CHAPTER V.
MY THOLOGY .

INTRODUCTION,

hMythology means the body of myths or stories which
give an account of the gods and heroes, describing their
origin and surroundings, their deeds and activities, and it
is thus included in, though not co-extensive with, that
aspect of religion which is concerned with belief.“l

Hinduism is, in fact an immense synthesis, deriying
its elements from a hundred different directions and
incorporating every conceivable motive of religion.2 Earth-
worship, sun-worship, Nature-worship, Sky-worship, hé&nour
paid to heroes etc. all these and more are included within

Hinduism. In history a great systematizing impulse has
striven to cast all or part of recognized belief into the
form of an organic whole. Such attempts have been made with
more or less success in the compilation of books known as
the Purghas, in the epic poem called the Ramayana and most
perfectly of all in the Mahabh3rata.

The BVP also supplies rich valuable data for the
mythological study of several gods and goddesses,
especially regarding Krsna and R&dhs. The BVP is a
Vaisnavapurdna and in the Vaignava theology Krsna and Radhd&

are the main characters. In the other Vaisnavapuranas e.g.
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Visnu, Brahma, Padma, Bhagavata etc., the description of

Xrsna is found but his consort Radh& is missing there but

it is the BVP in which Ra8dh& is invariably referred to with

Krgna.

The mythology in the BVP has certain characteristics
as follows -
l. All the male gods are born from the various limbs of
Krgna.
2. All the goddesses are better halves of a particular
male god.

3. The said respected goddess is born from the left part
of her spouse's body hence she can be said to be tﬁe
ardha@ngana of a particular god concerned.

4, The BVP describes the sexual commérce of a mele deity
with his female counterpart and their Viparitarati is

spe€ifically mentioned.
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KRSNA .,

e o

INTRODUCTION,

"The Kysna-problem is one of the most interesting,
important, facinating and elusive topics in the domain of
Indian literature and history and there is hardly A¥ an
orientalist of note who has not contributed something on the
subject."3 An orthodox Hindu believes that Krsna is the
highest entity. According to the traditional history as
represented by the Pur@inas Krsna belonged to the Satvata
sect.4 |

The name K;§pa occurs at a number of places in Vedic,
pest-vedic, epic and Puranic literature. The name of Krsna
is traceable to RV (8.85.3-4} where he isp mentioned as
Krena-frigirasa which is also alluded to in the Kausitaki
Brahmana (20.9).

Sitanath Tattvasbhusama, D.R. Bhandarkar see in RV
(8.96.13-15) a reference to Krsna a non-Aryan chief.”

The chandogya-Upanigad (3.17.6) mentions Krsna
Devakiputra as a Vedic seer and a pupil of Ghora-ﬁ&g%rasa,
The earliest parts of the Mbh represent Krsna as a human
hero, a religious teacher and a councellor of the Péggavas.é
Later on, gradually, from his promotion from a human being
to a semi-devine being and a partial incarnation of Vignu
he is raised to the full status of the supreme god and the
full incarnation of Visnu and finally to the identification
with Brahman in the later parts of the epic.7

The descriptions of Krsna are found in the Vedic,

epic and Pur3@nic literature. It can be said that the Vedic
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gl¢ #A4 Krgna is a human being and that the earliest
portions of the epic and the Purapas show the human character
of Krspa. It is only in the late legends coloured with
mythology that Krsna is treated as a divine being, and the
conclusions that Krsna was not a humsn hero but a sélar deity
or a vegitation deity etc. are based on late legends as the
result of looking at the story ffom the wrong end.8

Some scholars believe that the Krsna of the Puranas,
the Krsna of the Mbh and the Krsna of the BG are different
persons because the Mbh contains no reference to the childe
hood of Krsna and the older pur3nas do not refer\to the
connection of the puranic Krsna with the Pﬁp@avasg but as
Dr. A.D. Pusalkar observes that these arguments caé:ﬁot be
accepted because on the one hand, the Mbh is silent about
Krsna's former life which is exhesustively and exclusively
dealt with by Harivamsa - a supplement of the Mbh and on the
other hand there are also some references to the early life
of Krsna in Gokula in the Mbhalo

It is interesting to note that the well-known epithet
of Krsna viz. Gopljanavallabha which brings out the famous
relations of the Gopis with Krsna occurs in a passage of the
Mbh whicthlaimed by Garbe as an old part of the epic.ll

Out of the complete list of the eighteen major
Purinas which hold a unique place in the histoxy of the
religious literature of the Hindus, about two third of them
deal more ox legs with the life and deeds éf Kg%qaa The
Purfinic narrationgf of Krgna's 1114 has followed to different

versions.12 The one version 1is an incidental treatment of
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Krsna and his 1il3s albng with the kings of the ancient
Ksatriya dynasties, while according to another version there
are sections or books devoted to a lengthily and detailed
description of l(};%;{;{ 1113s.

The HV, Bxp, VP, Bhp and the BVP deal exhaustively
with the life of Krgna., The accounts in the different
puranas are not only inconsisted but sometimes they are
mutually contradictory also. The order of the Purdnas which
deal with Krsna 171" is variously proposed by differeﬁt
scholers 2s given below -

- - - v‘ - « 1.3
1. Vignu, Harivamsa, Bhagavats, Brahmevaivarta.

o ; . - . .
2. Harivamsa, Brahma, Visnu, Bhagavats, Brahmevaivarta.t4

3. Brahma, Vignu, Bh3gavata, Brahmavaivarta.t®

From the above mentioned proposals of order of the
Puranas dealing with the Krsna-problem, it is clesr that
there is a consensus of opinion about the position of the
BVE.

"I7% the Pur@dnas, the BP seems to have an account
older than the VP the later having many additions to the
text of the former. These two and PP, AP, Bhp and BVP
devote a special portion to the Krsna-story, while the VP
and the LP give it in course of describing the Y&dava
genealogy. The AP has only a short summary concluding with
K@gga’s fight with B&pdsura, and peacefully settling with
his wives, and this is the general extent of Purlnic
accounte. The BVP meant solely to glorify R&dha, gives the
greatest prominance to Kggqa’s life as connected with her.

The HVY, although meant to serve as a supplkement to the Mbh,
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goes faithfully over the extent of the Purinic story and
guards against any mixture of the Mbh account, while the Bhp
is the only Purana which puts in the two accounts setting
them in the proper context.

‘ The Dbhp finishes the Kgsna story with his penance in
which he glorifies éiva and obtains a boon to have sons and
éiva then gives a prophecy of Krsna's life bringing it to
his death.

Except the BP and the VP which have a common text,
all the other accounts have no textual agreements. The
influence of the Mbh on the Bhp is very great; in addition
to its bringing in the Krgna-story in Mbh, side by side with
that in Pur@nas the story which introduces the Purdna itself
to the characters in the Mbh and starts from Advatth3md's
killing Pariksit, while yet unborn, and the child's revival
by Krsna an incident mentioned in the Mbh XIV.69.24-26."16
NAME AND ETYMOLOGY. |

The BVP derives the word Krsna as follows :-

Krgna VKrs, to draw towards oneself or to
attract = Bhakti.
+ na = Dasya.

He is called Krsna who gives bhakti

and disya (2.2.25).

Krgna -JK;g = Sarva
+ pa = bija, hence he is called Krgna

~

as he is Sarvabija (2.2.26,
4.13.59).

Again at another place the BVP tries to suggest etymologi-
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Krsna  JXps =
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The BVP also gives a

epithets of Krsna as Vasude

e47

or to all other deities. This

Brahma
Ananta
éiva

Dharma

Visnu
4

Nara-Nardyana (4.13.57).

Karmawirmila

dasya

datr

He is called Krsna who destroys
Karmans and gives dasya({4.13.60).
nigceggha

bhakti

Prapti (4.13.61).

nirvana

moksa

dztr (4.13.62)

n explanation of one of the

va as follows :-

Visudeva Viasu = 1, all creatures reside in

his hair.

2. abode of all

+ deva = god.

He is called Visudeva because
he is the lord in whose hair is

residence of all creatures and

Ganesh




248
also who is the abode of all

including all gods.(4.87.30).

Krsna K = Yamangida
+r = disya, p3paniéa
+s = bhakti

+n = Sahavasa, roganééa
N - !
+ e = sarupya, mrtyunasa (4.13.66-69),

PARENTAGE AND BIRTH.

The BVP states that Krsna is the highest deity and
he is Parama~-Brahman (1.2.11). According to the BVP Krsna is
not an incarnation but the Supreme being himself. And the
Supreme being is not, it holds, formless, as the Upanigadas
teach and as the old Yaignava scripturesl7teach after them
but a corporeal Being, having the human form. When the BVP
states Krsna as 'Nityavigrsha' (1.2:11) and with his
Nityavigraha he lives in the Goloka with Radha. But due to
Radh3a's curse (4.3.62) he had to be born as a human being
on the earth as a Krsna the son of Vasudeva and Nanda. His
birth had also an additional cause that the earth was
burdaned with the sins of the demons and the Earth sought
relief from the Supreme god (4.6.243,244), It may be noted
that this incident of the Earth's soliciting Krgna to be
born on the earth for the removai of the demons is a theme
common in various Puri@as.ls The BVP describes this incident
in detail (4.4.2-55) which other, Pur@nas do not do. |

According to the BVP the Earth went to Brahmd who
took her to giva, Then the trio went to Dharma and after

consulting him all the four went to Hari who advised them to
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repair to the Goloka and to request Krsna to do the needful
in the matter. It may be noted here that this Krsgna's birth
on the earth was already decided by Radha's curse, and it
may further be obserfed the said request by the pented was
an additional arrangement for his birth on the earth.lg
Krsna alloted then, to each god and goddesses their
particular birth. Lastly he consoled his beloved Radha for
the coming separation of the period of 100 years which was
an out come of Krsna's love affair with Viraja, a gopi in
the Goloka (4.4.56-192, 4.6.1-278), After this planning and
arrangement Krsna #as born in the prison of Kamsa who had
imprisoned Vasudeva and Devaki (4.7).

The BVP states that Kaéyapa was Vasudeva and Aditi
was Devaki. Vasudeva married Devaki. After their marriage
Kamsa, acting as a charioteer, drew the chariot, he was
informed of his future death at the hads of the eigth son
of Devaki. He, therefore rushed upon her with a drawn sward.
Vasudeva pacified Kamsa and he promised him to hand over his
children to him as soon as they were bqrn.

Kamsa killed six children but at the seventh time,
the child, still in the womb, was transferred from Devaki
to Rohigf'by divine power. This boy was Samkarsana so
called because of his being drawn away from Devaki‘’s womb
to Rohini. Krsna was the eight child of Vasudeva and Devaki
before whom he appeared in the prison before his birth in
his divine form having twol{df hands (4.7.23). It may be
noted that aqcording;ﬁo other puranas he is said to appear

in Visnu's divine lustrous form with four hands.
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The Pufﬁnaszo inéluding the BVP state that the
natural 4 elements were extremely pleasant at the time of
the birthg of Krgna. Winds blew auspiciously. Tﬁe stars shone
with full lustre. Vasudeva prayed to the divine Krsna to
assume the form of an ordinary child‘and so the divine loxrd
transformed himself into a child. According to Krsna's
advice Vasudeva took him to Gokula and exchanged it for the
daughter of Yadodd. After doing her (Ek3namsa).

' Vasudeva returned and placed her with his wife
Devaki. Kamsa was informed of the birth of the eighth child.
He took her in his hands and tried to kill her when the
incorporeal voice announced that his slayer, thé real eiéhth
child was born and would reveal himself at the right time
(4.7.75-132). Kamsa returned her to the weeping Vasudeva
and Devaki and went away when Krsna's marriage with Rukmini
was celebrated, she was married to the sage Durvisas
(4.112.43). The HV and the Vyp inform that the girl Ek@named
was worshipped by the Yddavas because she protected K{ﬁ&a,
while the Dbhp refers to a former agreement between Yasoda
and Devaki regarding the exchange of children.?!

PHYSICAL DESCRIPTION.

‘Likewise the Upanisadas and some Vaignava scriptures
the BVP describes Krsna as the Supreme-Brahman which is
nothing but a mass of radiance and hence there arises a
difficulty as to how to worship him who is without form or
corporeal existance. But the BVP tides over this difficulty
by pointing out that in the said mass of radiance in the

Goloka there is a very beautiful corporeal being which is the
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Supreme-Brahman - Krsna.

Krsna is said to be navaniradasyama. His eyes are like
a red lotus. His mouth is spotless. He has two hands, hold
a flute. He wears a yellow garment. He puts on a vanam3la and
various ornaments studed with dgems. He is resplendent with
the Kaustubha gem. He is described as a young lad of twelve
years of age. He is described as govatsapucchadharin and
also called gopavesavidhivin., He is said to be §y§ma and
Nityavigraha. In the Satyayuga he is éuklavarpa, in the
Tretd he is Pitavarpa, in the Dvadpara he is rakta varpa and
in the Kali age he is éyéma varpa. This nor@all§ a stereo-
typed description of Krsna met with in several places every
where in the BVP(1.2, 1.3, 1.18, 1.28, 2.2, 2.11, 2.35, 3.7,
3.8, 3.42, 4.20 etc.).

It is significant to note that Vallabhzc@rya speaks of
Krsna as Kisora and caitanya speaks of him as Nityavigraha
and in this connection it may be observed that the BVP
synthesises both the views in the description.22

CONSORTS AND SONS.

The BVP has two accounts regarding the numbers of
chief ngueens of Krsna. According to one version these chief
queens are said to be the subordinste incarnation of the

principal goddess as shown below :-

Subordinate incarnation Main Goddess.
as the queen of Krsna
Kalindi Yamund
Lakgmana Tulasi

Nagnajitf{ Savitri
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Satyabhama Vasundhara

S%ibyg Sarasvati

Mitravinda Rohini

Ratnam3la Sahjna

Susild Svahd

Rukmini Kamala

Jambavati Durgd (4.6.142-145).

According to another version the BVP states that
Krsna had eight queens including Rkmini viz. -

Kalindi

Satyabhama

Nagnajiti

Jambavati

Lakgmand

Satya

- Sati (4.112.33-37).
(16.8.72)

The Mbh/mentions only six names of Krsna's chief
queens.

The HV states that Krgna had eight queens but when it
enumerates their names it increases their number more than
eight. The VP also states that Krsna had eight queens but
it gives nine names of them.23

The Bhp enumerates the names of the chief eight queens
and mentions other 16000 wives and their marriage with
Krsna. But further it mentions nine names of chief queens of

Krsna. Thus the HV, VP and Bhp make some confusion in the

enumeration of Krsna's chief queens,
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Omegr and above these eight main queens of Krsna, the
epic and other purBpas also mention that Krsna fought with
Narak3dsura and killed him, After this he freed the 16000
captive girls whom he married.

There is a difference of opinion in the Pur@nas
including even the BVP about the number of captive girls as

shown below i«

Name of the Pur@na No. of Captive girls.
1. Herivamsa (@%60 -¥3) 16000
2. Visnupurina(5.28.5) 16000
3. Vignupurdna(4.15.34) 16101
4, Bhagavatapurina(10.59.33, 16000
69.2
90.5)
5. Bhagvatapurdna(10.90.29) 16100

6. Brahmavaivartapurana(4.112.36) 16100

Thus the BVP seems to follow the Bhp. It is to be
noted that according to the BVP Radha is the chief consort
of Krsna (4.15).

Regarding the sons and daughters of Krsna from various
queens, the BVP ftates that Krgna had ten male childrén and
one female child from each of the wives, hence the total
number of his children were as follows:=-

16108 consorts x 10 sons = 1,611,080

16108 consorts x 1 daughter= 0,16,108

Grand Total = 1:;;:1§§ children.

According to the VP (4.15.36) the number of Krsna's

children is 180000 which is approximate to the one calculated
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.getting 1440 sons per year and 4 sons per day325

s
«od
just above. According to the B:p24 the numbers of Krsna's
sons were 88800. It would be interesting to note that

analysing this number Bankimchandra observes that if the

life-span of Krgna is accepted as 125 years, Krsna might be

ABODE.
His abode is the famous goloka which is eternal and
situated on the éataé;ﬁga mountain. Its distance is 50 crores

of yojanas from the Vaikuptha and the Kailds (1.2.4-9).
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LILAS AND OTHER ACTIVITIES.

The various Purdnas describe the stories regarding
Krgna's life which are also considered as Krsna's bala-1il3
or the transidental sports done by Krsna in his childhood.
As far as the BVP concerned, it describes Krsna's sports in
childhood as well as some other activities also which are
discussed below in their chronological order :-

PUTANAVADHA .

Kamsa came to know by an incorporeal voice that his
slayer was born and he was in Gokula. Kamsa was put to worry
on knowing it and he thought about how to kill Krsna. Kamsa
called his sister Putand and requested her to go and to kill
Krsna by suckling him.

Accordingly she went to Gokula to Nanda's house where
Krsna was and gave him her poisonous breast feeding to Krsna.
Krsna sucked it and she died.2

The BYP offers an explanation of this cruel incident
by referring to their previous births. In his Vamana
incarnation Ratnamald, the daughter of Bali wished to get a
Vamana like child and she was then reborn as Putana and
Vamana as Kpgna who fulfilled her desire of her former birth
by sucking her breast and thereby assigning her a status of
a mother.(4.10).27
TRNAVARTAVADHA.

