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CHAPTER V.

DIFFERENT TYPES OF BHAKTI,

( Love Devotion and Para-Bhakti)

As distingwished from the above mentioned

nine-fold ( &TIXT ) or the three-fold -

( ST VITTERST) Brakti which is secondary
(MO FTRT ), the tenth kind of Bhakti
i.e. E(E_TiTT (Love devotion & oI& UTI HIadwT)
or the eleventh kind of Bhakti i.e. =3 & T ITUT
or Nirguna or Gunatita or Para-Bhakti is the
Bhakti par excellence dominated by Love Divine
either of Saguna Brahmanvas seen in the Love
Devotion of RZ4ha or Ruwkmini for Krsna or of
the Nirguna Brahman as seen in the case of

IO s like éukadeva. It is in fact love for
lovel!s sake without any ulterior motive of ‘-
profit or gain or reward or recognition or even
of Moksa. It is the spontaneous ( FarAEE® ),

uninterrupted (:5?5?T54$téf ) and unmotivated
( 327§E§?E ) flow of the purified and

concentrated heart towards God, whether with form
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or without form. It commences after the -—-
@edication of the earthly self to God ( Atma-
Wivedana), for the devotee in order to realise
the Divine has to merge his limited being )
(i.e. the ego) in the Being of the Bternal
Infinite. 1 De facto, the limited shell is
broken so that the drop glides into the ocean.
With the annihilation of the ego (the

limited self), the devotee now rises above the

o __ €
imperatives.2 The sense of agency ( TTE Feil )
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having disappeared with the dissolution of the
linmited self, rights and duties, do's &and
don'ts ( =Ty ana PASY ) have no meaning
for the devolee who has dedicated himself to
God, for he does only that which pleases God,
The centre of his activity and the standard

of his morality have changed from the self to
God. He is possessed of passion for God.3 He
lives on until all his matured actions ( TIIsYT ) -
are entirely exhausted.4 His devotion to God
is, therefore, & spontaneous affair, as distin-
guighed from conscious effort directed to a
definite end., He now drifts from the shore of

the material to the depth of the spiritual. He
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goes all alone on his pilgrimage into the realm
of the spiritual, having torn himself from all
the times and trifles of worldly existence, It
is the flight of the Alone to the Alone (i.e.
God). 5 Having surrendered the ego, he has no
private axe to grind; having no self to feed.
He is completely dispossessed of désires;G He
travels alone, light and free and refuses to

be burdened again with the varied pleasures of
life. He trampels over all pleasures that come
by his way., He is not prepared to exchange his
spirituai acquisition for anything, not even
for the entire kingdom of heaven, He now withdraws
himsgelf from everything else to settle himself

fully and entirely in God~love. It is an

5. Sidney Spencer $- " Mysticism in World Religion®
- P, 167.
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undivided direction of his mind to God ( i.e.
quTf%?r?f )7 Like the concentration of the
Yogin entering the depth of Samadhi, the devotee's
Bhakti acquires spontaneity to be borne out into
the midst stream of Infinitude., In texms of the
Bhagavata, the passion ( Tia ) for God then
begins to flow uninterruptedly to God ( Fﬁfrﬁ%?ﬁl
bl )? With the dawning of natural passion

( F¥U773fﬁﬁF€T%T), the devotee ag it were becomes
a new man, He leaves aside toying with the world
is transfigured into something other than what

it was so long because of his spiritual insight.
Every single act of his is now penetrated by God

and he cries for divine grace. He sings out of

NN ~ L \ N
T. F1IJH WIra e AT = G235 |
— N\
Q%Hm’{r@fﬁ&/rﬂ TFT=F Zﬁ“tf'gﬁy‘“c:{‘ﬁe{'d'm H
LR

I3h, g-2-41

N W
8., W4T HETIZ AT Eﬂ3ZfFZTﬁﬁﬁﬁT'ﬁn?fﬁﬂyﬁﬁT,

i
trero TR |
o
T trﬁzrf%r‘CFf?j”-{jiiq“
e BT AR ET T ([ B 1= 2
<2 ~



=/ 20% [z~

intense pleasure, he breaks into dance at
his spiritual conguest, The divine rapture
over-takes him inspite of himself, It is in

fact the descent of God in man.9
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Gradually, the excitement subsides, he
takes to silence and the steady and dynamic
flow of love gradually assumes profzundity.
Love hes now deepened into sublime tranguility
from its superficial expressions. Love is now
properly assimilated by his constitution. The
softening effect of Rati is thus replaced by
the solidity of devotional fervour,1o The
devotee now opens his eyes to behold the
world in an entirely new perspective as is seen
in the case of a Bhagavatottama (the best of
de%otees) like Rantideva.. One who sees Visnu
e&erywhere is called a Vaisnava or a -

Bhggavatot’cama.11 The ether and the air, the

-
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fire and the water, the earth and the stars,
peings and directions, trees, rivers and seas

are found to articulate the Divine., God must

be the alpha and omega of whatever is done.
Naturally the response to this revelation is /B
reverential submission to all forms of God.12
The prostration of the‘deVOtee goes to the
ynderlying unity, the spiritual that binds the
particulars into harmony., Tranquility then
reigns supreme in his heart.13 The devotee sees

the oneness of all life; and if everything is

God, whom can one injure without offending God,

o
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so the devotee is marked at this stage by

serenity ( IYLTET ) and nonviolence ( 3*¥§bﬁ’)1?

