CHAPTER B IXI -

SOCIAL = STRUCTURB

Introduction

In any éultufél éﬁudy, the soclo-psychological life -
of people plays the most important part; therefore, a study of
society includes the'study\of man, the mode of his behaviour,
the beliefs and superstitions, thg customs and ideals, the

| position of -women, the moral aspects and the behaviour

patterns.-

L The caste system of India constitutes the soclal
structure of Hinduism and the whole social relationship can be
studied by a study of the caste-system which forms the core of
stability, which orders the soclety essentially according to
the function of different groups and which order is traditional,

sacred and therefore presumptively changeless;l

1 Oliver Cromwell Cox, Caste, Class and Race.
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- ‘Various attempts have been made to define the caste
but the scholars have found it difficult to define 1t in its
entirety.g Dr.Ghurye remarks that inspite of the effo%ts of
all the studenﬁs of caste system we do not possess a real
general definition of céste and it appears that any attempt at
definitioﬁ is bbund‘to‘fail because of the complexity of the
phenomenon§3 He notes thie cutstanding features of Hindu
society as follows: (i)‘Segmenfal division of soclety,

(11) hiersehy with Brahmins at the apex, (iii) Restrictions
on feeding and social intercourse (ivd Civil and religious
disabilities and privileges of the different sections, (v) lack

of choice of occupation, (vi) restrictions on marriage.?

Varna, Jati end Caste

u Before discuséing the thedry, of the oriéin of the
four varnas, it is necessary to deal with the concepts of
~varna and jati.,. Varna oxiginéily meant colour but as social
term it meanf"érdef or class. Its origin can be traced to
the vedas; In theEMru3asuktahymn (Rv,10) a picture of
creation m is given in which the parts of th@ great god from

2 For various definitions of caste, vide Dutt N.K., Origin
and growth of caste in Indla, Vol.l,’ Gh.l.

3 Ghurye G.S., Caste and Class in Indiaz P,1.
4 Ibid, PP.,2-19; also vide Kane, HDS, Vol.IIl, PP.23.
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which the Bré’hma:pa, Ksat‘x’-iyé, Vaisya and éﬁara eménated are
given. This vedic theory was taken as a sanction for the
permanent classifzcablon of society on a fourfold basis of
Manu and other lawgivers and was rigidly followed by society.
The varnas were really the classifications of worldly occupaw
tion of men which are necessary for the well—beinw of society.
Teachers and priests were called Brahmins, rulers and admini-
strators ksatriyas' farmers, merchants and bankers, vaisyas,
and artisans and 1abourers sudras. These vocations Were
followed by people according to their ability and status. But
they according to varna theory were not confined to any groap
of persons., Merit or liking glong entitled a man to £ollow
a particular professipnl 'Bhagavadgité'emphasized this énmex-
pretation of the varna -theory. To each varna or principal
occupation a number of groups of persons or jatis came later |
to attach themselves, considering the following of any other
occupation ag prdhihlted or degraded work. This 1ed to the
subeequent idanti ication of varna with certain Jatis and not
Wlth others, though origlnally it was not S04 Thls disappearance
~anee of varna theory based on the colour or kind of work

or its merging into the jati theory based on birth and boycott
created the foundation of the Hinduism which is Tigid in its

soclial instituticns and -customs.
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Thus the Vanqa theory of soclety is not to be

confused with the jatli system forming toeday the bedwrock of
Hindu soclety and which is generally descrlbed by the term
"caste system. The word caste was first used by the Portuguese
to denote the various jatis existing in india,® The word
tJati' originates from the‘samskrit word 'Jan' to take birth,
while the word ‘varna' means colour. Varpa also originates
from '?g%’ 'to choose' meaning 'cheice. of vocation' but either
way, it has nothipg to do with the purely hereditary principle
involved in the word 'Jati',® The view that 'varna' asd 'Jati’
are Qistinct_énd 'egsen@iaily indqpendent'; though by the .
reéction of principles on fact the two institutions may have
become fused together later on was put forward by E.Senart?

and this is now the generally accepted opinion,

MM, Dr. P,V,Eene points out that the word Jati in
the sense of caste can be traced back at least to the time of
- Nirukta and that it hardly occurs in the,éeﬁse of caéte in the
vedietliteraﬁufe.s The word jati implies'the‘herediti conno-
tétién’while the chd '?arpaf implies the ‘'colour connoﬁation',

which was so strong that “when the classes came to be regularly

5 Dutt NoK,,0psCit,,Pe1; P.Masson -oursel & others; Ancient
India and Indian Civilization, P,783 J.,A.Hutton: Caste in

6 Prabhu P,N,, Hindu Social Organization, P.304,
Senart: Caste in India (Tr.by Ross, 1930), P,153.

8 Keme P,V,, HDS,, Vol.II, 55, Nirkta 12.13,

~J
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deseribed as varnas, four different cclours were assigned to

(3

the four claosses by which their moewbers were supposed to be

]

distinguished,"®

The Br. P, uses ths terms 'varaa’', fJéti' end ‘Jnatit
to mean the 'socisl order'. ‘There 1s a refercnce to the
ascription of the four colours to the four varpas when the
Br, P. states that in the éélmalad#ipa, the Brehmins were
Kapila, the ksatriyas Arupa, the vaidyas Pita or Yellow and
the Sddras black.t® Again it is said that in the Bkamrako-

kgetra people 'of the varpas havinyg white, yellow, red and

black oolours 1iveé.ll

Theory of the owicin of the four socisl orders

Varioig theopries have been propounded by th
scholars regarding the origin of the casbe-gysten. 2 Agoorde

ing to the Indian tradltiond3  the oldest refersnce about the

2  Ghurye G.9., Op.Cit., P75 for discus ioa on the cencept
of varne and jati, vide Srinivas 1.%., 'Religion a;a
Soclety among the Ceorg of Gouth India', PP.24 £f; Srini-
vas Hole, ﬁ.n.wauld Lssays in Philogophy prosented in his
honour, PF., 357, £f.

i0 20 30; The Mbh.(Cr.ed. 12,181,5) states that the colour of

ha Brahﬁin 1ls wul%e, of the kgatriyas red, of the vaidyas
Jellau and of the gidras black,

1l 41,17, nissing in 'ga’.

12 Hesgfield's cecupatlonal theory « 'A brief revievw of the
easty ujwham of the north-west provinces and Gudh(1985),
fisley's Racial theory '"Tribeg and Cagtes of Bengal' 1891

and people of indla, 2nd cd.l9l5sHutton dalis,Caste in
India, PP, 138 {1,

13 Colebrooke: Miscellanecous 48s8ys, 1, Pa309 note, Mextiller
Ancient Canskrit liverature, P.570,
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origin of the four varnas is found in the Purugésﬁkta
kRv,lO.90.12) which is regarded as one of the late hymns.
Jt states 'The Bréhmapé vas his mouth, his arms were made
into the Rajanya, his thighs were the Vaisya, from his feet
the sddra was borﬁ,“14 and the samelaecoant)is repeated in

later works with slight modifications,

The Br, P. also assigns the origin efxthe fou
vargas to the different limbs of lord ﬁékéyaga and accepts
the tﬁeory or the four varpas as enunciated in the Purusa-
sukta with the difference that 'Purusa'’ of the 'Purusasukta’
is transformed into 'ﬁarayaga' in the Brahma purana and the
term 'Réjanya{ of fhe_RV. is transformed into 'kgatra' in the

Br. 9,15

Again it is actually stated that lord Brahma recited
the Purusasukta and Brahmins were created from his mouth,
ksatriyas from his arms, the Valsyas from his thlchs and nne

éﬁd a3 from his feet.16

Tnis passage has been allegorically interpreted to

14 Broun. Normen W, JAOS 51, 108-118.

15 Brehma Vaktram Bhujau Ksabram Urd me Saumsrita vigah
Padeu Sddra Bhaventiie Vifratena kramena ca v 56,.,22,23,

16 Brahnanastu mlknattasayabnavaabaﬁos ca Ksatrlyah }
urubhyam viga eva ca ~ Pladbhydn didrasca samjatan I..
1él. ég,éﬁ-m8.
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imply a scheme of social stratification based on the principle
of division of work, thus the brahmins who emanated from the
nouth were to play the rcle of the preservers and the propaga-
tors of learning and instructors to humanity at large., The
ksatriyas who sprang from arns, the symbol of streagth and valour
vere dutx~bound to preoteet the people. The crecation of the
vaié&as from the thighs signifies that he was to provide all
the means of sustenance to thg soclety while the sidra who
originated from the foot symbolised the fact that he was to
serve the other three varnas.t? “"fhe vhole social organisa-
tion is here conceived symbolically as onc human being - the
Body social - we way sey with the liabs representing the

social classes based on bthe principle of division of labour,."18

The system of the four’vaﬁqas had taken such deep
roots in the period when the Bréhmapa works wers composed,
that there are many vedic passages saying that 1t extended
even %o the gods,?® Agni and Brhaspatd being the Brahmenas
among gods, Indra, Varuna, Soma, Yama being the ksatriyasi

Vasus, Rudras, the Visve Devas and Maruts being the Vié, and

17 Prabhu P.N,, Op.Clt,, P.222,

18 Prabhu P.N., Op.Cit,, F.292 - The Commente of Dr.Prabhu
pertain to the passage of RV. 10,20.

19 Kene P,V., HDS, Vol, II, P.42,
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Pusan being the éﬁdra,go The Br. P. alsc states that there
wefe four varnas among the gods and the members of all the
four varnas used to @ine together (34,36). This means that
the restrictions regarding food were not observed among the
gods. [Llsewhere lord Mahadeva is described as the progenitor
of the four varnas (40,66) and the ascriber of the dharmas

to different varnas (40.34).

The Br.P. furtﬁer deseribes the varna system in the
various dvipas. Thus it states that from Plaksadvipa to
éékadvipa, the dharma is divided into four parts according to
the arrangement of varna and Asrama (20.16). The Br. P.
deliniates the different names given to the four classes of
the social ladder in the various dvipas. Thus the four class-
es of the Plaksadvipa are called Aryakas, Kuravas, Vivisvas
eand Bhavinas (20.17). The classes of the Salmaladvipa having
different colours have already been noted., The four varpas
of the Kudadvipa are Damins, Susmins, Shehas and Mandahas
(20.39). The four varnas of the Kradﬁcadvipa are Puskalas,
Puskarss, Dhenyas and Khydtas (20,53), and those of the Saka-
dvipa are lagas, Magadhas, Manasas and Mandagas (20.71) and in

the Puskaradvipa, the system of varna does not prevail (20.85).

20 Maitrayani Sem 1.10.13, Satapataa 14.4.2, 23-25, Br. Up.

1.4,11-13, Kaugitaki Br.9.a & Alf.Br.34.5, uannxparva
208,23-25,
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tlsevhere Lord Bramma 1s described as the progenie

tor of the four varnas (223.3).

The Br.Y. at one place mentions the duties &F that
arec common to all the four classes. Thus it states that
1o hoard money for the. maintenance of the servants, to approach
one's wife at the appropriate time, to show kindness to all,
t0 beay the duals of éita and Ugna, to remaln holy and unegol-
stic, not to infliet pain on others, to speak sweetly to keep
friendly f@eliﬁg towards all, nct to wish for anything and not

to find faunlis with othors - these are bhe tighest and common

Varlous types of theories regarding the origin and
developront of the four sccial orderg seem to be fouad in the
Epice ani the Dharmaééstra literature and the current of this
theoriging activity is noticed in the Br, P. also vhen 1t
states that the children belonging to ene person were dlvided
into various classes. Thas the descendaﬁts of king Grtsamada
(13.64), €E¥sstd. King Kograpa (11.61) and the sage Angirasa

(13,79} pelonged to the four different social orders.

21 222,12-17; vide aiso Mbh. Anu. 141,61-79,
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VARNA SYSTEM
Brahnins

The most remarkable feature in the mechenism of the
Hindu society is the high position occupied in it by the
Brahming. They not only claim the almost divine honocurs as
their birthright, but generally speaking, the other thres
classes readily submit to authority as & matter of course .22
The superiority of one caste over the other does not necessarily
mean domination of one caste by the other. Once established
it becomes a situation of mutual expectation and willing, al-
most happy, yielding of definite privileges and deference. The
relationship is spontaneous,23 As Dubois observéss, "The
Brahmin's superiority is inherent in himself, and it remains
infact, no matter what his condition in life may be. Rich or
Poor, unfortunate or prosperous, he always goes on thé
principle engraved in him that he is the most noble, the most
excellent, and the most perfect of all created béings, that
all the rest of mankind 1s infinitely bencath him, and that there
is nothing in the world so sublime or so admirable as his

customs and practices.24

22 Bhattacarya J.N.,Hindu Castes and Seets, P.19.
23 Oliver Caomwell Cox - Caste, Class and Race, P.lS.

24 Abbe J.A. Dub@is, Hindu menners, Customs and ceremonies,
3rd ed.,P.304, also vide C.Boagle, lkssays Sur le rigime
des eastes, 3rd ed. P.4, and Charlotte V, & William H.
wiser, Behind mud walls,; P.20.
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The early Hindu literature dwells much on the
pre-eminence of the Brahmins.25 - The Br, P. also notes the
same sentiments when it states that the value of brahmins was
greater than acquisition of the merit through practice of
penance §35,487>) ‘Aga;n it states that among all the varnass,
the Brehmin should be considered as the highest,2® His
saperiority over the 9therithree varnés‘is‘state@ as under.

If a ksatriya produces corn without hurting the wealth of

the brahmins, his sins are destroyed, I§QVaiéya glves the
corn remaining after the 1/6th portion allotted to king to the
brahmins, he becomes free from all the sihs, If a gadra
giVeS‘pure anna produced by himself to brahmins, he gets free-
dom from smm sins (218,12-26), The Br.P. notes a liberal
attitude in letting thé éﬁdras, give the food to the brahmins.
Again it is said that a men gets success in life by bowing down
to brahm1n$ (194,.4).

‘The Brahmins were so ‘highly respected that if their

life was in danger they were to be saved at any cost (35,48),

be MS states that a king should never slay a

drahmin, though canvlcted of all the possible crxmes and a

25 MS, I1.93-95, 98-101, IV.169- vide also Amarakosa Khanda
11, Brahmavarga %o

26 (69,16); also.note the rcmarkable reference, Vlz. Gururag-
nirdvijatinam varngnam Brahmano Guruh ﬁ80.47).



210

king should not even form in his mind the idea of killing a
priest,2? The Br. P, states that a king should protect all
the four castes but special attention should be paid to the
branmins, They shculd be paid the highest respect as they are
higher than the lord Vignu., By ignoring the brahmins, the
kings lost their kula or family. This passage again shows
that the Brahmin was considered to be so high that his status
was taken to be superior to that of lord Visnu (104.63-65).

Glsevhere it 13 sbsted that a Brehmin is very sacred
end he is protected om all the sides by various gods. Thus
it is said that his body is made up of iron, his feet are
protected by Visnu, his head by Janardana, his hands by Varaha,
his back by Kurmarat, his heart by krsna, his fingers by Mrga,
nis mouth by Vagisa, the eyes by Paksiga, and the ears by
Vitteda (167,27-30), Manu also states that Brabmims are to
be worshipped and they are 'a supreme divinity,zs The Br.P.