~ Once Yadod3, leaving Krsna alone, went to Yamuna. In
the meanwhile a demon named Trnavarta came there in the form
of thunder and he took away Krsna in a garden. Krsna killed

him by his might.28 The BYP explains this event of Krsna's
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kidnapping by Trnavarta's birth referring that he was king
Sahasrdksa of Pﬁpgyadega. Once when he was sporting with his
wifes, the sage Durvasas arrived and saw them nacked.
Durvasas cursed him that he would be born as a demon and by

touching lord Krsna again he would return to the Goloka(4.ll).

SAKATABHANJANA.

Once in his childhood, Krsna broke a Sakata by kicking

with his feet (4.12).2°

ARJUNABHANJANA.

Generally this incident is connected with two trees
named Yamala and Arjunaso but the BVP refers to only one viz.
Arjuna. K;gqa was very mischivous, so his mother Yabods tied
him to the Arjuna tree, Krgna dragged the robe with which he
was tied., Ultimately the tree fell down. The BVP adds that
the tree was nothing else but NalakUbara, Kubera's son
transformed into a tree due to Devala's curse and thus with

Krsna's touch he went back to his original abode (4.14).

BAKA—PRALAMBA—KEéE VADHA.

Once when Krgna went to the forest with his Gopa-
friends three demons Baka, Pralamba, Kebi tried to kill
Krsna but rsna killed them with his might.3! The BVP mentiong
that these three demons were the gandharvas in their former
birth. They were born as demons due to Parvati's curse for
their having her lake without her permission and then
abandoning their demonic bodies they bedame Krsna-Parsadas
(4.16).

THE NEW SETTLEMENT.

Krsna, Nanda and other gopas and their relatives
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thought to settle in Vrnddvana from Gokula and accordingly
they went there. Vidvakarman created Vrnda@vana for Krsna and
others{4.17).32 The description of this Vrndavana from the
architectural point of view reflects the pattern of
construction of the mohmedanS>

Ch.1IV Sec.II.
VIPRAPATNIMOKSANA.

period as noted earlier in

Once Krsgna and Balar3@ma went to Madhuvana with their
friends they became hungry. Krsna advised his friends to go
to a sacrificial place and ask the Brahmins to give them
food and also instructed that in the case of their failing
to get food they should request their wives for the same.
Accordingly they went to the Brahmins who paid no attention
to their querry and thence they went to their wives as per
advice. They were pleaéed and went to Krsna with food. They
offered him a phylosophical prayer and they returned home.
Incidentally it may be noted that the BVP mentions that the
wives of the Brahmins were the wives of Saptergis reborn due
to Angirds' curse which was to terminate for the liberation
by Krsna darsana (4.18).

KALTYADAMANA.

The BVP narrates the story of Kaliyadamana in detail.
Once Krgna and his friends went to Yamuna where Kiliya lived.
Cows drunk water from the pool where Kiliya lived. The water
was made poisonous by him, so all the cows died. Knowing all
this Krsna dived into the water and reached where Kaliya was.
Krgna fought with him and desired to kill him and thereupon

the wives of Kaliya offered a philosophical prayer to Krsna
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who was pleased to release him inturn offered a prayer to
Krsna and then he i.e. Kaliya left the Yamuna (4.19).34
GOVARDHANADHARANA INDRA FESTIVAL.

Once Nanda wished to worshipped Indra by performing
the éakrayﬁga. He invited his guests and prepared for it.
Krsna told him that he should hot worship Indra but should
worship Brahmins because they are the gods on the earth.
Nanda became ready to perform a sacrifice for Brahmins on the
Govardhana mountain. Indra came to know it and was angry. He
tried to destroy them all but he did not succeed due to
Krsna's holding the Govardhana mountain on his finger and
thereby giving refuge to one and all against Indra's
destructive activities. After Indra prayed to Krsna (4.21).3
DHENUKANESA.

Once Krsna, with other friends went to Talavana. They
played there for some time and ate Talaphalas. In the |
meanwhile a demon, in the form of donkey, named Dhenukaécame
there. He £ tried to kill Krsna and other gopas, but Krsna
killed him3® and liberated the demon from the curse. The
BVP adds that this demon was none else but the son of Bali
named S3hasika. Due to the curse of Durvdsas he was born as

a donkey (4.22).

GOPIKAVASTRAHARANA.

Once in the first month of Hemanta, Gopis went %o
take a bath to the river Yamuna where they performed the
Durgapuja. After it they put off their clothes, became nude
and watered in the river, leaving the clothes on the bank

of the river. Krsna came there. He took away the clothes and

-

A

Ganesh




239
told the gopls that if they prayed him, he would return their
clothes. Radha prayed Krsna who returned the clothes and told
R&dhd that he would do rasakridd with R3dhd and other Gopls
in the Vrynd3vana after three months (4.27).

RASAXRIDA.

The r@sakridd or risalild is generally connected with
Krsna, Gopis and Radhd. In the BVP the existence of Radha is
omnipresent. Even though the BVP describes the r3asakzida of
Krsna, Radhd and Gopis in detail. The description of rasa’’
in its technical aspects is unobtainable in the BVP, but
there is a copious and distinctive description of the
rasamandala. This description is found at four various placed
in the BVP and this seems to have a classical pattern
(1.5.18-23, 4.4.86-93, 4.15.40-44, 4.28.2-17).

According to the BVP after creating 21l gods and other
creatures Krsgna went to the r3samandala in the Goloka. This
rdsamandala was a large, beautiful, balanced and circle and
the area consisted of ten yojanas. It was decorated and was
fragrant with Candana, agdru, Kasturl and Kumkum and various
substances like éukladhghya, parpa, 1laga, durva etc. wefe
placed on it. There were gardens abundant in flowers. On all
the four sides, there were banana trees as pillars and
fastoons of newly sprouted leaves of mango f trees and
Candana trees were hanging. Pots blanded with thé mixture
of Sindura and Candana were placed. There were beautiful
pleasure-lzkes which removed the fatigue of amorous sports
and abunding in hamsa'e, Kdrandava's and Jalakukkdia's musical

notes. In the ri@samandala doors were framed with the
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distinctive diamonds having fluttering flags made from
beautiful cloth, consisﬁing of divine and megical mirrors.

t had four cates, the doors of which were made of the #H{£
various gems and pearls. It had three crotes of mandapas
made of gems. It had seven padestals made of gems of Kumkuma
colour. It had also beautiful beds.

Drs. R.V. Joshi®®

and V.P. Pande remark that from the
architectural point of view the above said description ie
an artificizl and of leter times.

Once Krsna went to Vrmdavana the place of rasamandals
He played his flute there and on hesring its music burning

with passion Radhd ¥éf¥ and other gopis went there. Radha

went in Retimandira to K?§na who dallied there with her.

.Then other Gopas and Gopls also embraced each other and

dallied with each other. Thereafter Krgna and his companions
went to the Yamuna and had the Jalakrida. Krsna denuded all
the gopIs and in turn the Copis denuded Krsnz and they
indulged in Sthalakridd and Jalakriqdd and they returned to
their residence (4.28).

Other puranas also deal with the famous theme of the
r¥sakrida. The HV (2.20.1-21) describes the rZsalild in
brief, while in the BP (289.14-46) it is described in 32
verses. In the Dbhp (9.2.24-26) the description of risaliid
is given in the 2adhidaivika type and in the PP (5.69-83) it
is described in the Zdhyatmika form. In the BEP (10.29-33)
the plece of the rfsalild is very important. The B@P devotes

five chapters for it and styled as résa-paﬁ%gdhyéyf.
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Different scholars have offered various interpretations
of the r3521ita5%. The description of the rasalils in the BVP
is pornographic and hence it is apperently difficult to apply
any of the sbove theories in interprating the rasalils in
the BVP, but if the some of the scattered statements of the
BVP are tasken into consideration end pieced together the
following interpretation may be offered. The salient features
of the description of rdsalild are - l. Krsna has an
objectionable sexual commerce with the Gopis, the description
of which is luxurient in details like kissing, embracirg,
etc.(4.28). 2. In his above sports Krsna denudes the Gopis
and viceversa.

It shoulcd be observed here that according to the BVP Krsna
is the Parama-Brahman (1.15.43} and PUrnatama-Brahman
(1.22.25) and his devotee tries to attain him or to be one
with him. Radh& the consort of Krsna is born from Krsna's
body hence she is the amba of Krsna (1.5.25). All other Gopas
are born from Krsna's body and hence they are Krsna's amas
and they are also Krsna-like (1.5.42). All the Gopis are
born from RAdhd's body and hence they are amdas of Radhd
and they are also R3dh3~-like (1.5.40). As noted above Krsna
is said to denude the Gopis in his sexual sports during the
rasalila’ Now the stripping of the clothes i.e. Vastra may
interpreted as the removal of the Vasands etc. in. the case
of the Gopis who are the ardent devotees of Krsna, and
surrounded by Vdsands. On the A analogy that just as the
Vastras {clothes) cover the body, so also the Vdsan3s are

a cover. In this case Vastra is derived from fras to cover
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(Vasa 3cchadane).

"hen the lord removes these symbolic clothes {Visanis)
the souls find it easier to unite with the lord. Moreover,

™ .1 v s .
the Copis are the amsas of Krsna in the chain as shown in

the diagram below =

Krena
/7 A \“”d _
Radha
B
Gost j/ u/////,/’
\\\‘N;Gopis

Now Krsna is the fountain source of all of them hence this
dalliance and the union described in the BVP is the mexrget
of the parts with the original source and the concequent
delight enjoyed by them. As they are also spoken of as the °
am8as, they may be taken as the different jIvas who ultimately
merge with the original source from where they have enmerged.
The point that the Gopis denuded Krsna may be interpreted to
refer to the Gopis attempt to rezlise Krspa as POrpatama
and Parama-Brahman who is devoid of any qualities and
adjuncts.

~Thus the whole romantic, sexy and licentious 4
description of the r3salila need not be taken at the physical
plane40 but it may be viewed as 2 symbolic description of
the Union of the ambas with their ur-source and their delight
at that time. According to ValI§%§§§rya4l K;ggé“s r3salila
in the Bhp is of five types viz -
Atmalild (10.29-33), Manalilé (Bhp 10.30), Vak-prapalila
(Bhp.10.31}, Indriyalil® (Bhp.10.32), and Sariralils

(%hp.10.30). The rasalilé of the BVF is a magnification of
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the dariralilz of the Bhp (10.33).
VIVIDHADEVADEVIDARPABHANGANA,

After doing r3sakridd Krsna told Radhi that various
gods and goddesses viz. Brahm3, Indra, Surya, Agni, Durvisas,
Dhanvantari, and Farveti became egoists, so he destroyed
their ego by creating various situations(4.33,4.38, 4.47,
4.48, 4.49, 4.50, 4.51, 4.58, 4.59). This is described under
respective deity.

MATHURAGAMANA, .

Once Kamsa had a bad dream so in the morning he
consulted his priests for advice. They said that it was all
due to Krsna who was his slayer hence he would arrange to kill
Krsna some how or other. According to their advice Karisa
deciéed to perform a sacrifice named Dhanurmakha and so hé
sent Akrura to bring Xrsna from CGokula to Mathurds 2 Akrara
went Cokula and told Krgna about Kamsa's plan. Krsna went
with Akrira and came to Mathurd (4.63, 4.71).

KUBJAMOKSANA,

RAJAKAMOKSA,

MALLAYUDDHA,

KAYMSAVADHA,

VASUDEVA DEVAKfBAI\ED}LALNMﬂOKS"A.

When Krsna entered Mathurd he saw Kubja who was very
old. At the sight of Krsna she became a young girl of twelve
years of age. Kggga dallied with her so romantically to such
an extent that she ultimately swooned and breathed her last.
The BVP adds that she was the sister of Ravana named
éﬁfpa@akh§ who had longed for Rama in her former birth

(4.72.1-36).
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Once, then, Krsna, saw a washerman with garments and
begged some of them but he denied .and so Krgna killed him by
kicking. Then he went to Kamsa's assembly where there were
his wrestelers. Krgsna fought with them and killed first two
mallas and then Kamsa (4.72.40-46).43

Krsna went to the prison where his parents were
imprisoned and released them from there and they prayed to

Krsna with a philosophical song (4.72.81-108),

NANDA- KRSNA- SAMVADA .

Krsna told Nanda about the good and bad dreams,
ahnika and 8cdras, bhaksydbhaksya and various karmans and
their rewards (4.73-85).

SACRED THREAD CEREMONY.

On the advice and help of Gargacarya, Vasudeva
performed sacred thread ceremony of Krgna. After performing
Yajﬁbpavfﬂa, Kygqa went to his teacher Sandipani and learnt
from him (4.99-101).

Krsna returned from his teacher's place and ordered
Vidvakarman to build bvﬁrakﬁ. Vidvakarman as per advice of
Krsna built Dvarakd. Krsna concecrated Ugrasen in
Dvaraka (4.103-104}.

The BVP describes the episode of Rukmiqi's kidnapping
and marriage with Krsna and the murder of éiéupéla by him
(4.105-113). The BVP records merely that Krsna killed
Jarasandha (4.103.13).

The BYP narrates alsc the episodes of Pradhyumna and
Aniruddha. The kidnapping of Pradyumna by Sambara and

44

Krsna's killing him,”" is described'in brief while the
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Aniruddha-Usd (4.112) episode is described in detail,®

Once Aniruddha was asleep. He saw Us& in dream and
was attracted towards her. On the other side Us& also saw
him in dream and attracted towards him. Citralekhza the
friend of Usd kidnapped Aniruddha to Usa and married him by
the Gdndharva form of marriage. Bdna the father of Usa,
came to know about it and became angry and thought of
fighting with Aniruddha. Krsna came there with his ammy to
fight with Ba@me!s army but at last Bdna was defeated and
Krsna cut his one thousand hands and returned to Dvaraka
with Aniruddha and Usd (4.114-119).

.fter Krsna's return to Dvarakd he met Radh3d and
advised all Gopas and Gopis to return to the Goloka and
accordingly they repaired to the Goloka (4.127). Krsna
also went back to the Goloka and met Radhd after a period of
one hundred years on the expiry of S$rTdaman's curse(&.lQ@?.
ATTRIBUTES.

The BVF describes Krsna as the highest deity and
states that all other gods and goddesses are his parts or
subordinates. Krsna is Parama-Brahman and without his will
nothing can be done (1.15.43-50, 2.17.63-70). He is said
to be Sattvesverupa and Pariplrparupa (1.22.25). He is also
said to be bhaktavatsala (1.2.18), bhakt3nugrahakzraka
(1.2.22), bhakt@nugrahavigraha (1.17.15) and bhaktas3dhya
{1.8.35). The anugraha in these epithets reflect the
influence of the Pusti-doctrine. Krgna is the cause of the
world (4.3.78). He is able to destroy the ego of gods and

goddesses hence one of his epithets is darpahd (2.58.34).
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He dallied with Viraja (2.11.46), Sobha (2.11.52),
'
Prabh3 (2.11.58) and Santi (2.11.64) and once when he slept
with Kgama {2.11.73) in embrace, R3dha awakened him in the
very posture and he turned black due to shame and hence he

is black in complexion.

FRIENDS,

The BYP mentions that from Krsna's hair various Copas
were born. They were like Krgna so far the beautl aspect was
concerned (1.3.42}. ¥rsna was always with his gope-friends
in Gokula viz. «

éridéman,
Sudams,
éubhéd@a,
Sundazra,
Vasudams,
Candrabhanu,
Subalsz,
Virabhanu,
Suparsve,
Ratnabhi&nu
S@iryabhznu (4.27.59-62).

Some of these names occur 2iso in the Caitanyéiétic
literature. Caitanya and his most favourite followers are
taken as the incarnations of various Gopas and these Gopas
were

$riddman
Sudaman

Vagudaman
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Subala
Mahzbala
Subahu
Mahzbahu
Dama
Arjuna
Stokakrsnpa
Lavangagopdls
Madhumahgala .46
Krsna directed Nanda that at the time of his worship,
one should also worship the following Gopas :-
Sridsman
Sudaman
Vasudamsn
Virabhinu

Surabhanu (4.75.11).
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VISNU,
INTRODUCTION,

"Vignu though a deity of capital importance in the
mythology of the BY%A Brahmanas, occupies but a subordinate
position in the RV.*"*7 In the later Samhitds and Brahmapas
he assumes importance and promiaence.48 He ié closely related
to Indra but his connection with Krsna is still obscure.*? In
the older portion of the Mbh, Vignu is little more than a
hero, in others he is represented as paying homaqe,io éiva,
while in the latest portions of the poem, he is regarded as
the most exalted deitf. In the BVP he is represented as
paying homége to Ganesa (3.13.2) which it may be said that
Gapesa has occupied a higher place than Visnu in the time of
the BVP., In the BVP Visnu is represented as a minor god and
Krena is described as the highest deity. Krsna ig the Brahman
and Vispu is an a@sa of Krsna (1.22.25). In the BVP the
description of Visnu is very meagre and Krsna gains a
PEEdE precedence over Visnu.

NAME AND ETYMOLOGY.

As regards the etymology of the word 'Visnu', there
has been a lot of controversy and speculation.’® The BVP
derives the word Visnu as follows :- |

Visnu JVig = Vyapti ‘
+ pu = Sarvatra (1.17.16)
Hence Visnu is one who is Sarvévyapin and Sarvﬁiﬁan but the
Nirukta (12.18) derives it from {vis to enter or Jvi + as
to reach, attain, fill. He is also called Visnu on account

of his greatness.51
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PARENTAGE AND BIRTH.

