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CHAPTER : nr 

MYTHOLOGY

ii!I

Introductory ;

"lithology means the body of myths or stories which give 

an account of the gods and heroes, describing their origin ■
I

and surroundings, their deeds and activities, and it is thus ;
i

included in, though not eo-extensive with that aspect of 
religion which is concerned with belief"*.

All that comes under mythology according to this definition 

is naturally not available in the LP to its fullest extent.

The material that comes under the general topic of mythology |
I
I-

can be divided as under :

Section I - lord Siva’s family. i
i

- !,

f
Section II- Brahma, Visnu, Surya, Gayatri and Alaksami. \• • • |i

!

Section III - Myths and legends.

Section I

ilord Siva's family:

iThe mythology of Lord Siva is 

Section I. Herein the mythology of

lI1

discussed in Chapter III, l
t i

Lord Siva's family is discussed.

I___
5a!p?.nr.'s
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Uma (Parvati) :

Lord Siva's consort Rudrani is known by many names as 

Devi, Uma, Gaurl, Parvati, Durga, BhavanI and others. She is a 

very prominent figure in classical mythology.

The LP describes the origin of the form of Parvati from
_ _ I I I

the Ardhanarisvara form of Siva, one part Siva Himself and the
1 »

other part Sakti, is explained as a manifestation of Siva 

and Sakti in the form of the male and female principles (l. 99. 

6-8). At the request of Brahma to separate the two forms Siva
i _ i _ _

created Sraddha from His l®ft side and Sraddha became Sati 

(the daughter of Daks a) and Parvati later (1.99.11-17; 41-44;
m

1.98.184-185). She is described as the Rrakrti (1.102.45).

She created other goddesses and feminine beings. (1.41.44-47).

1
She is married to Siva. Her marriage is attended by many 

divinities and semi-divine beings, viz. Aditi, Diti, Danu, 

Kadru, Sukalika, Puloma, Surma, Sirahika, Vinata, Siddhi, MAya, 

Kriya, Durga, Sudha herself, Svadha, Savitrl the mother of 

Devas, RajanI, Daksna, Dyuti, Svaha, Svadha, Mati, Buddhi, 

Rddhi, Vrddhi, Sarasvatl, Raka, Kuhn, Sinivall, Anumati,

Dharani,Dharani, Ila, Saci, Narayani and other mothers and
• •

"wives" of Devas. Sagas, Garudas, Yaksas, Gandharvas,Kinnars,
* •

Ganas, Oceans, mountains, clouds, Vedas, Mantras, Yajnas, 

Eriyas,Humkara, Pranava, the crores of Apasarases,the divine 

damsels and their female attendants also were present. Crores 

of Ganas and leaders of Ganas were present there. (1.103.4-13).
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She is described as Vilasini (1.10.4), Prasnavatam Vara j 
(1.10.43), Subha (1.10.44), Purnenduvadana (1.10.41). M other ;

j i

place she is described as Vidya, PrajKa, Sruti, Smrti, Dhrti, 

Kriya, Ajna and Iccha. (1.87.6-7).
f

The name Aparna is given as referring to Parvati and two
• »

other names Ekaparna and Ekapatala as referring to Her sisters. j
* •

(1.70.331); 1.82.14-15; 1.101-6). The name Aparna for Parvati j
— 2 ' i

also occurs in Kumars ambhav am .Her role in the creation of the 1

(form of Kali was to destroy the demon Daruka. (1.106.10-19).
Ii

We find Yaks a episode also in the LP. Devas including i

Indra saw the lord devoid of specific characteristics in the 

guise of a yaksa. On seeing him they wondered what that was. j 
Fire went for inquiry. In front of that Yales q the fire-god !

could not burn even a blade of grass; the wind-God could not i I
shake a blade of grass; all the leading immortal beings failed 1 

to exercise their respective powers of him. At that time Indra

approached him alongwith the leading Devas. He asked the Yaksa I
•

who he was. At that time the Yaksa vanished. Then the splendid
« (

faced daughter of Bttmavat, Uma, shining gloriously with many 

auspicious ornaments appeared in front of him. Indra and
others asked her about Yaksa. Uma replied that the Yaksa was 1

• • |

invisible. Formerly she was Prakrti subsdfyient to the behests <
• ■ t

of the Purusa, the Yaksa. Devas including Indra bowed down to j

her. (I. 53.55-61). j
* j

j
According to Puranic mythology she is the daughter of

• t

Himalaya, but in the Kena Upanisad, where she is first mentioned, i



ia’psns’s

Uma Hemavati, appears as a heavenly woman, conversant with 

Brahman. Apparently, she was originally an independent goddess, 
or at least a kind of divine being, perhaps a female mountain- 

ghost haunting the Himalayas, who was later identified with 
Rudra's wife. A similar mountain goddess had her homa in the j 
Vindhyas, she was of a cruel character, as a goddess of the ! 

tribes living in those hills. Her name is Vindhyavasirii and she j
t ;too is identified with Siva»s wife. It can safely be concluded i 

that several goddesses from different parts of India and j

worshipped by different classes of people have in course of timej,
been combined into one great goddess, the spouse of Siva, j

i 3 '

adored as his Sakti or energy.
I
1The LF records that Lord Siva said her (Uma) that for the |

sake of creation, she should divide herself into two, right j
j

half being white and the left black. On being asked thus Ji
she bifuracted herself into white and black. Before division |

5
I

(i.e.when she was one) her names are as follows : j

Svaha, Svadha, Mahavidya, Medha, Laksmi, Sarasvatl, Satl,
Daks ay an!, Vidya, Icehasakti, Rriyatraika, Aparna, Ekaparna,

* • • •
Ekapatala, Uma, Haimavatl, Kalyani, Ekamatrka, Khyati, Prajna,

• • •

Mahabhaga, Gaurl, Ganambika, MahadevI, NandinI and Jatavedasl. 
(1.70.330-332).

