CHAPTER II

SOCIETY

St o v -

INTRODUCTION:

” The study of society 1ls of great interest to
the student of sociel, cultural and rellgious history. The
student of ancient Indian culture has at his disposal written
gﬁd unwz;if;’cen sources 1.e. the literary works of different
authors, inscriptions, archaeological finds ete., for the
construction. of the social, culpgu'al and religious history

of ancient India.  The MKP supplies him considerable
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information for the construction of the social, cultural

and religious history of ancient India. The term

'society' is used for the whole tissue of human relations
whether organised or not. The concept of society implies
contact direct or indirect, and the binding tie of relations
enduring and comprehensive. The essence of society is

not just relations buf belngs in pheir mutual relationships.
Thus the study of society takes into account the institution
of caste or class, those of the Adramas and siavery, marital
laws, customs eté,, family life, position of women, food
and drink, dress and decoration, cpstoms and conventions

ete.

The social data from the MKP are discussed
under the following five sections viz. (I) Social Organisa-
tion (II) Marriage‘ (I1I) %Family (I{f) Ee= Position
of Women and (V) Social and Religious Life.

SECTION I
SOCIAL ORGANIESATION

INTRODUCTION :
The Indian Social Organisation is based on
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verna and Bsrama systems. These two systems are inter-
related and inter-co-ordinated parts of = compoéite whole.
The difference between the two lies in the manner of
approach and emphasis In the organisation of men's life and
activities with regard to his duties. In the verna-
system, which addresseé a man in the mass, aw individual's
position is defined with reference to his innate nature,
tendencies and dispositions, whereas in the Bsrama-system,
which addresses 1tself to the individﬁal, the problem 1is
approached from the point of view of his training or
nurture through specifically provided environments at

different stages of his life.

, Caste forms the very warp and woof of Indian
Society down to the present times apd moré than anything
else marks off Indian Social Organisation from that of

other nations,

In the discussion of varna-system the considera-
tion of the concepts of Varna and Jati are very important and
to - .
hence are referred here before dlscussing the theory of the

origin of the four Varnas. -
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VARNA AND JATI

- The word varpa occurs as early as the RV, wherein
in most of the passages,l '1t2 means 'colour' or
‘complexion' or ‘'light'. But in some Rgvedic ve:ses3, it
is associated with groups of people having fair or dark '
complexion, suggesting thereby the existence of two broad
divisions of the society. The four varnas are mentioned
in the Purusasukta (RV.10.90.13), but the word varna is
absent there; With the passage of time, however, the word
underwent a semantic change and came. to signify "Soclal
order" or "Social division'; but "the ldea of varna was
based originally on race, culture, character and profession.
It takes account mainly of the moral aﬁd intellectual worth
of men and is a system of classes which appears more or less
natural."? ’

‘Historically "the woxdligfi in the sense of caste
can be traced back at least to the timesof Nirukta."d

1 RV. 1.78.7; 2.3.5;-9.97.15; ete.

2 VI, Vol.II, pp.'246 £f. ~ :

3 RV. 2.12.4; 1.179.6; 3.34.95 9.71.2; etc.
4

Kane P.V., Op.Cit., Vo.II, p.54. For discussion on the
concept of Varna and Jati, vide Srinivas M.N.,Religion
and Society among the Coorgs of South India,pp.24 ff;
Srinivas M.N,, A.R.WadlaEssays in Philosophy presented
in his honour, fp. 357 £ff., Prabhu P.N.,Hindu Social
Organigation, pp.303 f,

5 Kane P.V., Op.Cit., Vol.II, p.55; Nlrukta 12.13.
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It "hardly occurs in the sense of caste in the Vedic
literature."®  The word 'Jati' implies the 'heredity
connotation' while the word ‘varna' implies the 'colour
connotation' which was so strong that "when the classes
came to be regularly described as Varpas, four different
colours weré asslgned té the four classes by which their

members were supposed to be distinguished.“7

In the MKP the concept of the ascription of four
colours to the four varnas is probably sugéested when it is
stated that the Meru mountain is white, yellow, black and
red on the east and other sides consecutively; and fhe
Brahmins, Vaisyas, $udras and Ksatriyas are stationed
there according to the varna (51.16¢4 -178P), The concept
of colour-connotation has also penetrated into the domain
of mythélogy, e.g. the idea of colour-connotation is also
éxtended to the manes when it is mentioned that the manes
who as luminous as the Kumda flower and the moon (i.e.
white colour), are worthy of worship from Brahmins, the
manes, who as having the hue of the rising Sun (i.e. red

colour), are worthy of worship from Kgatriyas, who, as

6 Kane P. V., Op.Cit., Vol.II, p.55.
7 Ghurye G. S., Caste and Class in India, p.47.
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bestowers of gold (i.e. yellow colour), are worthy of
worship from Vaiéyas, and who, as resembling the indigo-
plant (i.e. dark colour), are worthy of worship from

Sudras.8

THEORY OF THE ORIGIN
OF THE FOUR VARNAS

Having noted the concepts of verna and jati, let
us now examine the theory of the origin of the four varnas
as put forward in the- MKP. The origin of caste has given
rise to great speculation and different theories have been
propounded by the Sociologists with regard to the origin Sf

the caste-system and its ramifications.®

The earliest evidence for the theory of the origin
of the four varpas is found in the renowned Puruss-sukta
(RV. 10.90.12) which is reéardeﬁ on the grounds of language
and matter to be one of the late hymns of the RV.10 It is

8 Pujya dvijanam Kumudendubhﬁso ye
Ksatrlyanam ca navarka-varnah /
tatha visam ye Kanakavadata
nilinibhah Sudra—janasya ve ca // MEKP 93.36.
The Mbh Cr.Ed. 12.181.5 states that the colour of ,the
Brahmin is vhite, of the Ksatriya red, of the Vaidya
Yelthow and of the éudra black.

9 Vide Hutton J.H., Caste in India, pp. 148 ff. for
different theories about the origin of the caste.

10 Macdonell A.A,, Vedic Reader, p.195; A History of
Sangkrit Literature, p.1l33.



here sald that the Brahmana was his mouth, the Rajanya his
arms, the Vaigya his thighs, and the Shdra his feet.ll
Later works repeat this account of the origin of the

varnas wlth slight variations, modifications and exegetical

explanations.2

The MS (1.31) also ascribes the origin of the
four varnas to the different limbs of Prabhu (Prajipati).la

The MEP also holds the theory.that the four varnas
proceeded from the limbs of Brahma (4%.3-7). This theory
occurs in- the purana in the cosmological account which is
greatly influenced by the Samkhya ideas. Here the varna-
theory is baged on the psycﬁological principle of gugas,l4
e.g. it is sald that when Brahma was first busy with creation
and engrossed in meditating on truth, he created from his
mouth a thousand pairsls (o§ human beings) characterised by
‘gattva, and self-glorious; he further created from his chest
- 11 Brahmanosya mukham agid bahu raganyah krtah

uru tad asya yad vaidyah padbhyam sidro ajayata
RV 10.90.12. .

12 For example, the TS (7.1.1.4 ff) attributes the origin
of the four varnas to the limbs of the Creator and also
adds an explanation.

13 c¢f. Ram. 3.14.30; Mbh. Cr.Ed., 12.73.4-5.
14 cf. BG 4.13; Vide Prabhu P.N., Op.Cit.,

15 Hewe*the term used to designate the four varnas is
‘mithuna' (MKP 46.3 ff).
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anothgr thousand pairs characterised by rajas, and fiery
and impatient; he then created from his thighs another
thousand pairs characterlsed by both rajas and tamas, ahd’
envious; finally he created froﬁ his feet another thousand
palrs charagterised by tamas, unfortunate and having little
of understanding.;e The whole social organisation is
here conceived symbo;ically as one human being - the Body
social - we may. say so)with its limbs representing the
soclal classes based on the psychological principle of

gunas.

Brahma is also said to have regulated the
various limits to the. functions of the four varnas according
to fitness and other qualitles (46.75), and also the duties
of the varnas and asramas and to have allotted them the
Worlds (loka) to be obtainéd after death, e.g. prajapatya-
sthana was assigned to the Brahmins who perform the
ceremonies, Aindra-sthana to the Ksatriyas, who flee not
in the battle, Maruta-sthana to the Vaisyas who observe
their own proper duties, and Gandharva-sthana to the &aaras

'who perform ménial service.l?

16 MKP 46, 3-7ab; ef. Vigp 1.6-3-5; VP 8.36-39; Vide
Prabhu P.H., Op.Clt., PD. 319f.

17 MKP 46,76-783 Vigp. 1.6.33-35; VP 8,165-167; Vide
Prabhu P.H., Op Cit., p.320; Muir Jay Original
Sanskrit Texts, Vol.I, p.97, note.
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VARNA SYSTEM

Brahmins: They formed the first and the foremost ord;r of
the society. Their claim for superiority is implicit in
the account of the divine origin.of,the four varnas.

Their highest position among the varnas is‘suggested when
it is declared that sinner after passing through all the
hells enters the animal creation etc; then the human. creation
eeeses.and then accompanied by the remainder of his sin and
merit, he enters the castes in ascending order, such as the
éﬁdras, Vaiéyas, Kings (nrpa) and so onj also the position
of Brahmins, the gods and Indra; and sometimes in descend-
ing order ete. (10.88-92). "It is remarkable that the
Sidra is here classed with the Vailya and Ksatriya, and

the Brahmin distinguished 5y a‘broad 1ing from all three.
In the primitive age of Brahmanism, the priests, warriors
and merchants were élassed together as the three regenerate
classes, and the éﬁdras were far distanced from them all

as serfs.- It.is-cogparatively~in recent times that the
éﬁaras rose to consequence and importance, and began to be
classed with the Vaiéyas and K§atriyas, while the Brahmins
were further distanced from the two intermediate orders

by reason of the latter not caring for priviledges which
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once had excited the ambition of Vidvamitra and Janaka."18
Brahmins
Elsewhere they/ are expressly stated to be the chief among

then (1.4).

) The vedic studies, offering sacrifices and
making giftsekre the common duties of the twiee;horn i.e.
the Bfahmins, Ksatriyas and Vaidyas. The special duties
laid down for the Brahminsl® were the teaching of the
Vedas, officiating’at sacrifices, and receiving of gifts
(25.3,4,5%°, 62°; 47.74, 75%°, 76%P) and this is in

accordance with the injunctions of the Dharmadastras.20

The Brahmins and learning had become indissolubly
connected in the early Vedic period.2l  That Brahmins
studied the!Vedas and securedfprqficiency ip then is
evident from some of the epithets of Brahmin-invitees
" at the sraddha-difner e.g. Vedavit, Srotriya ete. (28.23f£).
Various other epithets of the Brahmin-invitees at the

- — — .
sraddha-dinner, e.g. jyesthasamaga, trinaciketa, trimadhu,

18 Banerjea K.M., Op.Cit., Introduction, p.l1l0.

19 The words used for a Brahmin in the MKP are for example,
brahmana, brahman, dvija, vipra, etc.

20 ef., GDS, 10.1-3 ADS, 2.5.10.5-8; BDS, 1.10.2-5;
DS, 2.13-19; 8, i é—go- 10.75-79; Y&, 1.118-119;
ViD$, 2+10-18.

21 Vide Kane P.V., Op.Cit., Vol.II, pt 1, pp.38, 105f.
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trisuparQa,zz and sadahgavit, suggest that some Brehmins
speclalised themselves in the study of particular Vedas.etc.
The Brahmins of certain families viz. Kauéikas, Bﬁéréavas,
Bgaradiijas and Gautamas are called Vedapvedﬁﬁgaﬁéragéé'
(6.24-25) showing thereby that they also specialised them-
selves in thg study of the Védaé with auxiliary sciences.
Some Brahmins also specialisé@ themselves in the Purapas
as may be iqferrgd from the epithet 'purﬁ@aiﬁa', (8.281).
A Brahmin sage named Brahmamitféﬂis said to have mastered
the thirteen sections of‘the AV and to have studied the
a§?§ﬁga‘- Ayurveda (60.39).

The other means of livelihood permitted_to
Brahmins  were receiving of gifts, from a worthy or un-
blemished person (25.4) but the Brahmins receiving the
gifts from an eutcaste (patita) and officiating as a priest
for him (i.e.2n outcaste)were considered to be simners and
the worst of this is that they are further said to be reborn
as an ass and an insect respectively after thelr release
from the hell (15.1). The MS (10.109-111) also says that
) pratigraha from an unworthy person (or a éﬁ&ra) is worse than

the act of teaching him or.officiating as a priest for him.

22 For the meanings of these words vide Chap.III, Sec.Il.
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From the BrU 4.1.3 it also appears that even in those
early times there were prohibitions against receiving
gifts from unworthy persons and officiating as priests

for the unworthy.

_ Though pratigraha was a special priviledge of
the Brahmins, it was open to others also. In the Vaiéva—
deva ceremony the house-holder is enjoined to give food to
even dogs, évapacas and birds (26.25). Even Apastamba

permits it .23

Since the Vedic period Brahmins had come to be
eulogised as gods and were held superior merely on account
of birth,24  In the MKP (8.236) King Haridcandra is seen
advising his wife who was then a slave of a certain

, - Ci-e.that Byahmin)
Brehmin not to despise him), through pride of being a queen
but to please him with her utmost efforts as if he were her

lord and god.

\

The rule of the- road was in favour of Brahmins.

The MKP enjoins to yield the path to a Brahmln as well as a

23 cf. Sarvan vai Vaigvadev. bhaginah Kurvita dvacandale-
bhysh / ADS, 2.4.2.5.

24 For references vide Kane P, V.,‘Op.Cit.,VOI‘II,ptwl,
pp. 134f.
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King, the ill, a superior in learning, a pregnant woman,
a man labouring under a burden, a younger man, the dumb,

«~

the blind, the deaf, the drunken men, a mad man, &
prostitute, an enemy, a child and an outcaste (31.40°%4 -

428P) 25  This injunction follows the dictum of the

[
Dharmasastras.

The person of the Brahmin was regarded as very
sacred from ancient times and so brahmahatya (killing a
Brahmin) was looked upon as the greatest sin.26 The MKP
narrates how Indra incurred the sin of brahmahatyg by killing
Tvagtr's son and thereby lost his lustre (5. l). Tand, also how
Baladeva during his intoxication killed a Suta and incurred

which
else the sin of brahmshatya./ he expiated by resorting to a

25 cf. GDS 6.21-22; ADS 2. 5 11. 5-93 BDS 2.3, 5’7, VDS 13 58-60
MS 2.138-139; YS 1.1173 Mbh Vanapparva 133.1; Anugasana-
Parva 104.25~26 BP 113 393 Vide Kane P.V., Op.Cit.,
Vol.lI, pp.146f.

26 For references vide Kane P.V., Op.Cit., Voi.II,pt.l,
pPp.149f.

27 cf. TS 2.5.1,1 which narrates how Indra incurred the sin
of brahmahatya by killing Vidvarupa, Tvastr's son, and
hence all beings ran him down as 'Brahmahan'
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pilgrimage. The undertaking a pilgrimage to the

Sarasvatl river against its flow was a means of expiating
the sin of brahmahaty3.28 The brahmshatya is counted
among the great sins (8.280).29- A Brahmin-murderer is
said to go to Raurava hell (10.81). Elsevwhere it is
said that in hell he is burnt in blazing fire all around
for thousaﬁds of years and is thereafter reborn as a man
afflicted with 1e§rosy, consumption, sickness and other
diseases, and when again dead, enters hell and when reborn
agéin, undergoes a similar malady until the end of Kalpa

(14.91‘94)-

—1 ‘ ‘
The periods of asauca (impuritles due to birth

28 Atha yeyam samarabdha tirthayatra mayadhuna / etameva
prayasyaml pratilomdnp sarasvatim // MKP 6.36. Cf.MS
11.77: Havisyabhug vanusaret pratisrotah sarasvatim-
cf. also ¥S 3.249. This, according to the BhP and

v . EKulluka, applies where more brahmin by caste (without
Vedic learning) is killed intentionally by a man who
is himself rich but has no Vedic learning.

The words (pratisrotah Sarasvatim' have been variously

v explained: Medhatithi explains as "the course of
Sarasvati in_all its branches". Apararka, Sarvaanana—
rayana and Raghavananda explain that the_murderer
should follow the course of the Sarasvati in the
opposite direction from the sea to its origin. This
appears to be a better explanation, since it brings out =-
the force of 'pratisrotah'® more clearly. Vide Kane
P VQ’ Op Cit., V01 IV, ppogg‘gac

29 Brahmahatya guror ghato govadhah strivaedhas tathad /
tulyam ebhir mahapapam bhaktatyage pyudahrtam // MKP
8.201.



and death) are less in case of Brahmins viz. ten days of
impurity due to death for Brahmins, twelve for Ksatriyas,
half a month for Vaié§as and a month for éﬁaras (32.74),

and one day of impurity due to birth for Braehmins, three .
days for Kgatriyas, six @ays-for Vaiéyas'and twelve days for
éﬁdras (32.83). “‘This is in'ccnfcrmity with the canons of

. -
the Qharmasastras.3o

Only certain-qualified Brahmins were to be invited
at the éfaddha~d1nner.3l The pitrs are said to feed the
oblations offered in fire by dwelling in the bodies of
Brahﬁins.32

It is stated that one should not revile nor
ridicule the godsy the vedas, the dvijas, good, truthful

or magnanimous men, guru, devoted and virtuoas wives and

. 30 ef. MS 5,83; Dakga 6.7; YS 3.22; Atri, Verse 85; Sankha
1802-3; MP 18.2-8; BP 520.63; ViDS 22.1-4; GDS 15.1-4.
which contain similar proviglons for impurlty on death.
YS 3.22 makes the virtuous sudra observe impurity only
for fifteen days as a concession.Later on ten days'
mourning came_to be prescribed for all castes,cf. Sarve-
sameva varpanam sutake mrtake tathz / dasahacchudhirete~
gagéitl éatatapo‘bravit// Ahgiras in Mitsksara on Y8

31 Vide Chap.lIi,Sec.lI, under év¥2ddha for ,the qualifica-
tions of Brahmins to be invited at the éraddha-dinner.’

32 Esag Hate’ gnam haviga ca trptir ye bhufljate vipra-
sarira-samsthah / MKP, 93.32ab.



persons performing sacrifices or practising austerities

(31.85%¢ - g8).

The following pattern of behaviour against the
Brahmins «8s believed go be sinful, e.g. 2 promise unfulfilled
especialﬁ to Brahmins mas considered to prc;ve injurious
(7.38%4); and producing obstanles to Brahmins engaged in
their duties @4s considered to be a sin leading to 'Apratis-
tha' hell (12.25°d); while describing the specific punish-
ments in hell for specific sins, it is said that #he tongues
of those who have blasphemed the dvijas, the Veda, the
gods, and guru are torn out by the terrible birds with admant
beaks as they (i.e.tongues) are continually reproduced
(14.44-452P); those who, without washing their hands and
mouth after meals, have touched the Brahmins, the cow, and
fire, - their hands placed in fire-pots are licked repeatedly
(18.57¢d - 582b); who hearken to blasphemy against the dvijas,
gurus, the gods, and the Vedas - the Yama;s messengers
continually drive fiery-red iron wedges into their ears(14.
63-65)3; who,through anger and covetousness,have broken up and

destroyed beautiful rest«houses, the abodes of the gods and

of the Brahmins and the assemblages in the temples of the

gods -~ Yama's exceedingly cruel servants flay their skins
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from their body by means of sharp ;nétruments (14.654
672P); whoever men have touched vipra, the cow, fire,
mother, eldest brother, father, siSter,\daughtef-in-law,
gurus and aged men with the feet, they stand amidst the |
. piles of charcoal w1th their feel bound with red-hot iron

_ fetters, enduring burning upto the knees (14.59

A catholic spirit is also seen in the MKP when it
is said that in the event of discriminating in the matter of
a dish with reference to‘a Brahmin and the member of another
caste at the same dinner-table, the persons concerned‘éycqe

bstievod to feed on ordure in hell (14.55+56),

Truthfulness was the surest criterion of a real
Brahmin (3.47), and it was held that not by sacrifices
accompanied with gifts nor by any other act, do Brahmins'
acquire such great virtue as by the observance of truth
(3.48). The brahminhood was considered to be the dwelling
-place of forbearance, while the penance that of controlling
of anger.sza' Calmness was believed to be bgneficial to the

twice-born in things of this and yonder world.33

32% Kgantyaspadam vai brahmanyam Kpodha~samyamanem tapah /
MKP 60.208P,

33 Aihikamugmlkahltap sama eva dvijanmanam / MKP\109.13.
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) Striving after delights was not commended in the
case of the Brahmins, as it may tend to weariness in this

world, and yield no fruit after death.34

K;atrﬁzgs: They form the next order of the soclety. The
terms used in the MKP to denote this order are rajanya
(93.21), Ksatra (107.2) and Ksatriya (10.22 etc.).. The
term rajenya is found in the RV [10.20.12) only but in the
later Vedic literature it becgmes a regular term for a man
of the royal-family.35 The term Ksatra also occurs in the
3736. The term K§atri§a is’used in the RV frequently as an
epithet of-gods37 and in some verses it means a King or a
noble ﬁan.38 But its use in the -sense of a varna

(i.e. one of the four castes), is observable particularly in

the later Vedic 1iteratpre.39

34 Nabhogarthaya vipranap Sasyate hi varuchini / iha
klesd@ya vipranam cest@ pretya phalaprada //.. MKP 58.70

35 Kane P.V.,HDS,Vol.11,p.30; VI, Vol.II, p.218.

36 In the RV. it generally connotes ‘'valour', 'dominion',
'strength'; in some Vedic texts e.g. TB 2.7.13; BrU l.4.
11 ete. it connotes the Ksatriya order. Vide Kane P.V.,
Ibid, p.30. '

37 e.g. RV. 7.64.2_and 8.25.8 (in both to Mitra and Varuna),

. RV. 8.67.1 (to Adityas), RV.10.66.8(to gods in general);
Vide Kane P.V., Op.Cit., Vol.II, p.30.

38 e.g. RV. 4.42.1; 10+109.3; Op.Cit.,V0l.II,pp.30-33 .
39 VI, Vol.II, p.252.
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The MKP explains the term Ksatriya by the Nirukta

" method of explanatioﬁ? cf. Ksatriysh K§atnrak§a§§t (111.36)
i.e. a Ksatriya is so called because he guards one from
injury.40 Théy hold #ke weapons so that there may be no
cry 6f distress.4:

The special function of the Ksatriyas Glas the
ﬁrotection,qf«the earth, and they live on weapons and good

taxes (25.5; 47.75).

»

Vaiézas: The MKP does not give much in%érmaticn about the
Vaidyas who constitute the third order of the society. The
terms used in the MKP to denote this order are vis'! (10.22)
and Vaisya (10.91 etc.), which are of Vedie sntiquity.22
The term 'vid' does not signify "Taldya' in almost all
hymns of the RV, but means the ‘'people' or 'aryan people’
when no epithet like 'd&sih' or daivih' is prefixed.43

It stands for the four varpas in later Vedic literature.4%

40 Panlni derives .the word Ksatriya in the sense of Varna
from Ksatra ef. 41414 / 4.1.138 Bhattoji explains
it as JidEreada / Siddhanta Kaumidi, p.l115.

41 Kgatrasyaitaparitrananimmttam sastradharanam // (127.
21c ). Cf. Ksatat _kila trayata ityudagrah’ ksatryasy
gabdo bhuvanadhiridah/ Raghuvamsa Q. 53  and Artatra-
naya vah datram ... // Sakuntala 1.11.

42 For vas, vide VI, Vol.II, pp.305ff., and for Vaisya,
Ibid., pp,338ff.

43 Kane P. V0, HDS-, VOl‘on’ p0330
44 Vide VI, §ol.II, p.307, fn.12.
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The term Vaisya occurs frequently in the MKP and
its earliest occurrence is in the RV 10.90.l2f, It is
very often found from the AV onwards and sometimes in the

form of Visya45,

The functions of the Valsyas wére merchandise
(Vanijya), Cattle-rearlng (pasu—palya) and husbandry (Krsi)
(25. 6°d 47.76; 111.4)

,0; - .
Sudras: »Tpey constitute the fourth order of the society.

The information regarding- them also is very meagre.in the
MKP. The Sidra (10.22 ‘etc.) and Vrsala (28.30; 134.27)

are the two terms'used to denote this order. The term
‘éﬁara occurs in the. Puruse-sukta (RV. 10.90.12), The RV
knows thé Dasyus or Dasas both-as aborigines and as subjected
slaves and the Sudras of the later Vedic texts were

cer?ainly aborigines wpo were reduced to subjection by the
Aryans. The term mostly indicated those who were "beyond

the ﬁale of the Aryan state,"¥0

/-
The special duties of the Sudrasuere alms-giving,

sacrifice and the serviée'of the twice-born, and their means

45 AV. 5.17.95 VS. 33.5 etc.; AV 6.13.1; VS. 18.48 etc.
46 VI, Vol. II, p.388.
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“of subsistencewdre handieraft (Karukarma), service of the
twice-born, and buying and selling (Kraya-vikraya) (25.7-82D;
47.77).

- Their status was deplorable. They were prohibit-

ed from‘hearing the recitation of the Vedas.2”

UNTOUCHABI LITY

B Thg Indian soclety is composed not merely. of -four
varnas but also of certain untouchable castes which consti~
tute the component parts of Indian social organisation. It
- éhould not be supposed that this is something confiped only

to India. Even the nations that have no caste system at

47 Sa tu narhati carvangim Sudro vedasrutim yatha // MKP
19.32., cf. Padyu va etactchmasanam yac , chuidrah /
tasmac chidrasamipe nadhyqyam / This is quoted by gabara
on Jaimini 6.1.38 as a Sruti cf. also VDS 18.11-12
Eke VA etac chmaéanam ye sudrah / tasmac chudrasamipe
nadhyetavyam Y/ Padyu...chudrah is cited as Satapatha
Stuti by the Sidrakamalakar (p.3) as mentioned by Kane
P.V.,_ Op Cit., Vol.II," p.34, fn. 753 cf. also Athapi
Yamagiténélokanudaharant1 / Smasanamptat pratyakgam
ye sudrah padacarinab / tasmat $udrasamipe tu nadhye-
tavyag.kaddcana // VDS 18,133 cf. GDS 16.18-194
ms 1030909 YS 1 4:8’ b ‘:T 31-»’



all have often carried out complete segragation of certain
people dwelling in their midst which is essentially the

same as the system of untouchability in India. This
phenomenon is denoted by the term ‘asp;éyafﬁ' and the term
'aspyéya' means an untouchable in general. There is
hardly any Vedic passage which supports the theory of
untouchability, eventhough in the Vedic literature several
of the names of castes that are spoken of in the sm;tis as
antyajas occur e.g. vapta, barbar (RV. 10.142-4), tasta,
tvasta, carpenter or maker of charlots (RV. 1.61.4;~7.32.20;
8:102.8), carmamna, a tanner of hides? (RV. 8.5.38), Candala
and Paukasa (VS. 30. 17, etc. ) etc. Even in the most ancient
Dharmasutras, the only. caste that is said to be untouchable
by birth is that of Caggalas and the word qugala has a
technical meaning in these works.: But 'gradually the
spirit of exclusiveness and the ideas of ritual purity

were carried to extremes and more and more castes became

untouchable. Among the earliest occurrences of the word

. }

'agprsya' (as meaning untouchables in general) is that in
‘ -

ViDs 5—104.48 In the MKP also the word 'asprsyapjatis'

48 K‘tyayana also uses the word in that sensej; Vide hatyar
vanasmrtisaroddhara (edited by MM.Dr.Kane P.V,) verses
433,783 that are quoted by Mitaksara on ¥S 2.99 and by
Apararka p.813. For an article on Untouchability,vide
Kane P.V.,Op Cit.,Vol.II,pp.165ff. For the technical
meaning of Candala,vide Kane P.V.,0p.Cit.,p.81.
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(untouchable castes) occurs end 1t is here sald that the
* food, which is touched by the untouchable castes like the
dandalas, antyajas and mlechhas, is unfit for all religious
acts without washing (32.21°% - 228P) ang this is in
accordance with the injunctions of the Dharmaééstras.ég
But so far as mlechhas are concerned these restrictions
of untouchability have been given up long ago at least in

public .50

Untouchability dses not arise by birth alone. It
arises in various ways. Emphasis is also laid upon not’
only in not coming in contact with certain persons, but also
with animals and even on inanimate objects, e.g. on touching
a menstrous woman, a horse, a Jackal, low-caste peoples
(antyavasayins), a man carrying a corpse (32.33), an oily
human bone (32.34), an unrighteous man (vidharmi), a sutika

(i.e. a Brahmin vwho keeps a Brahmin lady as his wife without

49 cf. Candalarpukkasamlechhabhillaparasikadikam / mahagatap
kinas' caiva sprstva snayat sacailakam // Vrddhe~-yajna-
valkya quoted by _Apararka, p.923; Candalam patitam
mlechham ma abhandam rajasvalam / dvm;ah sprstva na
bhunjita bhuhjano yadi samsprdet / atsh perem na

bhutijita tyaktvEnnam snanam@catet // "Atri, verses
267-269, which also consider eandalas etc.as untouchables.
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marrying her, and that Brahmin lady also), a sanda or an
;bu#ch (i.e. one who does not offer sacrifices at proper
times and who neither eats, himself nor offers food to others,
and who does not worship the manes and gods), naked men
(vivastfﬁ@ or nagﬁé@ i.e. those in whose famllies there is

no veda, no dastra and no vrata), the paramours -of ‘other ™ -
men's wives, a ﬁgfjafa or a cat (i.e??ﬁho sacrifices and «
practises penance out of pride and who does Jic geoed to
others), an akhu or a rat (i.e. one; who eventhough being
rid?ii;ﬁ:enjoy himself, nor offers to others, nor sacrifices),
a dog, a Kukkuta or a cock, (i.e. one who takes

a vpartial side in  an assembly),

an out-caste (patita, i.e. one who abondons one's own dharma
and resorts to that of others' at the time of adversity), an
“aviddha or apaviddha (i.e.one who abondons the gods, teacher,
and the teacher's wi?e, and who kills a cow, a brahmin and

a woman), a Candala (i.e. one who does not offer anything

to those who desire and who forbids those who make gifts,

and abondons the suppliants), a domestic hog (grama-sukara)

and a man contaminated by the impurity of a newly-delivered

woman, a men has to take d-bath with his clothes on,51

51 MKP 32 . 39" 42 1 61“' 69 .



“the requirements of hygiene.

: 1ee
These restrictions were not inspired by any hardness of

heart or any racial or caste pride as is often said, but

“they were only due to psychological or religious views and

52 The MKP requires every

house~-holder to give food after Vaiévadeva to ail imeluding
Candalas, dogs and crows,®3 and this practiee is followed

/
even now by those who perform Vaisvadeva.

_ As regards public roads the MKP 32-30 states that
the-mud ané water on public roads and on houses built of
baked brickgmfpuched by untoucables are rendered pure by.
ﬁhe mere blowing of the wind, The ¥S 1.197, and ViDS 23.41
state:;; the same thing. This and other rules show that the
smrtis followed a reasonable rule about the publie roads and
do not countensnce the restrictions maintained in some parts
of South India, particularly in Malbar, about the use of
public roads by the untouchables .4

52 Kane P.V., Op.Cit., Vol.II, pp.

¢

853 cf., ADS 2.4.9.5.

54 Por details vide Kane P.V., Op.Cit., Vol.Il, p.1l75.

I



M;EQQ'Casteszv The phenomenon of the mixed caste constitutes
one of the important topics in connection with the discuss-
ion of varna. It is denoted by the word,'Vargaéahkaraﬁa'
and the word 'Vargasaékara"ﬁeans-'mixture of castes by
intermatriages'.>® In the MS 5.89 and 10.40 "the word
5ahkara seems to be used in ﬁhe sense of 'mixture or inter-
mingling of varpas'.“56 Various factors such as hypergamy
or hypogamy brought about this phenomenon.57 In the MKP
(66.37) it is stated that when the wife is not properly
guarded, there arises intermingling of varnas which hurl
oneis pitrs down from heaven. In the BG (1.41-43), also it
is said that when women become corrupt (or demoralised),
intermingling of varnas arises; saﬁkara necessarily iéads Ehe
whole family and the destroyer of the family to hell. By
reason of these transgressions of the destroyers of the
families which bring abagt varpasahgara, the ancient caste-

observances and family-observances are subverted.

This phenomenon was considered as one of the most
grotesque evils of the society. The MKP (25.34-37) says

55 Macdonell A.L., A Practical Senskrit bBmelish Dictionary,
_ Pp.271.

56 Kane P.V., Op.Cit., Vol.II, p.59.
57 Vide for details Kane P.V., Op.Cit.,Vol.II, pp. 59ff.
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that the King should punish a.man who oversteps his varpa
and~§§§ama-dharmas, and if he overlooked such a man he '
loses the rewards of sacrificial and pious works. Therefore,
the King must vigorously punish all the varnas that behave
contrary to their speéial duties and he must keep them within
their own occupations, It also states that he, in whose
kingdom the var@éé}ama-dharmas do not fall into desuetude,

attains eternal happiness here and hereafter (25.31).58

§ocia; Mobility: The phenomenon of social mobility is an
important and interesting topic in the study of social
organigation. The MKP contains some instances of social
mobility which are of great interest as they remind one of a
stage of society when the rules of caste-movement were ioose

and naturally these instances date back to an early period.