The BVP mentions the birth of Mahavirat and Nardyana
but does not mention the birth of Vigqﬁ, though Vignu is
called Mahavirat and Narayana. Once Krsna saw this world as
void and he thought to create the world. From the right side
of his body three gunas, mahat, ahamkara and paﬁ@gtanmﬁtfés‘
emanated first and then Nirdyana was born (1.3.1-6). The
BVP also refers to the birthestory of Mahavirat. Once Kama
used hig arrows towards Krsna and Krsna's semen fell down in
the water. It remained there for one thousand years as a
dimbha (y.l.bindu) in the water. After a period of one
thousand yéars it tore out its out cover and a child came
out. That was Mahavirat. He is the sixteenth part of K;gqa's
Kal3s and the base of the infinite world (1.4.23-29, |
2.3.1¢5, 2.54,5-10, 2,54.113-117),

PHYSICAL DESCRIPTION. o \
Visnu in the BVP is described as follows :-
He has four hands (1.17.63, 4.6.90). He is dark in

complexion, young, with a'smile, having a beautiful mouth,
he is as handsome as Kama (1.3.6-9). He was decorated with
all the ormaments and brilliant as crores of Suns(4.6.90-93).

CONSORT AND ABODE.

He has four wives viz. - Laksmi, Gangd, Sarasvati
and Tulasi (2.11.130).52 Among these Laksmi remains on his
right side, while Sarasvati on the left (4.6.76-80). Vignu
remains in Svetadvipa or in Vaikuntha with his parsadas
named Sanitana, Sunanda, Nanda and Kumuda (1.17.63,

2,54,12-15).
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WEAPONS .

The usual weapons of Visnu are Gada, cakré, ééiﬁga
and Samkha .33 He is called §a&khacakragad§padmadhara(4;6.75).
With his Sudarsanacakra which has sixteen spokes, he protecfs
his worshippers (2.10.53, 4.1.36, 4.22.94, 4.74.20, 4.79.26). |
In the Epics Visnu gets the same epithets from the usual

arms -54

ATERIBUTES.

He is called Hari (4.4.52, 69) and is with Krsna
(1.17.37, 4.4.72), By practising penance and thereby
obtaining knowledge of Krsna, Visnu became Sarvesa,
vibhutiyukta, sarvajha, sarvada, sarvavy%@iq,_sa#vqpi%d:
sarvedvara and srimat (2.7.90-97).

At the time of Krsna's incarnating he got his power
merged in Krsna (4.6.93). He told the story of Punyakavrata
to $iva and Parvati (3.6). He ravished Tulasi, 60 she cursed
him to be a stone and consequentially he became §élagr5ma
(2.21.17-24). He is also called Mah@visnu while in the
Pancaratrasafhitas, grand son of Krsna i.e. Aniruddha is
called Maﬁévigqu.ss

DRESS AND ORNAMENTS.

~ He is said to wear yellow clothes (1.3.6, 4.6.74,
4.6.90) and decorated with Vanamala, Kaustubha, Kirita and
Kundala (1.3.6, 2.54.12, 4.6.25, 90).

VISNU-NARAYANA,

It is mentioned above that in the BVP Vispu and
Narayana is Vignu's name. Narayana's evalution as the Supreme

being in the later Brahmanic period was older than Visudeva
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and in the Epic times when the warship of the later arose,
Visudeva was identified with Ndrayana.®"9® The BVP states
that Narayana and Vignu are one and the same (1.17.37,'59, 63,
4.4.72). Further it is said that Narayana and Visnu are not
separate from Krsna (1.17. 37). |
SALAGRAMA
Vignu is also believed to be‘represented by the
éﬁlagréma stone. The éﬁlagtﬁma stone is a black stone
containing fossil ammonite found in the Gagﬁaki river near a
village called §51agféma.57 Vrddhaharita highly extols‘
éélagrémapﬁji'and it is laid down that only dvijas can

58 According to severél

worship éﬁlagrﬁha and not Sgaras.
Purana passages, quoted in the pﬁjﬁprakﬁéasg even women and
éﬁdras can perform the worship of S%lagréma. The worship of
éélagrﬁma is comparatively ancient. éaﬁkaricifya in his
commentry on the Vedantasutra speaks in several places of
éilagrima being worshipped as a symbol of Hari.%0

The BVP also mentions the importance of éalagréma-
worship. It states that Laksﬁi and Hari live where the
Sslagrama is worshlpped. Sin like brahmanicide is destroyed
by the worship of Salagrama (2.21.77-78).

Like wise the recitationgf of Vedas, and practising
ofyY penance, a man can achieve religious merit by worshipping
the éﬁlagféma{ A man, who gets g%lagr&ha-éilﬁtoya at the time
of his death, gets mukti being freed from every type of
sins (2.21.83-92). éalagrama is the best yantra (3.44.74).

There are seferal varieties of éﬁlagriha stone, which

are mentioned in the Padmapufiga, Merutantra and Prayoga-
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ﬁérijgta.Sl The BVP mentions some varieties of Salagrama as

follows‘:-

1.

2.

4,

S.

7.

8.
9.

10.

A éﬁlagf&ma stone, having a sign of one dvara, four
cakras and Vanamala is called Laﬁg§h5r§yaqa\(2.2l.60).
A éﬁlagr&ma stone, having a sign of one dvara, four
cakras and without the Vanamald is called
Lakgmijanardana (2.21.51).

A éﬁlagféma stone having two dvaras, four cakras, a
sign of Gogpada and without the vanamala is called

Raghunatha (2.21.62).

' _ " :
A S3lagrama, having two very small cakras is called

. Dadhivamana and it bringsé happiness to householders

(2.21.63).
A éﬁlagfﬁma stone, having two very small cakras with
the Vanamal3 is called Sridhara (2.21.64).

A éélagfﬁma stone, having a circular shape and two
cakras and without the sién of the vanamala and if it
is very big, is called Damodara.

A gﬁlagrﬁma stone, having a circle on its middle
portion, with two cakras and a sign of bows, is called
Ranarama (2.21.66). .
A §§1agf§ha stone, having éeven cakras and an arch on
its middle part is called R3jarajedvara (2.21.67).

A éilagréma stone, having fourteen cakras is called
Ananta (2.21.68),

A éélagfsma stone, having a circular shape with a sign
of two cakras, é;iaand Gospada is ‘called Madhusudana
(2.21.69).
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11,

12.

13.

14,

15.

16.

17.

t
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A éélagrﬁma stone, if it has one cakra is called
Sudaréana, if its sign of cakra is hidden, it is
called Gadadhara and if it is horse faced it is
called Hayagriva (2.21.70).
A é%lagfﬁma stone, having a wide mouth and two cakras
is called Narasimha (2.21.71).
A éﬁlagr§ma stone, having a wide mouth, two cakras
and vanamald is called Laksminrsimha (2.21.72).
A éﬁlagrgma_stone, having two cakras on its dvara and
with érz, is called Vasudeva (2.21.73).
A éélagréha stone, having with very small cakras and
aperture like dots is called Pradyumma (2.21.74).
A éﬁlagrama stone, having its back side broader and
two conjoint cakras is called Samkargana (2.21.75).
A gilagrima stone, having a shape of circle, yellow
in colour and which is beautiful is called ‘
Aniruddha (2.21.76).

The Merutantra also mentions several varieties of

S8lagrama stone inyd{f which the mentions of the BVP are
included.52

The BVP also mentions that the following varieties

{ —- ~
of Salagrama stones should be avoided for the purpose of

t ,
worship. viz = Sakatakara

§ﬁl§brg
Vikrtasya
Pingala
Lagnacakra

Vidirna  (2.21,79-80).
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The Merutantra and the Prayogaparihata also state

\ -
the names of S&lagramas which should be avoided for the

purpose of worship.63
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$1va.
INTRODUCTION.

"The cult of éiva dates back to very early times and
it is not ulikély that it was current among the non-Aryans
in the ?re~Vedic period."64 but Rudra occupies a subordinate
position in the RV.5D He was held by the proto-Indians both
as a philosophical entity, and as a god to be meditated
upon.66 The'G;hyas%iias do not provide evidence to the
existence of a $aivitd Sect.57 In the Mbh Saivites and
Vaigpaiztes exist without much antagonism between them but
in the later part of the epic, such antagonism i; cleariy
traceable. The existence of §;i€§te sects was popular in

the days of Pataﬁfali and onwards.68

In the Epic period,

the mythology of éiva which developed in the Puranic
literature was in vogue. The Puranic writers developed the
mythology in continuation in the epics. The BVP throws light
on the problem of éiva.

NAME ANDETYMOLOGY .,

" The BVP derives the vocable éiva, in the sense of
"one who destroys sins and gives emancipation to men," as

follows :=-

‘papaghna

o
f o)
L

\
Siva

L

+ va moksa  (1.6.52)

At another place the word Siva is ‘explained as "one who is
giver of the auspicious.” ’
. ' . ‘ °
i.e. Siva Si = mangala

+ va = data (2.56.66).
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PARENTAGE AND BIRTH. ] _ i
Ingf¢ the MP (154.178), it is said that he ows his

origin to none; but the BVP mentions his origin to K;gqa,
stating that S&va was born from the left part of Krsna's
body (1.3.18). Elsewhere, it is stated that once Krsna
became dvidhirupa and the left part of his body became Siva
while the right part became Gopikapati (2.2.84).

PHYSICAL DESCR:P%ION.~ “

éiva is said to be §hddhaspatikasaﬁk5£a (1.13.18)
and Dhiir§ati (4.4.46). He is also said to be vara, manohara
and plrnacandraprabhdmrstasukhadréya (1.3.18-23). He is
said to have three eyes (1.12.15) and five faces (2.2.88).
“The third eye of diva is the emblem of his ascetic power,
flames issue forth from it to destroy kama, the god of
desire. Yet throught the mythology of the puranas this eye
appears in erotic contexts, serves erotics purposes, agd hag
various erotic oriéins."69 His body shines like billiaws of
suns (2.2.85) and he is said blue-throated (2.2.86). The
moon lies on his head, hence his epithet\is‘candraéekhara
(1.3.19, 2.2.86, 4,81.45).

’ $iva has five faces and three eyes. The BVP states
that originally he had ohly one face and two eyes but once
éiva practised penance for sixty thousands of years to
please Krgna and he saw Krsna before him and a result
thereof‘éiva got adéitional four faces and one more eye
hence he is pafcavaktra and trimetra (4.36.86-91). In the
MP (22.47, 193.64, 266.36), it is said that he has four or

ten hands and three eyes. The BVP mentions categorically
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that Siva is Sattvika and not tamasa (1.8.20-22), He is
the greater Vaigpava (1.11.16). Once Krsna said to Radhd
that diva is Krgna's portion and because of having more

knowledge he is as good as Krsna (4.36.15).
CONSORT AND ABODE, "

Parvati, the daughter of Himalaya was'the spou#e of
diva. She is also called Gauri hence Siva is gaurikinta
(2.18.25). The BVP states that Satl the spouse of Siva who
was the daughter of Daksa (1.4.15) was reborn at the house
of Himalaya in the form of ParvatI. The BVP narrates in
brief the story of Parvati's penance for pleasing éiva,
Indra's defeat by Tarakasura, Kamadeva's heip to Indra, and
Parvati's acquiring Siva but it has detailed description of
éiva's marriage with Parvati (4.38-44),7°

éiva’s abode is the Kailasa mountain on the snoy~clad
Himalayas and he is called Girisa (2.48.4, 4.4.40).
DRESS-ORNAMENTS-WEAPON&-VEHICLE )

_ Generally Szva is said to be digambara i.e. quarters
are his garments.71 In yfother words he is said to be nude
(1.3.18, 2.2.86). He is called Vydghracarmadhara (i.e.
having a garment of the tiger-skin (2.2.86). Siva is s;id
to be Sarpabhdsanabhdsitagatra, bhaémaﬁhigéqagétra and
nagayajnopavitaka (2.2.86, 1.12.16). He has a ratnamala in
his right hand (2.2.88) and in his left hand é;ﬁgévﬁﬂya
(4.40.72). His vehicle is a bull which is given to him by
Krsna (1.5.46) and his favourite weapon is a Sila or triddla

and hence his eplthets trlsulapattléadhara (1.3. 20) and

§G1lin (1.6.54).
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ASTAMURTI-SIVA.

A significant epithet of giva is Astamirti denoting
that the great god has eight forms both in his cosmie
manifestation and on the individual level.72 The word
astamurti is well known in classical literature, o

In the Abhijninasdkuntalam the poet has made explicit
mention of the eight manifest forms of $iva 8s follows :-

. Water
Fire
Earth
Air
Space
Sun
Moon
‘Sacrificer
But the BVP mentions these eight forms with some change as
follows :- ‘
Strirupa
Klibarupa
Paurugarupa
Bhagkararupa ‘ -
Sasirupa
Hutﬁéanarupa
Jalarupa
Vayurupa (3.29.,50-51).
From the above said description one may lead to this

conclusion that

Ganesh




219

According to Kalidasa According to the BVP
Water Jala
Fire Hutadana
Earth stri
Air Vé}u
Space Klipa
Sun Bhagkara
Moon . éaéin‘
Sacrificer Paurusa

ATTENDANTS OF éIVA.

$iva's association with the Ganas is well-known. The
physical appearence of the ganas is hideous (2.61.44) for
some of the ganas are said to be tiger-faced, lion faced or
elephant faced while some had horried faced.74
The BVP mentions the following as the ganas of éiva ‘e
Virabhadra,
Nandi,
Mahakila,
Subhadraka,
Visildksa,
Bana,
Pifgalaksa,
Vikampana,
Virdpa,
Manibhadra, -
Baskala,
Kalakuta,
Balibhadra,
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Eleven Rudras,

Eight Bhairavas,

Eight éaktis.

Gramadevatas,

Jvara,

Kgetrapalas,

Bhutas,

Vetalas,

Yaksas,

D5kig§é

Danavas.
These ganas help éiva on the battle-field against his enemies
(2.17.32-38, 3.15.2-6, 3.41.19-24, 4.36.58, 4.120.54).
ELEVEN RUDRAS. ‘

— ‘
~ Siva is represented with eleven armlets in the Indus-

valley_peripd.75 In the Mbh, at one place, it is said that

I 76

Siva is Rudra and Rudra is diva.’® The Mbh (6.207.20) and the

Purﬁpas77

enumerate Rudras though the names differ. The BVP
states that Rudras were created out of Brahma's anger |
(1.22,21). The B¥P (1.45) mentions that Rudras are the sons of
Kasyapa and Surabhi but\the BVP states that only Brahma is the
creater of these Rudras. '

In the Ts, it is mentioned that there is only one
Rudra, no others.’® The names, given in the BVP are as follows
Mahan

Mahdtma

Matiman

b
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Bhisaha
Bhayamkara
Rtudhvaja
Urdhvakeda
Pingalaksa
Ruci
Suci
Kaldagni (1.8.20-24).
The BVP adds that these names of Rudras are found in
Vedas and among these Rudras, Kialdgnirudra is the tamasa,
who destroys this world by the permissiond of diva (1.8.24).
But we do not find these names of Rudras in Veda as stated
above. The BVP also mentions Rudra's wives who were eleven

-

daughters of Dakga and Prasuti. They are as follows
‘ Kala,
Kalavati,
Kagthd,
Kalika,
Kalahapriy3a,
Kandali
Bhisma,
Rasnd,
Pramoc3d,
Bhusana,
ghkf,
These Rudras and Rudrapatnis bore many children who became

the parsadas of Siva (1.9.7, 13-15).
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The BVP derives the word 'rudra’ from Jrud -

rodanat eva rudrah (1.22.20) while the MP (171.37-38)

derives it from JTud K and Jdru to weep and to run. 2

EIGHT BHAIRAVAS.

"Orlglnally Bhalravag is an epithet of Siva in his
"fierce" form. As such the word is found quite early, but the
worship of éiva under the special seperate form of Bhairava
is of recent date. Eight, sometlmes twelve forms of Bhairava

- élva - are recognzsed.go He has a female consort called
Bhairavi who is mentioned as Mathur3grama-devatd (4.100.12).

The BVP mentions the origin of Bhairavas and their )
names, but the names of Bhairavas are mentioned in two places
with a difference. All the Bhairavas emerge from the right
eye of Krsna and they are as follows :-

Ruru,

Samhdra,

Kala,

Asita,

Krodha,

Bhisana,

Mahin,

Khatvanga  (1.5.71-72).
In another place in the BVP they are enumerated as follows :=

Ruru,

Samhara,

K3la,

Asitanoa,

Krodha,

(Ganesh




Pracanda,

Mahana,

Unmatta, (4.20.13-14),
They axm all are said bhayamkara, triéﬁlaﬁattiéaéhara,j
trinetra, candrasekhara, digambara, mahakaya and they ére
diva-1ike.8! Thus according to the BVP they belong to Krsna
by birth while belong to Siva by association.
SATI-EPISODE.