. states that they are the gods on earth,2® The Br, P, shows

the connection of brahmins with gods by noting that Kagfapa
27 MS viii, 372-381. ’ '

28 cf,.also Padma Purana, Kriya Yajnasara,XX; Sarvatha Brahmanah
Pijyah Paremam Daivatam hi tat | Br,P.IX, 318,

29 " 36.14, vide also
Devah Pa?oksadevah, pratyaksadeva Brahmanah I VIDS 19,20
Ete val Devih pratyeksam yad brahmendh TS 1.7.3L3

vide Hazra R.C., Puranlc records on Hindu rites &
customs, P.2o8.
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was the father of the Sun, Atri that of the Moon, Visvakarmen
pared thé lustre of the Sun and the aforesald Kasyapa waé‘the
father of fowls, beasts of pray, cows, vultures and hawks,

serpents and other reptiles, gods and demons and other semi-"

divine beings (Adh.3)."

. ~ The duties and privileges of the varnas are dealt
with at length in the works on Dharmasdstra, The study of the
vedas, offering sapriiices and bestowing gifts are the duties
enjoined on all the first three castes,30 Whereas teaching
the vedas, officiating at sacrifices and receiving the gifts

were the special privileges of the brahmins,

Froﬁyﬁhe very early times the Brahmins were always
connected with the vedic studies, The Br.P, also emphasises
the lmportance of the vedic studies'fOr the Brahmins and has
numerous references of a like nature, The study of vedas was
considered to be so important that at the coﬁbletipn of ong's
meritg in heaven, it wgs cogsiﬂered to be most lucky if one

gets a birth in the family"of‘a bfahmin and becomes well-versed

30 Dviaatmnamaﬁhyayanamijya danam ! Brahmanasyadhikah
Pravacengy@danapratigrahah | Pirvesu niyamastu ! Ragnodhz-
kam rakssnsm sarvebhutanslm | Vaisyasyadhikam krsivanik
padupdlyakusidany GDS 10.1-3, 7,50. vide also ADS 2.5,10.
5,8, BDS 1-10.2~5, VDS 2,13<19, VLDQ 2.10-15, YS 1.118-112,
MS. 1 e 838003 10.75179, iazggzc.s-a.

£
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in the four vedas as it was a pre-requisite to the acguire-
ment of moksa (88.7G,77) s Besldes, the vedagy the Brabmins

[P

should know the Itihasas, Purdnas, othor sdstras ond chould

cultivate interest for other vidyas ilke the 3y&tisééétra and
the Vastavidyl@. Thus the Br,P. states that the Brahsins of
Auqdradeﬁa are well-versed in the vedas, and are bthe Rnowors

e
aseras

4220

of Itihasa and purfna and are cxperts in ail the
(23,1=8)s Again it is stated that the Brehmins of Purusotbtamas
kgobra recite the vedas with: thoir Migas, Pdda and Krama ond

*

5 : 3 Lo .. .
they are also experts in all the sast 5 (46.8-10), Fartho

it is stated that the king Indradyumna called the bralwming

2 L3 o -, i B 'w« 1o L)
expert in ihe Jyptigsasira, well-versed in the vedas and

= . ) ey s
sastras o find out the land proper for the temple-bailding

(47.3).  En Passant this showes the relationshlp betvwesn the
king and Srahmins. Next it ig said that the Brohaing wolle
versed in vedas, vedangas sud sastras had gatherod together
for the performance of the sacrifice (47,30-32). Again it
ls stated that the Trahmins end Omabtakas worship lord krona

amd Balarama with various stotras, Yajus, Tks and Sgmans

[

(51,40.41). Tt is laid doum that in a pilgrimage the
Branming should take o bath and do the japa with the injunction
of veda (37,18-20), It was very necessary for & Braumin to
study the vedas and to knov the Géyatri mantra by heart (107.
4el3). The Drahmins were addicted to Svadhygya and Va;agkéra
(209.,11),
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Another duty prescribed for the Brahmins 1s to
impart the teaching of the vedic lores "whatevéf'may have
been the case in very remote times; from the times of the
Bréhma@a literature and in the times of the Dharmasastras,
teaching vedic literature was almost universally in the hands
of the Bréhmagas:él The Br, P. also states that the Brahmins
imparted the vedic teachings, It is said that the Brahmins
of thé Aundradeéa are knouwn for the teaching profession

(28.1“8) *

The third duty and privilege inchmbent on the
Brahmins is to officiate as priests in the performance of
the sacrifice, Sometimes the sacrifices used to last for
meny years., The Br. P, states that the sages had held é
sacrifice in the Neimigfranya lasting for twelve years (I.69).
Wnhile describing India, the Br, P, states that the Brahmins
live in the middle part of the Bharatavarsa and follow the
occupation of sacrifice (27,17-18). The Brahmins of Aundra-.
dega are considered to be good for the performance of
sacrifice end in performing Agnihotra and they worship the
smdrta agni (28,1-8), The Brahmin's connection with the
antigue institution of Fire-worshlp is traceable to the Indo-

wuropeatr period,az In the Rv, also Agni is celebrated in

381 Kane PoVe, HG, VOLally Pei0S.

32 Keith. A.B., The Religion and Philosophy of the Veda and
upanisads, HOS, Vol.XXXII, P.625 ff. .



. 214

200 hymns.33 The Br. P. also refers to the worship of
domestic sacrificial fires, as gstated above., The Brahming

of the Ekémrakakgetra were experts in performing the Agni-
hotra and upasanakriya (46.8-10), The Brahmins who were
experts in periorming the sacriflces and clever in all the
rites had gathered together for the performancg of sacrifice
in the Purusottamsksetra (47.30-32), A Brahmin should
perform the Agnihotra (107.7-8). iHis span of life is increas-
ed by performing the Agniksryas (107.4-15)., Bharadvaja, the
son of Ahgiranandana Brhaspati performed great sacrifices for
kiqg Bharsata, Before that, inspite of all hig effortis,
Bharata had no son. As a result of these sacrifices, he got
100 sons (13.59-60). For the references of other sacrifices
vide the sections on 'sages' and 'sacriiice' in the chapters

VI & VII on 'Mythology and ‘'seligion’® respectively.

As regards the participation of Brahmins in politic-
al affairs, the Br., P. mentions the famous example of the
righteous Vena who was dethroned by the Brahmins on account

of his misbehaviour (Adh.4), "The Pupohita or the chief

priest was an in@ispensable appendage to the royalty of the

period.g4 For the details regarding the status of Purchita,

vide the Chapter XI on 'Political Structurdf.

33 Hacdonell B.A,, Vedic WMythology, PsBS.

fa

3% Vyas S.,N., The Caste system in the Remayana age, JOI,
Vol, I1il, No.2, Dec, 1953, P,117.
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Again it appears that the right of officiating at
sacrifices belonged to the Brahmins snd the Brahmins obtained
land frowm the ksatriyas for the performanée of the sazerifice

(168»3"5)‘.

The third means of livelihood permitted to the
bréhmﬂqa%was receiving gifts fr9m a.worthy or unblemished
persong. The Br.P.states that affer worshipping lord Jagan-
natha, one should worship fhe brahmins and should give them in
dana twelve cows, clothes, gold, umbrellas, shoes, and Vessels
of copper. Then the Brahwing sghould be given a dinner consist-
ing of milk,)SWeet dishes, Jjaggery and ghee., The Prahming
should then be given twelve pots full of water and then one
gironld give dak$iné"to them according to cne's capacity
(67,40-43), The annadena given to brabmins is highly
eulogised. It is stated that one vhose annadana is accepted
by ten brahmins never falls in the category of birds and
animals. The brahmins vere given the dana of gold, jewels,
elephants, horses, etc. (44.4). I a brahmin engrossed in
the vedic studies gives the food brought by bhiksa to a
brahming engrossed in svachysya in dena he gets the prosperity
and happiness in the world. A man who gives food in dana
obtained through justice to thes brahmins who are the knowers
of veda gets freedom from sins (£18.12+26). Cne who gives

- s 2 { .
dana to Brahmins and fcod to culbtured brahnins and srotriyas
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goes to Yamaloka (216.8).

It seems that the condition of the brahmins was
very poor and the Br., P. also evidences the fact when it
states that at the time of fanmine, the family of the sage
Vidvamitra was in such distress, that his wife wanted to
sell her son in order to maintain herself (7.106), But a
Brahmin who sold his‘son for the sake of maintenance was much

abused by the others, and was called Brahmanadhama (150.2).

Again, the Brahmins were called for the performance
of vratas and other religious observances, Thus the brahmins
of Augd@adeéé were considered to be experts for the performance
of the ceremonies like sraddha, dana, marriage, sacrifice and
others(28,1~8), The brahmins were called to give samskaras
to a boy (111,9).‘ It was believed that a Brahmin should
always remain engrossed in giving dana, performing sacrifice,
practising penance and offering Agnihotra and tarpana., For
his maintenance, he should perform sacrifices and teach
others!, He should accept whatever is obtained through the
perforgance of fhe sacrifice, ‘IIt is the duty of the
Brahmins to benefit others and not to harg? anyone o It is
the highest wealth of Brahmins to have friendship of all,.

He should approach his wife in the Rtukala alone and should
consider cowsy & jewels and things belonging to others as

equalf (222,3=6).
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Various types of Brahmins were called for a sraddha
and they were called the Panktipavanas, The sraddha sﬁould
be performed by those who are restrained, learned; and intent
on performing the Agnihotra, those who are the Trinadciketas
(ive,who =ik study the threc, Anuvaks, viziayam vavayah of
the Trinacikete in the kathasamhita), the trisuparnas (i.e.
those ﬁho study the anuvékifBrahmametu man' and perform the
rites related to it), the knowers of vedas and their angas, the
Trimadhus (i.e. those who study the rk 'Madhuvatah' and perform
the Madhuvrata), the'Eééryés, upadhyayas, the knowers of the
mendala brahmana and the puraﬁas (220.1104115): The Brahmips
should perform a draddha with the mantras following their own

varna and the injunction of their own lmla (220.304),

' ‘ were .
The treatment with which the. brahminsyreceived

shows the high esteem in which they were held, It is stated
stated that the Brahmins called for the sraddha should be
respectfully prppitiaﬁed, first the acamana - water for
sipping - should be offered to them. They should be offered
a seat, Aftefvperforming the ‘sraddha according to the rites,
dinner should be given to them, Then they should be given a
farewell with sweet speech, and one should go with them upto

the door (220,121-124) & (I-8,2), It is stated that one who
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hears the story of Vena gfter bowing down to Brahmins daily
does not despair about what he has done and what he has not
(4.27), A Grhastha is enjoined to be the resort of all the
brahmins who study veda; take a bath in & tirtha, ‘go round the
world for'ﬁhe>tirthayétré, who have no house, who have not
taken their food, and who sleep at the place where they are
at the time‘of‘sunset. Such Brahmins should be respectfully
honoured by him (222,33-36). In the sacrifice of king
Indradyumna many brabmins took their dinner (46.23). Before
taking a bath ;n the river, one should give a dinner to the
brahmins (76,19?. Before the performance of & sacrifice, the

brahmins should be satisfied with a dinter (187.5 «58).

As regards the éualifications of Brahmins, it was
believed that if was very essential for a brahmin to have the
samskaras like cﬁdékarma,‘ﬁpanayana, vedadhyayana and those
who did not study the vedas were considered to be'éﬁdras even

though by bbrth they ﬁere brahmins (111,7—8).

. The anger qf‘a‘Bpahm;p vas much feared. The sages
were éapab;e of effective £ cursing, . Once Agnl asked
bhiksd@ from the king Kartavirya Arjuna and he gave the whole
kingdom to him. In devouring the whole kingdom, Agni burnt
the hermitage of the sage V%sigtha, the son of Varuna and
Vasistha cursed Kartavirya as he was the causé of the whole

trouble, he would be killed by a brashmin and ultimately
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Kartavirya met his death at the hands of Parasurama (93,190-
197)., When the sage Gautama saw that Indra had approached
his wife Ahalya in his absence, he cursed him to be a Sahasra-
ksa (87.52). For other instances regarding Brahmins and

curse, vide the section 'sages' in the chapter VI on ‘Mythology'.

- The Brahmins belonged to various religlous creeds.
Thus it is said that the Brahmins of the S&lmaladvipa worshippe
ed lord Visnu in the forﬁ of Vayu (20.30), Dami, the
Brahmin-class of $u§ad?ipa worshipped lord Janardana in the
form of Brahma (20.39). The Brahuin class of éékadvipa
worshipped lord Vismu in the form of Sun (20,71,72). It was
believed that those brahmins who worshlp the Sun with pure
faith and devbiion get the desired things and the highest
status (28.37). Some brahmins worshipped lord Mahadeva
(40,46) (74,350)s Spme others worshipped lord HaRzgdsy krsna
and Balarama (51,40-41), It was a bellef that the braimins
who devoted themselves to lord Narayana get the highest
giddhi (178.185,186), (226.14,15)., In the worship of lord
Héféyana twelve brahmins were Ilnvited and they were regquired

to be proficient in the vedas, Itihdsa and puranas (67.36-37).

Striet rules were observed regarding the purification,
The Br. P, states that on the death of someone in the family, a

brahmin gets purified in ten days, a ksatriya in twglve dsys, a
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vaidya in fifteen days and a sudra in a month (220.63,64),
During this period, the Brahmin should not perform either
the dana or homa and all the other three varnas also should

not perform their own work (221,47,48).

The right conduct, %iz. Sadacara was always the
behaviour pattern expected from the Brahmins. A brahmin
who wants the right knowledge should always get it through the
highest means of jndna and saddcara (122.166). The Brahmins

are praised for the akaitavivrtti (171.36).

. Such were the normal duties of the Brahmins., The
Br, P, furnishes an instence when a brahmin followed the
cccupation of agriculture (91.2). In the tlmes of distress,
o brahmin was allowe@ t0o do the work of a kgaﬁriya and a
‘vaiéya but in normal times the karmasamkara should not be
done (222,20), The rigidity of occupation sccording to

caste is remarkable,

The Br. P, also provides information regarding the
various gotras of the Brahmins, Thus it states that the
sons of the sage‘Vis%émitra were Devaréta, Kati, Hiranyék§a,
Renu, Renuka, Sampkrti, Galava, ludgala, Madhucﬁhandé} Jaya,
Dsvala, Asteka, Kacchapa and Harita and the famous gotras of
the Ksusikes vere Panini®s, Babhrus, Dhyanajapyas, Parthivas,

Devaratas, Sdlankaysnas, Baskalas, Xohitas, Yemadutas (according
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to 'ga' ms, Yamabhutas), and Karusakas (according to the ums,
'ga' Karikayas) (10.61,62). The ms. ‘'ga' adds the gotras as
under, : Sauéravas, Kauéikas, Saindhavéyanas, Devalas, Renus,
Yajnavalkyas, Audumbaras, Ambubhlgaas, Avastaras, Kayanacuclas,

Salavatyas, Hiranyaksas, Sahkrtis, Galavas.

The Brahma-hatya was considered to be the greatest
2in (123,54,74,157) and one who had killed a brahmin was
considered to be unfit to be seen or touched by others(l23.540.
The sin of brahmin-murder cen never be,destroyed (123.74).

