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CHAPTER VI,

The Sovereignty of the path

of Love-~Devotion,

The Bhagavata opens with the Gayatri
embodying the contemplation of the Supreme
Truth.1 It is said here that the creation
through "Gunas" is false and that yet, on
account of the all-permading Reality that
underlies it, it appears as real; that the
production, maintenance and destruction of
the universe all proceed from the Ultimate
Reality, Brahman and it is through the -~
light of this Reagality that all darkness

vanishes, It claims its special prigilege
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over other works of celebrity to imprison

the Almighty in the heart of hearts, by the
unique excellence of the Supreme Religion
(Para-Bhakti or Premalakgapé’Bhakti) which it
is out *to expound.zThat such Religion is not
a mere theory but comes forth from the vital
spring of +the experience of the spiritual
stalwarts is borne out by the BhAgavata, with
copious andg apt illustrations including the

episode of the demon V;‘tra,3 which is a stock
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example of the triumph of +the divinity over
the evil gpirit. Thus the BhHgavata is unique
in so far as it expounds the Supreme religion
on the basis of the Supreme Truth, practised
by many, of whonm V?tra stands out with -
remarkable prominence, 4s the BhFgavata
affirms, the Supreme religion was propounded
by Lord Krsna who was steeped in the -
Upanisadic tradition., It is old, because it -
has clothed in substance the spiritual
endeavour of the Upani§ads; it is new because
éssentials are presented a new in exclusion

4

of non-essentials. In this sense the Supreme

religion is the regeneration of the Upanigadic
Truth. The Bhagavata has defined it as the

-\
means to selfless ( 3462?3%] ) and uninterrupted

femt

( A4l gel ) devotion (Bhakti) to the Lord of

4, Siddhebvara Bhattacdrya ¢~ "The Philosophy

/[ - —
of The Srimad-Bhagavata', Vol., II - P, 108.



-t/ 282 /:-

i

the Semnses ( 3?$%§TET | )5. Elsewhere the
Bhagavata has defined Religion as that which
conduces to the devotion to BhagavEn.6According
to the BhIgavata, devotion ensures peace of
mind by divesting it to all restlessness.
Devotion, therefore, is & positive gain and

it offers adequate justification for its means
being regarded as Religion, nay, the Supreme

religion,

But this claim by the Bhagavata in favo&r
Af the means to devotion amounts to the denial
of traditional views on the connotation of
the terﬁ Dharma. In the Rg-Veda Dharma emerged
as sacrifice ( 3T ) to the Gods. This

concept of Dharma was highly developed by the
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ritwalistic tradition and was laid upon a
rationalistic foundation by the Minamsz
School. Dharma in the sense of rituals, both
vedic and smZrta, was later on superseded by
-knowledge which in the Upanisads established
itself against rituals; and thus the term
Dharma came to be associated with a significance
namely, the highest knowledge of unity between
the Jiva and Brahman. But the Bhigavata seems
'to have dislodgéd both rituals and knowledge
from their status of Dharma and appropriated
it instead in favour offdevotion,7 described

in the previous chapter,

In order to establish its roots in the
vedic past, the Bhiagavata puts the process of
ritualism to searching criticism. According to

Bhagavata,, wvhatever might have been the ultimate

7. Siddhesvara Bhattacarya ¢ "The Philosophy -

of The Srimad-Bhagavata" - Vol, II -~ P,109.
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aim of sacrifice - pleasure of the God ow
acquisition of religious merit - 1n eifther case
God could not be dispensed with. The BhBgavata
argues in the light of the Gita that if action
is indispensably linked up with God, the inner
controller‘( 3ji7£ﬁ;ﬂ- ), let the doer realise
this fact ( ATE a:a%‘ T FAT ) and act
accordingly. The ordinary act is then transformed .
into a spiritual discipline,8 when it beconmes

a conscious act of dedication to God, iavoking
as it does, the element of devotion (BhEva).
Just as action takes a new colour with the
touch of devotion, so knowledge as well puts
on ney significance, when tinctured with the

element of devotion, After all, the dry bone
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of logic for its own sake.can impart no relish
to life. If the goal of Upani§adic knowledge

is the dissoluftion of the individual into

. Brahman, the Eternal Infinite, then the rigour
of knowledge seems to dry up the sap of life,
érg Siddhedvara Bha??gcérya argues that self-
extinection can hardly be a cherishable‘goal.
So, if spiritual life is a continuity of -~
ordinary life, it has fto have before i1 the
same goal, pursued through all ordinary
endeavour Qiz. happiness., The spiritual journey
ends when fragmentary pleasure finds its
congunmmation in Eternal Bliss, Participation
~in bliss is not the extinction of the individual
but itg highest fulfilment., It is not a case
of simple knowledge but of devotion, ensuring

all fruits.? This is why_ a true devotee does not

9. Sidahebvara Bhattacirya :~ "The Philosophy

{ —
of The Srimad-Bhagavata®™ - Vol, II - P, 111,
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wish for Moksa even; but wishes to be always

in loving service of the Lord of his heart;
whether it be the attitude of Dasya, Sakhya,
Vatsalya, Apatya or Madhu¥a. The devotee has
fizxed his mind and intellect on the Lord in

a spirit of perfect sgelf-surrender. Being
e%er*in tune with the blissful God, he has no
desire left for anything and is ever filled
with purity, dispassion, wisdom and tranguility
which state he maintains by a total surrender
of all his works %to the Lord. The peace and

joy which a devotee experignces is maintained
in all conditions of life and‘activity. The devotee
becomes totally divine, both internally and
externally i.e, in the knowledge of the Atman

énd in the actions of Prakrti. 10

10. REmdas ¢ " Gita-Sandesh " (The Path of

Devotion - Chapter XII ) - P. 87 and 90.
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Generally, there is a wide spread feeling
that devotion is mere Bmotionalism and that
the loving milk-maids of Vrnddvana were mere
sentimental lovers of ér? K;gga, with no under-
standing of His real eternal nature as the
Sarvitman, the self-in-all, The Gopis were
considered as mere beloveds of the Lord and
that they had no true wisdom. This is not truey; -
for they had no illusion that éfi Krsna, their
heart's Beloved, was a mere Gopa-boy. The
Gopzs were the greatest devotees of the Lord,
but at the same time, they had a very clear and
vivid knowledge of the glory and majesty qf
érz Krsna's True Nature, Krsna was Life itself =~

1 They did not ever

the warm, radiant Life }
consider the Divine Blue Boy as only an enchanting
Yadava~child, They realised that the Flute Player
of +the Jaman® Bank was the Supreme Purusa of

