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CHAPTER IV

MARRIAGE, FAMILY AND POSITION OF WOMBN
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Marriage

Introduction

As a social ingtitution, the aspect of 'Marriage' is
very important for the socilal study. It coveré cne ofi the
longest.periods of one's life and its influence on the human
society enables one to understand and appreciate the'spirit of
its culture and vivilization in as much as repurcussions and
percolations of 1t are felt on the various factors of the social

organization.l

Westermarck defines Marriage in its capacity of Social
Institution "as a relation of one or more hbn to one or more.
women wvwhich is recognised by custom or law and ianvolves certain

rites and duties both in the case of the parties entering the

1 Kentawala, S.G., Op.Cite, Ch, III, P. 196,
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union and in the case of the children born of it."2

According to the Hindu view of life, Marriage is not
a contract but a very important sacrament, one of the éérfrasam~
skaras through which every man and woman should pass at the

proper age and time.

Terms to Denote the idea of Marriace

Several words are omployed to denote the idea of
Marriage. Thus the words udvaha i.e. taking the girl out of her
paternal home, vivaha i.e, taking the gilrl away £e# 1in a special
way for a special purpose i.e. for making her one's wvife,
Parinaya or Parinayana i.e.going round or making a F'J:-adz;ell::g.’u';af~
to fire, upayama i.e.to bring near and make one's own, and
Panigrahana i,e.taking the hand of the girl are employed to

convey the sense of mafriageog

The Br. P. also uses the words Vivaha, udvaha, -
pénigfahaga and Darasamgraha to denote the idea of marriage.?
Though these words signify one of the rites of marriage still
‘all of thenm ére used to indicate the totality of the several

acts that settle the ceremony of marriage.® The Br. P, also

2 Westermarck: History of Human Marriage, Vol.l, P.26.

3 Kene P.V., HDS, Vol.II, P. 437.

4 36,56, 37.1, 8,7, 111,20

5 Vide E'\r—qﬁ"‘\b\fn‘jqu\qﬂa?&‘ﬂ:\iw«xﬂ) ok adrd a\>r sk Parimay anas als -
do'pl damdimyiyenaira Kormmagamuddie FEN TYTIN
Pragargare | AfarsAka  F 91
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uses them in the collective sense,

Purpose of Marriage

‘From the vedic times Marriage was considered as obli-
gatory for man as it enabled him to become'a houseﬁolder, to
perform sacrifices to the gods and to procreate sons. Accord-
ing to the smrtis and Nibandhas Dharmasampatti, Prajd(end conse-
quent freedom from falling Into hell) and rati (sexual and
other pleasures) are the principal purposes of marriage,e "To

" be mothers were women created and to be fathers men, therefore,
the vedas ordain that Dharma must be practised by msn together
with his wife,"? Manu considers marriage as a social insti-
tution for the regulation of proper relations between the
sexes.g‘

The Br. P. also states that one should observe one's
dharma by marriage as without marriage, there is no progeny and
without progeny, one goes to hell. Moreover, the women are
the source to obtain happiness. Thus according to the Bri.P.
also Dharmasampatti, Praja and Ratl are the three maln purposes
of marriagg,9 called there 'Sérasa@graha',g Besides, the

woman is half of the man and therefore in oprder to attaln

Vide Manu IX-28, Kane P.V.,0p.Cit., P. 429,
Manu IX.96 : -
Egoditd Lokayatra nityan Stripumsayoh Subha !

228, 24-29,

W 0~ O
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completion also, a man should marry.lo Again it is said that

a father who after giving birth to a child does not give him all
the Samskiras according to the vedic rites suffers in the hell
permenently. Here the emphasis is placed on the samskara called
vivaha,ld 'Elsewhere the Br., P. states ﬁha§ marriage was
considered to be very important in a men's 1ife as without it,
the fire-worship was not dome and the srauta and the smivta rnas

were not fulfilled (99.2).

