of them (53.29). Leaving all other GOPié to suffer acube
pein of separstion He went %o the aﬁmospheric reslon znd bagsn
a sportive circular dsnce (Risskridz) (53.30). While sporting
with Raaha, K§§§e droagged Her arns with those of Eis owm ond
rubbed His face with Her face and knesded Her breast by Iis
hands (53.%1). At times K?§§a enterteining desive lsughingly
renoved the germent of Radhd and sported for lonz in keeping
with #is sport (53.72). There s grest shower of floé%s Toined
forth acccmpanied by the sounds of s kettle drum (Bher ),

M?daﬁga, orys etc. (53.33).

Cther Goyis unsble to see RBdha snd Yrena rosming

2

for plessuwe in the atmospheric reglion crisd mlouﬂly in the

beautiful forest (53.34). This shows their deep rTooted
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affection for both of them. After having hesrd btheir

lamentations Krsna slong with Radhd sgain appeared befors

AT

them in the forest (53%.35). ©his shows reciprocel affection

and love of Yrgna and Radhz for the Gopib. Thigs alsc shovws

o ¥

that Lord Krsne sund Radhd took pity on the GOPTB after

6 2D
ascertaining that thay loved them intensely. In order %o
fulfill the desire of all the Gopiﬁ, Xrens assumed many
forms in keeping with Hig prowess and sported with them in
3 fut,

the forest (53.36¢). The gods and the Gsndharvss sfter having

seen Frpnakridas showered ghovers of flovers (5%.37).
& vy
)

Thus ¥repe elong with Gopfs performed Rogakrida for
many & night in whe forsst beglinning with the full woon day
of Korttika (53.%8). 1nis veference to ths frll moon day of
Karttika should be understood as 8 reference to the full moon
day of K%Vina according to the calculations preveiling in
Gujisrst.

—— -

Vastr&hosvenalils i1~
*

o~

The prest godcess also performed obtner greet expleits
like snatching away of the garments ebte. aloaz with Lord

)
Ssmbhu in the form of s women (53.39).

.

Vrgabhavedpse i~

Once upon o time a strong demon called V§§abba
impelled by Komgs went to Gokula in order to kiil Rome and
K;fga (53.42}. Kesne on seeing the residents of Geluls
running sawey from the demon, came forward and apprcachcd him
(53.45), On seeing Krsns before him that Vrsabha rosred

shaking the earth by his hoofs (53.46). Then Krene dregped
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him bolding him by his horns snd threw him up and msde him
fall on the ground 1ifecless (53%.47). Then the cowherds who
were very much astonighed and pleasaﬁ in thelr minds evlomized

Krsna by many eulogies (53.48),

Kuvalsyavadha :-

Cn hesring thet Xoms and 41818 nad come Kemsa with
stupified intellect placed the wicked Kuvqlaya elephanﬁ at
the city gate For sleying them (54.300d-31). Krsna caught bim
by the Strunk and made him £31l1 on the grovnd by striking
with Hig hond sportingly, He subdivided his hard irTo twe
parts (54.%2). 1In éfimadbhﬁgavata X 4%, 15—158b, it is
stated thet Lord Frsns caught the elephant Fuveleyepide by
the trunk end forcibly wede bim Ta21l down on the earth. Then
He Put His foot on the fellen elephent sund snstehed sway his
tusk and killed with 1t the elephant and higs protectcrs. Thus

]
there ig & 1little difference betwesn the two accounts as

regards the way in which the elephant wass killed by Kr§na.
Canuravedha -

Krgna slso killed c¢aoura, after havigg thrown him up

in the sky and sfber making him Toll down sgain (54.38).
-
¥amgsvadhs -

Ersna after haviog seen Yamss spesk thus assuned ilig

LI

own form causin% sgitation in the universe in half s woment.

Then that goddess Kzlika csught hold of him hy his hair by
Her left hend snd after having dragged bim segrazsted his head
with 8 sword (54.43-44), As stated before in lshhg.P.{51.16;25)

Krgna here slso changes His form and sssumes His originsl
form of Ksii.
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Freeing Vasudeva And Devakl From Fetters :-

Thaet Krsna after heving spproached Devaki and
Vasvudeva tied with fetters prostrated before them snd freed

them from the fetbters (54.48).
Crowning Ugrassena As The King :-

Krsns consoled the lswenting queens of vhe departed
king snd thereafter crowned Ugrasens as the king in that

kingdom (54.50-51).

- -
Kr§na's Sending Uddhsve Lo Console Gopigs :-
L] L (W
In order to remove the grief of the Gopié caused by
thelir sepsration from Kgggs, Ersna sent Uddhava, the solely

& o0

devoted devotee to Gokulas (5&.620d—653b).