¢

the Upanisads. They once said, " You are not a

11. Swami Chinmay@nanda : "Hinduism-at a Glance" -

P. 29.
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mere child of the Gppautribe, but you are the
very inner self of all living grea%ures in the
Univerge. Thou art érf Eéréyapa Himself who

has taken this incarnation to serve the world.12
The Gopis surrendered their bodies, minds and
intellects, their very desires for gaining any
spiritual or secular joys, entirely at their
Beloved's sacred feet. They left their homes,
broke all ties of worldly relationships only
to be within the sight of the ever-smiling Lord
of the Brinddvana. Day and night they apparently
lived in their homes and performed their duties,
yet their minds were constantly fixed in high
meditation upon the Blue Boy of the JamnZ Banks.
The Gopfs saw, heard, smelt, tasted and touched
their Divine Butter-Thief alone everywﬁere, at

all times. If by any chance they happened to

forget the Kygga~Form, they suffered deep anguish
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in their hearts. Surely none can measure their
voiceless, infinite, unguestioning, heartful- ;

love.

As a result of their faithful and deep
devotion Lord K?gga had to Himself confess to
them, " Oh ] dear Gopis 1 Breaking as under
the strong chaing of family tieé you all have
served Me, For this pure Love of yours even if
I serve you all for aeons My debts will not be
cleared, if you, out of your largeheartedness
release me from this indebtedness, then alone

n13

can I be saved from My obligations.

To Uddhava once these devoitees of Braja
gaid, " Oh Uddhava 3 ¥e can practice Yoga only
where there is seanse-of-separation, Here, té us
there is nothing but total merger with our
Syama Sunder." This was the depth of the perfect
devotion the Gopis had for Lord Ersna, Thus the
Goézs of V;ndrévana were not blind devotees with
a thoﬁghtless empty faith., They were all -

spiritual saints of wisdom (Qﬂ}ﬁ b) ). The
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more they realise His glories, the more their
love for Him expands. An ordinary man fails to
achieve this deep devotion only because of

his ignorance of His glory and Divine Nature.
The Lord Himself says in the GItE that of the
four varieties of devotees, the devotion based
upon and flowing forth from true wisdom is firm
and deep and constant.14 Love of God without
the precise knowledge of the Supreme Nature

of Truth is only a passion low and base as the
love of a woman to her secret lover, Such a
love (Kgma) can never bring to the lover the

true joy of pure love,

In the illicit love, based upon lust and
passion, there is only an animal sense of
gratification, The paramour approaches his lady~-

love only for the gratification of his passiouns,
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The secret lover demands and seeks only his
own immediate happiness. It is always --
extremely selfish. He is not interested in
providing joy for her and to fill fthe greater
sense of fulfiiment in seeing her happiness,
'On the other hand a true devotee seeks not
his own happiness, but the happiness of the
Lorh. God-love ( Qﬂﬂékﬁﬁﬁf—- ) is the final
goal of a devotee. He is ready to suffer,
strive endlessly, struggle without rest and
he feels himself completely rewarded if he
only knows that these self-sacrifices from
him have made his Lord graciously happy towards
him. Any amount of Tapas will be cheerfully’
undertaken in the name of the Lord-of-his-
heart, if the devotee can feel that his Beloved
is happy by it, for Love~Rabour is no labpur.
A smile of the great Lord of smiles is a
total reward and complete fulfilment for a
true devoitee. To énjoy at the very joy given
to his joyous Beloved is the subtlest -

satisfaction demanded by 21l true love, There
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is thus an essential difference between worldly
love and godly devotion. Tq a true Bhakta,

Bhakti is most nétural and very common and
conceivable. There is no compulsion in practising
it and he has not to sacrifice anything against
his will. A& true Bhakta always reﬁains in his
senses and therefore, he has not to face'any

15

fall,

SyanI §rT Cinmayanandji distinguishes
between Prema and Kama and says that today
in the world lust is glorified as love and
upon it is based the hope to rebuild the world.
All their attempits are therefore staggering
with repeated failures and curb watchers.
The growing youths of the world are losing
even their faith in love. The counter-feit is

being circulated as the legal tender, Lust is
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lustily parading in human affa;rs'és love 1
This is a pernicious condition., Love cannot

be lust. In love, there is an expansion in
Being, while in lust, %here is the suffocating
‘équeeze of death, a gasping slip into the ;
dungeons of tragic life, Love createé and lust
destroys the peace in the ‘heart of man., Love
is the victory of the spirit; lust is the

cry of the base flesh and the low mind.ALove
generates tranquility within; lust begets
excitements all around., True love ennobles,

it enlivens, it enthraliﬁ. Pure Love totally
transports the devotee‘inéo the climbs of
joyous satisfaction, into a breathless state
of perfection, In the love‘of the Gop?s for
the Gopaf§y§ga, there was nothing base, ignoble
or fleshy. It was the expression of a total

' merger of their personality in the Supreme
Trutﬁ, the form of Lord K?gpa. That there is
nothing sensual about this subtle and gracious

relationship between the Gopis and the Lord of
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Vrndavana is clearly seen from the very fact
that it was given out by the great sage
éukadeva to King Pariksit, when the foyal king
was facing imminent death. Hearing and -
en?oying the Bhagavata ultimately saved the
king from the sad death., Bvery devotee is the
king of hig life, waiting for his death in -
the house of the body, standing in an Island
of the society, surrounded by the waters of
the world.16This is why Devarsi Narada believes
that the love without the knowledge of His
true nature is like the illicit love for a

17

paramour.