Dakga-Prajapati had sixty daughters. He married one of
them viz. Satl, with Siva. Once he performed a sacrifice
abounding in rich gifts. All the gods were invited and4were
given their shares; but Sati and éiva were not invited. So

Sati enquired of her father about the reason why they were
not invited. Daksa replied that éiva was very poor and having
nothing and hence the invi;ation‘was not extended to him. On
hearing this reply, Sati got herself burnt in fire. On coming
to know of Sati's death he fought with Daksa and killed him.
After this event Sati was reborn as Parvati at the Himalaya's
house and she married again with Siva (1.9. 8-15).
GANGAVATARANA EPIS@DE

The BVP also narrates this episode in very brlef(2 10)
TRIPURAnEPISODE. )

i

élva fought with Tripura but he could not win hlm‘ S0
he remembered Krgna and Krsna took the form of Vrsabha of
Szva s vehicle and with the help of that Vrsabha élva kllled
him (4.36.41-55).
KAMA-EPISODE, .

The BVP also mentions the Kama-episode in brief(4.39).
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and it is narrated as in the kumarasambhava of Kalidasa.

VRKA- EPTSODE.

82

Skva practised penance for Sixty thousands of years to
please Krsna and as a result of it, he became Krgna-like, so
he started to give boon to everybody who practised penénce to
please him. Once upon a time, a demon named Vrka §ractised
penance to please §iva and the demon begged that he could
burn any body if ﬁe put his hand on his head. éiva granted it
and after this event Vrka desired to burn giva and to marry
Pﬁrvati'hence éiva went to Krsna for shelter and Krsna saved
diva and destroyed the demon by his mayd (4 36.14-40),
USA=ANIRUDDHA-EPTSODE,, )

The BVP narrates the love~episode of Usd - the
daughter of Banasura and Aniruddha - the grandson of Krsna.
In the connection of this story S&va fought with Krsna from
the side of Banasura (4.114-119). |
ATTRIBUTES. ' "

éivé is mentioned as Krgna's devotée and parama-
vaignava and it is for this reason, Siva muttered with the
help of the rosary, the name of Krgna (1 6.30, 1.25. 10)

Siva is also said to be the guru of Narada because the latter
went to the former for advice whether Narada should marry or
not (1.24.45), It was on this occasion that Siva described
the form and nature of the supreme brahman to Nara#a(l.26-28)}
LINGA-WORSHIP, |

"The linga-worship was widely prevalent in the
ancient world. It was also prevalent in ancient India.'83 ’

There is a divergence of opinion amongst the scholars )
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regarding the origin and antiquity of the 1iﬁ§a-wo;ship in

India.84

The BVP mentions that if anyone worships the linga
with the Yoni of Prakrti made of mud from any holy-place for
one thousand times, he rejoices in the Goloka with Krsna for
a period of Koti Kalpa. If anyone worships it for one million
times, he never returns to this earth. Persons worshipping
the éiva-lidba thus, get wealth, progeny, fame and knowledge
in this world and after death they get emancipation
(1.6.42-50),
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BRAHMA,

Brahma known as Prajapati, is celebrated in the
RV (10.121), as the creatﬁr of heaven and earth, of waters
and of all that lives, who was born as the one lord of all
that is, the one King of all that breathes and moves, the one
god abové the gods, whose ordinances all the gods‘and‘beings
follow, who embraces with his arms the whole world with all
creatures.85

In the AV and in the Bréhmagas; he is recognised as
the chief God. According to Tarapadaf Bhattacharya in the
pre-vedic days when religion and megic were inseparable
connected, there were various forms of Ratra cults in which
water, Earth, Fire, Air, and Either were worshipped. One of
them was regarded as the creator of the world. When ou§ of
these forms of worshipping the different cults arose. There
was a majority of the people who followed the Brahma - cult;
but with the passage of time, the Bréﬁmﬁ-cult disappeared.86

The disappearance of the Brahma-cult is suggestgd by
the following legend given in the EVP. |

Narada was a son of Brahma and once Brahma asked him
to marry, but Narada suggested his unwillingness to marry on
the ground of developing himself to Krsna-bhakti. Brahma
insisted on his marriage and so Nirada cursed Brahma that he
would then never be worshipped for three kalpas (1.8,1.12.6).
PARENTAGE AND BIRTH. | ' '

The BVP gives an account of his birth. He was born
from the navel of Krspa (1.3.30). At another place it is

mentioned that along with Brahma his wife emerged from the
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navel - lotus of Padmandbha (2.2.80-81). He is said to get
a wife Savitri from Krsna (1.6.2).

Brahma is said to be caturmukha, yogiéa, vrddha,
sarvajanaka, sarvagﬁru and vedaprasuti (;.3.30-34).

He holds a guurd in hishand and his clothes are white
(1.3.32). Krgna ordered Brahm3d to create the world (1.6.72)
and gave him a royalswan as his vehicle (1.5.48).

The BVP styled him as rajogupisrstd é1.22.23'). Brahma
created the earth from the fat of ﬁadhu andlkgigggha |
(1.7.1-20). After creating the earth he created heaven, hell,
various scriptures with the help of his consort Savitri(l.8).

The BVP mentions also Brahma's life duration that ’
14 Manvantaras make one day of Brahm3, such 360 days mgke
one year of Brahma and such 108 years is the age of Br;hmi.
The age of Brahmd is equal to one nimesa of Krsna (1.5:7—9).
MOHINI.EPISODE. )

The BVP refers to the episode of Brahma and Mohini-

a nymph, .

Once when Brahma sat in his assembly he saw Mohini.
She wanted to have a sexual pleasure with Brahma but Brahma
did not pay attention to her request. In the meanwhile
Kamadeva threw his arrows at Brahma who prayed Krsna for
protection. During this period some sages came there and
asked who that lady nearby him was. Brahma said that she was
his daughter Mohini who became angry with Brahma and cursed
him that then he would not be worshipped ever in futuré(4.32)
FAMILY OF BRAHMA, ’

The BVP gives an account of creation by Brahma at

p
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Krsna's order. This account is dealt with in Ch.IV Sec.II,
hence here the family of Brahma only is discussed.
Brahm3d created various sons from his body as follows :-
Narada
Pracetas
Daksa
Kardma
Marici
Krath
o Angiras
Bhrgu
Aruni
Hamsa
Vasistha
Yati
Pulaha
Pulatsya
tri
Rgﬁbaéikha
Apantaratama
Voghu
Ruci
Sanaka
Sananda
Sanatana
Sanatkumara
Eleven Rudras {1.22).
The numbers and names of Brahma's sons differ in different

works.87
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The BVP gives detailed sccount of Nirada's birth. He
was borh from the neck of Brahma. The BVP gives derivation
of the vocable Narada as follows:~ |

1. Nirada is one who is the son of Narada (1.21.14),

2, He is called‘Nﬁrada because he gave nara-jnina-
to others (1.21.7).

After giving birth to Nirada, Brahmi told him to
create. Narada denied him and said to him that he wanted to
worship Krspa and would not create. Brahma became angry
and cursed Narada to be lustful and a husband of fifth
women, and further he added that he could return to Brahma
only as a result of the contect and company of the Vaignavas,
Krgna's grace and by taking the remnants of food left by

Vaisnavas. Narada cuﬁ%d Brahma that he would never be

worshipped by wise people in future (1.8).

After sometime, Narada was born as a gandharva.

Now here was a lord of the gandharvas who had no issue. By
the advice of Vasistha he practised penance in honour of éiva
at Pugkara. éiva pleased with him and asked him to choose
boon. He asked for a Vaignava son. %iva granted the boon and
as a result thereof he got a son. He named him Upabarhaga

(1.1é). The BVP gives the derivation of this woxd: "
Upa = in the sense of adhika and barhana 4 = in thé sense
of pujya; so one who is Adhikapujya is called Upabar%gqa
(1.12.43-45),

" Upabarhana got a Harimantra from Vasiighg and he
practised penance. Once the wives of one of the gandharva

died and they were born again as fifty daughters of -
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citraratha-gandharva. Upabarhana married with them and

amongst them Malavati was the chief one.

‘Once, he went to Brahma's assembly where he saw
Rambh3 and he discharged. Brahma cursed him that he would
born as a gﬁara and getting a contect with Vaisnava he could
return theredd as a Narada. Hearing this he abandoned his
body by yogic ¥ practice (1.13). /

Malavati mourned for him and prayed to Krspa who made
alive Upabarhapa. He ruled for a long period (1.19). After
death he went to Vaikuntha with hi; wife Malavatifl.20).

Again he was born at the house of Drumila who had no

issue. Drumila was impotent so he allowed his wife Kalavati

a son who was named Narada (1.20).

Afte; giving birth to Ngréda, his mother Kaldvati died.
Narada got a Krsna-mantra from a Brahmin and practised penance
on the bank of the ganges and he abandoned his body by the
Yogic practice (1.21).

Brahma said again him to procreate progeny but he
denied. Brahma asked him to go Nﬁrﬁygpa and Siva. First, he
went touéiva at Kailasa where éiva gave a discourse on §hpika,
acara, bhakgyﬁbhaqua and parama-brahmasvarupa (1.24-28);

After then he went to N§r5Yagai who explained him the
importance of Krgna-devotion and Prakpti (1.29-30). Narayana
also advised him to marry and he married a daughter of
S;ﬁ3aya and after some time he went for practising penance

and then he repaired to Brahma (4.130).
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SANATKUMARA ,

Brahm3 created four sons from his mind viz -
Sanaka,
Sananda,
Sanatana
Sanatkumara.58 ’
They were five years old and having brahmatejas. Among them
Sanatkumdra was the best (1.8.13). He had given Krsna-mantra
to Narada (1.21.20). Sanaka and Sananda are joyous and
K;§qa's devotdes. Sandtana himself is Krsna, and he is nitya.
The word Sanatkumdara means "who is ever a young child" as
the BVP, while deriving it explains -
Sanat = nitya, Kumdra = sisu

(1.22.29-32).
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GANESA
INTRODUGTION,

"Ganesh had a sect of his own, known by the name of
Ganapatya in later times and in the Gupta period his
importance grew up“.89 The extrem popularity of Gaqeéa can
be explained by the fact that as the god was the remover of
all obstacles and bestower of success,he was held in great
esteem not only by the various Brahmanical sectaries, but
also by the followers of heterodox creeds like Buddhism,90
who claimed that a mystic mantra in praise of Ganeda called

the Gapapati - hrdaya was disclosed to Ananda by Buddha
himself at BEjag;ha.gl Dr. X G.S. Ghurye remarks that
Gageéa came in vogue in the Puranas after third or fourth
century A.D.92 The description of Ggggég,is met with ¥ in the
several Purapas e.g. Padma, Bhavig?a, Varaha, Liﬁgé, éiva,
Garuda, Brahma, Skanda, Agni, Narada, and Mudgalagsbut the
principal and important sources are the BVP which has‘a
special section called Gaueéakhapda and the Gaoeéabufééa.
The rich information of Gadeéa worship is brought by the BVP
by obserfing that the religious merit obtained after —
reciting the whole of the BVP is equivalent to the one
achieved by reciting only the Gageéakhagda of the BVP
(3.46.47). In this connection it may be noted that GaqeéaAis
identified with the highest entity - with and without
attributes and thus therefore, he is superior to Brahma,

i
Visnu and Siva.,
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NAME AND ETYMOLOGY.

The BVP mentions the eight names of Gage%a in

namastaka and with these names it also mentions some

derivations of these names, viz. =

)
Ganesa

Ekadanta

Heramba

Vighnanayaka

Lambodara

\
Stirpakarna

Gajavaktra

Gobpagraja (3.44.85).

Gageéa Ga =

+ na =

Ekadanta Eka =

+ dant =

Heramba He =

+ ramba=

Vighnanayaka vi =
+ nayaka =

Jnana

nirvana.

He is said to be Gageéa because
he is §§a of Jnna and nirvana.
Pradhana

bala

He, who is stronger thén every
one is ekadanta.

dina

Palaka,

He, who is dinap3laka is called
heramba. |

vipatti

khaqdéna.

He who is vipattikhandana is

Vighnandyaka.
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Lambodara He is said to be Lambodara

because he is having lambodara
due to the naivedya given by
Visnu and Siva.

éﬁrpakarpa He is said to be éﬁrpakaraa
because the shape of his ears is
like winnowing basket.

Gajanana He has an elephant's face, so he

| is called Gajanana.

Gﬁh§g€3a He is called Gﬁhi@raja because

he was born before Skanda.

(3 -44 085"'95) 094
PARENTAGE AND BIRTH,

The BVP mentions the story of the birth of Gageéa.
PErvatf'had no issue so she was very eager to get a son. At

\
the advice of Siva, she performed Pupyakavrata. Vignu

. informed Siva and Pirvati that due to the power of this vow,

they would get a son who would be Golokanatha himself in

the form of Gage%a (3.6.§l). Once, whén $iva and Pirvati
had an intercourse giva‘s semen fell down on their bed when
the door of the house was knocked. Pirvatl concealed the .
semen of giva under the garment and both of them came out‘
to wel-come the guests. After sometime the guest who was
none else but Vignu in the form of a Brahmin disappeared and
both of them saw a child who was Gagesa on their bed (3.8).
Thus Gane$a is Ayoniga which is also mentioned iﬁ,the' “
Liﬁgapurﬁgags. The PP, SKP and MP have a different version

of the‘birth-story of Gapeéa,96 according to these Purinas,
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one day Parvati annointed her body with the scented 0115;
substances and fashioned out a form with the impurities of
her body and powdered unguent and gave it the shape of the
face like that of an elephant and this became Gapeéa.

PHYSICAL DESCRIPTION,

Gages@ is described in the BVP as follows :=
Gagega is Gajavaké% i.e. an elephant faced (3.1.8). He is
ekadanta - one toothed (3.1.8) and has mahodara (3.1.8) and
a lambodara (3.6.94). He is also called éu@dhacampakavérqa-
bha, cak§uraémivardﬁaka and sundaratanubibhrat and having
ruciranasagra and Bundarakapdlakapola (3.8.85-88). |

He is Guhagraja becausé he was born before Guha or
Skanda was born (3.44.85). He is also said éﬁrpakarqa
bedause his ears having a face of Surpa (3.44.92).
CONSORT AND VEHICLE. '

The BVP states that all gods married Gageéa with
Pusti (3.17.23) and hence he has one wife only but_
according to the diva purana, Prajapati married his two
daughters viz. - Siddhi and Buddhi with Ganeda.?7 At the
time of the marriage of Gageéa various gods gave various

gift to gamesa as follows :-

God/Goddess Gift.
Visnu Vanam3la
Dharma Siddhasana
Brahma Kamandalu
éiva Yogapatta
Indra Ratnasimhdsana
Kubera Kiri;a
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Agni © Vastra

Lak§m§ Keyura

Savitri Kapthabhisd

Bharati hara

Vasundhara musaka (3.13.3-12).

The BVP mentions Gapeéa's varicus epithete during the course

of which it narrates two stories which tells us why Ganesa

is called to be ekadanta and Gajanana. They are as follows:-

1.

2.

Once Kartavirya went for hunting and during the course
of his hunting he came to Jamadagni's hermitage.
Jamadagni wel-comed him by various éift which he got
from the Kamadhenu cow. The king begged for the cow to
Jamadagni. The sage denied aﬁd the king fought with
the sage who died in the battle. Paraéuréma,
Jamadagni's son decided to kill one and all who ever
was a Ksatriya and he came to Siva for help. Taking
the side of Para&uré‘ma, Gax}e:’-za with Skanda and the
Gapas of éiva fought with Kartavirya and during the
fight Kartavirya broke one of the tusks of Gapeéa and
hence his epithet is ekadanta (3.24-43),

Once, Sani came to Parvati's place to see Ganeia.
Pirvati also insisted on his seeing him but even. then

he was reluctant to see him. At last éani saw him, at

the very seeing of éapi, Gaoeka's head fell down on

the earth. Parvati repented and seeing her wailing

Hari went to her and then to the river Pu;pabhadr&

‘where an elephant was asleep. Hari cut off its head

and brought it to Parvati and fixed it on Gapeéa’s
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trunk hence he is known as Gajanana (3.12).
TULASI-EPISODE. '

The BVP states that once Tulasi came to the river

Garigd where she saw Ganesa who was very handsome and so she

was attracted towards him. Tulasi requested Gape%a to marry

with her but Gape%a denied, so she curéed him that his wife
would be unchaste and Gapeéa also cursed her that she

would be a wife of a demon (3.46).
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SKANDA.
INTRODUCTION.

Among the post-vedic gods, Kumara or Kartikeya who is
also called Skanda‘and Mah3sena is a deity of high rank.
"The popularity of the cult of Siva involved a process of
Syncretism, the adoption of various localgods as his
menifestations Skanda, the deity ¢f the same class, who was
the family god of some west-Indian dynastics, no& under the
name of Subhramanya is most popular in South India, where
his association with the mother goddess shows that he is
connectéd with non-aryan cult. It is a cult special to the
Tamil and“Malayalam peoples“.98 He is first mentioned in the
Chup (7.26.2) where he seems to be identified with
Sanatkumdra (V.l. Sanatkum3ra). Hopkins99 surmises that
Skanda is not a late addition to the epic but a god rapidly
increasing in importance, as the epic expanded or more )
Particularly as the éiva cult expanded. H. Jacobi100 inferév
that Kumara as the lord of army was introduced as a new god
probably due to a change in the Government of India where -
instead of the king holding both the offices viz. - -
ruler in peace and leader in war, the office of a general
became distinct. , |

The myth of the birth of Kﬁméra is found in several
placés in the Mbh and the Ramdyana as well as the Puraqas%Ol
In these accounts éiva or Agni appear as his father whereas
Uma, Garlg?@ or various other minor female deities like fhe
wives of the sages and others appear as his mother.

