CHAPTER 1V,

RELIGION AND PHILOSOPHY.

SECTION I.
RELIGICUS SYSTEMS.

INTRODUCTION,

"Religion in its widest sense includes on the one hand
the conception which men entertain of the divine or super-
natural powers and on the other that sense of dependence of
human welfare on these powers which finds its expression in
various forms of worship."l

The BVP gives information regarding the mode of

worship of various gods and goddesses and its rewards.

I - VI??U-WORSHIP.

Vaignavism or Vignuiem, as the name implies, centres
its activity around the worship of Vignu under his direct
name or under his various appellations and forms.

In the Epic and Purdnic mythology he is one of the
leading gods and appears as the Supreme spirit though in the
BVF the position of Vi?ﬁg.i?.if??fi95\39 K?§2i‘ The BVP gives
scanty information about the Visnu-worship. It declares that
a man who worships Visnu, gets emancipation (1.14.42-43) and

again who gets a Visnu-mantra from his teacher becomes a

Jivanmukta (2.10.43).
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The Vaignvas are highly eblogized in the BVP by
quoting the authority of the Vedas, Purdnas and Itihdsas
(4.25.112). The Vaignavas are said to be born from Krsna's
feet and are spoken of as Krsna-like (1.5.67.69). The BVFP
states that a Canddla who is a Vaignava is better than a
Brahmin who is not a Vaignava (1.11.39). This suggests that
the following of a particular religious dogma had its counterd
weight on the caste-systemgi~1n the BVP, the impotent Drumila
tells his wife that a child born through relations with a
Vaignava, leads himself and his parents to the Vaikuntha
(1.20.43-45), Prahlda and Siva are sppoken of as the best
amongst all the Vaisnavas (1.3.22, 1.11.16).

11 - KRSNA-WORSHIP, '

Generally Krgna is said to be an incarnation of Vi§qu
i.e. he is subordinate to Visnu but in the BVP Krgna is the
supreme deity and Visnu is his portion.

ey BB e S st s i T

2 in India which

There are several Vaigqava sects
worship Vigpu, Néréyaqa, Krsna or Rdma as their Supreme god.
Amongst these the Nimb§rk%ites, Vallabh?ites and Caitanyéites
worship Krsna as Parama-Brahman.® | L

The BVP states that Krsna is the Supreme-Brahman and
it directshfo worship Krsna. Siva and Nirada said to Brahma
that they did not wish to marry but they wanted to worship
Krgna because mukti, siddhi, yoga, tapas, d@na, vrata,
dharma etc. are not even a sixteenth part of worship to
Krsna (1.6.10-24, 1.8.35-36). The disyabhakti is suggested

to be superior to all other things when éiva declared to a

gandharva that any god would grant anything to his devotee
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but he would not grant Krgna's dasyabhakti to him (1.12.22-29).
The BVP brings out the superiority of Krsna's dasyabhakti
to every thing else by declaring that devotee of Krgna would
not desire emancipation in preference to Krsna's, da@syabhakti
(1.12.35, 1.14.%5). The Krgna-worship is daid ‘to gﬁ%érior to
worship of any other deity when it states that if one
worships a deity which is a portion of Hari for seven births,
worships Prakrti through his grace. After worshipping
Prakrti for seven births one gets diva-bhakti. The worship
of éiva opens the gateways to the worship of Visnu. And this
knowledge of the Visnu-bhakti enables one to have Krgna-
bhakti which in turn leads one to worship Krsna who is also
a2 nirgunadeva and by worshipping this attributeless god one
becomes nirgupa (2.62.23:§9). éiva, Brahma, and Dharma are
Krsna's devotees.z;.6.2l-25). Garga, Kaliya and Nanda beg
for dasyabhakti alone of Krsna (4.13.193-198, 4.19.77-83,
4,21.,220=221). The BVP has the Kavacas, stotras and mantras .
sacred to Krsna{ for details vide append;%. |

I11 - RADHA-KRSNA-YUGALA.WORSHIF.

R&dha is the consort of Krsna and, according to the
BVPJshe is superior to Krsna as suggestéd by some of her
epithets like - Krsnasevitd, KrsnapUjitd etc. Some Vaisnava
sects e.g. Vallab%?ites, Nimb§rk?ites, Caitany%ites and
Rﬁdh§vallabh§ites worship. Radha~with Krsna, The Vallabh ited
give importance to Krgna while the Rédhévallabh%ites5 give
importance to R&dha in their joint worship of Radhd and

8

Krsna. The ?aitanya foblowers® worship Radha-Kgsna together

i.e. to say that they worship the yugala-image of Radha-Krsna
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The BVP directs that one should make a rasamandala on the
full moon day of the month of Kartika and should make an
image of Radha-Krsna from a stone. If one worships this

image of Radh@-Krsna by godgéopacgra, one stays in the Goloka
for peréod of the life = span of Brahma (2.27.91-93). Brahma,
Nanda and giva asked for the dasyabhakti of R&dh&-Krsna from
Krsna (4.15.134, 4.34.8, 4.124.102).

IVZ. SIVA-WORSHIP.

The BVP states that whosoever worships éiva, gets a
beautiful wife or a handsome husband as the case may be,
knowledge, sons, wealth, and strength (1.14.35-36). It alsop
adds that a devotee of Slva, saktl and gan@ga goes to the
S&valoka (2.26.35). The BVP r;;ers to tne word éalva in the
sense of a religious set i.e. shivism (2.26.35).

V. BRAHMA-WORSHIP.

One who worships Brahma gets progeny, wealth, affluence
and pleasures (1.14.37).
’ \
VI. GANESA=WORSHIP.

One who worships Gane!a, gets pleasure, wealth,
progeny, knowledge and has one's obstacles destroyed
(1.14.41). The BVP refers toff the word Gapnapa in the sense
of a religious sect(2.26.35). |
VII. DHARMA-YWORSHIP.

One who worships Dharma, .gets happiness in this world
and after death achieves the Visnupada (1.14.47).
VIII. SURYA-WORSHIP.

One who worships Surya with devotion, gets knowledge

pleasure, health, wealth and progeny (1.14.38). The BVP
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refers to the word Suryabhakta in the sense of a religious

sect. i.e. Saura (2.26.35).

IX. DURGA-WORSHIP.

/
SAKTI-pUjd is an ancient one and various forms of

gakti were worshipped since the ancient times.’ Durga is a
form of S%ktiﬂ The BVP states that one who worships Durga,
gets a beautiful wife in every birth and also wealth,
progeny, and land (1.14.33-34). The BVP further states that
if anyone gives a girl - eight years old<to a Brahmin, he
gets a reward of Durgaddnaphala (4.76.54). The BVP gives an
account of Durgd-worship in detail wherein mantras,kavacas,
stotras and ritual ceremony and Udbodhana of Durgd are
given (2.564-65).