)
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It is hence that the Bhagavata believes

in the organic unity of devotion, detachnent
o . . C

and knowledge and designates it as URAT Y &H
(i.e. the religion of the recluses).18 This
explains why Bhigavata at the colophong of
each chapter would describe itself as the
Uﬁﬁﬁf%?E» Qf&&ﬁ' _ 19 1t is so because it
professes to be a work on the religion of the
great spiritual Swans ( é;TS ) who have
chosen once for all to abide by the Lotus
feet of the Lord., The claim of the Bhagavata

that devotion or rather the discipline of

devotion (Bhakti—Yoga) is a mosaic of devotion,

detachment and knowledge may be understood in

this way. Supposing devotion is emotion at

C oo . —
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its core, it has to be a sort of attachment

( 33337§' ) t; God. Now, attachment pre-
supposes on the one hand detachment from

other objects and the knowledge of the object
of attachment on the other, How can one

become attached to a particular object, if
one's mingd qontinueé to dissipate ibself in
other engagements as before? and, how can one
be attached unless one knows beforehand

the object of endearment? So, attachment in
order to be what it is has to be associated
with detachment and knowledge. The Bhagavata
has duly seen through the workings of human
mind and has organised its discipline of
devotion in the same light. Indeed of the three
fibres of the discipline of devotion vigz.,
devotion, detachment and knowledge, detachment
is a necegsary concomitant to attachment. But

knowledge is the vital spring to devotion.go

0. HRY Fod AT |
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The Bhigavata has thus built up its structure
of devotional discipline on the Upanisadic
knowledge. This is why Devar§i Harada holds
that the Supreme devotion is, as a technigue
even superior to the Path of Action (Karma),
the Path of EKnowledge ( zﬁ?T ) and the Path
of Disciplined Contemplation (Yoga). Adccording
to Devarsi Narada, God love is superior to all
other methods of S&dhani known to us from

the sacred scriptures.21 0f the innumerable
techniques prescribed by the Rgis, the most
famous and also the most popular are of course
the path of selfless dedicated servicé (Karma),
the path of discriminative knowledge which
would dispel the ignorance of the nature of

the self, and the mystic path of self-development

through disciplined contemplation (Yoga).

N

o1, 2T @' @“&{{lﬁl\;\\ﬂ}lﬁﬁtaﬁﬁffd?; \
NRos L3



| -3/ 298 [/:-

Compared with these ftechniques, true devotion
for the Lord (Bhakti) is superior and nobler,
because devotion is the final outcome of all.

the other methods of self—improvement.22‘

In all the four above mentioned methods
of self-unfoldment, the great Rsis insist
upon ceréain miﬁimum gualifications in the
Sadhakas in order that they may harvest maximum
from those paths. But in the case of God-love
there are go such conditions at all., Every
-body can follow the path and even the worst
amongst us can straightway take up the pursisit
of the path of Devotion to the best of his
ability. The mystery of the Bhakti Yoga lies
in the fact that it doces not destroy the inborn
feelingé ofihuman beings; the ounly thing that

requires to be done is to channelise them
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properly. There should be sublimation of
feelings. The feelings which are towards the

23 In

senses should be directed towards God.
short, while all octher paths can help us to
evolve from whatever level we are in, at any
given moment; This zlone is sufficient to

consider Bhakti as greater and more beneficial

a path than all others.

Besides, the pursuers of other paths have
perhaps a greater chance of forgetting the
Liord in their anxious pursuits. The Karma
Yogi in the work undertaken, the Jhina Yogi in
the study that he pursues diligently or the
Yogf in his regular practices of contemplation
may perhaps lose sight of the goal, the Lord.
They nay get over-attached with the means and

come to forget the noble end. But a devotee,

o " o -
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as he is an ardent lover of the Lord, cannot
remain even for a moment forgetful of the
Lord and His grace. Thus, devotion indeed is
superior to all other methods of spiritual

practices,

All other paths described so far are the
means that will take the seekers to the\end,
thekfinal gdal of spiritual experience, But in
Devotion there is VYery little difference in
essence between the means and the goal, between
the path and the destination. In Bhakti love is
love's own end., It is welknown to all that love
is its own fulfilment. According to sage Narada,
Bhakti is both, the means (Qﬂﬁﬁa ) and the

end ( =iied ). %% 50 long as the. residual VEsands
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are still lingering in the devotee's personality
constitutién, Devotion is a path, Sadhandé, But
when as a resuli of his love, love for the

Lord, the Vasands disappear totally, a stage
comes to him when his Supreme love itsélf becomes

the Lord of Love Supreme.

Furthermore, a man of devotion invokes
God's grace upon himself more readily - more
naturally than the followers of the paths of
Karma, Jhana and Yoga. They may discover a
vanity in their own progress, because in all
those paths there is an inherent conscious
self-effort; constantly involved. But a devotee
has less chance of developing such a vanity;
in as much as he is constantly conscious that
all his spiritual progress, whatever be his
dimensions, is all due to the blessings of
the Lord of heart, Love of God removes all
arrogant self-assertions and vainful gelf-
glorification from the devotee. In fact, the
Lord comes to help the devotee the more, in as

much as the Lover of the Gopis has infinite
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compassion on the meek and the subdued. This
is another reason why the supreme devotion for
the Lord is nobler than all other known -~

spiritual paths of realisation of the Truth,

Granting that the Supreme religion leads
to devotion coupled with detachment and knowledge,
one is now entitled to the question - what ié
the nature of the Supreme religion? To this,
the Bhagavata answers that the Supreme religion
is the worship (Aradhand) of the Supreme Person
(Parama Puru§a)25 The Brhadiranyaka Upanisad
has asserted the presence of the soul in every
%nch of the body from the tip of nail, and so
the soul dwelling in the composite body is

called Puruga.zs The Bhagavata has propagated

-
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the same view when it says that the soul 1iés
as iife in diverse bodies of men, of animals,
of hermits and of Gods,'after they were created
by the soul itself; and abiding in them all,

the soul is called Purusa ( I BH ). 2t

The
assertion of the Bhagavata that the soul Tirst
creates bodies before entering them is an echo
of the Taittiriya Upanisad which observes that
pure existence, in the process of its‘becoming,
had created the world and then entered it.28
So the same reality existing before (ﬂdi)
creation and yet lying in it when it was
created (Puru§a) can legitimately be called
Kdi_Puruga. Adi Purusa is life eternal that in

the process of self-manifestation solidifies

itself into composite bodies and yet maintains
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its transcendental nature by pervading them all,

as life distinct from bodies.zg

But eternal life is the exuberance of the
infinite reservoir of Bliss. So, the Taittiriya
Upanisad proclaims that all beings have sprung
from bliss they are all sustained therein and

finally they will all sink into bliss.Bo

By intrinsic law of its own, bliss is
expressing itself as life which, out of its
vital urge is aéain resulting in the universe
charged with life in all its details. So divine
play has undergone three successive strata of

gevelopment -~ Parama Purusa, Adi Purusa and

Purusa; and the Supreme religion of the Bhagavata
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is the worship of Parama Puruga, the fundamental
source of life, the Bhagavan, the all bliss.
The Bhagavata considers all powerful bliss as

5

Bhagav?én.B1

In what consists the worship of the Supreme
Puruéa?~Dedication (Arpaga) of the self (Ktman)
is the answer of the Bhggavata;Bz The Bhagavata
looks upon self~éedication as the quint-essence
of the teachings of the entire vedic literature,
By 'self! the Bhagavata means the wife, the son,
the wealth, the body - in short whatever the
votary considers to be his including his ownself.
Worship tK&adhanE), therefore, is the act of
congsecretion of "I" and ™mine" to the Divine,

the surrender of the lower or empirical sgelf
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to the higher or spiritual infinitude. The
Bhigavata describes it as the Bhagavata Dharma
in its purest form, preached by Narada to his
worthiest disciple Prahlada and leading to
Bhagavan as the final goal.33 So, the Supremé
religion or the Bhagavata Dharma expounded by
the BhZgavata as the essence of the Vedas and
described aé the worship of the Supreme person
consists in the dedication of the self fo
Bhagavan, the all Bliss. Self-surrender is iﬁ
fact the emptyiné of the immediate self for

the restoration of the spiritual one.

