ngy7
CHAFTTR IX

Llterory kstimste

Now I.Froceeﬁ to eveluate the ﬁahEbﬁégavata?urﬁga

from the literary point of view,
§r§aprayogas fem

In Pur§?ss 8t times we find certain usages which
sre not in sccordance with the rules 1lzid down by Pﬁgiﬁi.
Such usages are called'ﬁrfapfayogas. Some such Effsprayoges
ere found in the Mabhz. e.ge
(1) Chayem saésthﬁpya sautyaktvs mbyaysntarhits svaysu | 11.108°¢
Here asccording to Pﬁ?imian rules santyajys should have
been there. Instesd there is ssntyakiva which is sn
Efgaprayoga.

(ii)Yonipiyhe tepestaptvé punarlebéhvg nzhedvarim ] 11.11?8&
Hore according to nginian rules Pmnarlabdhﬁ'(Labb 14,

Pirgt Future) should hsve been there. Inshesad there is

Funsrlabéhég which is on érgaPreyoga.

(111)Yathd pravpttin tegsh tu yuddheh ghorsteran oshat | 47.207°
Here according to Paninian rules yetha ?rayfttaé should
hove been there. Instead there is yathé'Pravgttié which
is 3nlﬁr§aprayoga.

(iv)ideu 1idgat prapiiyets bilvapatraiéea Harada | 81.14°°

lere according to Peninisn rules yrspﬁjeyet should hsve
been there. Instesd there is Prapﬁjyeta which is an

Kf@&prayega.
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Efic Tag i

d

Note the epic tag in stenzas 14% and 17% of Adnyeys 47

2 FRY 2
viz, " Sataso::tha Sshagrasgsh l“

Another well known eplc tog is emrloyed in 71.11

viz. " Satasahasrasah e
Versificaetion Porallelism i-

This is noticed in the cese of half stenza 28.220d
of Mebhg.P. with Devimahatmya from N§rka§é§yayur§§a.
"Nsmestubhyem nsmestubhysm namestubhysh namo nemah || 28,22%¢
Note versification Parallelism of the above noted half stenza
with the following half stanza from Devimshatmya from
Narkagqeyapurégal(Bibliatheca Indics ed.) viz. "Namastesysi

namastasyal namastasyal namo nama? } Adhyays 85. every

second line of stanzasg 12-32 and 34.

Another similsr instence of versificstion Parallellsm
of hslf stanzs 2. 5 of Mabhg. with the ssid verse from

Devinahatmya from M§fkaq§eyapur§ge is ss follows :-
" -~ > — J . - U - ® 7 " Cd
Krtarthosmi kftarthosml kptarthosmi na samdaysh w‘ 2.3

Refrain tw

The lsst qyarters of Mabhg.P., Adhysys 44. skts. 2-4,
6-9, 11-12, 14-15 contain s refrsin which is :~ “"Jaysm dehi
namo'stu te ] " This refrein reminds us of Devi Mshatmys

or® Sapta%ati'refrain : “Rﬁyaé dehi jayam dehi ysdo dehi

1  Vide Rev.Banerjee K.M. edited 'The Narkandeya Purdna'
Bibliothecs Indicez ed., Blshop s College Press, Caltutta 1862.

2 Vide Dr.Jdani A.N. edited 'Srlsaptasatl , 3rd edition,
Barods, 1972 second line of stsnze 2-21 of Argal3dstotra.
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dviso jehi | " from Argslastotre second line of stanzss
2-21. \

The fourth guarters of gts5.20~22 of Adhysys 66
contain another refrain which is : "Vi§go Pras{da parameévara
te namo'stu”

A Portion of Prose Eulogy Contasining Harmony of Sound & Senge:-

Om nemo vimslsavaedandyai bhﬁrbhuva?svayparamakamalgyai,
kevalaparaménandasandohafﬁpéyai 1okatrayatimir§paﬁéraka -
paramejyotirﬁpgyai, asadabhilﬁsayuktasandﬁgitadogépas§ra§a -
ParamémytarﬁFﬁyai, murtimetkoticandravedsnaysi durgadevysi
sarvsvedodbhavsﬁéﬁéyagyai janaéarire, Paramétmarﬁpéyai

prasiaa te nsmo nama? l\ 45.5“

This Portion of the eulogy of Devi by Brahma which
is in Frose is excellent from the literery Point of view. The
epithets Piled up are very significant snd it has a unigue
harmony of sound and sense whibh con be com?ared with the
eulogy of the Sun god by yéjﬁbvalkya in ér{madbhEggavata

XII. 6.67-72.
Figures of speech S
Arthantarsnysse i

& very fine instence of the figure of speech
Arthentaranysss is found in 22.53. Indra says to cupid :
Ysdarthen tvem sowsnitastattvem hi svaysmuktsven |

— & " — — P - » I3
Praanegu vacanapeksa prayeso naivs vidyate ” 22.53
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While soliloquizing on hearing the words of lndra,
cupid thought that the time of irrevoksble curse had arrived.
No Person is ever sble to transgress the destiny st any time
(22.66). This shtsnzs contains & very fine instance of
Apthantarsnyasa. Compare So'yalm me samaysh pngtap
gﬁpak@lo'niVérite@]

Daivefi ns Pupugsg ko‘Pi Zskto langhayitum kvacit || 22.66
In both the above lastances a Farticular statement is

supported by 8 general statement.
Simile :-

In Msbhg. 4.28 @ fine simile is found which equates
the growing of child SatT with that of wmoonbesms in sutumn or

with that of s hesvenly river in momnsoon.

Wote a fine simile in - ! devﬁ@ ssrve mahatmansh Pa?e

P
Oitrsrpiﬁﬁ ive ”‘ 9.#006. ‘This simile is very apt.
Metres in the Order of-Pr@Ponderance t—
Anu§§ubh [

Excepting the stanzas in various metres that sre
specifieé hereunder and the prose passages noted below all
the remasining sbtenzes in the Msbhm. sre in Anustubh or Floke
netre.

U?ajgti 12,415 67.133 (of Upendrevsjrd end Vomdastha); 5.26;

8.56, 59; 60.27, 29.30; 62.22, 23,26 (of Vemdsstha

snd Indrsvemda); 5.27; 8.55, 583 27.3l; 62.25; 63.12,

_ 135 67.129 (of Indravenss snd Vamdasths);)5.51; 60.24
L5228 60 255 69 . 163(oF Inclrahon o, Tmdra/afre tuamsesth);




_ . 2 . 1
¢.57;%1. 30(cf IV e 7 Vamsashae Lol sy e scf)g

(of Indrevands, Vemésstha and Indraviyyk) [;o 92 (of
Sar@iulav1krldlta and Srajdhara- 27.29; 67.127 (of Upendravagra,
Indravajra and Vamdastha); 30.47 (of Indravejrs, Indravemds,
Upendravajrg'and Inﬁrava&ég); 45.10°d (of églini'and
Vsisvadevi) 56.37(of Upendravejrs, Indravends snd Indravejrs),
38 (of Indravsjrs, Vaigéstha, Indravajra and IndravaﬁﬁéD;
60.2% (of Indravejrs and Upendravejra), 26 (of Indravenss and
Upendravajra); 62.24; 67.131 (of Vemdastha, Indravemds,
Indrovajrd and Vemsdastha)s 63.44 (of UYendravajrg and'%§lini);
67.128 (of Indrsvengs, Indravajra, Upendravasjra ond
Indravajra); 67.130 (of UPendravajfé and Indravaﬁéé); 67.132
(of Indrsvends, Indrsvajra, Indrevejra end Upendravajré);
67.134 (of Indravewigs, Upendrsvajrs snd Vemdastha); 67.1%5
(of Indrevajrs, Indrsvam?d snd Urendravajrg); 70,59 (of
Indrevajra, Veéé%stha, Indravenss end Vemdasthe); 79.%2 (of
Indravamda, Vamdastha, Upendrevaejra, and Vemdastha); 79.3%
(of Indravemda, Indravajréd and Upendravajra)
SardulavikeTditem i- 1.3, 32-37; 6.20; 10.93; 15.37-4k;

21,613 30.2,45 35.54, 55; 42.56-60;

50,87-893 61.65; 67.34=36; 70.34-36372.63
Vosentatilekd te l.4; 10.9%; 31.26,27; 43.27-29; 46.33; 55.32;

57.13=-203 58.53; £1.64; 62.27; 66.20~23.

