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CHAPTER IX

Literary Estimate

How I proceed to evaluate the Mshabhagavatapurana 
from the literary point of view,

Arsaprayogas

In Puranas ©t times we find certain usages which 
are not in accordance with the rules laid down by Panini,
Such usages are called Arsaprayogas. Some such Arsaprayogas 
are found in tbo Mabhg, e,g.

(i) Chayara samsthapya santyaktvs" moyayantarhita svayaojj 11.108 
Here according to Paninian rules santyajya should have

<3

been there* Instead there is santyaktvs which is an 
Arsaprayoga.

y(ii) Ioniplthe taps step tvs punsrlabdhva raehesvarim /f 11.117 
Hore according to Paninian rules punarlabdha (Labh 1 A. 
First Future) should have been there. Instead there is 
punsrlabdhva which is an Arsepreyogs.

(iii) IathsT pravrttim tesim tu yuddhasa ^horetarara oahat ( 47,20' 
Here according to Paninian rules yetha pravrfetam should 
have been there. Instead there is yatha pravrttira which 
is an Arsaprayoga.

(iv) Adau lingam prspuo'yete bilvapetraisca HSrada ) 81.14ai:)

Here according to pininisn rules propu*]ayet should have 
been there. Instead there is prapujyeta which is an 
Arsaprayoga.

CCS

,cd

ab
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Epic Tag :-
Note the epic tag in stanzas 14^ and 17^ of Adhyaya 4?

jt 9 ? iviz, ” Sataso' tha Sahasrasah w
__■' 4 *

Another well known epic tag is employed in 71.11 
viz. " Satasahasrasah "•

Versification Parallelism
,cdThis is noticed in the case of half stanza 28.22 

of Mabhg.P. with BevTmihatmya from Harkandeyapurana. 
"Nemestubbyam namastubhyam namastubhyam namo namah Jj" 28.22c<^ 

Note versification parallelism of the above noted half stanza
with the following half stanza from Devxmahatmya from

1Mirkandeyapurana (Bibliatheca Indies ed.) viz. "Nanastasyai
namastasyai namastasyai namo namah ) 11 Adhyaya 85* every

» '

second line of stanzas 12-52 and 54.

Another similar instance of versification narsllelism
,cd

p«
of half stanza 2.5 of Mabhg. with the said verse from 
DevTraahatmya from Msrkandeyapurina is as follows

"Krtarthosrai krtartho'smi krtarthosmi na samiayah fit w 2.5°3
* 9 t a ri

Kef rain
The last garters of Mabhg.P. Adhyaya 44. sts. 2-4, 

6-9? 11-12, 14-15 contain a refrain which is "Jayara dehi 
namo’stu tej " This refrain reminds us of Devi Mihatmys 
or^ Saptssati refrain : "Bupam dehi jayam dehi yaso dehi

1 Vide Rev.Banerjee K.M. edited 'The Markandeya Puraha', 
Bibliotheca Indies ed., Bishop's College Press,Caltutta,1862.

2 Vide Br.Jani A.N. edited 1 2 Srlsapta'latx', 5rd edition,
Bgroda, 1972 second line of stanza 2-21 of Argalastotra.
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dviso jahi | " from Argalsstotra second line of stanzas

2-21.
The fourth quarters of sts.20-22 of Adhyaya 66 

contain another refrain which is : "Visno praslda paramesvara 

te namo'stu"
A Portion of Prose Eulogy Containing Harmony of Sound & Sense

Om namo vimalavsdarisyai bhurbhuvahsvshparamakamslayai
kevalapsremanandasandoharupayai lokatrayatirairapahiraka - 

paramajyotirupayai, asadsbhirasayuktasandusitadossjpasarana 

paramamrtsrupayai* murtimatkoticandravadanayai durgadevyai 
sarvavedodbliavanarayanyai janasarxre, psramitmarupiyai 

prasrds te namo namah )j 45*3

This portion of the eulogy of Devi by Brahma" which 

is in prose is excellent from the literary point of view. The 

epithets piled up are very significant and it has a unique 

harmony of sound and sense whibh can be compared with the 
eulogy of the Sun god by yajnavalkya in Sriraadbhsggsvats 
XII. 6.67-72.

Figures of speech 

Arthantaranyisa

A very fine instance of the figure of speech 
Arthantaranyssa is found in 22.53* Indra says to cupid : 

Yadarthem tvam somanitastattvam hi svayamuktavan j 

Prajnesu vacanapeksa prayaso naivs vidyate jj 22.53
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While soliloquizing on hearing the xrords of Indra, 

eupid thought that the time of irrevocable curse had arrived. 

No person is ever able to transgress the destiny at any time 
(22.66). This stanza contains a very fine instance of 

Arthantaranyasa. Compare So*yam me samayab praptah 

sapakalo'nivaritah |

Daivsm na purussh ko’pi sakto langhayitum kvacit jj 22.66 
In both the above instances a particular statement is 

supported by a general statement.

Simile

In Msbhg. 4.28 a fine simile is found which equates 
the growing of child SatY with that of moonbeams in autumn or 

with that of a heavenly river in monsoon.

Note a fine simile in - 1 devsih sarve mahatmansh pate 
Oitrarpita iva jj. 9*40c<a, This simile is very apt.

Metres in the Order of' Preponderance

Anustubh
fi 9

Excepting the stanzas in various metres that are 

specified hereunder and the prose passages noted below all 
the remaining stanzas in the Mabhg. are in Anustubh or sloka 

metre.
Upajati :2.41; 67*133 (of Upendrava^ra and Vamsastha); 5*26;

8*56, 59; 60.27, 29*30; 62.22, 23,26 (of V8mssstha 
and Indrsvamsa); 5*27; 3.55, 53; 27*31; 62.25; 63*12, 

13; 67*129 (of Indravamsa" and Vamsastha);j5*51; 60.24



(of Indravamsa, Vamsastha and Indra vaj^fa); j\0.92 (of
SSreiolavikrfdita and Srsf^dhara; 27-29; 67-127 (of UpendravagriT,
Indravagra* and Vamsastha); 30.47 (of Indravag'ra, Indravamsa",
Upendravajra and Indravamsa); 45»10cd (of Ssiinf and

Vaisvadevi) 56.37(of UpendravagriT, Indravamsa and Indravagra),
38 (of Indravag'ra, Vamsastha, Indravagri" and Indravamsa);
60.23 (of Indravagra and UpendravagriT), 26 (of Indravamsa'and
Upendravajra); 62.24; 67.131 (of Vamsastha, Indravamsa^
Indravagra and Vamsastha); 63.44 (of U^endravajra and SalinT);
67-128 (of Indravamsa, Indravag’ra, Upendravag'ra"and
Indravag'ra); 67-130 (of Upendrava^ra and Indravamsa); 67.132
(of Indravamsa', Indravagra, Indravag'ra and Upendrsvagra);
67.134 (of Indravamsa-, Upendrava^ra" and Vamlastha); 67.135
(of Indravagra, IndravamsI" and Ujpendrava^ra*); 70.59 (of
Indravag'ra, Vamsastha, Indravamia and Vamsastha); 79.32 (of
Indravamsa, Vamiasthe, Upendravag'ra, and Vamsastha); 79.33
(of Indravamsa, Indrava.jra and Upendravagra)
; _Sardulavikrrditem 1.3, 32-37; 6.20; 10.93; 15.37-44;

21.61; 30.2,4; 35-54, 55; 42.56-60; 
50.87-89; 61.65; 67.34-36; 70.34-36;72.63 

Vasantatilaka :- 1.4; 10.94; 31.26,27; 43.27-29; 46.33; 55.32;
57.13-20; 58.53; 61.64; 62.27; 66.20-23* 

Vamsasthavila 5.48-50; 8.54,60; 30.48;57.19; 60.28; 62.22
Salini :- 45*9,11 (defective); 63*45-51 (48 second psda 

defective)
Upendravag'ra :-^.40; 5»25; 56.36
Indravamsa" s- 8.53; 63.11; 70.60
iSikharini 6.18, 19; 30.3
Sragdhara 10.91

, , 491
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Adhyaya 45 passages 3-8 and 10A are -prose passages.

Stotras

The Stotra constitutes the last link in the chain 
of four Bfja» mantra, Hainavali and stotra. I'he -BTga has no 
meaning apparantly, but it is a symbol of a deity and is 
supposed to be the condensed power of a deity. The mantra 
is somewhat intelligible, but retains an aura of mysticism 
around it. She concatenated chains of names (108 or 1000 
names) of a particular deity, are generally full of attributes. 
A stotra which has a literary flavour, brings out not only 
the greatness of a deity, but the efficacy of devotion to him 
or her and a desire to be in constant devotion for him. A 
stotra or a panegyric is sung by the devotee either out of 
gratitude for the divine hel|> in the accomplishment of some 
task or as a cry for help in distress. Some stotras, however, 
are sung out of devotional fervour.^

The stotras have sung eulogies of both the aspects 
of the deities Seguna as well as Nirguna.

ft 5"

The efficacy of eulogy
yThe eulogy of Lord Siva by NandT exhibits devotional fervour.