Investiture Of The Sacred Threzd Ceremony Of Rama And Krsnaz :-

v oo

Then Vesudeva invited the great sage Gargacarys and
got Performed the investiture of the sscered thread ceremony
of Rsma and K?§pa according to the laid down rites (54.64°a~
65ab). Gargacerya taught them all the scriptures and the

science of archery (54.6506),

Krsnas's Remaining in Madhupura For Sometime :-

Csv
Thus the venerable DeviI assuming the form of
éygmasandara removed the wicked ones by trickery and swsiting

the reason of slaying other wicked ones gtsyed slong with
Rame in besutiful Medhupurs (55.1-2). On hearing about the
partielity of Dhgtar5§§ra for his sons from Akrlirs who had
vigited Dhgtaréggra, Krsna thought thst as a result of this
jealousy kings would die in Kurukgetra saloug with wicked

Duryodhana, éakuni, Saubsla (55.18-19).
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Then Krgna entered the divine city Dvaraka, designed

P

by Brahme for the sake of residence slong with Yadus (55.20).

This shows that up to this moment i,e. up to the

~
return of Akrirs from Hestinapure Srikrsne stayed in Mathurs.

Krsna's Abducting Rukmini :-

PR r

When K?§ga came to know from Narada about the
auspicious occasion of the marrisge of Rukmi§i in the capitel
city of the king of Vidarbhs, He mounted a chariot and
sterted for it (55.25°%, 272P), On reaching there Krsns
sbducted Rukmigf who was expecting an arrival of Vasudeva snd
who wses beiqg 1ed by other women to the temple of goddess
Durgs for Her worship (55.298b,50). Rukmigi“s going Lo bthe
temple of Durgs for worship is 8lso found in ér{madbhégavata

X. 53.39-50.
Krsns Inflicted A Heavy Defest On The Kings Attscking Him -

The enraged kings displeased on account of the
hindrsnce attacked Kygqa (55.%1). But K?§g§ cut off 81l their
best bows and vehicles and after inflicting on them including
éisupgla a heavy defeat, went to His own sbode equslling
heaven (55.32).

Krgga Showed His Prowess And Married Seven Brides :i-

Similserly Kg§ga, showing Hig prowess merried the
seven brides viz. Jambavsti etec. who were born from the part

2
of Ssmbhu (55.33).

K5§ga after having fought meny bsttles and after

having conquered the heroes merried many other brideg and after
/
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having brought them to Dvarakd, enjoyed with them as desired

(55.34~35) and Procreated sons from them in thousands (55.37).

Similarly after having slain the unsssailsble grest
king Bhsuma (Nerskssurs) Ersna brought thousands of beautiful

ladies (55.38).

Péqqsva's Conquest of the Directions And Performance

of Rajasiys t=

K;§§a promulgated the saerifice, Himself presiding
over it snd sent forth Bhima etc, along with soldiers to the
four directions (55.42) in order to subdue the kings snd %o

bring them there (55.43°0),
éiéupglavadha S

P)
On seeing that Krgna was adored first Sisupals

burning with snger censured Yudhisthirs, Kgsga end the sacrifice

(55.49). Then in thet asssembly of kings Krsna cut off the

- >

head of that burden of the earth and killed him (55.50).

K?§§a Considered Draupadi's Insult A Greet Cause For The

Removsl Of The Burden 0f The Esrth -

Krsna after having decided that Draupadi's insult

wag 8 great cauge for ths removsel of the burden of the esrth

went to Dvsravati (55.626d~65).
nKrsga Put His Néréyagisen@ Under The Commend Of Ksuravss :-

Devi in the form of Krsna placed His army under the

control of the sons of Dhrtersstra (57.1).
5 s
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¥rsna Remeined On The 8Bide Of Pandaves Along With Satyaki :-

Lord Krsns Himself joined the side of Pandavas
along with Satyaki (57.229),

Lord Brahma Approached Krsna To Remind Eim To Return To

His Ouwn Plsce i~

While Kggga was thinking over returning to His own
place after heving removed the burden of the esrth, Lord
Brahma approacheé Him snd reminded Him about His real nature
as Mphadevi who had sssumed the form of Mé&éyuruga and had
sccomplished the work of the removal of the burden of the
earth snd had fulfilled whatever was desired by é%mbhu
(58.1-5ab) and requested Him to-return back to His own plsce

after assuming His own natursl form (58.506-6ab).

2 F s
Sr{kggqs readily accepted the suggestion of Brahma

and sssured Him about His intention to rebturn to His original

place before long snd dismissed Him (58,6°d—7ab).

Mesgengers - Sent To Hastinﬁpura To Inform Pgﬁgavas About

Krsna's Ascending Heaven i~

At the behest of Krsna, the counsellors sent forth
the messengers to HastinZpurs to inform Péndavas about Krsna's

decision to quit the earth for heaven (58.11-13).

K?%PF Digtributed Riches To Twice Born Ones And Vent

Out Of The City i~

Then the lotus-eyed Krsna clad in Silken garments

after distribubing riches to the twice born ones immediately
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went out of His city (58.32). This echoes Rams's sending
messengers to éstrughna to inform his will to go to heaven
and then His going out of His city Vide Velmiki Rsmsysns

VII., 109.2-22., But this imitetion is improper. As found in
the Srimsdbhsgavets XI. 30.46-50 and the Hshabharata
Meusdlaparva 4.2-3 the P§§§avas and DraupadT were not present
st the time of Krsne's sscending to hesven in the holy place

of pilgrimege called Prsbhass Fatsna.

