
CHAPTER V.
MYTHOLOGY.

INTRODUCTION.
"Mythology means the body of myths or stories which 

give an account of the gods and heroes, describing their 
origin and surroundings, their deeds and activities, and it 
is thus included in, though not co-extensive with, that 
aspect of religion which is concerned with belief."'*'

Hinduism is, in fact an immense synthesis, deriving
its elements from a hundred different directions and

2incorporating every conceivable motive of religion. Earth- 
worship, sun-worship, Nature-worship, Sky-worship, hdnour 
paid to heroes etc. all these and more are included within 
Hinduism. In history a great systematizing impulse has 
striven to cast all or part of recognized belief into the 
form of an organic whole. Such attempts have been made with 
more or less success in the compilation of books known as 

the Purlujas, in the epic poem called the Ramayana and most 
perfectly of all in the MaHabharata.

The BVP also supplies rich valuable data for the 

mythological study of several gods and goddesses, 
especially regarding Krsna and Radhff. The RVP is a 
Vaisnavapurana and in the Vaisnava theology Krsna and Radha 
are the main characters. In the other Vaisnavapuranas e.g.
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Visnu, Brahma, Padma, Bhagavata etc., the description of 

Krsna is found but his consort Radha' is missing there but 
it is the BVP in which Radha is invariably referred to with 
Krsna.

* «r •

The mythology in the BVP has certain characteristics 
as follows

1. All the male gods are born from the various limbs of 
Krsna.

2. All the goddesses are better halves of a particular 

male god.
3. The said respected goddess is born from the left part 

of her spouse's body hence she can be said to be the 
ardhangana of a particular god concerned.

4. The BVP describes the sexual commerce of a male deity 
with his female counterpart and their Viparitarati is 
specifically mentioned.
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KRSNA.

'* <r

INTRODUCTION,

"The Krsna-problem is one o£ the most interesting, 
important, facinating and elusive topics in the domain of 
Indian literature and history and there is hardly an 

orientalist of note v;ho has not contributed something on the
subject.An orthodox Hindu believes that Krsna is the

■ » *

highest entity. According to the traditional history as
represented by the Puranas Krsna belonged to the Satvata 

4sect.
The name Krsna occurs at a number of places in Vedic, 

p©st~vedic, epic and Puranic literature. Tine name of Krsna 
is traceable to RV (8,85.3-4) where he is^ mentioned as 

Krsna-Arigirasa which is also alluded to in the Kausitaki 
Brahrnana (30.9).

j Sitanath Tattvabhusaaa, D.R. Bhandarkar see in RV
S| (8,96.13-15) a reference to Krsna a non-Aryan chief.

The chandogya-Upanisad (3.17.6) mentions Krsna

Devakiputra as a Vedic seer and a pupil of Ghora-Angirasa.
The earliest parts of the Mbh represent Krsna as a human
hero, a religious teacher and a counsellor of the Pandavas.^

Later on, gradually, from his promotion from a human being

to a semi-devine being and a partial incarnation of Visnu
he is raised to the full status of the supreme god and the
full incarnation of Visnu and finally to the identification

7with Brahman in the later parts of the epic.
The descriptions of Krsna are found in the Vedic, 

epic and Puranic literature. It can be said that the Vedic
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//// /// Kr§na is a human being and that the earliest

portions of the epic and the Puranas show the human character
of Krsna. It is only in the late legends coloured with
mythology that Krsna is treated as a divine being, and the
conclusions that Krsna was not a human hero but a sblar deity
or a vegitation deity etc. are based on late legends as the

8result of looking at the story ffom the wrong end.
Some scholars believe that the Krsna of the Puranas,

the Krsjna of the Mbh and the Krsna of the BG are different

persons because the Mbh contains no reference to the child-

hood of Krsna and the older puranas do not refer to the
connection of the puranic Krsna with the Pandavas^ but as

Dr. A.D. Pusalkar observes that these arguments carTjiot be

accepted because on the one hand, the Mbh is silent about
Krsna*s former life lA/hich is exhaustively-and exclusively
dealt with by Harivamsa - a supplement of the Mbh and on the
other hand there are also some references to the early life

i oof Krsna in Gokula in the Mbh,
It is interesting to note that the well-known epithet 

of Krsna viz. Gopijanavallabha which brings out the famous 
relations of the Gopis with Krsna occurs in a passage of the 
Mbh which^claimed by Garbe as an old part of the epic.^

Out of the complete list of the eighteen major 
PurSnas which hold a unique place in the history of the 
religious literature of the Hindus, about two third of them 
deal more or less with the life and deeds of Krsna, The

• I *

Puranic narration// of Krsna*s lilaThas followed to different 
versions.^ The one version is an incidental treatment of



Krsna and his lilas alfang with the kings of the ancient 
Ksatriya dynasties, while according to another version there 

are sections or books devoted to a lengthily and detailed 
description of K^'s/i/ lilas.

The HV, Brp, VP, Bhp and the BVP deal exhaustively 

with the life of lCj«sna. The accounts in the different 
puranas are not only inconsisted but sometimes they are 
mutually contradictory also. The order of the Puranas which 

deal with Krsna lTle"is variously proposed by different
scholars as given below

# I — 131, Visnu, Harivamsa, Bhagavata, Brahmavaivarta.
2. Barivamsa, Brahma, Visnu, Bhagavata, Brahmavaivarta.^

153,. Brahma, Visnu, Bhagavata, Brahmavaivarta.

From the above mentioned proposals of order of the 
Puranas dealing with the Krsna-problem, it is clear that 

there is a consensus of opinion about the position of the 
BVP „

"I% the Puranas, the BP seems to have an account 
older than the VP the later having many additions to the 
text of the former. These two and PP, AP, Bhp and BVP 
devote a special portion to the Krsna-story, while the VP 
and the LP give it in course of describing the YSdava 
genealogy. The AP has only a short summary concluding with 
Krsna's fight with Banasura, and peacefully settling with 
his wives, and this is the general extent of Pur5nic 
accounts. The BVP meant solely to glorify RSHhS', gives the 
greatest prominence to Krsna*s life as connected with her. 
The HV, although meant to serve as a supplement to the Mbh,
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goes faithfully over the extent of the Puranic story and 
guards against any mixture of the Mbh account, while the Bhp 
is the only Purina which puts in the two accounts setting 

them in the proper context.
The Dbhp finishes the Krsna story with his penance in 

which he glorifies liva and obtains a boon to have sons and
iSiva then gives a prophecy of Krsna*s life bringing it to 

his death.
Except the BP and the VP which have a common text, 

all the other accounts have no textual agreements. The 
influence of the Mbh on the Bhp is very great; in addition 
to its bringing in the Krsna-story in Mbh, side by side with 
that in Puranas the story which introduces the Purana itself 
to the characters in the Mbh and starts from A^vatthama's 

killing Pariksit, while yet unborn, and the child's revival 
by Krsna an incident mentioned in the Mbh XIV.69.24-26.
NAME AND ETYMOLOGY.

The BVP derives the word Krsna as follows
• • -

Krsna vKrs, to draw towards oneself or to• * # » * '

attract = Bhakti,
4- na = Dasya.

He is called Krsna who gives bhakti 
and dasya (2.2.25).

Krsna -JKxs = Sarva
« * » # *

+93 = bija, hence he is called Krsna
as he is Sarvabija (2.2.26, 
4.13.59).

Again at another place the BVP tries to suggest etymologi-
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-cally that Krsna is superior to all other deities. This 

derivation is as follows
Krsna K = Brahma

+ r = Ananta
i

+ s = Siva
<r

+ n = Dharma
+ a = Visnu

V+ s = Nara-Narayana (4.13.57).

Krsna v/Krs = Karmay&rmula

+ n = dasya
+ a = datr

He is called Krsna who destroys 
Karmans and gives dlsya(4.13.60). 

Krsna /Krs = nilcestha
* # • « • ■ o

+ n = bhakti
+ a = Prapti (4.13.61).

Krsna jKrs = nirvina
• • • » - *

+ n = moksa
+ a = datr (4.13.62)

The BVP also gives an explanation of one of the 
epithets of Krsna as Vasudeva as follows

Vasudeva Vasu = 1. all creatures reside in
his hair.

2. abode of all 

+ deva = god.
He is called Vasudeva because 

he is ihe lord in whose hair is 
residence of all creatures and

Ganesh
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also who is the abode of all
including all gods.(4.87.30).

Krsna
• • *

K = Yaman^ala

•f r = dasya, papanala

s = bhakti
+ n = Sahavasa, roganasa

a- = sarupya, mrtyuriasa (4.13.66-69).

PARENTAGE AND BIRTH.
The BVP states that Krsna is the highest deity and

he is Parama-Brahman (1.2.11). According to the BVP Krsna is

not an incarnation but the Supreme being himself. And the
Supreme being is not, it holds, formless, as the Upanisadas

17teach and as the old Vaisnava scriptures teach after them 
but a corporeal Being, having the human form. When the BVP 
states Krsna as 'Nityavigraha* (1.2.11) and with his ,

o • •

Nityavigraha he lives in the Goloka with Radha. But due to 
Radha's curse (4.3.62) he had to be born as a human being 

on the earth as a Krsna the son of Vasudeva and Nanda. His 

birth had also an additional cause.that the earth was 
burdaned with the sins of the demons and the Earth sought 
relief from the Supreme god (4.6.243,244). It may be noted 

that this incident of the Earth’s soliciting Krsna to be 
born on the earth for the removal of the demons is a theme

|Qcommon in various Puranas. The BVP describes this incident 
in detail (4.4.2-55) which other, Puranas do not do.

According to the BVP the Earth went to Brahma who 
took her to ^iva. Then the trio went to Dharma and after 

consulting him all the four went to Hari who advised them to

Ganesh
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repair to the Goloka and to request Krsna to do the needful 

in the matter. It may be noted here that this Krsna's birth 
on the earth was already decided by P^adha's curse, and it 
may further be observed the said request by the pented was 
an additional arrangement for his birth on the earth.^

Krsna alloted then, to each god and goddesses their 

particular birth. Lastly he consoled his beloved Radha for 

the coming separation of the period of 100 years which was 
an out come of Krsna’s love affair with Viraja, a gopi in 
the Goloka (4.4.56-192, 4.6.1-278). After this planning and 

arrangement Krsna teas born in the prison of Kamsa who had 
imprisoned Vasudeva and Devaki (4.7).

The BVP states that Kasyapa was Vasudeva and Aditi 

was Devaki. Vasudeva married Devaki. After their marriage 
Kamsa, acting as a charioteer, drew the chariot, he was 
informed of his future death at the hads of the eigth son 

of Devaki. He, therefore rushed upon her with a drawn sward. 
Vasudeva pacified Kamsa and he promised him to hand over his 

children to him as soon as they were born.
Kamsa killed six children but at the seventh time, 

the child, still in the womb, was transferred from Devaki 
to RohinT by divine power. This boy was Samkarsana so 

called because of his being drawn away from Devaki’s womb 
to Rohiiji. Krsna was the eight child of Vasudeva and Devaki 
before whom he appeared in the prison before his birth in 
his divine form having twoK^K hands (4.7.23). It may be 

noted that according to other puranas he is said to appear
in Visnu’s divine lustrous form with four hands.

* ■
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90The Puranas including the BVP state that the 

natural 4 elements were extremely pleasant at the time of 

the birth^ of Krsna. Winds blew auspiciously. The stars shone 
with full lustre. Vasudeva prayed to the divine Krsna to 
assume the form of an ordinary child and so the divine lord 
transformed himself into a child. According to Krsna*s 

advice Vasudeva took him to Gokula and exchanged it for the 
daughter of Yasoda. After doing her (Ekanamsa).

Vasudeva returned and placed her with his wife 
Devaki. Kamsa was informed of the birth of the eighth child. 
He took her in his hands and tried to kill her when the 

incorporeal voice announced that his slayer, the real eighth 
child was born and would reveal himself at the right time 
(4.7.75-132). Kamsa returned her to the weeping Vasudeva 

and Devaki and went away when Krsna*s marriage with Rukmini 
was celebrated, she was married to the sage Durvasas 
(4.112.43). The HV and the Vyp inform that the girl Ekanamsa- 

was worshipped by the Yadavas because she protected Krsna, 
while the Dbhp refers to a former agreement between Yas'oda 

and Devaki regarding the exchange of children.
PHYSICAL DESCRIPTION.

Likewise the Upanisadas and some Vaisnava scriptures 
the BVP describes Krsna as the Supreme-Brahman which is 

nothing but a mass of radiance and hence there arises a 
difficulty as to how to worship him who is without form or 
corporeal existance. But the BVP tides over this difficulty 
by pointing out that in the said mass of radiance in the 
Goloka there is a very beautiful corporeal being which is the
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Supreme-Brahman - Krsna.

Krsna is said to be navaniradasyama. His eyes are like 

a red lotus. His mouth is spotless. He has two hands, hold 

a flute. He wears a yellow garment. He puts on a vanamala and 
various ornaments studed with gems. He is resplendent with 
the Kaustubha gem. He is described as a young lad of twelve 
years of age. He is described as govatsapucchadharin and 
also called gopavesavidhayin. He is said to be syama and 
Nityavigraha. In the Satyayuga he is iuklavarna, in the 

Treta he is Pitavarna, in the Dvapara he is rakta varna and 
in the Kali age he is syama varna. This normally a stereo­
typed description of Krsna me't with in several places every 
where in the BVP(l.2, 1.3, 1.18, 1.28, 2.2, 2.11, 2.35, 3.7, 
3.8, 3.42, 4.20 etc.).

It is significant to note that Vallabhacarya speaks of

Krsna as Kisora and caitanya speaks of him as Nityavigraha
and in this connection it may be observed that the BVP

22synthesises both the views in the description.
CONSORTS AID SONS.

The BVP has two accounts regarding the numbers of 
chief queens of Krsna. According to one version these chief 
queens are said to be the subordinate incarnation of the 
principal goddess as shown below

Subordinate incarnation
as the queen of Krsna

* « »

Kilindx
Lak^manl
Nagnajitf

Main Goddess.

Yamuna
Tulasi
Savitrf

Ganesh
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Satyabhama
Saibya
Mitravinda
Ratnamala"
SusilaT

Rukmini
Jambavati

Vasundhara

Sarasvati
Rohini
Samjna

Sviha

Kamala
Durga (4.6.142-145).

According to another version the BVP states that 
Krsna had eight queens including RkminI viz. -

Kalindi
Satyabhaml

Nagnajiti
Jambavati

Lak§mana
Satya"

Sati (4.112.33-37).
(16.8.72)

The Mbh/mentions only six names of Krsna*s chief

queens.
The HV states that Krsna had eight queens but when it 

enumerates their names it increases their number more than 
eight. The VP also states that Krsna had eight queens but 
it gives nine names of them. °

The Bhp enumerates the names of the chief eight queens 
and mentions other 16000 wives and their marriage with 
Krsna. But further it mentions nine names of chief queens of 
Krsna. Thus the HV, VP and Bhp make some confusion in the 
enumeration of Krsna’s chief queens.



Orasrr and above these eight main queens of Krsna, the 
epic and other puranas also mention that Krsna fought with 
Narakasura and killed him. After this he freed the 16000 
captive girls whom he married.

There is a difference of opinion in the Puranas 
including even the BVP about the number of captive girls as 
shown below

Name of the ?ur§na No. of Captive girls.
1. Harivamsa ~ty$) 16000
2. Visnupurana(5.28.5) 16000
3. Vignupuraga(4.15,34) 16101
4. Bhagavatapurana(10.59.33, 16000

69.2
90.5)

5. Bhagvatapurana(l0,90.29) 16100
6. Brahmavaivartapurana(4.112.36) 16100

Thus the BVP seems to follow the Bhp. It is to be 
noted that according to the BVP Radha is the chief consort 
of Krpna (4.15).

Regarding the sons and daughters of Krsna from various 
queens, the BVP states that Krsna had ten male children and 
one female child from each of the wives, hence the total 
number of his children were as follows:~

16108 consorts x 10 sons = 1,61,080
16108 consorts x 1 daughter= 0,16,108

Grand Total = 1,77,188 children.
According to the VP (4.15.36) the number of Krsna*s 

children is 180000 which is approximate to the one calculated



, 24just above. According to the B: p the numbers of Krsna*s
sons were 88800. It would be interesting to note that
analysing this number Bankimchandra observes that if the
life-span of Krsna is accepted as 125 years, Krsna might be

25getting 1440 sons per year and 4, sons per day!
ABODE.

His abode is the famous goloka which is eternal and 
situated on the Satasriiga mountain. Its distance is 50 crores 
of yojanas from the Vaikugtha and the Kailas (1.2.4-9).
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LILAS AND OTHER ACTIVITIES.

The- various Puranas describe the stories regarding 
Krsna*s life which are also considered as Krsna*s bala-lili

* » * » » r

or the transidental sports done by Krsna in his childhood.
* * o

As far as the BVP concerned, it describes Krsna*s sports in 

childhood as well as some other activities also which are 
discussed below in their chronological order
putanavadha.

Kamsa came to know by an incorporeal voice that his 
slayer was born and he was in Gokula. Kamsa was put to worry 
on knowing it and he thought about how to kill Krsna. Kamsa 
called his sister Putana and requested her to go and to kill 
Krsna by suckling him.

Accordingly she went to Gokula to Nanda's house where
Krsna was and gave him her poisonous breast feeding to Krsna.