Once upon a time when Lord Jive and Sati went to the 

peak of the Himalayas after their marriage (6.1), HandT, s 
servant of Daksa and a student of sage DadhTc:? approached SgtT

j>‘and Siva and eulogised both of them especially requesting Lord
Siva not to delude him (6.12c^-15al>).

3 Vide Lalye P.G., "Studies In Dev? Bhagavsta", Popular 
Drakashan, Bombay, 1973» -P.180.
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Hand!"*eulogised Lord Siva stating that he was the 
highest Purusa, the creator, the sustainer end the destroyer

■a

>of all the worlds. According^- to him Lord Siva was the 
over-lord of everything and everyone in the world and that 
He was Brahman Itself. He stated that His form was unthinkable 
3?hose who worship Him, sing His praise and utter His names 
and mutter His mantra (sacred formula) with or wiuhout devotion
even they obtain His position and rejoice in heaven constantly.

r >
Who can be more mei’ciful than Lord Siva ? (6.18-20).

?The eulogy of Lord Siva by Dgksa - An Apology

Lord Brahma and Visnu advised Deksa to worship Lord 
iiva by different eulogies respectfully. Daksa stated that 
the form of Lord t>ive was very difficult to understand, even 

for Lords Visnu or Brahma and hence it was not possible for 
him to know Lord (kva. As the intellect of all creatures are

iunder the control of Lord Siva's intellect, why should His 
censure by Daksa be considered to be Daksa*s fault ? (10.91).

J-Daksa further stated that Lord Siva was pure, the 
highest of all, worshipped by Brahras and gods and hence it 
liras not possible for Daksa to describe His nature or deeds. 
Pie sought Siva's protection and apologised to Siva to save 
him from the ocean of sin (10.92).

As Lord iiva liras of the form of the universe, therefore

not only the great but also the distressed were His forms.
Daksa failed to understand as to how he could incur sin by 

&
Siva's censure (10.93)«
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The eulogy of Lord Siva by Himalaya exhibits devotional 
fervour J-

Aftor the completion of the marriage ceremony of
; _ _ >Siva and Psrvati, Himalaya devoutly eulogized Lord Sambhu.
Himalaya respectfully bowed down to Lord Banker© and remarked
that his own birth was fruitful and his life was a good life
in so for as ha saw the master of the world in company of the
mother of the world by his own eyes (23.21c^-23).

Lord Sambhu Who was pleased with Himalaya's eulogy 
greeted him and told him that he was himself one of His forms 
(28,.24-25ab).

Phelasruti (the hearing of the fruit) of listening and 
reciting the auspicious festival of Marriage of Parvati

The hearer as well as the reciter of tho auspicious 
incident of marriage festival of ParvatY attains the position 
of the goddess, is immune from feaif arising from enemy or a 
king and attains his desired object on hearing this auspicious 
incident once and is freed from all sorts of sins as a 
result of the grace of the goddess (28.34-35).

The eulogy of DevY by Sruties - Contains Philosophical ideas
The iruties undertook to show Vyass directly the

veracity of their statements (l.30)»
>

' Thereafter the Sruties began to eulogize the highest 
goddess who was constituted of Sat, Git and Ananda and was 
inclusive of all gods (l.5l)«



According to the Sruties goddess Burgs has appointed 
the three great gods viz. Brahma, Visnu and Mahesa in the

o e

task of creation, preservation and destruction of the world 
in keeping with Her free will, ihere is no one in this world 
capable to appoint Her hence who can be capable to describe 
Her qualities in this world ? (1.32).

Even Lord Visou had to worship the goddess in order
to enable Himself to kill the demons and protect the three
worlds. As a result of bearing Her foot on His chest Lord 
>Siva was able to drink deadly poision capable to destroy 
three worlds. How can one belonging to the three worlds 
describe Her deeds ? (1.33).

Lhat power which is known as body here by His 
supernatural qualities of that highest embodied puruss and 
the power of the nature of sentieney and that which is the 
highest pulpitating power which is residing in the body and 
which is spoken of as purusa as a result of the perception of
difference by the embodies selves, deluded by supernatural

jpower of the goddess to that Ambika the Srutis bowed down 
(1.34).

>According to the Srutis that Brahman which is devoid 
of mass of limiting adjuncts mainly like womanhood, manhood 
etc. as well as the desire to create itself which arose from

3the goddess in regard to the creation of the world, that Sakti 
(power), the highest person, and the two forms viz. man and 

woman all are full of the supernatural j>ow&r of the goddess and 
as © result the highest Brahman is also of the nature of
pSakti power (1.35)•
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Just as on seeing bail stones etc. arising from 
water it is decided as water in the same way the truth also 
is decided on seeing everything arising from Brahman. By
the mind that Brahman is as of the nature of Sakti
i.e. power. Consequently the highest Brahman considered as
Purusa is finally decided as Sakti (l*96).

©

> _ Phese six Sivss i.e. auspicious deities viz. Brahms
c—■>etc. who appear in the six mystical circles in the boXdy

of the embodied selves, they on departure from this world
attain the highest self on account of their resorting to the
goddess. Eence the lordship does not rest in Siva but in 
>Siva who is the mother of the world and who is bowed down 
even by gods (1.-37)*

Phe eulogy of BevT by Primurti Contains Philosophical ideas :~

While eulogizing the highest goddess the trinity 
(Lords Brahma, ^isnu and Rudra) stated that She was eternal,

*• t

of the nature of consciousness of the world, of the nature of 
Purne Brahma and of the nature of highest lore who had accepted 
a body on account of Her sweet will (11.21).

Phe embodied condition of the goddess was the result 
of Her own sweet will and was not a result of merit or demerit 
produced previously as in the case of other creatures.

Advaita - the real nature of the goddess :~

Advaita (non-duality) is the highest nature of the 
goddess as definitely decided by the Vedas and the Agamas and
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that is known by the knowledge of Brahma (i.e.lTeda) and is 
extremely hidden (11.22).

Advaita - the reel nature of the goddess-transformed to Dvaita

The goddess assumed a body for the sake of the 
creation of the world and thus changed Her non-dual nature 
into a dual one (11.23)• The ^ruties imagined two elements

Pradhana (Frakrbi) and Puruse (Atmo). The Puruss is incomplete
# • •* |

without Her (PrakrtO, just like a dead body. Consequently 

the goddess is considered to be the highest of all gods (11.24).

The forms and deeds of the goddess - unthinkable :~

As the intellect of the three great gods was 

imperfect they were unable to eulogize the auspicious goddess 
whose deeds and forms were unthinkable (11.25)•

The three great ^ods conceded that they were created 
and destroyed on account of Her will and hence no one in the 
three worlds was capable to praise DevT (11.26).

The deluding Supernatural Power of 3)evT

All knowers were deluded by the Supernatural power 

of the goddess just like human beingij and hence even the three 
great gods were unable to praise Her (11.27).

The goddess was the consciousness, the intelligence 
and the power of the tri^d (Trimffrti) and without Her sll of 
them were like dead bodies. Hence Her praise was not possibl~e 

for them (11.28).
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LevT was unknowable even by the three great gods 
i^ho were bound by three gunas and were deluded by Her
superhuman power just like the Ignorant people (11.29).

j*The eulogy of goddess Kali by Lord Siva

In order to make sure that Parvati was SatT Herself 
Lord Siva asked Her to show Him Her Kali form assumed by Her 
at the time of the destruction of -Daksa-yajna. Thereupon 
ParvatT assumed the form of Kell, Whose foot was placed by

J J?Lord Siva on His heart* Then Lord Siva assuming five faces 
stood in front of Her by His part and eulogized goddess EslT 
with a thousand names with folded hands (23*22c^~28). 

ySiva began to eulogize the goddess in the following 
words which constitutes the famous 'Lalitasshasranamastotra’ 

(23.29-180).
Even though this eulogy is called ’Lalitasahasranama*, 
ite different from the eulogy po 

same name.
it is

In keeping with the practice of the puranas the 
Msbhg. has given the ’Lalitasshasransma*. The 1Sahasranama* 
generally tries to attribute a number of equalities to a 
particular deity. Continuous succession of adjectives and 
the compounds create o musical cadence. It is prescribed to 
be recited daily. The epithets create an impression cf awe 
and reverence. The stotras employ full grammatical sentences 
whereas the list of thousand names does not contain any verb. 
It is a list of epithets. On close analysis we find that the 
the list of the thousand names contains the adjectives of the 
BevT only and can be classified into some categories.
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1. The abstract virtues or qualities of BevT

23.29; 30ab; 32ab; 36ab; 37s;

or
*

C
D00rc\ ; 39sb; 39d;

40Sb; <i« 3b r 1.841 9 54 :. 558b ; 65^S:; 69cd; 71; 82ab0 . 85sb, 85ab;

97.98:; 99; 100; 103; 104cd; 105sb; 106; 107; 109Sb; U0b;

113d; 114s; 130abj 141; 142; 143a, 159SC; 160ab; 165®; 

16?d; l?0cd.