VamBosthavils := 5.48-50; 8.54,60; 30.48;57.19; 60.28; 62,22

'%éiipi - 45,9,11 (éefective); 63.45-51 (48 second pada
defective)

Upendravejre :-2.40; 5.25; 56.36

Indravaiidas :- 8.53; 6%.11; 70.60

J
SikharinI :- 6.18, 19; 30.3
Sragdhars :~ 10.91
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Adhyaya 45 Passages 3-8 and 10A are Prose ?assages.
Stotras

The Stotras constitutes the laest link in the chain
of four BYja, mentra, Nsmsvali and stotra. The BTjs has no
mesning aP?arantly, but it is a8 gymbol of 2 deit& aund is
suP?osed to be the condensed Power of a deity. The mentrs
ig somewhst intelligible, but retsins an surs of mysticism
around it. The concstensted chains of nsmes (108 or 1000
nsmes) of 8 Perticular deity, sre generslly full of sttributes.
A sbotrs which has a litersry flsvour, brings oubt not only
the greatness of a deity, bubt the efficacy of devotion to him
or her and a desire 0 be in constent devotion for him. 4
stotra or a Panegyric is sung by the devotee either ocut of
gratitude for the divine heif in the accomylishment of some
task or as a cry for helF in distress. Some gbotras, however,

are sung out of devotional fervour.5

The stotreg have sung eulogies of both the ss?ects
of the deities Sagu?a as well as Nirguna.
The efficacy of eulogy :-

3
The eulogy of Lord Siva by Nandl exhibits devotional fervour.

Once upon a time when Lord éive and Sati went to the
pesk of the Himalsyas after their marriage (6.1), HandT, &
servent of Daksa a2nd a student of ssge Dadhic) eP?roached SatT
and %iva and eulogized both of thenm especislly reﬂyesting Loxd

2. £
Siva not o delude him (6.12°9.1580),

3 Vide Lelye P.G., "Studies In Devi Bhagsvata”, Fopular
Ppaksshan, Bombay, 1973, F.180.
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NandY euvlegized Lord ggve stating thset he wss the
highest Puruga, the creabtor, the sustainer and the destroyer
of 8ll the worlds. According® to him Lord éﬁva was the
over-lord of everything and evefyone in the world and that
He was Brahmen Itself. He ststed thst llis form was unthinksble
Those who worship Him, sing His Praise and utter His nomes
and mubter Hig mantra (sscred formula) with or without devotion
even they obbain His Poslbiou and r8301ce in heaven coastently.

Who ¢sn be more merciful +than Lord Slva ? (6.18-20).
)
The eulogy of Lord Siva by Dsksa - An Apology

Lord Brshma and Visnu advised Daksa to worship Lord
élva by different eulogies resPectfully. Daksa stated thot
the form of Lord SlVB wag very difficult to understand, even
for Lords Vi§?u or Brahm@ and hence it was not ?ossible for
him to know Lord éiva. As the intellect of 8ll crestures are
under the control of Lord éiva's intellect, why should His

censure by Daksa be considered to be Daksa's fault ? (10.91).

Dakss further stated that Lord giva wes pure, the
highest of all, worsh?PPed by Brohme snd gods and hence it
was not p0331ble for Daksa to describe His neture or deeds.
He sought SIVB S Protectlon and apologlzed to Slva to save

him from the ocesn of sin (10.92).

As Lord éiva was of the form of the universe, therefore
not only bthe great but also the distressed were His forns.
Dakga failed to understsnd as to how he could incur sin by

2
Siva's censure (10.93).
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’
The eulogy of Lord Sive by Himflaya exhibits devotional

fervour e

After the completion of the merrisge ceremony of
éiva and Psrvetl, Himslays devoutly eulogized Lord é;mbhu.
Bimalaya respectfully bowed down te Lord Sstikero and remsrked
that his own birth was fruiltful and his 1ife was a3 good life
in so for as he s3w the wasbter of the world in coupsny of the

mother of the world by his owm eyes (28.21%0_23) .

2 . -
Lord Sambhu Who was plessed with Himelaya's eulogy
greeted him and told him that he wes himself one of His forms

(28.24-252P)

Phologruti (the hearing of the fruit) of listening snd

reciting the ausPicious festivel of Marrisse of Parvati :-

The hearer as well as the reciter of the auspicious
incident of merriage festival of P3pvatT attains the Position
of the goddess, is immune from fead srising from enemy or =
king and attains his desired object on hesring this auspicious
incident once and ig freed from sll sorts of sins ss a

result of the grsce of the soddess (28.34-35),
2
The eulogy of Devi by Sruties - Coatsins Philosophical ideas i-

The Bruties undertook to show Vy8sa directly the

veracity of their stetements (1.30).

2
Thereafter the Sruties beman to eulogize the highost
goddess who was cousbituted of 3st, Cit snd Ansnds snd wass

inclusive of all gods (1.%1).
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According %o the/%ruties goddess Durgd has ap?ointed
the three grest gods viz. Brashmz, Vi§§u and Mshess in the
task of crestion, Preservation and destruction of the world
in keeying with Her free will. There is no one in this world
caPable to aypoint Her hence who can be ca?able to describe

Her gpalities in this world ? (1.32).

Even Lord Visnu had to worshi? the goddess in order
to enable Himself to kill the demons and Protect the three
worlds. As a result of besring Her foot on His chest Lord
%iva was 8ble to deink deadly Poision caPable to destroy
three worlds, How can one belonging bto the three worlds

describe Her deeds 7 (1.33).

That power which is known as body here by His
supernatural guelities of thet highest smbodied Puru§s and
the pover of the nature of sentiency a&nd thst whick is the
highest Pulpitating Power which is residing in the body and
which is sPoken of as purusa as a results of the Perceytion of
difference by the embodies selves, deluded by su?ernatursl
power of the goddess to that Ambik& the érutis bowed down

(L.34).

According to the'%rutis that Brehmen which is devoid
of mass of limiting adjuncts mainly like womanhood, menhood
ebe. as well as the desire to creste itselfl which arose from
the goddess in regerd to the crestion of the world, that'éakti
(Power), the highest person, and the two forms viz. man and
woman 81l are full of the suPernatural rower 0f the goddess and
a5 & result the highest Brahmsn is 8lso of the nature of

%akti pover (1.35).
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Just as on seeing hail stones ete. arising from
water 1t is decided gzs waber - in the same way the truth slso
is decided on séeing everything arising froﬁ Brshmen. By
the mind that Brahman is grasPed as of the naﬁure*of'éakti
i.e. power. Consegyently the highest Brahman considered 8s

2
Pyrusa is finally decided ss Sekti (1.36).

These six‘éivas i.e. ausPicious deities viz. Brahmd
etc. who aPPear in the six mysticsl circles in the bé%?y
of the embodied selves, they on dePartare from this world
stta2in the highest self on sccount of their resorting to the
goddess. Lence the lorﬁshi? does not rest in'%iva but in
éiva who is the mobther of the world and who is bowed down

even by gods (1.37).
The eulogy of Devl by Trimirti Conbteins Philcsoyhical ideas :-

While eulogizing the highest goddess the trinity
(Lords Brahmsg, Vi§§u end Rudrs) stated that she was eternsl,
of the nature of consciousness of the world, of the unsbure of
Pﬁbga‘Brahma and of the nature of highest lore who had acce?ted

a body on account of Her sweet will (11.21).

The embodied condition of the goddess was the result
of Her own sweet will and wes not a result of merit or demerit

Produced Previously gs in the case of other creatures.
Agvaita - the resl nature of the goddess :-

Advaitas (non-duslity) is the highest neture of the

goddess as definitely decided by the Vedas and the Agsmes snd



497

that is known by the knowledge of Brahma (i.e.Veda) and is
extremely hidden (11.22).

Advasita ~ the regl nature of the goddess-transformed to Dvsita:-

The geddess essumed 8 body for the sake of the
crestion of the world snd thus ckarged Her non-dual nature
into & duel ore (11.23). The'éruties imagined two elements
Pradhanae (Prakyti) and Purvsa (Atng). The Furuga is incomplete
without Her (Prakgti}, Just like a dead body. Consegpently
the goddess is considered to be the highest of 211 gods (11.24).

The forms snd deeds of the goddess - unthinkeble ia

Ag the intellect of the three great gods was
imperfect they were unable To euvlogize the—aus?icious goddess

whose deeds and forms were unthinkasble (11.25).

The three great %ods conceded that theyr were crenbed
snd destroyed on a@ccount of Her will 2nd henee no one in the

three worlds was capehle to praise Devi (11.26).
The deluding 8uPernatural Power of DevT :-

All knowers were deluded by the Su?ernetursl power
of the goddess just like human beingd® snd hence even the three

grost gods were unsble to praise Her (11.27).

The goddess wos the consciousness, the intelligence

and the Power of the trigd (Trindrti) and without Her s1l of

. - . s Ld - r\
them were like desd bodies. Hence Her pralse wag oot TOSSlbl e

S

for them (11.28).
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Devi was unknowable even by the three great gods
who were bound by three gunss and were deluded by Her

suPerhuman Power Just like the ignorsnt pecple (11.29).
2
The eulogy of goddess K&1I by Lord Siva :i-

In order to make sure that Parvati was Sati Herself
Lord'éiva asked Her to show Eim Her X311 form asssumed by Her
ot the time of the destruction of Dakgs—yajﬁa. Thereupon
P3rvatT assumed the form of K811, Whose foot was placed by
Lord'éiva on Higs hesrt. Then Lord Biva assuming five faces
stood in front of Her by His pert and eulogized goddegs K811

with o thousand nsmes with folded hends (23.22°%.23),

! .
©iva began to eulogize the goddess in the following
words which constitutes the famous 'Lalitfsshasrendmestotra’

(2%.29-180).

Even though this eulogy is called ‘'Lslitfsshssvrandua’,
it is gpite different from the culogy PoPularly known by the

Same nane.