Kaliddsa glorified it in his well-known classical epic
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Kum3rasambhava which represents the common and standardise
version of the story.

The BVP refers to the story of the birth of Kartikeya
as follows :-

Once Siva went to a forest with Parvati. On the bank

of the river Narmada they had sexual enjoyments, where

Indra with other gods came there and they offered a prayer
to him who went to see them and hks semen fell down on the
earth during this time (3.1). After some time Parvati asked
éiva where his semen was discharged and then Dharma ipformed
that it fell onfy the earth. Prthvi said that she was unable
to bear it and she threw it in the Agni who inturn threw it
in the éaravapa forest. Vayu further informed that from that
semen in the garavape a child was born. This child was.
nursed by six Krttikas and hence his name was Kartikeya(3.14)

éiva ¥ sent his attendants to take back Kirtikeya.
Nandi, one of the attendants of Siva narrated the birth
account of Kgrtikeya to Kartikeya and informed him that\hex 3
was to be consecrated as the commandor in chief and to be
the destroyer of Taraka and then Kartikeya wen€ to éiva
(3.15). Skanda is also connected with thieves whé regarded
him their lord.l02 | |

Kartikeya is also called Skanda (2.1.154), Sagmukha
(3.17.1), Sadinana (4.6.130) and Surebvara (4.6.131). He is
also mentioned as Visnukalodbhava (2.1.154) and amsa of
Krsna (4.6.131). He helped his brother Ga?ééa at the time
of his fight with Kirtavirya (3.24-43).
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Devasena or Mahégag@ﬁi is mentioned as his consort

(3.17.17-19) and Mayura®3

a peacock as his vehicle(3.17.44).
It is mentioned that various gods and goddesses ‘
consecrated Kirtikeya and they gave various gifts to him as
follows :-
God/Goddess Gift.
Visnu ansuka

Kaustubha

vanamala
cakra
Brahma Yajnasutra
Veda
Gayatri
Krsnamantra
s Stotra
Kavaca
brahmastra
Dharma daya
iva mrtyunjayajhdna
Yogapatta
brahmajnana
éﬁla
pinaka
paragu
Varuna . ratnamala
Sdrya gajendra
hayendra
sudhd

ratha
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Yama Yamadanda
Agni ‘mahaéakti
Various gods Various weapons (3.17).

KAMADEVA,

Originally Kama is desire - not of sexual enjoyment
only but of good things in general. As a personification of
desire he is invoked in AV (9.2) but in its another hymn
i.e. AV(3.25), he is already conceived as the god of sexual
love in which function he is known to later mythodogy. "In
the RV Kidma is desired as the first movement that arose:in
the one after it had come into life throughf the power of
fervour or abstraction. According to one hymn in the RV
Kﬁﬁa is worshipped and said to be unequalled by the gods,
according to another, he is the god of sexual loée, like
Eros of the greeks and Cupid of the Latins."104 '

The BVP gives a birth account of Kamadeva who was
born from the Krsna's mind. He had five arrows viz. Marana,
st‘ambhana, J:;mbhapa, éogar}a, Unmadana which are representing |
allagorically the infatuating powers of love. (1.4.6-11),

He is called Manmatha - he who agitates the minéﬂof
people by his arrows (1.4.7). In the Epic he is called
Madana, Mira, Pradhyumna, Ananga, Kusumesu, Kusumakara,
Kandarpa and Smara .10

His wife Rati-- the impersonation of sexual enjoyment
- who was born from the left part of Kama's body (l.4.§).
She is called Rati because on seeing her everybody gets

rati (1.4.9).
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. K3ma discharged his arrows first towards‘Brahmé and
as a result thereof he became perturbed and was attracted
towards MohinI (4.35.46). Kama is known a victim of Siva's
anger in Hindu mythology. The BVP has a very brief account of
this. '

The BVP does not mention the story of KamadahanalO®
but it states thatdf¥ after the marriage-ceremony, éiva and
Parvati went to their vasagrha where Rati and other gods and
goddesses prayed to Siva that he should make her husband
alive hence Slva compiled with their request (4.45 17-24)
VIéVAKARMA

Vidvakarman appears as the namé of independent deity,
to whom two} hymns in RV (10.81,82) are addressed. In the

107 he is identified with the creator Prajapati,

Brahmanas
while in post-vedic mythology he appears owing to the name
as the artificer of the gdds hence his epithets is Sur#kiru
(1 10.64). '

The BVP gives a small account about V1$vakarman. He

was born from the navel of Brahma (1.8.11) who advised him

to create the world (1.9.1).
Once he saw Ghrtaci on the road in Pugkara. He

expressed his wish to have sexual pleasures with -her who

denied and so he cursed her to be born in the éﬁarayoni.

Ghrtaci also cursed him to be born on the earth.

Consequently Ghyptaci and Vidvakarman were born in Prayaga
as an artisan and he was making works of art. Once he went
to take a bath in the river Ganga at Pray&ga where he saw

Ghrtaci. Both of them remembered their past birth and they

(anesh




303
had sexual pleasure there and she born nine sons viz -
Malgkara ‘
Kuvindaka
Sutradhara
Karmakara
Kumbhakara
Citrak3ra
Safkhakdra
- Kamsyakara
Svarpakara (1.10.21-90).

The BVP also states that Krsna ordered him to build
Dvarakd and also the different palaces of the different
members of his family.(4.103).

Indra is the favourite national god of the Vedié
Indians. He is celebrated in 250 hymns. He is primarily the
thunder-god, the conquest of the demons of draught or darkness
and the conquest liberation of the waters or the winning of
light forming its mythological essense . 198

By the time of the Puradpas, gradually the impor;ance
of Indra &iminishedlo9 and in the BVP he is a deity of
secondary importance. | ‘

The BVP refers to the following story :-

1. Once Nanda wanted to perform a éakrayﬁgé but Krsna
denied and advised him to worship and to feed Brahmanas.
Knowing this Indra became angry with Nanda and tried
to frighten him. Krsna helped him and at last Indra
prayed to Krsna (4.21),110
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2. Once Indra performed a hundred sacrifices hence he

B

became the highest god among all gods. Brhaspati gavé
him a Siddha - mantra and Indra muttered it at
Pugkara, so he achieved aiévarya and consequently he
believed that he was al-mighty and superior to Prakrti.

When Prakrti came to know about Indra's pride, she
cursed him that he would be cursed by Brhaspati. As a
result thereof, once when Indra sat in hig assembly,
he saw Brhaspati but he did not wel-come him, so
Brhaspati became angry and went to the forest at
Tarakapitha. On the other hand Indra went to take a
bath in the river Svarpadi where he saw Ahalya - the
wife of the sage Gautama and was attracted towards her.
Indra dallied with her. On knowing this Gautama cursed
Indra to be Sahasrayoni and Ahalya to be a stone
(4.47).
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DHARMA .

The BVP gives the following account of Dharma who was
born from Krsna's chest. He is styled‘as Jatadhara,
éuklavarpa, Sarvasakgin, Sarvajaa, Sama, Sadaya, and
dharmistha (1.3.41-44, 4.42.31).

The BVP also mentions Dharma's family. Dakga had
sixty daughters, amongst them Dak§a'married eight daughters

to Dharma and from them Dharma got nine sons as follows :-

Name of the wife . Name of the son.
éﬁhti Santosa :
Pusti Mahan
Dh;ti Dhairya
Tusti Harsa, Darpa
Ksama Sahignu
$rddha Dharmika
Mati , Jnana
Smrti Jatismara

These names seems quite allegorical. Dharma's main consort

and from Murti, Dharma got two sons i.e. Nara and Narayana
(1.3.53, 1.9.12),

The BVP refers an episode about Dharma. Once Dharma
saw Padmd, the daughter of Anaranya going to serve upon the
sage pippaldada on the river Svarpadf. Dharma expressed his
desire for cohabitation with her. Padma cursed him to
distruction. Dharma prayed her so she lessened the intensity
of her curse remarking that in the Satyayuga Dharma will

prevail with full force, 3/4 in the Tretayuga, 1/2 in the

N
X
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Dvaparayuga and 1/4 in the Kaliyuga. When the Kaliyuga
would be over Dharma would again have full force of
operation. (4.42.1-40). ‘

Padma prescribed the following places as his residence :-

Brahmacarin
Pativrata
Vénapraétha
Bhiksu
Abvattha
Bilva
Tulasi
Candana
Nyaya
Ség?a
éapatba
Gogpha
Gogpada
Puspa
Tirtha
Devalaya
Vrata
Puja

Jala
Tapas
Yafﬁa

Vedasravana
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and she prescribed the following as his residence !

YAI\&A .

by implication he is a god."

Pumdcali

Naraghatin

Mdrkha

Khala

Asat-nara

Dhirta

Caura

Ratibhufei

Surapana

Kalahasthana

Garva

V;gavéh;

Svarpakara

Strijita
Svakanyavikrayin
Dikgavihina
Samdhyavihina
Vignubhaktivihina
é&lagfﬁmarabitasthala
Sadhutirtharahitasthala -
Pu;ﬁgarahitasthala
Itihdsarahitasthala (4.42.40-57).

597

——

"Yama,in the RV igs the chief of the blessed dead and

111

In the Purapas Yama is called the Judge of men and

is said to rule over the many hells in which the wicked are

(Ganesh




Alvepati also practised penance of Savitri and muttered her
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made to suffer.llz |
In the BVP Yama is also said to be Kdla and gives

his physical picture. /@€ He is black in complexion and he
is shining as the sun of summer. He is styled as NErEyaqiﬁéaﬁ
Sarvasamhararupa, and sarveda. He wears red clothes. He had
six faces.‘sixteen hands, six legs and twenty four eyes

(1.15.23-26) but according éo the popular ideas now prevail-
ing Yama is represented as a green man, clothed in red

i

garments. He has a crown on hig head and a flower in his
hair, is armed with a club and rides upon a buffalo.113

The BVP states that Yama's consort is Mrtyukanya who
is styled as black in complexion, beautiful and mahasati,
she wore also red clothes. She had six hands. She stooé with
her sixty four sons on the left side of her husband Yama
(1.15.21-22). |
' The BVP narrates Yama's story in connection with
Savitri and Satyavat. )
There was a king Aévapati of Madradeda and name:of;ﬁ

7
xj’

his wife was Mialati who prayed to Savitri the goddess.

mantra so she was pleased with him and gave him a boon that
he would have a daughter. Aévapati named his daughtér
savitri (2.23). ’

After some time, Advapati married her with Satyavat.
After one year, one day Satyavat went to forest to fetéh
wood and fruits. Savitri also followed him where he died
because of the falling of a tree on him. Yama appeared

there and said that her husband's life-span was over and
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that he must bind and take his soul; After binding the éoul,
Yama proceeded with it towards the southern quarter of which
he is guardian. The faithful wife followed him closely,
Yama bade her go home but she persisted in following him
till he was pleased’with her devotion to grant her any boon,
she chose. She asked for the following :=

1. She Would get hundred sons by Satfavqt.

2. her father would get hundred sons,

3. her father-in-law would get his sight back and
also get back his kingdom and;

4. he would go with her husband satyavat in Harimandira
after a lac of years (2.25,2.26). Yama granted all
these boons and additionally he gave a discourse on
Karma, Karmavip3ka, Svarga, Naraka and mukti (2.20,
2.27, 2.28, 2.29, 2,30, 2.31, 2.32, 2.33, 2.34),

At last Savitri prayed Yama once again.
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KUBERA.

*Kubera the god of wealth, does not occupy a very
conspicuous position in the methology of the Hindus."114
The BVP g;ves two versions of his birth. According to one,
Kubera was the grand son of Pulatsya and the son of
Vidvadravas (1.10.4). He was formerly a guardian of the
direction, Due to Utathya's curse he was born as,Vigvaéravas
son because he did not give gift to Utathya (1.10.5-10).
-According to another version; he was born from
Krsna's Pudenta. He was called Guhyakeévara and Dhane%a
(1.5.60-61). Kubera's consort was Mamoram3 who was born from
the left part of Kubera's body {1.5.62).
VARUNA. ‘

' Varuna is the greatest of theiVe@icugods besides
India. Hé“dates from a very early period and his name
identified with the greek word ouranos by.some scholars
ingpite of the phonetic difficulties and in character he is
allied to the Avestic Ahura Mazda.116

In the Vedic literature, though Varuna is not
regarded chiefly as tﬁe god of the ocean, as he is in the
laterxr writings.;l6 | 4

The BVP mentions that no sooner Agniwas born, then
his flameg increased more and more, when Krsna created water
from his ﬁiév§sav§yu with which he abated Agni. From that

water a man came out who was Varuna who is also said to be

JalZdhisthatrdeva, Yadasimpati and Jaleda (1.4.15-20).
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Varuna's consort was Varupdni who was born from the lei;t
part of Varuna's body (1.4.20). He is also called apampati,
Jal3dhipa, Jaledvara, Yadasampati in the Epic.ll7 These
epithets remind one of Varupa's association in the RV with
the dominion of waters.118
VAYU.

Viyu, the god of wind is not a prominant deity in the
RV.119:V5yu is described as being most handsome in form;
one who moves noising in a shining car, drawn by a pair of
red or purple horses.l20 His another names are Vata, Maruta,
Anila, Pavana and Prabhafjana.t?t In the Epic Vayu is said
as breath of Vignu.l22 In the RV (10.90.13) he is said to
have sprung from the breath of the Purusa. Thus the Purusa
of the RV is substituted by Vignu in the Epic and in tﬁe
BVP Viggu‘is substituted by Krsna. The BVP supports this
statement mentioning that Vayu was born from the breath of
Krsna and Vayu's consort Vayavi was born from the left part

of Vayu's body (1.4.21-22) and five Pranas i.e. Prana,

Ap3ana, Samana, Udina and Vydna are said his sons {2.2.45).

"Agni the god of fire is one of the most prominent of
the deities of the Vedas with the single exceptiond of Indra,
more hymns are addressed to him than to any othef deityl."123

The BVP gives an account of Agni's birth. Once ;li
the gods were in heaven and nymph were dancing and singing.
Among these nymphs Brahma@ saw Rambh3a and he had a sexual
discharge which he concgale§ ;nﬂa piece of cloth.which was

thrown into the ocean whence was born a child; hence he is

-
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312
also the son of Varuna, the lord of waters {1.4,4.131),
Agni is called Suresvara (1.4.14) and Hiranyaretas (4.131.25)
His consort is Svaha (2.40.16) and Daksindgni, Gébhapaéya
and Ahavaniya are his sons (2.40.38).
CANDRA. ‘
"Soma is the son of Atri, the seer who had power over
the Sun, not inaptly selected, though rather late, by the
genealogists, who wished to assure equal dignity for the
parvenu Moon-race with that long claimed by the Solar-dyna-
sty."124
The BVP states that Candra was born from Atri's

daughters. Amongst them 27 were married to Candra. They are
identified with the twenty seven constellations. Candra had
great love with Rohini, so other 26 daughters lodged a
complaint to Daksa who cursed him to be attacked by
consumption. andra went to Siva who protected him. Daksa
went to Siva for Candra but Siva denied to hand him over to
him. At that time Krgna came there and he handed oyer
Candra to Dakga\from éiva and said that Candra would suffer
from consumption in fortnight only (1.9.8~100), This is a
mythological explanation of the waning of the moon. Caﬁdra
is also called Dvijaraja because he had berformed the
R3jasliya sacrifice (2.58.4). |

The BVP refers to a romantic chapter in Cand:a’% life
with Brhaspatifls wife Tdrd. Once Candra saw Tara on bank -of
the river Ganga and became anxious to have a sexual pleasure

with her. He kidnapped her and cohabited with her. Afterwardq

Ganesh



SRR 313

he went to S¥f éukra for shelter. On the other hand when
Brhaspati came to know about this event he repentéd for it.
Indra informed Brahma who went to éukra and told him t;
return both Candra and Tard. At that time Tard bore 2 son
who was named Budha (2.59, 2.60, 2.61).

According to another version in the BVP, Candra was

" attracted towards Tara on the fourth day of the month of

Bhidrapada. Candra raped Tara and went to dukra. éiva came
there and cut off Candra in two parts and give one to Brehmé
and kept one with himself and said that due to the curée of
Tara candra would suffer from consumption and would be‘
sinful and unholy on the fourth day of the bright half of
the month of Bhiadrapada (4.80, 4.81). ’
MANGALA,

The BVP gives a small account of Mangala. Upendra
was one of the Adityas and a son of Kasyapa and Aditi

(1.9.19). Once Vasundhar3d saw Upendra and she was inflamed

" with passion so Upendra had sexual pleasures with her on %he

Malaya. Vasundhara could not bear Upendra's semen so she
threw it in the coral where a child was born who—fésemSIed
the sun and he came to be known as Mangala, son of Narayana.
His consort is Megh3 and from her Margala got a s§n named
Ghantakarna (1.9.21-35),

"Solar worship is described as the religion of India.
As India is a land flooded with Sunshine and as every phase
and function of dife is dependent upon the kindly warmth of

the sun and his destructive power is felt in the uttermost
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extremes of heat, it should be man's primary business to
win his favour and placate his wrath,"120 In the AV(S.é4.9)
he is called the lord.of eyes, and beholds all the beings
and their good and bad deeds.t2®
(1.18.8).

