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CHAPTER VIIT,

EPTI L OCGTUE,

Here ends our present enquiry into the

subject - " Bhakti cult of the Bhagavata Purana,"

5

It is now proposed to take a birdts
eye-view of the whole subject so as to arrive

at certain definite conclusions,

We began with "Bhakti, its origin and
development™ and traced the current of Bhakti
in India right from the Vedic times to the
modern times. We critically examined and -
evaluated the Bhakti trends in the Vedas, the
Upanisads, the Gita, the Puranas, the Tantras,
the Bhagavata School and the Bhagavata Purana.
We traced the different trends of Bhakti in
the Smrti Yuga, the Kbgrya Yuga, the Natha
Yuga and the Santa Yuga of the medieval times

and traced the evolution thereof in modern times,
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as seen in the Radhaswami Pantha. From the
historical and critical study of the various
schools of Bhakti, a complete picture of the
Bhakti cult in India is unfolded before our
mind's eye from the Vedic times to the modern
period, We have also traced the influence of
Sufism and Christianity on Bhakti with the
édvent of the Muslims ( who ruled from 1200 to
1700 A.D, ) and the British ( who ruled right
upto 1947 4.D.). The two main currents of
Bhakti vigz. Saguna Bhakti and Nirguna Bhakti
seem to have evolved from the Vedic times but
they are most discernible from the Santa-Yuga.
The Acaryas like Ramanuja, Nimbarka, Madhva,
Vallabha and érf Caitanya were the chief -
advocates of the Saguqa Bhakti cult, while
Swami Ramananda and his twelve disciples as
well as.the noteworthy saints of North India

were the chief advocates of the Nirguna Bhakti
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cult, It is seen that the aspirants of the
Nirguna Bhakti cult seek to be oneg with the
God-head ( Nirguna Brahman ) by means of Pari-
Bhakti, while the aspirants of the Saguna

Bhakti cult seek unitive life with God (Saguqa
Brahman) by means of Navadhd and Premalaksana
Bhakti, In order that one may have a complete

and comprehensive view of the Bhakti cult of

the Bhagavata, we have also given in the Appendix
a brief outline of the various trends of Bhakti

abroad,

We have then given in brief outline the
contents of the ten topics of the Bhégavata’
wherein are traceable three types of languages
(viz. Samadhi Bhasa, Paramata Bh&ga and Loka-
Bhasa ) whic£ centre round Bhakia, Bhagavan
and Bhaﬁti. It is seen that the dominant note
of the Bhagavata is not appeal to reason but
to faith and love, for it believes that Bhakti

leads the devotee straight to the goal, We

then examined critically the variocous definitions

» il
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of the advocates of Bhakti and arrived at a
clear-cut definition of the Bhakti of the
Bhagavata and brought out its special features.
It is seen that the Bhagavata Bhakti is the
most catholice, The Bhagavata defines Bhakti
as the application and absorption of the mind
in Bhagavan ér{ K;gpa by any means whatsoever.
It classifies Bhakti from various view-points
and accordingly, Bhakti in the Bhagavata is
chiefly two-fold, three-~fold, nine~fold and
ten~fold, whereof Premalak§ag§ Bhakti (Love
for love's sake) and Para-Bhakti (God—love
based on Divine Wisdom ) are prominent, The
Bhagavata distinguishes between Bhakti and
Prapatti and holds that both Purusartha (i.e.
Self-effort) and Krpa (i.e. Divine Grace) are
needed for God-realisation, Like the Gita

it recognises both the types of Bhakti Nirguga
(formless Divine) as well as the Saguna (tne

Divine with form). In the Bhagavata, Bhakti



is said to be superior to Karma, Yoga and
Jidna; and it is regarded as an end in itself,
The Bhagavata proves that Bhakti is a mosaic
of devotion, detachment and knowledge. The
Bhﬁgavata‘Bhakti is mainly influenced by
Nﬁréyaﬁiya Dharmé, the Nigkama Karma Yoga of
the Gita, the SUtras of Narada and éé@Qilya,
Narada Paficaratra, and Vigsnu Purana, Bfoadly
speaking, the Bhagavata speaks of three types
of devotees ;

1). Uttanma,

2). Madhyama, and

3). Prakrta,
and in general the aim of the devotee is mnot a
merger in the Eternal Impersonal (Para Brahman),

but unitive life with Bhagavan or Purusoitama.