It refers to the déct:ine of 5§tyapakar§359 i

oCa
fall in status as a caste. It is stated in this purana

; .
that the Brahmins, Ksatriyas and-Va;syas_who do not first
mérry woman of the same caste fall by marrying woman of other

caste énd"further\it is laid down that whatever low-caste

58 cf. GDS, 11.9-10; VDS, 1908"8; ViDS, 3.3§ YS, 1036].;
MP, 215.63. :

59 For information on the doctrine of Jatyupakarsa and
Jatyapakarsa, vide Kane P.V., Op.Cit.,Vol.II,pp.61ff.
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woman a man marries without marrying in his own caste, he

is degfaded to the caste of the woman whom he marrieséo
336+34=553 .59 It also provides an instance of King

Dista's son Nabhaga who was degraded ‘to Vaié&atva on account
/
of his marriage_with a Valsgya woman by neglecting savarna

marriage (Chap.lO).

‘ Py§adh:a was cursed to be a éﬁdpa for killing a
Brahmins cow (109.2). . King Sudeva and princess Kyﬁévaff -
both Ksatriya by caste - were cursed to be"Vaié&é, of course,
with a promise of regaining their own original caste ‘

conditional upon certain situations.

The above instances tend to suggest that marriage-
with low-caste givis
uniontpr the process of curse brought about the degradation
of a person concerned to an abominable status of a Valsya
or a Sudra as a result of thelr imprOper behaviour.
— 1 o .
ASRAMA:SYSTEM A '
Next ?o-Vaxgassystem‘theniéféma—system constitutes

one of the important features of Indian Soecial Organisation.

60 Brahmanah Ksatriya Vaisyéh savarnaypanisamgraham /
akrtvanyabhavawpaneh patanti nrpa samgrahit //
yasya yasya hi hlnayah kurute panlsamgraham /

. akrtva varpasamyogesopi tadvarnabhag bhavet //
MKP. 110.34-35.
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The word Bdrama is derived from the rooﬁSZ;;m,
'to exert oneself'; therefore it may mean by derivation
(1) a place where austerities are performed, a hermitage,
and (ii) the action of performing such agsterities.61
Literally, anaérema is a 'halting or resting place’; the
word therefore denotes a(halt, a stoppage, or a stage in
the journey of life just for the sake of rest just for
prepariﬁg oneself for further journey. The‘aéramas, then,
are to be regarded as resting places during one's Jjourney
on the way to final beaﬁtitudg, the final aim of life. The
Mbh (Cr.Ed. 12.234,15 ) says that the four stages of life
fprm a ladder or stag flight of four steps. That flight
attaches to Brahman, By ascending thaf flight one reaches
the region bf Brzhman, Whichever of the above be the
original meaning of the word, the historical development of
the‘ég;ama-system as an organisation and the social implica-

tions within it include all the above interpretations.

I E '

The asramas are four in number: (i) Brahmacarya,
that of a student, (ii) %ke Grhastha, that of a married man,
the house-holder, (iii) Vanaprastha, that of retired life

in the'foresﬁ, after abondoning the home, preparatory to

61 Deussen P., a learned article on the'ﬁé}amas in ERE,
Vol. 1I., pp. 128ff.

-
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complete renouncement of worldly relations and (iv)
Samnyasa, the life of complete renunciation of wor%gly
N

relations and attachments.

Eventhough in the early literature we find a
mention of the three phases of life viz. the student, the
_house-holder, and the hermit, yet it u-js not enjoined theveim
that these must be followed compulsorily one after the other.
A man could stay in the house of his teacher as naigthika
to the end of his life, or he could become a house-holder
after finishing his student's life, or hé could live the
life both of a student and a house-holder together, or he
could turn to the hermit's life after finishing his student's
career without marrying.®2 - This shows that Samnyasir's
stage need not necessarily- be preceded by the G;hastha's
stage.  The MKP also permits an individual to enter upon
the hermit's stage or the Samnyasirs stage even immediately
after completing the student's life or to await his decease
even in the teacher's home, or in his absence ¥ the home
of the teacher's son, or.still in his absence iw the home
62 cf. Chll, 2.23.13 5.103 8.15§"BgU, 3.8,10; 4.2.223 TU 1.2,

1. Vide also Ranade A constructive Survey of Upanishadic
philosophy, pp.60-61; Keith A.D., Religion and philosophy

of the veda and the Upanishads, Vol.2, p.587; cf. also
Deussen P,, Op.Cit,.,, pp.128-129.
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of the-teacher's disciple leading the student's life.

Thus even éccording to the MKP, the Grhastha's stage need
not necessarily follow the student's stage or the Samhyasinds
stage need not as a rule follow the hermit's stage

(25.15-17).

The four stages come to us in sequential form
from the latter ﬁpanishads like the Jaﬁalayupanisad 453
which state that the order of the student must precede that
of the house-holder, that of the house-holder musé’followed
by the order of the hermit, while the order of the ascetic

“must be preceded by those of the house-~holder and the |

' hermit .

Iﬁwthe MKP, the system of the-ﬁﬁgamas has been
attributed a hoary entiquity and e divine origin. Brahma:,
1s Sald to have 1nstituted the Varnap and Asrama - systems
(101 1), established their laws (46.76), and their specific
worlds (loka) after death (46.77ff), e.g. He assigned the
sphere of eighty-eight thousand p§1§, living in péppetual
chastity, to the Brahacarins (Guruvasins); the sphere of

seven rsis to the hermits (Vanaukasas), the pf&jsbatya

63 Keith A.B., ibid., pp. 587-588.
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sphere to the house-holders, and the abode of Brahma to
the ascetics (nyasins).®%

In Plak§ad€ipa, éElmaii&GEpa,.ﬁuéadégba,
Krauficadvipa, Sakedvipa and Himehva-varsa the varnasrama-
system is fqllowed, whereas in Kimpuruga and other varsas
it is not followed (50.31°¢ - 32, 37-39).

Smfti-writers like Manu and others®® expound
the thepry gf the four“ééramas. "From the times of the
most ancient Dharmasutras, the number of “Bsramas has been
four, though there are slight differences in the nomencla-
ture and in their sequence."66 In the MKP also the
theory pf‘the four'ig}amas, with a differgﬁce in nomenclature
at one place from the generally accepted one, is propounded
in consonance with the Dharmdgﬁﬁbtrapwriters. Among ‘the
various duties of a King, the maintenance of the Varééérama
-system claimed his special attention. It is stated that
the Kingkenjcys eternal happiness both here and hereafter
if in his kingdom the varna- anq'ééramas dharmas do not

fall into disuse (24.31). He had also to punish one who

64 MKP 46.79-80; cf. Viop 1.6,36-39; VP 8,185-180.

65 MS 4.1; 5.169; 6.1-2; 6.33; Vide Kane P. v., Op.Cit.,
Vol.II, p.418.

66 Kane P.V., Op.Cit., p.416.
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oversteped one's varnasrama~dharmas (24.3404 - 35%0) "

The nomenclature as found in the MKP to denote

the persons in the different stages of life is as follows:-

(1) Brahmacarin (25.11; 26.36) or Guruvasin (46.79) = 4
 student. :
(2) Grhastha (25.21; 48.80), or Grhi ( 92.4)
- = A house-holder. '
(8) Venaprastha- (25.23) or Vanaukas (46.80) = A forest -
hermit. _ ‘ ‘
(4) Bhiksu (25.27), Parivrat (26.36), Nyasin (46.80) =

“An ascetic.

The salient features of the four stages of life

as gathered from the MKP are as follows:-
(1) The Stage of a Student:

The performance of the upanayané ceremony provides
an entrance %o/ the first stage of life. Life before that
ceremony is undisciplined and umregulated, a life without a
purpose. It is unregulated in the sense that man follows
his inelinations in behaviour, speech and eating. The

upanayana ceremony marked the beginning of his Vedic studies
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at the teacher's home vwhere he had to lead quite a .
disciplined and regulated life engaging himself in attend-
ance on fire, bathing, and wandering about for alms, and
always eating that food after informing his teacher and
obtaining his permission (25.11-12). He had to be diligent
in his teacher's work to win his affection. He had to

study intently with sole attention to the subject, when
summoned by his teacher (25.13). = After studylng one or

two or all the four Vedas from the teacher, he had to pay

up the fees to the teacher (25.14)..

A very-high degree of reverence to the teacher
was expected of the student. He was to offer a seat to
his teacher), éccompanying the offer with rising up and other
respectful acts. He had to salute him respectfully and
. converse with him agreeably and follow him when he went away,
and not to speak aﬁoat him adversely (31.33-342P), He
should not speaknof'hisfév114doings nor listen to his '
abuses uttered by others,’gnd should appease him when angry
(31.39°d - 402P),  He was to circumambulate his superior
in learning, the teacher etc, (31.433b). He was ghould not
revile his teacher nor listen to those unmannerly persons

who do suth things (31.86°d - 878D),  Criticising the
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teacher (14.44), and touching him with the feet (14.60ff)
were counted among sins. Those hearing the blasphemy
against the teacher, gods, dvijatis and the vedas were also

considered to be the sinners (14.63ff).

These and other rules must not have been intended
to create a servile attitude in the pupil towards the
teacher; but they would have been rather meant to cultivate
an attitude of deep réverence for the teacher in the

students,

b

The educational thinkers in ancient times were
agéinst'harsh and brutal punishments; only in_exceptional
cases, they permitted a very mild limitations.S7. ' The MKP
allows the teacher to punish his son and pupil with the

stick.%®

(2) The Stage of a House-holder:

After completing the period of student-ship, the
man entered upon the stage of a house-holder. In the MKP,
—
the glory of the Grhasthasrama 1s sung and it is personified

.as a cow consisting of three-fold Vedas in which the

67 Altekar A.S., Education in Ancient Indid, pp.75-78;
Kbgg,F.E.; Indian Education in Ancient and Later Times,
P.25. , .

68 MKP 31.48°4; cf. MS. 4.164
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universe is established and which is the cause of the
universe. Her«béck is the RV, her loins the YV, her face
and neck the SV, her horns the pious acts, her hair the
excellent words of the good mén, her ordure and urine the
tranquility and prosperity, her feet thé four varnas, her
four teats the words Sviha, Svadha, Vagat and Hanta, which
are drunk respecﬁively by tge gods, the manes, the munis
and the gods, the bhutas etc. and mankind. This cow
consisting of three-fold Vedas thus fattens the gods etc.
If the house~holder does not make’them (1.e.the gods etc;)
drink of those four teats, they consider themselves as
disrespected, and he -is believed to sink in #%ke hells.

But if he makes the gods ete. to drink of those four teats
at the proper time he is said to attain heaven (26.6-152P),

The above metaphorical presentation of the
‘G;hastﬁﬁérama brings out its following features viz. that
it is to be entered upon after finishing the studles, it
is the support of the other'iéramas, the house~holder has
to perform pious works, and make offerings to gods, manes,
sages and men and hranéuility and prosperity pervades the

four varnas.

The house~holder has to offer the daily
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pahcamaliayajnas (25.21), which are referred to as»earx?\
as the datapatha Brahmena (11.5.6.1), and the Taittiriya
fﬁragyaka (2.10). These yajnas are offered to sages,
manes, gods, bhutas and men, The sages are satisfied by
the recitation of the Vedas, the manes by tarpana (offerings
of water and food) or éfﬁddba; the gods by the burnt oblations,
bhutas by bali offerings, and men by the reception of
guests (MS. 3,.70,81). He has to earn money with his own
toil and please the manes, gods, guests and nourish his
dependents, servants, children, female rélatives, the poor,
the needy, the outcaste, tke birds and beasts (25.19-20),
and also feed the hungry and the poor (26.40). Elsewhere
it is also sald that the manes, %ke gods, living-beings, |
mankind, worms, insects, flying creatures, birds, cattle
and Asuras also subsist upon the Grhastha and derive
satisfaction from him (26.4+58P), After thé bath and
ritual purification, he has to worship the gods, rsis,
manes and Prajapati at the proper time with water, fiowers,
gandha, dhupa etc. and then he has to worship Agni and also
to perform the Vaiévadeva ceremony daily twice a day (26.16ff).
Moreower he has also to make %he alms to the students and
ascetics before eating. N It is also enjoined that he has

to take his meals after honduring the guests, friends,
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relatives, pétitioners, the maimed and children, o0ld men
and sick persons (26.36 £f). The Vighatr, gods, manes,
maharsis, guests, relatives and beasts, birds and insects,
when satisfied, shower bliss on the house-holder but if he,
being prosperous, behaves in a disspiriting manner towards
a kinsman who approaches him, he gets the sin that has been
done by that man (26.41, 43°d -44). By nourishing all this
world, the house-holder conguers the desired worlds (26.3),
and gains the heavenly worlds by worshipping the gods,

manes, rsis and guests (92.4).

Thus the obligations of the house-holder were not
confined to the bounds of his own family and. kin but also

" embraced .a wider group of persons and beings.
(3) The Stage of a Forest - Hermit:

The man entered the stage of a forest hermit
after having seen the offspring of his sons and -the stoop{
of his body for the purpose of purifying his soul. In

— . .
Vanaprasthasrama as the name itself suggests he had to go
to the forestssé’ and live on wild fruits etc.®® He had

68a of. NS, 6.4; Y5, 3.45, GDS 3.27.
69 cf. MS, 6.5; ¥S, 3.46.
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to perform strictly penances,70 and lead a celibate life?%
and sleep on the ground. Furthermore he had to engage
himself in the ceremonies for the manes, $he gods and
guests,72 in the homa oblation and the three dailly
ablutions. He had to wear matted hair, dress himself
with the bark garmehts,’3 and use the forest unguents.
This"Eérama is believed not4on1§€;bsolve one from the sins

and purify but also to benefit the soul (25.24-27).

The -MKP also presents the follbwing instances of
Kings, e.g. Rtudhvaja (33.10), Khanitra (115.10), Karandhama
(125.33f) and Narisyanta (131,7-8), who, accompanied with
their wives, lqgﬁlthe life of the forest hermit and

practised austerities.

(4) The Stage of an Ascetiec:

L

4 _ .
The individual entered the last asrama viz. that
" of an ascetic casting off all attachments with the world.74

He had to lead a celibaste life and practise abstinence from

MS
70 cf./6.20-30.
71 of. MS, 6.26; YS, 3.51, 54.

72 cf. MS, 6.5.
73 cf. MS, 6.6.
74 cf. MS, 6.33.



anger and control over the senses.?5 He could not live
in one and the same place for a longer period.: He had‘to
eat the food obtained by begging only once a day, abstain
from undertakings, and devote himself to cobtain'ﬁtﬁajﬁﬁna ‘

(25.29-30).

Apart from the special duties concerned with the
life of t@m individual in each of the @sramas, there are
certain obligations of a general or universal nature; these
are considered as part of duties of every man without
reference to the varna or Esrema to which he belongs. Thus
the MKP says that to whatever varna or Eérama a man may
belong, he should practise truthfulness, purity, harmlesg-
ness, absence of spite, forgiveness, abstinence from

cruelty, generosity and contentment (25.32).76

The foregoing review of fhe'ﬂérama~system
suggests that "the ?heory of varna dealt with man as a
member of thé Aryan soclety and laid dowgﬁggs rights,
functiéns, privileges, responsibilities and duties
were as a member of that soclety. It waé addressed to

man in the mass. The theory of astamas addressed itself

75 cf. NS 6.4,8.

76 eof. MS, 6.91; ¥S, 3.66; VDS, 10.30; Arthasastra
1.3.8.4 etc.
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to the individual. It tells him what his spiritual goal,
is, how he is to order his life and what preparations are
required to attain that goal. The theory of atramas was
truely a sublime conception,"?’ and it has won the admira-
tion of Prof. Deussen who remarks that "the whole history
of mankind has not much that equals the grandeur of this

thought ,"78
SLAVERY

Slavery has existed as a constant element in the
social and economical life of all nations of antiquity such
as Babylon, Egypt, Greece, Rome and also many nations of

Europe.79

- The word ‘dgsa', which is of Rgvedic antiquity, is
met with in the MKP. The Rgvedic passagesso make it

clear that the dasas- or dasyus®l formed the opposite camp

77 Kene B.V. Op.Cit., Vol.Il, p.423.
78 Deussen Po, OP.Cit., p.129' ‘ .
79 Keane P.V., Op.Cit., Vol.II, p.180. For an article on

'Slavery', vide Bncyclopaedia of Social Sciences, Vol.
IV, pp.73 ff. .

80 For the mention of various passages and discussion,vide
Kane P.V., Op.Cit.,Vol.II, pp.25ff; p.33.

81 1In.the MKP the word 'dasyu' frequently occurs in the
sense of a 'robber'{ 89.5 ete.).
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against the Aryans. The vanguished dasas who were taken
as prisoners might possibly have,been treated as slaves.82
The ChU (5.13.2) and the BrU (6.2.7) and other vedic
passage583 refer to dasis and on these passages MM.Dr.
Kane comﬁents that “these passages sﬁow that in the vedic
\period men and women had become the subjects of gifts and so
were in the condition of slaves,"84 The Mbh frequently

refers to the gifts of d3sas and ddsis.B5

In the MKP, the méle and female slaves are referred
to. King Dama, who departed with his wife for his own
city after his marriage, was given the elephants, horsés, ’
chariots, céws, camels, many male and female slaves, clothes,
ornaments, bows and other apparel, house-hold utensils and
also other.vessels by his father-in-law, the Kipg of
Dasirna (130.62-63). This shows that male and female

slaves also constituted objects of gifts. 0

82 Kane P.V., Op.Cit., Vol.II, p.180. "The word 'Basa' in
later literature means ‘serf or a slave' " Kane P.V.,
Op‘cit’, p.33.

83 For passages vide Kene P.V,,0p.Cit.,Vol.II1,pp.180 ff.
84 Op.Cit., p.l82.

85 Mbh. Cr.Ed. 2.48.39 J Gift of 30 dasis_to each
. 3.183.30 ] of the 88,000 snataka
3.222,41 § Brahmins.



Elsewhere in a chapter dealing with the things
prohibited and prescribed it is mentioned that whatever
is brought by the slaves and other menials is pure (32.15).

) The MKP also giﬁes some information about the
price and the treatment of the slaves. For example,the old
Brahmin who wanted to purchase King Harigcﬁandra's wife as a
slave asked the King to demand the wealth in proportioﬁ to
her skill, age, beauty and disposition (8.55). He also
said that the wages (vetanam) of both male and female have
been fixed by those conversant with the Dharma—é?étras at a
hundred, a thousand and a hundred thousand pieces, and a

price of ten millions by others (8.65).

Wealthy and well-to-do people purchaged the
slaves for their house-hold work but they did not treat
-them in a‘good way. For example the wealthy Brahmin, who
ﬁﬁfchased King Hariécﬁahqra'sﬂwifevfor his house-hold work
as his wife was very young and could not perform the house-
hold work (8.54), actually dragged off the queen seizing’
 her by halr (8.57).

The servitude of the Candalas was considered to
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be despicable, e.g. when King Hariscandra wanted to sell
himéelf as a slave, Dharma came forward disguising
himself as a Candala and asked him about his wages but the
King at once refused to accept the despicable servitude
of a Candala and cohsidered it better to be consumed by
the fire of the curse rather than to ‘be thrall to a
Candala (8.79-87).
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SECTION II
MARRIAGE :
INTRODUCTION 3

- Marriage is one of the fundgmental institutions
of human society. The cirgumstances and conditions of
such un;ons necessarily react on various facets of the
soclal organisation, and hence its study is very important

' for our understanding and evaluating the spirit of its

culture and civilisation.

L According to the Hindu view of 1life matrimony is

a holy bond and not a contract. It is declared in the

MKP that marriage is 'holy' or\’condpcive' to merit!, and the
means to the heaven and final emancipation, and that without

marriage there is perpetual bondage.1

EQRMS OF MARRIAGE:

Polyandry, polygymy and monogamy are the various

1l cf. the speech of the. Pitrs to Prajapati Rel: "*Vatsa
kasmat_tvayg punyo na krto darasamgrahah / Svargapavarga
betutvad bandhak tenanisam ving // MKP 92.3",
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forms of marriage having a variation in the number of
partners,2 while in the traditional eight forms of

marriage, there 1s a difference in ritual and mode.

POLYANDRY :

Polyandry is that form of marriage in which a
woman has more than one husband at a time, or in which

/,

brothers share a wife in common.

» There is a difference of opinion among scholars
about the prevalence of polyandry in the Vedic age. MM Dr.
P.V.Kane3 and Dr. A.S.Altekar? deny the existence of
polyandry ip the Vedic age, whereas Dr. R.C.Majumdar - holds
that "polyandry, the counterpart of polygamy, probably also
ggisted in the éarly Vedic society.“5

The most glaring example of polyandry in Sanskrit
literature is that of Draupadi as the wife of the five

2 Malinowski used the phrase "the forms of marriage® in the
sense to imply the numeric variation in partners (Marriage,
Encyclopeedia Britanica,Vol.14,p.249), but its connotation
is extended here as done above.

Op.Cit., Vol.II, p.554.
The Position of Women in Hindu Civilisation, p.1l32,

5 Ideal and Position of Indlan Women in Domestic Life,Great
Women of India, p.7. In fn.ll on the same page he notes
that B. Upadhyaya in his book "Women in Rig-Veda' also
opines that polyandry existed. .

B w
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Pandavas. In the:MKP.there is also a reference to the

polyandrous marriage of Draupadi. The Purana explains

her polyandrous union by saying that the Pandavas were the
incarnations of Indra, and Draupadi an incarnation of Indra's
wife. She thus married but one person 6f whom tke Pandavas
were onlfithe incarnations. The Mbh- attributes her
marriage to Kuntl's proposal and inserts various explanations
and justifications advanced by different personages against
a storm of protests from her relatives,§ In one of the
explanations, tke five Pandavas are shown to be the five
Indras, who, by the curse of é;va for their haughtiness, were
born as men on earth, and Draupadi-is saild to be the goddess

— i
Laksinl. born as their wife when asked by Siva.?

Lo

' Prof.F.E.Pargiter rightly remarks that this
explanation of the MKP solves the two difficulties raised by
the Mbh, viz. (1) ‘that there ke five Indras who became the

6 ¥bh Cr.Ed. 1.188,5, 12ff; 1. 189 1ffs 1.200.17ff; Vide
Kapadia K.M., Marriage and Family 1n India, pp.52-54-
Hindu Kinship, pp.106ff Winternitz M., JRAS, 1897,
p. 737. , Ly

7 Mbh Cr.Ed., 1.189.1ff.
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Pandavas were not the same deity and thus Draupadi's ‘
husbands were still five persons, and (2) that there Lakshmi
is said to become incarnate as the wife of the incarnations

of Indra, by showing that tke five Pandavas were the
incérnatipns.of the same deity Indra, and thus were really“
only one person, and that it was Indra's own wife who

became incarnate as Draupadl.S

POLYGYNY:

- - Polygyny is.-that form of union in which a man has
more than one wife at a time.. -"Monoga&y,has been the
cherished ideal and also the iégalised form of the Indian
Institution of marriage and this form also seems to have
been the ideal and was probably the rule, in the Vedic

period, but the Vedic literature is full of references to

polygyny. "9

There are some 1nstance§ of the polygynists in

the MKP.

8 Op.Cit., Introduction, p. XViii.

9 Kene P. V., Op.Cit., Vol.II, p.550.
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Daksa and Prasuti had twenty-four daughters and
Dharma married thirteen out of them (47.19-21). Marici's
son Kasyapa had thirteen Wives who were the thirteen
daughters of Daksa (101.3-4). These two are the examples
of sororal polygymy which means marriage with two or more

{

sisters.

The Va@éaﬁucarita section of the MKP contains
three instances of Kings who were polygynists, e.g. King
Khanitra had three wives (115.20) and Kings Aviksit (119.16ff)
and Marutta (128.44-47) had many wives. Elsewhere Svarocis,
Svarocisa Manu's father, is said to have three wives (60.6i;
61.19). | ‘
MONOGAMY s

Monogamy 1s that type of marriage in which there is

an unlion of one man with one woman,

In connection with/description of the royal
femilies, the MKP provides some instances of monogamy viz. of
Nabhaga and Suprabha, a Vaisya lady (chap. 110), Vatsapri and
Saunanda (chap.113), Karandhama and Vira (119 1), Narisyanta

- and Indrasena, Dama and Sumana (chap 130). The ideal

~
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monogamous union is also exemplified by an instance of
Rtudhvaja, Satrujit's son, who did notmarry again even

-after the death of his beloved wife Maddlasa.

VIEWS * ABOUT MONOGAMY,
POLYGYNY AND POLYANDRY'

The MKP favourg monogamy and disapproves polygyny
and polysndry as is evinced from the two dialogues in the
episode of Svarocis - pne between a Kalahamsi and a Cakravaki

and the other between a Hamsa - couple.

In the first dialogue, Kalahamsi praised Svarocis
before a Cakravaki as meritorious and lucky as he was enjoy-
ing desired pieasures with his wives, and declared that
appropriate couples in point of beauty are rare,in the world,
and mutual love‘between the marrled couple is difficult and
that it 1s also a matter of good luck. But Cakravaki censur-
ed him remarking that he could not be called lucky as,without
the_least modesty, he enjoyed one woman in the presence of
others, and his mind did not dwell on all of them equally
and also that the heart!s affection could have only ohe.basis
and further ques%}oned as to how he could léve all his wives.

she also Baid that [ towards them,
(flelther his wives were affectionate towards him nor he was so/
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’axﬁéﬁ, but those wives were merely Just @ amusement to him

just like an attendant., Further she pointed out that if
they really loved him, what prevented anyone of them?fromfh~e
dying when he embraced the other wife or he was thought over
by the third one. He had been just purchased by his wives
as a good servant by g1v1ng him the different vidyas (viz.
those of astrapgramaph?éaya, of understanding the animal-
speech, and the Padmini-vidyat® féspecﬁively);x the affect-
lon yould not exist equally towgrds meny women, She
"exemplified the 1deal monogamous union by citing her own
example that she and her mate were lucky as they loved
mutually, and declared that "a man having many wives \is the
resort of merit and sin as he makes distinctions among many
wives in points of house, food, seat, ornaments ;ﬁd inter-
course, and thus leads an elder wife to the status of a
younger one and vice-versa; a man should perform nitya and
naimittika Karmas with his wife and if he behaves otherwise,
he commits sin (62 7—21)"

10 Dr.V.S,Agrawala has written a learned article on the
‘Padmini Vidya of the Markandeya-Purana', Purana,Vol.l,
No.2, February 1960, Vasanta-Pshecami Number, pp.188~197.
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In the second dialogue, the male deer criticised
Sverocisby pointing out that just as one female following
many méles is a laughing stalk among mankipd, so 1s a man
gazed on by many females with lustful glances. Such a man
also loses his religious acts day by day being attached to
some wife and addicted to other loves (62.23-28).

The [.foregoing dialogues bring out that monogamy
was held in high esteem while polygyiy and polyandry were
totally disfavoured; and the.marriagelwas considered to be
imporiant mainly from the religious poin§ of view and mere

sexual pleasures were rather looked down.

EIGHT FORMS OF MARRIAGE:

We now turn to the various forms of the Hindu
marriage. From the times of the G;hyaéﬁtras, Dharme-sutras

and Smrtis,t! the encient Indian law has recognised the

following eight forms of marriage which differ -in ritual and

mode ¢~

11 Kane P. V., Op.Cit., Vol.II, p. 516.



134
=

(1) Brahma, where the father gives his daughter decked with

ornaments and jewels, to a learned man of good conduct

invited by hinm.

(2) Daiva, where the father gives his daughter, decked with
ornaments to a priest, who duly officlates at a sacrifice,.

during the course of its performance.

(3) Arsa, where the father gives his daughter after receiving

from the bride—éroom a cow or a bull or two pairs.

(4) Prajapatya, where the father gives his daughter after
addressing the couple with the text: "Sahobhau caratam".

(5) Asura, where the bride-groom recelves a maiden after

having given as much wealth, as he can afford to the kinsmen

and to the bride herself.

(6) gandharva, or the voluntary union of a maiden and her

lover.

(7) Rakgasa, or the forcible abduction of a maiden from her

, home.

(8) ?aiggea, where a man. by stealth seduces a girl who is
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sleeping, intoxicated or disordered of intellect.l2

The first three, four or six forms of marriage are
approved by different 1awagivers,13 whereas the last one is
universally condemned. There is, however, a great dlvergence
of opinion as to which of these ére the approved ones for

the members of the different vargas.l4

12 MS 3.21, 27-34; vide Kane P.V., Op.Cit., Vol.II, pp.
516£7; Majumdar R.C. and Pusalkar A.D. (Ed.), The Age
of the Imperial Unity,  pp.552-560; Prabhu P.N., Hindu
Soclal Organisation, pp.l153ff; Altekar A.S., Op.Cit.,
pp.41£f; Pandey R.B., Op.Cit,.,00.271ff. Dr.ludwik
sternbach says that there are eleven forms of marriage.
In addition to the above eight forms there are two
special forms named svayamvara, viz.(1l) in which there .
was the absolute freedom of the bride to choose her
husband eyg,Savitri and Damgyanti and (2) the bride is
won by a feat of prowess_(viryasulka) as in the case of
Sita and Draupadi. The Gandharva vivaha is to be
divided into two forms i.e.Gandharve vivaha combined
with the FRakgasa vivaha and the Gandharva vivaha not
combined with the Raksasa vivaha. From the legal point
of view, he categorises the first four as orthodix forms
of marriage while the last four as unorthoddéx ones. He
also brings out the sociological aspects of the different
forms of marriage from the customs prevalent amongst
the primitive tribes and communities. Vide his article
"Forms of Marriage® in Ancient Indian and their
Development™, Bharatiya Vidya, Vol.XII, 1951, pp.562-138.

13 Majumdar R.C. and Pusalkar A.D. (Ed.), Ibid., p.559.
14 MS 3.23ff; Vide Kane P.V., Op.Cit., Vol.IlI, pp.521ff.
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The MKP contains two instances of the Rakgasa
form of marriage, elg. (1) Nabhaga, King Dista's son,
married Suprabhd, a Vaisya lady, by the Raksasa form of
marriagé (110.23), and (2) King Aviksit used to drive away
.all the Kings, the fathers and thg families of the
princesses and take them (i.e;princesses) away by force
if they did not approve him at their svayamvara (119.8f).
He also carried away by force Vai§éliﬁ§, daughter of the
Vaidiga King vifala, as she was waiting for the proper
moment at her svayamvara, after vanquishing all the Kings
because of her own free will she did not choose him

(119.20f). ) o

There are also two interesting and important dis-
cussions bearing on the problem of the suitability of the
Gandharva and the Rakgasa forms.of marriege for the Ksatri-
yas. The first discussion is occasioned when Dama, King
Narisyanta's son,appealed to the Kings against the conduct
of the three prinées who tried to carry away princess SﬁmaﬁE,
King Caruvarmen's daughter,when she chose him (i.e.Dama)at

15 / -approved thelr conduct
her svayamvara. In reply to his appesl some Kings dis-/

15 Bho Bhupﬁh dharmakytyesu yad vadanti svayamvaram / Dagar
-napatird bhipah krte dharmye svayamvare / Adharmo va
thavd gharmoyadebhir grhyate balat // Yadyadharmo na me
karyam anyabharya bhav;syati / dha mo va tad alam
pranair ye rakgyante'rilahghane //; 381 19-20.
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on the ground that as the Gandharva form of marriage (i.é.
the union of a girl and the bride-groom by their mutual

consent),16

was ordained for the Kgatriyasalone and not
for the other three castes, and as Sumana had chosen him,
she belonged to him only, while the others favoured their
conduct saying that she should belong to him who forcibly
carries her away after slaying those who oppose him. At
this, the first group of Kings replied that, no doubt, the
ﬁ§k§asa form was commended as the best for the Ksatriyas,
but as that form meant the forcible abduction of a maiden
after killing her father and kinsmen, provided she be in
possession of her husb;nd,17 and as Sumana had approved
Dama as her husband under her father's authority before all

the Kings, that was the Gandharva form and not the Raksasa

one. Thay also pleaded that a maiden once married loses her

16 Parasparanuragena gandharvo vihito vidhih // MKP 130.
oged, cf, Icchayanyonya samyogah kanyayah varasye ca /
. gandharvah sa tu vijleyo malthunyah kamasa@bhavah 7/
MS 3.32.