If 2ll particulars are integrated into the
harmony of the spiritua;, the devotee who is
endowed with the integral vision cannoft be left
out of it. Hence, inclusion is not to be a part
of the larger wholé. To know is to be. To know
that Brahman embodies all is to be Brahman, as

15

revealed in the éruti, but such Brahman is

not the negation of particulars but the --
indissoluble unity of all the particulars. Once
the ﬁevotee is endowed with this integral vision,

his devotion attains a new dignity. Devotion,

with the surrender of hisg limited self, was so
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far selfless but now it is marked by the sense

of non-differentiation as well, Unitary and
gselfless, it is described by the Bhagavatsa,

as devotion par excellence (Para-Bhakti)., Para-
Bhakti is said to accompany or follow the highest
knowledge, It is supposed to Be an eternal state
that is self-contained, It is to be Brahman
transcending the three Gunas - Sattva, Rajas

and Tamas(Nirguna Bhakti).16 With the attainment
of the status of Brahman, his spirit of dedication
finds a new significance, AL one with the world,
he now feels with all poeignancy, all worldly
afflictions as his own, Yet this new bondage

becomes in his hand a new apparatus of emancipation
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because he now yields the power of spirituality.
So what might have been the source of infinite
sorrow becomes the spring of perennial joy. He
not only wails with the world, but also knows
the secret of removing tears from it., 4 -

Bhggavatottama,17

as the Bhagavata designates,

is dedicated fto the removal of troubles from

the world. He is a citizen of the world charged

with divine mission.18 Like Rantideva, he would

say, "I do not crave for the supreme goal, the

high majesty or release from re-birth. I should
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rather work among men %to take upon myself the
burden of their sorrow, so that they are relieved
of it. " 19 Like Prahlada, he would take the wvow,
" T yould not seek release till a single being
remains in chains, I will do my very best tfo

o . 20
renove sorrow from the suffering world.
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Wherever goes a Bhagavatottama, he brings

Welfare.21 As he is the living embodiment of

detachment, knowledge and devotion, he infects
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1ife and his contact opens up the door to

liberationlz2

His company rouses the mind to
settling on God.23 A BhEgavatottam; is one
who is totally absorbed in God through his
body, mind and in’cellect.z4 And the dust of
such a Bhagavatottama (T3R§ifﬁ%7?31%5;ﬁi )

evokes Krsna-mindedness. In fact, presence of

water does ngt make a place holy, nor does
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earth or stone constitute God-head. They axe

useful as far as they go, but a Bhagavatottama's

25

impact on life is immediate. The physical

sun dispels physical darkness, but a Bhagavatottama

removes the mental gloom.26 It may be questioned

25. ﬁ@fﬂ{w cﬁ&TPTF(EZ"“ 5{1@“@% |

N N\
& grrwczgozlqotg\éﬂ qz?a’ragzr FT e I
TS N

(3ot H21 o =T <TegenasT

\

= 3Tﬁ”cd““ = ﬁqrm Y ATEH=T |
G“ Errm ﬂ‘a“ebcﬂ @?czm
Fralerer gree Heer T |
TOTEATG: g ”“Wsr— >

DRSPS
| ﬂ P eI T§‘>l 3114—T§32réff: l

3 "l*ﬂom\* ;r%“réw
I sy quﬁ\m o T IE |

/

bh. lo—84~11 12 ¢ 3.

26. u&xfrﬂ’«“bt LT“J?T‘LT STITERET (BT TEH
TS =t Tt TR .M\’t(vrli”“mda}c\znt\
O\ N~

Bh. 11 -26 -3

-



-t/ 253 /i

where the secret spring of his power lies, A
Bhagavatottama is so sanctifying because he isg

a God-filled soul.27 It is no wonder then that

his sight is auspicious and gives pleasure to

the mind, His mere association kindles the

mind of others into detachment, devotion and :
knowledge.28 In fact, God love would be found

to be the central virtue in which are focussed

all other virtues.zg A devotee of this stature
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is a counterpart of God. Indeed, God is as
30

indispensable to him as he is to God.
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A Bhagavatottama lives in God, as God lives
in him, 51

According to the Bhagavata, Reality is the

grand synthesis of both the immanent and -
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transcendent (like the Purusottama of the Gita)

and so the opposition between the itwo aspects

need not be absolute, In fact, the transcendent

is the highest fulfilment of the immanent,
Transcendence is other than exclusionism. The

mind of the Bhagavatottama is divested of Rajas

and Tamas and therefore, his infegral visiog

sees God here, ther; and everywhere., His love ;
of the world is in fgct the love of God; because
God is immanent in the world., In course of +time,
finitude with all its infinite-simal details %ﬁ
recedes to pale ingignificahce, He sees Brahman
everywhere, It is possible, therefore, to

realise the crest of devotion (Para-Bhakti) here
and now. Just as fragmentary life on earth is
sustained by integral pleasﬁre. According to

the Bhggavata, the consummation of pleasure is

Bhagavan, to be achieved by supreme love

(PafE—Bhakti).32 In brief, Para-Bhakti or

RN ~
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devotion par excellence is the stagé when the
devotee and his Bhagavan coalesce into the
Single Reality. It is the highest fulfilment
of Life Divine, the Summum bonum, the destina-

tion of all spiritual aspirations,.