2. Adjectives conveying the beauty of the DevT

23.31b; 31°; 32c l 33; xi, cd34 ; 35s; 3Scd; 37cd; 38b

55cd ; 56ab; 5S8; 83cd; 85cd„ 86; 83° ; 95d; lllcd; 112sb;

114b ; 115; H6Sb; 113cd; 136; b d 137' ; 138; 139; l4'-0; 146;
14*7ab; 143s; 154° ; i>5 ; 157s , 0 ,d t 

»
I59a; 167s ,b,C; 171Cd

172s a t) » C n rj»l CCi7 ; 1/4 ; 175cd.

3. Adjectives describing the Devx after the manner of

the Tantrss •
A

23.30d; 56cd.57; 58b; 88ab; 91d; S>4; 95S~C; 101d;

102sb; 116cd; 117; 119; 121; 122; 152a»C,d; 163° Kapllnl 

Psnamstto; 164ab; 166cd; l?9cd; 180sb.

4. Adjectives describing the J’araphernalla of the 

DevT e.g. weapons etc. :~

23.43s Kamandalukors; 45a; 47; 5gcd; 64b; 112cd 

113®sb,C; 118b; 120ab; 123cd; 137S; 154d; 165b; 168; 169cd.

5« Adjectives conveying the connection of the DevT 

with certain other divine beings

23»42Sb;-44cd; 45b“d; 48cd; 50d; 52cd; 54°; 101b; 

104sb; 109cd; ma; 114cd; 127S; 171cd; 173b,c,d; l?4sb; 

1758b; 177d; 178; 179sb; 180cd.
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6. Adjectives connected with certain personalities t- 

23.130c.

7. Adjectives directly identifying the DevT with certain 
ladies *-

23.30c Uma: 31a UrvasI; 77° Diksayani; Daksakanya;
r 9 •

144sb Sunands; 155° Aditi; 178ab.

8. Adjectives indicating Devi’s various exploits :~
23.3ld; 35b; 38d; 51; 52s b; 53; 54d: 59b; 61; 62;

rriab r,r,b»*d , 0~Cd63; 69 ; 77 ; 120 •
9. Epithets of the Devr embodying Vedanta concepts s-

23»79®,c,d; 101c; 105°a; 126ab; 127cd; 128; 129; 
141; 150cd; 153sb; 173®; 176cd.

10. Epithets describing Devi’s special qualities s-
23.32d| 34ab; 35cd; 37b; 39°; 4Gcd; 41cd; 42cd; 

43b*“d*» 44ab; 46; 48sb; 49; 50a~C; 54°; 59®,C*d; 60; 64®’c*d 
'66; 67; 70; 72; 73; 74; 75; 76; 77a; 78; 79b; 80; 81; 82d; 
84; 87; 88d; 89; 90; 91°bCS 92; 93; 96; 101; 102cd; 108;

a c d b ‘ »3U I3*±133s>3Wj1108,c,a; 111°; 123 ; 124^135; 136; 137; 143 ,C*Q; 144ca
145; 147cd; 148b!°!d; 149; 150sb; 151; 152b; 153ed; 154ab 
155d; 156; 157b; 160cd; 161; 163®,bjC; Ifettsviransgsmini;

,cd.164uvt; 165b’Cid; 169ab; 170sb; 172d; 176ab; 179c,d-

3?he goddess thus praised told Lord Mahesa that She had
become a daughter of Himalaya for His sake and that She was His
exclusive wife (23.181-182). She added that He had practised
austere penance for long for Her sake and that She was fit to be
worshipped by penance and that She would again obtain Him as 
Her husband (23*183).
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lord Sifra reguested the goddess KalT to grant Him 
a boon to favour Him by Her own qualities and to place Him 
in Her (23.185)* He also demanded that each and every 
manifestation of Her Kali form should remain in the heart of 
"Siva and that She would be well known in the world as 
Savavahana (23*186-187).

Goddess Kali granted Him the boon and again became 
GaurT as before (23.188).

Phalasruti the hearing of the fruit of the eulogy 
‘Lalitasahasranima'

He who recites this eulogy containing a thousand 
names of the goddess taught by lord Sambhu would become equal 
to the goddess (23*189).

He who after adoring the goddess Mahesvarx by Sandal 
paste, by flowers, by incense, and by lamps recites this eulogy 
obtains the highest place (23.190).

He who eulogizes the goddess by this eulogy with 
unswerving mind daily, he acquires all sorts of accomplishments 
(23*191). The kings come under his control. His foes are 
destroyed. The beasts of prey like lions and tigers and the 
robbers etc. run away from sPfar on seeing him from a distance 
(23.192-193Sb).

After having remembered goddess Hurgs at the time of 
death he becomes a digit of goddess Herself (23.194).



502

The Eulogy of the Goddess,by the Trinity replete with 
devotional fervour

The trinity accepted their ignorance of the splendour 
of Devx (42.56).

Siva eulogized the particles of dust attached to 
the feet of the goddess' considering them as the givers of the 
world of the goddess and desired to bear them on His head with 
devotion (42.57a°). Eord Siva gave the credit of His bearing 
the deadly poison in His throat to His conquering death as a 
result of the goddess’s placing Her foot on His chest 
(42.58abc).

Visnu emphatically stated that She was subtle nature 
higher than the high and the only cause of the worlds. Some 
know Her as beyond the power of creation etc. of the worlds.
She was the mother of the worlds and all the three of them 
were Her sons (42.60). As stated here the power of the goddess 
is not limited to the powers of creation, sustenance and 
destruction of the worlds, but it is unlimited.

Brahma accepted that even He had a partial knowledge 
of the form, character and qualities etc., of the goddess. Even
He knew something about them which was found in the Srutis 
and which was known to others also (42.61).

The Eulogy of the Goddess by Rama seeking Her Favour 
For Victory

RSma bowed down to Katyayani, the giver of victory 
end requested Her to be plgased with Him and bestow victory 
on Him’in the battle (44.1). Rama addressed Her as an
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omnipotent one, overthrower of the visualized enemy and 
prayed to Her to give Him victory and bowed down to Her 
(44.2). Rama stated that She was the only highest power 
residing in all the creatures and prayed to Her to kill the 
wicked in the battle and to give Him victory (44.3). Rama 
addressed Her as thg lover of battle as blood thirsty, as 
devourer of flesh, as remover of calamity of the seeker of 
protection in the battle and prayed to Her to give Him 
victory (44.4). Rama addressed DevT as the wielder of 
Khatvanga and a sword, as one whose figure was shining with 
a garland of skulls and requested Her to be the remover of 
miseries of those who remember Her in calamity (44.5). Rama 
eulogized Devi stating that feebleness (Dainyam) was far 
removed from Her lotus like feet and that She was the lover 
of seekers of refuge and requested Her to kill the enemies 
in the battle and give Him victory (44.6). Rama further 
praised Devi as one having unthinkable prowess, beautiful form 
and deeds and as one,beyond thought and reguested Her to give 
Him victory (44.7)• Rama continued that those who remember 
DevT, the destroyer of calamities in calamities are not
de-stroyer e&iewsttes &ndestroyed and that She was the giver of victory (44.8). Rama 
praised Devi as the lover of the blood of Mahisa in the battle, 
as the killer of Mahislsura, as the daughter of the mountain 
and as the giver of protection (44.9). Rama addressed DevT as 
Candi as killer of Candasura possessing gracious face and 
requested Her to bestow victory in the battle and to kill the 
enemies (44.10).
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The Eulogy of the goddess by Brahma I—

Lord Brahms’ also worshipped that goddess devoutly 
in the' Bilva tree and awakened Her for the sake of victory 
of Rama by reciting the eulogy devlsukta taught by the 
Vedas (45.1-2).

Vedasukta

The eulogy of the goddess by Brahma called Vedasukta 
is contained in stanzas 3-11 of Adhyaya 45.

