CHAPTER X‘ °%

CULTURAL STUDY

Social and religious dsta :-
Social dsta :-

Without the study of society the study of the
cultursl hisbtory will ever remain incomplete. The Mshabhagevats
Pu. supplies considerable informstion for the reconsbtruction
of the social, cultursl and religious history of medieval
India. The term 'Society' mesns the whole tissue of humen
relations whether orgenized or otherwise. The concept of
soclety implies contact direct or indirect and the binding
tie of reletions enduring and comprehensive. Society is not
relstions but belngs in their relationships. \Thus the study
of society taskes into account to study of the institubion of
caste or clags, occupations, custons, food, dressz, beliefs,

femily life ctc.

Social norms te

A Check on the Behaviour of Sons and TFathers-in-law :i-

2 -
Lord Siva drew the attention of Szt to the fact
thet with a view %0 insult Him Dsksa had not invited Him to

the sacrifice and hence it was not proper for Them to go there

- (8.4-720),

éiva rightly refers to the condition in which one
should visit the house of one's father-~in-law. One should do
so If there is respect for one., But if the going is devoid

of respect it becoumes more painful than death (8.706-88b).
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J
Lord Sivs established 3 morsl rule that disrespecting
8 son-in-law generstes loss of righteousness snd ordained

that the envy of s son-in-lsw should be avoided (8.8%9112P),

>
Lord Siva also forbade that a son-in-law shculd not do
anything unpleasant to the father~in-law in order to avoid

£81ling into hell for many births (8.11°%.12%%),

In this manner &8 check is put or the behaviour of

both the son-in-law and the fether-in-law.

Protection of Sacrifice - a duty of a True Ksatriys :-

. . -— b
Once upon 2 time, sage Vikvsnitre ceme to Dssaraths

and reguested him to send Rsme glong with Lakgmans for the
sake of protecting his sacrifice in the penance grove

(38.3-4°),

The wicked Raksasas were used to desbroy the
s )
sacrifice of Vidvamitre which necessiteted his seeking the
help of Rema snd Lak§amaga, Thus this destruction of the

sacrifices wss o special trait of the non-Aryan sborigins.

After entering into the grest forest Rdma burnt to
sshes SubB8hu, who was obstructing the sacrifice by dischsrging
8 single srrow (58.5°d~68b). By another single arrow Rams

threw Marieca far away on the ses~coast (58.6°a~7ab).
Killing = Woman was Prohibited in the Aryan Society :i-

After resching the forest Egms killed bthe fierce
R§k§as{ (demoness) T§§ak§ and obtained from the sage the

knowledge of discharging missiles (28.4%9.58%y | Byen though
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killing s woman was forbidden in the Arysn Society still en

exception was mede for Tg?akg who was an antisoecisl cresture.

In this msnner Réma and Lak§amsga were equipped
with the knowledge of discharging missiles which was %o prove
sbsolutely essentisl for thelr combat with the demons of

Lanks in future.

The Bystem of Primogeniture observed by the Retviring

Aged King t=

After reaching the city of Ayodhya, king Dsdaraths
along with his ministers decided to crown Rems as the king
(38.16) in sccordsnce with the preveiling system of
Primogeniture (i.e. the eldest son's succession %o kingshiP

as a rule).
A king used to arrange a Meeting of the Council of Ministers:-

It wee customsry for sz king to have the counsel of
ministers on vexing problems. Accordingly REvsga, the king

of the demons cslled 511 his ministers for counsel (39.40).

In the meantime in keeping with the counsel of his
ministers, Ksmse sent Putend, the killer of children to

Gokula (51.3).

After baking counsel of hig ministers Ksmss seukl
Akrurs to Gokuls to bring Rams and Kggga there by trickery
with the iuntenbtion to get them slain in wrestling by the

wrestlors viz. Mustike, Csnirs ebe. (54.10-12).
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Taking counsel of his ministers by Kemses shows
thst even under absolute monarchy it wass deemed necesssry

to take sdvice of wise eouncellors.

The counsellors of Bali sdvised him to give by way
of alms whatever was demended by Vamens as the alms which
gatigfies the receiver would be fruitful snd would incresse

glory (65.17).

Righteousness brings Peace and Prosperity-Unrighteovsness

brings Cslamity :-

Where intellect follows righteousness there there
is pesce and riches snd lustre slso. Yhere there is
J, - ..
unrighteousness there that goddess Siva Hersell is of the

form of calarmity (42.32),.

Righteousness wherein the goddess iz sdored is the
bestower of vietory. Where there is unrighteousness, there

that goddess is of the form of calsmity (42.70).

The ides expressed in Mabhg.P. 42,32 is repested

here.

Following the Path of Righteousness Was Incumbent

on Everyone :-

Devi foretold that ell the Pepdaves would be

following the path of righteousness (49.&906).

Redhd slso after having absndoned shame sForted along
with K§§ga consbantly 8¢ it were increasing righbteovsness

(53.41).



539

Incressing righteousness was considered to be

the first and foremost duty of a huwen being in the society.

King Yudhisthire who wes solely devoted to
Tighteousness Participated in the geme of dice again on

account of the fesr of trsnsgressing one's own duty (55.55Cd
- 56613) .

Before Indra Dadhlici remarked thsat the body of thet
embodied one was blegsed the use of which was done for the
sake of the happiness of others, since it was trensient and

the duty only was oternsl (60.24).

This shows that the sszes and other persons
spirihually advanced considered thy only as eternal snd
body es transient, 5o they cered to protect duby more rsther

then body.
Brahmicide Incurred Even 3By Prompting A Brshmin To Lay Life :-

Bven though Dadhieci volunterilyﬁlaid down his 1ife
8s he wag prompbed to do 8o by Indrs the sin of Brahmicide

was thus committed by Indra (60.3%0).
Breaking A Promise Gave Hise To A Great Sin :-

Breaking one's own proumige given to gnother wag
considered to give rise to s great sin. Hence Bsali wss
reluctant to bresk his Promise given to Vamens to give him
the alms of the earth messursble by three steps in spite of
his preceptor’s forbidding him tc do so agein and geain

(65.27-28),



540

Devi's WorshiPPer Never Suffers o Loss in the Tree Worlds :-—

According to Lord Brehma those who worship the
goddesg daily in their case there 1is no loss elther in hesven,

on the earth or in the nether regiouns (42.67).
Victory of the Follower of Righbeousness is Inevitsble :-

Brehme told Rams thst He Possessed pure nature and
that He wss the benefsctor of all the worlds snd was
following the path of justice end hence His victory wes

inevitable (42.71).

Thus en assursuce is given in the Mabhg.P. 42.71
d
that victory is giéauteed to the followers of the Patb of

righbteousness.

Complete bnjoyment of the Fruit, of AusFicious deed -

Gusranteed ¢~

The aus?icious fruit of the auspicious deed performed
by someone must be enjoyed completely and tﬁigt nothing should

be left unenjoyed out of it (42.72).
Vision of VPevI obstructed by Ono Another Bestows Merit -

The vision of Devi obstructed by one another is
the giver of merit. Thevre 1s no consideration of superiority

nor the discrimination of costes (4%.85).

Thus in Pevi's presence the digtinetions of rank,
cagte ete, venish, Thus Sakbi worship tried to estsblish
equaliﬁy smongst the people in spite of the Prevalence of
rigid caste disbinctions in those times.

i
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ImPortance Of A Guru And His VYWords :-

———

Narads informed Indra thet the statement of s

L

Guru is the highest scripture and it is the hig@Zést authority.
A gatisllied Freceptor is 2 libersl basbower and whatever is
spokem by him is never falsified (£1.15). GCGuru's statement

is an axpistion which is ungznimously accepted by 211 the
Vedss., Aflter Performing 8 rite in accordance with Guru's
commend Indra would get rid of the sin (61.1€). Fron times
immemorial grest imPortance was sttached to Guru and his

words,
Importance Of Gurubhakti =

Indrs sssured Gautemz that his order to approaoh
Brshms would never be futile and undertool to go in Proximiﬁy
of Lord Brshms (61.43), Eafore deperting Indra circumsmbulsted
Gautoms thrice and after having Prostrated before him like a

staff on the ground went to Brshmaloks (61l.44).
A?Pessing Sin - An Absolute Necessity For Cne's Well-being :~

Brahma consoled Indres by assuring Him to try His
best to apvease the sin, since if it would persist it weould
be a source c¢f manifold cslsmities on the residence of the

gods (61.50-51).
’Duty Cf A Chaste Woman =

Gangs directed BhagTraths to ProYitiate Lord éava,
Her husband to obtain His consent to come down to the earth

to release his sncestors (66.4466—45) and thereby Tollowed

the duby of 8 chaste woman snd set an @xample for chaste women.
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)w
Influence of Sakts Tantra -

-

On Lord Biva's inguiring of Bati about the %pecific
names of the goddesses SatT introduced to Sive thé ten forms
of the goddesges viz, Daé% MahovidyZgs that had aPFeared
before Him (8.64) deseribing theix'Peculiarities. These

- . - , e s
Mahavidyas sre well known iz Sakba Tsntra.

According to SabT thet one with blqek nuve and’
dreadful eyes who wss in front of Hip was X511 (8.658b).
The one stonding over Siva's heed was TSr& of the nsture of
Mahakala (8,650@-66ab). That cne situsted on éiva's right
hand side who was without a head was the terrible Chinnsmests
(8.66%%4-672P), 0On éiva's left “here wes Bhuvenesvari (8.67°%).
In ékva's reaT bhere was Bagsls, the killer of the enenmies
(3.68°7). Ta the South-east corner of Lord éiva, the goddess
bearing the form of 2 widow was Dhuwdvatl (8.68°d-698b). In
the South-west of é&vs there was, Tripurssundery (8.69°%),
In the North-west of éiva there was the deughter of Mstangs
(8‘?Oab). In +he Horth-esst of Sive there was éodaéf (8.7036).
The goddess introduced Eerself to Lord éiva ss bBheiravi and

advised Him not to be afraid (8.718b).

” 2 1 - - - x 3,
The names ol DUsss Mahavidyss given a2bove are the
ssme as those found in 8.620d-63 with one exception thet while

cd b

in 8.62 name Kamals ig mentiorned whereas in 8.’71a name

Bhairavl is mentioned,

Aecording to the goddess the ten MohavidySs were
the givers of desired frult snd the four Told objects of

humen 1life to the devotees (8.72).
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These Deba Mghividyds accomplished the eight types
of tagks for the benefit of their devotees z2s desired viz.
killing (M¥rsns), eradicating (UccBtana), agitation (¥sobhs)
deluding (Nghana), putting to flight (Br§vapa); éubduing
(Vasya), paralysing (Stambhans), and enmity (Vidvess)

(8.73).

Tnitiation in the Devimentrs -

The goddess predicted that Vasisthes would teach
Vispu's incarnetion in humen form a sacred formulas
{Devimantra), which He should repeat in the battle for the
sake of His own Protection and for the destruection of
Ravana (56.686d»69) when He would be born ss 2 humen being
in the solar race (36.58°0),

Sage Vasistha initiated RBamscandra, Bharasta,
)
Lak§mana and Satrughna in the sscred formula of the goddess
(Devimentras) as a result of which 81l of them beceme

3
Proficient in 11 the EB@stres (branches of knowledge)(38.1-2).

Just ss K&makhySnamaskS8ramantra is actuslly gilven
in the Mabhg.P. 12,34%%-25%P  in the same way the actual
Devimantra referred to above is not given in the Mobhg.P. It
may be that the Devimanbtra mey be s Tantric formuls of the
gékta sect. At least there is a strong Frobability of its
being 8 Téntric‘éékta sect formula. It reflects the spread
of'§§ktism and its influence in eastern India at the time of

‘the composition of the Mabhg.®,
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The Origin of Agema Sastra =

The highest goddess ordained that Lor&'éiva would
be the Person to Froclaim the Kgama ééstra throwing light
on the sacred formulae, the yantras, the ceremony of worship
and thst of oblation snd the rites of PuraSceryd snd the
eulogies, Kavecss, observances (Acoras) snd reguler practices
(iyamas) of the worshippers of these goddesses (8.74~76).
Thus in keePing with the desire of the goddess Lord'%iva

-~ 4
became the Liret Pro?ounder of Apams SEstra.
— -—’~

The Importance of Agama S3strs i~

The goddeas added that Egama and Veds were Ier two
srms, by means of which this whole world moveable as well as
immovable used %o be supported (8.77). ©She 2dded that these
two viz, Veda snd Kgama were the csuses of one's well-being
and thst they were difficult to understend even by intelligent
persons and were boundless (8.79). According to the goddess
a2 transgressor of the commands of either Veda or Xgame
caunot he uylifted even by the goddess Herself (8.80). Thus
the goddess gave as much imyortsnce to Egama as was given
to Veda,

It was insigsted by the goddess that “he saecred
formula, the yantrs and the Kavacs given by 2 guru snould be
kept a secret (8.83) as its discloser would herm one's

accomplishment and would bring something inausyioious (8.84).
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Sectarian Colouring :-

After having bowed down to the Parents and Prece?tor
Vasig?ha with devotion and after remembering the goddess and
after Prostrating before Her agsin and sgain the best of
Raghus set oubt on the tenth of the bright half of the month
ise (Avina) for the sske of slaying Ravana (38.20-21). Thus
Rawa is shown as worshi??ing DevT to acccmP]ish his sbjective.
In this wey en atbemPt is mede to syread the“%ékta sect by

this sort of colouring.

A
Apnuel Autumnal (83radiys) Worshi? of the Devl Prorulgoted

by Romacandra for the fMirst Time :-

The¥] Lord K3ma desirous to wage 2 war thought of
worship?ing the great goddess for the saske of attaining
victory over Lankd (480.12%%-13%P),  Rams thought thet it
vas Dak§i§§yana 2t that time, so the goddess of the three
worlds must be asleep ené hence He wes ready to worship Her
st on improper time (40.13%%-14%%), 8o thinkFing Lord RSma,
the immutsable N§r§yapa determined %o offer Her oblations

Who was of the form of the mznes (40.1406—158b).
Mah3mdya in the Yorm of Manes in Pitrpaksa t.

Rama thought that the very same goddess liahzZmayas
was of the form of msnes ia that fortnighs (20.15°%), He
deteruined further to worship the grest goddess Who was of
the lora of Manes and the giver of vietory in keeping with
the ceremony called Fﬁfvaga and then would fight with enemies
for their death (40.16°°-17). fhen ot the proper time, Ramo

of true prowess performed the Fﬁbvaga‘éréadha, remembering
the goddess (40.21).
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In the GIty Press edition of Vamiki Ramdysns VI.
42.9°d~47, there is no reference to the worshiP of the
goddess or to the performsnce of Parvans éréddha by Rama.
In this wey there is & secto¥isn colouring in the naerration

found in the Mabhg.P.

By way of reply o Réma's inquiry regarding the
way to conquer the demens (41.5), Lord Brshmd sddressed Rima
s the Lord of Kamal2 snd told Him that He knew evervthing
(41.12). However Brahmé informed R3ms thet the ebternsl
goddess Who is the mother of the three worlds snd Who is of
the nature of Brahman, Kgtyayanl ig the remover of grest

denger and iz fit to be worshipped by Him (41.1%).

The worshipping of the goddess R3tydysnl by Rima
8t the time of Xymbheksrna's setbing ovut for bettle is not
mentioned in the GItd Press edition of VBlnIki REmEyena
Vi,.66. Brahmd advised Rama to pray to goddess Durga, the
saviour from cslamities, the giver of victory tc all the
worlds and Herself invincible (41.1%4). Brshmd furbther added
that without Her Pleasure it was not Possible for Hia to
conguer R3vana etc. in the battle (41.15). In support of
Hig statement Brshm3d quotes the incident of Lord Bembhu's
remembering Her name at the time of drinking deadly Poison
and conguering deeth in this world and becomiug Mgtyu?jaya
(41,16)., Brohmd sdded *hat RRvens wes devoutly devohed to
Cag?iké a#ad hence nobody was capable to conguer hinm without
Her graceful glance (41.19), Brahmd reminded Viggu(in EzZma's

form) ‘that the goddess Her=elf hsd told Iliim formerly about
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it in the presence of Lord Vsh3deva end in His (Brahmd's)
presence also (41.20). Thus theore is sectarian colouring

in the nerration found in the Mabhg.F.

Brahmd reminded Visuu (in the form of Rwe) shout
the incident of the meeting of bhe trinity with the great
goddess to declide to ammihilate ﬂ§vaga in which the goddess
had sdvised Him to remember Hor while fighting with Ravene
in Hig human form (36.71;42.9). The goddess instructed Rims
that He wovld conguer Ravspe by worshipping Her earthen
imasge on the ses cosst in sutumn in accordsnce with the laid
down ceremony by Her good grace by worshipping Ker 8t an
inopportune time (36.73-74;42.11) snd (42,14°0-15%), Tne
sbove noted incident is reitersted in order to stress the
importance of Devi's worship.' BrshmZz werned REws that in
case Révaga worshiPs the goddess in the outset of the bright
fortnight, he would not die (42.15%%.16?P), Thus thers is

sectariasn colouring in the narretion found in the VMabhg.FP.

On REma's expresging 2 doubt before Lord Brahms
as t0 how would Ee be sble to adore the goddess Who might be
asleep at that time (i.e, in Dakginéyana) espécially as it
wes the dsrk fortnight (82.20-21), the lsbber sssured Rame
that He would swsken the goddess for Rama's victory snd for
the sssassination of Révaps (42.22). Honee Brahmd insisted
upon Rama to sdore the grest goddess in inopportune time and
assured Him about His vietory (42.23). Brahmi reminded Romz

that the gbédasa had foretold that RBvepa would die ot the

hands of R®ma end that it was beyond doubt (42.28). He further
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stated that in case the goddess wershiFFed by Rama agsin
gives that boon ther Kama would certsinly win a victory
(42.29), In this way there is secterisu colouring in bthe

nerretlon found in the Wabhg,F.