As distinguished from Para-Bhakti, discussed
above, the Love Devotion is in fact " the suprenme
love for God, ™ as revealed in the love of the
Gopis for Lord Kygga.BE It depends upon nothing
else, & mind totally turned towards God in love,
demanding nothing, not even liberation, is a
mind filled with devotion., Thoughts constantly
flowing in love towards the supreme is devotion.
Nobody else, nothing else; no onaélse - this
attitude of the heart is love, This state is
called exclusive love (Ananya Prem), and this

BN
total love is devotion. God love ( 33 Eaﬁé% )
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should be distinguished from ordinary love i.e.
human love ( §1§%'$ﬂ§ﬂ§ﬂ). In the ordinary lower
love the lover egpects a return while God love
is the exclusive love for God demanding nothing
but God, All things must die, but love alone
eludes mortality. Love warms the -heart with
unspeakable solace, even more when it is given
than vhen it is received.34 Moreover, God-love
is above all sectarizsnism; for the concept of

God includes both the manifest and the unmanifest,
the immanent and the transcendent i.e. God with
form and without form., Love is a relation that
first relates the lover to the beloved, There-
after, it becomes a bond that fastens them into

a permanent intimacy. Love is a link that connects,

a force that attracts, a fascination that seizes

%4, Will Durant:-~ " The Pleasures of Philosophy" -
Chapter VII ( The Spiritual Development) -

Page 114.
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and a clasp that grasps., Therefore, when one
establishes oneself in the relationship of
devotion with the divine, one steps up into a
realm of his own, having his own enchantments

and personal experiences,

In our'ordinary hu@an life, we identify
ourselves with the ever~changing instruments of
experiences and we live nothing but a life of -
change in the midst of this ever-changing world.
The eguipment of experiences (viz. Body, mind
and intellect) and the objects, emotions and
thoughts that constifute the fields of ex@eriences
are both finite and in their constant flux the -
individuality 4in us (viz. the perceiver, the
feeler and thinker) as the experience of this
change is itself comnstantly changing. These
disturbances constitute the real pain of mortality,
the source of all sorrows and agony in life,

In God-love or utter devotion when an individual
lifts all his identification from the realm of
change into the contemplation of the changeless,

immutable Lord, the constant agitations cease,
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and therefore, all sense of mortality too vanishes.
This constant experience of the changeless -
infinitu@e and the consegquent egui-poise lived

by a true devotee is the stage of immortality.
This is why Naradg says that the supreme love

for the Lord called Devotion Divine is of the

35

nature of immortality.

In Supreme Love, the devotee forgets his
self entirely, He has only thoughts of God. The
devotee wants God and God alone, There is mno
selfish expectation here., Devotion is the seed,
Fgith is the root. Service of saints is the
shower. Communion with the Lord is the fruit.
Bhakti is the greatest power on this earth. It
gushes from one's pure heart., It redeems and
saves., It purifies the heart. Bhakti grows

gradually just as we grow a flower or a tree

35. ITHATTwOT = |

N B.S 3.



-2/ 241 /iw

in a garden, We should cultivate Bhakti in the

36

garden of our heart gradually,

Man is coustantly seeking his share of
peace and happiness, and since he does not know
the real source of this, he, seeks them in the
midst of the sense~objects; but when he, in
hisg devotion, comes to turn his entire attention
towards the Higher and the Nobler and when he
in his Supreme devotion comes to turn completely
towards the self, he experiences the infinite
or infinitude as intimately as he experienced

before the world and its changes., To love the

36, Swami Sivanandas " Amrit Gita - P, 16.
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All-perfect is happiness.37 Bhagavan Himself
says in the Bhagavata " the mind that constantly
contemplates upon the sense~objects irresistadbly
comes to reveal in their finite joys and the
mind that learns to remember Me constantly

comes to dissolve into Me and revel in Me ".38

Through the divinely passionate love for
the Lord (.ﬁi%33§7UTf%ngﬁ ), ﬁhep the devotee
turns his entire devotion towards the supreme,
he comes to live no mére in the realm of the
finite changes but comes to experience the
Immortal Nature of the Infinite Bliss, the Lord.

This reminds us of the Upanisadic declarations

27 Swani Krisnanda: "he Divine Life .
Vol., XXVIII. No. 8 - August, 1966 ~
Article on 'The True Church' (Sri Sivananda-

Valentina, Florida, U.S.4.)- P. 190.
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that " the knower of the Brahman becomes
Brahman".39 Here the knowing is the state
of fully awakening to the divine nature of

pure consclousness, the Atman (the Para-Bhakii

described above).