Krsna's Ascending To Hesven :-

2 2D

Thus when a grest festival was being celebrated by
gods Krsna trensformed Himself into Kalf all of 2 sudden and
ascendiné the chsriot dragged by lions, went to Kailasae
immedistely eulogized by the best of gods and sages when even

Brohms was the spectstor (58.39-40) .
J
Vi§gp Would Become Sriky§§a In Another Kalpa t

In znother Kalpa at the end of Dvdpara, Vismu would
~ ) ) - i
be born wholly in the form of Srik?§§a on the earth on asccount
. > ’
of the boon of Lord Ssmbhu and would again remove the burden

of the esrth thus by His sport (58051°du52).

In ordef not to raise Jjealousy in the minds of the
followers of Vaiggava sect, the promulgetor of the Msbhg.P.
appesrs to have made the sbove statement. The implicabtion is
this that Mah3@devl incarnated ss gygmasundara and removed the
burden of the esrth as desired by Her husbsnd Lord Sambhu in
the present Kalps. Thus the suthenticity of this S§k§}a
Mghabhagevata Purans as well as thet of ér{madbhégavata and
other Vaisnavite Purggas snd PFahsbharsta, Harivemda etc. is

maintained,
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K81i's Appearance =

The trinity saw Kali sested on a thrown of Jewels
(68.28) and possessing the lustre of & crore of Suns with
three dreadful eyes, four arms, dishevelled heir and a
fearful look (63%.29). Bhe had put on shining esrings studded
by meny costly jewels and Her person was adormed by many
precious jewels, Her hue resembled thet of a cloud (63.30) .
DevT had directions for Her garment, 3nd possessed fesrful

teeth (6%.321).

Her lustre equelled thst of the Kalsnelas (the fire
at the time of universal destruction) znd heunce it was very
difficult to gaze at Her. Mahdkals Sads2ivs wss on Her right

hand side (63.33).

The description of Devi Msh3kali found in stanzas
28 to BBab of Adhysya 63 is in consonence with the description
found in Tentrie works belonging to the Vamamérgiys sect of

Devi'worshi?.
Antarysmitve And Vibhutimetvs - The Resl Nature of Devi :-

Devi K517 used to reside in everyone i.e. this is
Her Antsrysmitva ss stated in the Srutis. She also used to
reside in the best of its kind. This is Her Vibhutirupa. She
hed put on & garlend of skulls (63.32°") which shows that She

is ever free from infstuation (Nirmohf).
Mahaks1Y And Mahskals Both Disappeared Simulteneously :-

While Lords Brahms and Vignu were thinking as to

where Lord Msheévera must have gone, the goddess lahaksll along
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with Mahaksls diseppesred in s moment (63.41). Actually
Devi Kgli ond the Lord MHshzkala were in front of them as
before, but as they were deluded by Her Mays (supernatural
: Power) They could not see Them (63,42).

On hesring the eulogy of Lords Brehms and Visnu,
K211 becsme pleased and again becsme visible to Them along

with Mahakals. (63.52).
Bevl K311 - Kamskhya - The Presiding Deity Of Kamsrups :=-

By way of s reply to Narads's inquiry as regards
the presiding deity (Adhig§h5%ri'devat§) of the grest place
of pilgrimage Kamsrups diva told him thet the ten lores
residing in the place of pilgrimsge of Ksmakhya for the
benefit of the aspirants were the givers of fruit of repetition

of mantras snd worship (77.1-2).

Kemakhys is the foremost eternal goddess Ksli Herself.
The other nine Vidyss remain nesr Her (77.3). Since K511 Who
is of the nsture of &1l Vidyas is of the form of Kamakhys,
therefore sfter having sdored Her there snd after sdoring the
deity asgreeable to oneself, if one repests the sacred formuls
of one's desired deity with devotion one becomes & Siddhemantra

(77.4).
The Description Of Devi Kamakhya Her Appearance fem

One should meditate upon the highest goddess Kamakhyd,
Who is Kalika clsd in red garment and hsving three terribly
shining eyes (77.5). 5She has four srms and terrible teeth

end Her hue resembles that of the clouds st the end of the age.
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She graces the throne of jewels supported by a lion, a corpse
and a lotus (i.e. by Viggu, dive and Brahma respectively)
(77.6). BHari i.e. Lord Vi§?u is the 1lion, éava i.e. corpse is
éambhu and lotus is Brehﬂ§'(77.7ab)L .

Her tongue is lolling and hence She looks dresdful.
She looks brilliant on account of the golden crown (77.706).
That supporter of the world is decorated by the ornaments made
up of precious jewels and rubbies (77.8).

The above menpioned description is in keeping with

the Tantric Concept of DovT.’