In keepimg with the Prsctice of the Purégas the
Mabhg, hes given the 'LolitSsshesrsni@me'. The 'Sshasranfma’
generally tries to attribute 3 number of qgalities Lo a
particular deity. Continuous succession of 2djectives and
the compounﬁs create 8 wmusical cadence. It is prescribed to
be recited deily. The epitbets greate an imyression cf aye
and reverence. Tho gtobres @mploy full grsomguicsl sentencees
whereas the list of thousand nsmes does not contain any verb.
It ig & list of ePithebs. On close znalysic we find that the
the list of the thousand nanmes containg the adjectives of the

DevT only and czn be classified into some cabegories.
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1. The abstraet virtues or qualities of Devl :-

23.29; 5oab; 3220, 360, 39°; 38%:%; 39%°; 2z
50%05 21°%; 5425 55%°; 656 69°%; 71 82°°%; 83°°; 85°°;
97.985 99; 100; 10%; 104°%; 105°P; 106; 107; 1092 110°;
1138, 118%; 120%P; 141; 1425 143%, 159°%; 160°P; 165%;

16795 170%¢,
2. Adjectives conveying the beasuty of the DevT :-

23.51%; 310; 32% 33; 3u°%; 35°
5508, 5g?b. 5g®. g30d, getd g gety g95d, 11199, 112°Y,
114%; 115; 116%°; 11”“5; 176; 15779 138; 139; 1003 146;
16720 14875 1540, 1558 ; 15770098, 1569, 169790
1?285b,c 7QPQ 75

%, Adjectives describing the Devi sfter the manner of

the Tantras i~

23.30%; 56°0.57; 58°; 88”3015 945 95°7°; 101%;
s 1165 1175 119; 121 1225 15220994, 163° Fepslini
PBnometsd; 164°°; 166°%; 17999, 18080,

1028P

4, Adjectives describing the f@raphernalia_of the

Devi o.g. weapons atCe im

23.43° emendelukerd; 45%; 47; 5g°%; eaP; 11290

113%:09¢; 118°; 120505 125%%; 1377, 1m4%; 1650 5 1685 169°

5. Adjectives conveying the connection of the DevT

with certsin other divine heings (-

2%.42%0; 4400, psb=d, 4803, 55d. 5ped. 5D, 309b,
104%%; 109%9; 11185 114°9; 1072, 17190 1730+0sd, 1oy

’

175%2; 1998 198, 19920, 18094,
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. Adjectives connected with certain ?ersonalities fe

2%.130°.

7. Adjectives directly identifying the DevI with certain
ladies 3=

23.30° Un3; %° Urvaéi; 777 Déksﬁyagi; Daksakanyas
1448° Sunends; 155° Aditi; 178%P

Be Adjectives indicating Devi's various exploits S

a,

23.31%; 5% 38%; s1; 5280 =53, suf; 50P5 e1; 62

e l]
635 69°°; 79"%; 12099,

9. Epithets of the Devl embodying Vedanta concepts Pe

2%, 793’“’6; 101%; 105°%; 126%P; 127%9; 1285 129;
50%9; 153°%; 173%; 176%¢

10. Epithebte describing Dovi's S?ecial qpalities e

23, azd; 348b; 35%%; 3705 29°%; 40°%; 4109, 4209,

‘663 673 703 723 733 7hy 753 765 77%; 78; 79°; 80; 81; 82%;

su; 87; 88%; 89, 00; 91°PC; 92; 93; 965 101: 102°ﬁ; 108;

125 I-Zfﬁ‘ 1279.;35' 1315 1325133313
1102°%295 1131P; 123%P; 10u3 155, 1365 1375 1437628, 14100

1455 14799, 1azsb*°=§; 1495 150%°%; 151; 15275 153%%; 15470
155%; 1565 157°5 160%%; 1615 163°°0:%; Mattavirenegdmini;
164cd; 165 ,cga; 1695b; 1703b.

e
-e

s 17295 19670, 179098

The goddess thus praised told Lord Mahe®a that She had
become a deughter of Himdlaya for His sake and that She was His
exclusive wife (23.181-182). She added that He had practised
austers penance for long for Her sake and that She was £it to be

worshipped by pensnce and that She would agsin obtain Him as
Her husband (23.183).
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Lord'giba requested the goddess K&li to grant Him
8 boon to favour Him by Her own qualities and to Place Him
in Her (23.185). He slso demsnded that esch snd every
manifestation of Her K&lI form should remain in the heart of
Siva ond thet She would be well known in the world as

Sovevihous (23.186-187).

Goddess K811 grsnted Him the boon snd sgsin became
Gaurl ss before (23%.188).

Phalssruti the hearing of the fruit of the eulogy

'LalitBsshesrensma’ :-

He who recites this eulogy contsining s thoussnd
S
names of the goddess taught by Lord Ssmbhu would become equal
to the goddess (23.189).

He who after adoring the goddess Mahedvari by Ssndsl
paste, by flowers, by incense, snd by 1amps recites this eulogy
obtsins the highest place (23.190).

He who eulogizes the goddess by this eulogy with
unswerving mind daily, he acgnires all sorts of accomplishments
(23.191). The kings come under his control. His foes are
destroyed. The bessts of prey like lions and tigers snd the
robbers etc. run swsy from ézfsr on seeing him from g distence

(23.192-1932P) ,

After heving remembered goddess Durgs st the time of
death he becomes a digit of goddess Herself (23.194).



502

The Eulogy of the Goddéss by the Trinity‘replete with

devotional fervour i-

The trinity accepted their ignorsnce of the splendour
of Devl (42.56).

-

éiva eulogized the particles of dust attached to
the feet of the goddess‘considering them as the givers of the
world of the goddess snd desired to bear thém on His head with
devotion (42‘57ab). Log@’éiva gave the credit of His bearing
the deadly Poison in His throat to His congpering death as a
result of the goddess's placing Her foot on His chest
(42.58%°¢),

I3

Vi§§u gmphatically ststed that She was subtle nature
higher then the high and the only cause of the worlds. Some
know Her es beyond the power of creation etc. of the worlds.
She wes the moﬁher of the worlds snd all the three of them
were Her sons (42.60). As stated here the power of the goddess
igs not limited to the powers of creation, sustenance and

destruction of the worlds, bubt it is unlimited.

Brghms accepted that even He had a Partial knowledge
of the form, charascter and gpalities etc. of the godgess. Even
L5
lie knew something sbout them which was found in the Srutis

and which was known to others slso (42.61).

The“Eulogy of the Goddess by R3ms seeking Her Favour
For Victory :-

Egma bowed down to KatysyanTI, the giver of vietory
end requested Her to be Pleasea with Bim and bestow wictory
on Him’in the battle (44.1). Rzma addressed Her as an



503

omni?otent one, overthrower of the visuslized enemy and
Prayed to Her to give Him victory and bowed down to Her
(44.2). REms stated thst She was the only highest power
residing in 2ll the creatﬁres and Prayed to Her to kill the
wicked in the battle and to give Him victory (44.3). Rama
addressed Her as the lover of battle as blood thirsty, ss
devourer of flesh, 8s remover of calamity of the seeker of
protection in the bsttle and prayed to Her to give Him
victory (44.4). R3ma sddressed Devi as the wielder of
Khatvings and a sword,'as one whose fygure was shining with
8 garland of skulls and reﬂpested Her to be the remover of
miseries of those who remember Her in calamity (44.5). Rsma
eulogized Devi ststing thst feebleness (Dainyasm) was far
removed from Her lotus like feet and thst She was the lover
of seekers of refuge and regpested Her to kill the enemies
in the battle and give Him vietory (44.6). Rsma further
Praised Devi as one having unthinkable Frowess, beautiful form
and deeds and as one _beyond thought and regpested Her to give
Him victory (44.7). REma continued that those who remember
Devi, the degtroyer of calsomities in calamities are not

&f cslemidties &n csiea
destroyed and that She was the giver of victory (44.8). Rame

praised Devi as the lover of the blood of Mehiga in the battle,
as the killer of Nahi§§éura, as the dasughter of the mountain
snd as the giver of Protection (44.9). R3ma sddressed Devl ss
Candi as killer of Cag@Esura Possessing gracious fsece snd
regpested Her to besbow victory in the bsttle snd to kill the
enemies (44.10).
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The Eulogy of the goddess by Brehmd i

Lord Brzhm& also worshipped thgt goddess devoutly
in the Bilva tree snd awskened Her for the sake of victory
of Rgms by reciting the eulogy devisikta taught by the
Vedas (45.1-2).

Vedasiikta =

The eulogy of the goddess by Brehmad called Vedssukta
is contained in stanzes %-11 of Adhysya 45.

