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CHAPTER I1I.

TREATMENT OF BHAKTI IN BEEGAVATA.

In order to have d comprehensive view of the
Bhakti cult of Bhagavata, it is necessary ‘o know
in brief outline the contents of the Bhigavata
and to have an insight for the purpose. The
Puranas are many, but tﬁe one that is most -
inportant is the Bhagavata PurEnaf It is one
of the greatest Classics in the sacred literature
of India, and is the chief basis of the philoso-

. phical schools of the Vaigsnava acaryas.

Bhagavata is believed to be the inspired
production ( JT %1 TERAiS ) of Sage Vyasa, an
ivatara of Lord Visnu. It consists of twelve books,
335 Cantos, 18,000 Verses and 5,76,000 letters.

It chiefly treats of the foilowing ten topics viz, =
1. Goa ( BT )
2. Creation ( 31 )

RN o
3, Recreation ( F& A

)
‘ ~
4. Divine Regulation of the Cosmos { 2T )
N
5, Divine Grace ( TIBIU ),
SO . Vi
6. Desires leading to metempsychosis ( 3aicq )

7. Manu Periods and the Divine Government

( Hetat ),
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8. Life stories of Divine Descents and
Devotees ~ Saints, Hages and Saviours
of mankind ( A<t ),

9; The way to God ( F:?i?%r ), and

10. Redemption or beatitude ( ?i;ﬁgFT )e

The Chief and the all embracing topic of the
above mentioned ten topics is God or the God~head
( ZAT/27 ), for all the remaining nine topics
are intended to serve as an aid to the realisation
or attainment of the Divine, the Refuge of one

and all, high or low.

The main aim of the gbove mentioned ﬁen—fold
topics is to awaken‘the soul and to énable him
to turn back to God, the source and solace of
one and all ( 2A7 & 2A ), The origin of the
Bhagavata is due to the contact of Sage Nzrada
with Vyas, while the latter was in a pensive mood.
éri NZrada told him to sing the glory of God so
as t0 be within the reach of all - the classes
as well as the masses (f&ﬁﬁﬂﬁ‘&ﬁ&?@iiaiiﬁq%F%%j,
and related to him the four-versed ( 1?35315%3ﬂ)

Bhagavata revealed to him by Brahma, and advised
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him to amplify it ( <&+ < 15’«3&‘3:1 ke y. 1

The Bhagavata equates Slrz Krsna with Bhagavan.
The Bhagavata Puriz}a, the most notable of eighteen
Maha-Puranas is the practical demonstration of a
sublime philosophy of religion incorporated in

the Pithy statement that K:f't_s,na is a2ll in all,
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However, Swami Digaﬁbarjf believes that we should
not speak of Krsnavatara as perfect and other
avataras as partial ( ZFLTCTHTL ),3 because

God is perfect and indivisible and only the -
perfect comes out of the perfect as revealed in
the éruti.4 Bhagavan of the Bhagavata is the
highest metaphysical reality and the Bhagavata

is so called, because it deals with Bhagavan, It
not only deals with the life of Krsna, but it also
describes what he preached through his life, deeds
and statements, The c¢limax of Divine sport is
reached when all blissful nature of Bhagavan finds
its consummation in what the Bhagavata calls

Rgsaiilé.s The Bhagavan is viewed in the Bhagavata

— [&]
3.' l“c‘ttj"(.(z [av[&l.-z_,’:ﬁ.“ &'[,‘H& ol ovAct (J”iﬂ’(tﬁ‘
~ N\

e @uoiqciuﬂ}iiriﬂcyuii~?, ", 1973
<

e S L~ o < ¢ ™~

4e D TUTHG JUWIHE JUTE GUIH & o
— _;i4;35\ :1“ ji N\

‘;j\Ul-("M \Lﬂl/‘f 124 LiUlJ—«(c/({cflfﬁlbL;_rT’f

5 ., ééhﬁﬁ%ﬂq_

5. Dr. Siddheévara Bhattacarya ¢ " The Philosophy
of the Srimad-Bhagavata" Vol. I - P, 48.
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not so much z2s the God of philosophical specula-
tion as the God of Grace such as the heart and
the soul need and seek, who inspires personal

trust and love, reverence and loyal surrender,

The dominant note of the Bhﬁéavata is not
appeal to reason; but to faith and love, for it
believes that the way of Love leads the devotee
straight to the Gosl, endowing hinm ét once with
the deepest insight and highest strength., Sincere
love alone can integrate humarity and divinity in
indissoluble union. The Bhagavata asserts again
and again that the Divine does come down in man
from age to age to help humanity in evolving
Godward. The Divine descent may be indirect
thfough inspired agents (i.e. Super men) or direct
through incarnation (i.e. saviours). De facto,
the whole of the Bhagavata centreé round Bhagavan,
the summum bonum of human life, and the éssence
of all the episodes of the Bhagavata lies in ever-
lasting God-counsciousness and in transcending

