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CHAPTER VII

DESCRPTIONS AND NARRATIONS IN THE POEM

The entire corpus of epic poem is invariably constituted of descriptions 

and narrations. Since technically the epic poem is of the prabanda type, 

narration has to occupy an important position in it, for otherwise, the 

thread of the story cannot be maintained. But at the same time the 

poetic faculty of a epic poem writer cannot find its fulfillment merely 

by narrating a series of events or incidents; invariably he has to create 

opportunities for introducing lengthy descriptions of objects which are 

grand, majestic and beautiful. It is at times very difficult to draw a line 

of demarcation between the narrations and descriptions.

So far as the present epic poem is concerned, we can distinguish 

narration from description on the basis of the attitude of the poet. Those 

portions of this epic poem which narrated various incidents of the story 

and also those which tend to carry the kathavastu of a Mahakavya 

further and serve as a connecting link between what precedes it and 

what follows it, should be counted as narrations.

i«»
Bhandarkara’s Sri Swdmi Vivekananda caritam is an epic poem, in 

which narration occupies major portion as compared with description 

of Himalaya, natural description of India and various senses of various
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cities of India, the descriptions of Chicago city at America, England, is 

represented the great skill of the poet.

Description of Himalaya

Himalaya is like a crown of India. It protects India from the attacks of 

the enemies decorated with numbers of Ausadhi (medicines) 

surrounded by the wealth of dense forest, peaks of Himalaya, which 

are covered with snows. When Swamiji was touring India, he reached 

Rishikesha. There he decided to go to HiamUlaya. Here is the one 

verse described the real form of Himalaya that Himalaya is the main 

pillar of religion, which is protected by Shiva himself, and favorite 
abode of the Kartikeya.'

Swamiji experienced Brahman in all the parts of the Himalaya, in 
stones, in streams, in peaks, etc.2 Sitting under one of the trees, he 

experienced the unity of the entire universe, and came to the conclusion 

that the service of human being leads to true knowledge of Siva.

Swamiji’s mind became very pleased when he reached Alakananda 

which is similar to the Nandanvana of Indra. ’ On Himalaya, the clouds 

were looking very beautiful being reflected upon the water with the 
beautiful of the forest.4 Himalaya was the highest abode of the great 

Siva, and that was a proper place for Swamiji to obtain more and more 
spiritual power.5 When he was putting the steps in the prayag 

(Allahabad) while looking the confluence of the rivers which is very
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heart touching and experience the validity of the statement. 6 Whose 

intellect will not be desirous to observe the groves of the flowers,7 and 

the roots of the auspicious rivers and the mountain, container of all kind 
of Gems.8

Description of the motherland

In the eighth chapter the poet Bhandarkar gives some descriptions 

about India. The land of India is very praiseworthy, and people are kind 

hearted; mother India was looking beautiful like the necklace in the 

form of Bhagirathi, and having Vindhyachala as its bracelet. Being 

decorated by different gems whose feet were served by the ocean like 
Hind Mahasagar.9 She had earning in the form of waves, arising out of 

eastern western seas; she has produced, the great sons, like Suka, 

Vyasa, Munindra, Sankaracarya, Arjuna, sati Ansuya, Sita and others 
who were living on this land.10

The mother land always giving the knowledge of good conduct to the 

people of world, she is remembered for its wealth in the form of the 

Vedas. She has also taught the knowledge known as para. So it is the 

temple of highest form of the knowledge and should be worshipped by 
learned people always.11

India is rich by the wealth of the cops and has always guided the path 

of unity among diversities. So it is the source of all the religions and 
best of all the countries.12 India was the house of nectar like knowledge
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and was continuously working for the progress of the world. From this 
land, Idealistic tradition got spread every where.13 India is distinctly 

known for universal peace and the best human qualities like equality, 
friendship, compassion etc.14

No one is capable to describe the glory of India.15 In this world only in 

India where one can achieve supreme being. India is one of auspicious 
lands.16 This land is the root of good conduct, compassion, and 

strength. This is land where one can increase spiritual power. 17

Narration of the different cities of India

Swami Vivekananda was proud of being Indian and he wanted to visit 

the various cities of this divine country. That’s why he went for touring 

the whole country. He started his journey from Delhi; after giving 

spiritual knowledge to the people of Delhi, he reached Alwar and he 

met to the king of Alwar Manglesingh. From Alwar, he came to Jaipur. 