Nine Other Lores Accompanying Kamakhya :—

To the left hand side of Devi Kam3khys is Tars and
to Her right hand side is BhuveneévarT. Sodssi is in Her
South-east. Bhairevi (Tripurabhairsvi) is in Her South-west.
In the North-west of Her There is Chinnsmasts and in Her resr
there is BagalamukhI. To the North-esstern corner to Her there
is SundarT (i.e. Kamal3d) and over Her head there is
Anafganayiks (i.e. MStedgT). DhlimdvetI lore is in the soubthern
direction of the Mahépiyga 8 (77.9-112P). Below Kamdkhys, there

9_ -
is Lord SulYf i.e. Lord é%va Himself snd Lords DBrghms and Visgu

7 Cf. Kglikapurspa V.52 snd VITI 9-10. Also compare
Saktapremoda-Kalitantra.

8 Vide- Vime Tard BhagevatT Daksine Bhuvenedvari |
Agnau tu §o@agf vidy3d neirrtyam BhairevY svayam[( 9
Vayavysm Chinnsmestd ca prsthato Bsgeldmukhi |
Aid8nysm SundsrI Vidys cordlivemensdgendyikd [| 10
Yamysh Dhiméveti vidys Mehdpithasya Nérada | 11
Mabhg.P. 77,9-11°P

ab
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along with other gods accompanied by Their powers are elways

in proximity of that Pitha (77.11%%-12).

There one should adore Devi accompanied by Her femily,
by different requisite srticles of worship in keeping with
one's riches, desiring the highest grace of Devi by true

devotion in which case there is no doubt of rebirth (77.13-14).
Offering Bilvapatra To Devi Ksmakhys And Its Fruit :-

He who offers a bilva?atra to Devi with devotion
) -
should be considered as Lord Sankara Himself Who is the Lord

of the lord of all the worlds (77.15).

The bilvapatra with three leaves is of the nature
of Brahnms, Vi§gu and éiva of whose nsture is this whole world,
moveable as well as immoveable (77.16). Hence he who offers
8 bilvspstra to the sccomplished goddess attsins the fruit of
giving the whole world by way of alms (77.17). He has all
his desires fulfilled. He attains the fulfilment of his birth
and is not reborn agsein (77.18). He who smesred with ashes
worships Lord éiva with bilva leaves, with devotion, he attains
relesse after enjoying desired enjoyments (77.19).

Gsngadevi :-

As stated in Mebhg. 13.1-2 SatT bifurcating Herself
became ‘the dsughter of Himsvet @s Gangd by one pert assuming
1liquid form and became Gsuri by another. Gengd desiring to
come in contact with the liquid form of Hsri by Her own liquid
form entered the water pot of Brahma (64.22). Thus Gangds

assuming 1iquid form was in keeping with Her free will to come

in contact with that of Lord Viggu.
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Lord Brahma collected the watery form of Csngd in
His water pot (64.23ab). Thus Gengddevi, the senctifier of
the three worlds transformed Herself into 1i?uid form and

remained into the water pot of Brahmd (64.25).

Brahma's Pouring Water From His Kasmsndalu On Vispu's

Toe-Gaggg’s Origin :=

The crestor (Lord Brshms) in order to worship Visnuds
foot poured the water from His wster-pot on the toe of Vi§pu
and thus Ganga, the destroyer of sll sins in the form of water
remained thereon (65.38). <This is the way in which the wstery
form of Gengd came in coutact with the %ce of Vi§§u and

remgined in it.

Gonga's Coming In Contect With Visnu's Toe And Remaining

Therein :-

Lord Vi§nu, the Lord of Vaikuggha went to His abode
and Gosnga, the ssnctifier of the world remoined in His foot

(65.43).

Thus the way in which Gange csme in contact and

remained in the toe of Visnu is explsined.

In Vaikuntha Brehma preyed to Gsnga for long Who was
in the body of Visnu, to Whom (i.e. Brahma) She appeared
(66.6°d—7), and assured Him thst She would remsin for sometime
in the body of Hari and thereafter, after sssuming 1i?uid form
Bhe would come out from the lotus like foot of Vi§gu by
eulogizing of kiung BhaegTratha and would ssncetify the three

worlds (66.8~93b).
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Gangd's romsining in the body of Visnu for sometime
is o sPecial innovation of the Mabhg.P. The other details sre

commonly found in other pur§gas.

Gofigd foretold Brahm@ about Her reaching the earth
as BhagTrasthT and releasing all the zncestors of king BhagIraths
snd then Her entering the nether regions (66.9°a-10).

Gangd's Boon To Bhagiratha -

Gengd, the power of Siva became pleased with
Bhagirstha after o lapse of many thoussnds of years while
?ractising pensnce (66.37). Vhen BhagTratha reagested Genga
to come down on the esrth to ssnctify it snd thereafter to
enter the hole to release his sncestors (66.40), Gorigl asgreed
to grent Bheglratha's request (66.42).

Gangd directed BhagTrstha to propitiste Lord'éiva,
Her husband to obtsin His consent to come down to the esrth
to relesse his ancestors as She was unable to go without His
command (66.44Cd~45). Gafiga further added that after his
propitiating Lord gaﬁkara when he would blow & conch after
ascending the Peak of mountain Meru, Gsngd would come out from
the lotus like foot of Vi§§u and ?iercing the Brahm§§§a would
come to the ground in wetery form following him (66.46-47).
She further assured him that she would relesse his szncestors
and thereafter would enter the hole to go to the nether regions

(66.48).,
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Gaﬁg§yr§durbh§va On Jyesths Sukla Dosani :-

The deseription of Gengd's coming down to the esrth
from heaven is & very fine description in minute details as

found in Wah§bh§gavetapuré§a Adhysye 69.

