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CHAPTER VIII

RELIGIOUS AND PHILOSOPHICAL
IDEAS DEPICTED IN THE MAHAKAVYA

| Swami Vivekananda was not a man but a movement. He was not a
person but a phenomenon. He lived for less then forty years, but
achieved in thét short span reads like fairy tale; saint and savant, patriot
and citizen of the world seer and singer, ﬁumorist and orator by divine
light, yogi and reencountered. He touched nothing but adorned. He
raised our motherland out of her long, land lethargy and gave us the
invigorating Mantra “Arise, awake and stop not till the goal is reached."
He proclaimed that ffva is shiva and made renunciation more

" meaningful by linking it with serving of fellowmen. He roused the

materially affluent west to recognition of the richness of India’s
cultural and spiritual hermitage. And he had assured us that even after
shuffling of the mortal coii he will inspire men every where until the

world shall know that it is one with God. He took the world by storm at

- the parliament of religions at Chicago and since then spent himself

unsparingly of in spreading the message of Vedanta among mankind.

At the very outset it has to be pointed out that Swamiji’s life and work
have fold significance. On,the one hand he is the first great leader,
Spearheading the modern Indian resui'gence and giving the clarion call
to his people to rousé themselves up from the slumber of slavery, and

to work for the nation’s uplift. He was on the other hand an Acharya a
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preacher of the Vedanta, whose méssage of salvation from the cycle of
recurring births and deaths is of world-wide import and makes no
distinction of country or nation or religion. The legacy which Swamiji

has left pertain to both these fields service and salvation of the soul.

Adversity transformed Narendra into Vivekananda. It is misery that
makes man seek the deeper dimensions of his beings philosophy owes
its birth to misery; Ramakrishna said ‘Misery in human life is meant to
manufacture saints’. Swami Vivekananda had been hailed ‘as the

. prophet of strength.

Ramakrishna vw‘é's one with the cosmic Divine Realm as in his own
illustration. ‘A salt doll went into the ocean to measure its depth; it

became one with the ocean. It is impossible to explain Brahman by
 analogy. Tt is between light and darkness. It is light, but not the light

that we perceive, not material light. The aspirant sees only light’.

Swami Vivekananda phrased this once as Atman Mokshrthan Jagad
hitaya cha, for the liberation of self and the well-being of the world.?
The ultimate goal of all mankind, the aim and end of all religious, is but
‘one re union with God, or what amount to the same, with the divinity
which is every man’s true nature. But while the aim is one, the methpd

of attaining may very with the different temperaments of men.

Both the goal and methods employed for reaching it are called Yoga, a
word derived from the same Sanskrit roots as the ‘English’ ‘Yoke’

meaning ‘to join’ to join us to our reality, God.? There are various such
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Yogas, or methods of union, but the chief one are Karma Yoga, Bhakti
Yoga, Raja Yoga, and Jiiana Yoga.

Every man must develop according to his own nature. As every science
has its methods, so has every religion. The methods of attaining the end
of religion are called Yoga by us, and the different natures and

temperaments of men. We can classify them in the following way.

1. Karma-Yoga: The manner in which a man realizes his own
divinity through works and duty.

2. Bhakti-Yoga: The realization of the divinity through devotion to,
and love of a personal God.

3. Raja-Yoga: The realization of the divinity through the control
of mind.

4. Jfana-Yoga: The realization of a man’s own divinity through

knowledge.

These four Yogas represent the various spiritual diseiplines according

to the human faculties of thinking, feeling, willing and restraining.

First thinking the philosophical approach is mentioned in Jnana yoga;
this can eventually lead us to the awareness of the cosmic self. Vedanta
says. It is weakness, which is the cause of all misery in this world. -
There may be weakhess, but never mind, we want to grow. Disease was
found out as soon as man was born. Every one knows his disease; it
requires no one to tell us what our diseases are. But thinking all the

time that we are diseased will not cure — “medicine is necessary”.
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Vedanta says — Being reminded of weakness does not help much; give
strength, and strength does not came by thinking of weakness all the
time. Vedanta takes the opposite position and says, you are pure and
perfect, what you call sin does not belong to you. Sins are very low
degrees of self manifestation; manifest your self in a high degree that is
the one thing to remember; all of us can do that. Never say ‘I cannot’;
for you are infinite. Even time and space are as nothing compared with

your nature. You can do anything and everything, you are almighty.*

Secondly the faculty of feeling which is nothing but love and devotion
is presented in Bhakti Yoga to God or to noble persons upasana in the
form of Bhakti is everywhere supreme, and Bhakti is more easily
attained of Jiana.’ The latter requires favorable circumstances and
strenuous practice. Yoga cannot be properly practiced unless a man is
physically very healthy and free from all worldly attachment. But
Bhakti can be more easily practiced by persons in every condition of
life. Love is great and noble, but it may die away in meaningless
sentimentalism. The one great advantage is that it is the easiest and the

most natural way to reach the great divine end in view;’

its great
disadvantage is that in its lower forms it often times degenerates into

hideous fanaticism.