It mentions that one should awaken Devi in the
Krdrﬁnakgtra, make her‘enter(i:)the devotee's house in the
MTlanaksatra, and after having worshipped her in the
Uttar@sadhanakgatra, one should do her visarjana in the
éravaganak§atra and give a bali to Durgd on the nin%tb day
in the month of Abvina (2.65.2-10). The K&laviveka quotes

2.65.2-3 and ascribes,to Vydsa.S

N
X. RADHA-WORSHIP,

The BVP gives mantras, stot;as, dhyana, kavaca and
ritual ceremony of R3adha in 2.5%-56. It desdribes the
$o@a§opac§fapﬁj§ of Radhd and adds that if one worships
Radhd daily, one becomes Vignu-like and after death one goes
to the goloka. If one worships her on the full-moon day of
the month of Kartika, he gets the reward of the Rajasiya

sacrifice. R&dha was worshipped first by Krsna in
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V;Jndébana and then subsequently Brahma and Ngbéyapa
worshipped her (2.55.358-65).
XI. SARASVATI.WORSHIP.

The BVP gives mantras, stotra, Kavaca and ritual of
the worshiﬁ of Sarasvati in 2.4,5. and states that it was
K#gqa who worshipped her first and subsequently Brahmd,
Visnu, Maheéa, Dharma and other gods worshipped her. The
BVP declares that the Kavaca of Sarasvati enables one to
conquer the @52259 worlds and to be the best of the poets
(2.4.90).

XII, VASUNDHARA-WORSHIP,

The BVP gives mantras, stotra and kavaca of Prthvi.
She was first worshipped by varZha and then by Brahma, other
gods, goddesses and sages (2.8-9).

XIII, TULASI-WORSHIP.

The BVP lays down that one should worship Tulasi in
the month of Kf&rtika. Hari worshipped her first. A man who
worships her gets a wife, health, wealth and progeny
(2.22.34-40).

XIV, SAVITRI-WORSHIP.

The king Advapati is said to be the first worshipper
of Savitri. He worshipped her on the thirteenth day of the
brighter half of the month of Jyestha and he got a daughter
named S3vitri who was like the goddess S&vitri (2.23).

XV, LAK§meWORSHIP.

She was worshipped first by N&pdyana in the Vaikuptha
and then Brahmz, éiva, Visnu, Manu, gods, sages, cgandharvas

and serpents worshipped hexr. She was worshipped on eighth
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day of the hrighter half of the month of Bh&drapada. Visnu
put in vogue her worship in the month of Caitra, Pauga,
Bh3drapada and on Tuesdays (2.35.25-35),

XVI. SVAHA-WORSHIP,

The BVP gives mantras, stotra and Kavaca of Svahd. Cne
who worships svdha gets a wife and a son and success in
every work (2.40).

XVII, SVADHA-WORSHIP.

She was worshipped first by Brahmz and then by gods,
sages, manes and men (2.41),

XVIII. DAKSINA-WORSHIP.

It was yaj;é who worshipped her first. One who
worship her, gets a wife, a son, knowledge, wealth and land.

f anyone is in prison he is released therefrom (2.42)..

XIX. SASTHI-HORSHIF,

Svayumbhuva Manu worshipped her first on every, sixth
day of the brighter half of every month. He worshipped her
also in the sUtikagara for a period of twenty-one days. He
out in vogue her worship amongst the people. If anyone hears
the stotra of Sasthi, he gets a healthy and brave son due to

the grace of sapghf (2.43).

XX. MANGALACANDIKA-WORSHIP.

The BVP gives stotra, mantra and kavaca sacred to
Candika, éiva worshipped her first on every Tuesday. She was
worshipped by Mangala planet, Manigala king and by all women.

Moreover, whosocever desired for mangala, worshipped her

(2.44),
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XXI. MANASA-WORSHIP. .

She was’worshipped by serpents - her brothers, Brshma
and others. The BVP states that one who recites the stotras
sacred to Manasd, one is never afraid of serpents §2.46).

XXI1. SURABHI-WORSHIP.

Krsna worshipped her first in Vrynddvana and then
other sages and men worshipped her. One who recites the
stotra sacred to Surabhi, one gets cows, fame, wealth and
finally goes to Krsna's abode (2.47).

NATHISM.

The Natha-Yogis have played a very important role in
the history of mediaeval Indian mysticism. The yogils worshipp-
ed God as 'Nath' or the sppreme Master, who according to
their faith, transcends not only the finite, but the infinite
as well.?

"The Nath_cult is essentially a yogic cult, but among
the innumerable yogic sects of India the cult is characterised
as the Nath cult due to mainly to the fact that its stalwarts,
Generally bear the title of *'Nath', and the word Nath has been
dealt with in some of the standard sanskrit texts as a
philosophic concept for a state of supreme existence".lO

The Nath cult seems to represent a particular phase of
the Siddha-cult of India. The Siddha-cult is a very old
religious cult with its main emphasis on a ?sycho-chemical
process of yoga known as the Kgya-sédhang.ll The main Natha
is Gorakhanatha in the N&tha=cult., According to H.P.Dvivedit?

the geneadogy of pupils of Nitha cult is as follows -
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Adiratha

Matsyendrandtha Jalandharandtha

1 ]
Goraksandtha Carpatanitha Revdnatha Minandtha

In the BVP, in the description of Punyakavrata, some

epithets of Krsna are as follows :- ‘

Gorakgakan§%ha (3.4.43)
Munindranitha (3.4.47,60)
Siddhendran3tha (3.4.49)

From the above epithets one may infer that Gorakgaka-
ndtha corresponds to the name of Goraksanatha or Gorakhandtha
of the above genealogical table, whereas Munidranatha and
Siddhendranatha may be the names of other some successors
in the line.gf

The BVP also states that there are twenty four
Siddhas who do Kayasadhand and get various types of Siddhis
but a devotee of Krsna does not long for these Siddhis
(4.78.31-32). It may be noted that the BVP does not mention
the namesgf of the above said twenty four Siddhas. It is
said that Gorakhén§tha gave a sermon to his pupil and
it is called Ha§hayoga.13 by which a man can achieve every
type of happiness in this world as well as in the yonder
world also.l4
TANTRISM.

The Tantras or Egamas as.they are otherwise known,

have been looked upon as texts of scriptural importance.l5.
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It is a tradition that the Agamas are the fifth Veda. The
Tantra égétra has been aptly described as the practical
science of self-realisation. The BVP states that one should
worship Hari by the way of tantra (1.26.97). It also
mentions that one should make a tringle wherein Kurma, éega
and Prthvi should be worshipped (1.26.95, 2.64.56).

In the Tantrism the mantra or the Bijamantra is also
necessary.l6 Such is the mantra, the word which forﬁs the
vehicle of transmission of power.and knowledge from the ¥
teacher to the taught. The BVP mentions several bijamantrasl7

in connection with the Kavacas of various gods and goddesses.

DEVA?A?KA:NORSHIP.

Among the gods popularly worshipped the principal
ones are Visnu, éiva, Durga, Gageéa and Sﬁtya.ls The worship
of these deities = called Paﬁééyatanapﬁ3é'- is said to have
been popularised by the great éaﬁkarécarya.lg

In modern times these five devatas are still
worshipped.

The BVP mentions the worship of a group of six gods -
Devagatka - instead of that of five devatds. It states
often that before worshipping any god or goddess one should
worship these six deities viz. Ga@eéa, Dineéa,-YgEgi, Vignu,
éiva, éiv&. It also states that one should worship Gageéa
for the removal of obstables, sUrya for curing the
diseases, Vignu for the distructiongf of sins, Siva for
knowledge, Durgd for bhakti and vahni for peace(2.4.35,
2.,10.93-95, 2.23.45, 2.39.5, 2.46.124, 2,64.6, 3.6.98-103,
3.32.25, 4.26.48, 4.27.126, 4.75.14-17, 4.101.9).
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THEORY OF INCARNATION.