Brahma bowed down to one with untainted face, to the 
highest Ksmala (an excellent woman) of the earth, the 
atmospheric regions and heaven, to one who is of the form of 
mass of highest bliss, to one who is of the form of highest 
flame removing darkness of three worlds, to one who is of the 
form of highest Rector removing faults accompanied by 
improper desires, to one who is the Uareyenl arising from 
all the Vedas in the body of the people to one who is of the 
form of highest self to such a goddess Durga possessing a 
face resembling crores of moon^ and requested Her to be 
pleased with Him (45*3)• Brahma saluted to Burg! addressing 
Her as Ambika and referring to Her frightful form and to Her 
natural states Pransva and Svaha and to bashfulness es one 
of Her forms and also referring to Her as the origin of three 
gunas. Brahma Addressed DevT es Sarva, the giver of 
accomplishment, sphrem, sphrom, of the nature of Svaha, of 
the nature of Hrtm of the nature of Svadha with untainted 
moon like face, with uproaring face and dreadful form and



requested Her to be pleased with Hin? (^-5*^5) • ^be goddess
according to Brahma is an enemy as well as a friend of
BhuvanesI who is intoxicating the worl<^. She is Durga for

one in miserable condition. She is one as well as many as
also of subtle form without modification in the heart of the
logins. She is the origin of crores of Brahmandas (45.6).

€ <a

The trinity as well as other gods are capable to eulogise Her
Who is Svaha, Svadha, Vausat, Omkara, the seed of beshfulness
etc., a woman, a man possessing all forms Whom Lord Brahma
tries to awaken (45.7). The goddess is the deity of the form
of time vis, a month, a season, and two ayanas. She is the
en^oyer of Kavya by Svadha as well as of Havya by Svaha
(45.8). She is verily the gods fit to be worshipped in the
bright fortnight. She is verily the manes fit to be worshipped
in the dark fortnight. She is verily the truth with digitless
nature (45.9). The-goddess has the Sun, the moon and the
fire as Her eyes. The worshipper of Her lotus like feet attains
final beatitude (45.10). The goddess is of the nature of
force capable to place down a bulky body from hight and to
lift it up to a high place at the proper time. Verily She is
strength in Raghavs, Havana and in Rudra etc. By giving
expression to the desire that the goddess might grow by pure
.left hand ritual, Brahma also acknowledges the importance of
the V^manmsrgTya Upasana (45.11). Lord Brahma also tries to
awaken Her by means of the above eulogy called Vedasukta.
Thus eulogized candika woke up (45.12),

* «■ }
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The Eulogy of DevT by Brahms on Her Waking up s-

Lord Brahma prayed to DevT that for the destruction 

of Havana along with the demons and for the victory of 

Ramaeandra the gods would worship Her Who was awakened by 

them in an inopportune time for the benefit of all creatures 

(45.13-16).

. After Devi's predicting the fall of the demons,sWe
ttvj, CeS y U B <wn <2L •Thereafter there is erroneous repetition of the portion after 

first eight syllables in the second line of the prose passage 

bearing no.3 followed by erroneous repetition of St.4 and 

the first five syllables of St.5 of Adhyaya 45.

The Eulogy of the Amiable Form of BevT by Vasudeva

Vasudeva praised the mother of the worlds as the 

beginningless highest and very subtle lore and also as the 

father, the beginningless Purusa, self sufficient and of the 

nature of consciousness itself. According to him she is the 

universe as well as the women of the universe, the resort of 

the universe and omnipresent in it. There is nothing else 

than the goddess in the universe (50.87). In the matter of 

creation, sustenance and destruction of the universe it is 

the goddess who acts as Brahma, Visnu and Rudra respectively.
at* I

Vasudeva requested the black hued Durga to be pleased with 

him (50.88). The goddess is the subtle nature who even though 

declared by the son of the formless as pervading the world in 

accordance with the difference of a woman, a men and a eunuch 

is always free from womanhood, manhood etc.
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The essence of the goddess is not known to anyone 
in the world. As Brahma Himself had His intellect stupified 
in the matter of eulogizing the goddess hence it was not meet 
for Vasudeva to do so i.e, to eulogize Her (50.89)• Vasudeva 
complimented the goddess stating that she was the one 
deluding the universe whose complexion was whitish as well as 
black and who was having the form of Mayl Purusa (59.90).

The Eulogy Of Devi By Yudhisthira Seeking Her Favour

In course of their wanderings, the great souled 
Pandavas came to ^amakhya, adored Her in keeping with the 
rites there and prayed for regaining their kingdom (56.1,5). 
After having obtained a boon from BevT Yudhisthira eulogized 
Her (56.16).

Yudhisthira bowed down to Kamels-varT who was fi£ to 
be saluted by the world of gods and demons and was of the 
nature of Brahman (56.17). He stated that even the great gods 
do not know Her Prowess and requested Her, the origin of the 
world to be pleased with him (56.18). As eulogized by 
Yudhisthira, BevT was the beginningless highest lore supporting 
the bodies of the creatures (56.19). BevT was the seed of 
all creatures and was the intelligence, the santience and 
patience and awakening and sleep as eulogized by Yudhistjira 
(56.20). In this stanza some abstract qualities are spoken 
of as BevT. In this way abstract qualities are considered as 
non-different from DevT. Even Lord Mahesa, the highest self 
considers^ Her worship as the final accomplishment (56.21).
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KgmesvarT was the destroyer of the deeds of the ill-behaved 

ones, the giver of the fruits of demerit and merit and the 

destroyer of the torment of the people (56.22). KgmesvarT, 

the fearful faced Kali used to bring about the creation

sustenance and destruction of all the worlds (56.25). Kaoesvarf
\

was the remover of the distress of the seekers of shelter 

(56.24). KgmesvarT was the mother of the three worlds, and 

those who devoutly resort to Her become the resort of the 

worlds (56.25). KamesvsrT was the Purna Prakrti filled with
9 O

pure knowledge and was the only virtuous woman of the creation

(56.26). After hearing Her eulogy by Yudhisthira, BevT
* *»

appeared before him and asked him to choose his desired boon

(56.2?).

The Eulogy of BevT By BraupadT Seeking Her Protection

The daughter of Drupada after having come to know 

about KTcaka's lustful behaviour was afraid and resorted to 

the goddess Siva (56.70).

Braupaar eulogized the goddess addressing Her as 

Burga, the mother of the world, the protector of everyone and 

the destroyer of miseries and poverty of those who seek her 

protection (56.71). She further addressed Her as KatyayanT, 

Mahesv®rx, VisvesT, as one paralyzing the wicked, as one 

tempting the universe and of the form of sentience (56.72).

She was of the form of great infatuation and also of the form 

of pure knowledge. Those who remember Her in the transmigratory 

existence they cross all adversities (56.73). DraupadT addressed 

BevT as the mother of the world and eulogized Her as of the
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form of chastity of chaste women and as the fin^jrecourse 
(shelter) of the distressed always and requested Her to rescue 
her from that great danger (56.74-75). Thus eulogized Devi 
Durga remaining in the atmosphere told her not to be afraid 
(56.76).

The Eulogy Of Devi By Pandavas In The Beginning Of War

Then all the Pandavas got down from their respective 
chariots and eulogized the mother of the world for the sake 
of attaining victory in the battle (57*12). The Pandavas 
addressed DevT as KatyayanT as the wife of Tripurari and as 
Burga and added that even the gods used to bow down to Her 
lotus like feet and that She was of the form of the only cause 
of the origin, sustenance and destruction of the universe 
and was the destroyer of the furious as well as the destroyer 
of the distress of the worlds and requested Her to be pleased
with them (57.13).

Devi is always the slayer of wicked demons and the 
destroyer of miseries deluding the wicked. No miseries of 
temporal existence trouble worshipper of DevT. Her form is 
unthinkable (57*14). The trinity proceeds to perform its work 
of creation, protection and destruction after bowing down to 
Her. The creation, protection and destruction are the sport 
of DevT. But DevT is not affected by the destruction of the 
people (57.15).
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The arrows of the antagonists do not enter the 
bodies of those who remember DevT in front of the battle.
But their arrows pierce the bodies of their antagonists up 
to their feathered part and devour their vital airs (57-16).
He-who mutters the sacred formula of DevT in the terrible 
battle is looked upon by his antogonist as the god of death 
and from one whom DevT makes victorious from his mouth Her 
sacred formula of the nature of Brahmaksara comes out (57-17). 
Those who resort to DevT in calamities in their case verily 
there is no fear as well as hereafter as the calamities run 
away on seeing such persons fpom afar (57-18).

In the ancient times, the leader of the gods 
supplicated DevT and was able to slay the throng of the 
demons. Similarly Rama also killed the family of the Raksasss.

u

Verily there is no victory here without DevT’s worship (57-19). 

The Pandavas eulogized DevT as the giver of victory,
o 4

the only one who deserves salutations of the world, the only 
resort of the universe whose feet are worshipped by Hari, 
Viranei etc. and requested Her to ordain their victory (57-20).

Phalasruti Of This Eulogy

Those who eulogize DevT with devotion by this eulogy 
on the earth, for them Sh© would always be the giver of victory 
without doubt (57*25).