The aim is to get rid of nature’s control over us. The internal nature is
much higher than the external and much more difficult to grapple with,
much difficult to control. Therefore, he who has conquered, the internal
nature controls the whole universe; it becomes his servant Raja yoga

propounds the methods of gaining this control. The goal of all its
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teaching is how to concentrate the mind, then how to discover the
innermost recesses of our own minds, then how to generalize their

contents and form our own conclusions from them.

Thirdly, the faculty of willing which.is dealt with in Karma-Yoga,
where a mere action (Karma) is covered into a discipline action, which

can lead to the enlighten of the cosmic life principle.’

“The only true duty is to be unattached and to work as free bemgs to

give up all work unto God. All our dut1es are His.”®

“Any work, any action, any thought that produces an effect is called a

Karma.”

To work properly, therefore one has first to give up the idea of
attachment, secondly, do not mix in the ﬁ'ay, hold yourself as a witness

and go on working.’

Only that kind of work which develops our splrltuahty is work

whatever fosters, materxah’cy isno Work 10

This is the central idea of the Gifd to be calm and steadfast in é.ll

circumstances, with one’s mind and soul centered at his Hallowed feet.

“Discrimination between the real and the unreal -dispassion and
~devotion, work and practices in concentration and along with these thee

must be a reverential attitude towards women.”
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In their perfection, their final these four disciplines take one to that
cosmic wholeness, which is the ultimate goal of all disciplines. One
may follow any of these Yogas, and may reach the Goal, but to reach
perfection of the totality of Being, one should follow all the four
Yogas. It is possible although it may be. difficult in the beginning.

‘Perfection’ is the goal, which Swami Vivekananda has put before us,
and it can be reached by a combination of the four Yogas. These yogas,
when followed in unison; work like four wheel drive and lead by us to

the ultimate Realization.

I. Concept of Religion

According to Swami Vivekananda: “Religion is not in books, nor in
theories, nor in dogmas, nor in talking, not even in reasoning. It is

being and becoming.”"’

“Religion is the idea which is raising the brute unto man and man unto
God.”"?

Each soul is potentially divine. The goal is to manifest this divinity
within by, controlling nature, external and internal. Do this either by
work or worship or psychic control, or philosophy — by one or more or
all of these and be free. This is the whole of religion. Doctrines or
dogmas, or rituals, or books, or temples, or forms, are but secondary

details.”

325



Virtue is that which tends to our improvement and vice to our
degeneratidn. Man is made up of three qualities- brutal, human, and
godly. You must kill the brutal nature and became human, that is loving
and charitable, you must transcend that too and became pure bliss,
sachidananda, fire without burning, wonderfully loving, but without
the weakness of human love, without feeling of misery. A spring If
infinite power is coiled up and inside this little body and that spring is
spreading it self. It goés on spreading body. after body is found
insufficient; it. throws them off and takes higher bodies. This is the

history of man of religion, civilization, or progress.

In all religions the super conscious state is identical. Hindus, Buddhist,
Christians, Mohammedans and even those of no creed, all have the very

same experience when they transcend the body."

If there is ever to be a universal religion, it must be one, which will
have no location in place, or time which will be infinite like the God, it
- will preach and whose sun will shine upon the followers of Krishna and
of Christ, on saints, or Buddhist, Christian or Mohammedan, but the
sum total of all these and still have infinite space for developrhent;
which in its catholicity will embrace in its infinite arms, and find a
place for, every human being, from the lowest, groveling savage not for
remo&ed from the brute to the highest man towering by the virtues of
his head and heart almost above humanity, making society stand in awe
of him and doubt his human nature. It will be a religion which will have
no place for persecution or intolerance in its polity, which will

recognize divinity in every man and woman and whose whole scope,
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- whose whole force, will be centered in aiding humanity to realize its

own true divine nature.