Rzma sfter having slain Kumbbaksrpa in ths bsttle
went to Lord Zrahma where He wass sdering the goddess
(&7.6 VCb) end after having boweé down bo I'im inforned Hin
thst the younger brother of R§vaga was slein 1n the batile
(&7.7°d-83b), wher reupon Brehmg informed Bim abovt the rite
of worship 58 Vevi formerly told by the gmoddass and sbout

the death of the enemlies doy by day (&7.80d-9ab).

In vhe V5lmiki Hsmayenes there is no reference to
the aP?roac hing of Rams to Lord Brahmd, Thig iz clearly sn
elaboratlion introduced with 8 special purpese of glorifying
the grestness of Deva’SE. Thvs there is sectarisn colouring

in the nerration round in the lMebbg,P,

-

On the fsll of Atiksys by Laksmane, H3ms emoraced
His brother with His two arms affectionately end having
smelt Him on His head went in prcxmmity of Lerd BrehmE with
Hig soul overjoyed (47.29). Ranmd's spprosching Brehn® agein

on the death of Atikays is also an elaboratlon in this

HMabhg.P. which has no basis in the VBlwiki RZm&ysnpa.

As = result of the medibation, prayer snd Prostration
of Raas 25 well as of Brahma on MshBnevemi in the sfternoon,
the goddess lerself gave sn infallible weapon (srrow) shining
brightly like the fire st the btime of universal destruction to

Breshuws for the destruction of the king of demons(d'.64cd 678b)
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This intervention of Devi is an elaborstion in
the Mabhg.P. stressing the glory of the goddess. In the
Valwmiki Ramayena II1.12.33-34,37 it is mentioned that sage
Agastye hsnds over the bow two guivers and en errow and 2
sword to Rame in the Aragyakﬁgda. However ssge Agastye tesches
Rama the'zdityah?dsya before the finsl encounter with R8vsna

VI 0‘105 14"‘29 *

Rams Accompaniea by Sit&, Lsksmens end Véneras AFproached

Brshmz Where He head %orsbipped Devi t=

Then overjoyed R8ma carrying SitE and accomﬁgnied
by Lakgmaga and monkeys went where the goddess of the world

wes worshipyeé by Lord bLrashma (47.77Cd-78)u

Phis is also a secterisn elsborstion in the Mebhg.P.
' According to VElmiki Remdysna, REma scconpgnied by 8T%3,
- Leksmona snd Vsnerss returns to Ayodhya in the Pugreka viména

(eerial car) VI.122-123.
The Burden of the Esrth-Removed By Pevi In Kuruksetrs Wsr :-

Devl sdded that She would generslly desbrov the
Kiungs with wicked minds in the encounter bebween Rurus 2nd
P5ndus (49.59Cd~608b). Thus the work of removing *the burden
of the earth would be accompllshed by Devi (29. 59°d Blab}
Thu Ynahabhogavaua, & Bakts Pug?a atbtributes the credit of

removing the burden of the esrth. to Devl.
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On DevekT's Request Krsna Showed Her His Very Best

Form of Durg® :-

On Devaki's réquesting the boy newly born to show
her his very best form of the nabure of Devﬁ'Kggga all of =
sudden becsme black hued Durgs, Fossessing terrible face

and hsving a corpse for Her vehicle (50,76-77) .
The Frightful A@pearance of Devi :-

The goddess hed four srms and three eyes, and She
looked frightful on sccount of olling the tongue, Her back
was covered by 2 mass of long trickling hoir and she had a
crown on Her head (50,.78). At that time the beautiful
Vanemsld trsnsformed itself into a long garlsnd of skulls

(50.79) .
irsna Assumed 4 Form of Kolikd After Killing Putens :-

Kgg@a's trensforning Fimself into snother Kalikd
Possessing dreédful mouth and wearing a garlané of skulls
on Her chest after killipg Pubend (51.16) is an addiiion
found in keeping with S5kto colouring in the FolBbhigoveto-
purﬁ?a.

Then agein in half s moment Kalikd Herself sbandoned
the body of the demoness and beceme 2 handsoaéyoung boy
(51.17).

This elsborstion wags necessary to convince the
residents of Vrajs sbout the fsct thst the boy wes in

reality the goddess Kall.
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Kg§§8 Again Assumed The Form of Kaliks When Tronavarta

Took Uim Away -

Yhen Trnaverts took awey Krsna, He smiled snd
transformed Himself into K31T putting on a tiger's hide
and rosred like the thunder of dense clouds (51.25). This
trangforning of Kggga into K511 is an instance of sectarisn
edouring peculisr to the MahBbhagsvats Purdns only.

K§§§a Remeined In The House of Nanda-Yafodd To Give

Them The Fruit of Austerities i~

The venerable goddess who had assumed the form of
a men through Her superhuman power for the sake of giving
the fruit of susterities to Yadods and Nandagopa remeined
Herself assuming childhood in Gokula (51.32-33). This is
also an instsnece of sectarian colouring peculisr to

Mahabhagavata Pursna.
Cowherdesses Born From The Part of Bhairavas :-

Krspa sported with Radha snd also with the throngs

of cowherdesses born from the part of Bhairsvas (53%.6).

The representing of the birth of the cowherdesses
from the part of Bhairavss as mentioned sbove in the Mabhg.F.
is 8 result of secbsrisn colouring, Contrast it with the
statement of Subodhini on érimadbﬁégavata in which it is
stated that the Gopis were the érutis incarhate as exrlsined

by the eommenggr Vsllabhacdrya in his Subodhini Adhyays 26
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1

2 -
on Srimaedbhegevate™ X,29.1.

. — »
At Times Radhika And K@gga Trensformned Themselves As Sambhu

And Gauri :~ °

A% times Radhika trensformed Herself snd assumed
the form of §;mbhu possessing five beautiful lotus like
faces‘along with Krsna transforming Himself as GaurT and
both took s walk (53.15). Assuming the original forms of
‘ éiva end Gsuri by Radhd and Kggga respectively as mentioned
sbove in the Mpbhg.P. im sn attempt of Peculiar secterisn

colouring.
Religious data 1,
Synthesis of different Sects i~

The Purénskara has tried to synthesize the Vaisnsve
3 - )
and Bgkha, Gaﬁapatya and Saivae sects into one sect in

Aghyayas 34 stangss 11-13.
’
Lord Bivs Considered to be Another Form of Devi i~

Devi Hermelf on account of Her sweet will, sports
J
sportingly in Hersgelf forever in the form of Peremesivs

Who heppens to be snother form of Her own (43%3.41).

1 Vide : Prof.Bhatt G.B.(ed.), Vallsbh3csrys's Subodhini
‘ on Bhigavate X.26-32 (R3sal1i1l3 chapters}, published by
V.N.8hsh, Bombay, 1943, introduction P¥.21,22 and
ﬁ Gujaratt trensletion of Temesefslaprakarana of Sebodhini
Adhysya 26 F43.
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/
Here Sive is spoken of ss another form of the
b d
goddess Herself. The sporting of Herself as Biva is sporting
in Herself on sccount of Her sweet will., Thus non-~difference

) '
between the Saivs and Sekta sects is aimed &tb.
-— ’ -
The Origin of the Msha (Sskti) Pithos -

The goddéss remaining visible in the sky advised
Lord éiva to keep the body of the shadow of the DevY thet
hsd entered the sacrificisl fire on His head snd to pray to
the goddess snd to move over the earth (11.40). She continued
that thst body will feoll on the ground in ?ieces and
wherever those pieces fall, there will come into exisbtence
8 ﬁabEpiQﬁa destroying sins (1124£) snd thet the Place where
Her female oggan of generation would fall would be the best
end highest PE@ha staying wherein and practisiag pensnce He
would amoin obtain Her (11.42).

;
r

Thus the goddess Herself refers to the unique
greatness of the Kamakhyd pIiths.

Lord V1§§u undertook to cut the limbs of Chayasabi
by means of His discus Suderdsns (11‘71°d~748b) Who was
supported by the goddesgss for the sske of protection of the
world (11‘7ﬂcav75)¢ The cutting of the limbs of Chayassti
by mesns of the discus Buderasns by Lord Vigpu and their
f8lling on the surface of the earth, and turning into
Mahatirthas, Miktikgsetras and Siddhipithas sre described in
11.76-819b. The sacrifices and Worship etc. pertaining to
the goddess which are performe& in the ééktipiﬁhas yield @&

fruit 8 crore times more than ordinary worship snd sacrifice
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(11.81%%-82%0) ,

After having repeatedly uttered the name of the
goddess in K§ﬁ§khy§'F{?ha, s person attains a direct vision
of the goddess snd a sinner becomes free from the sin of

committing 2 Brahmicide (11.82%9 8320y,

The 1limbs of the Chayasatl which fell oun the ground
turned immediately into stones for the sake of the good of
the peopp (11.83°%84%%), In this menner assuming the form
of stones of the limbs of 'the goddess facilitated the need to

WQrship Her on the part of the People.

Thereafter on seeing the organ of generation of the
goddess fallen in Kgmarﬁpa, Lord Girisa (égva) became anxious
on sccount of lust snd had hofriyilatien on His béfy (11.113)
and that organ of generstion of the Devi seen by Sambhu
with lustful eye hegan to enter the nether world breaking the

earth as it were (11.,114),

] s
Lord Sankasra on seeing thst sssumed the form of a
mountain Himself by a part of Sati and supported the orgsn
of generation of Devi joyfully (11.115).

- - )
In 81l those pi?has like Ramarupe etc. Sive Himself

presided over in the form of Pasens Lings and enjoyed
(11.116).

On inquiry of Lord éiva regarding the mesns to
" obtain Mshedver® ss His wife (12.7-9%0) Lords Brehmd and

»
Vi§pu advised Sivs to practise penance there coutemplsting

on the goddess in Kamsrupa (12,9°d—loab). They 2dded that
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that was @ Mahﬁpigha where the goddess wssg the direct giver
of fruit to the aspirants doubtlessly and that the greatness
of thet Pitha was indescribable (12.10%11),

Lord éiva with calm mind practised penance in the
great Kemaripa P{Qha mediteting on Poramesvary (12.14) along
with Lords Brshms and Vignu (12.15). After o lapse of long
time the goddess, appearea before them (12.16) and asked
them sbout their desired object (12.17ab). Thereupon Lord
éiva requested Her to become His house wife ss ghe hed

kindly become formerly (12,17°%-182P)
Devi's giving & boon to Lord éiva -

The goddess replied to Lord éiva that she would
become subdivided into two and would become the daughters of
Himslaya Herself before long (12.18°4-19%%), She sdded thet
g8 éiva head kept Her on Hig head and danced therefore she
would become by Her Parh the Ganges Hergelf of the form of
water snd would obtain Him as Her husbsnd snd would remsin
on His hesd (12.19cd~20), By another psrt she would become
Forvatl snd would remsin in the house of Lora éiva as His
house wife (12.21). In this menner the goddess gave a boon

7’
to Lord Sive to obtain Herself in the form of two wives,

b
After giving @ boon to Lord Siva the goddess
bestowed the desired boons to Lords Brohma and Vi§gu and

then dissppeared (12.22).

Just as on account of the grestness of the Mahapithe
the goddess Hersgelfl was Plessed with Lord Meheda and gave Him

His degired boon in the ssme way if anybody worships MahedvarT
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in that Piths she would bestow his desired object on him
14
(12.25°d—27ab). In this manner the greatness of this Pﬁ?ha

is emphasigeﬂ.
; - —
Fifty-one Saktibi@has according to Mshabhdgavstai-

By way of & reply to Nsrada's inquiry Lord HMeh3deva
V4 — p—.
informs him that there sre 51 Sakti Pi@has whigh have come
into exlstence by the falling of various limbs of chays Sati

on the ground (12.29°%-30°°),
Kemakhysmshstmys :-
- — 2 —
Out of 211 of them Ksmsrupa is the best Sskti Piths

where the goddess Herself is staying in person (12.30°d-§13b).

Lohitya (Brehmeputra) Mshotmys :-

On visiting thet MehapTthe end on bsthing in the
waters of Lohitys even & msn who has committed Brahmicide is
freed from the bondage of birth (12.%1°0-32%P), The current
of Brohmaputrs itself is Lord Jansrdans Himself in the form
of 1iquid. Hence one bathing in its wsters is freed from all
sins (12.§2°d~538b).\ The grestness of Brahmaputra is
indescribable s it is considered to be the 1iquid form of

Lord Jsnardesns Himself.
Tirthsmahatmya -

A men after ggging to menasa Kunddditirtha end
after hoving taken @ bath sccording to rites and sfter having
seen the pI?bs is liberated immediately not otherwise

(12.35°d~36). The fruit which 3 Person enjoys by worshipping
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Parsmeévarl there in accordance with the injunctions
mentioned in Tantra works and after having mutbtered the
sacred formuls and after having performed Homss ete. csnnot
be described with a crore of mouths even by Lord éiva

(12.37-38°2),

[

Death in Ksmakhys bestows immedizte release -

A person who dies in that field obtzins release
immedistely without doubt (12.38°6~59). Even the gods desire
death in thet field what to talk of human beings (12.39%%-
50%P)y,

The Fhsle éruti states thet he who listens to
this deed of the goddess with devotion obtsins éivstva (12.44).
A men by hesring this deed of the goddess has his coummsnd
irrevocable everywhere (12.26%°%), Bven s difficult tesk is
certainly sccouplished in 2 moment (12.46°é). By hearing
this csrita of the devi the sins accumulated in obther births
set destroyed, the enemies sre consumed snd the lineagme
incresses (12.47). After having heard this deed of the
goddess which is & remedy of the disease in the form of
transmigratory existence one becomes liberzted even while

alive immedistely even if one be a grest simmer (12.49).
Religious Prsetices i~
Bgthing In Sacred River Brahmaputra and Saluting Kamebvart :-

An sspirant should bsthe in Brahmaputra, should
offer 1ibations to means with devotion ond should kelow ak



553

utter the sacred formuls shown below at the time of

saluting KemedverT (12.33%%-3480),
Kamegverinamesksre mentra :-

The sscred formuls which should be uttered at

the time of ssluting XBmedvarl is as follows :
Kemedverince Ksmakhysm Kimartpanivésinim || 12.§4°d

Tapta Kaficans sanksdam ﬁgﬁhaﬁémi Sureévarim U‘12.558b

Osth tsking i~

Lord éiva took on oath that He would gerve the
goddess whole heartedly for all times and that He would not
do soything disagreeable to Her st sny time 2nd thet He
would not absndon ler even for half a moment at sny time

(25.25-28%P),

In keeping with his oath, king Yudhisthirs gave up
successively the whole kingdom. Still the wicked son of

Dh;targépra invited him to the game of dice agsin (55.54~558b).

QOath tsking was a common Pfectice in the society as
ig evident from Yuéhi§§hira‘s declaring on osth at the
commencement of the game st the second time that in czse of
his defeat he would reside in a forest for twelve yesrs and

would remsin incognito for one yesr more (55.56°d~57abc).

Similarly from Arjuns's teking on osth to kill
Jayadrathe before sunset (57.38), it appesrs that oasth taking

was a common Practice in the soclety.
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Worship of Mzneg in sccordsnce with Rites -

REma conveyed His ides of doing Farvena §§§ddha
in the sfternoon on that day (on the Pratipsattithi) devoutly
(40,18) and then to fight with the king of the demons
(40.19%P). On hearing Rema's words a1l the Vanarss advised
Him to worship devoutly and respectfully the mones in keeping
with the lsild down rites for the sske of vmctory in the
bettle (40,19%%-20).

Then at the proper time Rama of btrue prowess

2

perfofmed the‘PErve?a éf§ddha remembering the goddess(40.21).

2]

Taking Sessmum-seeds And Kus%grass In lend-For ﬁlmsgiving -

In order to give something by way of alms to »
brahmin, it'wss customdry to take in one's own hand sessmum-
seed snd Kuéa'grasst Accordingly Bsli took in his hand
gsesamun~-seeds ond Kuéa‘grass in order to give Vamsna, the

earth measursble by three steps (65.18).

Bathing In Gangd's Woters, Practising Penance In It And
Using It While Alms-givive Practised Since Its Descent :-

Since the time of Genga's coming down to the esrth
the practice of bathing in its wasters, Practising peuance in
it snd giving alms with its waters all sre considered to be
the glivers of great reward and the destroyers of grest siﬁ
(69.2), Because Jahnavi washes off the sin scceumulated within

ten births there therefore thot Defami is called DaBaharstithi
(69.3).

2 Tor details sbout Parvana Sraddha see Cha?ter VIII
footnote 6, P.438,
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On Tuesday Yhen The Moon Be In Hasta Constellation Gangs

Degtroys Ten~fold Sin Accumulated Within Ten Births :-

Since BhdgirethI Herself destroys the ten-fold sin
of the people sccumulated within tenr births by bething or
Plungin% into its waters when the moon happens to be in the
Hagta Constellation on Tuesday, therefore 8ll embodied ones
who are desirous of getting rid of sll grest sins should

bathe in its water diligently (69.4-5).
Fire Worshi? 3 e

The goddess told Brehm@ thet fire was ordzined as
the Tifth face of Brahm2 and when oblations are offered into

it all the gods get ebternal sstisfaction (82.54).