N ’
the dualism {( T ) and the pairs of opposites
(>4
—_—— 6‘
( a= )
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Bhakti is the main topic of the Bhagavata
and that is why there is freguenit repetition of
the aphorism - "Imprison God in the inmost heart"
(&lgesf PITn 9%1_“‘7:;‘: ) and the advice to treat
all the episodes as 3??fzﬁ?¥ - either eulogistic
or defamatory, for they are intended to bring into
1ime light 1love-devotion, The episodes are not
to be regarded as true in the literal sense, but
they should be taken in metaphorical sense; other-
wise they will seem irrational because of exaggera-
tions and impossibilities involved in them, The
last thing to be borne in mind is this that the
exploits of child Krsna are full of wonders and
miracles as éri K?gqa is depicted in the Bhagavata
as the omnipotent, omnipresent and omni-scient God
of the universe., Nothing ig impossible to the Lord;
it is a sort of play to Him (iTaTércﬁﬁdﬁqu?Zﬁii).7

In order to attain to Bhagavan i.e. for God-
realisation, Bhagavata insists on Bhakti, for the
way of love is open to all and the easiest and the
safest way to approach God. Mumuksutva ( jﬁgégwdzr ),

Desire for Release is the minimum gualification

7. Zeind] Teovetem 4 Lm e Mttt iqel 2Y ey
\ - o
e e e N I E T | Y v
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which entitles one to the Path of Devotion.

The Bhakti cult of the Bhagavata is catholic
and universal, It is the religion for all, It is
a perfectly democratic religion; for the Bhagavata-
God is the God of Love who has no caste or sex or
nationality.

Bhakti is define@ variously by the advocates
of Bhakti as shown below -

1. Dr. Radhakrsnan holds that Bhakti is derived

from the root Y51 - to serve, and means
service of the Lord.1o
R According to Narada, it is intense love for
God,. 11 Higher love does not mean the love which
8. TarmicAS el gy |
S 5o
N.B. S. 33

9, Jadunath Sinhd ¢+ "Cultural Heritage of India®
Vol, IV - P, 158 and 159.

\ — JR—
10, ZT. 27f1:§§507f1: " eFSTa S| STTRETRT
PETTeS T arermnTn ST TS TATHF T [y
Y FUEHT 379 - T gy
AT FET wemg ey
N-BS 2.

1.
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seeks a return or sxpects a reward, but the love
which, mounting higher and higher in the face of
tribulation, aims at the complete mergence of the j?/
lover in the beloved. The devotee is indifferent

to pleasure and pain, fame or calumny and

recognises no other interest, whether of family,
nation, religion or ethics, for the higher love

of God is his very life-essence. He may be able

to live without breathing, but not without the

remembrance of the Lord. 12

i
%y Séﬁqilya defines it as loving attachment to
-
God}BFor Sandilya, it is supreme longing for God
for its own sake, /r}
4. According to Patanjali, it is gmé?:‘jrﬂﬁﬁﬁ¥r

i,e. meditation on God. 14

12. Hari Pras&d Shastri ¢ "The Philosophy of Love -
The Narada Sutras " - P. 11.

13. A7 QiT< 57771
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5, Parasarya (i.e. Vyas) defines Bhakti as
15 “

loving worship of the Divine,

6. Gargacarya defines Bhakti as love for listening

to the stories of the exploits of God. 16 Hemadrideva

defines Bhakti as the steadying and absorption of

_ /- - -
the mind in Bhagavan.17 Sri Madhusudana Sarasvati

defines Bhakti as the mind's assumption of the

Divine Form inﬂitslstate of 1iquidity38
.- [ - 7 -
7. Sri Samkara (in his commentary on Gita -

VIII: 19, XIV:26) says that worship is Bhakti
(e erEne )19

15 qarrfinsgazoer Tfer grasmy |
N.R.8 L6

160 cpepfeliarfar -7 - |
N.B.S. 1T

17, srrafrers: Txudtazo waa iy Qs

TAMFLA IATE S "~ P %3,

i8. 21ﬂ~3ﬂzf 5&#ﬁ Eg':q?Téﬁ'qwzwﬂzﬁqulfTr

T T a5 Gigaar ¥With: |
e T e = o nr o s e Eﬂ’f\l’ﬁ;ﬂ"’ PTET
FIRaAT ”ﬁ%r@ﬂﬁz—rw&réﬁm%il

SRR wFRRAH o Wi T A

’ _ -9 4.
19. A.K. Majumd&r: " Bhakti Henaissance" ~P, 1.3. <
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, — - = -
S. According to Sh Ramanuja, continuous medita-

tion of Dhyana is Bhakti which is a synonym of
Upgsané;ao

I
G According to Sri Madhva, Bhakii and Jnhana are

) N
practically synonymous terms ( T ST 1T

H1E ), and the supremacy of Bhakti is made
clear by him in his commentary on the Brahma-
STtra (III.2,19), 2
10. Bhakti is defined in Visnu Purana as the
same intensity of love for God as the ignorant
worldly minded have for sense-objects and sensual
pleasures.zz
11. Narendranath Law holds that the essence of
Bhakti lies in the establishment of a personal
nexus between the devotee and the Deity, and the

expression of the heart's devotion to Him in and

through that relation, which becomes to him a

20, A,X. Majumdar: "Bhakti Renaissance"-P, 4.