As Indra had killed the brahmin Vrtra, he had to'conceal him-
sélf in a 1q?uspstaik for a thousand years (A,Qé). One could
not rest in peace after committing the sin of Brahma-hatyd.,

He was b;tracized. The e#piétién consisted in performing the
asvamedha sacrifice whefeupon he became a Lohagan&hf (12.11-14).
One who speaks sweetly on face but bites at the back, is
incons;stent in thought and ‘act, who is Jealous, who abuses
'brghmlns ands shows false modesty is considered to be a
Brahmagh3tin, One who abuses:the deities, the vedas, the
adhyatmasastras, and the brahmlns is a Brahmaghatin (164.32-37).
A ksatriya who retreats from the battlefield and who. abuses,

the prahm;nstxncurs the sin of the murder of a brahmin
(165.3;-34);. .One whcigets the -vision of lord krsna on

facing the south becomes"ffee_from the sin of a brahmine

mirder (65.83)..



ﬁhe status of'a Brahmiﬁ was considered to be so high
that his degradation ;rom the status vas a very serious affair.
The Br. P states ‘that to attain Brahminhood is very difficult.
A brahmin is a brahmin by his very nature. By commltting
sins, & brahmin slips from his path and even though born in
the highest caste, degrades himself, One who maintains
himself by adhering to the dharma proper for a brahmin gets
the Brahmabhava and one who giving up the brahminhood takes
the dharma proper for kgatriyas slips from the brahminhood and
takes a birth among the ksatriyas. A brahmin who through
infatuation and greediness foliows the dharma proper for a
vaisya gets the birth among the vaisyas and thus degraded
from his original.position, he attains the sudratva (223,12-19).
The awareness of the higher value of character and Leansin

to power and wealth is remarkable.

The Br, P. represents a drastic contrast between the
conditzons of a prehmin and that of a sudra. Thus a brahmin
who dies W1tn.the food cf a @u sadra in his belly, falls dcwn
from the Brahnalaka and becomes a sudra. A brabmin gets the
birth of him with vhose food he-maintamns himself., One who
glves up the brahminhood obtained by him naturally, who eats the
uneatable, fa1lu down from the brahmlnhood. A drugkard? a
killer of the brahmins, a thief, a violater of vows, an unholy

man, one not engrossed in svadhyaya, a sinner, a greedy person,
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one*not.benefitting others, a kundasi, a seller of soma, one
serving low people, one approaching the teacher's wife and
abasing the teacher and one who discards and, ignores 2 brahmin

deteriorates Trom the position of a brahmin (223,24—32).

o Again, a brahmin whb acts badly and eats the food -

of mixed castes becomes a $idra, The birth, the samskara,

the vedadhyayana and progeny - all these factors do not form
the cause of the dvijathia but the main cause of the dvijatva

is sadacara, All people are considered to be brahmins by
actions only, By the highest type of action, even a dm 'sidra
can attain brehminhood. The Brahmasvabbﬁ&a is common. every-
where, Those who have a pure nature always give the satige
faction of a brahmin, _Lord Brahma himself has so ordained at
the time of creation. A brahmin is a great moving ksetra.

A brahmin should always tread on the right path and should
elways remain satisfied, A brahmin who wants prosperity should
go through Brahmamarga, - Thus a brabmin who goes on the right
path and performs Agnihotra gets the Brahmsbhava. A dnara
becomés a brahmin by the practice of dharma and a brahmin gets
the éﬁdra@va_ﬁy following adharma{(223,54-65). Thig shows the
liberal attitude of the Brauma purana towards the 5idras and
the importance of the standards to be pfeserved by the brahnmins,

Further this also shows that according to the Brahma purana



it is not the birth that distinguishes a brabmin from a

I
siidra but it is the vrtta that forms the marking line,35

Ksatriyas

The next class in the ladder of the social order
congistg of the ksatrdyas, The Br, P, provides the follow-
ing information regarding the ksatriyes, Just as it wasg the
primary daty of the brahmins to perform sacrifice and study
the vedas, similarly the keatriyds main duty consisted in
fighting. They had 40 protect the subject by fighting sgainst
tine evil factorse. The Bre. P. states that a ksatriya should
give dana to brahmins and should worsnip gods with various
sacrifices and should remain engrossed in the svadhy&ya. He
should maintein himsell through the use of weapons and the
protection of earth. But his main duty is the protection of
earth, as hls sacvifices are protected as a result of the
fulfilment of hisg duty.» A king is assigned ke the duty of
preserving the social order, punishing the wicked and main-
taining the good, whereby he gets the desired results
(222.6-10). The kgatriyas who want kingship and want to

have victory in the battlefield should bow down to king

35 Na yonirn&pi samskdro na Srutirnd ca samtatin |
Karanani dvijatvasya vrttameva tu karanam
Sarvo yam Brahmano 1oke vrbtena tu vidhiyate |
VYrtte sthitaska gadro 'pg Bvahmanatvam ca gacchati A
2D3,54-58.



LAY
D2
oJe

Prthu (4.117-118). A ksatriya who retreats from the battle~
field incurred the sin of brahmin-marder (165.31-34),

Amiong the various other duties menticned for the
ksatriyas, the Br. P. stgtes that a king should protect the
three varnas (104.63-65).. A ksatriya should perform a
éféddha following the rules of his oun varne and injunctions
of his own wexwmez znd kula accompanied by the recitation of
the mantras (220.3,4). UWhile describing India, the Br.P.
states that tue ksatriyas stay in the widdle part of India
and follow the oecupation of fighting (27.17,18). In 2
pilgrimage, they should taxe a bath and do the japa with the

hecgitation of the veda (67.19=-20), This shows that the
ksatriyas too like brabmins studied veda. Elsewhere they ere
nentioned along with the members of the other castes as wltness-
ing the sacrifice conducted by the sages in the Naimiééraqya
(I.8-2), |Vhen a vais&a gets a birth in the family of a
ksatriya,38 he gets good samskiras frow his very birth. Afte:
the upanayana he should remain engrossed in the Brahmagarye-
vrata, give dana occassionelly, give daksina and perform a
sacrifice wlth great pomp, study vedas, worship the three fires
viz. Ahavaniya and others with a desire to get heaven. If he

is a kxing he should give dana and protect the subjects. He



should spéak truth, remain pure, practice righteousness, and
kex try for the trivarga, viz. Dharma, Artha and Kame., He
should restrain his mind and body and take the 1/6th part from
the income of the subjeét. He should not enjoy the xubjects
of enjoyment according to his own desire but adhering to Dharma
he should periorm all his duties., Ee should approach his wife
at the time of the Riukala, should observe a fast and should
remain engrossed in the své&hyé&a. He should always receive
the three castes with a happy wmind. lie snould always give
food to sidras and should not give vent to selfishness or
desire, He should always keep the material ready for receiving
the pitrs and guests. He should offer worship according %o
the proper rites and should give up his body in battle for the
protection of brahmins., He sinould oiter obla?ians with

v

mantras, ' Thus following the Dharma proper for a ksatriya,
he becomes a brahmin in his next birth and studies the vedas.
This passage throus good light over the duties and condition
of ksatriyas (223.37-53). As regards his dutles in warfare,
vide the Chapter XI on 'Political Structure.

The Br, P. names various types of ksatriyes. Thus
it states that the class Kuru of Plakgadvi@a is'equivglent to
the ksatriya class (20,17), The ksatriyas of the éélmaladvipa

. . A ~3
possessed aruna colour (20.30), anc those of the Kusadvipa were
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called Suswui, those of the Krgufcadvipa were called Pugkara
(20.53,54), and those of the éékadvipa were called Magadha

120.71,72).

The ksatriyas called Dharstakas and Karusas were the
sons of Dhrsta and Kdrusa and they fought the battle vigorously
(7.25,26,442), King Sagara got sn agneyastra from the sage
Aurva and defeated the ksatriyas called Talajanghas, Kaikayas,
Sékas, Pahnavas, and Paradas (8.32). They lost their caste
for rebelling against the descendants of king Hariscandra. The
Br, P. glves the ipgident as follows. After having performed

i
Sagara's natal an32§§%es and taught him all the vedas and
providéd him with a fiery missiie, the sage Aurva enjoined
king Sagara to slay the Halhsyas, He then exterminated the
Sékas, Yavenas, Kanmbojés, Paradas and Pahlavas., But when
on the point of being slaughtered by Sagara, they took |
recourss to the sage Vasigtha gnd {cll down belore him.
Vasistha asked Sagara to restrala himsell and Sagara released
them afte? degtroying their caste and making them change their
cmstomé. He relieassed ﬁhe éakas after causing the half of
their heads to be ghaven and the Yavanag and Kaubojas after
having had their heads completely shaved, The Paradas were
made to wear loag hair, and the Pahla&as to wear beards. The
Sakas, Yavanas, Kamvojas, Paradas, Pahlavas, Konisarpas,

Mahisakas, Darvas, Colas and Keralas had all been ksatriyas
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but were deprived of thelr social end religious position by
the great Sagara, according to the advice of Vasistha.37 This
leads to an inference that position in Aryan soclety was not

originally wholly dependent én birth.,

The five hundred sons of Rajl were called Rajeya
ksatriyas (11.3). The descendants of the Ajamidha dynasty
vere called the Ajamidha and Somaka ksatriyas, those of Janame-
jaya were called the Jenamejaya ksatriyas (13.101,125,203-204,
207) and those five sons of king éibi, viz. Aiga, Vanga, Suhnma,
Pundra ané Kalinga were called the Bileya ksatriyas (13:31).

The Br. P. states that normally a ksatriya should
adhere to his’own~occupatiog‘but in sbnormal times, a ksatriya
may perform the work of a vaisya or a dudra but if he is not
in distress, he should not perform a éﬁéra’s work (222,18-20).
It follows from this that in times of distress, a ksatriya

© might follow even a E&dra‘s avocation . (220.,18-20),

Furthe o the Br, P+ states tﬁat the ksatrlyas of

| Kuéadvzpa perform all the rites engovned by the sastras and
‘worship lord Janardana in the form of lord Brahmi to destroy
their sins (20.39), those of the Sskadvipe are devoted to Sun
(20,71,72)s In the ﬁika:aﬁiignx'Ut¢kalapradesé, the ksatriyas
37 bre Pe, Adh. B; Harivauda Xiv, 773-2.
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are very peaceful, religious, addicted to their own karmeans
and have control over their senses (28,8,9), There are

some ksairiyas who lived in Ujjain and worship lord ﬁah&deva
(43,30}, (20.46), Some are the worshippers of lord krsna and
Balarama (36.10-12). This shows tﬁat they followed various
religious creeds (66,10-12)., It was believed that the
kgatriyas get the highest siddhi by devoling theuselves to

lord Narayana (178,185-186),

] As regards purilicatlon, the Br, P. states that on
the death oi someone in the family, a ksatriya gets purlfled
in twelve days and during that period, he should not perform

his work (220.63,64), (221,147,158).

The value of right conduct was highly emphasized

for a ksatriya (220.63,644147).

Valgvras

PR ety e e

The terms used in the Br. P. to denote thie order
are vid and vais&a waich. are of vedic antiguiby. The vais?as
form the third order of the four classes. The Br. P. states
that they reside in the middie part of Indis ond follow the

cceupation of veniiva (27.17,18).

Various types of vaildyas are mentioned. Thus those

vesiding in Plaksadvipa were called the vivisvas (20.17),
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those in the ééiméla&viga possessed the yellow colour (20.30),
those residing in Kusadvipa were called Snehas (20.39), those
of the Krauiicadvipa were called Dhanyas (20.53,54) and those
of Sakadvipa were called Manasas (20.71,72).

Lord Brahma has prescribed thmee means of maintenance
for the vais}as, viz. cattle~-breeding, mercantile and agri-
culturc., The_vaiéya should study the vedas, perform the
saerifiices, give déna, adhere to Dharma, and perfoma the Mitya
and Baimittike Kermens (222,11-12). They were to give the
1/6th part of their income to the king (218,18-20). They are
described as witnessing the sacrifice alang with the members
of other castes (I.8,2)., They performed the sraddhas with the
recitation of mantras following the rules of their owan varna
and the injunctions of their own kula (220,2,4)s They
followed &hz xﬁigx af ¥kekr king in the procession (44.27),.

Ia the place of a pilgrimage, the vaié&as should take a bath
and perfors the rites according to the vedas (67,19-20). This

5 . . ! ; N - -
shows that the valsgyas possessed the knowledge of vedas,

The vaidyas were allowed to perform the sraddha with
the accompaniment of vedic recital. They were to perform it
Tollowing the rules of their own varna and the injuncuions of
their own family (220,3,4). This shows the participation of

, k] ] » - .
the vaigyas 1in the religlous activities.
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On the death of someone in the family, a valsya
remains unholy for 15 days and he is prohibited to perform

his work during thet period (220.63,64), (221.147,153).

The veisyes belonged to varions religious creeds.
Thus the vaisyas of Sslmaladvipa worshipped tord Visaw fn the

<
form of Vayu (20,30), those of the Kusadvipa perform all the
rites enjoined Uy the sgstras and perfort the sacrifices in
honour of lord Brahma to destroy thelr karmans k20.39); those
of bakadvipa worship lérd Visnu in the form of Sun (20,71,72).
Some other vaidyes worship lord Mabadeva (40.46,136). Some
otliers worship lord Narayana, H@siﬁha and krsne and Balarama
(33,17=-13), {65.9-10),\(66.10~12). The vais$yas get the
wighest sidchi by devoting themselves to lord Nerdyana (178,

185.136).,

Stray references 1o the vaisyas show that they were
peaceful, religlous, adhering 1o bthelr own karmens and having
control over their seﬁées (28.8~2)s In eschatological matters
also, the vaidyas do not seem to have suffered from any
serious disapilities. The Br. P. states that they obtalned
the highest status if they worship Sun with pure faith and
devotion (28.37) and Visnu (22¢.14); and on hearing the Sivas

gtutl comvposed by Daksa, they attained the Rudraloka (40.136).



The vaiéyas of the Eka&mrskaksetra are sald to follow thelr owun
Dharma (41.29), and some vais&as are described'as living in
Ujjain (43.30). They lived happily in the reign of king
Dasaratha (123,8) and in the kingdom of Rema, they respected
the ksatriyas (213.148). - The vaiéyas who hoard wealth and
adhere to Vaigbavgtti should bow dovin to king Prthu, theo

bestower of Vrttl (4.120).

3 03 - t . N
In ordinary circumstances, a vaigya was enjouned to
follow his own functions but in times of difficuliy he was

alloved to perform the functions of the sudra (220.18-20).

-
Sudras

The sudras constitute the fourth step of the ladder
forming the soeclal structure. The Br. P. also like the famous

Purusasikta states that the sidra was breated out of the feet
of lord Narayeana (56.,22,23) and it implied that he was lowest

among the four classes and was bound to serve all the people.