17 Hatva tu Pitrsambandham balena hriyate hi ya / sa
raksaso eidhih prokto natra bhartrkare sthlta ,_// MKP
130.32. ef. Hatva chitva ca bhitva ca krosantim rudatim

) ﬁghat / prasahya kanjﬁharanam fﬁksaso vidhi rucyate y7a

- 3’330
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maidenhood and the marriage creates a bond upon her, hence
it was not worthy on their part to carry her away from Dama

(130.19-35),

Another discussion arises when prince Aviksit
foreibly abducted princess Vaiééliﬁi who did not choose hinm
at her svayamvara. Some Kings condemned his act of carry-
choose him, while his mother Vira
ing falgélini as unlawful since she did not/highly appreciated
the act/declaring that a Ksatriya takes things to himself by
force alone in the presence of the mighty <:»ruas,.*Ewl (chaps.

11e-121).

The abovementioned two episodes suggest the

following four points:-

(1) Some Kings favoured only the Raksasa form of

marriage for the Ksatriyas.

(2) Some Kings approved both the Gandharva and the
ﬁakgasa forms for them,but the§ strietly disfavoured the
abduction of a woman from her chosen husband. They also

emphasised the virginity of the bride and believed that as

P = S w e e m aenim e e - N - T - -

i - " Lo ¥ PR [
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soon as a girl chooses a man at her svayamvara, she becomes

his wife and loses her maidenhood.

(8) Some Kings disapproved the forcible abduction
of a maiden by a man shom.shé did nodt.desire.

(4) Some other royal members considered such an act

as highly worthy for the Kgatriyas.
SYAYAMVARA FORM:

Scholars like MM Dr, P.V.Ka.‘nel.s and Dr. R. C.
'Majumdartau hold that the germs of the sveyamvara form of

marriage are traceable to the Rgvedic society.

The MKP provides ample references to the svayamvara
form of marriage in the royal families, e.g. King Viryacandra's
daughter Vifg chose King Karandhama at her svayamvara

(110.1), King Hemadharman's daughter Gauii, Bali's daughter

1§ He holds that the Gandharva form of svayamvara 1is
indicated by Rgveda 10.27.12 and 1.119.5, vide, Op.
Cit., Vol.II, p.525.

44 He also says that the svayamvara, Gandharva and the
Raksasa forms of marriage can be traced in the Rgvedic
hymns, vide, Op.Cit., p.l3. : '
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Subhadrd, Vira's daughter Lilavati, Virabhadra's daughter
Nibha, Bhima's daughter Menyavati, and Dambha's daughter
Kumudvatl are all said to have chosen Aviksit at their
svayamvara (119.16-17). Likewise, King Caruvarman's
daughter Sumana also chose King Dama at her svayamvara only

(130.8-9).

There are alsq s§ﬁe g}impses of the mode of svajam-
vara in the MKP, e.g. it tsvaya@vara) is coﬁqted as a reli-
gious act (130.19). The day of svayamvara was fixed in
consultation with the astrologers (daivajna) (120.23%4.24).
The marriage ceremony proper followed after the maiden chose
her partner from among the Kings or princes specially assémb-'
led for that purpose (130.60). The King, whom the maiden
chose, was offered the clothes(121+32). King Dama was bestow-
ed various gifts by his fatherQinplaW after ﬁis marriage

(130.61-63).

While choosing her life-gate the maiden paid

importance not merely to his outward beauty but also to his



herolsm, prowess and fortitude, and at times she even
resorted to austere penance if the person whom she

1liked the most refused to marry her.2P

P70

21) cf. the speech of princess Vaifalini who later on
choose King Avikglt on account of his prowess etc.
Na ¢3@pi rupamatre’ ham lobham asya gata pitah-/
.Sauryavikramdhairyani haranty asya mano mama //
MKP 121.837.
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INTER=-CASTE MARRIAGES:

The Vedic literature contains instances of inter-
caste marriages, e.g. Cyavana, a Bhargava, had married

Sukanya, the daughter of King Sgryata Mahava,23

In the period of Sutras and Smrtis it is noticed
that 1aw-giyers like'ibastamba condemn inter-caste
marriages,zi whereas Manu, Baudhayana and others permit an
anuloma marriage:s, 23 but the opinion.is not unanimous
about the marriage of a twice-born with a $tdra woman.2%
The law-givers appear fo disaﬁﬁrove pratiloma marriage as
may be inferred from the derogatory status attached to the

partners and the offspring of *%.+ such unions.2$

The MKP shows a favourable attitude towards anuloma

, )}
unions and allows the Brahmins, the Ksatriyas and the Vaisyas
to marry low-caste girls, provided they marry first within

51 Sbv. 4.1.5; Vide Kane P.V., Op.Cit.,Vol.II, pp.447:t.

22» ADS 200.13.1’3,4; Kane P.VQ, OP.Cit-., VOlQII, po4480

2“ Kane P.V., OpoCito, Vol.II, p04490

26 For the views of the different law-givers on this, vide
Kane P.V.’ OpoCit-, VOloII’ PP« 52ff.
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their respective varpas.ég " An instance of anuloma
mafriage in the MKP is that of Cyavana's son Pramati who
had married a Ksatriya lady (111.29).  The MKP lays
down a punishment viz. the degradation to the low-caste of
one's wife for breaking the savarna-marriage rule (110.31-35).
This is exemplified by an instance of prince Nabhaga, King
Dista's son, who was degraded to Vaiéyatva on account of his
marriage with a Vaiéya lady without marrying first a savarna

girl (110.23,26).

, 1elThe pratiloma unions among the Brahmins and the
éﬁ&r;;:;eld to be sinful as is suggested by the fact that a
éﬁdra indulging in sexual inte?-course with a Brahmin lady
and begetting'offspring on her is said to be reborn as an

insect and a wood-packer respecti?ely after his release

2% Manu (3.12), Narada (Stripumsa, 5.4) etc. also say that
the best course is to marry a girl of one's own caste.
This is sald to be Purva Kalpa (the foremost or the best
procedure). Manu (3.13) also speaks of a less advisable
course (anukalpa/, as it is called) viz. that a Brahmin
may take as wife a woman of any caste, a Kgatriyg~may
marry a woman of hls own caste or a Valsya or a Sudra

woman, a Valsya may marry a Vaisya or Sudra woman and a

Sddra only a Sudra woman, This is also stated by BDS

(1.8.2), ViDS (24.1-4) etc. ,Though the ViDS and MS dtate

that a Dvijati may marry a SGdra girl,that is not their

own view, but they simply voice practices and sentiments
prevalent in their time, since both denounce the marriage
of a Brahmin with a S@dra girl in the most unmeasured

terms (ViDS 26.5-6 and MS 3.15-19); For detalls vide Kane

P.v.’ Op.Cito’ VOICII’ pp.%sf.
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from the hell (15.15-16).

LIMITATIONS OF MARRTAGE:

é

There is no known soclety which does not restrict
marriage relations by some kind of endogamic and exogamic
rules.2§iv The Hindu exogamy has three aspecfs viz. (1) gotra
~ exogamy which forbids marriage of persons of the same gotra,
(2) pravara exogamy which bars marriage between the members
of the same éravara and . (3) sapinda exogamy which prohibits
marriage of persons&ithin ce?tain generations on the paternal

and maternal side.

The prohibition as to the sameness of gotra in
marriage had its origin long before the period of the - Sutras
in the times of the Brahmana works (if not earlier).ZB
The word gotra has undergone various semantiq'changes from

its meaning Yiz.ﬂé cow-pen to a family name %9 The

2§ Different theories are expounded to explain the rise of
exogamy. For a summary of these various theories,vide
Pandey R.B.,Hindu Samsk&ras, pp.296 ff.

2§ Kane P.V., Op.Cit., Vol.II, p.48l.
29 Vide Kane , P.V., Op.Cit., Vol.II, pp.479ff; Karandikar

S.V., Hindu Exogamy, pp.34ff; Kapadia K.M., Hindu Kinship,
Pp.55ff.
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conception of pravara ls closely interwoven with that of
gotra from very ancient times. The term Jpravara literally
means 'choosing' or ‘'invoking' (prarthana) and finally it
came to denote one or more illustrious rsgis, ancestors of

a sacrificer. A synonym of '‘pravara’ is "é.-rgeya’ or

Yarsa' (as in YS 1.52)3:"). Though, the word pravara does
not occur in the Ej.gveda; the word 'Er§eya' occurs therein and
the system of pravara goes l\)ack‘almost to the I:igwm‘t}a.sa

Much has been written and discussed on‘ this problem of 'gotra
and pravara' by several indologists, anthropologists and

soclologists 22

The MKP appears to prohibit both sagotra and

sapravara unions when it states j:hat-one.should marry a girl

3D Kane P.V., Op.Cit., Vol.I1, pp.482f.
3% Kane P.V., Op.Cit., Vol.II, pp.486f.

32 Kane P.V., Op.Cit.,Vol.II, pp.478ff; Gotra and Pravara
in Vedic Literature, Proceedings and Transactions of
the Seventh All India Oriental Conference, Baroda,

1933 (1935), pp.317ff; Karandikar S.V., Op.Cit., Chaps.
1-8; Kapadia K.M., Op.Cit., pp.54ff; Brough John,

The Early Brahmanical System of Gotra and Pravara,

pp. 1-55; Karve Iravati, Kinship Organisation in India,
PP 58ff.
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sprung from the family of a different rsi.>3.

The term 'sapinda' ls interpreted differently
by the founder of the Mitaksara School and the Dayabhaga

School.  Vijhanesvara, the founder of the Mitaksara School

followed by Bombay, interprets it as 'one who has the same

pinda i.e. body (or particles of body), while according to

Jintitavéhana, the founder of the Dayabliaga School followed

by Bengal, the word pinda means 'the ball of rice' that is

offered in sraddha to the deceased’ancgstors etc.; thus

the term 'sapinda' means 'one who is connected with another

through oblations of food!'.3d

Both VijR3nesvara and Jimutavahana agree that a
man camnot marry a sapinda girl.  Yajnavalkya 1.53 as
interpreted by Miﬁ§k§af§, makes it necessary that the
girl to be eligible must be the sixth from fhe common
ancestor traced through the mother -and the eighth when
traced throﬁgh the father, while Vasistha (8.2) says that
one may marry the fifth on the mothe:‘s side and the seventh
on the father's side.3% - The MKP (3Z.79%P) agrees with the
latter. ‘

38 Tatosamanarsikulam tulygm bnaryam aroginim / udvan |

. n¥aydtovyahgdm grhasthasramsk@ranat // MKP 25,1877~
34 Vide Kane P.V., Op.Cit., Vol.II, p.472.
3% Kene P.V., Op.Cit., pp. 452,456, . |
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QUALIFICATIONS QF THE BRIDE
AND THE BRIDE-GRGOM-

The Dharmaéistfas lay down detalled requisite
qualifications of a bride and a bride-groom. The MKP
25.18 says that for the sake of grhastha's status a man
should marry a girl who‘is equal, free from sickness, not
deformed. Elsevwhere it states that a man should give up
a malden having an excessive limb, of lew family, dis-
figured tawny coloured, talkative, and contaminated by every-
body; he should marry a girl who is not having an excessive
limb, whose name is agreeable and who is marke& with all
the auspiciogs characteristics, for the desjre of his welfare

(31.77-78) .38

It shsws that;thg bridefgfoom should not be aged
nor poor. Thus when the Pitrs persuaded Prajapati Rei to
marry, the latter replied that as he was aged,none would .
bestow him a wife, and that it was hard for a poor man to

take a wife (92.24).

Incidently it may be noted that a man, who, after

having promised his daughter to some one, gives her to a

36 of, M8 3.4,8,10.
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anmothex. person, is considered to be a sinner (14.68¢4 - goab)<-

3

MARRIAGE RITES:

The consideration of various rites of the marriage

ceremony are very important frok the sociological point of

view, The MKP sometimes refers to the rites of marriage.

This ceremony was performed by the family priest before the

fire and in‘its ceiébration Samidh and.Kgéa were offered to

o

it (19.61£f; 66.38-39). The bride was taken to the home

of her husbend along with the nuptial fire .37 The

—ibhyudayﬂﬁ’s‘raddh'a:% was also required to be performed

(27.4ff), and the Mother-Goddesses (Matrkah) were to be
worshipped (48.108).39

3q
a3

34

~

Agnina _saha ya.nunam sa aasama grhan subha // MKP

. 66.41¢45 cf.’ Vivahagnimagrato’ jasram nayanti /

ASGS 1 8.5.

For details on this rite, Vide Chapter III, under
sraddha.

For details $.e®@ Chapter II, Sec.V, under  :-
Superstitions, Beliefs and Taboos.
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SECTION III

FAMILY

INTRODUCTORY ¢

k}
4

The family was the starting point of the social
evolution, the most fundamental and baéic unit of all human
institutions and its study is of an absorbing interest from
the sociological point of view. * There 1s a vast literature
on family and researches are being conducted still with

‘regard to the different problems connected with it.

In this section, the information of the MKP about
the concept of the family, the status and position of the
father and the son, and the interpersonal relations of
some of the members of the family and their behavioural
pattern with each other i.e. the interplay of the relations
of the husband and the wife, the father and the son,
brothers - elder and younger gnd brother's wife and the
mores of relation of the daughter-in-law, parents-in-law

and other relatives-in-law are examined. ’ /

5\



i

oy
Gt
<>

. THE CONCEPT OF FAMILY:

‘ The MKP does not state directly fhe‘concept of
the family but it can be reconstructed from the sentiments
expressed about the family by two deer in the course of

1 1t appears that a man felt miserable

their dialogue.
and‘unhappy if it had no issue,2 and this incidently
reminds one of the concept of family-in the light of

sociology viz. thateven an elementary family is said to
be only complete if there is a child.3‘ On the other hand,
a person with many children was also equally miserable and
tnhappy.4 It is needless to say that the same sentiment

prevails even in present times. Possibly they preferred

a middle path to two extreme situations.

~

1 MKP 117.10ff.

2 Vide Radcliff Brown, A.R., Structure and Function in
prlmltlve Soclety, p.51.

3 ©f. the speech of the deer to King Karandhama: Aputroham
maharaja vrthd jenmaprayojenam / vicarayan na pasyami
pranﬁman\iha dharanam // MKP 117.10.

4 ¢f. the speech of another deer tg King Karandhama:
Bahavo me_ suta bhapa bahvayo duhitaras tatha / yac cinta

2 -duhkha-davagnlavalamadye vasamyahmam // Ibid 117.16.
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The RV5 refers fo the father as the type of all
that is good and kind. The MKP also considers the father
as the cause of his children's happiness and joy. This
1s evidenced by the gpeech of prince Rtudhvaja who points
out that those sons whose fathers are alive are indeed
highly lucky and meritorious, and to whom crores of money
are but equal to grass and youthfulness egual to riqh.es6
and moreover biessed are they who are sheltered under the
shade of the trees in the form of their father‘s‘arms, and
hence have not to worry wﬁether there is any wealth in their
home or not. In qontrast to the above type of sons is
another type of sons viz. the fatherless ones those who
have a family since[théié infancy. They 'are naturally
lacking in happiness and are surely deceived by the

Providence.7 )

5 RV 4017017; 8.86.4 etc.

6 Te subhiagyah supunyds ca yesam pitari jivati / trnam
kotisamam vittap tarunyam vittakotisu // MKP 22.7.

7 Yalr na cintyag dhanam kfﬁcig mama gehestl nasti va /
pitibﬁhutarucchﬁayEQ semdbitdh sukhino hi te // Ibid.
22.10-11.
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The father was specially held in honour and respec§
along with certain other members of the family. Touching
the father as well as the cowy the fire, the mother, the
brahmin, . cﬁn elder brother, the sister, the sonpin-law, the
elders and the aged ones with the foot was considered to be
a sin (14.59-60). Killing the father, the Brahmin and the
cow were also coﬁnted among sinful acts (10.81). A man
disregarding his parents was loéked upon as a sinner

(15.3).

T AV o ai——  S——

The primary object of mgrriage in ancient India
was the propagation of the family; hence a son who acted

8

as the continuer of one's family -line was the primary

craving of every wedded couple. This is even the feeling‘
now-a-days. The necessity of having a son was also
emphasised from the religious point of view. The son was
believed to rfescue his ancestors from the hell called 'put'

into which they might otherwise fall without his birth.°

8 Vaméakarah Sutah // MKP 8 2283 cf., Ram, 1.38.12.

9 Garbhadhanav1dhanena na kamaqhnurudhyata / putrartham
janitad cayap punnamno bmbhyata mune// MKP 72,163 cf.
for a similar idea, 'pumnamnd narakad yasmad trayate
pitaram sutah /! M3 9.138; MBH Cr.Ed.l1.147.5; Ram. 2.
107.1283 ViDs 15. 14; Nirukta 2.11.



The birth of a son was conceived to be contributory towards
helping the féther to execute his obligations which are due

to the manes, men -and the gods.lO

i

It was believed that a man can not attain the
desired‘goal without begetting sons, and without worshipping
the gods, the manes and the 1ivihg-beings.ll It also
appears .that sacrifice: to the pitrs with the offerings of
flesh was: performed b} the sonless ends with a view to
getting sons, and penance was also practised for that
purpose, e.g. King Karandhama (or Baiégva), smnlgss as he
was, practised penance and pleased god Indra and obtained a

son by his grace (118.1ff).

On the other hand the MKP also expresses a senti-
ment that sonlessness is better than having a bad son who
brings fiisery and untimely oldage to his parents, unhappi-
ness to friends and joy to foes and causes the‘downfall of

his pitrs from the heaven, An ill-behaved son is a matter

10 Pitrdevamanusyanam yanygktani rnani va1 / tanyaya kurute
pu’bro .too// 30400

11 cf. the speech of Pitrs to Prajapatli Rei: _"Anutpadya
sut@n devah asantarpya pitrns %atha / bhutadins' ca
kathem maudhyat sugatim gantumﬁcchha51 // Ibid.,
92,7, cf. MS 6.35, The roots of such a faith date
back to a very ancient time; vide TS 6.3.10.5; s'Bx.
Be, 1.7.2,11; ABr, 33,1; For details vide Kane P.V.,
Op Cit-’ VO}.QII, PP. SbOffo



of great hatred because he neither gratifies his friends

nor satiéfies the pitrs and brings misery to his parents.12

The noble idea that a good son is a saviour of

his fathertS

is also expressed in the MKP. Those parents
of good sons who command .honour from all and are grateful
and calm in disposition and equally engaged in performing
good deeds, were considered to be fortunate .14 The son
known through ﬂis father was hated upon but the father
known by his son was considered worth the‘life.15 The
father was called "ppssessed of a son (putravan)" among good

people if his son possessed both knowledge of the égstras

and good character,.and if his friendly qualities and

12 Aputrata manusyﬁham sreyase na kuputrata,// Kuputro
hrdayayasam sarvada kurute pituh / m&tudpa svargasams-
thansg ca svapltrn patayatyadhah // Suhrmdam nopakaraya
pitrnam ca na trptaye / pitror duhklaya dhig janma tasya
dugkrtakarmanah’ // Karotl suhpydam dainyam ahitanam
tath® mudam / aksdle ca jaram pitroh kusutah kurute
dhruvam // Ibid.;a7cd -9, 12,

13- Matputgega tvaya putra taritosmi mahatmana // Ibid.,
190.92¢4, )

14 Dhanyas_te tanaya yesan arvalokabblsammatah /
paropakarinah santﬁh saéL armanyanuvratah // Ibid.,
72.10. :

15 Dhik tasya janma yah pitra loke visnayate narah /
yatputryat khyatimpbhyeti tasya janma sujanmenah //
Ibid. 19.101.
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prowess Were always extolled by his friends and foes
respectively.2®  The high ideal that a man who is not
surpassed by his son in’respect of knowledge, gifts and
prowess, can not experience that joy which springs from a

good son is also cherished.1”

The MKP- contains statements marking off the
different grades 5f sons from the pqint of view of their '
prowesstand fame. For instance, a son is considered to be
middling, if he does not destroy. the wealth, valour and ’
renown acquired by his father; the best if he adds to the
victofy achieved by his father; and the lowest among men
if he loses the wealth, valour and fame acquired by his
father,18 - Similarly the son known by himself (5tma~jﬁ§h§'

i.c. Btmand svakarman, jRdyatedseu) is called fortunate, if

16 ~wé‘?straé?le samam manye yasmln dhanyataram tu tam / yasya
: mitra—gunah mitranyamitras ca parakramam // kathayanti
sadd satsu putravans tena vai pit@ / Ibid.,18,25-268P,

17 Na satputrakrtam rltlmanyah prapnoti manavah / putreps-
tidayito yah praj ZFdanavikramaih // Ibid., 19.100.

18 Yadupattam yasah pitra dhanam viryamathapi va, / Tanna
hapayate yastu sa naro madhyamah smrtalh / _tag iryadadhi-
§as til punaranyst svadaktitah // Nispadaya&i tam
praj a_ vadantl narampttamam / yah pitra” samupattani
dhanav1ryayasansi vai // nyunatam nayati prajfifs
tamghuh purusadhamam // Ibid., i9.94cd - 97,
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known through his father and grand-father, of middling
merit, and if known by his maternal relatives and mother,

as the worst of men.lg

IDEAL OF FAMILY RELATIONS:

The strength and excellence of the Aryan culture
lay in the domestic virtues of its adherents. The MKP con-
tains glimpses of many a happy house-hold, and of love and
harmony prevailing through out the family circle. Friendly
relations among the different members of the family like the
children, the aged ones, wife and husband and other kinsmen
were highly esteemed., ©Seniority of age and relation were the
matters of high respect as 1s also,founé in modern times in
good and cultured families. It a}so appears that in cultured
homes, age & relations were even respected in matters of
bedding & food. The home.in whlch the man earns his liveli-

hood without overstepning the Srutis,and Smrtis,the wife foll
-OWS

19 Atmajnani yato dhanyo madhyah pltrpltamahaih /
matrpaksena matra ca khyatim yati naradhamah //
Ibid., 19.102.



and worships' her husband, and also the son wdrships the

teacher, the gods and the father, was considered to be

an abode of prosperity.20

The MKP holds up a mirror to ideally affectionate
and friendly relations subsisting among the different
members of the family like the husband and wife, the
parenté and the son, the brothers - elder and younger, and
_the brother's wife, éndfthe mores of relations of the

daughter-in-law, parents-iﬁ»law and other relatives-in-law.

it S —————— . TR W———

The MKP gives glimpses of ideal, devoted and

20 cf. the advice of Brahma to an evil _spirit called
Duhsgha, Mrtyu's son through Alaksmi: Yatrgpaitri
grhe balavrddhayosinnaresu ca/ tathd svajanavargesu
§ Thap taccﬁpi varjaya // Vayahsambandayogyani

ayananyadanani ca / yatra gehe tvaya yaksmans_tat
varjyam vacanan mama // yatra_putro guroh pljam
devananp ca tatha pitub / patni ca bhartubh kurute
tatraglaksml bhayam kutah // Ibid 47. 65, 67, 79.



loving relations between the husbend end wife,

There'is a very interesting dialogue between
Atri's chaste wife Anasiy&d and a Brahmin's chaste wife
centéring round the problem of a wife's devotion to her
husband and his apotheosis. Here the husband is considered
as the wife's supreme bliss,zx and a deity. It is said
that for a women there is no other goal like her husband
and that love for him tends to her benefit here and here- .
after. Through his favour, she is said to gain happiness
both here and after death.22 Obedience to her husband
is believed to make all her wishes fruitful.23

As the foremost duty of the wife was to honour
and serve the husband, she must _always stay with him and she

21 Yato bharta paragatih // VKP 16.634.

22 Janamyetanna narinam kaccit patisama gatih / tatprlti-
gcoPakaraya ihasloke paratra ca // Patlprasadadi iha
ca pretya caiva vadasvini / narisukhamavapnoti narys
bharttd hi daivatam // MKP 16.67-68, cf. alsO...
narinam bharty_renysnna daivatam // 20. 33ab, cf. Mbh
13.146465; MP 210.17; vide Kane P.V., Op.Cit.,
pp. 5621,

23 sarvakgmaphalavaptih patyth suérusanat striyah // MKP
16.572

|
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had a right of residence in the house. A wife was entitled
to be maintained in the house by the husband and a man
abondoning his wife was considered to be a sinner (12.53b;

14.69¢4 - 70). T

The relatioﬁs between the husband and the wife
were regarded as highly sacred, e.g. adultry was regarded
as the greatest evil which destroys the religious acts and
the life of man, It was considered to be the most

harmful to a man's life than any thing else.2%

Both the husband and phe wife had to bear each
other even if either of them happened to be of bad dis-
position.25 Thus the spirit of tolerance was required
on the part of both the husband and the wife, and accommodat-
ing nature was considered to be highly essential for the

stability of the family life.

24 Paradafﬁ na gantavyah purugena vipagcita // Istapurtfe-
yusan hantri paradaragatlr nrnam/ nahldréam aﬁayusyam
loke ki¥cana vidyate /7 Yadrsam urusasye_ha parad¥ri-
bhimardanam // MKP 31.62¢d - 648b; of. MS 4.134, Mbh
13.104.21.

b
25 Patnyanukulaya bhavyam yathasllepi bhartari / duhsilapi
tatha bharya posaniya ‘naredvara // MKP 66,64.



THE FATHER AND THE SON:

In the MKP there is &‘penppicture‘of cordial

. relations between the father and the son. Prince
gtudhvaja is referred to as obeying the commands of his
father (Piturzdes’ék’érin, 19,88).  When his wife Madalasd
died, though  she was heart--in-heart to him, he thought
that he sﬁould not give up his life after her, and in so
thinking one of his éonsiderations was that he should
serve his father dn whom his life was dependent., Of
course, he also gave up the idea of remarrying on account

of his deep love for Madalasa (21.16-17).

The father was consulted in every matter by the
son, except, of course, his personal matter. like his
ﬁarriage. It was considered improper by the son to talk
personally to his father about his marriage, e.g. when
Prince Nabhaga, who wanted to marry a Vaidya ledy named
Suprabha, was asked by her father tS obtain his father's
permission, he replied saying: "those, who treat their
gurus with respect; should cdgsult them in all matters, .

but in such matters as this (i.e. marriage), their words
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have no scope. What has love's talk to do with listening
to gurus? This is incompatible. In other things men
should consult their gurus."26

The pate:nal care is also referred to in a prayer
to Agni, who is pra&ed to protect just as a father protects

his son.27

\ _But at the same time the instances are not wante
ing of discbedient sons who would be heitant to fulfil
their father's request and for ﬁhich, of course, they
would have to suffer their curse. This is evinced from
the instance of sage Sukrsa's sons. Wﬁen he asked them
to give their flesh to Indra whé had come in thg guise of
an old bird to test his truthfulness, they immediately
refusgd to do so, and hence out‘of anger; he cursed them

to be born as birds. But the end of the episode also

26 Prastavyah sarva, Karyesu guravo guruvartibhih / na
tvidrsesvakarye$u gurunam vakyagocarah // kva
- manmathakathatapo gurunam siravanam-kva ca / viruddfiam
etad anyatra prastavyah guravo nrbhlh // MKP 110.13-14.

27 Yatte vahne sivam rupam ye ca te sapta-hetayah /
taih pahi nah stuto deva pita putramlvatmajam// iIbid.,
96.71.
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shows the father's kind feelings for his sons. Thus
when he was entreated by his sons, he was pleased with
them and became sorry for cursing them out 'of anger, and
finally he bestowed upon them the highest knowledge
(3.15€f). '

BROTHERS - ELDER AND YOUNGER -
AND BROTHER'S WIFE :

\.

The position of the eldest son is peculiarly
/ﬁimportant in the Hindu family. He occuples the status
§// equal to the faxhe;/and disregérd for him smounts to a sin
(15.14°¢ - 158P).  There is also an instance of brotherly
affection and respect in the-MKP, e.g. Kandhara, a bird,
avenged the death of its elder brother Kanka by killing
1ts demon-murderer called Vidyudrupa. Fratricide is

counted among the sins (15.10°% - 112bP),

THE MORES OF RELATION OF THE

SIS SOt —. | RIS | S i e s | St 0

DAUGHTER- IN- LAW, PARENTS- IN~ LAW
AND OTHER RELATIVES-IN-LAW :

Early in the history of our eivilisation brides

received affectionate and respected treatment in their new
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homes as they were grown up and educated at the time of
their marriage. The elders of‘the Vedic age treated
the wives with very great consideration, regard\and
affection. They on their part used to observe proper
decorum and treat their elders with utmost deference and

reverence .28

The MKP contains two instances’of daughters~in-
law honouring their parents-in-law. It is mentioned that

Madalasa used to enjoy with her husband Rtudhvaja after

- bowing down respectfully at the lotus-feet of her parents-

in-law dally in the morning (23.2%°).  Similarly King

Aﬁzkgit's wife Hfimatilis also referred to have bowed down to

~ her father-in-law touching his feet after her arrival to
. ) —

her new home (125.2).

Honour and regard for the other relatives-in-law
are also evinced from the fact that Madalasa 1s also seen

adorjing her other kinsmen with obeisance, embraces and such

28 Altekar A.S., Position of Women in Hindu Civilisatiom,
pp. aif '



T
¥ G

other greetings according to propriety and their ages

(2302“3) »

Thus it is éeen that the honour and respect for
the parents, love for the children, respect for the sister,
the brother's wife and the son-in-law, mutual = love and
respect of the married couple, regard for father-in-law's
relations etc. were the common bonds that held the members

of the family together.



SECIION IV

.. POSITICN OF WOMEN

INTRODUCTION :

The attitude of a community towards woman has
a great social significance in any society. Some of the
aspects of their position have already been treated under
the discussions on "marriage" and "the family". Some

further aspects are discussed here in the following pages.
WOMEN AND HIGHER STUDIES:

Women gere permitted to higher studies in the
Vedic times, but with the lapse of time the'situgtion
~changed. The cause of women's education suffered a good
deal after about 300 B.C., when the practice of early
marriages came into vogue. Even the upanayana ceremony
was now reduced to a mere formality and then was dropped
altogether putting an end to her education.l ~ Till the
beginning 6f the christian eba, the upanayana ceremony,
which was followed by a period of diseipline and education,
was common for both boys and girls. Lopamudra, Viévavara,

' Sikta Nivavari and Ghosa are the rencwned Vedic poetesses.Z

1 Altekar A.So’ OP.Cito, pp.lg"'lgo

2 Altekar A.S., Op.Cit., pp.11-12; Ideal and Position of
Indian Women iIn Social 'Life; Great Women of India,p.26.
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The names of Maitreyi and Gargi of the Upanigads are too
well-known to need mention. The ancient grammarians were

also familiar with women—teachers.3

Women~students were divided into two classes,
Brahmavadinis and Sadyodvehas. The former were life-long
students of theology and philosophy; the latter used to
prosecute their studies till their marriagef4 In the MKP,
Mena and Dharini, the two daughters of the pitrs viz.
Agnisvattas, Barhigadas, Anagnis and Sagnis end Svadha,
Dakga's daughter are said to be Brahmavadinis and Yogiﬁzé
(49.33).

The MKP contains instances showing that women
also used to attein Yoga, (Supreme philosophical state
of mind a sort of serene indifference). Sage Atri's
wife Anasuya chose a boon from the gods that she may attain
Yoga along with her husband for deliverence from affliction
(16.90°%), ‘A Ngéa’King Ag%atara chose a boon from Lord
Siva that Rtudhvaja's deceased wife Madalasa may be alive
and become Yogini and the mother of Yoga (Yogamata)

(21.66-67).

3 Kane P. V., Op.Cit., VOl.1l, D.366.
4 Altekar A.S., Op.Cit., pp.13,237.
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There are also instances of women of royal famili-
es retiring to the life of the forest-hermit in company of
the husband. For example, King Rtudhvaja and Madalasa
retired to the forest to p;aﬁtise penance (33.10). King
Khanitra also went to the forest along with his three wives
to practise austerities (115.10), Likewise, King Karandhama
retired to the forest accompanied by his wife Vira to practise
penance, and after practising very arduous austerities there
for a thousand years, when the king died and gained the world
of Indra, Vira practised austerities for a hundred years
longer for gaining the same world as her husband (125.33ff).
King Narigyanta also departed to the forest and his wife
Indrasena accompanied him to the forést. She is deseribed

as tapasvini(131.7-8),

. T—————— W So——t

In early times, maldens appear to have had more
or less effective voice in the selection of their partners
in life. Kgatriyapcircles in society even conceded to
grown up brides the exclusive right of selecting their own
-consorts as is proved by the custom of svayamiara or‘self-

choice.5» The instances of svayamvara in the royal families

5 Altekar A, S., OpsCite, Pp+77~-78.
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in the MKP are already noted under the discussion of the

svayamvara form of marriage.

When the pre-puberty marriages came into vogue,
the situation was changed and they were deprived of their

right in the choice of the mate.®
WOMAN AS WIFE:

The 1deal of relations between the hugband and

wife is already noted.

The wife who is always cheerful and 1s not eager to move
outside, Who is always modest, devoted to her hushand's
service, keeps aloof from associating with disreputable
women, and eats the food that has been left by the family
and the husband, is highly esteemed.’

