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CHAPTER II.

TREATMEHT OF BHAKTI II BHAGAVATA.

In order to have a comprehensive view of the 

Bhakti cult of Bhagavata, it is necessary to know 

in brief outline the contents of the Bhagavata 

and to have an insight for the purpose. The 

Puranas are many, but the one that is most - 

important is the Bhagavata Purina. It is one 

of the greatest Classics in the sacred literature 

of India, and is the chief basis of the philoso­

phical schools of the Vaisnava acaryas.

Bhagavata is believed to be the inspired 

production ( JT'Hi ) of Sage Vyasa, an

Avatara of Lord Visnu. It consists of twelve books, 

335 Cantos, 18,000 Verses and 5»76,000 letters.

It chiefly treats of the following ten topics viz. -

1. God ( )
2. Creation ( •H<M )

3. Recreation ( fKCT^=Ql )

4. Divine Regulation of the Cosmos ( l’3:rarf?j')

5c, Divine Grace ( Ml Ml/| )f

6. Desires leading to metempsychosis ( I c-| )

7. Manu Periods and the Divine Government

( J-t ),
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8. Life stories of Divine Descents and 

Devotees - Saints, Sages and Saviours 

of mankind ( 3-d °d *"t I -L ),
N. c -

9. The way to God ( )* and

10. Redemption or beatitude ( 5.
The Chief and the all embracing topic of the 

above mentioned ten topics is God or the God-head 

( 2>TT/Ph" )t for all the remaining nine topics 

are intended to serve as an aid to the realisation 

or attainment of the Divine, the Refuge of ohe 

and all, high or low. •

The main aim- of the above mentioned ten-fold 

topics is to awaken the soul and to enable him 

to turn back to God, the source and solace of 

one and all ( 3PT ), The origin of the .

BhSgavata is due to the contact of Sage Narada 

with Yyas, while the latter was in a pensive mood. 

Sri Narada told him to sing the glory of God so 

as to be within the reach of all — the classes 

as well as the masses (Pl^Pd 

and related to him the four-versed (

Bhagavata revealed to him by Brahma, and advised
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Mm to amplify it ( -H cl ) 3 H ^ ).1

_ / _ __ 
The Bhagavata equates Sri Krsna with Bhagavan.

The Bhagavata Parana, the most notable of eighteen

Maha-Puranas is the practical demonstration of a

sublime philosophy of religion incorporated in
2

the Pithy statement that Krsna is all in all.

an-sr \ BA- I - A~l A
1. 3d -PpM | 1-1 M IT •’-d t bj c~4_d < ii ^ U i ^ 

o \ __ __ ^v—. Ml___ O
TTZcTi^fT 2T^cT-^^< iTTSM I -Z l ifiTcT3-t 1 s-ZPJ-fcpiTT

\ V>H "P S~^i "M c" Jd rfl 2-/ <r| r~t ]d h] 2-f ci ~r-i I cTTr/^-f~

..=# pptrr(57 cPPfTrt hWt ar^Tnprr' cTTf:

\

M ^ 1 xpgTfrtrf o-i <ri 1 f^r •^rrrsr^cfjcq-^trej-^ 1
' ^ - J 1

TrrbrtTTPZf rffTr^TfiT —a__ \ _ \
c-t a( | c=r^ o=r j (

---------- \ r~\_____  o
•2d Pi ^ cfc, |

3d -p ^ cp iP=r?,Td ^2TI ZT"?

cdtr h 13f^T^=r-TTc-“crPT'
o

____ c_-■i-M i <- -Pf P >| 11

ffcOT^PT ^ThTT^T ?^rzf*J 6h X'g-33te35 <i
~3 v J_ I

^ • I - 3 - 2_%
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However, Swami Digambarji believes that we should 

not speak of Krsnavatara as perfect and other 

avataras as partial ( 3-*«? U‘H *~t i <. ), ^ because 

God is perfect and indivisible and only the - 

perfect comes out of the perfect as revealed in

I A _ _the Sruti. Bhagavan of the Bhagavata is the 

highest metaphysical reality and the Bhagavata 

is so called, because it deals with Bhagavan. It 

not only deals with the life of Krsna, but it .also 

describes what he preached through his life, deeds 

and statements. The climax of Divine sport is 

reached when all blissful nature of Bhagavan finds 

its consummation in what the Bhagavata calls 

Rasalila.^ The Bhagavan is viewed in the Bhagavata

3. i-'hihI 

Sj-thn i

He. u All H £ CHI Diq.r[ O) l\-t % )

\ ' ^ 
cm i o i m c-i i Cm t »£{. ’L | j ^

4. 3^ H dt -N <3T’. Will ilT3~ tjlfi | erf H ct ~irf" l
c n c N 1

Tfvr^^T rrr^Mf=rjj
Q-T. U

5. Dr. Siddhe^vara Bhattacarya s " The Philosophy 
of the drimad-Bhagavata" Vol. I - P. 48.
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not so much as the God of philosophical specula­

tion as the God of Grace such as the heart and 

the soul need and seek, who inspires personal 

trust and love, reverence and loyal surrender.

The dominant note of the Bhagavata is not 

appeal to reason; hut to faith and love, for it 

believes that the way of Love leads the devotee 

straight to the Goal, endowing him at once with 

the deepest insight and highest strength. Sincere 

love alone can integrate humanity and divinity in 

indissoluble union. The Bhagavata asserts again 

and again that the Divine does come down in man 

from age to age to help humanity in evolving 

Godward. The Divine descent may be indirect 

through inspired agents (i.e. Super men) or direct 

through incarnation (i.e. saviours). De facto, 

the whole of the Bhagavata centres round Bhagavan, 

the summum bonum of human life, and the essence 

of all the episodes of the Bhagavata lies in ever­

lasting God-consciousness and in transcending 
v\___

the dualism ( sTW ) and the pairs of opposites

( ^ £ )6.
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Bhakti is the main topic of the Bhagavata 

and that is why there is frequent repetition of 

the aphorism - "Imprison God in the inmost heart"

) and the advice to treat 

all the episodes as - either eulogistic

or defamatory, for they are intended to bring into 

lime light love-devotion. The episodes are not 

to be regarded as true in the literal sense, but 

they should be taken in metaphorical sense; other­

wise they will seem irrational because of exaggera­

tions and impossibilities involved in them. The 

last thing to be borne in mind is this that the

exploits of child Krsna are full of wonders and
/ _ „ miracles as Sri Krsna is depicted in the Bhagavata

as the omnipotent, omnipresent and omni-scient God

of the universe. Nothing is impossible to the Lord;

It is a sort of play to Him ( jTHT«T /TeTTVf ).