This shows the importance of fire worshiP and the
offering of oblations into fire which is & very sncient
feature of Vedic religion. It is 8 conmmon festure of Indo-

Irenian religious practices.
S?ecial Trsits of DPevi's VamasmBrglys Upésané te

REma addressing Devi as the lover of battle, as
blood thirsty, ss devourer of flesh, as remover of celemity
of the seeker of ??otection in the battle ?rayed Her to give
Him victory (44.,4). Kere the adjectives "raktabhakse” and
“m@msebhaksanakarini® indicate the prevalence of the
Vémam§rgiya Upgssnd of Devi in the society at the time of

compositicn of Mabhg.P.
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R3ma also addressed Devi as the wielder of
Khatvinga and & sword, as one whose figure was shining
with 8 garland of skulls eand requested Her to be the remover
of miseries of those who remember Her in calamity (44.5).
Here the epithet "Mundawdladyotitavigrshe"” indicetes the
prevalence of the Vimsmargiya Up%sené of Devi in the

contemporary soclety.

Ranmg praised Devi as the lover of the blood of
Mzhigs in the bsttle, ss the killer of lMshisasura, as the
deughter of the mountain and as the giver of protection
(44.9). Here s clear trsit of Vamamargliys Upssend of Devi

is indicated by the epithet “Mahigésykpriye”.

Rams addressed Devi as ome Posgessing red eyes
snd red teeth and as one whose limbg are smesred with blood,
as the killer of RatksbIjs and Prayed Her to give Him vietory
(44,11). Here the epithet "Raktecercitegitrake” indicates
beyond doubt the Prevalence of Vamandrgive Upéﬁané of Devy

in bthe contemPorary society.

Devi instructed the gods desiring victory of
Ramacendra to adore the imsge of DevT mode of clsy by pure
mesns snd by proper victim offered to Her in Keeping with
the laid down rites from seventh to ninth of the bright

fortnight (45.27-28).

At the opportune time i.e. at the Juncture of eisht
and ninth Devl should be worshiFPed by verious articles of

worship viz. flesh snd blood (45.32). This Practice of
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offering & viectim to the Devi and Her worship by flesh and
and blood clearly indicste the influence of VamemBrzoiys
Upésané.

One should try to please the goddess by offering
of victims of fishes, by flesh of goats of buffaleoes, and

of rams as well as by other articles of worship (48.16).

The solely devoted devotees of the goddess should
offer s vietim to Her of an snimal as Caggikﬁ captures the

wicked in the form of cattle (48,18).

Others algo desiving the favour of the goddess
should make en offering of an snimel in a grest sescrilice
(28.19°°). This is in keeping with the Vedic imjunctions

found in the Purva Mimddsa.
Devi's Instructions To Gods Regarding Her Autumnel Worshiy L

DevT instructed the %ods desirin% vietory of
Ramacsndra t0 adore the imsge of Devi made of c¢lay by pure
mezns and by Proper vietim offered to Her in kee?ing with
the laid down rites from seventh to ninth of the brighs

fortnight (45.27-28),

5
Daksipemargiya Sakta Up§san§ Includes Vedic snd Purdnic

Eulogies =

DevI further instructed the gods that she should be
eulogized with devotion by the eulogies mentioned in the
Vedas snd the Purf@nss C&5.293b). Thus the eulogies of Devy
found in the Vedes and PurZpes were utilized to please Her
as mentioned in 45.29ab. This is a festure of DakginamdrgTys

)O"' — —
Sakta Upasana‘
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Patrika Praveba :-

She further instructed them that on the seventh
thes entering into a Patrikd sttended by the bow of Rama
should be done in keeping with the ritual when the moon is
connected with the constellabion Mula (45.29cd~308). The

rite of entering into a Patrikd is a special feature.
Fobubali :-

Devi advised the gods to worship the image of Devi
rnade of clay by vsesrious articles of worship viz, flesh and
blood at the opportune time i.e., &t the juncture of eighth
end ninth (45.32}).

éatrubali S

Then the icon (Mirti) of the enemy made of £ljor
gshould be prepared and should be offered a2s ball to the
goddess (45.33°°) on the ninth of bright fortnight. This
is & custom of %atrubali which is prevalent in Bengal since

bygone ages.

DevY agsured the gods that worsbipped by different
balis on thegninth she would make Rgvaga fa2l1ll down in the

afterncon in the battle (45.33°%.318D),

Devi sdvised the zods to a2dore Her idol on the
tenth in the mornirg and bo dismiss it in flowing water

ceremoniously (QS.B#CQ-BB).

Thus af'ter having celebrated 8 great festivsl wilthin

fifteen days, bthe gods will abbain the fulfilment (45.36).
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'7—- -_ o A
Devi Ordsined Auvnual Sarediys Puje :-

Devi ordsined thet the great festival of the goddess
gshould bec celebreted in the msmner shown by Her by the
reslidents of the three worlds for the sake of grstification
of the goddegs every yesr on the advent of this inopportune
time (46.1) slso (46.27°%.28%%). Cn the ninth of Eh3drapads
connected with the constellation Ardrs the goddess should be
adored in a bilvs tree and should be sddressed with devotion

ti1l the ninth of the bright fortuieht (of Aevin) (46.2).

Thus in sccordsnce with the ordsining of Devi the

9‘!-—' [ —
practice of annusl ﬁaradiyapuja cene into voguc.,
Devi's Grace Obtained by Giving & Beli on the Ninth :—

Those who desire the grace of tha{goddess should
give a balil as she is highly pleased by the offering of »

vietim on the ninth (46.26%%.2720),

The practice of dismissing the image of the golddess
in weter after adoring it ip the morning on the henth was

sterted by the grsnd sire Brahma (48.7).

} - - s
Saradiyepujs of Devi Is Incumbent On The Followers of

A1l Bects =

?
The adorstion ol the goddess in the Saradiya i.e.

autvmnal fesbival is incumbent on the {ollowers of:égkta;gﬂVa)
Veisnava end Seurs sects (48.15). One should net he frugel

in sPending money for the adorstion and should sacrifice
invsriably and respectfully for the goddess in the)Sérad{ya

festivel (48.17).
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All the gods headed by Indra ete. remsin under the
command of those who sre engaged in the adoration of the
goddess every yesr (48.19°d-zoab). The merit srising from
the sdoration of the goddess cennot be equalled by sny other
merit in the three worlds (48.20%%-2189),

Hesring of the Fruit (Phalssruti) of this Best Rgmayena :-

By wsy of the heaving of the fruit of this best
Rém@yags which is considered to be an sxtensive glory of
the goddess destroying gresat sins it is stated that a hearer
devoutly hearing this atbtains the renk of +the goddess which

is very difficult to sbtein even by Brehnd ete. (48.21%9-22),

Investiture of The Bscred Thresd Ceremony Of Réma And Krsna :-

Then Vasudeva after having brought the great sage
Gargacdrys mot performed the investiture of the sscred thread
ceremony of Rems and K?s§a according to the lsid down rites

(54.64%% 55,

In sccordance with the prevailing Practice, Vesudeva
after heving invited the sage Gargdcdrys, gotb performed the
said ceremony. It is %o be specially noted that in those
deys even Esatriyss had to perform the investitvre of the
sscred thresd ceremony. This ig also found recorded inp
Srimadbhogevata X.45,26~29. CargBcarys btsught them all the

sariptures snd the science of archery (54.65°d).
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The Practice OFf Touching And Adoring Kamakhya-Frevalent :-

A msn sfver having seen, having bouched and having
adored the goddess in the form of well Protected female
organ of generstion becomes released while still alive
(76.10). The practice of touching and adoring Kamakhys wss

prevalent gt the time of comPoaition cf the Mabhg.P.

The Practice Of Putting On Rudf5k§a While Performing 4 Rite :-

? p
Even if s person be a Saiva, a Vaisnsva or s Sskte,

still he shonld put on the beeds of Rudrﬁkga, since a rite

performed after putting on Rudrekse yields grest merit (77.20).

One who puts on Rudr§k§a after haviqg worsﬁipped
Rudra, the destroyer, sttsins Rudrahood in this region

doubtlessly (77.21).

There waos s practice o repeat the sscred formula
of BhairavT in the evening oo AmavEsyd or the fourteenth

or eighth or nineth day (77.22).
Efficacy Of Kdmdikhyd - Kovaca t-

The proctice of recitetion of the Kavaca of Devl
Ksmakhys for the sake of one's own protection and for the
accomplishment of the mgntra was prevalent in the =mocieby
snd it was supposed to remove the rise of fesr (77.24). Narada
desired to know from Lord Mghedvars the Kavasca of Dev’
KzmBkhys which averts great dsnger (77.26). ILord Sive narrated
to Warade the Kavace of Kamakhys which is extremely auspicious

and fit to be kept & secret (77.27). By the grace of this
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Eavaca s mortal becomes fesrless resembling Bhairava and
his mind remeins steedy in the rites of Japa, Homa etec.
snd he stteins the accomplishment of meuntrs, bantras etc.

without obstruction (77.30).
Neture Of Kavacea -

Just as a soldier puts on an armour before proceeding
for a battle in the same way before proceeding for any
religious rite, repetition of mantras etc. an aspirant utters
Kavaca msntras touching the variousg limbs of the body for
the sake of their protection and safe and fruitful completion
of the undertsking. Thus spiritual protection is sought
from different gods and goddesses by the aspiraat by means

of a Zsvaca.
Kamakhya Kavaca i-

Tara, the resideunt of Kémarﬁpa ney Protect me in
the esstern direction. Devi ?o@ag{ mey protect me in the
South-eagtern direction snd DevI Dhumavati Herself umsy
Protect me in the Southern direction. May Bhairavi’protect
me in South-western direction and BhuvanedvarT may probect
me in the west. The great goddess Chinrnsmasta may protect
me counstantly in the north-west (77.32). Mey Levl Bagalamukhl
Protect me in the northern direction. Moy Tripurasundar{
protect me in the northern direction forever (77.%23). HMay
Hatengl protect me over my heed. May Ksmakhys i.e. Kaliks

Herself protect me from all sides forever (77.34).
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Anganyssa 1-

Goddess Durgd who is Mehavidya of the neture of
Brabhme of the nesture of all lores Herself may Protect my
heed. Mgy wife of Bhave protect my forehesd (77.35). HMay
Tripura protect me in the two cye-brows and éarv§9€'my
unose. Mey Candikd protect my eyes end Hilssasrasveti my
eors (77.38). Way Saumyamukn protect my mouth,; and FarvetT
my neck., Uay the goddess appesring @@rriéle on scecount of
lolling of the tougue protect my tongue (77.3%7). The
goddess of speech may protect wy face and Maheévari’may
protect my chest. Way Mahabhui?e protect my srms and
SuretverT fingers of my hands (77.38). MNay Bhimasys protect
me from resr, 2und Digsmbari wmay protect wy weist, FNay
mehodsrT, the wehavidye protect my belly. Hay Usratara
Protect my shsnk znd my thirh., May Svrasundsri protect my
testicles, Peﬁis, anvs ond nsavel (77.39-40). Way Bhewsn?T,
the goddess of the gods protect the fingers of my feet. May
soddess ésvgsané Protect my blood, flesh, becnes snd narrow

(77.41).
After Angsnyoss, Kavaca Continues :-

May Komskhys, the Mahamsys, the remover of great
dsnger protect me from terrible dengers (77.42). ‘Yay Devi
K511ikd vesiding on Bhaogmacals gested on 2 divine throae
protect me always in a1l caelemities (77.43), May the goddess
Sarvarak§a§ak§fini always protect the place devoid of

protection ss well as Kavaca (77.44).
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This Kevaca of Kamakhya is the highest protector
of all (77.,45). An sspirvent after srranging protection by
this becomes fearless. Terrible danger obstructing mentrs
Sidahi would not touch him (77.46) 2nd the desired accomplish-

ab)' He who besrs

ment is atbtsined without obsgtruction (77.47
this Kavaca in the neck or on the erms becomnes an expert in
all the lores, whose command is aot obstructed snd he attsins
habpiﬂeﬂ$ and auspiciousness daily everywhere (7?.47Cﬁ-48).
He who recites attentively this wonderful Kavecs atbains the

dignity of the goddess doubtlessly (77.49).

Among the Vaiggavas there was » prectice of Putting
on Tileka merks on the forehesd, on the neck, on the ears,
on the hends, on the breasts, on the ton of the head, on
the beack, on tho sides snd on the navel with the mud nesr

the root of TulestT (79.19»208b}.

Giving cows by way of alms and performing sacrifices

like Vajspeys wss a vstsl practice (79.23%%),
2
The Adorstion of Siva -~ The Baviour In The ¥sli Age :-~

In the grim Keli sge even, the adorstion of Lord
Mghadeve ig the bestower of salvstion to men with sinful
minds (81.9). Kali does not harass him who after having
prepareﬁ esrthen phallus of the nat ure of éiva and Ssktl
adcres it remaining self-restrained (81.10). Except the
adoration of Lord 3émbhu with mesgre requirements theve is
no other means in the Kgli sge (81.11). Verily for =

. . j .
penniless person Lord Visvehvsrs only is the god whose idol
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cen be made with mud whose adorstion csn be accomplisghed by

& bilva leaf and the playing upon musical ingtruments can be
accomplished without effort by one's own cheeks and the
resulting fruit is the status of Sayujys with the Lord
(81.12). There is no otner rite equelling the adoretion of
Lord fambhu in the kali sge. DFEither s Sakta or a Vaisnavs

or a éaiva ofter hoving adored gaﬁkara in the beginning
stould sdore therealfter one's own favourite deity with devo-
tion (81¢13*1&ab). In the beginning one shonld adore the
phellus with Bilve lesves otherwise everything done without
the adorsbion of Siva is nullified like a éﬁdre (81.14%96%) 3
That sinful one who reverses the order due either to arrogence
or infatustion falls down and his adorstion is futile (81.15).
He who meditstes upon Lord VMshadeva, the Lord of the Lord of
81l the worlds attoins ssmeness with Bim and is not reborn
sgain (81.16). The sdorver of Siva of the nature of all rods
with true devotion is freed from 8ll the sins snd &bttsins the
world of éiva {(81.17). He who gives o Maheds water for
washing the feet is slso freed from sins end attains hesven
(81.18). Whatever like Archya ete. is given %o éambhu part
of a1l that should be given on the phallus (81.19). A1l thet
is unacceptable and one should not est the remmants of food
offered to Sive. The remnent of food offered to Vispu is

acceptable a0t of that offered to others ss ono incurs the

% Thig is in accordapce with Tantric practice as noted by
arthur Avalon in bis Prlncmp1eo of fantra, Ch.XIX, P.752.
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vrath of Viggu by accepking it (81.20). 411 thet hss conme

in touch with the stoneslsb of éaiigféma is sccepteble.

After heving esten the remains of an offerinz to sn eternsl
phallus one atteins the status of éaﬁkara. In coase one eats
the remnants of food offered to that (ebternal phallus) one
sttoins the status of gaﬁkara (81.21). He who adores ive
with or without devotion is not fit to be ?unished by Yama
(81.22). The best of men athains incomparable heslth,
bappiness, znd increase in prqgeny agnd prosperity 5y sdoring
the phallus of Sivs (81.23). He who dapces in proxinity of
Wahgéa closely intent on devobion sttains the world of Sembhu
and enjoys for lomg (81.24). 4 wen who sings snd plays upon
muslcal ingbrument in yroxmmzty of Siva remains in prox1m1ty
of 51va and becomes the lord of EHis Pramethas (81.25). A
plsce where a person sbsorbed in sdoration and devotion of
ésmbhu gteys thet region is ho%@; even though deveold of Geﬁgg
(81.26). He who adores Mshsdevs with devotioun at the Toot

of Bilva definitely atteins the fruit of +thousands ol
Advemedhs yajtes (81.27). He who sdores rahBdeve wibh Bilvs
leaves in the Gavges stteins salvation even if he might he 3
perpetrator of hundreds of sins (81.28). Lerd M§heé8 Himgelf
is the giver of salvation at the end to one who sderes Fambhu
even for pesstime in Kasi (81.29), In whichever place
Proéucing merit in the holy Bbéfatakhandaﬁ & men after having

sdored Vigvohks Qoes not surfer the pengs of rebirth (L1.30),
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On the southern side of Himadri uﬁto the union of
Gengs with the ses the region is most sscred in which there
is no other rite equalling the adoration of éiva whicﬁq
‘degtroys grest sin, is sacred and is the remover of all
calamities (81.31~3%2). Out of the inmumerable sin destroying
rites described in égstras the sdoration of Siva should be
unéersbood as the highest and tﬁa best ag well ss tThe
recitstion of the names of éiva ond of Durgs especieli&
(81.3%-34). The sdoration of Durgs and the recitation
similarly of the neme of Ramez and the hesring of their virtues
snd visiting the places of pilgrime%e asbould be understood
as the greatest destpoyers of sins in the Kt i age (81.35).
1If a man performs any rite spoken of in the égétres such as
Veda etic. after remembering the names of éambhu it becomes
inexhasugtible to the utmost (81.36). He who utters even
once, 8 éiva, ® Vidvanaths, & Viéveéa, © Bara, © Gouripsti
may you be pleased for his Frotection the wielder of trident
Hirself efter toking the tridént runs quickly along with the
Pramsthes (81.37-38)., A mortal asfter hsving sbsndoned the
body while remembering the nsume of éiva attainsg the status of

Msheds Himself even though he might have performed hundreds

of sins (81.39).
Customgb -
Custom of Selecting s Groom by the Bride i

While advising Dakss tc Prachise pensace in order to

propitiste the goddess to become Dokgas's dsughter, Brshud had
?

informed him thst she would be the wife of Lord Siva. Bubt on

Her attaining merrispesble age, Usksa changed his idea and
¥
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wanted some virtuous god ovr demor or ysksa or kinmara to be
P

the husband of Satl snd not Lord Siva., Hence Dakss arrsnged

Tor a Svaystivera (selecting s groom by the bridge) of Seti

2
in which he did unot invite Lord Bivas (4.33-35).