The Br, P. states that there were different classes
in different dvipas corresponding to the sidra class. Thus
the sldras were called Bhavimeén Plaksadvipa (20.17),
Mandghas in the Kusadvipa (20,399, Khyidtas in Krauhcadvipa
(20.53,54), Mondegas in the Sakadvipa (20.71,72). The
didras of the Shlmaladvipa were black in colour (20.30).
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The Br. P. provides reference to the sudras which
%ives us an idea about their condition. They had gathered
togethor with the members of other cléssgs to witness the
sacrifice conducted by the sages (1.8,9). Thig shows that
their presence in the sscrifice was not considered to be un~
worthy, and that they were not banned from religious observance,
though, of course, they arve not mentioned here as periorming
the sacrifice. Again, it is said that the holy $idras who
desirc the highest bliss in this world and who are engrossed
in serving the three castes should worship king Prthu (4.121).
This shows that thelr function was tc serve the people of the
ocher three castes and that they were congiderced f£it to recelve
the highest bliss. The sidras are also described as perform-
ing the sacrifice. Thus the sddras of thg éilmaladviba per-
formed the sacrifices (20,30), thcse of the Kuéadviba periormed
21l the rites enjoined by the sgstras end aliso performed the
sacrifices, those of Sakadvipa also performed the $@stra-cnjoin-
ed karmans (20.89,71,72). In the Utkalepradeba, the sidras
were very religious, peaceful, adhered to their own karmans
and restrained (28.8,9), (41.29). The Br. P. also states
that they lived in Ujjain (43.30).  The sudras of the
Purusottamaksetra are sald to adhere to their own Dharma

(46.8)s At one place, the Br, P, states that the snana and
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Japa to be performed by the people of the first three varnas
should be accampanieé by the vedic mantras whereas the snana

and japa to be. performed by the women ahd sidras should be done
without the accompaniment of the vedic mantras (67.12). It is
said that a brahmin who did not stu&& the vedas was egual to

a Sﬁﬂra, This also shows that a éﬁ&ra was not allowed to study
the vedas (110,7,8). This shows that they were banned from
the vedic studies, In the region of king Daéaratha, they lived
happily (123,6) end in the kingdom of Rema, they served the

first three varnas (213,148).

As regards the performance of s%éﬂdha, the Br.P.
states that women and the &idras should perform the sraddha
without kindling fire, performing sacrifice and reciting the
mantras (220.4), (222,13,14). This 1s in consonance with

1.7 ¢ 8
the Dharmasastras.3°

The longest perlod ol impuriflcation viz,of one month
. . ' . ’
is attached to the sudrasi and they can resume their work after

that period (220.63,64), (221.147,158).

“ I 2 ] EN t.." e
As regards the duties of the sudras, the Br.P. gtates

that a $udra should serve the twice-born and shouid maintain

38 Kane P.V., #DS., Vol.§ II, PP,117 £f,



himself by buying and selling things or Through architecture,
He should give dana and perform the Pakayajffias without the
mantras{222.13-14). This shows that besides serving the twice-

}om o m 3
born, a sudra was allowed other means of maintenance, -

The skdras followed various religious creeds. Thus
it is sald that the $ddras of the Plaksadvipa worship lord
Visnu in the form of Vayu, those of the Kudadvipa worshipped
lord Vienu in the form of Brahma, those of éékadvipa worshipped
lord Vismu in the form of Sun (20.30,39,71,72)s The sudras
of the Utkalaprade$a 2lso worshipped lord Sun and it is said
that those who worship the Sun with pure faith andfd devotion
got the desired things and the highest status (28.37), Again
it is stated that the éﬁdras attain Rudraloka by hearing the
stutl composed by Daksa in the honmour of lord Siva (40,486,136).
The Br. P. again states that the sidres who worship Nrsimha
get freedom from all the pains and cbtain the status of gods,
Gandharvas, Yaksas, Vidyadharas and other desired objects (53,
81,62), Some other sUdras are said to have worshipped lord
krsna, Balaraua and Subhadrd (66,10-12), The sudras get the
highest siddhi by devoting themselves to lord WNerayana (178,
185-186), (226,14), Those piocs $Gdras who want prosperity

should bow down to king Prthu (4,119).

The status of a E&dra is considered to be very low
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and it is evidenced by the Br. P, when it states that one is.
shdra by his very nature. 1If a brahmin follows the Karmens
of & Vaiéya adhering to greediness snd infatuation, he becomes
a sudra, If he is disearded by the caste, he falls down from
the Brahmalcka and gets sidratva. When a ksatriya or a veisya
performs an ection proper for é Sadra, the condition of varna-
sam;kéfatva arises, Those who do not follow thelr own

{—
Karmans get sudrshood (223,19-21).

Again, it is said that lord Brahma himself has laid
down that one should not take the food of a2 sidra. A brahmin
who dies with the food of sidra in his belly obtains the
condition of a sidra even though he be an agnihotrin or a

performer cf sacrifices (223.22-25).

‘ From the abové account, it could be seen how base
the éﬁéras were considered to be but at the same itime the Br.P.
shows a lenient attitude by providing for them the means to
reach the élevated positions. Thus it states that a é&&ra who
purifying himself by knowledge, ﬁaintains himself by following
his own Dharma gets the merit ofvthat Dharma (223.20-22),
ﬁgain, it statgs thaet a sidra who éerforms all the actions
according to the éaﬁtric injunctions, wﬁo takes the food

remaining after the reception of guests, who serves higher
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people, never thinks 111 of others, always treads on the

right path, zEysr recelives gods and pitys has a firm deter-
‘wination of receiving all the persons, has intercourse with
the wife at the proper time and in the Rtukala, dines punctuale
ly and takes the food remaining from that eaten by the learned
men and the sa2ges and never eats meat, gets the birth of a
vaidya (223.32-36)., It is also said that a $udra who passes

| g
the life according to the actions prescribed by the sastras

should be considered to be holier than the twice-born (223.54,58

Winile describing India, the Br. P. states that the

éidras live in the middle of Indie and serve others (27.17,18).

Sub-castes and Occupationg

Begides the four wain varnas, there were other
professions and crafts coven in the times of the Samhitas.
i, Dr. Kone observes that owing to the cultural development,
division of labour arose and numerous arts and crafts came to
be developed and they were in process of coatributing to the
complexity of the system by creating numerous sub-casteg based
upon such occupations and in the times of the samhitas and
Brahmanas there were groups founded on occupations that had

become castes or were in the process of developing into castess?

39 Xane P.V., Vol.II, Part I, PP,44,48,
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The Br, P. glves & long list of such groups based
on the. occupations, It does not throw light on the derive-
tion of these groups but it seems that at the time of the 3r.P.
these groups nad developed into fullfledged sub-castes. As
numerous professions developed and as it became difficult
to asgign any particular derivation for groups of people, Manu
{X.40), Vasisthe (18.7) and the Anusasana Parva (148.29) laid
dovn that men's sub-caste was to be knowmn from their actions
and occupatiocas. This shows that according to most writers
castes in the times of the smgtis w=re predominantly occupa-
tional,20 Besides, the castes having an occupational basis,
the Br. Pe. enumerafes many other sub-casfes of mixed origin
and other low castes., For the sake of convenience, the list

in the Br., P. 3 is arranged in an alphabetical order,:-

Ajaggla -~ A godt-herd. This suggests that people

maintained thamselveg on cattle (44.32).

Aﬁtzaj@_— This word is applied to all low castes
like the candala in Manu (IV,181), Atri (199) enumerates
seven antyajes, viz. Rajaka (washermen), Carmakara (worker in
hides), Nata (dencer), Burudae (worker in bambeos), Kaivarta

(fisherman), meda end bhills,4l

40 Ibid., P. 59,
41 For details, Ibid., PP,70=71,
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The Br., P. states that lord Brahma created the
four principal castes, Antyajdtas and Mlecchas. The word

used here is Antyajata and not Antyaja (45.35).

Mntyavasayin or Antavasayiun - Manu separates ,
'Antyas' and 'Antyavasdyins' and says that the Antyavasayin is
the offspring of a candala male from a Nisada female, that he
is condemned even by the untouchables snd stays in 2 cenmetery
(x?SQ). Vas.Dhs.S. 18,3 holds that the antyavasayin is the

. P ~ N i
offspring of a didra from a veisya women,2?

The Br. P. states that in Raliyuage a brahnin would
become an entyavasayin (230.12). Again it is said that on
touching an entyavasfyin, one should take a bath and purify

himgelf by seeing the Sun (221.135,142),

Apapalkaraka - The reference hére is to a cook who
seems to be an expert in preparing ap@apa, l.e. a kind of fine
bread, This suggests that people used to serve as cooks

even in those days.23 (44,28 ff.).

Asikera - Some followed the occupation of sword-

4

making (43:4. . 37 ) .

Tvid,, P.7i,

This sub-caste is mentioned in an additional 1list provide-
ed by the ms., 'kha' mehtioned in the Br.P. in the f.n.
following the 51. 44,28....00wv onwards all the sub-castes
mentioned in this list will be indicated by ms. 'khal.

65
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Asmalttaka « This occupation consists in breaking

or bruising with a stone. It occurs in the list of the ms.
'kha' (44,28 £f.). It is mentioned in the yajiavalkyasmrti
also (II1.49).

Astravikrayaka - Some followed the occupation of.

selling weapons (44.29).

Aurabbrika ~ Une who malntains himselfi on the goals
uffers in the Vabhnijvala hell (22.25)., This was not consi-

dered tc be a respectable occupation.

Bhigak - According to Usanas (26) he is the off-
spring of a clandestine uni&n between a brabmin and a ksatriys
girl and he maintains himselfl by studying the éyurveda in its
eight parts, on astronomy, astfalogy aﬁd nathematics (verse
27). According to the Br., P. {quoted by Apsrdrka F.1171)
he lives by surgery and by atiending upon pabients.44 These
sords are not met with in the present edition, but the present
Br, P. states that Dhanvantari, the Promulgator of the
science of medicine, obtained the knowledge of Ayurveds from
the sage Bharadvaja, divided it into eight parts and taught it

to his pupilS (lln38)o

44; Kaﬂe ?e?—o, O:Q.Ci'ﬁ., Po 89"90&
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Candfla - According to Gautama (IV.15-16), Vés.Dh.S.
(18.1), Baud.Dh.s.(I.QQ?), Manu(X,12), Yajhavalkya (I.93) end
Anudssana (48,11) he is a pratiloma caste sprung of a sudra from
a bréhmané woman, He is the lowest among men (Marma X.12),
beyond the palé of religious observanceg prescrived for the
four varnas and often spoken of in the same breadth with dogs

and crows (c.g. Ap.Dh.s. 4.2.5, Gautama 15.25, ¥23.I1,103).

The Br. P. devotes one whole adhyaya in describing a

Candala who was a staunch devoitee of Visnu (4.287). There it
is said that hs maintained himself by 'Sadvptii' and was
eagrossged in serving obthers (227,9}. Blsevhere it is stated
that by practising righteousness, one gets birth as a candala
(227,99).  The meat brought by a candala is considered to be
pure (221,127). COne who offers a sraddha by money obtained
chrough injustice does not satisf{y the ancestors suffering in

the births of Candala, Pulkasa etc. (220.98).

Carmarkara - Atri enumoerstes Carmakara as one of
A . R . 45 u i u [} N
the seven antyajas.s Secording to Usanas (4), he is the
] s Lon 2
offspring of a sudra from a ksatriya girl, whereas the verse
21 says that those gprung {rom a Vaidechaka and a brahmin girl
subsist by vorking on hildesg. This name persists to this day

— — Fong
as Cambhara or Camira.>0

45 Atri (199), Angiras (Jivihanda ed.I3 P.554), Yama (Bn.ed.)
33, Visnu Dh.s. 51,8, Epastamba 9,32, Paradara (VI.44).

48 Kane P.V., Op.Cit.,, P.B30.
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The Br. Fs mentions it in the list of the ms. 'kha'

(24,28 ££4).

Chaganosaks - The Br. P. states that one who keeps

goats suffers in the Krmiplya hell (22,20).

Chedakka - The meaning seems to be 2 surseon - one

wio cuts or oporancs (14 39).

Citrakira - The painter is mentioned (44.36),

-l

Dahaka - The meaning seems to be one who cures the
diseases by the applicaticu of a burning iron-rod ete. (44.39).
Even at present this practice of curing the diseases is

prevalent in the villages.
‘Dandakara - One who prepares staffs or stibeks (44.37).

Devalaka - He is an attendant upon an idol and
subsists on Bhﬁ offspeings made 0 it. The Br.P. mentions

him emong the Pamktidiiseke brabming (220.134).

DhEﬁzavikrgzin - Some people maintained thenselves

by selling corn (44.33).

Diita - Some people worked as messangers, envoys or

ambassadors (44.37).
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Gajavaidya - There were the veterinary dogtors
specialised in curing the diseases of elephants (44.39).

Garuda - The dictionary meaning of 'Garudika' is a
charmer or a dealer in antidotes, either of which seems to
have been meant here (44.35). The dictionary meaning of
'‘Garuda' is Shaped like Garuda' or ‘coming from or relating to
Garuda.4? The Hindi translation of the Br. P.. gives the

meaning as 'an expert in Garuda lore,'48

™

Gayaka - Some practised the art of singing as a
livelihood (44.34).

\ Gopala ~ The cowherds are mentioned along with
others (44.32). They played an important part in the child-
hood of lord krsna (4.,180-212), '

$ovaidya - These veterinary doctors specialised

in curing the diseases related to cows (44.39),

Gramshanta - It is stated that one who kills the
people of the whole village goes to Vaitarqgf'(22.23).

47 lMonier Williams: A Sanskrit-English Dictionary, P.354.

48 Kalyana 'Samksipta Markandeya - Brehmapurapanka',
Versa 21, January 1947, P.349.



Gramayaiaka - It is said thal one who performs
sacrifices for the whole village suffers in the Rudhirandha

hell (22.22).

Ghdavikrayiks - Some people maintained themselves
by selling gida, i.e. the thick sugar formed into lumps by
thickening of the juice of the sugarcane through boiling

process £44.33).

\

o

Ha@saka - The meaning is not clear. As it is
mentioned along with other occupations related to cattle-
rearing, it may mesn those who used to keep geese or swang

(44.32).

Igukéra - Some people maintained themselves by
preparing arrows. It is mentioned in the list of the ms.'kha'
(44.28 £f.).

Javagahara - The meaning is not clear. Either
it is & complete word or it may be a combinatiog of Javasa and
Hara or Jaya and Sehara, According to Moﬁier)w;liiams
'Javasa' is a word though given in native 1exiconé; has not
yet been met with in any published text.?® The same is the

case with the word "'Sahara', though its meaning is given as a

49 Monier Williams, Op.Cit., P.416,



2439

species of mengo-tree, it being probably a prakiuta form efor
Saha~kara.50 If the word 'Javasahara' is an alternative for
'Yavasshara', then an inference might be made that some people

depended for their maintensnce on good pasture (44.31).

Kaivarta - Manu (X.34) tells us that the inhabitants
of Aryavarta employ the name Kaivarta to denote the offspring

of a nisada from an syogava woman, who is also called maergava
The other view

The

and dasa and who subsists by plying boats .5t
is that he is born of a prostitute by a ksatrdya.52
Br. P, states that a Kaivarta falls in the Rudhirandha Kell

(22,21).

Kamsyakdra - Narada (Rnadana 274) end Visnu Dh.s.