In order to attain to Bhagavan i.e. for God- 

realisation, Bhagavata insists on Bhakti, for the 

way of love is open to all and the easiest and the 

safest way to approach God. Mumuksutva ( ),

Desire for Release is the minimum qualification

7 -2"<H Ih] J-rf'j >f CM I 3 | H L~t Of fVj % | q I
\ ^

CHI = 1 c-f i cr\
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which entitles one to the Path of Devotion.

The Bhakti cult of the Bhagavata is catholic 

and universal. It is the religion for all. It is 

a perfectly democratic religion; for the Bhagavata- 

God is the God of Love who has no caste or sex or 

nationality. 9

Bhakti is defined variously by the advocates 

of Bhakti as shown below s-

1. Dr. Radhakrsnan holds that Bhakti is derived

from the root y\J\_ - to serve, and means

10service of the Lord.

2» According to larada, it is intense love for 

11God. Higher love does not mean the love which

N - &■ S - 3 3

9, Jadunath Sinha : "Cultural Heritage of India"

Yol. IY - P. 158 and 159.

8. c1 2-m t i-|c( o>l | ^| £f~l-7Tpf~f%f;
j

io. jf_ zrirr^pLuT^T :

/

<r/ ! 11 3-f J I Cj I ri~efyj %i fcpcTOv I

11. 2TT c-

A/ • 3- 5 Z .
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seeks a return or expects a reward, but the love

which, mounting higher and higher in the face of

tribulation, aims at the complete mergence of the

lover in the beloved. The devotee is indifferent

to pleasure and pain, fame or calumny and

recognises no other interest, whether of family,

nation, religion or ethics, for the higher love

of God is his very life-essence. He may be able

to live without breathing, but not without the

1 2remembrance of the Lord.

3. Sandilya defines it as loving attachment to 

13 > -God. For Sandilya, it is supreme longing for God

for its own sake.

(
n

4. According to Patanjali, it is 

i.e. meditation on God. ^

12. Hari Prasad Shastri : "The Philosophy of Love -

The Narada Sutras " - P. 11.

___ ______ \
13. ITT H -l I •"I ^ C^iTl -l I

o 1
S ■ fb S> ■ 2_ .

_____n _ r
* ^~A- <=-7 y t-f j c-TT

^ N
___ a ' \L(l ^■J-tccT ^irr^Tyf- ZT^irrifuri'^ i

14
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5. Parasarya (i.e. Vyas) defines Bhakti as

15loving worship of the Divine,

6. Gargacarya defines Bhakti as love for listening
«j ^

to the stories of the exploits of God. Hemadrideva

defines Bhakti as the steadying and absorption of
_ 17 / - - __

the mind in Bhagavan. Sri Madhusudana Sarasvati

defines Bhakti as the mind's assumption of the

18Divine Form in its state of liquidity.
- -

7. Sri Samkara (in his commentary on Gita - 

Till* 19» XIV*26) says that worship is Bhakti

( VRTtf ).19

1^iTT-^tscrgTTaT 'sfh 'Tnrrsnnar; \

ho.f^.s- l(b.

16* a^-fyWfrf -arir; i

S. h.

17. vryTzrfftyFrr;

18.

19,

^V^~7'zr'27®r^T 'ST'FfZ&t ^^T^“2rr3F7rX7TT

gpj wfrR', j _
^-cT^rzr bi-uTar gypff -zr srrf^Kcn 'yrr*T)

TT^fTrTZ'rf •^T'^'Wcfr ‘ ^
__ ^ a _ •> _ O'. <2,

A. K. Majumdars w Bhakti Renaissance11 —P« 4.
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8. According to Shi. Ramanuja, continuous medita­

tion of Dhyana is Bhakti which, is a synonym of

TT - ~ 20 
upasana.

i _
9. According to Sri Madhva, Bhakti and Jnana are

. _practically synonymous terms ( I <3i | <ri rf cTT

%rf^cf: ), and the supremacy of Bhakti is made

clear by him in his commentary on the Brahma- 
Sutra (ill. 2,19). ^

10. Bhakti is defined in Visnu Purana as the

same intensity of love for God as the ignorant

worldly minded have for sense-objects and sensual 

22pleasures.

11. Barendranath Law holds that the essence of 

Bhakti lies in the establishment of a personal 

nexus between the devotee and the Deity, and the 

expression of the heart’s devotion to Him in and 

through that relation, which becomes to him a

20. A. K. Majumdars ’’Bhakti Renaissance"-?, 4.

21. A. K. Majumdars "Bhakti Renaissance”-?. 5.

22. zrr*stwtf*j

r^rrw<rj ^pyr'ZTT' ^Tzrcpi
l^-^oryrrOT -3rrsr- v
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24 ~ -trated mind. Pancaratra believes Bhakti to be 

the worship of Lord Krsna in his four-fold form

o ' "( ) - qT^ZT=r , r

and . She Pancaratra Samhita deals with

the five topics viz. "J5rFc^t , »

arbaT and fSrErz^ ( ). It is hence that

^ _ ?5it is called Pancaratra.

13. According to Pupa Goswami, Bhakti means loving 

and constant meditation on nothing but one-Lord Krsna. 

Pupa Goswami also defines Bhakti as the natural and

25. Narendra Hath Laws "Muktaphala" - Prefatory 

Dissertation - P. xviii.

24. ^-T^Tvn'f^u eTc^TTc^T |
grsfl-^rxrr t ^

«tR.T cr-^^T=T.

25. ff<, - 'rrist^f <=qr g-*
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2.6spontaneous flow of love towards God.

14. Bhakti means always to "be in the company of

27God according to Caitanya.
i -

15, According to Sri Ramana Maharsi, Love

28unbroken like a stream of oil is devotion.