When Sstl was prought by Dakse to the plece of
- L ; 3 . 5
Sveysmvere Lord lshesa appesred 8ll of a sudden in the

firmesment wounted on & bull (&.44),.

The Patrigrch Dakss, nobticed the aé%mce of Lord
%iva in the soeembly and told his deughter SstT to select 8
virtuoug nandsome young person from among the persons present
there (4,45-879%). On ber being bold thus, she utbered
%%ﬂﬁyé%amag)gnd 1214 the gsrlend on the ground (4.4706-&88b),
whereupon Lord éiva appeareé in g divine fcrm snd bore thath

gerland on His head (&.4805-49ab).

This shows that the custom of selecting 2 bridegroom

by the bride wag Prevelent in the society.

v

Uninvited One Snhould Mot Visit Another’s®™ Flasce :i-

In keeping with the socisl custonm one ghoulé visit
8 Place, only if onse haPPens to be invited to it, Lorﬂ‘%iva
repeated some of vhe points slready mentioned before snd
finelly told Batl that it wes notb proper for fhem to go to

s px " . . . a 4 ~cd
the sacrifice of Deksa, ss they were not invibed (8.12°%-2129),
Cusvom of honouring Women folk on Festive Occasions :-

Gifts of goruents, ornsments ebe., were ususlly
offered to daughtors, sisters =znd women folk on festive

occasions.
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Daksa expresses his yleasure at Sati's visit to

sd 1
¢ )#

his sscrifice (9.50 and offered Her gormenbs snd crnaments

which were kept resdy for Her (9.51%9),

Even though Pakga hed not invited SatI to his
sescrifice considering Her %o be the wife of“%iva, Daksa
expected SstI to come to his sacrifice of Her own accord snd
to accept the germents snd ornsments walch wvers kept raady

for Her in keeping with the socisl custorm.
Custom of Honouring the guest {Atithisstikora) :-

Once upon 5 time when the King of the mountzins
wes sitbting with Gangs in his lap, in the inbterior of the
city, N3rada came bthere to see Gangad (15»10Cé~118b). The
king of the mounteiln ssluted him, weshed his feet offered
him shauk water Lo siP ang r@spectfully asked him about the

resson of his visit (13.12°9.14°P),

From times immemorial, the custom of honouving =
guest by ssluting, washing the guest's Feeb ond offering
water to sip and gsRing Folitely about well belng ste. has

been Prevalent.

The sege NBrads sdvised Lord Brahmd to spprosch -
HimBlays slong with obther gods 2nd to solicit Gengs by way of
alms (15.%9). bot orly things but livine perscus were 21ls0

given by way of olus to 8 guest visiting sccidentslly sand

2
4 Tn Srimed-Bhapasvata, Dakgs does not sy anybhing to Sati
(Iv.4.8), while in the liéhBbhZcevete Pu., he cxpresses
his great paternal love for Her and ssks Her tc accept
gge girments aud ornsments elresdy Kept resdy for Her
B1).
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soliciting.

REeceiving 2 guest with words of welcome wss the
duty of & householder. In keeping with thet duty Lord Visnu
welecomed Brshung (61.59)., DBrshmd thersupon informed Visnu
thet Indrs was waiting outside the city gate, expecting fis

permiscion to see Him (61.60).

Ssge ¥eplla after hsving Known about the approach
of Genhgs, sadored her with wster for wsshing the feet etc.

(71.2°%_32%) | in keeping with the custom of Abithisotkzra.
Socisl Etigpette t-
Etigpette Or A Visitor :ie

It is & mstber of etiquette to be observed by 2
member of civilized scciely in keeping wivh which o person
esn enter snother's city or place of residence orly sfter
attaining Fermissiom from the other. Accordirngly Indra waited
for'Vigpu's Permisgicn to enter Hils city (61.60). Thereupon

Lord Visnu ordered Gosruds to aske Indrs gnter in the centre
oy 6

£

of the city (61.61) which commend wss cerried oubt by Garuds

(61.62).

8imilarly Lord Rudrs's ssking Gajdnenc to inform
Yahdkall ebout thelir svrivel snd ewsiting for Her reply
suggeste the obgervance of this sort of gocisl etiﬂgette

(63.17-18).



576

Custom of Welcoming The Groom by Bride's Fether :-

The king of mountsing came forward snd welcomed
R s - 14
cerenoniously Lord ©iva, Brohng, §1§nu, Indrs snud other gods
and great ssges like Maricl ete. and efter adoring them led

them into his city (28.1-3),

Coming forverd to formally welcome the bridegroom‘s
Prccession wog exPected from 2 would be father in laow.
Accordingly LUimB8leys received the groom and the partici?ants
of the Procession.

s

Cystom of iHanding Over 4 Bride to her Groonm ag per Riteg
by her father -

-
by

On lgrﬂ'éambhu‘s requesting FzrvstI to save fiuw
from the ocesn of lust (24.10), FarvetI advised Hiu %o obtain
lap hend from Her fother in sccordsnce with the rites
thereatter only it would be possiblo for Her to 8pproach

Him (24.1%).

It was o well establis?ed custon that 2 bride should
be honded over to her groom by her Tsbther in accordance with
due rites. Parvetl further advised Vahedvars to convey dis
intention of masrriage to der Isbher through an intellirent

person (on.14).

Some inbermedisty wag congidered mecesssry Lo convey
the intention of narrisge to the eléerly'Person of the nther

Party.
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Accordingly Lord ésmbhu remembered the seven greald
sages Merici ete. (24.240d) who at once spproached Him
(24.25°d) vhom He conveyed that since the time SatT sbandoned
Him anéd went sway He was practising penence keeping Her in
His hesrt (24.EQCé~BOab). Thet goddess was plessed by that
penance and after becoming a dsughter of Himslaya Herself
accepted Him ag Her husbsnd ss per Her own sweet will

(24.,30%%.%18P),
Custom of Grasping the hand of the Brid@é by the Groom :-

Lord éiva added that He wes wslting for the time
vwhen Himavan wovld invite Him and hsnd over Psrveti to Him
in sccordance with the Prescribed rite of grssping the hand,

whereafter thet lady would be His wife (24.31%9-32),

in keeping with the prescribed rites for grasping
the hand, Lord éambhu accepted the daughter of Himslaya as
His wife, Who was the crestor, sustsiner snd destroyer of

the vniverse (28.9).

This is 2 reflection of the Frevailing custon in

the society ot the time of the composition of this Purdna.
Custom to Hand over s Decorsted Bride at an Auspiciocus time t-

— )]
Himelays sgreed with the offer of Lord Sivs conveyed
to him by the seven sages snd told them to convey to dim to
let him know the auspicious time when he would hand over his

dsughter decorsted in keeping with his mesns (24.50,51).

b
The ssges sdvised Siva to sccomplish His marriage
for the sake of increase in Pﬁogeny on thursdsy the fifth of

the bright half of the month of Vaidskha (25.7°9-92by,
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At an auspicious time the king of mounteins

2
resPectfully hended over Farvatl to Lord Siva (28.8).

Customary Rejoicings of Music, Dance ete. on the Oé?sion

of Masrriage :-

The Preliminary ceremonies performed in the city
of the king of mountsins to ecelebrate the marrisge ceremony

of Parvatl are described in details in 26.1-7.

4s a part of the rejoloings the earth the sky and
the midregions were filled with the sounds of kettle-drums,
drums, btsbors and trumpets which were considered ausPicious
(26.2). 'The overjoyed Gandhsrves ssng sweet songs snd the
celestial dsmsels dsneced gracefully (26.3). On the occasion
of marrisge ceremony custowary rejoicings of this sort visz.
Playing upon musicsl insbruments, singing snd dsancing etc.

were ususlly cerried on from times immewmorial.

Ag & ?art of the rejoicings of the gods, the musicsl
ingbtruments were Played upon the Gandharvas sang songs, the
celestial dsmsels danced and there was a8 shower of flowers
in the pensuce grove of Lora‘éiva (26.1906—21). The trees
were laden with the bunches of full blown beautiful flowers
in the forest of the great god (26.22). The male cuckoo
enitted sweet note and the bees emitted humming souvnd and
the wind from bthe mountsin Malsys hegan to blow in the
forest (26.23).

Hot only living beings but the flors and the birds
etc. also Joined in the rejoicings in the forest of the great

god in their own way.
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A custom to perform a Wonderful feat Prevailed smong

Ksatﬁyss for being selected as a groom in Svayamvera :-

R&ma broke the grest bow of Lord Mshesza, whereupon
king Jsnska gave his four daughters to the four sons of

Daedarathe in marriage ceremoniously (38.9-10).

This shows that amongst the K§atriyas there was
s custom in accordsnce with which 2 would be groom had to
Perform certain feat, after the successful performance of
which the bride would Place a wreath indiceting his selection

s a groom in the groom's neck,

Janaks goeve SItd to Rfma, Urmils to Laksmena,

3
M8ndavi to Bharats, and Srutakirti to'éatrughna (38.11~12ab).

The marrisge ceremony is not desgeribed here in the
Mabhg.P, but it must be understood to be the gsme ss it is

found in the Bglakdnda of Valmiki RBmSyena.

Out of the four daughters STty was obtained by
Jansks while ploughing the field for Preparing the ground
for the sacrifice. While Urmils was Jeneka's legitimate
daughter. Whereas the other two were the daughters of his

brother (38.12%0-13),
General Refereonce To Msrriage Bites i~

In the statement thst Vasudeva married RohinT es
well as DevakI in keeping with the rites there is & genersl

reference to marrisge rites in 50.16.
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Cugstom of Besaring Metted Hair on the head by sn Anchorite i~

Rame and Lsksmane after haviung prepared the natted
beir there mounted slong with SItE & boat and crossed the
river Gazhigd end went to the hermitage of sage Eharaévéja and

thence to Citrakiite mountsin (58.25~268b).

Custom of Performing the Obsequles of the Dezd Father by

the Bon -

Bharstes after having arrived from the house of his
maternal uncle Performed the obsegpies of Dadarstha snd
rebuking his mother sgain and agéin went slong with bhis

younger brother snd ministers Ho Ramscandra (58.EVCd~28).

Performing the obsegpias of the dead father was

the customary duty of his son since times immenmorieal.

Proctiece of Bowing down to Pareunts and PrecePtor at the

time of De?arﬁure te

After having béwed down to the perents and bthe
preceptcr Vasiggha with devotion and sfter remembering the
goddess and sfter prostratimg before Her agsin and sgain the
best of Raghus set out on the tenth of the bright half of
the month of Iss (Advina) for the sake of sleying Ravans
(38.20-21). The oubgoing persons used to bow down to the

Parents and prece?tor.
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Juniors Fell At The Feet Of Senior While Taking Leave :-

The ?ractice of falling at the feet of senior
suyerior person before taking lesve iz reflected in falling
st the feet of MshedverIl by the gods Brahmd etec, before

starting for their pespective Place of residence (65.650d—668b).

Progtrating Before Cne's Parents-Behasviour Of Hobly

Born Persons :=

The ?aren’i:s of Gsngd received Her well and Gangsd
aleo honoured them by prestrating before them (€9.39). This
Gengd's ?rostrating before Her perents was in keeping with

the behaviour of Persons of noble birth.

Bowing Down To Elderly Persons And Beeking Their Blessings

Before YWaging War = General Practice :-

Then the king, the son of Dharme, after having bowed
down ipndividuelly to his elderly persons like Bhisma, Drons
etec. who were arrsyed for the battle and after seeking their

permission for the batbtle came to his own chariot again (57.11).

This shows thet Yudhisthirs followed the righteous
path by bowing down to the elderly persons like Bhigma and
Drone and seeking their blessings even though they were to

fight agsinst him in the basttle.
Before Selecting A Groom A Bride Used To Worship Durgs :-

As steted in Mabhg.P. 55.29 Rukmini was being led

by other women to the temple of Durgd Devi for Her worsbiy.
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It was 2 well established custom thst before the
gselection of the groom the bride should go to the templa

of Durgd and warship Her to obtain Her favour,.
Abducting 4 Bride In A Svsyasmvers - a custom Among Ksatriyes:-

In the geremony of the gelection of the bridegroonm
of Rukmini who was born from the part of %ive, the king of
Vidsrbha invited all the kings (55.21) who arrived at his
capital (55.22°0),

Amoung the Kgatriya kings it wag customsry to zrrange
for the ceremony of the selection of the bridegroom for

their dsughters.

Krgga abducted Rukmiyi who was being led by other

women to the temple of Durgz Devi for Her worship (55.298b,503.
Praetice :=

Practice of indulging in Free Sexuel njoyment preveiled

in Non-dryan Women i~

R3ma stayed for somebime in the Dapdakdranya in
order to kill the Raksasas (38.33), after constructing »
Parns8513 in the PaficavatT (38.34) where s demoness called
%urpagakhﬁ, capable to assume different forms who wes
stricken with love approached Ré@have to meske Him her

husband (38.35).

Among the non-Arysn gborigins the women ususlly
enjoyed more freedom in selecting their husbsuds. This

shows that their morsls were rsther loose.
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Practice of Telling White Lies prevailed in non-Aryan

aborigins i~

“%ﬁrpapakhﬁ wrongly reported to her brother ¥hars

thet she wes trying to bring thet woman (SItE) of exquisite
beasubty for Khers while the younger brother of Rama cut off
her ears and nose (58.40°d~41). Thisg shows thet telling

white lies was & common ?ractice emong the non~-Aryan shorigins.

As befits a demoness,‘%ﬁr?agakh§ here in Mabhg.?P.
38.40 tells 'a white lie to Khara, her brother, which is @

fitting after~thovught of the Pursneakdra.

In the Aragyakégéa of Valmiki Rem3ysna (GItd Press
eds) 19.18‘%urpagekh§ tells Khars that She wss put in such a
condition by the two brothers for the sake of thst women.
Here‘éﬁrpagakhé'tells Khara sbout the real reason of her

wretched condition,
Ceremony of Haming the child :-

Lord Brshms elong with other gods, Performed the
ceremony of nawming the child of goddess FPsrvseti (§O.§3°d—34)*
Lord Brshmz nsmed Him as Kartikeys as lle was born from the
womb of Krttikds (30.35). According to Him He will also be
known as Senwdtljre as the Krttikds were six in number (30.36).
He will glso be known ag SKande as He wss born from the mass
of semen virile dropped from the Krttikds (20.37). As He

the 8layer of 'Ta®aka iv battle He wowld be
would be| known as TarskaveirT in the world (30.38).
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Musicel Modes -~ Sung in Befitting Time :-

The birds sing ?ertaining to the virtues of the
goddess and thelr variebties in sweet voice Joyfully in
keeping with the musical mode befitting the time forever

(43.49),

5"‘{ - 2 »
ihis shows that » ?srtlcular musicsl mode was

cusbomerily Sung at o Particular time of the day or night.
2
The custom of Satrubsli i~

Devi instructed the gods that on the niunth of
bright fortnight the icon (Myrti) of the enemy made of
fluor should be prepared and should bhe offered as bali to
the goddess (45,23%0),

3
This custom of Sstrubali ic prevalent in Bengal

since bygone sges.
Custom of Celebrasting the Birth of & Son :-

Handa after having come to know in the morning
sbout the birth of a son celebrated the occasion by glving
slms to the Brshmins which included Precious clothes, weslth

and thousands of cows (51.1-28b).

It was customary to celebrate the birth of & son

by glving slms to Brshmins.

Regulsr Psyment of Taxes To The Ruler - A customsry Duty
ol Subjects i~

Immedistely theresfter i.e. after celebrating the
birth of z son Wends went to Mathurd %o pay tax to the king

(51.2%9),
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In the meanwhile i.e. after the desth of Fubsns,
NandagoPa also affer having paid government Hex came there

(51.20).
When Approsching £ King Gifts Were Given To EHim :-

The residents of Vrajs viz. FWends etc. hurriedly
went near the king Konss snd after ssluting him, gave him

the pifts (54.35).

It was 2 lonz standing custom to give glifts to @
king while approec&img him. In accordsnce with the seid
custom Fenda etc, geve gifts to Kehmsa. The genersl rule is
thet one should nob aPProach 8 king, 8 deibty or 2 Preoeptor

empty hended O£, Riktangista nopeyad v8j8nam devatdn gurum)
Sending Envoy By One ¥ing To Another - A Customery Fractice :-

The king of Vrsni after having come t0 know sbout
Duryodhsna's intention which would bring about the destruction
of the Kgatriyss sent Akrira as an envoy to the king of

Hastindpurs (55,11).

The practice of sending envoy by one kiung Hto another
was a very old Practice in keeping with which Akrirs wes sent

by the king of Vrsvi to the king of Hastindpurs.

Bearing the Hemoins of An Offering To K&makhya-Customary

Prgctice -

He who besrs the remsins of an offering to KZmakhya
(flowers etc.) atbains the stabus of being fit to be worshi??ed
by the gods snd wenders like a Bhairava (76.24), In his case
no fesr can grise from anywhere on the esrth. The generators of

fear run swey from 2 distance on sccount of his fesr (76.25).
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Esting Unhesitstingly The Remments Of Food Offered To

Kam8khys ~ A Customary Practice :-

It is customsry to est immediately without pondering
over the remnsnts of food offered to Kauwskhya obtsined from
snybody by @ person (76.26). In sc doing one belonging %o a
higher caste should not hesitate in eating the remnants of
food obtained from oune belonging to a lower caste. By s0
doing and by hounouring it by bowing down one's head one atiains

splendour end salvation by Devi's grace (76.27).