26Krsna sucked it and she died.
The BVP offers an explanation of this cruel incident 

by referring to their previous births. In his Vamana 
incarnation Ratnamala, the daughter of Bali wished to get a 
Vamana like child and she was then reborn as Putana and 

Vamana as Krsna who fulfilled her desire of her former birth 
by sucking her breast and thereby assigning her a status of 
a mother.(4.10).27 

TRNAVARTAVADHA.
Once Yasoda, leaving Krsna alone, went to Yamuna. In

the meanwhile a demon named Trnavarta came there in the form
of thunder and he took away Krsna in a garden. Krsna killed

28him by his might. The BVP explains this event of Krsna!s
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kidnapping by Tpnavarta’s birth referring that he was king 
Sahasraksa of Pandyades'a. Once when he was sporting with his 

wifes, the sage Durvasas arrived and saw them nacked.

Durvasas cursed him that he would be born as a demon and by 
touching lord Krsna again he would return to the Goloka(4.1i). 

SAKATABHANJANA .
Once in his childhood, Krsna broke a Sakata by kicking 

with his feet (4.12),^

ARJUNABHANJANA.

Generally this incident is connected with two trees
3q

named Yamala and Arjuna but the BVP refers to only one viz. 
Arjuna. Krsna was very mischivous, so his mother Yasoda tied 

him to the Arjuna tree, Krsna dragged the robe with which he 
was tied. Ultimately the tree fell down. The BVP adds that 
the tree was nothing else but Nalakubara, Kubera’s son 
transformed into a tree due to Devala’s curse and thus with' 
Krsna’s touch he went back to his original abode (4.14). 

BAKA-PRALAMBA-KESI VADHA.

Once when Krsna went to the forest with his Gopa- 
friends three demons Baka, Pralamba, Kesi tried to kill

q iKrsna but ifcrsna killed them with his might. The BVP mentions 

that these three demons were the gandharvas in their former 
birth. They were born as demons due to Parvatx’s curse for 
their having her lake without her permission and then 
abandoning their demonic bodies they bedame Krsna~Pars#adas 
(4.16).

THE NEW SETTLEMENT.
Krsna, Nanda and other gopas and their relatives
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thought to settle in Vrndavana from Gokula and accordingly 
they went there. Visvakarman created Vrndavana for Krsna and 
others(4.17).^2 The description of this Vrndavana from the 

architectural point of view reflects the pattern of 
construction of the mohmedan ^period as noted earlier in 
Ch.IV Sec.II.
VIPRAPATNIMOKSANA.

m o

Once Krsna and Balarama went to Madhuvana with their
• 0 »

friends they became hungry. Krsna advised his friends to go 

to a sacrificial place and ask the Brahmins to give them 
food and also instructed that in the case of their failing 
to get food they should request their wives for the same. 
Accordingly they went to the Brahmins who paid no attention 

to their quexry and thence they went to their wives as per 
advice. They were pleased and went to Krsna with food. They 
offered him a phylosophical prayer and they returned home. 
Incidentally it may‘be noted that the BVP mentions that the 
wives of the Brahmins were the wives of Saptar§is reborn due 
to Angiras* curse which was to terminate for the liberation 
by Krsna darsana (4.18).

KALIYADAMANA.
The BVP narrates the story of Kaliyadamana in detail. 

Once Kr§na and his friends went to Yamuna where Kaliya lived. 
Cows drunk water from the pool where Kaliya lived. The water 

'was made poisonous by him, so all the cows died. Knoiwing all 
this Krsna dived into the water and reached where Kaliya was. 

Krsna fought with him and desired to kill him and thereupon, 
the wives of Kaliya offered a philosophical prayer to Krsna



who was pleased to release him inturn offered a prayer to 
Krsna and then he i.e. Kallya left the Yamuna (4.19).^ 

GOVARDHANADHARANA INDRA FESTIVAL.
Once Nanda wished to worshipped Indra by performing

ithe Sakrayaga. He invited his guests and prepared for it. 
Krsna told him that he should hot worship Indra but should 
worship Brahmins because they are the gods on the earth.
Nanda became ready to perform a sacrifice for Brahmins on the 
Govardhana mountain. Indra came to know it and was angry. He 
tried to destroy them all but he did not succeed due to 
Krsna*s holding the Govardhana mountain on his finger and 
thereby giving refuge to one and all against Indra*s

/ \ 35destructive activities. After Indra prayed to Krsna (4.21). 

DHENUKANASA.
Once Krsna, with other friends went to Talavana. They 

played there for some time and ate Talaphalas. In the
imeanwhile a demon, in the form of donkey, named Dhenuka came 

there. He / tried to kill Krsna and other gopas, but Krsna 
killed him^ and liberated the demon from the curse. The 

BVP adds that this demon was none else but the son of Bali 

named Sahasika. Due to the curse of Durvasas he was born as 
a donkey (4.22).

GOPIKAVAS TRAHARANA. :
Once in the first month of Hemanta, Gopis went to 

take a bath to the river Yamuna where they performed the 
Durgapuja, After it they put off their clothes, became nude 
and watered in the river, leaving the clothes on the bank 
of the river. Krsna came there. He took away the clothes and

258
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told the gopis that if they prayed him, he would return their 

clothes. Radha prayed Krsna who returned the clothes and told 

Radha" that he would do rasakrida" with Radha and other Gopis 

in the Vr^ndlvana after three months (4.27).

RASAKRIDA,

The rasakrida or rasalila” is generally connected with 

Krsna, Gopis and Radha. In the BVP the existence of Radha" is 

omnipresent. Even though the BVP describes the rasakrida” of 

Krsna, Radha and Gopis in detail. The description of rasa 

in its technical aspects is unobtainable in the BVP, but 

there is a copious and distinctive description of the 

rasamandala. This description is found at four various placed 

in the BVP and this seems to have a classical pattern 

(1.5.13-23, 4.4.86-93, 4.15.40-44, 4.28.2-17).

According to the BVP after creating all gods and other 

creatures Krsna went to the rasamandala in the Goloka. This 

rasamandala was a large, beautiful, balanced and circle and 

the area consisted of ten yojanas. It was decorated and was 

fragrant with Candana, aguru, Kasturi and Kurnkum and various 
substances like ^ukladhanya, parpa, lacjfa, durva etc. were 

placed on it. There we re gardens abundant in flowers'. On all 

the four sides, there were banana trees as pillars and 

fastoons of newly sprouted leaves of mango / trees and 

Candana trees were hanging. Pots blanded with the mixture 

of Sindura and Candana were placed. There were beautiful 

pleasure-lakes which removed the fatigue of amorous sports 

and abundino in hamsa’s, Karandava's and Jalakukkut.a*s musical 

notes. In the rasamandala doors were framed with the
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distinctive diamonds having fluttering flags made from
beautiful cloth, consisting of divine and magical mirrors.
It had four gates, the doors ox which were made of the

various gems and pearls. It had three crotes of mandapas
made of gems. It had seven padestals made of gems of Kumkuma
colour. It had also beautiful beds.

38Drs. R.V. Joshi and V.P. Pande remark that from the 

architectural point of view the above said description is 
an artificial and of later times.

Once Krsna went to Vrndavana the place of rasamandala. 

He played his flute there and on hearing its music burning 

with passion Radha 00 and other gopls ’.vent there. Radha
’.vent in Ratimandira to Krsna who dallied there with her.

» • «

■Then other Gopas and Goprs also embraced each other and 
dallied with each other. Thereafter Krsna and his companions
went to the Yamuna" and had the Jalakrida*. Krsna denuded all

* » » *

the gopls and in turn the Gopis denuded Krsna and they 

indulged in Sthalakrida and Jalajarida and they returned to 
their residence (4.28).

Other puranas also deal with the famous theme of the 
rasakrlda. The HV (2.20.1-21) describes the rasalila in 
brief, while in the BP (289.14-46) it is described in 32 
verses. In the Dbhp (9.2.24-26) the description of rasalila 
is given in the adhidaivika type and in the PP (5.69-83) It 

is described in the adhyatmika form. In the Bt^P (10.29-33) 
the place of the rasalila is very important. The B&P devotes 

five chapters for it and styled as rasa-pandadhyayi.
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Different scholars have offered various interpretations 

of the risalifca?^. The description of the rasalils in the BVP ■ 

is pornographic and hence it is apparently difficult to apply 
any of the above theories in interpreting the rasalila” in 
the BVP, but if the some of the scattered statements of the 
BVP are taken into consideration and pieced together the 
following interpretation may be offered. The salient features 
of the description of rasalila are - 1. Krsna has an 
objectionable sexual commerce with the Gopis, the description 
of which is luxuriant in details like kissing, embracing, 
etc.(4.28). 2. In his above sports Krsna denudes the GopTs

and viceversa.
It should be observed here that according to the BVP Krsna 
is the Parama-Brahman (1.15.43) and Purnatama-Brahman 

(1.22.25) and his devotee tries to attain him or to be one 

with him. Radha the consort of Krsna is born from Krsna * s
i *

body hence she is the arn^a of Krsna (1.5.25). All other Gopas 

are born from KrsnaSs body and hence they are Krsna's amsas 
and they are also Krsna-like (1.5.42). All the Gopis are 

born from Radha’s body and hence they are amsas of Radha' 
and they are also RadhI-like (1.5.40). As noted above Krsna 

is said to denude the Gopis in his sexual sports during the 
rasalilal Nov/ the stripping of the clothes i.e. Vastra may 
interpreted as the removal of the Vasanas etc. in. the case 
of the Gopis who are the ardent devotees of Krsna, and 

surrounded by Vasanas. On the $$ analogy that just as the 
Vastras (clothes) cover the body, so also the Vasanas are 

a cover. In this case Vastra is derived from Jvas to cover
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282(jvasa acchadane).
When the lord removes these symbolic clothes (Vasanas) 

the souls find it easier to unite with the lord. Moreover, 
the Gopis are the amsas of Krsna in the chain as shown in 

the diagram below -

Mow Krsna is the fountain source of all of them hence this 
dalliance and the union described in the BVP is the merged 
of -the parts with the original source and the concequent 

delight enjoyed by them. As they are also spoken of as the 
amssas, they may be taken as the different jTvas who ultimately 

merge with the original source from where they have enmerged. 
The point that the Gopis denuded Krsna may be interpreted to 
refer to the Gopis attempt to realise Krsna as Purnatama 
and Parama-Brahman who is devoid of any qualities and 

adjuncts.

.Thus the whole romantic, sexy and licentious 4 
description of the rasalila- need not be taken at the physical 
plane^ but it may be viewed as a symbolic description of 

the Union of the amsas with their ur~source and their delight
— A1 — *— „at that time. According to Vallabh(carya Krsna‘-s rasalila 

in the Bhp is of five types viz -
Atmalila (10.29-33), Manalile' (Bhp 10.30), Vak-prinalila 
(Bhp.10.31), Indriyalila (Bhp.10,32), and Sariralila"
(Bhp.10.30). The rasalila of the BVP is a magnification of
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263the ^ariralile of the Bhp (10,33).

VIVIDHADEVADE VIDARPABHANQ5ANA.

After doing rasakrida Krsna told Radha that various 
gods and goddesses viz. Brahma, Indra, Surya, Agni, Durvasas, 
Dhanvantari, and Parvati became egoists, so he destroyed 
their ego by creating various situations(4,33,‘4.38, 4.47, 
4.48, 4.49, 4,50, 4.51, 4.58, 4.59). This is described under 

respective deity.
MATHURAGAMANA.

Once Kamsa had a bad dream so in the morning he 

consulted his priests for advice. They said that it was all 
due to Krsna who was his slayer hence he would arrange to kill! 

Krsna some how or other.- According to their advice Kaifisa 
decided to perform a sacrifice named Dhanurmakha and so he 
sent Akrura to bring Krsna from Gokula to Mathuraf^ Akrura | 

went Gokula and told Krsna about Kamsa's plan. Krsna went 
with Akrura and came to Mathura (4.63, 4.71).

KUB J AMOKSANA,
RAJAKAMOKSA,
MALLAYUDDHA,
KAMSAVADHA,
VASUPEVA DEVAKIBAMDHANAMOKSA.

When Krsna entered Mathura he saw Kubja who was very
* * 0

old. At the sight of Krsna she became a young girl of twelve 
years of age. Krsna dallied with her so romantically to such 
an extent that she ultimately swooned and breathed her last. 
The BVP adds that she was the sister of Ravana named 
£>urpanakha who had longed for Rama in her former birth 
(4.72.1-36).
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j Once, then, Krsna, saw a washerman with garments and
)| begged some of them but he denied ,and so Krsna killed him byj' kicking. Then he went to Kamsa’s assembly where there were

his wrestelers. Krsna fought with them and killed first two 
rnallas and then Kamsa (4.72.40-46)

Krsna went to the prison where his parents were 

imprisoned and released them from there and they prayed to 
Krsna with a philosophical song (4.72.81-108).

NAMPA. KRSNA- SAMVADA.
Krsna told Manda about the good and bad dreams,

ahnika and acara, bhaksyabhaksya and various karmans and
* -

their rewards (4.73-85).

SACRED THREAD CEREMONY.
On the advice and help of Gargacarya, Vasudeva 

performed sacred thread ceremony of Krsna. After performing 
Yajnopavita, Krsna went to his teacher Sandipani and learnt 
from him (4.99-101).

Krsna returned from his teacher4s place and ordered 
Visvakarman to build Dvaraka. Visvakarman as per advice of 
Krsna built Dvaraka". Krsna concecrated Ugrasen in 
Dvaraka (4.103-104).

The BVP describes the episode of Rukmini’s kidnapping
t iand marriage with Krsna and the murder of Sisupala by him 

(4.105-113). The BVP records merely that Krsna killed 
Jarasandha (4.103.13).

The BVP narrates also the episodes of Pradhyumna and 
Aniruddha. The kidnapping of Pradyumna by £>ambara and 
Krsna4s killing him,44 is described in brief while the
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Aniruddha»Usa (4.112) episode is described in detail.

Once Aniruddha was asleep. He saw UsS" in dream and 

was attracted towards her. On the other side UseT also saw 
him in dream and attracted towards him. Citralekha the 
friend of U§a“ kidnapped Aniruddha to Usa" and married him by 
the Gandharva form of marriage. Bana the father of U§a, 

came to know about it and became angry and thought of 
fighting with Aniruddha. Krsna came there with his army to 
fight with &<£.>,«*-’s army but at last Sana was defeated and

Krsna cut his one thousand hands and returned to Dvaraka
* * •

with Aniruddha and Usa (4.114-119).

After Krsna’s return to Dvaraka he met Radhl and 

advised all Gopas and Gopis to return to the Goloka and 
accordingly they repaired to the Goloka (4.127). Krsna 

also went back to the Goloka and met Radha after a period of 
one hundred years on the expiry of Sridaman’s curse(4.129). 

ATTRIBUTES.
The BVF describes Krsna as the highest deity and 

states that all other gods and goddesses are his parts or 
subordinates. Krsna is Parama-Brahman and without his will 
nothing can be done (1.15'.43-50, 2.17.63-70). He is said 

to be Sattvasvarupa and Paripurnarupa (1.22.25). He is also 
said to be bhaktavatsala (1.2.18), bhaktanugrahakSraka 
(1.2.22), bhaktanugrahavigraha (1.17.15) and bhaktasadhya 
(1.8.35). The anugraha in these epithets reflect the

Influence of the Pusti-doctrine. Krsna is the cause of the
• • * • »

world (4.3.78). He is able to destroy the ego of gods and 
goddesses hence one of his epithets is darpaha (2,58.34).
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j . He dallied with Viraja (2.11.46), Sobha (2.11.52),
| Prabha (2.11.58) and Santi (2.11.64) and once when he slept
] _| with Ksarni (2.11.75) in embrace, RiTdha awakened him in the
ij very posture and he turned black due to shame and hence he
I is black in complexion.

FRIENDS.
The BVP mentions that from Krsna*s hair various Gopas 

were born. They were like Krsna so far the beauti aspect was 
j concerned (1.5.42). Krsna was always with his gopa-friends
•l
lj in Gokula vxz* «
i Sridaman,
j Sudama~
I \

Subhanga,
Sundara,
Vasudama,1 _j Candrabhanu,

1 Subala,i Virabhanu,
| Suparsvs,

Ratnabhanu
Swryabhanu (4.27.59-62).

Some of these names occur also in the Caitanyaistic 
literature. Caitanya and his most favourite followers are 
taken as the incarnations of various Gopas and these Gopas 

ivere
Sridaman
Sudaman
Vasudlman
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Mahabala
Subahu
Mahlbahu
Diraa

Arjuna
Stokakrsna

0 • •

Lavangagopala
Madhumangala

!<rsna directed Manda that at the time of his worship,

one should also worship the following Gopas
1 — ^Sridaraan
Sudaman
Vasudiman

.Virabhanu
Surabhanu (4.75.11).
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VISNU.
INTRODUCTION.

"Vi§nu though a deity of capital importance in the
mythology of the Brahmanas, occupies but a subordinate
position in the RV.In the later Samhitas and Brahmapas
he assumes importance and promieence.4® He is closely related

to Indra but his connection with Krsna is still obscure* In
the older portion of the Mbh# Visnu is little more than a

chero, in others he is represented as paying homage.to Siva,
while in the latest portions of the poem, he is regarded as
the most exalted deity. In the BVP he is represented as
paying homage to Ganesa (3.13.2) which it may be said that
Ganesa has occupied a higher place than Visnu in the time of
the BVP. In the BVP Vi§nu is represented as a minor god and
Krsna is described as the highest deity. Krsna is the Brahman
and Visnu is an aosa of Krsna (1.22.25). In the BVP the 

• * - * *
description of Visnu is very meagre and Krsna gains 

precedence over Visnu.
NAME AND ETYMOLOGY.