He is called Ka%yapaputra

The BVP refers to the story of a fight between Surya
and Siva. Once Surya killed Malin and Sumalin who were
devotees of éiva. Siva became angry and he also killed Surya,
so there was darkness in the world, Kaéyapa saw his son

dead and he cursed éiva that éiva's son would also die. éiva

made Surya alive and then Strya made also Malin and Sumalin

alive (1.18, 4.48).

The BVP mentions also the story of Rahu in connection
with Surya. Once Jamadagni cohabited with his wife Reggkg
by day on the bank of the river Narmada, when Surya came
there and advised him that he should not behave in that
manner by day. Thereupon Jamadagni cursed him that he would

be unholy and devoured by Rahu (4.79). This is a mythological

N
R

explanation of the Solar eclipse.
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" RADHA.

INTRODUCTION.

In the Hindu religion and literature Radha is '
connected with Krsna having great importance. In Vaispaéism
one may not even think about Krsna without Radha. The various
aspects of Radha's personality and role are described in the
works of the various Vaisnava Sects who emphasis on Krsna-

vvorship,lz7

In Spite of the invariable connectiongf of R3dha
with Krgna as one fails to get complete data regarding her
in her various roles in ancient literature, religions or
otherwise; One is tempted to believe that she is a feeliné'
or an emotion or an experience or personification thereof.
According to Baladeva Upadhyaya128 Radha is an excellent
manifestation or an expression of Indian bhakti and anurakti.
It is a nomenclature of the conclusion of Indian Sddhana
and aradhana. The importance of Radha 1s desented equally
in the Hindu religion as well as in the Indian literature;
even then Radha figureé earlier in literature then in
religionl??. Ragarding the origin of Radha opinions are
divided in Hindu religion and literature. According to
Dr. R.G. Bhandarkar,l'?’O Radha is non-Aryan gddddd goddess,
i.e. to say she is the goddess of Abhiras and she was
dryanised when the Ebhiras were amalgamated with the K}yans.
Dr. u.p, 131 Dvivedi supports above view, but he modified that
Rbhiras were not outsiders but they were Rryan.

An attempt is made to trace the antiquity of Radha to
the period of the RV by tracing the word radhas to the RV132 :
In the Nighant& (2.10) the word radhas is also mentioned.
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Skandaswé"min,l33 in his commentary on the Nighant® explains
it as S3dhnuvanti Sadhnuvanti dharm3din purusarthan iti, i.e;
to say those who achieve purusarthas, dharma etc. are called
Radhas. Indra is said ra@dhanam pate in RV (l.30.5)iand in

AV (20.45.2).

Thus the word radhas occurs in the Veéic literature in
the sense of worship, wealth and devotion. As noted abovg;
Indra is addressed as "Rddhanam pati® and when in the 1a%er‘
period Vignu and Krsna achieved importance more than the
former, the word Radhanam pati was transferred to them
respectively and hence Krsna can be said to be REahEbati.134

According to Sashibhusana Dasagupta, the germs of
Ridhaism are found in the éaktism‘and in. this connedtion it
may be mentioned that the BVP déscribes that Radha is a form
of éakti, while Krgna is a form of gaktimEn. Krsna becomes
gaktimﬁh with Radha and without her he is powerless.
Yogeshchandra Roy ie tries to give an astronomical explanation
about the origin of Radhd. According to him Visnu is Surya in
the later period Krgna is identified with Vi§quAhence Krsna
is the sun. Ridh3 is a Visdkha naksatra because in the Indian
astrology there are 27 nakgatras in which one is Anurﬁdhﬁ.‘
In these 27 naksatras there is no mentiond of Radhd as a name
of one of the naksatras but Anur3ddha means the follower of
Ridha and Anuradha follows Vi$dkhd hence Visakhi is Radha.
This ideology is also supported by the Avlsawhere the word
*Radhoviddkhe! is mentioned. In this word Radha is a synomym
of Visakha. The full-moon day of Kartika is the day of
Rasalila. On this day the sun stays in the Vikakh3d naksatra;
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so this day is a dayd of the combination of the sun and the
Visakhi and thus it means Krsna and Radhd. On the other hand

. Radha is .said to be the daughter of Vrsabhanu. Krtika

'naksatra stays in the‘Vygabha zodiac. Radha's husband's name

is mentioned as Kyana or Rayana and that means Uttafiyaga.laé

"The description of R3dhd is met with in various
Puranas and varioﬁs works of sanskrit literature stray
reference to Ridhd is found in H3la's GIth3saptasatild?
Paﬁéatantral38, Bhattanardyana's Végisa&ﬁéral39 and in the

140 and also in other various

Dhvanyaloka of Anandavardhana
places,®! but among all works referring to Radha, the

Gitagovinda has a distinct place. In this connection it goes

“to the credit of Jayadéva to introduce Radha in literature

and in religions.

The next in importance in the introduction of Radhd
to the general mass of India are the various Puranas.
Normally speaking, as Radh3 is connected with Krsna, wherever
there is the description of Krsna 1ild, Radha should figure;
in but in fact she does not figures in several puranas except
the BVP and the PP. In the HV (2.20), the rasalila of Krsna
with‘the Gopls is described in brief but neither Radhid nor
any other beloved of Krgna is mentioned there. In the VP
(5.1-38) Krgna's 1I1& with the Gopis is also described at
great length, but Radhd is absent there, though one
anonymous beloved of Krsna is mentioned. The descriptio%
given in the VP is found in brief in the Byp (ch.189). The
stray references regarding Radlia are found in the MP (13.38),
Vyp (104.52), Vrp (164,33) and Nrp (1.43). The Bhp which is’
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a holy Bible of the Vaisnavas does not mention Radha directly
but some of the Gabdhiya Vaiggavasl43have tried to find a
reference to Ridhad in one of the verses of the Bhp.l44 The
PP mentions Radha in the description of the transcendental
sports (nityalild) of Radh3d and Krsna. It also describes the
plan of the rasamandala and seats therein occupied by Krsna
R3dha and their male and female friends.!4® ‘

In the DbhP (9.50) the worship, devotion, mantra and
Yantra of Radha is described, so it can be said that by the
time of the DbhP, Radha had become popular and had achieved
high position in the Vaignava religion.

From the aforegoing brief survey it is clear that the
Pur@nas and other works referred to have an in complete
portrayal of Radhd but it is the Bvp only which describes
Radha as the highest deity by showing her superior to Krsna.
The Adipurana, which seems to be imcomplete, gives the d
éenealogy of Krsna and Radhd in detail but even then as far as
the problem of Radhd is concerned the Bvp is the only Purana |
which has completed the desideratum of Radh3da in Vaismawa sects
Wilson also supports the worship of Radha is very late in the
various Hindu vaisnava sects and it is the contribution of the
érahma~vaivartapdr§ga.146
NAME AND ETYMOLOGY.

"~ It is the BVP which gives the various names of Radha
and their derivations amongst the other puranas, and while
giving these derivations the BVP states that it has an

authority of the Sa@maveda.
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She is called R3adha because she was born from the left

part of Krsna's body and she ran towards Hari in the rasa

"(1.5.25=26), thus the word r3dhd is derived from rasa +Jjdhav.

She is called Radhd because the devotee gets -
liberation by uttering ra of radha and attains the abode of
Hari by uttering dhd of ridha, thus the word is derived
from ra, to obtain + dha to run (2.48.37, 4.17.227).

The word *Radha' contains four letters viz. r, 3, dh,

‘3. Out of these four letters r gives mukti, a destroys

* death and disease, dha guards against one's cessation of life

and a destroys bonds of transmigratory existence (4.13.102-
106). At another place, the BVP explains the word Radha as
follows := T gives Krsna-bhakti and Krsna-dasya, a makes
one's attachment with god, Dh gives equility with Hari énd a
makes remember one for Hari's name (4.13.107-111).

At one place Radha is also called Mahavi§§um5t5
(2.55.80) and the derivation of the word Radh3 in this
context is given thus :=

ra stands for Mahavisnu in whose hair reside the world
and all the creatures and dha stands for dhatri where it
denotes matr (4.111.57-58). {

The BVP gives Radh3's sixteen names and their
explanations. Amongst these sixteen names of Radha one of
the names i.e. BEdh§}47is explained already while the rest
fifteen are as follows with their éxplanation.

l. Riadha -
2. Rasedvari - She is called Risedvari because she is |

the wife of Risesvara (4.17.228).
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5.
6.

7.

9.

10.

1l1.

12,

13.

Rasavasini -

N S
Rasikesvari -

Krsnapranadhika.
Krsnapriya -

Krgnasvarupini -
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She is called Rasavasini because

she lives in rasa (4.17.228).

She is called Rasikesvari because
she is the goddess of all rasikas
(4.17.229).

She is so called because she is a
beloved of Krsna (4.17.230).

She is so called because she is the
wife and lover of Krsna (4.17.231).
She is so called because she is able

to assume Krgna's form (4.17.232),

Krsnavamafgafisambhiitd - She is so called because she

was born from the left part of

Krsna's body (4.17.233).

Paraminandasvarupipi - She is so called because she is

Krsna -
Vrndavani -
Vrnda -

the form of Paramﬁﬁaa Svarupa:
(4.17.233).

She is called Kxsna because krsg

" ¢tands for liberation, n stands for

excellence and eminence and 3 stands

She is so called because Vrndivana
belongs to her, she is the presiding
deity of Vpndivana (4.17.236).

She is called Vrndd because she is
having a bevy of her female fiiends
(4.17,237).

Vrndavanavinodini- She is so called becausd she had
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delighted in the Vrndavana(4.17.238);
14, Candravali/Candravati - She is so called because Ridha's .
face and the row of her nails were
like the moon (4.17.239).
15, Candrakanta - She is so called because the beauty
of her body was like that of the
moon (4.17.240).
16, éaratcandraprabhﬁnané’- She is so called because the
beauty of her face is similar to
 that of the autumnal moon
(4.17.241),
PARENTAGE AND BIRTH. '
The BVP considers Radha as the highest:.goddess and not
a human being inspite‘of this it relates a story that due to
éridﬁman's curse, she had to be born as a human being on the
earth. As stated earlier, she was born from the left part of
the body of Krsna who 'was at the rasamandala in the Goloka
after creating gods and goddesses (1.5.24-25). As stated
earlier, when Krsna sat alone once in the Milatimallika forest
located id the rdsamandala in the Goloka. He wished to sport
and as a result of which he became bipartite in which the
right part was ¥¢ Krsna and the left one was Radha (2.48.26-30)
The BVP narrates Radha's human birth. Once Krsna had .
sexual-relations with Radha's friend Viran‘and she came to
know about it through her other friends. R3idha was angrf and
went to Krsna and Viraja with her friends. $ridaman warned
Krspa and he and Kpsna hid themselves with their friends.

Viraja transformed herself in the form of a river, and
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concealed herself thereby. In the meanwhile Radha came there
and she did not see any one there, so she returned angrily.
Krsna went to Radha to conciliate her with his eight friends
including even Sridaman. Radhd abused Krsna with words like
lampata, raticora etc. and as a result thereof éri&iman abused
Radha who cohsequently cursed him to be born as an asura.
éridéﬁan counter~-cursed Radha to be born as a gopakanya on
the earth and consequently Radha was born as a Gopakanya in
the Vardhakalpa.

The BVP states that a vai;ya vrsabhanu by name, was
her father and Kalavati who was a pitrkanyd in her former
birth, was her mother (2.49.54, 4.6.64).

In spite of the fact that the BVP states that Kalavatl
was her mother, she is said by the BVP that she is ayonija or
ayonisambhava, she was born through maya (2.49.1-40, 4.6.63,
4.6.224, 4.11.60).

The 5P§gi§es another story of Radhd's birth. According
to the PP148 when Vrgabhanu was in search of a holy land for
the purpose of sacrifice, he got a girl who came to be known
as Radha. Vpsabhdnu gave her to his wife Kalavati on the
eigth day of the bright half of the month of Bhadrapada.

The Adipurana (12.4+10) gives the following genealogi=-

cal account of Radha -
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Adisena (a gopa)

Mahabhanu
i - -
Subhanu = Manavi
Vrgabhdnu = Kalavati
I - \ !
Vrsabhadhu $ridamd Radha

Stokakrsna  Manahsaukiiya.
AP adds that Radh3 was born on the eigth day of the bright

half of the month of Bhidrapada in the fourth quarter of

Jyegtha@naksatra.
PHYSICAL DESCRIPTION,

The BVP gives a vivid and beautiful description of
Radha. She is spoken of as sixteen years old and she is
described as the most beautiful damsel of all (1.5.28-29).
She was very delicate and had an acqiline nose, beautiful
forehead and tender limbs. She had heavy hips and her bfeast
were solid and luxuriant. Her lips resembled the red
Bandhujfba flower. She wore clean clothes and she had the
auspicious mark of candana, agﬁg%} Kasturi and Kumkuma on
her forehead. She had also painted pictures on her cheeks
with various designs. She wore a vanamald, hara, Keyura,
Karikana and pasaka which were studded with various gems.
(1.5.28-26, 4.15.8-24, 4.124.86-90).
CONSORT AND ABODE. -

There are two divergent opinions regarding Radha's

spouse. According to one view, Radha is svakiyﬁ i.e. to say
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Radha is Krspa's wife. According to another view she is
Parakiyg i.e. to say she is a wife of someone else and she is
at the same time Krgna's beloved. _

As noted earlier Radha became popular after twelfth
century A.D. i.e. Jayadeva, the adthor of the Gftagovinda.
Candidasa the author of some mangalakavyas and a devotee of
Krsna is said to be an exponent of the Parakiyavada.

Incidentally it may be mentioned that a Chapter of his
life i.e. his love to a washer man's wife, Rami by name, is a
reflection of the theory in practice.?? |
This view i.e.‘Parakiiévidé is supposed by some

150

Vaigpava sect, viz. Sahajiyi etc. Other Vaignava sects.

“viz. Nimbarkaites and Vallabh3ites believe that Radh3 is

Svakiya while the followers of Caitanya states her as
Paraﬁfy5}15l

According to the third view viz. Radhavallabha sect
R3dh3 is neither Svakiya nor Parakiys.l1®2
' The BVP states Radha as Krsna's Svakiyd though it gives
a story of 'Chaya-Radha' which shows that at the time of the
BVP the belief_of.HgdhE’as a parakiya was prevalent and to
suppress this belief the Purana exponded the story of
Chaya-Radha,
CHAYA-RADHA-EPISODE.

The BVP states that Radha was born as a daughter of
Vrsabhanu and Kalavati., When R3dhT was twelve years of age,
she was married with a vaiéya named Rayana, who was the
brother of Yasoda, Krsna's mother, hence Radha was the

maternal aunt of Krgna. After narrating this the BVP takes
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turn and observes that the original Radhd was married with

Krgna when Brahma was helped as a priest and the Purana
further explains that Radhd who married with Rdyana was not

the original real R3dh@ but the one who married with Rayana

‘was Ch3ya-Radha shadow-Ridha (2.49.1-40).

It is significant to note that the BVP catagorically
states that Radha is always with Krsna and she is Krsna's
wife; but it is her shadow that lives as a Ridha with Rayana
who was an ahsa and a parsada of Krsna (2.48.47, 4.86.40,
4.111.56=61). ‘

It may be observed that the word rayana is a late
form of the word Ayana which occurs in Murarigupta's
caitanyacaritamrta. The word ayana is derived from aihana,

a tadbhava form derived from Abhimanyu which is mentioned by
Rupagosvamin in his Bhaktiras§h;tasindhu.153 Thus this is
datable to 16th century A.D.

The BVP gives a detailed and an ornate description of
Radha's abode. It was located in the Goloka and it has
sixteen gates. There were sentinels on each and every gate
and they were gopas and gopis asther co-residents.

The following were the sentinels at various gates:=-

1. Virabhinu '
2. Candrabhanu

3. Suryabhanu

4. Vasubhanu

5. Devabhanu

6. Sakrabhafu

7. Ratnabhanu
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8. Supariva

9. Subala
.10, Sudama
11. éffaéhan ,

12. ) On these.gates names of sentinels

. 13, are not mentioned but the gopas and
14. gop§§ acted as sentinels of these
15, gates.

16.