(X.4) mention him in connection with the balance ordeal, He

is the modern ‘Kamsara' (in Gujarati) and 'Kamsara' (in
Marathl) dealing with vessels, The Br.P. mentions him along

with others (44,36),

Karmsksra - Vignu Dh,s.(51.14) mentions this caste.
. ‘.
1t is most probably the same as KarmBra. But Sankha (Prose)
[Karnakdra and Karmdra.93 The Br,.P.mentions
quoted by Apararka, P.115 mentions in the same passage [/

'Karmakara' in the regular list (44.37) but mentions 'Karmara'

50 1bid., P.1198.
5l Kane P.v., Oquito’ P72,

52 Monier Williams, Op.Cit., P.311.
53 Kane P.V., Op.Cit., P.75.
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in the list of the ms. 'kha' (44.28 £f,). It cannot be
decided whethep ﬁhe Br,P. considers both of them to be

identical or separate classes.

Karmdra - It is mentioned in vedic literaturé.
Menu also mentions it (IV,215),  In Bengal, the Lohar is
a scheduled caste,5%4  The Br. P, mentions it in the 1list of

the ms, 'kha' (44,28 ff,).

Karnin - The Br. P. states that one who prepares

karni, a type of an arrow, suffers in Vidasana héll (22.16).

Kééthavikygxaka - Some people maintained themselves
by selling wood (44.29).

Kaﬁhaka - A,profeggional story-teller, He may
belong to the category of bard or panegyrist (44.34).

Kaugakara - The meaning seems to be one who prepares

silken garments from silk-worms (44.36).

Kavil~ There were somé who‘We:e experts in composing
various types of poems (Kavayah Kavyekartarah Ndnakavyavisara-
dah) (44,35).

~ Kayastha - The word Kayastha does not occur in the

ancient Dharmasutras of Gautama, Apastamba, Baudhayana,

54 1Ibid. ' e
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Vasistha, nor in the Manusmrti. In the first centuries of
the chiistian era the Kayastha was merely an officer and the
word was possibly derived from or is a Sanskrit approximation
of some fd}eign word for an officer, though in some parts of
the country the Kayasthas also had come to form a caéte in

&5

medieval times, The Br. P mentions them along with the

Mallas, Ditas and others (44.37).

Kgéakéra - There were some people who followed the
occupation of hair-dressing. $h¢ Br., P, mentions it in the

list of the mse 'kha' (44.38 ff,).

Kesaravikrayin - It means one who sells the mane of
a lion or horse.56 ° The Br.P. states that one who sells

kesara suffers in the taptaloha hell (22,11).57

Ehadpgaksrs - Some people followed the occupation
of preparing swords, It is mentioned in the list of the ms.
'kha' (44,28 ff.). Elsevhere it is said that a khadgakarta

suffers in the Visasana hell (22,16,17).

Kuhakajivin - One who maintains himself on wild
cocks, The Br. P, states that a Kuhakdjivin suffers in the

55 Kane P.,V., Ibld., P,76.
56 Monler Williams, Op.Cit., P.310.

57 The reading of the ms. 'ga', viz, 'Kesarivikrayi' seems
to be better, which would mean 'one who sells lions'.
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Agipatravans hell.58  The Hindl translation takes the word

t0 mean 5magician'.59

Kuklontaposaka - The Bre. P. states that one who
maintailns the Kukkutas or Cocks suffers in the Krmipuya hell

(22.20).,

Kumbhakara - Pé@ini mentions it in the gana kulaladi
(Pan. IV.3.,118), Usanas (32-33) says that he is the off-
spring of a Clandestine unicn of a brahgmin with a vaigya
female. Devala qucted - in Parddara Medhaviya (II.1,P.431)
includes the potter among the §E@ras.60 He is called
'Kumbhara' in Gujarati. , The Br. P. mentions it in the 1ist

of the ms. 'kha' (44.28 £f,)

Kug@akéra - The meaning of the word Kunda is given
as a'turner's lathe' and that of 'Kundakéra' as a turner.Sl
Therefore, it seems that some people maintained themselves
oy turning 1athés. Even at present the sharpening of iron
razors and knives is done on the Lurner's lathe. The Br,P.

mentions it along with. others (44,38).
g

58 22,24, missing in the ms. 'kha'.
59 Kalyéi}a, OPOCit., P.313,

60 Kane P.V., Op.Cite, P.78.
61 Monier Williams, Op.Cit., P.291.



O

59

Kunddg{ - One who is supported by an adulterine,%2
According to Manu (I1I,.174) a Kunda is the offspring of a
clandestine intercourse between a married bréhmgna woman whose
husband ig¢ 1iving and a brahmana male.63 The Br. P. states
that a Kandasi brehmin falls down from his high status
(223.30). Again it is stated that a 'Kund@di' falls in the

Rudhirandha hell (22.21)%4

Laksavikreta - The Br. P. states that one who sells
Léksé, i.e. 2 kind of red dye or lac obtained from the conchine-
al or a similar insect as well as from the resin of a particu-

lar tree%® suffers in the Krmipuya hell £22.19).

Lavajiva - One who maintains himseli in the bird

called Lava or quails is called a Lavajiva (44.38).

Lavenajivin - One who maintains himself by selling
salt (44.33). The Br. P. alsoc states that a Lavanavikretd,

i.c. one who sells salt suffers in the Krmipuya hell (22.19).

Lohakara - Narada recommends utilising the services

of an ironsmith who ig¢ so Ly caste)in the fire ordeal.®® The

62 Monier Williams, Ibid., PP. 289-90,
63 Kane P.Ve.y Op.Cit.y Pe28¢

64 The Hindi trarslation of the BrePe, Op.Cit., translates
the word 'Kundasi' as 'Dogalekd anna khanevala'

&b Monier Willlams, Op.Cit., P.899..
66 Kane P.V., OpeCitey P24,
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Br, P. mentions it in the list of the ms.'kha' (44.28 ff.).

Lubdhaka - The Lubdhaka is the same as Vyadha
mentioned by Sumantu in Apararka P. 1176. The Br. P. mentions
the hunter jara at whose hands 1ord\kgsna met his death
(z11.5). The Br. P. also identifies the Vyadha and the

Lubdhaka (80.6,27).

Madhuhd - ~A madhuha or one who destroys the bee-

hives suffers in the Vaitarani (22.23).

Madhvivikrayaks - The Br. P. states that one who
sell Madhvi, i.e. a kind of intoxileating liquor suffers in the

taptaloha hell (22.11).

Eaaédha - The opinion is divided among the scholar§
regarding his origiﬁ.' Udanas (7-8) says that he’becomes the
bandin of ‘brahming and ksatriyas, he malntains himselfl by
lauding or as a messenger or servant of a vaiéya. Pgnini
(IV.l,?O) deriveg the word liagadha from the country Magadha,

87  the Br. p.

but apparently not in the sense of a caste.
states that along with the Suta, the Magadha too was created
from the sacrifice at the time of king Qythu's birth and they
were requested to ealogiéé king Pnthu”but as they did not

inow about Prthu's greatness they were asked to euloglse king

67 1bidae, PP, 00-91,



Prthu as he would be in the future and from that time
onwards taey were euployed o begtow blessingS. They arc
called 'Bandins' and the couniry Magadha was given Lo then

("'&561"’68) »
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Mahigiks « The Br. P, states that one wao mainiasins

ey

hingself on buffaloes suaffors in the Rudhirandha hell (22.21).
Halakara - The Vedavyasasartl (I.10.13) includes

X = 1= ., .
the Malakara among the sudras along with barbars, potters and
others,®8  The Br. P, mentions the seker of garlands in the

list of the ms. 'kha' {34.28 ££.).

¥aila - Manu (X.22) states that it is another naue
of Jhalla, He iz a wragtler of boxer by profession and is
the offspring of an oubtecaste kgatriya by a kgatrmya fenale
who was previously the wife of another subt-caste.0? The

2 gt

r. P. meptione him along with ihe Dutas, fdyasthas and others

it

(44.37).

Mamsavikreld - The Br. P. states that éhe who sells

flesh or meat suffers in the Komiplya hell (22,103, He is

xhusm again referred to (44.23) s

Dides Po 78.

I
62 Monier uWillloms, Op.Cit., P.783,



Mafhgolapathaks - A bkessing-reciter. There were
some people who were professional welle-wishers or panegyrists

(44,34).

Menikara - According to Udanas (39.40) he is the
offspring of a clandestine union between a kgatriya male and a
vaiéya female and he gains his livelihood by working on
beads, bysperforming pearls and dealing in coral and conches.
According to the sﬁtasawhitﬁ he is the clandéstine offspring
of a vaisya male from a vaiéya female, The Br. P. mentions

it in the list of the ms.'kha' {44.28 £f.).

Marjsraposaka -~ The Br. P. states that one who

naintains cats goes to the Kpmiguya hell (22.20).

Matsyavikrayin - Some people malntained themselves
by selling fish. The Br. P. mentions it in the 1list of the
ms, 'kha' (44,28 ff.). According to Ué%naS‘(éé), a Maisysae

bandhaka is an offspring of a takgaka from a ksatriya woman.
Mesapala - Some people were shepherds (44.32).

Mleccha = According to the sitasamhita he is the
offspring of a clandestine unicn of a brahmin woman and a
vaigya mele.’Q . The Br. P. states that lord Brahmd croated

the Mlecchas along with the four castes and others (45.35).

70 Kane P.V., Op.Cit., P.92.



Mrgagéla - Some people maintained themselves by

rearing animels or deer (44.32).

Mrravyvadhs - It is stated that a hunter suffers

dn the Vahuijvala hell (22,25).

Mrpayu - The Be. Po inclodes the honter among the
Fankbidusaka brahming and prohibits him from being invited at

3y -
o sraddha ceremony (820.135).

Hegzopajivin - Thare ware some people who maintain-

¢d themselves on animals (44:38).

Mudgskara - The meaning of the word 'mudga' is
'Phaselons mngo', 'a cover' or a king of qearbird.?l The
meaning of the word Mudgskars seems to be one who makes
¥ covers or lidse The Br, P. mentions it in the list of

the ms. 'kna' (44.28 £f.).

/

Naksatrasucaks - The Br. P, states that a
Waksatrasucaka, i.e. 2 star-indicator or an astrologer’
suffers in the Krmiptya hell (22,18).  Blsewhere he is
included among the panktidisaca brehmins (220,134).  Both
these exawples show that an astrologer was not considered

to be a vespectable man by profession,

71 Monier Williams, OpyCil., P.822,.
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Ndpita - A barber, Usanas (32.34) and Vaikhsnasa
(X,12) say that he is the offspring of a clandestine affair
between a brahmena male and a vaisya female. Parasars
(¥1.21) says that the offspring of a brahmin from a Sudra
girl is called Dasa if samskeras are performed on him, but if
they are not performed he becomes a Napita. There is a
difference of opinion among the sastrakaras regarding the
meaning of Napita to be either ﬁrdhvanépita or the adhonépitazz

The Br, P. mentions him along with others (44.32).
Naravaidya - A doctor (44.39).

Nartaka - According to Uéanas he is the offspring
of a ranjaka from a veisya women end his profession is that
of a singer., Brhaspati quoted in Par@dara Madhaviya (II.
Part I, P.380) sepaﬁately mentions in the same versé Nata and
Napbaka.?3 The Br.P. mentions him along with singer,
Mangalapathaka, ééilééa and others (44.34). At one place
the Br. P. mentions Natas and Nartakas toéether (47.87) .

Nata - He is one of the sevén Antyajas. Harita
quoted by Apararke (P.272) distinguishes between Nata and
Séiliéa and Apararka remarks that Nata is a specific caste

while Sailusa though not a nata by caste makes his living by

72 Kane ano; Op. Citt’ P. 85,
73 Ibid., P.85.



going on the stage.?® The Br. P. states that the Natas,
Nartakas and those expert in singing came to celebrate the

sacrifice of king Indradyumna (47.67).

Eigégg,- Opinion is divided as regards the origin
of the varna Nisada.”’® The Br. P. states that the Nisidas,
dark and dwarfish, were produced from the left hand of king
Vena and they dwelt on the Vindhya (4.43-47). The Vayu
Purana (Vol.II, Ch,I, 120-121) and the Bhagavata Purana
(IV,14.42 £f,) tell the same story.

Paksyupaijivin - Some people maintained themselves
on birds (44.38). '

Parakara - The Br. PZ. mentions it in the 1ist of

the mse. 'kha' (44.28 ff.). The meanlng is not clear.

3  Barvakars - The word 'Parvakara' is taken to mean
'making éxrows' or 'putting on a fine dress' whereas éhe word
'Parvgkérin' is tzken to mean one who for the sake of gain
performs on common days such ceremonies as should'be performed
only on festivals,75 ‘ The Bre Ps mentions it in the 1list of
the ms, 'kha' (44,28 £f.). Elseuwhere he is included among

the Pahktiddsaka brahmins (220,134).

75 1Ibid,, PP, 86-87.
76 Monier Williams, Op«Cite, P,609,



Patravikrayin - Some people maintained themselves

by selling leaves (44.31).

Pavaika - The meaning seems to be one whose

occupation is to purify metals like gold, silver, ete.(44.38).

Phalavikrayin - Some people maintained theuselves’

by selling frult (44.31).

Pulkass - According to the Baud.Dh.S. (I,9.14) and

Y ) " —ra S i -
Manu (X.18) he is the offspring of a Wisada male from a sudra

s . Lo el R
female, Opinion is divided among the sastrakaras about his
origin,??7  The Br. P. refers to Pulkasa along with candala
(240.31). Tlsewhere it is stated that ome who offers

\
sraddha with the money obtained through injustice does not
satisfy his ancestors suifering in the birth of a2 Pulkasa

(220.28), °

Puranarthavigdrada - There Wwers some people uwho Were

proficient in explaining the meaning of the purdnas (44.34).

Rajabhata - The Br. P. states that one who kills a
Rajabhata suffers-in the Taptakumbha hell, The ‘Rajabhata’

here seems to mean 'the 'royal messenger'. (22.10).

77 1Ibid., PP, 88-89.



Rajaka ~ According to Vaikhanas (X.15) and the
Sutssamhita he is the offspring of a Pulkaesa or a Vaideha
from a biahmana woman, while according to Usénas‘(18) he is
the offspring of a Pulkasa male from a vaisya giil. ‘Dhobi
is a scheduled casite in U,P,, Bihar and C.P. in Bengal.78

The Bre. P, mentions it along with others (44.31).

n Saﬁgcgajivin_..ene who maintains himself on colour,.
Here it may_mean elther a dyer or a painter (44,30), Accord-
-ing to Ugsanas (19) a Radjaka or a dyer is an offspring of a
clandestine union of a sudra male ondz a ksatriya female,??
The Br. P, svates that o Rangopaejivin suffers in the Rudhi-

randha hell (22,21,22),

Rasavikreta - The Br, P. states that one who sells
Rasa ¢ lee, syrup or liguor seller or a dealer in essence or

spices suffers in the Krmipuya hell (22,18,19).

Batnadusayita - One who spoils the jewels or
scratches them suffers in the Krmibhaksya hell (22.19).

Ratnapariksa&g - There were some pecple who were
experts in discriminating the various queliities eand types of

jewels (44.35),

78 Kone PoVe, OpsCite, PeO3.
72 EKane P.‘Vq, OpoCitog PeD4.
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Rupakara - The meaning is ‘dyer', one who gives

form or colour to the cloth (44,38).

