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CHAPTER III 
SOCIAL STRUCTURE

Introduction

' i v , -
In any cultural study, the socio-psycholog leal life 

of people plays the most important part; therefore, a study of 

society includes the study.of man, the mode of his behaviour, 
the beliefs and superstitions, the customs and ideals, the 

position of women, the moral aspects and the behaviour 

patterns*

The caste system of India constitutes the social 
structure of Hinduism and the whole social relationship can be 
studied by a study of the caste-system which forms the core of 
stability, which orders the society essentially according to 

the function of different groups and which order is traditional, 
sacred and therefore presumptively changeless*!

1 Oliver Cromwell Cox, Caste, Class and Race.



- Various attempts have been made to define the caste 
but the scholars have found it difficult to define it in its 
entirety.** Dr.Ghurye remarks that inspite of the efforts of 

all the students of caste system we do not possess a real 
general definition of caste and it appears that any attempt at 
definition is bound to fail because of the complexity of the 
phenomenon^ He notes tlia outstanding features of Hindu 
society as follows: (i) Segmental division of society,
(ii) hierachy with Brahmins at the apex, (iii) Restrictions 
on feeding and social intercourse (ivfc Civil and religious 
disabilities and privileges of the different sections, (v) lack 
of choice of occupation, (vi) restrictions on marriage.2 3 4

Varna. Jati and Caste

Before discussing the theory* of the origin of the 
four varnas, it is necessary to deal with the concepts of 
varna and ;jati. Varna originally meant colour but as social 
term it meant order or class. Its origin can be traced to 
the vedas. In the Purusasuktahymn (Rv.10) a picture of 
creation m is given in which the parts of the great god from
2 For various definitions of caste, vide Butt N.K., Origin 

and growth of caste in India, Vol.l,, Ch.l.
3 Ghurye. G.S., Caste and Class in India, P,l.
4 Ibid,. PP.2-195 also vide Kane, BBS, Vol.II,, PP.23.



which the Brahmana, ftsatrlya, Vais^a and Judra emanated are 
given. This vedic theory \*as taken as a sanction for the 
permanent.classification of society on a fourfold basis of 
Manu and other lawgivers and was, rigidly followed by society.
The varnas were really the classifications of worldly oceupa* 
tion of man which are necessary for the well-being of society. 
Teachers and priests were called Brahmins, rulers and admini­
strators ksatriyas; farmers., merchants and bankers, vaisyas,

*and artisans and labourers sudras. These vocations were 
followed by people according to their ability and status. But 
they according to varna theory were not confined to any group 
of persons. Merit or liking alone entitled a man to follow 
a particular profession. Bhagavadgita emphasized this inter­

pretation of the varna -theory* To each varna.or principal 
occupation a number of groups of persons or ^atis came later 
to attach themselves, considering the following of any other 
occupation as prohibited or degraded work. This led to the 
subsequent identification of varna with certain jatis and not 
with others, though originally it was not so. This disappearance 
--anee of vama theory based on the colour or kind of work 
or its merging into the jati theory based on birth and boycott 
created the foundation of the Hinduism which is "rigid in its 
social institutions and customs*. . .
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Thus the varna theory of society is not to he 
confused with the jati system forming to-day the bed-rock of 
Hindu society and which is generally described by the term 
caste system. The word caste was first used by the Portuguese 
to denote the various 3 at is existing in India.^ The word
'Jati' originates from the samskrit word ‘Jan’ to take birth, 
while the word 'varna* means colour. Varna also originates 
from ’Vrr* ‘to choose* meaning ‘choice, of vocation' but either 
way, it has nothing to do with the purely hereditary principle 
involved in the word 'Jati*.® The view that 'varna* add 'Jati* 

are distinct and 'essentially independent', though by the 
reaction of principles on fact the two institutions may have 
become fused together later on was put forward by E.Senart? 
and this is now the generally accepted opinion. ,

MM,. Dr. P.V.Kane points out that the word Jati in 
the sense of caste can be traced back at least to the time of 
Hirukta and that it hardly occurs in the sense of caste in the 
vedic literature.5 6 7 8 The word jati implies the 'heredity conno-? 
tation while the word ’varna' implies the 'colour connotation*, 
which was so strong that "when the classes came to be regularly
5 Dutt N*K.,0p#Cit,,P.l; P.Masson -oursel & others; Ancient 

India and Indian Civilization, P,.78; J.A.Huttons Caste in 
India, 2nd ed., 1951, PP. 47 ff.

6 Prabhu P.W,, Hindu Social Organization, P.304,
7 Senarts Caste in India (Tr.by Ross, 1930), P^-153.
8 Kane P.V., HDS,, Vol.II, 55, Nirkta 12.13,
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described as varnas, four different colours were assigned to 
the four classes by which their members 'were supposed to he 
distinguished•"'®

The Br. P# uses the terms 'varna', 'Jati' and *Joati* 
to moan the 'social order'. There is a reference to the 
ascription of the four colours to the four varnas when the 
Br. P. states that in the Salmaladvlpa, the Brahmins were 
Sapila, the Ksatriyas Arana, the «/ai4yas Pita or follow and

the Sudras black.10 Again it is said that in the Rltamraka-
ksetra people’of the varnas having white, yellow, red and
black colours lived.^

Theory of the origin of the four social orders

Various theories have been, propounded by the 
scholars regarding the origin of the caste-system.Accord­
ing to the Indian tradition^ the oldest reference about the

9 Ghurye G.S., Op.Cit., P.4?5 for discussion on the concept 
of varija and Jati, vide Srinivas M.ii., 'Religion and 
Society among the Coorgs of South India', PP.84 ff5 Srini- 
vas H.H., A.ii.vJadia Essays in Philosophy presented in Ms 
honour, PP. 357. ff.

10 20.30$ The Mbh.<0?.ed. 12,131.5) states that the colour of 
the Brahmin is white, of the ksatriyas red, of the vaisyas 
yellow and of the sftldrae clack.

11 41.17, missing in 'ga*.
12 Hesfield's occupational theory - 'A brief review of the

caste system of tile north-west provinces and 0udh(1385), 
Hisley's Racial theory 'Tribes and Castes of Bengal1 1891 
and people of India, 2nd ed. 1915: Hut ton , Caste in
India, PP, 1-18 ff.

13 Colebrook©s Miscellaneous Essays, i, P.309 note, MaxM&Ller 
Ancient Sanskrit literature, P.570.



origin of the four varnas is found in the Purusasukta 
(Rv,10*90.12) which is regarded as one of the late hymns.
Jt states ’The Brahmana was his mouth, his arms were made 
into the Raj any a, his thighs were the Vaisya, from his feet 
the sudra -was born,”14 and the same account is repeated in 

later works xriLth slight modifications.

The Br» P* also assigns the origin of the four 
varnas to the different limbs of lord Narayana and accepts 
the theory of the four varnas as enunciated in the Purusa­
sukta with the difference that ’Purusa* of the 'Purusasukta' 
is transformed into 'Hardyana* in the Brahma purana and the
term 'Rajanya* of the RY. is transformed into 'ksatra' in the 

ISBr. P, Again it is actually stated that lord Brahma recited 
the Purusasukta and Brahmins were created from his mouth, 
lesatriyas from his arms, the Vaisyas from his thighs and the 
sudras from his feet.^Q

This passage has been allegorically interpreted to

14 Brown.Horman W, JAGS 51, 108-118. -
15 Brahma Yaktram Bhujau Ksatram Uru me Samsrita visah >

Pa&au £>udra Bhavantfme Yikramena kramena ca " 56.22,23.
16 Braimanastu mukriat t as ay abhavanb aho s rc a ( K§atriyah J 

urubhyam visa eva ca - PJLadbfcyam ^udrasca samjatah h.
161. 42,45-48.



imply a scheme of social stratification based on the principle 
of division of'work, thus the brahmins who emanated from the 
mouth were to play the role of the preservers and the propaga­
tors of learning and instructors to humanity at large. The 
ksatriyas who sprang from arms, the symbol of strength and valour
were duty-bound to protect the people. The creation of the 

\
vaisyas from the thighs signifies that he was to provide all 
the means of sustenance to the society while the sudra who 
originated from the foot symbolised the fact that he was to 
serve the other three varnas.l? "The whole social organisa­
tion is here conceived symbolically as one human being - the 
Body social - we may say with the limbs representing the 
social classes based on the principle of division of labour."18

The system of the four varnas had taken such deep 
roots in the period when the Brahrnana works were composed, 
that there are many vedic pas,sages saying that it extended 
even to the gods,!® Agni and Brhaspati being the Brahmanas 

among gods, Indr a, Varuna, Soma, lama being the ksatriyas}.
Vagus, Rudras, the Visve Devas and Maruts being the Vis, and 
1? Prabhu P.H„ Op.Git,, P.292.
18 Prabhu P.N., Op.Cit,, P.292 - The Comments of Dr.Prabhu 

pertain to the passage of HV, 10,90.
19 Kane P.V., HDS, Vol. II, P.42.



Pusan being the sudra.20 The Br. P. also states that there 

were four varnas among the gods and the members of all the 

four varnas used to dine together (34.36)* This means that 

the restrictions regarding food were not observed among the 

gods. Elsewhere lord Mahadeva is described as the progenitor 

of the four varnas (40.66) and the ascriber of the dharmas 

to different varnas (40.34).

The Br.P. further describes the varna system in the 

various dvipas. Thus it states that from Plaksadvipa to 

Sakadvipa, the dharma is divided into four parts according to 
the arrangement of varna and I^rana (20.16). The Br. P. 

deliniates the different names given to the four classes of 

the social ladder in the various dvipas. Thus the four class­

es of the Plaksadvipa are called Aryakas, Kuravas, Vivisvas 

and Bhavinas (20.17). The classes of the Salmaladvipa having 

different colours have already been noted. The four varnas
i ' —

of the Kusadvipa are Damins, Sustains, Shelias and Mandahas 

(20.39). The four varnas of the Krauncadvipa are Puskalas,
_ I „

Puskaras, Dhanyas and Khyatas (20,53), and those of the Saka-

dvipa are Magas, Magadhas, Manasas and Mandagas (20.71) and in

the Puskaradvipa, the system of varna does not prevail (20.85). 
———-  ........- r---------------------------------- t---------- ---- --------
20 Maitrayani Sam 1.10.13, Satapatha 14,4.2, 23-25, Br. Up. 

1.4.11-13, KausSitaki Br.9.5 & Ait .Br. 34.5, Santiparva 
208.23-25,
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Blsewhere Lord Brahma is described as the progeni­

tor of the four varnas (223.8).

Trie Br.P. at one place mentions tho duties that 

are common to all the four classes. 1’hus it states that 

to hoard money for the. maintenance of the servants, to approach 

one's wife at the appropriate time, to show kindness to all* 

to beat* the duals of Kit a and Usna, to remain holy and imagoi- 

stic, not to inflict pain on others, to speak sweetly to keep 

friendly feeling towards all, net to wish for anything and not 

to find faults with others - these are the highest and common 
duties for all the castes.^

Various types of theories regarding the origin and 

development of the four social orders seem to be found in the
t _Spies aru the Dbarmasastra literature and the current of mis 

theorising activity is noticed in tho Br, P. also when It 

states that the children belonging to one person wore divided 

into various classes* Thus the descendants of king Grtsamada 
(13.64), King Ka^yapa (11.61) and tho saga Arigirasa

(13.79) oelonged to the four different social orders.

21 322#12-17| vide also Mbh. Ann. 141.61-73.



VARNA SYSTEM

Brahmins

The most remarkable feature in the mechanism of the 

Hindu society is the high position occupied in it by the 

Brahmins, They not only claim the almost divine honours as 

their birthright, but generally speaking, the other three 

classes readily submit to authority as a matter of course,®2 

The superiority of one caste over the other does not necessarily 

mean domination of one caste by the other. Once established 

it becomes a situation of mutual expectation and willing, al­

most happy, yielding of definite privileges and deference. The 

relationship is spontaneous.22 As Dubois observes®, '’The 

Brahmin's superiority is inherent in himself, and it remains 

infact, no matter what his condition in life may be. Rich or 

Poor, unfortunate or prosperous, he always goes on the 

principle engraved in him that he is the most noble, the most 

excellent, and the most perfect of all created beings, that 

all the rest of mankind is .infinitely beneath him, and that there 

is nothing in the world so sublime or so admirable as his 

customs and practices,24

22 Bhatthearya J,K•,Hindu Castes "and Sects, P.19.
23 Oliver Cftomvell Cox - Caste, Class and Race, P.15.
24 Abbe J.A. Dubais, Hindu manners, Customs and ceremonies,

3rd ed.,P.304, also vide C.Boagle, Essays Sur le rigime 
des eastes, 3rd ed. P.4, and Charlotte V. & William. H. 
wiser, Behind mud walls, P.20.



The early Hindu literature dwells much on the 
pre-eminence of the Brahmins.25 The Br. P. also notes the 
same sentiments when it states that the value of brahmins was 
greater than acquisition of the merit through practice of 
penance (35.485V, Again it states that among all the varnas#, 
the Brahmin should be considered as the highest.2^ His 

superiority over the other three varnas is stated as under.
If a ksatriya produces corn without hurting the wealth of

“■ ithe brahmins, his sins are destroyed. If vaisya gives the 
corn remaining after the l/6th portion allotted to king to the

A.brahmins, he becomes free from all the sins. If a sudra 
gives pure anna produced by himself to brahmins, he gets free­
dom from sum sins (218.12-26). The Br.P. notes a liberal 
attitude in letting the sudras, give the food to the brahmins. 
Again it is said that a man gets success in life by bowing down 
to brahmins (194.4).

The Brahmins were so highly respected that if their 
life was in danger they were to be saved at any cost (35.48).

The MS states that a king should never slay a 
Brahmin, though convicted of all the possible crimes and a
25 MS,. 1.93-95 , 98-101-; IV. 169; vide also Amarakos'a(Khanda 

II, Brahmavarga 4,. 1

(69.16)also .note the remarkable reference., viz. Gururag- nirdvi'iatinam varnaham Brahmano Guruh (80.47).26
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king should not even form in his mind the idea of killing a 
priest.2'*’ The Br, P. states that a king should protect all 
the four castes but special attention should be paid to the 
brahmins. They should be paid the highest respect as they are 
higher than the lord Visnu, By ignoring the brahmins, the 
kings lost their kula or family. This passage again shows 
that the Brahmin was considered to be so high that his status 
tiras taken to be superior to that of lord Visnu (104.63-65).