WOMAN AS MOTHER

. Motherhood has been the cherished ideal of every
Hindu woman and the apotheosis of the mother has reached a

greater height in India than anywhere else. The MS says

6 Altekar A.S. , op.cit' ’ p.lz.
7 MKP 47.66,73.
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that one’EéEfya excels ten uﬁédhya&as in glorys; a father
excels a hundred acaryas in glory; but a mother excels

even a thousand fathers in glory (2.145). The MKP
declares that the wives of the good men bear fruit in their
sons (8.24P). The MS also states that women are created
for procreation and men have to propagate the race, there-
fore in the veda it is declared that the wife shares in
common with the husband the performance of religious duties.
The NS (5.19) also declares that women are created for

procreating children.

It is also noticed that the curse of the mother
could not be averted. This is testified by the instance
of Yama in the MKP (chaps. 74-75, 103-105). Once Yama,
Y}vasvata's,son:thrqggh Saﬁmﬁzi_enraged at the improper
treatment of chéya-séﬁﬁﬁa; the substitute mother for his
real mother, raised his right foot to strike her in righte-
ous indignationj but he was cursed for such an ignoble act
by her to the effect that his foot would drop down. Deeply
afflicted at that curse he went to his father for remedy
for which he pleaded his inability by saying that all curses

could be averted but not that of a mother.8 Afterwards

B WKP. 103.28; cf. Mbh Cr. Ed. 1.83.4.



out. of his love for him, he said that insects taking some

‘flesh from his foot would go-forth to the earth, and thus.
he would be saved., One thing to be noted here is Yama's

sentiment that mostly Cﬁ§y§;83Q§ﬁ§ was not his real mother
as she cursed him; because even towards unworthy sons a

mother is not wanting in good qualities.®

In both men and women there is a deep desire to
have brave and valient sons and this desire is as old as the
RV.10  The MxP expresses a noble sentiment that he iho is
kind to the suppliants, well-disposed towards the friends
and able to face the foes, - in him his father has a real
son and his mother has given birth to a hero. A woman's
pain of conception reaches its success f her son either
vanguishes his foes or is slain in the battle; on the other
hand if the sons die sighing in great distress, afflicted
with illness while their relatives lament, - their mother
has brought forth children in valn,..(20.43-46).

9 Vigunegvapi putresu na matd vigupa bhavet // MKP
74.32¢d3 103,253P, ef, a similar sentiment "Kuputro_
jayeta kvacidapi kumata na bhavati", Devyaparadhaksama-
panastotra, 2,3,4.

d
10 RV. 1.140.12%; 2.24.15%; 7.34.20% (prayer for heroic
son); RV. 1.64.144; 2.23.19P; 2.32.1d; 8.27.16¢
(prayer for progeny). .
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WIDOW REMARRIAGE:

Q

The widow remarriage prevailed in Védic_socféty

- side by side with Niyoga, but it gradually came into
disrepute during the period 300 B.C. to 200 A.D., and from
about 600 A.D. the prejudice against the widow remarriage
began to become deeper and deeper. Smrti-writers from

this period onwards condemned them vehemently, and passages
in earlier works clearly permitting themvﬁegan to be explain

-ed away as referring to a bygone age.ll

The MKP also,.thinks of a girl's marriage only
once 12 when it states that a man who gives his daughter
twice is verily born as a worm (15.13). ©Elsewhere a man
who has married a widow is considered to be a sinner (14.82).
Moregver,fthe.good deeds done by the son and daughter:. of
a remarried wi&éw are stated to bear no fruits for themselves
(47.50°4, 51). The son of a remarried widow is tabooed
at the sraddha-dinner (28.27).12  All this clearly shows
that the MKP disapproves widow remarriage.

11 Altekar A.S. 9 Op Cit. s PDe. 150ff.
12 cf. NS 12.28 “
13 ecf. MS 3.155.
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SUTTEE

The custom of Suttee widely prevailed in
ancient times and the custom existed among the Aryans in
the Indo-European period; The Vedic‘period, however,
shows that the custom of Sati had died down long égo.
There are stray references to the custom pf_SafI from
about 300 B.C. By about 400 A.D. the custom gradually
came into general vogue and began to become popular in
K§atriya circles and from about 700 A.D. f'iery advocates
began to come forward tofxtol the custom of Suttee in

increasing numbers .14

The MKP records two cases of Suttee, e.g. (1)
King Khenitra's three wives gave up their lives on the‘
death of their husband and attained the same worlds
acquired by the King (115.20) and (2) Indrasena ascended

the funeral pyre of her husband, King Narisyanta, along

14 Altekar A. S., Op.Cit., pp.l1Sff.



with his body (131.37).%°

As against the above two cases of Suttee, the

Purana also contains an instance of a widowed queen

- surviving her husband, e.g. King Kapandhema's wife Vira

‘did not become Suttee (125.35-36). No circumstances

of her not being a Suttee are mentioned here. S0 we can
not explain her case,or possibly the two pstages of society
from the time point of view are given,or two practices

were in vogue simultaneously.

The MKP, however, appears to advocate the custom

13

of Suttee when it praises it. Cf. also the sentiments

/ - -
of King Satrujit, the father-in-law of Madalasa when she

15 Dr.A.S.Altekar notes that the earliest historical
instance of Suttee is that of the wife of the Hindu
general Keteus, who died: in 316 B.C. while fighting
Antigonos....Some Greek historians tell us. that the
custom was prevalent among the Kathians (Kathas) of
the Panjab.It was,however,still confined only to a
few Ksatriya circles, for it is not noticed by Greek
writers in connection with other fighting tribes,which
stubbornly opposed Alaxander and many members of which
died while fighting with the invader;(Op.Cit.,p.122).
Dr.A.S.Altekar also notes another historical cases of
Suttee, e.g. the wife of general Goparaja, who fell in
510 A,D, while fighting for his country against the
Hunas,immolated herself on her husband's funeral pyre,
and in 606 A.D. the mother of King Harsa chose to pre-

R4

decease her husband by committing herseélf to flames,when
it was declared that there was no chance of her husband's
recovery. At about this time a Nepalese queen,named
Rajyavati, is also seen becoming a Suttee (Op.Cit.,p.123).
Mrteti s2 man nimittag tyajami yadi jivitam // Kin d
mayoP%krtam tasysh slaghyam etat tu yositam / MKP 21.13°

- 148b.° ' ’
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died on hearing the news of her hushand's death: "“How

is it possible that she, thus faithful to her husband,
should be bewailed, for women have no deity besides the
husband? She would have to be bewailed by us and her
relatives and other compassionate persons, if she were
separated from her husband. But this lady, who, on
hearing about her husband's death, has immediately'followed
him, should not be bewailed by the wise men. ! Those women
should be bewaliled,who are separated from their husbands,
and do not die after them due to .the fear and thus cause

pain to their family." (20.32ff).
WOMEN AND RELIGION:

Women were eligible to participate in sacrifices
independently and jointly with the husband upto C. 300
B.C.17

As the Vedic sacrifices became very complicated
and as the Vedic studies declined among women owing to the
practice of the early marfiages coming in vogue and also
as the society was not prepared to tolerate the dilettante‘

Vedic studies, obviously female:rVedic scholars began to

17 Altekar A- So, Op.Cit., pp0229‘236-
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become rarer and the mnhealthy attitude of the law-givers

to woﬁen's role in the participation of the Vedle sacrifices
resulted in the prohibition of their part in the Vedic
sacrifices but this did not producé a long standing hardship.
This religious disenfranchisement had créated a vacuum

to be filled by the Bhakti-Pauranika religion. As early

as the third century B.C. women are seen performing a

number 6f Vratas.18

~The MEP shows a favourable attitude towards
women, especially the wife as an assistant in religious
matters (67.23°%), Without her a house-holder becomes unfit
for performing his daily duties and thus incurs sins.
Hence, of whatever temperament the wife may be, she deserves
to be protected very carefully. In the MKP (chaps 66-69)
there is a stopy of King Uttama, who banished his wife and
was not shown proper fgspect for this act. He was
instructed by a sage thus: "A wife is the potent cause of
righteousness, wealth and love among men; and in particular,
one who foreake%her has in sooth abondoned righteousness.
A wifeless man, O King, is not fit for ;is own works, be he

/-
Brahmin or Kgatriya, Vaié&a or even Sudra. No brilliant

.o

18 Altekar A, S., Op.Cit., pp. 239ff.
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deed didst thou do, Sir, when thou didst abondon thy wifes
for as women myst not forseke a husband, so men must not
forsake a wife (68.2-11). ®* Elsevhere it is declared
that "a wife is the helpmate of her husband unto the
complete attainment of dharma, artha and kama. When both
the wife and the husband are controlled by each other,
all the three - dharma, artha and kama - combine. Men can
not perform the worship of the gods, the pitrs, the
v’depen@gnts and the guests without a wife, or with a worth-
less wife. There is no love for him without a wife.....
By commnity of the wedded pair in their duties, they may
attend to the three duties. A man satisfies the pitrs
with children, the guests with food, and the gods with
worships as a man he protects a virtuous wife. Similarly,
for a women there is no dharma, kama, artha and offspring
without a husband. Hence this three-fold group rests
upon the wedded life?.

But the wife is not authorised to do religious
acts independently of her husband. The MKP states that
there is no separate sacrifice for women, nor éfﬁddha, nor

fasting; for by obedience to her husband indeed she reaches
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the desired worlds;l9 and whatever worship the husband
may perform‘to the manes and guests, even one half of that
is enjoyed by devoted and faithful wife by her very
obedience (16.64).

Only the first married wife is considered to be
worthy of accompanying her husband in feligious matt;rs,zo
and by abondoning her, he is belleved to lose the fruits
of his actions (66.41%b).

HOMEN NOT TO BE KILLED

Since the Vedic times, it is enjoined that a
woman ought not to be killed.2l  The MS (9.232) says that

a person killing @ woman or a Brahmin or an infant is to be

19 MKP 16.62¢d - 63ab- ef. MS 5.155; ViDS 25.15. The
Nltyacara?addhati.(p +329) quotes 'MS 5.155 and remarks
that Manu's words are not to be taken literally but
are only meant to extol the eminance of the husband;
Vide Kane P.V., Op.Cit., Vol.II, pp.558 f.

20 MKP 66.423P; cf. ViDS 26.1-4 Gobhila Smrti 1.103-104;
YS 1.88 and Veda-Vyasa 2.12; vide Kane P.V., Op.Cit.,
Vol. II, Pp.5591%.

21 Altekar A, So, Op Cito’ Pe 380' Kane P. Vo’ Op Clto,
Vol.II, pp. 593f.
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meted out a capital punishment. The MKP states that
those who kill a woman and an infant,zggeak the faith of
others, go to hell (2.19). Elsewhere also it states
that killing a woman, a brzhmin, a teacher, and a cow and
abondoning persons devoted to oneself amounts to a great
sin (8.261). One killing a woman, a cow and a brehumin
is considered to be an Apaviddha (i.e. contaminated by

people) (32.67). .

POWER OF A PATIVRATA:

The Mbh and the Puranas contain hyperbolical
descriptions of the power of the Pativratz.22 The stories
about the powers of chaste and devoted wives are full of
supernatural occurrences. For instance we may réfer to
the story of the Brahmin leper and his wife as narrated
in the MKP 16.14ff. The story runs as follows:-

There was a Brahmin leper who had a very chaste .
and devoted wife. She served him whole-heartedly. Once
the Brshmin was enamoured of a prostitute. Consequently,

in order to fulfil his wishes, his wife was taking him at

22 Kane P.V., Op.Cit., Vol.II, pp.567ff.
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night to the house of the prostitute, when the leper's

foot struck against the body of a sage who was lying pierced
with a lance. The‘sage cursed him that he would .die with
Sun-rise. At this the wife arrested the ri;e of the Sun by
virtue of her chastity, and, as a result, the whole creation
was in danger. So, the gods sent Anastya,who persuaded

the leper's wife to allow the Sun to rise and revived the”
dead leper by means of the merit gathered through service

t0 her husband.
GENERAL ATTITUDE TOWARDS WOMEN:

Hindu society has sought to show its concern’
for the woman in a variety 6f Ways. On the crowded streets
way was to be made for her (32.41). To accept a bride

price was an improper act (47.51).

As against the high eulogy and considerate
treatment of women, the MKP also evinces unfavourable atti-
tude towards women; e.gs it declares that self-reliance
is the gquality of menj; women (abalah) are always dependent

’ 23
on others.

r—

23 Svatantratz menusyanam paratantra sadabaldh // MKP
121.298b; ef. ....na bhajet strl svabéntratam// MS
5.1483.  As regard the details about the theary of
perpetual tutelage of women, and its development
vide Altekar A.S., Op.Cit.,pp.327ff; vide alsd Kane
P.V., Op.Cit., Vol.II, pp.576ff.



SECTION V
SOCIAL AND RELIGIOUS LIFE

The social and religious life is an index to the
culture of the soclety and the picture of the same can be
had by the consideration of the topics like.food'énd drink,
_dress and decoration, customs and conwentions, daily and
periodical duties and ceremonies (Ahnika and'Kbea), rules
of purity (épddhi), superstitions, beliefs and taboos,
pastimes, weights and measures etec.

\

1. TFOOD AND DRINKS

GENERAL:
SEREESE : in the mMkp
Various articles of food are referred to,ds

ebjects of giffg to Brahmins on certain occasions, e.g.

if the gift of food ete.'is made ¢0 the Brahmins wéll-versed
in the Puranas, after hearing the Hariscandra-kathid in the
MKP, 1t is said to bring the highest merit (8.282-283).

The food given in gift: is believed to produceahappiness

at the time of death (10.51), and also to satisfy one at:the

time of death eventhough one can not eat food at that time
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(10.52). Similarly, one is saild to pass the road to the
abode of Yams with ease if one bestows food-gift: (10.69).
It may also be noted here that King Narisyanta is said to

have bestowed i%. granaries (dhanyagara) on Brehmins, when

he performed a sacrifice (129.20).
FOOD-GRAINS:

With regard to the origin of the vegetable kingdom
' feen
we have a reference to seven types of gramyausadhis, which

probably mean cultivated grains. They are Vrihi, Yava,
o ) ' o : a

e [ — —— [ i
Godhuma, Anu, Tila, Priyangu, Kovidata, Koradusa, Cinaka,
Masa, Mudga, Masira, Nispava, Kulatthaka, Adhaki, Cenaka end
1

A

(For their identification see under Eatables below).

/
Sana. Some of these might have been used as food-grains

EATABLES ¢

Fruits constitute one of the articles of eatables
and in the MKP they are mentioned as the food of persons

practising penagce.z Queen Vira lived on fruits and roots

1 6.6 -89 . 8e - . .
“-‘fl\l;azj:gsp :45 qzﬂﬁ,{g c-ﬁ ‘thvf ca!;ﬁ.cligsqqss).%g Eon[,ag eckidirm weqds 'Trananal '@,

1 »
2 cf. MP 7.4 etc, Vide Kantawala S.G., Cultural History B wistaxe.
from the Matsyas-Purana, pp.585f. -
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during bher period of penance (125.36). Fruits and
roots are mentioned.as food for Yogins (38.11).3

The following is an alphabetical 1ist of the
edlble substances with the detalls of thelr occurences
in the MKP., Thgy are generally recommended or tabooed in
éféddha, or are referred to as right food for Yogins. The
MKP does not give details about the shape, preparation,

taste ete. of the various dishes bult merely mentions them.:

'K@hakizp It isaa.kin& of .pulse,Cejanus Indicus,
Spreng, N. 0._Papiliona¢eae;‘Pigeoanea; Gaj. Tuver, Dangri;
Hindi Tor; Arhar dalj% Marathi Tur. It is a gramya
osadhi (46.69). |

Anu:- Panicum Miliaceum, the small china.5

It is included into gramya (46.67) and Yajniya

3 Cf. Vp 16.13.

4 Nadkarni A.K.(Re.), Indian Material Medica, Vol.I,
p.231l; vide Pargiter F.E., Op.Cit., p.245, note.

5 Pargiter F.E.y Op.Cit., p.244, note.
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osadhis (46.70).

Apupa®:- Cake, Guj. malapudo: ome who steals
apupa is born as an ant after one's release from hell

(15.23).

L]

gagagkazg- Chick-pea or gramj Cicer Arientinum;
N.O. Papilicnacease; Guj. Cand; Hindi Chena.” It is a
gramya osadhi (46.69). Stealing of it is considered to’
be 2 sin (15.7-8). |

Cinaka:- This is said to be panicum Miliaceum
which is already mentioned above (see Amu)72. It is a
gramya osadhi (46.68).

Dugdha:- Milk: Guj. Dudha: Stealing of milk(dugdha,

Kséra:

Payas: = 15.20; payas,15.22) is counted amoyg
sinful acts. Milk i1s mentioned as food for Yogins(38.1l1). 8
Kgirg~vahin£ is mentioned as a proper name for river in Utta-
ra-Kuru-Varsa (56.24). The Milk of cow is said to satisfy

ths manes for one year (22.6). The vessels for keeping

6 or Pupa (cal.ed. 15.23).-

7 Nadkarni A.K. (Re. ) OP .Cit. P 0311 Pargiter F.E. ,onCit o3
p. 84; Valdya B.G. ,Sanskrit Sahityama Vanaspati (tn
Gujarati), P.241.

7a Pargliter Fu.Eey OP-Cito, p.24.4, note.
8 Cf. VP 16.13.
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milk and other things are referred to (48.38).

in

Ghrta:- Guj. Ghi: °

Safpig: Clarified butter: Gheeresiding

milk is mentioned in a simile (43.6), Stealing of

ghee (ghrta) is considered to be a sin (15.21).

Godhuma:- Wheat, Guj. Ghaum: It is a gramya

(46.67) and a yajniya o§édhi (46.70). It is recommended

for 4raddha (29.10). Stealing of it is considered to be a

Sin (15.7-8) -

G?ﬁjana:« Red Garlic. It is tabooed in sraddha

(29.12). ' -

Havisyanna:- It means food fit to be eaten during

cer#ain festiwval aays or ény particularly sacred food.10

It

is said to satisfy the menes for one month.}

9

10
11

For the reference to Sarpis vide under Pepader Supersti-
tions, Beliefs and Taboos, Chap. I1, Sec. V.

Monler Williams, Op. Glt., p 1294.
MKP 29.23 ef. ¥S 1 258 ,
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Kalama:- It is a sort of rice sown in May and June
and ripening in December or January.l2 Stealing of it is

considered as a sinful act (15.7-3).

‘Kalaya:- It is a sort of pea or pulse. This is
the general name For most of the commonly cultivated kinds
of‘bean,13 éuj. Lé!@h.14 Stealing of Kalaya amounts to
a sin (15.7-8), ' | |

Kanai- Grain : It is a food for Yogins (38.11).

Karambha:-~ Groats or Coarsely ground Oats; a dish
of parghed grain, a cake or flour or meal mixed wlth curds,
a kind of gruel,l® Monier Williams does not take it the
neuter, but says'Karambha, feminine, is Asparagus Racemosus;
N?O. Liliaceae;l6 which is also called shatamuli or shatavari
(shata-hundred; muli-roots alluding to its numerous fusiform

roots); Guj. Satavar; Hindi Shakakul; Satavari.l? It is

12 Pargiter F.E.,0p.Cit.,p.84,noteslonier Williams,Op.Cit.,
p.260; Vaidya B.G., p.Cit., h

13 Pargiter F.E., Op.Cit., p.84, note.

14 ‘Vaidya BoG‘a’ Op,Ci't., pp-lGGf.

15 Monier Williamsy Op.Cit., p.255.

16 Op.Cit., p.255. .

17 Pargiter F.E., Op.Cit.,p.165,note; Nadkarni A.K.(Re.),
Op.Cit., p.153.



tabooed in sraddha (29.12).

Kodrava:- A species of grain eaten by the poor;
Paspalum Scrobiculatum; N.O. Gramineae; Guj. Kodra,1®

It is recommended in sraddha (29.10).

Koradusa (= Kodrava) :- The seed of it is an article
of diet w;th the Indians, pérticularly with those who inhabit
the mouﬁfains and most barren parts of the country, for it is
in such countries only where it is cultivated, it being un-
profitable cfop and not sown where other more beneficials
will thrive. It is as palatable as rice.l® It is a

gramya osadhi (46.68).

. Krsara : (Guj. Khicadi; it refers to a dish of
rice and pulse): It is a dish of rice and sesamum,.20
One should not prepare the smmyava, krsara and meat (for the

deS) 021

18 Nadkarni A.K.(Re.), Op.Cit.,p.924; Vide Pargiter F.E.,
Op.Cit., p.244, note; Monier Williams, Op.Cit.5 p.313;
Vaidya B.G., Op.Cit., pp.227-228.

19 Pargiter F.Z., Op.Cit., p.244, note. )

20 Macdonell A.A., A Practical Sanskrit Dictionary, p.74.

21 MKP 31.494 cf. Mbh 13.104.15. -
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Laduna:- Garlic; Guj.Lasana : It is tabooed in

-
sraddhac29-12) .

Lavagag- Salt: ‘Stealing of it is mentioned as»a
sin (15.22). Additional salt is tabooed in sraddha (29.13).
It is also said that one should give up taking additional
salt (31.29,58).

‘Madhugg Honey; Guj. Madhas It is mentioned as
food for people in the Treta age (46.30-32) 38 Stealing
of honey is a sin (15.23). Honey is said to yield endless
satisfaction to the manes (29.7). S.V. Ghrta and Fayasa.

Baghuparka:- It 1s a mixture of honey, ecurds and
clarified butter,23 In the MKP it is referred to as an

offering to Brahmins (31.95).

P

Masa:- It is a kind of bean, Phaseolus Roxburghil
or Phaseolus Radiatus; N.O.Papilionaceae; Black gram; Guj.
Adad, Hindi Uzjid.z4 It is esteemed the best of all the

leguminous plants and the meal is made into bread for many

22 cf. VP 8.92.
23 Monier Williams, Op.Cit., p.780.

24 Nadkarni A.K.(Re.), Op.Cit., p.940; Vide Vaidya B.G.,
Op.Cit., P.374.
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religious ceremonies.25 It is a valued kind of pulse
having seeds marked with black and grey spots.26 It is a
gramya osadhi (46.68), Stealing of it is a sinful act
(15.7-8). / SN

Maéﬁra;~ A sort of Lentil or pulse: According
to Monier Williams this 1s either_Ervum Hirsutum or Cicer

27

Lens. The former is modern masuracana, and the later

masum28 It is a gramya osadhi (46.68).

Modaka:- This is'phe most popular prepaiation of
India. It is also called Ladduka and it is prepared from
wheat flour in which, after frying, are added sugar and ghee,
cardamom and ofhgr ingredients 'and is then given a round
shape, or&inarily of the size of a wood-apple. The wofd
w']'..a<‘1c_1uka‘seems to be a popular word, the other word, being
"Modaka' (literally that which gives joy . The word thus
suggests people's liking for\it}f The house which is

25 Pargiter F. E., Op.Cit., p.84, note.
26 Monier Williams, Op.Cit., p.Sld.

27 Op.Cit., p.794. ” B
28 Pargiter F.E., Op.Cit., p.165, note.
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decorated with the picture of a cow eating 'modaka' is -
believed to have no Influence of an evil spirit called

Duhsaha (47.92) .29

 Mudga:- Green gram; Phaseolus Mungo; N. O.
Papilionaceae; Guj. Magj Hindl Moong, Mag.30 &. %.
Zbasis It 1s recommended for sfaddha (29.10). It
is a gramya osadhi (46.68).

Nigpava:- The finest pulse. It is recommended
for sraddha (29.10).

— . — ha —
Nivaras- Wild rice, Guj. Namars, Cokhd. It is
recommended for sraddha (29.9). It is a yajniya osadhi

(46.71).

Palandu:- Onion; Guj. dungali. . It is tabooed in

-«

sraddha (29.12).

31

Paugkara:- Pauskalsa is the correct reading

~(Cal.ed. 32-2). It.is a kind of wild grain and is

290 For details see under Repakar Superstitions, Beliefs
and Taboos. :

30 Nadkarni A.K.(Re.),0p.Cit.,p.939; vide:Pargiter F.EB.,
Op.Cit.,p. 84, notej; Vaidya B.G.,0p.Cit.,p.375.

31 Monier Williams, Op.Cit., p.652. *
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recommended for éfﬁ&dha (29.9).

Payasa:- This is known as 'Dudhapaka'’ and it is
prepared by boiling rice in milk and adding sugar when the
rice gets soft. It also means an oblation of milk, rice.
and sugar.32 The man eating payasa without consecrating
it is considered to be a simier (14.62f). It is referred
to as satisfying the manes for one year (29.6). ﬁéyasa
mixed with honey and clarified butter 1s mentiéned as being
desired by the manes (29.36).

Pindamilaska:- Carroti- It is tabooed in sraddha

(29.12).

ﬁinigkagn Oilfcake. It is recommended as food
for Yogins (38.11).33

/Praéétikﬁ:— Small-grained wild rice: It is

recommended for sraddha (29.9). ,

32 Monier Williams, Op.Cit., p.619.
33 cf. Vp. 16.14.
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Erivaheu®?:- Panicum'l£élicum; Guj. Kanga;
Hindi Kanguij Samak; K&ngnf?(9189$%a It is recommended
for sraddha (29.10). It is mentioned as food for Yogins
(38.11). It is a gramya (46.68) and a yajniya osadhi
(48.71).

 Hajamasai- A kind of besan, Dolichos Catiang®°®;

N.0. Papilionaceae, cow-pea; cow-gramj Hindi Lobiaj Raish;

' Guj. Cola. It is tabooed in éfﬁddha (29.11).

Raaaszamaka- Panicum Hispidulum: It is a wild
grain and is recommended for Ssraddha (29.9). .

Saktu:- Groats. It is a coarsely ground meal
especially of barely.3® It is recommended as food for
Yogins (38011) - |

Sa@#gﬁé:f(éifo). It is a sort of cake of wheate:
flour fried with ghee and milk and made up into and oblong

form with sugar and spices.37 S. V. Krsara.

34 The Bom.ed.reads (38.11) Priyagu mistakenly. The Cal.ed.
reads Priyangu (41.11).

35 Nadkarni A.K.(Re.),Op.Cit.,p.897;Vaidya B.G.Pp.Cit.,
PP .333£ff.

352 Nadkarni A.,K.{Re.), Op.Cit., p.459.

36 Monier Williams, Opl Cit.,p.1132.

37 Monier Williams, OpiCit., p.1112.
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Syamaka:- Panicum Frumentaccum; Barnyrd Millef;
"Billion-dollar grass“33; Guj. Samoy It is a wild grain

and is recommended for éfﬁddha,(29.9).

Takra:- It means butter milkdmixed with an equal
amount of water; Marathi tak; Guj. Chifasa. It is mentioned
as food for Yogins (38.11).%9

Tailas- Sesamum oil, Guj. Tela. Stealing of
taila is mentioned as a sin (15.23), Taila residing in
tila is mentioned in a simile (43.6).

Tila:- Sesamum seed; Guj. Tala: S. V. Taila.
It is very often mentioned in connection with éfﬁdﬁh& (27.10
ete.). It is a gramya (46.67) and a yajniya osadhis
(46.70). -

| Usara:- It means salted things which are tabooed

in Sraddha (29.13).

Viprsika O:- (A kind of grain ?). It is tabooed

in é4raddha (29.11).

38 Nadkarni A.K.(Re.), Op.Cit., D.896.
39 cf. Vp. 16.13. \
40 Viprasika (cal.ed. 32.11). Not given in the dictionary.
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Vrihi:- Rice, Guj. Dangara. It is recommended

l — ~ — N
for sraddha (29.10). It is a gramya (46.67) and a yaiﬁiya
osadhi. (46.70).

Yava:~ Barely,.Guj. Java. .. /. 2ro:h, It dls
) F A
frequently mentioned in connection with sraddha (27.5 ete.).

Ygﬁﬁéﬁ}- Rice-gruel. It is mentioned as food for
Yogins (38,11). They are advised to eat warm rice-gruel
mixed with oil as a cure against certain gastric troubles

(36.54f) 41

Yavaka:- Barely-gruel. It is a particular
food prepared from barely.42 It is mentioned as food for
Yogins (38.11).43

Juices:~ Over and above the mention of various
patables, Siome juices'are also mentioned. It is said
that the people of Kimpurusavarsa enjoy the juice of a
Plaksa tree (figztree) (57.3). The juice of the Jambu
fruits is said to be the food of the people of Ilavrtavarsa

41 cf. Vp. 16,13,
42 Monier Williams, Op.Cit., p.852.
43 cf, Vp. 16.13.



(57.9). The people of Harivarsa are said to drink the’
sugarcane Jjulice (57.5); / It is even a common drink of
Indians to-day. The people of Ramyakavarsa are said to
relish the juice of the ffuits of a Nyagrodha tree (Ficus
Indica) (57.12). It may be noted here that the sweetness
of fruits is compared to that of nectar (57.25). So also
amgta and visa are mentioned in a simile, e.g. in connection
with the Yogins, apamana (insult) and ména (pride) are

compared to nectar and poison respectively (38.3).

—~

Non-Vegetarian diet:-\The references to the use of
meat, beef and flesh are found in the RV.** The Indus valley
people used to take animal food.%® The MKP contains refer-

ences to non-vegetarian diet. The offering of flesh of

different animals to the manes at #raddha is said to satisfy
. of

them for a particular period of time(29.2ff). The offerings/

44 Majumdar R.C. and Pusalkar A.D.(Ed.), The Vedic Age,
p.393. Vide Patil D.R., Cultural History from the Vayu
Purana, pp.214-215 for references from other works.

' 45 Majumdar R.C. and Pusalkar A.D.(Ed.), Ibid., p.1l74.
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enimals to Devi are mentioned in the MKP (89.20). These
references tend to suggest that the use of meat and the

offerings of animals find permission in religious acts.

It also appears that meat-eating was permitted
under certaln circumstances, e.g. it is declared that a man
who eats the remains of meat offered to the menes, the gods,
the meat cooked at iraddha-dinner at the desire of the
Brahmins and that which is sprinkled and which serves the
purpose of medicine is not defiled.4@ Furthermore,
certain animals like go~sémp (godha;, a very largé kind of
lizard found in jungle47), the proeupine (&vavit), and the
rhinocerus (khadga) are recommended for eating, while '
certain others viz. the domestic pig (grama-sukara) and fowl
(kukkuta) are prohibited.43 .

That .
Wine-drinking:-/s'everal types of alcoholic drinks

must havé prevailed can be known by some of the names of such

vines in the MKP, e.g. @sava (15.24), madhu (62.2 etc.),

46 Pltrdevadilesam ca sraddhe brabuenakemyays / Proksitam
caugaghartham ¢a khadan mamsam na dusyati // MKP
32.3¢d - 4ab;] .

47 Pargiter F.E., Op.Cit., p. 181, note.

48 MEp 32.2¢4 . g&b, \



madira (used in a simile, e.g. madireksana 58.45 etc.),
Madya (16.14 etc.), pana (6.7 etc.), sura (16.14 etc.)
and varuni (18.16).

Liquor was patronised by the Kings and queens.

It is also referred to in connection with the Nagas and
certain divinities. King Uttama is referred to as offer-
‘ing the best wine to his queen (Varasava, 66.11). Drinking

of wine (madhu) is also mentioned with reference to King
gtuahvaja, a Naéa King Aévatara and his two sons (21.118).
Baladeva is referred to have indulged in wine-drinking before
.resorting to pilgrimage (6.6). The Devi is also said to
have drunk wine (pana) durigg her fight with the demon Mahisga
(80.37).  Wine-drinking is frequently mentioned in connection
with lord Dattatreya (16.114 etc.), who is referred to

have indulged in wine in order to test the loyelty of young
sages. There is also a reference to madya-offering to

Dattatreya-worship (17.11).

. _
In a chapter on sraddha, it is laid down that a

Brahmin dealing in Soma is not to be invited at the sraddha-

dinner (28.28). The VP also lays down the same thing. In



this connection the observations of Dr. D. R. Patil may
8lso be appllied here: "This reference suggests that traffiec
in Soma was regarded with disapproval though such traffic
was taking place. The prohibition is equally suggestive
of the fact that Soma was primarily used in)sacrifices and

hence was considered too sacred to be an artlele for sale."49

1I. DRESS AND DECORATION

INDRODUCTION ;

_ While enumerating the principles underlying the
social structure, Raymond Firth mentione the principle of
sex which points out and distinguishes the different and
divergent roles played by the ﬁales and females in soclety
and the division between the male and the female is marked

i

by the differences in their costumes.5°
GENERAL:

The clothes generally figure‘as objects of gifts

49 Patil D.R., Op.Cit., p.213.
50 Human Types, pp. 98 ff.



io Brahmins on various occasions like the performance of
sacrifices etc. King Nari§yanta bestowed upon the Brahmins
the clothes etec. when he performed a sacrifice (129.20). '
King Karandhama also gave clothes and various other things
to Brahmins on the occasslon of the birth of his grandson
Marutta (125.10).  The gifts of clothes etc. to Brahmins
well-versed in the Puranas are also referred- to (8.82-83).
Those who bestow clothes in gifts are believed to pass the

- road to the abode of Yama with ease (10.69). It may be
noted here that King Dama is mentioned to have been bestowed
clothes and certaln other things by his father-in-law after
his marriage (130.63).