This sort of eating the remnants of food offered
to Lord Jagenusthe in Purl, Orrissa obtasined by e person of
higher ceste from thet of a lower caste is also prevslent

till to-day.

) T —
The Performance Of A Sraddhes In Kem3khya Excels Its

Performance In Gayd :i-

. — =
The performence of a Sraddha in Xsmakhya to the
forefathers is equal to its performsnce in Goya for a bhousand

yoars (76.28).
Varqﬁgramedharmas 8s laid down in grutis and Surtis :-

As taught by the goddess Ho HimFlaya one should
carry on adoration and should perform szcrifices ete. in
accordsnce with the ceremony laid down in the Sruties ss well
as Smrties snd in keeping with one's own ceste and stage of
1ife (15.62). Thus there was emphssis on the performsnce of
érsutasmértadharma. One should sdore the goddess by means of

8ll sacrifices, austerities and slms giving (15.6§8b).
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Places of Pilgrimsge :-

Importance of the Plsce of Pilgrimasge EamBkhys visited

byf?ggéavas t-

Ag steted in Mabhg.P. the great souled Fandavss in
course of thelr wsnderings csme to Kamdkhys in order to see
Her after e long period of time (56,1). Thet venerable
Ksmakhyd is the giver of fruit directly in thc yonipIths.
Even Lord éambhu formerly prectised pensnce at Ké&ékhyé glong

with the great gods (56.2).

The dutiful Fandaves adored the goddess in keeping
with the rites there snd prayed for regeining thelr kingdom
gnd for the terrible desth of thelr enemies the wicﬁeﬁ Kurus
along with their ministers in the battle (56.3-4). This
visit of Kamskhya by P3ndsvas is an innovation in Mabhg.

2g it is nobt found in Mahabhdrats.
The Grestness Of Kamikhys :-

The grestness of Ksmakhys was such that even Ganga
desired to see Her snd hence turned towards the east from

K531 (70.20).

Cn lsrada's request to describe to him the splendour
of the TIrtha of Kemerfipa in details (76.1-2) Lord diva
advised Nsreda to listen sbtentively o its splendour whereln
the goddess éiv@, the giver‘of fruit directly on the earth
resides in person (76.3). Therein the Mahdmdya, the grestest
goddess Belf«sufficient and foremost remsins in the form of
Temale organ of generstion on the esrth by Her sport for the

benefit of the people (76.5) .
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The re?etition of the grest mentra there enables
persons to become sccomplishers of mantraes and to atbtain
the status of wenderers in sky as well as thst of being fit
to be worshipped by the gods (76.9). Thus the repebition
of the great mantra confers mirsculous aceomplishments on

the as?irants. .

4 men gfter having seen, having touched and hsving
adored the goddess in the forwm of well Protected female
organ of generation becomes released while still alive (76.10).
He becomes a wenderer at will on the earth who is capsble to
convrol and favour even the gods just like snother wielder
of $G1s i.e. Siva (76.11). All the gods among whom Indra is
the foremost, carry oubt his command. There is nothing which

cennot be accomplished by him in the three worlds (76.12).

Only his birth is fruitful who afber having reasched
Yonimsndala prostrates with grest devotion, goddess
Tripurabhsiravi (76.13). The mere touch of the field frees
a killer of a Brghmin from the sin on sccount of the greace
of Ksmakhys (76.14). The sight of Kdmakhys is difficult wuo
have even for the mods. Therefore he who gees Kamskhys is
worshipped even by bthe gods (76.15). The sight of Famdkhys
burns in a moment s msss of sins sccumulated by thousands of

bivths (76.16).

There is no other Tirtha equalling Kamskhyd on the

aurface of the earth (76.17).
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The Fslling Of The Limbs Of BatT Bestowed Sin destroying

Character To The Region :-

The sin destroying character of the region in the
Bh§ratakhaq@a is due to fs8lling of the lims of Sstl and
hence it is very auspicious (76.18). Out of 511 the limbs
of the goddess yonl is the best one and hence that goddess
remains in 2ll women in the form of Yoni (76,19). Vhere

1

that Yoni fell, thera?ati Herself resides in person, hence
there is no other suspicious plece on the earth equalling it
(76.20) .

The prestness of Lord éambhu lies in His being the

giver of salvation in Varapasl snd hence Ee is Tit %o be
worshipped by the 8iddhas, the Gsndhsrvas, the gods, the
Kinnasras and the Raksssas (76.21). Since that Lord 2anbhu desires
freedom siter spprosching the grest goddess (MahedverT)

dsily there is no other place superior to that (76.22).

Cne who circumsmbulotes the place of pilgrixege
.
viz. Srfyonimsggala by him 811l the three worlds zre

circumsmbulated (76.2%).
The Extrs-Ordinary Fruit Of Practising Puradcsryd There :i-

An sspirant after taking s bath in the river
Leuhitys and efter prsctising Puradesryd becomes an sccomplisher
of @ sacred formula (76.29). His commznd ig unobstructed znd
he becomes Jugt like another Lord Moheda, He attsins the
status of being a wonderer in the sky on sccount of its grsace

76.%0). One who rePeats sacred formuls should not tske into
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counsideration the auspicious time etc. for the performance
of Pureécaryg through infatuation as he would go to hell on
considering it (76.31). Those who repeat the sacred formuls
pertaining to BhairavI there for them the stetus of a god,
of the king of god, of Brahmsa, of Lo?d éiva,of Lord ¢ Visnu
is essy to attain (76.32).

One thinking thet Kamdkhys is the highest place of
pilgrimage, the highest peunance, the highest righteousness,
the highest sbode, the highest alfluence, the highgst position
becomes freed from taking rebirth (76.35-36). The place of
Pilgrimage calied SrT Hgmarﬁ?e is difficult to attain even
for the gods. It is much more so for others just 1like the
world of Devi (76.38). There is mo other place which gives

the fruit of grest merit obther than KdmBkhys TIrtha (78.2036»

2129y,
Yanfﬁytgha i
(]

The Yonipiths of great goddess is a plece containing
211 Tirthss is higher then all the TTrthas and is difficult
to attain even by 21l the sods (78.23). Yhere the accomplished
one Herself conteining all the gods and fit to be worshivped
remzing snd whevre Lauhitys which contains 81l the Tirthss,

thaet peir is very difficult to sttein (78.24).

There he who offers libstions to the msnes in
Yonip??ha with devobtion with the weters of Lsuhitys his
forefathers gttain relesse end go to Brehmsloks free from

disesse (78.26). The penance, slms-giving performed there
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gives rise to greater fruit of merit thsn in other thousands

of TTrthas (78.27).

Just as amongst the megicians, the person wielding
& msce (Gad3dhsra i.e. Visnu) is the best, in the same way
the Yonipithe is the best smong all the Tirthas (78.29). The
mortel who hears the sylendour of this yonipigha which is the

king of Tirthes attsins the dignity of Devi (78.30).
Kurukgetra o

The Kuruk§etra, which was principally a holy place
at that time was pervaded by the elephsnts, the horseg, the
chariots and the foot soldiers coming from different countries

(57.4).

Kurukgetra was considered to be a holy Place even

before the Mshabhzrsts war broke out.

The kings residing in different regions came to
render their ssshstonce to either the Péndsvss or the

Ksuravas (57.20def).

- 5 3 @ — - M
TTrthes On The Bonk Cf Gonge -~ Their Greatness :-

Hsridvears -

Devi Gengd sfter having treversed meny Ycjzuss came
to Hpridvara along with that grest souled king Bhagirathe
(70,1). The Mahatmys (greatness) of the tIrthss on the bank
of the Ganges e.g. Haridvars, Proyvise, KasT ond GengFesgorass-
mgema is note-worthy. Gehgs is difficult to asttain in

IX td-— PI’ g dG,‘,"'— S ( )
isridvare, aysga an sngasagasrssangama (70.12).
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Prayage -

After hoving come to the region of Prayags, Gangd

°a~68b). Here there is

joined with yamund snd Sarssvati (70.5
s mention of Trivenisaigems of the rivers Gedgs, Yemund snd

invigsible Sarasvati.

The bsthing, penance end elms-giving sre considered
to be more meritorious et Praysge. It is sanctifying to-
such 2n extent that even 211 the hest of gods Brahma etc.‘
conglder themselves to be purified after having bathed

therein (70.7°"%),

Gangs is difficult to sttain in Haridvars, Praysgs and

3

angdsagarasengems (70.12),

At K341 Cangd is most meritorious snd the remover
of grest sins snd the giver of great’galva%ion just like
K547 (70.9). He who knowingly or otherwise deperts frow his
body there to him Gang3devI becomes the giver of finsl

beatitude (70.10).
[ »
GangesegsTasengans -

That Gongd speedily went towards the southern
direction, searching the progeny of Sagesrs snd subdivided
Hergelf iunto thousands of streams (70.58-59). On reaching the
proxinity of the sea as well as thst of the hole Gaﬁgg becane

overjoyed (71.1). Gafig® is difficult to atbtein in Heridvars,

Proysgs end Cengaségarasamgame (70.12).
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Visiting Places of Pilgrimage gives rise to merit.
But as sccepted in many Purgnas, Gangd is the hirhest sacred

place of pilgrimege on the earth (7.26).
Greatness Of The SBscred Place Kzdl :-

Ae who tskes bsth in Gangd flowing northwsrds at
K547 in keeping with rites with devotion, attains the ststus
2
of Sivahood (75.40~418b). The libation of the menes performed

cd). K537 is the abode

there is the giver of salvation (73.41
of 8ll sscred places, end ie the jplace of residence of
Vibvedvera. It is oubside the esrth, eventhough remsining

on the esrth snd hence 1z diffieult to sthbein (73.42), That
place where the vwsbers of Jahnsvi are avallsble, there
salvstion is easy st hend, even in the c¢sse of embodied ones
wvho sre simners (73.43). Yhere Anmsrﬁr@ﬁ, the mother Hersel?
of 8ll creatvres ies the giver of food, where Gahga is the
giver of wester, snd where Sarsgvatl is the giver of Iknowledge
where death 1is the highest humsn gosl snd where the Lord of
the universe is the father on account of Hig presching the
path of salvation (7%.44-45)., Re who does not dwell in E3s{

is deceived by vrovidence (73.46°0),

After hsving bethed in
. L] g > - - * ,

Magmksrqlka, and sfter bhaving worshipped Lord vidvedvara by

the leaves of bilvs etc. in KB4T ore atbeins conjunction with

7
Lord Siva (73.46°"T),

Thus from stenza 40 to 46 Ksdimshotmys is described.
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v

Bfficscy Of Bathing In Gene3 (Gangdsndnemshdtmys) -

One who bathes in Cengd is freed from terrible
sin on asccount of the grace of the grest goddess, even if
he may be the killer of 2 brshmin, or o killer of a cow or
s wine drinker or one committing incest with elderly person's
wife, even if he may be 3 degraded person without sascred
formulae and even without true devotion (73.1-2). The
Paficamahdpstakes include Prahmicide, wine-drinking, stesling,
committing incest with the wife of an elderly person and a
person who comes in contset with their Perpetrators. The
bathing in Gengd frees one from such terrible sins5 gs noted
above, By taking & bath even once sccompanied by the
knowledge of Gohgd's greabtness a man iz Ireed from ignoresnce
even. Budless merit i.e. lnexhaustible merit comes into
existence arising from seveun births (73%.3). In case the bath
in the Gengd be taken with devohion snd in keeping with the
laid down rites it wlll brinyg prosperity and highest bliss

snd would degtroy all zins (75.@~58b;16),

¥ot only bathing in Gangd gives rise b0 merit bub
bathing elsewhere while remembering Genga slso gives rige to
merit equelling a bath in the Ganges (75.5c'f). Even the
sinners get rid of their sins after heving seen & man who
bathes in the wabters of the Genges in the morning dsily es he

J -
is a meritorious soul as it were snother Lord Sembhu (75.6—780).

5 Vide :- Brshmehatyd surdpdnem steyam gurvengsnZzemsh |
. — N — - - - 1o
MghBnti pZtaksnydhustatsemssrgl ca pafcamsh I
Mgnusmrti 11.54
4
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The merit thst acerues by bsthing in the waters of
the Gsnges in keeping with the rites in the morning when

—

the Sun is either in Tuls or Msksrs or Hegs rasfs is capable
to 1ift up the menes belonging to both the 1inesges snd the
person attains the status of %aﬁkara after sbandoning the
body §75‘7c~f*8)‘ The performsnce of thousands of tishByainas
and hvndreds of vows snd sdorstions do not equal even &

digit of bath in the Ganges (73.9). A bath in the Ganges
taken at the time of day bresk on the seventh of the bright

half of the month of Magha frees & cresture Trom the Tetters

of trensmigratory existence (73.10).

The worship of the Sun on the benk of the Ganges
on the seventh of the bright half of Maghas frees s person
from greet disescses dquptlessly (73.11). Thus tge Ganges has
Her share in givimg worldly happiness in the form of removal

of disesses.

A bath in the wabers of the Ganges in kesping with
the rites on the full moon day leads to)washing off of 211
sins and to the attsinment of Sayujye type of selvation
(73.12). There are four grades in the final beatitude.
(1) 881lokys, (2) Sarupya, (3) Samipys, (4) Sayujys in the
rising scele. After bathing in the Gaﬁges on the full moon
dsv of the month of Karttiks and after heving seen Jdhuavi
a persou is freed from e host of grest sins (73.13). After
bathing in the Ganges according to rites on the Lhirteenth
of the dark half of CUsitra s person is Ifreed from a1l sins and

sttains the summiim bonum (73,14). These are however other
worldly frvits.
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The bathing in the Gsnges 2lso gives worldly fruits
viz. good heglth, affluence, fulfilment of Adesires ete.

(73.15) .

Apsndoning One's Body In Gaefigd or Coning In Contact With
Its Weter OFf ‘The Flesh Cr Bone Of Cne Daperted Elsewhers

Leads To Heaven i

I3 person knowingly shandoning his body in Zsngs is
Iveed from gins snd sttains final bestitude (74.1). Affer
having abandoned one's body therein out of ignorance, even
a great sinner shteins Sayujya with Lord éiva on sccount of

the grece of Cangad (74.2).

Even & person who heg died elsevhere, if bhis flesh
or boae per chance ccmes into contaet with the woter of
Jaunavi, then he slso would atbtain hesven (74.3) even if
he be @ simmer who has cormitted innumerable grest sins like

Brzhmahatyd (74.4).

There resvlts final relesse in the water of Gangd,
the same is abtained in the weter as well ss on the sarth in
Virsnsst, it is sttsined in the water on the earth as well

8s in the stmospheric regions ab Gangassgarasangsna, (74.5).
The Sinner Dhaﬁﬁdhipa Vaidya Relessed On Contact Of His
Flegh ¥ith Gangd :-

Ae nerrasted by Mshadeva to Nprsda, there was s
Vaidye colled Phenadhipe who wes a greet simmer engsged ia

plunder snd dalliance with wives of cthers (74.7).
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After sbandoning his body he was placed by Yams

in the hell celled Asipatravena (74.8).
Twenty~-eight Hells And Sins Leading To Then :-

The concept of hell is come across here. There
sTe twenty-cigh’s hells of Gifferent sorts us mentioned iu
the Purgﬁase and Dharme%@sﬁr& works. ﬁsipatravana is ono

Y

such hell.

Dhenddhipa's dead body which was not burnt lay in
the midss of the Torest and & hungry fox eie it (74.9). A
zreat vulbture stbecked the fox snd after hsving esten the
remainder came to Gaﬁgé and drank the water in which the
flesh of the dead body entered (74.10-11). By the touch of
the water of Gengs that sirner was freed from terrible sin
snd af%er having atteined a bady resembling thet of Lord

7
Sshkara went to hesven {(74.12).

The Protectors obagerving him going out from the
hell came to Dhormsr8js and told him sbovt whst had hsppened
(74.,1%), After having heard that from the followers Yama
vss dstonisghed and told his scoldiers after having known the

resson of thst by his eye of knowledge (74.15).

The eye of knowledge or the divine eye or the
third eye is capable to impart knowledge about matters unseen
which might hsve happen&d at g distent time or place. Genersally

21l gods and sages have this goeb of capacity.

6 Vide Sbh. V. 26.7-37,
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Yams exylainea t¢ his messengers that even though
thet person was the most degruded one, he becsme rTeleased
st once on sccount of coming in contact of his flesh
devoured by & fox with the weter of Gefgd (74.1€). He
after having stteined comylete nergence into Lord éiva

cnjoved for long eulogized by the gods (74.18),

Thus the szusplcious Gangd who is the destroyer of
great sin by sight or by touch is the giver of finsl rclease
(74.19), Since desth is inevitable, one should solely end
devoutly resort to Cengs if one desires relesse (74.20).
Before the invulnersble God of death all of a sudden comes
end catches hold of oue by hsir, one should resort o

Gangz (74.21).
Gofigd -~ The Bent Relative - As The Remover Of Births i-

4 son, a friend, & wife ebc. sre not resl relatives.
Gadge alone is the best relative becsuse She is the remover
of births (74,22), GangZ is considered to be the closest
relative Who is the giver of happiness end salvation by sight
by touch, by reciting Her nemes snd by meditating upon Hev
(74.23). A son ete. everytbing spresds the Sie of infatuation
and Gangd is the giver of permanent release, Bo thinking oase
should resort to Her (74.25). One should take a person who
is sbout to die to Gangd who is the giver of sslvation. And

he also sttains release by the grace of JehnavT (74.26),
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Ganga is the closest relstive. Gangs is the
highest herpin@ss. Gangd is the grestest vealth. Galgs

glone is the highest abode (74.27). Gshga Herself is the

highest relesse. Those who consider that Gsngs

.

is the

3

highest essence, for them She is not far awey at z¥ auy
time (74.28). Those who utter Cesng? to them Gangd follows
just as she had followed Bhagiraths by the sound of »

conch formerly (74.29),

A person who sbanconing the bank of the Gonges
resides elsewhere, sbsndones relesse residing in hig hsnd
snd searches for kell (72.%0). %The region where Gefigs, the
purifier of the three worldés reumains is praiseworthy. The
same which is without Genig® is not comsidered pradedy
(country) (74.31). Begging or dying on the bseunk of Gangd is

better. A man shovld notb pray for kingship elsewhere (74.32).