Elsewhere it is stated that a Brahmin is very sacred 
and he is protected on all the sides' by various gods. Thus 
it is said that his body is made up of iron, his feet are 
protected by Visnu, his head by Janardana, his hands by Varaha, 
his back by Kurmarat, his heart by krsna, his fingers by Mrga, 
his mouth by Vagisa, the eyes by Pakslga, and the ears by 
Vitteia (167.27-30), Manu also states that Bratelns are to 
be worshipped and they are a supreme divinity,28 The Br.P. 
states that they are the gods on earth,2® The Br, P, shows
the connection of brahmins with gods by noting that Kasirapa
27 MS viii. 379-* 381.
28 cf.also Padma Purina, Kriya Yajnasara,XX; Sarvatha Brahmanah 

Pujyah Paramam Daivatam hi tat i Br.P.IX, 318.
29 ' 35,14, vide also_ ' „

Devah Paroksadevah, pratyaksa&eva Brahmanah i VIDS 19,20 Ete vai Devih pratyaksam yad brahmanah Ts 1.7.315 
vide Hazra R,C., Puranic records on Hindu rites & 
customs, P,25S.



was the father of the Sun, Atrl that of the Moon, Visvakarman 
pared the lustre of the Sun and the aforesaid Kasyapa was the 
father of fowls, beasts of pray, cows, vultures and hawks, 
serpents and other reptiles, gods and demons and other semi- 
divine beings (Adh.3)•

The duties and privileges of the varnas are dealt 
with at length in the works on Dharmasastra. The study of the 
vedas, offering sacrifices and bestowing.gifts are the duties 
enjoined on all the first three castes,30 Whereas teaching 

the vedas, officiating at sacrifices and receiving the gifts 
were the special privileges of the brahmins.

From the very early times the Brahmins were always
connected with the vedic studies. The Br.P. also emphasises
the importance of the vedic studies for the Brahmins and has
numerous references of a like nature, The study of vedas was
considered to be so Important that at the completion of one's
merits in heaven, it was considered to be most lucky if one
gets a birth in the family" of a brahmin and becomes well-versed
30 Dvi j atinamadhyayanami jya daham I Brahmanasyadhikah_ ^ ,

PravaeanayManapratigrahah i Purvesu niyamastu i Rajnodhi- 
kam raksanam sarvabhut anam t Vai s9 asyadhikam krsivanik pa^upaly afotsidam i GDS 10,1-3,. 7,50* vide also ADS 2,5.10. 
5.8, BBS 1-10.2-5, TOS 2.13-19, TIBS 2.10-15, YS 1.118-119, MS 1,88-905 10,75,795 Ma%j?2S,3-8,
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in the four vedas as it was a pre-requisite to the acquire­
ment of moksa (S8,7o977). Besides*, the vedas* the Brahmins 

should know the Xtihasas* Puranas* other sastras and should 
cultivate interest for other vidyas like the Jy&tfssastra and 

the Vastuvidya. Thus tho Br.P* states that the Brahmins of 

Aun&radesa are well-versed in the vedas* and are the knowors 

of Itihasa and purarta and are experts in all the sastras 

<53.1-8). Again it is stated that the Brahmins of Parusottama-

ksetra recite the vedas with thoir Aiigas, P4da and Kraaa arid 

they are also experts in all tho sastras (46.8-10). Further 

it is stated that 'the king indradyunma called the brahmins 

expert in the Jy|>tissastra* well-versed in the vodas and 

sastras to find oat the land proper for the temple-building

(47.3). !in. Passant this

king and Brahmins. Hext

shows the relationship between tho 

it is said that the Brahmins well-

versed in vedas* ve&arigas and sastras had gathered together 

for the performance of the sacrifice <17#30-32). Again it

is stated that the Brahmins and G&atakas worship lord krsn.a 

add' Balarama with various stotras, Yajus* Bks and Saraans 

(51.40-41). It is laid down that in a pilgrimage the 

Brahmins should take a bath and do the japa with the injunction 

of veda (67.13-20), It was very necessary for a Brahmin to

study the vedas and to know the Gayatri mantra by heart (107. 

4-15). The Brahmins were addicted to Svadhyaya and Vasatkara 

(209,11).



Another duty prescribed for the Brahmins is to 
impart the teaching of the vedie lores "Whatever may have 
been the case in very remote times; from the times of the 
Brabmana literature and in the times of the Dharmasastras, 
teaching vedie literature was almost universally in the hands

— JL-of the Brahmanas*Si The Br, P. also states that the Brahmins 
imparted the vedic teachings. It is said that the Brahmins 
of the Aundradesa are known for the teaching profession 
(28,1-8).

The third duty and privilege inetebent on the 
Brahmins is to officiate as priests in the performance of 
the sacrifice. Sometimes the sacrifices used to last for 
many years. The By, P, states that the sages had held a 
sacrifice in the NaimisSranya lasting for twelve years (1,69), 
While describing India, the Br, P. states that the Brahmins 
live in the middle part of the Bharatavarsa and follow the 
occupation of sacrifice (27,17-18). The Brahmins of Aundra-. 
dssa are considered to be good for- the performance of 
sacrifice and in performing Agnihotra and they worship the 
smarfca agni (28,1-8), The Brahmin's connection with the 
antique institution of Fire-worship is traceable to the Indo- 
European period.^ In the Rv. also Agni is celebrated in 

§5“ Kane P,7.,.HDS, 7ol.IT, YJMT~
32 Keith-A.B., The Religion and Philosophy of the Veda and 

Upanisads, HOS, Vol.XXXII, P.625 ff.



200 hymns.33 The Br. P. also refers to the worship of 

domestic sacrificial fires, as stated above. The Brahmins 
of the Ekamrakaksetra were experts in performing the Agni- 
hotra and upasanakriya (46.8-10). The Brahmins who were 

experts in performing the sacrifices and clever in all the 
rites had gathered together for the performance of sacrifice 
in the Purusottaraaksetra (47.30-32). A Brahmin should

i *

perform the Agnihotra (107.7-8). His span of life is increas 
ed by performing the Agnikarya (107,4-15), Bharadvaja, the 

son of Ahgiranandana Brhaspati performed great sacrifices for 
king Bharata, Before that, inspite of all his efforts, 
Bharata had no son. As a result of these sacrifices, he got 
100 sons (13.59-60). For the references of other sacrifices 
vide the sections on 'sages’ and 'sacrifice* in the chapters 
VT <1 VII on 'Mythology and 'Religion’ respectively.

As regards the participation of Brahmins in politic­

al affairs, the Br. F* mentions the famous example of the 

unrighteous Tena who was dethroned by the Brahmins on account 
of his misbehaviour (Adh.4). "The Pufcohita or the chief 

priest was an indispensable appendage to the royalty of the
04. _period. For the details regarding the status of Purohita, 

vide the Chapter XI on 'Political Structure'#,
33 Maedonell, Yedie Myt!ior<^y",^p7??S.

34 Vyas S.M., The Caste system in the Ramayana age, JOI,Vol. Ill, Mo.2, Dec. 1953, P.117.



Again it appeals that the right of officiating at 

sacrifices belonged to the'Brahmins and the Brahmins obtained 

land from the ksatriyas for the performance of the sacrifice 

(168*3-5)*

The third means of livelihood permitted to the
i

brahra&naSjV/as receiving gifts from a worthy or unblemished 

person^* The Br,P.states that after worshipping lord Jagan- 

nacha, one should worship the brahmins and should give them in 

dana twelve cows, clothes, gold, umbrellas, shoes, and vessels 

of copper* Then the Brahmins should be given a dinner consist­

ing of milk, sweet dishes, jaggery and ghee. The Brahmins 

should then be given twelve pots full of water and then one 

should give dak$ina to them according to one’s capacity 

(67,40-43). The annadaha given to brahmins is highly 

eulogised. It is stated that one whose annadaha is accepted 

by ten brahmins never falls in the category of birds and 

animals. The brahmins were given the daha of gold, jewels, 

elephants, horses, etc. (44.4). If a brahmin engrossed in 

the vedic studies gives the food brought by bhiksa to a 
brahmin# engrossed in svadhyaya in daha he gets the prosperity 

and happiness in the world. A man who gives food in dana 

obtained through justice to the brahmins who are the knowers 

of veda gets freedom from sins (218.12i26). One who gives

dana to Brahmins and food to cultured brahmins and srotriyas
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goes to Yamaloka (216,8)*

It seems that the condition of the brahmins was 

very poor and the Br« P. also evidences the fact fchen it 

states that at the time of famine, the family of the sage 

Visvamitra was in such distress, that his wife wanted to 
sell her son in order to maintain herself (7*106)* But a 

Brahmin who sold his son for the sake of maintenance was much 
abused by the others, and was called Brahmanadhama (150.2).

Again, the Brahmins were called for the performance 

of vratas and other religious observances, Thus the brahmins 

of Aundradesa were considered to be experts for the performance 
of the ceremonies like ^raddha, dana, marriage, sacrifice and 

others(28.1-8). The brahmins were called to give samskaras

to a boy (1H.9), It was believed that a Brahmin should 

always remain engrossed in giving dana, performing sacrifice, 

practising penance and offering Agnihotra and tarpana. For 

his maintenance, he should perform sacrifices and teach 

others,. He should accept whatever is obtained through the 

performance of the sacrifice. It is the duty of the 

Brahmins to benefit others and not to harm, anyone, It is 
the highest wealth of Brahmins to have friendship of all.

He should approach his wife in the Rtukala alone and should 

consider cows, ft Jewels and things belonging to others as 
equalj> (222,3-6).



' ■ i * *' .Various types of Brahmins were called for a sraddha 
and they were called the Pariktipavanas • The sraddha should 
be performed by those who are restrained, learned* and intent 
on performing the Agnihotra, those who are the Trinaeiketas 
(l.e.who/KfeMfcje study the three.Anuvaks, viziayam vavorah’of
the Trinaciketa in the kathasamhita), the trisuparnas (i.e.

- • * */ *

those who study the anuvak ‘Brahmametu man* and perform the 
rites related to it), the knowers of vedas and their angas, the 
Trimadhus (i.e* those who study the rk 'Madhuvatah1 and perform 
the Madhuvrata), the acaryas, up’adhyayas, the knowers of the 
mandala brihmana and the pur anas (220.110-115). The Brahmins 
should perform a sraddha with the mantras following their own 
varna and the injunction of their own kula (220.304).

wereThe,treatment with which the brahmins/received
shows the high esteem in which they were hold. It is stated

^ _.stated that the Brahmins called for the sraddha should be 
respectfully propitiated, first the aeamana - water for 
sipping - should be offered to them. They should be offered 
a seat. After performing the sraddha according to the rites, 
dinner should be given to them, Then they should be given a 
farewell with sweet speech, and one should go with them upto 
the door (220.121-124) & (1-8,9). It is stated that one who
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hears the story of Verja after bowing dox^n to Brahmins daily 
does not despair about what he has, done and what he has not 
(4.27), A Grhastha is enjoined to be the resort of all the 
brahmins who study veda, take a bath in a tlrtha, go round the 
world for the tlrthayatra, who have no house, who have not 
taken their food, and who sleep at the place where they are 
at the time of sunset. Such Brahmins should be respectfully 
honoured by him (222*33*36). In the sacrifice of king 
Inaradyumna many brahmins took thiir dinner (46.23). Before 
taking a bath in the river, one should give a dinner to the 
brahmins (76.19). Before the performance of a sacrifice, the 
brahmins should be satisfied x*ith a dinner (187.5 .58).

As regards the qualifications of Brahmins, it was 
believed that it was very essential for a brahmin to have the 
samskaras like cudakarma, upanayana, vedadhyayana and those

f _who did not study the vedas were considered to be1 sudras even 
though by birth they were brahmins (111.7-8),

The anger of a Brahmin was much feared. The sages 
were capable of effective •>©£■ cursing • Once Agni asked 
bhiksa from the king Kartavirya Arjuna and he gave the whole 
kingdom to him. In devouring the whole kingdom, Agni burnt 
the hermitage of the sage Vasistha, the son of Varuna and 
Vasistha cursed Kartavirya as he was the causd of the whole 
trouble, he would be killed by a brahmin and ultimately
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Kartavifya met Ms death at the hands of Parasurama (93.ISO- 
197) • When the sage Gautama saw that Indr a had approached 
his. wife Ahalya in his' absence, he cursed him to-be a Sahasra- 
ksa (87.59), For other instances regarding Brahmins and 
curse, vide the section 'sages’ in the chapter VI on 'Mythology'*

The Brahmins belonged to various religious creeds.
Thus it is said that the Brahmins of the Salmaladvfpa worsMpp* 
ed lord Visnu in the form of Vayu (20.30), Dami, the 
Brahmin-class of Ku^advlpa worshipped lord Janardana in the 
form of Brahma (20,39). The Brahmin class of ^akadvipa 

worshipped lord Visnu in the form of Sun (20,71,72). It was 
believed that those brahmins who worship the Sun with pure 
faith and devotion get the desired things and the highest 
status (28,37), Some brahmins worshipped lord Mahadeva 
(40,46) (74*50), Spme others worshipped lord Hshsdaa: krsna 
and Balarama (51,40-41), It was a belief that the brahmins 
who devoted themselves to lord Marayana get the highest 
siddhi (173.135,186), (226,14,15), In the worship of lord 
Bar ay an a twelve brahmins were Invited and they were required 
to be proficient in the vedas, Itihasa and puranas (67.36-37).

Strict rules were observed regarding the purification. 
The Br. P, states that on the death of someone in the family, a 
brahmin gets purified in ten days, a ksatriya in twelve days, a
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vailya in fifteen days and a sudra in a month (220.63,64),
During this period, the Brahmin should not perform either 
the dana or homa and all the other three varnas also should 
not perform their ovm work (221,47,48).

The right conduct, viz. Sadacara was always the 
behaviour pattern expected from the Brahmins. k brahmin 
who wants the right knowledge should always get it through the 
highest means of jnaha and sadacara (122,166). The Brahmins 
are praised for the akaitavfvrtti (171.36).

Such were the normal duties of the Brahmins. The 
Br, P, furnishes an instance when a brahmin followed the 
occupation of agriculture (91.2), In the times of distress, 
a brahmin was allowed to do the work of a ksatriya and a 
vaisya but in normal times the karmasamkara should not be 
done (222,20), The rigidity of occupation according to 
caste is remarkable.

The Br. P. also provides information regarding the 
various gotras of the Brahmins. Thus it states that the 
sons of the sage Visvamitra were Bevarita, Kati, Hiranyaksa, 
Eenu, Renuka, Samkrti, Galava, Mudgaia, Madhucchanda, Jay a, 
Devala, Astaka, Kacchapa and Harita and the famous gotras of ■ 
the Kausikas were PaniniSs, Babhrus, Dhyahajapyas, Parthivas, 
Devaratas, Salankayanas, Baskalas, Xohitas, "famadutas (according



to *ga* ms. Yamabhutas), and Karusakas (according to the ms.
'ga' Karikayas) (10.61,62). The ms. *ga’ adds the gotras as 
under.: Sausravas, Kausikas, Saindhavayanas, Devalas, Renus,
Yajnavalkyas, Audumbaras, Ambubhi §nas,, Avastaras, Kayanacuelas, 
Salavatyas, Hlranyaksas, Sjfekrtis, Galavas.