The theory of incarnation plays a very important role
in mediaeval and modern Hindu religion as taught in the
Puranas and similar works 20

The theory of incarnation presupposes the recognition
of Vignu as a supreme god, the creator and the ruler of the
universe, the upholder not only of the cosmic, but also of
the moral order of the world. When the enemies endanger the
order of the world, the lord iﬁcarnates himself for the
purpose of defending it¢21

There is no clear reference to the theory of Avatara
in the Veda, but the germs of this theory are traceable to
the thought which identifies one god with another and from
this idea of identification, the transition to that of
incarnation is easy.22

The Mbh hazs not the systematic account of incarnations
and therein it is still developing.23

According to the mythology of the BVP Krsna is the
Supreme god and not Visnu as usual and hence in the BVP the
avatdras are of Krgna and not that of Visnu.

The BVP mentions the following categories of
incarnations &=

1. Pidrna-avatara.
2. Amda-avatdra.
3. Kal3d-avatara.

-] -
4, Kalamsa-avatarae.

5. Vibhuti-avatara.
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The Bhp (2.6.41-46) mentions the améa, Kald and
Vibhuti wherein it is stated that from Viratpurega Brahms,
éiva, Vignu etc. born as his amsa or kald. Kal¥ and Vibhuti
are particular aspects of adéas.24 In later period aééa, kala
aﬁd vibhuti were treated separately. The Satvata-Tantra which
follows the Bhagavatism defines aﬁéa, kala and Vibhuti.25

The BVP has a distinct concept of the avataras to
contribute. It not only puts ‘forward the Da$a-vatara theory
of Vigpu with a change that Kpgna comes to occupy Visnu's
place but it also states that the various individual gods
and goddesses have their own births or incarnations to help
K;§Qa in the discharge of his function of annihilating demons.

Krsna is the Parama-Brahman or paripGrnatama god
(4.9.14, 4.22.49), |
1. PUrndvatdras.

Nrsimha and Hama are said to be plrpavatdras
(4.22.42 45) as well as Kal3vatdras of Krsna (4 9.13).
2.3, AmsaVataras of Krena.

Stkara

Vémaha
Kalki
Baudha
Kapila
Mina
Kurma
Varaha
Vignu

Brahma
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Sesa
éiva
Dharma
Nardyana
Nara
Gaqeéa ’
(2.34.62, 4.9,10-12, 4.22.37-48).

2.b. Aﬁéévat§ras of indiviidusl gods and goddesses.

Main god/goddess Amsdvatara.
Nardyana Skanda (2.34.63).
Prakrti Ganga
Lakgmi
Sarasvati

Savitri (2.1.59)

Radha” other goddesses
- (2.2.53).

Kamadeva Raukmipeya

Rati MAyavati

Brahma Aniruddha

Sarasvati Usa

Ananta Samkarsana

Suryaputri ' Kalindi

Tulaéi Laksamana

Savitri Nignajiti

Vasundhara Satyabhima

Sarasvati éaibyg‘

Rohipi Mitravinda

‘Sﬁryapatni Ratnamald
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Svaha Susil3d
Durga Jambavati
Him&alaya ' Bhallaka
Kamala Draupgdi
éataruﬁg Subhadra
Dharma YYUdhigthira
Yayu Bhima

indra Arjuna
Advinau Nakula, Sahadeva.
Surya ~ Kargna
Yama Vidura

Kali Duryodhana
Samudra §antanu
damkara Advatthdma-
Vahni Drona
Hut3sana Drstadyumna
Candra Abhimanyu
Vasu Bhisma
Kaéyapa Vasudeva
Aditi Devaki
Vasu ‘Nanda
Vasupatni Yasodd(4.6.139-183).

3. KalavatZras of Krsna.

te 4

Kdrma

\'

e
n

i

AR 4

Parasurama (4.9.13, 4.22.46).
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4, Kalamsavataras of Krsna.

Nardyana
Narada

Mahavir§§

Sages (1.30.7)

From the above discussion, it is clear that the BVP

gives a double classificationdf of some avataras as noted

above.

5. Vibhuti avataras. ‘
The BVP has its own vibhutiyoga (3.3, 3.32, 4.26)
which is based on the vibhutiyoga of the Eﬁ.4ﬁBG X.
The BVP is indebted for the following vibhutis to

the BG:-

1.
2.
3.
4.
5.

1.
2.
3.
4,
5.

BRAHMAVAIVARTPURANA

yaksd@nam ca Kubero ceaee
Vainateyadca paksinam.:...
rtinam yo Vasantadca .....
mas3nam Margabirsaka .....
aksaranamakaro coene

BHAGAVADGITA

Vittedo yak§arakg%s§m....,

Vainateyalca pakginim.....
rtdnam Kusumakara ceenn
masanam Mgigaéir§o'ham....

akgarég?hakéiosmi cenee
N

3.32.49
3.32.47
3.32.43
3.32.43
3.32.40

10.23
10.30
10.35
10.35
10.33

2. The following iskgbecial contribution of the

matter of vibhutis:=-

1.

Ekddadl tithindm ca .....

3.32.43

gtc.

etc.

BVP in the
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2. Vasundhard sahisnunam ..... 3.32.44

3. mantranam Viggumantraéca.... 3.32.51

4. éﬁlagréma%ca yantrandm ..... 3.32.56

5, Stdarbanam ca dastr3ndm..... 3.32.52 etc.
DANA.

Gifts, especially religious gifts form an important
subject with the early ;egislators of India, and according
to the Sanskrit law books the receipt of gifts constitutes
one of theprincipal sources of income of a Brahmin and the
Sanskrit-treatises dealt with at great length on the subject
of d&na.20

The BVP refers to some danas and their rewards.

If anyone gives land indZ gift to a Brahmin, he goes
to the Vaikuptha or Visnumandira but if one takes it back
from a Brahmin, he goes to hell (2.9.4-20). The BVP states
that a man who gives various things in gifts to a Brahmin,
he goes to various celestial worlds viz. =

Vaikuntha, éivaloka, Vayuloka, Candraloka,

Brahmaloka, Suryaloka, Sakraloka etc. according to the
nature and type of the gift concerned (2.26,27).
VRATA.

The Vratas have an important place in Indian religious
and social life. By performing some Vratas men and women
want to achieve some worldly objects or to destroy their
sins. In the Dharmad3stra literature and in the Puranpas the
various vratas are dealt with.2’

The BVP gives some information regarding the

following vratas :-
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1. Bhadrabukladvidadi.

Ohe who worships sakra on the twelfth day of the
bright half of the month of Bhadrapada, stays in the gakraloka
far g4 a period of six thousands years (2.27.97).
2. Bhﬁdraéuk15§pam§ -

If one worships Mahﬁlak§mf on the eigth day of the
bright half of the month of Bhadrapada, he stays in the
Vaikuntha for a long time (2.27.87).

3. Candrayanavrata.

The BVP states that if any Brahmin eats fish in his
food as per his inclination he should perform this vow, to
purify himself (4.75.52). The MS (11.216-219) also mentions
this vow for prﬁy%citta and narrates various types of
cindrayanavrata. This vrata can be begun from the full moon
day of any month , 28
4. Ex3dasi.