(}
21. A.K, Majumdar: "Bhakti Renaissance"-P, 5,

22, =z HaTlEra= rawz}gaawrﬂcl
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the worship of the Lord with a purified and concen-

trated mind. 24 paticaratra believes Bhakti to be

the worship of Lord Krsna in his four-fold form
O \ 3

( =q2re ) - araa=r , A FEFA v

and ZT(ADE « The Paficaratra Samhita deals with

the five topics viz, YUTHATCE ’ %fﬂ?ﬁ * ﬁgﬁa%? ’
>rrar and ez ( RIZTTEX ), I+ is hence that
it is called PaFcardtra, 2’

13 According to Rupa Goswami, Bhakti means loving

and constant meditation on nothing but one~Lord Krsna.

Rupa Goswami also defines Bhakti as the natural and

23, Narendra Nath Law: "Muktaphala" - Prefatory
Dissertation - P. xviii,
o © ™~
24, FEUTFA R Rt rarede RrSoeT |
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spontaneous flow of love towards God.26

14. Bhakti means always to be in the company of
God according to Céitanya.27

[ —
15. According to Sri Ramana Maharsi, Love

unbroken like a stream of oil is devotion.28

It will thus be seén that conventional
devotion marked by affectionate regard may be
considered as the first rung in the ladder of
devotion which falls in a hierarchy of Parental
régard ( ereere=T ), friendship ( =t )
and amorous love ( @5T+iv™1 ™. ) recorded by the
Bhagavata as =T, 2}wa and ST

29

respectively,

06. FTEATIHIETNETIRT ST I+ LU F TG |
%f@igziﬁa‘3g§Uﬂ@fQﬂ€Wﬁs%ﬁ%ﬁqq;%rﬂfn
— R shen >t YRRy e I Ry
T g_g sy rarerg Mo et
L“’"TZ’T\WF%FH TR LT T2 2T ||
%fq'9%*%373ﬁ'”€H7%532ﬁ572ﬁ?ﬁ%?g
E A Faii= R L

2Te o eTOl W¥18F 3735 g. Q9.

28, Golden Jubilee Souvenir — P. 342, 2nd Edition

1949,

29. Sidd@pévara Bhattacarya: "The Philosophy of
The Srimad-Bhagavata™ - Vol. II -~ P, 146,
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However, for the purpose of widening the
scope of Bhakti, the Bhagaveta has taken into
account the attitudes such as' - relation ( of
the Vyggis), fear (of Kamsa), hatred ( of éiéupéla),
friendliness (of the PE@@avas) and intimacy (of
the Gopis),Bo In order, therefore, to accommo-
date hatred etc. in the general pattern of devotion
to Bhagavan Kygga, the Bhagavata redefines -
éevotion as the application and absorption of
the mind in Bhagavan Krsna. Broadly speaking,
it may be said that the Supreme Reality may be
pursued either as an object of love or as an
object of hatred, the end in view being the sane
in both, that is, to set the mind firmly on Krsna

31

by any means whalsoever. God is so over-
flowing with mercy that He gave redenption even
to the wicked monstress 'Pitna' who came with

the evil motive of poisoning Him, 52 and to

30. m ERTIER AT ATE] qt;rm “a;‘brr S 272 ur il
%"'3:8‘4-14“7? FEOTT; 1‘?*372 A ST aF {Zrm‘rn
Bh. <7.1.30.

3. TEATE Hwrg MAF e Aoy Grearer
(Bh. ~7. ). 3]
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others like AghEsuré, Bakasura etc. who were
ungodly and quite averse to Him, According to
Bhagavata, what matters is the goal, the complete
absorption of the mind in Bhagavan by any means
whatsocever, and not Whgt serves as its immediate
stimulus, In short, Bhakti is thet which unifies
Bhakta with Bhagavan, and a2 true Bhakta is a

Gopi who drinks the divine nectar im all possible
ways with all his organs. ( °THeF: fRy=rfaT %{@?%
3ﬂ%p->ﬁwﬁ-). As a matter of fact, Bhakti is an
emotional approach to God, and is specially intended
for those in whom eﬁotion is the predominant -
element. The devotee has a sense of uitter humility
and God loves meakness - the ut%er prostration of

the self.