After she had divided into two, her names are :

Savitri, Varada, Punya, PavanI, Lokavisruta, Ajna, Avesani,
Krsna, Tamasi, SattvikI, Siva, Prakrti, Yikrta, Raudri, Durga,

• ■ • • •
Bhadra, PramathinI, Kalaratrl^ l^ahSmayS, Re vat I, Bhutanayika.
,4l .--70.332-335)-;  —----------------- ---------------------------------------------——

224



22 5

At the end of Dvapara yuga,her names are as follows ;

Gantami, Kausiki, Arya, Candi, Katyayini, SatI, Kumari,
• •

— — — — * — — Yadavi, Varada, Krsnapingala, Bahirdhvaja, Suladhara, Parama,
• • •

— - — — — * —
Brahmaearini,Makendropendrabhagini, Drsadvati, Ekasuladhrk,

• * .• •
Aparajita, Bahubhuja, Pragalbha, Simhavahini, the slayer of the

I
Daityas such as sumbha and others, the suppressor of the 

great demon Mahisa, Amogha, Vindhyanilaya, Vikranta and

Gananayika.(1.70,336-339).
«

The LP narrates that,at the time of the chastise, the 

Tripuras, Goddess Gauri the daughter of the Himalaya, identical 

with the worlds, was seated on the left side of the lord, 

shorn with the tips of her hands holding the chowries. She had 

the lustre colour of the golden lotus. (1.72,88-89).

Vinayaka :

t
Originally known as Vighnesvara, a trouble-maker for the 

Aryan gods M a leader of the 'ganas'- the indigenous trible 

groups, - was Aryanized and transformed into the god of success
— 4in the Puranas .

The LP describes the creation of the form of Vinayaka, 

as the son of the divine pair Siva and Parvati (1.105.) at the 

request of the gods to nullify the efforts of the demons to 

gain powers by propitiating Siva (1.104). He was born spontane-
t

ously from Siva possessing an elephant, face, bearing the 

trident and noose. (1.105.7-9).
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He was 'born for the destruction of Daityaa and for rendering 

help unto Devas and Brahmanas. The second purpose of His 

manifestation was to impediment in the rituals of that person j 

by whom the sacrifice had been performed without the monetary
i

gifts on the surface of the earth. The third purpose was to 

destroy the person who improperly performs the rites of teaching, 

and study of the vedaS} and also those persons who have degenerat 
-ed from their Varnadharma. (1.105.15-18).

t
j

He was worthy of being worshipped by Brahmanas, Ksatriyas j
t —

Vaisyas and Sudras by the offerings of splendid edibles and j
food-stuffs for the achievement of all siddhis. There is I

nothing to be achieved by Devas .and others anywhere in the three 

worlds without first worshipping him with scents, fragrant
flowers and incense.(I.105.24-25). If anyone performs -

1 ;auspicious rite laid down in the srutis or smrtis or any j
!w;orldly ceremony without worshipping him at the outset it will j

be turned inauspicious. (1.105.23). j
1

Vinayaka Himself declares in connection with the destruc­
tion of the Tripura, the importance of His worship (1.72.45).

I ..
He is to be worshipped along with Siva and Parvati at the 
beginning of the yogic practices.(1.8.85).

Kumar a (Kartikeya) :
i
!

-* 5He is first mentioned in the Chandogya Upanisad , where he
«

A

seems to be identified with Sanatkumara. Hopkins0 surmises
/

that skanda is not aalate addition to the epic but a god rapidly i
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increasing in ^importance as the epic expanded,, or more
i Y

particularly, as the Siva cult expanded. Jacobi infers that |
i

Kumar a as the lord of the army was introduced as a new god 

probably due to a change in the form of government in the 

country where instead of the king holding both the offices of 

rulex' in peace and leader in war, the office of a general 

became separate and distinct.
I
i

The LP describes the destruction of Kama (i.101). It is i
_ « j

mentioned here that Kumara born of the wedlock ofS Siva and
< i

Parvati would kill the demon Tar aka. (1.101,27 and 30). Then |
* — _

we have a description the penances of Siva and fParvati and
i

their marriage (1.102,103). But we do not have an account of i 

the actual birth of Kumara. In the chapter describing the
sdestruction of Tripura also we have a reference to the destruc- ; 

tion of Taraka by Kumara. (1.71.8). j
Kumara is described as Kraunearih (1.46.14). He is !

• •

fTs iadorned with excellent ornaments such as cojaonets, bangles, j
j

ear-rings, bracelets, anklets, belly-bands, tinkling bells,

golden fig leaves etc. His forelocks are bedecked with the

flowers of the Kalpa tree. His necklace is studded with rubies

and other precious gems. He is adorned with shoulderlets and

pearl necklaces having the lustre of the full-moon. He lias

the caste-marks on his foreheads. His is marked with saffron. j

A l'ound mark has been made with Bhasma. His eyes are,splendid

(1.71.122-128). He is referred to as Sanmukh (1.71.121).
• •
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i t
He is described as accompanying Siva when Siva sets out 

for the destruction of Tripura. (1.72.64).

I

The following are His other names. Skanda, Saktidhara, 
Sadasya (Dvadasabhuja) , Senani, Pavaki, Svaheya, Kartikeya

_ i _ »_ i_ f _ _
Gafigeya,Saradhamaja, Sakha, Visakha, Naigamesa, Senapati and 

Mahasena. (i. 101.27-30).

The following are His names mentioned in the stotra 
known as Vyapohanastava (1.82.36-37) addressed to all the 

gods :
• !_ _ _ ! _

Skanda, Saktidhara, Santa, Senani, Sikhivahana and

Devasenapati.

I I

Sivaganas or attendants of Siva ;*

«
Amongst the Sivaganas, great attention is paid to 

describe Nandin (Sailadi).

Nandin :

He was born as son of the sage Silada (l.42). Nandin 

learned many vidyas from his father. Viz. the recensions 

of Hgveda, Yajurveda and the thousand branches of Samaveda 

with their ancillaries and subdivisions : Ayurveda (Science 

of medicine), Gandharva^mpsieolagy:)?LBhanarveda (science of

archery), Asvalaksana (characteristics of the horses), the
• •

details of elephants and also the characteristics of men;
(1.43.5.7). He was made a chief gana by lord Siva (l.43). The

*



mm f X
description of coronation of Nandisvara is described indetail* 

(1.44).