As regards the etymology of the word *Visnu*, there 
has been a lot of controversy and speculation.5^ The BVP 

derives the word Visnu as follows s- 
Visnu '/Vis * Vyapti

+ nu » Sarvatra (1.17.16)
Hence Visnu is one who is Sarvavyapin and Sarvatman but the 
Nirukta (12.18) derives it from Jvis to enter orjvi + as 
to reach, attain, fill. He is also called Visjiu on account 
of his greatness.5*



PARENTAGE AND BIRTH.
The BVP mentions the birth of Mahavirat and Narayana 

but does not mention the birth of Visnu, though Visnu is 

called Mahavirat and Narayana. Once Krsna saw this world as 

void and he thought to create the world. From the right side 
of his body three gunas, mahat, ahamkara and pancatanmitras 
emanated first and then Narayana was born (1.3.1-6). The 

BVP also refers to the birth-story of Mahavirat. Once Kama 
used his arrows towards Krsna and Krsna*s semen fell down in 

the water. It remained there for one thousand years as a 
dimbha (V.l.bindu) in the water. After a period of one 

thousand years it tore out its out cover and a child came 
out. That was Mahavirat. He is the sixteenth part of Krsna*s 
Kalas and the base of the infinite world (1.4.23-29,

2.3.1*5, 2.54.5-10, 2.54.113-117).

PHYSICAL DESCRIPTION.
Visnu in the BVP is described as'follows s-
He has four hands (1.17.63, 4.6.90). He is dark in 

complexion, young, with a smile, having a beautiful mouth, 
he is as handsome as Kama (1.3.6-9). He was decorated with 
all the ornaments and brilliant as crores of Suns(4.6.90-93). 

CONSORT AND ABODE.
He has four wives viz. - Laksmi, Gangs’, Sarasvati 

and Tula si (2.11.130).^ Among these Laksmi remains on his 

right side, while Sarasvati on the left (4.6.76-80). Visnu
i _ , _ -

remains in Svetadvipa or in Vaikuntha with his parsadas 
named Sanatana, Sunanda, Nanda and Kumuda (1.17.63, 

2.54.12-15).
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WEAPONS.

The usual weapons of Visnu are Gada, cakra, Sarriga 
and Samkha.^ He is called Samkhacakragadapadmadhara(4.6.75). 

With his Sudarsanacakra which has sixteen spokes* he protects 
his worshippers (2.10.53, 4.1.36, 4.22.94, 4.74.20, 4.79.26). 
In the Epics Visnu gets the same epithets from the usual 
arms.^
ATTRIBUTES.

He is called Hari (4.4.52, 69) and is with Kpsna 
(1.17.37, 4.4.72). By practising penance and thereby 
obtaining knowledge of Krsna, Visnu became Sarvesa, 
vibhutiyukta, sarvajna, sarvada, sarvavyapin, sarvapata*^ 
sarvelvara and irimat (2.7.90-97).

At the time of Krsna’s incarnating he got his power 
merged in Krsna (4.6.93). He told the story of Punyakavrata 
to Siva and Pirvatl (3.6). He ravished Tulasi, so she cursed 
him to be a stone and consequentially he became Salagrama 
(2.21.17-24). He is also called Mahavisnu while in the 
Pancaratrasamhitas, grand son of Krsna i.e. Aniruddha is

CRcalled Mahavisnu. 3 
— *

PRESS AND ORNAMENTS.
He is said to wear yellow clothes (1.3.6, 4.6.74, 

4.6.90) and decorated with Vanamala, Kaustubha, Kiri^a and 
Kundala (1.3.6, 2.54.12, 4.6.25, 90).
VISNU-NARAYANA.

It is mentioned above that in the BVP Visnu and 
Narayana is Visnu’s name. Narayana’s evalution as the Supreme 
being in the later Brahmanic period was older than Vasudeva
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I and in the Epic times when the wmrship of the later arose,

Vasudeva was identified with Nariyana”. "56 The BVP states 
that Nariyana and Visnu are one and the same (1.17.37, 59, 63 
4.4.72). Further it is said that Narayana and Visnu are not 
separate from Krsna (1.17.37).
SALAGRAMA.

Vi$nu is also believed to be represented by the 
s * v
Salagrima stone. The Salagrima stone is a black stone
containing fossil ammonite found in the Gagdaki river near a 

' - 57village called Salagrama. Vrddhaharita highly extols
i _Salagramapujja and it is laid down that only dvijas can

^ . CQworship Salagrama and not Sudras. ° According to several
Purina passages, quoted in the pujaprakasa^ even women and 
i _ LSudras can perform the worship of Salagrama. The worship of
\ i . ■ _
Salagrama is comparatively ancient. Samkaracarya in his 
commentry on the Vedantasutra speaks in several places of

I * 4A1 Salagrama being worshipped as a symbol of Hari. v
1 ^
| The BVP also mentions the importance of Salagrama-
| worship. It states that Laksmi and Hari live where the

v __Salagrama is worshipped. Sin like brahmanicide is destroyed
by the worship of Salagrama (2.21.77-78).

Like wise the recitation// of Vedas, and practising
of/ penance, a man can achieve religious merit by worshipping

i ~ i -the Salagrama. A man, who gets Salagrama-silatoya at the time
of his death, gets mukti being freed from every type of
sins (2.21.83-92). Salagrama is the best yantra (3.44.74).

_ .There are several varieties of Salagrama stone, which 
are mentioned in the Padmapuratfa, Merutantra and Prayoga-
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~ — 61 ' — parijata. The BVP mentions some varieties of Salagrama as
follows

\ _1. A Salagrama stone, having a sign of one dvara, four
cakras and Vanamali is called Laksii»ar5yana, (2.21.60).

V2. A SSIagrama stone, having a sign of one dvara, four 
cakras and without the Vanamala is called
Lak^mijanardana (2.21,61).

\ _3. A SHagrama stone having two dvaras, four cakras, a
sign of Gospada and without the vanamala" is called 
Raghunatha (2.21.62).

4. A Salagrama, having two very small cakras is called 
Dadhivimana and it brings happiness to householders 
(2.21«63)•

v ^5. A Salagrama stone, having two very small cakras with
the Vanamala is called Sridhara (2.21.64). 

v _ - .6. A Salagrama stone, having a circular shape and two
cakras and without the sign of the vanamalaT and if it 
is very big, is called Damodara.

7. A Salagrama stone, having a circle on its middle
portion, with two cakras and a sign of bows, is called
Ranarlma (2.21.66).

" 48. A Salagrama stone, having seven cakras and an arch on
its middle part is called Rijaraje^vara (2.21.67).

I _9. A Salagrama stone, having fourteen cakras is called 
Ananta (2.21.68).
A Salagrama stone, having a circular shape with a sign 
of two cakras, iri and Gospada is called Madhusudana 

(2.21.69).
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11. A Salagrama stone, if it has one cakra is called
Sudarsana, if its sign of cakra is hidden, it is
called Gadadhara and if it is horse faced it is
called Hayagriva (2.21.70). 

v _12. A Sslagrama stone, having a wide mouth and two cakras 
is called Narasimha (2.21.71).

i_ _13. A Salagrama stone, having a wide mouth, two cakras 
and vanamala is called Laksminrsimha (2.21.72).

i14. A Salagrama stone, having two cakras on its dvara and 
with Sri, is called Vasudeva (2.21.73).

15. A Salagrama stone, having with very small cakras and
aperture like dots is called Pradyumaa (2.21.74).

\ _16. A Salagrima stone, having its back side broader and 
two conjoint cakras is called Samkarsana (2.21.75).

17. A Salagrama stone, having a shape of circle, yellow 
in colour and which is beautiful is called 
Aniruddha (2.21.76).

The Merutantra also mentions several varieties of
i
SSlagrama stone inj#f which the mentions of the BVP are 

included.
The BVP also mentions that the following varieties

i „of Salagrama stones should be avoided for the purpose of
iworship, viz - Sakatakara
Sulagra
Vifcjtasya
Pingala
Lagnacakra
Vidirna (2.21.79-80).
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The Merutantra,and the Prayogaparijiata also state 
the names of sVlagramas which should be avoided for the 

purpose of worship.^
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jlVA.

INTRODUCTION.
"The cult of Siva dates back to very early times and 

it is not ulikely that it was current among the non-Aryans 
in the ^re-Vedic period.*64 but Rudra occupies a subordinate 
position in the RV.65 He was held by the proto-Indians both 

as a philosophical entity, and as a god to be meditated 
upon.^ The Grhyasutras do not provide evidence to the 
existence of a ^aiyjitjHject.**7 In the Mbh Salutes and

A.Vaisna^ites exist without much antagonism between them but 
in the later part of the epic, such antagonism is clearly

/ «atraceable. The existence of Saivite sects was popular in
. 68the days of Patanjali and onwards. In the Epic period, 

the mythology of ^iva which developed in the Puranic 

literature was in vogue. The Puranic writers developed the 
mythology in continuation in the epics. The BVP throws light 
on the problem of iiva.

NAME ANDETYMOLOGY.
The BVP derives the vocable J»iva, in the sense of 

"one who destroys sins and gives emancipation to men," as 
follows

' i -Siva si * papaghna
+ va * moksa (1.6.52)

At another place the word Siva is explained as "one who is 
giver of the auspicious."

i i .i.e. Siva Si = mangala
= data (2.56.66).+ va
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PARENTAGE AND BIRTH.

Inthe MP (154.178), it is said that he ows his 
origin to none; but the BVP mentions his origin to Krsna, 
stating that Siva was born from the left part of Krsna*s 
body (1.3.18). Elsewhere, it is stated that, once Krsna

\

became dvidharupa and the left part of his body became Siva 
while the right part became Gopikapati (2.2.84).
PHYSICAL DESCRIPTION.

Siva is said to be $>uddhaspatikasamkasa (1.13.18) 
and Dhir$ati (4.4.46). He is also said to be vara, manohara 
and purnacandraprabhamrstasukhadr^ya (1.3.18-23). He is 
said to have three eyes (1.12.15) and five faces (2.2.88). 
"The third eye of ^iva is the emblem of his ascetic power, 

flames issue forth from it to destroy klma, the god of 
desire. Yet throught the mythology of the puranas this eye 
appears in erotic contexts, serves erotics purposes, and has 
various erotic origins."69 His body shines like billiasjs of 
suns (2.2.85) and he is said blue-throated (2.2.86). The 
moon lies on his head, hence his epithet is candraslekhara 

(1.3.19, 2.2.86, 4,81.45).
&iva has five faces and three eyes. The BVP states 

that originally he had ohly one face and two eyes but O0ce 
4iva practised penance for sixty thousands of years to 

please Krsna and he saw Krsna before him and a result 
thereof Siva got additional four faces and one more eye 
hence he is pancavaktra and tri^etra (4.36.86-91). In the 
MP (22.47, 193.64, 266.36), it is said that he has four or 
ten hands and three eyes. The BVP mentions categorically
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that diva is Sattvika and not tamasa (1.8.20-22). He is 

the greater Vai§r>ava (1.11.16). Once Krsna said to Radha" 
that diva is Krsna*s portion and because of having more 

knowledge he is as good as Krsna (4.36.15).
CONSORT AND ABODE.

Parvati, the daughter of Himalaya was the spouse of 
diva. She is also called Gauri hence Siva is gaurikanta 
(2.18.25). The BVP states that Sati the spouse of Siva who 
was the daughter of Daksa (1.4.15) was reborn at the house 
of Himalaya in the form of Parvatf. The BVP narrates in 
brief the story of Parvati’s penance for pleasing diva, 

Indra*s defeat by Taratoasura, Kamadeva*s help to Indra, and 
Parvati*s acquiring Siva but it has detailed description of

{ .. "7ClSiva*s marriage with Parvati (4.38-44).
iSiva*s abode is the Kailasa mountain on the snow-clad

Himalayas and he is called Girisa (2.48.4, 4.4.40).
DRESS-ORNAMENTS-WEAPONS-VEHICLE.

Generally diva is said to be digambara i.e. quarters 
71are his garments. In pother words he is said to be nude 

(1.3.18, 2.2.86). He is called Vyaghracarmadhara (i.e. 
having, a garment of the tiger-skin (2.2.86). Siva is said 
to be Sarpabhusanabhusitagatra, bhasmabhusanagatra and 
nagayajnopavTtaka (2.2.86, 1.12.16). He has a ratnamala in 
his right hand (2.2.38) and in his left hand drngavadya 
(4,40.72). His vehicle is a bull which is given to him by 
Krsna (1.5.46) and his favourite weapon is a Sula or triiula 
and hence his epithets trisulapattiiadhara (1.3.20) and 
sulin (1.6.54).
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astamOrti-siva.

\A significant epithet of Siva is Astamurti denoting
that the great god has eight forms both in his cosmi6

72manifestation and on the individual level. The word
- 73astamurti is well known in classical literature.
In the Abhijnanasakuntalam the poet has made explicit

mention of the eight manifest forms of £iva ss follows s-

Water
Fire
Earth
Air
Space
Sun
Moon
Sacrificer

But the BVP mentions these eight forms with some change as 
follows

Strirupa
Klibarupa
Pauru§arupa
Bhiskararupa
Salirupa
Hutalanarupa
Jalarupa
Vayurupa (3.29.50-51).

From the above said description one may lead to this 
conclusion that



According to Kalidasa According to the BVP

' 279
Water Jala
Fire Hutasana
Earth Stri
Air Vayu
Space Kli|>a
Sun Bhaskara

»

Moon ' \.Sasm
Sacrificer Paurusa

•ATTENDANTS OF jlVA.
diva’s association with the Ganas is well-known* The

physical appearence of the ganas is hideous (2*61.44) for
some of the ganas are said to be tiger-faced, lion faced or

74elephant faced while some had horried faced.
!The BVP mentions the following as the gaqas of Siva :- 

Virabhadra,
Nandi,
Mahakala,
Subhadraka,
Visalaksa,
Bana,
Pirigalaksa,
Vikampana,
Virupa,
Manibhadra,
Baskala,
Kalakuta,
Balibhadra,

Ganesh
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Kutieara,

Eleven Rudras,

Eight Bhairavas,

Eight Saktis,

Gramadevatas,

Jvara,

Ksetrapalas,

Bhutas,

Vetalas,

Yaksas,

Dakinis<3

Dahavas.
I .

These garjas help Siva on the battle-field against his enemies 

(2.17.32-38, 3.15.2-6, 3.41.19-24, 4.36.58, 4.120.54).

ELEVEN RUDRAS.
i
Siva is represented with eleven armlets in the Indus- 

75valley period. In the Mbh, at one place, it is said that 
I i 76

Siva is Rudra and Rudra is Siva. The Mbh (6.207.20) and the
'7*7

Puranas enumerate Rudras though the names differ. The BVP 

states that Rudras were created out of Brahma’s anger 

(1.22.21). The B¥P (1.45) mentions that Rudras are the sons of 

Kasyapa and Surabhi but the BVP states that only Brahma is the 

creater of these Rudras.

In the Ts, it is mentioned that there is only one 
Rudra, no others.^® The names, given in the BVP are as follows :

Mahan

Mahatma

Matimln
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Bhisa^a

Bhayamkara
Rtudhvaja
Urdhvakela

Pirigalaksa

Ruci

Suci
Kalagni {1.8.20-24).

The BVP adds that these names of Rudras are found in 
Vedas and among these Rudras, Kalagnirudra is the tiinasa, 

who destroys this world by the permission^ of Siva (1.8.24). 

But we do not find these names of Rudras in Veda as stated 
above. The BVP also mentions Rudra's wives who were eleven 

daughters of Dak§a and Prasuti. They are as follows
Kala,

Kalavati,

Kastha,

Kalika,

Kalahapriya,

Kandalf

Bhl^ma",

Rasna,

PramocI',

Bhusana^

Suki,

These Rudras and Rudrapatnis bore many children who became 
the parsadas of Siva (1.9.7, 13-15).

Ganesh
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The BVP derives the word * rudra * Trots Jrud - 

rodariat eva rudrah (1.22.20) while the MP (171.37-38)

derives it from Jrud and Jdru to weep and to run. 

EIGHT BHAIRAVAS.
"Originally Bhairava/ is an epithet of Siva in his 

"fierce" form. As such the word is found quite early, but the 
worship of ^iva under the special seperate form of Bhairava 

is of recent date. Eight, sometimes twelve forms of Bhairava 

- siva - are recognised. He has a female consort called 
Bhairavi who is mentioned as Mathuragrama-devata (4.100.12).

The BVP mentions the origin of Bhairavas and their 
names, but the names of Bhairavas are mentioned in two places 

with a difference. All the Bhairavas emerge from the right 

eye of Krsna and they are as follows

Ruru,
Samhara,

Kala,

Asita,
Krodha,
Bh Tsana,

Mahan,
Kha£vanga (1.5.71-72).

In another place in the BVP they are enumerated as follows

Ruru,

Samhara,
Kala,

Asitarfga,
Krodha,
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Pracanda,
Mahana,
Unmatta, (4.20.13-14).

They ax* all are said bhayamkara, trisulapattisadhara, 
trinetra, candrasekhara, digambara, mahaklya and they are
f CjlSiva-like. Thus according to the BVP they belong to Krsna

Iby birth while belong to Siva by association.
SATI-EPISODE.