Ls a rule, the particular qualities associated
with bhakti,; love and devotion, mercy and tenderness
are to be found more in women than in men, 4s
bhakti emphasizes humility, obedience, readiness
to serve, compassion and gentle love, as the devotee
longs to surrender himself, renounce self-will and
experience passivity, it is said to be more -
feminine in character, Women expect, suffer, hope

and receive, They long for compassion, mercy, peace.
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In the Bhagavata, it is said that the girls prayed
to the Supreme Goddess, K&ty&yani, to get for thenm
33

Krsna as their husband. Yhen the& are most truly
themselves, women give everything, clain nothing. -
There ig a feninine element in all beingss for the
true characteristic of a woman is to love and to

be loved. Accordingly Radha typifies the loving
soul, In relation to God, the devotees are rather
like women, The supreme Lord or Bhagavan is the
only Man; all others from Brahma downwards are like
women ( who longed to be united with Him), 34 pye
origin of this type of Bhakti is seen in the South,
the land of Dravids, Saint éa@hakoPaswéﬁi, one of
the most famous twelve Alwars may be considered the
true founder of the Bhakti cult of ér{ Ramanuja.

He has written a treatise on Bhakti viz, { TSM&

Tawr ), and it is regarded as the best book on

Bhakti, and in the South, it 1s believed to be equal

33, cTEn T R TS AT AT e e asrfT)
T 22T =qed 2Rr T’ 7 yF o e
k10 22-4.

34, Dr. R&dhakrsnan ¢ "The Bhagavadgita" -
P. 61-62,
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in authority to the Vedas, and is known as Dravida
Veda, In this Dravida Veda, he looks upon God as
ﬁhe only man and all others are. like women, He
preaches love devotion of the Radha type or like
that of the Gopis. Bhakti is the uimost love and
regard for God as the ignorant have for the senss

35

objects. In fact when we are emptied of ourself
(i.e. ggoism), God takes possessién of us., What
is most needed in Bhakti is self-surrender i.e.
Atmanivedana,

We shquld distinguish here between Bhakti
and Pragatti i.e, self-surrender, The difference
between Bhakti and Prapatti accordigg to Ramanuja,
is symbolised by the ape-way (i.e. e fEanT ey )
and the cat-way (=& =g eans), The young ape
clings fast to the mother and is saved. & little
effort on the part of the young one is called forx,

The mother-cat takes the young one in her mouth,

The young one does nothing to secure its safety,

35. 21 MO T e sariaaas srs
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Likewise, in Bhakti Grace is earned to an extent,
in Prapatti it is freely bestowed. However, man's
effort is involved in the total surrender to the
Supreme, It cannot be unintensional or effortless.
The Sgpreme is the same %o all beings. The doctrine
of grace is not to be interpreted as one of special

36

election.

In brief, Bhakti is to believe in God, to
}
love Him, to be devoted to Him and to enter into

37 38

Hinm, It is ites own reward.

According to Narada and others, the essential

features of true Bhakti are as under 3=

(1) We require first of all faith ( 94T ). The

Highest Reality has to be assumed or taken on faith

-

%6, Dr. Radhakrsnan : "The Bhagavadgita" - P, 64.

37, Dr. Radhakrsnan 32 " The Theism of the -
Bhagavadgifa" - P, 63.
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$i1l it reveals itself in the devotee's conscious—
ness.39
(2) The object of devotion should be Bhagavan

or Purusottama who is immanent in as well as

transcendent over the cosmos,

(3) The devoitee must have a sense of utter humility.

In the presence of the Ideal, he feels that he is

nething. God loves meakness.4o

(4) Devotion exprésses itself as either love for
God ( ST¥ ) or acute pain due to the absence
of God ( TRz ).41

(5) There is the continual desire in the devotee

to0 serve the Ideal, He talks only about Him; and

39s 2T ZE <TIRE SR ’@rzngaﬂ"@rﬁ o 1=ty
e & S m“%—rﬁ SR 1 - o YR S e T
™ S0 sl

o -
40.  IvgrRRITCT e FRrEaT A G saray |
NS 27,

4, REE] anffartasrarara fg o
qm’czzrrag@i—rl‘f::‘r !
N.&5, 19,
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42

thinks only of Him, #hatever he does, he does

}
for the glory of God. It is an utter self-giving

to the 1:1‘anscendent.4‘3

(6) The Eternal Iunfinite presents itself to the
human soul in a variety of aspects. In the eye of
the true devotee, the lower Gods are forms or
aspects of the One Supreme; and the world is a
purposive order where the individual obtains

whatever he desires. The true devotee feels the

42. TTOF FZATAS BT G2a 3ol ader
HTIAT Fgel (~rema 1T N-R $. 55,
WP*ELT'E?TW%'?FW‘TT eI ET: LTI |
BT ey AT (ST oaT O T 37T <1 1
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force of the truth of the oneness of God in the
universe, 44 A true Bhakita is one who sees the

oneness of all life¢45

(7do The forms which Bhakti takes are contempla-
tion of God's péwer; wisdom and goodness; conversing
about His gqualities with other persons, singing
His praises with fellowmen and doing all acts as
His service. 46