All these male and female sentinels were young,
beautiful, decked with ornaments and were surrounded with
several gppis. This abode was richly studded with various
jewels and it has two vedikis. It was surrounded by various
temples which were also studded with various jewels. It was
beautifiled with trees flowers and various images and
pictures (4.5.1-90),

FRIENDS.,

The BVP gi§gs/a_1ist of Radha's female friends in
detail. Radha and her principal gopi-friends were surrounded
by a number of gopis whose names are not given; but the thirty-
two principal gopi-fri ends are mentioned by name. In
connection with these names, Dr. S.G. Sen observes that "as a
matter of fact the names of girl companions of Riadha and;
Krsna were in a floating condition even upto the ehd of the
sixteenth century A.D.?154‘ ‘

The names of Radha's female friends are mentioned in
various other works also. e.g. %rfk;goavijaya Jagannatha

- \ - .
vallabhanataka, Madhvacarya's Srik;gpamangala,l55 PP and Nrp%56
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The BVP further states that the above said principal
le companions of Radha were also surrounded by a

of gopanganas. (1.5.40, 2.49.4, 2.55.43~52, 4.3.59,

4040184‘193, 4.27079‘-84, 4.28023'41, 4097-48)0

Name of the principal Strength of the surrounding
vfemale companion Gopangands.
1. Susila 16 thousands
2. Candrmukhi 16 0
3. Madhavi ' o1 .
4, Kadambamali 13 »
5. Kunti © 10 @ |
6. Yamuna ‘ 14 “
7. Jahnavi ' 09 L
8. Padmamukhi ' 09 .
9. Savitri 15 .
10. Parijata 10 a
11. Svayamprabha ‘ 07 "
12, Sudhamukhi | 14 .
13. Subh3 4o
14, Padmd N . 14 "
¥5. Gauri 14 g
16, Sarvamangala 16 " |
17. Kalika ‘ " 16 "
18. Kamald 13 e
19, Durgd 16 .
20. Sarasvati 13 "
21. Bharati 10 " |
22. Aparnd 14 "
23. Rati 10 .
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24. Ganga 14 thousands.
25. Ambika 16 "
26. Sati . - 13 #
27. Nandini’ I T 10 "
28, Sundari 13 “
29, Krsnapriya 16 u
30. Madhumati 16 *
31, Campa 13 »
32. Candang 16 "
(4.28+23-41),

FUNCTIONS AND ATTRIBUTES.

The BVP gives some accounts of transcendat sports of

Radha with Krsna. Oﬁce Krsna had dallied with Ridhd and after
a period of Brahma's age, she bore a child who was Mahﬁ&irﬁ;,
algo known as Mahdavisnu. It is therefor that she is also
called Mah3visnormatd (2.48.51, 2.55.18,80, 2.54.113-117,
4.84.86-89), , ﬂ

‘»The;BVP shows Radh@ as superior to Krsna. In the
Ridhivallabha sect, Ridhi is not only superior to Krspa but
she is the highest entity and Krgna is shown to wofship‘
Radhd.1%® The BVP informs that Krsna had worshipped Radha firsd
in the Goloka on the full moon day of the month of Kéitika
(2.1.158, 2.10.145, 2.49.60, 2.54.129). Krsna made the
Up3sang of Radha's mantra (2.56.33)., In the context of the
triangle of love of Riadhd, Ganga and Sarasvati for Krsna,
he states to Sarasvati that he was Sarveda and Sarvaddsta
even though he was not able to please or satisfy Radha who

-

hat
was his Prénddhistrdevi (2.4.18, 1.5.2, 3.40.62, 2.7.99).
$

N
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Thus showing thereby the superiority of Radha over him, the
BVP records the following epithets of Radh3d.

\ - - -

Srikrsnapujita  (2.11.119)

J ’
Krsnadakti (2.54.128, 3.32.22)
Krsnasevita (2.55.16)
Krsnapijita (2.55.16, 2.56.41)1°
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LAKSMI .
N3 60

The words Lakgmi and Sri eccur in the RvI®? put no

specific description of Laksmi is met with thereir. In the

LS
181 &:3 ang Lakemi are mentioned as two separate wives

Yajurveda
of Vignu. In the Taitta riya-upanigad(l) Sri is described as a
goddess of wealth. The AP mentions Lakemi as Prakrti and
Narayana as Purusa while VP states that Laksmi - the wife of
Visnu = was born from the churning of the ocean.l§2 In the BVP
Laksmi is called Mah3laksni and the word Mahzlakgmi is explained
as = a goddess who is great among all other goddesses and who
sees the whole world with her affectionable eyes is Mahalaksmi
(2.35.13).

The BVP gives the versions of the birth of Laksmi.
According to one version she is said to be born from Q%gqa’s
mind. She was beautiful and had yellow clothes. She wa§
decorated with gems. She is also called Sarvaiévafyﬁdhidévf,
Svargalakgmi and Rajalaksmi (1.3.65-67). |

Acoo rding to another version, in the beginning of the
world, Radha was born from the left part of Krspa's body and
she became two fold. Her right part was Laksmi. Krsna also
became two fold, the right part was K;gga'himself and left
part was Nar3yana. Krsna gave Laksmi to Naryana as his consort
(2.35.4-15). Laksmi's abode is Vaikuntha (2.35.18).

Another story about Lak§mz is verf commonl®3 and is also
narrated by the BVP.

A sage by name Durvasas travelled once, from Vaikuntha
to Kaildsa. He saw Indra on the way and he gave him a flower of

Parijata tree received hy him from Visnu. Indra placed it upon
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his elephant's head. The elephant‘in his turn becoming
excited, seized the flower with his trunk and threw it upon
the ground. On seeing this Durvasas cursed Indra that his
kingdom would meet with destruction. As a result thereof,
Indra's power bBegan to wane and so he went to Brahma and with |
him went to Hari, in Vaikuntha. Hari advised him to churn the
ocean to get Laksmi. Indra churned the ocean with other gods
and along with other products viz. - Dhangvantari, amrta,
Uccaidravas, Airavata, Sudarbana, Vanamald, they got Lakgmg
also (2.36.38)16% Laksmi chose Visnu (Hari) as her husband.
Along with other gods and Indra, Visnu woréhipped her

1 -
(2.35.26, 2.39). Laksmi is called Sri (3.22.12), Padmd

(3.22.9), Haripriy5165(3.22.9), Svargalaksmi, Rdjyalaksmi and

Grhalaksmi (1.3.66, 2.1.26),
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"Sarasvati who in the Vedic times associated with Indra
and the Aévins (Cf.SB 12.8.3.18 where these deities are called
the universe; Katy SS 19.4.14 ff.) with Indra alone, or with
the Marutas, but in later ages is as the goddess of learning
and eloquence, Brahma's wife,n166

In the RV Sarasvati and Bharati are two separate deities)
though performing allied functions..But in the Puranas, Bharati
has been merged in Sarasvati and thus Bharati and Sarasvati
have became two names of one and the same goddgss.467

The BVP (2.7.2-5) and the Dbhp (9.7.2-5) have interpretec
four epithets of Sarasvati. According to both of them shé is
called Bhirati because she went down to Bharata, BrEhmI'(
because she is the beloved gonsort'of Brahma, Vani because she
is the presiding deity of va@ni (speech) and Sarasvati because
she belongs to god Sarasvan or Hari who is called Sarasvan
because thoqgh pervading eyerywhere he is particularly seen in
the saras i.e. in the waters, lakes, and ponds and also in the
streams.

The BVP gives an account of the birth of Sarasvafi as
follows := ﬁ

K;gqa created many gods and goddesses from his body and
Sarasvati was born from Krsna's mouth (1.3.53). She is
represented as a fair, young damsel with two arms. She holds
a book and a flute in her hands and hence ﬁér epithet is-
Vinapustakadharini (1‘3.54).l68 Sarasvati, by the standafd
mythological authorities, is the &ifeﬁof'Brahméllég In the BVP

one of the epithets of Brahma is Sarasvatikanta (1.3.33) but
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the BVP mentions catagorically that she is the wife of

Nirayana (Visnu). "The Vaisnavas of Bengal have a popular

Ganga. The ladies disagreed, SarasvatI, like the other type
of learned ladies, Minerva, being something of a térmagaét;
and Vignu, finding that one wife was as much as even a god
could manage, transfered Sarasvati to Brahma and Gangd to éiva
and contented himself with Laksmi alone.®170 .

The BVP also refers to the story of Sarasvati's
iﬁcarnation,as the river Sarasvati. '

Sarasvati, Laksmi and Gahgd are three wives of Hari,
Once Sarasvati suspected that Hari loves Ganga more than he
loves her; so she blamed Hari and became -angry with Ganga.
Laksmi middled in and so Sarasvati cursed Laksmi to be born
as a tree and as a river hence Lakgmi did not do anything but
Gariga cursed Sarasvati that she would also be a river.
Sarasvati also cursed Gangid to be a river,

In the meanwhilg Hari came there and came to know the
situation. He said to Lakgmi that she would be born as Tulasi,
a dauéhter of Dharmadhvaja and due to0 a curse she would be
turned into a tree. At the same time Laksmi would becomeia
river Padmavati. He directed Ganga to di#and on the earth as
a river Bhagirathi, by name to respect the terribie penance
of Bhagiratha. He said to Sarasvati that she would approach
Brahma as his wife and a part of her body would be
transformed as the river Sarasvati (2.6).

In accordance with Hari's direction the trio came on

the earth as rivers named Sarasvati, Gargd and Padmavati and
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after a lapse of five theusands year they went again back
to Hari (2.7.1-10). ‘
VASUNDHARA.

" Vasundhara is called Prakrti's Kald and without
Vasundhard the creatures of the world are baseless (2.1.97).
She is called vasudha or vasundhara@ because she bore gems
(2.9.29). The BVP gives the following account of the birth of |
Vasundhara. Once Mahavirat's body was in the waters from
where some fat came out after some time and from it
Vasundhara was born. Vasundhara manifested herself at the
time of creation and disappeared at the time of destruction.
There are mountains, oceans, plains etc. on Vasundhara. She
is the consort of VarZha. Gods worshipped her in the

.Vardhakalpa (2.8.1-64).
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GANGA,

Ganga {the Ganges), traceable to the RV and second to
the Indus and the Sarasvati in the Vedic literature, the chief
of the sacred streams of the India, whose waters are said to
hafe the power of cleaning all past, present and future sins,
is believed to be divine and the account of her birth and
appearance on the earth is found at various place_s.171

In the Puranic literature the story of Gaﬁgé's fall
from the heaven and its importance are dealt with in detail.
Generally most of the Puranas mentions the story of Gaﬁgé and
the sons of sagar and Bhagiratha,l72 but the BVP has a short
but a different account of Ganga's birth as follows :-

Formerly Ganga the beloved of Krgna was in the Goloka.
Once when she was with Krspa sleeped in joy, Radhd came %here.

Radh& did not see her as she concealed herself in water. Radha

could know the situation by her Yogic powers and she started

to drink water to destroy Gahgd. Ganga concealed herself in

the feet of Krsna. Due to Gahga's disapperance, allthe water
dried up; so gods went to the Goloka and’prayed Krgna who

told them the reason thereof. He further advised Brahma to
please R3dha and accordingly he prayed her. Radhd was pleased
with them and also with Ganga. Krgsna drew out Ganga from his
feet hence her epithets are Vignupadabjasambhiitd and
Vignupadi. Brahma put Gahga's water in his pot and §iva placed
her on his head (2.11). After this happening Brahma told
Nardyana that Ganga wanted to marry with Krsna but Rﬁahi)did
not like. Now Narayana was born from Krsna's body, so he would

marry with Gaﬁgé and hence she is mentioned amongst the four
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wives of Narayana (2.12).

According to another version in the BVP, once in the
Goloka, on the full moon day of.the month of Kartika Krsna
worshipped Ridha when Sarasvati played uponff her lute and as
a result thereof the beautiful music, Radhd and Krgna amused
to their liquifaction and from this fluid Gangd was born
(2.10.147-178).

The BVP refers also to the story of the Garigavatarpa.
Bﬁagiratha practised penance in honour of Krsna who ordered
Gahga to descend on the earth. Gafgd descended on the earth

and she purified Sagara'é sons (2.10.1-22).
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TULASI, | »

The Tulasi plant is very commonly worshipped by the
followers of Vignu, and it is most carefully tended as her
representative every morning the ground around it is cleaned
with cow~-dung and water; at both the twilights a lamp is
placed before it. During the two hottest months of the year,

a vessel‘of water is hung over it, so that it congtantly

receives moisture. When a plant dies, it is cast into a river,
the same honour being given to it as to an image as soonras ﬂKy
the worship of it is concluded.173

It is a common custom to place a spring of Tulasi near
the head of a dying person.

The BVP records a story wherein is told how and why
Tulasi came to be a sacred plant to Vispu. It is as follows:=

V;qadhvajé had two sons named Dharmadhvaja and
Kusadhvaja. Dharmadhvaja's wife was M3dhavi who bore a
daughter on the full moon day of the month of Kdrtika. She was
named Tulasi because peopie could not compare him with aAy
other thihg. After her birth, she pracfised Penance to
propitiate Narayana with a view to getting the latter as her
husband. In the meanwhile Brahmid came to her and told her to
ask for any boon which she wanted. Tulasi informed Brahm?
that she was a gopi named Tulasl in the Goloka in her former
birth and added that she was a beloved of Krsna and a friend
of Radha who cursed her to go on the earth as a mortal woman.
Krsna also told Tulasi that his friend Sridaman was his amsa

and Sridaman would also be born as éahkhadﬁ@a due to the
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curse of Radha. In their rebirth when Tulasi became
éaﬁkhacﬁga's wife it is equivalent to her being the wife of
Krsna. ' |

Brahmd informed that Sridaman was born as Sankhacida

and he gave Tulasi a mantra, Kavaca and worship of Radhi and

then he disappeared (2.15),

Once when Tulasi was asleep, she saw S;ﬁkhacﬁda in
dream and she was attracted towards him. After sometime |
éahkhacﬁ@a came where fhlagi was practising penance and
welcomed him. He asked Tulasi who she was. Tulasi told him
her account of previous birth. In the meanwhile Brahma came
there and he advised them to marry and they married as per his
advice. '

All¥ the gods went to Brahma to complain because
§ahkhadﬁ¢a was very cruel in rule. With other gods, Brahma
went to Siva who also went to Vaikuntha with Brahma and cher
gods. Hari advised them to return and told the story'of |
éahkhacﬁ@a's previous birth. Hari said to them that he wéuld
go to éaﬁkhacﬁda and beg for his Kavaca from him and then he
would have sexual relations with Tglasz and then Séﬁkhacﬁda
would die with Siva's Trilula (2.16).

After sometime as per the discussiond of the gods, Siva
with his sons and attendants came to fight with éaﬁkhacﬁga.
Tﬁeyfought but none won the fight. |

One day on the battle field, Hari came therein the
guise of an old 4 Brahmin to éadkhacﬁga and begged for the
Kavada to éaﬁkhacﬁda who gave it to ngi,‘who went to Tulasi

and dallied with her. Hari, thus deprived her of her purity

Ganesh




339

and so S\aﬁkhac'iqua died on the battle field. On the other 'hand
Tulasi came to know that the man who dallied with her was: not
her husband éaﬁkhac’ﬁcia but was Hari in the form of her
husband. She cursed Hari to be a stone - éélagré&a. Hari also
cursed her to be a river named Gawcdak{ and also said her that
her hair would become a tree named Tulasi which would be

considered as the best of all trées on the earth (2.17-21),
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DURGA.
INTRODUCTION.

"Mother worship in India presents a very important but
very intricate aspect of the history of Indian thought as
expressed in her philosophy, religion, general art and
literature."174 ,

There is a diversity of opinion regarding the origin
and antiquity of §aktism. "It is difficult to say to what
extent the pre-vedic culture of India, now discovered in the
Sindhu Valley, contributed to the conception of a mother
goddess of thg type now familiar to us as §akti, but that cult
of the mother gc&dpss was fed by indigenous and abordinal
beliefs is almost certain jﬁdging by the qualities with which

al75

NAME AND ETYMOLOGY,

The BVP gives Durgd's various names and their
derivations. It is mentioned several times that Durgd is
Prakrti which is derived in this way =

Pra stands for Prakrsta and Krti stands for Srsti,

hence Prakrti is a goddess who is the best amongst

all the creations (2.1.5). Its alternative explanation

is as follows :-

Pra = Sattvaguna
kr = -rajoguna
ti = tamoguna, hence

Prakrti is one who is Trigupdtmikd (2.1.6-7).
" Pra = Prathama ‘ "

Krti = Srsti, hence she is Prakrti who
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is the first creation (2.1.8).

Moreover the BVP gives other sixteen names along with

their explanation as follows :-

1.

2.

5,

7.

10.

Durga

Vignumaya

| -
Siva

Satl
Nity5‘
Satya
Bhagavafi

T
Sarvani

|

‘Durga' means greaf, trouble, functions,
hell etc. while 'a' means destroyer, hencel’

who destroys all these is said to be Durgd

—

She is called Narayani because she is as

equal in Yadas, tejas, rupa and gupa to
Narayana whose sakti she is also.
Idana’

| S
'Isan

means all the wealth and 'a‘
means giver, hence who gives wealth is
Idana.

She was created in the cosmogonic process

by Vignu. She is said to delude the wordd

through maya.

1Siva' stands for happiness and 'a' stands
for giver, hence who gives happiness is
éivi.

One who is pativrata or Susild is called
Sati.

She is called Nitya because she is ever-
iasting or eternal.

She is called Satya because she is
Satyasvarupa.

She is called Bhagavati because she is
fortunate.

She is called Sarvani because she gives

emencipation to one and all.
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12.

13.

14.

15,

16.

Sarvamafigald

Parvati

Sanatani

#
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She is called Sarvamangala because
she gives the prosperity to one and
all.

She is Ambika because she is mother
of all.

She is called Vaiqqavi-because she is
éakti of Visnu. ’

She is called Gauri because Guara is
Brahman and she is éﬁakti of Brahman
hence she is called Gauri.

She is called Parvati because she is
wel known on various parvas, she is
the adhidevi of ﬁarvatas and she is
the daughter of Parvata.

She is called Sanatani because she is

everlasting.