After discussing the broad features of
"Bhakta, Bhagavan and Bhakti ¥, we have described
the main characteristics of the different types
of Bhakti in the Bhagavata in three chapters

(viz, III, IV and V). It is seen that the
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F
nine~fo0ld devotion is distributed into three

trinities of -
(a) érgvaqa, Kirtana and Smarapa, like
" the Vedic three - éravapa, Manana and
Nididhyasanas
(b) Padasevid, Arcana and Vandana are the
Tantric three which mainly centre
rouﬁd the idol-worship; and

(c¢) Dasya, Sakhya and Atmanivedana whiech

are more achievements than means,

In the Bhagavata a metaphysical significance is
given to the Padasevana as revealed in the Puruga
Sukta of the Rg-Veda. The ninefold devotion
(Navadhd Bhakti ) culminates in Atmanivedana

i.e, the giving up of " I, Me and Mine " (Aham
and Mama 3t5-07 ) - or the evacuation of the
little or lower self, It is the egoless state
wherein the devoliee believes himself $o be

an instrument in the hands of God (-NE &dl =3
HET | ). After evacuation (i.e. Atmanivedana)

comes the stage of filling the interior with God.
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When the heart is filled with God to the brim,
there comes the stage of Premalakgana Bhakti
(i.e. love for love's sake) or the Nirguna or -
Gunatita or Para-Bhakti (;.e. love based on
Divine Wisdom ). Premalaksana and Para-Bhakti
are believed to be the supreme religion of the
Bhagavata. It is hence that the Bhagavata is
considered the urosTmazmT <T{LoiT . The
Premalakgégﬁ Bhakti is seen in the CGopi-like
devotees, while the Para-Bhakti is seen in
éukadeva—like devotees, It is the spontaneous
(=TS ), uninterrupted ( 3T=2r=(Tt )
and unmotivated ( 373}?g§€‘ ) lqviné flow of the
purified and conaentraéed heart towards God -
whether with form or without form, It commences
after the dedication of the earthly self to God
(&tmanivedana) and hence it is termed the -
Dagadhd ( 3=reT ) to distinguish it from

the NavadhZ-Bhakti ( -T=reTsivagm ).

It is seen that the Bhagavata is pre-

eminently the Bhakti Purzna, for its special
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privilege is to imprison the Almighty in the
heart of = B@Egavatothma by the unigue excellence
of its supreme religion, It is affirmed in the
Bhagavata that the supreme religion was propounded
by iord K;§pa, who was steeped in the Upanisadic
. tradition, It is 0l1d as well as new; for the
supreme religion is fthe regeneration of the
Upanisadic Truth, as seen in the beginning and
the end of the Bhagavata., The BhEgavéta believes
in tlde sovereignty of the path of Lové Devotion
on the grounds fully discussed in the VIth

Chapter of the Thesis,

According to the Bhigavata, the supreme
religion consists in the worship (Aradhana) of
the Supreme Person (Parama Puruga) or the
Padasev® of the Param Purusa. The Bhagavata
looks upon selfwdedication as the guint-essence
of the teaching of the entire Vedic literature.
Once the barriers of the ego are broken, the
infinite possibilities of the pining soul aré

realised in the deepest embrace of Bhagavan,
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.the All1-Bliss, described as the Rasalilz of
érg k;gpa with the Gopfs. It heralds the dawning
of a8 new life, the regeneration of the soul from
the material to the spiritual after ego-
annihilation ( =¥ =~ 2reT s>~ ) as revealed
in the Rasalila,

As distinguiéhed from the ééhta, Dasya,
‘ Sakhya, Vatsalya and Madhura-rati, the love of
the Gopis éf Vrndavana was the sweetest of the
sweet, noblest of the noble and the purest of
the pure férms of love., It had all the glories
of éghta, Dasya, Sakhya; Vatsalya and Madhura-
rati without their essential weaknesses, It was
love for Love's sake. The BhEgava%a has knit
~ the Purusa Kaivalya of, the Samkhya Yoga, the
Brahm; Kaivalya of the Upanisads, the Paramatma
Kaivalya of earlier Vaisnavism into a grand
hierarchy with Bhagavat-Kaivalya at its ecrest.
The Bhagavata philosophy in general reconciles