The essential difference between the Para-
Bhakti and Premalaksana-Bhakti lies in the gﬁr
or zﬁgﬁér attitude and the consequent goal
of the devotee. In Para-Bhakti (transcendental
Love-devotion), the devotee like éukadeva
believes in the onemness of all life and hence
aims at merger in the Efernal Infinite (Brahman)
whereas in Premd aksana-Bhakti (Love-devotion i.e.
conjugal or married love like that of Rukmini
or passionate or romantic love like that of
Radha and other Gopis) the devotee believes
himgelf or herself to be distinct from the Lord,

the Saguna-Brahman (God with form) and consequently

— N \
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aims at the everlasting union with God. Both

the aspects of love viz., conjugal and romantic
(i.e. as between a lover and the belcved) find

a place in the Bhagavata. The former has been
given expression at Dwgfkg'through K;gqa and

his wives, while the latter finds scope for play
at Vpnaaﬁana.40 It will be evident from the
above that the devotee of the Para-Bhakti type
sims at identity with the God-head whereas the
devotee of the Premalakgagg type aims at union
with God, Bhagavan ér{'K;Sna. The gfeat Puranas
describe that the eight mighty powers ( 3T5 -
(FETS)  wait upon a true devotee. But to a
true devotee of the Lord all the powers and gains
are of no value at all, He rejects them as
insignificant, for he has given away his heart

to God., Thereafter he claims nothing other than

40, Narendra Nath Law :- " Muktaphala " -

<
Prefatory Dissertation - P. xxXvii.
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God - neither the status of Brahman nor the
throne of Indra nor the emperorship , hor the
kingdom, nor the eight Siddhis ( zﬁliﬁxg )
na& not even Moksa does he come to demand.41

Love is its own fulfilme nt. A devotee after
having gained this subtle wealth of Supreme
Devotion discovers an infinite satisfaction in
itself, by itself, for itself., He lacks there-
after nothing. Rich in his love, he steadily
lives on, and experiences no change. No more

is he consgcious of the usual slavery of existence.
He comes fto gain and live immortality here

anong us, even while apparently living the
worldly life of daily joys and sorrows. Since

hig mind is constantly resting at His feet in
devotion, he lives the Infinitude which is

the nature of the Lord., There is an exhilirating

41, 1 ﬂtdqg_rzg‘ A =1 W“JT“‘"LWFF‘
FEHIE A z:zm—ﬁsrq—’wﬂ:rl
=n mnﬁ-rgﬂztj;;{'ﬁm T
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gsatisfaction in the subjective bosom of a

true devotee. Even though he may be living in
utter starvation and penury, misery and sorrow
as Sudama did, he lives inwardly fully rich

and happy. When an individual gains the Supremne
joy of full devotion to the Lord, he has no
more any desires for the things of this world,
How can there be any attraction for the foul-
smelling ditch-water of sensuality to one who
is swimning in the ocean of Hari-Bhakti ? 4
true God-lover has only one desire -~ be he in
heaven ox hell, his only demand is that his
love for his Lord must ever increase, He cares
for nothing but God. Moreover, he never grieves
at the loss of anything, for grief is the -~
feeling that comes in the human mind, when the
already acquired objects of his attachment
perish or decay. Since t0 a true devotee, there
is no attachment for anything of the world
around, and his entire attachment is only forx

the imperishable truth i.e. God in the midst of
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the ever~-dying, ever-perishing world of being
and objeets, a true lover's heart knows no

42

grief, Mowreover, a true devotee in his

supreme love for God recognises everything as

the play of the Lord of his heart. He, thérefore,
knows no hatred and slights none. In his vision
everything is sacred and divine and therefore

he hates none.'43 Generally, things that are
conducive fo our nature gather around us, we

come to feel an gxpansion of Jjoy within our
bosom. The heart of a true lover isg ever-dwelling
in the thoughts of his beloved and so a true
devotee discovers no situation in life wherein

he can particularly discover a great delight

because of a certain set of things or circumstances

42. &1 (EBmgr>wier o sierfer |
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around him. Bven when the situations are bad,
the devotee is gn supreme ecstasy because his
heart ig constantly dwelling in His presence.44
A true devotee is always full of the drunken
joy of His presence within and around him at
all times, therefore, he lives a full-life-sans

45

interest, sans-—enthusiasm.

To a true devotee, all objects of happiness
other than God are unimportant and extremely
insignificant, He cares not for them. Things
may come and thipgs may go; Jjoys may visit him

or sorrows be deep in his heart, but he sver

N
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1ives in the maddening joy of Hari-Bhakti. His
mind never goes anywhere, It has no place to go.
Whenever it goes, he has no other experience
other than the beloved of his own heart, The
Gopis are devotees of this type. They once said
to Uddhava, " Our minds never remain even for

a monment with us - how can they go then to our
neighbours or éthers?46 Once a lover, the Lord
facinates him so much that in the language of
the Bhaktas, the Lord is the thief of the

hearts (Citta-Cor)., In the great glory of the

] Lord, the love-heart of the devotees melts tfo
become one with Him., Thereafter, there can
never be any anxiety over anything} or even a
distant chance for the remembrance of the sense-

objects and their enjoyments, It is hence that

46. T O FemrEieT Aegsiaare o
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the immortal devotees, the Gop{s of Vraja, ﬁhe
true lovers of Lord Krsna openly confess -