The Brahma-hatya was considered to,be the greatest 
&in (123,54,74,157) and one who had killed a brahmin v/as 
considered to be unfit to be seen or touched by others(123,54$. 
The sin of brahmin-murder can never be,destroyed (123.74).
As Indra had killed the brahmin Vrtra, he had to1 conceal him-

*

self in a lotus-stalk for a thousand years (A,96). One could 
not rest in peace after committing the sin of Brahraa-hatya,
He was ostracized. The expiation consisted in performing the 
asvamedha sacrifice whereupon he became a Lohagandhi (12.11-14) 
One who speaks sweetly on face but bites at the back, is 
inconsistent in thought and act, who is jealous, who abuses 
brahmins and* shows false modesty is considered to be a 
Brahmaghatin. One who abuses the deities, the vedas, the 
adhyatmasastras, and the brahmins is a Brahmaghatin (164.32-37) 
A ksatriya who retreats from the battlefield said who. abuses, 
the brahmins incurs the sin of the murder of a, brahmin 
(165.31-34).. One who, gets the-vision of lord krsna on 
facing the south becomes”free from the sin of a brahmin- ; 
murder (65,33).. - . ,
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The status of a Brahmin was considered to be so high 
that his degradation from the status was a very serious affair. 
The Br. P. states that to attain Brahminhood is very difficult.
A brahmin is a brahmin by his very nature. By committing 
sins, a brahmin slips from his path and even though born in 
the highest caste, degrades himself. One who maintains 
himself by adhering to the dharma proper for a brahmin gets 
the Brahmabhava and one who giving up the brahminhood takes 
the dharma proper for ksatriyas slips from the brahminhood and 
takes a birth among the ksatriyas. A brahmin who through 
infatuation and greediness follows the dharma proper for a 
vaisya gets the birth among the vaisyas and thus degraded 
from his original position, he attains the sudratva (223.12-19). 
The awareness of the higher value of character and Le.o^.'^C-r^ 

to power and wealth is remarkable.

The Br, P* represents a drastic contrast between the
conditions of a brahmin and that of a sudra. Thus a brahmin

/ —who dies with the food of a da sudra in his belly, falls down 
from the Brahmaloka and becomes a sudra. A brahmin gets the 
birth of him with whose food he maintains himself. One who 
gives up the brahminhood obtained by him naturally, who eats the 
uneatable, falls down from the brahminhood. A drunkard, a 
killer of the brahmins, a thief, a violates of vows, an unholy 
man, one not engrossed in svadhyaya, a sinner, a greedy person,
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one not benefitting others, a kundasi, a seller of soma, one 
serving low people, one approaching the teacher’s wife and 
abasing the' teacher and one who discards and ignores a brahmin' 
deteriorates from the position of a brahmin (223*24-32).

Again, a brahmin whb acts badly and eats the food 
of mixed castes becomes a ludra, The birth, the samskara, 

the vedadhyayana and progeny - all these factors do not form 
the cause of the dvijatha but the main cause of the dvi^atva 
is sadaeara, All. people are considered to be brahmins by 
actions only. By the highest type of action, even a ate sudra 
can attain brahminhood, She Brahmasvabhava is common every­
where, Those who have a pure nature always give the satis­
faction of a brahmin. % Lord Brahma himself has. so ordained at 
the time of creation. A brahmin is a great moving ksetra.
A brahmin should always tread on the right path and should 
always remain satisfied. A brahmin who wants prosperity should 
go through Brahmamarga, Thus a brahmin who goes on the right

ipath and performs Agnihotra gets the Brahmabhava, A sudra 
becomes a brahmin by the practice of dharma and a brahmin gets 
the sudratva by following adharma(223•54-65). This shows the
liberal attitude of the Brahma pur ana towards the Madras and 
the importance of the standards to be preserved by the brahmins. 
Further this also shows that according to the Brahma purana
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it is not the birth that distinguishes a brahmin from a 
sudra but it is the vrtta that forms the marking line.3^

Ksatriyas

The next class in the ladder of the social order 
consists of the ksatriyas, The Br. P, provides the follow- 
ing information, regarding the' ksatriyas. Just as it was the 
primary duty of the brahmins to perform sacrifice and study 
the vedas, similarly the ksatriyas main duty consisted in 
fighting. They had to protect the subject by fighting against 
the evil factors. The Br. P. states that a ksatriya should 
give dana to brahmins and should 'worship gods with various 
sacrifices and should remain engrossed in the svadhyaya. He 
should maintain himself through the use of weapons and the 
protection of earth. But his main duty is the protection of 
earth, as his sacrifices are protected as a result of the 
fulfilment of his duty. A king is assigned is the duty of 
preserving the social order, punishing the wicked and main­
taining the good, whereby he gets the desired results 
(222.Q-10). The ksatriyas who want kingship' and want to 
have victory in the battlefield should bow down to king
35 Na yonirnabi saiaskaro na ^rutirnl ca s amt at in i Karanani dvijatvasya vsttameva tu karanam u‘

Sarvo yam Brahmano loke .vrttena tu vidhiyate f Vrtre sthitasfca sadro fp4 Brlhmanatvain ca gacchati « 
2^3.54-58.



Prthu (4.117-118). A ksatriya who retreats from the battle­
field incurred the sin of brahmin-murder (165.31-34).

Among the various other duties mentioned for the 
ksatriyas, the.Br. P. states that a king should protect the 
three varnas (104.63-65). , A ksatriya should perform a 
sraddha following the rules of his own varna and injunctions 
of his own ksceks and Icala accompanied by the recitation of 
the mantras (220.3,4). While describing India, the Br.P. 
states that the ksatriyas stay in the middle part of India 
and follow the occupation of fighting (27.17,3.8). In a 
pilgrimage, they should take a bath and do the japa with the 

Jactitation of the veda (67.19-20). This shows that the
ksatriyas too like brahmins studied veda. Elsewhere they are 
mentioned along with the members of the other castes as witness­
ing the sacrifice conducted by the sages in the Maimisaranya 
(1,8-9). When a vaisya gets a birth in the family of a 
ksatriya,he gets good samskaras from his very birth. Afte: 
the upanayana he should remain engrossed in the Brahmaearya- 
vrata, give dana oeeassionally, give daksina and perform a 
sacrifice with great pomp, study vedas, worship the three fires 
vis. Ahavaniya and others with a desire to get heaven. If he 
is a king he should give dana and protect the subjects. He
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should speak truth, remain pure, practice righteousness, and 
thsgc try for the trlvarga, viz.,Dharma, Artha and Kama. He 
should restrain his mind and body and take the 1/Sth part from 
the income of the subject. He should not enjoy the subjects 
of enjoyment according to his own desire but adhering to Dharma 
he should perform all his duties. He should approach his wife 
at the time of the Etukala, should observe a fast and should 
remain engrossed in the svadhyaya. He should always receive 
the three castes with a happy mind. lie should always give 
food to sudras and should not give vent to selfishness or 
desire. He should always keep the material'ready for receiving 
the pitrs and guests. He should offer worship according to 
the proper rites and should give up his body in battle for the 
protection of brahmins. He should offer oblations with 
mantras, ' Thus following the Dharma proper for a ksatriya, 
he becomes a brahmin in his next birth and studies the vedas. 
This passage throws good light over the duties and condition 
of ksatriyas (223.37-53). As regards his duties in warfare,
vide the Chapter XI on ’Political Structure’.

The Br, P. names various types of ksatriyas. Thus 
it states that the class Kuru of Plaksadvipa is equivalent to 
the ksatriya class (20.17). The ksatriyas of the ^almaladvlpa 

possessed aruna colour (20.30), and those of the Kusadvipa were



called Susrai, those of the Krauncadvipa were called Puskara 
(30.53,54), and those of the &akadvipa were called Maga&ha 

520.71,72).

The ksatriyas called Dharstakas and Karusas were the 
sons of Dhrsta and Karusa and they fought the battle vigorously 
(7.25,26,42). King Sagara got an agneyastra from the sage 
Aurva and defeated the ksatriyas called Talajanghas, Kaikayas, 
Sakas, Pahnavas, and Parades (S.32). They lost their caste 
for rebelling against the descendants of king Hariscandra. The
Br. P. gives the incident as follows. After having performed

other
Sagara’s natal and/rites and taught him all the vedas and 
provided him with a fiery missile, the sage Aurva enjoined 
king Sagara to slay the Haihayas, He then exterminated the

lSakas, Havanas, Kasbojas, Paradas and Pahlavas. But when
on the point of being slaughtered by Sagara, they took 
recourse to the sage Vasistha and fell down before Mm. 
Vasistha asked Sagara to restrain himself and Sagara released 
them after destroying their caste and making them change their

icustoms. He released the Sakas after causing the half of 
their heads to be shaven and the Havanas and Kambojas after 
haring had their heads completely shaved. The Paradas were 
made to wear long hair, and the Pahlavas to wear beards. The

i * ^

Sakas3 Havanas, Kambojas, Paradas, Pahlavas, Konisarpas, 
MahXsakas, Darvas, Colas and Keralas had all been ksatriyas



but. were deprived of their social and religious position by 
the great Sagara, according to the advice of Fasistha.37 This 
leads to an inference that position in Aryan society was not 
originally wholly dependent to birth.

The five hundred sons of Raji were called Rajeya 
ksatriyas (11.3). The descendants of the Ajamidha dynasty 
were called the Ajamldha and Somaka ksatriyas, those of Janame- 
jaya were called the Janamejaya ksatriyas (13.101,125,203-204, 
207) and those five sons of king Sibi, vis. Mg a, fahga, Suhma, 
Pundra .and Kalinga were called the Baleya ksatriyas (13,31).

The Br. P. states that normally a ksatriya should 
adhere to his own occupation but in abnormal times, a ksatriya 
may perform the work of a vaisya or a sudra but if he is not 
in distress, he should not perform a sudra*s work (222.18-20). 
It follows from this that in times of distress, a ksatriya 
might follow even a sudra*s avocation (220.18-20).

Further the Br. P.' states that the ksatriyas of 
Kusadvipa perform all the rites enjoined by the sastras and 
worship lord Janardana in the form of lord Brahma" to destroy 
their sins (20.39), those of the Saka&vlpa are devoted to Sun 
(20.71,72), In the Bt^kalapradesa, the ksatriyas
37 Br, P,Adh. 8s Harivamsa XIV. 773-83.



are very peaceful, religious, addicted to their own karmans 
and have control over their senses (28,8,9). There are 

some ksatriyas who lived in Uj^ain and worship lord Mahadeva 
(43.30), (40,46), Some are the worshippers of lord krsna and 
Balarama (66.10-12), This shows that they'followed various 
religious creed's (66,10-12), It was believed that the 

ksatriyas get the highest siddhi by devoting themselves to 

lord Harayana (178.185-186).

As regards purification, the Br, P. states that on 
the death of someone in the family, a ksatriya gets purified 
in twelve days and during that period, he should not perform 
his work (220.63.,64), (221.147,158).

The value of right conduct was highly emphasized 
ior a ksatriya (220«6o,o4,147)*

VaisVas

The terms used in the Br. P. to denote this order 
are vis1 and Taisya which, are of vedie antiquity • The vaisyas 

form the third order of the four classes. The Br. P, states 
that they reside in the middle part of India and follow the 
occupation of vahijya (27.17,18).

Various types of vaisyas are mentioned. Thus those 
residing in Plaksadvfpa were called the vivisvas (20.17),



those in the Salmaladvipa possessed the yellow colour (20.30), 

those residing in KusadvTpa were called Snehas (20.39), those 

of the Krauhcadvipa were called Dhanyas (20.53,54) and those 

of ^akadvlpa were called Mahasas (20.71,72).

Lord Brahma has prescribed three means of maintenance
V

for the vaisyas, vis. cattle-breeding, mercantile and agri­

culture. The vaisya should study the vedas, perform the 

sacrifices, give daha, adhere to Dharma, and perform the Mitya 

and Baiaittika Karmans (222.11-12). They were to give the 

l/6th part of their income to the king (210,19-20), They are 

described as witnessing the sacrifice along with the members 

of other castes (1,8,9). They performed the sraddhas with the 

recitation of mantras following the rules of their own varna 

and the injunctions of their own kula (220,3,4), They 

followed she kuIs'k a± kkniii king in the procession (44.27),
t

In the place of a pilgrimage, the vaisyas should take a bath 

and perform trie rites according to the vedas (67.19-20). This 

shows that the vaisyas possessed the knowledge of vedas.

The vaisyas were allowed to perform the sraddha with 

the accompaniment of vedic recital. They were to perform it 

following the rules of their own varna and the injunctions of 

their own family (220.3,4), This shows the participation of 

the vaisyas In the religious activities.
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On the death of someone in the family, a vais’ya 

remains unholy for 15 days and he is prohibited to perform 
his work during that period (220.63,64), (221.147,153).

The vaisyas belonged to various religious creeds. 
Thus the vaisyas of' Salmaladvlpa worshipped lord Visnu in the 
form of fayu (20.30), those of the Kusadvfpa perform all the 
rites enjoined by the sastras and perform the sacrifices in 
honour of lord Brahma to destroy their karaans (20.39); those 
of kakadvipa worship lord Visnu in the form of Sun (20.71,72). 
Some other vaislyas worship lord Mabadeva (40.46,136). Some 
others worship lord Marayana, Hrsimha and krsna and Salarama 
(56.17-13), (65.9-10), (66.10-12). The vaisyas get the 
highest siddhi by devoting themselves to lord Karayana (178. 
185-186).

Stray references to the vaisyas show that they were 
peaceful, religious, adhering to their own karaans and having 
control over their senses (28.8-9). In eschatological matters 
also, the vaisyas do not .seem to have suffered from any 
serious disabilities* The Br. P. states that they obtained 
the highest,status if they worship Gun with pure faith and

tdevotion (98.37) and Visnu (226.14); and on hearing the Siva- 
stuti composed by Baksa, they attained the Rudraloka (40.136).



The vaisyas of the Ekamrekaksetra are said to follow their owi 
Dharma (41.29), and some vaisyas are described as living in 
Ujjain (43.30). They lived happily in the reign of king 
Dasaratha (123.6) and in the kingdom of Rama, they respected 
the ksatriyas (213.143). ' The vaisyas who hoard wealth and 
adhere to Vaisyavptti should bow down to king Prthu, the 
bestower of frtti (4.120).

In ordinary circumstances, a vaisya was enjo’ined to 

follow his own functions but in times of difficulty he was 
allowed to perform the functions of the sudra (220.18-20).

Sudras

The sudras constitute the fourth step of the ladder 
forming the social structure'. The Br. P. also like the famous 
Purusasukta states that the sudra was treated out of the feet 
of lord Mr ay an a (56,22,23) and it implied that he was lowest 
among the four classes and was bound to serve all the people.

The Br. P. states that there were different classes 
in different dvipas corresponding to the sudra class. Thus

r • _the sudras were called Shavi%on Plaksadvipa (20.17),
Mand^has in the Kusadvlpa (20.39$), Khyatas in Krauneadvipa
(20.53,54), Mandagas in the Sakadvipa (20*;71,72). The
sildras of the Salmaladvipa iirere black in colour (20.30).