, Daksa-Prajapati had sixty daughters. He married one of 
them viz. Sati, with i>iva. Once he performed a sacrifice

■4

abounding in rich gifts. All the gods were invited and were 
given their shares; but Sati and Siva were not invited. So 
Sati enquired of her father about the reason why they were

inot invited. Daksa replied that Siva was very poor and having 
nothing and hence the invitation was not extended to him. On 
hearing this reply, Sati got herself burnt in fire. On coming 
to know of Sati*s death he fought with Daksa and killed him. 
After this event Sati was reborn as Parvati at the Himalaya*s 
house and she married again with Siva (1.9.8-15). 
GANGAVATARANA-EPISODE.

The BVP also narrates this episode in very brief(2.10).
i

TRIPURA-EPISODE. '
4iva fought with Tripura but he could not win him; so 

he remembered Krsna and Krsna took the form of Vrsabha of 
Siva*s vehicle and with the help of that Vrsabha J»iva killed 
him (4.36.41-55).
KAMA-EPISODE.

The BVP also mentions the Karaa-episode in brief(4.39).
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and it is narrated as in the kumarasambhava of Kalidasa.

VRKA-EPISODE.—"P1 ............................. .

Siva practised penance for Sixty thousands of years to

please Krsna and as a result of it, he became Krsna-like, so

he started to give boon to everybody who practised penance to
please him. Once upon a time, a demon named Vrka practised
penance to please iiva and the demon begged that he could

burn any body if he put his hand on his head. Siva granted it
(

and after this event Vrka desired to burn Siva and to marry 

Parvati hence Siva went to Krsna for shelter and Krsna saved 
Siva and destroyed the demon by his maya~ (4.36.14-40)*

USA-ANIRUDDHA-EPISODE.
............. .......................................»■............................................................................... -

The BVP narrates the love-episode of Us? - the

daughter of Banasura and Aniruddha - the grandson of Kr§na.
»In the connection of this story Siva fought with Krsna from 

the side of Banasura (4.114-119).

ATTRIBUTES.
liva is mentioned as Krsna*s devotee and parama-

\
vaisnava and it is for this reason, Siva muttered with the

' 1

help of the rosary, the naipe of Krsna (1.6.30, 1.25.10).

Siva is also said to be the guru of Narada because the latter 

went to the former for advice whether Narada should marry or 
not (1.24.45). It was on this occasion that Siva described 
the form and nature of the supreme brahman to Nlra<§Ml.26-28)»

i

LINGA-WORSHIP.
“The linga-worship was widely prevalent in the

83ancient world. It was also prevalent in ancient India."

There is a divergence of opinion amongst the scholars
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regarding the origin and antiquity of the linga-worship in 
India.

The BVP mentions that if anyoge worships the linga
with the Yoni of Prakrti made of mud from any holy-place for
one thousand times, he rejoices in the Goloka with Krsna for
a period of Koti Kalpa. If anyone worships it for one million
times, he never returns to this earth. Persons worshipping 

ithe Siva-linga thus, get wealth, progeny, fame and knowledge 
in this world and after death they get emancipation 
(1.6.42-50).
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BRAHMA.

Brahmi known as Prajapati, is celebrated in the 
RV (10.121), as the creator of heaven and earth, of waters 
and of all that lives, who was born as the one lord of all 
that is, the one King of all that breathes and moves, the one
god above the gods, whose ordinances all the gods and beings

. %

follow, who embraces with his arms the whole world with all 
creatures*^

In the AV and in the Brihmagas, he is recognised as
the chief God. According to Tarapad*^ Bhattacharya in the
pre-vedic days when religion and megic were inseparable
connected, there were various forms of Ratra cults in which
water, Earth, Fire, Air, and Either were worshipped. One of
them was regarded as the creator of the world. When out of
these forms of worshipping the different cults arose. There
was a majority of the people who followed the Brahma - cult,

* 86but with the passage of time, the Brahma-cult disappeared.
The disappearance of the BrahmI-cult is suggested by 

the following legend given in the BVP.
Narada was a son of Brahma and once Brahma asked him 

to marry, but Narada suggested his unwillingness to marry on 
the ground of developing himself to Krsna-bhakti• BrahmaT 
insisted on his marriage and so Narada cursed Brahma that he 
would then never be worshipped for three kalpas (1.8,1.12.6). 
PARENTAGE AND BIRTH.

The BVP gives an account of his birth. He was born 
from the navel of Krsga (1.3.30). At another place it is 
mentioned that along with Brahma his wife emerged from the
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navel - lotas of Padmanabha (2.2.80-81). He is said to get
a wife Savitrl from Krsna (1.6.2).

Brahma is said to be caturmukha, yogisa, vrddha,
sarvajanaka, sarvaguru and vedaprasuti (1.3.30-34).

He holds a gourd in hishand and his clothes are white
(1.3.32). Krsna ordered Brahma to create the world (1.6.72)
and gave him a royalswan as his vehicle (1.5.48).

The BVP styled him as rajogunisrsta (1.22.23). Brahma
' *" (1.8.20)

created the earth from the fat of Madhu and Kaitabha 
(1.7.1-20). After creating the earth he created heaven, hell, 
various scriptures with the help of his consort 5avitrx(l.8).

The BVP mentions also Brahma's life duration that 
14 Manvantaras make one day of Brahma, such 360 days make 
one year of Brahma and such 108 years is the age of Brahma.

i
The age of Brahma is equal to one nimesa of Krsna (1.5.7-9). 
MOHINf-EPISODE.

The BVP refers to the episode of Brahmi and Mohinl- 
a nymph.

Once when Brahma sat in his assembly he saw Mohinf.
She wanted to have a sexual pleasure with Brahma but Brahma 
did not pay attention to her request. In the meanwhile 
Kamadeva threw his arrows at Brahma who prayed Krsna for 
protection. During this period some sages came there and 
asked who that lady nearby him was. Brahma said that she was 
his daughter MohinI who became angry with Brahmi and cursed 
him that then he would not be worshipped ever in future(4.32), 
FAMILY OF BRAHMA._ .

The BVP gives an account of creation by BrahmaT at



Krsna*s order. This account is dealt with in Ch.IV Sec.II, 

hence here the family of Brahma only is discussed.

Brahm! created various sons from his body as follows i-
Nirada

Pracetas

Daksa4

Kardma
Marlei

Kraty
Angiras

Bhrgu

Aruni

Hamsa

Vasistha 
« •

Yatf

Pulaha

Pulatsya

Atri
PaHcalikha 

Apantara tarns'

Vo$hu

Ruci

Sanaka

Sananda
Sanatana

Sanatkumara
Eleven Rudras (1.22).

The numbers and names of Brahma's sons differ in different 
87works.
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The BVP gives detailed account of Narada*s birth. He 
was born from the neck of Brahmi. The BVP gives derivation 
of the vocable Narada as follows

1. Narada is one who is the son of Narada (1.21*14)•
2. He is called Narada because he gave nara-jrTSha-

*

to others (1.21.7)*
After giving birth to Narada, Brahma' told him to 

create. Narada denied him and said to him that he wanted to 
worship Krsna and would not create. Brahma became angry 
and cursed Narada to be lustful and a husband of fifth 
women, and further he added that he could return to Brahma 
only as a result of the contect and company of the Vaisnavas, 
Krsna*s grace and by taking the remnants of food left by 
Vaisnavas. Narada cui|ld Brahma that he would never be 
worshipped by wise people in future (1.8).

After sometime, Nirada was born as a gandharva.
Now here was a lord of the gandharvas who had no issue. By 
the advice of Vasistha he practised penance in honour of 4iva 
at Puskara. liva pleased with him and asked him to choose 
boon. He asked for a Vaisnava son. ^iva granted the boon and 

as a result thereof he got a son. He named him Upabarhana 
(1.12). The BVP gives the derivation of this word:

Upa = in the sense of adhika and barijana / * in the sense
of pujyaj so one who is Adhikapujya is called Upabarhana

/ *

(1.12.43-45).
Upabarhana got a Harimantra from Vasistha and he

V* -
practised penance. Once the wives of one of th^, gandharva 
died and they were born again as fifty daughters of
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citraratha-gandharva. Upabarhana married with them and 
amongst them Malavati was the chief one.

Once, he went to Brahmi*s assembly where he saw 

Hambha and he discharged. Brahma cursed him that he would 

born as a Sudra and getting a contect with Vaisnava he could 
return thereof/ as a Narada. Hearing this he abandoned his 
body by yogic # practice (1.13).

Malavati mourned for him and prayed to Krspa who made 

alive Upabarhapa. He ruled for a long period (1.19). After j 
death he went to Vaikunijha with his wife Malavatifl.20).

Again he was born at the house of Drumila who had no 
issue. Drumila was impotent so he allowed his wife Kalivatl 

to go to a Vaisnava for sexual relations and by that she got 
a son who was named Narada (1.20)•

After giving birth to Narada, his mother Kalavati died. 
Narada got a Krsna-mantra from a Brahmin and practised penance 

on the bank of the ganges and he abandoned his body by the 
Yogic practice (l.2l).

Brahma said again him to procreate progeny but he 
denied. Brahma asked him to go Narayana and 4iva. First, he

1 i "

went to Siva at Kailasa where Siva gave a discourse on ahnika, 
acara, bhaksyabhak^ya and parama-brahmasvarupa (1.24-28).

After then he went to Narayana/ who explained him the 
importance of Krsna-devotion and Prakjti (1.29-30). Narayana 

also advised him to marry and he married a daughter of 
Srnjaya and after some time he went for practising penance 
and then he repaired to Brahma (4.130).
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291SANATKUMARA.
BrahmS created four sons from his mind viz - 

Sanaka,
Sananda,
Sanatana
Sanatkumara

They were five years old and having brahmatejas. Among them 
Sanatkumara was the best (1.8.13). He had given Krsna-mantra 
to Narada (1.21.20). Sanaka and Sananda are joyous and 
Krsnals devoties. Sanatana himself is Krs^a, and he is nitya. 
The word Sanatkumlra means "who is ever a young child" as 
the BVP, while deriving it explains -

Sanat * nitya, Kumara = kisu
(1.22.29-32).
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ganeIa
INTRODUCTION.

"Ganesh had a sect of his own, known by the name of 
Ganapatya in later times and in the Gupta period his

og Iimportance grew up". The extrem popularity of Ganesa can
be explained by the fact that as the god was the remover of
all obstacles and bestcwer of success,he was held in great
esteem not only by the various Brahmanical sectaries, but

onalso by the followers of heterodox creeds like Buddhism, 
who claimed that a mystic mantra in praise of GaneJa called 
the Ganapati - hrdaya was disclosed to Ananda by Buddha 

himself at Rajagrha.^ Dr. % G.S. Ghurye remarks that 

Gapesa came in vogue in the Puraijas after third or fourth 
century A.D.^ The description of Ganesa^-is met with jrf in the 

several Puranas e.g. Padma, Bhavisya, Varaha, Linga, Siva, 
Garuda, Brahma, Skanda, Agni, Narada, and Mudgala but the 
principal and important sources are the BVP which has a 
special section called Gai?esakhai?da and the Gaoelapurana.
The rich information of Gaoesa worship is brought by the BVP 
by obserfing that the religious merit obtained after 
reciting the whole of the BVP is equivalent to the one 
achieved by reciting only the Gaijesakhanda of the BVP 
(3.46.47). In this connection it may be noted that Ganesa is 
identified with the highest entity - with and without 
attributes and thus therefore, he is superior to Brahma,
Visnu and Siva.

• 9
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NAME AND ETYMOLOGY.
The BVP mentions the eight names of Ganesa in

nSmastaka and with these names it also mentions some

derivations of these names, viz. -
Gapesa

Ekadanta
Heramba
Vighnanayaka

Lambodara
\

Surpakarna
Gajavaktra

£

GuftSgraja (3.44.85)
Ganesa Ga 

+ na

Jn<?na 
nirvana.
He is said to be Ganesa because 
he is ,9sa of Jntna and nirvana.

Eka * Pradhina

+ dant * blla

He, who is stronger than every 

one is ekadanta.
He » dina

+ ramba= Palaka,
He, who is dinapalaka is called 

heramba• 
vi * vipatti

+ nayaka = khandana.
He who is vipattikhandana is
VighnanSyaka.

Ekadanta

Heramba

Vighnanayaka

GanesM
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«Surpakarna

Gajanana

- - o- Guhag^ja

PARENTAGE AND BIRTH.
The BVP mentions the story of the birth of Ganesa.

Parvati had no issue so she was very eager to get a son. At
the advice of Siva, she performed Pugyakavrata. Vi?nu
informed iiva and Parvati that due to the power of this vow,

they would get a son who would be Golokanatha himself in
the form of Ganesa (3.6.91). Once, when ^iva and Parvati

had an intercourse S>iva * s semen fell down on their bed when
the door of the house was knocked. Parvatx concealed the ,
semen of J>iva under the garment and both of them came out
to wel-come the guests. After sometime the guest who was
none else but Visnu in the form of a Brahmin disappeared and
both of them saw a child who was Ganesa on their bed (3.8).
Thus Ganesa is.Ayonija which is also mentioned in the 

. 95Lingapurlna . The PP, SKP and MP have a different version 
of the birth-story of Gane4a,96 according to these Puranas,

He is said to be Lambodara
because he is having lambodara
due to the naivedya given by 

»Visnu and Siva.
He is said to be surpakarga 
because the shape of his ears is 
like winnowing basket.
He has an elephant's face, so he 
is called Gajanana.
He is called Guhagraja because 
he was born before Skanda.
(3.44.85-95).94
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one day Pirvatl annointed her body with the scented oily 

substances and fashioned out a form with the impurities of 

her body and powdered unguent and gave it the shape of the 
face like that of an elephant and this became Ganesa.

295

PHYSICAL DESCRIPTION.

Gapesa is described in the BVP as follows 
Ganesa is Gajavaklja i.e. an elephant faced (3.1.8). He is 

ekadanta - one toothed (3.1.8) and has mahodara (3.1.8) and 
a lambodara (3.6.94). He is also called ^uddhacampakavarna- 

bha, caksurasmivardhaka and sundaratanubibhrat and having 
ruciranasagra and $undarakap51akapola (3.8.85-88).

He is Guhagraja because he was born before Guha or 

Skanda was born (3.44.85). He is also said Surpakarna 
bedause his ears having a face of 4urpa (3.44.92).

CONSORT AND VEHICLE.
The BVP states that all gods married Ganela with 

Pusti (3.17.23) and hence he has one wife only but 
according to the liva purana, Prajapati married his two

t Q7
daughters viz. - Siddhi and Buddhi with Ganesa.7 At the 
time ^>f the marriage of Gaijesla various gods gave various

gift to ganesa as follows

God/Goddess Gift.

Visnu Vanamall

Dharma Siddhasana

Brahma Kamandalu
iSiva Yogapatta

Indra Ratnasimhasana

Kubera Kirita0

Ganesh T
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Agni
Lalcsmi

•

Savitri
Bhirati

Vasundhara

Vastra
Keyura
Kanthabhusa 

* * «
hara
musaka (3.13.3-12).

The BVP mentions Gane&a's various epithets during the course 
of which it narrates two stories which tells us why Ganela 

is called to be ekadanta and Gajinana. They are as follows:-

1. Once Kartavirya went for hunting and during the course 
of his hunting he came to Jamadagni1s hermitage.

. Jamadagni wel-comed him by various gift which he got

from the Kamadhenu cow. The king begged for the cow to
Jamadagni. The sage denied and the king fought with

1 —the sage who died in the battle. Parasurama,
Jamadagni*s son decided to kill one and all who ever 
was a Kjjatriya and he came to S>iva for help. Taking 
the side of Parasurama, Ganesa with Skanda and the

iGanas of Siva fought with Kartavirya and during the 
fight Kartavirya broke one of the tusks of Ganesa and 

hence his epithet is ekadanta (3.24-43).

2. Once, Sani came to Parvati,s place to see Ganesa. 
Parvatl also insisted on his seeing him but even.then 
he was reluctant to see him. At last ^ani saw him, at 

the very seeing of £ani, Ganeka*s head fell down on 

the earth. Parvatl. repented and seeing her wailing 

Hari went to her and then to the river Puspabhadra 
where an elephant was asleep. Hari cut off its head 
and brought it to Parvatl and fixed it on Ganes'a’s
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trunk hence he is known as Gajanana (3.12).

TULASI-EPISODE.
The BVP states that once Tulasi came to the river 

Ganga where she saw Ganesa who was very handsome and so she 

was attracted towards him. Tulasi requested Ganesa to marry 
with her but Ganesa denied, so she cursed him that his wife 
would be unchaste and Ganeia also cursed her that she 

would be a wife of a demon (3.46).



SKANDA.
INTRODUCTION.

Among the post-vedic gods, Kumara or Kartikeya who is
also called Skanda and Mahasena is a deity of high rank.
"The popularity of the cult of Siva involved a process of
Syncretism, the adoption of various localgods as his
menifestations Skanda, the deity of the same class, who was
the family god of some west-Indian dynasties, now under the
name of Subhramanya is most popular in South India, where
his association with the mother goddess shows that he is
connected with non-aryan cult. It is a cult special to the

98Tamil and Malayalam peoples". He is first mentioned in the 
Chup (7.26.2) where he seems to be identified with 
Sanatkumara (V.l. Sanatkumara). Hopkins^ surmises that 

Skanda is not a late addition to the epic but a god rapidly 
increasing in importance, as the epic expanded or more 
particularly as. the J>iva cult expanded. H. Jacobiinferi 
that Kumara as the lord of army was introduced as a new god 
probably due to a change in the Government of India where 
instead of the king holding both the offices viz. - 
ruler in peace and leader in war, the office of a general 
became distinct.