" ywhen we cannot shift our minds even for a
ﬁoment from our beloved Krsna, how can we strive
for getting any worldly objects, or weep over
things that we have failed fto procure ? Our
mindg know nothing other than K;gga".47 The

mind of the Gop{-like devotee comes‘to be so
jealously occupied by the Lord that there is

no accommodation in it thereafter for anything
else. Hence, the Gopis are regarded as the ideal
devotees of Bhagavan érfﬂKrsna; the love of

the Gopis was the very ideal of love which

wants nothing which cares not even for heaven,

the love that does not care for anything in

this world or the world to come,

47. u—}'«-H LB TLET TG \1—&“&%&2}’“&# TETHT |
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He who has gained this all consuming
Devotion (Premalaksapnghaiti) becomes " mad %
with his own Love-Divine. He cannot behave as
all others do in the world; and due to his
incapacity to conform to the usual mode and
attitude of the worldly people, the mémbers of
the society brand him as mad., He sings the glory
of the Lord slways; he cries in ecstatic Joy;
he laughs in his own floods of inner joy. He
smiles and weeps, dances and rolls in ecstasy
ever-living in a private world of bliss - all

48

his own, Others around him have no entry into

his private world of endless Joy and suffocating
peace. His palace of fulfilment is built on the
cop most peaks of satisfaction - no one can 3

scale them #and visit him there, where he lives

in divine luxury.

S N . .
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Srimad Bhagavata describes the mind of
such a great devotee ¢ " Hearing again and
again from other Bhaktas, the stsries of the
Lord's incarnations and his exploits (Lila),
the devotee's mind becomes overwhelmed with
love and devotion for Him; and he, with no
sense of shame or reserve bursts out chanting
and singing His glorious names and his mind
becomes merged with the Lord-of-his-Love. Over-
powered by the rising tides of his surging
love, the devotee weeps and laughs, sings and

49

dances like a mad man, Thus, having sung
and danced, wept and laughed, he, in his own
inner crisis of mounting Love, becomes silent

and quiet - both within and without. 2" The

N
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devotee at this stage becomes unconsciously

, lifted into‘the state of deepest meditation,
when the Divine form of the Lord alone has

the exclusive chance to be in his heart.

During such moments of utter meditation without
the help of any othér S&Zdhand, a true Bhakta
comes to plunge deeper and deeper into his

own inner guietude to reach ultimately the
realm of the self, the Atman. Thus, he comes to
"revel in the self".51 This is in brief a
general picture of Divine Devotion ( or Prema-

laksana Bhakti).

As the Love Devotion is of the nature of
renunciation, there is no element of desire in
52

that Love Divine., Love is its own fulfilment.

A true devotee cares not even for his own

e
e
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liberation. His only desire is for the Love of
his heart's Beloved, the Lord. Love ig a reward
in itself. To love the Lord for the fulfilment
of a desire is not ftrue love; it is a desire-
promoted devotion (Kamand Bhakti). Such --
commercialism in religion cannot bring about
any sense of fulfilment to the seeker's boson,
A4 true devotee never comes to demand anything
from the Lord except more and more Love for
Him, and that this Love should ever remain
steady and grow in its dimension. In shori,
desire departs from the heart in which Devotion
has entered. To live in Love is fto live desireless.
The very essence of Devotion lies in the spirit
of renunciation of all other infatuations and
seekings., To a lover, there is nothing more
sacred than the beloved; all his urges and
demands in life are to acquire, possess and
enjoy his beloved. The individuality in such a
devotee, who has turned totally towards the
Lord, comes to turn awvay more and more from

the usual anxieties and efforts in earning,

procuring, enjoying and saving the material
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objects of the world, emotions and thoughts.

He renounces them all, in the name of the Lord,
who alone i1s the one coveted possession for

him to seek., A lover can express his love only
in the language of his ready sacrifices. Every-
where we find that all lovers:are always ready
to make sacrifices, each for the sake of the
other. In fact, the spirit of happy renunciation
is the very heart of love, When devotion to the
Lord incréasés, all secular (Loka) and -
ritualistic (Veda) preoccupations (Vyapara)
leave the devotee to function in anhy field.53
The individual must havq his heart thrilled by
a desire to gain his end in that particular
field., When one's mind has become drowned in

the fullnesgs of Bliss of Hari Bhakti, how can

such a lover entertain any desire other than

™~ — N L__m__
53. (‘Fn“r%s‘lic\j) ATHAEERTULHY N-B S, Q.
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maiﬁ%aining the Love-play With the Lord of Love
in his own heart? His mind comes to dwell -
constantly upon his Lord. The entire mind of

the devotee throbs with the single thought of
the Lord of the Universe ( %Ebﬁ*gilﬁiT?gTT( ).
A Divine Lgver's nind can never wander to any
other object of fascination, Everything reminds
him of nothing but the All-pervading Narayana,
To such a true and ardent de%otee, rituals
(V;dic or PurEpic) are of.no significance. They
are of no avail to him. When once the world-ward
flow of the mind has completely ended, to such
a devotee performance of rituals, be the Vedic
or Samarta, becomes ?otally impossgible. Bvery
moment of his exisbtence, in every thought of his
he;rt, he is coustantly at His feet. To divine
lover who is thus living in unbroken memory of
Lord of-his~heart, even without any ritpalism,
"his véry existence is a ‘constant oblation of
Love at the Altar of the Lord, This kind of

an all-consuming sweet Love for the Lord is
nowhere so completely exemplified as in the love

of the Gopis for the Blue-Boy of Brindavana.