233

The Br. P. provides reference to the sudras which 
<|ives us an idea about their condition. They had gathered 
together with the members of other classes to witness the 
sacrifice conducted by the sages (1.8,9). This shows that 
their presence in the sacrifice >/as not considered to be un­
worthy, and thab they were not banned from religious observance, 
though, of course, they are not mentioned here as performing 
the sacrifice. Again, it is said that the holy sudras who 
desire the highest bliss in this world and who are engrossed 
in serving the three castes should worship king Prthu (4.121), 
This shows that their function was to serve the people of the 
other three castes and that they were considered fit to receive 
the highest bliss. The sudras are also described as perform-

I _ 1 _ _ing the sacrifice. Thus the sudras of the Salmaladvipa per­
formed the sacrifices (20*30), those of the Kusadvfpa performed

i _all the rites enjoined by the sastras and also performed the 
sacrifices, those of Sakadvipa also performed the sastra-enjoin­
ed karmans (20.39,71,72). In the Utkalapradefea, the sudras 
were very religious, peaceful, adhered to their o’wn karmans 
and restrained (28,8,9), (41.29). The Br. P. also states 
that they lived in O'j jain (43.30). The sudras "of the 
Purusottamaksetra are said to adhere to their own Dharma 
(46.8). At one place, the Br, P. states that the snaha and
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japa to be performed by the people of the first three varnas
should be accompanied by the vedic mantras whereas the snana
and japa to be. performed by the women and sudras should be done
without the accompaniment of the vedic mantras (87.19). It is
said that a brahmin who did not study the vedas was equal to
a siidra. This also shows that a siidra i-rns not allowed to study
the vedas (110,7,8). This shows that they were banned from
the vedic studies. In the region of king Da^aratha, they lived
happily (123,6) and in the kingdom of Kama, they served the
first three varnas (213.148).

*

As regards the performance of sraddha, the Br.P. 
states that women and the 4udras should perform the sraddha 

without kindling fire, performing sacrifice and reciting the 
mantras (220,4), (222.13,14). This is in consonance with 
the Dharmasastras,

The longest period of impurif!cation viz.of one month 
is attached to the sudras § and they can resume their 'work after 
that period (220.63,64), (221.147,158).

As regards the duties of the sudras, the Br.P, states 
that a siidra should serve the twice-born and should maintain

38 Kane P.?., HDS., Vol.jJ II, PP.117 ff.
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himself by buying and selling things or through architecture.
He should give dana and perform the Pakayaj^nas without the 
mantras(222.13-14). This shows that besides serving the twice- 
born, a sudra was allowed other means of maintenance. -

The sudras followed various religious creeds. Thus 
it is said that the sudras of the Plaksadvfpa worship lord 
Visnu in the form of Vayu, those of the Kusadvfpa worshipped

- I-lord Visnu in the form .of Brahma, those of Sakadvipa worshipped 
lord Visnu in the form of Sun (20.30,39,71,72). The sudras 
of the Utkalapradesa also worshipped lord Sun and it is said 
that those who worship the Sun with pure faith and$ devotion 
got the desired things and the highest status (28,37), Again 
it is stated that the sudras attain Rudraloka by hearing the 
stuti composed by Daksa in the honour of lord Siva (40,46,136), 
The Br, P. again states that the sudras who worship Ersimha 
get freedom from all the pains and obtain the status of gods, . 
Gandharvas, Xaksas, Vidyadharas and other desired objects (58, 
61,62). Some other sudras are said to have worshipped lord 
krsna, Balarama and Subhadra (66.10-12). The sudras get the 
highest siddhi by devoting themselves to lord Narayana (178. 
185-186), (226.14). Those pious sudras who want prosperity 
should bow down to king Prthu (4.119).

The status of a sudra is considered to be very low



and it is evidenced by the Br. P* when it states that one is> 
sudra by his very nature. If a brahmin follows the Karmans 
of a vaisya adhering to greediness and infatuation, he becomes 
a sudra, If he is discarded by the caste, he falls dov;n from 
the Brahmaloka and gets sudratva, When a ksatriya. or a vaisya 
performs an action proper for a sudra, the condition of varna- 
sam^karatva arises, Those who do not follow their own 
Karmans get sudrahood (223,19-21),

Again, it is said that lord Brahma himself has laid 
down that one should not take the food of a sudra. A brahmin 
who dies with the food of sudra in his belly obtains the 
condition of a sudra even though he be an agnihotrin or a 
performer of sacrifices (223,22-25).

From the above account, it could be seen how base 
the sudras were considered to be but at the same time the Br*P. 
shows a lenient attitude by providing for them the means to 
reach the elevated positions. Thus it states that a sudra who 
purifying himself by knowledge, maintains himself by following 
his own Dharma gets the merit of that Dharma (223.20-22).
Again, it states that a sudra who performs all the actions 
according to the safetric injunctions, who takes the food 
remaining after the reception of guests, who serves higher
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people, never thinks ill of others, always treads on the 

right path, sesckk receives gods and pitrs has a firm deter­
mination of receiving all the persons, has intercourse with 

the wife at the proper time and in the Rtukala, dines punctual­
ly and takes the food remaining from that eaten by the learned 

men and the sages and never eats meat, gets the birth of a 
vai^ya (223.32-36), It is also said that a sudra who passes

t -the life according to the actions prescribed by the sastras 
should be considered to be holier than the twice-born (223.54.58

While describing India, the Br. P. states that the 
sudras live in the middle of India and serve others (27.17,18).

Sub-castes and Occupations

Besides the four main varnas, there were other 

professions and crafts oven In the times of the Samhitas.
MM. Dr. Kane observes that owing to the cultural development, 
division of labour arose and numerous arts and crafts came to 
be developed and they were in process of contributing to the 
complexity of the system by creating numerous sub-castes based 
upon such occupations and in the times of the samhitas and 
Brahnianas there were groups founded on occupations that had 
become castes or were in the process of developing into castes?^

39 Kane P.F,, Vol.II, Part I, PP.44,48.



The Br. P. gives a long list of such groups based 
on the- occupations. It does not throw light on the deriva­
tion of these groups but it seems that at the time of the Br.P 
these' groups had developed into fullfledged sub-castes. As 
numerous professions developed and as it became difficult 

to assign any particular derivation for groups of people, Manu 
(X.40), Fasistha (18.7) and the Anusasana Parva (148.29) laid

A *

down that men’s sub-caste was to be known from their actions 

and occupations. This shows that according to most writers 
castes in the times of the smrtis were predominantly occupa­
tional.-0 Besides, the castes having an occupational basis, 

the Br. P. enumerates many other sub-castes of mixed origin 
and other low castes. For the sake of convenience, the list 
in the Br. P. a is arranged in an alphabetical order.

Aiapalah - A go&t-herd. This suggests that people 
maintained themselves on cattle (44.-32).

Antya.ia - This word is applied to all low castes 
like the candala in Manu (IF,161), Atri (199) enumerates 
seven antya.jas, vis. Kanaka (washerman), Carmaker a (worker in 
hides), Mata (dancer), Buruda (worker in bamboos), Kaivarta 
(fisherman), meda and bhilla.^l

40 Ibid., P, 59.

41 For details, Ibid., PP.70-71.
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The Br. P. states that lord Brahma created the 
four principal castes, Antyajatas and Mlecchas. The word 
used here is Antyajata and not Antyaja (45.35).

v

Antyavasayin or Anfavasavin - Manu separates 
’Antyas' and ’ Antyavasayins' and says that the Antyavasayin is 
the offspring of a candila male from a Hisada female, that he 
is condemned even by the ■untouchables and stays in a cemetery 
(x.39). Vas.Dhs.S. 18.3 holds that the antyavasayin is the 
offspring of a sudra from a vaisya woman.*

The Br. P. states that in Kaliyaga a brahmin would 
become an antyavasayin (230.12). Again it is said that on 
touching an antyavasayin, one should take a bath and purify 
himself by seeing tile Sun (221,135,142).

Apmpakaraka - The reference here is to a cook who 
seems to be an expert in preparing ap'itpa, i.e. a kind of fine 
bread. This suggests that people used to serve as cooks 
even in those days,.^3 (44.28 ff.).

Asikara - Some followed the occupation of sword­
making (44.37).
42 Ibid. -pp^r“ ‘
43 This sub-caste is mentioned in an additional list provid­

ed by the ms. 'kha* mentioned in the Br.P. in the f.n. 
following the ol. 44,28..How onwards all the sub-castes 
mentioned in this list will be indicated by ms. ’khaJ.
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Asmakuttaka - This occupation consists in breaking 
or bruising v/ith. a stone. It occurs in the list of the ms. 
’kha* (44.28 ff.). It is mentioned in the ya^avalkyasrarti 
also (III.49)o

Astravlkravaka - Some followed the occupation of. 
selling weapons (44.29).

Aurabhrika - One who maintains himself on the goats 
suffers in the 'Vahnijvaia hell (22.25). This was not consi­
dered to be a respectable occupation.

Bhisak - According to tisanas (26) he is the off­
spring of a clandestine union between a brahmin and a ksatriya 
girl and he maintains himself by studying the syurveda in its 
eight parts, on astronomy, astrology and mathematics (verse 
27). According to the Br. P« (quoted by Apararka P.1171) 
he lives by surgery and by attending upon patients.-4 These 
words .are not met with in the present edition, but the present 
Br. P. states that Dhanvant.ari, the Promulgator of the 
science of medicine, obtained the knowledge of Syurveda frora 
the sage Bharadvaja, divided it into eight parts and taught it 
to his pupils (11.38).

44 Kane P.TT., Op.Cit., P. 89-90.
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Candala ~ According to Gautama (IV .15-16), Vas.Dh.S, 

(18*1), Baud.Dh.s.(I*9,7), Manu(X,12), Xajnavalkya (1.93) and 
Anu^asana (48,11) he is a pratiloma caste sprung of a sudra from 

a brahmana woman. He is the lowest among men (Manu X.12), 

beyond the pale of religious observances prescribed for the 

four varnas and often spoken of in the same breadth with dogs 

and crows (e.g, Ap.Dti.s. 4.9.5, Gautama 15.25, laj.1.103).

The Br. P. devotes one whole adhyaya in describing a 

Candala who was a staunch devotee of fisnu (A,227). There it 

is said that he maintained himself by 'Sadvrtti1 and was 

engrossed in serving others (227.9). Elsewhere it is stated 

that by practising righteousness, one gets birth as a candala 

(227,99). The meat brought by a candala is considered to be 

pure (221.127). One who offers a sraddha by money obtained 

through injustice does not satisfy the ancestors suffering in 

the births of Candala, Pulkasa etc. (220.98).

Caraarkara - Atri enumerates Carmakara as one of 
the seven antyajas. ~5 According to Usanas (4), he is the 

offspring of a sudra from a ksatriya girl, whereas the verse 

21 says that those sprung from a Vaidehaka and a branmin girl 

subsist by working- on hides. This name persists to this day 
as Cambhara or Camara. °

45 Atri (199), Mgiras (Jivahanda ed*I§ P.554), Tama (An.ed.)
33, Visnu Dh.s. 51,8, Sp&stamba 9,32, Para^ara (VX.44).

48 Kane P.V., Op.Cit., P.80.
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• The Br. Pi mentions it in the list of the ms.'kha* 
(44,28 ff.).'

Chasaoosaka - The Br. P, states that one who keeps 

goats suffers in the fTraiipuya hell (22.20).

Chedaka “ The meaning seems to be a surgeon - one 

who cuts or operates (44.39).

Citrakara - The painter is mentioned (44.36).

Dahaka - The meaning seems to be one who cures the 

diseases by the application of a, burning iron-rod etc. (44.39). 

Even at present this practice of curing the diseases is 

prevalent in the villages.

’Dand.ak.fea - One who prepares staffs or sticks (44.37).

Devalaka - He is an attendant upon an idol and 

subsists on the offsprings made to it. The Br.P. mentions 

him among the Paakbidusaka brahmins (220.134).

Phanyavikray in - Some people maintained themselves 

by selling corn (44.33).

Puta - Some people worked as messengers, envoys or 

ambassadors (44.37).
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Ga.iavaid.ya - There were the veterinary doctors 
specialised in curing the diseases of elephants (44.39).

Garuda - The dictionary meaning of ‘Garudika* is a
* *

charmer or a dealer in antidotes, either of which seems to 
have been meant here (44.35). The dictionary meaning of 
‘Garuda* is Shaped like Garuda1 or ‘coming from or relating to 
Garuda.47 The Hindi translation of the Br. P. gives the
meaning as ‘an expert in Garuda lore*'48

Gay aka - Some practised the art of singing as a 
livelihood (44.34).

God ala - The cowherds are mentioned along with 
others (44,32). They played an important part in the child­
hood of lord krsna (A,180-212).

ffovaidva - These veterinary doctors specialised 
in curing the diseases related to cows (44.39),

Grainahanta - It is stated that one who kills the 
people of the whole village goes to Vaitarani (22.23).

47 Monier Williams: A Sanskrit-English Dictionary, P.354.
48 Kalyana ’Sapksipta Mirkandeya - Brahmapurapanka*, 

farsa 21, January 1947, P.'349.
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Gramava.laka - It Is said that one who performs 
sacrifices for the whole village suffers in the Rudhirandha 
hell (22.22)*

Gndavikravika - Some people maintained themselves 

by selling g&da, i*e. the thick sugar formed into lumps by 

thickening of the juice of the sugarcane through boiling 
process 4.44*33)*

\

, «t

Hams aka - The meaning is not clear. As it is 
mentioned along with other occupations related to cattle­
rearing, it may mem those who used to keep geese or swans 
(44.32).

Isukara - Some people maintained themselves by 
preparing arrows* It is mentioned in the list of the ms*'kha* 
(44v28 ff.).

Javasahara - The meaning is not clear* Either 

it is a complete word or it may be a combination of Javasa and 
Kara pr Jay a and Sahara* According to Monier Williams 

* Javasa* is a word though given in native lexicons, has not 
yet been met with in any published text;49 The same is the 

case with the word 'Sahara*, though its meaning is given as a

49 Monier Williams, Op.Cit., P.416.



species of mango-tree, it being probably a prik^ta form efor 

Saha-kara.50 If the word 'Javasahara' is an alternative for 

’Yavasahara*, then an inference might be made that some people 
depended for their maintenance on good pasture (44.31).

Kaivarta - Manu (X.34) tells us that the inhabitants 

of Aryavarta employ the name Kaivarta to denote the offspring 
of a nisada from an ayogava woman, who is also called margava 
and dasa and who subsists by plying boats.5*- The other view 

is that he is born of a prostitute by a ks^trajya.52 The 

3r. P. states that a Kaivarta falls in the Rudhirandha hell 

(22.21),
Kamsvakara - Narada (Rnadana 274) and ¥isnu Dh.s.

(X.4) mention him in connection with the balance ordeal. He 

is the modern ’Kamsara* (in Gujarati) and ’Kamsara* (in , 1 
Marathi) dealing with vessels. The Br.P. mentions him along 

with others (44.36).