It will thus be seen that conventional

devotion marked by affectionate regard may be

considered as the first rung in the ladder of

devotion which falls in a hierarchy of Parental

regard ( ^rnprTcr^T ), friendship ( )

and amorous love ( ayn^FrrlHiT=r. ) recorded by the

Bhagavata as and

29respectively,

an<$rzfr=rU

27. (XT^zrrUT Wf^-rf -ST ojg cp. <^3 _

28. Golden Jubilee Souvenir - P, 342. 2nd Edition 

1949.
29. Siddh,esvara Bhattacaryas "The Philosophy of 

The Srimad-Bhagavata" - Tol. II - P.' 146.
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However, for the purpose of widening the 

scope of Bhakti, the Bhagavata has taken into T 

account the attitudes such as’ - relation ( of 

the Yrsnis), fear (of Kamsa), hatred ( of Sisupala), 

friendliness (of the Pandavas) and intimacy (of 

the Gopis). In order, therefore, to accommo­

date hatred etc. in the general pattern of devotion 

to Bhagavan Krsna, the Bhagavata redefines - 

devotion as the application and absorption of 

the mind in Bhagavan Krsna. Broadly speaking, 

it may be said that the Supreme Reality may be 

pursued either as an object of love or as an 

object of hatred, the end in view being the same

in both, that is, to set the mind firmly on Krsna

3fby any means whatsoever. God is so over­

flowing with mercy that He gave redemption even

to the wicked monstress *Putna* who came with

3 2the evil motive of poisoning Him, and to

30. =nW', -g=rmr2T wm ^n^-arr Fprr< j
fsr^ru 

1- ) '30 .■

31* pR^STTfr 4Y*nr7C2^ c~n^Tazf 'SToT; 'g^gjT |

^j. |. 3 j.

3 2. ^rfzj-?ncrzTr i

Or^T-^?-2Trfcr ^xtw ^Fr^FTssxt j/
(3.K \ o ■ 6- S S’
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others like Aghasura, Bakasura etc. who were 

ungodly and quite averse to Him. According to 

Bhagavata, what matters is the goal, the complete 

absorption of the mind in Bhagavan by any means 

whatsoever, and not what serves as its immediate 

stimulus. In short, Bhakti is that which unifies 

Bhakta with Bhagavan, and a true Bhakta is a 

Gopi who drinks the divine nectar in all possible 

ways with all his organs. ( fcptrfcT 3-PJTf

STffT- S'lTcfj' ) # As a matter of fact, Bhakti is an 

emotional approach to God, and is specially intended 

for those in whom emotion is the predominant - 

element. The devotee has a sense of utter humility 

and God loves meakness - the utter prostration of 

the self.

As a rule, the particular qualities associated 

with bhakti; love and devotion, mercy and tenderness 

are to be found more in women than in men. As 

bhakti emphasizes humility, obedience, readiness 

to serve, compassion and gentle love, as the devotee 

longs to surrender himself, renounce self-will and 

experience passivity, it is said to be more 

feminine in character. Women expect, suffer, hope 

and receive. They long for compassion, mercy, peace.



-*/ 55 /*-

In the Bhagavata, it is said'that the girls prayed

to the Supreme Goddess, Katyayani, to get for them

33Krsna as their husband. tfhen they are most truly

themselves, women give everything, claim nothing. 1

There is a feminine element in all beings; for the

true characteristic of a woman is to love and. to

be loved. Accordingly Radha typifies the loving

sornl. In relation to God, the devotees are rather

1-ike women. The supreme Lord or Bhagavan is the

only Man; all others from Brahma downwards are like

women ( who longed to be united with Him), ^ The

origin of this type of Bhakti is seen in the South,

the land of Dravids, Saint Sathakopaswami, one of

the most famous twelve Alwars may be considered the
i — _ _

true founder of the Bhakti cult of Sri Ramanuja.

He has written a treatise on Bhakti viz. (

), and it is regarded as the best book on 

Bhakti, and in the South, it is believed to be equal

33. 3 'arsr^n'^'

'h'lSr qfrf cT-
\ O • Ai- Li.

34. Dr. Radhakrsnan i "The Bhagavadgita" -
P. 61-62.
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in authority to the Vedas, and is known as Dravida

Veda. In this Dravida Veda, he looks upon God as

the only man and all others are. like women. He

preaches love devotion of the Radha type or like

that of the Gopis. Bhakti is the utmost love and

regard for God as the ignorant have for the sense

35objects. In fact when we are emptied of ourself

(i.e. egoism), God takes possession of us. What 

is most needed in Bhakti is seIf-surrender i.e. 

Atmanivedana.

We should distinguish here between Bhakti 

and Prapatti i.e. self-surrender. The difference 

between Bhakti and Prapatti according to Ramanuja, 

is symbolised by the ape-way (i. e. Tt'^zri^sTrr’e-^zn-zr ) 

and the cat-way ( ttk. The young ape

clings fast to the mother and is saved. A little 

effort on the part of the young one is called for. 

The mother-cat takes the young one in her mouth.

The young one does nothing to secure its safety* *

35. -Ri sfnyrf-

-gptj-xf 5^- crr^T.>{l-?rr ~ ;

*3-r»rcg-^np^T7'27 - ” CH [\ rf a n ^ »

C ajioj- £f2is/ M fi-tis* rl q°iX.



s/ 51 /*-

Likewise, in Bhakti Grace is earned to an extent, 

in Prapatti it is freely bestowed. However, man’s 

effort is involved in the total surrender to the 

Supreme* It cannot be unintensional or effortless. 

The Supreme is the same to all beings. The doctrine 

of grace is not to be interpreted as one of special 

election. 56

In brief, Bhakti is to believe in God, to
t

love Him, to be devoted to Him and to enter into

37 38Him. It is its own reward.

According to Narada and.others, the essential 

features of true Bhakti are as under

(l) We require first of all faith ( )• The

Highest Reality has to be assumed or taken on faith

36. Dr. Radhakrsnan s "The Bhagavadgita" - P. 64.

37. Dr. Radhakrsnan s " The Theism of the - 
Bhagavadgita" - P. 63.

38.

IX>. B-S. 3 6.

xsitad,

aAap+Al n■- 4 <h, hoi • __ <5Vu* : $9; H

Jd ,CrMr,
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till it reveals itself in the devotee’s conseious- 

39ness.

(2) The object of devotion should be Bhagavan 

or Purusottama who is immanent in as well as 

transcendent over the cosmos.

(3) The devotee must have a sense of utter humility.

In the presence of the Ideal, he feels that he is

40nothing. God loves meakness.

(4) Devotion expresses itself as either love for

God ( sftfrT ) or acute pain due to the absence 

of God ( ).41

(5) There is the continual desire in the devotee 

to serve the Ideal* He talks only about Him; and

39. 2T "5«r <r=rn.T 
83R2rff ^ zb#- o=r*ra

^ (X. S. <frL>

40. Hmrrr 1=^777^ c=err^t 1
tni ■ Q> s. a. a .

41. <r=na-2af^ crrer P^-z^r<rm

n s-s, ig.
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4 2thinks only of Him. Whatever he does, he does
ii

for the glory of God. It is an utter self-giving

43to the transcendent.