Here also he gave messages to the people and came to Ajmer. From 

Ajmer he went to Khetadi. Here he attracted the king by his knowledge. 

Then, he reached Junagadh and here he visited Giranar. Here he also 

saw Jain temples. He became guest of the king of Porbandar. He was 

inspired to go to America from there. He reached Dwarika, the land of 

Lord Krishna, decorated with Sharadapith, which is established by 
Jagadguru SafikarScharya. He came to Baroda, and from there he went 

to Khandava. Then he reached Pune, and from Pune he went to 

Trivendram. He came to Chennai. Here he heard about the conference 

of all religion unity, and he came to Mumbai. Thus, Swamiji was
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traveling whole country and then he decided to go to Chicago of 

America to attain all religion parliament. He started his journey by 

ship, and he came to Srilanka. There he became pleased to see that 

number of people following the Buddha Dharma.

Swamiji reached Japan from Singapur. When he saw the prosperity of 

Japan, he thought about the country which was vanished by the attack 

of Atom Bomb. Now a days it achieved success in various fields like 

science, architecture, education, war, etc. Then he reached at China. 

There he saw the prosperities of China’s man power, power of 

materialistic things etc. Then he left China and reached Chicago in 

America. The Poet Bhandarakar has described the beauty of the city in 

the ninth chapter.

In this country people can reach at any place by helicopter. Whole city 

is lighted by the street lights etc. That’s why here, night is like a 
day.19 People are educated, active, rich, and there is no poverty.20 

America was searched by Columbus. This country is popular by its 

number of scientists, architects etc. America achieved prosperity, 
popularity and money, because educated people lived there.21

Once Swamji was invited by a wise man, and he came to Parish, which 

is famous for beauty. Parish is decorated with number of buildings and 

there world’s famous materials are collected in the museum. This city 
is protected by Napoleon Bonaparts.22
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Swamiji came to Switzerland, which is the land like a land of God. 

Mountain, ranges and water falls arising from this mountains, enhanced 
its beauty.23

In this poem, there is also a description of the Italy, one of the famous 

cities of Rom. This city is popular for natural beauty and talent of 
war.24 Here is the Venus city which is in the middle of the river. So 

people used boat to go from one house to another.25 Thus the existence 

of the whole city is in the middle of the river. It shows the wonderful 

talent of the people of this city. From Italy Swamiji went to Miser, 

which is know for “Pyramid” and the river Neel arise from here. Then 

He visited French, and this country has got the prosperity by three 
qualities, 1) beauty 2) principals and 3) talent.27 Istanbul city of turkey 

is one of ancient city of the Europe and remains of the city Istanbul 
specks of the power of Turkeys civilization, is an old ancient city.28

We can find the description of the Kashmir in the seventeenth canto, 

here poet described Kashmir is look like a crown of India, and it is the 

center of the Aryan culture and the Sanskrit language. This is the land 
of Pandita like Mammata, Rudrata, etc.29

In this poem the poet has given a fine description of Kali. She is said 

to be Bhavatarini. It occurs in the fifth. Narendra makes a prayer to 

mother Kali for the removal of his problems.

Similarly there is a fine description of the pitiable condition of the 

disciples. After the death of Paramahansa his disciples suffer a lot.
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They do not get food. Sometimes they have to manage only with rice 

and salt. They were staying in a Bhutavasa in Barahanagara.

Social-Political conditions as depicted in Swami- 

Vivekanandacaram.

Ever since the birth of the poetic form as a vehicle of communication, 

it became a norm for every great poet to reflect directly or indirectly the 

ways and manner of the people, their environmental setting as the back 

ground canvas to their context of life and living. In short, the art of 

poetry became a mirror in which were reflected in totality the life and 

faith, emotions and predilections of contemporary times. Poet’s own 

personal likes and dislikes also played an equally vital role in his 

portrayal of what he wanted to project.