(8). Logical discussions are not of much avail,

It is constant ( ’ﬁhﬁﬁﬂit ) and unmotivated . -

44e o TE TR
Qike .57 g,

¢ >
¥« 2vE(EN Ty TRy v Tay T |

A ETET YroTe AT ST HrsTaE A T3 1)
Bh- \\' &,' i—-lg.

46. =T FRmet ST ST ey e R
T T Evzr orera | .
SETARy STy ssu@ s A e T o7
SﬁHT%;

= ard 2T AR 2T SyateETT TS
NS LY o 5D



—;/ 61 /3=

( fhEF§§5 ) devotion that matters most.47 There
is no commercial spirit of barter in which the -
devotee gives Bhakti to the Lomd in expectation

of the good things of the world., The spirit of take
and give is condemned both in the Gita and the
Bhzgavata,

(9). The end of the devotee is not an immersion

( a merger ) in the Bternal Impersonal, but the

47, BTSN SrigereneT Ry fasforem FER E T
PTG rer = wrfRs: g Bho2 29012
TR o ot =y
et a7 5r%z$arcﬁnqﬁw
L e a
Prereny Mg ey IR - Sy Grene
DT TTRT wEe X S e T T e
QT?ﬁ??FZ$ﬁ§%TZﬁEF¢ﬂll — N.13.5. 5. .
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union with the Puruéottama. Like the Gitd, the
Bhagavata recognises both the types of Bhakti -~
Nirguna (the Formless Divine) as well as the Saguna
(the Divine with Form): but it believes‘that when
devotion is perfected, Bhakta and Bhagavan reveal
themselves as aspects of one life., It is called
Pari-Bhakti *© in the Bhagavata like that of Gopis

and the Bhagavatottamas.

(10). In a word, all virtue, strength, self-denial
and sublimity are born of Bhakti, Bhakti is, thus,
quite as efficacious ase+any other method, and it
is some-~times said to be greater than others,
since it is its own fruition, while others are

means to some other ends,

/o~ -
Sri Samkeracarya believes that Bhakti is

emotional attachment distinct from knowledge or

action, According to some, Jhana or knowledge is

49

instrumental in the production of Bhakti ,” while

48.§Thﬂﬁf%r;cﬁ'ﬁ5%§3§(ﬁ T TRy BT |
TR =g STeEcIT SPFTUT chST o NasT
Zh.Ma. 2-1%.
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others say that they are mutually dependent.so
However sage N&rada believes that Bhakti is an end

in itself.51

Phe voice of God in the GE?E declares,
"hig is my word of promise, that he who loveth ﬁe
shall not periéh. 52 Even if a man of evil conduct
turns to Me with a sole and entire love, he must

be regarded as a saint",53 because he has turned

to God with & settled will and has therefore become

a soul of righteousness, In fact, the nature of love

5O, FTRRTTERITRI F AT E Y - NS 29

51. 2z mii\rﬁgy’a\,’w:y NS 30
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Bg2f smaradfon T3 srpt Ty S Fsagad T S B
RBh. 3 a5 3,

(S P TT ETT T aroer-cio g AFT=w 12|
PIETT R oY o B rawr, surazm e —Qike. 9. 31,
HETOSTIR Orsvazrleqd 2T 3272202017
jiii:?ﬂ'%ifagfigq;;qzq 3?2:?1$ﬁﬁa? guTRA & vaET e R
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towards God is indescribable just as the taste of

54 14 is said in the Bhagavata

the dumb person,
that God gives redemption ( AT ), but not
Bhakti Yoga?gfor Mukti is the handmaid of Bhakti.
Thus Bhakti is said to be superior to Mukti,
Moreover, in the glorification of Bhagavata, Jhana
and Vairagya are said to be the offspring of Bhakti.sﬁ‘
This implies that Bhakti is superior to Jnana.
Besides, Bhakti alone leads to beatitude as revealed

in the dialogue between Kapila and his mother

Devahuti. 2 Broadly speaking, the devoitees do not

54, T acicratr SR | ST T I
NS 51252,
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wish to be oned with God, but love fto serve God

58 Bhakti is defined here

in all possible ways.
ag the natural gnd unmotivated flow of the -
concentrated mind towards God dominated by the
quality of Sattva., Bhakti is said to be far -
superior to the perfections ( ferfzx s ) attained ?
by the Yoga discipline., The cause of Samsara

in faet is want of Devoition and not knowledge.59
Para-Bhakti, Parama-Prema, Supreme love isg the
primary object to which the devotee aspires, It
burns to ashes all the actions of the conscious
and the unconscious mind; and frees the sownl from

the round of birth and death.60

58, SasTorert 3 wwsaren ST mroos ST e TRy
2h. 3 25 3L,
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Bhakti arises from the giving up of the

objects of the senses and of attachment to ‘them,G‘I

from constant worship,62 from listening to, and
singing the glories of the Lord in assemblies of
men.63 But principally it is obtained through the

kindness of the great ones,i.e. the successful

64

devotees, or through Divine grace , Companionship

of the great however, is difficult to obtainﬁ?