In the region in which a man sclely devoted to
Gahgsd resides, thot region is also very augpicious sud the
alms-giving in that region bears grost fruit (74.3%). The
er5ddha end the 1libstion performed theré:}n setistes the menes,
and the repetition of sacred formulse snd the Parformanee of
sserifices ete., are the givers of infinive fruib (P4.38).
Gongs is Lhe highsst happiness. The nsme Gafgd is the highest
penance. Ho who remembers Gafigd slwsys has no denger arising

fronm %3@8 (74,35) .,
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Religious observsnces 0T VOWS =

Menska@ daily prayed to BatT that she might be dyan
as her dsughter (7.1336~148b). Bhe obgerved 2 vow on
ﬁah5§§ami'and continued to observe it on every eighth of
bright Tortnight till one yesr (7.14%%15), Thereupon SatT

housewife of éiva sccepbed to become her dsughter (7.16~178b).

The observance of the vow of MehdstenI (on every

eighth of bright fortnight) was ?revalent in the society.

A men reciting this Parvatisitd devoutly on Agbam¥
or Osturdsgi or Msvaut becomes freed while still slive (19.8).
He who observes a fast 6n the Wah§~A§§amT night in the
aubvam snd reg€ites this PBrvetigits ot night his merit is

indescribable (19.9).

Observing A Fsast Cn EkEdedT 4nd Reciting Aggoééraéetenéméni

of Gesnga~Lead To Hesven -

One who observes a fast, on the eleventh of the
fort night snd sfter taking bath, recites this msh3tmys neer

Tulasi or Bilve, he goes to the highest heaven (75.42).
Recitotion Of This Mahatmya In The Hidnight On Moh3ghomT
Brings Highest Ha??iness te

The men who recites this mahdtmyas in the midnight

on MahadstemT day, he attsins highest happiness on account of

the grace of “he grest goddess (75.44).
Repsating The Highest Mentra On Akgeyatrtiya After Adoring
Candiks :-

The fruit of repeating thoe highest mentrs on the

third day of VeidSkha after heving adored ®andikd is the
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sttainment of merit multiP]ied by a erore snd the sbsence

of rebirth (78.1-2%P),
) - -
Praharayﬁjé Of Sive On MehB2iveratri Day t=

Here there is an sllusion %0 observsace of fast
and the adoration of Lord §aﬁkere praborawise in the nipht
on Mahddiverdtri dsy which produces great mwerit equalling
that srising from the performance of a hundred Advamedhs

Yaifas (7g.2%9.1),

@

s . 2
This shows thet whs sdoration of Lord Saikars
Prahsvawise in the night on Meh3diverdtri dav wes a current

practice in those times slso.

Bething In Lsuhitys 4And Adoring Devi On Caitrs Sukis

Agtaml Helesses A Person i-

Bething in Lauhitye in keeping with rites on the
eighth of the bright half of Caitras snd odorine the mother
of the world by its wabers with dgvotion frees @ person from

transmigratory existence (78.216d~22).

The eighth is a very auspleiouvs dey which is
difficult to attein and bence the coming together of 211
this is the result of great werit (78.253"d). In case of such
@ person the doubt of taking rebirth or the earth does not

exist (78.25°%),
Performance of Actions Yith The Spirit Of Dedicatios To Vispu:-

The fruit of glms—-piving with the intention to

plesse Vigpu is considered to be unique (65.71). 4 person with
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deluded intellect does not perform any rite for the sske
of ?1easure of Viggu. But he who does so is never drowned

(65.33)4

The ides of performing a rite for the saske of
pleasure of Visnu i.e. to perform sctions with the spirit

of dedicstion is noted here as tsught in the Bhagavadgits 1X.27.

(

The Ffficacy of Bacrifice -

In order to avert the possible attack of éiva,
Dak@e in consultation with his minisbters decided wo Ferform
o sacrifice and to aFFoint Viggu as its Frotector (?.31-548b).
Thus it was believed thet successful performance of 2
gsascrifice in keeplog with laid down injunctions wss ca?able
to svert the sttack of zoblins. However the intention of
Daksa in not inviting Lord éiva sad Satl to his sscrifice
was to deprive éiva of iis legitimate share In the sacrifice
(7.35%%42) .,

- - - . ke - > 7'
Dedhicl insisted upon inviting Bodgsivae, because

)

the sscrifice without Bive would never be fruitful (7.58~638b).

¥arsdas reported to SotI snd Sive thet all the
crestures in the world excgpt them were called by frajsdpsti
end advised them to go there. But éiva disagreed to it
(7.86-91). Narads prudently insisted thst in case Dzksa
succeedad in performing the sgcrifice snd in exeluding %ive's
shere, the other peoPle 8lso weuld follow sult and hence

either éiva ghould mo to that sscrifice and accepﬁ flis share

or to create cbstruchiou in thst secrifice (7.92-9%),
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In order to remove the sin of Brshmicide committed
by Indrs by prampting DadhTei to give up his body the sagos
advised him to Perform a horse sscrifice which Indrs Performed
(61.7,8,10). This shows that this sacrifice hed the potency

to remove the sin of Brshmicide,
Efficacy of Penance i~

As steted in 1.4, 2 benedictory stsunza, the zoddess,

crosted the universe by ller own free will, aud after having

©

y
tsken birth, obbtained Lord Ssmbhu as Her husbend, as

result of His practising sustere penance.

Sege Vyssa considered thaet ever the great knower
Lord Faehedvers kpew not the essence of %he goddoess theroughly
well and hence sage Vyass went to the summit of the Fimalayss
and Fractiseﬁ pensnce £i1led with devotion So¢ the geddess

(1.18,19),

Cunce upon 8 tine Lord %iva practised penence in
order to obtain that (Pirpd Prekrti) goddess as Fis wile
(5.37). After having come to know that Lord Vigau and
Brehme also begsn practising pensnce with the same intention
(3.28,39). The goddess tried to frighten Brahmd snd Vignu
by assuming a terrific Torm. As a result of which both gave
up prectising pensuce (3.43,%%,44-46), When she approached
Tord Siva, in the seome manner, His mind was not distracted
from pensnce (3.47-48). Thereupon the highest goddess, the

2

best of nature itself,gbttained Lord Bivs in the foram of

heavenly Canges (3.49).
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The mother of the world judged that Loxrd DBrahma
and Vi§9u both were attached to object of sense while Lord
5iva was the highest YogT with whom she wss pleaéaé (3.70,71)
Bhe wss requested by Lord giva to become Hig wife, effer
being born somewhere sportinaly (3.75), The godd@ss sasured
Lord éiva that she would be born ss the daughter of Doksa

P
and would become Siva's wife (%,76).

At the behest of Lord Branma, Dakse practised
pensuce Tor three bthoussnd divirne years, on the snove of the
ocean of milk »nd propitistsd the goddess pard praketi in
order thst she zmight be horn &g his daughter tc,become'%iva's
wife (4,8~105b). Then the goddess appesred before Dokss

assuming a8 terrillc form, whieh is worshipped by tre Tollowers

- 2 _ . - ﬁ i
of Vememerglive Sakta Sampredsya. The complex1on of the

soddess who appesred befors Dak§3 vas just like sof*b
collyrium. She had four arms., ©She wes riding s €lion and
had the directions for Her garment. Her lustre equalled
$he lustre of a hundred Suvns st the Zenmith (£.10°9-12). The
goddess promised ﬁakga that she would be born ss his
daughter and wonld be hsving a besubifnl golden hue form

(4.16~17) .

the great goddess Gengs, appeared before Her father
Himgleya, 1n dresm st the fag end of the wight Jjust preceding
tre coming of The gods led by DBrahma, to see and to request
Himalsy»s to hend over his daughter Ganga to them, by way of
slms. Gongs informed Himamlaye that Lord %iva vgs practising
penance in Kgmarﬁpa in order to obtain Her ss His wife

(13.60°% to 6120),
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Durga the mother of the three worlds who is eternsl
and of the form of Brahmen was solicited by the king of
mountains snd by Menk®, to be born as their dsughter by

performing susberities (15.4,58b).

There is nothing which csnnot be obtsined by omne
who practiseg penance. There is no fruit which one does not

get by penance (20.9).

This statement is very imporﬁant in so far as it
emphasizes the power of pensnce. Iverything snd enything

can be obtsined by mesns of pensnce.

The goddess told Himzlaya that She had agreed to
do the bidding 5f Lord Brazhm¥ as She wss pleased with His
penance (21.4§°d~443b) and hence She had been horn in the
house of Dekgs and had deluded loré:%iva once (21.4&Cd)

Just like an ordinsry beaubiful womsn delvding an ordinary

men (21.456b),

The goddess sdded that on the decresse of meribt of
Dsksa, She wes worsbipped by Him8lsva snd his wife and was

born as their daughter (21.45°% a52P),

&, .
The pofdess added further thot Lord Sankors risemsble
on accovnt of sepersbtion frow Bati for s long time, practised

. . ¢ o
pensuce in order to obtsin Her (zl.asca~47 b},

After the deparbure of the king of mountzins, the
goddess who was prayed to by Lord Hars by meens of penance
remained ip the forest in proximity of jaheée, rezdv ho

favour Ter dovotes (22.5-6).
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Brahmd sdded that it was His duty to retalieste
the wrong done to the gods by T3raka but He was unable to
do so as He was pleesed with his pensnce (22.17). Brahma
sdvised the gods to manage in such 8 way thst Lord'éiva,
might give up pensnce and might get merried (22.19%9-20%%),
Brahma Persuaded Psraks, that he was given 3 boon to rule

all the worlds for which he had ?ractised Penance (22.25).

The Lord of the universe keeping in mind Her
highest form practised\?enance to obtain Her as His wife
(22.38). At that time Lord Sshkara who was averse to
Ssmsara always was Practising pensnce on the Peak of mountein

Him8lays (22.56).

2 N
The goddess Servani, ?1eased by Ravena's devotion
remsined in his city (36.6) along with the host of yoginis
bestowing victory a2lways as long as the merit of his ?enance

1osted (36.7).

Exhsustion of the merit of R§vage's Penance made
the Devi worsbi??ed by Ramacsndrs vacate his city and kill
him along with his relstives (36.8-9).

Ravans had the fulfilment of all his desires and
had obtalned z fruit of his Fenance as reForted by the goddess
Mahes$varl to Lord Visgu who sought Her advice for the

destruction of Ravana (36.5866)@

Both Aditi, the mobther of the gods, and Kéyapa,
the‘Progenitor Prayed to the goddess and ?rectised Fenance
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remaining in waters in winter without meals and surrounded
by fire in summer for two thoussnd divine yeers (50.5%%-6%9),
On the goddess's being Pleased and on Her a?Pearing before
them and on Ber asking them to choose their desired boon,
they requested Her to be born by Her sport in their house
(50.6°3-82P) at the end of Dvapara. To their request the
goddess replied that for the sake of accomplishing the
depgired object of'éambhu Her womsn form would by Her own
sweet will change into the form of & man possessing the
lustre of fresh clouds (50.10) in which case the garlsnd of
skulls in the neck of the goddess would become Vanasmdld and
Her dresdful form would become amiable with two eyes and two
arms (50.11), wesring e pitambors with & flute in His hend

and would be hsving the characteristic marks of Viggu and

would be gratifying the GopIs (50.12).

When Devak{'expressed her anxiety before H@w newly
born son, that her eight issue tried to console her by
stating that there wss no one in the three worlds who was
able to kill him as he was in reality ﬁhe ancient highest
lore destroying the world who had been born from her as she
was Pleased by their penence Practised in former birth
(50.72-75). On DevakI's requesting him to show her his very
best form of the naturé of the goddess (50.76). He aPpeared
in the form of goddess K511 before her (50.77-79). Devski
thereupon drew the attention of Vasudeva towards the goddess

who eulogized Her stating that she had been born in his house
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bearing the form of a son by Her Maysd on account of his good
fortune acgpired by Practisiﬂg penance for msny births

(50.82).

Dakga, the progenitor, became miserable on account
of se?aration from BatT snd thought that after hsving
?ractised severe pensnce and efter heving sttained a dasughter
who was the Pé%minent highest goddess, he was ﬂeprived of
Her on account of slandering“éiva unknowingly due to
infstustion (52.7-8). After hsving thought thus Daksa decided
to Practise penance agaln with a view to sttain the moddess
as his daughter sgein (52.9). Dakga accomPanied by his wife
Prastti went to the highest Peak of HimBlays and worshiF?ed
Ambikd for 2 hundred divine years (52.10—11ab).

On the goddess's asking them to choose @ hoon, the
Prqgenitor regpested Her kindly to tske birth as hig dsughter
(52.IQCd to 158b). Ppaguti also requested the moddess to
enable her to bring Her up with the sffection due to s child
(52.1§°d to 14ab). The goddess grented Eak§a his desired
boon te be born as his dsughter at the end of Dvﬁyara on earth
and added that she would not remain in his house ss a daughter

3
remenmbering his former misdeed viz. slandering Lord Siva

(52.14%¢ t0 162Y).

The goddess grented to Prasubi her desired boon and
informed her asbout ler gilving 2 boon to Ka%yapa and Aditi to
be born as their son st the end of Dvﬁyara and added that st

that time Bhe would remain for sometime in the house of
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Prasuti in order to give the fruit of her penance (52.1?°d
to EO?b). Thus Dskss and Prasuti were reborn as Nands and

Yodoas (52.21°%).

It was.on account of the excess of the good forbune
of Naonds and Yas0d8 that Rama and Krsna hsd steyed there
under the pretext of the fear of wicked Kedss (54.20). 1In
this way both of them have been rewarded by the comylete
fruit of the susterity Practised by them in the Previous
birth (54.21). Thus austerity practised infallibly brings

its cemPlete revard.

Even Lord'éambhu formerly Practised penance at

K&m5khy8 along with the great Gods (56.2).

As reported by Gautems to Indras severe penence
practised t1i1l the end of the seon leads to the vision of
Mahakall, the eternsl supporter of the world fit to be known
by Yoga (61.36).

Then Aditi, the mother of the gods, who was miserahle
on account of the loss of the kingdom of Her son Indra gt the
hands of Bali prayed t0 Lord Vi§§u (65.2). Thereupon Lord
Viggu became Pleesed‘and aPPeare& before Her snd asked Her
to choose whatever she desired end assured Her that He would
give Her as He was satisfied by Her austere Penance (65.3%).
Aditi requested Visnu thst He should handover the kingdom
snatched away by Bali to Indrs (65.4). Lord Vi§gu replied
that even though Bsli was not f£it to be killed by Him as he

wag born in the linesge of Prshlada, and was His devotee snd
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was4practising righteousness (65.5) still Visnou promised
Aditi thet He would be born from Kaéyapa through Her in the
form of a Dwarf (Vamona) and would snatch sway the three
worlds by begging and would hand it over t6 Vasava by
trickery <65.6).

After a lapse of many thousands of years while
practising pensnce on the northern Feak of the mountain
Himgleye Gangd, the power of'éiva became ?leased with king
BhagTrathe (66.37). VWhen Ganga appeared before Bhagiratha
he reﬁpested Her to come out from the foot of Hari and to
come down on the surface of the earth in case she wss Pleased
with him (66.38,39) 2nd further requested Geigd to ssnctify
the esrth and thereafter to enter into the hole snd to relesse
his'anipestors burnt to ashes by the sage Kopils (66.40), To
it Gengd sgreed (66.42).

As per the command of Gangd that righteous king
Bhagiratha prayed to Lord Mahesa on that very mountain (66.51).
Bhagirastha abstained from food for a hundred years. Thereafter
Lord’éaﬁkara became pleased with him and appeared before him
with five faces (66.52). After having seen Him, BhagTratha
eulogizé& the great God by His eight thousand names (66.55).

Efficacy Of A Boon :i-
Devi Kamakhy3d Granted Yudhisthira His Desired Boon :-

‘After heasring Her eulogy by Yudhisthire, Devi
Kamakhya ap?eared before him and asked him to choose his desired

boon (56.27) Thereupon Yudhisthirs attributing his successful

o
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completion of forest dwelling for twelve years to the grace
of Devi (56.28) requested Devi to menage in such a way that
they might be able bto Pass the thirteenth remaining yesr
incognito (56.29-30).

Thereupon DevY sdvised him to reside in the city
of the king of Matsya along with P3hed1I snd his brothers
sssuring him that he would fulfil his osth snd would attain

the kingdom agsin (56.31).

Due To The Grace of Devl Nobody Could Detect Fandaves

Remaining Incognito :=-

Nobody could come to know sbout these royal
Personages in the thirteenth yesr on sccount of the grace of

the great goddess (56.45).
Devi Granted Draupaéi'ﬁer Desired Boon :i-

Devi Durgd eulogized by Paneali remsining in the
atmosphere told her not to be afraid (56.76). Devi assured
Draupadi’that the snother lsscivious man viz. Kiesks who
desired her greedily would certsinly be subject to desth
(56.77). After having obtained 8 boon from Devi Sairandhri

fearlessly wandered in the house of Matsya king (56.78).
Devi's Boon To Pandevas Before Commencement Of Wer :-

Devi eulogized by the P@;éavas in the beginning of
war became Pleased and remeining Herself in the atmospheric
regions gave them a boon (57.21). DevI told them thst by Her

good grasce sfter having slsin the enemies in the battle they
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would be sble to regain their kingdom devoid of enemiews
(57.22) . Devi further disclosed to the Péndsvss that for

the sske of the removal of the burden of the earth as well

as for their victory She had been born in the form of Viasudeva
by Her own sport (57.23) and assured them of ler Prctection
by remsining in the chariot of Falguna in the form of Vasudevs
(57.24). In Ush3@bhBrstes even there is no this sort of
disclosing of the nature of Vigudeva.