In the Karma-vipaka chapter, stealing of clothes
is mentioned as a sin leading to the bifth of a hare (15.70).
A men is prohibited from worshipping®l the gods and eating
when clad in a single garment.52

BARK AND. SKIN GARMENTS:

The use of skin garments .and the garments of harks

51 MKP 31.34.
Tlhrid
52 MKP 31.61.
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of trees was known to the Rgvedic people. "The Maruts
wear deer skins and a muni (10.136.2) is elad in skins

or solled garments.53

In the MKP certain Brahmin sages are referred éo
as clad in hides of black antelopes (Krshajinambarsh,
6,30).‘ The mrga-carmai. or deer-skin is fabooed‘to a
house-holder having a son (32.53). Its use might have
been quite common with the ascetics. The Forest-Hermit
(Vanaprastha) is advised to wear Valkalas i.e.bark garments
(25.26). Sage Vilvamitra asked King Hariscandra to leave
his kingdom and to put on garments of barks of trees (taru-
valkala), after the latter handed over his kingdom to the
sage (7.34).

KINDS OF CLOTHES AND VARIOUS GARMENTS:

Various types of clothes and garments are referred

to In the MKP; -of course they are not numerous.

B Adhovastras~ Literally the word a@hovastra means

53 Majumdar R.C, and Pusalkar A.D.(Ed.), Op.Cit.,p.393;
Vide Apte V.M., Social and Religious life in the
Grhya~-sutras, p.68.



8 lover garment, The MKP states that one, who blows

one's head with a lower garment, a dish, a leather (carma)

and a winnowing basket, loses.one's good deeds (32.59).

Agg'uka;-, It means a fine or white cloth, muslin
garment, upper ganment.s‘g‘ It is a type of silk made from
cocoons (silk-wornm) .55 One who steals argsfuka is born as

a parrot (suka) (15.27°4),

lftarar_xag- Literally this word meeans a covering.
In the MKP 62.4°d beds of diverse kinds arranged with
heavenly coverings. are referred to. The coverings of the
hair of the spotted deer (rankavastarsna) are referred to
(8.30).

Avika:- Literally the word means the woollen
cloth made of sheep's wool.  In the MKP (32.53) Krsnavika
(black woollen. cloth) is tabooed to. a house-holder having
& son ‘(32,.53)’. In BrU 2.3.6 the avika cloth is referred to.

 Dukiila:- It means & very fine cloth or raiment
made up of the inner bark of the dwiula plant .56 pccording

54 Monier Willlams, Op.Cites Pels *

55 For details. vide Agrawala V.S.,Harsacarita Eka Samskr-
tika Adhyayana.  (in Hindi),p.783 Moti Chandra,Prachina
Bharatiya Veshe-Bhusha, pp.148,153,154. ’

56 Monier Williams,Op.Cit.,p:483; for detalls vide Motl
Chandra,Op 001{& « PP 5455 ;A.grawala‘ VeSe ,Op‘*. Cit. PP «76=
773 the Varna Kesamuccaya (p.l21) describes it as
'krmi-kulad dukulam iva', whereas it is said to be made
_ of the strands of the bark of the Dukula tree (Moti
Ghandra, Op.Cit., p.54).
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to the Amarako®2.6.113 the word dukuls is a synonym of
‘Ksauma.  One who steals dukula is born as a peacock

.
(éénhgaka) (15.27).

Kambala:« The word Kambala means a wopllen

blanket. It is mentioned in a chapter on Yoga (37.14).

Kantha:- This word means a patched garmehf,
especially one worn by certain ascetics.57 In the MKP
8.127 King Hariscendra, in his guise of a candala, is /

"referred to as being clothed in a patched cloth made of.
old rags well fastened together. (jirnakarpatasugranthi
krtakantha-parigrahah). ?he word Karpata also means old

or patched or ragged garment.58

Karpasikas- The use of cotton clothes is as old
as the period of the Indus Valley c;vilisation. The word
Karpasa does not occur in the Vedic Saghitas and the Brahmanas.

The earliest reference to it is found in the Advalayana

57 Monier Willlams, Op.Cit., D.249.

58 Monier Williams, Op.Cit.,p.258; for detalls vide
Agrawala V.S8., Op.Cit., pp.130-131.



(2.3.4.17) and the Latysyana-srauta sGtras (2.6.1;
9.2.14).59‘ The MKP states that one stealing Karpasika
is born as a Kfaﬂﬁca bird after one's release from hell

(15.28).

Kauéexa:— It means silk petti-coat or trowsers,
a woman's lower garments of silk.so It also means a
type of silk made from cocoons .21 One stealing Kauééya

is born as a cakravaka bird (15.286).

Ksaupas- Linen cloths It is . probably a
silken cloth prepared from the fibres of the bark of Atasi
tree.02 Though Amarakosaidentifies dukula and ksauma as
already stated above under dukula, the MKP probably seems to
distinguish between the two words in as much as it refers to
- them separately in the same context and states that one
stealing dukTla is born as a peacock (15.27) whereas one

stealing kgauma clothes is born as a boar (15.28). According

59 Moti Chandra, Op.Cit., pp.14,26ff.
60 Monier Williams, Op.Cit., p.317.

61 cf. krmeh kauseyam iva / varnakasamuccaya (Ed.by
Sandesara B.J.), p.8. For details vide Moti Chandra,
Op.Cit., pp.27-28, 56, 95.

62 For details vide Moti Chandra, Op.Cit., pp.13,14,26,28,
30, 36, 55, 58, 147, 157, 1623 Agrawala V.S., Op.Cit.,
p.76.
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to the Mbh akso dukula is different from k§auma.63 Dressing
the child in kgauma-vastra serves as a charm against the
evil influence of a malevolent spirit called Dantakrsti,®?

(48.10).

—

Uttariyaka:- Literally this word means an upper

garment ., Gne, whose father is alive, is prohibited {dowm
wea;fgn upper garméﬁt leaving either of the two shoulders
uncovered,65 i.e. he is to wear an upper garment in such
a way that both‘his shoulderé remain covered with it.
Kings in the guise of servants are referred to haﬁe been
freeing the earth from dust with their upper garments while
moving with King Hariécandra (8.211). This may show that
ave

Kings mightLbéTwearing long upper garﬁents,‘i.e. even touch-
ing the earth. .

Varnaka:- It means & coloured blanket (kambala).66

One stealing the varnakas is born as a peacock (mayura,15.29).

63 Monier Williams, Op.Cit., p.483.

64 For details vide Pépa&ar-Superstitions, Beliefs and
Taboos.

65 Na 3":Zv%tpitrka1; kuryad ardhakaksottariyakam // MKP
32 .563 . : s

66 Kautilyas Arthaddstra (Tr.by Shama Shastri p.89, note;
Vide Moti Chandra, Op.Cit., p.52.



Yogapatta(ka): It meagé the cloth thrown over
the back and knnag of~ a devotee during medit;tion.67
The house-holder having a son (32.53) and having his father
alive (32.57) is prohibited its use.

DYEING OF CLOTHES:

As regards dyes and colours it may be noted that
the art of dyeing was known during the period of the later
Semhitas, the Brahmanas, and the Grhyasitras.58 The MKP
refers, in many places, to white, yellow, red, black, aﬁd
multi-coloured clothes. White clothes.are specially
recommended for the grhastha's use (31.89¢d).  Lord krsna
is referred to as 'pitambarah' (8.241). Stealing of red
clothes 1s a sin leading to the birth of a jivamjivaka bird
.(15.29). Red, multi-coloured and black clothes are tabooed
for the grhastha's use (31. 558y, In a chapter on Ybga,
red and fgfggfgvfff %ﬁfﬁgggfhgg %g.égggﬁgt 28 f%tgg) These

references may probably suggest that red,black or variegated

cléthes were considered to be inauspicious especlially with

67 Monier Williams, Op.Cit., p.857. For detalls on
Yogapatta and Yogapappaka vide Agrawala V. S., Hazsa=
Barita=ika=Semskrtikd=Adhyaryanas Op.Cit., pp.15,48,57.

68 Apte V. M., Op.Cit., pp.68,71.



reference to the house-holder.
WASHING OF CLOTHES:

The ért of washing was quite well-known in the
peridd of the G}:hyésﬁtras.ﬁg That the art of washing
various types. of clothes was quite well-known can be
inferred from the following references., Generai}y the
clothes and leather (carma) are said to be cleansed with
water (32.4ff), the antelope-hides (ajina) end thick clothes
by sprinkling (32.9), the bark-garments (or valkalas) with
water and clay (32.10),'§Vika élothes with oily sediment of
‘the white mu;tard (siddﬁérthaﬁéhaﬁﬁm kalkena) or the sediment
from sesamum seem (tilakalka) (32.11), damaged clothes
(upaghatavatam) with water and the cqtton\clothes with
water. and ashes (32.12). Thus water alone or in combina-
tion with clay or ashes served the purpose of washing
materials | in those days, as we have soaps and other

‘materials for the same,
ORNAMENTS ¢

Ornaments also figure as objects of gifts to

85" Apte V.M., Op.Cit., D.71.



Breshmins on certain occasions, e.g. the performance of a
sacrifice (129.20), the birth of a grand-son (125.10) etc.
Aﬁong the various gifts to King Dama by his father-in-law
after his ma&riage the ornaments also find a mentionv

(130.63).

Abharana (66.11), or Alamkira?® (123.10 etc.),
or Bhiisana (1.4 etc.) are some of the terms used in the
MEKP to signify ornaments. A general reference to female
ornaments is found in connection with the princess
Vaisalini who is said to have been "adorned with all the
ornaments" (SarvalamkarabhUsitam, 123.10,46). A golden
‘ring (33.9) and a necklace of pearls (21.104) are also
referred to. The names of various ornaments also oceur,

of course, without their details.

The following is an alphabetical 1list of the
_ornaments referred to in the MKP with reference to their

context:

4

70 For the meaning of the word Alamkara, vide Gonda's
article "A Volume of Eastern and Indian Studies
presented to F.W.Thomas, New Indian Antiqueri, 1939,
pp.97ff. ,
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¢ Ahguliyaka: (Ring): The Devi-mahatmya section of
R the

the MKP states that the milk-ocean gave to Devi rings and

gems en all her fingers (79.29).

AN

Cudamani;- (Crest-jewel): It is mentioned as the
best among the ornawents (1.4), and is referred to in
eonﬁection with King Rtudhvaja (22.13). The Milk-Ocean
gave a divine Cudamani tzhf})ev'i— (79.25).

_ graiveyska:- (Grivayam haddholamkarah, A Neck-
ornement).  The Milk-Ocean also gave a graiveyaka énd a
hara to the Devi (79.30). The separate mention of
graiveyaka and hara in the same context pfobably suggests
them to be two different types of Necklaces.

Hara:- (Necklace): S. V. Graiveyaka,

Ka@akazn(Bracelet): The Milk-Ocean also gave Kataka
to goddess Devi (79.25). |

‘Keyura:- (Armlet): It is worn - on the upper arm
by both the sexes.7l Bracelets were used by the Aryans of

71 Macdonell A.A., A Practical Senskrit Dictionary, p.74.

4
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the Rgvedic period,’? and also continued to be used in

later times. The Yaksa statue from Patana of about the

third century - B.C. shows that both bracelets and armlets .

were used in that period.

73" Keyira is frequently mentioned

in the Mbh and E.W.Hopkins says that armlets are the most

frequently mentioned ornaments in the great epie.

% he

MKP refers to it (21.104, 79.26).

_Kundala:- (Ear rings): Ear-rings (Karqaagobhana:NJ

1it. Ornaments -¥ovthe ear) are mentioned in the RV,?®  and

may have been used in lgter times also. The MKP refers to it

(21.100, 79.25). The mani-kundala is also referred to
(21.103). '

4

with the Apsaras (10.94)+ The Milk-Ocean gave a pair of
enklets to the Devi (79.28).

Nupura:- The MKP refers to anklets in connection

72

73
74
75

Rapson (Ed.), The Cambridge History of India, Vol.I, p.
101; Macdonell A.A., A History of Sanskrit Literature,
p.164s Altekar A.S., The Position of Women in Hindu
Civilisation,-p.360. :

cf. Stella Kramrisch, Indian Sculpture, Plate I, No.2.
JAOS, Vol. 13, p.317, note.

Das A.C., Rgvedic Culture,p.216; Macdonell A.A., Op.Cit.,
p.164; Altekar A.S., Op.Cit., p.358.
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groﬂi-éﬁtra:- (Wai;t—band): It is referred to .as

an ornament in connection with King Harigcandra (7.34).

Valaya:- It means a bracelet, armlet; or ring
worn by men and women .on tﬁe wrist; or a zone, girdle of a
married woman.’® The RV mentions it.”! It is séid to
produce a tinkling sound and is mentioned in comnection with

an’' apsaras Vapu by name (1.54).
BAIR-COIFFURE:

The discussion of ornamen£3'leads to the considera-
tion of the art of hair-dressing as it enhances one's beauty.
It is quite well-known that in modern times various hair-
styles are being developed day-to-day and‘in ancient times

also various hair-styles were developed.78

The MKP refers to black and curly hair in describing
infants, males and females. Xing gtudhvaja is described as
i * .
ha?ing black and curly hair:; (19.20). Likewise, King

Hariscandra's son Rohitasya ( ’Rohit'ésiva ) is said to have

76 Monier Willlams, Op.Cit., p.927.
77 Macdonell A.A., History: of. Senskrit Literature, p.l64.

78 Altekar A.S., The Position of Women in Hindu Civilisation,
pp.360-361; Ibid., Plate VIII,
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his hair: black, curly, equal(in growth), long and wavy
(8.281).  Madilasi, wife of King Rtudhvaja, is also.
described as having black, fine and strong locks of hair.
This shows that, as in modern times, black, curly, fine,
long etc. locks of hair were considered ‘as signs’of beauty
in ancient times. i

The Vanaprastha is advised to wear matted hairs
(jata, 25.26). Both mafzzgémale ascetics used to wear such

The demon called Vidyudripa is referred to have
his crest covered with strings of garlands (sragdamapurita-
sikham, 2,13). Rohitésya is also referred to have worn
side-locks of hair (Kake-paksa-dharah, 8.58).  King
Hariécandrajs wife is referred to as 'mukta-kesi (8.157).°
Sukesi is the name of the daughter of King Ketuvirya of
Magadha country and one of the wives of King Marutta (128.46).
This name may suggest ihat she had lovely and exubéerant hair,

i
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GROWTH OF BEARD: '

The men of Indus Valley wore short beards and
whiskers with the upper 1lip sometimes shaven.”® In the
Rgveda the beard and moustache are mentioned,and shaving

3

téo is referred to.go

, In the MKP, the demons and Yaksas are called
Smasrulah i.e. bearded ones (45.19ff). King Dama is
referred to have wornék beard (133.1). Dharma, in the
guise of a candala, is also referred to as"Skaérﬁigb'
(8.81). Elsewhere shaving is referred to and it is stated
that a man should get his beard trimmed facing eastward or
northwara (31.76°%),

bathe wiih his clotﬁes on (31.84-85).

and that after shaving etc. he should

IOILETS AND COSMETICS:

Ancient Indians had their own ways and means for

toilet and personal hygiene.

In the MKP, colerium is often mentioned in

79 Mohanjo-daro, 1.333 vide also Majumdar R.C.and Pusalkar
A D., (Bd.), Op.Cit., p. 175.

80 Majumdar R.C. and Pusalkar A.D.,(Ed.), Op.Cit.,p. 34k,
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similes (2.22 etec.). The demon Vidyudrupa is referred
' (Yellow Sandal) |

to as adorned with haricandana,(2.15).  People used to

_apply oil and unguents to their bodies as it appears from

the statements prohibiting the application of oil on the

body on the eighth, fourteenth and fifteenth days of a
month,8l  and to apply unguents before bathing.82  The

practicé of applying oil to the body is prohibited after

* taking a head-bath.83

The white flowers are specially recommended for
adorning oneselﬁ.s4 The De?f—éﬁﬁitmya says that the
Ocean gave t225e65 a garland of unfaded lotuses, one fo¥ her ‘
head and the other {¥ the chest (79.28)., "Wearing divine
malyas and ambara" is a common expression in connectioﬁ with
the Kings (8.253 etc.). Laksmiy the wife of lord Dattatreya
is referred to as being adorned with divine malyas and

ambaras (divyamalyambaradharah,16.111).
PERFUMES, INCENSE EIC.: -

References to perfumes, incenses ete. occur in

81 MKP 31.35.
82 Ibidas3l.54cd

83 Ibid.31.87.
84 Ibid.31.89.
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connection with the worship of the gods, and the pitrs as
well as the draddha ritual. For instance, King Kartfavirya
Qorshipped Dattatreya with the garlands, sandal (candana)
ahd other perfumes, water, fruits etc. (17.2). Incense
(dhupa), perfumes (gandha), unguents (anulepana}, flowers etec.

are also mentioned in Sun-worship (106.60-61).

Perfumes, incense, garlands etc. also figure

in the sraddha ritual (28.43,57). The VP also mentions
' the use of malyas, perfumes, incense etc. in 4{r¥addna ceremony
(75.5££).  Flowers, dhpa (93.22), gendha (93.31,37) and
anulepana (94.15) are mentioned in pitr-worship done by

i

Prajapati Rei. .

A man stealing auspiclious perfumes (éubhﬁn’gandﬁah)
is considered to be a sinner who gets the birth of a mole

(chucchfiundari) after his release from hell (15.30).

A GENERAL PERSONAL OUTFIT:

There are reference in the MKP to the objects
like upavita (sacred thread), staff, shoes and umbrella
which constitute among other things a parapharnelia of

general personal outfit. It is prohibited to use shoes
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. omnce
(upanat) end a sacred thread (upavita), used by others

(31.44). Men who make the gifts of umbrella (chifatra),
shoes, clothes and food égss the road to the abode of Yama
with ease (10.69)., Dharma, who assuﬁed‘the form of a
ééggala to pupphase King'Hariécandra as a slave, is referred
to have a stick in his hand (yastihastah) (8.83).  King
Hariscandra also in his form of candala is referred to as
having a staff in his hand (lagudi, 8.125 etc.), or having
an abominable staff (dandam jugupsitam) fit for a éég@ﬁla
(4vapakarham) (8.205-206). This shows that possibly the
slaves & candalas used to move with a stick. A Danda

(rod) is mentioned as a weapon of Yama. 50

- 5

111. CUSTOMS AND CONUYENTIONS

_ Custom isvan "imitation of ancestors", to use the
words of Gabriel Tarde.Sa It is a group of procedure
@hat has gradually emerged, without express enactment or any
constituted authority to declare it, to apply it and to

safeguard it. It is sustained by common -acceptance.

85 MKP 10.80 etc.

86 Laws of Imitation, Chap.VII, as quoted by Mac Iver R.M.
and Page C.H., Society: An Introductory Analysis, p.l8l.

§
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Customs are the most spontaneous of all social rules and
often the most compelling. They are sanctioned by a wide
variety of informal social pressures, and they are so '
intimate that until we reflect on it, we do not realise

how- they attend nearly every occasion of our lives, how our
actions from morning till night, from youth to age, are
custom-regulated. In 2ll sorts of ways, through chance,
trial, error and experience, particular modes of procedure
are devised, are followed and imitated, and unobtrusively

are accepted in the social mores. Angd often 3ust.a§
unobtrusively customs fadé and dlsappear, again without
formal abolition and without recognition by any but those who
recall the "good (or bad) old wayg."87, Further custom '
exists-only as a soclal relationship and it is a mode of
conduct of the group-itself, as a group, and every custom

ié in consequence adjusted to the others which the group
Observes. It is a part of a complex of determinate
relationships sustained and guarded by the group. Each
Jindividual sustains it, eventhough it gains also the support

of habit in the consclousness of his membership in the groupg8

87 Mace Iver R.M. and Page C.H., Ibido, pt1760

88 Mac Iver R.M. and Page C.H., Ibid., p.195.
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It is in a wa§ indoctrinated in the individual since child-
hood and it is the part of the social heritage and its force
is so powerful that it is very difficult to transgress or
violate it. It serves wellenough to regulate the behaviour

of the social units i.e. the individuals.

_ Convention is bne éf the aspeéts of custom and it
prescribes thbse usages the basis of which is felt to be mere-
ly social agreemeﬁt rather than any significant connection
between the usage and the meaning attached to it. It has
many forms, such as the tacit agreement to ignore aspects of
a situation that would breed difficulties it openly expressed,
or the tendency to keep relations upon a superficial or
arbitary 1evel; or the acceptance of the assumption that a
person is acting from idealistic motives when there is no '
reason to believe that more egoistie or less noble motives
are Involved. When the professor is polite to a colleague
whom he desplises at the faculty t;a:gf when the student sits
quietly while the professor offends his intelligence and

strains his patience he is following the code of conventicn.89

l

89 Mac Iver R.M. and Page C.H., Ibid., p.183.
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The MKP refers, in many places, to different
customs, conventions eté. and thus presents before us, a

nice and graphic picture of ancient India.

. There are stray refdrences in the MKP to the

- modes of greeting among the elders, equals and inferiors.

As interes;ing formality in the-family-life is the manner in
which the parents and the son greeted each other after the
latter's return from a journey. fhe son usually bowed
down his head before his parénts and téﬁched their feet
(20.4 éte.). The same method was also adopted by the
daughter—iﬁ-law greeting her parents-in-law (23.2 etc.),and
by youﬁg men greeting elderly persons (21.106). The
daughter-1in~law honoured her other relatives-in-law with
obeisance, embraces and such other mode of gréeting, in’
accordance with the propriety.and their age (23.2-3). The
parents and other kinsmenvembraeed the son in return to his
salutation and blest him with the words: "May you 1ive long ",
and the:son received thelr blessings with his obeisance

(21.7-8). There were also other modes of such blessings.

According to circumstances, they assumed various eXpressions,



©.g. when Rtudhvaja returned home from nether regions after
defeating Patalaketu and other demons and after marrying
Madelasa, his father King Sstrujit blessed him with the
words "May you prosper in riches, heroism and happiness
and may not your wife be parted from you" (19.1032P). When
a young man bowed at the feet of an elderly person, the
latter. raised him by force, embraced him wormly, kissed him
on his head and blest hix;z. saying: "May you live long.
Destroy all your foes and serve your parents " (21.107-1085.
The kissing. of a grown up.son on the head on importent
occaslons as a token of love is a custom found in SIExikh'éyana

“Aranyaka.0

Among the friends-al‘so there are certain modes .of
greeting and the MKP reflects one such mode, e.g. the
friend, who was belleved to be the soul moving outside,dt
was grested by a man by embracing him with the highest
friendly affection (21.3).

As regards the etiquette between the wife and
her husband it may be noted that the wife did not mention
her husband by his name, e.g. Valsall,a brahmin lady, while

90 Vide Majumdar R.C. and Pusalkar A.D.(2d.), The Vedic
As_e ’ p 0449 . '

91 Sakha prano bahiswarsh // MKP 21.85%%,
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talking with King Uttama, referred her husband by mention-
ing him as the son of Vidala (67.4). In Sansgkrit dramas,
the husband is referred to by words 'Arya-putra's

There %re particular modes of actions, and
expressions of invitations andzgheir acceptance, and the
MKP refers to one such mode e.g. when two Naga princes
invited their friend Rtudhvaja, with obeisance, to come to
their home since their father had repeatedly expressed his
desire to see him, he (i.e.Rtudhvaja) rose from his seat,
prostrated him on the ground in acceptance of their invite-
tion with the words: “be‘it so as your father says; happy
am I, most meritorious am I, Who'else is so fortunate like
me that even your father show; an_earnest mind to see me?"
Rise and let us go. Not even for a moment do I wish to ‘

transgress (your) father;'s command. 'I swear by nis feet

(21.80, 89-92).

In every soclety, there are alsc particular modes
of introdﬁcing eneself while approaching a stranger, and the
MKP rdfers to one such mode, e.g. when Jaimini approached
the Birds for the solution of his doubts about the Mbh, 'the
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former addressed the latter with the words: "Hail to you;
know that I am Jaimini, Vyasa's disciple, who have come
to you being eager for learning" (4.9).

There are also certain peculiar modes of bidding
good-bye, and the MKP réflecﬁs one such mode, e.g. while
leaving the King Qf/KEéI (Bari@ras), Subahu bade him good-
bye with the words: "may thou farewell (Svasti te’ stu,
41.7¢) "

The joy of receiving great persons was unﬁounded,
and union with such great persons, was considered to be a
matter 6f prosperity and great fortune; e.g. when Jaimini
approached the'four wise and learned Birds, the latter
expressed their joy with the words: "To~day has our birth
become fruitful, and our lives have been well-lived, since we
see your lotus~feet which are worthy tb be praised even by
the gods. Union with you, as with the gods, is a great
. prosperitys by %hom, powerful for our good fortune hast

thou bemn brought to 6ur view?n92

92 Ady nah saphalam janma jivitam ca sujivitam // yat
padyamah surair vandyam tava padambujap dveysm // _
Devanamiva sahsargo bhavato’bhyudayo' mahan / Kendsmad
bhagya-guruna anito drsti-gocaram // MKP 4.17.21.



Hospitality to a guest was elevated to the rank
of a religious duty as one of the five great daily sacri-’
fices (pancamaliayajiias), which a house-holder must perform
(25.215 26.26). An atithi is so called because he does
not stay for a whole tithi (i.e. day).93

The honouring of guests comes after the offering
of 'bali' and the MKP ordains that after the baliharana the
_house-holder should wait for one-eighth of a muhurta for
receiving the guests (26.26).94 It also lays down that
a friend, a fellow-villager, one of an unknown family should
not be treated as a guest?, but a Brahmin who has arrived,
hungry, wearied supplicating and 1ndigent is called a guest. 95
23 égiggg% hi sthito yasmat tamadaptlthi ricyate // MKP

; cf. MS 3.102; PS 1.42; The Nirukta 4.5 in explain

-ing RV 5.4.5 (Justo damura atthir durona) derives the

word atithi from the root v&t, to go and also from ‘tithi’
(day) and ‘a’ meaning ‘comes' (from 1i) with Abhi.

94 BGS 2.9.1-23 VDS 11.6 and Visp 3.11.55 ordain that
after 'baliharana' the house-holder should wait in front
of the yard of his house for as much time as would be
required for milking a cow or for a longer time at
his desire for receiving guests.

95 MKP 26.28-29; cf. GDS 5.363 MS 3.102-103; ¥S 1.107,111.



His lineage or conduet, or study were not to be inguired,
and whether handsome or otherwise, he was to be esteemed
as a Prajapati (26.30). When a guest arrived at a house,
he was honoured with perfumes and flowers, and food,
vegetables and water were *offered to him (26.27,3¢4). He

~ was received with agreeable speech and was offered a seat
(66.51). He was offered a little of the oblations
proferred to the gods (arghyam) (66.49). If he arrived
in the evening after sun-set he was to be offered a bed,

a seat and the food according to one's ability (26.42) .96
It was one's duty to eat in the morning and evening after
honburing a guest (31.50ab), otherwise, one incurred the sin

and is said to feed on ordure in another life (26.32).

\

The motive of this injunction to honour guests

was clear, viz. unlversal kindliness.

The common belief that when a guest returns from
the house of a person with his hope of getting food shattered,

he (the guest] t¥ansfers his own sins to the house-holder

96 cof. GDS 5.29-34; ADS 2.3-5.7-15; MS 3.99,107 and 4.29,
Dakia 3.5-8,



and departs taking with him the householder's merit

(punya) .97

1V. DAILY AND PERIODICAL DUTIES AND
CEREMONIES: (AHNIKA AND ACARA)

INTRODUCTION :

The daily and periodical duties and ceremonies
(2hnika and acara) form an important topic of the Dharma-
$astras. The MKP also eontains some information on the
same. The data of the MKP as regards the daily duties
of a student (brshmacarin), a house-holder (grhastha), a
forest-hermit (vﬁhaprastha} and of an ascetic (bhiksu) have
Blready been discussed under the discussion on the Asrama-
system. Some further data about the duties (ghnika) of

the house-holder are discussed here.

The principle matters to be discussed under
Yahnika' are: getting up from bed, éauch-(bodily purity),
dantadhavana (brushing -the teeth), snana (bath), seamdbya,

—_ S |
homa, tarpana, the five daily mahayajﬁas, Vaisvadeva, bhojana

97 MKP 26.33; cf. ViDS 67.33; ViSP 3.9.15; BP 114.36.
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(taking.of food), going to bed etc.
GETTING UP FROM BED:

The MKP enjoins that a man should get up from bed
at the Brahma muﬁﬁrta; should reflect over dharma and’ artha
that he would seek to attain th;t day and over the bodily
efforts that he would have to undergo for ‘'securing his
object and think out the real meaning of Vedic injunction.%8
From ver? early times getting up before gun-rise was
prescribed specially for a student arid generaliy for every

one. 99

98 Brahmemuhurte budhyeta dharmarthau canucintayet /
Kayakleéans' ca tanwulan vedatatvarthameva ca // |
MKP 31.17; cf. MS 4.923; brahmo muhurto ratreh pascimo
yemsh / brahml bharatl tat prabodhahetutvat /
mitfrtadabdotra Kalamdtravacanah / Kullika, p.149.
The first half also occurs in Mbh. _. . 3 BP 113,173
the KP as quoted in Parasare-Madhaviya 1.1, pp.220-221
has almost the same verse; cf. also_'gahanamapararatra-
praptabuddhiprasadah kavaya iva mahipas! cintantyartha-
j3tem // Sidupalavadha of Magha, 11.6. The Paradara-
M3dhaviya (1.1, p.220)says that there are two muhiirtas
in the half waqtch before Sunrise, the first of the two
is called 'brahma' and the second 'raudra'. Pitamaha
quoted in Smrti-candrika. (I,p.88) says that the last
watch of the night is called 'brahma muhurta'.

99 For details vide Kane P.V., Op.Cit., Vol.Il, pp.647f.

i
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Then the next act i; to answer the calls of
‘nature, Very detailed\rules are laid down zbout these
even in the most anclent Sutras and Smrtis. Many of the
rules are simply hygienic, but as religion, rules of law,
of morality, of health and hyglene are mixed up in the

anclent works, they'ére given in works on 'dharma'.loo

The MKP also lays down certain rules on the matter r -
of gauca, e.g. It states that one should not defecate or
void urine in a path leading to the villages, temples,
places of pilgrimages or the fields, nor on cultivated
ground, nor in a cattle-pen {31.23),nor should one do these
acts while walking or standing (31.302P); nor should one
void urine, or defecate, or .engage in ;exual intercourse in

water (31.25%P), nor should one void urine against a

Brahmin, the wind, the cow, or the Sun, One should void

100 Kane P.V., Op.Cit., Vol.IT, pp. 6a8 ff.

Even in the AV it is sald: "Yad ca gam pada
sphurati pratyang suryam ca mehati / tasya
vrdeami te milam na_cchyam Karavd'param //
(Av_13.1.56). Meksy amyurdhvams tistham ma himsi
puriévarah // (AV .102 (107).1).
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urine and faeces facing north by da& and south by night,
and during illness whenever one desires (31.38-392b),101

After answering the calls of nature one should

perform cleansing the parts and in doing so one is not to -

¢

employ earth from inside & river or water reservoir or
from a habitation, from an ant-hill or from the hiding places

of rats or from dung~hills or what is left after being used

for a prior cleansing.lo2

“RCAMANA ‘ .

As regards the acamana also elaborate rules are

laid down froﬁ very sncient times,103 and the MEP also
contains some of them, e.g. it states that water should be
sipped by the brahmatirthal®® (a1, 106¢4),105.  one should

101 cf. GDS 9, 13,15,37-43; ADS 1.11.30.15-30 and 1l.11.31.1-3;
VDS 6,10-12 and 12 11-13 M8 4.45-52,56,151; YS 1.16-17,
134,154; ViDS 60.1-26; VP 78,.59-64 and 79.25-31- Vap
14, 30-32 vhich contalns similar rules.

102 MKP 32-66°3.67%P; cr. VDS 6.17.

103 For references vide Kane P.V.,0p.Cit.,Vol.IIl,pp.315-
316y 652f.

104 Angustottarato rekha Epner ya daksinasya tu / etad
brahmam iti khyatam tirtham acamanayavai // MKP 31.
107. For a note on tirtbavide Kane P.V.,0p.Cit.,
p.316, fn,.750, pp.652-653 and fn.1538 on p.652,

105 ef. MS 2.18; Y5 1-18.
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rinse out the mouth facing the east or north with frothless,
inodourous, pure and holy water (31.65¢9- 663b).106 One
shoqld also rinse out the mouth after washing'the hands a#d
feet and after sprinkling water on them, with one's face
between the knees and with composed mind, and drink water
three or four times after twice wiplng the sideslof one's

mouth, the aperatures of the body, and the head (31.67°d-68}.