Karmakara - Vlsnu Dh.s.(51.14) mentions this caste,
(It is most probably the same j=s Karmara._ But Sankha (Prose)

/Karmakara and Karmara.53 The Br.P.mentions 
quoted by Apararka, P.116 mentions in the same passage /
’Karmakara* in the regular list (44.37) but mentions VKarmara’
50“"ibid., P. 1196. ~
51 Kane P.V., Op.Cit., P.79.
52 Monier Williams, Op.Cit., P.311.

53 Kane P.V., Op.Cit., P.75.



It cannot toein the list of the ms. ’kha* (44,28 ff.). 
decided whether the Br,P. considers tooth of them to be 
identical or separate classes*

Karmara - It is mentioned in vedie literature.
Menu also mentions it (IV.215) • In Bengal, the Lohar is 
a scheduled caste.^ The Br. P. mentions it in the list of 
the ms, ,khal (44,28 ff.).

Karnin - The Br. P. states that one who prepares 
karni, a type of an arrow, suffers in Visasana hell (22.16).

Kasthavikravaka - Some people maintained themselves 
toy selling wood (44.29).

Kathaka - A professional story-teller, He may 
belong to the category of bard or panegyrist (44,34).

Kausakara - The meaning seems to be one who prepares 
silken garments from siIk-worms (44.36),

Kavi - There were some who were experts in composing 
various typos of poems (Kavayah Kavyakartarah Nanakavyavisar a- 
dah) (44,35).

Kavastha - The word Kay as t ha does not occur in the 
ancient Bharmasutras of Gautama, Apastamba, Baudhayana,

54 Ibid.
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Vaslstha, nor in the Manusmrti. In the first centuries of
the Christian era the Kay as t ha was merely an officer and the
word was possibly derived from or is a Sanskrit approximation
of some foreign word for an officer, though in some parts of

•\

the country the Kayasthas also had come to form a caste In 
medieval times.65 The Br. P. mentions them along with the 

Mallas, Dutas and others (44.37).

Kes'akara - There were some people who followed the 
occupation of hair-dressing. The Br. P, mentions it in the
list of the ms. 'kha* (44.28 ff,).

Kesaravikravin - It means one who sells the mane of 
a lion or horse.“ The Br.P. states that one who sells 
kesara suffers in the taptaloha hell (22.11).®^

Khadeakira - Some people followed the occupation 
of preparing swords* It is mentioned in the list of the ms. 
•kha' (44,28 ff.). Elsewhere it is said that a khadgakarta 
suffers in the. Visasana hell (22.16,17).

Kuhakariivin - One who maintains himself on wild 
cocks. The Br. P. states that a Kuhakajlvin suffers in the

55 Kane P,?., Ibid., .p.,76.
56 Monler Williams,, Op.Cit., P.310,
57 The reading of the ms, 'ga', viz, 'Kesarivikrayl' seems 

to be better, which would mean ’one who sells lions'.



Asipatravana hell.58 The Hindi translation takes the word 
to mean ’magician* ,5®

Kukkatanosaka - The Br. P. states that one xirho 
maintains the Kukkutas or Cocks suffers in the Krmipuya hell
(2H.20),.

Kumbhakara - Panini mentions it in the gana kulaladi 
(Pin. IV*3.118). Osanas (32-33) says that he is the off­
spring of a Clandestine union of a brahmin with a vaisya 
female. Devala quoted in Parasara Wadhaviya (II.1,P.431) 
includes the potter among the sudras.50 He is called 
’Eumbhira* in Gujarati. , The Br. P. mentions it in the list 
of the ms. 'Mia* (44.28 ff.)

Kundakara - The meaning of the word Kunda is given 
as a’turner’s lathe* and that of 'Kundakara* as a turner,.51 

Therefore, it seems that some people maintained themselves 
by turning lathes. Even at present the sharpening of iron 
razors and knives is done on the turner’s lathe,. The Br.P. 
mentions it along with■others (44.36).

58 22,24, missing in the ms. *kha*.
59 Kalyana, Op.Cit., P.313.
60 Kane P.V., Op.Cit-., P.78.
61 Monier Williams, Op.Cit., P.291.



Kundasf - One who is supported by an adulterine *62 

According to Menu (III. 174) a Kunda is the offspring of a 
clandestine intercourse between a married brShmana woman whose

y* *

husband is living and a brahmana male.65 The Br. P. states 

that a Kundasf brahmin falls down from Ms high status 
(223.30), Again it is stated that a ’Kundasf’ falls in the 
Rudhirandha hell (22.21)64

Laks'avikreta - The Br. P, states that one who sells 
Laksa, i.e. a kind of red dye or lac obtained from the conchine- 

al or a similar insect as well as from the resin of a particu­
lar tree65 suffers in the Krmipuya hell 422.19).

Lava.iiva - One who maintains himself in the bird 
called Lava or quails is called a Lavajiva (44.38).

Lavena.iivln - One who maintains himself by selling 
salt (44.33). The Br. P. also states that a Lavanavikreta, 

i.e. one who sells salt suffers in the Krmipuya hell (22.19).

Lohakara • Harada recommends utilising the services 
of an ironsmith who is so by caste in the fire ordeal.66 The

62 '' Monier Williams, I bid., PP. 289-90.'
63 ICane P.7., Op.Cit.,, P.08.
64 The Hindi translation of the Br.P., Op.Cit.^ translates 

the word ’Kundasf' as ’Dogaleka anna khanevala' •
65 Monier Williams,,Op.Cit., P.899..
66 Kane P.V., Op.Cit., P.94.
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Br. P. mentions it in the list of the ms. ’kha’ (44.28 ff.).

hubdhaka - The Lubdhaka is the same as Vyadha 
mentioned by Sumantu in Apararka P. 1176. The Br. P. mentions 
the hunter jar a at whose hands lord krsna met his. death 
(211.5). The Br. P. also identifies the Vyadha and the 
Lubdhaka (80.6,27).

Madhuha - A madhuha or one who destroys the bee­
hives suffers in the iraitaran37 (22.23),

Madhvlvikrav aka - The Br. P. states that one who 
sell Madhvi, i.e. a kind of intoxicating liquor suffers in the 
taptaloha hell (22.11).

Maaadha - The opinion is divided among the scholars
regarding his origin. ' Us anas (7-8) says that he becomes the
bandin of .brahmins and ksatriyas, he maintains himself by
lauding or as a messenger or servant of a vaisya, Pahini
(17,1.70) derives the word Magadha from the country Maga&ha,

Q7but apparently not in the sense of a caste. The Br. P, 
states that along with the Suta, the Magadha too was created 
from the sacrifice at the time of king Prthu’s birth and they 
were requested to eulogise king Pr.thu but as they did not 
know about Prthu’s greatness they were asked to eulogise king

67 Ibid,, PP. 90-91



Prthu as he would be In the future and from that time 

onwards they were employed to bestow blessings• They arc

called ‘Bandins’ and the country Magadha was given to them

(4*61-68).

Mahisika - The Br. P* states that one who maintains 

himself on buffaloes suffers in the Kudhirandha hell (22*21),

Halakara - The edavyasasmr ti (1*10-11) includes 

the Malakara among the sudras along with barbars, potters and 

others*®8 The Br* P. mentions the maker of garlands in the

list of the ms. ’kha1, (14*28 ff„).

Kalla - Kami (X.22) states that it is another name 

of Jhalla. He is a wrestler ot borer by profession and is

the offspring of an outcast® ksatriya by a ksatriya female
t •

who was previously the wife of another- sub-casteThe

Br. P* isent-ions him along with the Dutas, Kayasthas and others

(-14.3?).

Marasavikreta - The Br* P. states that One who sells 

flesh or meat suffers in the KrsiipTiya hell (22.10). He is 

xixss again referred to (44.33),'

■nun

68 Ibid., P. 73,

69 Monier williams, Op.Cit*, P.793*
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Man?alsoathaka - A blessing-reciter. There were 

some people who were professional xfell-wishers or panegyrists 

(44.34).

Manikara - According to vdon&s (39.40) he is the 

offspring of a clandestine union between a k§atriya male and a 

vaisya female and he gains his livelihood by working on 

beads, by^performing pearls and dealing in coral and conches. 

According to the sutasamhita lio is the clandestine offspring 
of a vaisya male from a vaiJya female. The Br. P» mentions 

it in the list of the ms.'kha’ (44.28 ff.).

Mar.iaraposaka - The Br. P, states that one itfho 

maintains cats goes to the ICpiipuya hell (22.20).

Matsvavikrayin - Some people maintained themselves 

by selling fish. The Br. P. mentions it in the list of the 

ms. •Icha1 (44,28 ff.). According to Usanas (44), a Matsya- 

bandhaka is an offspring of a taksaka from a ksatriya woman.

Mesapala - Some people were shepherds (44.32).

Mleccha - According to the sutasamhita he is the 

offspring of a clandestine union of a brahmin woman and a 
vais'ya male.^® The Br. P. states that lord Brahma* created 

the Mlecchas along with the four castes and others (45.35).
70 Kane P.?., Op.Cit^PV^T” ~



Mrgapaia - Some people maintained themselves by 
rearing animals or deer (44.32).

Mraavvadha - It is stated that a hunter suffers 
zin the Vahni^vala hell (22*25).

Mraavu - The B.c* P. includes the hunter among the 
Fankti&usaka brahmins and prohibits him from being invited at 
a sraddha ceremony (220.135).

Mraona.iilri'n. - • There were some people who maintain­
ed themselves on animals (44*38).

Mudgakara - The meaning of the word ’nradga* is 
’Phaselous jnungofs fa cover* or a kind of sea-bird.^ The 

meaning of the word Mudgakara seems to be one who makes 
a: covers or lids. The Br. P. mentions it in the list of 
the ms. ’kha’ (44.28 ff.).

/

Haksatrasucaka - The Br. P. states that a 
Kaksatrasucaka, i.e. a star-indieator or an astrologer' 
suffers in the Krm&puya hell (22.18). Elsewhere he is 
included among the pahktidusaica brahmins (220.134), Both 
these examples show that an astrologer was not considered 
to be a respectable man by profession.
71 MonJer"Williams, Op,Cit., P.822.
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Maoita - A barber. Usanas (32.34) and Vaikhanasa 
(X.12) say that he is the offspring of a clandestine affair 
between a brahmana male and a vaisya female. Parasar*. - 
(XI.21) says that the offspring of a brahmin from a sudra 
girl is called Dasa if samskaras are performed on him, but if 
they are not performed he becomes a Nipita. There is a 

difference of opinion among the sastrakaras regarding the 
meaning of Napita to be either urdhvanapita or the adhonapita?2 

The Br. P. mentions him along with others (44.32).

Naravaidya - A doctor (44.39).

Mart aka - According to Usanas he is the offspring 
of a ranjaka from a vaisya woman and his profession is that 
of a singer. Brhaspati quoted in Paras'ara Madhavfya (II.
Part I, P.380) separately mentions in the same verse Mata and 
Nafcfeaka.73 The Br.P. mentions him along with singer, 

Mangalapathaka, Sailosa and others (44.34). At one place 
the Br. P. mentions Matas and Nartakas together (47.67).

Mata - He is one of the seven Antyajas. Harita
quoted by Apararka (P.279) distinguishes between Mata and 

/Sailhsa and Apararka remarks that Mata is a specific caste 
while Sailusa though not a nata by caste makes his living by

72 Kane P.V., Op. Git., P. 85.
73 Ibid., P.85.
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g&ing on the stage.74 The Br. P. states that the Katas,
Nar takas and those expert in singing came to celebrate the

* - i ’ >

sacrifice of king Indradyutnna (47.67).

Ilisada - Opinion is divided as regards the origin
of the varna lisada.^ The Br. P. states that the Nisidas,

* » *

dark and dwarfish, were produced from the left hand of king 
Vena and they dwelt on the Vindhya (4.43-47). The Vayu 
Purana (Vol.II, Ch.X, 120-121) and the Bhagavata Purina 
(IV.14.42 ff.) tell the same story. - -

Paksyu-pa.iivin - Some people maintained themselves 
on birds (44.38),

Parikara - The Br. ?%, mentions it in the list of 
the ms. ’kha’ (44.28 ff.). The meaning is not clear.

Parvakara - The word 'Parvakara' is taken to mean 
’making arrows* or ’putting on a fine dress* whereas the word 
’Parvakarin* is taken to mean one who for the sake of gain 
performs on common days such ceremonies as should be performed 
only on festivals.?® The Br, P. mentions it in the list of 
the ms, ’kha* (44,28 ff.). Elseidiere he is included among 
the Pahktidusaka brahmins (220.134).

75 Ibid., PP, 86-87.
76 Monier Williams, OpvCit., P.609,



Patravikravin - Some people maintained themselves 

by selling leaves (44..31).

Pavaka - The meaning seems to be one whose 

occupation is to purify metals like gold, silver, etc.(44*36).

Phalavikrayin - Some people maintained themselves' 

by selling fruit (44.31).

Pulkasa - According to the Baud.Dh.S. (1,9.14) and 

Mana (X.1S) he is the offspring of a Nisada male from a sudra 

female. Opinion is divided among the sastraklaras about his 

origin.7? The Br. P. refers to Pulkasa along with caiidala

(240,31). Elsewhere it is stated that one who offers
i
sraddha with the money obtained through injustice does not 

satisfy his ancestors suffering in the birth of a Pulkasa 

(220.98). ‘

Puranarthavisarada « There were some people who were 

proficient in explaining the meaning of the purahas (44.34).

Ra.iabhata - The Br. P. states that one who kills a 

Rajabhata suffers in the Taptakumbha hell. The ’Rajabha-|;a' 

here seems to mean ’the royal messenger’. (22.10).

77 Ibid., PP. 88*89.
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Ra;taka - According to Vaikhanas (X.15) and the 
Sutasamhita he is the offsprings of a Puikasa or a Vaideha 
from a brahmana woman, while according to (Jsanas (18) he is 
the offspring of a Puikasa male from a vaisya girl* Dhobi 
is a scheduled caste in U,P,, Bihar and C.P. in Bengal.
The Br. P, mentions it along with others (44,31).

Rangona.irvin .-One who maintains himself'on colour. 
Here it may mean either a dyer or a painter (44,30), Accord­
ing to Usamas (19) a Rahjaka or a dyer is an offspring of a 
clandestine union of a sudra male ands a ksatriya female,
The Br, P, suates that a RangopajTvin suffers in the Rudhi- 
randha hell (22,21,22).

Rasavikreta - The Br. P. states that one who sells 
Rasa , i.e. syrup or liquor seller or a dealer in essence or 
spices suffers in the Krmipuya hell (22,18,19),

Ratnadusavita - One who spoils the jewels or 
scratches them suffers in the Krmibhaksya hell (22.19).

Ratnanariksaka - There were some people who were 
experts in discriminating the various qualities and types of 
jewels (44.3-5),

78 Kane P.T., Op.Cit., P.93.
79 Kane P.l/., Op.Cit,, P.94.



Rupakara - The meaning is ’dyer’, one who gives 
form or colour to the cloth (44.38).

Ruthaka - She Br. P. mentions it along with others
11,11 ... .