Brahms bowéd down to one with untainted face, to the
highest Ksmala (an excellent woman) of the earth, the ’
etmosPheric regions and heaven, to one who is of the form of
mass of highest bliss, to one who is of the form of highest
flame removing darkness of three worlds, to one who is of the
form of highest Wector removing fsults accompanied by
improper desires, to one who is the Néréyaqi arigsing from
a1l the Vedss in the body of the people to one who is of the
form of highest self to such a goddess Durgs Possessing a
face resembling crores of moong snd requested Her to be
plessed with Him (45.3). Brshmd ssluted to Durgd addressing
Her ss Ambik3 and referring to Her frightful form and to Her
natursl states Pronsva and Svaha and to bsshfulness es one
of Her forms and also referring to Her as the origin of three
gunss. DBrahms @ddressed Devi as éarvé', the giver of
sccomplishment, sphrei, sphroﬁ, of the nsture of Svéhs, of
the nature of Hrim of the nature of Svedhd with untainted

moon like face, with uproaring face and dresdful form and
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requested Her to be plessed with Hip (45,4-5). The goddess
sccording to Brehmd is an enemy as well as s friend of
Bhuvsnesl who is intoxicating the world. She is Durgd for

one in misersble condition. ©She is one 25 well as many as
also of subtle form without modification in the hesrt of the
Yogins. She is the origin of crores of Prehméndas (45.6).

The trinity as well as other gods zre cayable to eulogize Her
Who is BvBhd, Svadha, Vousat, Omkara, the seed of bashfulness
etc., 8 woman, & man Possessing 81l forms Whom Lord Brahms
tries to awaken (45.7). The goddess is the deity of the form
of time viz. a month, a sesson, and two aysnas. She is the
enjoyer of Kasvys by Svadhs ss well as of Havys by Svsha
(45.8). She is verily the gods fit to be worshipped in the
bright fortnight. She is verily the manes fit to be worshipped
in the dsrk fortnight. ©OShe is verily the truth with digitless
nature (45.9). The. goddess has the éun, the moon and the

fire as Her eyes. The worshipper of Her lotus like feet ettains
finsl bestitude (45.10). The goddess is of the nature of
force caPéble to Place down a2 bulky body from hight =nd to
1ift it up to e high ploce at the proper time. Verily She is
strength in Rdghsvs, Revans and in Rudra etec. By giving
expression to the desire that the goddess might grow by pure
left hand rituel, Brohm@ a2lso acknowledges the importsnce of
the Vamanmdrgiys Up§san§ (45.11). Lord Breshmd also tries to
awaken Her by mesns of the sbove eulogy cslled Vedasikta.

Thus eulogized candikd woke up (45.12).
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The Eulogy of Devi by Brahmd oun Her Waking up :-

Lord Brashmé prayed to Devl that for the destruction
of Révana along with the demons end for the victory of
Remacandra the gods would worship Her Who wss awakened by
them in en inoPportune time for the benefit of 211 creatures

(45,13-16).

. After Devi's predlcting the fall of the demons,she i5
ewlogy q%ax“ cnid Fed g Bralan& .

Thereafter there is erroneous Tepe ition of the yortion sfter

first eight syllsbles in the second line of the prose possage

bearing no.3 followed by erroneous rePetition of St.4 snd

the first five syllables of St,.5 of Adhyaya 45.
The Eulogy of the Amisble Form of Devl by Vasudeva :=-

Vasudeva praiseﬁ the mother of the worlds as the
beginningless highest and very subtle lore snd also as the
father, the beginningless Puru§a, self sufficient and of the
nature of consciousness itself. According to him she is the
universe azs well as the women of the universe, the resort of
the universe and omnipresent in it. There is nothing else
than the goddess in the universe (50.87). In the matter of
creation, sustenance and destruction of the universe it is
the goddess who acts as Brahma, Vi§gu and Rudre resgectively.
Vasudeva requested the black hued Durga to be pleesed with
him (50.88), The goddess is the subtle nature who even though
declared by the son of the formless as Pervading the world in
asccordance with the difference of » womsn, 8 men and & eunuch

is slways free from womenhood, manhood etc.
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The essence of the goddess is uot known to anyomne
in the world. &g Brahmd Himself had His intellect stupified
in the matter of eulogizing the goddess hence it wss not meet
for Vasudeva to do so i.e. to eulogize Her (50.83). Vasudeva
complimented the goddess stating that she was the one
deluding the universe whose complexion was whitish as well as

bleck end who was having the form of Mayd Purusa (59.90).
The Eulogy Of DevY By Yudhisthira Seeking Her Favour :-

In course of their wsunderings, the great souled
Pandavas come to Kﬁmékhy§, adored Her in keeping with the
rites there and ?rayed for regsining their kingdom (56.1,3).
After heving obtained e boon from Devi Yudhisthirs eulogized

Her (56.16).

Yudhisthirs bowed down to KamesverI who wes i to
be saluted by the world of gods and demons and was of the
nature of Brshman (56.17). He stated that even the great gods
do not know Her Prowess and requested Her, the origin of the
world to be plessed with him (56.18). As eulogized by
Yudhi§§hira, Devi was the beginningless highest lore suPporting
the bodies of the creatures (56.19). DevY wes the seed of
all creatures and was the intelligence, the santience and
Patience and awakening and sleep as eulogized by Yudhigﬁ}ra
(56.20). 1In this stenza some abstract qualities are spoken
of as Devi. In this wsy abstract qualities are cousidered as
non-different from DevI., Even Lord MaheBa, the highest self

considers, Her worshiP as the final accomplishment (56.21).
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Kameivari was the destroyer of the deeds of the ill~-behaved
ones, the giver of the fruits of demerit and merit and the
destroyer of the torment of the people (56.22). Ksmedvari,
the fearful faced K311 used to bring sbout the creation
sustenance and destruction of 8ll the worlds (56.23). KZmedvarl
was the remover of the distress of the s;ekers of shelter
(56.24). Kamedvarl was the mother of the three worlds, end
those who devoutly resort to Her become the resort of the
worlds (56.25). EKamedverI was the Pirpe Prakrti filled with
pure knowledge and was the only viriuous womsn of the creation
(56.26). After hearing Her eulogy by Yudhisthira, Devi
aypeared before him and asked him to choose his desired boon

(56.27).
The Eulogy of Devi By Drau?adf Seeking Her Protection :-

The dasughter of Dru?ada after having come to know
about Kicska's lustful behaviour was afraid and resorted to

rl
the goddess BSivs (56.70).

Draupadf eulogized the goddess addressing LHer as
Durgs, the mother of the world, the protector of everyone and
the destroyer of migerieg end ?overty of those who seek her
protection (56.71). She further sddressed Her ss Katydyaui,
Mahedweri, VidvedT, as one Paralyzing the wicked, as one
tempting the universe snd of the form of sentience (56.72).
She was of the form of grest infstustion and also of the form
of pure knowledge. Those vwho remember Her in the transmigratory
existence they cross all adversities (5€.73). Draupadi addressed

DevI as the mother of the world snd eulogizcd Her ss of the
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form of chastity of chasste women and as the fing)recourse
(shelter) of the distressed always snd requested Her to rescue
her from that grest danger (56.74-75). Thus eulogized Devl
Durgd remaining in the stmosphgre t0ld her not to be afrsid

(56.76) .
The Eulogy Of Devl By Pandevas In The Beginning Of Var :-

Then all the P§@gavas got down from their respective
chariots snd eulogized the mother of the world for the sake
of attaining vietory in the bsttle (57.12). The P3ndavas
addressed Devi as Kityayanl as the wife of TriPur§ri and as
Durga@ snd sdded that even the gods used to bow down to Her
lotus like feet and that She was of the form of the only csuse
of the origin, sustensance and destruction of the universe
and wgs the destroyer of the furious ss well as the destroyer
of the distress of the worlds and requested Her to be pleased
with them (57.13). ﬁ

Devl is always the slayer of wicked demons and the
destroyer of migeries deluding the wicked. No miseries of
temporal existence trouble worshipper of Devi. Her form is
unthinkaple (57.14); The trinity Proceeds to Perform its work
of crestion, Protection and destruction after bowing down to
Her. The creation, protection and destruction sre the sport
of Devi. But Devi is not affected by the destruction of the

_ people (57.15).
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The arrows of the antagonists do not enter the
bodies of those who remember DevI in front of the battle.
But their srrows pierce the bodies of their entasgonists up
to their festhered psrt snd devour their vitasl airs (57.16).
He-who mutters the sacred formuls of Devi in the terrible
battle is looked upon by his sntogonist as the god of death
and from one whom Devi mekes vietorious from his mouth Her
sacred formuls of the nebure of Brahm§k§ara comes out (57.17).
Those who mesort to DevI in calamities in their case verily
there is no fear ss well ss hereafter as the cslamities run

away on seeing such persons Irom afar (57.18).

In the encilent times, the leader of the gods
supplicuted Devi and was sble to slay the throng of the
demons. Similerly Reme also killed the femily of the Rsksssas.

Verily there is mo victory here without Devi's worsbip (57.19).

The Pzndsvas eulogized Devi ss the giver of victory,
the only one who deserves sslutations of the world, the only
resort of the universe vhose feet are worshipped by Hari,

Vireflei etc. and requested Her to ordain their vietory (57.20).
Phalssruti Of This Eulogy :=

Those who eulogize Devi with devotion by this eulogy
on the esrth, for them She would 2lwsys be the giver of victory

without doubt (57.25).
The Supremacy of Durgd :- '

2
According to the Sruties goddess Durgs has appointed

the three great gods viz. Brshmz, Visgu and Msheds in the task
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of crestion, preservation and destruction of the world

(1.32) in keeging with Her free will.