In the chapter describing the episode of the destruction j
i

of the Tripura, he is enlogised. The LP states that he came :

there riding on a white bull. He had matted hair and held ;
I

the trident and the iron club. Be wore gar landsnecklaces, j
|

ear-rings and bangles. The kumbhodara bowed him. He had the j
]

full banner. He was the commander-in-chief of the Ganas and j
*

was accompanied by the Ganas. His white umbrella Wretched j

to ten yajanas. It was bedecked in clusters of pearls. The Ganas j
» ,

eulogised him with pleasing words. The sky-walkers showered 

fragrant flowers over his head. He was drenched in fragrant

water dropping from the moon on the forehead of the lord. j
i

(1.71.142-160). j
11 ;

Vxrabhadra : j

_ « ;

Virabhadra, another gana,said to be a form of Siva Himself,

figures in the destruction of the Daksayajna (1,100.4-38) and as

Sarabha for putting down the wrath of Visnu (as Narasi&ha, after
• •

Htranyakasipu was slain) (1.40.43; 1.61-76),

f

In the Sarabha episode it is stated that he was saluted 

by heroes. He had the flames of the fire that occur at the end
t

of the kalpas. He had three shining eyes and he wielded arms. j
He had matted hairs. He had two curved fangs. By means of his |

fierce Humkara he deafened all quarters. He had the features 

of the blue cloud and collyrium. His moustaches were terrible
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He had a wonderful form. (1,96.7-10).

» ! 
Other Sivaganas : i• |

_ fAt the time of coronation of Nandisvara, Rudra remembered

the Ganas, and they came there. All of them had thousand arms j 
• !!with weapons in all their thousand hands. They had three eyes.

They resembled crores of fire that burn at the time of

dissolution. They had matted hairs and ci-owns. There were j

lords of Ganas also present. They were accompanied by crores i 
*

and crores of Ganas all equal in exploits to the chief. Their 

faces were terrible due to the curved fangs. They were eternal, , 
enlightened and devoid of impurities. Those strong ones were }

singing, running, dancing and playing on various instruments j
|

with facial gestures. These Ganas rode in chariots, on j
' • 1

I

elephants, horses, lions and monkeys. They were seated in !
i

airial chariots decorated in gold. They were ready to do !
j

anything at the behest of lord Siva.(I.44.13).
]

i
The following leaders of Ganas surrounded US a and went j 

forth to chastise- the Tripur as -
! mm mm * mm mm

Kesa, Yigatavasas, Mahakesa, Mahajvara, Somavalli, Savarna,

Somapa, Senaka, Somadhrk, Suryavaca,Suryapesanaka, Suryaksa, i
* * • • |

Surinama, Sura, Sundara, Prakuda, Kakudanta, Kampana, Prakampanaj, 

Indra, Indrajaya, Mahabhi, Bhimaka, Sataksa, Pancaksa, Sahasraksa^
• • • i

* _ , i I
Mahodara, Yamajihva, Satasva, Kunthana, Eanthapujana, Dvisikha, ,

• * t

* « i_ _ _  i
Trisikha, Paneasikha, Mrnda, Ardhamunda, Dirgha, Pisaeasya, |

• • • • j— * 1* i

Pinakadhrk, Pippalayatana, Angaraksana, Sithila, Sithilasya, [
* * •

Aksapada, Aja, Kuja, Ajavaktra, Hayavaktra, Gajavaktra, j
-Brd havavaktra~~ and" others:;—(Tv72r76—83)-;-----——  ------ ----------------
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Section : II

Brahma :
i

Prajapati is a minor deity of the Rgvedic pantheon. In the i 

Brahmanas he is recognised as the chief god and in the sutras j
* _ _ i

he is identified with Brahma. In the post-Brahmanieal period j 

the worship of Brahma declined as the cult of sacrifice fell intj> 
comparative disused He occupies a still minox* position in j

the LP. I
i

Hb is the primordial creator (Adikarta) (1.20.18). He is 

self-born (Atmabhuli) (1.31.2). He has unmeasured prowess 

(Amitaujas) (1.31.21). He is with faces all rounded (Visvatomu- 

khah) (1.11.4). He is the cause of creation and annihilation of 

the universe (Sargasamharakaranam) (1.17.19). He is the 

creator of the universe (Jagatam Karta), the proptor of

Prakrti (Prakrteh Pravartakah), the eternal (sanatana),
» • • •

unborn (ajah), the soul of the universe (Visvatma) and the lotus

eyed (Pankajeksana) (1.17.20-21).
• *

He is described as born of the cosmic egg of golden 
womb - (ifemagarbhandajah) of golden colour (Eukmavarnah) and

* • * t

beyond the pale of the sense-organs (Atindriyah) (1.20,9).

He has four faces (caturvaktrah) and large eyes (Visalaksah)
. . |(1.20.10). As he assumed the form of a swan, he is called |

1 _ . ' . iHamsa or Virata (1.17.38). The morning twilight, night, day j
I

and evening twilight - these four are the bodies of Brahma^ j
!(1.70.221). j

___________ ________________ ___________________________________ _________________ ____________________________________ ______ _.1

Lcilpana's
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. , x - . !Besides being a form of Siva (1.19.12), Brahma constitutes

Siva's right (1.37.21; 1.38.3) or left (1.62.18) side.
i
j

He is endowed with the thirty-two qualies (1.16.29-31)

Viz. Yoga, Sankhya, penance (tapah), learning (vidya); s as trie; j

injunctions (vidhih), holy rites (kriyah), pleasant speech ,
• * |

(ittam), truth (satyaih)u, mercifulness (daya), vedic knowledge, j
• j

(Brahma), non-violence (ahimsa), wisdom (sanmatih; ), forbearance^ 

(ksama), meditation (dhyana), proximity with the lord (dhyeya), t 

control of the senses (dama), quescence (santih), intelligence j
i(vidya), illusion (avidya), intellect (matih), fortitude |

(dhrtih), splendour (kantih), ethics (nitih), fame (pratha), j
• • • * i

intelligence (medha), modesty (lokapavadabhitih), vision 

(drstih), auspicious speech (Sarasvatl), Satisfaction (Tustih),
Skill in the exercise of sense-organs (pustih), performance !