It can be obtained only through the mercy of,God§6

in-as-much~as there is no difference between God
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and His goodmena? Bvil company should be forsaken

by all means,68 as it is the source of evil -
tendencies.69 The evil tendencies like lust,
anger, delusion etc,, though ordinarily playing
in ripples under the breeze of Maya, hehave like
the sea by association with the whirlwind of
evil company.To Only he crésses over Maya who
avoids evil company, attends upon Godly men and

71

becomes selfless - who retires into solitude,

roots out all worldly attachmenis, does not yield
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to the influences of the three gunas and gives
up both acquisition and preservation72 ~ who
renounces the fruits of his action, dedicates all
actions to God, and thereby rises above the -
influence of duals {such as pleasure and pain,
heat and cold)?3- who puts aside the Vedas and
acquires pure, uninterrupted attachment to the
T4

Lord ., He not only himself crosses over Maya,

but also helps others to cross over their M§&§175

72. TT EREEUTHE T AT AT IR e
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The aspirant should not listen to talks about
women, wealth and the conduct of atheists.76 He
should give up egoism, pride etc.77 He should
avoid argumentation,78 and should make God the
object of his lust, anger, pride etc..79 ot a
gingle moment of life should be wasted.ao The
sun, by his rising and setting, reduces the days
of l1ife of mortal man. He who, therefore, passes

his moments without listening to the glories of

the Lord, wastes them in vain. 81 Harmlessness,
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Truthfulness, Purity, Kindness, Faith and other
excellences of character should be observed.82 Angd
after all %he Lord alone should be worshipped
at 811 times, with the wholke heart and in a
faithful spirit.83

De facto, Para-Bhakti and Parama Jnana are
one in essence?4 because Para-Bhakti ends in self-
surrender and Parama Jnana ends in self-knowledge
and the ultimate experience of.both is self-
realisation or God-realisation., In fact, God is
impersonal (*3ﬂ?§UI s {ax"aw and fsrarasT ), :
but assumes form (i.e. becomes XTVT , HTEHYLC )

for the sake of the devotee as revealed in the

Divine Descents ( 3T X ) of the Bhagavata.
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In essence there igs no difference between Personal
and Impersonal God, as is seen in ice and water.
God is realisable by the interior and not by the
exterior; for in the Gita mind is said to be -
superior to the senses, intellect is said to be
superior to mind and the inmost self or Atman is

85

gsaid to be superior to intellect; and hence,
only the interior states of Jiana or Bhakti can
apprehend or compreheﬁd the inmost self or God,
"The self or the Atman is beyond the reach of the

mind and senses or the speech.86

Bhakti is said to be superior to Karma.87

Karma may be broadly classified as Sakama and

85.  Flezzvfur qmﬁg%ﬁa—ﬁ; % e |
Taeres] oT 4IEAT g wTERe W
: Gam 3. L.

: N
86. A wE TRV oerfer o areT TEET AT ofT I |
AN Kn. V. |13,

87, S
ﬁ*biﬂz%jﬂzr qﬁ%ﬁvﬁﬁﬁ"a Ll 81}@{% ST ~

B ra= Pﬁ%ﬁaﬁ?\i
BT T ‘QT’?—;}‘Z‘W}\W“«? rife e

2O AT
Rh- ]-5.12



-/ 72 /2=

Niskama., Sakama may be divided into SMIST%HeA
(as prescribed in the scriptures) and T=r=Vareg
(as proseribed in the scriptures). Accqrding to
Bhagavata, Nigkﬁma Karma means action done not
for him or her but for the Supreme i.e, dedicated
to God. Such disinterested action (Niskama Karma)
purifies the heart and evokes love for God i.e.
Bhakti. Karma is thus a means to an end, while
Bhakti is an end in itself as shown above., Hence,

Bhakti is superior to Karma.