Moreover, one should perform the worship of the
gods, the qefemonies to fire, respectful sélutation to the
teacher, and should eat after duly rinsing out the mouth
and being pure (31.64%4.658b; 6o.702P),

{
It also states numerous occasions when acamana is

necessary, e.g. one should rinse out ones mouth after one has
sneezed, or spitten out, or donned his raiment.107  After a
sneeze, licking, vomit, spiltting etc. one has to rinmse out
‘the mouth, touch a cow's back, look at the Sun and hold up
one right year according to one's power and im the absence

of the former, one has to do the latter (31.70°4 - 380),

106, ef. MS 2.61.
107 ef. M5 5.145.



DANTA-DHAVANA (BRUSHING THE TEETH):

- l \ B
Dantapdpavana comes after sauca and azcamana and

before snana (bath).108

The practice of daily danta-dhavana has existed
in India from the most ancient times.19%°?  The MgP prescribes
the danta—dhﬁvéna in the morning only (31.22). It forbids
danta—viébdpana after meals for an unmarried man (32.55¢d),
This shows that the MKP prescribes danta-dhavana noﬁ only
in the morning but also after taking one's meals except for
an unmarried man.l10-  This, as stated by Devala, is
intended for removing particles of food sticking to the

teeth or the gums.lll

One has to face north or east while brushing the

teeth with restrained speech,112

(twigs of) trees (31.512P) 113

and has to give up forbidden

|
108 XS 1.98 and DS 2.6

102 For details vide Kane P.V., Op.Cit.,Vol.II,pp.653f.

110 ViDS 61.16 also prescribes danta-dhavana not only in
the morning but also after taking one's meal.

111 Vide Kane POV., Opoc;to,VOloII, pol’ p¢656.

112 For details on the rules about the trees the twigs

of which are allowed or forbidden as found in various
works vide Kane P.V., Op.Cit.,Vol.I1I, p.655.

113 MKP 31.50¢4; ef. ViDS 61.12-13.



SNaNA (BATH):

Snana comes after danta-dhavaha. The MKP says
that one should not bathe in perfumed water, nor at night
except when there is an eclips%l%81.52°d - 538b); n0¥
should one wipe @é@blimbs with a cloth of with hands
(31.53%°3); nor should ecne ever apply unguents when one has
not bathed (31.54¢%), It also 1éys do&n:gﬁe should bathe
in holy ponds, in the Ganges, in lakes and rivers; and that
one should not bathe in other man's wafer without taking

five pindas (of clay from the bottom of the reservoin.l15
The idea behind this is that either the private owner would
participate in the merit of the bath (as BDS 2.3.7 remarks)

or that the bather incurs a fourth part of the sin of the
owner of the water (MS 4.201-202).

114 cf. Astamitée ca snanam (varjayet)_// ADS_1,11.32.8;
BDS 2.3.2.9; cf. R"a'hudarsanasankrant1v1vahatyayavrddhi-
su / snanadanadikam ‘kururnidi kamyavratesu ca //
Devala quoted by Apar@drka pp. 135, 229, Smrticandrika
I, pp.120,229; vide Paradara 2.26 to the same effect =
Kane P.V., Op.Cit., Vol.II, p.659, fn.1l564.

115 cf. MS 4.203; ViDS 64.1-2 and 15-16; YS 1.159;
: DS 2.43; VS 3, 7-83 Sénkha 8.11 ete.
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A man has to undergo a bath keeping his clothes
on after shaving, vomiting, sexual intercourse, and after
repairing to a cementery,l16

He is forbidden to wash his head frequently
without cause and after taking a head-bath he 1s not to
apply oil on his body (31.36%8 - 378b); after bath he is
not to rub off the water on his body with his garment
already worn by him or with his hax;ds;ll7 nor should
he shake his halr, nor hls clothes; nor should he ever

apply unguents when he has not bathed (31.54).

There are also cerféin rules about the clothes
to be worn by a house-holder, e.g. one is not to eab nor
to worship the gods whén: clad in a single garmant.118
Red, variegated or black clothes are forbidden. One is

not to make a complete change of one's clothing or in one's

116 MKP 31.84°d - 8580; of. MS, 5.144; Sahkha, 8.3, BP
113.793 Parasara 12,28,

‘117 MKP 31.533d; ef. ViDS, 64.9-13.



ornaments, Transparent and very much damaged clothes

are. forbidden (31.55-568b), Shoes, garments, garlands
etc., upavita or sacred.thread,. ernamen‘i; end water-pot

used by another are to be given up.l1® oOme is not to

dress nor speak unbecomingly, but is to wear white clothesl20
‘and to adorn oneself with white flowers (31.89).

w—

S : 2. .. /
121 7ne word 'samdhya'

litera.lly means 'twilight', but also indlcates the action

After bath comes samdhya.

of prayer performed in the morning and evening twilight.
This act is generally styled 'saméhyopasana' or
'samdhyEvandana’ or simply 'semdhya'.l?2

In the MKP the samdhya prayer is prescribed
twice. The morning prayer is to be begun with the

119 MKP 31.43-44; ¢f, GDS, 2.5-7; MS 4.66; ViDs, 71.47.

120 ef. GDS, 9.4.5; ADS.1.11.30,10-13; MS 4.34+35;
YS 1.131.

121 ef. ¥S 1,98,

122 ef. Visvarupa on Y8 1.25: 'Samdhyeti cgpasthana-
‘karmano namadheyam kalasya c@nyatah praptatvat' and
the Mitaksard on the_same verse 'Ahoratrayoh samdhau
ya kriya vidhiyate sa samdhya./_Medhatithil on MS

2,101 says *'"na sarvam tamah ksinam n@pi paripurnah
prakasa esa samdhya /" and on MS 4,94 'sshacarite
japadividhau samdhyadabdo vartaty'.
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constellations in the east and the evening prayer when the

Sun is in the west. One is not to neglect the samdhya

prayer except in advérsity‘(51.19).
HONA

After samdhya comes homa. 122 Homa was perform-
ed in the morning before Sunrise according to one view
(anudite juhoti) and after Sunrise, according to~anothe£
(udite Jjuhoti) but even on the~1atter view, hpma must be’
performed before the Sun rises one cubit above the horizon

(Gobhila-Smrti 1.123).1238

The MKP prescribes both the morming as well as

the evening homa (31.21ab).124

12%a Kane P.V., Op.Cit., Vol.II, p.1,p.675. The NS 2.15-
refers to the several views about homa~kala, cf. Udite’
nudite caiva samayadhyusite tatha / Sarvatha vartate
yajha itiyam vaidiki drutih // Cf. Kulluka, ‘Surya-
naksatravarjitah kalah samayadhyusmta sabdenocyate /

(p.32).

124 The Asvalayana—Srauta—Sutra 2-23% and the Asvalayana—
Grhyasutra 1.9.5 state the time for morning homa to
be upto the end of the period of sangava i.e. the
second of the five perlcds of day time. Gobhila=-
Smrti 1.124 states the time for the evenlng homa
to be when the stars clearly appear in the sky and
the ruddy colour has left the western horizon.
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Every day one has to .perform tarpana of gods,
sages and manes after taking bath. and becoming pure .125
The water to be offered to gods is poured by the deva—
tirtha (i.e. the tips of the finger of the hand ) and
that for the pitrs by the tirtha pa:li;ra-tirtha (i.e.

between the fore-finger and the thumb).12”

PANCA MAHAYAJNAS (THE FIVE DAILY
OBSERVANCES OR SACRIFICES):

- From. early Vedlc times five dally observances
. ecalled mahaya;}nas were pre_scribed. for each householder.128
These pa'ﬁcamah‘a.‘&ajﬁast are the offerings to beings
(bhutayajna), men (manusyayajna), manes. (j:it;yaj{i’a), gods
(devayajna) and Veda (brahmayajna) N The MKP states that

125 MKe 26. 16° cf. ¥S 2.176.

126 .Anguly.agre tatha daivam tena divyakriyavidhi // MKP
31.1008b,

127 Tarjanyangusthayorantah paitram tirtham udahrtah /
pitiggm tena toyadli dadyan nandimukhad rte // MKP
3 . .

128 Vide SBr 11.58e86.13 TAT. 2.10 etc.; for details vide
Kane P.V.,. Op.Cit., Vol.II, pp.696ff,
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the house-holder should not, to the utmost of his powef,
neglect the performance of the daily pebcamahayajnas.l29,
These sacrifices are preseribed for explation of the sins
committed in the five slaughter-~houses viz. mortar, grinding
stone, hearth, water-jar and. the broom.13®  This shows
that "the concept of the paficamahayajhas widened the field
of soclal duties by reorienting the purpose of yajlna and
incorporating the new yajfias to men and to the bhutas in the
order concept of three debts.r131

VAIéVADE.VA (OFFERING. OF COOKED

FOOD TO ALL GODS):

Medieval works like Smrtyarthasara and the Pardsara
-Madhaviya state that Vais’vadgva really comprises the three
daily sacrifices viz. devayajﬁa, bhuteyajna and pitryajna.
The Vais’vadgva rite is so called because in it sacrifice
is offered to all the gods of because food is cooked therein

129 Paﬁcay;jﬁavidlﬁnaxg.tu yathasakti na hapayet // MKP
25.21¢d,

130 MS. 3.68-69, 71; MP 52.15-16.
131 Kapadia K.M., Marriage and Family in India, p.32.
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for all the gods.1®  But in the anclent Grhyasutras
the three yaj‘ﬁas are kept distinet.

Likewlise all ancient Smrtis 133  the MKP says
that Vaisvadeva is to be performed twice once in the morn-
ing and then in the evening.134 In later times, however,
it came to be performed only once in the ’morning and the
samkalpa includes both in one statement .13

According to the MKP the deitles of Vaisvadeva
are Brehma, Prajapati, Grhya, Kasfyapa and Amumat1®® ang

132 Ete devayajliabhutayajhapitryajha Vais‘,vadeva ucyate /
Smrtyarthas@ra, p.47; Te ete devayajnabhutayajnapitr-
yajnastrayopi Vais’vadeva sabdenocyante / Yatra Vi ve-
deva ijyante tad Vaisvadevikam karma./ devayajne ca
etan nama mukhyem / Pitryajfie chatrinyayena / Parasara
Madhaviya, 1, part 1, p.389,

133 Vide Asvalayana-Grhyasntra 1.2.1; VDS 11.3; MS 3.121;
ViDs 59.13; Gobhila 2.34. ]

134 Vaisvadevarg hi namaitag. sayam. pratamdahrtam // MKP
26,25¢d; Vaigvadevam hi namaitat kuryat s@yam tatha
dine // MKP 26.47cd,

135 The samka.lpa in modgrn times 1s as_ follows~-Mamopatta—
duritaksayadvara sriparameévara-prityarthamatmannasam—

skBrapaficasund janitadosapariliararthen pratar Vai svadevam

sayam Valdvadevam ca saha mantrena karisye / ; Vide
Kane P. V-, 011.01‘5., Vol. II, p.742a

. 136 Samyag gxharcanam krtva yathasthanam snukramat / sampu-
Jayet tato vahnin dadyac caivahutih kramat //_Prathemam
brahmane dadyat prajensm pataye tatah / trtiyam caiva
ebhyah kadyapaya tathaparam // Tato‘ numataye datva
dadyad grhabalim tateh / MKP 31.97-992D. Here ‘gghye-
bhyah! is a mistake. It should be. read as 'grhyabhyah'
as in Paraskara—Grhyasutra 2.9.2. .



this order of deities exactly follows that in the

Paraskars-Grhyasutra,.137

BALIHARANA OR BHUTAYAJTA;

7

" In the MKP there are two versions of baliharena

or bhutayajﬁa. According to one.version the deities to

whom bali (or part of the food taken out when performing
@fVaiévadeva) is offeredﬂare:-.gg Parjanya, water and Dharitri
\/1n.thé water- jar (manika), to Dhatr and Vidhatr at the door
b of the house, to Vayu (wind) in all directions, to the east

and other regions of the sky in due order, to Brahma,

antariksa andnsﬁrya (in the middle), to Viévedevas and

Fiévabﬁﬁtas,'to Usas (Dawn) and Bhutapati northwards; to the

pitrs with the words: "Pitrbhyah svadha nameh" in the south

with the sacred thread suspended dver the right shoulder,
and to Yaksmanls8 one should offer the remains of food

137 Athata panca Mahayajnah // Vaisvadeved annat paryuksya
svahakarair juhuyed brahmane praj@pataye grhyabhy
kasyapayanumatayati // Paraskara»Grhyasutra 2.2.1-2.

138 Elsevhere alsc the evil spirit_called Yaksman alleas
Duhsaha, Mrtyu's son by Alaksmi, is said to have been
allotted by Brahma a share in the daily Vaisvadeva
ceremony - cf. Bhavato vaidvadevante namoccarane -
purvekam / etat taveti d@syanti bhavato balimur)jitam//
MKP 48.62,
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according to rule. in the north-west with the words, noh
Yeksmad, this is for thee".

According to another version the deities to whom
bali is offered are: to Brabm2 in the middle of the house,
to the Visvedevas, to Dhanventari in the north-east, to
Indra in the east, to Yama in the south, to Varune in the
west and to Soma.in the north,%0 to Dhatr and Vidhatr at
the door of the house, to Aryamesn outside the house, to all
night-walking beings in the sky, to the pitrs facing south-

wards, and then water should be offered to particular gods

139 Vaisvedevam tatah kuryad balayas tatra me sruna /
Yath@sthanavibhagam tu deven uddidya vai prthak //
Parjanyadbhyodharitraiyal ca dadya& ca manike
trayem / tato dhatur vidhetus' ca dadyad dvare _
grhyasya tu / Vayave ca pratidigam digbhyah pracya-
ditah kremat // Brahmane cantarikssya sUryeya ca
yathakramam / Vidvebhyas' calva devebhyo visvabhiite-
bhya eva ca.// Usase bhutapataye dadyac_ cottaratats
tatah / svadhanamaitityuktva pitrbhysh capi dekgine //
krtvepesavyan vayevyam yeksmai tatteti bhajanat //
snnavasesam lccham val toyam dadyad yathavidhi //
MKP 31.100-104. '

140 Indra, Yama, Varuna and Soma are the preslding deitles
of the east, south, west and north respectively.
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in particular directions for @camana.l4l Here it is also
prescribed that the house-holder should throw food to dogs,
dvapacasl®®  and the birds.143 |

This direction to give food even to outcastes,
dogs and birds was the outwome. of the noble sentiment of
universal kindliness and charity, the idea that one spirit

pervades and illumines ‘the meanest of creatures and bimds

sitogether, ol together-

It may be noted here that the first version

141 Tatognes tarpanam kurkad dadyac ca balimityatha /
brehmane grhamadhye tu. vidvedevebhya eva ca // Dhan-
-vantarim sémuddidya pragudieyam balim ksipet /
pracyan dakraya yamyayam. yamaya balim ‘aharet //_
Pratiecyam varunayatha somayettarato balim / dadyad
dhatre vidhatre ca balim dvare grhasya ca // Aryamne-
tha bahir dadyad grhebhyas' ca. samantatah / nakteme
carebhyo bhitebhyo balim akasato haret // Pitrnam
nirvapec caiva daksinabhimukhak sthitah / grhasthas
tatpabo bhutva. susamahitamanasah // Tatas toyamupadaye
tegamacamarniayavai / sthanesu niksipet prajtias tas tas
uddidya devatah // MKP 26.18-23.

142 1In the MKP a candala is called &vapaka, 1.e. no
distinction. is made between the two (8.206). For
‘detgils about svapaca, vide Kane P.V., Op.Cit.,Vol.II,
P27, ‘

143 Evan grhabalim krtva grhe grhamatih sucih / apyayanaye
bhiitanam kuryadutsargam adarat,// Svabhyas' ca gvapace-
bhyas' ca zvayébhyas' cavaped bhuvi / MKP 26.24cd-252b;
ef. Devebhyadéa hutadannac chesdd bhutabalim haret /
annag bhimau dvacandalavayasebhyas' ca niksipet {/ YS
1.103; cf. also sarvan vaidvadeve bhaginah kurvita dva-
candalebhyah / ADS 2.4.9.5.
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follows the Paraskara-Grhyasutral4? and the second

[§

version follows the Asvalayana-Grhya-Sutral4S to'éome
extent, It may be noted here that: one of these‘two
versions might possiﬁly have been interpolated by a later
redactor of the MKP.

BHOJANA: (TAKING ONE'S MEALS):

Bhojane is one of the most important subjects
treated of in Dharmasastra works and the greatesf importance
(next to rules about marriage) -attaches to the numerous

injunctions and taboos about food,

- The MKP contains'certain rules about bhojana and

144 Bhutagrhyebhyo manike_trin parjenyéyadbhyah prihivyai//
Dhatre vidhatre ca dvaryayoh // Pratididam’ vayave

didam ca // Madhye trin'brahmagéntqgikgéya suryaya //
Visvebhyo devebhyp visvebhyas' ca bhiitebhyas tesam
uttaratah / Usase bhutanam ca pataye param / Pitrbhyah
svadhd namah iti daksipatah / Patram nirnijyottar@para-
syam didi ninayed yaksmai tatta iti'/ etc. Paraskara-
Grhya-Sutra 2.92.3ff.

145 Svahetyatha baliharanam ./ Etabhyaéﬁcaiva devetabhyah /
(L.e. to the same déitles to whom the devayajia is °
offered as stated in Esyald@ysna-Grhyasutra l1l.2.1-2)
Adbhye Osadhivanaspatibhyo grhaya grhadevatabhyo
vastudevatabhyeh / Indrayendrapurusebhyo yamaya yema-
purusebhyo varundya varunapurusebhyah somaya soma- ]
purugebhya% iti'pratididam / Visvebhyo devebhyah / __
Sarvebhyo bhutebhyo divacaribhya iti diva / Naktamcari-
bhya iti naktam / Raksobhya ityuttaratah / Svadhd
Egtpbgya 1ti pracinavit] gdegam daksina ninayet /

svalayana-Grhyasutra 1.2.3-11. e
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they are given below:-

Gne should face the north or east, with one's
mouth we1;>rinsed out, restraining one's speech, pure, with
one's mind intent on one's food, and keep the face between
one's kneed when taking food«(sl.za).l46 One has to eat
evening and morning. after taking a bath and not when
unbathed nor when reposing, nor while thinking of other
things, nor when sitting on the bed or om the earth, nor
when.making a sound?? nor when clad in a single garment
(31.34° , 60°d - 628b),

As regards the etiquette. at bhojana it may be .

noted that these who. feed. & brahmin amda man of another
diffeyently
caste in one company éisageeeebiy are sald to feed an

146 ADS 1.11.31.1; VDS 12.185 ViDS 68.40- MS 2.5 say that
one should face the 'east' when taking food; ViDS
68.41 and ADS 8,19.1-2 allow a man’'to face the south,
except when the diner's mother is alive., MS 2.52
and MBH 13,104.57 provides that one eating anyone
of the four directions secures specific benefits.
The VaP & VifPquoted in Gr. R. p.312 disallow the
south and west - Kane P.V,, Op.Cit., Vol.II, p.754.

147 Cf. BDS 2.7.23 Laghu-Harita 40.



ordure in hell (14.55).

FOOD AND FLESH ALLOWED
AND PROHIBITED:. .
/
The most elaborate rules are laid down about
vwhat food and flesh should or should not be eaten and

from whom food may or may not be eaten,}48

The MKP contains $he certain proscriptions sbout
food and fleSh;_g.g, the food that is. infested with lice,
er has been trempled, or has been looked at by dogs, and has
been.iieked”or thrown down, or has been befouled by the
extraction of pﬁé is tabooed. So also the flesh from
the back, or the flesh unfit for the gods and manes, or
prohibited flesh is also. prohibited.. Moreover, the food
that is long stale or that is i not fresh and the £sod-
preparations made out of flour, vegetables, sugar-cane and
milk“andutheﬁpreparat;ons-of flesh, if long stale, are to be
glven up (31.5%ed - 59). |

148 TFor details vide Kane P.V., Op.Cit., Vol.II, p.771.
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SLEEP: {

Numeroﬁs. rules are lald down in the Smrtis and
digests about sleeping.l4®

The MKP states. that. one should not sleep at both
twilights (31.74). One is not to sleep with one's head
to the north nor to the west but is to sleep placing the
head to.the north-east or.east. (31.51°% - 522b),

. It also lays down that a woman, during menstrua-
tion, ,shot}ld'ﬁe,avoided by all the castes for four nights
(31.803‘1);150 she should also. be avoided on the £ifth
night in order to avoid.the birth of femaleechild. A
man can apprpach his wife on the sixth night since that
night is the best among the even nights but he should avoid
cohabiting with his wife on parvans. A man desirous of
male issue should -eohabit on the even days from the fourth

day after the appearance of menses and if he cohabits on

149 For detalls vide Kane P.V., Op.Cit., Vol.II, p.800.

cf.
150 ZMS 3.47; ¥S 1.79.

Ay



uneven days a female child-is born (31.81).151 1If a
men_cohabits in the morning, he acquires an unreligious-
minded son, and 1f he does so in the evening, he acquires
an issue who is egnnchﬁ(31.84ab). Elsewhére also it is
laid down that & man should avoid sexual intercourse with
his wife on theAfourtegnth, eighth and fifteenth days of

the Moon and its four changes (31.45).152

Most of these rules are eugenic or based upon

hygiene, though a few may be held to be only religious

or superstitious.,

Y - RULES OF PURITY (SUDDHI)
INTRODUCTION ;

~ The rules of purity (éuddhi) attach not only to
human beings but to animals, objects, places etc. and to
speclial occasions -like birth or death which cause impurity

(@saucald3) for the nearest relatives concerned, for various

I51 6f. M 3.48; Y5 1.79; VHIDS 3.9

153 For the details about the meaning of 'Eéauca', vide
kane P.V., Op.Cit., Vol.IV, pp.267f.
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periods. Asauca, however, is the most important
subject under duddhi and therefore the Suddhi - Keumudl
defines“éﬁddhi! as 'the state of being fit or capable of

performing the rites that are understoof from the Véda.154

The Smgti%sgmploy thewword.éuddhivin relation to purifica-

-/
tion after asauca.

—y
ASAUCA (BIRTH AND DEATH IMPURITIES):

_ There are two great events in the iife of a
person, the birth andAdeath.; At both these crises 1in
human life certain relativgséare supposed to be affected by
impurity. The period of impurity varies with @ifferent
relatives., The study of tﬁese regulations is, therefore,’
helpful in our understanding{of kin-organisation among the

Indians.

In the MKP the word sutaka is used as a synonym
of adauca i.e. impurity on birth and death (32. 85).
In the ABr. 32-8 also the word sutaka is probably used in

154 Vedabodhitakarmarhata guddhih // Suddhi-Kaumudi,p.l.

155 Cf. MS 5.83; Daksa 6.7; Y5 8.14,25 etc.

for detalls on #uddhi vide Kahe P.V.y, Op.Cit.,
VOI.-II [} pp 0267"‘3330

i



both t?ese senses, e.g, 1t 1s stated that if it is am
ahitagni partook of. food from the house of him who was
affected by suteka, then the prayaécitta was to offer a
puradasa cooked on eight post-heards to Agni Tantumst.
Tantu also means 'son or progeny' and hence MM, Dr.P.V.’
Kene argues that it 1s an indication that sutaka is used
in the ABr. in the sense of impurity on birth.'®®  The
word sutaka is used in the Smrtis in three senses:

(1) impurity on birth (MS 5.58); (2) impurity both on birth
and death, as iﬁ Gohhlla-smrtl 3.60,63; (3) impurity on
death aléne, as in Daksa 6.1 and Gobhila-smrti 3.48. 1In
some of the modern varnaculars (such as Marathi) the word
‘suteka' is used in the third sense alone, viz. that

arising on birth (and called sutaka).

_ The MKP contains rules of birth and death
e 843 )
1mpurities,[it lays down perlods of ten days, twelve days,
fifteen days and a month of -impurity on death among the

156 Op.Cit., Vol.IV., p. 269
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brahmins, ksatriyas, vaisyas and sudras respectively,}57
and those of one day, three days, six days and twelve
days of impurity on ‘birth among the brahmins, ksatriyas,

vaiéyas and'‘sﬁdras)respectively.l58

It also contains a passage stating that all the
agnetic relatives (gotrika) having burnt the dead out of
home, should offer him water on the first, fourth, seventh
and ninth days. These relatives should collect the bones
and ashes of the dead on the fourth day,159 After this
they may be touched. The relatives called sodakas should
perform the dally dutié; after the collection of ashes and
. bones, and gotrikas and sodakas may be touched after the
period of asauca,160 If a person dies by falling from a

tree, by snake-bite, by cow, by wild animals,by'weapons, by

157 WKP 32.74-75; cf. MS 5.83; Daksa 6.7, YS 3.22; Atri
verse 85, Sadkha 15.2-3; MP 18.2-3; BP 820.63;ViDS
22.1-4; Vide Kane P.V.,0p.Cit.,Vol.II,pp.271f.

158 MKP 32.83.

159 1Ibid 32.78; cf. ViDS 19.10; VisP 3.13.14.

160 Sparéa eva sapindanam mpféhani tathobhayoh //
. MKP 32.7¢9cd. F.E.Pargiter in his translation,

suggests the reading mrjahani for mrtdhani
(Op.Cit., p.184, note), which is preferable.
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water, by hanging, by fire, by poison, by falling from a
mountain or in any other unnatural way or by fasting tq
death; and if a child, one who lives abroad or a recluse
dles, purification is instantaneous. According to some
the impurity is for three days. One shodld not perform
cremation rites for them nor offer water-libations to them.
If a sapinda dies and another death takes place before the
expiry of the period of impurity, rites for the latter must
be performed within the period of.the first impurity. The
same rules. are to be observed by the sapindas on the birth
of a child. The same rule of impurity is laid down for a
sodaka, 0 the birth of a child the father mist take bath
with his garments onl6% and on his death, all his relatives
should take bath with their garments on.

~-Impurity is here said to last for three days for
all the members of the family viz. the SapiQQas, Sodakas
and Gotrikas. We find here these three categorles, but
we are not told when a person ceases to be a sapinda and

passes into the category of a sodaka.' %

160 MKP 32.77-86; cf. BP 221.145, 147, 149, 157,
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PURIFICATION OF THINGS:

_ In the MKP the following things are stated to
be always pure:- alms the workman's hand, wares for sale ,162
the mouths of a woman, an infant, oneself and an old men
(32.14), vwhatever passes the high road, what is unknown,
whet 1s brought by slaves and other manials, vhat is
commended expressly, what 1s long past, whét is sereened
by many, what 1s light (32.15), what is extremely abundent,
what 1s young, what is done by old and sickly, kitchens when
the business in them 1s ended, women who are suckling
children, the speech utierei after thinking, running water,
odourless bubbles (32.16-178P), water collected on the
ground that is of such volume that a cow can slake its
thirst therein and that is in its natursl state (32.24%%),
the flesh that has been slain by candalas, kravyadas and
others (32.25%P), the overflows of fluid (32.20P ) and the
milk of the motpgr and tl_le bird when it knocks frult down
165 Saeir bhailksam karubastah panyam yacca prasaritem/

(cal.ed. 35.148b), The Bom ey edition reads

'karuhastaih penyeam yac ca prasaritem'/mistakenly ,
(32.148D), -
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(32.27°%), 1t aléo states. that the elephant, the fire,
the horse, the shade, the rays, the wind, the ground, the
drops. of water, mosquitoes etc. inflict no contamination |
though they may have been in contact with what is corrupt

' (32.26).163°

~The mouths of the goats and horses are said to

be pure but not thet of the cow or the caliuls4

The land is said to be purified by the lapse of
time, burning, treading of cows, smearing, digging and by
sprinkling.watgn,lﬁs ‘and the,hquse is purified by sweeping
and by worship (32.17°%-182P) 166

It is also ﬁrovided that mud and water on roads

which come In contact with untouchables and buildings

& ,
163 cf. MS 5.127+133; Y5 1.186, 191-193; ViDs 23.47-52;
BDS 1.5.56-57, 64, 65; Smhkha 16.12-16.

- MKP 32.272b; _ .
164/ 6£. Y5 1.194; BDS quoted by Apararka,p.276;8ankha 16.14.

165 Cf. BDS 1.6.19-21; VDS 3.57; MS 5.124; ViDS 23.57;
YS 1.188; VaP 14.68.

166 Cf. ¥S 1.187; and ViDS 23.56.
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constructed with burnt bricks are purified by the wind
(32.30) .17

The purification of a thing soiled by impure
things is said to be brought about by earth and water and
by removing the smell or by removing the colour and smell

both (3g2.20cd - g1aby 168

The food infested with hair-lick pf'sniffed at by
the cow or infested with flies is cleansed by sprinkling
with earth, water and ash (32.18°4 - 19%P), the food which
is less in volume than one drona, if touched by égpqaias,
Antyajés, Mlechhas and other untouchable , castes is unfit
for use in all the matters but if it is more than one drona
in volume, it is purified by sprinkling (32.2164 - 238b);
and a morsel of food that has been damaged by over-riping
should be discarded and the remaining food is purified by
sprinkling water and earth (382.31). This obviously shows

167 Cf. ¥8 1.197, ViDS 23.41.

168 Cf. ¥S 1.191; GDS 1.45-46; VDS 3.48; MS 5.126;
ViDs 23-39.



that common sense, convenience and the léss that may be
caused by very severe provisions are the conslderations
which proﬁéﬁithe rules on the subject of the purification
of food. |

The metals, vessels, clothes etc. are purified
as follows:- Shell, stone, gold, silver, ropes, garments,
vegetables, roots, fruits, wicker-work vessels, leather,
gems, dlamonds, coral, pearls, men's bodies, vessels,
camasa- vessels (32.4°d - 6), things that are injured
(32.122%) and iron vessels (32-82) are cleansed with water;
copper, iron, bronze, brass, si zinc and lesd by salt, acid
and water (32.7); stones by scrubbing (32.8P); oily vessels
by warm water (32.8°d); winnowing basket, grain, antelope-
skins, pestle, mortar, thick clothes and & store‘(32.9),
grass, wood and medicinal herbs (32.10°d) by sprinkling;
timber, ivory, bone and ﬁorn by scraping} earthen pots by
reburning (32.13); things made of udumbara wood by acid;
tin and lead by salt; bronze by ash and water (32.19%3-208);
bark garments by water and earth (32.1089); woollen clothes
and hairii by oily sediment of white mustard or the sediment



from sesamum; cotton clothes with water and ash (32.11,12“d).

All these rules of purificetion _clearly show that
the purification of things“depends on various circumstances,
viz. whether they are metalliec or are earthern, whether
- they are solid or liquid, whether a polluted thing is small
in quantity or is a big heap, whether the pollution is

extreme or insignificant and so on and so forth.

Purification of the body by means of acamana and
srana (bath) has already been described under Dally and

Periodical Duties and Ceremonies (ahnika and acara).

SUPERSTITIONS, BELIEFS AND TABOOS:

-7
L ' The MKP (47.43ff) contains an account §f certain
instructions given to an .evil spirit named Duhsaha allas
Yak§man;.Mgtyufs son,169 about his dwelling and raiment,
about certain bad deeds nourishing him and also about his
success at certain places and times, excluding a 1list of
other persons and places from his evil influence. Chapter

48 of the MKP also contains the description of the

169 Vide Chart II under Cosmogony (Chap.IV, Sec.I).



- offsprings of Dugsaha, their evil influences on people and
varlious protectives agalnst them, It contains a vivid
deseription of sinful activities of demqnic spirits, one
arising out of the other. These chapters require a
speeial study because the various words used therein,
especially in cﬁapter 48, signify meny popular things without
the exact lmowledge of which an accurate translation would

be difficult. There aﬁpears to be a lot of difference
between how the words are to be understood. In this respect
one feels like often differing from F.E.Pargiter, Shastri
T.D.Pandya and Pandit K.S.Mishra. I have noted the points of
differences at propér places with probable solutions. Théy
are, however, merely suggestions and point out that a deep
textual study is necessary particularly to understand many
popular superstitions.

' The accounts of both these chapters are divided
into two sgggi;ns. p ggztion I deals with the account given
in MKP 47.43ff and Ga::ton IT deals with that given in MKP
Chapter 48.
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STPARTN I

BRARMA'S INSTRUCTIONS TO DUHSAHA:

~

o ~ He 1s asked to reside.in men's houses; unrighteous
mgn_énehig strength and he is satisfied with their neglect
to perform the daily duties.l?0  Spider's web (lutah)

and boils (Sphofap) are his raiment.l71

&

. He eats whatever is injured, infested with vernmin,
gazed into by dogs, what is kept in broken pots, what is made
still by the breath of the mouth, ﬁhe(fragments t@at remain
from meal, what is unripe,untasteful, what is 1ickéd, not
consecrated, eaten of by people sitting on brokén seats,
that has fallen on the seats, eaten in the morning and evening

when the quarters. are not seen, distinguished by the sound

- ¢ - —
170 Tavasrayo grhe pumsagulanaé.ea dharmiko balam / v
puﬁgir nityakriya*hanya bhavén vatsa gamisyati //
MKP 47.43, , ' o T
171 1Lutah spotas ca te vastramp sharam ca dadami te ¥
ksutap kit@vapannam ca tathadvabhiravaksitam //
151d 444, - :
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of dancing and musical instruments, polluted, eaten and
Jooked at by a menstruating woman and whatever food and
drink have been damaged.172 . Such food is also tabooed

.
in Dharma~Sastra works.