The Gopis say to Lord Krsna "Oh darling, our

¢
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nearts, happily attached to our homes, have

been stolen away by you; our hands, ever engaged
in domestéc work have become as though paralysed
and our feet refuse to take even a single step
to!anywhere ®lse but to you. How éhall we return

home and, even if we return, what else shall we

do there? °4

Single«heartéﬂ, complete identification
with the Lord of-the-heart, and consequently to
have nothing but an attitude of utiter indifference
to everything else that snatches away the mind
from the sense of oneness-with-the-~Lord is truly
the nature of a Gopﬁ—like devotee. As devotion
for the Lord increases in a Divine Lover, his
activities in the world outside and h;s attach-

ments to the things and beings of the world
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drop off by themselves from him. His attention
and his entire life come to exist only to play
and serve around the Lord of his heart, When

the mind is exclusively single-pointed in the

i

contemplation of the Lord, that mind seeks no
shelter in any other opject of the world when
a true devotee in his great devotion finds his
heart entirely occupied by the Lord of His
devotion, he finds therein no accommodation to
entertain anythinélelse. He comes to depend
upon none but the Lord of his heart. A sincere
devotee sees the whole universe as tge very
form of his beloved.55 The Gopis saw the Lord
everywhere, even in the chirping of the birds
in Brindavana, they heard the birds chanting
of His glories. To be thus in Him with all
one's mind, so that even the sense-~organs cannot

land upon anything without bringing the association

-
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of the Lord to one's experience is called -~

" Whole heartedness ".56

Sweh a mind in this
state sees in the Lofd all things; and in all
things they see but the "play" of the Lord. To
have this experience of "the all-in-all" is
ananyata, the whole-heartedness. A heart thus
ablaze with God-Love even while experiencing
the world of objects - emotions ~ thoughts through
the vehicles of one's own body, mind, intellect,
can never be away from the joyous Love-Diviune,
To such a devotee His Lord is never far away.
The eternal hide-and-seek which He plays with
His devotees in their love-hearts is the world

of experience that they live,in all their day-to-

day life,

To a Gopz—like lover who has intense whole-

hearted devotion to the Lord, total rejection

N~
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of all activities hostile to this all~consuming
Love is not only easy‘but isg quite natural., It
becomes almost impossible for such a devoiee to
undertake any activit& which is detrimental to
his Love Divine: Even if such an act was prescribed
by the Vedas or by the secular laws of the -
country, he will not obey them if it is contrary
to his Prema-Bhakti. A true devotee rejects them
all even if they are prescribed and insisted
upon by the Vedas and the PurEpas.rTo the -
unregenerate the scriptures are the auﬁhorityf
The injunctions of the Vedas are only external,
and do not bind us when we reach the highest
condition, where we act naturally in accordance
with the law of spirit.57 Such acts of a devotee
cannot be classified as disobedience, because
there is no such intention in his heart, Thus,

Prahlzda rejected the strict command of his father

57. Dr. Radhakrsnan :- * PThe Theism of the
Bhagavad Gita " - P, 75.
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Hiranyakadipu, Vibhisana discarded his brothef
Réva@a and Bharata slighted his mother, The Gopis
of Brindavana ignored the vigorous objections

of their husbands, 4nd yeit, none of them has
been accused in the world for any of their such
Bhakti-prompted tresspasses. In fact, they h;d
grown to be, in their very disobedience and
rejection, light-houses guiding generations of
éan to a life of greater grandeur and nobler

sacrifices at the Altar of their real devotion,

According to the Gita and the Bhagavata,
to act without ego and ego~centric desires, in
a spirit of dedication unto the Lord of one's
own heart is the royal road to develop devotion,
By so acting, we are in fact rejecting all
activities prompted by selfishness and selfish
desires, Till the love for the Lord grows a
pitch of wholefhearﬁedness when it comes to -
take hold of us completely, such dedicated -

activities must be undertaken and pursued
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sincerely. Thereby the devotee escapes doing
even unconsciously acts which are hostile to

the birth and development of Love Divine in

his heart, Ae¢ a rule, after choosing to live

a dedicated life of total devotion unto the
Lord, the devotee should not give up the rules
of conduct laid down and the practices of =
devotion prescribed in‘the scriptures.58 The
exceptions pointed out above are according to
Narada only for those who in their supreme
devotion have become temporarily mad with their
God-love. Just as in the secular world dis-
obedience to the laws of a country in a state

of temporary mental imbalance is legally overlooked
and largely forgiven, so ounly during such rare
occasions when a devotee has become divinely
Ymad" in his whole-hearted ecstasy .of devotion,
In such a fully blossomed devotee self-conscious

acts wither away all by thelr own accord. This

58. W [ &a’rﬁaTgﬁfg\ C STSTIETT |
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is & stage wherein the devotlee is so fully
merged in the Higher and the Divine conscious-
ness that he is no longer aware of either of
his body or his bodily acts. So long as a
devotee is in the State of ecstasy, and,
therefore, in a condition of blissful self-
forgetfulness, he need not, and cannot sirive
to follow the strict injunctions of the ééétras.
Bhatever such a devotee in that state of his
God-madness does, becomes the very foundation
of all éistras. The great scriptures can only
copy such a Bhakta's behaviour and hold it up

for other seekers as the ideal to follow.