(44.36). The meaning is not clear,

Sallusa - Visnu Dharraa Sutra SI. 13, Manu IV,'214, 
Harita quoted by Apararka P.27S, distinguish him from Ranga- 
vatarr and the Br. ,P. (quoted by Apararka P.1178) defines him 
as one who finds out employment for natas,8® and also 
defines the RangavatarIn as a nata who goes on the stage for 
livelihood and who © introduces various changes in his 
appearance and dress. Both these definitions are not met

I _with in the present Br. P. but it mentions Sallusa along with 
others (44.34).

Saktuvikravln - Some people maintained themselves 
by selling barley-meal (44.33).

iSakunf - One who maintains himself by showing omens 
goes to the'Rudhirindha hell (22.22).

Sandha - The Br. P. states that one should purify 
himself after seeing a eunuch (221.142).

80 Vrttyahvesi n at aham tu sa tu sailusakah smrtah 1 
Brahma Purina quoted by AparSrka, P.1178.

81 Br. P, quoted.by Apararka, P.1178, vide Kane, P.97.
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Sarakarta » The Br. P., states that one who prepares 
arrows suffers in the Vedhaka hell (22*16).

\ 1
Silpin - Some people were artisans and craftsmen. 

The Br. P. mentions it in the list of the ms. ’fcha* (44.28 
ff.).

Somavikravin - The Br, P. states that one who sells 
Soma, i.e. Somarasa suffers in the Rudhirandha hell (22,22). 
Again it is stated that a Somavikrayi brahmin falls down 
from the status of his high birth (223.30). Elsewhere the 
Somavikrayin is included among the pahktidupaka brahmins 
(220.132).

SraaMkravln « Some people maintained themselves 
by selling garlands. The Br. P. mentions it in the list of 
the ms. ’kha* (44.30 ff.).

Suradhutona:1 fvin -* Some people maintained themselves 
by distilling spirituous liquor or wine, i.e. by keeping 
taverns (44.37$. ¥isnu Dh.S. 61.15, Manu I¥.216, Yaj,11.48 
and the Brahma purana (quoted by Apararka P.1177) mention the 
Saundiita or wine-*seller®^ but the word is not mot with.in
the present Br. P,
82 Sane P.V., Op.Cit,, P.97
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Silt a - According to Gautama (IV.15), Baud.Dh.S.
(1.9.9), ?as. (18.6), Kautilya (III.7), Manu (X.ll), Harada
(Stripumsa 110), Visnu Dh,S. (16,6), Ya5« (1.93) and Suta-
samhita, he is a pratiloma sprung from a ksatriya male and a
brahmana woman. Kautilya is careful to add that the suta who
figures in the purahas as the reciter is quite different from
this.®^ The Br, ?, states that the sutas were created from

sauti - the sacrificial altar - in order to praise the good
- <deeds of king Prthu and they were given the region Anupadesa 

(4.60-Q7).
• j

Svadhakara - Some people followed the occupation 
of making axes or knives. The Br. P. mentions it in the 
list of the ms. ’kha* (44*28 ff,),

S van aka - He is one of the Antyaj as. According 
to the Baud. Dh, S. (1,9.12), Kautilya (III,7), he is the 
offspring of an ugra male from a female of the ksatra sub­
caste, while according to Manu (X.19) he is the offspring 
of a ksatra male from an ugra female, ?aik ,(X.15)and 
Sutasamhita say that he is the offspring of a eahdala male 
and a brahmana female while according to Oxanas (11) he is

— I 04the offspring of a canjMala male from a vaisya woman. The
83 Ibid., P.98. ~~

84 Ibid., P.97.



Br. P. states that as Satyavrata, king Trayyaruna's sort, 

carried away a maiden from her wedding hall he was abandoned 

by his father and was asked,to live with the svapakas (7.97-
t _103), The Svapaka is again mentioned along with the candala 

and Pulkasa (240,31).

Svaposaka - ,/ It is stated that one who maintains 

dogs suffers in the Krmipuya hell (22,20),

Svarnakara - According to Visnu Dh.S., (X.4) and 

War ad a (In ad ah a 274) a goldsmith or a dealer in bronze or a 

bania who was to examine the balance in the balance ordeal. 

Manu (IX*292) condemns him as the worst of all rogues. The 

Br, P. mentions it in the list of the ms, ’kha* (44,28 ff.).

Tailanathaka - The meaning is not clear. The Br.

P, mentions it along with others (41.38).

Tailavikravaka - Some maintained themselves by 

selling oil (44.30).

Taittirika - There were some people who maintained 

themselves by catching partridges (44.38).

TambuiipanMa.iivln - One who maintains himself 
►

by selling betels. The Br, P. mentions it in the list of the 

ms. ’kha’ (44.30).
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Tamrakara - According to U^anas (14), a copper­
smith is the offspring of an ayojava from a brahmana woman. 
The Br, P, mentions it along with others (44,36,). ,

Tantuvava - The weaver is mentioned in the Visnu 
Dh, S, (51,13) and £>ahkha quoted by Apararka P.1175, He is 
regarded as a sudr-.a by the Mahabhasya on Panini 11,4,10 and 
as excluded from sacrificial rites. The Br, P, mentions him 
along with others (44.38),

Tilavikreta - It is 'stated that one who sells 
sesamum suffers in the Krmipuya hell (22*3.9),

Toyavikrayaka - Some people maintained themselves 
by selling water. The Br. P. mentions it in the list of 
the ms, ‘lcha* (44,28 ff,)„

Trnavikrayaka - Some people maintained themselves
*■

by selling grass (44,29).

Tumblkara - One who prepares gourds. The Br, P, 
mentions it in the list of the ms.’Mia' (44.28 ff*).

Hera - According to Mann (X.S), Baudhayana Dh,S, 
(1.9.5), Kautilya III.?, Yajnavalkya 1.92, and Anusasaaa

48.7 he is an anuloma offspring of a ksatriya male from a 
sudra woman while according# to XJsanas (verse 41) he is the
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t - 85offspring of the union of a brahmin with a sudra woman.

The Ugra, according to Mam X.9 is of cruel or rude conduct 
and employment, as killing or catching snakes, etc., but 
according to the tantras he is an encomiast or bard.8S The 
Br. P. sbates that one should not take food from an Ogra (223.r 
/2S).

Vadhyaoala - The Br. P. states that a "vadhyapala, 
i.e. one who keeps watch over the animals and victims to be 
killed suffers in the !aptaloha hell (22,11). The Br. P. 
(quoted by Apararka, P511??) states that a sunika or 4altaika 
i.e. a butcher is a 'Pusumaraka*. But it is not found in 
the present Br. P.

Tanaka - One who does the business of a carrier or 
a porter. The Br. P. mentions it in the list of the ms,*kha' 
(44.28 ff.^.

Tallya - The doctors were there (44.39).

Yarahanosaka - The Br, P. states that one who 
maintains boar's suffers in the Krmipuya hell (22.20).

Yardhusi - The Br. P. includes a Yardhusi or the 
usurer among the panktidusaka brahmins (220,132).

85 For details vide Kane, Op.Cit., PP.73~74.
86 Monier Williams, Op.Cit,, P.172.



Vartika - One who maintains himself on 'Vartika* 

or ’quails' (44,38).

Yastrasucaka - According to UsWias (¥.43) he is 

an anuloma horn of the marriage of a vaisya male from a sudra
y._ ^

female and ’Sucika’ according to ¥aikhanas^(X.15) and Usanas 

(¥.22) is a pratiloma, Qffspring of a Taidehaka from a k^atriya 

woman and engages in the work of sewing with a needle,

Saucika, according to the lexicon of Arnara, is the same as 

funnavaya and the Br. P. quoted by Apararka (P.1178) also 
equates suci with Tumavaya.S® Though this reference is not 

found in the present Br, P.s, there is a reference to 'Yastra- 

sueaka' meaning a tailor(44.32). Elsewhere the Br. P.

states that a suci suffers in the Rudhirahdha hell (22.21).

7astravikrayaka - One who sells clothes (44.30).

i

Yedavlkrayaka - One who sells vedas suffers in Sabala 

hell (22.13).

Tetrakara - There were some people who made things 

from reed. The Br. P. mentions it in the list of the ms.

'Idea' (44.28 ff.). , .

Yihahganosaka - The Br. P. states that one who 

maintains the birds suffers in the Kr-raipdya hell (22.20).

87 Kane P.¥., 0.Cit.5 P.98
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Visaghna - Those who are skilled in destroying or
t

counteracting the effects of poison (44.35).

Vrksavaidya - --One -who is an expert in the science 
related to trees (44.39).

Vyadha - The Br, P. describes a hunter who was a 
staunch devotee of lord Siva (A.169). He is the same as 
Lubdhaka. See ’Lubdhaka*.

Vvokara - There were some people who followed the 
occupation of blacksmiths (44.36).

Social Mobility

The phenomenon of the mixed caste is one of the 
important topics connected with the discussion of varna. The 
word varnasamkara means mixture of castes by intermarriages.88 
The Br. P. does not throw much light on the varnasamkara 
brought about by the inter-caste marriages but it deals at 
length with the Jatyujkarsa or Jatyapakarsa based on the mode 

of behaviour that one follows in life.

The Br. P. starts the discussion by raising the 
questions as to by the performance of which type of actions

88 Maedonell A.A., A Practical Sanskrit Dictionary, P.271



does a brahmin, or a ksatriya, or a vaisya or a sudra can be 

changed to the three castes other than its own. How can 

Dharma be directed into the pratiloma direction? (323,3,7-11).

The answers given to the above doubts form the views 

of the Brahma puraha regarding the Jatyutkarsa and the Jatyapa-
4

karsa of the people. Thus it states that the Brahmins, the 

ksatriyas, the vaisyas and the sudras get their respective 

status by their very nature. If a brahmin commits sins, he 

glips from his status and deteriorates. A brahmin who main­

tains himself by following his am. duty gets the Brahmabhava 

but one who abandoning the brahminhood follows the duties 

apropos to a ksatriya gets birth among the ksatriyas. If 

brahmin adhering to greediness and moha follows the duties of 

the vaisya, he gets birth among the vaisyas and if he performs 

actions proper to a sudra he becomes a sudra. After slipping 

off from his own caste, he falls down from the Brahmaloka too 

and after suffering in hell gets a birth among the sudras. 

Similarly, if the ksatriya and vaisya also maintain themselves
r «.

by following the duties proper to a sudra, they too become 

sudras (223,12-20).

A brahmin who dies with the food of a sudra in his 

belly becomes a sudra. A brahmin gets that birth by whose 

food he maintains himself. A brahmin who ignores the duties
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proper to a brahmin and eats the uneatables falls from his 
high status (22-3.24-26),

A sudra who performs all the actions according to 
the sastric injunctions} who takes the food remaining after the 
reception of his guests, who serves the higher classes, never 
thinks evil of others, always treads the right path, worships 
the gods and brahmins, is always ready to give reception to 
all the people, has intercourse with his wife in the Rtukala, 
•dines punctually and eats the food remaining after that eaten 
by the learned men and the sages, never eats meat, gets the 
birth of a vaisya (223.32-36).

A vaisya who being truthful, Nirdvandva, expert in
Samaveda, being holy and addicted to svadhyaya performs
sacrifices, does not see faults of others, eats twice a day,
who controlling the diet has become desireless and void of
Ahamkara and who performing the Agnihotra,eats the remaining
portion of the food after the performance of the sacrifice
becomes a ksatriya (223.37-41).

*

After getting the birth of a ksatriya he gets good 
saraskaras by his very birth. After upanayana he remains 
engrossed in the observance of the Brahraaearyavrata^ He 
gives daha, performs sacrifices and studying the vedas,perforras



the three rites of the three sacrificial fires, viz. Ahavaniya

and others with a view to attain heaven. If he is a king he

should give dana, maintain the subject righteously, remain

truthful, follow the TrIvarga, viz* Dharma, Artha and Kama,

control the senses, take just the 1/6th portion of the income

of the subject, approach his wife during the Ktukala, observe

fasts regularly, receive guests, should always be ready to

feed the sudras, worship gods, pitrs and guests, give bhik^a

to the Bhiksus, should perform the Agnihotra twice a day and

give up his life in battle for the protection of cows and

brahmins. Thus by performing the three types of sacrificial 
k<-

fires and becomes in another birth a brahmin well-versed in 

the vedas. Thus by performing higher types of actions one 

gets a birth in the higher category. And even if a brahmin 

by birth eats the food of the mixed castes he becomes a sudra 

(223.42-56).

Thus it is neither the birth, the samskaras, the 

study of vedas or the progeny that is the cause of the birth 

in the category of a brahmin but the main reasoi]6f brahminhood 

is sadaeara (223.56,57).

A brahmin who did not study the vedas was considered 

to be equal to a sudra (111.7,8).

Thus the Br. P. represents a stage when efforts were



made to raise the status of the group on the social ladder 
by diverse means e.g. by what Dr. M.N.Sriniwas calls the 
Sanskritizing of one’s ritual process or by westernizing some 
modes of life.®9

Besides the above discussion, the Br.P. s±a± provid­
es some instances of social mobility which are of absorbing 
interest as they are reminiscent of a stage when the rules of 
caste movement were lax and naturally these instances date

QAback to an early period.

\ _Prsadhra, a ksatriya, was cursed to be a sudra by 
his preceptor as a punishment for his sinful act of killing 
the cow (7.43). She ksatriya,.brahmins also present a nor able 
instance of social mobility for they were real brahmins 
with the ksatriya status superadded. There is no suggestion 
that there was any difficulty in the assumption of brahminhood 
in such cases.91 The Br, P. states that two sons of Mabhaga 
and Arista though vaisyas became brahmins (7.42). There are 
abundant instances of kings becoming Bsis without any diffi­
culty and that was tantamount to becoming brahmins.92 The
89 Srinivas M.W.Religion and Society among the Coorgs of 

South India,PP,30-33.j vide also *A note on ganskritiza- 
tion and westemization'. The Far Eastern Quarterly,
Vol.XV, No.4, August 1956, PP. 481-4965 Ghurye G.S.,
Caste and Class in India, Ch.VTI.

90 Kantawala S.G., Op.Cit., P.156.
91 AIHT, PP.244-245.
92 Ibid., P.244.
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Br, P. states that Visvamitra attained the covetable status 
of a Brahmarsi by the power of his severe penance (10.54-56). 
Elsewhere it is stated that two sons of Mabhaga and Arista 
though vaisyas became brahmins (?.42).