The ekBdaki vrata is highly eudogized in the BVP.
This day is also known as Hari-dina i.e. the day of Hari.29

If any one takes food on the day of ekada5i, he
commits a sin of Brahmanicide (1.26.54, 2.58.38). If anyone
does not take food on this day he goes to the Vaikuntha
(1.27.14).

Amongst all the vows, the ekaaSEE vrata is the best
(4.26.5-13). The Vaignava, yati, widow, bhiksu and
brahmacTrin should fast on every ekddasi (4.26.37). The BVP
further states that every Vaigm#vashould observe every
ek3daii while the other than ;aigqavas should observe all

dukla-ekadakTs and K;gga-ekéﬂa%ié falling between Devadayani
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and Devabodhini ek3dabi (4.26.38-39),
5. Gaurivrata.

This vrata is begun from the month of ﬁgégha lasting
for a period of four months. In this vow a woman should
abandon curd, milk, ghee,‘and sugar and pray to GaurE; she
may bless her.30

The BVP states that this vow should be started from
the month of Mﬁigaéir§a. This vow is only for a woman but
even then a man can also perform it., By observing this vow,
one can get four human goals. This vow was performed by
Vedavati and Gopls(4.27.122-145),

6. Janmggﬁamivrata.

This vrata is observed on the eigth day of the dark
half of the month of ér&vapa and importance of this Vrata
is well known all over India.3! In the various E Pura@pnas
this vrata is énlogised.éz”ln the BVP another name of this
vow is Rohipivrata (4.8.59). The BVP also gives the details
of the ritual of this vrata (4.8). If one observes this
vrata, one gets Abvamedhayajnaphala and if one does not

observe it one gets mahdpdpa (2.27.34, 4.58.85).

7. Maﬁgalacapdikﬁvrata.

One should observe this vrata on every Tuesday for
better prosperous life (2.44.32-38, 2.34.88).33
8. Maghasuklapdhcamivrata.

This vrata is also known as Vasantapéﬁ%adf vrata and
§i§9ﬁ is worshipped on this day.34 According to the BVP, on
this day, if anyone worships Sarasvati, one stays in the

Vaikuntha (2.27.102-103).

(Ganesh




9, Manasavrata.

On the K§EQhasaékr§n£§ this vrata should be observed

(2.46).3°

10. Patisaubhagyavardhanavrata.

In this vrata one should worship Radh3 and Krsna. It

should be started from the day of the Vaib3kha Samkranti and
continued for three months. By observing this Vrata a woman
gets progeny and happiness from her husband. §atarup§,Roh;gf,
Rati, Tar3d and Pirvati observed this vrata (4.16.77-120).

Dr. V.P, Pand936 confuses the Patisaubhagyavardhanavrata and
the Punyakavrata. The Punyakavrata is a different vow from
this and it is separately treated in the BVPE (3.3+5).

11l. Punvakavrata.

One should observe this Vrata for getting the best
of the sons. Parvatl observed it for Ganesa (3.3-6). The
HY (2.77-79) also describes it. It was observed by Parvati
for one year to worship Hari commencing it from thirteenth
day of bright half of the month of Magha. éatarupg,‘§aci and
Aditi also observed it. (3.3-6).°7

12. Pumsavanavrata.

This is a vow recommended to be perfor&ed by a woman
whose children die. This follows from the fact that
Angirasa's wife who was a mrtavatsd, observed it for a
period of one year and ultimately she got thaspati as her
son (2.59.51-70).

13. Radh@mahotsava.

Generally the eigth day of the bright half of the

month of Bh3drapada is considered as the birth day of
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R5dhd, 8 but the BVP states that Ridhamahotsava shougg)ge
observed on the fullemoon day of the month of Kartika. On
this day one should arrange rdsamandala in which cone should
make iﬁages of Krsna, R3dha, Gopas and Gopls and worship
them all. If one does all‘this, one lives in the Goloka for
a period of Brahmad's life and then again is reborn in India

(2.10.116, 2.27.90, 2.34.80).

14, Ra3manavamivrata.

This vrata is observed on the nineth day of the bright

half of the month of Caitra.39

The BVP states that he who
observes this vrata lives in the Vaikuntha for a period of
seven Mangvantaras (2.27.81). If one takes food on this day
he becomes a papIl.(l1.27.11).

A | - —_——
15. Saradimahapdjad.

The BVP states that one who perforws this pdja and
gives an offering of buffalo, goats, sheep to Durgd, one
lives in the givaloka for a period of seven Mangvantaras and
is reborn in India and gets progeny (2.27.83-86). This pUjd

40 This Vrata is

should be observed in the month of Kévina.
observed from the first to the nineth day of the bright half

of the month of Ké'vina.41

16. Sasthivrata. |
§a§§hzﬁshould be woréhipped on the sixth day of the

bright half of every month (2.34.88).42

17. Sivétrivrata.

The S3vitrivrata is also well-known as the
Vagas§vitrfbrata. It is observed on the full moon day of
the month of Jyeg@ha.43 The legend connected with this

vrata is that of S3avitrI and Satyavat is found in various
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works.44

The BVP gtates that one who performs this vrata lives
in the Brahmaloka for a period of seven Manpgvantaras
(2,27.100). MM Dr. P.V. Kane > observes that "In Bengal the
‘mode of performing_SéVithvrata is different from the above.
In Bengal there is no va;aéﬁvitfﬁvrata, but there is
Savitricaturdasi on the l4th day of the dark half of Jyestha
to secure blessed wifehood in later liwes. It is continued

for 14 years."

18. éivafEtrivrata.

Cne who observes %ivarétrivrata, lives in the éivaloka
for a period of seven Manjvantaras and if one takes food on
this day one becomes mahZpapi (1.27.11, 2.27.76). This is
also called the Maﬁééivafﬁtrivrata.46 It is observed on l4th

day of the dark half of the month of Mﬁbha.47
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SECTION - I

1 pg%LosopHY'

I. SAMKHY-SYSTEM.

The Sarmikhya-system is an important system amongst
six orthodox systems of Indian Phylosophy. The tradition
assigns the. authorship of the sZmkhya system to Kapila. The
BVP mentions the various Samkhyacpiryas viz. Kapila, ﬁéuﬁi
Paficadikha and Voghu but it does not g&vehany detail
regarding them (2.50,37;39, 2.61.14, 2.63.24, 3.6.14,
3.23.14, 4.99.23, 4.96.33, 4.104.39,). All these are believed
as the great aciryas in the Samkhya-system.%S .

The BVP}gives the process by which the world and other
elements are evolved. The purusa was all alone. The purusa
is spoken of in this context is identified with Krsna. He
thought of creating the world and he started the creation.
First, the three gunas which are the main cause of the world
are born from the right side of lord's body then, Mahat,
Ahamkara, and five Tanmﬁtfés viz. éabda, Sparéa,.rupa; rasa
and gandha are evolved from the Ahankara.*? Then other
things were evolved from these five tanmatras (1.3.4-5). It
may be noted_that,thé BVP does not specifically state from
which they were evolved. The corporeal being is made of
Pancabhautikas viz. P;th&i, Tejas, Jala, Vayu and Axaba

(3.7.73, 4.74.4-6).
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I1I. (a) Yoga-system.
Generally the Samkhya and Yoga systems are jointly

refered to and the yoga=-system referred to in such context
is the Patanjalayoga which is also referred to in the BVP.