He obtains the rewards of those men who, without
taking bath, sacrifice or give alms without faith or in
contempt, of what is offered without purifying it by water,
what is without edsence, what has been exhibited in
order to be discarded, what has been given through utter
amazement, what is corrupt and has been offered by a person
in anger and pain, of the actions of the son or daughter of

a remarried widow pertaining to the next world,17S of those

172 Bhagnabhandagatam tadvan mukhavatopasamitam /
ucchistapakvampsvinnam avalldhay asamskrtam //
Bhagnisanasthitairbhuktam dsannagatam eva ca / vidin-
gamukham samdhyayos' ca n¥tyavadyasvanakulam // Udakyo-
pahatam bhuktam udakyads” drstam eva ca / yaccopagha-
tavat kinheit bhakgyam peyam ‘ath@pi va // Ef3ni tava
pustyartham anyac cdpi dadami te / Ibid 47.44cd - 483D,

173 Asraddhaya hutam dattam asnatair yad avajnaya //
Yannambupurvakam ksiptam anatmikrtam eva ca /
tyaktum aviskptam yat tu dattam caivativismyat //
Dustam kruddhisrtdattam ca yaksmen prapsyasi tat Phdan]
Thid b2 phelen_/ Tbid, "ed-508b. Tnstead  so.
LIid 4 g "of ‘antmikrtam/the Cal.ed. reads‘anarthikrtam '(@%.49).
It appears that 'Anatmikrtam' which is lectio éifficilior
is simplified into 'Anarthikgtam‘
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men who fast vainly and delight in gambling and women, who
confer benefits according to thy word, and who are religious
hypocrites (baiéilavratikéb)l74 of the study of one who is
not a Brahmacarin, of the sacrifice performed by an unlearned
man, of the austerities practised in.a forest by men indulg-
ing in worldly pleasures, and by men of unsubdued soul,17s

of the actions of Brahmins, Ksatriyas, Vaisyas and Sadras

who have swerved from their duties, done for gaining the

objeets of the next world(&éiGG).

He is nourished by the wealthpprbcuring ceremonies
vwhich are performed for obtaining the bride-price and the
“ /—
ceremonies performed according to wicked books (asat-sastras).

He also obtains what has been studied for the sake of

1747°MS 4.195 defines 'Baiddlavratikas as follows:-
DharmadhvajT sadg lubdhas cjhammiko lokadambhakah /
baigﬁlavratiko jfeyo himsrah sarvabhisahghakah //

175 Vrthopavasino martya dyutastrizu sadaTtah / tvad-
bhasanopakartaro baldalavrgtikas ca ye // Abrahme-
carinidhitap ijya cqﬁVidugngta / tapovane gramya-
bhujfm tathaivanirjit@tmenzm’// Brahmenaksatriya-

vifay $Gdrandm ca svakarmatah / paricyut@nam ya

cesta paralékﬁrthamipsatig /7 1bid 47.58-60.
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enjoying wealth and what has not been studied truly.176

He is powerful in men who approach pregnant woman
carnally or transgress Samdhya and daily duties or are
corrupted by wicked books, deeds or conversations%77 His
business lies in dreating social dissensions, in rendéring
cookery useless, an interrupting cookery and he enjoys in

nousehold wranglings.178

He is the cau§e<of fear for those who do not nourish
the servants, cow and (horses ete.-which are used as)

conveyances, and whose houses are not sprinkled at,twiligﬁ§.179

He ovgrcoﬁes men who disregard propitiatory cere-
monies during the evil influence of naksatras and grahas,

and at the time of three-fold portents.180

176 Kanyadulkopadhanaya samupaste dhanakriyah // Tathaiva
yaksman pustyartham asatchastrakriyas' ca ya / yaccarthe-
nirvrtau kificid adhitam yanna satyatah // Tat sarvam tava
xamans' ca dadami tava siddhaye/ Ibid 47,.51¢d-532b,

177 Gurvipyabhigame samdhya nityakarye_vyatikrame // Asc‘~
chastra kriyalapa~-dusitesu ca duhsaha / tavabhibhavasamar-
thyam bhavisyatl sadd nrsu // Ipbid 47.53¢d-54,

’ L] & PR p ——
178 Panktibheda vrthapake pakabheda tatha krte / nityam eca
gehakalahe bhavitd vasatis tava // Ibid 47. 55. '

179 Apozxgﬁage ca tatha bh;utyagoﬁﬁhgnﬁhike / asandhyabhyu-
ksi agape kale tvatto bhayam nrnam // Ibid 47.56.

180 Naksatragrahapigagu trividhotpatadardane / afantikaparan
yaksman naranebhibhav%gyaﬁi // Ibid 47.57.
[ 4 N
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He resides in the house where throny trees grow,
where leguminous plahts creep about, where there 1s a
remarried widow and the am:hill,l81 wherein live f}vg men,
three women and three cows, where there is darkness, fuel
and fire,182 which contains one goat, two asses, five
buffaloes, six horses and seven elephants,l83 where spade,
sickle, basket, caldron, and other utensils are scattered
about,184 where women sit on the pestle and mortar, and
ﬁpon the threshold, and men utter sacred verses at the

R
185 yhere all kinds of corn,whether cooked or uncook-

privy,
ed, and also the scriptures are disdained,lge where fire
lies upon the 1id of the caldron or is offered with the point

of a spoon,187  where humen bones lie and where a corpse

remains a whole day and night.188

181 Yatra kantakino vrksa yatra nlsﬁéva-valla / bharyﬁh

! punarbhil valmikas’ tad yaksmap tava mandiram // Ibid 47.83

182 Yasmin grhe nardah penca stritrayam tavatis! ca gah /
andhakarendhanagnis‘ca tadgrham vasatis tava //Ibid 47.84

183 Ekacch@gan dvibaleyam trigavam paficamahisam / sadadvem
saptamatangam grham,yaksmasu sosaya // Ibid 4?.85

184 Kuddaladatrapitakam tadvat stﬁhalyadibhajanam / yatra
tatraiva kgiptani fava dadhyuh pratisrayam //Ibid 47.86

185 Musalolfikhale strin@éya ‘tadvadudumbare / avaskare

. mantranam ca yaksmag tad upakrt tava // Ibid 47.87

186 Lahghyante yatra dhinyami pakwapakvani vesdmani /
tadvac chastranl tatra tvam yathestam cara duhsaha //Ibid

187 Sthalipidh@hne_ yatragnir datto darviphalena v&@ / grhe 47.88
tatra hi rist@nam asesanap samdsrayah // Ibid 47.89

188 ManusasthiAgrhe yatra’ divaratram mrtasthitih / tatra
yaksma tavavasas tathanyesam ca raksasam /7 Ibid
47 .%%-90. ‘
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He has no influence over the following persons
and places: he who eats only properly cooked food according
to rule, who is pure witﬁin and without, who is free from ‘
covetousness, who governs his wife,lsg and he who esteblish-
es the country customs, the conventional ordinances, the
laws regarding kinsmen, who performs the Japa, homa and the
auspicious sacrifice to the gods, who maintains perfect
personal purification according to the precepts, aﬁd who~ L
fashions the public talk,lgo and women who are delighted,
not eager to go outside, are always modest (47.66), devotee
to thelr husband's service, keeping aloof from associating
with &ﬁmeputable women and feeding on the food left bytheir
family and husband5(47 78), also the Brahmins, Ksatrlyas, ,
Vaisyas and g;ﬁras following their specific duties
(47.74-77), the house where the gods and pitrs are worshipped
with their respective -oblations, where the female relatives

and guest are honouredlgl, where there is concord among

189 Yah safiskrtasy vidhivac chucirantas tatha bahih /
alolupo jitastrikas tad geham apavarjaya // Ibid
47.63.

190 Degacaran samayan jnatidharmam Japam homan mahgalam
devatestim / samyak chaucag vidhivallokavadan pumsas
tvaya kurvato mastu sangah // Ibid 47.96.

191 Pujyante havyakaryabhyaxp devatah pitaras tatha /
jamayo® tithayad capi tad geham yaksma varjayva //
Ibid 47.64.



children, women, and men, and among various kinsmen (47. 65),
where the bedding and viands are suited to the ages and
relations of the inmates (47.67), where the inmates are

always kind and busied in good deeds, and possesé the

common household utensils,192 where the inmates do not sit
while the religious preceptors, the aged and dvijas are
sitting,193 whefe the house-door is not penetrated by trees,
shrubs or other vegetation, nor by men who pierce one's
vitals,lg4 whére the man supports himself &ith the remains
of the food offered to tbe gods, pitrs, mankind and guests,l95
where the house-holder earns his livelihood without contra-
vencing éruti and Sm;ti, and where his wife is obedient to
him from her very soul and where the son shows reverence to
his spiritual preceptor and the god8 and his father, and vwhere
the wife shows due reverence to her husband,l%6 which is

smeared over at twilights, and thoroughly sprinkled with

192 Yatra karunika nityam sa&hukarmanyavasthitah /
samanyOpaskarair yuktas tyajethal yaksma tad
grham // Ibid 47.68.

193 Yatrasanasthas tisthatsu guruvrddhadvijatisu / na tist-
hantl grham tac ca varjyam yaksmans tvaya sada //
Ibid 47. 69.'

194 Tarugulmadibhir dvaram na viddham yasya vedmanah /
" marmabhedo na va pumsas tac chreyo bhavanam na te //
Ibid 47.70.

195 Devatapitrbhrtyanam gtithinam ca vartanam / yasyavaéi
nstenannena pumsas tasya grham tyaja // Ibid 47.71.

196 Satyavakyan ksamasilan himsrannanutapinah / urusani—
drésh yaksmens tyajethas canasiysksn // Ibid 47.72.
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water and where the bali of flowers is‘bffered,197 where
the Sun sees not the bed (i.e. where the people rise in the
early morning before sunrise), and where fire and water are
constantly kept, where the’lamﬁs behold the Sun (these are

198 where

considered to be the places patronised by Laksmi),
there are kept a ball, sandle-wood perfume, lute, mirror,
honey and ghee, and where copper vessels are used both for
poisons and clarified butter of holy oblations,199 where
the padma, the mahapadma, a cow eating sweetmeats (modaka),
a bull and an Airavata elephant are drawn or pictureéoia e
heuse,gg@ where the unarmed, the deities, and those who
bear arms without engaging in battle, are esteemed worthy
of honour by men, where -are celebrated as of yore the

great urban and rural festivals,which were famous of old,zo1

197 Sadanuliptasamdhyasu irham .ambusamukgitam / krtapugpa-
balim yakgga na tvam aknosi viksitum // Ibid’47.8 :

198 BhakkerZdrstaséyyani nity3gni salil@ni ca / Surya-
- valokadipimi laksmya gehani bHajanam // Ibid 47.81.

199 Yatroksa candanam vina Bdardo madhu sarpisi / visajya-
tamrapitrani tad grham na tavaérayah // Ibid 47.82.

200 Yatra padmamahapadmau surabhir modakagini / vrsabhaira-
vatau gatra kalpyate tadgrham tyaja // Ibid 47.92.

201 Asastra devata yatra sasastras cahavam vina / kalpyante
manu jairacyas tat parltyaaa mandiram // Ibid 47.93.
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cIPARTS II

THE QFFSPRINGS OF DUHSAHA:

Duhsaha and his wife NirmarstiZ®® gali's
daughter, had eight so‘nsland.eight daughters and these
also had many children. Tﬁese.arg evil spirits of
various sorts connected with.the infants, men or women -
especially pregnant women - etec. They are almost all
personifications of ,pbysical_iﬁ;}uries, moral vices and
soclal offences, and many-a-times their actions are depleted

true to their names.

The description of their evil inﬂuences reflects
the Indian belief that human life in general is acted upon
by supernatural i‘orces and that man at every step in his

course is attended by evil spirits. = The operation of

© 202 Nirmarsti means. ‘one who washes off, or cleans of'
coming from YV hir + mrj, nir having a bad sense here.
Frof, F.E.Pargiter takes it to mean ‘uncleaned' but
how can it mean 'uncleaned' is not clear. The word 1s
'Nirmasti' in the Calcutta edition of the MKP. But
Rrof.Pargiter takes it as 'Nirmarsti', vide The
Markandeya“ Purma ' E .Tr .y p .257 L)
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demonic power is also récognised in all that befalls~a

child in its tender years, and even in §he mother's womb,

the influence of demons is believed to work in the develop-

ment of the embryo. To these agencles are attributed

the diseases and other misfortunes to which men ete. are
aze Found »

exposed and various devicqsthich largely consist of‘a

series of magical devices intended to protect men and women,

mother and child, ete. The numerous devices of this

kind as mgntioned in the MKP ggainst the evil influences

of Duhsaha's children and grand-children include the

spells or spoken charms, various natural substances like

garlands of flowers, ogadhis, durva grass, kusa grass,

mustard seed or white mustard, substances derived from

animals e.g. camel's thorn, . rhinoceros-bone, picture of a

pair of peacocks, and an artificilal ﬁgman on the héuse—walls,

cow;s urine used for bathing, fire, water, incense, lamp,

weapon, pestle, ashes, incense.ash or that ofAsacrif;cial

fire etec. etec.

In the following pages are given the chart of
Duhsaha's offsprings and also the detalls regarding their

evil influences and various protectives against them.
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DANTAKRSTI (TOOTH-ATTRACTER):

He is an evil spirit of disease specially

_ dangerous to infants. ! He resides in the teeth of newly-
born babes and produces bristling of their teeth with a

" desire of ‘effecting their sprouting very difficult or

troublesome.,

The remedies against him are casting of white
mustard on the bed and teeth éf the child, bathing him with
the medicinal herb called sauvarcala (Sochal salt ﬁrepared
by boiling down soda with emblic myrobolan;203  @uj.
Sancala), reciting good scriptures, tying on his neck an
amulet of camel'’s thorn (a shrub of the bean family which

)204

camels eat greedily and rhinoceros-bone, and dressing

203 Monier Williams, A Sanskrit-English Dictionary,
p.1255. ‘ .

204 Thomas Davidson (Compiler); Geddle J-Liddell (Reviser
and expander), Chamber{'s Twentieth Century Dictionary,
P.134.



him with linen cloth.z05

. F.E.Pargiter; Shastri T.D.Pandya and Pandit K.
B.Mishra misunderstand the phrase 'cikirsuh duhsahagamam',
Pargiter translates it as: "with the desire of effecting
an attack from Duhsaha;" 206 pandya also translates it as:
"for the entry of Dubsaha;" 207 ang Mishra also translates
it as: "under his resort Duhssha also comes there." 208 But
these translations do not fit in with the present context.
‘Hence the proper translation appears to be: Dantzkffyi does
so "with a desire of effecting the sprouting of the teeth
very difficult or troublesoire.” It is quite well known

205 Dantakrstih prasutanam balanam dasanasthitah / karoti
dantasahgharsam. cikirsuh duhsah@gamam [/ Tasyopada-~
manam kdryam suptasya sitasarsapaih / sayanasyopariksi~
ptaiu'manusatn dadanopari // Sauvarcalaugadhisnanat
tathd sat-chastrakirtanat / ustrakantaka khadgﬁsthiksa-
umavastra vidharaiat // MKP 48,8-10. The Bombay
addition reads 'gahgasthi', but the correct readin
appears to be 'khadgasthi' as in the Cal.ed.(51.10).

206 The Markaq@eyapPurapa, E.Tr., pp. 257-258.
207 The Markandeya-Purana, Guj.Tr., p. 160
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that the teeth-sprouting of echildren is a very troublesome
thing and we do observe them bristling their teethw when
their teeth sprout out.‘ This thing is put here in
superstitipns garb viz. as the work of an evil spirit of

disease.

Moreover, Pargiter seems to have misunderstood
the verse 48.10°4 also which he translates as: "and by
supporting (vidﬁﬁ:aﬁat) it on a camel, & thorn, a sword, a
bone, or a linen cloth". 'Vidhargiena' means ‘putting on'
and not 'supporting'. He misunderstands the words
'ustrakantaka' (camel's thorn) and 'khadgasthi' (rhinoceros-
bone) which he takes separately and takes khadga to mean: a
sword. 209 ~Amulets of camel's thorn axé shincssrews<benc
serveg%hg:exgmple# of sympathetiec magic. Pandya 210 gng
Mishra 211 omit the word 'kentaka' and construe 'ustra' and
'khadga' with 'asthi' and taken them to mean the bone of

camel or rhinoceros.

209 Op.Cit., p.258.
210 Op.Cit.; p.160
211 Op.Cit., p.161.
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UKTI (OR TATHOKTI):

This is an evi}. spirit supposed to assign good
and evll fortune to men, Hence it is advised to spesk )
goéd and suspiclous things, and to praise Visnu, Brahme and
one_'s own family deity.alg The wqrship of the family
deity does not figure in the Sutras. The Sankha-Smrti
(quoted by Mitaksara on YS 1.12) refers to her worship
when it says that the name of a child should be connected:

with one's family deity.

-, EALIJIHVA (Black-tongue):

'He resides in palms (taleniketanahs and abiding

in men's tongues, eng;ges them in diseussions .214%

212 Tisthatyanyakumaras tu tathastvityasakrd bruvan V4
subhgdubhenrnam yunkte tathoktis tac ca nanyatha //
Tasmad adusfam amangalyam vaktavyam panditalh sada /
duste srute tathalvokte kirtaniyo Janardansh //
Cardcaragurur brahma ya yasya kuladevat® / MKP 48.11-138b,

213 Pargiter suggests here another reading 'taluniketahah'
i.e. he resides in palace.

214 Tathokteh kali;jihvcb bhut putras talaniketanah / sa d
geggm rasanasanstha.ﬁ tanasa vivadayet / MKP 48.62%%
3

No remedy is prescribed against Kalijihva.



VIJALPA (Chatterer):

She 1s & malevolent spirit who indulges in
contemptous, false and corrupt talk. She can be vanquish-
ed by pondering on her and by preserving self-control, 215
KALAHA (Quarreller):

' She 1s a demonie spirit supposed to create

quarrels in men's houses and perish families. She is

subdued by offering blades of durva grass smeared with

honey, gheé and milk in the ball ceremony, by offering a
to the fire

sacrifice/and by extolling the Sun for averting evil from

all living beings, infants and their mothers.

The kusmandas (a class of demons or demigods

attached to éiva.216

or demon 217) ete. should be worshipped to attain the

) end Watudhanas (a kind of evil spirit

vidyﬁb,penances, religious vows and great moral duties, and

215 Avafiifnrtadustoktir vijalpa tat prafantaye // Tameva
cinteyet prajliah prayates’ ca grhl bhavet / MKP 51¢d-528P,

216 Monier Williams, Op.Cit., p.298.
217 Monier Williams, Op.Cit., p.849.
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also during the cultivation of land and/the profits of

trade, for removing every evil deed and results of great
sins and whatever else that causes obstacles, and for
pacifying in marriages, ceremcnies“pgrformed for incresase
of prosperity, meritorious undertakings, yoga, worship

of spiritual teachers and the gods and rites of prayers
and sacrifice, the pilgrimages, bodily health, pleasures,
happinéss, liberality , wea}th and. also among the aged,
children and sick (48.52%9-61). |

PARIVARTA(KA) (The Interchanger):

He is a maleficient spirit supposed to interchange
the foetus bétween one_womb and«anotger an@ also the words
in the mouth of a speaker. The white mustard, and the

"Raksoghna® mantras2l® serve as. charms against him.21°
3

218 RV 4.4.1-5; VS 13.9-13; TS 1,2.14.1-2; AV 1.28; 5.29.

219 Anya garbhe paran gacchan sadaiva parivartayan //
Ratip apnoti vakyam ca vivakso ranyadevae yat /
parivartakasamjnoyay tasyapl sitasarsapaih //
Raksoghnamantrajapyais ca raksam kurvita tattvavit /
MKP 48,13cd . 1585, )
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VIRUPA (DEFORMED) AND VIKRTA (ILL-HEALTH):

Virdpa and Vikrta are supposed to frequent the
trees, mountains, ditches, ramparts, and the sea, and to
interchange foetus from one pregnant woman to another.

- In the MKP pregnant women .are.warmed agair;s‘c visiting the
trees etc. 220 We also find Susruta in his Ayurveda
(3.16.1) warning the pregnant woman against walking in the
open. air, or visiting such spots as are specially frequented
by demons, viz, deserted houses, tombstones, and trees in

places of burial.

ANGADHRK (THE ASSAILER OF THE BODY):

This spirit is supposed to anngnnce goodg or bad
o}

fortune which 1s indicated by throbbing/the limbs men's

bodies.. The charm. against him is striking the body with

kusa grass.

220 Parivartasutau dvau tu virupavikritau dvija // Tautu-
vrksadriparikhaprakarambhodhi samdrayau / gurvinyah pari-
vartentau kurutah p&dapadisu // Kraustuke parivertzh
syad garbhasyanyodagat tatah./ na vrksam caiva naivi-
drin na prakeram m mahodadhim // Parikhim va samakramea
abaldgarbhadhdrini / MKP 48.63¢d - 668D,

221 Anyaé canilaven niram ahgedu sphurenoditam // Subha-
gam samagaste kudais tasyangetadanam / MKP 48.15¢4 -
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PISUNA;

~ He abides in the marrow inside the men's bones
and consumed the energy of those who do not preserve self-
control (ajitatmansm). 222 Pargiter translates the word
ajitatmanam as, "even of invineible men" 223 put the
translation suggested abovezéggms to fit with the present

context.

1
SAKUNI (OMEN):

He abides in crows, dogs etc. and announces
weal or woe. Hence evil matters should be delayed, new
undertakings abondoned. and good matters performed

immediately.

222 Angadhrk tanasyem lebhe pisunem nama namateh //
Sdsthima] jagatah pumsam balamattyajitatmanam /
MKP 48.66¢d - 678D,

223 Gpocit., Pe 2630

— - - -
224 Kakadipaksisamsthonyah s“v_gderangatopi:va_// Subhas'ubham
ca dakunih kumaronyo praviti vai / tatrapil duste
vyaksepah prarambhatyzze eva ca // dwbhe drutataram
Kéryam iti praha prajspatih / MKP 48.16¢d . 182D,



NA (HAWK):
(CROW) :
Moot (eson)s,

BINER. (oW):

DD WEBCHEE W P

~ These are supposed to be possessed by Mrtyu,

Kala, Yama, VYadhi and Nirrti respectively. 225 It is a

226

portent if Syena and others alight on.one's head, and

hence such a one should take effectual pecificatory measures
for one's safety. One should. abondon the house and employ
pacificatory measures if these are born in house of if they

build their nests there. Even in sleep 1t is unlucky to
227
see a Pigeon,

fnd

225 These five are put together as 'Suras' and 'dsuras'
(48.68), but which of them is 'sura' and which is
'asura' is not clear. Here there is a symbolism.Of-
course it is not clear. It can be explained as follows:-
Syena is the symbol of Mrtyu because both of them
attack things suddenly. Kaka is associated with Kala
possibly because of the belief that crows live long.
In some religions Kapota is associated with death.
Grdhra is the symbol of illness because it is very
avaricious ‘and avarice may bring illness. Uluka is
the symbol of Nirrti,the goddess of death,or hell.
It is popularly assoclated with evil.

226 The belief in a portent occurs the Eplcs, vide
‘HOpkins, E.W., Epic Mythology, PpP.

227 MKP 48,87¢d - 743D,
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Pl

QA_N_DAPRANT& I (THE REVELLER IH
BORDERS OF THE CHEEKSY :
IT MAY MEAN THE RESIDER gr_'-

_ He is said to ablide in the borders of the cheeks
for half a muhurta and consume every undertaking. The
charms against him are recitations by Brahmins, praise of
the gods, extracting of the roots, ablutions with cow's
urine and mastard seed, worship of the constellations and
planets, and observance* of righteocusness prescribed in the

Upanisads, reading the Sastras and x contempt for birth. 228

HIS SIX CHILDREN:

These are also the evil spirits connected with
women. They are supposed to dwell m‘women's menses., One

child takes possession of the first four days ai’tér

228 Gand“'antesu sthitad \canyo muhurtardhen dvijottama //
Sarvarambham kumarcttl damam tasya nis@maya / viproktya
devatdstutya mulotkhatena ca dvi;}a // Gomutrasarsapasné-
nais tadra.ksagrahapu;]anaih / punas ca dharmopanigat-,
karanaih® dastradarsanaih // Avajiaya janmanas' ce prasaman
yati gandavan / MKP 48.18¢d - 218b,

Pandya and Mishra take ‘'mulotkhatena’ to mean by
'‘pacifying the mula constellation', vide Op.Cit.,
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menstruation, another is powerful on the eleventh day,
another at dawn and two others on occasions of érgddhas
and alms-giving and another at festival. Hence men are

~advised to avoid these days in sexual intercourse. 229

GARBHAHAN (THE FOETUS - DESTROYER):

He 1s an evil spirit supposed to destroy the
fruit of pregnant ladies. Hence pregnant ladies are
warned to preserve constant personal purification, to write
out famous spells, to wear auspicious garlands etc., to
dwell. in well-cleaned houses and to abstain from over-

exertiun?3o

229 Sadapatyani kathyante. gandaprantarates tath§
Strinam rajasyavasthanam tesEm kalas' ca me
catvaryahani purvani tathaivanyat trayodasam //
Ekadesam tathalvanyad apatyam tasya val dine /
anyad . dinabhigamane sraddhadana _tathapare //
ParvasVathgnyat tasmat tu varjyanyetani panditaih /
MKP 48.74¢ 778b,

230 Garbhe strinam tathanyastu kalalasi sudarunah //
Tasya raks® sada karya nityam daucanigevanat /
prasiddhamantralikhanac chastaﬁflyadidharanat //
Vibuddhagehavasanad anayasac ca val dvija /
Ibid, 48.21¢d - 238b,
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NIGHNA (SLAYER) AND MOHAN (BEGUILER)

These two demonic spirits are also connected
with pregnant ladies. Nighna first enters within and
eats fogtus and then Mohani beguiles it, as a result of
vhich offsprings are .bom as sngkes, frogs, tortolse and

raptiles or as ordure.

Nighna enters into the six months pregnant women
. who, in waywardness, eatsflesh, seeks tl’ie' shade of trees
by night or /‘’cross-roads, stands in a cementary or any
place pervaded by strong smells, who leaves off her upper

garment or who weeps at mid-night. 231

SASYAHAN (THE CROP-DESTROYER):

He is a malevolent spirit supposed to destroy

231 Garbhghantuh suto nighno mohani . capl kanyaka L/
Pravisya garbhap attyekp bhuktva mohayate’ para /
;)ayante mohanat_tasyah sarpamandukakacchapah //
Sarisrpani canyani purisam athava punah / sanmasad -
gurvin‘i' mamsaq; a..nuvmamasanyatam // Vrksacchayasrayam
ratravathava tricatuspathe / smaéangkatabhumistham
uttarfya vivarjtam // Rudyamanam nigithe tha avidet
tamimaustriyem / Ibid 48.77¢d - 813
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the growth of the crops. The charms against him are
wearing of worn out shoes, walking in antycircumambulating
side, causing a candala to enter the fielﬁ, offering bali
outside and reciting mantras called 'Somambu,232' 233
Pargiter translates 'Somambu-parikirtanat' as 'by eulogizing

soma julce.234

KSUDRAKA LPUNY):

~ He injures the growth of the crops, when he has
gained a weak place.. He, who sows highly pleased at the
beginning of an unauspicious day, provides an entry behind
him for this spirit into their fields and the neighbouring
fields. Hence it 1s advised to give up ploughing on un-
auspiclous days, otherwise this spirit treubles:him and
his neighbours.  Hence a man should worship the Moon on

an ausplcious day before beginning the ploughing and saw

232 Probably RV l.23.19-21.

233 Tathalva sapyaha canyah gasyardhim upahanti yah //
Tasyapi raksam kurvita. Jirnopa@nad vidharanat /
tathapasavyagamenac cendalasyepravedanat //

Bahir balipradenac ca. somambu parikirtandt / MKP
48.23cd - 25ab,

234 Op.Cit., p. 259
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his seed fh gladness and céntentment, with a companion,235

NIYOJIKA (THE INCITER):

4

She-1is an-evil spirit inciting men to adultery
and ‘apprgpriating. other's wealth. The charms against her
are recitatfon of purifying prayers and abstinance from

anger etc. 236

PRACODIKAH (INSTIGATORS):

These female evil spirits always enter into intoxicat
~ed, franctic and wanton men and woimen to destroy them.
They pause adharma as dharma, akama as Kama, anartha as

artha and amoksa as moksa and. hence 1n the absence of purity

235 Sasyardhinm sa’ sada henti labdhva randhram smug,va tat /
amangalyadinarambhe sutrpto vapate ca yah // Ksetresva-
nupravesam val karotyantopasangisu // Amangaly@dinarame-
bham mangalanam ca_varjayet / %mahad bhayam prayacchanti
yatra val tat prasangisu/ ) tasmat kalpahsu_pradaste
dine'bhyareya nisakaram.// Kuryadarambhamuptim ca hrstas
tustah sehlidyavan / MKP 48. 82-85ab

236 Paradara-paradravya—haranadisu manavan / niyojayati
calvanya kanya sa ca niyojikd / tasysh pavitrapathanat
krodhalobhadivarjanat // Niyojayati nfmesa virodhace ca
vivarjanat / akgrstonyena ‘manyeta tadito va niyojika Y78
Niyojayatyenamiti na gacchet tad vadan budhah / paradara-
disensarge cittam @tmanameva ca // N gojayatgatra sa
mamiti prajho vieintayet / MKP 48,25¢d - 208
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people are presented indisciplined in different ways.
These spirits enter into a house, the twilights, the .
planets and the threshold and where ball is offered to
Dhaty and Vidhatr at proper time.. They make a sudden
attac;k upon. men and women. who eat or drink with drops

of water clinging to them. 237

. YIRODHINI (THE STRIFE-MAKER ;
LIT. THE IMPEDERD:

. She is an evil spirit causing.oppositlon between
loving married couples, among relatives and friends; between
parents and children and among fellow-caste people. She

is pacified by enduring outrageous language and observing

237 Jatanm pracodikasamjnam tasy?ih kanyacatustayam / _
mattonmattapramattins tu narén naris tu ‘tah sada //
Samavidanti n@daya codayantiha darunam / adharma.m
dharmarfpena Kamam c3k amarupinam // Anartham cartha-
rupena moksam canm oksarup:mam / dqrvinitan vinddau ca
darsayanti. ppthahf naran // Bhrapsatyabhih pravistabhih
purugarthidt prthahg narsh / tasam pravedas' ca gphe >
sandhyrksesu hyudumbare // Dhatre vidhatre balir yatra
Kale na diyate ca / bhun_;[atam pibatap vapi_ sarigibhir
jalaviprusaih // Naranarisu sankrantis tasamasvabhijayate/
Ibid, 48.85¢d - 91&b,

Pargiter have misunderstood the verse 86, He takes
'procodika', 'Matta', 'Ummatta‘' and 'Pramatta' as the
names of four daughters of Niyojika (Op.Cit.,p.264).
But the words Matta, Unmatta and Pramatta are the

ad jectives of the words 'men' and 'women,' (in the
same verse).

K
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good conduct as prescribed by the scriptures.238.