Qualifications of the Bride and the Bridegroonm

Yema quoted in smrti~candrika states that one should
seek for seven qualities in a bridegroom, viz. good famlly,
good charaeter,'badily appearance, fame, learning, wealth and
support of relatives and frieﬁds.l? B;hat—Parééhral3
enunerates eight qualities in a bridegroom, viz. caste, learn-
ing, youth, strength, health, support of meny friends, ambition
and possession cf wealth. The Br, P, also joins hands with
these two and states that the quallties to be scught for iﬁ a
bridegroom are wealth, learning, youth, gooa family, fame, good
nature, and support of others.l? Again when king Sirasena want

-ed to arrange the marriage ol his son, he describes his son as

10 (129.61,62).As regards the discussion on this point,refer
the gection 'Position of women - women as wife' of this
chapter. ____ —
11 Janayitvi® tmajsnvedavidhing?® =~ Khilasamskrtih |
na kkryddyah pit& tasye narakfindsti nigkrtih s ge®. .y
12 kwawm ¢ Alhavn ca '\r\(@»"ﬁ*d%’ﬂ*\- WAYATD | cm AWktarr &k Samlthatim ca |
ekENAADEN S alba. farired Yoo &L‘a: kongs pudimaih b‘%anxﬂqd‘éamp i oo YA

13 P.118, Jiv.ed.,Vide Kane, Op.Cit.,PP. 429-30, o oomaes, = £7%

14 Srimate viduge m ydne kulindya yasasvine \
UdAriya sanathaya kanyl deya varaya val n '165.8.
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#hr posgessing of good qualities, lntelligent, brave, Invinci-
ble, a trouble for the enemies,‘and an expert in chariot~driving,
elephant riding and Dhanurvidyd (111.18,19), Thus among the
ksatriyas, besides the common qualities mentioned above, certain
auxiliary qualities like valour and knovledge of the necessary
vidyas for the ksatriya seem to be considered necessary. The

Br. P. provides one nmore instance from which the standard of

2 bridegroom could be judged. Thus when S&va was not invited
in the sacrifice conducted by Daksa, Sati, siva's wife asks her
father Daksa the reason as to why the husbands of 2all her
sisters were invited and Siva was not called. Daﬁga thereupon
answers that éiva can never stand in the same line along with his
other somein~law as they were srestha, varistha, brahmistha,
observing vratas, great yogins, religious, and from all the.
points of ¥iew more meritorious, whereas Siva had none of these
qualities., This shows lncidentally that the above gquallties

were much sought for in a brahmin-bridegroom (34,16-12).

Katyayana states that the following defective bridg-
grooms are to be avoided viz. the lunatic, one guiliy of grave
sins, leprous, lupotent, one cf the same gotra, one bereft of
eyesight or hearing, an epileptic and adds that thesc defects
are to be avoided even among bridgg.lg Though, the Br.P.
does not mention the defective traits to be avoided in the

bridggroom, still it provides n instance from which it could

15 ummakkal fabitad kuokhd ARERS D aodha SvagobAna |
cakSuA oA hTmas'cn  TARTPS ~n IR oAbl ah |
\‘QMoLdba. h‘?@ﬂ 5"371",’&; k‘-’ﬁke Kq-nca;g\p/‘:gtb‘m KOALEESh |
SmykicandSiks T, fsq
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be seen hov people hesitated in arranging the marriage of a
defective person, Thas it so happened that a king éd%asena
obtained a son who ked instead of having the human form, had
the form of a seppent. The king carefully concealed this trait
of his son from all the people but when the serpent came of age
and asked his father to settle hlgs marrisge, his father was very
worried and after due considerations asked the advice of his
minister, The minister being tactful arranged the marriage

of the serpent with a princess Bhogavati but did not reveal the
fact of the bridegroom being a serpent, tof the father of
Bhogavati. The serpent himself could not remain present,
thercfore, he sent his weapon as his reprosentative with which
Bhogavati was married. Being foo good natured, Bhogavati
accepted the sgrpent as her husbaad after the marriage. The
story 1s then given a religlous turn and the serpent at the end
gets a human form. Though, the whole matter remains on the
range of improbability, still the ldea that clearly comes forth
from it is that it was too difficult to arrange the marriage

of a defective bridegroom. (A.111).

A study of subras and smrtis reveals that the rules
for the selection of the bridge were far more elaborate than
those for selecting a bridggroom, though, in some respects they
are ﬁhe same. The Asv. Gr. states that one should marry a
girl vho is endowed with intelligence, beauty, a gocd character

and health.l® The Br. P. describes the good gualities, viz.