(6) The Eternal Infinite presents itself to the 

human soul in a variety of aspects. In the eye of 

the true devotee-, the lower Gods are forms or 

aspects of the One Supreme; and the world is a 

purposive order where the individual obtains 

whatever he desires. The true devotee feels' the

42. rTV^Jl C2J ^ITcST?TfcT fi ^3 <=?ipcr
^T*frrfcf rTZfq- PtTVB-^rfc? I Kl-.fS S. S"5".

eh^m^r: q-o?=cp^f i 

3TT OreXT c^-t-27 -£T ■ZTFrfrfT -ET 1 (

e-ttstt -cTircT ^_crrpn ^iyrc-rr ^-f^r i
(=^ 'sri'^rj-an'Y^cT iff 

<^r^cn'^wrs^anrtjf f=nr» ( 
“7ra:TX?n=2Trc^?*frzrt*7r ^ (j

10 • 9 . U.

43. 3T^-rrsj>-{ .b-jS arvtr^h i

z=rrzm=nd-xr ^-^cfT^rr sr^^T^r u
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force of the truth of the oneness of God in the'

44universe. A true Bhakta is one -who sees the

45oneness of all life,

(?). The f oris which Bhakti takes are contempla­

tion of God's power,, wisdom and goodness; conversing 

about His qualities with other persons, singing 

His praises with fellowmen and doing all acts as

tt* • 46Hxs service.

(8!). Logical discussions are not of much avail.

It is constant ( ) and unmotivated

44. TrTc? 1

tih • 'n g,

45. ~<q-1 q~%Z$2T >r^T-£j |

^cBTfvr <3i^TcTr2TrS-nurrcTcTfxT^T* \\

Bh. U. U^.

46. -zt\ ^jrfrf =Frs^iv]-

fTcTT ^rarfrr i
S t __ ^ _o

<=i '2rr?rRf -^=r-i=2T^rzrFrT g^fr-sT
i

^ rrO% Trr cTtrirr TrT #rt ^h^rrK^rfcT I

N-B-S. L, <9r -h> £^>
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( ) devotion that matters most,^ There

is no commercial spirit of. barter in which the - 

devotee gives Bhakti to the Lo*d in expectation 

of the good things of the world. The spirit of take 

and give is condemned both in the Gita and the 

Bhigavata.'

(9). The end of the devotee is not an immersion 

( a merger ) in the Eternal Impersonal, but the

47. pr^rref' pspniSrfpTl

■^rrthryg^T ’^rzrf^-jTT -ztj~ : gqstvr-fTSf" f( &h - % ■ 5.9 • 15 •

s=T "^TST <rT <0
)

'c0f^Trr <=fT oT^T^areHTvrar/

■^rcrenT rsrfzr n~<i# -^crvay ; -ig-rs-n^;^ rv.

30T 0-^0 00007 0^10 srfcrzrm Er^^ny? ^rfSn^jr^Fr

_ N.rs.s. 5-4.

L^rf l^r^r Q ^ ,

.sTTf^TTTt S fZn9"?r£ 5=r -«T ^rs?- 0T277 i |

3^-ttt-. jrrstf- gerrf^r (

3fmW?r; ^

TfT0rZj--^-^fj ^rr 571 -s^i^rrr 1

^ q-r^ a-irfi-rfjr., (

I'crr^rzrvr^TT v-^rar' i 
&s r^TST- 00i\=rf^ ^-^r. (|

-in'K- . <%• 14 a./s'.

■5TT
arm-
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union with the Purusottama. Like the Gita", the 

Bhagavata recognises both the types of Bhakti - 

Hirguna (the Formless Divine) as well as the Saguna 

(the Divine with Form); but it believes that when 

devotion is perfected, Bhakta and Bhagavan reveal 

themselves as aspects of one life. It is called 

Para-Bhakti ' in the Bhagavata like that of Gopis 

and the Bhagavatottamas.

(10)* In a word, all virtue, strength, self-denial 

and sublimity are born of Bhakti. Bhakti is, thus, 

quite as efficacious as* any other method, and it 

is some-times said to be greater than others, 

since it is its own fruition, while others are

means to some other ends.

1 _ / _
Sri Satakeracarya believes that Bhakti is

emotional attachment distinct from knowledge or

action. According to some, Jnana or knowledge is

49instrumental in the production of Bhakti , while

48. jT rnrKVr* a-TT^frr/% tjtt i

-sFn^q-^f ^pmn rPsr 11

flh.Mcu. a.- \t.

49. f-r^T XTrsr^r Terrera-f^rr^ ^ 1

N (l-S.- 3.%-
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50others say that they are mutually dependent.

However sage larada believes that Bhakti is an end

51 - -in itself. The voice of God in the Gita declares,

"This is my word of promise, that he who loveth Me

5 2shall not perish. Bven if a man of evil conduct

turns to Me with a sole and entire love, he must

5 3be regarded as a saint”, because he has turned 

to God with a settled will and has therefore become 

a soul of righteousness. In fact, the nature of love

- 50. c^-TBv-cST^T I _ IN - Q>- S ■ <2 9 •

51. ^=sr2T : | N • ft- ^^

52.

53.

’ST'zrr 'stzt '3Tr27T~fSr1^f^ST^9-=/_z?^vtarf'^.7'>-/^)-3r^xf5:ri

^rr^TSTrff"^ -^Y^-zrfrdT %r$r ttot ^ er S'2 5 =r<^ g ^ n
Bh- 3 35- 3*t.

f>i^T itf-izrfcT "^rsTToRT f^rrr-^srQu

^ ^ ^ruTavrrrrn -iiib». a-3i.

rst-^ra.-zrfSrf "^rr ^r2m-TfWi 
■zro&rrvT '^r^-'W-c^r g-ur^zrf^ u'^-§T^hn^p.ro}1

—t ■ 1
f2i ^)'3~-€ f7i3:'T7r /11 ~ 25Wgmu ”

3-1 S^'TT <5-T3T'^'T(T!'5T^r^i?-'5Jn-q^-j
^tT’^-RSy -5=r sr^azf, -zcrs^ra-cq-drf^r^i

—^d'l b? • €) ■ 2 O-
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towards God is indescribable just as the taste of

54 —the dumb person. It is said in the Bhagavata

that God gives redemption ( )» tut not

55
Bhakti Toga, for Mukti is the handmaid of Bhakti.

Thus Bhakti is said to he superior to Mukti.