The classical instance of Homer depicting graphically, the social life of 

Greece and Firdausi, the author of ‘Shahnamarf mirroring the life of 

the people in the middle east and earliest of all the national epics of 

India, the Ramayana and the Mahabharata, factual narrative of life and 

philosophy of the ancient, lend full support to our submission with 

regard to the role of the poet in holding a mirror to the age to which he 

belongs.

Therefore, concretely speaking mere narration cannot be the aim of a 

MaKakfivya. The poet in the wrap and woof of his story knits the social, 

political and economic conditions of his times. The poet himself being
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a human being is never left untouched and in the descriptions, he 

projects his society and its behavior. As already mentioned how-so- 

ever old the theme of his story may be, he sees it through the binocular 

of his own times. He gets hold of the main incidents and characters and 

garbs them with the dresses of his own time imaginatively.

The term ‘Society’ means the whole tissue of human relations whether 

organized or otherwise. The concept of society implies contact direct or 

indirect and the binding tie of relations enquiring and comprehensive 

society is not relations but being in their relationships. Thus, the study 

of society takes into account the study of institution of caste or class, 

occupations, customs, food, dress, beliefs, family etc.

I) The Cast System

In our Indian culture there are four main castes. Viz. Brahmana, 

Kshatriya, Vaishya, Shudra and four ashramas; Brahmacarya, Grhstha, 

Vanaprastha, Sanyasa. Castes are basically divided by Guna and Karma 

and Ashramas are divided in the four parts as per the age of the human 

being i.e. from childhood to death. This reference is also there in the 

Bhagavad Gita but gradually there is the end of this Vedic caste 

system. But at the time of Swamiji, number of sub-castes of the each 
caste was prevalent in India. Consequently, the tradition of Jatl, minor 

caste and sub-caste got increased in India where life was regulated by 

Varna, Ashrama and Dharma etc. as per one’s own Guna and Karma. 

At the time of Swamiji, women and shudras were in very miserable 

condition.
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I I
In India which was powerful by both Sastras and Sdstras (weapon and 

knowledge), all people should be given equal right and opportunity to 

acquire knowledge. To be a low or great is not quality of birth 

Touchability and Untouehability cannot be a symbol of a nation.

Shudra was always humiliated by three higher castes Swamiji said: 

How can a Shudra be a subject of separation by whose hard labour, the 

people of higher class enjoy pleasant lives. As long as the demonic 

word is not removed from the dictionary of country. India cannot raise 
its head in the world.34

At that time there is also the end of Ashrama system. In the first stage 

of the life from one to twenty five year, everyone got the deduction but 

when they entered in second staged of life which called 

Grhasthasrama, everyone starts work for money and for life time they 

blindly run behind it. The guests were not worshipped or served, as in 

ancient time. Some left their house and became sannyasi but they did 

not follow the rules of sannyasi. When Swamiji was touring India, 
number of people respected him, but some disregarded him.35

At that time normally crossing of the sea is not considered auspicious 

but all the people had not this type of thought. In this epic poem there is 

the incident which describes that the Minister of Porbandar, after seeing 
Swamiji’s intellectual power, motivated him to go to abroad.36 But 

when he came to Pondichery, some Pandits could not tolerate this and
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angrily said “if anyone crosses the ocean, he should be disregarded by 
the people according to Sastras.36

Various types of people are living in the society, some are clever, some 

are foolish, some are merciful, some are hard hearted, and some are 

engaged to store money. At the time of Swamiji , there was fear of 

thieves in society. While Swamiji was touring India, he went for 

Junagadha. Some thieves in the middle of the way captured him, but by 
the efforts of the king of Limadi, they could not trouble him.37 

Swamiji hated those who trouble the people, and who are doing non­

religious activities. According to him they should be removed from the 

society.

ii) Importance of Music in the Society

Music is an enjoyable thing for all the creatures. Swamiji was also a 

lover of the music and he was a good singer. He attracted Ramakrishna 
Paramhansa on account of the skill of music39 At that time the kings 

invited guests and arranged the dancing and musical program in the 
palace for their entertainment.40 Once the king of Khetadi, arranged the 

program of dance and invited Swamiji. First he refused to attend the 

program, but hearing the devotional song of that dancer, he came there 

and became very happy, and gave respect to her. Even at the time of 

examination without having any tension, Narendra was singing a
41

song.
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iii) The condition of the poor people