16 Buddhiripasilsleksenssampannimarogamupayaccheta [As¥, Gr.s.
I, 5-3, vide also Ap. Gr. III. 20, '
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beauty, youth and sn intent service ol the parents-in-law as

the good qualities of Bhopavati as a bride. (111.51), Else-

:

where it is stated that 2 bride coming from a noble family is

the greatest helpmate in a husband's life, (167.25)

As regards the defective signs to be avoided in the

brides, Narada states: When they suffer from long-standing or

disgusting diseases, when they are devold of a limit or have

already have connection with another man, when they are wicked

or

have their minds fixed on another, they shouid not be select-

ed+t? The Br. P. states that one should not select a bride
who is devoid of a limfa? of a bad character and who has nmany
diseases.la

The Manava @r. I. 7.8, Manu III.1l and Yaj. 1.53

state that the girl to be chosen must not be brotherless., In

ancient times when 2 man had no son, he could make his daughter

do

ﬁ

for a son (i.,e., she herself became pubrika) and stipulate

17

13

D\&%hqkqhslt&”fO‘sa‘(tﬁ NYaAnqa So\%b'fbfama&t‘hu't\m {
PuntEAnYagakabiivd oo anyZhsdLh PAarisbectin 1 Navrada CS?’U‘F“’“A“U’E!‘;

The text gives the reading as 'Vyanginim vardayethanyam
Vvlaﬁjam vapyaroginim' which seems to bs wrong, the read-
1ng of ms. 'ka’ viz. "WysnginIm varjayetkanyf@in kulatam
catiroginin' seems 0 be the better reading. The ms.'ga!
reads 'Rulajd' according to the text butb reads 'Atiroginin®
for 'Aroginim" (221.,73). Or if wmey moan that one should
net marry a girl phy ically defective or one who has a
/disease even tnoagﬂ she be born in the noble family.

N
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wlth the person marrying her that the son born of her would be
his (i.e. the girl's father's) son and would affer Plndas as a
son to his maternal grandfather. The result would be that

the son of such a girl would not offer Pindas to nis father and
would not continue the line of his father. In medieval times
this prohibition against marrying & brotherless girl gradually
was ignored and as MM. Prof. Kane sarcastically remarks in
modern times the pendulum has swang the gther ayus @ brother=

less girl being a coveted prize if her father pe rich.t?

The Br, Pe also does not seem to regard the state of
being a putriks as a defective trait iIn a bride., It evidenc-
es to the marriage aceording to the "putrikavidﬁi' and states
that the son of a putrika gets the right to perform the sraddha
of his maternal grandfather (22 ,77). In the family of the
sage Atrl, ten daughters were married to Prabhakara according

to Putrikdvighi. (13,11-13)

Again, the Br. P, states that in marriage-relationship
equal status of both the pabties was one of the mein considera-
tions. (111.27) |
Gualifieations

The Br, P. states that in settling a marriage both the
parties see the family, beauty, age, wealth, learning, occupa-

tion and good character of each other. (165.19)

19 Kane P.V., Op.Cit., PP. 435-436.
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Beauty was considered to be one of the most important
requirements in a bride. The Br. P: relates what worries Sdrya
had to suffer in order to settle the marriage of Visti, his
daughter, who was terrible in appearance. At last Surya
succeeds in finding out an equally ugly husband for her and
eventually she is married to Vidvarupa, the son of Tvasta
(165,18-27). The same snxiety regarding an ugly sister is
expressed by the sage Bharadyéja, @hen he is unable to settle
the marriage of his sister RevatI., At laét he asks his pupil
Katha to marry his ugly sister Revatl by wey of Gurudakgmmgg
and the pupil could not deny whatever is asked by the teacher,
therefore Katha married Revatl (A.121). This shows vhat a

great part veauly played in the life of a girl.

Age of Marriage

The discussion of the éualifications of the bride and
the bridegroom leads us to a discussion of their age af the time
of marriage. Gaut.(IV,1.) ‘and Vas. (8.1), Manava gr. 1.7.8,
Yai. I, 52 and many others say that the girl must be younger
than the bridegroom. The Br. P. 8lso states that. the marriage
of a bridegroom mmd youunger than the bdride i§ not, proper and
illustrates it by giving the story of the sage Vrddha-Gautama,20
Further it states that a young maiden for an old man is as
dangerous as poison ag& a‘young'mag for an old maid is as bene-