Moire-over, in the glorification of Bhagavata, Jnana

— 56and Vairagya are said to he the offspring of Bhakti.

This implies that Bhakti is superior to Jnana.

Besides, Bhakti alone leads to beatitude as revealed

in the dialogue between Kapila and his mother

- 57Devahuti. Broadly speaking, the devotees do not

54. | cfcfj
fM fc.s. Si JZ- S-a.

55. vryrfrf- -2^~,rQr
■srf^a'-STRT^ J feh. g- £ /§-.

fSi-pT-crg-T^ -xroiTa^ stt^t iimyrrszr ii f

56. -^r^i

s-TT?F -drl^n

sk. m. i~ Ia<$.

0
57. "ZfT^n^T^-STT^^- -?TT3t4 fSp^-cTHT^J^cTSf i

m-sf^TT cZTT'Xir? wr^r u

Q>W1> a?-U°-
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wish to he oned with God, but love to serve God

58in all possible ways. Bhakti is defined here 

as the natural and unmotivated flow of the - 

concentrated mind towards God dominated by the 

quality of Sattva. Bhakti is said to be far - 

superior to the perfections ( s ) attained ^

by the Yoga discipline, The cause of Samsara
Kg

in fact is want of Devotion and not knowledge.

Pari-Bhakti, Parama-Prema, Supreme love is the

primary object to which the devotee aspires. It

burns to ashes all the actions of the conscious

and the unconscious mind; and frees the soul from
gothe round of birth and death.

feh. 3 as-, 34_

59. ; '^m^^arrr^rrcr ^tzvti A: |

s. 9 3T. •

60. i-j pEf -^rr>n~A^} rf^rr/

•S-fArBr^n-

-zrr ^~tsx AtAtststj "zr^rr si 

AS-. 3 5_. a. 33
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Bhakti arises from the giving up of the

S1objects of the senses and of attachment to them,
from constant worship,^ from listening to, and

singing the glories of the Lord in assemblies of 

65men. But principally it is obtained through the

kindness of the great ones,i.e. the successful

6 4devotees, or through Divine grace . Companionship
S 5of the great however, is difficult to obtain .

It can be obtained only through the mercy of ,God^ 

in-as-much-as there is no difference between God

61. rTrjf ^-T^.paT'i'^rr -dEf j

p^i a s. 3.5'.

6 2. ^rnscrr^rf '%-Trr^rrfr \

N\ - a. s . 3 5,

63. ,

N- & 2. 3^1

64*

65.
N -G) S. 33-,

66. tVT«rfrfti
MGf 33,

M oG.s.
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67and His goodmen . Ivil company should he forsaken

by all means,as it is the source of evil - 

69.tendencies. The evil tendencies like lust, 

anger, delusion etc., though ordinarily playing 

in ripples under the breeze of Maya, hehave like

the sea by association with the whirlwind of

70 ' __evil company. Only he crosses over Maya who

avoids evil company, attends upon Godly men and

71becomes selfless - who retires into solitude, 

roots out all worldly attachments, does not yield

67. |
"\

/N-G-S h,|

68. c^zrnfzr; /

to. ft S, Li 3

6 9. "Mra=r -trr=fer9r ^myi iF^r-cr \

N-G.s.
70. PT^J-tTVcTT '"C-rs-TtrZFr^'JTr^rfrrT j

N- ft. S L*£~

71 * rm?crzfcT ^Ti^rrTf ^ -zT.

Wt -z^h-rFr %^rfcf 1

N-G-s. ^6.
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to tiie influences of the three gunas and gives

7 2up both acquisition and preservation - who

renounces the fruits of his action, dedicates all

actions to God, and thereby rises above the

influence of-duals (such as pleasure and pain,

heat and cold), - who puts aside the Vedas and

acquires pure, uninterrupted attachment to the 

74 _Lord 7 He not only himself crosses over Maya,

_ __ 75but also helps others to cross over their Maya.

c-^rirfef i n\.(3- 3

73.' *r*. r-xrjrfcf 'fritfrfvT r rnr»

vr=r/?n N-as.a?.

74. -5-/=^ >nrJT(5j-crr^ -fsmvr %-r-rF,Tr i
> ^ o

rtnTzmqvr orn'zrpcr^-vcro^ri t
O^Mi-3 33.

arznvrfq- cPTWcT i

N- G. s. i-f 9 •

75* 57 pr^rfr? 5=7 <=rcfh 57 i
30.
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The aspirant should not listen to talks about

7 £■women, wealth and the conduct of atheists. He

77should give up egoism, pride etc. He should

78avoid argumentation, and should make Qod the

79object of his lust, anger, pride etc.. lot a

80single moment of life should be wasted. The 

sun, by his rising and setting, reduces the days 

of life of mortal man. He who, therefore, passes

his moments without listening to the glories of

B1the Lord, wastes them in vain. Harmlessness,

76. I
H-a.S." 6 3

77.
n-B. s. 6k.

78. •=0^ (rrl

I'm . g .s. rm

79. L-j TfHrf i^T^H'JTT^rHX
X ^

^ 11 rs-B.s. 6^
8 o . :g~?cf ?1 ^ trn^Hrr^ZT3ZT$r

o
3c^29vWr?Tvn'^TH-^' <*hcm \

crjf*T$r•^c^TTnT'r^rr >>

Gh V3-H.

81
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Truthf ulne ss, Purity,, Kindness, Faith and other

8 2excellences of character should he observed. And

after all the Lord alone should be worshipped

at all times, with the whole heart and in a

83faithful spirit.

De facto, Para-Bhakti and Parama Jnana are 

8 4. —one in essence, because Para-Bhakti ends in self- 

surrender and Parama Jnana ends in self-knowledge

Iand the ultimate experience of. both is self- 

realisation or God-realisation. In fact, God is 

impersonal ('fVrs^n , and ),

but assumes form (i.e. becomes )

for the sake of the devotee as revealed in the 

Divine Descents ( cfTT~ ) 0f Bhagavata.

8 2

83

"<h c^ts nWr sf; --^TT~fk~rS2Trfw

N. fe.S,

RTZ-Sl^i TRTf M'iTvftzT,
N- Q.-S. IQ.

84 jrrrr gVaJ-ovxr ^-r/fb /

2,XTi ^^rrsyf vnTsr -JTtc akr E^^nrp; j!
^ G>h. %-2>SL-3,3,
Id

<^( J l Q 3 Z% I tr[ vilQ? h^p CM t | .