The greastness of Durgd is such that Her nsme is
muttered in the ear .of the (dying) creature by Lord é%mbhu
for the sske of bestowing salvation (2.20,21). Thus the
name of Durga is s Tarska mantrs sccording to Mahsbhigaveta-
Puréga. In other Pufégas it is mentioned thst Lord é&va
mutters the Taraks mentra viz. the name of Rams in the ear

of s dying Personi for bestowing sslvation to him.

Thus the influence of other Purggas especially
Voigpava Purdnss on the Mehabhagavate«Pursna which is a

9-‘" —
Sakta Purena is clearly visible.
9
The Irresistible Poscinating pover of Mula Prakrbti :-

>
The dellisnce of Lord Sivs and Satl lasted for ten
thousznd yezrs after the deysrture of tbe retinue of Lord

8ivs in keeping with His commsnd (7.1-122D),

In 'this menner SatI, the fascinator (Mohini) of
the three worlds enamoured Lord Mahadeva by Her Superhuman

power (7.12%%-13%%),

This shows thot the fascinating pover of Muls Prakgti
(Primordisl nature) is so much irresistible that even the

highest Lord Mehadeva, a Mah3yogl succumbs to it.
Eulogy of Mahakals And Mshsksll By The Trinity i~

The trinity prostrated on the ground like s stick
before both of them i.e. Devi Mahaksli as well ss the Lorxd
Mahakala (63.%7) after having eulogized Them by different
eulogies found in the Vedas snd Vedsngas (63.38%0) .,



Fulogy Of Kali by Lords Brahm&@ And Viggu te

Then Lords Brshma snd Visnu Who were Giscoursged
on account of the absence of the«glimpse of Pevl began to
eulogize K511 with devotion (63.43). Both of Them bowed
down to DevI, the creator of the Universe, the highest
Supremacy, the eternsl, preeminent, of the nsbture of true
knowledge, beyond speech, attributeless, most subtle, beyond
knowledge, fit to be understood by pure knowledge (63.44).
In this stenzs the majority of the epithets applieﬁ t0o the
goddess Ksll stress Her aspect as MahassrssvetI. The three
attributes viz. Vacdtitanm, Eirgu?gﬁ and 3ﬁ5h§tit§é stress

the btranscendental sspect of MahssarasvatT.

They praised Y811 ¥ho was sccomplished, pure, of
the nature of universe, beautiful, the goddess £it to be
saluted by the Universe glso, remsining in everyone, remaining
in the highest place, the protector of the universe (63.45).
In this stanzs 511 the epithets applied to Devi k511 stress
Her sspect os Meﬁ§18k§mf. The iumanent aspect of DevT is

stressed by the epithets Vigvafﬁpgé and Ssrvantasthdm,

They praised Kz11i Who wss beyond sn?ernatural power
ss well as Fossessing Wzya or being lMaya Herself, dresdful,
dark coloured, Possessiug dreadful eyes, the lere, the
accomplished one residing in the hesrts of 21l crestures, snd
the destroyer of the universe (63.46), In this stonza sll
the epithets epplied to Devi ¥31li stress Her aspect as Mahakali.
The immsnent sspect of Devi is stressed by She epithets M5yam
and Sarvebhutadsyasthem, while the epithet Mayatitam stresses

er trsnscendental aspect.
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Mobody knew Her form, character, abode nor ler
meditation nor sacred formula (Mantra). They souvght
Protection of Her Who was of the form of existence, bthe
only cause of all the worlds, fit tovbe warshiPped by the

universe and yielding protection (63.47).
Pantheistic Form Of Devi Eulogized :-

Hesven is Her head, the sky is Her navel, the Sun,
the moon and the fire sre Her eyes, the swakening and the
day are the opening of Her eyes and the nights are the closing
of Her eyes (65.4&3).’+ This stenzs countsins the description
of the universsl form of the goddess. This stenzs symbolizes
pantheism (Universe itself comsidered 3s god). Bhagovadgita
Chapter ¥I gbs. 19-20 conbtain ideas similar bo those contained

in this stanzs.

The gods(instead of‘?&i actuelly it should be é%?
i.e, the Vedas) sre Her seutcnce, and this esrth is Her hip
and gin Her feet sukle snd the portion between snkle gnd knee
snd the knee, rightecusness is Her Pleasure snd the result of
unrighteousness is Her wrath, the creation is Her swaskening
and the destruction iz Her sleep (63.49). This stenza continues

the descri?tion of the universsl foram of Devi,

4 - Vide DeV”atharvaaiiqa Mentra 17: Saisastsc vusave’]

Selgalksdaga rudrah’ l Salsa dvadasadltyﬁ oo m - e
58188 sabitvars aabtamQMSLt Ssigf Frshmavig ﬁarudraruplnx f
Salqa preaspa+1ndramanavebl Salsa grshanaksatraayetlmqe[
Kalakasthedlkalaruplpl Tawehot graﬂauml nityam ji
Also compsre : Aham rudrebhirvasubhigcaramyshamadityairute
vidvadevain |  Aheod mlt“avarunrhho bibrarmyahenindragn®
ahamagvinobhs |

hgveda(&otaka 8-7-11 ) and

Vayam tu Praerim v1dyanm371nam tu Mahedveren

vetasvatara Upanlsad 4, 108b
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.Fire is Her tongue, the Brahmins sre Her lotus like
face, the two twilights are Her eyebrows, the universe itgelf
is Ber figure, the wind is Hér breath, the guardians of
quarters sre Her srums and the créetion, sustenance and
destruction are Her sPort (63.50); This stanza also conbtinues

the description of the universal form of Devi.

They bowed down to such a one K311, the soul of the
universe, to one of the nabure of Brahmsvidys, to the
3ceomplisbed oue, to cue knowsble by Brshmsvidya, to Durgsd,
to the limitless one, to one of the nature of essenee and
reguested Her to be Pleesed with Them (63.51). Thereupon Ka11
hecame Pleeaeﬁ with Them snd reappeared before Them along

with Mah3k3la (63.52).
Bulogy Of X1 By Indra :-

After having prostrated before Devi on the ground
just like a stick (65.639ﬁ—646h), Indras sfter having got up
eulogized Msh3akslI, fit to be saluted by the world by the

eulogies deseribed in Vedss and Vedanges (63.64°d—65ab).
Eulogy of Gengd by Sage Jshnu i-

According to Jahnu Gsngé was the highest pover, the
.resort of 211, the ?urifier of the worlds, the giver of
hspyiness and velesse. Neither god Vidhi nor Lord Hasri nor
Lord Sambhu know Her (70.34). Her form and chsracter are
unaﬂproachable by the mind and indescribable by speech snd sre
without limits (70K358b)ﬁ4 He implerea Her to extend Ler
mercy towsrds him and to Purify’him who sought Her Frotection

(70.25%9),
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Jghnu considered that his birth on this esrth,
his sctions, penance, his eyes sll were blé%%sed in so far
as he ves able to see Her Who was worshipped even by the
three eyed god (70.36°7), He slso considered thot his
hsnds were blessed as they touched Her waters end his body

was also blessed ss Her water had entered into it (7O.§6Cd).

i

The special characteristics of Ganga referred to
by Jahnu in his eulogy of Ganga sre the following. Gangs
ig the destroyer of éins, the ornament of the ﬁead of Hsra,
the giver of hesven snd salvation, and the purifier of the

degraded (70.37-38).
Ganga - Agtottarsdatendmani i-

When Nsrsda inquired of Mehadevs ebout the
preiseworthy naues of Galgd as She wss considered to be the
highest auspiciousmess, Mahadeva informed him that out of s
thousand names of Gangs, one hundred snd eight names of

Jahnavi are considered to be the best (75.1-2).

One hundred snd eight praiseworthy names of Ganga
are contained ia stsnzaes % to 21 of Adhysye 75. Those names
aTe @

1. The sbstract virtues or qualities of Pevi :-
P5pahentrI, MehEpstokenzsini 75.3°%, PetitoddhdrinT 4%,
Sgdhvi 58,“Devapﬁjyatam§, Divya, DPivyssthanswivasini
6°°, Suddns 7°, Mehsbhogs 82, SubhegdnandaddyinT &P,
Mshapapaherd, Punys a°, Parsméhlédaé%ini 86,

Nirmsls, Nirmslansnda 9d, Mahakalugehantrl 1087
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Jagatpriyé,lob,‘Trailokyapﬁvaﬁi, Purna 10°, Pirns-
brahmasvarﬁpﬁgi 1od, Jagatpijystams, Cérurupini,
Jegadembiks 11°P, Lokénugréhakartri 11¢, Sarvaloke-
deyapara lld, yeuysbhitihera, T3rd8, Pars ssmsdratarini
123b, Acintyacarita carurucirdtimenohsrd 1366,
Pepapaharipl, Duracdripi, Vicidharipl 1#°d7
Karunpyspurna, KerupsmeyI, Duriten@$ini 1520,

Eaya, TriloksjsnanT, Trailokyaparipélini 16°4

2
R
Tirthaére@?hatamﬁ, éregghé, BarvatIirthameyl Shubhs

17sb, TejosvinT 18°, Sarvﬁéubhanivﬁri@i zob,
Sudgéyé, Caksupitrptidsyint 20°d, Sgdenandemayl
Nityanandada Nagapﬁjité 213%,

2. Adjectives Conveying the connection of the Devi

with Certsin Other divine beings :=

Viggupﬁdébjesambhﬁtﬁ, Visnudehakrtalsya 75.4°d,

l’ ——
Sivapatni’9a, Brahmakamapdalukrtalaya 1206,
GauribhaginT‘ISCd, éivavallabhﬁ 18b, Trilocsnamano-

ramas 186.