These instances suggests that various processes such 
as penance, curse adoption, etc. brought about this phenomenon. 
The process of penance sometimes brought about an upward move­
ment, the target in this case was the attainment of the much 
coveted status of a brahmin, while the process of curse led 
to a the degradation of a person concerned to an abominable 
status of a sudra as a result of his censurable and diabolical 
deeds

The system of bhe Asramas

The word As'rama is originally derived from the root 
’si'am’ to exert oneself and therefore it may mean (i) a place 
where exertions are performed and (ii) the action of perform­
ing such exertions.^ The As'ramas then are to be regarded 

as resting places during one's journey on the way to final 
liberation which is the final aim of life, each of the 
Asramas constituting a stage of life in which the individual

930 Kantawala S.G., Op.Cit., PP. 157-58.
94 ERE, lfol.II, P.128 - Article of Deussen on the Asramas.



has to t©ain himself for a certain period, and exert himself 
within the circuit of the same in order to qualify himself 
for the next

Different views have been held regarding the number
of Asramas in initial stages of its development. Dr.P.M.Modi
bases Ms arguments on CHB (2.23.1) and Menu smrti (2,230; 7.
73) and comes to the condlusion that in the beginning there
were three Asramas,^ and from the same passage Prof.R.D.
Ranade infers the firmly-laid-out foundations of the future
As'rama system,®? Dr .Kane finds a somewhat obscure reference 

- i 93to the four Asramas in the AB 33.11 and Prof.Deussen states
that the oldest passage which names all the four Asramas in

_ 99their correct order is Jabala up. 4. Prof. Altekar conclu­
des that "the system of the four Asramas, Braiimacarya, 
Grhastha, fahaprastha and Samnyasa, is no doubt now regarded 
as a very early and ancient feature of Hinduism, bub its early 
history is shrouded in mystery. It is extremely doubtful

95 Prabhu P.E., Hindu Social Organisation, P.S3.
96 Modi P.M., Development of the system of Asramas5 Proc. and Trans, of the Seventh All India Oriental Conference,

• Baroda, December, 1933 (1935), PP, 315-316.
97 Ranade R.D., A Constructive survey of Upanisadic philo-, 

sophy, PP,60-61.
98 HDS., Yol.II, PP. 420-421.
99 BRB, Op.Cit., P.129.
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whether the system was developed in the vedic age.’’^-00

According to Hindu view of life, the highest aim of 
mankind is not to he found in this worldly existence but in 
the world beyond and the whole of life of an individual is a 
kind of schooling and self-discipline 5 and during the course 
of this schooling he has to pass- through four stages called the 
Asramas; and the Hindu theory of the four purusarthas is given 
concrete expression in the Hindu scheme of asramas. • Thus 
in the Brahmaearyasrama it provides healthy restraint on the 
ins cine tive and impulsive life of man, and as Deussen says’
'*iu offers the opportunity in the stage of Grhastha to enjoy 
life, and by enjoying it to convince oneself of its futility.
It then, in an advanced stage, in the stage of Vanaprastha, 
tends to a systematic morification of sensuality and it 
describes the Sanythin a man who, approaching the end of his 
days, has become free from all worldly fetters and is best 
prepared for departure.”-^-

In consonance with the Dharaasastra writers, the

100 Altekar A.S„, The Aspama system5 Ghurye Felicitation Volume, P.183, According to Dr.N.N.Law who substantiated 
Dr.Jacobi’s view, ’the four stages of life were well 
developed' at the time of the older upanisads and the mutual relations between them had been fixed before 
that period” . The Antiquity of the four stages of life "(dramas) IA, Vcl.52 (1923), P.2725 vide also 
Kaatawala S.G., Op.Cit., Ch.II.

101 ERE, Op.Cit., P.131.
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Br. F. also expounds the four-fold system of the Astasias*

_,It states that in the Sakadvipa, the varnasrama system is 
and in the Pugkaradvrpa it is not followed (20.35). 

followed (20. 16)/ It also states that in the Kaliyuga9
people would be degraded from tarna and asrama.102 The
nomenclature as employed in the Br, P* to denote the persons
in the different stages of life is as follows.s-

(i) Brahmacarin
(ii) Grhastha

(iii) Vahaprastha
(iv) Bhiksu or Yati

A student 
A house-holder.
A forest-hermit. 
An ascetic.

(i) The Stage of a Brahmacarin

An Individual enters upon the first stage of life 
on the performance of initiation rites called upanayana 
(222.22). Upanayana initiates man into the disciplined 
life and that is why it is an important ceremony in the life 
of a twice-born.103 Then he las to reside at the teacher’s 
house to study the vedas where he has to lead a disciplined 
life with good behaviour. He should bow down to the teacher 
and to his daily round of duties. He should perform the 
Surya-worship and the Agnihotra on both the Sandhyas. If

102 229,10; cf. also Mat. 144.73.
103 Kapadia K.M.*, Marriage and Family in India, P. 27.



the teacher remains standing, he should, also stand and if the 
teacher goes somewhere, he should follow him, if the teacher 

sits, he should occupy a lower position. He should never 
act contrary to the wishes of the teacher and with his 
permission, he should study the vedas. He should take a 
bath before the teacher takes it and should bring samidh 
and water for him and after completing the studies should 
give the Gurudaksina and with the permission of the teacher 
he should enter the Grhasthasrama (222.22-25). The stage of 

studentship is marked by the rapid growth of the body, emotional 
instability, the development of sexual functions and the 
stimulation of sexual activities, It is a period of storm 
and stress of impulsiveness of strong self-expression.104 

Thus this brilliant scheme of Asramas provided a healthy check 

towards a balanced development of an adolescent.

The Stage of a Grhasbha

After .gaining the rich equipment of the stage of 
the Brahraaoarin, one should enter the stage of a Grhastha.
The Br. P. emphatically states that though all the four 
asramas are the doors of karnan, still the Grhasthasrama is 
the best one among the four and by following its duties, one

104 Kapadia K.M., Op .Git,, P.31



27

gains enjoyment as well as liberation (88.153. "he Mbh. 
also states that asceticism is attainable by, leading bhe 
life of a householder upon which the proper order of every­
thing depends and, that the life of a householder is very
superior and sacred and gives due scope for success

/-‘(Mbh, Santiparva 11,2 & 21). The smrtis also bestow the 
highest praise upon this asratna, and states that all the 
airamas subsist by receiving support from the Grhastha and 
since men in the three other asramas are daily supported by 
the householder with sacred knowledge and food, his is the 
leading asraraa,*^^

After completing the stage of a Brahmacarin, one 
should marry according to the proper rites and should earn 
money in accordance with one's karmans, He should then cr^-a. 
■af^er worship{the pitrs by performing sraddha, to gods by the 
performance of sacrifice, to guests by food, to munis by 
svadhyaya and to Prajapati by the progeny (220.29,30). This 
in main, corresponds to the concept of the Pan.camahay &jnas 
which is referred to as early as the SB (11.5.6.1) and the 
Tai A„f2.10), According to Manu these five Mahayajnas were 
offered to Brahman,sas pitrs, gods, bhutas and men and 
Brahman was satisfied by the recitation of the vedas, pitrs 
by tarpana or sraddha, gods by the burnt oblation, bhutas oy
10b Manu iii. 78,795 vi. 89, 90



bali offerings and men by recaption of guests. Ms concept 
of the Pancamahayajna widened the field of social duties by 
reorienting the purpose of Yajiia and incorporating new Yajnas 
to men and to the bhutas in the older concept of three debts, 
viz. that to sages, gods and manes,3.06

He should offer an oblation to Visvedevas in the 
honour of all the beings and should always speak truth. A 
Grhastha is• the'support of parivrads and Brahmacarins who 
maintain themselves on biiiksa and therefore too the Orhasfcha- 
sraiaa is considered to be the best stage,A Grhastha is 
the resort of all such Brahmins who study veda, take a bath 
at a holy place, go round the world for tlrthayatra, who have 
no house, who have not taken food, and who reside at the place 
where they are at the time of sunset. he should always wel­
come such brahmins with sweet speech. They should be given 
a seat and a bed and should be provided with food. A guest 
who returns from the house of a Grhastha disappointed takes 
away with him the merit of the Grhastha. A Grhastha should 
not ignore others, should not be egoistic, should not gossip 
about others, should not inflict pain on others, and should
not speak Karsh words,. One who observes all these rules
«---—------- ----———— ------------ .
108 Kapadia K.M., Op.Clt., P.3&S cf. Mbh, Sahti 12.184.13 (Cr .ed),.
10? 222.32*, cf. Mbh. Santi 12.184,10-12 (Cr.ed.>$ for

other references vide Blihlep, SBE, Vo 1,XXV, P.87.



strictly, becomes free from all the bondages and goes to 
the highest world (220.30-38).

A Grhastha should perform the worship of gods,
k

manes and guests with nil .Hast havya, kavya and food. He 
should satisfy all the beings, family, animals, birds, ants, 
bhiksus, travellers, and good brahmins. He should always 
act with righteousness and should try to attain liberation, 
the final purusartha by following the paths of Dharma, Artha 
and Kama. He should keep one-fourth of his income for spend­
ing over the other-worldly affairs, half of the income should 
be spent in the maintenance of one's own self and in the 
performance of the nitya and naimitiika karmans and the fourth 
part should be kept aside as stable income. This shows how 
economy was valued even in those days and money was spent 
according to the purpose it served (221,1-11), The Br.P. 
provides a list of commands to be observed by a Grhastha as 
he has to behave righteously, according to sadaeara (A.221). • 

See section ’Popular Superstitions' of the chapter V on 
'Social and Economic Life*. The Grhastha's life thus is a 
life of selfless service and dedication of his best and utmost 
for his elders, children, wife and other members of his family, 
Ms dependants and strangers through his acts of fulfilling 
his social obligation.^*08

108 Prabhu, Op.Cit,, P.98.
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The Stage of a Vahanrastha

An individual in this third stage gives up his 
fields of Artha and Kama by leaving his near and dear ones, 
his family, his village and by abandoning his belongings and 
possessions, he now goes out in the forest, where by medita­
tion and service of others, he trains himself up for the 
execution of the final yajna that awaits his soul pasturing 
in the last asrama.

The Br. P. states that when a Grhastha reaches 
old age, he should ask his sons to protect his wife or he

ishould take his wife with him to the forest. There he should 
eat leaves, roots and fruits and should lie on the ground 
(222.39,40). As this stage was a preparation of final 
renunciation of family ties and social relations, he was asked 
to satisfy his hunger by the roots and fruits available in 
the forest and in course of time by whatever accidently fell 
within his reach and still later by water or airHe had 
to minimise his physical needs and thus he was asked to wear 
a cloth made up of leather or grass and he was neither to cut 
his hair aasd nor shave. He should consider all the beings 
as guests. He should take a bath thrice a day. He should 
worship the deitiesa, perform the sacrifices, honour the
109 Kapadia K.M., Op,Git., P.34,.



guests,offer the oblations and maintain himself oh begging
the alms. He may apply the oil of xvild vegetables to his
body. His main function consists in practising penance and

( _the suffering of duels like Sita and usna. A Vanaprastha 
who thus acts according to the proper rules extinguishes all 
his sins and gets the external worlds (220.39-45). Thus the 

life of a hermit is a life dedicated to the pursuit of the wel­
fare of the community as a disinterested and detached 
individual and at the same time it was a life of inquiry and 
searchings, a life devoted to meditation and contemplation, 
to realize the true being of oneself.^®

The Stage of a Bhiksu or a Yati

With the equipment of the above three stages, one 
has to enter on the last stage, the life of an ascetic. This 
last asrama provides the fullest opportunities for the self- 
expression and self-expansion consisting of a complete offer­
ing of the self wherein the self, out of a will and purpose 
to be perfect, surrenders all that was nearest and dearest to 
his lower ego, in order that thereby and thereafter he may be 
enabled to be one with the real self, the

110 Kapadia K.M., Op.Cit.,, P.35.

111 Prabhu P.N., Op.Cit., P.99.



The Br. P. states that a Bhiksu should give up
attachment for sons, wealth and affection. Being free from 

envy, he should enter the fourth asrama. He should give up 
all the actions belonging to the three castes and should have 
equal feelings for friend as well as fo® sfes and for all the 

beings. He should harm neither the Jarayuja nor the andaja 
even mentally. He should not stay for more than a day in a 
village and for more than five nights in a city. He should
neither be attached nor be cruel with the birds. He should
go to beg the alms in noble families at the time when the

^embers have been extinguished and when the people have finished
0

their meals, let teg him not be sorry when he obtains nothing, 
nor rejoice when he gets something. Let him accept so much 

only as will sustain life. He should never be addicted to 
passions. Let. him not have much reception because on getting 
much reception, an ascetic though free from other bondages, 

binds himself. An ascetic should move at all the places 
giving up kama, anger, egoism, greediness and infatuation.
One who moves on earth giving a promise of fearlessness to 

others never incurs fear for himself. One 'who establishes 
agnihotra in himself and who keeps the food in the form of 
havisya in his mouth goes to the highest worlds. A brahmin 
who observes this moksa-asrama according to the rites 
prescribed in sastras goes to the peaceful and brilliant



Brahmaloka like the fire lighted without fuel.112 Thus now 

fully realizing the peace and meaning of the self in the midst 
of samsara he brings himself face to face with the final 
aim of all existence, viz. moksa, in this last asrama.112

Besides the above, the Br. P. mentions the people 
of the four asramas as witnessing the sacrifice conducted in 
the Naimisaranya (1.8,9), Purusott arnaksetra (47.32) and in 
connection with krsaa-worship (65.9,10,17) and Sun-worship 
(30,54).

And as MM,Dr, P.V.Kane states ’the theory of varna 
dealt with man as a member of the Aryan society and laid down 
what his Rights, functions, privileges, responsibilities and 
duties were as a member of that society. It was addressed 
to man in the mass. The theory of ’asramas addressed itself 
to the individual. It tells him What his spiritual goal is, 
how he is to order his life and what preparations are required 
to attain that goal. The theory of Asramas was truly a 
sublime conception11^ and Deussen highly appreciates it as 

one which the entire history of mankind has not produced 
much that approaches the grandeur to this thought1^2 and as
112 (223,49-57), ef. also Manu (6,41 f'f.).
113 Prabhu P.N., Op.Cit., P.99.
114 Kane P.V., BDS., Vol.II, P.423.
115 Deussen P., The Philosophy of the Upanisads,(Tr.by 

Geden, 1906), E.367.



Dr. Prabhu puts it ’The two organisations of the Asrarna and 
the varna, which, to put it briefly, refer to the problems 
of the nurture and the nature of man, rightly serve as the 
corner-stones of the Hindu theory of social organisation and 
that the scheme of XK&ksck he the asramas as thought out by the 
Hindus is a unique contribution in the whole history of the 
social thought of the world, without even a parallel to it in 
any other thought system, excepting perhaps, to some extent, 
in Plato’s the Republic.’3-*-6

System of Education

After examining the varna system and the asraraa- 
system it is necessary to examine the system of education 
which influences life in its formative period, vis, the 
Br ahmac ary as r ama ♦

As Penunzio states ’’The primary function of the 
educational system is to transmit a knowledge of the forms 
and skills society regards as indispensable to its survival 
and improvement,. That system regularises the knowledge 
transmitting activity, inculcates the folkways and the mores, 
trains the young to fit into the established cultural scheme, 
aims to aid the individual in the development of personality 
and aptitudes, sets forth the broad lines which the society 
116 Prabhu P.N., Op.Cit,., P.?5.