CODAKA (INSTIGATOR), GRAHAKA (SEIZER)
AND TAMAFPRACCMAKA (GLOOM -ENVELOPER):

These spirits display their activity ﬁhefe the
pestle and mortar are befouled by contact with oil of the
lamp or -are crossed, or are used.by women as seats or shoes,
vhere the winnowing basket or hatchet are used as seats,
and where pastime is held in a house which has been cowdunged
but now worshipped, and where fire is taken up and carried

elsevhere in the bowl of a spoozi .

i

Codaka dwells in mends and women's tongues and
utters falsehood as truth. He works caix?;ﬁﬁhj in the house.
i - in
Grahaka, who is exceeding\:_ evil-minded, dwells/men's ears and

238 Virodham kurute canya dampb.tybl; pr’iyam"é.qa&olg__// Bandhu-
nam s dam pitroh putraih savarnikaid ca ya /

viredhinI sa tadraksa kurvita balikarmana // Tathatiya-
dasshanac chastracaranisevanat / Ibid 48.29°d . 318b,

239 Pradipatailasensargadugite langhite khale // musalo
Tikhale yatra paduke vasane striyah / surpadatradikam
yatra padakrstam tathasanam // Yetropaliptenabhyarcya
viharsh kriyate grhe / darvimukhena yatragni©hrtonyatra
niyate // Vigodhinisutas tatra vijrabhante pracoditah /
Ibid 48.92¢d . 958b, : ) '
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takes hold of people's words. Tamahpracchifiadaka attack
men'’s minds and enveloping them with darkness arouses

anger. 240

W’
VOLUNTARY THIEF):

She is supposed to destroy grain from granaries
and houses, milk from cows, and ghee, and produce from
prolific things, and she is ever addicted to concealment.
She consumes half-cooked food from kitchen, whatever is
kept in the store~house, and whatever food is being served
up along with the person who eats 1it. She takes the remains
of food from men and also their food, an¢ is hard to be
restrained. She robs the success and.proéperity‘from
the place of karmans and from the‘abodes~ She is
supposed to deprive milk out of cow's udders and women's
breasts, ghee from curled milk, oill out of sesamum, sura

from suragara (liquor-stores), colour out of saffron and

240Eko jihvBgatah pumsam strinam calikasatyavam // _
Codako nama sa proktah palsunyam kurute grhe / avadhae-
hagatas' canyah &ravanasthotédurmatih // Karoti grahsnam
tesap vacasgnm grahakas tu sah /- skramyanyo mano nrnam
tamas@echddya durmatih // Krodham janayate yas tu tamah
-pracchadakas tu ssh / Ibid, 48.95°d - 982D,
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other coloured objects, and the thread out of cotton
¢lothes. The charms against her are making a palr of
pedcocks and an artificial woman, and drawing prophylactic
marks on the house should be avoided.  Applying the ashes
of the incense and of fire of sacrifices, offered to the
gods, to the vessels of milk etc. also serve as a charm

against her 24l

SARVAHART (HE WHO STEALS THE WHOLE):
(BE WHO STEALS THE HALF)
i (HE WHC STEALS ONE'S VIGOUR):

These are supposed to sport and derive thelr

pleasure in the houses of those who do not rinse their
mouths after meal, observe bad customs, and among them who

enter the kitchen with unwashed feet, and in granaries and

241 Dhanyam khalad grhad gosthat payah sarpis tatha_para //
_Samrdddhiy rddhimad dravysd epehanti ca kanyaka / s&
svayagharike tyukta sadantar_dhanatatpara // Mahanasad
ardhasiddham annBgarasthitam tatha / parivigyamanam ca
sada sardham bhunkte ca bhunjata // Ucchesanam mengsya-
nam haratyannam ca durhara / karmant8gara$alabhysh
siddharddhim harati dvija // Gostristanebhyas' ca payah
ksirahari sadaiva §3 / dadhno ghrtam tilat tailam
suragarat tatha suram // Ragap kusumbhakadinam karpasat
sutrameva ca / s& svayapharika name haratyaviratenm éis
dvija // Kuryat chikhandinor dvandvam raksdartham krtiimam
striyam / raksas' caiva grhe lekhya varjya cocchistata
tatha //_HomBgni devata dhiipa bhasman@ ca parikkriya /
kgrggcgsirggibhépgiﬁém oevam. tad ¥aksenam smrtam // Ibid
4 N - R 0 3 . &



cattle-pans and houses where perfidy prevails.242

‘BHRACA)MANT (BEWLLDERER): | ‘

She is a female dgmon supposed tb produce perturbae-
tion in a man who dwells in one plaée. As a protection
againét her, the man should scatter white mustard on his
seat, bed and the ground where he sits and should reflect,
"This wicked, evil-minded (spirit) causes me to go astray".
He should also mutter the "Bhuvas" 243 hymn repeatedly with

composed mind,2%4
KAKAJANGHA (CROW-THIGH):

__ No one possessed by him feels any pleasure in any-
thing. He ente;rs into the man who siggs while dining,
dances and laughs in the morning and indulges in sexual
intercourse at twilight (Bhucfljan yo g‘Ey'ate maitre gayate

242 Anaeantagrhesvete mandacaregrhesu ca // Apreksalitapadesu
pravidatsi mah@nasam / Khalesu gosthesu ca vai duhoyesu
grhesu vai // Tegu sarve iathanyayam viharanti ramanti
es // Ibid, 48.99cd -j0ge

243 RV, 1.15.1; AV 12.1.

244 Udvega.m Janayat __yanya ekasthananivasinah / purugasya tu va
prokta bhramani s@ tu kanyaka // Tasyatha rakga kurvita
viksiptaih sitasarsapaih / @sane dayene corvyap yatraste
sa tu manavah // Cinbayecca narah papé mamesa dustacetana/
blétramayatyasakrjjapyam ‘bhuvah suktam samadhina // Ibid,
48,239-41.
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hasate ca yah / samdhyamaithunimam caiva naraﬁ%viéati
dvija // (48.102°9 - 103%P),  The word 'maitre' is mis-
understood by Pargiter who translates the verse: "He
enters into the men, who, while eating sings to a friend,
and who sings and laughs at the same time, and who indulges
in sexual intercourse during the twilight."245 One is
not clear why the spirit Kekajahgha should enter a man

if he sings to a friend vhile dining and if he sings énd
laughs at the same time.  One can understand that sing-
ing while taking food one.may giVe scope for the entry

of the bad spirit because it 1s a superstition thgt’snch
spirits enter during a‘pariod of some mistake e.g. enter-
ing of Kali into Nala,246 but not because it 1s done to

a friend. Similarly, singing and laughing together

need notnnecessarily constitute a fault. The difficulty
can be removed if 'maitre' is construed with. 'gayate hasate
ca yah' in contrast to 'Samdhyam'; 'maitre'®4? meaning

at the time of the Sun i.e.in the morning when dancing and
laughing would certainly constitute a faﬁlt on\strictly

puritanical grounds.

245 Op.Cit., p.266.

246 Mbh, CI‘.Ed., 3.56.30

247 Even the word 'mitre' would have given the same
meaning,
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UHARIKA (OR - HARINI, THE
MENSES A

~ She is a fema}e demon supposed to’&eprive women
of their monthly courses, when they have begun; and before
they have begun, She is subdued if women bathe at places
of pilgrimage, temples, sacred public plgcts, mountains,
confluence of rivers and in excavated places. The knowers
of mantras (mantravxd) and principles of. evilsﬁﬁiigiatatva-
jna) should cause them to batheat the four changes of the
‘moon and at dawn, and the physician skilled in medicine
should also causef them to'bathe with the herbs. So also
the gods at the places of pilgrimage etc. should be worshipped

with difipa and lamp, food ete. 240

KUCAHARA (T@ QEAST SIE E ):

She deprives maidens of their breasts if their

248 Strinam puspam haratyanya prav;ttam sa tu kanyaka_[
tatha.gravrttam g3 jHeyd duhsali@ rtuharika // Kurvita
tIrthe_devaukads' caityaparvatasanusu / nadisangamskhatesu
snapanam tat prasantaye // Mantravid bititatatvajhah
parvasusasi ca dvija /. (tegam tu pujenap karyam dhupa- :
vartyupaharakaih)/ cikitdajhas ca vai vaidyah samprayuktair
varausadhaih // Ibid 48.42-44., Instead of 'bhutatatvagna!
at the end &f 48, 44¢, the Cal.ed. reads 'Krtatvaana'
?giczégﬁans the 'knower of prirnciples of actlon'
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marriage rites are not performed duly or are performed

- after the prescribed time 249
o — -
VYYANJANAHARTKA :

'She‘is a female demon éupposed to remove the hair
of a woman's pudenda,250 if she has been married without
duly offering the sraddha rite and without wgfsﬁipping the
Watrkas therein.251 This shows that the sraddha rite (i.e.
| the'Kbhyudayén?fEddha which is performed on auspicious évents
like the birth of a son, marriage ceremonies.$27.4ff) and the
matrkapujana formed important marriaée rites,. . The ﬁit%ﬁas"
do not figure in the sutras. But‘their»éo:ship was
prevalent certainly in the first centurie; of the christian

era throughout India.z52 The GDS prescribes that at the

beginning of all rites the ﬁaiys together with Gaqeéa have

249 Yasya na kriyate 552335 samyag vaivahiko vidhih /
kalatitodthava tasya haratygkﬁkucg,dvayam // Ibid 48.10&.

250 Monier Williams, Op.Cit.,p.1029.

251 Samyac sraddham adattva ca tathanbhyareya matrksh /
vivahitayah kanyayah harati vyanjanam tatha // Ibid 48.
106. s N

252 For several sources about matpkapujana, vide Kane
POVO, Op.Cito, VQl.z, pp.217‘218¢



99

to be worshipped and it names fourteen matrsg such as
Geurl, Padua, Sacl, Medha, Savitrl, Vijaya, Jaya, Devasend,
Svadha, Svaha, Dhrti, Pusti, Tusti and one's own déity
(abhista-devatd) (1.11-13).%%%  1n the MkP (85.12ff)
seven matrs have been named as matrgana, e.g. Brahmani,

Mahesvari, Keuméri, Vaisnavi, Varahi, Narasimhi and Aindri.
JATAHARINT :

When the lying-in chamber 1s destitute of fire,
water, incense, lemp, weapon, pestle, ashes and mustard seed,
then Jatsharini enters in, dnd snatches away the new-born
c¢hild, and c#stes the child in that very place. She is very
terrible and she feeds on flesh. Hence 1t is advised to
guard the lying-in chamber against her. 254

253 GDS 1.11-12 are quoted in the Smrticendrika (sraddha,
p.503) and Apararka, p.517 and GDS 1,13 in Kalpataru
(sraddha,p.212) - vide Kane P.V., Op.Cht, Vol.2, p.217
fn. 504; Vol.4, p.529.

254 Agnyambuéﬁnye ca tatha vidhupe éﬁtikag;he / adgpaééstrap
masale bhutisarsapavarjite // Anuprqziéga ga Jjatam
apah;tfﬁtmasagbhavam.g ksanaprasavinil galam tatraivogg;jate
dvija // Sa jatah3rini nima sughord plditdfand / tasmat
samraksanam karyam yatnatah sltikagrhe // Ibid 48.107-109.

1
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A Eléewhere in the MKP, there occurs the story of
Manu CE§:§u§a who was transferred when an infant by Jatsharini
to the place of King Vikfanta's sony who was also transferred
by her to the place of a brahmin, w&aése son she ate away;
Thus here she is described as transferring one child to the
place of another and the latter to the place of the third

one and eating the third child (Chap.73). ‘

HARA (-~ HARIKA)
(THE MEMORY ST :

She 1s a female demon who deprives the memory of
" men destitute of self-control through inhabiting empty

abodes. She may be overcome by staying in lonely places.255

PRACANDA :

It is mentioned that from his grandsons are born
the hundreds and thousands of Likas and eight tribes of
candalas, very terrible and with staves and nooses. = When

the Idkas and candalas being hungry, ran at one another

255 Smrtim capahartyanyd (pravptt@m sa tu kanyaka / atha

pravrita s& jieyd) arpan sa smptibEriks /7 Vivikgadeda-
sevitwat tasydstcopaf®mo bhavet / Ibid 48.45-4688,
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desiring to ear one andther, Pracanda restrained the tribes

of candalas and asked them not to give a dwelling to the

- chilel  op” dhe_

Likas and proclaimed that the female Lika who shall give
afy —

birth to Offspring in the dwelling of a candala her ekild

shall die at first and she also shall perish at once

(48 . lll"“ 115 ) .

BIJAHAEA (OR BIJAPAHARINI
TRB SEED-STEALER):

She 1s supposed to rob men and women of their

i

seed, She may be overcome by eating clean food and by
bathing and also by worshipping the brahmins.256

VATARJPA (WIND-FORMED):

The man or woman of whom she casts a son at the
end of impregnation suffers from the seminal secretion being

dried up through disorder. of the wind within the body.257

256 Bijapaharini canya stripumsératibhisana / medhyanna-
bhojanalh snénais tasy@s'copasamo bhavet // Daruna
sa duracara darunam kurute bhayam / tat prasantyai
prakurwita dvijanam arcanam subham // Ibid 48.46-47.

257 Vatarupa nigekante sa yasmai ksipate sutam / sa puman
vatadukratvam prayati vanitd@pi wa // Ibid 48J17.



ARUPA (FORMLESS):
She deprives men of thelr seed if they eat without

bathing and eat flesh.258 man or woman, if he or she

neglects personal cleanliness, lapses into sterility.zsg ’
_DVESANI OR VIDVESANT (THE HATER):

She 1s a female demon supposed to cause terror
among people and also hatred among them and also between
husband and wife. She may be vanquishea by offering an
oblation of sesamum mixed with honey, milk and ghee and also

by performing. the Mitravinda Ist1.260

258 Tathalva gacchatgh sadyo nirbijatvam arupaya / asnatasi
naro yopsau tatha capi viyoginah // Ibid 48.118.
'Viyoginah' in the text seems wrong. Pargiter adopts
another reading, 'yo val tathaiva piditdsanah' for
'yo san tatha ea@pi viyoginah' (Op.Cit.,p.267, note),
and I have adopted the reading as adopted by Pargiter.

259 Nirhijatvam naro yati nari va saucavaraita / Ibid
48-1208P, 'This sentence is made the first -line of
verse 120 in the text, and {s clearly out of place
there. I have placed it after verse 118 which 1s the

natural 'context...

260 Astami dvesani nama. kanya lokabhayavaha / ya karoti
janadvistam naram narim atkapi va // Madhuksiraghrtaktans
tu santyartham homayet tilan / kurvita mitravindam ca
tathestim tat "pradantaye // Ibid 48.48-49.



APAKERA AND PRAKASAKA (DIVULGER):

-They are sald to come to a person who delights
in calumy, is 1nconst;nt, uses impure water and hates
mankind, and to stay with him permanently. Hated by
mother, brother,: beloved, friends, kinsmen and by strangers,

a man perishes. from righteousness or wealth.

VPraEE?aka.divalges men's peculiar qualities in
the world; and Apakara plucks away one's good quplities and
the friendship existing among people.261

A Pargiter suggests the word 'Apa-karsa' for
'Apakara' as the real name of the son,for nelther son has

. anything to do with injuriés; but all the MSS. read apakara262

261 Vidvesini tu ya kanya bhrukutikutilanana / tasya dvau
tanayau pumsam apakaraprakasakaq // _Nirbijatvam maro
vati nari va saucavarjit® / palsunyabhibatam lolam
asamajjalanigevanan // Purusadveginam caitau naram .
Bkramya tisthatah / matra bhratrd tatha mitrair
abhistaih svajanaibh paraih // Vidvigto nidam ayati puruso
dharmatoi rthatah / ekas tu svagundn loke prakadayati
papekrt // Dvitiyas tu gunan maitrim lokastham apakar-
sati // Ibid 48.119-1233b,

262 Op.Cit., p.267.



.The MKP also abounds in various other super~
stitions, beliefs and taboose iSome of which survive

even to this day.

The belief that serpents hear-with-thoiv-eyes
amd live on alr is found in the MKP.283 Divine osadnis
as an._antidote against snake-bite are referred to (128.39),
The bellef in the efficacy of the osadhis in removing
incurable diseases like kustha (leprosy) and Xsaya
(¢onsumption) is also mentioned (60.64). The man acquaint-
ed with the power of various medicinal herbs and skill in
the magic art alse finds a reference (68.8%4),  The -
knowledge of understanding the. speech of all a.nimals is
also mentioned (61.3). The belief in the inherent power
of assuming for oneself another man's shape also finds
reference., It may be recalled here that a Gandharva
named Kall 1s said to have assumed shape of a brahmin, whom

an apsaras named. Varuthini loved, in order to win her love 264

6f. also MP 19.3.; TR

264 Manuse sanurageyam tatra tadrupadharini 7 ramsyate
mayyasandigdham kim k@lena karomi tat 7/
Ktmaprabhavena tatastasya rupain_dvijanmanah /
krtva cacara yatraste nisanna sa Varithini //

MKP 59.21-22,



The belief in the efficacy of certain magic rites
also finds a reference, e.g. Mitravinda Isti is belleved .
to regain love between husband end wife if they do not love
mutually, and to make the couple create or produce‘
children,265 and S@rasvati Isti is believed to remove
dumbness (68,27-28).,

Goddess Laksmi when. residing in various limbs of
human body is believed to bestow different things upon men,
e.g. Laksmi when residing én the foot bestows clothes,
Jewels and manifold wealth; when living in secret part grants
;offspring,; vhen stationed.in the heart fulfils the thoughts
of menj; when. resting on the neck adorns the neck with loved

relatives. and wives. and. causes close cantact with those who

265 Tvayl sampritaye tasya varestirapakarini/ Kriyate
mitrakamagir ya mitravindam. karomi tam // Apritayoh
pritikari sa hl_samjanani param / bharydpatyor menu-
syendra tam.tavestim karémyaham // MKP 69.10-11. The
word 'Samjanani’ is not understood by F.E.Pargiter and
hence not translated by him. It is the feminine of
'Samjanana' which can be taken In an active as well as
a causal sense, accordi% to Panini's Gana-sutra
(in the bhavadi 11st) ST AP LA A< 5T
which puts the root \Jjan in the ciaic “and (¥1€
group and.consequently even in the causal form there is
no vrddhl in effect of the pen-ultimate a. Hence
'Sanﬁanani’ can mean ‘which make the couple =f to
create' or produce'.
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are absent; when abiding'in the mouth bestows sweet food,
fluent speech, real command. and poetic genius; but when
resting on the héad forsakes the man and thence rest¥igs
to another abode.266

' Goddess Bhavani is belleved to reside in the
threshold of the house and she is to be worshipped dally
by women withﬂgéndha, flowers and ak§a£a
ete. (32.43,448D),

Certain other beliefs are also current. It is
believed that the front portion of the house (dehali) should
not be kept undecorated (1it. sanya or. void) especially in
the morning, otherwise one's family also becomes void
(of progeny).  Touching it (i.e. dehall) with the foot
and crossing. it. without worshipping it is also believed to
lead to hell (32.44%9-45). A belief also runs that the

266 Nrnam pﬁdasthita 1ak$m1r nilayam samprayacchati /
sakthnos' ea samsthita wastram ratnam nanavidham vasu //
Kalatrada guhyasanstha krodasthapatyadayini /
manorathan purayati purusanam hrdi sthita // Laksmir
laksmivat@m srestha keanthasth@ kanthabhiisanam /
abhistabandhudaraid ca tathadlesem pravasibhih //
Mrstannam vakyalavanyam,ajnamavitatham tatha /

asthita kavitvam sa yacchatyudadhisambhava //
irogatd santyajati tatonyam yati cadrayam / MKP
16.171-1758b,



pitrs, gods and matrs are displeased uﬁﬁﬁ,(lit.tunned

away from) a man in whose house Sun's rays fall before it
|

is swept (32.47).

}

It is believed that a woman who cowdungs the
floor: in her housg daily in the morning sees no calamities
(32.46); If she cleans the food-grains at the dead of night
she becomes barren in her subsequent lives (32,48); if she
does not sweep heruhguse.inmfhe evening, she loses her
husband and attains poverty (32.49); if she besmears the
ground (with cowdung etec.) freely without making on 1t any
decoration signifying auspiciousness, she loses wealth,

life and fame (32.50).

The beliefs that by erossing the broom, oven,
grigding.stone andwpoun§ipg slab.ong loses the son, wife and
wéaii:h (32.51) ‘az},d‘ that. by crossing and touching with foot
the mortar and perstle one commits sin and does not attain
the supreme goal (32.52) are also referred to. A men
combing his hair facing the south or the corners of the
directions 1s believed to lase his wealth (32.54). 8o
also a man blowing his head with the garment, dish, leather



PR
oL
de)

or winnowing basket is believed. to lose his good deeds
(32.59).

The common belief that a man who follows bad
custom does not. live long (31.5ab), while a man who performs
good deeds enjoys a long life (31.44°d) is also alluded to.

s

People had a great faith in astrology and conse-
quently in fortune-tellers (Daivajnas, 119.3 etec.). The
belief fhat a son born at the termination of Revati naksatra,
which is considered to be an evil time, causes suffering to
his parents is referred to, e.g. sage Rtavac .is sald to have
become afflicted with a lingering disease and his wife with
| Kustha . (leprosy) and other diseases due to the birth of
their son at the termination. of Revati (72.4-5,18). ' The
roots of such a belief go back to the Atharvaveda.267 A
belief in«astrqnomy is also testified by the fact that when
King Uttama asked a sage about the reason of his wife's
1l1-behaviour towards him (i.e. King Uttama), he attributed
it to certain"unhappy—astronomiéal situations duriﬁé fheir
marriage (68.26-27).-

267 Vide Kane P V" m)S, Vol. V, Pt 1’ p0524, fn, 753,
pp.632-633.
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" The knowledge of palmistry is also referred to.
Thus certain marks on the body e.g. moon-like face, lovely
eye-brows, prominent-nose; black, curly, equal, long, and

wavy hair, lotus-like eyes, bilva-like lips, four-front-

‘teeth (damstra); four fore-arm height (catuh kigku),

long face, long hands with the palms having four lines;

a sign of fish and barely and one mount; feet with vislble
veins (éiﬁéﬂuﬁé&a@), fair skin and three-folds ¢n the
belly (trivaii) are considered to be the royal °9§?,

(8.281-283). | ,

The belief in the doctrine of transmigration is
also met with in the MKP.268  The food given in gifts is
believed to produce happiness (10.51), and t& satisfy one
at the time of death eventhough one can not eat food at
thaﬁtzzg.52)l‘ Similarly, one is said to pass the road
to the abode 6f Yama with ease ¢f one bestows food and

clothes in gift (10.692).

The interpretation of dreams may also be considered

68 Bee under the Doctrine of Transmigration in Chap.iv,
Sec.VI. :
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to have been a kind of superstition. The belief in
various omens and. portents, dreams and other symptomsis
testified by a chapter dealing with the signs of approach-
ing and impending death which are partly natural phenomenon
and partly dreams. (Chap.40.2££),2%%  The literature of
the Gupta period contalns repeated references to the belief
in omens, portents and the like. prevalent among the people

in all walks of life.270

The belief In the efficacy of mantras which is
traceable to the Brahmana literature finds a reference in
the MKP. . It is stated that Raksoghna mentras should be
recited for protection during sraddha ritual (28.52),

, Rivers are believed to be holy and to possess
purifying powers, e.g. Gautami is believed to be & holy
river (21.93). A1l the rivers in the Bharata-varsa are
said to destroy sins (54.381).  Gomati is also believed
" to destroy sins‘(lié.l). o

269 Vide a section on Yoga in Chap.III.

270 Majumdar R.C. and Pusalkar A.D. (Ed.), The Classieal
Age, p.574.



The MKP also contains the following taboos:-

A man having a son 1is prohibited the use of
broken seat, Yogapatta,27l mrgacarma (deer-skin) and
krsnavika (black woollen cloth made of sheep's wool). 272
An unmarried man is prohibited-&bqbrusthls teeth after dining,
mﬁg usegpadukas (padukarchana) and te ofi'erf’ss‘.::saamxm.2'7'3
A man, whose father is alive, is prohibited-ﬁ@nweaq?gn
upper garment leaving his shoulders uncovered,&aq#erformhﬁ
darda-sraddha and darse-stgna,> t {ivatm usmqpadukas or
Yogapatta or-%enperformhsraddha at Gaya.27’> A man desiring
to live long is asked to avoid the shadow of a lamp-vessel
(dipe-blianda) end that of Bibhitaka®/® and Kuranta?7?7

trees. (32.58). It is prohibited to gaze at the Sun's

271 For details see under Dress and Decoration.
272 MKP 32.55].

273 MKP 32.56.

274 MKP 32.5é:

275 MKP 32.57.
276 For details vide Appendix III.

277 For details vide Appendix III.



orb2’®  and to lie down at sunrise and at sunset279 and

to look at the Sun or the Moon or the constellatioms with
passionate desire. The use of a broken seat, bed and
cup is ppohibited%so A man is prohibited to gnash his teeth

or to beat his body,zal‘ or to trim his beard facing

282 or to loock at a heifter sucke

eastward or northward,
ing, or to drink water with folded hands,zss or to blow
fire with the mouth,28%¢  or to sleep, teach, eat, study,
to engage in sexual intercourse and to make journey at twi-
light285 £835943 . A man is not to seratch his head with
both the hands nor should he. take the head-bath frequently

without ceuse,256  and after taking the head-bath he

278 MKP 31.21cd,
279 MKP 31.608b,
280 MKP 31.22.
281 kP 31.73¢d,
282 kP 31.76%4,
283 MEP 31.1148b,
284 MKP 31.Y25P.
285 MKP 31.74.
286 MKP 31.36.
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should not apply -oil on his body.287 He is also to give
up rubbing his body with oil and to engage in sexual
1ntercoufse with his wife on the eighth, fourteenth and
fifteenth days of the mohth,2ot He is never to stand
with his foot or his. leg extended, nor is he to throw

out both his feet, nor to press one fest on the other.289
Standing in the gardens. and other places in the afternoon

is prohibited.zgo

287 MKP 31.37.
288 MKP 31.45.
289 MKP 3l.46.
290 MKP/32.35.



VIIi. -~ PASTIMES

There are several ways and means of diversion

in a society and the MKP refers to the following ones:-

There are frequent references to hunting as a
pastime of kings (7.4 ete,). Confirmed gamblers are
condemned in the MKP 47.58. The fascination exerclsed
by gambling and the ruin caused by addiction to it, are
often mentioned in the RV and is actually the subject-matter
of a hymn (RV 10.34&).291

ancient times 292 In the MKP prince Rtudhvaja, ‘King-.o .V

Diging was a popular amusement in

‘ Sta'.tnuj‘ii'ﬁ’:}éﬂn, is mentioned as enjoying the game of dice
(18,5%), and practising keenly the riding on the elephants,
‘horses and chariots(18.68P). He was also fond of poems,

songs and dramas (18.52P),

201 Majumdar R.C. and Pusalkar A.D. (Ed.), The Vedic Age,
p.392. . /

292 Ibid., p. 457.



Vili- WEIGHTS AND MEASURES

In the MKP there are stray references to various
terms referring to different units ‘of weights and measure-
ments., As there is no description of these things, the
comparative study is not entered upon but merely the data

available in the MKP is noted here, '
ONITS OF WEIGHTS:

The following are the words denoting the various

units of weights:- ' ’

Agra:- It is a welght, equal to a pala,”’which
is also a particular weights equal to 4 KErgas = 1/100

Ta13.2%4 Agra is also a measure of food given as alms.295

Dronas- The MKP mentions it as a denomination of
a weight of food (32.22,23). It is a weight equal to 34

' seers .296

293 Monier Williams, Op.Cit., p.6.
294 Monier Williams, Op.Cit., p.603.
295 MKP 26.36, Monier Williams, Op.Cit.,

296 Rem Pratap Tripathi, Matsyamehépursna; H.Tr.,p.205,
fn. 2,
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It is a measure of capacity = 41§hakas = 16

1/20
1/2

Pugkalas = 128 Kufleis = 1024 Mustis, or = 200 Palas

Kumbha, or = 1/16 Khdri = 4 Adhakas, or 2 Adhakas

1
SUrpa = 64 Seers, or = 32 Seers; _297

-
capacity = 2 Surpas = 128 Seers.z98

or it is a measure of

Grasa:- It means a mouthful, morsel or a lump of
rice etc. of the size of a peacock's egg.‘?99 The MKP
mentions it as a denomination of a measure of food given as

alms and states that four Grasas make one Agra (26.372P).

Hantakarai- It is also a measure of food given
as alms (26,38). Four Agras are said to meke a HantaKara

(26.37°9),
UNITS OF MEASUREMENT OF DISTANCE:

The references to yojanas are very common in

297 Monier Williams, Op.Clt., p.502.
298 Monier Williams’ Op.Cit. s p.503.
299 Monier Williams, Op.Cit., p.371.
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300 301

- geographical chapters. In the MP and the VP also
the references to yojanas are very common in chapters on

geographical data.

The MKP (46.37-40) gives the following table
of the various units of measurement of distance which give

some idea about their relations to each other:- .

8 Paramdnus = 1 Trasarenu or Mahiraja.
8 Trasaregussog 1 Valagra (the point of a hair).
8 Valdgras = 1 Likga (nit).
8 Liksds = -1 Yuka (louse).
8 . Yukas = 1 Yava (barely corn).
'8 Yavas = 1 Algula (finger)\
6 Angulas = 1 Pada (foot).
. 2 Padas = 1 Vitasti (span).
] 2 Vitastis = 1 Hasta (cubit).

300 Kantawala S.G., Op.Cit., p.642.
301 Patil D.R., Op.Cit., p.97.

302 A Trasarepu is a particle of dust that is clearly
seen in the rays of the Sun entering through‘the
lattices (MP 258.17). A similar table from 8
trasarenus to 1 Abgula also occurs in the MP;
vide Kantawale S;G’o, Op.Cit., p.64:6.
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4 Hastas = 1 Dhanus (bow), or 1 Danda
(pole) or 2 Nadikas.
2000 Dhanus®0® = 1 Kroga
4 Krosas = 1 Gavyuti.

Yojanas- It is said to be the utmost measure for
purposes of calculatioﬁ (46.40¢%). It is a particular
measure of distance sometimes regarded as equal to 4 or 5
English miless; but more correctly equal to 4 Krosas or
about 9 miles; according to other calculations it is equal
to 2%—Engiish miles, and according to some it is equal to
8 Kroéas.304 :

A similar table occurs in the VP which in addition
notes that 10 Mah@asthulas = BhutadishhlUla; 10 Bhutadisthulas
= Paraﬁagus- The VP also gives some idea about the
various units of measurements of distances to each other.

The table is as follows:~

303 The Calcutta edition reads here:
2000 Dhanus = 1 Gavyuti
4 GavylUtis = 1 yojana

304 Monier Willlsms, Op.Cit., p.858.
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8 Ahgulas = Pradeda (?); 12 Ahgulas = Vitasti;
21 Eﬁgulasﬂ= Ratnl; 2 Ratnis or 42 iﬁgulas = Kiksuj
24 Angulas = Hasta; 4 Hastas = Dhanus; 2000 Dhanus =

Gavyuti; 8000 Dhanus = xojana.3°5 ‘

The table in the MKP. bears resemblance :;;h that
of Kautilya, but it is not so much elaborate as Kau;ilya's?oe
but the table in the VP is "more elaborate in regard to
minute measurements. of distance than Kautilya aﬁd prébably

shows traces of ‘later age."307

UNITS OF MEASUREMENT OF TIME:

- Eal@i- (96.51%P), It is a division of time

sald to be 1/900 of a day or 1.6 minutes; or 1/1800 of a
day or 0.8 minutes; or 2 minutes and. 26.54/201 seconds;
or 1 minute and 35.205/301 seconds or 8 seconds.S08

Kastha:- (96.51%P). It is a measure of time
=4 1/30 Keld; or = 1/12 Kala;. or = 1/15 Laghu = 1/225

Nagika, = 1/450 Muliirta.309

305 Patil D.Re, Op.Cit., p.79.

306 Kautilya,Arthasastra,Book 2,Ch.20,Shamshastry s
translation, p.l1ll1l7.

307 Patil D.R., Op.Cit., P.204.

‘308 Monler Willlams s Op .Cit. sP .261. -

309 Monier Williams, Op.Cit.,p.281.
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Ksana:- (96. Ocd). It is also a particular
division of time. ‘

Leva:- (96.50°%). It is a minute division

~of time, the éeth of a twinkling, half a second, a moment;
according to others 1/4000 or 1/5400 or 1/20250 of a
MuhGrta,310

Muhurta:-S11 (gé,socd). It is a particular’
division of time, the 30th part of a day, a period of
48 minutes.312

Trutl;- (Qg.SOCd). It is also a measure of
time, the exact duration of which varies in different
statements.31°

310 Monier Willlams, Op.Cit., p.898.

311 Agni is identified with muhurta, ksana truti, lava,
kals and kastha (96,50cd-518b).° ~Sun is also
identified with the Time. composed of nimesa, Kastha
etc.(75,13). Devi is also identified with kala
and kastha (88. ).

312 Monier Williams, Op.Cit., p.825.

313 Macdonell Q.A., A Practical Sanskrit Dictionary,
p.1l4.
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the divisions of time which gives some idea about their

relations to each other:-

16 Nimesas 1 Kastha;

H

30 Kasthas
30 Kalas
30 Muhurtjas
30 Ahoratras
6 Months
2 Ayanas

1 Kala;
1 Muhurtya;
1 Anoraétra or day and night;

1]

H

i

2 Paksas or 1 month;
1 Ayanaj .

1]

1 year.

The VP also gives a similar table of divisions
of time upto 'Ahoratra' and the further divisions of time
are taken to be understood in it. M Tne mg 1+ 6463
also gives a similar table of divisions of time, the only
difference being that in the MS, eighteen Nimesas are
said to meke a Kasthd while in the MKP and VP, fifteen

Nimesas are said to make a KnghEl

314 Patil D.R., Op.Cit., p.72.