* • •

of vedic rites (kriya) and pleasure (prasada).
.. *

I

He crowned the sun as the overlord of planets (1.58.2 j

and 1.57.38). He crowned soma (moon) as the lord of constella­

tions and medicinal herbs (1.58.2). ife crowned Varuna as the

lord of the waters; Kubera as the lord of riches; Visnu as the
• •

lord of Mityas; and Pavaka (fire) as the lord of Vasus 

(1.58.3). In this way we get the description of the coronation

of Daks a, Indr a, Prahlada, Dharma, Nirrti, Budra, Nandin, Vlra-
• *

bhadra, Bhayanlcara, Camunda, Nllalohita,Vinayaka, Uma, Saras vat i,
• •

Visnu, Himavat, the gauges, ocean, Citraratha, Vasuki, Taksaka,
* • «

- * i » i
Airavata, Garuda, Uccaissravas, lion, the bull,sarabha, Guha ;

_ i . - i _ _
and lakulisa (1.58.4-13). He made Sudharman, Sankhapala,Ketuman ; 
and Hemaroman the overlords of all quarters in order (I, 58.14) .j



IBe crowned Erthu as the lord of the earth; Mahesvara as the
t

lord of all; the bull-bannered omniscient lord Sankara as the 

overlord among the four deities (1.58.15).

t
His subordinate position in relation to that of Siva is j

brought out in the episode describing His dispute with Visnu i

and Siva’s appearance as a column of fire before them. (l.IT.Iff; 

and 1.19.11-13). j
I

ii
Yisnu ; !-r~r-*— ,■ i

[
Visnu, though a deity of capital importance in the 

mythology of the Brahmanas, occupies but a subordinate position j 
in the RV10. In the LP also he occupies a subordinate position | 

in the description. (1.24.14.7).

Description etc.

In the UP he is recognised as the lord of devas (Sarvadevesi 

varah) (1.17.25). He is also called Devadevesa (1.36.10) and j
* - i

1 / , » , , 1 Devesa (1.36.14; 1.36.37) and Suresa (1.94.13). He has certain

universal and qualifying epithets viz. Jagannatha (1.36.4;

1.36.10), Janajkdana (l.36.4), Madhusudana (1.36.37), Visvesvara

(1.36.5) ; Visvamurti (1.36.9), Bhupati (1.36.6); Sripafci
(1.36.6) , 3uvrat& (1.36.14; kvMzSS); Hari (1.20.3); Sri 

Narayana (1.20.4); Purusottama (1.20.4); Anyuta (1.17.24) and !

Is ana (1.17.24 ). j
j

j * i

-The usual weapons of Yisnu are Sankha, Cakra and Gada. He i 
i * 1 j

is described as Sankhacakragadairfharah (1.20.3; 1.36.1). Be is
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described as pitambarah, having yellow garments (1.36.2). He
*

has the lustre of the cloud - (jimutambha I.20.3;Kalameghasama-
f

dyutih 1.62.29; Dharadharakarall 1.94.15). His eyes resemble i
• • <

the lotus. Ha is described as Ambujaksah (1.20.3), Pundrlkani- 1
* » • * |

bheksanah (1.64.19). He wears a coronet. He is described [
* *

as Kir it i (1.20.3) and 1.36.2).He is moon-faced (Candravaktra,
i

1.94.15). |

He has eight cosmic bodies, (Astamurti, 1.94.13), eight
• •

arms (Astabahu, 1.20.4) and large chest (Mahavaksah, 1.20.4).
* * • * ;

He is the source of origin of the universe (Lokanam yonih, j
t

1.20.4). Erom his mouth emerged all souls, all beings (1.20,4). j
si

He has occupied the lofty body of a huge serpent that had a 
kfl«oLs , _ _

thousand hands: (Mahabhogapateh phanasahasrakalitam, 1.20. 5).
. I

He always sleeps in yogic slumber in the milky - ocean (1.46.6). I
1

When he wakes up, the entire universe makes up; when he is asleep.
i

it is also asleep (1.46.7). He is the whole universe (Jagatsar- j 

vam) consisting of the mobile and immobile tbeings (caracaram) j
i

(1.95.26; 1.46.7).

In the description of the form of varaha assumed by Visnu,
♦ •

the IP (1.94.11-18) gives a general account of the greatness 

of Yisnu in His manifestation as Varaha. There is no other lord,

like him (1.17.26). He is Yisnu, Rudra and Brahma (1.95.27). i
j

He is the storehouse of mercy (ghrunanidhih, 1.64.19).
• •

The seven nether worlds are his feet; the earth constitutes
I

his loins; the seven oceans are his clothes; the four quarters j
i

are his great arms. The heaven is his head; the sky is his i
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umbilicus; the wind is his nose; Puskara and others constitute 

his tresses. The stars, constellations and firmament are the
!ornaments round his neck. (1.36.15-17). The moon and the sun \ 

are his eyes (1.94.17). All the Devas and all the Ganas are 

identical with Visnu. There is no other goal equal to the goal ,

of attaining Visnu (1.24.143). ;
• •

He wears ornaments (Sarvabharanabhusitah, 1.36.2). He
» ... j

bears the mark of Srivatsa over his breast (i.37.29). His j
i

lotus-like feet had turned red due to the contact with the lotus--
j

like soft hands of Laksmi (1.37.29). i
♦ ' !

i

Philosophical Epithets : j
i
j

Some philosophical epithets are ascribed to Visnu. Thus he
• •

is Anantah (i. 95.27); Anantamurtih (1.94.13); of unrivalled
• •

splendour (Apratimavareasam 1.71.39); Harta, Karta, Neta, j
(1.17.26); Pur am Brahma, Par am Tattva (1.17.26); Parmatma, |

j
Param jyoti (1.17.27); Prabhavodbhava (1.17.24); Paratparambrah-i

i
ma (1.95.22), Prakrti,Purusa (1.36.4); Nirale&bah,Nirdvandvah,

• * « •
I

Nirupaplavah (1.95.23); Visvatma (1.19.3); Varada (1.36.39)
«

- _ < * .
Sthula, Suksma, Susuksma, Subhah, Sabdabrahmamayah (1.95.23);

- * * _ * t

Tattvat tatvatamem (1.95.22); Yogatma and Yogavit (1.20.4). t
i
1

Various forms : !....  1

Besides being a form of Siva (1.19.12) Visnu constitutes ,
. >the right (1.62.18) or the left (1.37.21; 1.38.3) part of Siva, ! 