Srfl CrfOiJj] i, c[ ^lHI^IZ\-(3crt-l4l'rS. i<9c": 13
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In essence there is no difference between Personal

and Impersonal God, as is seen in ice and water,

God is realisable by the interior and not by the

exterior; for in the. Gita mind is said to be -

superior to the senses, intellect is said to be

superior to mind and the inmost self or Atman is

85said to be superior to intellect; and hence,

only the interior states of Jnana or Bhakti can

apprehend or comprehend the inmost self or God,

The self or the Atman is beyond the reach of the
86

mind and senses or the speech.

* 87
Bhakti is said to be superior to Karma.

Karma may be broadly classified as Sakama and

87.
■£ Jf f |

\ G.U-
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liskama. Sakama may be divided into I

(as prescribed in the scriptures) and sttw 

(as proscribed in the scriptures). According to 

Bhagavata, liskama Karma means action done not 

for him or her but -for the Supreme i.e. dedicated 

to Sod. Such disinterested action (Niskama Karma) 

purifies the heart and evokes love for Sod i.e. 

Bhakti. Karma is thus a means to an end, while 

Bhakti is an end in itself as shown above. Hence, 

Bhakti is superior to Karma.

The Bhagavata is par excellence the Purana 

which emphasises the value of Bhakti (devotion) 

as is revealed and illustrated in the dialogue 

between (a) Kapila and Devahuti (3rd Skamdha),

(b) Karada and Yudhisthira (7th Skamdha),

(c) King limi and the nine logesvaras (11th 

Skamdha), (d) Krsna and Uddhava (11th Skamdha).

Bhakti is also glorified especially in the prayers

( tTZipfpr s ) of (a) Bhisma and Kunti (1st Skamdha), 

(b) Bhruva (4th Skamdha) and (c) Prahlada (8th 

Skamdha). Narada says to Yudhisthira, "One should 

absorb one’s mind in Lord Krsna, whether it be 1

by, fear as in the case of Kamsa, or by malice as
/ i _

ia the case of Kings like Sisupala or by sex instinct
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as in the case of the Gopis or by relation as in

the case of the Yadavas or'by love as in the case

of Yudhisthira or by Devotion as is the case with 

88 /me". Yogesvara Kavi says to king Nimi that a

true devotee dedicates all that he does by means

of thought, word or deed to God and regards -

89himself as an instrument in the hands of God,

90 /attains beatitude. Yogesvara Hari says that the

88 <=frMTnr gTSJTZT ^TTcT -SFTfTv I* \' V X
&rrtazr rPT^r F^° *crr*n

oftef. -afynmy '^-fzrTrT Jp^-s^tLir^zyr

wvurrff •^wi-u^'TrvrsT vr?r< -a,w 'fh^ra.m~cn

Bh.7l-St9-3}.

89. ^i-2ryf drr&T a^&zn.zs fzrzrr

'rrg'^.-y-^g- 'HT^rrcT \
c^^Krr TsfTr "ZTrF TTV^1 vTI~iT2Torr^rfcf

I3h. t\- a- 3 6

90. j~c^~£?rcn ^TznFn s -g cf-^? fafVfi^rP.
<&hrzr pg^iVtig

■hHrqiTfT ^ <>0^m'rR:ZT <rTjT ^fTcT; VT^T 'a'TTlrff- 

^Hfr ^TT^tTcT II

13 k- IV3.-M3,
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best devotee is he who sees the Divine in every 

91 ~being. Avirhotra says that one who worships

God in the cosmos or the self seated in one’s

heart is freed from the round of birth and death 

9 2 /in no time. Other Yogesvaras speak in the same 

strain praising Bhakti as the best means to God- 

realisation. Lord Krsna says to Uddhava, M A true 

devotee cares not for Divinity, Indrahood ( ^

'HTrtrfsd Vfr!Tc|(=2Tip37727B| WrcTc^I-0~5Ti 11 teV\« It > 3. • l*S'.

& ^wteri
~f?TCiu'r't"SiR-t j P^f-f Cf $7 '29' ’HTSTcTcn11 ft h - 11 ■ 3 * ^9 ?" *

'1s>N^'iHVz.-zr 2tt jr>r:5?TC2T^T^'2t-^ra- er§-<5F^: i

. ^rSFT ^-smS^tstR 3^r«T:u 

■fr-wrr '2T^zr -^hrrfsFt -2cr^r=T\ j

<^G7n3'2,'T=H~^7T5T5;)'2-r: "Iff^HT3T^^cTTtY2cT;('| tl-£’5~0,

'2T72? 2fEf« <3-3- 2nfrT 'Hxr^Tj
: izr $ wrap=rcfV^nq-ii Gb- il. 3.

2FT* BG, I! < 3-55".
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Sovereignty of the earth or of the nether world.

He cares neither for the psychic powers )

attained hy the Toga discipline nor for redemption,

hut his mind is centred only in Me.” Such a

devotee is dearer to me than Brahma, vFf^rt^TrT f

Sri ( ‘Tvft' ) or my very self. ^ As fire burns

the fuel to the ashes, so devotion to Me burns

95all actions to ashes. God is not attained by

3-rfa=T-pvyavrr<nrnm anVrT^f ; |

■3T2TI ZT*=rf ^T^TRaTT "<2T9T; \l

<ft onr^sz^f cfi RT ^T^^rhfR-^rriR'XrpqRf-j

<rT Of!
teVi- ]\. m,)^ 2- |L/X

<fr grui 5^ (JrairnR 3TT7w^rf^=?^ aTgrr; 1

-sr '?=rg7^—trir <ft ~«r -smi %trT^T)i
^ ah. u.I'm-is:

•zr’rrRsT ; <=fV3Tc2T ^Jr(h ^r^mTcTl
<=ntf '^rF^Tar; 11

G>h. ll-iM-1^.

95.
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Toga, Samkhya, Dharma, Svadhylya, Tapa, Tyaga

96as easily as by Bhakti. It would not be too

much, to say that God is fully realised only by

devotion and grace and by no other means as
/ 97revealed in the Sruti, for Bhakti purifies 

even the worst of sinners and the outcasts. A

'VTl'^fvyfpf 7TT ^iviToT ^TRS? 3^T|

d=r ^sn-aanzrT?Tci"iJr:2:n''s|;n 'xrKn /^ffrrn

vn gpf ? jjszrr s s <=yrr ?TrFi^f i ^

; <Js=tHtT JTf^T^Tl^qT^TTSTfq' vau=3-pqTcf I!
Oh. w 14- ho^l.