Gangd came out for the Protecticn of even great
sinners on the tenth day of the bright half of the month of
Jyesgha (69.1).

On Tuesday When The Moon Is In Hasta Constellation Genga »=

Destroys Tenfold Sin :-

Since BhAgirathl Herself destroys the ten-fold sin
of *the People sccumulsted within ten births by bathing or
plunging into its wsters when the moon happeus to be in the
Hesta constellation on Tuesdsy, therefore all embodied ones
who are desirous of getting rid of sll greet sins should bathe

in its water d§11gent1y (69.4-5).

Gaﬁg§ sfter couning out from hesven, 2nd following
the path of the cheriot of thet king went to the south (69.6) .
On the way Gangd wss worshipped by the Devarsis, Gendhervas,
gnd humen beings with grest devoblon by the offering of various
kinds of flowers, bilvapatras, end rice grsins 2nd by besutiful

DurvE grass (69.7—88b).

Gangd egpalling pure erystel was decorsted by those
flowers, and aP?earing beautiful on account of foam after
having crossed the imPassable mountain Hemakﬁga ceme near the

Rimdlayas (69.8°%-10).
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. E)
On Jyes?ha—Pﬁrgimﬁ Ganga Approached Siva's Hesd :-

Ganga approached the head of Lord Bambhu st wid-dsy
on the fifteenth of the month of Jyestha (69.13). Gengs was
£illed with highest joy on reaching’§iva's head and looking
besutiful by the flowers in the form of foam moved to snd

fro on His head (69.16).
A g . . )1-
GangZ Remoined Yor One Yesr In The Matted Hair Of Sive :-

Gangd efter hearing the sound of the conch blown by
king Bhagiratha, moved here snd there trying to find out an
outlet (69.19). But unsble to find it out from the matted hair

) a
of Sembhu She passed one year therein (69.20).

On hearing the sound of Bhagiratha's conch Gaigd
moved to and fro in the metited hair of Lordﬂéambnu snd sought
His refuge s She could not find out & way bo come out Ho follow
the path of Bhagirathe (69.30-%2), GShe expressed Her
anxiousness to relesse all creatures on the earth as She was

dragged by that sound (69.33).
2 .
Sambhu Untied His Matted Hair And Allowed Genzd To Proceed -

2
When Sambhu untied His mstted hair snd allowed Gabgé
to Proceed, She proceeded towards the charict of the king in

the southern direction (69.35).

Out of their parentsl love and affection for Geiigd,
Mens and Himslsya approached Her 25 described in 69.57Cd—38.
They received Gsngd well snd Gehgd 8lso honoured them by
?rostrating before them ss was expected fron persons of noble

birth (69.29).
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After having vresched the surface of the earth
BhagirathT Gahgd shone brightly like heeted gold (69.41).
That speedy Godra, rushed speedily following Bhagiraeths ond
flocded the forests snd the gordens, the cities, the villages

and houses etc. (69.43-45),

Gsnsd's Reaching Different Hely Places And Increasing
fo)

Their Grestness :-

Gangsdevi after heving traversed meny Yojsnas ceme
to HeridvBra slong with that great souled king (70.1). There
the seven sages after having seen Gshigd end after having
worshipped Her blew conches in the seven directions (70.2-38b).
On hesring that sound BhsaTvsthI Gsngs subdivided Herself into
seven stresms and went towards the south-eastern direction
and Jjoined wilth other rivers (70.3°d~53b). Gom?are ValmIiki
Rﬁméyeqa (Gits Press ed.) T.4%.11-14),

After having come to the resgion of Praysga Genga

joined with Yamuna snd Ssrasvetl (70.5%%.6%P),

On CGonga's spproaching K551 Kslabhsirsva inguired of
Her sbout Her wheresbouts. To that inquiry Gangad replied that
She was Gangad, the wife of §a%ksra in watery form, Who wanted
to see Kégiﬁiévaﬁgtha and promised Bhairava thet She would not
overfiow Kssi (70.16°9-18). Kalsbhairave told thus bowed down
to the mistress of é;ﬁkera (70.19).

Desiring to see Xamakhya Gahgs turned tousrds the east

from K3dT (70.20).
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Mistaking the sound of Jahnu's conch to be thst of

BhegTratha's conch Gsngs speedily went to his Lérema (70.22).

Bhagiratha blew his conch to divert the course of
Gsngd but mistaking that sound to be the former sound Ganga
was ﬂrégged towsrds the ssge Jshnu by his great lustre (70.24).
On finding the king‘crying, Gsﬁgédevi asked him to blow the
conch agsin (70.29) assuring him that nobody wes able to

confine Her (70.7%0).
Gengd Ceme Out Piercing The Thigh Of Jshnu :-

After hsving heard that the great goddess set out
speedily after heving pierced the thigh of Jahnu (70.32) .