3.
Adjectives connected with certain personalities See

Jammavi 75.3%, BhagIrathi 7°, Jshnuputri 10°
Girirdjasutd 15°, Giriéapriyé 15d, Menakagarbhasams
bhuta, Maindkabhagini Priyé 16ab, Jehnujsnuprabhedini
199, |

4. Adjectives indicating Devi's Fmploits :-

Mshavegd, Svargasé@ﬁgaprabhedini 75.5°¢

BrahmagdabhedinT IZC,
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5. Epithets describing Devi's speciel quelities :-
7 - . -
Ganga, Tripathsg‘é Devi, Sembhumsuliviharini 75.58b,

- . ¥ 8
Srotesvati, Psrsmavegini 4 b

, Svergebdhinilsys,
Svernedi, -Suranimmags 53b, MendakinT 5%, Sucdru-
nirarucira, Meh@psrvatabhedini 606, Bhagevatf 78,
Mah3mokgapraddyinT 7b, Sindbussigegats 7°,
Rssﬁtalanivésiﬁf’7d,BhogavatT 8%, ParvstT 98?

-—

éive§1r§agst§1ay§ Qb, éambhorjetﬁmadhyagaté 9°,
SsubhBgyadsyint pumsan HirvanapsdaddyinT 138b,
Mortyssthd, Mrtyubhaysha, Svergamokgepredayini

148b, Coturvedamsyl serva 17°, Pitrsantyptiddyini 17d,
éivadé, éivasEyujyadéyinY 188b, Trinaysni 18°,
Saptadhara, éatamukhi, SegardnveyetsrinT 198b,
Munisevyd, Munisutd 19°, Makgrasthﬁ,

Sarvagets 20°, Msksrilaya 206, Ssrvedevadhideva idea

Paripﬁjyepadﬁmbujg 2104,

These preiseworthy nemes of goddess J&hnavl sre

the removers of all sins (75.22).
Phaladruti of Reciting One Hundred And Light Nemes of Genga :-—

The fruit of recitation of one hunéred snd eight
nemeg of Gengd is the destruction of 211 sins including
Bfahmicide and the attainment of good health snd incomparable
happiness (75.2%3-24)., If s person rec{@s this eulogy,
snywhere while bathing, he sttaine the fruit of bsthing in

the Genges (75.25).



The Fruit Of Dsily Recitation Of These Nsumes 1~

The dally reciter of these hundred sud eight names
of Gangd ofter having attained Gehpd at the end goes to the

highest heaven (75.26).
The Fruit Of Reciting These MNsmes While Bathing In Gongd :-

The reciber of these names with devotion at the
time of bsthing in Gengsd, attains the fruit of the ?erformance
of thoussnds of Advamedhyajfss (75.27). One who mpeites
these nemes on the fifth day of both the fortni%hts, sttains

the fruit of givirg ten thoussnd cows by way of alms (75.28).

One who recites this after bathing in CGang@ ab the
Junction with the sea on the full mocn day of the month of
Kartika, definitely atteiuns the position of Lord lohesa
doubtlessly (75.29). The Flace where the goddess Gaﬁgé meets

the sez is the highest T{rtha (75.30).

In other ?1eces of ?ilgrimsge of Jshnavi, there
results salvation by diFPing into the water of Jzhnavi
knowingly, while in Vﬁrggasi there results enlightenmen’ in

waker ov on the sarth knowingly or unknowingly (75.51~528b).

ne who sbandons his body knowingly or mknowingly
on the earth or in bthe water of Jahnavi or in the sky attzins
relesse C?S.}EG“f}. A Person whe absndons his body there by
another’s will he also sttains release by the grace of the

grest Tirtha (75.3%3).
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Cne should resor% to Gangg@ that ig the highest
Tirthas, the accomplisber of 211 objects of men, bhe pover
in the form of weters, the uplifter of the People fren
calanities, the destroyer of nescience, the goddess Vho is
the giver of Brahmsvidy8 (the lore of Brshmsn) as if one is

caught by hair by death (75.34-35).

He who devoutly recites this grest enecdote he goes

to the ststus of the goddess without deubt (75.37).

Where this nighest and auspicious Gang? Mghsatmya
is recited, there Gangd resides in person sccorpenied by alil

the TIIrthas (75.2%8).

Whetever rite is Performed Pertaining to the gods
and the menes by man here is syoken of as the giver of

inexhaustible fruit in the world (75.39).

Where this meritorious anscsdote is kept in black
snd white sin does not touch

(75.40). |

l
i

that region on sccount of fesr

At 'the time of aPProaching death, if a person listens
to this Meh&imys with devotion, he does not come under the

control of desth ond goes to the highest sbode (75.41).
|

b i - » - — L. 2
The fruit ol this mBhstmya is supreme. There is no
|
other merito@ious snecdote com?arable to this in the world,
whick is thelremsver of great sing, wore auspioicus thaon other

aus?icious eneccdotes (75.45-46°D),



Listening To This Anecdote Leads To Heaven -

A man who listens to this snecdote sttains hesven

(75.46%%).
Tulasi Eulogized In Most Glorificstory Terms :-

Just as Gangd is Herself the best of the rivers in
the same way among the trees TulasY ever engaged in the final
emancipation of the three worlds is the best for the sake

of ssnctifying the three worlds (79.32).

TulasT was Tormerly adored by the best of gods
Brahmz, Vigpu ete. and wes born on the earth for the sake of
sanctifying the world. The devotee should bow down to
Tulagl with devotion snd should request TulesT to be pleased

(79.33) .

Eulogy of Viggu By Indrs :-

Indra eulogized Lord Viggu by stating that the

ausplicious Gangd thot had originated from the foot of the
Lord snd was £it to be saluted by the throng of the gods,
sanctified all the worlds. Indra considered it to be His

incomparsble good-luck as He was able to see Visuu (61.64).
Bhegiratha's Bulogy Cf Lord Vispu :-

Bhagirethe addressed Viggu 28 bthe sanchbifier of the
three worlds, as the Lord of the universe, as one iwwnsunent in
the universe ss great Puru§a, as the enemy of Madhu and
Kgitabho, as Hérﬁyaga, Acyuta, lari and Visgu snd bowed down

to Him in order to Please Him (66.20).
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’The reference to the immanent aspect of Lord Viggu
is significent from the Philosophical yoinﬁ of view. This
aspect is mentioned in the Upanigad along with transcendental
aspect. Cf. yadd paéyag Pa%yqﬁe rukmavaryaﬁ kertarnisam
?uru§s& brahmayonim ! Tada vidvsn Pu@yapépe vidhuys nireﬁjanag
?aramaﬁ sémyamupaiti )l (Nugéagbo 3ml=3)
Agnirmurdhd caksusi condrastryh di@ag srotre v§gvivgt5§ca
vedah Vayuh Prégo hydeyaé visvemasya ?sdbhyéﬁ P?thivf

hyesa ssrvabhut@ntqratma }] (Hu@@akoc 2=1-4)

BhagIraths addressed Vi§§u ss the only cause of the
universe, &8s the ancient one, 3s tressure of the world, as
possessor of characteristic maevk of'érivatsa, as all Pervading
one, ss one naned ss Madhusidsns, Covinds, Vémens, Jenirdsns,
as one having universe as His form and reguested Him to be
pleased with khim (66.21). The said references to Viggu's
being the only casuse of the universe being the ancient one,
being the tressure of the world, being sll pervading cne,
being of the form of the universe are philosephically

gignificant references ss found in the upanisads.

In Bhagiratha's eulogy in 66.22, the Philosophically
significant stbributes ave Viggu‘s endless prowess and His
being complete and@ immsneat in the world. Other significant
attributes of Visnu in 66.22 are Visudevs, killier of demons,
killer of danger, Veikuntha, Madhava, the supporter of the
earth which sre mainly found in the Purﬁ?as. Similsrly in
66,23, the Philcsophically signiflicant atbribules are Viggu's

being bthe only resort of Mays and being bliss concentrated,
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being pure knowledge and being the Lord of speech. Other
significent sttributes of Visnu sre His being the husbend
of Leksml, being the lord of gods, being only Lord of the
world, being one full of pity, being lotus-eyed one, and

being the Lord of all which are msinly found in the Puranss.