<fTR75 dn~^%Wc=^T-^fT-l

uFhnrfiiq- ^gv^-rr «yr ■f'-gT <ft af^rcVTii

<rt <tT~ irTj^TI ^ <rf £~J7 j
'3'bTrf s ■sToV^n 5h~c?-^3ti- -^rpir-c^r^ 11

'r3h- Vis'I 2.5^.

o=r 4-^2TiI) eiT^VTVT ■2T^T -M fa;2-TrRH'Qf rVXfrf^f ]

e^-iVT . SLTe&fsri- c^tO^R -^.T3^It;)|

<rTT5 oVrZ^- cT^rierr a-i ■2,To^~dT JT —cJ-yzrzjT i

sr^sj i^=t f^u&n* •z.Te -^rtsr^irf^f svt ^T^nu

Vrdffzji c-cH-j ^v^xyr jiTspqr 3i £>W" f^-S-ir s-jf »T 1

a-TTcf 'Cf >p=)vsr -=T q"^TrTv:r) |
° ^ "^y-ct II ■ 4*39 53' ^'L/’

criluqTiTf^T) vgr~cn£T^=f (tT^~2T] fT ^r^-TI trT a7?>Tf |

-ZT^rcihq- c£Tjrfr cT-?t oTVxr^fr^^Sr 7i:TT^Tf^rc£X^ CT“cI^ 7 Wi I
J k-u -1.5.33. x

97
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98true devotee purifies the world; as fire

purifies gold. A true devotee cares for nothing

but God. He is calm and quiet; and has a tender

regard for all life, for he is equi-visioned 7

( ) towards all. God ever follows the

footsteps of such a devotee to purify Himself

99by the dust of his true devotees. Here is seen 

the glorification and the climax of the Bhakti 

cult of the Bhagavata. In the episode of devotee 

Ambarisa, in response to Durvasa1 s prayer, Lord 1
i _ _ _
Sri Krsna says to Durvasa, " I am as it were 

dependent on my true devotee, for the true devotee 

captures my heart by virtue of his single-minded 

devotion. Because of his constant remembrance of 

Me, I am in essence the heart of the devotee and 

vice versa; for the true devotees efface every­

thing from their hearts and are ever rooted and

9'3. Q, h. \ \-

99.
^ a TTirT ^ ^ ^ '

Q,U. U -
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centred in.Me, regardless of everything else.

Hence they make Me subservient to their will,

100as a true beloved conquers her husband. "

In a word, true Bhakti means ever to be united 

with God, and never to be separated from Him.

100. 3-T3 e+T-f I tr• <r-»\ sT\ I

g-z^r? aYgo?; n
^'XPn'PSTTyrorrsrrer tfrzfGrPfW I

'zbsrr ?r(iHz£ our 11

d-Trrrm-rg^cprjTy srrvnvr f^Trfr?-*?0 I
N ^ \jtt aixvf 'ZTTcfT cfrsf crr^r^R^rYYl 1 

’sr^-ih^iOT'S^n: ^rr£o=T: ^in'Wrr; i

c^prf-Y-^f or? <5-fSp<F2TT ?;7Y7^3f2-ff ^TUT 11

?Tf^sf^TT Sc^-ef^r TT)|

\ \ c X N<r~f ^T^f^TT '5~^TT * cf^-fT S ci *~i f I

zFrr&cm- 3=rz3v S-T^ c^rsyr |

>T^z/ rf X ^ *rr£ £ tXr * i
Sh. 9.. Lf. -6 3 ^ s*.

vT 'Zfc2jT STT iJ~trS-f'TrV ciT~Z~<:T<2-£e=r r^-^FSPT /
v-*ttt ^rpTigcTcT^ ^Tapani <=fr=if ^V:i/

~%JLiT Lf 11,
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In brief, for God realisation, tbe physical 

vital nature is to be cleansed. The mental 

intellectual nature is to be purified and then 

the spiritual nature finds its satisfaction.

De' facto, man is a complex of vision, will and 

emotion. He can reach the end by a knowledge of 

the Supreme reality or by love and adoration of 

the Supreme Person or by the subjection of his 

will to the Divine purpose. The several aspects 

reach their fulfilment in the integral Divine 

life. God Himself is Sat, Cit and Ananda 

(reality, truth and bliss) or life,

light and love are the inseparable three phases — 

of the same reality. Karma Yoga postulates Sat.

All the three systems of Yoga are given due 

recognition in the Bhagavata and all of them 

culminate in Yogesvara Lord Krsna. tfhen the three 

merge in Atmanubhava, man becomes one with God.

The more one understands God, the more one loves 

Him. Love and knowledge are in fact the obverse 

and the reverse of the same fact of Godhood,as 

heat and light are of the Sun. That is why the
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Bhagavata culminates in Para-Bhakti. Human 

progress is, as a matt'er of fact, corelated, and
/v

not dissociated development. Knowledge, feeling 

and will are different aspects of the one movement 

of the sornl. Self-perfection is the goal in life 

and Toga is a means to it. Bhakti may be 

compared to a bird which has two wing© (of love 

and wisdom) and a tail for its flight. The soul 

is endowed with Bhakti and Jnana to serve as two

wings. Karma Toga serves as the tail that maintains

101the balance. It should however, be noted that 

in the Bhagavata, Jnana and Karma are subservient

to Bhakti, as Bhakti is the predominent element 1

— -1 0 2 in the Bhagavata.

101. Swam! Ghidbhavananda : " The Bhagavad Gita” -

Introduction - P. 62.

i

102 s fir i

Orr<TrrfeT i i

prrab R-grvzr t
g-^rarfc? c^n q-.T(j, \ 11

Q H cv\- b • i x

3T-? srini Br? p>7 TrH^tcT I

^r-€?^y~W7f ^rcfxx? ^-^crnyr^rTr Ri i
" " Bh- 01. 6 • <TJb-
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God who is difficult to attain by the 

embodied ones is easily attained by the single- 

minded devotees.105 There are three types of 

devotees according to Bhagavata.

(1) The best devotee ( )

is he who sees God in every being;

(2) The second type of devotee ( '<*1 )

is he who has love for God, friendliness 

towards the Godly ones, mercy towards 

the childish and indifference towards 

the enemies;

(3) The third type of ( ^rT^rfT ) devotee

is he who sees and worships God only

104in the idol and nowhere else.

"v. •>1^RTjt27’Zs^TTCZ^T><~ST'rf rV^/cT; | |
flh- i-i ■ 2M- £-4.