He is described as supporting Siva in the Meghavahaj^akalpa j



assuming the form of a cloud (1.37.17-18). He is mentioned 

(1.58.8 and II. 5.156) as the master of mayavins in the section

on jyotisa. He is also said to he of illusory nature.(II.6.3-5 j
* » iand II. 5.156). . j

i

I
i
i

The other forms are : the Caturvyuha,Pradyumna and Aniru- j

ddha) (11.48.29-30); Padmaksa (1.98.177) etc. The LP describes j
• I

1 1 J
(1.98.176) how Visnu got the Sudarsana disc by the grace of Siva1.

* * i
The ten manifestations (II.48.30-32) of Visnu are : [

• • |
Matsya, Kurma, Varaha, (l.94.8 and 1.38.7),Narasimha, Vamana, j

, |

Parasurama, Rama (II.5.144-149), Krsna (1.69.68 and II.3.78),
• • #

Buddha (1.071.74) and Kalki (i.40. 51-61). These are due to the 

curse of Bhrgu.(1.95.26).

The greatness of the mantra of twelve syllables (om namo

bhagavate vasudevaya) and eight syllables (om namo narayanaya)
, 7. <31., *

for Visnu are described (11.4^7—2rl). Laksmi, the consort of
” A-

Visnu is mentioned in the LP, only at a few places (viz.1.81.29). 
• •

But the LP describes (II.6.5-74) in detail the origin and

habitat of Alafcsmi, the older sister of Laksmi.
• •

Surya :

The sun was worshipped as Surya,Mitra, Savitr and Pusan
• •

in vedas. Though, all of them represented basically the same 

phenomenon, yet they were considered to be distinct deities 

as their concepts revealed different powers of the sun. As
!

savitr, he is the giver and sustainer of life, who each morning i
j

awakes the universe and men from sleep; as Mitra, perhaps |

-t.he—mos-t—ancient—cult-o-f—al-l-,—he—is“a"ssiyeiat^—as-a~membe-r—of—



f

an early triad, symbolized by the sacred syllable om, the friad j 

being Agni, Vayu and Mitra. He is invoiced also as P&san, the j 
guardian and preserver of the cattle, the companion of, travellers 

guide of the soul on its perilous Kay to the lower world. j
In latter times these several sun-gods were merged in one and !

he continued to be worshipped as a sun-god even after the rise j
of the supreme gods. j

The LP states that lord Brahma crowned the sun as the j
i

overlord of planets.(I.58.2). The entire universe including !
i
f

Devas, Asuras and human beings originates from him. He is the 

lustre of all luminaries and the universal refulgence. The 

refulgence of Rudra, Indra, Upendra, the moon, the leading 

brahmanas, the fire and the heaven-dwellers come from the sun.

He is the soul of all. Hg-£s—tho lord of all worldsr He is 

the lord of all worlds. He alone is asfcihadeva, Frajapati and j
the lord of the three worlds. Be is the original great deity. I

Everything originates from him and dissolves in him (1.60.6-8).

He is also described as a regulator of time (i.60.10-11). Be is 

also stated to be a form of Rudra (1.60.14) and identified 

with Siva (1.54.62-65; 11.20.6). In another place Be is described 

as subject to the control of Siva (II.10.35 and 11.13.13).
|

There are twelve general names of the lord sun. Indra, |
t i

Bhatr, Bhaga, Pusan, Mitra, Varuna, Aryaman, Anisu, Vivasvan, i 

Tvastr, Parjanya and Visnu(I. 59.31-32). Surya possesses twelve !
« * • • • I

names for each of the months of the year, viz. Varuna, Pusan, |
. * - t _

Amsu, Dhatr, Indra, Aryaman, Vivasvan, Bhaga, Parjanya, Tvastr,
• * * •



S3 a !
I
I

Mitra and Visnu. It is said that Varnna shines in Magha; j

Pusan in the Phalguna, Amsu in Caitra, Dhatr in Vaisakha j

Indra is Jyestha, Aryaman in Asadha, Vivasvan in Sravana, !

Bhaga in Bhadra, Par j anya in Asvina, Tvastr in Kartika, Mitr# 
in Margasxrsa and Visnu in Pausa (1.59.33-35). 1

.... i5
I|In different seasons, the sun shines in different colours. [

* I

In the spring it is tawny, in the summer he has the lustre of j
i t

gold. In the rainy season it is white, in the autumn it is grey.)
|

In the early winter it is copper coloured and in the late winter!
i

it is red.(I.59.39-40). j

he different forms of the sun have different numbers 
oflrays. Thus it is said that Varuna shines \irith 5000 raysj

1 * iPusan with 6000 rays; Amsu with 7000 rays; Dhatr with 8000 !
* * 1

rays; Indra with 9000 rays, Vivasvan with 10,000 rays; Bhaga j 
with 11,000 rays; Mitra with 7,000 rays; Trastr with 8,000 rays;|

• • • j

Aryaman with 10,000 rays; Par j anya with 9,000 rays and Visnu !
• * j

with 6,000 rays. (i.59.35b-38). The thousand rays of the sun 

serve the purpose of the world. Reaching the earth they assume 

different forms by emitting snow, rain and heat.(I.59.43-44).