The myth of the birth of Kumara is found in several
10*places in the Mbh and the Ramayana as well as the PurSnas.

In these accounts iiva or Agni appear as his father whereas 

Uma, Gariga or various other minor female deities like the 
wives of the sages and others appear as his mother.
Kalidasa glorified it in his well-known classidal epic
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Kumlrasambhava which represents the common and standardise 
version of the story.

The BVP refers to the story of the birth of Kartikeya 
as follows

i • _Once Siva went to a forest with Parvati. On the bank
of the river Narmada they had sexual enjoyments, where 
Indra with other gods came there and they offered a prayer 
to him who went to see them and hfcs semen fell down on the 
earth during this time (3.1). After some time Pirvatl asked 
J>iva where his semen was discharged and then Dharma informed 
that it fell on$f the earth. P^thvi said that she was unable 
to bear it and she threw it in the Agni who inturn threw it 
in the ^aravana forest. Vayu further informed that from that 
semen in the slaravana a child was born. This child was 

nursed by six Krttikas and hence his name was Kartikeya(3.14) 
kiva jrf sent his attendants to take back Kartikeya. 

Nandi, one of the attendants of iiva narrated the birth 

account of Kartikeya to Kartikeya and informed him that he 
was to be consecrated as the commandor in chief and to be 
the destroyer of Tar aka and then Kartikeya went to Ssiva 
(3.15). Skanda is also connected with thieves who regarded 
him their lord.*0^

Kirtikeya is also called Skanda (2.1.154), Sanmukha 
(3.17.1), Sadanana (4.6.130) and Surelvara (4.6.131). He is 
also mentioned as Visnukalodbhava (2.1.154) and amsa of 
Krsna (4.6.131). He helped his brother Ganesa at the time
of his fight with Kartavirya (3.24-43), /

Ganesh
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Devasena or Mahasasthi is mentioned as his consort

0 « *

(3.17.17-19) and Mayura103 a peacock as his vehicle(3.17.44). 

It is mentioned that various gods and goddesses
consecrated Kartikeya and 
follows s-

God/Goddess
Visnu

Brahma

Dharma
iiva

Varuna
Surya

gave various gifts to him as

Gift.
amsuka
Kaustubha
vanamala
cakra
Yajnasutra 
Veda 
Gayatri 
Krsnamantra

9 $ *

Stotra 
Kavaca 
brahmastra 
day!
mrtyunjayajSana
Yogapatta
brahmajnana
sula
pinaka
parasu
ratnamala
gajendra
hayendra
sudha“~
ratha *
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Yama Yamadanda
Agni mahasakti
Various gods Various weapons (3.17),

KAMAPEVA.
Originally Kama is desire - not of sexual enjoyment

only but of good things in general. As a personification of
desire he is invoked in AV (9.2) but in its another hymn
i.e. AV(3.25), he is already conceived as the god of sexual
love in which function he is known to later mythology. "In
the RV Klma is desired as the first movement that arose in
the one after it had come into life through# the power of
fervour or abstraction. According to one hymn in the RV
Kama is worshipped and said to be unequalled by the gods,
according to another, he is the god of sexual love, like

104Eros of the greeks and Cupid of the Latins."
The BVP gives a birth account of Kamadeva who was 

born from the Krsna*s mind. He had five arrows viz. Marana, 
stambhana, Jrmbhana, ^osana, Unraldana which are representing 

allagorically the infatuating powers of love. (1.4.6-11).
He is called Manmatha - he who agitates the mind of 

people by his arrows (1.4.7). In the Epic he is called 
Madana, Mara, Pradhyumna, Anariga, Kusumesu, Kusumakara, 
Kandarpa and Smara.i05

His wife Rati - the impersonation of sexual enjoyment 
- who was born from the left part of Kama's body (1.4.9).
She is called Rati because on seeing her everybody gets 
rati (i.4.9).



7TF2—
Kama discharged his arrows first towards Brahma and 

as a result thereof he became perturbed and was attracted 
towards Mohini (4.35.46). Kama is known a victim of Siva1s 

anger in Hindu mythology. The BVP has a very brief account of 

this.
The BVP does not mention the story of Klmadahana10^ 

but it states that## after the marriage-ceremony, Siva and 

Parvati went to their vasagrha where Rati and other gods and 

goddesses prayed to S>iva that he should make her husband 
alive hence Siva compiled with their request (4.45.17-24). 
VllvAKARMA.

Vi4vakarman appears as the name of independent deity, 

to whom two# hymns in RV (10.81,82) are addressed. In the 
Brahmanas*®7 he is identified with the creator Prajapati, 

while in post-vedic mythology he appears owing to the name 

as the artificer of the gods hence his epithets is Surakaru 
(1.10.64).

The gives a small account about Vilvakarman. He

was born from the navel of Brahma" (1.8.11) who advised him 

to create the world (1.9.1).

Once he saw Ghrtaci on the road in Puskara. He 
• *

expressed his wish to have sexual pleasures with her who 
denied and so he cursed her to be born in the iudrayonl. 

Ghrtaci also cursed him to be born on the earth.
Consequently Ghytaci and Vilvakarman were born in Prayaga 

as an artisan and he was making works of art. Gnce he went 
to take a bath in the river Ganga at PraySga where he saw 

Ghrtaci.'Both of them remembered their past birth and they

Ganesfe



393
had sexual pleasure there and she born nine sons viz -

Malakara

Kuvindaka

Sutradhira

Karmakara

Kumbhakara

Citrakara

The BVP also states that Krsna ordered him to build 

Dvaraka and also the different palaces of the different 
members of his family.{4.103).

INDRA.

Indra is the favourite national god of the Vedic 

Indians. He is celebrated in 250 hymns. He is primarily the 

thunder-god, the conquest of the demons of draught or darkness 

and the conquest liberation of the waters or the winning of
\rialight forming its mythological essense.

By the time of the Puranas, gradually the importance 
of Indra diminished^-0^ and in the BVP he is a deity of 

secondary importance.

The BVP refers to the following story s-

denied and advised him to worship and to feed Brahmanas- 

Knowing this Indra became angry with Nanda and tried 

to frighten him. Krsna helped him and at last Indra

Sankhakara

Kamsyakara

Svarpakara (1.10.21-90).

1. Once Nanda wanted

prayed to Krsna (4.21).*^°
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2. Once Indra performed a hundred sacrifices hence he

became the highest god among all gods. Brhaspati gave 
him a Siddha - mantra and Indra muttered it at 
Puskara, so he achieved aiivarya and consequently he 
believed that he was al-mighty and superior to Prakrti.
When Prakrti came to know about Indra*s pride, she 
cursed him that he would be cursed by Brhaspati. As a 
result thereof, once when Indra sat in his assembly, 
he saw Brhaspati but he did not wel-come him, so 
Brhaspati became angry and went to the forest at 
Tarakapltha. On the other hand Indra went to take a 
bath in the river Svarnadi where he saw Ahalya - the 
wife of the sage Gautama and was attracted towards her. 
Indra dallied with her. On knowing this Gautama cursed 
Indra to be Sahasrayoni and Ahalya to be a stone 
(4.47).
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PHARMA.
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The BVP gives the following account of Pharma who was
born from Krsna's chest. He is styled as Jatadhara,
Jsuklavarna, Sarvaslksin, Sarvajna, Sama, Sadaya, and
dharmistha {1.3.41-44, 4.42.31).

• * m - -

The BVP also mentions Pharma's family. Pak§a had 
sixty daughters, amongst them Pak^a married eight daughters 
to Pharma and from them Pharma got nine sons a* follows s- 

Name of the wife Name of the son.
Santi Santosa
Pusti

# 0
Mahan

Phrti
0

Phairya
Tusti

0 »
Harsa, Parpa

Ksama"
•

Sahisnu
-m %

Sraddha Oharmika
Mati Jnana
Smrti Jatismara

These names seems quite allegorical. Pharma’s main consort 
was Murti who was born from the left part of Pharma's body 
and from Murti, Pharma got two sons i.e. Nara and Narayana 
(1.3.53, 1.9.12).

The BVP refers an episode about Pharma. Once Pharma 
saw Padma, the daughter of Anaranya going to serve upon the 
sage pippalada on the river Svarpadi. Pharma expressed his 
desire for cohabitation with her. Padma cursed him to 
distruction. Pharma prayed her so she lessened the intensity 
of her curse remarking that in the Satyayuga Pharma will 
prevail wi’th full force, 3/4 in the Tretayuga, 1/2 in the
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Dvaparayuga and 1/4 in the Kaliyuga. When the Kaliyuga 

would be over Dharaia would again have full force of 
operation. (4.42.1-40).

Padma prescribed the following places as his residence

Vaisnava• 0

Yatin

Brahmaclrin 

Pativrata 

Vanaprastha 

Bhlksu 
A^vattha 

Bilva 

. Tulasi

306

Candana

Nyaya

Sapatha

Go$|iha

Go^pada

Pus pa

Tirtha

Devalaya

Vrata
Puji

Jala

Tapas

Yajna
Vedas'ravana

•>
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and she prescribed the following as his residence s-
Puth^cali

Naraghltin
Murkha
Khala
Asat-nara
Dhurta
Caura
RatibhBfti
SurSpina
Kalahasthana
Garva
Vrsavaha

* •

Svarnakara
Strljita
Svakanyavikrayin
Dikgavihina
Samdhyavihlna
Visnubhaktivihina
tSalagfamarahitasthala 
Sa'dhutirtharahitasthala ' 
Puranarahitasthala 
Itihasarahitasthala (4.42.40-57).

YAMA.
"Yama.in the RV is the chief of the blessed dead and

111by implication he is a god."
In the Purarias Yama is called the Judge of men and 

is said to rule over the many hells in which the wicked are
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made to suffer.112
In the BVP Yama is also said to be K§la and gives 

his physical picture. He is black in complexion and he 
is shining as the sun of summer. He is styled as Narayagamsa, 
Sarvasamhlirarupa, and sarvela. He wears red clothes. He had 
six faces, sixteen hands, six legs and twenty four eyes 
(1.15.23-26) but according to the popular ideas now prevail­
ing Yama is represented as a green man, clothed in red

!

garments. He has a crown on his head and a flower in his
113hair, is armed with a club and rides upon a buffalo*

The BVP states that Yama's consort is Mrtyukanya who 
is styled as black in complexion, beautiful and mahasati,

l

she wore also red clothes. She had six hands. She stood with 
her sixty four sons on the left side of her husband Yama 
(1.15.21-22).

The BVP narrates Yama's story in connection with 
Savitri and Satyavat.

There was a king A^vapati of Madrade^a and name of;, 

his wife was Malatl who prayed to Savitri the goddess. 
A^vapati also practised penance of Savitri and muttered her 
mantra so she was pleased with him and gave him a boon that 
he would have a daughter. A^vapati named his daughter 

Savitri (2.23).
After some time, A^vapati married her with Satyavat.

s

After one year, one day Satyavat went to forest to fetch 
wood and fruits. Savitri also followed him where he died 
because of the falling of a tree on him. Yama appeared 
there and said that her husband's life-span was over and
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that he must bind and take his soul. After binding the soul, 

Yama proceeded with it towards the southern quarter of which 

he is guardian. The faithful wife followed him closely.

Yama bade her go home but she persisted in following him 

till he was pleased with her devotion to grant her any boon, 

she chose. She asked for the following s-

1. She would get hundred sons by Satyavajt.

2. her father would get hundred sons,

3. her father-in-law would get his sight back and 

also get back his kingdom and;

4. he would go with her husband satyavat in Harimandira 
after a lac of years (2.25,2.26). Yama granted all 

these boons and additionally he gave a discourse on 

Karma, KarmavipSka, Svarga, Naraka and mukti (2.20, 

2.27, 2.28, 2.29, 2.30, 2.31, 2.32, 2.33, 2.34).

At last Savitrx prayed Yama once again.



KUBERA

310
"Kubera the god of wealth, does not occupy a very 

conspicuous position in the methology of the Hindus."114 

The BVP gives two versions of his birth. According to one, 
Kubera was the grand soh of Pulatsya and the son of 
Visyairavas (1.10.4). He was formerly a guardian of the 
direction. Due to Utathya's curse he was born as ViWalravas* 

son because he did not give gift to Utathya (1.10.5-10).
According to another version; he was born from 

Kr§na*s jaudenta. He was called Guhyakelvara and Dhane^a 
(1.5.60-61). Kubera*s consort was Mamorama who was born from 
the left part of Kubera's body (1.5.62).
VARUNA.
.... .......41...... ' *

Varuija is the"greatest of the Vedic gods besides
Indra. He dates, from a very early period and his name
identified with the grepk word ouranos by some scholars
inspite of the phonetic difficulties and in character he is
allied to the Avestic Ahura Mazda.115

In the Vedic literature, though Varuna is not
regarded chiefly as the god of the ocean, as he is in the 

3 36later writings. * .
The BVP mentions that no sooner Agniwas born, then 

his flames increased more and more, when Krsna created water 
from his oisvSsavayu with which he abated Agni. From that 
water a man came out who was Varuna who is also said to be 
JalSdhisthltrdeva, YSdasampati and Jalela (1.4.15-20).



Varuna’s consort was Varupani who was born from the left
part of Varuna’s body (1.4.20). He is also called apampati,
Jaladhipa, Jale^vara, Yidasampati in the Epic.1*7 These

epithets remind one of Varupa’s association in the RV with
118the dominion of waters.

VAYU.

Vayu, the god of wind is not a prominant deity in the

RV. Vayu is described as being most handsome in form;

one who moves noising in a shining car, drawn by a pair of
120red or purple horses. His another names are Vata, Maruta, 

Anila, Pavana and Prabhanjana.121 In the Epic Vayu is said 

as breath of Vi§nu.*^ In the RV (10.90.13} he is said to 

have sprung from the breath of the Purusa. Thus the Purusa 

of the RV is substituted by Visnu in the Epic and in the 

BVP Visnu is substituted by Krsna. The BVP supports this 

statement mentioning that Vayu was born from the breath of 
Krsna and VsFyu’s consort Vayavi was born from the left part 
of Vayu’s body (1.4.21-22) and five Pranas i.e. Prana,

Apana, Samana, Udaha and Vyaha are said his sons (2.2.45). 

AGNI.

"Agni the god of fire is one of the most prominent of
the deities of the Vedas with the single exception^ of Indra,

123more hymns are addressed to him than to any other deity.”
The BVP gives an account of Agni’s birth. Once all 

the gods were in heaven and nymph were dancing and singing. 
Among these nymphs Brahma saw Rambha and he had a sexual 
discharge which he concealed in a piece of cloth which was

i

thrown into the ocean whence was born a child; hence he is
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also the son of Varuna, the lord of waters (1.4,4.131).
Agni is called Suresvara (1.4.14) and Hiranyaretas (4.131.25) 
His consort is Svaha (2.40.16) and Daksinagni, Garhapatya 
and Ahavaniya are his sons (2.40.38). j

CANDRA.
"Soma is the son of Atri, the seer who had power over 

the Sun, not inaptly selected, though rather late, by the 
genealogists, who wished to assure equal dignity for the 
parvenu Moon-race with that long claimed by the Solar-dyna­
sty."124

The BVP states that Candra was born from Atri*s 

netramala (1.9.2) and mentions that Daksa had sixty 
daughters. Amongst them 27 were married to Candra. They are 
identified with the twenty seven constellations. Candra had 

great love with Rohini, so other 26 daughters lodged a 
complaint to Daksa who cursed him to be attacked by 
consumption. Candra went to 4iva who protected him. Daksa 

went to S>iva for Candra but Siva denied to hand him over to 
him. At that time Krsna came there and he handed over

<r » • \
\Candra to Dak§a from Siva and said that Candra would suffer 

from consumption in fortnight o,nly (1.9.8-100). This is a 
mythological explanation of the waning of the moon. Candra 
is also called Dvijaraja because he had performed the 

Rajasuya sacrifice (2.58.4).
The BVP refers to a romantic chapter in Candra*s life

. i

with Brhaspatfs wife Tara-. Once Candra saw Tarpon bank of 
the river Ganga and became anxious to have a sexual pleasure 
with her. He kidnapped her and cohabited with her. Afterwards

Ganesfa



313
he went to $%■£ Sukra for shelter. On the other hand when 
Brhaspati came to know about this event he repented for it. 
Indra informed Brahma who went to l>ukra and told him to 

return both Candra and Tara. At that time Tars' bore a son 
who was named Budha (2.59* 2.60, 2.61).

According to another version in the BVP, Candra was 
attracted towards Tara on the fourth day of the month of

___ piBhadrapada. Candra raped Tara and went to Sukra. Siva came 
there and cut off Candra in two parts and give one to Brahma 
and kept one with himself and said that due to the curse of 
Tara candra would suffer from consumption and would be 
sinful and unholy on the fourth day of the bright half of 
the month of Bhadrapada (4.80, 4.81).

MANGALA.
The BVP gives a small account of Mangala. Upendra 

was one of the Adityas and a son of Kasyapa and Aditi 
(1.9.19). Once Vasundhara saw Upendra and she was inflamed 

with passion so Upendra had sexual pleasures with her on the 
Malaya. Vasundhara could not bear Upendra's semen so she 
threw it in the coral where a child was born who resembled 
the. sun and he came to be known as Mangala, son of Narayana. 
His consort is Megha and from her Mangala got a son named 
Ghantakarna (1.9.21-35).