BhagTratha further stated that he bowed down to
Vi§gu ¥ho is of the form of the universe, of the form of
existence, intelligence and bliss, of the nsture of pure
knowledge and possessing limitless lustre (66.24). Vignu's
being of the form of Universe is = Pantheistic asyect, while
Yig being of the form of existence, intelligence snd bliss
and of the form of pure knowledge and possessing limitless

lustre sre Philosophically significant attributes.
’ 2
Bhaglirstha's Bulogy of Lord Sivae i~

Bhegirathas euloglzed Lord éiva by @ eulogy conbtaining
{one thousend nemes of the Lord (67.1-125). In keeving with
the Frectice of the Purdnas, the Mebhg. has given Siva-
sshasraname. A Sghasrandma generally tries to attribute s
number of qualities to a particular deity. Continuous
succession of adjectives and comPonnﬁs creste a musicsl
cadence, The epithets create an impression of gwe and
reverance. It is generslly = list of e?ithets Prescribed to

be recited daily. For detsilg see Gheyter Vii, PP,275-277.
Phelasruti Of Hearing Gaﬁgévatarsga5 -

The fruit of reciting or mskiung snother recite this

holy enecdote of Gangdvetsrans is final beatitude, longivity

5 For this episod@ of Gangdvatarsne see cha?ter VIII,



523

as well as wide~spread reputation, happiness everywvhere and

auspiciousness in every way (71.14-15).

Ea who recites this devoutly on the day of the
snniversary of the desth of s relstive in whose honéur 8
‘%réddha is performed in prcximity of 2 brahmin, his ancestors
even though they be sinners attein the highest human goal
(71.16—178b). That hearing of Gaﬁgévatafaga b@comes the

cause of the grest plessure of the msnes (71175,

He who recite$ this snecdote with devotion snd with
gself-controlled mind on the eleventh dsy of s fortnight, in
his casse there will be the ettsinment of a8ll thset is worth
sccomplishing by the grace of Gefigd (71.18). His heppiness
accompanie@ by sons, wives etc. knows no bounds aﬁd his stage
of householder becomes united with spelendour by the grace
of Gongadevi (71.19). These are the wordly fruits of the

recitation of Gengdvatsrans,
Extra-ordinary Fruit Of Hesring Gengdvatersns :-

The fruit of reciting this meritorious anecdote in
K531 is the attainment of the position of the Lord of the
Universe who is the giver of sslvation to the PeoFle. Rot
only thet but even a sinner is freed from terrific sin by

the sight of the reciter (71.20-212%).

He who recites this meritorious snecdote on the
full moon dasy, or on the day of the transit of the Sun from
one sign of the Zodisc to the obther attsins the fruit of

?erforming sn Agvamedhaysjfia (VEjimedha) (71m21°d~223b).
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He who after taking bsth in the wsters of the
Ganges and after having practised restrsint either hears
or recites this snecdote finds no‘aﬁpsl of him on the earth

(71.22%%.038by,

'He in whose house this anecdote remains in written
form, in his case misfortune or enemy have no power st any
time (71,23cd—248b) and in his csse there will rise the
fruit which accrues by bathing in the Ganges, for the whole
lifes, In his case there will be no suffering srising from
the Planets, nor separation from his relastives, nor suffering
on account of disgezse, nor the rise of fear from the enemies
(?7.2406-25). There is no sacred place of pilgrimsge
eqpalling the Genges on the esrth snd hence Her anecdote is

considered to be very meritorious (71.26).
Phalosfruti i-

One who Tecites Adhyays 72 contsining Gangsm3hstmya
with his mind stesdy in his case there is no danger srising
from the messengers of Yamz even though he may be a grest

ginner (72.63°%),
K8makhys Kavaca t-

'Kovaca' is a charm considered ss a preservative
like srmour. In Sangkrit litersature the Ksvacas form s
sPecial type of composition. As stated sbove the Purpose of

a 'Kevaca' is to secure Protection of the concerned deity.
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In the Mabhg. P,77.31-45, 'K8m8khyd Kavacs' is
given for the Protectien of‘the’aspirants by Ezmakhysdevi,
As ig ususl the aspirant is congidered as protected from
81l the directions by the ten Mahdvidyds (77.31-34) and the
different ?arts of the body of the as?irant from head to
foot are considered as Protected by some other forms of the

goddess (77 055“4‘1) »
Intervention of Suyernatural Flement Arousing Wonder :-
A Voice Prom the Air Agsured R&ms About His Victory :-

When R8me was eulogizing Devi thus s volce from the
air was hesrd 8ll of a sudden (34.17) whiech forbsde Rama to
be frightened and assured Him that after killing the demons
with grest strength and Prowass. He would conquer Lanka ere
long (44.18). It further stated that She who was adored in
the Bilva tree by Lord Brshma, the creaton'éould &lve Rama

His desired boon (44,19).

Cn hearing this sentence produced in the sir the

best of Raghus conTided in His own viectory beyond doubt (44.20).
Nature Symyathizes with the Heroic Fest of Laksmens :-

On Lakgmena's killing the great hero Atikays the
monkeys were overjoyed and repeatedly uttered, “"Jaya, Jaya".
A great shower of f{lowers fell down from the sky indicating

nature's sympethizing with Laksmeps (47.28).
Nature Symyathizes with the Heroiec Feat of Roma :-

When Ravane died at the hends of Rama, there vwas a
shower of flowers on Ramas spreading Pragrance (47.74°d) and

indicating nature's sympathizing with Réme.
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On Account of R3ms's Commsnd Indrs Showered Hectar :i=-

On account of the command of Rama, the king of the
gods showered nectser and consegpently the monkeys killed in

the battle were agein enlivened (47.75).
According to A& Voice From The Air The Eighth Offspring
0f DeveXT - A Killer Of Kesmsa :-

At the time of the dePerture of Devsakl snd Vagsudeva,
Kamsa 8PFTO?Ghed them to bid sadieu to them bubt an incorForeal
syeech by a3 deity wass hearé from the sky all of sz sudden

which declered that the eighth offspring of Devaki would be
the killer of Kamsz (50.18-20).

NendI Brought A Chariot Draswn By Lions i~

In the mesnwhile NandI brought there s chariot
decorated by jewels to which lions were yoked from stuospheric

regions for Ersgs (58.35).
Lord Brshm5 Brought Meny Chariots :-

Lord Brshms brought meny thousands of chariots and

remsined in the sky, along with the gods (58.7%).
Gods Showered Flowers On Kg§ga 1

The best of gods after observing Kg§ga's couming to

the ses-shore, showered flowers in torrents joyfully (58.37).
Gods Celebrated Krsna's Ascending Heaven :~
The denizens of hesven celebrated the event of

K¥§ga's ascending hesven by Playing upon different musical
instruments viz. W?daﬁgs, FPatshs ete. ond rang the bsells in

hundreds, and the celestisl damsels danced (58.38).
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Devi's asking Gsnan3ysks tOrinépire about the
sPebific Brehdﬁg?a to which the great godg belonged asroused
wonder since there were meny Brahmindss snd many specific
Brahmds ete. (63.22-23). To that question Put +o them by
Gsnsndyaks, the grest gods could not give a satisfactory
reply (63.24), Then Capendyske informed Devi sbout Their

ignorence of other Lords of gods (65.2Sab).

Merging Of Sa-bhu In Lord Mshdkals - First Mirascle =

' Vhile Trinity was eulogizing Mehsksli snd Mshaksla
suddenly Tord Bambhu merged into Mahaksla (63.% 38%d. 398P), This
merging of Lord Sambhu into Lord Mehakala was the first

miracle expefianced by the greet gods Brahmd and Visnu.

Then Lords Brahmd and Vi§nu:’not finding Sadasiva
pondered over as to where Lord Mahegvars had gone (65.59ca~&08b)
and entertsined s doubt: in Their minds sbout Indra's getting

2 glimpse of Devi (63.40°%),

Mahék@i%hAnd MehZksls Both Disappeared Simultsneously

Second Miracle -

While Lords Brahmé end Visnu were thinking like this,
the goddess HShakall along u1th Nahakala dlsappeared in @
moment (63, 41). This their dlsa?pearlng from the sight of.

Brahma and Visnu was the second mlracle.

Ka1i Euloglzed By Both The Gods Reappeared Along With
Msh3ksla ~ Third Niracle t-
On hearing the eulogy'of Devi by the two great gods,

K51T became ?leased and resppesred before Them along with
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Mshakala (63.52). This reappearance of Meh@ksli slong

with Mahdksls before Brshm& and Visnu is the third miracle.
2 s =g .
The Reappesrsnce Of Ssnkera From Mehdkala-Fourth Mirzcle :-

) o
From the Tigure of t#i?t Mahakala, Sankara sgain
got se?arated Who was having long grms snd having the hue

of 3 silver mountsin (63.5%). This is the Fourth mirscle.
’ 2
A1l The Gods-Deluded By The First Song Of Siva i=

2
The wonderful effect of the first song of Sivs was
so much deep rooted thet sll the Lords of gods Brahms etc.
were deluded by it (64.15).

s
As A Result Of The Second Song Of Siva, Visnu Fainted :-

2
The second song of Siva deeply moved Lord Visgu 80
much so that He had horriPilation on His body and ultimstely

He fell down on the ground unconscious (64.16).