The Bhagavata is par excellence the Purana
which emphasises the value of Bhakti (devotion)
as is revealed and illustrated in the dialogue
between (a) Kapila and Devahuti (3rd Skamdha),
(b) Narada and Yudhisthira (7th Skamdha),
(c) King Nimi and the nine Yogeévaras (11th
Skamdha), (4) Krsna and Uddhava (11th Skendha).
Bhakti is also glorified especially in the prayers
( ==LVers ) of (a) Bhigma and Kunti (1st Skamdha),
(b) Dhruva (4th Skamdha) and (c) Prahlada (8th

Skamdha). Narada says to Yudhisthira, "One should

[

absorb one's mind in Lord XKrsna, whether it be

S

by. fear as in the case of Kamsa, or by malice as

U -
in the case of Kings like Sisupala or by sex instinct
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as in the case of the Gopis or by relation as in
the case of the Yadavas or by love as in the case
of Yudhigthira or by Devotion as is the case with
me".88 Yogeévara Kavi says to king Nimi that a
true devotee dedicates all that he does by means
of thought, word or deed to God and regards -
himself as an instrument in the hands of God,89
90

attains beatitude. Yogeévara Hari says that the
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best devotee is he who sees the Divine in every

91 Avirhotra says that one who worships

being,
God in the cosmos or the self seated in onetls
heart is freed from the round of birth and death

92 Other ngeévaras speak in the same

in no time,
strain praising Bhakti as the best means to God-
realisation, Lord K?gpa says to Uddhava, " A true

devotee cares not for Divinity, Indrahood (Jﬁgfngf) 1
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Sovereignty of the earth or of the nether world.

He cares neither for the psychic powers (tﬁTﬁ%T€?5 )
attained by the Yoga discipline nor for redemption,
but his mind is centred only in Mel 93 Such a
devotee is dearer to me than Brahma, = 3T ’
sri (91 ) or ny very self, 94 ps fire burns

the fuel to the ashes, so devotion to Me Dburns

G
all actions to ashes. ’God is not attained by -
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Yoga, Samkhya, Dharma, Svadhyaya, Tapa, Tyaga

as easily as by Bhakti.96 It would not be too

much to0 say that God is fully realised only by
devotion and grace and by no other means as

97

/
revealed in the Sruti, for Bhakti purifies

even the worst of sinners and the outcasts. A
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98

true devotee purifies the world; as fire

purifies gold., A& true devofee cares for nothing

but God., He is calm and quiet; and has a tender
regard for all life, for he is equi~visioned 9
( =R ) towards all. God ever follows the
footsteps of such & devotee to purify Himself

by the dust of his true devotees.99 Here is seen
the glorification and the climax of the Bhakti
cult of the Bhagavata. In the episode of devotee
Anbarisa, in response to Durvasa's prayer, Lord
ér{ Krsna says to Durvasa, " I am as it were
dependent on ny true devotee, for the true devotee
captures my heart by virtue of his single-minded
devotion., Because of his constant remembrance of
Me, I am in essence the heart of the devotee and

vice versa; for the true devotees efface every-

thing from their hearts and are ever rooted and
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centred in.Me, regardless of évery{hing else,

Hence they make YMe gubservient to their will,

as a true beloved conguers her husband."

100

In a word, true Bhakii means ever to be united

with God, and never to be separated from Him,

100,
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In brief,'fér God reaiisation, the physical
vital nature is to be cleansed., The mental -
intellectual nature is to be purified and then
the spiritual nature finds its satisfaction,

De' facto, man is a complex of vision, will and
emotion. He can reach the end by & knowledge of
the Supreme reality or by love and adoration of
the Supreme Person or by the subjection of his
will to the Divine purpcse. The several aspects
reach their fulfilment in the integral Divine
life. God Himself is Sat, Cit and Ananda =
(reality, truth and bliss) =TT~ or life,
l1ight and love are the inseparable three phases-
of the same reality. Karma Yoga postulates Sat,
All the three systems‘of Yoga are given due
recognition in the Bhagavata and all of thenm
culminate in Yogeévara Lord Krsna, When the three
merge in E%mgnubhava, man becomes one with God.
The more one understands God, the more one loves
Him. Love znd knowledge are in fact the obverse
and the reverse of the same fact of Godhood,as

heat and light are of the Sun. That is why the
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Bhagavata culminates in Para-Bhakti. Human
progress is, as a matter of fact, cgéélated and
~

not dissocciated development, Knowledge, feeling
and will are different aspects of the one movement

of the sowl, Self-perfection is the goal in life
and Yoga is a means to it. Bhakti may be

compared to a bird which has two wing® (of love
and wisdom) and a tail for its flight. The soul
is endowed with Bhakti and JHana to serve as two
wings., Karma Yoga serves as the tail that maintains

01

the balance.1 It showld however, be noted that

in the Bhagavata, Jhana and Karma are subservient

v o

to Bhakti, as Bhakti is the predominent element

in the BhEgavata;102

101. Swami Chidbbavananda : " The Bhagavad Gita" -
Introduction - P, 62.
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@od who is difficult to attain by the
embodied ones is easily attained by the single-
minded devotees.1o3 There are three types of
devotees according to Bhagavata.