SURYA.
"Solar worship is described as the religion of India. 

As India is a land flooded with Sunshine and as every phase 
and function of iife is dependent upon the kindly warmth of 
the sun and his destructive power, is felt in the uttermost
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extremes of heat, it should be man*s primary business to 
win his favour and placate his wrath,In the AV(5.24.9) 
he is called the lord of eyes, and beholds all the beings 
and their good and bad deeds,He is called Ka^yapaputra 
(1.18.8).

The BVP refers to the story of a fight between Surya 
» —and Siva. Once Sua^ra killed Malin and Sumalin who were 

devotees of liva. Siva became angry and he also killed Surya, 

so there was darkness in the world. Kasyapa saw his son 
dead and he cursed iiva that diva’s son would also die. £iva 

made Surya alive and then Surya made also Malin and Sumalin 
alive (1.18, 4.48).

The BVP mentions also the story of Rahu in connection 
with Surya. Once Jamadagni cohabited with his wife Repuka 
by day on the bank of the river Narmada, when Surya came 
there and advised him that he should not behave in that 
manner by day. Thereupon Jamadagni cursed him that he would 
be unholy and devoured by Rahu (4.79). This is a mythological 
explanation of the Solar eclipse. '



RADHA.
INTRODUCTION,

In the Hindu religion and literature Radhi is 

connected with Krsna having great importance. In Vai§navisra 
one may not even think about Krsna without Radha. The various 
aspects of Radhia's personality and role are described in the

works of the various Vaisnava Sects who emphasis on Kr§na-
127 —worship* In Spite of the invariable connection/# of Radhi

with Kr$na as one fails to get complete data regarding her
in her various roles in ancient literature, religions or
otherwise. One is tempted to believe that she is a feeling •

or an emotion or an experience or personification thereof.
According to Baladeva Upadhyaya Radha is an excellent
manifestation or an expression of Indian bhakti and anurakti.
It is a nomenclature of the conclusion of Indian Sadhana
and aradhana. The importance of Radha is desented equally
in the Hindu religion as well as in the Indian literature;
even then Radha figures earlier in literature then in
religion-*^. Ragarding the origin of Radhi opinions are

divided in Hindu religion and literature. According to

Dr. R.G. Bhandarkar, Rldhl is non-Aryan 000 goddess,
i.e. to say she is the goddess of Abhiras and she was
Tryanised when the Abhiras were amalgamated with the Aryans. 

131Dr. H.P. Dvivedi supports above view, but he modified that 
Abhiras were not outsiders but they were Aryan.

An attempt is made to trace the antiquity of Radha to 

the period of the RV by tracing the word radhas to the 
In the Ni^hagt# (2.10) the word radhas is also mentioned.
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133Skandaswamin, in his commentary on the Ni^hantfe) explains 

it as Sadhnuvanti Sadhnuvanti dharmadin purusarthan iti, i.e. 

to say those who achieve purusarthas, dharma etc. are called 
Radhas. Indra is said rldhinam pate in RV (1.30.5) and in 

AV (20.45.2).

Thus the word radhas occurs in the Vedic literature in
/

the sense of worship, wealth and devotion. As noted above
Indra is addressed as ''Radhanam pati* and when in the later
period Visnu and Krsna achieved importance more than the

former, the word Radhanam pati was transferred to them
_ _ 134respectively and hence Krsna can be said to be Radhapati.

According to Sashibhusana Dasagupta, the germs of

Radhaism are found in the Saktism and in this connedtion it

may be mentioned that the BVP describes that Radha is a form 
\ i

of Sakti, while Kr§na is a form of Saktiman. Krsija becomes
Saktiman with Radhl and without her he is powerless.

Yogeshchandra Roy is tries to give an astronomical explanation
about the origin of Ridha. According to him Visnu is Surya in

the later period Krsna is identified with Visnu hence Krsna

is the sun. Radha is a Visakha naksatra because in the Indian

astrology there are 27 naksatras in which one is Anuradha. .
In these 27 naksatras there is no mention^ of Radha as a name

of one of the naksatras but Anuradha means the follower of*

Radha and Anuradha follows Visakha hence Visakha is Radha.
This ideology is also supported by the AV^^where the word 

’Radhovilakhe* is mentioned. In this word Radhi is a synoaym 

of Visakha. The full-moon day of Kartika is the day of 
Risalila. On this day the sun stays in the Vibakha naksatra;
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so this day is a day^ of the combination of the sun and the
Visakha and thus it means Krsna and Ridha. On the other hand

• * «

Radha is said to be the daughter of Vrsabhanu. Krtika
naksatra stays in the Vraabha zodiac. Radha*s husband*s name

- _ _ 13Ais mentioned as Ayana or Rayana and that means Uttarayana.
The description of Ridha* is met with in various

Pura has and various works of Sanskrit literature stray
reference to Radha is found in Hala*s GathasaptaJatl1?^
Pancatantra138, Bhattarilrlyana»s Venlsamhira139 and in the

***• f A ADhvanyaloka of Anandavardhana1^ and also in other various
places,*4'*' but among all works referring to Radha, the
Gltagovinda has a distinct place. In this connection it goes
to the credit of Jayadeva to introduce Radha in literature

142and in religions.
The next in importance in the introduction of Radhaf 

to the general mass of India are the various Puranas.
Normally speaking, as Radha is connected with Krsna, wherever 
there is the description of Krsna lila", Radha should figure 
in but in fact she does not figures in several puranas except 
the BVP and the PP. In the HV (2.20), the rasalila of Krsna

- - — • a m

with the Gopxs is described in brief but neither Radha nor 
any other beloved of Krsna is mentioned there. In the VP 
(5.1-38) Krsna*s lll&with the Gopis is also described at 
great length, but Radha is absent there, though one 
anonymous beloved of Krsna is mentioned. The description 
given in the VP is found in brief in the B£p (ch.189). The 
stray references regarding Radha are found in the MP (13.38), 
Vyp (104.52), Vrp (164.33) and Nrp (l.43). The Bhp which is
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a holy Bible of the Vaisnavas does not mention Radha directly

143but some of the GataMhiya Vaisnavas have tried to find a 
reference to Radha in one of the verses of the Bfep.*44 The 

PP mentions Radha in the description of the transcendental 
sports (nityalila) of Radha and Krsna. It also describes the 
plan of the risaman^ala and seats therein occupied by Krsna
_ 145Radha and their male and female friends*

In the DbhP (9.50) the worship, devotion, mantra and 
Yantra of Radha is described, so it can be said that by the 
time of the DbhP, Radha had become popular and had achieved 
high position in the Vaisnava religion.

From the aforegoing brief survey it is clear that the 
Purlnas and other works referred to have an in complete 
portrayal of Radha but it is the Bvp only which describes 
Radha as the highest deity by showing her superior to Krsna. 
The Adipurlha, which seems to be iocomplete, gives the «
genealogy of Krsna and RadhC in detail but even then as far as 
the problem of Radha is concerned the Bvp is the only Purana ' 
which has completed the desideratum of Radha in Vaiswia'wa sects 
Wilson also supports the worship of Radha is very late in the
various Hindu vaisnava sects and it is the contribution of the

• •

Brahma-vaivartapura na•
NAME AND ETYMOLOGY.

It is the BVP which gives the various names of Radha 
and their derivations amongst the other puranas, and while 
giving these derivations the BVP states that it has an 
authority of the SImaveda.
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She is called Radhi because she was born from the left 
part of Krsna’s body and she ran towards Hari in the rasa 
(1.5.25-26), thus the word radhi is derived from rasa +Jdhav.

She is called Radha because the devotee gets 
liberation by uttering ra of radhi and attains the abode of 
Hari by uttering dha of radha, thus the word is derived 
from ri, to obtain + dhl to run (2.48.37, 4.17.227).

The word ’Radha* contains four letters viz. r, a, dh, 
a. Gut of these four letters r gives mukti, a destroys 
death and disease, dha guards against one’s cessation of life 
and a destroys bonds of transmigratory existence (4.13.102- 
106). At another place, the BVP explains the word Ridha as 
follows i- r gives Krsna-bhakti and Krsna-dasya, a makes 
one’s attachment with god, Dh gives equility with Hari and a* 
makes remember one for Hari’s name (4.13.107-111).

At one place Radha is also called Mahavisnumata 
(2.55.80) and the derivation of the word Radha in this 
context is given thus :-

ra stands for Mahivisnu in whose hair reside the world 
and all the creatures and dha stands for dhatri where it 

denotes mate (4.111.57-58). fThe BVP gives Radha*s sixteen names and their 
explanations. Amongst these sixteen names of Radhi one of 
the names i.e. Radha147is explained already while the rest 

fifteen are as follows with their explanation.
1. Radhi -
2. Raselvari - She is called Rasesvari because she is

the wife of Rasesvara (4.17.228).
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3 . Rasavasini

4. Rasikesvari

320
She is called Rasavasini because 
she lives in rasa (4.17.228)•
She is called Rasikesvari because 
she is the goddess of all rasikas 
(4.17.229).

5.

6.
7.

8.

9.

Ky^naprinadhika- She is so called because she is a
beloved of Kr§na (4.17.230).

Krsnapriya - She is so called because she is the
wife and lover of Krsna (4.17.231).

Kjfsnasvarupini - She is so called because she is able
to assume Krona’s form (4.17.232).

Krsnavamanga^sambhuta - She is so called because she
was born from the left part of 
Krsna's body (4.17,233).

Paramanandasvarupini - She is so called because she is
the form of Paramajnda Svarupa 
(4.17.233).

10. Krsna
* • i

11. Vrndavani

12. Vrnda

She is called K3j?na because krs 
stands for liberation, n stands for 
excellence and eminence and a stands 
for giver (4.17.235).
She is so called because Vrndavana

*

belongs to her, she is the presiding 
deity of Vrndavana (4.17.236).
She is called Vrnda because she is 
having a bevy of her female friends 
(4.17,237).

13. Vrndavanavinodini- She is so called becausd she had
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delighted in the Vrnd§vana(4.17.238);

14. Candravali/Candravati - She is so called because Radha*s
face and the row of her nails were 
like the moon (4,17.239).

15. Candrakinta • She is so called because the beauty
of her body was like that of the 
moon (4.17.240).

16. iaratcandraprabhanana - She is so called because the

beauty of her face is similar to 
that of the autumnal moon 
(4.17.241).

PARENTAGE AND BIRTH.
The BVP considers Radha as the highest goddess and not 

a human being inspite of this it relates a story that due to 
iridaman* s curse, she had to be born as a human being on the 

earth. As stated earlier, she was born from the left part of 
the body of Kpsna who was at the rasamandala in the Goloka 
after creating gods and goddesses (1.5.24-25). As stated 
earlier, when Krsna sat alone once in the Malatimallika forest 
located ir) the rlsamandala in the Goloka. He wished to sport 
and as a result of which he became bipartite in which the 
right part was tfjrf Krsna and the left one was Radha (2.48.26-30) 

The BVP narrates Radha*s human birth. Once Krsna had
9 •

sexual-relations with RalJha’s friend Viraja" and she came to
know about it through her other friends. Radha was angry and

_ \ _went to Krsna and Viraja with her friends. Sridaman warned 
Krsna and he and Kysna hid themselves with their friends. 
Viraja transformed herself in the form of a river, and
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concealed herself thereby. In the meanwhile Radhl came there
and she did not see any one there, so she returned angrily.
Kr^na went to Radha to conciliate her with his eight friends 

' ~ - _ _including even Sridaman. Ridha abused Krsna with words like
t „ _lampata, raticora etc. and as a result thereof Sridaman abused

RadhI who consequently cursed him to be born as an asura.
* - — — _ _ Sridaman counter-cursed Radha to be born as a gopakanya on
the earth and consequently Radha"was born as a Gopakanya in
the Varahakalpa.

The BVP states that a vaisya vrsabhanu by name, was 
her father and Kalavati who was a pitrkanya*in her former 
birth, was her mother (2.49.54, 4.6.64).

In spite of the fact that the BVP states that Kalavati 
was her mother, she is said by the BVP that she is ayonija or 
ayonisambhava, she was born through mays' (2.49.1-40, 4.6.63, 
4.6.224, 4.11.60).

oThe PP gives another story of RadhaT*s birth. According 
to the PP*48 when Vy^abhanu was in search of a holy land for 

the purpose of sacrifice, he got a girl who came to be known 
as RadhaT. Vrsabhanu gave her to his wife Kalivati on the 
eigth day of the bright half of the month of Bhadrapada.

The Adipurlna (l2.4»10) gives the following genealogi­
cal account of Radha" -
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'

Asisena (a gopa)
Mahabhanu

I „ _Subha mi = Manavi

Vrsabhanu = Kalavati 
0 *

1----- --Vrsabhadhu * * ridama
---1
Radha

IStokakrsna ManaljsaukiflLya.
AP adds that Radha was born on the eigth day of the bright 
half of the month of Bhadrapada in the fourth quarter of 
Jye §th¥nak%atra.
PHYSICAL DESCRIPTION.

The BVP gives a vivid and beautiful description of 
Radha. She is spoken of as sixteen years old and she is 
described as the mos;t beautiful damsel of all (1.5.28-29). 
She was very delicate and had an acqiline nose, beautiful 
forehead and tender limbs. She had heavy hips and her breast 
were solid and luxuriant. Her lips resembled the red 
Bandhujiva flower. She wore clean clothes and she had the 
auspicious mark of eandana, agurif, Kasturi and Kumkuma on 
her forehead. She had also painted pictures on her cheeks 
with various designs. She wore a vanaraali', hara, Keyura, 
Kamkana and palaka which were studded with various gems. 
(1.5.28-26, 4.15.8-24, 4.124.86-90).
CONSORT AND ABODE.

There are two divergent opinions regarding Radha’s 
spouse. According to one view, Radha is svaklya i.e. to say
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Radha is Krspa’s wife. According to another view she is 
Parakiya i.e. to say she is a wife of someone else and she is 
at the same time Kysna*s beloved.

As noted earlier Rldha became popular after twelfth 
century A.D. i.e. Jayadeva, the author of the Gitagovinda. 
Candidasa the author of some mangalakavyas and a devotee of 
Krsna is said to be an exponent of the Parakiyavada.

Incidentally it may be mentioned that a Chapter of his 
life i.e. his love to a washer man’s wife, Rami by name, is a

140reflection of the theory in practice.
This view i.e. Parakiyavada is supposed by some

. 150Vaisnava sect, viz. Sahajiya etc. Other Vai?nava sects.
i

viz. Nimbarkaites and Vallabhaites believe that Radha is 
Svaklya while the followers of Caitanya states her as 
Parakiya,

According to the third view viz. Radhavallabha sect 
Radha is neither Svaklya nor Parakiya.

The BVP states Rldhl as Krsna's Svaklya though it gives 
a story of 'Chaya-Radha* which shows that at the time of the 
BVP the belief of Radha as a parakiya was prevalent and to 
suppress this belief the Puraoa exponded the story of 
Chaya-Radha*.
CHAYA-RADHA-EPISODE.

The BVP states that Radhif was born as a daughter of 
Vrsabhanu and Kalavati. When RadhiT was twelve years of age, 
she was married with a vai^ya named Rayana, who was the 
brother of YasodiT, Kysna's mother, hence Radha was the 
maternal aunt of Kisna. After narrating this the BVP takes



turn and observes that the original Radha was married with 
Krsna when Brahma" was helped as a priest and the Purana 
further explains that Radha" who married with Rayana was not 
the original real Radha but the one who married with Rayana 
was Chlya-Rldha shadow-Radha (2.49.1-40).

It is significant to note that the BVP catagorically 
states that Radha"is always with Krsna and she is Krsna*s 
wifej but it is her shadow that lives as a Radha with Rayana 
who was an amsa and a par^ada of Krsna (2.48.47, 4.86.40, 
4.111.56-61).

It may be observed that the word riyana is a late 
form of the word Ayana which occurs in Murarigupta‘s 
caitanyacaritamrta. The word Syana is derived from aihana, 
a tadbhava form derived from Abhimanyu which is mentioned by 
Rupagosvamin in his Bhaktirasimrtasindhu.Thus this is 
datable to 16th century A.D.

The BVP gives a detailed and an ornate description of 
Radhl*s abode. It was located in the Goloka and it has 
sixteen gates. There were sentinels on each and every gate 
and they were gopas and gopis as her co-residents.

The following were the sentinels at various gatesj-
1. Virabhanu
2. Candrabhanu
3. Suryabhanu
4. Vasubhanu
5. Devabhanu
6.. slakrabhahu

25
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8. Suplrlva

9. Subala
,10. Sudanis' 

i___11. Sridaman
12. ) On these,gates names of sentinels
13. | are not mentioned but the gopas and
14. ) gopis acted as sentinels of these
15. ) gates.
16. )

All these male and female sentinels were young, 
beautiful, decked with ornaments and were surrounded with 
several gppis. This abode was richly studded with various 
jewels and it has two vedikas. It was surrounded by various 
temples which were also studded with various jewels. It was 
beautified with trees flowers and various images and 
pictures (4.5.1-90).
FRIENDS.