By Jahnu that Ganga Possessing divine form snd joyful
face wag eulogized, Who consoled him that as She had come oub
from his body, She wsg his dsughter and to0ld him that he wss
not at fault as regerds that matter (70.39-40). Thenceforth
her nsme would be Jshnavi (70.41). Those who would remember
Her zg Jahnavi even once in their case sins and miseries

would be powerless (70.42).
Ganga Refers To The Biogrsphy Of Ssge Jahnu i~

According to Gang? Jshnu was Her best devotee and
hence those who would remember his biography with them She

would always he pleesed (70.43%).

The idea of remembering the hiography of eminent,

good persons wos alresdy prevelent in Epic Phr§gic literature.

After taking leave of Jshnu, Gsngd begen Her onward

mareh following Bhagiratha (70.49) in the souther direction.
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After having trasversed some distsnce the tired king

took rest in the middle pert of the chariot (70.50).

In the meesnwhile the daughter of ssge Jahnu, named
Podmd blew 3 conch with & desire to see her sister (70.51).
On hearing that sound Gangs rushed towards that sovnd in the

south esstern direction to 8 1little distance (70.52).

When in order to bring Gsngd to the correct direction
king Bhegiraths blew & conch, Gzngad agein followed his chariot.
Thereupon Psdmd becezme greatly enraged snd transformed herself
into weter (70.56). Thet river Padmé@ contsining great mass
of water went to the esgtern dirention speedily and Joined
with the ses (70.57). Then Gsngd, the remover of sins
speedily went towards the southern direction (70.58). Ganga
searching the progeny of Sagsra, sfter having spprosched
s?eedily the Proximity of the ses, subdivided Herself into
thousandg of stresms and the ses resounded by her murmur

(70.59).

The sea after hsving known that Gangd, worshipped
even by the gods had approached him with grest speed, worshipped

Her by offering flowers end incense (70.60).
Gengd Resched The Hole /And Approached Sege Ka?ila e

On reaching the Proxmity of the sez as well og that
of the hole Gangd became overjoyed (71.1). After having
approached the nether regions Gengd Went in Proximity of sage
Kapila (71.2ab), who efter having known about Her spproach

adored Her with water for washing the feet etc. (71.2°d-aab).
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Gengd honoured thus by the ssge ssked him to show where the

sons of Ssgars lay in the form of sshes (71.3°d~4ab).

On the ssge's Pointing out to Gangd the Place where
the sons of Sagara lay in the form of sshes Gsngd rushed

towerds it and overflooded the place (71.406—5).

The Contsct Of Gangd With The Ashes Sanctified Sagers's

Sons Who Went To Brzhmsloka :-

Az stoted in 71.6°dw73b, as scon s the ashes of the
sons of Ssgara csme in conbact with the curreat of Gengd,
they sttsined divine form and weﬁt to Brahmeloks at once after
having mounted on unusual cherios. This shows extraordinary

senctifying power of Gonga.

Gengd on hesring that sound of +the conch of Bhagirstha
spee&ily brought those ashes from the hole Ho the wmortel

world (71.9%9-10%%).
Ganga-BhogavatI In the Nether Regions -~ Thus Tripathogs :=-

Cne of Cangg's pure strezus continued to flow in the
nether regions and became known =2s Bhogavebtl, giving the fruilts

to &1l the people (71.10%9.118b),

4 — 3 I o = LW .ol
Thus Gahs® began to flow in the heaven ss MenddkinT,

on the ezrth ss BrdgTrethT and in the nether regions as

BhagevstT and came to be known as Tripethage.

GCangs after hgving successively gone thus entered
water in the form cf mercy and is illuminsting the universe

in meny weys (71.11%%-11°%),
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Thus the holy Gaﬁgg who was regiding in the body of

Vienu came on the earth for the welfare of 81l the crestures
I i

(71.13).

Grestness Of Gahgd For Those Who Come In Direct Contact

With Her :-

The grestness of Gsnga is deseribed in detsils with
regard to persons who either see, or touch or bathe in its waters

and thus come in direct contsct with it (72.1-34).

This river of the gods is holy, the destroyer of
great sins and the giver of fingl beatitude even by touching

or seeing it (72.1).

In the cose of 3 man remembering Gaﬁgé ever slightingly
after getting uP in the morning, there is no fear of any
kird of inauspiciousness even in the three worlds (72.3). In
his house affluence Prevails, the adversities are destroyed
in a2 momemnt, his sins perpetrated in other birth dwindle
sway (72.4). The meritorious deeds perforned by him become
inexhsusgtivle. On visuslizing 2 bad dresnm or in sn
unsurmountable calamity a man is doubtlessly freed rrom it on

remewbering Gongd even once (72.5).

If in the beginning of a rite one remembers Geoug3,
then thst rite performed according to the 1laid down injunctions

becomes fruitful (72.8).

In csse one engsmged in the repetition of a sacred
formuls or in Performing 8 sacrifice happens to spesk in the
Prdkrts lsnguage, Ghen he should once again remember Gonga

and perform the rite agsin (72.7).
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It » person dezirous of sslvation remembers Gaﬁgg
snywhere then Gened remeins in his proximity for his relesse
(72.8). Gaﬁ?ﬁ sccomplishes everything, destroys oll sins
and all inauspiciousnesses and is the(giver of 811l riches
(72.9). Gsned is the visible nature Herself who is the giver
of hesven and sslvetion to the human beings. He who does not

remember Her at 2ll his 1ife is futile (72.10).
Merit Arising By The Remembrence Of Gonga Svrpassgs A1l Merits -

The merit arising by the remembrance of Gonga
surpssses all other merits srising bty bething in sacred wsters
sdoration of 211 the geds, performance of 811 sacrifices
and penances, zlms~-giving ol all sorts, visiting sscred Places
and saluting the feet of 8ll worthy of heing ssluted and by

eulogizing (72.11~12).