The Patanjala ‘yoga is called a§;§dgé-yoga because it has
50

eight aspects™” viz. -
1. Yama
2. Niyama |
3. Asana

4. Pr3apayama
5. Pratyahara
6. Dharand
7. Dhyana
8. Samadhi,
Among these first four viz. Yama, Niyama, Kéana,
Pranay&ma stages are helpful for next four viz. Praty3dhara,
Dharand, Dhy3na, Samadhi.
f There are various types of asanas and Prépﬁyémassl.
The BVP states in general that M3l3avati, R3dha énd Brahnid
practised the yogdsana but it does not specify which of
them was practised by them (1.13.87, 4.20.26, 4.27.98).
Regarding the Pranayama, the BVP states that one
should do Prdnayama before worshipping Hari and then do
Yog3sana (1.26.97, 2.55.6, 2.64.3).
IT. (h) HATHA-YOGA.
This is another branch of Yoga which is known as
Hathayoga which is élso referred in the BVP. The -

Hathayoga is very popular amongst Nithayogins of Gorakha-
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rnathasampraddya. In this Yoga its follower does Kayasadhana
by which he can achieve his goal in this world as well as
in yonder world. The Prarayama, Asawa, Satcakrabhedana and
N3dibhedana are the main and important features of the
Ha@hayoga.52 ;

" The BVP gives a little but valuable information
regarding the Hathayoga. It defines a yogin as follows :-
a yogin is one to whose senses, Svarna, logga, grha, aranya,
pafika and candana make no difference i.e. he views them
equally®3(3.35.70).

If one wants emancipation from this world he should

plerce the sik plexuses and thé sixteen nﬁdfé (veins) which
are in his body. The names of six plezuses and sixteen

nadis are as follows :=-

Plexuses54

1. Maladhara = Sacral
2. Svadhisth@na = Prostatic
3. ManipQra 2 Solar

4, Anahata = Cardiac
5. Viéuddha = Laryngal
6. AjnE = Cavernous

Nﬁgié
1. Ida

2. Pingald

3. Sugumn@

4, Medha

5. Prapadhirini

6. Sarvajhsnhaprada
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7. Manahsamyamani

8. Viduddha

9. Niruddh&

10. Véyusancﬁrid{'

11. Tejaéugkakari

12. Balapustikari

13. Buddhisaficdripi

14, JAfnagrmbhanakaripi
15, Sarvaprapahara

‘ 16. Punargivanakﬁrigi

Upabarhana, piercing six plexuses and sixteen nagi%,
joined his Hamsa (JIva) with the Brahman and achieved
Brahmatva (1.13.13-17); Following this process followed by
Upabarhana, Brahm& became one with the Brahman (4.20.26-31).
Manoramd and Agtdvakra also abandoned their Jivas by Yogic
| practices (3.35.3, 4.29.49).
'SIDDHI : ‘

14

By performing yoga, one gets the following Siddis.

1. Animg

2. Laghima

3. Prapti

4. Pr3kamya

5. Mahima

6. ééitva

7. Vaditva

8. Kﬁmﬁvasévit§55
9. Diradravana

10. Parak3yapravedana
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1l. Manoyayitva

12. Sarvajnatva

13. Vahnistambﬁa

l4. Jalastambha

15. Cirandjivitva

16. Vayustambha

17. Ksutpip3sinidrastambhana
18. K&yavyUha

19, Vaksiddhi

20, Mrtanayana

21. Srstikarana

22, Prapakarsana (1.6.18-20, 4+78.31-36)

I

Philosophy of Fate:

"Belief in providence is a common article of faith
with the Indians and at times fate comes to be associated
with the theory of Karma.“56

The BVP states in the words of Krsna that evérybody's
fate is predecided and even Brahma can not make any change in
it and ewerything is happens according to fate (4.15.88,
4,33,15),

MAY K
The word 'm3aya' occurs as early as the Bgveda but
there it means =~ ,
1. Creative power
2. Thaumaturgy or the power of working
miracles.
3. Viles, tricks, tactis employed by Indra

and his opponents.
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4, Sorcery, witchcraft magic.
5. in two instances illusion, appearance.57

The word 'craft' in English which in old signification meant
‘occult power', 'magic', then 'skilfulness art', on the one
hand and ‘deceitful skill, wile on the other may be said to
represent the parallel for the word Maya in Sanskrit.58

In the $vetddvatara-upanisad (4.10) Prakrti is said
to be Miyd whereas Mahedvara is called Miyin. The ordinary
epic Mayd is a trick of delusion.’? In the Sawkara-vedinta it
is described as 'sad-asad-anirvacaniya' while in the
Vallabha-vedanta it is described as the capacity of the loxd
to become everything.6o

The BVP uses the word 'Mayd® in the sense of creative
power, power of delusion possessed by god or the occult
power of the lord. M3yd is styled as Nardyani, gééné:
Sarvaprakrti, Gdévari (1.10.78-79, 1.14.45-48), Trigupa and
Nirguna (2.62.18-20). Everything happens with the Mayd of
Krspa (1.4.12, 1.4.15, 1.4.78, 1.10.80, 1.13,23, 1.14.5,
1.14.20, 1.14.29, 1.18.1, 1.23.45).

Concept of KALA:

The philosophy of time can be traced back to AV
(19.53,54) where Kala is eulogised as the creator of all
the things.®!

Generally Kala is considered to be the nimitta of
all happenings and the Jyoti§a§§stra recognises the
omnipervasive effect of Kila. The P3dupatas have identified
Kdla with god and lord Mahadeva is worshipped in the form of

Mahdk3ledvara.
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gaﬁkhacﬁ@a told Tulasi that everything is dependent on
Kila. Joy, sorrow, prosperity, come according to Kdla. The
flowers, frﬁits, corn, herbs, world, trees, animals are born
and created according to their Kila (2.17.55-60). Kala is
the cause of happening and non happening of things. The
rivers, oceans, men, cattle, gods, kings, creatures, animals
are created by Kala and would be dissolved in it(2.18.53-60,
3.34.64, 3.40.43-47). Krspa is the Kdla of the Kala
(3.34.64, 3.40.47). In the BVP Kala appears as the .creator

and destroyer of everything.

Brahman:

The BYP mentions Krsna as the highest Brahman and
states that he has a nityavigraha. There is a Jyotirupa in
the Goloka and this rediance is ééévata,‘mirﬁkﬁra and
Paratpara (1.2.13-15). The BVP argues that no devotee can
meditate upon Brahman if it has no shape or a form one finds
difficult to meditate upon it and hence one should assume
that in the above mentioneé rediance, there is a beautiful
corporeal being with two hands and a flute in his hand. He
wears yellow clothes and is dark in complexion and superbly
handsome and Kiéorarupa. This should be meditated ﬁpon
believing that it is none else but Krsna himself (1.18.17-35,
l1.2,15-20, 1.17.66-68, 1.28 , 3.42.42-93, 4,.16.51-58).
The BVP also mentions some notions about Brahman held by
some people as follows :=
1. Brahman is one, it has no form but due to its bhaktas

it assumes form by the power of mayd and then this

Brahman has two hands and is béautiful, young, gyéma-
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sundara and has a flute in his hand (4.16.51-58).
62

The followers of caitanya also believe this ideology. \

2.