The Bhagavata has tried to present a prima

facie justification for the worship based
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upon the presupposition that God is self-
sufficient and the worshipper is out %o please
Him, How can the act of worship, the Bhagavata
objects, incur pleasure of God? Being self-
contented God cannot derive pleagure from the
devout act of Worshipf if, on the other hand,
worship leaves God unaffected, then it becomes
useless j To this, the Bhagavata answers that
worship does no good to God, yet directed to
God, worship returns to the worshipper to

brush aside his impurities.34 But worship,
according to the Bhagavata, does not stop there,
It takes to the form of self-dedication so that
the barriers of the ego are broken and the
infinite possibilities of the pining soul are
realised in the déepest embrace of the all-bliss;

described as Rasa of Krgna with the Gopis.
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It is our impurities viz. the memmoth

——

35

store of action that veil God from the Jiva.

The Jiva performs actions and they are appropriated

by his egoism and preserved in the mind as its
acquisitions, The Jiva ignores the basic fact
that God, the impeller ( 3$5Q§%¥ ) should
in all legitimately be the agent of actions,
With the lapse of time some of the actions
ripen and they determine the genesis of a
particular birth, In that birth, the Jiva
performs actions which afe again deposited,

as before, in the mind as fresh stock., Thus
the vicious - -circle of Vasana, Karma and Birth
( P , @ﬁ;\ and Qﬁéﬂ% ) soes on ad-
infinitum, to keep the material show going for
eveféill God-realisation, In truth, God-

realisation is the only medicine for the soul,
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Hence the mind purified by worship and not
exposed to fresh infections serves as the

36

fitting instrument for further worship, that

goes under the name of nine~fold devotion
(¥avadha Bhakti), described in the previous
chapters., By means of the nine-fold devotion,
God is freely allowed to dwell in and play
upon the mind of the votary so as to perpetuate
his presence. The gteady growth of God's personal
contacts removes all feare and suspicions so
that the process of nine-fold devotion results
in the completely willing surrender of the
personal ego to the irresistible splendour of
the infinite., After the total evacuation of

the ego the\heart is filled to the brim with

God. Such a stage is marked by the destruction
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of huge stock of accumulated action with the

only exception of matured actionq(jqﬁp5€r );
and it heralds the dawning of a new life, the
regeneration of the soul from the material to

the spiritual, as revealed in Rasalilsa,

Surrenaér of the pragmatic self by the
votary renders him selfless.37 Now that the
ego is surrendered, the votary is settled upon

his isolated nature of the bare witness

L
( qu:a Haed )3? yet according to the
Bhagavata it is not the stage of absolute
disinterestedness, True, that he no longer

finds Jjoy in limited ends and has thus detracted

from material pleasures;39 yet such detraction

~
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is fulfilled because it gives in the strength
and solidarity to take plunge into the infinite.
This means that the mind becomes dead to ~
materiality only to awaken to the fullness of
spiritual life. So worship continues, even at
this stage as an effortless direction of the

40 At the stage of dedication

mind towarderod.
of all actions to God, the unitary knowledge

was nothing more than an intellectual conviction.
At the stage of nine~fold devotion, the votary
persuaded the inner controller of all actions

to give up His passive presence in the heart

of man in favour of His inward revelation, so

-~

that the votary may directly feel His presence
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‘to opén up with Him fresh spiritual dealings.
Hari i1s now visualised as the fundamental

unity behind all diversity of external elements?2
At the stage of nine~fold devotion, the all
~embracing cheracter had only been partially
revealed in the cherished deity of the votary,
but it is not completely‘realised in the
infinitesimal detalls of the universe. The

world of matter is transformed into 'the

splendour of the spirit (\ﬂsTiq‘.éii: Y. When
all conflicts and differences dissolved into

the vision of unity, the votary may be said

to have gained control over Maya, the principle
of differences, with the aid of divine knowledge.

He is now settled upon the tranquility of -
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\

infinitude ( Qiér 4§$Cﬁ¥. ).43 Thus Nirguga
Brahma denies differences, while Saguga Brahma
unites differences.A’4 In the eye of the devotee,
the whole universe appears as the manifestation

45

of one Brahman,

For the first time he feels his identifica-

tion with the universe, which makes him consider
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the happiness and sorrow of the uaniverse as
his own. This is why Prahl@da's aching heart,
full of compassion for others gives vent %o

the following -

" Oh Lord ] vyou need not bother about
the liberation gf the deserving, f&r
they will get it by their own right.
I am worried about those who have
turned away from You in the indulging
of trifling pleasures. It pains me
that people should resort fto solifude
for their personal liberation; they do
not care foor others, Oh frieund of |
the fallen ] exhibit your mercy on
those who cannot do without it. You
are their only hope. Excepting in their

company, I shall not cherish alone the
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benefit of liberation," 46

But PrahlZde who wails in this strain is not
alone to feel like this, The milk of human
kindness surges'in the heart of every --
Bhagavatottama whose only mission at that
stage is to travel 2811 over the world to
alleviate the troubles of all, to remove
tears of the oppressed and to establish on

earth the kingdom of God instead.47

They are
possessed by universal pity and being masters
" of powers, both material and spiritual (Mayz

and Cit Sakti), they themselves can cure the

world of its malady. Thus their pity is not a
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helpless rancour but the souéce of eternal joy.
This is termed as ?ada Seva of the Lord and
the Bhgggvata extols PZda Se%ﬁ even above

the achievement of unity with Go&.48 It may

therefore, be taken as the goal of the Supreme

religion, -

In the context of personal God, Pada Seva
may plausibly mean clinging to the Lotus feet
of the Lord, But Pida Sevd, from the metaphysical

stand-point, is a very noble concept.