But as long as the devotee is fully
conscious of his physical body and entirely
aware of its conditions, he must obey faithfully
the strict injunctions of the égstras; or
else there is the fear of a fall from the

spiritual path. 59 There is always a continuous

N
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pull upon the devotee to bring him down ianto
his old habit oflliving, a 1life of sense
enjoyments prompted by his ego and ego-centric
desires as is seen in the case of Gopis'
egoism and the consequent disappearance of
Lord Xrsna for some time. To live in obedience
to the dictates of the éistras in a mode of
1ife wherein the devotee becomes cogpletely
insured against all such chances of a relapse
of his o0ld mental disease, and the conseguent

false evaluations of life,

He who ignores the injuncfions of the
ééstras and follows the urges of the desire
can neither attain perfection nor happiness
nor the gupreme state.so By merely posing to
be ™mad" with Love Divine and then to disobey
the instructions of right conduct, as laid down

/_
in the Sastras, will uwltimately end only in 2
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profitable self-deception. In the end, such a ?
false devotee falls from his own grace and
poise, peace and sense of fulfilment which

true devotion always brings into the heart of

a sincere seeker, Narada therefore, insisis that
so long as there is the consciocusness of the
world experienced by the seeker, he should
inplicitly follow the strict codes of life as
laid down by the ancient teachers, To leave then
is to allow the lower and animal passions in

the devotee to over-whelm him in sudden fits

of sensuality. The animal nature, to an extent
inherent in the heart of man finds a conducive
climate to f£lourish, when the seeker lives
discbeying the healthy injunctions of the ééstras.
These can in the end, push him down into fhe
lower levels of existence to suffer gherein the
destinies of those states, The instructiong s0
carefully enumerated by the great seers of old
are the only barricade that can save & sincere
devotee from all such tragic pitfalls on the

path of his Divine Love progress. Therefore),
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so long as we are conscious of the outer world
of objects and the equipments of exberiences,
let us implicitly follow the moral codes angd
spiritual exercises as laid down by the ever

1o§ing Rsis for the guidance of the Sadhaks.

Sage NErada says that the worldly duties
in the various social contacts are to be
performed only to that extent so long as the
consciousness of the external world continues
with us, but activities guch as eating etc.
will continue as longés the body exists with

s;61 In fact these (food, sleeping etc.)

u
are merely the  TlTo% of the body, for
the devotee's body has taken its birth to enjoy

or to suffer these residual Karma from the

— N —
past ( S+ &I, ). When this Prarabdha

off, when 2ll his functions shall naturally
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cease. The true devotee never strives or
struggles for'food etc.. Yet the Lord in his
infinite mexrcy arranges everything for a truly
dedicated and whole—heérted devotee, Such a

real devotee is not in least perturbed by
hardships and disappointments, but he understands
it to be the lack of Prarabdha ( HI<SH ) of
his body as revealed in the rﬂ?igﬁfﬁ of the
Bhggavata;62 In brief, a true Bhakta comes to
live in a private piéne of his own from.wherein
he observes his own body as though it is an

object far removed from his self,

Love is essentially something so very much
of a subjective experience that it refuses to
be fully and efficiently handled by language.
Words fail %o define it, and yet the main

/

features of God-love, recognised everywhere,

have been discussed above in brief,
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Kalapl says in one of his best gazals,
" He, whose body is covered with the dust of
tlove' and the tabloid of Qeart branded with
'Jove'! shall vigorously destroy thousands of

63

strongholds by Dblowing one breath, " Immense

is the force of love - it works wonders and
. . $ o s . . 64
miracles, never dreamt of in man's imagination.

In the eye of the Lord, Love rules supreme?Sfor

God is ALL Love. The Lord is, therefore, the

~
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lover of whole-hearted devotion which is Love
in essence, as shown above.66 He does not

bother about other qualities or gualifications,
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as is seen in the caseg of Vy&dha, Dhruva,
Gajendra, Vidurs, Ugrésena, Kubja, Sudama and
others. What were the good practices of Vyadha?
What was the .age of Dhruva? What was the -
learning of CGajendra? What was the caste of
Vidura? What was the prowess of Ugrasena? What

was the beauty of Kubja? and what was the wealth
of SudEmE?67 If the heart longs for God,
embodiment does not matter. That is why Lord Kygga

says, " I abide not in the heaven nor in the
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hearts of Yogis; I dwell and dance and rejoice

u 68

wvhere My devotees sing My glories. It should,

however, be note% that even as the horizon remains
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at a level with our eyes, however high we may
climb, the nature of God cannot be higher than

the levels of our consciousness. Love-devotion
(Premalékgaqé’Bhakti) like that of the Gopis

+to Lord Krsna, described in the tenth Skamdha

of the Bhagavata Purana is held to be the ideal

Bhakti or Bhakti par excellence, far superior

to the nine-fold Bhakti which is described in

the Bhagavata to suit the different temperaments

of the devotees, The nine~foid devotion (Navadna-

Bhékti) consisting of éravaga, Kgftana, Smarané,

Péﬁa—Sevana, Arcana, Vandana, Dasya, Sakhya

and Ktma—Nivedana ié only a means to the end

of Love devotion (Premalaksana or Para-Bhakti) .