. Bhi§me Got A Boon From His Father To Die At Will :-

That righteous souled, grest chariot fighter Bhfgma
remained on the bed of srrows awslting Utbaraysna making

known the boon of his father (57.35).
Vgtr§sura Became Invincible On Aceount Of Brahm3's Boon :-

By way of a reply to Nsrada's inquiry regarding
Indrs's getting polluted by committing Brehmshatys (60.1)
8s 8lso regerding the meeting of grest gods with Devi (60.2-4),
Lord Mahadevs told him that the demon Vrtra formerly srose
on sccount of the boon of Brshmd end after hsving conquered

81l the gods, himself became Indrs (60.5).
Visnu's Boon To Aditi -

Visnu became plessed by the pensnce of Aditi and
Promised Her thet He would be born from Kaéyapa through Her
in the form of a Dwerf (Vimena) and would snstch eway the three
worlds by begging end would hand them over to Vissvs by

trickery (65.6).
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Visnu's Boon To Bhegiretha :-

Lord Viesnu sssured BhegTratha that Gengs after
coming out in Ber watery from, from Bis body snd sfter
haoving resched ths surfsce of the earth would relesse his
sncestors (66.33).  Vignu further edvised BhagIrsths to pray
to thet Gangd ss well as to Lord'%ambhu snd assured him that

ell his desired objects would be achieved (66.%4).
Gsngd's Boon To Bhagiratha ;-

Gangd further sssured Bhagirstha thet She would
relesse his sncestors and theresfbter would enter the hole

t0 g0 to the nether regions incressing his fame (66.48).
2 ,
Lord Siva's Boon To Bhaglrastha -

Lord Sive aggured the king thet his desire would be

fulfilled by Hisg grace before long (67.134).
The efficacy of curse :-
Zord’éiva's Gurse To Vignu :i-

Lord Sadz3divs who wss Htold by sage Narads ss Ho hovw
Visnu cut %o pieces the body of Chaya-Satl by His discus
abendoned the dance snd sighing sgsin and agsin cursed Viggu
the Lord of Kameld (11.106), ssying that due to FAis curse He
(Vispu) would be born as 2 human belng in the lineage of the
Sun in the Trets age on the earth (11.107). There His most
beautiful wife more desrer to Him then His own vital airs,
just like SetT to Me (Siva), after heving Flacea Her shsdow 2nd

after absndoning Hiw would disap?ear Herself by Her suPernatural
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power. As a2 result He would be ensmoured by Her supernatural
pover snd would go & long way with Eis mind filled with joy
(11.108-109). Thereafter just es Vispu had mede Him (Biva)
separated from His wifc (Ghéyﬁpatnf) just like & cruel demon
in the same wsy a cruel demon would mske Hinm separated from
His wife (Chéyﬁpatni) by abducting Her i.e. the Ch3ydmeyl wife
and consequently He would be drowned in grief just as He

(5ive) was (11.110-111).

3
This curse of Lord Siva to Lord Vigpu forns & geed
of the incernation of Rams ond of His pengs of separation

from Hig wile ChiydeiItd mccording to this Puréga.
Men&'s curse to Gengd -

v

lend cursed Genga thet since She (Gangd) hoad gone

bzt

to Trivig@a? (hesven) without taking lesve of her mother
therefore She should sagsin come Lo the surface of the esrth

trensformed in the forw of liquid (1z.8).

Gsnga efter heving stteined the MSyBpura of Her
husbend became trajeformed imto liguid form (12.25°%-26°0)

in accordsnce with Mend's curse.
Lord Brshma's Curse to cupid -

On hearing the words ol the king of gods cuPid
remembers & terrific curse given to him by Lord Brshmd (22.63).
When cupid shot Brshmé& by His srrows mede up of flowers o

test their effectiveness, Lord Brahmd ran after S@ﬁéhyg (P2.64),
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The curse of Brahms to cupid was such that He would
be burnt to ashes by the fire from the eye of Lord Hars on

His shooting srrows towsrds His 1limb (22.65).

Gupid thought that the time of that irrevokable
curse had srrived. UNo person is able to transgress the destiny

at any time (22.66).

Curse of Sage AstBvekrs To The Descendants Of The Race Of

Ysdu :-

Krsna informed His counsellors that on account of i eunse
!fhe sage ﬁst&vakra, the descenderts of the rsce of Yadu were

dead end had genera2lly gone to hesven (58.9).

Here there is no specification about the internecine
struggle smong the Y8daves. There is only en allusion to it
by referring %bo the curée of Ag?évakra. This may be due to
hagby sbridgemenv. For the descri?tion of the internecine
struggle among the Yadavas vide‘%rimaabhggavata XTI, 30.12=-15,
20-2%.

-Curse of SBage Kapila To The Bons Of Sagars :=

Bhagirstha replied Lord Siva thet formerly his
fore fathers, the sons of Ssgere were burnt to ashes by the
curse of Kapila in 2 hole leading to the nether regions
(67.131).

Efficacy of %réddha $oe

3
Thus Raghsva performed Sraddha devoutly dsily snd
obtaining the Pleasure of the goddess destroyed the demons
(40.26) .
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The Custom Of Performing drsadhs OFf The Depsrted Ancestors

On Their Desth fnniverssry -

The fruit of reciting thislgegendary tale of
Devidsrdens by Indra on the day of the anniversery of o
departed forefather is the satisfaction of the forefsthers
and their enjoyment of the best Ksvys (63.73). The performsnce
of érﬁddha of the forefasthers on the day of snniversary was a

common religious practice.

It is ordained in the works on dharmsdSstras that
the Sr3ddhe of the decemsed forefsthers should be perforned
by means of riches earned by fair mesns only. Bub here the
Mabhg. P, mentioned an exception to the sszid rule by stating
that even if the érgddha is Performed by means of riches
esrned by ubfair means still if it is accompanied by the
recltation of this legendary tale it woﬁl& be the giver of
highest joy to the menes (63.74).

Thus the greatness of the performance of gr§ddha
ceremony is stressed s well ss thst of the recitation of

this:é%gendary talee.

The custom of Perferming @réddha on the dsy of the
snniversary of the desth of 2 relstive was prevalent and the
recitetion of this anecdote of Gahgsvateranse in the @roximity
of s brshnin was considered to lead the ancestors to the

highest humen goal (?1.16-17ab).

That bearing of Gaﬁgévatarsgs becomes the couse of

the grest plessure of the manes (71.17%°5),
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It is incumbent that after having resched the ssered
place Gahga, one should Porfcrm #r3ddns snd should offer
libations to the manes Tor their satisfsection, otherwise one

goes to hell (73%.20).

The menes of one who stertgfl towsrds Gsfigs ore
overjoyed snd vegin to dsnce and lsugh desirous of enjoying
Sr3adns (73.21). In case of the sbsence of the perfermsnce
of éf@ddha the manes go svay dishesrtened 8gs s result one

goes to hell (73.22).

The food cooked in the water of Gengsd, is difficuvlt
to be attained even by the gods. The msnes sre satisted by
the gﬁﬁddha Ferformeﬁ with the §bod~cooked in its waters

(73.22),

He whose msnes sre sstisfied his birth is fruitful.
He whose manes get snzry, his 1ife is futile (73.24). HMerit
does not come into existence in the case of men whose m@nes
get angry. Hence one should perform meritorious deeds after

having satiated the msnes (73.25).

! —
The Sraddhs of the manes Performed in keeping with
the laid down rites sfter bathing in Gsngd at the time of the
ecli?se of the moon or the Sun becomes the cause of inexhaus—

+ible conbtentment of the manes (73.26).

-

R
The performance of & hundred S;?dbas on the banks of
the CGonges is the giver of the summum bonum (75.27ab). By
Performing a g%éﬁdha during initistory rite one has one's

sacred formulﬁkccomplishea (73.27°d).
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One accomPlisbés things which cannot be accomplished
) )
snd becomes equal to Lord Sive Himself. The perforaer of
initistory rite should make even someone else to perform

]
Sraddha (73.28).

After having tzken a bath in the water of JBhnavi
on the Akgayya trtiyz day or on the day on which yugs begins,

one should not fsil to perform’éréddha by infatustion (73.29).

After having ssbtisfied the mones by alms giving
one becomes free from btransmigrstory existence (73.%0). The

2
utility of perfcrming Sraddha is described from st. 20 to 30.

Performing initistory rites in CGangd frees one from

sins and makes one accomplish the sacred fornula (73%.31).

Almg-giving, meditation, re?etition of 3 sscred
3
formula, sscrifice, adoration, Sraddhas, snd offering libations

give rise to greet merit when performed in Gaigh (73.32).

S .
On the day of Performing Brasddhs of the manes if
a person recites this mahatmys (ﬁsyottaraéatan§ma of Ganga)
in proximity of 2 learned Brehmin, his manes sre satisbted for

ever (75.43).
Efficscy Of Libations Of Water To The Manes In Gangajola i~
Those who offer libstions to the menes in the Gangs
with concentration of wind their msnes go to the Brshmaloks
thest ig free from Pain or sorrow (73.17).
Offering libations to one's sncestors elsewhere

after fetching waters from Ganga is prohibited snd if ome does

so out of infatustion one has to ?erform exPiation (7%.18).
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He who offerg libstions to the menes in Gengd with
singleness of purpose he is spoken of ag the son, not the

other one (73.,19).
Msterials used in Worship {-

Sandeal ?aste, flowers, @ respectful offering with

water, incense (34.1).

Flowers of verious Kiwvds, bilvepatrass, rice grains,

Durv@ gress (62.7°%-8%%), TFlowers, incense (70.60).
Wespons of War -

On the arrivel of unssssilsable AtiKa@ya on the tenth
of Bhﬁdvapaéa K?§payak§a a terrible great war of the wicked
demons with the moukeys starbted in which the best of monkeys
struck down the demons in hundreds snd thoussnds by the clubds,
parighes (2 club studded with iron), trees snd stones (47,

11°%.14).

Thet tumultuous war took plece by hurling of great
wissiles snd weapoas viz. clubs, Parighas, swords, tridents

and Poettidas (47.22).

Then on the fourth day in the night of the thirteenth

Lax§m3ge killed the great hero Atiksya with big arrows (47.25).

COn the Tall of Atikaya, RBvens himself came out for
the battle and on seeing ?ibhigaga nesr there, got enrsged
ond hurled st hin a shining spear given him by Maya which wes
ot the point of slaying Vibhf@ags but Lekesmena hurridly stood

in front of it in order to save Vibhisena (47.§1ab,328b,§4-§6?b).
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After threstening Ravana that if he would not rTun
away Trom the babtbtle then he would be slain by sharp arrows,
Rama placed an arrcw on the bow. Then giving up fighting on

sccomt of fear Révaga came back to the city (47. 42-43%).

Ag noted above the weepons of wer were clubs,

parighas, swords, tridents, Pattiéas, Spears, bows and srrows.
Arts Apnd Crafts t=
Art of painting pictures on cloth :-

On seeing goddess SatT whose colovr snd Torm both
hed undergone chenge the smszed gods and sages cau Her without
winking snd gave up their respective functions as it were

peinted in 2 picture on cloth (9.%9-40) .,
The art of ?ainting Pictures on cloth was well lknown.
The Art OF Preparing Gold Crnements Studded With Jewels i~

-‘The srt of prepering errings and studding them ss
well as prepering other ornamenbs of gold studded with jewels
must hsve been well kanown et the time of the composition of
Mathg.P. os lezrnt from the description of Devi wearing

errings and ornsments of gold studed with jewels (63.30).

The reference to Devi being fauned with a2 chowrie
hsving a handle made of jewels (63.%2) shows that the art of

Prepsring chowries with hendles made of jewels wss well known,
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The Art of Singing i=

-
The wonderful effect of the first song of Siva was
so much deep rooted thet all the Lords of the pods Brehns

etc. were deluded by it (64.15).

Buch wonderful effects of songs in keeFing with the
norms of music are occasionslly experienced in cage the
songster haPPens o be the resl knower of the modes of

ginging.
Politics :-

AjrGra on reaching the house of ¥enda in CGokulas,
disclosed to R2ma »nd Krsns the strategenm prepered by Kemsa
in consultetion with his ministers in which he intended to

~

zet them slain by the wrestlers in wrestlineg (54.17).

This Preyaration of & gtrstegen is 3ao?ted ag 8
Part of Politics frown times immemorial. It is employed to

remove an enemy who is more than a metch in open encountoer.,
Political Prsctice i~
CaPital Of A Eingdom -~ Probtected By Trained And EguiPped Guards:-

The reference to Devi's city being Protected by the
throng of Bhairsvis (63.14) echoes the existence of the political
Practice in keeping with whieh the caPital of every kingdom wes

vsually gaurded by well trained and egpiFFed Fersons.
Posting A& Guard &t The Entrsnce Of The lnner Apartments P

At the entrance of the inner aPartments they saw
GoansnByske having the head of an elephant (63.16). This suggests

the ?osting of guards st impovtsnt Flaces.
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Loose Moralg Of Persons In Power :-

Sudegyﬁ was afraid to admit as her female sttendant
Sezirendhri who was far more beautiful thsn herself because
if the king would see her per chance he would try bo spproach
her for enjoyment and consequently Sude§g§ would lose him

(56 . 54”‘56) .

This doubt of Suéesnﬁ'shows the loose morals of
the king ss well ss those of his brother in lsw Kicske. This
is perhaps an echo of the degrsded general moral shtandard of

the yersons in Power in those times.
Beliefs snd Superstitions H
The significance of dresms dresmb at the cloge of & night i-

Prastti narrated to Satl s dream dresmbt by her the
previous night which was very terrific (9.1O°é—118b). In
dresm ghe sow 2 black golddess with dishevelled hair and
withoutv sttire coming to the sacrifice of Dakga snd lsaughing
loudly (9.llcd-158b). The smezed Doksa asked Her sbout Her
whereabouts 2s to who was she and whose beloved and how did

<cd
2

She come there (9.1 —148b). Cn BHer replying that she wss

3
SatT hls daughter, Dakga censured Lord Siva (9.148d-158b).

Thereafter she who wes very much enrsged on hearing

that entered the sserificial fire (9.1506).

Thereafter the hosts of Pramsthas in crores led by
& man resembling K3la, Antska or Yams attscked the gods with

Viggu as their chief and destroyed the sacrifice (9.16-17).
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He cubt off the head of Dakga and they sucked the blood of
Daksa (9.18-20).

The citizens of Dekga cried loudly whereupon Lord
Brahmd brought Lord'%ivs to the sacrifice and requested Him
to bring Deksa bsck to 1ife (9.21-22). On hearing His words
Lord‘éiva enlivened Daksa with his head substituted by that
of 2 goat t9.23ca~248b). Such s dreadful dream was dresmb

et the close of the night (9.24°%),

It is commonly believed that the dresms drcemt at

the cloge of 8 night turn out to be true.

Just on thg ?revious ni%ht about the fag-end of
it Gangsd apPeared in dresm before the King of mountains and
inTormed him about the activity of the gols (15.57~588b). The
goddess Gangd 8Ppeared before Himdlayes in the form of 8 three
eyved Devi riding a crocodile and told him that She was his
deughter (13.58°9-59°P) snd disclosed to him that she was the
Primordial nsture which wss one only who was formerly born
as a daughter of Dakgé, the progenitor, who had abandoned Her
husbend Tord $iva in the sscrifice of Her father (15.5905—60).
She foretold thet the best of the gods viz. Brshmd etc. would
come to him snd would request him to allow Gengs to go to
SvargePura along with them (13.63). ©She consoled Her father
and adviged him not %o grieve for Her sake on accoun® of
infatustion at sny time (15.6#cd~653b). She had informed him
before-hand in.onﬁer that he night not-repenﬁ for Her.
Thereafter sghe disaPPesred in dreenm zné Himdlayae woke u?

(13.65%%-662P)
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The great mountain thought over what was said by

Gengd and gave up the affection for Her (1§.§6°d~67ab).
Censurers of the Lord were believed to become dumb cattle :-

It was believed that those who censured the Lord
became dumb cettle invarisbly as stated in févaraé ye

vinindsnti te mukah ?aé%vo dhruvan / 10.843b.

Belief :~ No Sin is Incurred by Cutting the Hesd of One
Lying with Head in VNorth :-

It was believed that if a pergon cuts off the head
!
of another person lying or the ground with his head in the

northern direction, the slayer does not incur sin (55.22-248b).

Belief - YTelling a lie Destroys One's Igts and Purta

(Meritorious deeds) i-

The truth telling Dageratha gave Kaikayi the geid
boon (58.18°d) on sccount of the fear of destruction of I§§a
snd Purte by telling s lie. Here only one boon is mentioned,
vhile in the Valmiki Rghéyaga II.11523~27ab two boons are

mentioned as given by Dadaraths to Kaikay¥.

Hence the valorous Rasma abandoned the kingdom snd

set out for Da§Qak§ragya along with Sita end Laksmona (38.19).
Belief In The Eye Of Knowledge (Third Eye) -

Dadhici told Indre that he knew everything that hsd
happened and whatever is going %o happen by his eye of knowledge

and asked Indra as to what He wanted him to do (60.17).
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Accumulation Of Great Mass Of Merit Enables Vi sualizmng

Kanakbyd i~

To be able to visuslize Komskhyd Tirths one must have
accunulsted great mags of merit in vhousands of bygone

births (76.37).