Vedic idealism and Sainkhya realism, with its

emphasis on the former, It is seen that the -

+
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Bhagavata-Samnkhya philosophy is theistic at its
core, and as such,'it radically differs from
the classical atheistic Samkhya (Nirisvara
Sankhya). According to the Bhagavata, Bhakti and
Jhana are not diametrically opposed to each
othef but they are the two different aspects
of one and the same Reality; and hence both
Love and Wisdom merge in Atmanubhava, as heat
and light merge in the sun, In fact, discrimi-
nation and i;spassion are the two wings of
the soul-bird flying to its Home. The obstacle
is the mind., It must be got over or transcended,
whether in the home or in the forest, Moksa
consequent upon Atmanubhava can be attained here
and now; for we are one with Brahman, Self-
realisation is the climax of Divine Love and
Divine Wisdom, Self-surrender ( as in Prema-
laksang Bhakti ) is the same as self-knowledge

i
( as in Brahma Jfiana or Para-Bhakti). Self-
perfection is the highest aim of life; and the
egoless state is the natural and the real state

2

of the soul,

-~
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From the above bird's eye-view of the
whole subject and from the critical examination
and evaluation of the different trends of Bhakti
of the Bhagavata, we now arrive at the following

conclusions ¢-

1). The complete and comprehensive view
of the Bhakti cult in India and abroad, right
from the Vedic times to the modern times and
the critical exposition and’ evaluation thereof

are quite original,

2), We have proved that the Bhakti of
the Bhggava%a is non-gectarian and most catholic;
for the Bhagavata maintains that God should be
installed in the heart not only by Pure Love
but by any means whatsoever - whether it be
REga (passion), Dvesa (hatred or malice), Bhaya

(fear) or anything else.

3). The Bhagavata proves the sovereignty
of the path of Love-Devotion; for God is the
religion of the Bhigavata (whether with form

or without form).
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4), It is conclusively proved that the
BhEgafata is the QWﬁ722H%Z‘Q$¥§}ﬂ‘ s because
of its synthesis of the various modes of
Upasanz and because of its supreme religion,

narrated in the Thesis,

5)., We have shown that the Bhagavata
believes in the doctrine of the oneness of all
1ife, as re%ealed in the life of the Bhagavatottama
and in its aphorism L and thus its insistenc;
is on Advaita rather than Dvaitg which is

only apparent, and not real,

6). We nave conclusively proved that the
Bhavagata Bhakti is not pure emotionalism but
a grand synthesis of both Divine Love and Divine
Wisdom; for love is the spontaneous flow of the

heart towards God and wisdom is the constant
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congciousness or awareness of the presence of
God, in all, at all times, at all places and
in all modes of life ( 74 , wERT 2?2%57

).

s

ang qugqir

7). We have shown that purity of heart or
morality or straightforwardness (i.e. 343$wq* )
is the condition precedent to God-realisation.

It is only the pure-hearted and God-minded people

that ever see God;2

8). We have shown that the Bhagavata is
an authoritative scripiture on Bhakti because
of the sovereignty of the path of Love~Devotion.
It is hence that it is worthy to be accepted as

[ — — -
a w%?i%gﬁﬁﬁﬂﬁ“as done by Sri Vallabhacaryaji.

9). It is proved that the Bhagavata has
illustrated and proved most vividly the truths
of the Upanisads., It is not in the least opposed

to the Upanisadic Truth, as is evident from its

2 FETTEAGA gy
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upakrama 'and upasamhira ( beginning and end).

10), We have shown that the current of
Bhigavata Bhakti sterts with Para-Bhakti, passes
through Navadh®@ Bhakti and culminates in --
Premalaksana Bhakti and ultimately merges in
Etménubhava, as is evidenced from the fearless-
ness {Abhaya) of King Pariksit at the end of the

’
-,
Bhagavata Sravana.

11)., It is shown that the Bhagavata has s
universal appeal to all seekers of truth as

beautifully revealed in the Bhagavata verse.5
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12), It is proved that the Bhagavata is

the amplification of the doctrines of the Gita

for the easy comprehension of all men and women.

The Gita is a Siddhanta Grantha, while the

Bhagavata is the Drstanta Grantha. The Lord's

song or speech ( 1oT 44 d“ﬁ“ ) is the Gita,
g )

while the life-history of the Lord (}iaTcTzerf

is the Bhagavata.

To conclude, the Bhakti cult of the
Bhazgavata cleanses, elevates, divinises and
transforms the soul into a God-like Being or

God.

)