The whole of the religious philosophy of Ramakrishna and |
Vivekananda in the end converges on-one point viz. ‘man’, ‘the only
God that exists’.

II. Concept Of Universal Religion

Vivekananda perceived, ‘spiritual unity is the ultimate ground of all
diversity.” This unity is the goal of all human knowledge. It underlies
all religious doctrines and experiences, all metaphysical conception, all
ethical ideals and scientific truths. As experienced and explained by
‘ Vivekanandé, one self unities all forms of existence, penetrates, all:
phases of er ‘If you go below the surface he says, ‘you find that unity
between man and man, between races and races, high and low, rich and
poor, god and man, and man and animals. If you go deep enough all
will be seen as only variation of the one and he who has attained to this

conception of oneness had no more delusion.

“The new world needed a new religion and Vivekananda has given that-
a comprehensive dynamic, religion of man, intensely practical for

human growth and development.

The clear eyed prophet saw that religion was the back bone of the
Indian nation. India would rise through a renewal and restoration of

that highest spiritual consciousness which had made her at all times the
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cradie of nations and the cradle of faith. He totally disagreed with
foreign critics and their Indian disciples who held that religion was the
cause of India’s downfall. The swamiji blame, rather, the falsehood,
superstition and hypocrisy that were practiced in the name of religion.
He himself had diséovered that the knowledge of Gods presence in man
was the source of man’s strength and wisdom. He was determined to
awaken this sleeping divinity. He knew that the Indian culture had been
created and sustained by the twin ideals of renunciation and service,
which formed the core of Hinduism. And he believed that if the
national life could be intensified through these channels, everything
else would take care of itself."* The workers of India’s regeneration
must renounce, selfishness, jealousy, greed and lust for power, and they
must dedicatc themselves to the service of the poor, the illiterate, the
- hungry and the sick, seeing in them the tenable manifestation of the
God head."” People required education, food, health and the knowledge
of science and technology to raise their standard of living. The attempt
to teach metaphysics to empty stoma»chsk was sheer madness. The
masses everywhere were leading the life of animals on account of

ignorance and poverty; therefore these conditions should be removed.

India’s weak points, according to Swamiji, were poverty, neglect of
masses, caste, denying women their basic rights, and a faulty system of
education. He wanted India to take full advantage of modern science

~ and technology to fight poverty and unemployment.

Swamiji used to say that neglect of the masses was a national sin for

which India was paying dearly. About the cast system he said it was
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indented to be a very scientific system allowing eve‘rybody to develop
his aptitudes fully, but it ended up being a most heinous machinery of
torture for a vast number of people. According to him, the day India

started using the word ‘untouchable’ its downfall began.

Thus in India there is two great evil. Trampling on the women and

grinding the poor through cast restrictions.

“Without shakti there is regeneration for the world. Our country is the
weakest and the most backward of all countries. Because shakti is held
in dishonor there.!® Vedanta declares that one and the same conscious

self is present in all beings. There is no any gender distinction in Atman

(self).

| IIL. The role of education

For uplifting the masses he considered education the most effective
instrument for eradication of the social evils, like prejudices and
superstitions, to him no other instrument was more effective for
building up of productive efficiency nothing else again was more
‘effective. Hence in education Vivekananda saw the penance for all
social evils and the most important means of promoting self-reliance

for growth, development and pyposperi'cy’.17
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There is no ‘chance for the welfare of the world unless the condition of
woman is improved. It is not possible for a bird to fly on only one

wing.'®

All nations have attained greatness by paying proper respect to women.
Those countries which do not respect women, have never become

~ great, nor will ever be in future.

Indian women have many and grave problems; but not that are not to be

solved by that magic word ‘education’.

With such an education women will solve their own problems. They
have all time been trained in helplessness, servile dependence on
others, and they are good only to weep their eyes out at the slightest
| approach of a mishaps or danger. Along with other things they should
acquire the spirit of velour and heroism. In the present day it has
‘become necessary for them also to learn self-defense.
“Sita is typical of India the idealized India. Sita has gone into the very
vitals of our race. She is there in the blood of every Hindu man and

“‘woman. 19

Vivekananda was never tried of eulogiZzing the Indian ideal of
 womanhood, of the ideal of self sacrifice, ~strength of character the
power of leading an intense spiritual life, all epitomized in the character
of Sita, who was also ‘pure that purity of itself’. At the same time, he

was never tried to praising the freedom that the western women
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enjoyed their, practical efficiency, their share in the cultural life of the
society. He wanted the Indian women to enjoy the same freedom
without losing their old merits. He wanted that the Indian woman must

rise in campsites and not fall.?°

Vivekananda concentrated his efforts to develop a full 'ﬂedged,
philosophy of equality, equality between men and women, between the

privileged and the underprivileged of all categories in the society.