The Supremacy of Burga :~

According to the Sruties goddess Durgi has appointed 
the three great gods viz. Brahma, Visnu and Mahesa in the task

to *



511

of creation, preservation and destruction of the world 

(1.52) in keeping with Her free will.

The greatness of Durga is such that Her name is

muttered in the ear of the (dying) creature by Lord Sambhu

for the sake of bestowing salvation (2.20,21). Thus the

name of Durga is a Taraka mantra according to Mahabhagavata-
__ _ oPurana. In other Puranas it is mentioned that Lord Siva

0 V

mutters the Taraka mantra viz. the name of Rama in the ear 

of a dying person! for bestowing salvation to him.

Thus the influence of other Puranas especially 

Vgisnava Puranas on the Mahabhagavata-Purana which is a
<»«> O <5

Sakta Purana is clearly visible.

The Irresistible Fascinating power of Mula Prakrti

The dalliance of Lord Siva and SatT lasted for ten 

thousand years after the departure of the retinue of Lord 
iivs in keeping with His command (7*l~12ab).

In 'this manner Satz, the fascinator (Mohini) of 

the three worlds enamoured Lord Mahadeva by Her Superhuman 
power (7.12cd~13ab).

This shows that the fascinating power of Mula Prakrti 

(Primordial nature) is so much irresistible that even the 

highest Lord Mahadeva, a MahayogT succumbs to it.

Eulogy of Mahakala And Mahi kali By The Trinity ;

The trinity prostrated on the ground like a stick 

before both of them i.e. Devi Mahakali as well as the Lord 

Mahakala (63*37) after having eulogized Them by different 
eulogies found in the Vedas and Vedangas (63*38sb)«
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Eulogy Of Kali by Lords Brahma And Visnu

Then Lords Brahms and Visnu Who were discouraged 
on account of the absence of the -glimpse of BevF began to 
eulogise Kill with devotion (63.43). Both of Them bowed 
down to BevT, the creator of the Universe, the highest 
Supremacy, the eternal, preeminent, of the nature of true 
knowledge, beyond speech, attributeless, most subtle, beyond 
knowledge, fit to bo understood by pure knowledge (63«44).
In this stanza the majority of the epithets applied to the 
goddess KalT stress Her aspect as Mshasarasvatf. The three 
attributes viz. Vaeatltam, Hirgunsm and Jnahatltim stress 
the transcendental aspect of MahasarasvetT.

They praised Kali Who was accomplished, pure, of 
the nature of universe, beautiful, the goddess fit to be 
saluted by the Universe also, remaining in everyone, remaining 
in the highest place, the protector of the universe (63.45).
In this stanza all the epithets applied to BevT Kali stress 
Her aspect as Mahalsksini. The immanent aspect of Devi" is 
stressed by the epithets Visvarupam and Sarvantasthsm.

They praised Kill VJlio was beyond supernatural power 
os well as possessing Maya or being Maya Herself, dreadful, 
dark coloured, possessing dreadful eyes, the lore, the 
accomplished one residing in the hearts of all creatures, and 
the destroyer of the universe (63.46). In this stanza all 
the epithets applied to Devi Kali stress Her aspect as Mahakili. 
The immanent aspect of D©vT is stressed by the epithets Mayam 
and Sarvabhutasaysstham, while the epithet Mayatfitam stresses 
Her transcendental aspect.
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Hobody knew Her form, character, abode nor Her 
meditation nor sacred formula (Mantra). They sought 
protection of Her Who was of the form of existence, the 
only cause of all the worlds, fit to be worshipped by the 
universe and yielding protection (63*47)•

Pantheistic ^orm Of DevT Eulogized

Heaven is Her head, the sky is Her navel, the Sun, 
the moon and the fire are Her eyes, the awakening and the 
day are the opening of Her eyes and the nights are the closing 
of Her eyes (63.48)This stanza contains the description 
of the universal form of the goddess. This stanza symbolizes 
pantheism (Universe itself considered as god). BhagovadgTta 
Chapter XI sts. 19-20 contain ideas similar to those contained 
in this stanza.

°vThe gods( instead of cfcjl actually it should be 
i.e. the Vedas) are Her sentence, and this earth is Her hip 
and sin Her feet ankle and the portion between ankle and knee 
end the knee, righteousness is Her pleasure and the result of 
unrighteousness is Her wrath, the creation is Her awakening 
and the destruction is Her sleep (63«^9). This stanza continues 
the description of the universal form of Devf.

4 ‘ Vide Devyatharvasfrsa Mantra 17:• Ssislstau vssavahJ
Ssi^aikadadfa rudrah 'J ^Saisa dvadasadityip |.....
Ssisa ssttvaragastemarasi \' S 3 i § a £ 1* a b m a v i s nu r u d r a r up in T ' 
Sgi^a pragapatxndramanavah i Saisa grshanak^atrajyotrmse/ 
KalakssthS'dikalarufsinr To taebo fc' prana umi r.ityam //
Also compare : Aham rudrebhirvasuphiScaramyahamidityairuta 
vilvadevaih i__ Aham mitrevarunobhe* bibharmyabemindragni ehama^vinobha // *

BgvedaLAstaka 8-7-11 and
MaySm tu prakrtim vidyanmayinam tu Mahesverem !

* & 2 ^ ? v ghSvetasvatara upanisad 4,10



Fire is Her tongue, the Brahmins are Her lotus like 
face, the two twilights are Her eyebrows, the universe itself 
is Her figure, the wind is Her bresth, the guardians of 
quarters are Her arms and the creation, sustenance and 
destruction are Her sport (63-50). This stanza also continues 
the description of the universal form of DevT.

They bowed down to such a one Half, the soul of the 
universe, to one of the nature of Brahma vidyF, to the 
accomplished one, to one knowable by Brahmsvidya, to Burgs', 
to the limitless one, to one of the nature of essence and 
requested E©r to be pleased with Them (63,51). Thereupon KalT 
became pleased with and reappeared before Thera along
with Mahaksle (63-52),
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Eulogy Of XglT By Indra

After having prostrated before DevF on the ground 
ijust like a stick (63.63CQ-648t>) , Indra after having got up 
eulogized Wahakall, fit to be saluted by the world by the 
eulogies described in Vedas and Vedangas (63.64c<3-65al3).

Eulogy of Ganga by Sage Jshnu
According to Jahnu Ganga was the highest power, the 

resort of all, the purifier of the worlds, the giver of 
happiness and release. Neither <god Vidhi nor Lord Hari nor 
Lord ^ambhu know Her (70,34). Her form and character are 

unapproachable by the mind and indescribable by speech and are 
without limits (7G-35SD) \ He implored Her to extend Her 
mercy towards him and to purify him who sought Her protection 
(70.35cd).
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Jahnu considered that his birth on this earth, 
his actions, penance, his eyes all were ble^seed in so far 
as he was able to see Her Who was worshipped even by the 
three eyed god (70.36Sb). He also considered that his 

hands were blessed as they touched Her waters and his body 
was also blessed as Her water had entered into it (70.36c<3).

i

The special characteristics of Ganga referred to 
by Jahnu in his eulogy of Gang! are the following. Gangs 
is the destroyer of sins, the ornament of the iiead of Hera, 

the giver of heaven and salvation, and the purifier of the 
degraded (70.37-38).

Ganga. - ''A^pottarasatanamani

When Ksrada inquired of Mshadeva about the 
praiseworthy names of Gangs as She was considered to be the 
highest suspiciousness, Mahadeva informed him that out of a 
thousand names of Gangs, one hundred and eight names of 
Jihinavi are considered to be the best (75»l-2).

One hundred and eight praiseworthy names of Ganga 
are contained in stanzas 3 to 21 of Adhyaya 75* Those names 
are :
1. The abstract virtues or qualities of 3^evT

PapahantrT, Mabapatakanasxnl 75*3C<^, PstitoddharinT 4a, 
Sadhvx 58? ^evapujyatama, Divya, Divyasthanaiivastrrl 
6sk, Suddha 7°» Mahabhoga 8s, SubhaganandadiyinT 8^, 
Mahipipahsra, Puny a 8C, ParsmahlidadjyinT 8,
Nirmala, Nirmalinanda 9 » Kahikalusahantrx 10s 7
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Jagstpriya 10b, Trailokyapavanx, Purni 10c, Purna- 
brahmasvarupinl 10d, Jsgatpujyatama, CarurupinI, 
Jagadsmbika ll8b» Lokanugrqhakartrl 11°, Sarvaloks- 
dayapara lla} ye rays b h 11ihe ri, lira, Para samsaretarini

Ok ^12 , Acintyacarita caruruciratimanohara 13 *
Papapahari^l, Duracarini, ^IcidhlrinT 14ea5 
KSrunyapurnI, Karunamayx, Puri ten as ini 15ab,
Adye, TrilokaJananT, T rsilokysparipa1ini 16 ,
TTrthasresthatama, Sreetha, Sarvatlrthamayf SJmbha 
l?sb, TeJasvinX 18°, Sarvlsubhanivarinl 20b,

_ aSudrsya, CiksusltrptidayinT 20° , Ssdanandamayx
. «KNityanandada Nagapujita 21 .