10.

Eventhough Brahman is only one, it has many forms. It

is Sagupa and Nirguna both when it is associated with
may& it 1s Saguna and in dissociation with mayd it is
Nirguna. Its power of volition is Prakrti (4.43.57-63,
4.78.17-25), This idealogy is in accordance with'that
of ééhkar§b§rya.63

Brahman is higher and différent from mayd and Jiva.
May3 and Jiva emerged from Brahman., The Brahman is the
cause of all and when associated with Prakrti it
becomes Saguna (4.43.60-63).

Brahman is two fold, Purusa and Prakrti and they both
are interconnected and nitya (4.43.68-70).

Brahman is Jyotisvarupa (1.28.37).

Brahman is only Saguna (1.28.26). The Nimbarkaite

believe that Brahman is only Sagupa.®?
Hiva is the reflection of ParamZtman (1.28. ,
2.38.10, 4.36.66). This is a theory of bimba-Pratibimba-

vada and it was expounded by Padmapada cérya.65

Brahman and Prakrti are not separate because Sakti and
daktimat remain with each other (1.28.30, 4.6.207-222).
Paramétmanlis Sagupa as well as nirguna just as fire
and its sparks have no difference so also Krspa and
Nirfyana have no difference (2.58.103-110, 1.17.37).
Wise people believe that Brahman has nityavigraha
because without corporeal existence one can not meditate

upon it. (4.107.88-92).
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The above going discussion shows'that the BVP records
" the views of the different schools, viz. Nimbarka, Ramanuja,
Vallabha and Caitanya and it is influenced by the Semsaza.
San§a§;n Caitanya = School of philosophy?é
The BVP states that samsira is like a bubble of
water and nadvara (1.24.32).
According to the BVP Jiva has a spatial dimension

and it is never dead, drowned and destroyed (2.32.27-37).
Deha and Dehi.

The BVP makes confusion with Atm3 and Jiva. It uses
the word 'Atman' for the highest Brahman as well as for Jiva.
It states that dFtman can not live without body and body can
not act without Ftman hence Ftman and its Sakti Prakrti both
are nitya (4.6.207-222). Happiness and sorrows are "dharmas"
of body not of Ftman or Jiva (4.24.61-63).

According to the BVP there are two types of body
nitya and pr3krta, nityasarira is never destroyed while
Prakrtabarira is destroyed. (4.43.64)

CREATION.

The BVP does not seem to follow the cosmic egg theory
but it mentions purely mythological theory of creation. It
states that at first K;gga who is called Prabhu was alone and
he thought that he was alone so he might become many and then
he started to create the world. b7 First of all he created
three gunas viz. S3ttva, Rajas and Tamas, Mahat and Ahamkara
from his body and then from his various limbs he created

various gods and goddesses and other creatures alsé which
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are described in Ch.V. Then Krsna ordered Brahmad to
continue the thread of creation. Accordingly Brahma also
created further his sons from the various limbs of his body
and also created various mountains, islands, rivers, trees,
scriptures, time, distructions, Kalpas, diseases etc.
Brahma also ordered his sons to continue further the thread;'
of creation and his various sons also created further their
sons, (1.3,1.4,197, 1.8, 1.9, 1.10, 1.22, 2.2, 2.3).

Dissolution.

starts (2.54.70). The Prakrtapralaya starts when Brahma

'2.34.53-70).
Worlds

'Together with the theories of creation there are
others giving ideas about the dissolution of the world.
The BVP mentions the names of four Pralavas but it describes
only one of them i.e. Prﬁkrtikapralaya.68 Brahm¥T brought 4
out four pralayas viz. nitya, naimittika, dviparardha and
prakrta (1.8.8). Krsna creates the world and it merges also |
in Krsna (2.8.4). The BVP also mentions one more Pralaya .

i.e. Ksudrapralaya which commences when Brahma's night

campletes his one hundred years. At that time every thing
on the world and the earth merges in water and every god
merges with Brahma who merges with Krsna in whom Vignu
merges. Rudras and Bhairavas merges with éiva who merges
with Krsna. éaktis merges with Durga who merges with Krsna

and Vaisnavas merges with the feet of Krsna (2.54.87,

The BVP describes the various worlds like BrahMﬁg@a,'

Svarga, Patdla, Goloka, Vaikuntha and Kaildsa.
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Brahmand

Krspa ordered Brahma for creation and thereupon
Brahma created the earth, various mountains, islands,

rivers, oceans, cities, heavens, nether regions, seven

- " worlds etc. The BVP states that there are seven islands,

seven heavens and seven nether regions in every Brahminda

o TiamT
S
ety

and each and every Brahmapda has its own Brahma so there
are numerous Brahmdhdas and Brahm3s. Every world has its
dikpdla, its Brahma, its Vignu, its Mahedvara its gods and
men. None can count this Brahmdpdas which are considered
as an artificial and destructive (1.7,2.3).
Brahm& also created eight worlds viz.:

1. Bhur

2. Bhuvar

3. Svar

4, Jan

5. Tapas

6. Satya

7. Brahma

8. Dhruva (1.7.10-11)

and seven nether regions viz.:

1. Atala.

2. Vitala

3. Sutala

4. Talatala

5. Mahatala

6. Pat3ila

7. Rasatala (1.7.13)
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Kaildsa.

GOLOKA: -

The BVP has an artificial and detailed description
of the Goloka.

The Goloka is situated on the gatéxﬁga mountain and
there flows a river named Virajd. It is 50 crores of
Yojanas above the-Vaikuntha and éivaloka. It is created by
K;gga’s desire. Its area is 10 crores yojanas x 30 crores
yojanas; In this Goloka Vrndavana, Radha's abode, and
Rasamandala are situated. In the Goloka thére are four gets
which are studded with gems. There are various beds studded
with jewels. There are various high ways, various residences
of Radha's friends. There is Vrdnddvana wherein 33 small
vanas, various trees, flowers and forts. This Goloka is
said to Ee nitya and Krsna always stays there with his
consort Radha. Various Gopas‘and gopis also reside in the
Goloka.

The description of the Goloka is given in various
places in the BVP and is artificial and stereo type (1.24-9,
1.28.40-52, 2.54.16-26, 4.4.76~192, 4.73.16-40, 4.84.108-136)
Vaikun?ha:-

It is si?uated on the right side of the Goloka. Its
expance is one crore of yojanas and is circular in shape.
Lakgmi and Nardyana, with their pa@rgadas live here
(1.2.10-12). It is situated over Brahmidnda and at the
distance of one crore of yojanas, and it is made of gems
(4.4.53-55). The BVP states that a man who gives .land to

a Brahmin in gift, goes to the Vaikuntha (2.9.4-8).

v
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the Kaildsa.,

It is situated on the left side beneath the Goloka
and its expanse is one crore yojanas. éiva lives there with
his consort Pirvati, two sons, gapas and parsadas. In the
Kaildsa, there are various residences which were made of
gems. The rays of suh and Moon can not enter the Kail3sa.
In the Kailzsa there were numerous Siddhas, Yogins,
Ramadhenus, gardens, trees, vedik3as, hlgh ways and Parij&ta
trees. The residence of Slva is situated in Kailasa which
has sixteen gates where there were sentinels (1.2.12-13,

1.25, 3.29, 3.41).