! -
According to Siddhesvara Bha@ﬁacarya, in

his progressive spiritual journey to reach the
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centre of the transcendental the votary first
enters the 7region of the limitless (c%iﬁﬁBEWQ ).
He then assumes the form of Paramatman (Vigpu).
Gradually the majesties of Paran@tman are mani-
‘fested in him, Finally, he enters Paramatman,

But a2ll the four types of salvation viz. Salokya,
Sarupya, SErﬁg?i and Sayujya are but the -
hierarchica{ degrees of the enjoyment of the
second P&da that is Parmatman. So the votary
dives deeper into the core of Paramatman -~

Bhnagavan of the Bhagavata,

Bhagavan of the Bhagavata is all bliss;
and the votary enters the land of light (Goloka)
to participate in the perpetual and integral
ovation described as Rasa because such ovation
congists in the perpetual realisation of Rasa
or Bliss., Rasa is the expression of the divine
ecstasy to which the votary is now introduced.
The Supreme religion of the Bhagavata is the
Kraghana of the Parama Purusa. He who undertakes
aradhana is Erédhiké)'for the votary’pléys the
role of the female seeking the union with her

dearest. When the votary makes bliss her own,
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her incompleteness ( T ) disappears and,
as Radhiksd, her being is united with that of
all bliss, This is described as the divine
union of Radhad and Krsna and makes the seva

of the third Pada complete,

What remains after the divine union of
Radhd and Krsna? (Premalakgaqg Bhakti). The
Absolute or non-dual consciousness (Parz Bhakti)

49

according to the Bhagavata, Pada Seva
reaches its climax with the concept of the

Absolute.

Herein, then, lies the sovereignty of the
path of devotion or the supremacy of the
religion that BhEgavata stands for., It has set
before itself the ideal of comprehending
Reality both in width and depth. ®When the

religion of the Bhagavata presents Reality
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pervading all details of physical existence,
integrated into dits being, it may thereby be
said to have assessed the width of Reality,
¥hen, on the other hand, such religion rises
above the material to the spiritual and is
concerned with the unfoldment oi the transcendental
in its hierarchy of pure being, pure consciouws-
ness, pure bliss and finally the Absolute, it=
may be said to have explored the depth of -
Reality. The Supreme Religion of the Bhagavata
has tried to aqhieve this ideal within the
frame-work of what it calls Pada Seva - a term
which, originating.from the Purusa Sukta of

the Rg.Veda, has steadily evolved through the
Upanigade to find its culmination, from the
strictly versonal point of wview, in the concept
of the Lotus~feet of the Lord, and, from the
purely metaphysical point of Qiew, in the
concept of Reality, immanent and transcendant,
the world and beyond the world, The Swpreme

religion of the Bhagavata has no resting place
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excepting in the ;é.bsol'cdze.s'o

According to Bhagwatkum¥r Goswami, to attend
complete self.fulfilment in its emotional aspect,
life must cultivate intimascy with nothing:but
Life and breathe nothing but the air of true
life as is seen in the case of Gopis. Lord K;§§a
is the heart and soul of all life, And so the
love of the Bhakta is the love of all 1lifey
the laugh hé laughs is the laugh of all life;
the grief he grieves is the grief of all 1ife;
his anger is life's true anger; his zZeal is
life's true meal, his dreéd is life's own dread,
he hates whet life hates, he wonders at liféts

wonders, he settles in peace in the caslmness

of life - such is the conception of the worshipper

of Krsna, the embodiment  of all 1ife dwrawn unto

itself, It is superfluous to observe after all

/ — -
50. Siddhesvara Bhattacarya: " The Philosophy
/ R
of The Srimad-Bhagavata " Vol, II -

page 129 and 130,

-
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that has been said that all the varieties of
emotion flowing and ebbing in the heart of the
K?§pa~worshipper arefno better, no worse, than
different sides of one eternal glorious love

of the OHNE, lovely, lovable and loved.

The love that the Supreme God born as
Krsna evgked in the heart of His worshippers
manifested itself as love proper in more ways
than one, Worshippers like Uddhava and Bhisma,
the man of contemplation and the man of action
for the sake of abstract duty, attached -
themselves quietly to his person in all their
thoughts., Their love for Him was the love of a
peaceful Yogi and was thus $Znta Rati or
peaceful love, The love of His great charioteer
Daruka represented the highest phase of slavish
attachment or Dasya Rati. The love of Sudama
or Arjuna bore the mark of indissoluble friendly
attachment or Sakhya Rati. The-love of His
foster—gother was the noblest form of maternal
affection or Vatsalya Rati. The love of His
consorts was of course sweet love or Madhura

Rati. All these phases of love, noble as they
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were, had one cardinal defect in them as
genuine love or love for love's sake, as

shown below.

If Bﬁigma or Uddhave loved Him, they
loved Him for the sake of final emancipation
from the miseries of cosmic life through
concentration of'thouéhts upon His visible
Divine Form. They availed themselves of the
glorious opportunity presented by His incarna-
tion to grasp Him fthoroughly and fix Him in

their mind, Their love was thus not *unselfisht.

It was interested, though perfectly
rational. When the charioteer Daruka attached
himself to His person, he was in duty bound to
do so as his "servant". He ‘ate His salt' and
he must keep loyal to Him, The cordiality that
sprang up, the sense of cheerful following
that supervened, transformed his sentiment of
a mere slave into one of willing and hearty
attachment; But love in this instance also

arose out of a necessity, and was thus not

x
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untainted, though it had its reward. The love
of Arjuna or Sudama stood undoubtedly on a
higher plane, but it was also brought about

by lucky circumstances, Love came af£er and
not before the chancé combination, They did
not come to Him out of love but they remained
with Him in love. This chance element detracted
from their value of love, great as it was, and
sufficiently recompensed as it was. On a far
higher footing must be placed the love of