•X

From a very long period, Sudras were always in poor condition. At 

that time all Sudras were humiliated by the society but all those poor 

people had no knowledge about the means of worldly enjoyments, they 

are non -violent and always working for the well being of others. They 

are always engaged in their work. All the higher caste people disregard 
them.42 ‘Untouchability’ is the major problem of the society. Higher 

caste people never touch the Sudras.42 They were enjoying neglecting 

Sudras.43 Swamiji had equal feelings for the people of all castes. He 

was not believing in the higher and lower caste system. To prove that 

Sudras are not untouchables, he smoke a cigarette from a person of 

lower caste. Thus, Swamiji passed his whole life for the upliftment of 

the poor and neglected people. He served them as he served to Lord 
Narayana.44 Number of great people like Mahatma Gandhi, Aurobindo, 

Jawaharlal at al. were inspired by Swamiji and always tried to remove 

untouchability and worked for the upliftment of the people.

iv) The condition of women

Women are one of the important parts of the society. In ancient time 

men and women had equal rights. Women always helped men in any 

activity, whether it was knowledge, sacrifices or battle field. But after 

the attacks of Mughals in India, all the rights of women were destroyed. 
Due to the fear of Mughals the writer of Smrtis also, said45
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The study of the epic poem show that the nineteenth century’s people 

had shown great enthusiasm for the education of women in Indian 
society.46 At that time the condition of women and poor people were 

similar.47 But some people having seen the condition of western 

women, blindly followed western culture. 48

Sri Raja Ramamohan Ray, Madanmohan Malviya, Ishvarchandra 

Vidyasagar, Swami Ramakrishna Paramhansa, Swami Vivekananda, 

were contributing for the upliftment of women. Society or country 
cannot progress without the educated women.49

Swami Vivekananda also said that if we have no respect for our mother 
and we do not serve her, than how we can we serve the Nation.50 

Thus, gradually people inspired by Swamiji’s lectures and got awake 

for the education of women.

v) Political condition

From the ancient time there was a regal power over India. First there 

was a ruler of vast empire like king Harishchandra in Suryavamsa. 

Gradually states were divided. At that time Indian kings raised from 

Kshtriyavansa, had all quality of Dhirodatta etc. and they were lover of 

arts. India was also ruled by Mughals for a long time. The kings like 

Maharana Pratap etc. faced lots of trouble for protecting the Indian 

culture. They also lost their lives performing their duty. After Mughals, 

Britishers ruled the country. At that time, with limited rights all kings 

were ruling in limited area. In the poem we can find that at the time of

302



Swami Vivekananda both the systems of British Government and 

Regal power were prevalent. We can get the reference of the king of 

Alwara, Mangal Singh, and the minister of the Khetadi, Jagmohan 

invited Swamiji for staying in his house. The king of Limidi, released 

Swamiji from the robbers. The minister of Porbandar had written an 

essay on Vedas.

vi) Importance of education in the society.

In eighteenth century when Swamiji was bom; Britishers were mling 

India. Therefore, in this time many English medium schools and 

colleges were started. Some people opposed English education. But 

Swamiji always inspired the people for education.

In the end of 18th century we can find the great evolution in Indian 

society. Number of social workers like Sri Ramakrishna Paramhansa, 

Sharad Chandra Chattopadhayay, Raja Ram Mohan Ray at al 

encouraged people for the well- being of the society. Swami 

Vivekananda always encouraged the people for women education. He 

proclaimed that as long as Indian society is inactive and not encourage 

people for education, so long as the upliftment of the country is 
impossible.51

We can also see the guru- sisya- parampara, in the society at that time. 

This is one of the ancient cultural tradition of India that to give the 

respect to this relation. In India, illiterate person also can be a Guru.
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Most of Indian Guru had lots of spiritual knowledge and power. 

Illiteracy is a minor thing for them. Therefore Swami Ramakrishna 

Paramahansa was Guru of Narendra. He had developed the personality 

of Narendrs and gave him in the form of Vivekananada to the country. 

After knowing the capacity of disciple, Guru gave his knowledge and a 

good disciple also serving his Guru and got fame and knowledge from 

them.