The origin of bhakti may be traced to the Vedas, for
the element of bhakti is vividly seen in the utterences of
thé sacred seers of the east as revealed by Prof.Velankar69.

Bhakti was only illustrated and mentioned without any
doctringl paraphernalia in the early scriptures.7o

According to the Rgveda (6.7.4, 8;43.14). God i's
realised by the triple means of Karma, JnNa@na and Bhakti.
In the BVP bhakti is classified in various ways. It is
spoken of as dvidh3, tridhd, caturdhd, navadhi, dadadhy,

ek3dadadhd and ag?ﬁdaéadhéﬁ7l According to the Bhp (7.5.23,
3.29.15) the nine fold bhakti is as follows :-

1. Listening to the name of God = éravaga

2. Chanting his name ﬁ = Kirtana

3. Recollection of him = Smarapna

4. Sexrving him . = DP3dasevana
5. Worshipping him = Arcana

1
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6. Saluting him = Vandana
7. Servitude = Dasya
8. Friendship = Sakhya

H

9. Self dedication Atmanivedana

In the Ram3yana too ninefold devotion is preached to

\ -
. Sabari but it is quite different from that of the Bhp.72

The Bvp also states that the bhakti is nine fold viz.

1. éraaaqa

2. Kirtana

3. Smarana

4. Japa

5. Dhyana

6. Padasevana
7. Abhi vandana

8. AtmasamFpana

9. Naivedyabhaksana (1.6.14-16, 2.27.141-143,

2.36.22, 2.63,10-20,
4,1.33-34)
The BVP often states that a Krgna-bhakta or a Vaisnava
wishes from god that he should be able to do bhakti and
through this bhakti he gets Virati and then he goes to the
Vaikuntha.
BHAKTA ‘
The BG (7.16) defines a bhakta and states that they
are of four types viz.
Arta
Arthdrthi
Jijnzsu

o,
Inanin

-

gj)
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Among these four a Jnanibhakta is the best. The Bhp
(3.29.7-14) classifies bhaktas in two categories viz.
Saguna and Nirgupa. A sagunabhakta is further classified
into three categories viz. S&ttvika, RZjas and Tamasa.

A nirgunabhakta has attachment with god without any desire
and he corresponds to a Jn@nibhakta of the BG.73

The BVP gives the defination and characterstics of
a bhakta through a dialogue between Nardyana and Laksmi.

A bhakta is one who ﬂas_gugas like those of Narayana, who
sings repeatedly Nar@yana's gupas and Kathd and who does
His plija and bhakti and who becomes Sagadgada, S5é;netra
Sv§tmavismyta and who never wishes Brahmatva, Amaratva,,.
Indratva etc. Such a devotee is never lost and gets
liberation immediately (2.6.112-122) Visnubhakta gets bliss
for always (2.60.37) and he has rati in the Krsna-kathg and
he believes that his relatives and properties e.g. his wife,
son etc., are not his own but those of Hari (4.1.45-50,
3.35.72).

Krsna is the breath of bhaktas and viceverca and his
cakra always protects his bhaktas (4.6.46-60).

At another place it is said that Vignu-bhaktas are
of two types viz. Sakima and Niskdma.

A Sazk@ma bhakta is Karmapradh3na and Karmaphalabhogin
where as a nisk3mabhakta is only a Krgna's devotee who gets
Viqquada after his death while the Sak@mabhakta has to be
born again (2.26.24-43).74 '

Again at another place it is stated that a Krgna-

bhakta is of three types viz.
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Adhama, Madhyama, . Uttama., 2 2 6
1.  An uttamabhakta is one who avoids Siddhis like
Brahmatva, Amaratva etc. and never wishes nirvana
and treats everybody equally.
2. A madhyamabhakta is one who meditates upon Krsna as
a result of the Samsk3ras of the previous‘birth.
3. An adhamabhakta is one who is the lowest amongst
above-said bhaktas (4.84.41-53).
N3rayana informed Lakgmi that on seeing his bhakta
every body becomes pure (2.6.91-105).
DOCTRINE OF GRACE. |

"In brief in the saving grace of God is found only
in the later Upangsddas. It asserts that one sees the self
(or Lord) by the grace of the creator. (KatheUp.1.2.20 ff,
Svet. 3.20.6.21, Mand, 3.2,3)."70

This idea is later on developed and systemaﬁised by
Vallabh3cdrya. The BVP states that if the god passes %he
grace on one, one gets emancipation. In the BVP, there is
not a direct mention of the doctrine of grace, but its
acquaitance with it may be surmised from epithets like
Bhakt3anugrahakdraka, BhaktZnugrahavigraha which contains

the signifiﬁant word anugraha.76 These epithets are found

© common with the several gods and goddesses in the BVP.

EMANCIPATION,

The BVP mentions the six types of mukti viz.
Sarsti
Salokya

Sarupya
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Samipya

Samya

Linatd
It states that any Vaisnava may long for any one of the
four muktis viz. Salokya, Sargti, Samipya and Sayujya but
he never wants nirvana (1.6.17, 1.12.35). The BVP also states{
that Krsna-bhakti and Krsna-ddsya are better than the any
type of Mukti (4.97.8).

The BVP states in detail as to who is qualified to
get JEvanmukti. It states that a man who worships Vignu,
who gets Visnumentra, takes naivedya of Visnu, worships
éélagfﬁma, and who 1s the devotee of Radh¥ and Krgna .
(1.14.51, 1.11.34, 1.11.41, 2.10.43, 4.83.35, 1.26.83,
2.21.87, 1.27.16, 4.13.9, 2.124,96).

The BVP also mentions the following as Jivanmuktas.

1. Nara 2.56.14
2. Nardyana 2.56.14
3. Narada 4, 1.26
4. Vaisnava 2.63.22

5. a devotee of K;§§a‘ 4.13.9.
Among these, the first three are the specific
personalities whereas the last two give the general group of
the Jivanmuktas.

THEORY OF KARMAVIPAKA.

The concept of Karmavip@ka is related with the
concept of rebirth. Generally Karman whether good or evil
cannot be got rid of, except by enjoying or undergoing its

consequences.77

f
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The BVP states that if one is a king, servent, yogin,
Vaisnavae, animal, tree, deaf, dumb, lame, beautiful
because of one's actions.(1.1.48, 1.14.26, 2.24.13-37,{
3.11.18-24, 4.32.41-57, 4.47.122-134),

Various types of actions lead one to the various
types of situation (2.26,2.27). From Brahmd to a small
insect everyone gets a reward of his/her action and nothing
can be done to undo or change the Karmaphala (3.12.25-30,
4.6.28-33, 4.32.41-57).

The BVP states that any type of action cannot bé
avoided by one. One has to enjoy one's Karmaphala, whether
it is good or bad, and one can not stop the reward of bad
actions by doing good actions but one has to reach the
rewards of both the types of actions good or bad as the
case may be. One can not get rid of Karmaphala by destroying
oneself but only one can get rid of rewards of bad actions
by doing priyabcitta (8.81.55-57, 4.85.40-42).

SACRiFICE.