117believes must be followed in order to survive and improve.
When, however, we proceed to discuss the conception and aims

*

of education, we use the term in its narrower sense as denot­
ing the instruction and training which a youth receives during 
his studenthood before he settles down to his career or 
profession.

The Br. P. does not throw light on all the aspects 
of education, but a rough picture of the educational system 
of the Brahmanical type can be obtained by gathering the stray 
references from the Br. P.

(i) Position and duties of the Student

The period of studentship was looked upon not only 
as a time of learning, but as a time of rigorous discipline.^9 
The Upanisads provide instances where no teaching was given 
for several years after studentship had begun, though they 
may be exceptional cases.*^0 The Br, P« .states that a
student who comes from a good family, adheres to righteousness, 
engrossed in serving the elders, self-reliant, clever in

117 Penunzio, C., Major Social Institutions, P. 242.
11S Altekar A.S., Education in Ancient India, P.4.
119 Keay F.E.: Indian Education in ancient and later 

times, P.20.
120 Upakosaia in Ch. Up. IV. 10.1,2; Satyskama in chand 

up. IV*4h5.5 also vide Das Santosh Kumar; The education 
system of the ancient Hindus, PP. 73-78.



grasping and speaks truth is a good student (121.9,10) but
the accompanying remarks that such a student can be available
as a result of great merit, shows that the general standard

£of students did not remain so high. The secret doctrinp 
were considered to be highly purificatory and therefore 
were not to be given to any Tom and Harry. They were not to 
be given to one who is impure, mean-minded, who has no pupil, 
who does not observe any hows, who is ungrateful and who is 
not a well-wisher (4,2.5).

The conditions and duties of studentship were reside- 
-nee in the teacher’s house, tending the sacred fires, begging 
the alms, tending the teacher’s house, serving the 'teacher by 
word, mind and deed and others of a similar type.-*-2-*- The Br'.
P. also lays down the same duties as can be seen from a 
description of the Brahmacaryasrama (222.21-25). For further 
details vide the previous section on the system of Asramas.

Though, equal opportunities were offered to all 
students, still ugliness in form tended to deprive a person 
from enjoying all the facilities, and an ugly student was

s

very ashamed to study with his co-students (107.3-4),

Position and importance of Teacher
The success and achievements of.an educational 

lil Das, Ibid.., PP, 78-84.
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system depend to a large extent on the Ideals that animate 
the teacher and student* the qualifications of the teacher* 
the position that was accorded to him in the society and the 
nature of relationship that existed between him and his 
students* hare a vital bearing on the success or failure of 
the educational system.

Since the earliest times India has attached great 
importance to the teacher. He is to be venerated and 
worshipped* honoured and respected and his command is never 
to be disobeyed. The Br. P. also assigns a very high 
position to the teacher. Before starting any work, one 
used to bow down to god and teacher (1.28*29). When the 
teacher comes* a seat should be offered to him (221.31). 
Without a good teacher, it v?as very difficult to achieve 
anything.122 Again it is stated that out of many teachers,
one who bestows knowledge is great.Further it is stated 
that the Vyasas in the future would be created to establish 
the authority of vedas, to abolish unrighteousness, to 
benefit the worlds, to achieve Dharma, Artha and Kama, to 
decide the meaning of puraha, smrti* veda and Dharmasastra 
(158.31-35).
122 Ha BiudMh kvapi kesameldvina sa&guruna yatah 1158.21
123 Guravail santi bahavastesam jnahaprado mahan I 158,26.
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The exaltation of the teacher was raised to such 
a position of reverence that he was worshipped by the pupil,
If any wrong had been done either to him or to his possess­
ions, the student was cursed* Thus the Er. P. notes that 
Prsadlira, a ksatriya, was cursed to become a sudra as he 
killed the cow of his teacher (7.43),

One should never act contrary to the wishes of the 
teacher (223.,30-31). The Br. P, furnishes an instance how 
the lives of some people were saved by their taking resort 
to the teacher of the enemy. Thus on Vasistha2s advice, 
king Sagara refrained from killing his enemies and released 
them after minor punishments (8,47). Again it is stated 
that one who abuses a teacher becomes degraded from the high 
status (223,31).

The Dharmasastras lay down various rules regarding
the respect due from a pupil to a teacher. The Br. P. also
states that if the teacher remains standing, he also should
stand, if the teacher walks, the students should follow and
if he sits, the student should occupy a lower seat (222.21-25). 

- r _The Apyastamba Dharma sastra also lays down that a student 
should occupy a seat lower than the teacher.He was not 
to contradict his teacher, was to bring samidh and water for 
124.Xpastamba,' I.i. ~



the teacher, was not to take bath before his teacher and was 
to take.his food brought by begging after his teacher’s 
p erais sion (221.21~ 25).

- The teacher on Ms part was under the sacred obliga­
tion to fulfill his duty towards the’ pupil. He was to love 
his student as his own son and should not withhold any part 
of the teaching of the sacred science from him.-*-2® The Sr.

P. also states that the relationship between a teacher and 
pupil was that between a father and a son or between an elder 
brother and younger one *If a teacher showed partiality 
for some student, it was considered no be a bad trait. A 
teacher should consider his student as his own son. and if his
son studios along with the other students, the teacher should

1P7not ba partial to him.

Many students used to live under their teachers’ 
roofs, and the affection which existed between the teacher- 
and the taught must have often led to matrimonial connections, 
Later writers have prohibited a marriage with one’s teacher's 
daughter but earlier practice seems to have been different.
The Br* P. states that the sage Bharadvaja after teaching his
125 Spast amba iTsT,
126 Bhratmuvatputravaccapi sisyah syittu Guroh sada J 121.17.

I127 Gurunam nedamucitam vaisamyaa putra&isyayoh - 96.8.



student Eatha all the rules asked him to marry his ugly 
sister Revatjf. At first Eatha vehemently protested against 
this relationship saying that the relationship between a 
teacher and pupil was like a father and sen or an elder 
brother and younger brother and considering from that point

r*cf view Eevatf was just like a sister to him. ' But Bharadvaja 
forced him to marry Revatf saying that it was his command 
and would be considered as Daksina to the teacher from the 
student. From the above anecdote, it can be surmised that 
the student married the teacher’s sister though through no 
desire of his own, for the simple reason that he did not wish 
to displease his teacher (A.121).

At the same time . the Sr. P. states that to 
approach one's teacher’s wife is a great sin (81.20). Candra 
was cursed by Brhaspati to be crooked as he carried away his 
wife Tara (152.23). Dr.Altekar aptly remarks that the rule 
must have been intended to prevent complications likely to 
arise in practice, when many students used to live and board 
with their teachers.128

The qualifications of the teachers were that they 
were well-versed in Itihasa, purana. veda, vedanga and 
sarvasastras (X.28-29).

128 Altckar A.C-., Ancient Indian Education, P.76,



Duration of the Course

There is general unanimity among the sarti-witers
that the vedic education should extend over a period of 12 
years Though the Br. F, does not throw much light on
the duration of the course, it states that Kafcha came to 
study different vidyas when he was sixteen years old and
learnt puranas, vedas, sartis and Dharmasthanas <121.7-10), 
Again, kysna and Balarakia are said to have grasped the whole 
Dhanurveda within. sixty-four days but this seems to be an 
exceptional case* It is stated that they had already known 
all the lores before hand but in order to fulfill the general 
rules of the world they had gone to study under the sage 
Sandipani and the sage himself was astonished on seeing them 
learning Dhanurveda so quickly and considered their act to oe 
superhuman (195•13-22)*

There was no fixed scale of monthly or sessional 
fees prescribed for the students of the different grades or 
classes in ancient India, It was the duty cf the teachers to 
teach all qualified students free whether they be rich or poor 
and according to the Hindu theory the teacher’s honoravium

123 Ibid., P•107
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becomes payable only when the whole course was over.3*30

The Br. P. also states that one should give daksina 
to fche Guru at any cost. Even if bhe teacher desires an 
impossible thing, it should be given to him. One who after 
studying from the teacher does not satisfy him with the

131things he desired suffers in hell for an endless period, 
observing this rule, the sage Bharadvaja took advantage of 
his student Katha and asked him to marry his ugly sister Revati 
by way of paying the Gurudaksina as noted before (A.121).
The Br. P. furnishes another instance where an impossible 
thing is asked for by the teacher from the students by way 
of daksina. Thus it is stated that when the sage Sandfpani 
realised that krsna and B alar aka vrg&.e.extraordinary students 
as they had learnt the whole Dhanurveda with all its secrets 
within merely sixty-four days and that the knowledge of the 
astras was grasped by them in one hearing, the sage asked them 
to enliven his dead son who was carried away by the demon 
Pancajana. Krsna and Balarama fulfilled their teacher’s 
wish by accomplishing the act with their superhuman powers 
(194.19-31).
130 Altekar A.S., Ibid., PP. 66-68.
131 Jceheyajp daksinam datum Guro tava manahprlyam 1 

Vadasva durlabliam va/pi Guro tubhyam namo’stu te '>
Vidyarn prapyapi ye mohatsvaguroh paritosqkam i
na prayacchanti nirayam te yahtyaeandratarakam »

121.14,15.



The Gurukala System

The Gurukula system which necessitated the stay of 

the student away from his home at the house of a teacher or 

in a hoarding house of established reputation, was one of the 
most important features of ancient Indian education.132

The Br. P. states that the student should begin to 

live under the supervision of his teacher after his upanayam. 

(95.3-8). Again the rules which require the student to rise 

earlier and take bath earlier than the teacher, to show him 

ms alms gathered at midday and to attend to the night service 

of his agnihotra, as noted above, also snow that the student 

was normally living at fche house of his teacher.

Direct, personal and continuous contact with a

teacher of noble character naturally produces gi’eafc effect on

the mind of the scholar during the pliable period of childhood
and adolescence.*1*33 The Br. P. notes an instance how a

student was saved from complete deterioration by the

teacher due to his personal care. Mahi, the *wife of a

brahmin Dhrtavrata kept her son Sanj^&ta at the hermitage of

the sage Galava and became a prostitute. Unfortunately, when
..Sanj^fcta came of age, he enjoyed with the prostitute not

132 Altekar A.S., Education in Ancient India, P.30.

133 Altekar A.S., Ibid., P.32.
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knowing that she was Ms own mother. This illicit
connection had a strange effect on his physical appearance.
In the morning when he was going to the river, he was looking
diseased and puss and blood were flowing from his body
whereas after taking bath, he was shining like the Sun.

£SanjA&ta himself was not aware of the change in his outward
appearance but when the sage Galava noticed his dual forms,
he called him and inquired carefully about his daily routine
asking direct questions as to where he was going, what he
was doing, what he was eating, what was the name of his wife,

2L _etc. Sanja<tta thereupon inquired the prostitute as to who 
she was and when they knexir their real relationship they 
expiated (A.92). This shows what a deep influence a teacher 
could create over a student's mind and how carefully he 
could observe the student if he stays near him for the whole 
period of studenthood.

The Br. P. notes the following hermitages of
educational importance. The most important of such
hermitages was that of the Naimisa, a forest which was like
a University. The Br. P. states that the ascetics living
at Maimisaranya were engaged in a sacrifice lasting for
twelve years and held discourses on religious, philosophical
and scientific topics.The other hermitages of importance
134 A.I",' for details regarding Hermitages vide Hooker;ji R.K., 

Ancient Indian Education, PP. 333-335.



were those of the sages IFasistha (8.45), Visvamitra (7,105),
*

Aurva (8.49), Sahafpani (194.19), C-alava (92.4), Bharadvlja 
(121.9), Falmiki (154.13) and Uttahka (7.61).

Courses.of study, priestly and vocational

She curriculum is intimately connected with the 

achievements and aspirations of a people. Changes in the 
curriculum are inevitable with the changes in the outlook of 

life and with the development of new branches of knowledge.

We can got an idea$ as to hoxv' the system of educa­
tion had developed from the references to the numerous vidyas 
mentioned in the Br. P. The Br. P. states that the students 
used to be taught vedas, vedahgas, purahas, bastras, Itihasas, 
£gamas and Dharmasastras (42,40-41), (43.35,88), (22.6), 

(44.10-12), (65,18). People in general also used to hear 
the purahas, Itihasas, vedas with their ahgas, kavyas, 
sastras, kathas, etc. (46.12). There is a reference to 
yogavidyaT by the power of which a person can be carried 

from one place to another (206,5).

Dhanurveda was considered to be a very high type 
of lore. Rama, the son of the sage Jamadagni, was an expert 
in Dhanurveda (10.53). King Indradyumna (43.3), Candrama, 

Atri's son (152.2), krsna and Balarama (195.21) also are said



to be exports in Dharrurveda. In the curriculum arranged 
for kings, Dlianurveda was considered to be of primary import­
ance (127.3), A prince's education consisted of Dlianurveda 
Astravidya, sastravidya and sastras (104.32). Again it is 
said that a king was expected to be proficient in chariot-drivA 
-ing, elephant-riding and throwing the arrows (111.19).

People studied medicine. The names of various 
diseases like Headache (siroroga). A catarrah or cold 
(pratisyiya), fever (<|\Sara), an acute pain or rb|unatism 

(sula), a fistula in the anus or pudendum (Bhagandara), a
t f

disease of spleen (Gulina), swelling or intumescence (svaya- 
ihuh),. Asthama (svasa), cold (sarai), eye-disease (Aksiroga),

—. - . 1 OCDysentary (Atisara), leprosy (Kusthanga), are referred 
to which show that the science of medicine, had highly
developed. Elsewhere the diseases srs like headache 

((Sirsaroga), aksiroga, dantasula, Galagraha, Jalodara, 
atisara, gander ala, vicarcika, svitrakutha, Agnidagdha, 
sidhma, and apasmara (223.5,6) and gandapindaka (58.47)

i
are mentioned. It is said that Dhanvantarising Dhanu's son,
who was a god incarnate in human form, learnt the science of
Ayurveda from the sage Bharadvaja and dividing the science
135 The meanings of the various Sanskrit words are given 

from y.S.Apte’s 'The Practical Sanskrit - English 
Dictionary 1.



into eight parts, taught it to his pupils (11.36,39). Even 

at present a proficient doctor is colloquially called Dhan- 

vantari. Again, it is said that one offering a iraddha in 

'/aruna naksatra gets success in medicine (220.42),

Again about the Jyotisvidya it is said that the
t

sage Garga knew the whole Jyotisvidya by worshipping Sesanaga 

(21.26-27).

Various other vidyas are referred to. It is said 

that the sage Visvimitra taught to Baaa and Laksmana the 

Mahesvarl Mahavidya, Dhanurvidya, Sastravidya, astravidya, 

Eathatidya, Laukikividya, (chariot-driving), the science of 

elephants, Asvavidya, Gadavidya and how to recite and release 

the mantras(123.97,93). Duryodhana is said to have obtained 

the knowledge of the Gadavidya. from Balarama (17.28). The 

hundred sons of king Kuvalasva are said to be proficient In 

all the lores (7.57). (

The Br. P. does nofc throw, light on the varied 

aspects of education like punishments, holidays, method of 

teaching and others.