It is regarded as the Haryada-Marga by éfg

Vallabhacarya for union with God; whereas the

Gopi like love~devotion to God is considered

by him the Pusti-Marga or Anugraha-Marga leading

to the summum bonum of human life, The chief

objective before the Bhagavatakara seems to be

the propagation of Love-devotion (Premalaksana-Bhakti)
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or Para-Bhakti (transcendental Love-devotion),

The Bhagavata begins with Pari-Bhakti as revealed
in its very opening verse.§9 This is why the
.Bhggavata is called the Paramahamsya Samhita for -
it gives the description of the lives of the
Paramahamsa; or Parabhaktas like éukadeva. It
culminates and ends ih the Gopg—like love=
devotion (Premalakgagéthakti) vividly revealed
in the Rgéé~ﬂ§15'and the opening verse of the
Bhagavata., In between the two (Premalaksana and
Para-Bhakti) there is the description of the
nine-fold devotion (Navadhza-Bhakti) which

serves as a means to the achievement of devotion -
par excellence (Para-Bhakti) or Love devotion

of the Gopi type IPremalakgaqE'Bhakti). Para-
Bhakti or PremiakganE—Bhakti is in fact "Love for
Love's sake" without any kind of ulterioﬁ motive

of any kind of material happiness or even libera-

tion, It asks for no return whatsoever except
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God. That is why DivinelOve rules supreme in
the Rééalilél for it is extra-ordinary and
beyond the body-idea and worldly wisdom, as it

culninates in entire self-surrender to God.

The Bhggavaté through Rasalila preaches
the Royal Road of God's grace (Pu§§im5rga-
Anugrahmarga) for the spiritual welfare of
Gopi-like resourceless ( P IEAT ) devotees
who are guite ignorant and unable to practise
penance or sacrificial rituals and who have
nothiné to offer to God but their little selves.
The Gopi-like Bhakti is also termed as Sragara-
Bhakti or Premalaksana-Bhakti or Pusti-Bhakti
according to érE—Vallabhgcgrya and it is called
Madhura-Bhakti accgrding to the Caitanya-Bhakti
cult of Bengal in later Vaisnavism., Love was
the one bond which united Gopas and Gosz to
Lord Krsna. They merged themselves entirely in
Lord Krsna., The Vedas did nét exist fqr them,
They did not tread the path of Karman, Love-bound

they give themselves entirely upto Lord Krsna,
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and they did not ask the reason why they did

not stop to cast a glance at the world they

left, They have known Krsna as the-Purusa of

the heart, The Gopgs thus cast off the Jiva-bhava
and were united for ever with éf; Krsna, The
Gopgs were fully aware of érz-Kr§pa‘s super-
manhood, In the Gopi-Gita, they tearfully broke
out in clear cut terms " thou art not the son

N

of a Gcﬁz, thou art the inmost seer and self

n 70 It is hence that they wished

of all beings.
to be "one" with Him, and Sri Ergna was tone "

with them as they were with Him, érg Valiabhgcgiya
in his " fﬁ?ﬁiﬁ%f?faﬁiqaﬁ“ says that ér; Krsna
Himself»is Parabrashman; and He played different
roles with different individuals in this universe,

Fis forms are different, but in reality He is

one., There is no difference between that K;sna
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who played in the lap of mother Yaéodé’and the
one who pl?yed with Gopas, Gosz aﬁd the
universe at large. 71 The Rasalilz is,
therefore, the most sacred, most sublime and
most soul-enchanting act of Sri Krena. It is '

meant to serve as a guide for the initiated

Bhaktas, and not for the world at large.

The true spirit of Rasalila of Lord Krsna
with the Gop;s is often dignored and mis-
understood by the Critics, especially by the
Westerners, who do not recognise or realise
the supermanhood or the divinity of Lord Krsna
and the extra~ordinary non—;rotic nature of
Goizé' attaechment to Lord’Kygqa. The learned
scholars like ér§~Nilakantha, br. Bhagwatk umar
Goswami, Prof. G.H. Bhatt and many others have

in different ways confirmed the view that the

Rasalila is pure beyond comparision and divine
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in the éuperlative degree, It may also be
compared with highest sufistic experience
wherein God is the Beloved and the devotee is
the Lover. As the God witﬁ form or without form
is one and the same, as viewed from the -
different angles of vision, so the difference
between Para-Bhakti and Premalaksana Bhakti as
described above is a distinction without a
difference? as is seen in the case of ice and
water, In the language of the Yoga discipline,
the Premalakgapﬁ Bhakti may be ,said to be

Ve o e A9 5 and the Para-Bhakti may be
said to be the [FTEHTUNEA AT | Love
and wisdom (Bhakti énd JHana) are the two aspects
of one and the same God; as heat and light are

of the sun. Both merge in one = Ekmghubhava.72

~ ~N
T2, Mt dlee Ay ced], 200 20 Mot 9Ty

\ ~
,H\ﬁi fi{c—uq\ ﬂ(%%l ‘;{]2;2\ 202 2l

/

— 2 et

\ —
241 et 2t - ygc



-2/ 2718 /1=

To sum up, it will be evident froﬁ the
above that\we.havé described here in brief
outline the main characteristics of Para-
Bhakti and Premalaksana-Bhakti and the pitfalls
to be guarded against in the path of Love-
Div;ne. We shall now describe in brief

outline the egsence of the Bhagavata, as

revealed in the Rasalilz.