He infuses strength into the medicinal herbs; he propitia­

tes the Pitrs by-means of svadha rays; he instils nectar into 

the immortal beings (1.59.41). ife is support and source of |

origin of the stars, planets and the moon.(i.59.44). j
l
i\

Seven rays : j
Seven rays, that are the source of origin of the planets !



are the most excellent ones among the thousand rays. They are : ,
it t - [

Susumna, Earikesa, Visvakarman, Visvavyacas, Sannaddha, Sarvavasu
• *

and Svarata (l.60.19-20). Susumna makes the southern region t
* 4 0-

fflourish. It moves about above, below and on the sides. Harikesa 

which is infront (in the east) is glorified as the source of ,
■ t —

origin of constellations. In the south, Visvakarma develops |

Budha (merecury). Visvayacas, which is in the West (behind) ;

is the origin of Sukra (venus); Sannaddha is the source of t

origin of Mars. Sarvavasu is the source of origin of Brhaspati
*

(Jupiter); Svarata nourishes sanaiscara (saturn) (1.60.21-24). ,
*

f
His chariot : j

i

{
;,The chariot of the sun was created by Brahma. It is 

conceived through the parts of the year. It is the abode of
(

all Devas. It has a single wheel with five spokes and three I
ti-

naves. Its length and breadth is nine thousand yojanas. Twice f

that length is the distance between the driver’s box and the j
i

poleshaft. The horses are stationed on the side where the wheel j 
is. They are unattached but appear to be yoked. There are [

seven horses. They are evolved out of the vedic passages and j
f

metres. The horses are bound to the side of the wheel. The axle 

is fitted to the poleshaft. The chariot revolves along with 

the wheel and the horses, and the poleshaft revolves alongwith j 

the axle. The axle prompted by the poleshaft whirls alongwith [ 

the single wheel. It is the intelligent Dhruva (Pole star) that j 
urges the luminaries by means of the wind and the rays. There are j

i

two reins in the chariot. They are united to the extremities 

of the yoke and the axle. The chariot tied by means of the reins j
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to the yoke and the axle revolves hy the grace of Dhruva. J
(1.57.2-8). '

That chariot is occupied hy Devas, Adityas, Sages, Gandhar-, 

vas, Apsarases as well as serpents, Raksasas and Gramanls 

(1.55.17). The sages eulogise the sun by means of hymns. The ; 

Gandharvas and Apsarases worship him by music and dance. The j

Gramanls, Yaksas and Bhutas hold the reins. The serpents bear ;
• * j

the sun and yatudhanas follow him. The Valakhilyas surround !
)

the sun from his rise to his setting and accompany him (1.55. |

19-21).
r

The Worship of the Sun :

The worship of the sun is prerequisite for the worship j 

of Siva(ll.22.79). The LP describes in detail the worship j
of Surya using the nine syllabled mantra (II.22.9 and 11.22. !

!

46.47) w&ile describing the greatness of the Paneaksarimantra, 

the LP mentions that the worship of Surya reciting the Panea-

ksarl gives a healthy life (1.85.196).
• *

Gayatrl :

The Gayatrlmantra is personified as a form of RudranI
•

(Parvati). She had her origin from the face of Siva in His

form as Tatpurusa in the His form as Tatpurusa in the Pitava-
• *

sakalpa. Each part of her body has four sets of limbs (l.13.
'

5-11, 1.13.13). She possesses the thirty-two qualities i
(1.13.7). Gayatrl is also identified with Gaurl, May3, VidyS, ;

DS J



Krsna? Haimavatl, Fradhana, Frakrti add Visvarupa (1.16.34-35).
• * • *

The four fold divisions of dharma yogas, stages of life, etc. 

are attributed as due to Gaytri of four feet.(1.23.26-36).

Alaksmi :
....................”"1'.......—*

(a) The Origin of Alakstnl :

ijord Visnu created one set consisting of Brahmanas, Vedas, j
* * • t _Vedic virtues and Padma-Sri. He made another set consisting

of Jyestha, AlaksmI, the base men excluded from the vedic |
* * * |

sphere as well as sin. It was after creating AlaksmI at the 1
* !outset that Visnu created Padma afterwards. Therefore AlaksmI !

• • • I

is Jyestha. At the outcome of nectar after the terribly potent 

poison, the inauspicious Jyestha was born. So it is heard.
• I

' - — ! 
Thereafter SS±*=-Padma was born who later became Visnu's wife.

• • J

A brahmanical sage Dusaha (II,6-8). !

B. Good Spirits :

The following are the good spirits (places), which 

are disliked by AlaksmI :

A loud chanting sound of the names of visnu and Siva; a loud
* * j

sound of the vedic mantras; the column of smoke rising from I
1

sacrifices and the people with their limbs smeared with Bhasman;

the devotees of Visnu and Rudra who have dusted and smeared ,• • |

ctheir bodies with Bhasman; the precincts of the parks, cowpens, j 

wealth and abodes of those delighted Brahmanas, Ksatriyas, j
t —

Vaisyas and Sudras who repeat the names and prayers of the lord;!
— I

where there is svahakara and vasatkara; a loud chanting of the |
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saman hymns and where people engrossed in repeating the vedic 

hymns; devotion to daily rituals and worship of Yasudeva; the 

holy rite of Agnihotra is performed; the Linga is worshipped

and where the idols of Yasudeva and Candika are present; the
« •

persons devoid of all sins move; Mahadeva is worshipped hy means
— i

of Nitya and Naimittika Yajnas; Brahmanas well versed in Srutis, ,

cows, preceptors, guests and the devotees of Budraare always 1
> !

(c) Evil Spirits : \

The following are the evil spirits (places),which are 

liked by Aiaksaml. !