His foster-mother Yabodad. Her cares, her
troubles, her solicitude for the welfare of
her darling, betray the sublimest phase of
motherly affection., It was, however, still
fortuitous. He came to ﬁer or rather was
brought by a despairing father to her to' be
brought up by her. She nursed Him as her own
child, and the feelings of motherly attachment
gres up as a matter of course. It was fortunate
of her to secure the darling of the Universe
as her own, but it was not of her seeking. The

affection she bestowed upon Him had a fitting
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rewa®rd, but her love was nothing but accidental.
Now as to the sweet ;ove of the consorts fthey
certainly loved Him and which wife would not -
in the fullness of their hearts., It was intense,
it was deep, it was unalloyed. But was it not
also of others! making ? They had not been
seized wiﬁh a passion for Him and had not come
to Him of tﬁeir own accord. They were given
away in marriage to Him, United in wedlock,
they began to admire and worship the husband,
But the feeling began after the union, not
before, The touch of chance is still here. A4s
such, it could not be accounted as the highest
perfection of love, It failed with regard to
the supreme test, It was not love for love's
sake, It hoped to be requited and rewarded and
go it was in a way, possibly more than they had
expected or bargained for. It was not therefore
"Love and nothing else”, The various aspects

of love mentioned above, hawe a touwch of the
selfish in them except that Prems between two

lovers in which the selfishness is lost, and love
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51

for love's sake is uppermost,

As distinguished from %he above mentioned -
éghta Rati, Dasya Rati, Sakhya Rati, Vatsalya
Rati and Madghura Rati, the love of the Gopis

of Vyndévana was the sweetest of The sweet,
noblest of the noble, and the purest of the

pure forms of love., It had all the glories of
égnta, Dasya, Sakhya, Vatsalya and Madhura Rati
without their essential Wéaknesses. It therefore,
stood above all in its intrinsic sublimity and
dignity. The Goﬁfs thought of Lord Krsna in

all their thoughts. They followed Him slavishly,
they associated with Him as comrades, they nursed
Him with care and solicitude, they loved Hinm
passionately and all this voluntarily, without

any impulse from without, without any hope for

51. Commented by P.¥, Menon : "Narayaneeyam"

Page 325.
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reward52 on the contrary in complete disregard
of the ban of the society., What impelled them
to love Him was nothing but innate and --
trresistible love for Him. It conguerred all
opposition, it carried them away from évery-
thing else, but kept steadily fto the path of
love for Him., That was their éole ambition,
that was their glory, that was their joy, that
was their single-minded devotion, that was
their one aim, one pursuit. For that love they
lived, in that love they liyed. Call it impure
from the worldly or social point of view, if .
you like, but it was purity itself as love., It
-was love in its inception, love in its sequel,
love in essence, love in growth. It was lifels
true love, love for itself and nothing else. To
brand it is to brand'life itself and condemn

the pursuit of the path of life's self-fulfilment.
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Passion for K;§pa exclusively filled the
lives of the Gopis o0 such an extent that they
remenbered neither themselves nor their homes.53
The Gopzs went forth with curds,and butiter to
sell, but their hearts at Murari's feet dwelt
so deep that the fancy lost damsels raised the
cry, " Here Oh 1 Damodar Govind Madhav - buy 1" o4
Life, love and knowledge go hand in hand, and
the Gobzs were fully aware of the fact. They had
no misgivings on the point. To them Kygpa was
the dearest of the dear (FTinZAL iilﬂrﬁqﬁf ST ?

Grarvi¥l ), Life of the life and soul of the Soul.
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This is why they say, " You are the Soul, the
essence of life, whereon ever centres the love
of those who know.55‘ A husband, s child, a

so called near and dear one are one and all

but sources of misery., They have no use in

the pursuit of life's true and eternal love

of i%self." The intensity of the exclusive
devotion was brought out by their conception

of Him as the illegitimate lover, for legitimate
love of the world is selfish, interested and
tainted love, love that takes note of and feeds
on things other than love. The "guilty" love
raised them above the guilty, fér it was love
of Full Life (Bhagavan), and nothing but Full
Life, while the so called pure love of the

world is love murdered by no-life, or restr;cted
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1ife.56

This intense and comprehensive emofion
filled their hearits so completely that even
true knowledge of His essence was kept in the
back~ground or ignored.57 That is always the
case in the exuberance of an emotion, An over-
flowing sentiment carries away all sense and
sense-activities in its impetuous rush. The
tidal wave of a full emotion submerges reason
but drowns it not, If it does not rise to the

surface, it works deep in the mind and -~ --~

unconsciously guides the emotion itself, From

56. cerzoRrITRA RV HTRET T FIRTIL 0T |

PS8 TIRRISTST AT 0T A F FAAT ||
R2h .10 14 36,

Te HWT fAg 9 S TG HaTERm e |
™
IV FETIT WO =TT STV T ey,
AY

Bho10:29 13,

|



-2/ 330 /i

the very beginning of their amorous career
they were full of Him.gs They were all love
and joy when they were in full enjoyment of
His Company (Rati) and participated in His
laughs of love ( 377 )5? They were equally
full of His love and joy when they apparently
lost Him and were conseguently overwhelmed in
). 60

N
grief ( oN It was again He who Filled

their hearts when they energeftically searched
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for Him ( FTeHTE ):61

They were full of love,
respect and admiration for Him even in their
wrath when they began to admonish Him after His
return { ggﬁ&r )6? They were full of Him
again when they trembled at the thought of
permanent separation ( W2T ).63 When the
apparently destructive phase of love began to

64

work in their minds at His impending departure

61, >TRTFOTE FRVT HTHNT f‘zrlST Bl fyey=2y JTerse-

e | arenad Py caaETeer 5T g asr @*ar{‘zmj]
HOT Ermztawr, ) : Rh 030! R,

62, XAV T2ACHT TS ‘s‘iﬁ"&? 2T Yo BT (202437 T
e AT FH S “Rrgz—c—f“a‘r 2TRT] 59 AT

63, fr mwn—?ﬂ Az o (az@cmm.. |

:z:Da SIECS g—ar' mgﬁ—ﬁilaﬂ S"L?:{)mc—i'-lﬁt?ﬂ— 1]
' Rl 10,239 11K.