Swami Vivekananda had great respect for his Guru Ramakrishna 

Paramahansa. He always followed the path shown by his Guru.

In Indian society there is a custom of ‘Atithi devo bhava\ Generally 

people greet with hospitality to a visitor, but for Guru they show great 

devotion and do their best for him. Preceptors also greet with pleasure 

to the guests. As we can see in the first meeting of Narendra with his
52Guru, Ramakrishna Paramhansa welcomed him and gave him sweets. 

In western country when Swamiji went there, many people invited him 

with profound sense of respect.

Poet Bhandarkar has used the word “Atitheya” for a female who was 

helped Swamiji, when he was in trouble in Chicago and her name was 
Mrs. Hale.53 Thus, we came to know that at the time of Swamiji this 

kind of sadacara was in practice.
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vii) Prevalent conception

There is prevalent conception of each society. In that period of Swamiji 

there was a conception of superstitious deities, ghosts etc People used 

tantrik formulas to remove their problems of diseases etc. we can find 

this thing also in the mother of Vivekananda when Vivekananda asked 

continuously questions to her in his childhood, his mother had fear and 

she was pouring the water on his head with the mantras of lord Siva.

Viii) Idolatry

At that time there were number of idolater but some were opposed to 

idolatry. In this poem the king of A1 war a did not believe in idolatry. He 

asked what the meaning in worshipping the stone is, what is the benefit 

in it? Why people worshipping? Still Swamiji was the follower of non 

dualism; he removed his doubts because his Guru was great idolater of 

Goddess Kali. Swamiji answered him that we cannot worship only the 

image but we worship the cinmaya form of the god which is inherent in 

that image or stone.54

Thus, Vivekananda found Indian society to be polluted and many kinds
ff

of defects and so he thought of bringing social revolution.
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eroTT^ra: Tftuirraf mwcmvt: m trfir ii vii 2. p. 84 ssvc
313



q* orowhiftrcrOTT: l

^SfTTFcTtsft %Wcf II Ibid VII 4.

wftn # f%m^TT^WJnen7in^^ i 

cTJTfST^ \cTTWrFr’ ?r^f^&TTTO^ II Ibid VII. 8. p. 85 

TPWFTI TWTcMMT ra^^FTTPJT xj 5RI ^7^ I 

3njFF$f3ifite ^t^T^UlfciynftsTTir II Ibid VII. 14. p. 86 

TTTOT: 7Tcglff%FrcrTflf«r: I

cjnfcft?T: f7*TCT tfrnSxfhTSf cT?tffa<frT: II Ibid VII 33. p. 89
• ................ ........... A,rQ,_rT p u. ,..1.-U-^V ..

Tf^nTTRJfW xl^s : TcrT&raT TqToTT^cl: II

^twf mcTTt^ mm: II Ibid vii 34. 

fulfil fcaiolcj : TFWnft £lSg mTcWTcRI^ I 

^T^FpwaTTTfttTn-ften^TPRRnci: II Ibid VII. 36

32. xr^3Trg

Tig gw^jffcWRTtJ^ir I

^MFnfcnTTITJWgFnsfftcT: TTHToT II Ibid II-.31 p. 23.

33. f^STTcrcft TTfTT trfts?ffllff|5r

gTSc^tscRfumafarOT^ I

3TH trf&f&rj %cf!

c^«i TT Gvmrfcm ! n Ibid viii-33 p. 103.
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34. 3TWicrrt«2rfcr

3r srretwT 9fcrcftfr&?T4rcft i 

3Tcf SRTcOT STcT^PcT flllt

firsr f%en<j f%5 umi irtc^ii Ibid viii-34 p. 103.

36.
STcfter# : 7oTift^f% I

mrs{ nfcRnfcr #^cr

c^rftl m m ?g^^ramf%cri’ n Ibid vin-si p 106

37. J^WoRtf^ifeiftS-

flRr^ir^ficT 5T £pf§nnH5T^ I

35.