(1) The best devotee ( »TroTerch et )

i8 he who sees God in every being;)

(2) The second type of devotee (ZT==T3F )

is he who has love for God, friendliness
towards the Godly ones, mercy towards
the childish and indifference towards
the enemies;

(3) The third type of ( ST ) ‘devotee

ig he who sees and worships God only

in the idol and nowhere else.104
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The devotees are most dear to God, for on seeing

true devotion God leaves his own abode and dwells

in the hearts of his devotees’.io5 To favour his
devotee Vidura, Lord Krsna left the royal house

of Duryodhana and went to Vidura's home for dinner.1o6
Likewise, He went to the cave of Hucukunda to favour

him and stood before Bhggma who was on the point

of death to favour him with His grace. '°! Such is
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the greatness of the true devotees of God that
they are said to purify even the pure and the
holy places ( é%tﬁ{%r ) because of the presence

of God in their hearts.108 BEven an outcast devotee

is said to be superior %o a Bréﬁmin.109

According to Rupagoswami, the glory of Bhakti
lies in its six-fold power as shown below 3=

(1) It removes all miseries;

(2) It gives the highest good;

(3) It regards even moksa as not worth

having.
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(4) It is very rare;
(5) It is joy incarnate, and

(6) It draws God to itself, 110. -

In the Bhagavata, Bhakti is classified in
various ways. It is spoken of as fZ<m , =€m ,
qugﬁf% y <{CENT y ZATED ) pERTZATYT  and

ez 1d 21547  as shown below :-

(1) Bhakti is divided into two classes 2 TIT
(secondary) and oIT (Primary) or otef
and gVITVE&sFas]  or DT AT 3 according
to Caitanya. a*ﬁﬁ‘ means full of
rituals, whereas love is fthe soul of
T (A S5T  13ke that of Radhd for Krena.
In xT=r{™>¥3:T , there is continuous

faith and self-surrender.111

. o . .
110, cpeaTeat 3pAT SIRALGT ST 4 oo T
4?T}g;g?;zrvaa}SﬂY%7T?Eﬂ e v} = T
R.2 $. 172 .(TF@EsneT.o AT

111, Bhakti

‘Para (Primary) Apars (Secondary)
/ , - 7 Navadha Bhakti.
Premd aksana Para-Bhakti.

Bhakti,
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(2) Bhakti is classified into three classes
according to three Gunas viz. Sattva,

Rajas, Tamas.112

(3) Bhakti is divided into four classes viz.
Sattviki (=TfeEraar ), Rajasi (rTs=t ),
Tamasi ( TR )} and Nirguna (ﬁﬁiﬂm ).H3

1120 afiraeenzm =0 Ozt FATeas = a7)
aSrof G vy 3TFh”2ﬁn%FQy<qrq@q:\‘
Fan e T2y 2T Byereoter a7
eI AW W gUIHTT: @y ATH
s ATy e X sTa ot S|

ez arIE 4T guTener, 2T AR )

Bh.- 2 29. 5.10.

Tl Bree agmea«&"azmorf > ETET |
N RS 56,

113, Vide Bh 2-294 -9 B \L
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(4) The nine-fold Bhakti is related as
follows t= .

(a) Listening to the name of God 9@Vt )

“e

(p) Chanting His Name ( e ),

(e) Recollection of Him ( 227X )s
(d) Serving Him ( T T AT, );
(e) Worshipping Him (V3?HS?$~ )s
(£f) Saluting Hin ( 7= )s

g .
(g) Servitude ( T );
(h) Priendship ( T3P ) ang

(i) Self-dedication or self-surrender

( wrestwezey )14

(5) The tenth is Love devotion ( Premalaksapél
Bhakti - S¥RTUNSTEFT ),

(6) The eleventh is Para-Bhakti - Bhakti
par excellence according to Bhagavata; and

according to Narada also, it is eleven-fold. ' 12"

114, qrerof S ATOY, 25707 GIEa )|
2ot A ETEE ATREy T e e S T D
nh 7§ 2.
115. sprshgTeRm e g roar i g ot
T TR 2@ S 2@ T R ST IR -
AT T FTRA 92T S AT T RAT & ST AT

q?}?d%ﬁg;r?nﬁgqqgjviya?furug"xﬂ???TfaT s { T |
NORS R,
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(7) It is also divided into eighteen classes

as follows :- 116,

116,

Bhakti ( ¥ifs1 }
W%ar rierfyar
7 : 7 -
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In the treatment of the Bhakti of the
Bhagavata, I have reviewed so far the different
definitions of Bhakti, the relation of Bhakti
to Karma and Jhana, the beatitude resulting from
Bhakti and the glorification of Bhakti in general,
ag expounded by the well-knowi advocates of Bhakti

and the classification of Bhakti.