6

64, oftmm oTa, zrvrhTer BT (AT
N e
T aef  eal@aRsy T el

Rh 101 39,29,



-3/ 3%2 [/ia

from Vrndavana, they found consolation in
tliinking and einging of His life activities

( e ).65 When they cast all shame to

the winds and publicly lamented the departure
of their loverK;-§ga, they were still full of
Him and thought of nothing e,lse.66 They followed
Him, soul and mind when they stood bewildered

( f&2=927 ) fixing their gaze at the car that
took Him away from them, o7 Passing thus through

all the leading emotions, their love for Krsna
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showne ever undiminished in glory. Such is

not the case unpropitious circumstances and it
is altogether lost when subjected to a2 -~
destructive influence, The reason of this
difference is simple, In the one, the love ever
attaches to true 1life (Bhagavan) and in the
other, it seeks shelter with false 1life and
hence ends in disillusionment., The Gopgs or

the milkewomen loved ONE in whom all 1life is

merged in eternal reality.

v

This emotional devotion of the Goﬁzs, sed
up as the model of devotional perfection, has
been subjected to much criticism. But the
criticism has Been very nmuch misdirected. No
guestion of moral perversion comes in when the
whole thing is placed above the region of cosmic
life, and the ™massive voice" of society, the
foundation of cosmic morality does not extend
beyond the confines of the cosmos. The founder
of the Bhagavatas doctrine made it as clear as

language could make the thing clear, that the
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amorous activities proper of the milk-women and
Krsna must be conceived to have been confined
within the "charmed circle of true life'., All
so called guilty acts becone guiltless when
done within these boundaries. Yoga-maya herself
stood guard at the gate, and behind the screen
set up by her the lovers ﬁét for sports of 1ife.68
Before her, the great principle that bridges the
gulf between life and né-life, stands on the

side of no-life, the universe of man with man-
made conventions of morality. The whole scene

of Rasa was enacted beyond and behind the -
jurisdiction of Maya, in the regi&n of absolutely
full life and true life. The Gopis came %o this
region of life, not in mortal flesh and blood,

but in immortal flesh and blood or true life,

They disregarded social ban because they placed

68, Y87 W] Fewro=y S o I EIAT HAT L |
' %h' ‘O:QCH}-
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themselves above social life. Cosmic society
can take cognisance of acts of commission and
omission only of cosmic 1life, and not of any
act done bejond cosnic life by transcendental
lite that stands behind mortal life.’? In the
Rasa, on the one hand the fullest play of

their intense life-~devotion was assured and

on the other hand, purity of socilety was quite
s;fe—guarded. The whole thing need give no
shock even to the most scrupulous moralist.,
Whatever the Gopis did, they did in their
spiritual state where their transcendental life
alone was concerned, After this, it is needless
to discuss whether the Gopis were married or
not, The question is wholly irrelevant. It does
not arise at all where transcendental 1ife alone

is involved. The question may be asked why the

I - N — e —
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Gopis of Vrndavana alone were so gqualified as
to choose the highest mode of self-fwlfilment
and not the meditative Yogins and the practised
ritualists, or the self-sacrificiﬁg ascetics?
It has been answered from two different
stand-points (i) from the view of Karma-vada

and (ii) from the view point of Bhakti-vada.

De facto, the Gopis of Vrndavana were the
ascetics and sages of Dag@karapya, the women
of Ayodhya and several other groups of purified
and properly inspired souls, They were so charmed
by the beauty of Rama that they craved for

partnership with His life., Rama asked them to
G

Ay

be born as Gopis in His Krsna incarnation.7
And that craving was satisfied when Rama after-

wards was born as Krsna and they were born as
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nilk-women. Fully qualified for salvation,
they attained salvation through this path of
sweet devotion, as they had bargained for by
their Karma,rm 5.5, Cohen too0 holds that the
Gopfs and the Gopas were no ordinary mortals,
but celestials who had taken special births
for the Lord's purpose, for. which they were
rewarded by His bodily presence and contact, a
privilege which was denied %o them in their

heavenly spheres.72 Much in the same way but

in pursuance of different modes of emotional life,

_— >N e
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His enemies, His kinsmen, His friends, His
followers attained salvation as they had
baréained for, Their karma had gualified them
for salvation, their innate tastes and choice
had guided them in the matier of their different
attitudes towards All life, but they were all
full of Him one way or the other, Thus Karma

was the determining factor in these cases for
the ﬁevelopmept of particular attitudes for

life-fulfilment.

A different explanation, consistent with
the Bhakti-cult, is supplied by a close examina-
tion of the avowed object of K;§qa incarnation. .
The glorious mission of the Krsna incarnation
Wés to draw living beings close towards Himself
in love and joy, the sweetest of the bonds of
attraction., Hence he was Kygpa (From g?g[ = to draw)
to fulfil the object of this mission, He must
spread His own sweet Nature far and wide. Like

a magnet He attracts all beings towards Him.73

1

3. Vmisﬁaa“mﬁ%L dca ' —
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In other words, His incarnatioﬁ should coincide
with the incarnations of His sublime powers of
sweetness, This simultaneous multification or
many -sided manifestation of Divine nature is

one of the characteristics, one of the exclugive
privileges of Diviﬁity. He must love and be
loved. The lover and the loved in ONE must for
the propagation of the cult of devotional love
divide Himself on earth. The Gopis were the
incarnations of love for Him, and He the
incarnate object of their love. The 3W§dﬂ@%}3ﬁﬁ? '
the power of love and joy to fulfil self was
revealed as so many Gopis Ersna enjoyed His love

and joy through then,

if Bﬂgoﬂ??ﬁ'igéﬂr of Krsna revealed
herself as so many Gppzs, it stands to reason
that the central figure of this group of love
incarnations must stand for the life of that
3%"}?{\6?1(%‘& Héﬁr . She, of all others must
represent the highest form of worship as expressed

in emotional devotion towards the God of sweetnesé.
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Moéé appropriately, thgrefore, then she was
named in the Bhagavata Radh® or Radhik&d, the
worshipper par excellence {( from 23%: = to
Worship)?4 When Vignu came down as Krsna,
RZdha was the incarnation of the spirit of
devotion, and-f@g Vrajabhoomi and

were suitably'associated with Vispu worship;
and Rzdha was symbolised as the central life

of emotional devotion on the part of the -
worshipper, Hence, the advocates of devotional
love claim that even the sacred story of thg
eternal sports of love (REsalila) is calculated

75

to drive away mortal tastes and mortal passions.
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Rasalilz is a vilas of the Brahma with Brahma.76

In brief, when love centres round itself,
works upon itself, lives wpon itself, moves upon
itself, where there is nothing else to think
of, to know of, nothing else to feel but love,
where love is exclusive, absolute, permanent
and self-sufficient, where love fills the soul,
£fills the mind, fills every outlet of 1life, it
is beyond the jusisdiction of all phases of
cosmic life., Such was the love of Gopis as =
revealed in the Rasalil®. Love carried them
into the ocean of Love., They loved love and

nothing else;77

-~
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77. Dr. Bhagabat Kumar Goswami: "The Bhakti -
cult in Ancient India - Pages from 390

to 409,
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The only thing the Gopis understood was
that érz Kggga was infinite love, tﬁat was all.
They did not care to know that he was Almighty,
Omnipotent and so forth, Krsna, the leader of
the hosts, the king of kings, to them was tge
shepherd, and the shepherd for ever. A great
landmark in the history of religion is here,
the ideal of love for love's sake, work for
work's sage, duty for duty's sake, and it, for
the first time, fell from the lips of the greatest
of incarnations, Xrsna, and for the first time -
in the history of humanity, upon the soil of