€|^f?r^J¥ ^TfBr ftefT^f^FcT: II Ibid VIII-75

38. i). 3lfcf: mdcKJUSHtlfta:
gwfxT^S?TT6jf^c^ tfecf: I

oT TTC^TOCTTgTCRft II /b/cf VIII-46 p. 105.
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ii). f&cft^cT

tRTfcRTa€nsrcr??errf?f%: l

«r^7<Ttt

II Ibid viil-47

39. g5ufire£Tfd^yncT^£r:
fioRenscR: *nwt i

ri mftsr grfcrg? orafttwenf-

crratf? a *jf% ii Ibid n-so p. 28

40 3TTtjfTcTffcT:

ITT^oT STTSnsflT^ ! WSTRl: II Ibid V. 22 p. 63

41 i) armwsfWsrarasftsraifitci:

affcre# mmi: i
^^TcHjTT^? xT TToToTcf^

cTSfcT: JWTftW: II Ibid VIII-40 p. 104.

ii) OTcT:

m i

?TOJT^F5ft3TirHra3TRft<t \\lbid V3 p. 59
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42 foTCoTT W«TT

5T1RTT: TWolW^mntoTfTrSJ 1

m 5TT^: wpraw srractji Ibid xiv-51 .p. 188

43 2RT <3 <g? TTTcf 2*T3f

tlft^cfctniFT:! Ibid XVIII.39 p. 231

44 ..... Wt 1*1 V *
TJSTcZlfH: OTTiftsf«T9r

r r> ^cTCTTTrsrarasJTWT arracTcfr

^TTfiffTnftt II/jb/c/V.58 p.71

4 5 ftcTT 7$ffcT Sfcff 2®rfcT sftirt
155ft 7«rfcT or 25ft TWTcT3>zm^fcr 11

46 Srnft^ft t: ^3Tc=f cj»cT
f®TS<?f£cfcfT 2IflrfoT«f iJ25*n <f 8?eT I 

flfHT: cTpToTT I

2=grra«r>2ifliiti7«n <H2ct>2-4 trsm: 11 ibid xvi.2 p. 206
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47 3TTCTo^ E7T5T ^pTT 3Tftl3>T7gc2ft

pwrsf^sir wfofcTT; f%5 gfllfTT: 7^: I
.. f~s ~*s rt~\ rilc4c<J> cTT:

<T^ f&rcftsft fcFER&rHT: cf 2?cT II Ibid XVI.31 p. 207

48 m?ifT?5y <£r4l oj^fWf^ WncTF^I
cHUiloloiof fclQdl rZrSfcTf I

mf5r: wfw ^f^cTTS^5TfcT5f?TOTT

wrf vfteift sra?=r:11 Ibid xvi.25 p. 207

49 fiTSftel

fIM3TTSgf»r ST3TT:

f^5#^W4TfcR^T: || ibid XVI.24 p. 206

5 0 spm wj^fcraw irfoRn ^

f%OT fMg «T3Toft TTTOSTfe: l/6/d XVI.28 p. 206

51 i) czrrg?^ Tender crrt Tmrfftsrg^'Rra! i lbidni29 p.36 

n) oRo^xrrareRT?r tt miR-

jftnrac^TgrT^cTt: ll Ibid 4.xvi p.50
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52 ________n _ ■ rs r _cZTCntcWT? ^Rjfc^TEF: 3T
^Tcfirrezri I

f%*srf?Rrt 2T5F p^Tf% ^STRrfs
fM^c#W ST ^TcftsiJtT II Ibid IX.35 Up. 119

53 i) ^cnfrr^sft ^ifirsr fcnw

tt$z 7T9e2JTtr5®^fcrJi; .i ii Ibid IX .37 p.119

ii) t<*T flrtoT irftcn
wtcrnf^WTocRferSTTF^T | II Ibid IK .46 II p.121 

fcrsrTsrer sref cmT3| ^renr srcfhari 
pft^pfcT:

p.205
I Ibid XVI. 22

54. JtfrrUTSJ t£33lt
«r TrixfcRfT ^^rfxre^irarf i 

nfcrcnftp feira:
BTctetjoTmfxrfcr: mi i$: ll Ibid VIII-26 p.101

55. tJcrT: 3T cTfrcPTfoT^mTffhr-

cgKilcNH«l*iR*slI«ra «fW: 7T5^ I
arasTOcfeararaT gtirc-

fcigR^xlfqjd^iArfftsi^ II Ibid 1.46 II p.13
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