Belief In Kemakhya-Kavaca's Averting Grest Danger :-

It was 2 common belief thet Esvacs of Devi Kamskhya
overts grest denger (77.26).

I+t was believed that by mere remembrsnce of +this

7

e

Kavaca the throngs of yoginTs’ and dskinis and the demonesses
and other elements arousing obzstruction and hunger, thirst

and sieep Tun away from efar (77.28-29).

It is believed thet where there is Tulesi plant
there there is Bhagirathl Herself remainineg slone with all
the Tirthes (79.40). Yhose who give up their bodies nesr
TulasY in their case the fruit that will scecrue would be

similer to that pained by their desth in Genga (79.41).

7 ,Tn accordance with the information recorded in
Sgbdakalpadruna, yoglnltanﬁra and Devikosa yoginis sare
the subordinste deluzeq in the B&kbta sect that arc
considered 4o he the friends of Pirvati. Their number
ig in crores. Out of them gizty-four sre well kucwn.
Among bthem eizht yoglnis are more famoug who are Jbhe
servants of Durg§ Devi gsee Bh3rsbiys Ssuekrti Koda,

P . VII. P.680. The origin of &4 yogipis is described in
yoginitanbre Who were created by Mahesdni during Her
encounter with demon Ghors in order to mske him reslize
Brghmsnsnda. Thelr names are mentiongd in Skandapurspe,
Kssxkhan&a. See Bharstiys bamskrtl Kosa, PL.III, P.a84,



626

It was generslly believed thst in whosoever's
house there ie RudrBkss with one face in his house Lgkgmi
(?ros?erity) will remsin steady (80.16) 2nd no misfortune
will befall on him nor grim desth (80.1?8b). He who besrs
Rudrékga in the neck or on the arm gets the Pleasure of Lord
“%ambhu and attaing ?rofusexfruit of the rites snd righteocusness
performed by him (80.17°d-18). A person wearing Rudrdkse
definitely atteins hesven ofter bgving abandoned the body
onywhere (80.19). The wesring of Rudr5k§a is specially
giver of fruit in Gesngd. It should be understood as giver

of grester fruit in X381 (80.20).
Belief In The Retribution By Ysma (The God Cf Desthn) :-

) -
He who adores 9ivs with or without devotion is not

fit to be punished by Yema (81.22).
Auspicious Cmens i-

At an ausPicious moment Lord"éivs movuted the OX
end 8ll of them sbterted for the c¢iby of Himdlays. At thet
time-theve was 8 shower of flowers and the quarters werec
£illed with the sound of«ﬁrums beaten by the residents of

hzaven and cool fragrent breeze began to blow (27.27Cd-30).

The duarters becsme cleer and the gods were over

joyed uvhen the velorous son of P8rvebtY was born (30.300d-318b).

On the destruction of the grest demon T8raks, the
gods, Gandharvas snd Hinnerag were overjoyed and the directions
became clesr (33%.21). The Sun shone brightly snd the world

became steady (33.22).
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The illomens :=-

On seeing K811, enrsged a3ll the embodied ones were
perturbed (8.193°d), the Sun also was frightened the oceans
were agitated, the directions were indiscernible, the wind
blew speedily, and the meteors (U0fX3) fell on the ground in
hundreds snd thoussnds Piercing the sun and indicating grest

inauspiciousness (8.104-105).

These are some of the ill omens that suggest

(inauspiciousness.

When Ch3ydsatl entered the sacrificisl fire in the
sacrifice of Dak§a, certain i1l omens befell e.g. the esrth-
quake took Plece, the wind blew fiercely, the meteoré piercing
the Sun fe®l on the ground, the directions becsme indiscernible,
there was the rain of blood, the gods became Pale, the fire
in the altar got extinguished, the sacrificial oblstions were
eaten by Jjacksls and dogs and the sacrificisl ground became

like a cremstory in half a moment (9.8%-85).

The erown of Tarsks fell down from his head on the

ground and his body trembled (30.29%9-303P),

At the time of msrching of Tarakssura's srmy for the
encounter with the srmy of gods under the 1eadership of
Ksrtikeys, the mebteors passing through the Sun fell down nesr
his cheriot (31.2420). The streaks of tesrs were shed by the
horses from their eyes (%1.22°%), The hearts of sll the
warriors were dejected (31.252°), The birds of prey emitted

fearful sounds asnd flew over his srmy (31.25°d)y
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While the fight between Rama Leksmena snd Abiksys
was going on even in dsy time there was night-fsll snd the
night 2lso changed into a day. There was rainfall without
clouds snd the stormy wind began to blow (47.23). Hundreds
of thunderbolts fedl on the battle~field during the fight
(87.24)8°)

Uplifting~ﬁuman beings as well as inert objects -

Thereafter sfter having releassed the dsughter of
Brahm8 viz. Ahalyd on the way to Mithils Rams accom?anied by

the sage Vidvamitrs came to the city of Jsnaks (58.706~8).

Rama trsnsformed Ahalys from the state of stone to
that of s humsn being by the pious touch of His foot on His
way to Mithild. This shows that Rama assiduously carried out
His work of uplifting not only the human beings and other
crestures but also the inert objects like the stone slab

which Ahalys was.
The Greatness Of Bilva (Bsel) Leaves, Roots, Fruits Etc.:-

The fruit that acecrues to a person offering bilvapatra
with devotion to Lord‘§iva surpasses that which would sccrue
to him sg a result of bsthing snd alms giving end adoring the
Lord in K581 on.that day i.e. on Mahdsiveratri or even that

which would accrue by giving thousdnds of crores of cows ss
alms in Kuruksetrs (78.5-6). -One who offers one bilve leaf
to Lord'%iva with devotion attsins sslvstion without doubt

(78.7).
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3
The adoration of Lord SBivs Performed with Bilvapatra
?1esses Lord"éive more than thst Performed with thoussnds of
flowers of gold or by heaPs of jewels or rubies snd by

precious stomes (78.8—93b).

After having worshippeﬁ Sankars Who brings
auspiciousness to the world, in the root of bilvs, 8 person
attains eminence smong gods and he is not dePrived of it

(78.9%9.10%?),

The highest Place of Pilgrimage resides in the root
2
of bilvs and hence the adoration of Lord Sambhu there is the

destroyer of grest sins (78.10°def).

Here in 78.10%%°% gn sttempt is made to explein why
the sdorstion of Lord“ésmbhu in the root of bilva destroys
great sins. The reason advsnced is that the highest Place of
Pilgrimage resides in the root of bilva and hence the adorstion

3
of Siva in it destroys great sins.
Why Bilva Root Is Considered To Be Host Sacred :-

As Lord Rudrs Himself of the form of Brashmsn, resides
in the earth in Person for the benefit of sll peoFle, ‘the root
of bilva is the most sacred Place which destroys grest sins

snd hence is greater then all Tirthss (78.11-12).

It should be understood that Gangs, K831, Gays-tirths,
Praysge, Kuruksetra, Ysmund, Sarasvati, GodsvarT, Narmeda snd
gll other eminent tirthes remain in Proximity of roots of

bilve (78.13-14).
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There (at the root of bilva) whatever rites pertaining
to gods or manes sre Performed according to 1lsid down ceremony
should be understood as inexhsustible in crores of births
(78.15). He who dies on the root of bilvs tree, he attains
3 very happy ?1866 difficult to sttein even by Brahmi@ etc.
(78.16). Since the bilva tree is very holy and pleases Lord
éambbu always therefore one is freed from the bondage of
trensmigraetory existence after asdoring Lord MaheBda by its

three leaves (78.17-1820),

The fruit of that bilva tree arouses great joy in
)
the mind of Lord Sambhu snd hence after offering it to Him
8 person atteins great merit (78.18°d—19ab).

Bilvapatra etec. arouses joy elsewhere slso bup it
should be understood as arousing grestest joy especially in

Ksmerips (78.19°%-20°P).
Bilva Leaf And TulasT Leaf - Most Auspicious tee

Just 8s in the world, BhavsnI, the spouse of Bhava
is most fit to be worshipped, in the gsme way among the lesves,

the TulesY leaf end Bilve lesf are suspicious (78.28).
The Splendour Of TulasT (The Holy Basil) :-

Yhen Naradas exPressed his desire to heer the wonderful
s?¥fndour of TulesT, of Rudrdksa, of Sive ond of the worship
of Sive in brief from the Lord,Lord Meh3deva replied that on
hearing the splendour of TulesT @ men would be freed from

811 sins (79.3-4).
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The TulssT Plant -~ Lord Visgu Himgel? In The Form Of A Tree :=-

Lord Pususottams, the saviour of all the worlds,
the soul of the universe, the sustainer of the universe is

of the form of the Tulasi plent (79.5).
The Sin~destroying Characteristics Of Tulasi -

Tulas always destroys the sins of msn, by seeing,
touching, reciting the name, by wearing snd by giving (79.6).
A person who after tsking s bath in the morning sees Tulasl
Plant,‘attains the fruit of bathing in 211 TIrthas together
doubtlessly (79.7). The merit which one attains on seeing
the god Gadsdhsre in the Pﬁru§ottama ksetrs is slso attained
on seeing TulasT (79.8). The day on which Tulasi is seen,
that day is considered to be ausPicious. There is no rise
of any cslamity from anywhere in his case (79.9). By seeing
TulasT Plent; the sin extreuely contemptible committed in
other births is destroyed (79.10). ZIven if 3 Pure or impure
person touches the TulasT leaf he is freed from all the sins
8t once 2nd is purified (79.11) =and at the end goes to the
status of Visuu (79.12°P),

The Element Of Tree WorshiP In The Pursnas :-

The touch of TulasI is salvation itself, is s vow
in itself (79.12°%),. By eircumsmbulating TulasT one
circumembulates Lord Vienu Himself doubtlessly (79.13). In
the forest of TulasT Lord Jegennstha Himself rejoices
accompanied by Lak§m{'and BarssvsetT (79.15) and where Lord
Vignu, the lord of the worlds resides there Lord Mshebs with

U .
%§r§kga and Lord Brshm3 along with SsvitrT aslso reside (79.16).
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' He who adores Lord JanBrdana by the flower-stalk
of Tulessi, he is slso considered to be the best of the
followers of Visnu devoid of sll sins (79.21). The offering
of Tulasl leaf to Lord Visnu sfter taking & bath in keeping
with the rites in the morning in the month of Vaisakha,
KSrtike or Moghs gives rise to multifold fruit (79.22-23°0).
He who sdores Lord Hari with the TulasY leaves or flower-
stalks in Kartika attains the fruit squalling giving of ten
thousand cows by wsy of alms or e$ualling performing a
hundred V@ﬁqpeyg sacrifices (79.25°d~24). The adorstion of
Jagsnnatha in Tulasl forest gives rise to the fruit srising

from His sdoration in a great field (Mehaksetra) (79.25).

A rite performed withoud Tulasi would not besr its
proper fruit (79.26). The morning, middsy and evening

twilight worship would be futile without TulasT (79.27°7).

Tulasinamask§ramantras (s ssered formuls for
saluting Tulasl) is given in stenza 30 which should be
repeated with devotion after circhmsmbulating TulasT thrice

or seven times to overcome grest calamity (79.31).

Tulasi should necessarily be given in the adorstion
of menes snd gods etc. since without giving it the proper
fruit of the rite is not attasined by men (79.%37). TulssT
gives highest plessure to Lord Visnu, the lord of the three
vorlds, to manes and to 8ll gods and goddesses (79.38-59ab).

8 -The seid Mentra runs ss follows :
Nomeste devadeveda surZsurajsgsdguro I
trahi m8h ghorssshs3rannamaste'stu tavsnagha I 73.30.
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It is believed that where there is TulasT Plent there there
is Bﬁgéirethf’ﬂerself remaining slong with all the TIrthss
(79.40). Those who give up their bodies nesr it (Tulas®)

in their csse the fruit that will accrue would be similar to

that gained by their desth in Gsng® (79.41).

If there be the Dhatrl tree #lso in proximity then
that place should be understood as much more meritorious as
those who give up their bodies there even out of ignorance

sti1l they would get sslvetion (79.42-43),

If a Bilva tree be there nesr these two then that
place would be & Mah3tirths equslling Varanasi itself (79.44).
2
The adoration of Ssmbhu, Devi or Vispu there gives rise to

great merit snd destroys great sin (79.45).

There if one offers a Bilvs lesf to Lord Maheha,
one attains the stotus of Lord Msheds Himself (79.46).

Similarly after hsving sdored Lord Vigpu with the
leaves of Tulagi and Amalaki (DhatrI) Emblic Myrobalen one
sttains Sayujysmukti in the person of Visnu truly (79.47) .
There if one offers s Bilve leaf to Lord Mshe®a, Visnu, or
the goddess one gets rid of sin (79.48). After giving up
vital aris there a msn attsius sslvation snd does not attain

rebirth on account of the prowess of that ngtra (79.49),
The Splendour Of Rudrskse (Rossry beeds) :-~

Lord Mahsdeva ssked the ssge Nareds to listen to the
splendour of Rudrdksa in brief (80.1).
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The Sin-destroying Characterisbtics of Rudrdksa i-

By wearing Rudrskse frult on the limbs of the body
the sin accumulated by all the embodied ones in hundreds of
births is destroyed (80.2). The sin sccumulated in crores
of previous births on scecount of not sslubting elderly persons,
gods and the twice born ones due to pride or ignorance is
destroyed by putting on Rudrdkgs on the hesd (80.3-4). The
sin srising from telling lies, greed, eating the food left
half eaten by anothe? and drinking wine in crores of births
is destroyed by wear&ng Rudrsksa in the neck (80.5). The
sin accumulated by usurping the wealth of others, by striking
hesvily other's bedy, by touching thing not touchable and
by accepting gift from forbidden person in crores of ?revious
births is destroyed by wearing Rudrﬁkga on the hand (80.6-7).
By Putting on Rudrdkse on the ear, the sin accumulated
formerly by hearing the talk of @ knsve is destroyed (80.8).
The sin accumulated by sexusl inbtercourse with the wife of
snother, by brshmicide, by non?erformance of Vedie rites in
many former births is destroyed by Putting on Rudrékga

anywhere (80.9).

He who bows down to one on seeing him adorned with
the ornaments of Rudr3ksa is slso freed from sins even though
he might heve committed hundreds of sins (80.10). While
sdoring Lord Sambhu, Lord Visnu or the grest goddess if s
person Puts on one Rudrfksa, he will attain Séyujys with Lord

5
Siva (80.12). In order to make s rite Pertaining to gods or
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-

menes bear fruit putting on Rudr3ksa while Performing it
was a must. Obtherwise the rite would be futile (80.1%). He
who fepeats the sscred formuls of Lord Bivae or soddess Durgs
with the string of RudrBksa, goes to heaven omn account of
the grace of Lord Mahddeva (80.14). It wss forbidéen to
perfcrm a rite at any time in K831 or in the sphere of
Jdshnavi or in sny other Plsce of Pilgrimage without Rudrskss

(80.15).

b

In whosoever's bouse,there is Rudrfkss with one face
in his house Lakgmi’(Pros?erity) will rem2in steady (80.16)
snd no misfortune will befsll on him nor grim death (20.17%%).
He who bears RudrSksz in the neck or on the arm gets the
pleasure of Lorad éambhu and sttains profuse fruit of the
rites and righteousness performed by nim (80.17°%-18). &
person wearing Rudrdksa definitely attains hesven after heving
abandoned the body snywhere (80.19). The wearing of Rudrikga
is specially giver of fruit in Gangd. It should be understood

gs giver of greater fruit in K331 (80.20).

The Phalsdruti of reciting or hesring with devotion
this splendour of Rudrékga is the attainment of the shtatus
of Lord éambhu difficult to attain even by gods (80.21-22). He
who observing s fast recites this sylendour of Rudrékga near
the root of Bilva on the fourteenth day is freed from grest
sins accumulated through hundreds of births (80.2%). The
fruit of the recitation of this splendour of Rudrskss near

2
Lord Bivs on the SivaratrT dsy i.e. the fourteenth day either
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in Gangs or in K331 or in Setubandha or in Gangdsigarssangems
is the removsl of 51l sins snd the consegpent attainment of

Rudraloka (80.24-25).
Descriytion of the Evil Charscteristics of The Ksli Age :-

Before sctually describing the greatness of the
adoration of Lord Mahesa, Lord Sivse tskes s general survey

of the condition Prevailing in the Eali ege.

In the Kali sge 8ll humsn beings will be devoid of
righteousness, snd engsaged in the Pursuit of sins a2nd averse
to the right duty (81.2). They will always be addicted to
molesting the wiveé of others, incessontly engaged in envying
others and slandering others and usurPing the riches belonging
to others (81.3). They will be devoid of devotion to the
?receFtors and engsged slways in slandering the ?receytor. They
will sbandon their own resPective duty and will be greedy of
wealth in the Kali age (81.4). All the twice born ones will
always Ee engsged in the behaviour of the'%ﬁdras gnd will be
deprived of'éruti, penence and yogic Practice (81.5). They
will generslly be engsged in satisting the urges of genitals

end the belly in the Kali age (81.639).

A1l the ladies will be sverse to the devotion of
their resPective husbands and will generally be degrsded and
incessantly engaged in hatred of their mothers in law (81.
6°d-79b). The esrth will produce meagre corn snd the human

beings will be deprived of food (81.7°%),
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The kings will be ss good 3s bsrbarisns slways
engaged in collecting tsxes snd the good will slways suffer

losses while the wicked will prosper (81.8).