India.78

érz éukadeva too says, " virtue can be
transgressed only by the Lord., He alone is
privileged to do any kind of action however
rash;y for, in Him and His action, He is above

all conventions, as He kas nothing %o gain or

78. A.K., Hajumdar : " Bhakti Renaissance" -
Page 10,
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lose by good or evil actions? Thus, super-men
are not to be judged by the standards of -
79

God is spoken of as Rasa

oM . r_
( Tl g9 & ) in ?hexUpanigads. Sri Kygna

ordinary humanity.
is described as xQﬁkﬂj s YQ?f%ﬂfzi
I%ch?(}wﬁ"m‘zm ; and  TALL: . The
essence of the R&salIld of the Gopis with Krsna
lies in the fact that there was infinite jJoy

and bliss in the Rasalils and the Gopis drank

the nectar of the Rasalila., Even the Bhagavatkara

‘addresses érf Krsna as Qﬁém?L 3%?387763g3 .80
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Prof. G.E. Bhatt holds that the Avatara
of Lord érz Krsna is for the redemption of all
and especially of the resourceless devotees
like the Copis. That is why the Lord has
enacted Rasalils for the Gopis which is a
way of grace (PugtiuMErga or Anugraha Mébga);
and hence, the Gopzé are regarded as the
pioneers of the path of love for love's sake,
There is no eroticism whatsoever in the
Rasalila; for God is above all desires and

Perfect in Himself;81

Nzlakanﬁha in his commentary on " 3;5 AT v
says that ér{ Krsna is Parmatman; and so his
iﬁtimacy with the Gopzs wag not adulterous.

The Gopis are érutis ( Rks, Vedic Mantras),
the Deva-girls and Rsis desirous of liberation.
The Bhagavatakara too believes that éfi Krsna

is Bhagavan Himself ( TRAICH ) and the

g81. Sri G.H, Bhatt: " Tamasa Phala Prakaranan"

-. Introduction - P. 12.
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plane of érz Krsna is beyond the seven-fold
plane of the Cosmic Egg. érﬁ P,N, Sinha says
that Sat (the existence aspect) makes -
individual evolution a possibility through
thousands of births and.experiences. Cit

(the consciousness aspect) gives the wisdonm
side of man's evolution and leads to the path
of JRana; and Ananda (the Bliss aspéct)
directly leads to the union of the human

soul with the Over-Soul, of Jiva with Idvara

through divine love., It reveals the path of

1

. - r .
Para-Bhakti, as seen in the Rasalilz of Sri

Krsna with the Gopis. The Bliss of the Gopis
is self-attainments; for self finds bliss in
Self, devoid of personality, The universgal self
in B;nd&#ana is ér{ K;gpa.Bz Symbolically there

is an essential connection between the Gopis

=

82, P.N. Sinha : " & study of the Bhzgavata

Purana or Esoteric Hinduism™ - P, 462,
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] - /
and Sri Krsna, i.e., the Srutis and the Brahman,

like that of a word to its meaning ( cﬁilrcﬂfﬁh’
o_b
?ﬁ&ff ). The one cannot be without

the other ( Eﬁﬁﬁmgﬁaw ).

Purther more, in the Vedic sense, Visnu
or éfz Krsna is likened to the Sun and the
Gopzs are likened to the Sun's rays; and
accordingl&, Krsna-Gopi Lils is the play or
sport of the rays with the Sun and as such, it

83

is pure and divine,
- The Rasdila or Goﬁi§m wherein éfi Krsna

is the Lord and the Gopgs are the beloveds,

may well be compared with Sufism wherein God

isythe Beloved and the devotee is the lover.

But for all that self-annihilation of the devotee

into God ( QFHT ) is the main factor common

to both - Gopgsm and Sufisn.

g3, W w- ¥ ol AP T APTN
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The Gopzs threw aside all karman, all
actions, all attachments, all bonds and
offered themselves up completely to the
Lord, When the Gopis approached the Lord,
there was no trace of human passioﬁ in then,
no love of .human flesgh, no idea of material
gratification. They placed themselves entirgly

at the service of *the Lord.

The Brddavana-Lila is Nitya or constant,
The Rasalila is for all time, for all Bhaktas.o*
To conclude, man-woman love in the Rasalila is
sublimated to the levelof Divinity: and hence
the Gopi-like Bhakti of the Bhagavata Purana

is looked upon as Bhakti par excellence.

However the Rasalila be interpreted,

historically, metaphorically or symbolically,

84, P.H, Sinha ¢ " A study of the Bhagavatsa

Purana or Esoteric Hindusm" - P, 474.
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it embodies the highest truth of Divine Love
and Grace; and there is no eroticism whatsocever
in it, as believed by the adverse critics ofA
the Rasalild episode in the Bhagavata Rasa-
Paficadhyayi.

+

The Bhagavata is at its best in fusing
in its stream the best of the vedic and the
tantric thoughts. And the result is the unique
doctrine of love of the Bhagavata Dharma -
the sovereignty of the path of Love~Devotion.
The central note of religion viz., Self-discovery
is nowhere so emphatically borne out as in the
Bhagavata Dharma, It aims at nothing less than
the realisation of Bhagavan, the Supreme Person,
the highest fulfilment of the individual, It
is a self-growth of all the three faculfies =
willing, knowing and feeling - phasing them

out into their natural order of hierarchy,
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The Bhagavata has knit the Purusa-Kaivalya
of the Samkhya Yoga, the Brahma-Xaivalya of the
Upanisads, ﬁhe ParamEtma-Kaivalyaﬂof egrlier
Vaisnavism into a grand hierarchy with Bhagavat-
Kaivalya at its crest. This state is symbolised
in the grand union of Radh& and Krsna, when
the individwal embraces eternal bliss in which
the duality of the worshipper and the worshipped

\
is transcended in the Absolute.‘85 This is the

contribution of the BhAgavata Bhakti %o the

Philosophical Thought,

The Bhagavata prefers the path of Love-
devotion, in which knowledge kindles into love
for Reality, the immanent and the transcendent
in which love for the world is satisfactorily

accommodated in the love for the transcendental.,

85. Siddhesvara Bhattacarya: "lhe Philosophy

of The Srimad-Bhagavata®h - Vol, II - P, 222