Ruthaks -~ The Br. P, mentions it along with others
Rutnaka

(44 .30). The meaning is not clear,

dailisa - Visnu Dharma satra 51.13, Manu IV,214,
Harita quoted by Apararka P.27¢, distinguish him from Refga-
vatarl and the Br. P. (quoted by Apar@irke P.1178) defines him
as one who finds out employment for natas,80 and also
defines the Rangavatarin as a nata who goes on the stage for
livelihood and vwho e introduceg various changes in his
appearance and dress.81 Both these definitions are not'met
with in the present Br. P, but it mentiong Sailusa along with

others (44.34).

Saktuvikrayin - Some pecple maintained themselves
by sellinv barley-meal (44.23). ‘

{
Sakuny - Cne who maintains hiwmself by showing omeuns

gzoes to the Rudhirandha hell (22.22).

dandha - The Br. P. states that one should purify

himseli after seeing a cunuch (221.142).

80 Vrttydnvesi natanda tu sa tu baﬂlusaﬁah smrtah |
Brahma Purana qaoteu by Apar8rka, F.1ll78,

81 Br. P. quoted by Apararka, P.1178, vide Kane, P.97.
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Sarakarta - The Br. P, states that one who prepares

arrows suffers in the Vedhaka hell (22.16).

\
£i1lpin - Some people were artisans and craftsmen.
The Br. P. mentiocns it ip the list of the ms. 'kha' (44,28

ffe).

Somavik?ggin - The Br, P. states that one who sells
Soma, i,e. Somarase suffers in the Rudhirandha hell (22,22).
Again it is stated that a Somavikrayl brahmin falls down
from the stotus of his high birth (223.30). Elsevhere the
Somavikrayin is included among the panktidusaka brahmins

(220,132).

Sragewikreyin - Some people maintained thenselves
by selling garlands, The Br, P. mentions it in the 1list of

the ms. '"kha! (44,30 ff.).

Suradhutopaiivin -« Some people maintained themselves
by distilling spirituous liquor or wine, i.e. by keeping
taverns (44.370. Visnu Dh.S. 51.15, Manu IV.216, Yaj.II.48
and the Brahma purgha (quoted by Apararka P.1177) mention the
Sbugdika or winesseller®®  but the word is not met with.in

the present Br, P,

82 Kane PgV.g OpoCit‘nvg Apggrfﬁ
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Suta - According to Gautame (IV,.15), Baud.Dh.S.

(1.9.92), Vas. (18.6), Kautilya (II1.7), Manu (X.11), Narada
(Stripumsa 110), Visnu DhS. (1646), Yaj. (1.93) and Suta-
saghita, he is a pratiloma sprung from a ksatriya male and a
brahmena woman. Keutilya is careful to add that the suta who
figures in fhe puranas as the reciter is quite different from
this.sg The Br, P. states,thaﬁ the sutas were created from
sauti - the sacrificilal altar - in order to praise the good
deeds of king Prthu and they were given the region Anﬁpadeéa

(4.60-67) 4

Svadhakars ~ Some people followed the occupation
of making axes or knives. The Br, P. mentiong it in the

list of the nse 'kha' (44,28 £1,).

Svapaka - He is ome of ‘the Antyajas. According
tc the Baud. Dh. 8. (1,2,12), Keutilya (III,7), he is the
offspring of anﬂug}avmale from a femaie of the ksatra sub~
caste, whilé aﬁcording t; Menu (X,19) he is the offspring
of a ksatra male from an ugra female, Valk ,(X.15)and
S&%asamhitg say that he is tﬁe offspring of a céhdéia male
and a brahmana female while according to Udanas (11) he is

the offspring of a canddala male from a vais&a woman.5%  The

83 1Ibid., P.98.
84 Ibid., P.97.
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Br. P. states that as Satyavrata, king Teayyaruna's son.
carried away a maiden from her wedding hall he was apandored
by his father and was asked to live with the svapakas (9.97-
103).  The Svapdka is again mentioned along with the c@nddla

and Pulkasa (240,31).

Svaposaka - , It 1s stated that one who maintains

dogs suffers in the Krmipuya hell (22.20).

Svarnskara - According to Vignu Dh.S. (X.4) and
Narada (hknaddha 274) a goldsmith or a dealer in bronze or a
bania who was to examine the balance in the balance ordeal.
Manu (IX,292) condemas him as the worst of all rogues. The

Br. P. mentions it in the list of the ms, 'kha' (44.28 ff.).

Tallspathaks - The meaning is not clear. The Br.

P. mentions it along with others (44.38).

Tajilavikrayaka - Some maintained themselves by
selling oil (44.30).

Taittiriks ~ There were some people who maintained

themselves by catcuing partridges (44.38).

Tambulipangailvin - One who maintains himself
by selling betels. The Br, P. mentions it in the list of the

ms. 'kha' (44.30).
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Tamraksra - According to Udanas (14), a copper=-
smith is the offspring of an ayogava from a bréhmana woman,

The Br, P, mentions it along with others (44,26).

Tantuvayas - The weaver is mentioned in the Visnu
Dh. S. (51.13) and Jankha quoted by Apardrka P.1175, He ie
regarded as a §fdra by the Mahabhasya on Panini II,4,10 and
as excluded from sacrificial rites, The Br, P. mentlons him

along with others (44,38),

Tilavikretas « It is stated that one who sells

sesamam suffers in the Kramivoya hell (22,19),

Toyavikraysks - Some people maintained themselves

by selling weter, The Br. P, mentions it . in the list of

the ms, ‘kha' (44,28 {f.).

Trnavikraysks - Some peovle maintained themselves

by selling grass (44,29).

Tambikara - Ons who prepares gourds. Tthe Br, P,

mentions it in the list of the ms.'kha' (44.28 £f,).
Ugra -« According to Manu (K.@}, Baudhsyansa Dh,S,
(I.9.5), Kaay;lya 1II.7, Yajnavelkya 1.92, and Anusasana

4847 he is an anuloma offspring of a ksatriya male from a

A — . : . \
sudra woman while accordingZ to Usanas (verse 41) he is the
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offspring of the union of a brshmin with a sudra woman.

The Ugra, according to Manu X.9 is of cruel or rude conduct

and employment, as killing or catching snakes, sic., but
according to the tantras he is an encomiast or bard.86 The

Br. P, states that one should not take food from an Ugra (223.::.
A23).

v

Vadhyapala - The Br. P. states that a Vadhyapala,
i.e., one who keeps wateh over the animals and victims to be
killed suffers in the Teptalohs hell (22,11). The Br. P.
(quoted by Aparvarka, P,1177) states that a dunika or gaunika
i.e. & butcher is a 'Pusumdraka's, But it is not found in

the present Br., P.

Yanaka ~ One who does the business of a carrier or
a porter, The Br, P. mentions it in the list of the ms.'kha'

(44.28 £1.9.
Yaidya - The doctors were there (44.32).

Varahaposaka - The Br, P, states that one who
meintaing boars suifers in the Krmipuys hell (22.20).

Vardhusi -~ The Br. P. includes a Verdimsi or the

usurer emonz the panktidisaka brahmins (220.132).

85 Ior details vide Kane, Op.Cit., PP.73-7<,

85 Monier Williams, Op.Cit,, P.172.
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- Vartika - One who maintains himself on 'Vartika!'

or 'quails' (44.38).

Vastrasucaka - According to Usanas (V.43) he is

an anuloma born of the marriage of a valsya maie from a sudra
female and 'Suciks! according to Vaikhenasa (X.15) and Usanas
(Ve22) is a pratiloma, 6ffspring of a Vaidehaks from a ksatriya
woman and engages in the work of sewing witn a ncedle.

Saucika, according to the lexicon of Amara, is the same as
Tannavaya and tﬁe Br. P. quoted by Apararks (P.1178) also
equates suci with Tunnavaya.82 Though this reference is not
found in the present Br. P.m, there is a reference to 'Vastra-
sucaka' meaning a tailor{44.32). Elsewhere the Br. P.

stabes that a suci suffers in the Rudhirandha hell (22.21).

Vastravikrayska - One who sells clothes (44.30).

H
Vedaviikrayaka -~ Une who sells vedas suffers in Sabala
hell (22.13).

Vetrakara - There were some people who made things

from reed. The Br. P, mentions it in the list of the us.

‘kha' (44.28 ff.).

Vihahzaposaka - The Br. P. states that one who

maintains the birds suffers in the Krmiplya hell (22.20).

87 Kane P.V., 0.Cit., P.928.
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Visaghna - Those who are skilled in destroying or

counteracting the effects of poison (44.35).

Vrksavaidya - -One who is an expert in the science
related to trees (44.39).

_ Vyadha - The Br, P. describes a hunter who was a
staunch devotee of lord éiva (A.169). He is the same as

Lubdhaka, See 'Lubdhaka!,

Vyokara - There were scme people who followed the

occupation of blacksmiths (44.36).

Social Mobility

The phenomenon of the mixed caste ls one of the
important tépics connected with the discussion of varna. The
word varnasamkara means mixture of castes by intermarriages.S8
The Br, P. does not throw much light on the varnasamkars
brought about by the inter-caste marriages but it deals at
length with the Jéty@%arsa or Jatympakarsa based on the mode

of behaviour that one follows in life.

The Br. P. starts the discussion by raising the

guestions as to by the performance of which type of actions

83 Macdonell A,A., A Practical Banskrit Dictionary, P.271.
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does a brahmin, or & ksatriya, or a vaisya or a sudra can be
changed to the three castes other than its own. How can

Dharma be directed into the pratiloma direction? (223.3,7-11).

The answers given 1o ihe above doubts form the views
of the Brahma pﬁréha regarding the Jatyutkar§a and the Jalapa-
karsa of the people. Thus it states that the Brahmins, the
ksatriyas, the vaiéyas and the éﬁdras get thelr rospective
status by their very nature. If a brohmin commits sinsg, he
glips {rom his status and deteriorates. A brshmin who maine
tains himself by following his own duty gets the Brahmabhava
but one who abandoning the brahminhood follows the duties
apropos to a ksatriya gets birth among the ksatriyas. if
brahmin adhering to greediness and moha follews the dutlies of
the vaigya, he gets birth among the vaisyas and if he performs
actions proper to a 'sidra he becomes a sidra. After slipping
off from his own caste, he falls down from the Brahmaloka tco
and after suffering in hell gets a birth amongz the sfdras.
Slmilarly, if the ksabtriya and vai%ya also malntain themsslves
by following the dutics proper to a éﬁdra, they too become

sidras (223,12-20).

A brahmin who dies with the food of a $tdra in his
belly becomes a éﬁdra. A brahwin gets that birth by whose

food he maintains bimself, A brahmin who ignores the duties
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proper to a brahmin and eats the uneatables falls from his

high status (223.24-28),

A &ddra who performs all the actions according to
the sdstric injunctions, who takes the food remaining after the
réception of his guests, who serves the higher classes, never
" thinks evil of others, always treads the right path, worships
the gods and brahmins, is always ready to give reception to
all the people, has intercourse with his wife in the Rtukala,
-dines punctually and eats the food remaining after that eaten
by the learned men and the sages, never eats meat, gets the

pirth of a vaigya (223.32-36).

A vaié&a vwho being truthful, Nirdvandva, expert In
Samaveda, being holy and addicted to svadhyaya performs
sacrifices, does not see faults of otlers, eats twice a day,
wno controlling the dlet has become desireless and void of
Ahqpkéia and who periorming the Agnihotra,eats the remaining
portion of the food after the performance of the sacrifice

becomes & ksatriya (223,37-41).

After getting the birth of a ksatriya he gets good
samské%as by hie very birth, After upanayana he remains
engrossed in the observance of the Brahmaaaryavrata' He

oy
gives dana, performs sacrifilces and studying the vedas,performs
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the three rites of the three sacrificial fires, viz. Ahavaniya
and others with 2 view to attein heaven. If he is a king he
should give dana, maintain the subject righteously, remain
truthful, follow theifrivarga, viz. Dharma, Artha and Kama,
control the senses, take just the 1/6th portion of the incouwe
of the subject, approach his wife during the @tukéla, observe
fasts regularly, receive gaests, should always be ready to
feed the sudras, worship gods, pitrs and guests, give bhikba
to the Bhiksus, should perform the Agnihotra twice a day and
give up his life in battle for the protection of cows and
brahmins, Thus by performing tne three types of sacrificial
fires a%é becomes in another birth a brahmin well-versed in
the vedas., Thus by performing higher types of actions one
gets a birth iﬁ the higher category. And even if a brahmin
by birth eats the food of the mixed castes he becomes a éﬁdra

(223,42-56) .

Thus it is neither the birth, the samskaras, the
study of vedas or the progeny that is the cause of the birth

in the category of a brahmin but the wmain reasondf brahminhood

e

s sadd@c@ra (223.56,57).

A brahmin who did not study the vedas was congldered

to be equal to a $idra (111.7,8).

Thus the Br, P. represents a stage when efforts were



made to raise the status of the group on the soclal ladder
by diverse means e.g. by vwhat Dr. M.N.Srinivas calls the
Sansgkritizing of one's ritual process or by westernizing some

mcdes of 115@.89

Besides the above discussion, the Br.P. =kak provid-
es some instances of social mobility which are of absorbing
interest as they are reminiscent of a stage when the rules of
caste movement were lax and naturally lhese instances date

back to an early period.go

Prsadhra, & ksatriya, was cursed to be a ‘siara by
his preceptor as a punishment for his sinful act of killing
the cow (7.43). The ksatriya, brahmins also present a novavle
instance of social mobility for they were real brahuins
with the ksatriya status superadded. There is no suggestion
that there was any difficulty in the assumption of brahminhood
in such cases.Yt The Br. P. states that two sons of labhaga
and Arigta though vaié%as became brapmins (7.42). There are
abundant ingstances of kings bvecoming Rsis without any diffi-

.

culty and that was tantamount to becoming brahmins.?2  The

82 Srinivas M.N.: Religion and Society amohg the Coorgs of
South Indiz,PP.30-31; vide alsc 'A note on Qanskritiza-
tion and westernization'. The Far Hastern Quarterly,
Vol.XV, No.4, August 1956, PP. 481-4963 Ghurye G.S.,
Caste and Class in India, Ch.ViI.

90 Kantawala S.G., Op.Cit., P.156C,

91 AIHT, PP.244-245,
92 Ibid., P.244.
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Br, P. states that Visvemitra attained the covetable status
of a Brahmarsi by the power of his severe penance (10.54-56).
Tlsewhere it is stated that two sons of Nébhaga and Arista

though vais&as became brahmins (7.42).

¥

fhese instances suggests that various processes such
as penance, curse adoption, etec. brought about this phenomenon,
The process of penance sometimes brought about an upward move-
ment, the target in this casc was the attainment of the much
coveted status of a bramsin, while the process of curse led
to z the degradation of a person concerned to an abominable
status of a sidre as a result of his censurable and diaboliecal

deeds.?3

P e 1
The system oi bhe Asramas

The word Asrama is originally derived from the root
‘sram' to exert oneself and therefore it may mean (i) a place
where exertions are performed and (ii) the action of perform-

94 The Adramas then are to be regarded

ing such exertions.
as resting places during one's journey on the way to final
liberation which is the final aim of life, cach of the

gl P gt o P a . S d N .
Asramas constituting a stage of life in which the individual

937 Kantawala $,G., Op.Cit., PP, 157-58.

94 ERE, Vol.,II, P.128 « Article of Deussen on the Asramas.
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has to teain himself for a certain pericd, and exert himself
within the circult of the same in order to qualify himsell

for the next.95

Different views have been held regarding the number
of Adramas in initial stages of its development. Dr.P.M.Modi
bases his arguments on CHU (2,23.1) and Manu smrti (2,230; 7.
78) and comes to the condlusion that in the beginning there
were three Eéramas,96 and from the same passage Prof.R.D.