P
On Hesring The Third Song Of Sive Visnu Transformed In A
Liquid Torm :~-

After hesring the third song of‘éiva, Lord Viggu wes
transformed in s liquid form in z moment (64.17). On Viggu's
transformation into liquid webter the whole Vaikuntha wos
flooded (64.18). This transformstion of Visnu into water

was a grest miracle.
Nature Sympqthizes with Gangd's Descending On The Earth :-

When Gaengd fell on the surface of the earth, a
shower of flowers rsined forth in the directions snd the words

of victory of the Peoyle were heard all sround (69.40).
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Discreyancies in’tﬁe Mabhg.P. :=

Here in 54.158b one discrepancy is to be noted. Iﬁ
the Previous stanza there is only the narration of fact and
no speech by aany one still stenze 15 begins with the worlds

ityukbtva Eartikeyo'sau.

There is another discrepancy also in the stanza
which relstes %o the weapon by which Taraks vas slain by
Xartikeya. In th e previous sdhysys stanza 19, it 1s clesrly
stoted that KBrtikeya hurled & lance given Him by Lord
Brahms towards the demon king by which he was Iilled, while
here in 34.1506 it is ststed that Taraks was slain by a club
in the battle. This iz another discrepancy.

In the beginning of stanza 34 of Adhyays 35 the
proper word should have been 'Uvasa’ instead there is 'Uvica!
whieh is a mistaske. Even the‘editor has missed to correct it

or it may be & Printing mistake.

The Puﬁggakgra has mentioned Nala ass the son of Mays
here, but leys was en Asurs. As mentioned in the Gita Press
edition of ValmIki RZmaysne 1.17.12°9, Nels was born from
Vidvekerna, the srchitect of the gods. This is @ clesr mistake

of the Puranakara.

The best of Vanaras constructed the bridge on the
ocean within two Yomas i.e. 8 period of six hours (40.7).
According to the description given in the GIta Press cdition

of Valmiki Rgmgya?a VI.22.68-72, the bridge wes congtructed
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by Nelas with thé‘help of the Vsnasras within five days. The
length of the constructed bridge also differs from day to day
and the sctual messurement of it is also mentioned per day.
In t@ig way there iz o glering differeunce in the penio& during

which the bridge was eonstructed.

In Mabhg.P.40.27 it is mentioned that on the fall
of (A) Kempons, Dﬁﬁmf§k§a surrounded by his army came forward
by the command of Daddnsns snd wéged a fierce fight. - This
mention of (A)Ksmpsna's £311 and Dhumrakss's coming forward
to fight with Vsnsres as mentioned in this~Pur§ga is an

snachronism.

As mentioned in the Gita Press edition of the Valmiki

Réméyana VI.52.36-37, Bhﬁmf§k§a fell in the battle st the
hends of Henumén sud theresfter Vajradaﬁggra ceme forwsrd to
fight with the Venaras VI.53. On the f21l of Vajrsdaﬁggra

s mentioned in VI.541§4;35 Akampana came forwsrd to fight
with the Vonaras VI.55.8, who was put to death by Hsnuman as
mentioned in the said edition VI.56.29-30. In this msnner
Dhﬁmrékga was killed first b& Hanumsn, then Vajradaﬁ§§ra was
killed by Angads end thereafter Akam?ana was killed agsin by
Honuman. Thus the snschronism lies in the order of the fall

of Dhﬁhfakga and AkamPans which is reversed in the Mabhg.P.

In Mabhg.P. 40.28%° it is stated thet Raghave put o
desth Dhﬁmr§k§a in the bsttle on the second day.

This is also another diécrepancy as Dhuimrakss wss

killed by Hanuman VI.52,36-37 snd not by Rama.
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1t is menbioned in Mebhg.P.40.29°0 that the fight
of the Vansras with Prohastes continued in the night during
which he was put to desth when only one Yome of the night

was left 40.32%0,

In the GIita Press edition of Valmiki Ramaysns VI.S58
there is the mentien of the fight between Przhssta and his
retinue with the Vanara chiefs in which Prshasta wss put to
death by Neels VI,.58.54. But there is ne menticn of
Ratriyuddha under the leadership of Prahaste. This is an

snachronisnm.

Az steted in the Mabhg.P.40.57ab, Rams remembered
goddess éerﬁ%?f and then CGaruda aneared and removed their
fetters. But sccording to the Gita Press edition of Valmiki
Réméyaga VI.50.%3-57 Garuda appears of its own sccord., This
is 8 discrepancy necessiteted by the desire to spread the

Sakta cult.

There is en enachronism from the narration of the
incident of Retriyuddhe and Nagepdda Bendhena as described
in the said edition of Valmiki Réméyaga VI.44, which takes
?1809 in the very beginning of the battle on the very first
day in the night, The R§k§sse chiefs viz. Bhﬁmrék§a,
Vsjradah§§ra, Akampana and Prshasta fall one after the other
after Rsme and Laksmspa are freed from the fetters of

serpents by Garuda.

According to Mabhg.P.40.39 Ravana comes to fight
with Kzma and his army on hearing their being freed from

Nagepasga, while according to the ssid edition of Valmiki
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Rémﬁyaea, Rgvens comes bo fight with them on hearing sbout
the £211 of Przhasts VI.50.4~5 and 7. This is en snachronism
in the Mebhg.P.

The portion of Mabhg.45.21 up %o fi;st five syllsbles
of line 3% of 22 contagin repé%ﬁition of eulogy of Devi uttered
by Brahma., In it vhe portion after first 8 syllables in the
secornd line of prose passage nugbered 3 up to first 5 syllables
of stenza 5 is erroneously repested which was a part of euvlogy
of DevI by Lord Brshms now under Devi's speech. This is s
glaring mistake which must have crept in the msnuscripts and
from them into the present edition of the Msbhg. This could

have been casily avoided by the editor.

As steted in Fsbhg.P.55.43°2 44°P the brothers of
Yudhigghira subdued all the kings snd brought them along with
them to the city of the king of Megadha. This bringing of the
conqnerea kings to the city of the king of Magadhe appears
to be a mistake on the Part of the redactor nf the Mabhg.P.

It may be due to misinformastion. This is & serious blunder

on his Part. =

In the battle between Bhima and Jesrasandhs, Ersna

got the latter slain by Bhimasena with a lsnce (55.45).

The above mbatement that Jarasandhs was put to desth
with & lance by Bhimasena appears strange. This incident of
. killing Jerssandhs which is described in érimadbhégavata X.
724 16=-48 is guite different according to which Bhimasens,

Arjunz snd Kgg?a went to Girivesja, the capital of Jarasandha
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in thé guise of Braghmins st the time of receiving the guests
and requested bim to give them their desired thing. On
Jarééénéhe's Promising them to give their desired object,
they requested him to enter into a duel with them, disclosing
their resl identity. Thereupon Jardsandha Preferred to enter
into 8 duel with Bhima and started it with clubs. VWhen the
clubs were destroyed then they stsrted wrestling which lasgted
for twenty seven dsys. At the end of the duel Bhima killed
Jarassndha by bisecting him. Bha.X.72.44-46. Thus the
description of this incident in the Mabhg.P. apPears to be

based on some other unknown source,

As stated in the Mabhg.P. Sshadeva was assigned the
work of adoring the members of the assembly at the Rzjasiiys
sscrifice by the son of Dharma (55.47) who adored rhe son of
Yadu in the very beginning (55.48).

According to other sources viz. Mshzbhdrata (Gits
Press ed.) Sabhé?arva 36.32 Yudhi§?hira asked BnIsma the
question 28 to who deserved the first sdoration to which
Bhigms replied that only Krsna deserved that honour snd
Sshadevs in keeplng with the sdvice of Bhlsma adored Krsna
first in the aS$emb1y Mbh.IT.%36.30. Sisupala objected to it
and insulted K?§§a in the agsembly & hundred times. On his
crossing the limit éiéupﬁla‘s head was severed by Krsne with
His discus in the assembly.' But according to g%fmadbhggavata
X.74.18-258b Sahadeva advised Yudhi§2hira to adore Kgggg first
of all when the members of the assembly could not reach s
decision in that regard. Thereafter king Yuahi§?hira adored

Krsna,
8 5@



534

The wicked Duryodhsns tried to get Draupsdi
undressed st the hands of Dugéééana in the assembly on the
first defeat of Yudhisthirs as stated in Mshabhdrats
(Crit.ed.) I1.61.40. But afterwsrds due to the intervention
of Dhgtargggra, the PéqQavas along with Draupadi‘were freed
from slavery and were allowed to reburn to Inéraprsstha,
their capitalo On their‘way to Indraprastha 8 messenger
from Dh?taféfpra again came to them end invited them in the
name of the king to play the game of dice again. Thus there
are discrepencies in this sccount ss found in the
Mghabhagavata Purégem’ The incident of Draupadi's insult
which had occurred at the time of the geme‘played for the
first time is stated in Mabhg.P.55.58 as occurring at the
time of the game Played agein. The vedactor's carelessress

must be responsible for that.

In Mebhg. 63.49 instesd of Vakyam Veda there is

V3kyem Deva which is a glaring discrepancy.