The BVP gives a list of Radha’s female friends in
detail. Radha,and her principal gopi-friends were surrounded
by a number of gopis whose names are not given; but the thirty-
two principal gopi-fri ends are mentioned by name. In
connection with these names, Dr. S.G. Sen observes that "as a
matter of fact the names of girl companions of Radha and
Krsna were in a floating condition even upto the end of the

154sixteenth century A.D."
The names of Rldha’s female friends are mentioned in 

various other works also. e.g. srikr§navijaya Jagannatha 
vallabhanafaka, Madhvacarya * s Srikrsnamarigala, PP and NrpI



The BVP further states that the above said principal 

32 female companions of Radha were also surrounded by a 
numbers of gopariganas. (1.5*40, 2.49.4, 2.55.43-52, 4.3.59, 

4.4.184-193, 4.27.79-84, 4.28.23-41, 4.97.48).
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Name of the principal 
female comoanion

Strength of the surrounding 
Gobanaanas.

1. Sulili 16 thousands

2. Candrmukhi 16 n

3. Madhavi 11 «

4. Kadambamlla 13 n

5. Kunti 10 n

6. Yapauna 14 «

7. Jihnavi 09 n

8. Padmamukhi 09 m

9. Slvitri 15 m

10. Parijata 10 n

11. Svayamprabha 07 it

12. Sudhamukhf 14 it

13. 14 tt

14. Padma 14 if

*5. Gaurl 14 t»

16. Sarvamarigala 16 «

17. Kalika 16 0

18. Kamala 13

19. Durga 16 «

20. Sarasvati 13 n

21. Bharati 10 ••

22. AparoS 14 n

23. Rati 10 n



i

24. Ganga 14 thousands.
25. Ambika 16 *
26. Sati 13 »

27. Nandini' 10 it

28. Sundari 13 »
29. Krsnapriya 16 n

30. Madhumati 16 it

31'. Campa 13 «
32. Candana 16 n

(4.28*23-41).

FUNCTIONS AND ATTRIBUTES.
The BVP gives some accounts of transcends?! sports of 

Radha with Krsna. Once Krsna had dallied with Radha and after 

a period of Brahma's age, she bore a child who was Mahavirat, 
also known as Mahavisnu. It is therefor that she is also 
called Mahavisnormata (2.48.51, 2.55.18,80, 2.54.113-117, 
4.84.86-89).

The BVP shows Radha as superior to Krsna. In the 

Radhavallabha sect, Radha is not only superior to Krsna but
f

she is the highest entity and Krfna is shown to worship

Radha. The BVP informs that Kr§na had worshipped Radha first

in the .Goloka on the full moon day of the month of Kartika
(2.1.158, 2.10.145, 2.49.60, 2.54.129). Krsna made the

* « «

UpfsanS of RadhS*s mantra (2.56.33). In the context of the

triangle of love of Radha, Gariga and Sarasvatl for Krsna,
he states to Sarasvatl that he was Sarvela and Sarvalasta"

even though he was not able to please or satisfy Radha who
fri- . ,

was his Pranldhistrdevi (2.4.18, 1.5.2, 3.40.62, 2.7.99).
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Thus showing thereby the superiority of Radha over him, the 

BVP records the following epithets of Radha.

Srikrsnapujita
i! j

Krsnasakti 
* • *

KrsnasevitI 

Krsnapujiti

(2.11.119)
(2.54.128, 3.32.22) 
(2.55.16)
(2.55.16, 2.56.41)*59

i
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LAKSMf

The words Laksmi sod Sri occur in ths RV160 but no

specific description of Laksmi is met with therein. In the 
161 ' ~ —.Yajurveda Sri and Laksmi are mentioned as two separate wives

of Visnu. In the Taitta riya-upanisad(l) Sri is described as a
goddess of wealth. The AP mentions Laksmi as Prakrti and
Narayana as Purusa while VP states that Laksmi - the wife of

1Visnu - was born from the churning of the ocean. In the BVP 
Laksmi is called Mahllak§ml and the word NSahalaksmi is explained 
as - a goddess who is great among all other goddesses and who 
sees the whole world with her affectionable eyes is Mahalaksmi 
(2.35.13).

The BVP gives the versions of the birth of Laksmi.
According to one version she is said to be born from J^rsna's
mind. She was beautiful and had yellow clothes. She was
decorated with gems. She is also called Sarvaisvaryadhidevi,
Svargalaksrai and Rajalaksrai (1.3.65-67).

According to another version, in the beginning of the
world, Radha" was born from the left part of Krsna*s body and
she became two fold. Her right part was LaksmlT. Krsna also
became two fold, the right part was Krsna himself and left
part was Narayana. Krsna gave Laksmi to Narayana as his consort
(2.35.4-15). Lak$ml*s abode is Vaikuntha (2.35.18).

# * *

Another story about Laksmi is very common^'* and is also 

narrated by the BVP.
A sage by name Durvasas travelled once, from Vaikuntha 

to Kailasa. He saw Indra on the way and he gave him a flower of 
Parijata tree received by him from Visnu. Indra placed it upon



his elephant’s head. The elephant in his turn becoming 
excited, seized the flower with his trunk and threw it upon 
the ground. On seeing this Durvasas cursed Indra that his 
kingdom would meet with destruction. As a result thereof, 
Indra*s power began to wane and so he went to Brahmi and with 
him went to Hari, in Vaikuntha. Hari advised him to churn the 
ocean to get Laksmi. Indra churned the ocean with other gods 
and along with other products viz,. - DhanjS vantari, amrta, 
Uccailravas, Airavata, Sudarlana, Vanamala, they got Laksmi 
also (2.36.38)1^ Laksmi chose Visnu (Hari) as her husband. 

Along with other gods and Indra, Visnu worshipped her 
(2.35.26, 2.39). Laksmi is called Sri (3.22.12), Padma 
(3.22.9), Haripriyl (3.22.9), Svargalaksmi, RaTjyalaksmi and 
Grhalaksmi (1.3.66, 2.1.26).

# i

, 131
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SARASVATI.

"Sarasvati who in the Vedic times associated with Indra
and the Asvins (Cf.SB 12.8.3.18 where these deities are called
the universe; Katy SS 19.4.14 ff.) with Indra alone, or with
the Marutas, but in later ages is as the goddess of learning
and eloquence, Brahma’s wi£e.ni^

In the RV Sarasvati and Bharatf are two separate deities,
though performing allied functions..But in the Puranas, Bharatf
has been merged in Sarasvati and thus Bharatf" and SarasvatT

167have became two names of one and the same goddess.
The BVP (2.7.2-5) and the Dbhp (9.7»2-5) have interpretec 

four epithets of Sarasvati. According to both of them she is 
called Bharatf because she went down to Bharata, Brahrai 
because she is the beloved consort of Brahma, Vani because she 
is the presiding deity of vanf (speech) and Sarasvati because . 
she belongs to god Sarasvan or Hari who is called Sarasvah 
because though pervading everywhere he is particularly seen in 
the saras i.e. in the waters, lakes, and ponds and also in the 
streams.

The BVP gives an account of the birth of Sarasvati as
-1

follows i~

Krsna created many gods and goddesses from his body and 
SarasvatT was born from Krsna’s mouth (1.3.53). She is

4 * •

represented as a fair, young damsel with two aims. She holds
a book and a flute in her hands and hence her epithet is
Vfnapustakadhtripi (1.3.54). Sarasvati, by the standard

— 169mythological authorities, is the wife of Brahma. In the BVP 
one of the epithets of Brahma is SarasvatTkanta (1.3.33) but
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the BVP mentions catagorically that she is the wife of 
Narayana (Visnu). "The Vaisnavas of Bengal have a popular 

legend that she was the wife of Visnu, as were also LaksmX and 

Gahga. The ladies disagreed, SarasvatX, like the other type 

of learned ladies, Minerva, being something of a termagant; 
and Vi§nu, finding that one wife was as much as even.) a god 

could manage, transfered Sarasvati to Brahma" and Ganga to J>iva
170and contented himself with Laksmi alone."

The BVP also refers to the story of SarasvatX*s 

incarnation as the river Sarasvati.
SarasvatX, Laksmi and Gahga are three wives of Hari. 

Once Sarasvati suspected that Hari loves Ganga" more than he 

loves her; so she blamed Hari and became angry with Ganga. 
Laksmi middled in and so Sarasvati cursed Lak§mi to be born 
as a tree and as a river hence Lak§niX did not do anything but 

Gahga" cursed Sarasvati that she would also be a river. 

Sarasvati also cursed Ganga- to be a river.

In the meanwhile Hari came there and came to know the 
situation. He said to Laksmi that she would be born as TulasX, 

a daughter of Dharmadhvaja and due to a curse she would be
i

turned into a tree. At the same time Laksmi would become a 
river Padmavatl. He directed Gahga"to disand on the earth as 

a river Bhagirathl, by name to respect the terrible penance 

of Bhagiratha. He said to SarasvatX that she would approach 

Brahma as his wife and a part of her body would be 
transformed as the river Sarasvati (2.6).

In accordance with Hari's direction the trio came on 

the earth as rivers named Sarasvati, Ganga and Padmavati and

333
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after a lapse of five thousands year they went again back 
to Hari (2.7.1-10).
VASUNDHARA.

Vasundhara" is called Prakagti’s Kala and without 
Vasundhara the creatures of the world are baseless (2.1.97). 
She is called vasudha or vasundhara because she bore gems 
(2.9.29). The BVP gives the following account of the birth of 
Vasundhara. Once Mahavirat's body was in the waters from 
where some fat came out after some time and from it 
Vasundhara was born. Vasundhara manifested herself at the 
time of creation and disappeared at the time of destruction.

^ IThere are mountains, oceans, plains etc. on Vasundhara. She 
is the consort of Varaha. Gods worshipped her in the 
.Varahakalpa (2.8.1-64).
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GANGA.

Gangs' {the Ganges), traceable to the RV and second to
the Indus and the Sarasvati in the Vedic literature, the chief
of the sacred streams of the India, whose waters are said to
ha#e the power of cleaning all past, present and future sins,
is believed to be divine and the account of her birth and

171appearance on the earth is found at various places.
In the Purahic literature the story of Ganga*s fall

'Nk
from the heaven and its importance are dealt with in detail.

- !

Generally most of the Puranas mentions the story of Gang! and 
the sons of sagar and Bhagiratha, but the BVP has a short 
but a different account of Ganga*s birth as follows

Formerly Gahgl the beloved of Kygna was in the Goloka.
Once when she was with Krsna sleeped in joy, RadhsT came there.

{

Radhd" did not see her as she concealed herself in water. Radha 
could know the situation by her Yogic powers and she started 
to drink water to destroy Gahgl. Ganga concealed herself in 
the feet of K^sna. Due to Ganga*s disapperance, allthe water 
dried up; so gods went to the Goloka and prayed Kr§na who 
told them the reason thereof. He further advised Brahma to 
please Radha and accordingly he prayed her. RadhaT was pleased 
with them and also with Ganga. Kr§na drew out Ganga from his 
feet hence her epithets are Visnupadabjasambhuta and 
Vi^nupadi. Brahma put Ganga’s water in his pot and Siva placed 
her on his head (2.1l). After this happening Brahma told

t
Narlyana that Gang! wanted to marry with Krsna but Radha did 
not like. Now Narayana was born from Krsna*s body, so he would 
marry with Gang! and hence she is mentioned amongst the four
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wives of Narayana (2.12).
According to another version in the BVP, once in the

Goloka, on the full moon day of.the month of Kartika Krsna
* » »

worshipped Radhi when Sarasva€i played uponK/£ her lute and as 
a result thereof the beautiful music, Radha and Krsna amused 
to their liquifaction and from this fluid Ganga" was born 
(2.10.147-178).

The BVP refers also to the story-of the Garigavatarna. 
Bhagiratha practised penance in honour of Krsna who ordered 
Ganga to descend on the earth. Ganga” descended on the earth 
and she purified Sagara's sons (2.10.1-22).
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TULASI.

The Tulasi plant is very commonly worshipped by the
followers of Visnu, and it is most carefully tended as her
representative every morning the ground around it is cleaned
with cow-dung and water; at both the twilights a lamp is
placed before it. During the two hottest months of the year,
a vessel of water is hung over it, so that it constantly
receives moisture. When a plant dies, it is cast into a river,
the same honour being given to it as to an image as soon as

173the worship of it is concluded.
It is a common custom to place a spring of Tulasi near 

the head of a dying person.
The BVP records a story wherein is told how and why 

Tulasi came to be a sacred plant to Visnu. It is as follows
Vrsadhvaja had two sons named Dharmadhvaja and 

Ku^adhvaja. Dharmadhvaja * s wife was MadhsrvF who bore a 
daughter on the full moon day of the month of Kartika. She was 
named TulasT because people could not compare him with any 
other thing. After her birth, she practised penance to 
propitiate Narayana with a view to getting the latter as her 
husband. In the meanv/hile Brahma came to her and told her to 
ask for any boon which she wanted. Tulasi informed Brahma 
that she was a gopi named TulasT in the Goloka in her former 
birth and added that she was a beloved of Krsna and a friend 
of Radha who cursed her to go on the earth as a mortal woman. 
Krsna also told Tulasi that his friend ^ridiman was his amsa

i — i . _and Sridaman would also be born as Sankhacuda due to the
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curse of Radha. In their rebirth when Tulasi became 
Sahkhacuda*s wife it is equivalent to her being the wife of 

Krsna.
Brahma informed that Sridainan was born as Sahkhacuda 

and he gave Tulasi a mantra, Kavaca and worship of Radha and 
then he disappeared (2.15).

Once when Tulasi was asleep, she saw Sahkhacuda in 
dream and she was attracted towards him. After sometime 
Sahkhacuda came where Tulasi was practising penance and 

welcomed him. He asked Tulasi who she was. Tulasi told him 
her account of previous birth. In the meanwhile Brahma came 
there and he advised them to marry and they married as per his 
advice.

All/ the gods went to Brahma to complain because
1 , — — Sahkhacuda was very cruel in rule. With other gods, Brahma
went to Siva who also went to Vaikuntha with Brahma and other

* * #
*

gods. Hari advised them to return and told the story of 
Sahkhacuda*s previous birth. Hari said to them that he would 
go to Sahkhacuda and beg for his Kavaca from him and then he 

would have sexual relations with Tulasi and then Sahkhacuda 
would die with Siva*s Trisula (2.16).

After sometime as per the discussion/ of the gods, Siva 
with his sons and attendants came to fight with Sahkhacuda. 

Theyfought but none won the fight.
One day on the battle field, Hari came therein the 

guise of an old jg Brahmin to Sankhacuda and begged for the 
Kavada to Sankhacucja who gave it to Hari, who went to Tulasi 

and dallied with her. Hari, thus deprived her of her purity
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\ „ 1 and so Sahkhacuda died on the battle field. On the other hand
t

Tulasi came to know that the man who dallied with her was not 
her husband Sankhacuda but was Hari in the form of her 

husband. She cursed Hari to be a stone - Salagrama. Hari also 
cursed her to be a river named Ga>o§(aki and also said her that 
her hair would become a tree named Tulasi which would be 
considered as the best of all trees on the earth (2.17-21).
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DURGA.
INTRODUCTION.

"Mother worship in India presents a very important but 
very intricate aspect of the history of Indian thought as 
expressed in her philosophy, religion, general art and 
literature.

There is a diversity of opinion regarding the origin
and antiquity of sfaktism. "It is difficult to say to what

extent the pre-vedie culture of India, now discovered in the
Sindhu Valley, contributed to the conception of a mother

goddess of the type now familiar to us as Sakti, but that cult
of the mother goddess was fed by indigenous and abordinal
beliefs is almost certain judging by the qualities with which

175she was invested at a later time."
NAME AND ETYMOLOGY.

, The BVP gives Durga’s various names and their

derivations. It is mentioned several times that Durga is 
Prakrti which is derived in this way -

Pra stands for Prakrsta and Krti stands for Srsti, 

hence Prakrti is a goddess who is the best amongst 
all the creations (2.1.5). Its alternative explanation 

is as follows
Pra = Sattvaguna 
kr = rajoguna 
ti = tamoguna, hence 

Prakrti is one who is Trigupatmika (2.1.6-7).

Pra = Prathama
Krti * Srsti, hence she is Prakrti who

X 'U'   -   ........ .. ................ . -I ........... ■ - ......
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is the first creation (2.1.8)
Moreover the BVP gives other sixteen names along with 

their explanation as follows
1. Durga = 'Durga* means greaf, trouble,functions,

hell etc. while *a' means destroyer, hence
who destroys all these is said to be DurgI

2. Narayanf = She is called Narayanf because she is as
equal in Yalas, tejas, rupa and guria to 
Narayana whose s’akti she is also.

3. Isana * 'Isana11 means all the wealth and *a'
means giver, hence who gives wealth is
l4aha".

4. Vismamaya

» _5. Siva

6. Satf

7. Nitya

-8. Satya

9. Bhagavati

r „ - 10. Sarvani

= She was created in the cosmogonic process 
by Visnu. She is said to delude the world 
through maya".

\ _* 'Siva' stands for happiness and *a* stands
for giver, hence who gives happiness is 
Siva.

* One who is pativrata or Susila is called 
Sati.

* She is called Nitya because she is ever­
lasting or eternal.

= She is called Satya because she is 
Satyasvarupa.

= She is called BhagavatT because she is 
fortunate.

= She is called Sarvani because she gives 
emancipation to one and all.
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11. Sarvamafigala

12. Ambika

13. Vaisnavi

14. Gauri

15. Parvati

16. Sanatani

* She is called Sarvamangala because 
she gives the prosperity to one and
all.

= She is Ambika because she is mother 
of all.