Absence of Brahmanas well-versed in the vedic lore as well

as cows, preceptors and guests. Lack of devotion towards Mahadeva

and Yisnu; where japa, homa, etc. are not performed; Bhasman i 
* ‘ !

is not kept; where there is no worship of Eudra on ceremonious I
I

occasions and particularly on Saturdasi and Astami days of
* * * i

the dark halves; where people associate with wicked men; where
G —husband and wife are at logger heads; those Brahmanas who are

deluded and wicked and who do not, repeat the names of Krsna
» • •

and Siva (II.6.31-37). Absence of loud chanting of the vedic

mantras, of rites relating to their ancestors of Liftga - 'worship
y ' 1

and performance of japa. Censure of devotion to Eudra is also j

a place. Where there is no guest we11-versed in the vedic j
lore, where there is no preceptor, no Vaisnava nor cows; where 

people aat foodstufs without giving anything to children who keepj
I
r

on watching the same; where there is mutual quarrel among the ; 

inmates; where people are engaged in sinful activities, are



deluded, have no mutual mercy and remain lethargic; where the 

housewife never keeps secret and destroys domestic felicity i 
and is never worthy of praise. (II.6.38-45). j

The place where they are thgjo^y ^trees,** where there is

the winding creeper of Nispava and where there is Brahmavrksa,
• * •

where the trees grow in the houses, viz. Agastya, Arka, Bandhu- : 

jiva, ICaravira, Nandyavarta, Mallika, the ^creeping plant kanya,; 

Drohi, Jati, _the black plantain trees, Tala, Tamala, Bhalata,
— I _ I

Tintidi khanda, Kadamba, Khadira, Nyagrodha, Asvattha, Cut a, j 
' * * i

Udumbara, Panasa and Mimba tree. Where there is a single j

maid-servant, three cows, five buffaloes, six horses or seven j
12 * 

elephants ; the house of that person whose household deity is

Kali, Dale ini of the form of a ghost or KSetrapala; wherein

there is the idol of Buddhist mendicant or the statue of

Buddha; that house where the tongues of the inmates do not uttei

the nan© of Visnu when going to bed, or taking up a seat or
• •

moving about in the course of their activities, such as taking 

food, etc. (II.6.52-56).

The evil spirits prefer ignorance, viz. persons engaged 

in heretic activities; excluded from the sacred rites laid

down in the vedas and smrtis; devoid of devotion to Visnu;
• * •

who censure Mahadeva, atheists and knaves; who do not believe
t

in the superiority of the lord Siva; who do not say that 

Brahma, Visnu and Indr a w; all born by the grace of Hudra; who
i

say that the glow-worm and the sun are on a par (II.6.57-61). j
j

The evil spirits stay ;uat the abodes of those stupid j

ica 1 pars t



persons of deluded minds who eat cooked rice by themselves 

and who are devoid of ablution and other auspicious rites; 

of that woman who falls of from the ideal of cleanliness, 

who is devoid of purificatory rites of the body and who is 

continuously engaged in eating all kinds of food stuff. The houses 

of men who have dirty faces, who wear dirty clothes, whose teeth

are full of dirt, though they are householders; who do not wash!
1

their feet; who lie down ad who take their food at dusk; who j
!'

are engaged in gluttony; who are addicted to too much of drink- ;
ing; who are foolishly engrossed in gambling and arguing; i

I

tvho misappropriate the wealth of brahmansss; who perform saerifi-? 

ces on behalf of undeserving performs; who partake of the 

cooked rice served by sudras; who are sinners; who relish 

flash eating and who are enamoured of other men’s wives.
(II.6£2-68); who indulge in sexual intercourse by day; who 

are not engaged in worship or festival days and who enjoy sexual
f

union at dusk; the house of those who cohabit through the 

anus like a dog or other animals or those who indulge in sexual 

intercourse under water; who carnally approach a woman in her 

menses, or a candala woman or a virgin; who indulge in sexual 
intercourse in a cowpen. (II. 6.69-73).

2*! ;

i

i



Section : 3

Myths and Legends

The myths and legends in the LP can be divided into three i 

groups :

(l) Saivite (2) Visnuite (3) Miscellaneous. '
j

* 1 ;

The saivite myths and legends are giveni below ; ,
i,

% J |(1) Gajantaka, the form inwhich Siva kills a demon who appears j
K I

as an elephant (1.76.29). ■
t

(2) Jalandharant aka, killing the demon Jalandhara (1.76; 1.97).

i

(3) Tripurantaka, the destroyer of the three demons of the 

three cities (1.76.52; 1.71-72).

(4) Sakti (l.64), the son of Yasistha and Arundhati, was
• •

— 1 t
devoured by a demon- Paras ara, the posthumous son of sakti

»

did penance to propitiate Siva to wreak vengeance on the 

demon and to destroy the world. He gave up his resolve on the 

advice of his grandfather.

(5) Siva appeared (l.29) (l.31; 1.33) at Daruvana in a nude 

and attractive form to know the true dispositions of the minds

of the sages of the forest. The wives of the sages were fascinat;-
f 1

e& on seeing the beautiful form of Siva in disguise. The sages j
»

t ishowed their contempt for Him and Siva favoured the sages j

at the end by revealing His identity.



(6) The origin of Nandin (l.37), as the son of Silada and his 

being made chief among the ganas of Siva (1.43.29; 1,44.39) j

are narrated. !
1<

(7) The conversation between king Ksupa and his ascetic :
• •

friend Dadhlcl, son of Cyavana developed into a dispute about
— 1their relative superiority. The sage Dadhiei, a devotee of Siva; 

was able to vanquish Ksupa and ;even Visnu who came to help f 
Ksupa (1.35.1-33; 1.36.1-76)13. |

(8) Sage Sanatkumara became a camel (Ustra)on account of the !
• » *

I

curse of Nandin and got baek his original form by the grace of j 

Siva and Nandin (II.28.12-13).

(9) Mount Mandara, which derives its name as it sustrins the 

water know as Manda, is personified; Its devoted penance on 

Siva is described. (1.53.9-11).