Out of o thousend nsmes of the coddess, Gong¥ is
the highest neme which is recited (72.13). The day on which
there is no remembraunce of Gaﬁgé should be considered 2s a
Durdina (2 bad day) as slso a cloudy day (72.15). The sin

arising from tellﬁqg 3 lie, frow conbact with snother's wife,

caused by violence not 1lsid down =znd cauvsed by drinking wine

-5

as well as sny obther sin of whatever sort it mey be g1l thst

dwindles gway by the remembrence of Gangd's nasue (72.16~17).

¥ s . y ~ F -
The Fruit Acscruing To One ¥ho Sets Jub For Ganga :-

The performance of Agvswmedhs gscrifice wsg considered
to give rise to great merit. The performence of & hundred
) L . .
LAgvanmedhs Yojnss wss capable to secure the position of the

king of gods for the perforuer, But the setting out of a man
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to reach Gsngd gave the fruit of the performance of an
Afvemedhe and of thet of 2 hundred V§japaya sacrifices at
every step (72.18). "The manes of those who set out to resch
Genga, dance in joy 2nd heinous sins venish from @ distance

(72.19).

If a man desirous of desth, bravels for JZhnavy,
the messengers of Ysma are terrified-on seeing him from s
distance snd they run sway/(?Q.ao). Even if he diecs anywhere
his release should be understood there itself, Particularly

in Gangd (72.21).

He who entertsins as a 9uest one who hss set out to
reach Gangd, luckily come across on the rosd gets grest
merit (72.22). He who neglects him due to infstustion that
sinner is cooked in dvesdrul hell as long as fourteen Indras
rule (72.24), If s persou journeying for Gongd after gebttbing
tired happens to Arimk wabter from whosoever's well, well with
steps or %ank, his fortunme is grest (72.26).

ir s person hlmself unable to go to Jghnavi wakes
one gbing to J8husvi wount a vehicle, his amsnes atbsin highest
Jo¥ forevsr ené great merit arises in his csse and all his
sing are desﬁroyeé (72.27-28). It should be understocd
definitely thet he woulé die in the weters of the Ganges. He
wouhﬁ atiain‘great fzme on the asrbh, and progeny of sous
and grandsons wovld be sverlssting and 2t tne end he would

have remembrance of Gengd (72.29~308b).
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The Sin Of Brahmicide - Destroyed By The Sight Of Gsngs :-

The Perpetrator of Brahmicide is freed from dreadful
sins even by the sight of GangZ in & moment without doubt
(72.30%°%),

Devout Saluting And Restraint On Resching Gangd Fructifies
Birth And Body :-

Saluting with devotion and restrsint sfter having
reached Gengd mekes fruitful the body as well as the birth
8s = human being (72.31). His ancestors are blessed and he
is the most blesged. DNo sin sttaches to him and there is no

fear of death in his case (72.32).
Meeting Desth In Gangd Brings Incomparable Hayyiness -

He who meets his death in Gangs, accompenied by
remembrance of Gsngd, sttains iacomPsrable happiness in the

other world (72.33).

A11 the gods snd sages also become those who have
eccomplished their objective by the sight of Gangd, whst to
talk about the human beings ? (72.34).

Gangg's Vision Through Conbtact ExemPts One From Ysma's
Puniéhment  J

He Who sees Gangd even by contact, even he is not
£it to be Punished by Yama, even though a Ferpetrator of
thousands of sins (72.35).

Lord Msha8devs narrsted to Narads the fine secret

history of the greatness of Gsngd (72.36) in this regsrd.
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The Anecdote Of A Hunter To Em?hasize The Greatness Of Gangd:-

Long égo there was a hunter cslled Sarvsentska, born
in the race of éabaras who was irresistible and the highest
ginner (72.37). He used to maintsin his family by selling
the flesh etc. of the animals killed by him throughout his
life (72.38). He used to rape the wives of others, and used
to usuTp the riches belonging to obthers and never Performed

sny meritorious deed (72.39).

Once upon a time he went to the forest, and after
hunting many animals bsthed into the water of a river, he
had spprosched (72.40). In the mesnwhile the grest king
Citrasens came to the ssme forest for hunting (72.41). He
saw that wicked hunter 1ifting up load of flesh sbout to
start for his own city (72.42).