Ranade infers the Tirmly-laid-out foundations of the future

- .
Asrame system,97 r.Kane finds a somewhat obscure reference
. ; " ; 28 < .

to the four Asrames in the AB 33.11 and Prof.Diussen states

- 2 !
that the oldest passage which names all the four Asramas in

29 Prof. Altekar conclu-

thelr correct orderiis Jabala up. 4.
des that "the system of the four Asramas, Brahmacarya,
Grhastha, Véhaprastha and Samnyasa, is no doubt now regarded
as a very early and anclient f{eature of Hindulsm, but its early

history is shrouded in mystery. It is extremely doubtful

95 Prabhu P.K., Hinda Socisl Organization, P.83,

26 Modi FPl.le, Development of the system cf ﬁﬁfamas; Proc.
and Trans., of the Seventh All India Oriental Conference,
‘Baroda, December, 1933 (1935), PP, 315-316.

97 Ranade R.D., A Constructive survey of Upanisgadic philo-.
sophy, PP,60-61.

98 HDS., Vol.II, PP. 420-421,
00 ER%, Op.Cit., P,129.
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whether the system was developed in the vedic age.m100

According to Hindu view of life, the highest aim of
mankind is not to be found in this worldly existence but in
the world beyond and the whole of life of an individual is a
kind of schooling and seli-discipline; and during the course
of this schooling he has to pass through four stages called U
Aéramas; and the Hindu theory of bthe four purusarthas 1s given
concrete expression in the Hindu scheme of asramas. - Thus
in the Brahmacaryasrama it provides healthy restraint on the

gcinctive and impulsive life of man, and as Deussen says

P

ir

1

ti«.

]

cffers the opporturity im ilhe stage of Grhastha to enjoy
life, aand by_enjoying it o ccuvince oneself of its futility.
It then, in an advanced stage, in the stage of Vanaprastha,
tends to & systematic morification of sensuslity and it
describes the Sanyfsin a man who, approaching the end of his
days, has vecome free from all worldly fetters and is best

prepared for departure."lol

» L LY L - >
In eonsonance with the Dharmagastra writers, the

100 Altekar A.S., The Asrama system; Ghurye Felicitation
Volume, P.183, According to Dr JN.N,Law who substantiated
Dr.Jacobi's view, 'the four stages ol life were well
developed at the time of the older upanlsads and the
mitual relations between then had been fixed before
that period" . The Antiquity of the four stages of
life {Agramas) IA, Vel.52 (1923), P.272; vide also
Kantawala S.G., Op Cit.,, Ch,II.

101 ERE, Op.Cit., F.131.
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Br. P. also expounds the four-fold system of the Astamas.
[ -
It states that in the Sakadvipa, the vernasrama system is
and in the Pugkaradvipa it is not followed (20.85).
followed (20.18){ It also states that in the Kaliyuga,
people would be degraded from varna and asrama.l02  The
nomenclature as employed in the Br., P. to denote the persons

in the different stages of life 1s as follows.i-

(i) Brahmacarin - A student
(i1) Grhasthe - A house-holder.
(iii) Vénaprastha - A& forest-hermit.
({v) Bhiksu or Yati - An ascetic.

(1) The Stage of g Brahmacdrin

An individual enters upon the Tirst stage of life
on the performance of initiation rites called upanayana
(222,22) ., Upanayana initiates man inte the disciplined
life and that is why it is an important ceremony in the 1life
of a twice-born.t93  Then he has to reside at the teacher's
house Lo study the vedas where he has to lead a disciplined
life with good behaviour, fle should bow down to the tcacher
and to his daily round of dyties. “He should perform the

Surya-worship and the Agnihotra on both the Sandhyas. If

102 229,103 cf. also Mat. 144.73.

103 Kapadia K.M., Marriage and Family in India, P. 27.
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the teacher remains standing, he should also stand and if the
teacher goes somewhere, he should follow him, if the teacher
sits, he should occupy a lower positicn, Iie should nover

act contrary to the wishes of the teacher and with his
permission, he should study the vedas. He should take a
bath before the teacher takes it and should bring samidh

and water for him and after complellng the studies should

give the Gurudeksind and with the permission of the teacher

he should enter the Grhasthasrama (222.22-25). The stage of
studentship is marked by the rapid growth of the body, emotional
ingtability, the developument of semual funciions and the
stimulation of sexual activities, It is a periocd of storm
and stress of impulsiveness of strong self-expression,104

Thus this brillisnt scheme of Asramas provided a healthy check

towards a palanced development of an adolescent.

The Stage of & Grhasbha

After .gaining the rich equipment of the stage of
the Brahmacarin, one should enter the stage of a Grhastha.
The Br. P. emphatically states that though all the four
asramas are the doors of karman, still the Grhasthasrama is

the best one among the four and by following its duties, one

104 Kepadia K.M,, Op.(it,, P.31.
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gailns enjoyment as well as liberation (88,15). The lMbh.
glso states that asceticism is attainable by,leédiag the
1ife of a householder upon which the proper order of every-
thing devends and {hat the 1life of a householder is very
superior and ss2cred and gives due scope for success

“(ibh, égntiparva 11,2 & 21)., The smrtis alsc bestow the
highest praise upon this adrama, and states that all the
adramas subsist by receiving support from the Grhastha and
since mea in the three other asramas sre daily supported by
the householder with sacred Imowledge and food, his is the

leading as

After completing the stage of a Brahmacarin, one
snould marry according to the proper rites and should earn
money in accordance with one's karmans, He should then offen
after wcrshigf}he pitra by performing sraddha, to gods by the
verformance of sackifice, to guests by food, to munis by
svadhyaya and to Prajapati by the progeny (220.29,30). This
in mpain corresponds to the concept of the Paficamahayhjnas
vhich is referred 1o ss early as the S (11.5.6.1) and the
Tai 51@2,10), According to Manu these Tive Mahayajhas were
offered to Brahmen,was pilrs, gods, bhutas and men and
Brahman was satisfied by the reciftation of the vedaé, pit;s

-

;- \ . .
by tarpana or sraddha, gods by the burnt oblation, phutas by

106 Manu 111, 78,793 Vi. 89, 90.
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bali offerings and men by reception of guests, This concept
of the Paficamahayajha widened the field of soecial duties by

reorienting the purpose of Yajia and incorporating new Yajhas
to men and to the bhubas in the older concept of three debts,

. . .
viz. that to sages, gods and manes.t08

o - e 1 N
He should offer an oblation to Visgvedevas in the

honour of all the beings and should always speak truth., A

Grhastha is the support of parivrads and Brahmacarins who -
aaintain themselves on bhiksd and therefore too the Grhastha-

Srema is considered to be the best stage.107 A Grhastha is
the regort of 21l such BrBhuins who study veda, take a bath
at a holy place, go round the world Zor tirthaydatra, who have
no house, who have nct taken food, and who reside at the place
Waere they are at the time of sunset, e should alvways wel-
ceme such brahmins with sweet spgech,_ They should be given
a seat and a ved and should be provided with food. A guest
woo returns from the house of a Grhastha disappointed takes
away with hiwm the merit of The Grhastha. A CGrhastha should
not ignore‘others, should not be egoistic, should hot gossiy
about others, should wot inflict pain on others, and should

not speak harsh words. One who observes all these rules

N : iy : oo
105 Kapadias K.M., Op.Cit., P.323 cf. ¥Mbh. Santl 12.,184.13
(Cr.ed).

[
107 282.32; ei, Mbh, Santi  12,184,10-12 (Cr.ed.); for
other references vide Buhley, SBE, Vol,XXV, P.87.
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strictly, becomes free from all the boundages and goes to

the highest world (220.30-38).

A Grhastha should perform the worship of gods,
manes and guests with =¥% kiwz havya, kavya and food. He
should satisfy all the beings, fanily, animals, birds, ants,
bhiksus, travellers, and good brahwins, e should always
act with righteousness and should try to attain liberation,
the fin purusartﬂa by following the paths of Dharma, Artha
and Kama. HBe should kesep one~ifcurth of nis income for spend-
ing over the other-worldly affairs, half cf the income should
be spent in the waintenance of one's own self aand in the
performance of the nitya and naimittiks karmens and the fourth
vart shculd be kept aside as stable income, This shows how
economy was valued even in thoss days and money was spent

d
accordiog to the purpose it served (221.1-11). The Br.P.
£

vrovides a 1list o

U

commande to be observed by a Grhastha as

he has to behave righteously, according to saddeara (4.221). -
See sectlon 'Popular Superstitions' of the chepter T on

iSo ia7 and Teconomic Life!'. The Grhastha's life thus is a
life of selfless service and dedication of his best and utmost
for his elders, children, wife and other members of his farily,
his dependants and strangers through his acts of fulfilling

his seceisl obllg“*lonulog

o ——

108 Prebhu, Op.Cit., P.98.
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The Stasge of a Vanaprastha

An individual in this third stage gives up his
fields of Artha and Kama by leaving his near and dear ones,
his family, his village and by abandoning his belongings and
possessions, he now goes out in the forest, where by medita-~
tion and service oi others, he trains himself up for the
execution of the final yajha that awaits his soul paseing

in the last asrama.

The Br. P. states that when a Grhastha reaches
0ld age, he should ask his sons to protect his wife or he
should take his wife with him to the forest., There he should
eab leaves, roots and fruits and should lie on the ground
(222,39,40). As this stage was a preparation of final
renunciation of fawily ties and social relations, he was asked
to satisfy his hunger by the roots and fruits svailable in
the Torest and in course of time by whatever accidently fell
within his reach and still later by water or air.102 He had
to minimise his physical needs and thus he was asked to wear
a cloth made up of leather or grass and he was neither to cut
his hair amid nor shave., He should consider all the beings
as guestbse He should take a bath thrice a day. He should

worship the deitiesm, perform the sacrifices, honour the

109 Kapadia K.M,. . Op-Cit. 9 ché'
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guests,offer the oblations and maintain himself ob begging

the alms, He may apply the oll of wild vegetables to his
body. [His nain function consists in practising penance and
the suffering of duels like éita and usna. A ?éhaprastha

who thus acts according to the proper rules extinguishes all
his sins and gets the external worlds (220.39-45). Thus the
life of a hermit is a life dedicabed to the pursuit of the wel-
fare of the community as a disinterested and detached
individual and at the same time it was a 1life of inguiry and
searchings, a life devoted to meditation and contemplaticn,

to realize the true being of oneself.ll@

The Stage of a Bhiksu or a ¥Yati

With the eguipment of the above three stages, one
has toventef on the last stage, the life of an ascetiec. This
;ast asrana provides the fullest opportunities for the self-
expression and scli-expansion consistigg of a complete offer-
ing of the self wherein the selfy out of a will and purpose
to be perfect, surrenders all that was nearest and dearest to
his lover ego, in order that thereby and theresfter he may be

enabled to be one with the real self, the Atmaplll

110 Kapadia K.M., Op.Cit., P.35.

111 Prabhu P.N,, Op.Cit., P,99.
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The Br. P. states that a Bhikgu should give up
attachment for sons, wealth and affection. Being free {rom
envy, he should enter the fourth asrama. He should give up
all the actions belonging to the three castes and should have
eéual feelings for friend as well as foe ke and gor allithe
beings. He should harm neither the Jarayuja nor the andaja
even mentally. He should not stay for wore f{han a day in a
village and for more than five nights in a city. He should
neither be attached nor be cruel with the birds. He should
go to beg the alms in noble families at the time when the

wembers have been extinguished and when the people have finished
Their meais, iet k® him not be sorry when he obtains nothing,
nor rejoice when he gets something. Let him accept so much
only as will sustain life. He should never be addicted to
passions. Let him not have much reception because on getting
much reception, an ascetic though free from other bondages,
binds himself. An ascetic should move at all the places
giving up kﬁma, anger, egoism, greediness and infatuation.
One who moves on earth giving a promise of fearlessness to
others never incurs fear for himself, One who establishes
agnihotra in himself{ and who keeps the food in the form of
havisya in his mouth goes to the highest worlds. A brahmin
who observes this mcksa-asrama according to the rites

= 3. A. Fal 3 2 E
prescribed in sastras goes to the peaceful and brilliant
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Brahmaloka like the fire lighted without fuel, 112  Thus now
fully realizing the peace and meening of the self in the midst
of samséra he brings himself lace to face with the final

‘ . . . . =
aim of all existence, viz. moksa, in this last asrama.ll3

Besides the above, the Br. P. mentions the people
of the four adramas as witnessing the sacrifice conducted in
the Naimisaranya (I1.8,9), Purusottamaksetra (47.32) and in
comnection with krsma-worship (65.9,10,17) and Sun-worship

(30.54).

And as M£,Dr, P.V,Kane states 'the theory of varna
dealt with man as a member of the Aryan society and lald down
what his fights, functions, privileges, responsibilities and
duties were as a member of thal society. Ii was addressed
to man in the mass. Thé‘theory of asramas addressed itself
to the individual. It tells him what his spiritual goal is,
how he is vo order his 1life and what preparations are required
to attain that goal. The theory of fdramas was truly a
sublime concepfionlM and Deussen highly appreciates it as
one which the entire history of mankind has not produced

mach that approaches the grandeur to this thoughtlld® and as

112 (223.49-57), cf. also Hamu (6.41 ff.).
113 Prabhu P.N., Op.Cit., P.99.
114 Kane Pchg .HDS., VOloII, P.423,

115 Deussen P., The Philosophy of the Upanisads,(Ir.by
Geden, 1906), P.367.



oo

82

Dr. Praphu puts it 'The two organisations of the Eé@ama and

the varna, which, to put 1t briefly, refer tc the problems

of the nurture and thé nature of man, rightly serve as the
corner-stones of thg Hindu theory of social crganlsation and skas
that the scheme of zamksk mrz the asramas as thought out by the
Hindus is a unigue contribution in tﬁe whole history of thne
social thought of the world, without even a parallel to it in

any other thought system, exceptlng perhaps, to éome extent,

in Plato's the Republic,'}lS

System of Education

After examining the varna system and the asrama-
system it is necessary to examine the system of education
which influences life in its formatlve period, viz, the

P
Brahmacaryasrama,

As Penungio states "The primary function of the
educational system is to transmit a knowledge of the forms
and skills society regards as indispensable to its survival
and improvement. That system regularises the knowledge
transmitting activity, inculcates the folkways and the mores,
trains the young to f£fit into the established cultural scheme,
aims to aid the individual irn the development of personality

and aptivudes, sets forth the broad lines which the society

116 Pl'ab:‘.’i(.l P Q}};{ » ’ Op » Cit;e ’ P 075 -
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believes must be followed in order to survive and improve.ll7

When, however, we proceced to discuss the conception and aims

.
of education, we use the term in its narrower sense as denot-
ing the instruction and training which a youth receives during
his studenthood before he settles down to his career or

profession,.t18

The Br. P. does not throw light on all the aspects
of education, but a rough picture of the educatlional system
of the Brahmanical type csn be obtained by gathering the stray

references from the Br. P.