(10) The appearance of Siva before other gods as yaksa which
* |

is given in the Kenopanisad khanda: 3 is found (l.53.55ff). j
• • •

All the other gods lost their powers. After the disappearance 

of the Yaksa from there Uma, the consort of Siva appeared

before the gods and explained that the person who appeared
»

xn the form of Yaksa was Siva Himself and all the things in <
* j

the ivorld are controlled by him. !
i

(11) In the Daruvana episode in which Siva appeared as a (
|

nude recluse, it is pointed out (1.29.25-35) that Siva oalone I

was not affected by the cures as of sages,whereas the gods like J
Brahma,Visnu and others were subject to the curses of sages j 

• • j



on different occasions, such as - the destruction of Brahmls 
sacrifice (obtiously a mistake for Daksa's sacrifice),the ten !

manifestations of Visnu due to the curse of Bhrgu, the fall of (• • * J

the phallus of Indra on account of the curse of Gautama, the stay 
in the womb (garbhavasa) and sufferings on that account for the j 

vasus, the curse on Nahusa to become a serpent, the curse on ■
i

milky-oeean that it would become ordinary ocean and hence could 
not be used for drinking. (This curse was removed by Visnu*s ! 
worship of Siva at Varanasi) . !

(12) Upamanya (1.107.3-64) the son of sage Dhaumya tasted sweet 

milk at the house of his uncle. Returning to his mother’s house 

he requested his mother to give him milk same as that one he had
Y f

tasted in the uncle's house. He could not be pacified by his j
i

mother. Unable to give him what he sought his poor mother gave j

him spurious milk prepared from the flour. When he could not j
!

be satisfied with that milk, his mother explained that their i
j

present plight was due to their neglect of the worship of
i i»

Siva. As advised by her he worshipped Siva. Siva appeared 

before him in the form of Indra. But Upamanyu did not desire
1

aboon from any deity other than Siva. He could not be shaken
1

from his resolve to obtain favour from Siva alone. Upamanya
wanted to get rid of this person who was speaking ill of [
i 1 I

Siva. Satisfied with the stead fast devotion of Upamanya, Siva 1 

manifested before him in His original form and blessed him,
making him one of His own ganas. !• . ]

l
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(13) The next story is about the appearance of Par vat I in the

!
form of Kali to kill the demon Darufca. Her fury did not i

i
* |subside, even after the demon was billed. Siva assumed the form 

of a child and sucked Her wrath along with Her breast milk 

and appeased Her (1.106.2-28).

(14) The final story (II. 8,8-32) associated with Siva is about ;

Dhandumuka, son of a devotee of Siva named Dhundhumubhr. |
i

Dhandhumuba was given to evil ways on account of some curse. !
I !

He obtained the favour of Siva after initiation in the [
i

Pancaksara mantra. I
• i

j
II. The Visnuites myths and legends :

(l) In the description of the form of Varaha assumed by Visnu, j 

the LP (1.94.11-18) gives a genei-al account of the greatness > 

of Visnu in jltis manifestation as Varaha. His form is composed I
• • 1

\ iofthe gods, the planets and the stars. j
si

/ \ i _ _ _ !
\2) In the episode associated with Srimati daughter of Ambarisa

•

the LP describes Visnu as one in the posture of Yoganidra,
» •

t ^
reclining on the serpent Sesa, as the source of brahmanda from

* t •

which the lotus of the universe came out a^d as consisting
J

of the three gunas - sattva, rajas and tamas equated with Visnu,
* • •

Brahma and Kalarudra (II. 5.7-8).

(3) Ambarisa was a devotee of Visnu. He had a daughter known j 

as Srimati. The sages Narada and Parvata both wanted to marry

her. The king a\<J said that the choice would rest with her j
, /

daughter. The two sages separately requested Visnu that the other
* * I



should appear as a monkey when they go for the svayamvara the

next day. Visnu kept up His word. He also appeared in between
• •

f ^ _

the two sages as visible to Srimati alone and carried away
i _ _

Srimati. On the words of the king that he had no hands in

that incident,the two sages hastened to Yisnu, to find out
* •

I _

the truth. Visnu hid Srimati and told the sagest that it was
• # •,

t

all the work of the king. The sages also believed the words !

of Visnu and concluded that Ambarisa had deceived them. They '
• • *

returned to Ambarisa angrily. Visnu saved the king from the j
* * * ,> j

wrath andt curse of the two sages l (II. 5.1-142). The two sages j
i
I

censured the deceitful ways of Visnu and became devotees
• •

ofS Siva. (II.5.156).

(4) Dhruva was son of Uttarapada and Suniti. He was devoted

to Visnu. Special favour was shown to him by Visnu that he f
• • • *

would attain a position in the heavens. (1.62.3-40). ■

(5) There are two references (l.37.17-19); II.8.9-12) to Visnu
..

* !
becoming the clouds and supporting Siva and hence that particu-j
lar time being known as the Msghavahanakalpa. j

III. Miscellaneous Legends : |~ j
1
l

Narada :

Narada's birth as mind-born son of Brahma is mentioned J
!

in the Purvabhaga (1.63.78-80). He is described in the Uttarbhaga

(ll.3.3-106) as gaining, proficiency,in.music,from an owl (named j
' ' j

Ganabandhu). ;



25n'

Ganabandhu

„ iGanabandhu was a king known as Bhuvanesa in the former 

birth. He got the owl-foi*m since he prevented his subjects from 

singing the glory of the gods. In order to be honoured like 

Tumburu, Narada who was engaged in doing penance was advised
|by a divine voice to resort to Ganabandhu. In spite of the
j

training Narada had from Ganabandhu, he was not yet equal to [
Tumburu. He was advised by Visnu to approach Visnu again in j

• • * * |

the 28th dvapara when Visnu would manifest as Krsna. Narada
* • * * * |

had his instruction in music from Krsna. Hie gained more
• • «

proficiency than Tumbaru. 3. V#--T-ilv 3T - 4j

j
iKausika :

i JThe next story is about Kausika who was a devotee of j[
Vasudeva (Visnu). He was persecuted by the king of Kalihga. j

■* • |

After his death, he was honoured in heavens on account of his

devotion. This story occurs in the U? as narrated by Markandeya
» •

to Ambarisa (ll.l.9.ff). j

ii
f |l ___ ____________ ___________________________ ______ _______ _______ _J

ka'puu *
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