In the meanwhile the king saw a2 most handsome
antelo?e sPeedily running away and dischsrged an arrow
(72.43-44), The anteloPe Pierced by it approsched the
proximity of thet hunter, smesred by oozing blood (72.45),
The hunter not seeing the king and after having seen the
afflicted antelope tied it and caught it. Bubt the king saw
that (72.46). Theresfter the angry king came there and tied
that sinner with different nooses (72.47). Then the king
took with him that anteloPe and that sinner and started for
his ¢ity after heving mounted a hoerse (72.48). Then the king
ascended a boat and crossed the Gesnges. The hunter saw thst
goddess on account of connection (72.49). The king after
having arrived at his city imprisoned thet wicked one (72.50).
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After s 18Pse of time that hunter called Sarvintgka
died. The messengers of Ysma tied him with their nooses and

went away (72.51).

The Messengers 0f Biva Defeated Those Of Ysma And Took
)
The Hunter To The World Of Sivs :=-

In the mesnbime, the messengers of Siva ceme there
2.
on account of Siva's commsnd and after having defeoted the

>
messengers of Yams took him to the world of Lord Siva (72.52).

This ig exsctly Parallel to Aj§milopékhy§na in
'%rfmadbhégavata in which it is stated that on visualizing the
messengers of Yame who had come to take sway the soul of
Ajsmils, he, a grest sinner uttered the nsme of his beloved
son N§r5y3§a; On hesring it the messengers of Lord Vigyu
aPPeared on the scene considering that last ubttersnce of
Ajsmilyg #s the uttering of the neme of Lord Naraysna and
Prevented the messengers of Yams from taking sway the soul of

- Aj3mila. Vide Srimadbhigavats VI,1.28-68 snd VI.2.7-20.

Then those messengers of the god of death epproached
Yama and told Bim about the happening and sbout the behaviour
of the messengers of'%iva (72.53). Thereuyon Yoma asked
Gitragu?fa as to why that hunter was taken to the ?roximity
.of Lord Siva (72.54). Yams ordered him to check the merit or
demerit of the hunter snd added that He was unable to see any
merit except sin in his case (72.55). Then that Citragupta,
discriminating between merit snd demerit informed Ysma sbout
his vision of Gangd through contact which was the destroyer of

great sins and the crestor of merit (72.56-572P), Arter having
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heard thst Dharmersje wes sstonished snd after having saluted

Gangd ordered his messengers thus (72.57°"5),

Extre-Ordinary Splendor Of Gshgd i~

The reward of seeing Gengd through contact,
remembering Gabga, meditating devoutly upon Her, worshipping
Gangé or dipping into its wsters snd sbandoning the body in
the current of the Ganges is exemPtion from the Punishment
of Yame despite the Persons' being the ?erPetrators of
hundreds of sins or being the perpetrators of great sine
(72.58-638b). Thus the splendor of Gangs is referred to by
Yamg in the rising scale as shown sbove. Not only thst but
as stated in 72.62 those who give up their bodies in the
current of the Ganges bring the god of death also under their
control and themselves become fit to be bowed down by the best

of gods. -

Ysma's messengers were very much astonished to listen
thus to the grestness of Gsnga from the mouth of Yasma, the

knower of righteousness (72.63°0).
Polluting Gangd By Physical Filth Is Forbidden :-

One should not discharge urine snd btools in Ganrgs.
In csse of bresch of this rule one goes to hell as long as

fourteen Indras rule (73.33).

One Should Be Beyond Mental, Moral And Verbal Pollution
On Reasching Gangs :-

Not only that but one is slso forbidden to tell lies,
to slander others, to envy others, to commit sins and to be

greedy after reaching Ganga (73.34).
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Thus not only one should refrain from physically
polluting Gongsd but one should be freé from mental and morsl,
physical as well as verbal Pollution. In case of violation of
the sbove mentioned rules as a result of infstustion one
should leave the sacred place after tsking & bath and after

bowing down to Gengd for the sake of appeasing the sin (73.35).

2
Gangd - The Supreme Sakti-Brahmamayl, Oomplete, That Has

Transformed In Liquid!ﬁbrm For Protecting The People :-

He who considers the grest goddess Ganga, the
nature in the form of water to be a river on sccount of
infatustion goes to many hells (73.%6). One should consider
Ga£g§ as the first ahé foremost é;kti, which is Brahmamsy?
in person, which is comylete and which has come out in 1iguid

form for the sske of the protectipon of the people (73.37).

Ganga is of easy access everywhere, except at
Haridvera, Praydgs and at Gengdssgerasamgema (73.38).Therefore
Ganga is the giver of great fruit especislly there. So ome
should take bath and give alms etc. with self controlled
mind (73.39). After putting a tilaks merk in the forehead
by the mud of Gange whatever rite one performs, that is

fulfilled (73.497).

Wherever one performs the adorstion of gods or a
$rsddha or Abhigeks ete. by the waters of Gafiga knowingly or
unknowingly even if it ‘be devoid of laid down rite or

performed with hypocrisy or done without riches or dome by
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means of im?ure things by one whose mind is sinful even

then it becomes the giver of complete fruit (7%.48-50).

' The above ste?ement is in sharp contradiction with
the ststement made in 73.18 that the performance or érﬁddha
elsewhere by the waters fetched from Gangs is prohibited
snd the Performer should do expiation for performing it.
Moreover in 7%.34 it wss stated that even mental, moral and
verbal ?ollution should be svoided on rezching Gangd. Both
these stétements are contradicted by those made in 73.48

and 49-50.