The essence of Vedanta philosophy was expressed in three brief words
by Vivekananda’s Guru Sri Ramakrishna viz, Jiva is Shiva’. In these
brief words the genius of Vivekananda discovered the seed of a fierily

philosophy of revolution.

If “Jiva is Shiva” i.e. if ‘every living being is gdd’, then of course every
one must be granted .thé same human rights.”! No privilege could be
granted to any one on ground of sex, creed, birth or wealth, or on any
other ground since everyone has the same potentiality to become great
and good, therefore, in a society based on this great Vedantic ideal,
women also would enjoy the same rights as men and no discrimination
is admissible against thém. A true Vedantic society is therefore a

revolutionized in the true sense of the term.
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IV The core of religion

The central theme of this universal religion is the divinity of man, for
this is core of every religion. The knowledge of divinity is the secret of
man’s development secular as well as spiritual. It gives him infinite
faith in himself and the awareness that he has infinite potentialities. He
is thus invested with great strength which finds expression in

creativeness of various types and dimensions enriching the society.

At Khetédi and incident occurred that the Swamiji remembered all his
life. He was invited by the Maharaja to a musical entertainment in
which a nautch-giﬂ was to sing, and he réfused to come, since he was a
monk and not permitted to enjoy secular pleasures. The singer was hurt
. and sang in a strain of lamentation. Her wards reached to Swamiji’s
ears.
Look not, o Lord, upon my sins!
Is not same sightedness Thy name?
~ One piece of iron is used
Inside the holy shrine,
Another for the knife;
Held in the butcher’s hand.
Yet both of these are turned to gold.
When touched by the philosopher’s stone,
* Sacred the Jamuna’s water,
F__oul the water in the ditch;
Yet both alike are sanctified

Once they have joined the Ganga’s stream
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So, Lord, Look not upbn my sins!

Is not same sightedness Thy name?

The Swamiji was deeply moved. This girl whom society condemned as
impure, had taughf him a great lesson; Brahman the ever pure, every
 free, and ever Illumined is the essence of all beings. Before God there
is no distinction of good and evil; puré and impure. Such pairs of
opposites become manifest only when the light of ‘Brahman is
obscured by maya.’ A snnyasin ought to look at all things from the
stand point of Brahman. He should not condemn anything, even a so-

called impure person.

V. Universal form of worship

Service té Man. Practice of Jiva is Shivd. Swami Vivekananda has also
introduced a universal form of worship since every human being has
the same divinity in him. We can worship God by serving man you
may invent and image, he says through which to worship God, but a

batter image already exists, the living man.?
‘Image worship

The Maharaja of Alwar, ridiculed the WOrship of images, which to him
were nothing but figures of stone, clay or metal. Swamiji tried in to
explain to him that Hindus worshipped god alone, using the images as

symbols. The prince was not convinced. There upon Swamiji told to the
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prime Minister to take down a picture of the Maharaja, hanging on the
wall, and opit on it. Everyone present was horror struck at this
effrontery. Swamiji turned to the prince and said that though the
picture was not the Maharaja, himself, in flesh and blood, yet it
reminded everyone of his person and-thus was held in high respect;
likewise the image bxought to the dovotee"s mind the presence of the
deity and was therefore helpful for concentration, especially at the
beginning of his spiritual life. The Maharaja apologized to Swamiji for

his rudeness.