The BVP gives other explanations as follows :=

Durga D = daityaﬁgéa
+ u = vighnan3sa
¥+ r = roganisa
+ g = papan3da
+ a = gatrunada.
Durga Durggﬁd = vibatti
+ = destroyer.

One who destroyes Vipatti is
called Durgd (4.27.18-22).
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Abhaya  Abhaya

+ a

-

Maya Ma

+y’é‘

Narayani

Jaya Jaya

Sarvamangala

"

L}

i

i

i

Kalyana

utkrstha

samuha

datr.

One who gives highest happiness
is‘éivﬁ'or one who gives
emancipation is Sivd (4.27.23-25)
aﬁhaya

givér.

One who gives abhaya is called
Abhaya (4.27.26).

rajyadri, moksa

giver.

One whogives emancipation is
called Maya (4.27,27-28).

She is so called because she is
born from Nardyana's body -
(4.27.29).

Success

giver.

One who gives success is called
Jayd (4.27.31).

She is so called because‘she
gives all the happiness to one

and all (4.27.32).
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PARENTAGE AND BIRTH.

The BVP has a small account of the birth of Durga.
Prakrti ié born from the buddhi of Krsna who is sﬁoken of as
Paramdtman. She is said to be the adhistdatrdevi of the buddhi
of Krsna and is also said to be Trigunatmika(1.3.70,2.2.66).

So far this Durga alias Prakrti is described as

‘tiigupétmik§,'it may appear to bear identity with the Prakrti |

of the Samkhya Philosophy, because the latter is also
trigugétmik5.176 But it should be remarked that the Prakrti
which is aproduct of Krsna's Buddhi is different from the
Samkhyan Prakrti, |
Durga is also called Mah3may3d or Ekﬁnaﬁ§§%77 who was
the daughter of Nanda and the sister of K;éga (4.6.126,
4.7,129). The MKP also mentions her as Visnu's yoganidra or
Mah§m3y5.178 '
PHYSICAL DESCRIPTION,

The importance of Durga-Prakrti is sung in~the DM of
the MKP (81-93) where the Devi is described as omnipreéeqt.
The BVP describ;s Durga as a fearful goddess. Durga has one
hundred hands, thre; eyes and she is Trigupatmika. She has
put on a ring and a girdle studded with jewels. She also has
a nose-ring studded with a pearl. She is shinning like
hundreds of suns. She has put on a read and clean amsuka.
She is said to be atmadaktirupd and durgatinasini. She holds
a trilsila, bakti, SarAga, khadaga, sara, samkha, cakra, gads,
padma, Kamandalu, Vajra, amsuka, ﬁééa, bhusundi, tomara,
Nardyandstra, Brahmdstra, Raudrastra, P§§upat§stra,

Parjanyastra, Varunastra, Vahnastra, gandharvastra as her
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weapons (1.3.72-76, 2.2.69-71, 2.64.14-32).

Krsna ga?e her Simha as a vehicle hence one of her
epithets is Simhavahini (1.5.52, 1.6.55).
FAMILY AND ABODE.

Her consort is éiya. She has two sons viz. Gage%a and
Kartikeya with whom she lives in Kail3ss (3.1.3). The BVP ‘
narrates the follﬁwing account how she came to get éiva as
her consort.

Once Krsna ordered her to be a consort of éivé hence
she was born ‘as a daughter of Daksa named Sati, Her father
Daksa was extremely unwilling to invite his daughter and her
husband at his place on the occasion of the sacrifice
performed by him. Without invitation,. Sati came to Daksa's
place. She entered therein the sacrificial fire and was
burned to death. On hearing of the death of his wife, éiva
resorted to the bank of the Svargahga (4.42). Sati was'béru
.again as fhe daughter of Himavat and Men3a and came to be
known as Parvati.

According to the advice of Vasistha and Arundhati,
Himalaya married his daughter with éiva (4.44),

ATTRIBUTES.

Even though, Krgna is the supreme deity éccordingito
the BVP, Radhd is described to be superior to K%gqa.
Similarly Prakrti or Durgd is Sarvaéaktirupi and is created
by Krsna (1.3.77) she was worshipped first by Krsna in
Vrndivana situated in the Goloka, and then by Brahma when he-

was afraid of Madhu and Kaitabha. She was also worshipped
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by $iva when he killed TripurQéuraf Indra worshipped her also
when he became a pauper due to the curse of Durvisas. After
this all other sages and men worshipped her (2.57.29-33).

She is also called bhaktanugrahavigraha and '
Sokaduhkhanabini (2.1.10-15). i

The BVP ¥ highly praises Durga. It mentions that Durga
is the principal goddess while Radha, Lak§m§i Sarasvati,
Sﬁbitii, Gahga, Tulasi, Kali and Vasundhafé are the sub-
ordinate incarnations of Prakrti and Svaha, Svadha, sasthi,
Baksing, Pusti, Tusti, Dhrti etc. are the portions of Durga-
Prakrti (2.1). \

She is also said to be

w | e

kgutpipﬁsidayﬁéraddhﬁnidfﬁtandr5k§amasantilajjégféntisvarupigi
(2.2.78).177 |
She was born from the forehead of Durga to destroy
éumbha and Nisumbha. She is styled as dark in compkexion as
a result of her bhavana for Krgna. She is also said to be
Bhadrakal (2.1.91-96).180
She has handredﬂhapds. She wears red clothes. Her
tongue is ver? long. She-has various weapons in her hands e.g.
Kharpara, ‘
Tri%ula,
éa@hhg,
»Cakia,
- Gadd,
Padma,

Mudgara,
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Muéala,
Vajra,
Varundstra,
Agneyastra,
N3rayanastra,

Brahmastra,

Gandharvastra,

Garudastra,
Parjanyastra,
Piéupafistra,

Mahedvarastra,
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Vayavastra (2.17.39-45).
- \ -
The BVP states that Kali fought with Samkhacuda when he
deprived the gods of their powers (2.19.46) and KALL#KEFA

Kirtavirya also (3.36.24).

The following were the associates of Kali when she

fought with Samkhacuda.
Ugradransta,
Ugradanta,
Ugracanda,
Ko@ari,
Pracands,
Cafidogra,
Candandyika,
Aticanda,
Céhu?gé}

1
Candi,

Cap@avartﬁ " {2.19.46,

2.64.82).
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The BVP enjoins that after worshipping Qurgé one should

also worship Ag@anﬁyikés and Navadaktis as folldws :=-

1.
2.
3.
4.
5.
6.
7.
8.

Astan3yikas

Ugracandd,
Pracanda,
Candika,
Candindyik3,
Cag@e%varf,
Camunda,
Candi,
Candakapalika

\ .
Navasaktis.

1.
2.
3.
4.

Brahmani,

Vaigpavz,

Raudri or Bhairavi,
Mahesvari,

Narasimhi,

Varahi,

Indrani,

Kaumﬁrf,
Saryaéaktisvarupg.

(2.64.82-88, 4.120.16-20).
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MANGALA CANDI.

Mangala capgi is a very popular goddess in Bengal.
Bengali language and literature are influenced by various
folk songs in which tales and legends abéut Mangala cap§§,
Manasa and Dharma are sung and they are known as mangala=
k'é’vyas.l81 ) |

Amongst all the poems on Mangala cagﬂf, Manika Dutt's
and Dvijajanardana‘'s poems on Mahgalacanég'are earlier than
those of others. Both of them lived probably towards the end
of the 13th century.182 |

"The later writers of poem on Mabgalacagﬁi tried to
identify this goddess with capgf‘as described by Markandeya-
purgpa, but originally she had no connection whatever with the
Puranic deity. Maﬁgalacagﬁf'was a popular deity worshipped in
the villages by the rustic people, mostly women, and the |
puranic element introduced into it is the work of subsequeﬁt
writers,"183

. The BVP states that Mahgala candi is Pradhana=
am$asvarupa of Prakrti and she was born from the mouth of
Prakrti. She is callethaﬁgalacaqgiubecause she is maﬁgala-
svarupda. She was worshipped on every Tuesday (2.1.86-90){

As she is always alert enemies, she is caéqi and as
she gives bliss also,‘she is called MaAgalacandiki. The |
Pur@na offers another explanation of the name Maﬁ@alabap@f,
when it says tpat she was go called, as she was worshipped
by~a kin§ Maﬁgala by name, born in the family of Manu. It was
éiva who worshipped her first to kill Tripura and subsequently

Mangala planet, a king Mahgala, and other wonien ?orsh%pped her
2'4‘4 -
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MANASA,

Likewise the poems regarding Mangala candi, the poems
of Manasa are also prevalent in Bengal, 6ince very long time.
Various stories written by different authors are well-known%84‘

In the BVP, she is called Pradh3@na-amsasvarupa of
Prakrti, the disciple of éiva, the devotee of Vignu, the wife
of the sage JarétkE&u, the mother of Kstika, and Snake; in
general and'the sister of the serpent Ananta (2.1.72-79);

She came to be known as Manas3 because she was born
from Kadyapa's mind also because she worshipped Krgna by her
mind (2.45.2-3). She practised penance in honour of Krsna for
a period of three yugas and her body was worn out andhence she
was called Jaratkaru (2.45.4-5). Thus the BVYP explains two
names of the goddess. |

The BVP directs that Manasa is to be worshipped for
one month from the day of Asaghasamkranti and offerings are
made to her representatives like a branch of a tree, a p;n of
water, an earthen snake etc.18% It ig further stated thaﬁ
such a devotee would become wealthy and famous (2.46.8-9).

The story of Manasa is as follows :-

. Formerly people were afraid of snakes, as whosoever
was bitten by them had to meet with death. The sage Kaéyapa
was terrified of them, and at the command of Brahma, he
composed hymns which were in accordance with the principles
found in the Vedas.

Then the presiding deity of these hymns came out from
the mind of the formulator Ka&yapa who was in meditation,

hence the goddess came to be called Manasd. Then Manasd went

Ganesh




) 351

to éiva's residence at Kaildsa and adored and worshipped
him for a period of a thousand years. As a result she acquired
celestial knowledge, knowledge of the Vedas and thé mantré of
Krspa from giva. '

Afterwards at éiva’s comﬁand she went to Pugkara where
she prayed Krsna for a period of three yugas and became Siddha
of K;gga who finally appeared before her. K;gga was sO moved
to see the emaciated Manasa that he himself worshipped hexr
and made others do so. He also blessed her that she woulé be
worshipped in the three worlds and theh disappeared. She is
also known-as Manasa as she recollects or meditates on Hari
in her own mind. She was first worshipped by Krsna who was
followed by{éiva, Kadyapa, 'the gods, the Manus, the sages,
snakes and men. '

She was given in.marriage to the sage Jaratkaru by
her spiritual father Kaéyapa, Jaratkﬁru cursed Manas3a but
finally his anger was appeased by the interference of the gods
and he blessed Manasa with a child before he léftAher for good
Then Manas@ went to her spiritual guide éiva at Kailééa.|
She was consoled there by Parvati for her bad luck. Aft_e:r.:'
the due period Manasd gave birth to a child named K%tika;
with whom she went to the hermitage of her‘father.?Both
Manasa and Astika lived there for a very long time.

The BVP has as in the Mbh the episodes of
Parikgita's death by the bite of Taksaka, of the snake
sacrifice by Janamejaya and of the part played by Estika:

According to the BVP, the gods, the sages, and Indra

asked for the help from Manasd at the time of the snake-
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sacrifce and the latter sent her son Astika to stop it and to
save the Naga-race from final destruction. The Brahmanas, the
sages, the gods and. Indra worshipped Manasa individually.
I:i.nally the BVP declares that - who ever worships the goddgss
éither on the last day of KgEQha or during the périod beginning
from Manas3paficami up to the end of Abvina is blessed with
fame, celebriéy, knowledge, virtueé and prosperity from
generation to generation. Who ever slanders the goddess
ignorantly or does not worship her is always afraid of snakes
and is deprived of the blessings of the goddess Laksmi
(2.45, 2.46). |

The BVP records a conflict between Dhanvantari and the
goddess Manasa. Once while he was going towards Kaildsa,he
was attacked by the snake Taksaka. He was astonished at fhe
snakes impertinence, rendered hiﬁ ufgconcious and then resumed
his journey. This news was reported to Vasuki by the other
snakes who were with Takggka at that time. Vasuki took up the
case and requested Manasa to punish him. Dhangvantari who was
a digit of Nardyana, a pupil of Garuda and of éiva, fougﬂt
vigorously with Manasa. Brahmd and éiva interfered ‘in the
fight and on the advice of Brahma, he worshipped Manasd@ who

gave him the desired boon and repaired to her abode(4.31).

-
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sasTH.

$a§§h{-is s0 called because she is the sixth part of
Prakrti. She who is also called Devasend is the consort of
Skanda. She brotects every child. The BVP lays down that on
the sixth and twenty first day after the birth of a child
Sasthi should be worshipped in the Sutikagara (2.1.78-84,
2.43,4-6). The BVP refers to a story of Sasthi devi. Priyavratﬂ
was the son of Svayambhumanu. Brahma ordered him to marry and
he married with Malini. He had no son, so he performed the
putrestl sacrifice to get 8 son. After eating yagﬁacaru,
Malini became pregnant and after twelve years she bore a dead
son. Priyavrata and Malini lamented over this sad event and
went to the cemetéry where Priyavrata also wished to die. In
the meanwhile a goddess came there. Priyavrata asked her who
she was. She said that she was Devasana, Brahma‘'s mind-born
daughter and added that she could give a son to her worshipper.
She made alive his son and directed him that he should
popularise her worship in every village. Accordingly Priyavrata
caused her worship to be done on every sixth day of the bright
half of a month and also on the sixth day and twenty fifst day
after the birth of a child in the Sutik3gara (2.43).

"The ordinary representative of $a§§h§-is a stone
about the size of a man's head, placed under a Banyan tree,
which is decorated with flowers and offerings of rice, fruit

etc. are made to it.“lsﬁ
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DAKSINA,

The BVP gives the following account of Daksina:=-

In the Goloka there was a gopi named Susild who was
Seautiful and had superior knowledge and she was a lover of
Krgna and was born as Dakgipa. She is so called becauée‘she
was born from the right part of Krsna's body on the full-moon
day of the month of Kartika on the occasion of the
Rasamahotsava (2.42.72). One of her epithets viz. Lak§¥daksam-
Lasambhiitd (2.42.89) suggests that she is born from the right
part of Lakqm{‘s body while accoxrding io the Bhp (4.1) she was|.
a daughter of Ruci‘and Akuti and married with Yagaé. She is
styled as the kald of Prakrti (2.1.102). Once Radhd saw her
with Krsna and she i.e. Radha became angry'with both of them.
Krgna and Dakgina hid themselves, so R3dha cursed her that she
would die, if she returned to the Goloka. Qn the other hand,

Dakgina practised penance for a long time and at last she

but they did not achieved any reward so they went to
Nardyana who got back Daksina from the Laksmi's body ané
returned her to Brahma who gave her to Yajna as his consort.
Yéjﬁz had sexual relation with her and he got Phala as his
son (2.,42.1-50).

The BVP also mentions the importance of Daksina in the
sense of gift which is given to any Brahmin after perfa;ming )
ény vow or riﬁé. Ndrayapa directed to gods that Dakgipg.should
be given immediately after performing any rite. Z¥ Y€ PO£16YE
X8 AhLAi4¢ 1f it is not done so it becomes double after a

muhﬁrté, triple after a night, ten times after three nights,
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twenty times éfter segen days, lac of times after a month and
three crores of times after an year. (2.42.51-56, 3.7.24-30,
4.87.71-74, 4.125.36-40). It is possible to surmise from
this statement of the multiplication of the amount of the
‘dakgipd in the event of the failure to give it immediately
after the performance of the rite that some people might be
postponing the immediate payment of the daksina and hence
this cautionary statement.

SURABHI.

Once Krgna, with Radhd and other cow-herdesses went
to Vrndavana in the Goloka, where he wanted to take milk so
he created Surabhi from his left part of his ‘body and he
got milk., Surabhi also bore thousands of Kamadhenus. Krsna
worshipped first Surabhi in the Goloka (2.47.1-14).

According to another version Surabhi was born from Krsna's
lomakipas (1.5.44).
SVADHA.

Brahma created manes in the beginning and for their
food he also created Svadha from his mind, and gave her to
manes as their wife. The Bhp (§.6.9) states that Pitrs are
her sons. In her forme; birth Svadhd was a gopi and a
friend of Radha in the Goloka. Krgna loved her i.e. Svadhd
and held her on his chest and hence she came to be known
as Svadh3a. Radha cursed her and she had a fall in this

world from the Goloka (2.41.1-36).
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SAVITRI.

The BVP mentions that Savitri, who was the wife of
Satyavat, was a part of the goddess Savitri and Savitri is
Géyatff. She was born from the tongue of Krsna. Shé is said

to have white clothes and various ornaments (1.4.1-2, 2.23.

' 46-50). She is the consort of Brahma who worshipped her

first and then others (2.23.3-4).
SVAHA.

Svaha is the consort of Agni and was born from the
left part of Agni's body (1.4.19, 2.1.101). She is also
called Agni's d3hikddakti i.e. burning power (2.40.52). In
the beginning of the world, gods went to Brahma and
requested him to arrange for their food, because anything
which was given by Brahmins and Ksatriyas as offerings did
not reach gods. Brahma worshippea Prakrti who created

Svaha as her kala. (2.40.10-50).
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