2. Adjectives Conveying tbe connection of the Devi 
with Certain Other divine beings :~
Visnupadabjasarabhuta* Visnudehakrtalaya 75*4c<^t 
Sivapatni 98, Brahma kamasidalukrtalaye 12c<3,
GaurlbhaginT 15C<\ ^ivavallabha 18b, Irilocanamano-

— d rama 18 .
3.Adjectives connected with certain personalities

Jahnavl 75»3C* Dhaglrathx 78* Jahnuputri 10b ? 
Girirajssuta 15s* Girisapriya 15 * Menakagarbbasam- 
bhuta, Mainakabhaginl priya 16ab, Jshnujanuprabhedinl
19d.

4. Adjectives indicating Devi's E'seploits
Mahlvega, Svarnasr^ngaprabhedinx 75•5°
Brahmandabhedinl 12c„

£ 6 v

i
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5. Epithets describing Devi's special qualities
1 oKGangs, Tripathaga Devi, Sambhumaulivibarini 75• 3 »

Srotasvati, ?aremavegini 4d , Svargebdhinilaya,
•m, gK f* ummSvarnadi,-Suraninraaga 5 » Msndakint 5 » Sucaru-

nirarucira, MahaparvstabhedinT 6cd, Bhagavati ?a, 
Mahamoksapradayint 7b, Sindhusangagata 7°* 
BasatalsnivasinT 7*\ Bhogavati 8a, ParvatT 9a ? 
^ivasirsagatalaya 9^, Ssmbhorqatlmadhyagata 9°i 
Saubhagyadsyinr pumsam Nirvan ape dad lyin'! 158b» 

Martysstha, Mrtyubhsyahs, Svargsmoksapradayini 
14ak, CsturvedamayT sarvs 17°, Pitrsantrptidayini 17^, 
Arvada, Sivasayuqyadsyini 18ab, Trinayana 18°, 

Saptadhaz*a, Sataniukhi, S,g g 3 r a n vs ye 13 ri n T 19 ,
Munisevya, Munisuta 19c, Makarastha,

Sarvagsts 20 , Mskarslsya 20 , Sarvsdevadbidevaisca
—' _ —- r*r|paripu.jyapadambuj'e 21

l'hese praiseworthy names of goddess Jahnavx are 
the removers of all sins (75*22).
Phala^ruti of Reciting One Hundred And Eight Names of Gangs

The fruit of recitation of one hundred and eight 
names of Gangs is the destruction of all sins including 
Brahmicide and the attainment of good health and incomparable 
happiness (75*23~24). If a person recifes this eulogy, 

anywhere while bathing, he attains the fruit of bathing in 
the Ganges (75*25)»
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The Fruit Of Daily Recitation Of These Names

The daily reciter of these hundred and eight names 
of Gangs after having attained Gangs at the end goes to the 
highest heaven (75*26).

The Fruit Of Reciting These Hemes While Bathing In Gangs

The reciter of these names with devotion at the 
time of bathing in Gangs, attains the fruit of the performance 
of thousands of Asvamedhyajnas (75*27). One who rgcites 
these names on the fifth day of both the fortnights, attains 
the fruit of giving ten thousand covrs by way of alms (75*28).

One who recites this after bathing in Gangs sb the 
junction with the sea on the full moon day of the month of 
KSrtiks, definitely attains the position of Lord Nahesa 
doubtlessly (75*29). The place where the goddess Gangs meets 
the sea is the highest TTrtha (75*50).

In other places of pilgrimage of JahnavT, there 
results salvation by dipping into the water of JehnavT 
knowingly, in VirsnasT there results enlightenment In
water or on the earth (knowingly or unknowingly (75*31-32ab)

Be who abandons his body knowingly or unknowingly 
on the earth or in bhe water of JahnavT or in the sky attains 
release (75*32c~ . A person who abandons his body there by
another's will he also attains release by the grace of the 
great TTrtha (75*35)*
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On© should resort to Gangs that is the highest 

Tfrths, the ©ccomplisher of all objects of man, the power 

in the form of waters, the uplifter of the people from 

calamities, the destroyer of nescience, the goddess Who is 

the giver of Brahmavidya (the lore of Brahman) as if one is 

caught by hair by death (75*34-35)*

He who devoutly recites this great anecdote he goes 

to the status of the goddess without doubt (75*37)*

Where this highest and suspicious Gangs Mgjhstmya 

is recited, there Gangs resides in person accompanied by all 

the 1‘Trthas (?5*3B).

Whatever rite is performed pertaining to the gods 

and the manes by man here is spoken of as the giver of 

inexhaustible fruit in the world (75*39)*

Where this meritorious anecodote is kept in black 

and whit© sic does not touch that region on account of fear 

(75.40). |

At 'the time of approaching death, if a person listens 

to this Mahatmya with devotion, he does not come under the 

control of c$eath and goes to the highest; abode (75*41).

i’he' fruit of this mahatmya is supreme. Sphere is no 

other meritojrious anecdote comparable to this in the world, 
which is the! remover of great sins, more auspicious then other 

auspicious anecdotes (75*45-468t>).
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Listening To This Anecdote Leads To Heaven

A man who listens to this anecdote attains heaven
(75.46c<3).

Tula si Eulogized In Most Glorificatory Terms

Just as Gangs is Herself the best of the rivers in 

the same way among the trees Tulasi ever engaged in the final 

emancipation of the three worlds is the best for the sake 

of sanctifying the three worlds (79-32).

Tulasi was formerly adored by the best of gods 

Brahma, Vigau etc* and was born on tho earth for the sake of 

sanctifying the world, The devotee should bow down to 

Tulasi with devotion and should request TulssT to be pleased 

(79.53).

Eulogy of Visnu By Indra
» b

Indra eulogised Lord ^isnu by stating that the 

auspicious Gangs that had originated from the foot of the 

Lord and was fit to be saluted by the throng of the gods, 
sanctified all the worlds, Incfra considered it to be His 

incomparable good-luck as He was able to see Visnu (61.64),

Bhagxratha*s Eulogy Of Lord Visnu

BhsgTratha addressed Visnu as the sanctifier of the 

three worlds, as the Lord of the universe, os one immanent in 

the universe as jgreat Furusa, as the enemy of Madhu and 

Ksitabha, as ^sraysna, Acyuta, Hari and Visnu and bowed down 

to Him in order to pleas© Him (66.20),
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The reference to the immanent aspect of lord Visnu
f « i>

is significant from the philosophical point of view. This 
aspect is mentioned in the Upanisad along with transcendental 
aspect. Cf, yada pasyah pasyqte rukmavarnam kartarmlsam 
purusam brahmayonim | Tada vidvan punyapape vidhuya nirsnjanah 
paramsm samyamupaiti Jj (Hunda|(®0 3-1-5)

Agnirmurdha caksusT candrasurynM- disah srotre vagvivrtasca 
vedah Vayuh prifcpo hrdayam visvamasya padbhyim prthivT 
hyesa ssrvabh u t antcranma |j (Kundako0 2-1-4)

BhagTraths addressed Vianu ss the only cause of the
p *

universe, as the ancient one, as treasure of the world, as 
possessor of characteristic mark of SrTvatsa, as all pervading 
one, as one named as Nadhusudans, G’ovinda, Vamana, Janardana, 
as one having universe ss His form and requested Him to be 
pleased with him (66.21). The said references to ViSnu's 
being the only cause of the universe being the ancient one, 
being the treasure of the world, being all pervading one, 
being of the form of the universe are philosophically 
significant references as found in the upanisads.

In BhagTratha's eulogy in 66.22, the philosophically
significant attributes are Visnu’s endless prowess and His
being complete and immanent in the world. Other significant
attributes of Visnu in 66.22 are Vgsudeva, killer of demons,

* •>

killer of danger, Vgikuntha, Wedhava, the supporter of the

earth which are mainly found in the Puranas, Similarly in
0

66.23, the philosophically significant attributes are Vfsnu’s 
being the only resort of HSya and being bliss concentrated,
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being pure knowledge and being the Lord of speech. Other 
significant attributes of Visnu are His being the husband 
of LaksmT, being the lord of gods, being only Lord of the 
world, being one full of pity, being lotus-eyed one, and 
being the Lord of all which are mainly found in the Puranas.