(i) Positicn and duties of the Student

The period of studentship was looked upon not only
as a time of learning, but as a time of rigorous discipline.llg
The WUpanisads provide Instances where no teaching was given
for several years after studentship had begun, though they
may be exceptional cases.+20  The Br, P. states that a
student who comes from a2 good family, adheres to rightéoasness,

engrossed in serving the elders, self-reliant, clevgr in

117 Penunzio, C., HMajor Scclal Institutiong, P. 242,
118 Altekar A.S., Education in Ancient India, P.4.

119 Keay F.E.: Indian Education in ancient and later
times, P.20.

120 Upakosala in Ch. Up. IV.10,1,2; Satyekema in chand
upe. IV,4455 also vide Das Santosh Kumar; The education
system of the ancient Hindus, PP, 73-78.
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grasping and speaks truth is a good student (121,9,10) but
the accompanying remarks that such a student can be available
as a result of great merit, shows that the general standard
of students did not remain so high, The secret doctrin%
were considered to be highly purificatory and therefore

were not to be given to any Tom and Harry. They were not to
be given to one who is impure, mean-minded, who has no pupil,
who does not observé any MoOwWs, who is ungrateful and who 1s

not a wellewisher (£.2.5).

The conditions and duties of studentship were reside-
-nce in the teacher's house, tending the sacred fires, begging
the alms, tending the teacher's house, serving the teacher by
word, mind and deed and others of a similar type.l2l The Bri
P, also lays dowa the szme duties ss can be seen from a
description of the Brahmacaryasrama (222.21-25)., For further

details vide the previocus gection on the system of Adramas.,

Though, equal cpportunities were offered to all
students, still ugliness in form tended 1o deprive a person
from enjoying all the facilities, and an ugly student was

’

very ashamed tc study with his co~students (107.3-4).

Pogition and importance of Teacher

The success and achievenents of an educetional

\

121 Das, Ibid., PP. 78-34.
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system depend to a large extent on the ideals that animate
the teacher and student, the qualifications of the teacher,
the position that was accorded to him in the society and the
nature of relationship -that existed between him and his
students, have g vital bearing on the success or failure of

the educational systenm.

Since the earliest times India has attached great
imnortence to the teacher, He is to be venerated and
worshipped, honoured and respectesd and his command is never
to be disobeyed. ‘e Br., P, alsc assigns a very high
position to the teacher. Before starting any work, ene
used to wow down to god and teacher (I.28,29), TWhen the
teacher comes, a seab should be offered to him (221.31).
Without a good teacher, it was very difficult to achieve
snything .122  fgain it is stated that out of many teachers,
one who bestows knowledge is grgat.lzs Further it is stated
that the WyZsasg in the future would be created to establish
the authority of vedas, to abolish unrighteousness, to
benefit the worlds, to achieve Dharma, Artha apd Kama, to
decide the uesning of puraha, smrti, veda and Dharmasdstra

(158.31“35) .

122 Na 8iddhih kvapi kesamcidvinag sadguruna yatah 1158.21

123 Guravah santi bahavastes@m jnsnaprado mahan | 158.26.



O
oD
(=p)

The exalbtation of the teachier was raised o suen

- -

g position of reverence that he was worshipped by the pupil,
I¥ any wrong had been done dither to him or to his possess-
ions, the studant was cursed. Thus the Ere. P. notes that

§ o

Prsadhra, a ksatriya, was cursed to become a sudra as he

killed the cow of his teacher (7. 43)

One should never act contrary o the wishes of the
teacher (221..30-31). The Br. P. furnishes en instance how

the lives of scme people were saved by btheir taking resort

to the teacher of the enemy. Thus on Vasigthals advice,
king Sagara refrained from killing his enenmi and released

them after minor punishments (8.47). Agazin it is stated

that one who abuses a teacher becomes degraded from the high

status (223.31).

The Dharmasastras lay down various rules regarding
the respect due from a pupil to a tescher. The Br. P. also
states that if the teacher remains standing, he also should

stand, if the teacher walks, the students should follow and

v

f he sits, the student should occcupy a lower seat (222,21-25),
- [ -

The Apyse“amba Dharma sastra also lays down that a student

should occupy & seal lower than the teacher.l2% He was not

to contradict his teacher, was to bring samidh and water for

124 Apastamba, I.l.
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the teacher, was nol tc teke bath before his Leacher and was

q,

rine after his teacher!?

-
o -~y
v et

to take . his food brought by beg
permission (221.21-25).

-The teacher on his part was under the sacred obliga-
tion to fulfill his duty towards the pupil. e was to love
his student as his own son and should not withhold any part
of the teaching of the sacred science froa nim,125  The Br.

P, also gitates that the relationship beiween & teacher and
pupil was that between a father and a son or between an elder
brother and younger one,126 17 g teacher showsd partiality
for some gtudent, 1t was considered to be a bad trait, A
teacher should cougider his student as his own son and if his
son studics along with the other students, the teacher should

not be partial to him.127

Many students used to live under their teachers'
roofs, and the affection which existed between the teacher-
and the taught wust have often led to matrimenial connections,
Later writers have prohibited a2 marriage with one's teacher's
dauzghter but earlier practice seems to have been different.

The Br. P. states that the sa2ge Bhsasradvaja after teaching his

125 Apastamba 1.2,

i26 BhratmuVatputravaccapl 51syah syattu Guroh sada | 121.17.

127 Gurunam nedamucitan valsamyan putra&lgyayo$ ~ 95.8.
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student Kathe 211 The rules asked him Lo marry nis ugly

ES

= 3 o cw L g -, - 4 4 1
sister Hevati. Al flrst Xatha vehemently protested against

this relatiocuship saying that the relationship between a
teacher and pupll was like 2 father andé scn or an elder
brother znd younger brother and considering from that point

¢l view Revati was just like a sister to him. -~ But Bharadvéja
forced him to marry Revatl saying that it was his command

and would be considered as Daus1na to the teacher from'the
student. From the above enecdote, it cen be surpised that
the student married the teacher's sister though through no
desirve of his own, for the simple reason that he did not wish

toc displease his teacher (A,121).

At Lhe sume tdme , the Br. P. states that to
apnrosch one's teacner's wife is & great sin (81.20). Candra
was cursed by Brhaspatl to be crooked as he carried away his
wife Téra (152.23). Dr.Altekor aptly remarks tnat the rule
must have been intended to prevent complications llkely to
arise in practice, when many students used to live and board

with their teschers.L28 ;

The qualifications of the teachers were that they
were well-versed in Itihasa, purena. veda, vedarnga and

\ .
sarvasastras (1.28-29).

128 Altckar A,S., Ancient Indisn Bducation, P.76,



D
QO
L

Duration of the Coirse

*

There is geoneral unanimity awmong the s‘rbiawriters
that the vedic education sionld extend over a pericd of 12
years,139 Though the Br. P. does not throw much light on
the duration of the course, it states thal Katha cawe to
study different vidyas when he wac sixieen yoars cold and
learnt puranas, vedas, spréis ond Dharmasthanas (121.7-10).
Again, kysna ond Balarames are said te have grasped the whole
Dhanurveéda within sixty-four days bul this sesms to De an
exceptilconal case, It is stated thalt they had already known

all the lores before hang bub in order to Fulyill the genersal

cr the sage

&
-
iy

%

rules of the world they had gcone to siud

b3

Sondipend and the sage himsell was astonis on geeing them

g,..,
éj,
[
(97

learaning Dhantrveda s8¢ guickly &and considered thelr act to ve

superhunan (135.,12-22},

5
G

fixed scale of monthly or sessional
fecs preseribed for the students of the different grades or

classcs Au ancient India, It was the duty cf the teachers to

ey

teach all gqualified students free whether they be rich or poor

and according to the Hindu theory the tescher's honoraviupm

129 Ibid., Fl.107.
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becomes payable only when the whole course was over 130

The Br, P, also states that one should give daksina
tc the Guru at any cost. Bven if the teacher desires an
impossible thing, it should be given %o him., One who after
studylng from the teacher does not satisfy him with the
things he desireg sufiers in hell for an endless period,131
observing this rule, the sage Bharadvaja took advantage of
his student Katha and asked him to merry his ugly sister Revati
by way of paying the Gurudaksipé as noted before (A.121).

The Br. P. furnishes another instance where an impossible
thing is asked for by the teacher from the students by way

of deksind. Thus it is stated that when the sage Sandipani
realised that krsna and Balarama w@4eextraordinary students

as they had learnt the whole Dhanurveda with all its secrets
‘within nerely sixty-four days and that the knowledge of the
astras was grasped by them in one hearing, the sage asked them
to enliven his dead son who was carried away by the demon
Paficajana. Krsna and Balardma fulfilled their teacher's

wish by accomplishing the act with their superhuman powers

(194.19-31).

130 Altekal" A.S', Ibido, PP. 66“68.

131 Jccheyag daksinim ditum Guro tava menshpriysm '
Vadasva durlebham va’pl Guro tubhyam namo’stu te »
Vidyam prapyapl ye mohdtsvaguroh paritosqkam |

na prayacchanti nirayam te yantyacandratarakam @
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The Gurukula System

The Gurukula systen which necessitated the stay of
the student away from his home alt the house of a teacher or
in a boarding house of established reputation, was one of the

most important features of anclent Indian education.1l32

The Br. P. states that the student should begin %o
live under the supervision of his teacher after his upanayanc
(25.,3-8)., Again the rules which require the student to rise
earlier &nd take bath earlier than the teacher, to show him
aw alms gathered at mbdday and to attend to the night service
of his agnihotra, as noted above, also show that the student

was normally living at the house of his teacher.

Direct, personal and continuous contact with a
teacher of noble character naturally produces great efiect on
the mind of the scholar during the pliable period of childhood
and ado;escence.133 The Br., P. notes an instance how a
student was saved from complete deterioration by the
teacher due to his personal csre. Mahi, the wife of a
brahmin Dhrtavrata kept her son Saﬁ%@ﬁfe at the hermitage of
the sage GAlava and became a prostitute. Unfortunately, when

& -
Sanjakta came of age, he enjoyed with the prostitute not

132 Altekar A.S,.,, Education in Ancient India, P.30.

133 Altekar AeS., Ibid., P.32,
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knowing that she was his own mother. This illicit
connection had a strange effect on his physical appesarance.
In the morning when he was going to the river, he was looking
diseased and puss and blood were flowing from his body
whereas after taking bath, he was shining like the Sun.
ﬁaﬁﬁ&iﬁa himself was not aware of the change in his outward
appearance but when the sage Galava noticed his dual forms,
he called him and inquired carefully about his dally rouatine
askiag direct questions as to where he was going, what he

was doing, waat he was eating, what was the name of his wifle,
etc, Saé%dita thereupon inquired the prostitute as to who
she was and when they knew their real relationship they
expiated (A.92). This shows what a deep influence a teacher
could create over o student's mind and how carefully he

could obscrve the student if{ he stays near him for the whole

perlod of studenthood,

The Br. P. notes thekfollcwing hermitages of
cducaticual importance. The most imﬁortaﬂt of such
hermitages was that of the Naimiga, a forest which was like
a niversity. The Br. P. states that the ascetics living
at Naimigébanya werc engaged in a sacrifice lasting for
twelve years and held discourses on religious, philosophical

and scientific topics.134 The other hermitages of importance

134 A,l, for detalls regarding Hermitages vide Mookerji R.K.,
Ancient Indian Education, PP. 333-335,.
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Wwere those of the sages Vasistha (8.45), Visvamitra (7.105),
Aurva (8.49), Séndipani (194.19), Galava (98.4), Bbaradvaja
(121.9), Valmiki (154.13) and Uttanka (7.61).

Courses .of study. priestly and vocational

The curriculum is Intimately connected with the
achievements and aspirations of a people. Changes in the
curriculum are inevitsble with the changes in the outlook of

life and with the development of new branches of knowledge.

We can got an idea¢ as to how the system of educa-
tion had developed from the references to the numerous vidyas
mentioned in the Br. P. The Br. P. states that the students
used to be taught vedas, vedaigas, purdhas, Sdstras, Itihasas,
Agamas and Dharmaééstras (42,40~41), (43.35,88), (22.8),
(44,10-12), (85.18). People in general also used 1o hear
the puranas, Itihdsas, vedas with their adgas, kavyas,
sastras, kathas, etc. (46.12)., There is a reference to
yogavidya by the power of which a person can be carrled

from one place to another (208.5).

Dhanurveda was considered to be a very high Lype
of lore. Ré%a, the son of the sage Jamadagni, was an expert
in Dhenurveda (10.53). King Indradyumna (43.3), Candrama,

Atri's son (152.2), krsna and Balarama (195.21) also are said
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to be experts in Dhanurveda. In the curriculum arranged

for kings, Dhanurveda was considered to be of primary import-
ance (127.3). A prince's education consisted of Dhanurveda
Astravidya, éastravidyé and sastras (104.32). Again it is
said that a king wWas cxpected to be proficient in chariot-driva

-ing, elephant-riding and throwing the arrows (111.19).

People studied medicine. The names of various
diseases like Headache (diroroga). A catarrah or cold
(pratisyaya), fever (fara), an acute pain or rﬁ%matism
(dila), & fistula in the anus or pudendum (Bhagandara), a

/
digease of spleen (Gulma), swelling or intumescence (svaya-
thuh),. Asthawma (évésa), cold (éardi), eye-disease (Aksiroga),

135 are referred

Dysentary (Atisara), leprosy (Kusthahga),
to which show that the science of medicine, had highly
developed. Elsevhere the diseases my® like headache
{

(Sirsaroga), aksiroga, dantasila, Gdlagraha, Jalodara,
atisira, gandeamdla, vicarcika, svitrakutha, Agnidagdha,
sidhma, snd apasmara (223.5,G) and gandapindaka (53.4%)

are mentionoed, It is sald thatb Dhanvantaxﬁging Dhanu's son,
whe was 2 god incarnate in human form, learnt the seience of

Ayurveda from the sege Bharadvaja and dividing the science

135 The meanings of the various Sanskrit words ave given
from V.S.Apte's "The Practical Sanskrit - Inglish
Dictionary'.
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into eight parts, taught it to his pupils (11.35,39). Even
at present a proficient doctor is colloquially called Dhan-
vantari. Again, it is said that one cffering a draddha in
Varuna naksatra gets success in medicine (220,42),

Again about the Jyotigvidya it is said that the
sage Garga knew the whole Jyotisvidya by worshipping Séganﬁga

(21.26-27).

Various cther vidyés are relerred to. It is sald
that the sage Visvamitra taught to Rama and Laksmana the
“ahedvari Mahavidya, Dhaaurvidya, §astravidy§, astravidya,
Rathawidya, Leukikividya, (chariov-driving), the science of
elephants, As%avidyg, Gadsvidya and how to recite and release
the mantras{123.97,98). Duryodhana is said to have obtained
the knowledge of the Gadavidya from Balarama (17.28). The
hundred sons of king Kuvalasva are sald to be proficient in

[

all the lores (7.57).

The Br. P. does not throw light cn the varied

>

aspects of education like punishments, holddays, method of

Teaching and others.