* She is called Vaisnavi because she is
• i f

lakti of Visnu.
• »

= She is called Gauri because Guara is 
Brahman and she is i$akti of Brahman 

hence she is called Gauri.
= She is called Parvati-because she is 

wel known on various parvas, she is 
the adhidevi of Parvatas and she is 
the daughter of Parvata.

= She is called Sanatani-because she is 
everlasting.

The BVP gives other explanations as follows 
Durga D

+ u 
+ r
* g
+ a

DurgI Durga" » vipatti
+ a = destroyer.

One who destroyes Vipatti is 
called DurgI (4.27.18-22).

daityanasa
-ivighnanasa 

roganasa 
papana4a
s’atrunasa.
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v _ iSiva S

+ i 
+ v 
+ a

Abhaya Abhaya 
+ 5

Maya Ma
+ ?a

NarayanI

= Kalylna 
= utkrstha 
= samuha 
« datr.

One who gives highest happiness 
*is Sivif or one who gives 

emancipation is Siva (4.27.23-25) 
» abhaya 
= giver.

One who gives abhaya is called 
Abhaya (4.27.26).

= rajya^ri, moksa 
* giver.

One whogives emancipation is 
called Maya (4.27.27-28).

« She is so called because she is 
born from Narayana's body - 
(4.27.29).

Jayl Jay a
+ a

Sarvamahgala

Success
giver.
One who gives success is called 
Jaya (4.27.31).
She is so called because she 
gives all the happiness to one 
and all (4.27.32).



PARENTAGE AND BIRTH.

The BVP has a small account of the birth of Durga. 

Prakrti is born from the buddhi of Krsna who is spoken of as 

Paramatman. She is said to be the adhistatrdevi of the buddhi 

of Krsna and is also said to be Trigunatmika(1.3.70,2.2.66).

So far this Durga alias Prakrti is described as 

trigunitmika, it may appear to bear identity with the Prakyti 

of the Samkhya Philosophy, because the latter is also 
trigunatmika.^^ But it should be remarked that the Prakrti 

which is aproduct of Krsna’s Buddhi is different from the 

Samkhyan Prakrti.
JL"7*7Durga is also called Mahaniaya or EkanamsI who was 

the daughter of Nanda and the sister of Krsna (4.6.126, 

4.7,129). The MKP also mentions her as Visnu's yoganidrS or 
Mahamaya.^®

PHYSICAL DESCRIPTION.

The importance of Durga-Prakrti is sung in the DM of 

the MKP (81-93) where the Devi is described as omnipresent. 

The BVP describes Durga as a fearful goddess. Durgl has one 

hundred hands, three eyes and she is Trigunatmika. She has 

put on a ring and a girdle studded with jewels. She also has 

a nose-ring studded with a pearl. She is shinning like 

hundreds of suns. She has put on a read and clean amsuka.
She is said to be atmalaktirupa and durgatinasini. She holds 

a tri'suia, kakti, slrhga, kha^aga, sara, samkha, cakra, gadS, 

padma, Kamandalu, Vajra, amsuka, pasa, bhusundi, tomara, 
Narayanastra, Brahmlstra, Raudristra, Palupatastra, 

Parjanyastra, Varuijastra, Vahnastra, gandharvastra as her
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weapons (1.3.72-76, 2.2.69-71, 2.64,14-32).

Krsna gave her Simha as a vehicle hence one of her 
epithets is Siiahavahini (1.5.52, 1.6.55).
FAMILY AND ABODE.

' »Her consort is Siva. She has two sons viz. Ganesa and
Kartikeya with whom she lives in Kailasa (3.1.3). The BVP

*narrates the following account how she came to get Siva as 
her consort.

IOnce Krsna ordered her to be a consort of Siva hence 
she was born as a daughter of Daksa named Sati. Her father 
Daksa was extremely unwilling to invite his daughter and her 
husband at his place on the occasion of the sacrifice 
performed by him. Without invitation, Sati came to Daksaj's 
place. She entered therein the sacrificial fire and was

iburned to death. On hearing of the death of his wife, Siva 
resorted to the bank of the Svarganga (4.42). Sati was born 
again as the daughter of Himavat and Mena and came to be 
known as Parvati.

According to the advice of Vasistha and Arundhati, 
Himalaya married his daughter with J>iva (4.44).
ATTRIBUTES.

Even though, Krsna is the supreme deity according to 
the BVP, RadhI is described to be superior to Krsna. 
Similarly Prakrti or Durga is Sarvalaktirupa and is created 

by Krsna (1.3.77) she was worshipped first by Kr^na in 
Vrndavana situated in the Goloka, and then by Brahma when he 
was afraid of Madhu and Kaitabha. She was also worshipped

y-



by Siva when he killed Tripurasura. India worshipped her also 

when he became a pauper due to the curse of Durvasas. After 

this all other sages and men worshipped her (2.57*29-33).

She is also called bhaktanugrahavigraha and 

S>okaduljkhanasini (2.1.10-15).

The BVP highly praises Durga. It mentions that Durga 

is the principal goddess while Radha, LaksmF, Sarasvati, 

Savitri, Ganga, Tulasi, Kali and Vasundhafi are the sub­

ordinate incarnations of Prakrti and Svaha, Svadha, sasthi, 
^aksinff, Pusti, Tusti, Dhrti etc. are the portions of Durga-

Prakrti (2.1).

She is also said to be

(2.2.78).179 

KALI.

She was born from the forehead of Durga to destroy 
x 5Sumbha and Nisumbha. She is styled as dark in complexion as 

a result of her bhavana for Krsna. She is also said to be 
Bhadrakali (2.1.91-96).180

She has hundred hands. She wears red clothes. Her 

tongue is very long. She has various weapons in her hands e.g,

Kharpara,
Tri^ula,

Samfeha,

Cakra,

Gada,

Padma,

Mudgara*

Ganesh
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Musala,
Vajra, 
Varunastra, 
Agneyastra, 
Narayanastra, 
Brahmastra, 
Gandharvastra, 
Garudastra t 
Parjanyastra,
Pasupatastra,
Mahesvarastra,
Vayavastra (2.17.39-45).

The BVP states that Kali fought with Samlchacuda when he 
deprived the gods of their powers (2.19.46) and 
Kartavlrya also (3.36.24).

The following were the associates of Kali when she 
fought with Samkhacujia.

Ugradransta,
Ugradanta ,
Ugracanda,
Kotari,
PracancJSf,
Ca^ogra,
Candanayika,
Aticanda,
Camunda".

9 # 9
\

Candi,7Cap^avartf (2.19.46, 2.64.82).
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The BVP enjoins that after worshipping Durgi one should 

also worship Astanlyikas and Nava4aktis as follows ;-

Astanavikasinrr-L  r ' “r_

1. Ugracanda,

2. Pracanda,

3. Can.dika,

4. Candinayika,

5. Candesvari,
•» •

6. Camunda,

7. Candi,

8. Candakapllika 

Navasaktis.
1. Brahmanl,

2. Vai^navi,

3. Raudri or Bhairavi,

4. Mahesvari,

5. Narasimhi,

6. Varlhi,

7. Indrat?!,

8. Kaumari,

9. Sarvasaktisvarupa.
(2.64.82-88, 4.120.16-20).
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MANGALA CANDI.
l -I 'I - i ra r#i % " m

Mangala candi is a very popular goddess in Bengal.

Bengali language and literature are influenced by various

folk songs in which tales and legends about Mangala candi,

Manasa and Dharma are sung and they are known as mahgala- 
181kavyas.

Amongst all the poems on Mangala candi, Manika Dutt’s 

and Dvijajanardana*s poems on Mangalacqjpdi are earlier than 

those of others. Both of them lived probably towards the end 

of the 13th century.

"The later writers of poem on Mahgalacandi tried to 

identify this goddess with candi as described by Mairkandeya- 

purana, but originally she had no connection whatever with the 

Puranic deity. Marigalacandi was a popular deity worshipped in 

the villages by the rustic people, mostly women, and the 

puranic element introduced into it is the work of subsequent 
writers."i83

The BVP states that Mangala candi is PradKana^

amsasvarupa of .Prakrti and she was born from the mouth of

Prakrti. She is called Marigalacandi because she is mangala-

svarupa. She was worshipped on every Tuesday (2.1.86-90).

As she is always alert enemies, she is candi and as

she gives bliss also, she is called Marigalacandika. The

Purana offers another explanation of the name Mangala'candi,

when it says that she was so called, as she was worshipped 
£by a king Mangala by name, born in the family of Manu. It was

&iva who worshipped her first to kill Tripura and subsequently

Mangala planet, a king Mangala, and other women worshipped her 
____________ _______________________ _________________  (2.44).
Ganesh
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MANASA.

Likewise the poems regarding Marigala capdi, the poems
of Manasa are also prevalent in Bengal, Since very long time.

184Various stories written by different authors are well-known.
In the BVP, she is called Pradhana-amsasvarupa of

\Prakrti, the disciple of Siva, the devotee of Visnu, the wife 
of the sage Jaratkaru, the mother of Astika, and Snakes in 
general and the sister of the serpent Ananta (2.1.72-79).

She came to be known as Manasi because she was born 
from Ka^yapa’s mind also because she worshipped Krsna by her 
mind (2.45.2-3). She practised penance in honour of Krsna for 
a period of three yagas and her body was worn out andhence she 
was called Jaratkaru (2.45.4-5). Thus the BVP explains two 
names of the goddess.

The BVP directs that Manasa is to be worshipped for
one month from the day of Asldhasamkranti and offerings are

!

made to her representatives like a branch of a tree, a pan of 
water, an earthen snake etc. It is further stated that 
such a devotee would become wealthy and famous (2.46.8-9).

The story of Manasa is as follows :- 
, Formerly people were afraid of snakes, as whosoever 

was bitten by them had to meet with death. The sage Ka^yapa 

was terrified of them, and at the command of SrahmiT, he 
composed hymns which were in accordance with the principles 
found in the Vedas.

Then the presiding deity of these hymns came out from 
the mind of the formulator Kalyapa who was in meditation, 

hence the goddess came to be called- ManasS. Then Manasa went

Ganesh
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to Siva's residence at Kailasa and adored and worshipped

him for a period of a thousand years. As a result she acquired 

celestial knowledge, knowledge of the Vedas and the mantra of 
Krsna from ^iva.

\
Afterwards at Siva’s command she went to Puskara where 

she prayed Krsna for a period of three yugas and became Siddha 

of Krsna who finally appeared before her. Krsna was so moved

to see the emaciated Manasa that he himself worshipped her
>

and made others do so. He also blessed her that she would be 

worshipped in the three worlds and theh disappeared. She is 

also known as Manasa as she recollects or meditates on Hari 

in her own mind. She was first worshipped by Krsna who was 
followed by $»iva, Ka^yapa, the gods, the Manus, the sages, 

snakes' and men.

She was given in-? marriage to the sage Jaratkaru by 

her spiritual father Kasyapa. Jaratkaru cursed Manasa but 

finally his anger was appeased by the interference of the gods 

and he blessed Manasa with a child before he left her for good. 
Then Manasa went to her spiritual guide sliva at Kailasa.

She was consoled there by Parvat? for her bad luck. After 

the due period Manasa' gave birth to a child named Astika, 

with whom she went to the hermitage of her father. Both 

Manasa and Astika lived there for a very long time.

The BVP has as in the Mbh the episodes of

Pariksita's death by the bite of Tak^aka, of the snake 
sacrifice by Janamejaya and of the part played by Xstika.

According to the BVP, the gods, the sages, and Indra 

asked for the help from Manasa at the time of the snake-

Ganesh



sacrifce and the latter sent her son Astika to stop it and to 
save the Naga-race from final destruction. Hie Brahmanas, the 
sages, the gods and, Indra worshipped Manasa individually, 
finally the BVP declares that - who ever worships the goddess 

either on the last day of Agadha or during the period beginning 
from Manasapancanii up to the end of Alvina is blessed with 

fame, celebrity, knowledge, virtues and prosperity from 
generation to generation. Who ever slanders the goddess 
ignorantly or does not worship her is always afraid of snakes 
and is deprived of the blessings of the goddess LaksmX 
(2.45, 2.46).

The BVP records a conflict between Qhanvantari and the 
goddess Manasa. Once while he was going towards Kailasa,he 
was attacked by the snake Taksaka. He was astonished at the 
snakes impertinence, rendered him u^concious and then resumed 
his journey. This news was reported to Vasuki by the other 
snakes who were with Taksaka at that time. Vasuki took up the 
case and requested Manasa' to punish him. Dhan4vantari who was 
a digit of Nfrayana, a pupil of Garuda and of liva, fought 
vigorously with Manasa. Brahmsi and ^iva interfered in the 

fight and on the advice of Brahma, he worshipped Manasa who 
gave him the desired boon and repaired to her abode(4.5l).



SASTHI.
m- rur

Sasthi is so called because she is the sixth part of • • *
Prakrti. She who is also called Devasen? is the consort of 
Skanda. She protects every child. The BVP lays down that on 
the sixth and twenty first day after the birth of a child 
Sasthi should be worshipped in the Sutikagara (2.1.78-84, 
2.43.4-6). The BVP refers to a story of Sasthi devl. Priyavrata 
was the son of Svayambhumanu. Brahma ordered him to marry and 
he married with Malini. He had no son, so he performed the

PWputre^ti sacrifice to get 8 son. After eating yajnacaru,
Milini became pregnant and after twelve years she bore a dead 
son. Priyavrata and Malini lamented over this sad event and 
went to the cemetery where Priyavrata also wished to die. In 
the meanwhile a goddess came there. Priyavrata asked her who 
she was. She said that she was Devasana", BrahmiTfs mind-born 
daughter and added that she could give a son to her worshipper. 
She made alive his son and directed him that he should 
popularise her worship in every village. Accordingly Priyavrata 
caused her worship to be done on every sixth day of the bright 
half of a month and also on the sixth day and twenty first day 
after the birth of a child in the Sutikagara (2.43).

"The ordinary representative of Sasthi is a stone 
about the size of a man’s head, placed under a Banyan tree, 
which is decorated with flowers and offerings of rice, fruit 
etc. are made to it."*®®
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DAKSINA.

O- r

The BVP gives the following account of Daksinaj-
In the Goloka there was a gopi named Susila who was 

beautiful and had superior knowledge and she was a lover of 
Kr§na and was born as Dak?ipa~. She is so called because she 
was born from the right part of Krsna *s body on the full-moon 
day of the month of Kartika on the occasion of the 
Btasamahotsava (2.42.72). One of her epithets vit. Lakf&iaksam- 
lasambhuta (2.42.89) suggests that she is born from the right 
part of Laks#mi*s body while according to the Bhp (4.l) she was 
a daughter of Ruci and Akuti and married with Yajna. She is 
styled as the kala of Prakrti (2.1.102). Once Radha saw her 
with Krsna and she i.e. Radha became angry witfc both of them. 
Krsna and Daksina hid themselves, so Radha cursed her that she 
would die, if she returned to the Goloka. On the other hand, 
Daksipa practised penance for a long time and at last she 
merged in Laksml's body. Onee Gods performed various sacrifices; 
but they did not achieved any reward so they went to 
Marayana who got back Daksina from the Lak§mi*s body and 
returned her to Brahma who gave her to Yajna as his consort. 
Yajna had sexual relation with her and he got Phala as his 
son (2.42.1-50).

The BVP also mentions the importance of Daksipa in the 
sense of gift which is given to any Brahmin after performing 
any vow or rite. Narayana directed to gods that Daksina should 
be given immediately after performing any rite.

If it is not done so it becomes double after a 
rauhurta, triple after a night, ten times after three nights,
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twenty times after segen days, lac of times after a month anc 
three crores of times after an year. (2.42.51-56, 3.7.24-30, 
4.87.71-74, 4.125.36-40). It is possible to surmise from 
this statement of the multiplication of the amount of the 
daksinli in the event of the failure to give it immediately 
after the performance of the rite that some people might be 
postponing the immediate payment of the daksina and hence 
this cautionary statement.
SURABHI.

Once Krsna, with RadhlT and other cow-herdesses went 
to Vrndavana in the Goloka, where he wanted to take milk so 
he created Surabhi from his left part of his ‘body and he 
got milk. Surabhi also bore thousands of Kamadhenus. Krsna 
worshipped first Surabhi in the Goloka (2.47.1-14).
According to another version Surabhi was born from Krsna's 
lomakupas (1.5.44).
SVADHA.

Brahma created manes in the beginning and for their 
food he also created Svadha from his mind, and gave her to 
manes as their wife. The Bhp (6.6.9) states that Pitrs are 
her sons. In her former birth Svadha was a gopi and a 
friend of Radha in the Goloka. Kr§qa loved her i.e. Svadha 
and held her on his chest and hence she came to be known 
as Svadha. Radha cursed her and she had a fall in this 
world from the Goloka (2.41.1-36).
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SAVITRI.
The BVP mentions that Savitri, who was the wife of 

Satyavat, was a part of the goddess Savitrf and Savitri is 
Gayatri. She was born from the tongue of Krsna, She is said 
to have white clothes and various ornaments (1.4.1-2, 2.23. 
46-50). She is the consort of Brahma who worshipped her 
first and then others (2.23.3-4).
SVAHA.

Svaha is the consort of Agni and was born from the 
left part of Agni's body (1.4.19, 2.1.101). She is also 
called Agni's dlhikalakti i.e. burning power (2.40.52). In 

the beginning of the world, gods went to Brahml and 
requested him to arrange for their food, because anything 
which was given by Brahmins and Ksatriyas as offerings did 
not reach gods. Brahma worshipped Prakrti who created 
Svaha as her kala. (2.40.10-50).
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