BhagTratha further stated that he bowed down to 
Visnu Who is of the form of the universe, of the form of

* t

existence, intelligence and bliss, of the nature of pure 
knowledge and possessing limitless lustre (66.24). Visnu*s 

being of the form of Universe is a pantheistic aspect, while 
His being of the form of existence, intelligence and bliss 
and of tho form of pure knowledge and possessing limitless
lustre are philosophically significant attributes.

jBhagTratha * s Bulogy of Lord Siva

BhagTratha eulogized Lord Siva by a eulogy containing
one thousand names of the Lord (6?.1-125)* in keeping with

— 3the practice of the Puranas, the Mebhg. has given Siva-
sahasranaraa. A Sshasrsnama .generally tries to attribute a 
number of equalities to a particular deity. Continuous 
succession of adjectives and compounds create a musical 
cadence. The epithets create an impression of ^we and 
reverence. It is generally a list of epithets prescribed to 
be recited daily. Por details see Chapter VLI, PP.275-2??.

Phslasruti Of Hearing Gangavatarana^

The fruit of reciting or making another recite this 
holy anecdote of Gsngavatarana is final beatitude, longivity

Por this epi sod e of Gangavatarana see chapter VIII.
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as well as wide-spread reputation, happiness everywhere and 
auspiciousness in every way (71.14-15)«

He who recites this devoutly on the day of the
anniversary of the death of a relative in whose honour a 
j*Sriddhs is performed in proximity of a brahmin, his ancestors 
even though they be sinners attain the highest human goal 
(71*16-17s°)» ®bat hearing of Gangsvatarana bgcomes the 
cause of the great pleasure of the manes (71.17C~f).

He who recitejg this anecdote with devotion and with 
self-controlled mind on the eleventh day of a fortnight, in 
his case there will be the attainment of all that is worth 
accomplishing by the grace of Gangs (71.18). His happiness 
accompanied by sons, wives etc. knows no bounds and his stage 
of householder becomes united with spelendour by the grace 
of Gengadevl (71*19). ®hese are the wordly fruits of the 
recitation of Gangavatarana.

Extra-ordinary Eruit Of Hearing Gangavatarana ;-
•

$he fruit of reciting this meritorious anecdote in 
KasT is the attainment of the position of the Lord of the 
Universe who is the &iver of salvation to the people. Kot 
only that but even a sinner is freed from terrific sin by 
the sight of the reciter (71.20~21ab).

He who recites this meritorious anecdote on the 
full moon day, or on the day of the transit of the Sun from 
one sign of the Zodiac to the other attains the fruit of 
performing an Asvamedhay©*jna (Vatjimedha) (71.21c<^-22s^).



He who after taking bath in the waters of the 
Ganges and after having practised restraint either hears 
or recites this anecdote finds no’ actual of him on the earth 
(71.22ca-23ab).

■ He in whose house this anecdote remains in written 
form, in his case misfortune or enemy have no power at any 
time (71*23cd-24sb) and in his case there will rise the 

fruit which accrues by bathing in the Ganges,for the whole 
life* In his esse there will be no suffering arising from 
the planets, nor separation from his relatives, nor suffering 
on account of disease, nor the rise of fear from the enemies 
(7?*24c<^-25) * Ihere is no saered place of pilgrimage 

equalling the Ganges on the earth and hence Her anecdote is 
considered to be very meritorious (71*26).

Fhalallruti :~

One who recites Adhyaya 72 containing Gangamahatmya 
with his mind steady in his ease there is no danger arising 
from the messengers of lama even though he may be a great 
sinner (72.63cd).

Ksmikhys Kavaca

‘Kavaca* is a charm considered as a preservative 
like armour. In Sanskrit literature the Kavaeas form a 
special type of composition. Ag stated above the purpose of 
a *Kavaca' is to secure protection of the concerned deity.

524

(
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In the Mabhg, P.77*51-45, 'Kamakhya Eavacs' is 
given for the protection of the aspirants by Kamakhysdevl.
As is usual the aspirant is considered as protected from 
all the directions by the ten Mahividyas (77*31-34) and the 
different parts of the body of the aspirant from head to 
foot are considered as protected by some other forms of the 
goddess (77•■35-44)*

Intervention of Supernatural Element Arousing Wonder 

A Voice From the Air Assured Earns About His Victory

When Rama was eulogizing Devi thus a voice from the 
air was heard all of a sudden (||4.17) which forbade Rama to 
be frightened and assured Him that after killing the demons 
with great strength and prowess. He would conquer Lanka ere 
long (44.18). It further stated that She who was adored in 
the Bilva tree by Lord Brahma, the creator would <give Rama 
His desired boon (44,19).

On hearing this sentence produced in the air the 
best of Rambus confided in His own victory beyond doubt (44.20).

Nature Sympathizes with the Heroic Heat of Laksmana

On Laksmana's killing the great hero Atikaya the 
monkeys were overjoyed and repeatedly uttered, "Jaya, Jays”. 
A great shower of flowers fell down from the sky indicating 
nature's sympathizing with Laksmana (47.28).

Nature Sympathizes with the Heroic Feat of Rama i~

When Havana died at the hands of Rama, there was a
ashower of flowers on Rama spreading fragrance (47.74ca) and 

indicating nature's sympathizing with Rams.
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On Account of Rome's Command Indra Showered Nectar

On account of the command of Rama, the king of the 
gods showered nectar and consequently the monkeys killed in 
the battle were again enlivened (47.75)*

According to A ?oice Prom Ihe Air The Eighth Offspring 
Of DevakT - A Killer Of Ksmsa :-

At the time of the departure of DevakT and Vagudeva, 
Kamsa approached them to bid adieu to them but an incorporeal 
speech by a deity was heard from the sky all of a sudden 
which declared that the eighth offspring of DevakT would be 
the killer of Kamsa (50.18-20).

Nandi Brought & Chariot Drawn By Lions :-

In the meanwhile NandT brought there a chariot 
decorated by jewels to which lions were yoked from atmospheric 
regions for Krsna (58*35)*

m v *

Lord Brahma Brought Many Chariots

Lord Brahma brought many thousands of chariots and 
remained in the sky, along with the gods (58.36).

Cods Showered Flowers On Krsna s-
* * v

Hie best of gods after observing Krsna*s coming to 
the sea-shore, showered flowers in torrents joyfully (58.37)*

Gods Celebrated Krsna*s Ascending Heaven
* * «-

The denizens of heaven celebrated the event of 
Krsna*s ascending heaven by playing upon different musical 
instruments viz. Mrdangs, Pataha etc. and rang the bells in 
hundreds, and the celestial damsels danced (58.38).
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Devi's asking Gananayaka to inquire about the 
specific Brahmanda to which the great gods belonged aroused 
wonder since there were many Brahmandas and many specific 
Brahmas etc. (63.22-25). To that question j»ut to them by 
GananSyaks, the greet gods could not give a satisfactory 
reply (63*24). Then Gananayaka informed DevT about Their 
ignorance of other Lords of gods (63»25ab)*

- * >
Merging Of Sambhu In Lord Mahakala - First Miracle

While Trinity was eulogizing Mahakall and Mahakala 
suddenly Lord "Sambhu merged into Mahakala (63*38c<^~39ab) • This 

merging of Lord Sambhu into Lord Mahakala was the first 
miracle experienced by the great gods Brahma and Visnu.

Then Lords Brahma and Visnu, not finding Sadasiva
«• *

pondered over as to where Lord Mshesvara had gone (63.39c<3-40sb) 

and entertained a doubt- in Their minds about Indra's getting 
a glimpse of DevT (63*40c^).

Webs kali" Mahakala Both Disappeared Simultaneously
Second Miracle

While Lords Brahma and Visnu were thinking like this, 
the goddess Mahakall along with Mahakala disappeared in a 
moment (63.41). This their disappearing from the sight of, 
Brahma and Visnu was the second miracle.

Kail Eulogized By Both The Gods Reappeared Along With 
Mahakala - Third Miracle s-

On hearing the eulogy of Devi by the two great gods, 
Kail became pleased and reappeared before Them along with
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Mahakila (65*52). This reappearance of HahakalT along 
with MabSkala before BrahraS" and Visnu is the third miracle.

■off*

> . _The Reappearance Of Sankara From Mahakala-Pourth Miracle

From th© figure of th^st Mahakala, Sankara again 
got separated Who was having long arms and having the hue 
of a silver mountain (63*55)* This is the Fourth miracle.
All The Gods-Deluded By The First Song Of isiva

The wonderful effect of the first song of Siva was 
so much deep rooted that all the Lords of gods Brahma etc. 
were deluded by it (64.15).

9j>
As A Result Of The Second Song Of Siva, Visnu Painted

« *

The second song of Siva deeply moved Lord Visnu so 
much so that He had horripilation on His body and ultimately 
He fell down on the ground unconscious (64.16).