104. TT5f -2qr- era tirsr w'=n^3^Tzr>rrFj:n?: 1
0 -- ^

^3fcTrOr ^'^TVTc^-H IHTrrzrcn tTW: 11

ZT; «2T VT^T^T \ H
34T-^^jrr~j^-pr "2^"rr ^'jrK '5*3 i

<rT cf? -*4T^psr -?=r <3-T2^pf> aTfVET; ^fcT; 1 j
0 ^ fth. u- a h,tr-L,q
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The devotees are most dear to God, for on seeing

true devotion God leaves his own abode and dwells

105in the hearts of his devotees'. To favour his

devotee Vi dura, Lord Krsna left the royal house

— 10Sof Luryodhana and went to Vidura's home for dinner.

Likewise, He went to the cave of Mucukunda to favour

him and stood before Bhisma who was on the point

107of death to favour him with His grace. Such is

1 05 . 3T3T Pm 'ppr "\

5TT S-OTPlPT <a^p=f5rr?rfo? ! 11,
f&h- rn- M . I.

106, ^^fra" ^rr 3"Wr •^L^'2TT *-r>T5r»3T i

'UpT cTaFf giPrKpp c~zr<3f[~^ri i)

PPP TT^'^pTZrT Vir^T?rf::?cr^ra-<s)_7: i
fElr^n 3~1^<~<=}”3rr pr pp- j;

Glo- 3 P-1 2.x.

107. q^-ZT \
~3Tr=A5 Yx^-pzrii cT; PTW f^mv 37T=>TH';) i

^-rcP^zn s s cN'yt -37377 -zTi^pr?? Trar p'tc?7-?a /
r^TJT ff 'pi'-7 '77^-/»To ^

^ f3h . 1.9- 43 & $2.
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•fehe greatness of the true devotees of God- that

they are said to purify even the pure and the

holy places ( ) because of the presence

of God in their hearts.108 Even an outcast devotee

109is said to be superior to a Brah'min.

According to Hupagoswami, the glory of Bhakti 

lies in its six-fold power as shown below

(1) It removes all miseries;

(2) It gives' the highest good;

(3) It regards even moksa as1not worth 

having.

108.

J f2»h. 1 ■ 13- 10 •

109. f^rarrz^ -ijp._

Q>K n 9-10.

3-r^ cra's-crcr^i s rTi 3 rihnrr
aTTT cp-rfiT ] 

o^jrfQ^ tct cf l

Bh- 3. 33 n •
^n-u-STc^i s fy fcrwrftr^-c ,

fcq-wrVjispfT fVi'h^n-f? t^Twrftr^' u
' rt N' P- 15 39.
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(4) It is very rare;

(5) It is joy incarnate, and

(6) It draws Sod to itself.

In the Bhagavata, Bhakti is classified'in 

various ways. It is spoken of as , f^qiLFT ,

, -Z^T&Ti , ^sfpr^ir^T and 

3htrZ I Tltrf as shown below s-

(l) Bhakti is divided into two classes 'iTCRT 

(secondary) and cfZT (Primary) or a^f\-

and or QRTFifpTT =? according

to Caitanya. means full of

rituals, whereas love is the soul of

I like that of Eadha for Krsna.

In airff^TW , there is continuous

111faith and self-surrender.

'~/cT3 fT^TpRTRffl "g-T&JTlT

111 Bhakti

Para (Primary)

r~~ ~ 7Pren^Laksana Para-Bhakti
Bhakti.

Apara (Secondary) 

lavadhiT Bhakti.
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(2) Bhakti is classified into three classes 

according to three Gunas viz. Sattva,

Rajas, Tamas.^^

(5) Bhakti is divided into four classes viz.

Sattviki ( ^FrrfcM^ ), Rajasi ( ),
j j <7

Tamasi ( rTT*P?ft ) and Nirguna ( ttgrn ).

112. ^“rforFr ftsrzr ^ (Wrf '^T>f arr i

<sTTT>fV -z~ttrr4 -sTfzr ^4^ \i
•f^isfzfr ,prfW^qv£-rPT rzrar £^xt^j'zl^J4"e:r <=n~ 1

^-^frAW-M^-rr -jrf gvmrrr; =FU u
ef?^~ur>T ^

TT~A^rbZ.^rfwfh <zr g'ua-'W-r; 3=r \ 1
rvh- 3 2.9. ^.10.

115. vO*. bK 3 "X^l - ^ ts \X
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(4) The nine-fold Bhakti is related as 

follows .

(a) Listening to the name of God ( );

(b) Chanting His Name ( ^ );
a

(c) Recollection of Him ( );

( d) Serving Him ( qrzrzrt).

(e) Worshipping Him ( );

(f) Saluting Him ( )•

(g) Servitude ( );

(h) Friendship ( ) and

(i) Self-dedication or self-surrender

( )#114

(5) The tenth is Love devotion ( Premalaksana-

Bhakti - jb^rcrr^TmT vr^rT • ).

(6) The eleventh is Para-Bhakti - Bhakti

par excellence according to Bhagavata; and

— 115according to Narada also, it is eleven-fold.

114. f^"B3T^0 -?^Ton qrtr^nppT |

3-p^-s?- ^-rzrzr Rv^r^-T^T i j
fth 1 s~ $3.

115. sjtrr-^rT^rf^rT 

^rzsm^rf%H"?T^zr) -srf^FPr ^ms*T7'2=rf^-?r ^T>prf^rf^Fr -

??£cn -zT^r^rrA'^mr^T^T %frrGr I
N-SS V3.
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(?) It is also divided into eighteen classes

as follows 116.

116.
TFir

Bhakti ( vrfe? )

'drTprfzUT

ftrw ~~7 7
■^T^TSTT

7
^^rr

7
qppTiorjzji

^TraTTvrwr -^yfkn ^nfVwT

r -^TTffcr^ cTTSiWl-
/_____ 3-=?^T-

7
~vr^srrxfr~

7

f^i>ps7ra$' •zrsrnWr

r

L
/

7
T 7

■zry^mrr orrprnqHfi

T 7
^-af^rzir^fi (^^pB'cP^r ^f^ri^fQfz^L$
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In the treatment of the Bhakti of the 

Bhagavata, I have reviewed so far the' different 

definitions of Bhakti, the relation of Bhakti 

to Karma and Jnana, the beatitude resulting from 

Bhakti and the glorification of Bhakti in general, 

as expounded by the well-known advocates of Bhakti 

and the classification of Bhakti.