Thus, the very vivid and dramatic way in which the Swamiji drove
home the point into the Maharaja’s mind it a turning point in the

religious view of the prince.”
" VI. The Power of Unity

Vivekananda is regarded as the patriot of modern India and inspirer of
her dormant national consciousness. To the Hindus he preached the
ideal of a strength giving and man-making religioo. Service to man as
the visible manifestation the Godhead was fhe special form of worship
‘he advocated for the Indians devoted as they were to the rituals and

myths of their ancient faith.**

Thus he taught that there is power in unity. Nothing can be achieved
without being united. So we should be united without having selfish -

interest.”.
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The Swamiji’s mission was xiational and international. A lover of
mankind, he strove to promote peace and human brotherhood on the
spiritual foundation of the Vedantic oneness of existence. A mystic of
the highest order, Vivekananda had a direct and intuitive experience of
Reality. He deriveci his ideas from that-unfailing source of wisdom and

often presented them in the soul stirring language of pa:ge:try.?‘6
The Aim and Ideals of Ramakakrishna Mission

The aim of the association that Ramakrishna, for the good of
humanity,”” had preached and taught through the example of his own
life and to help others to put them into practice for their physical mental

and spiritual advancement.

The duty 'of the Association was to diréct, in the right spirit, the
activities of the movement inaugurated by Sri Ramakrishna for the
establishment of fellowship among the followers of one undying
Etefnal Religion.?®

Its methods of action were (a).to train men so as to make them
‘competent to teach such knowledge and sciences as are conducive to |
the material and spiritual welfére of the masses; (b) to promote and
encourage arts and industries; (c) to introduce and spread among the

people as elucidated in the life of Sti Ramakrishna.?’
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'VII. Concept of Samdj-Deva

Swamiji had taugh}‘ that we should reject all the gods and goddess and
serve only the form of God as long as society is ﬂliterate and poor. He
also said that you may build a temple in which to worship God, and
that may be good, bqt a better one, a much higher one already exists, he

human body. Similarly he also considers the Nation as ‘God’.

Vivekananda’s concept of nationalism is an integral part of
internationalism gradually covering into universalism. This is a unique
idea of nationalism fed on the ideal of universal brotherhood, peace and
amity that he preached rising above all paroéhialism, narrow ideas of
_ nationalism. ‘A distinctive characteristic of Swamiji is the
comprehensiveness of his vision. He is ‘remarkably worked, universal,
his life and mankind in general, without distinction of race or
nationality, creed or age. He has in his view all types and grades of
human beings, takes into account the various aspects of human life and
dwells on the basic problems of human existence. He sees the divine
self of man and looksiupon the human form as the very symbol of the
‘divinity. In Vivekananda, the universal spirit has found a loving,
dynamic, and all-encompassing, expression, which is rarely to be found

elsewhere.

Thus, the keynote of Vivekananda’s nationalism is Universalism.
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‘Divinity of man’ is the core of the new revolutionary philosophy of
Vivekananda. By this doctrine Vivekananda makes maﬁ‘ almost
almighty. Man’s inherent strength is infinite and his latent capacities
are also inﬁnite. In Atharva veda we find man declaring- ‘Mighty am I,
super by name | upon the earth all-conquering am I, completely
conquering every region. According to Vivekananda, this strength
latent in every man must be manifested and he did not like a mild
approach in this respect. It must be manifested here and now. He lays
down two practical maxims which form the quintessence of his
philosophical of man making. 1) Get hold of yourself, 2) Get hold of
the self.

Form these two, a few ‘more valuable maxims of great practical
importance in man’s life. 1) Self Efforts 2) Self Reliance 3) Self
* Mastery.

The two words that were coﬂstantly on the lips of Swamiji were
‘strength’ and ‘fearlessness’ the word which the .considered were the
quintessence of the Upanisadas. ‘If there is he say, that you find
coming out like a bomb from the Upanisadas, bursting like bomb shell
upon masses of ignorancé, it is the word ‘fearlessness’. The doctrine
that added a new dimension to the concept of man was the doctrine of
Shakti or Strength. Strength is life, strength is felicity, life eternal,
immortal, and weakness is death. Man is his opinion is the repository of

infinite strength since he is one with Brahman.*
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Swami Vivekananda had studied also western philosophy of the
western philosophers like Berkeley, Hume, Spinoza, Kant, Darvine,
Spencer, Deséart, Hegal etc. they try to compare the philosophy of
Spinoza, which admit to truth (matter and mind) with that of Sri
Ramanuja the propégator of Dwaitvad. -

He compared the philosophy of éaﬁkaracharya with that of Descart, the
philosophy of Berkeley with Yogacaraya, idolism, the philosophy of
Hegal and Kant with those of othér Indian philosophical schools. They.
also explained the Jagat Karnava, like Brahamavad, Parmaz;zz?vc?da,
vivartavad, Asambhav vad, Satkaryavad. Their intellect got enhance

due to the study of world religion, histories and other senses.
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