On Hearing The Third Song Of Siva Visnu Transformed In A 
Liquid Perm

After hearing the third song of Siva, Lord Visnu was
« •*

transformed in a liquid form in a moment (64.17). On Visnu*s
* *

transformation into liquid water the whole Vaikuntha was
flooded (64.18). This transformation of Visnu into water

' * ®

was a great miracle.

Nature Sympathizes with Gangs’s Descending On The Earth

When Gangs fell on the surface of the earth, a 
shower of flowers rained forth in the directions and the words 
of victory of the people were heard all around (69.40).
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Discrepancies in the Mabhg.P.

Here in one discrepancy is to be noted. In
the previous stanza there is only the narration of fact and 
no speech by any one still stanza 15 begins with the worlds 
ityuktveT Kartikeyo * sau.

There is another discrepancy also in the stanza 
which relates to the weapon by which Taraks was slain by 
Hartikeya. In th e previous adhyaya stanza 19, it is clearly 
stated that kartikeya hurled a lance given Him by Lord 
Brahma towards the demon king by which he was killed, while

-a ^here in 34.15° it is stated that Taraka was slain by a club 
in the battle* This is another discrepancy.

In the beginning of stanza 34- of Adhyaya 35 the 
proper word should have been *Hv5sa* instead there is 'Uvaea1 
which is a mistake. Even the editor has missed to correct it 
or it may be a printing mistake.

The Purinakara has mentioned Nala as the son of Maya
o

here, but Maya was an Asurs. As mentioned in the Gita" Press 
edition of ValmTki Ea may an a I.17#12c<3, Mala was born from 

Visvsksrraa, the architect of the gods# This is a clear mistake 
of the Puranakara,

r

The best of Vanaras constructed the bridge on the 
ocean within two Yamas i#e„ a period of six hours (40*7). 
According to the description given in the Gits Press edition 
of Valmlki Rsmayana VI.22.68-72’, the bridge was constructed
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by Hale with the help of the Vanaras within five days. The 
length of the constructed bridge also differs from day to day 
and the actual measurement of it is also mentioned per day.
In this way there is a glaring difference in the period during 
which the bridge was constructed.

In Mabhg.P.40.27 it is mentioned that on the fall 
of (A) Kampana, Dhumraksa surrounded by his army came forward 
by the command of Dassnana and waged a fierce fight. Ibis 
mention of (A)Ksmpana,s fall and Dhumrikss's eoming forward 
to fight with Vlnsras as mentioned in this Purina is an 
anachronism.

As mentioned in the Gita Press edition of the Valmlki 
Ramayana VI.52.36-37» Dhumraksa fell in the battle at the

4 t»

hands of Hanuman and thereafter Vajradamstra came forward to 
fight with the Vanaras VI.53. On the fall of Vs^rsdamstra 
as mentioned in VI,54.34-35 Akampsna came forward to fight 
with the Vanaras VI.55,8, who was put to death by Hanuman as 
mentioned in the said edition VI.56.29-30. In this manner 
Dhumraksa was killed first by Hanuman, then Vajradamstra was 
killed by Angada and thereafter Akampans was killed again by 
Hanuman. Thus the anachronism lies in the order of the fall 
of Dhumraksa and Akampans which is reversed in the Mabhg.P.

In Mabhg.P. 40.28ab it is stated that Raghava put to 

death Dhumraksa in the battle on the second day.
o

*“• ^ also 3nother •• "» 
killed by Hanuman VI.32.36-37 and not by Rama,
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c <3It is mentioned in f%bhg.P.40.29 that the fight; 
of the Vihsras with Prahssta continued in the night during 

whieh he was put to death when only one Tams of the night 
was left 40.32sb.

In the Gita Press edition of Vsiniiki Ramayana VI,58 
there is the mention ef the fight between Prahssta and his 
retinue with the Vanara chiefs in which Prahssta was put to 

death by Neels VI,58.54. But there is no mention of 
Ritriyuddha under the leadership of Prahasta. This is an 

anachronism.
As stated in the Mabhg.P.40.373b» Rams remembered

goddess Warrant and then Garuda appeared 3nd removed their

fetters. But according to the GIba Press edition of Valmiki

Ramayana VI.50,33-37 Garuda appears of its own accord. This
is a discrepancy necessitated by the desire to spread the 
) _Sakta cult.

There is an anachronism from the narration of the 

incident of Ratriyuddhs and Nagspasa Bandhana as described 
in the said edition of Valmiki Ramayana VI.44, which takes 

place in the very beginning of the battle on the very first 
day in the night. The Hiksssa chiefs viz. Dhumraksa, 

V8j‘rad8mstra, Akampana and Prahssta fall one after the other 
after Rima and laksmana are freed from the fetters of

0 9

serpents by Garuda.

According to Mabhg.P.40.39 Havana comes to fight 
with Rama and his army on hearing their being freed from 
Nagspasa, while according to the said edition of Valmiki
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Baraayana, Ravana comes to fight with them on hearing about 
the fall of Prshasta ?I.59-2l--5 and 7. This is an anachronism 
in the Mabhg.P.,

The portion of Mobhg.45,21 up to first five syllables 
of line 3 of 22 contain repetition of eulogy of D©vT uttered 

by Brahma. In it rhe portion after first 8 syllables in the 
second line of prose passage numbered 3 up to first 5 syllables 
of stanza 5 is erroneously repeated which was a part of eulogy 
of BevT by Lord Brahma now under BevT's speech. This is s 
glaring mistake which must have crept in the manuscripts and 
from them into the present edition of the Mabhg. This could 
have been easily avoided by the editor.

As stated in Kabhg.B.55-^3C~ the brothers of
Yudhisthira subdued all the kings and brought them along with 
them to the city of the king of Magadha. This bringing of the 
conquered kings to the city of the king of Msgadhs appears 
to be a mistake on the part of the redactor of the Mabhg.P.
It may be due to misinformation. This is a serious blunder 
on his part. "

In the battle between Bhxma and Jarasandha. Krsna
* •> St

got the latter slain by BhTmasena with a lanes (55*^5)•

The above statement that Jarasandha was put to death
witb a lance by BhTmasena appears strange. This incident of
killing Jarasandha which is described in Srimadbhagsvata X.
72. 16-48 is cjuite different according to which BhTmasena,
Arjuna and Krsna went to Girivraia, the capital of Jarasandha

r
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in the guise of Brahmins at the time of receiving the guests 

and requested him to give them their desired thing. On 

Jarasandha's promising them to give their desired object, 

they requested him to enter into a duel with them, disclosing 

their real identity, thereupon Jarasandha preferred to enter 

into a duel with BhTms and started it with clubs. When the 

clubs were destroyed then they started wrestling whieh lasted 

for twenty seven days* At the end of the duel Bhima killed 

Jarasandha by bisecting him. Bha.X.72.44-46. thus the 

description of this incident in the Mabhg.P. appears to be 

based on some other unknown source.

As stated in the Mabhg.P. Sahadeva was assigned the 

iirork of adoring the members of the assembly at the Rajasuys 

sacrifice by the son of Dharraa (55*47) who adored trhe son of 

Yadu in the very beginning (55*48).

According to other sources viz. Mshabharata (Gita 

Press ed.) Sabhaparva 36.32 ludhisthira asked Bhxsma the
f * « >

question as to who deserved the first adoration to which 

Bhfsms replied that only Krsna deserved that honour and 

Sahadeva in keeping with the advice of Bhisma adored Krsna
r , a « ■« *’i J

first in the assembly Mbh.II.36.30. Sisupala objected to it 

and insulted Krsna in the assembly a hundred times. On his
J

crossing the limit Sisupala's head was severed by Krsna with

_His discus in the assembly. But according to Srimadbhagavata
ci hX.74.18-25a Sahadeva advised Yudhisthira to adore Krsna first

of all when the members of the assembly could not reach a

decision in that regard, thereafter king Yudhisthira adored
^ *

Krsna.
0 9-0’
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The wicked Duryodhana tried to get DraupadT
> _undressed at the hands of Duhsasana in the assembly on the 

first defeat of Xudhisthira as stated in MahabhXTrata 

(Crit.ed.) 11.61.40. But afterwards due to the intervention 

of Dhrtarastra, the Pandavas along with DraupadT were freed 

from slavery and were allowed to return to Indraprastha, 

their capital. On their way to Indraprastha a messenger 

from Dhrtarastra again came to them and invited them in the
J * o

name of the king to play the game of dice again. Thus there 

are discrepancies in this account as found in the 

Mahsbhagavata Purans., The incident of Draupadx' s insult 

which had occurred at the time of the game -played for the 

first time is stated in Mabhg.P.55.58 as occurring at the 

time of the game played again. The redactor's carelessness 

must be responsible for that.

In Mabhg, 65.49 instead of VSkyam Veda there is 

Vakysm Deva" which is a glaring discrepancy.