Sacrifice may be defined generally as a rite in the

course of which something is forefeited or destroyed, ;ts

object being to establish relations between a source of
spiritual strength and one in need of such strength for
the benefit of the.iatter.78

The BVP mentions the various names of sacrificeé and
their rewards. If one performs Rajaslya yafﬁa, he gets:the
merit four times more than that of the A%vamedhayafﬁa. By
performing the Naramedha or Gomedha one gets half of the

merit of the mexrit of Aévamedha.
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The BVP also mentions the various names of sacrifices
{énd states that by performing various sacrifices one can get
‘various types of rewards. They are as follows :-
1. Putresti |
2. Largalesti

3. Vipresti

4. Vrddhi
5. Padma
6. Vidoka
7. Vijava

8. Prajapatya
9. Ruddhi
10. Visgnu
ll. Viajapeya
12, Dhanada
13. Bhumida

v 14, Bandhana
15, Recana
16. Mani

17. Papamocana

18. Phalgu
19. Gaja
20. Loha
21. Svarna
22. Siva
23. Rudra
24. éakra

2%5. Bandhaka
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26. Varuna

27. Kanduka

28, éuci

29, Dharma

30. Karma

31. Subhadraka

32. Vairimardana

33. Pat&lavyaddhikhandana
(2.27.118-131, 2,42.84-87).

The BVP emphasises on Durgd-puja and it also
prescribes and proscribes the things in bali. The BVP states
that one should offer M3yati, mehisa, chaga, mega, in balil
to Durga. If one gives mdydti to Durgd, she is pleased for
a'period of thousand years, by offering mahisa she is
pleased for a period of hundred years, by offering chaga,
she is pleased for a period of ten years, by offering mesa,
kusmdnda, harina and pak§§, she is pleased for a period of
one year and by offering ripen fruits, she is pleased for
a period of one month (2.64,92-95),

The BVP describes Maydti as follows

-

L]

A man who is having no parents, who is young, who is
without any disease, who is married, who is pure, who is not
a paramour and who is dependent on Sat-éﬁdras is called
Mayati. One should buy him by giving wealth to his brothers
and bathe him and after one year he should be immolated to

Durgd (2.64.100-104).
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If one offers an animal which is young, to Durgd in
bali one's son dies, if the animal is old, one's guardians
die, if the animal is very weak one's brothers dies, if the
animal is having excess limbs one's wealth destroys, if the
animal is hin3nga one's progeny dies, if the animal's horn
is broken, one's wife dies and if the animal is one eyed
one's brother dies, if the animal's ankle is broken one
himself dies and if animal has no tall one becomes without
the wealth (2.64.97-99). '

The concept of Pugya and p@pa is important in ethical
considerations. Sin is an act which is regarded as a willful
rebellion against or disobedience of some law supposed to
be laid down by God or Revelation, it is opposition to the
will of God manifested in an automatic work or at least
failure to abide by the regulations contained therein.79

The BVP describes the theory of Karmavipdaka in
connection with the sins and it highly emphasises on the
sin of Krtaghna. It states that the sin of being Krtanghna
is four times greater than that of a Brahmanicide and |
there is no remadi of this sin (4.51.32).

The BVP, duoting the authority of the Samaveda states
that there are sixteen types of sin called Krtaghna-sin.

A man who murders one who is doing Satkarma, Satya, Punya,
Svadharma, tapas, Pratijn&, d&na, Svagosthiparipzlana,
Gurukarma, devakarma, Kamakarma, dvijapijana, nityakarma,
vidvisa, paradharma, parapradina commits a sin of

Krtaghna (2.51, 2.52).
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The BVP also states that a man who does various types
of deeds which are considered very ill, commits a sin of
Brahmanicide, candrapdpa, Gohatyapdpa and mahdpapa
(1.16.49-57, 2.51.29-30, 2.30, 2.51, 2.52, 2.58-60-105,
3.27.49-50, 4.78.42-54).

HELL,

From the teaching of various authorities one can
come to the conclusion that when the sins are not expiated
by penances or by state = punishments, they lead to hell and
that then, owing to some remnunt of evil deeds, they lead to
birth as lower animals and then as decrpit or diseased human
beings.

In Rgveda, there are hardly any clear references to
hell. The AV(12.4.36) mentions narakaloka. The Satapatha-
branmana (11.6.1.4) refers to the torments of hell. The
Tait=Ar (1.19) refers to the four Narakas. The Katha-
Upanisad (2.5.6) refers to yama but does not say anything
about the torments of hell.

In the later literature the names and numbers of hell
are given. Manu refers to hell called put while giving the
derivation of the word putra.S? The Vedantasdtra (3.1.15)
states that the narakas are seven in number.

The BVP~mentions often KumbhipZka and KalasUtra
narakas. One who does not do pranama to his teacher, to god,
to a Brahmin, and also one who reviles éiva, one's husband,
one's teacher and also one who dallies with his mother is
condemend to the KalagUtra hell. (1.1.42, 1.6.32, 1.9.71,
1.10.51, 1.17.50, 1.20.36, 2.9.8).
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A teacher who shows a wrong path to his puple,
one whorelives Vignu, a Brahmin who marries a gﬁara-woman,
and a man who belies his promise of a gift to a Brahmin .
are condemed to the KumbhIpZka hell (1.8.60, 1.17.47,
1.20.30, 1.20.33, 4.75,38).

Over and above the stray references to the above said
two hells, the BVP devots five chapters (2.29-33) to the
description of narakakuq@as.Sl The description is rich
and vivid and gives ample information along with their '
names, measurements, causes responsible for visiting them,
duration of stay and painful life there.

The BVP describes the following narakakundas -

1. Vahni
2. Tapta
3. Ks3ra
4. Vit

5, Mdtra

\
6. Slesma
7. Gara

8, MNetramala

9. Dusika
10. Vasad
11. gukra
12, Asrk
13. Aéru

l4. Gadtramala
15. Karnpavit

6. Majjx
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27.
28.
29.
30.
31.
32.
33.
34.
35.
36.
37.
38.
39.
40.
41.
42.
43.
44,

Mamsa
Nakha
Loma

Keda
Asthi
Tamra
Loha
Kantaka
Vi§a
Carma
Taptasura
Prataptataila
Danta
Krmi
Pﬁyg
Sarpa
Mabaka
Darida
Garela
Vajradranstrd
V;écika
Séra

éula
Khadga
Gola
Nakra
Kaka

Sancana

3]
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45,
46.
47.
48,
49,
50.
51.
52.
53.
54.
55.
56.
57.
58.
59.
60.
61,
62.
63.
64.
65,
66,
67.
68.
69.
70.
gl.
72,

a7
GO
oot

Baja

Vajra
Taptapdsgana
Tikgnap3sana
Lal3d

Ma§{

Clrna
Cakra
Vakra
Kdrma
Jvalad
Bhasma
Pati
Taptasirmi
Asipatra
Ksuradh3ra
éucimukha
Nakramukha
Godhamukha
Gomukha
Gajadaméa
Avatoda
Asantuda
Pamdubhoja
P§§ave§§a
éﬁlaprota
Prakampana

Ulkamukha
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74,
75.
76.
77.
78.
79.
80.
8l.
82.
83.
84,

S
28
<D

Andhakipa
Vedhana
Dandatadana
Jalarandhra
Dehactirna
Dalana
§o§a§akasa
éﬁrpamukha
Jvalamukha
Jimbha
Dhimandha

Nagavestana.
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