ficial as neetar,2l and that the marriage of a young man with

20 Ahap Bilastvam th Vrddhd naiviyam ghatate mithah | 107.31.

21 Visay vrddhasya yuvati vrddhilya Amrtam yuva | Istanistasami-
yoge Drstogasmibhiraho cirdt A 107.47. ,



305

an old woman 1s considered to be 'I§§5ﬁi§;asam§§oga‘ (A.107).
The Br. P:'provides another instance where the marriage of a
young bridegroom with a bride much older than him has been made
possible. Thus it is said that king Jy@magha brought a maiden
from a victorious campaign and presented hef to his wife saying
that she would be thelr future daughter-in-law. It is to be
noted that king Jydmagha had at that time no son. Later on
his wife practised severe penance and gave blrth to a son. Uhen
the son came of age, he was marvied to the girl who of course
had grown much élder than him. (14;17-21). Again the age-
bar does nét seem to have gomé in the way of the marriage of
Mé&éﬁati’with Praq&umng,_gpggaié son, Thus 1}t is said that
Maydvatl vho was acting as the wife of the demon Sambara found
Pradyumna, lord krsna's son, from the belly of a fish when he
wasg jusé six days old. .Hg‘was brought up by Mayavati and as he
grew up of age, she -fell in love with him. Pradyumna himself
was astonished to see her feelings and asked her why she showed
towards him feeélings otﬁer than those of a mother. Eventually
lord krsna made it cleér that Mayivati and Pradyumna were Kamadeva
and Rati in thelr former 1i£e, and there was nothing improper in
their marrying in thig life algo, and finally they were married.
Here it can be geen that at the time of the marriage, MayavatI

must be much older than Pradyumna as she herself hed brought him

up from his very childhood (A,SOO),

Besides the relative age of bride and bridegroom in
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general, the Br. P. does not throgkk much light on the age of
the bridegroom in papticulaf. But it seems that a man was
married at quite a mature age as he had to enter the G;hasﬁhé
-drama after completing the Brahmacaryasrama, And this can be
gvidenced by_many instances fa:nished throughout the Br.Pf Ag
regards the age of the bride, a detailed discussion is given in
the section 'Position of women', But one thing needs to be
mads clear here,. Thoggh the Br. P. at one place advocates in
expressg terms the pre-puberty marriage (165.13-14), still the
zamples 1t furnishes throughout, viz. those of Ahalyé'(ﬁ.87),
parvatl (4.36), UGsd (A.205), Rukmipl (£,199), Ild (4,108),

suggest that ths marriasges of the girls btook place at quite a

Iypes of Marriare ’

The types of marriage can be classifled on the basis
of numeric variaticen in marriasge, i.e.the variation of the
nuber of consorts united to each other and accordingliy the
t¥ypes usually listed are monogamy, polygamy, Polyandry and
group-marriages,zg As regards the group-narriages, the Br.P.

does not provide any information, thearefore, it can safely be

eliminated from the discussion,

Monogany:- It is not only the most important type
of marriage, not only that which predominates in wost communitl-

es and which occurs statlistically speaking in an overwhelming

22 Malinowskil: Marriage, Encyclopsedia Britanics, Vol.l4, P.949.
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majority of instances, but it 1s also the pattern and proto-

type of marriage.gs

The ideal monogamous unions are exemplified in the
Br., P. by Rima and S{td (4.152), and Siva end Parvatl{ (A.34.43-
45),  Though, of course, Parvati sneers at the attachment of
lord Siva with the viver Ganges (175.38). King Jyamagha did

g

- » - Q' > g
not romarry even though his wife Saibya had no ilssue. of
course, she gave birth to Vidarbha at an advanced age after

ractising ssvere dPenance, (15.12-13).

w3

Polyeynyvs= Polygyny is that form ef union in whicn

:35

a man has more than one wife at 2 timeé.2%¢  Though, monogamy
seems to have been the ideal and was probably the rule, the
practice of polygyny among the vedic Aryans ls abundantly

proved by direct refcrences in the Rgveda and other texts.

In the Br. P. some personages are stated to be poly-
gynists vhile some others are stated to be blgamists. The
Br. P. also notes the cases cof sororal polygyny where the co-
wives arve sisters. Thus Prajapati Daksa had sixty daughters
out of whom ten were given to Dharma, thirteen to Kaéyapa,
twenty-seven to Soma, four to Arigtanemi, two to Bahuputra, two
to Afgirasa and two to Kpdiadva (3.26,27). Dlsewhere it is

stated that ten daughters ware given to Bharma, thirteen to

v}
o

. Ibid, P, 950,

2
e

. Kapadia KM., Marriage and Family in India, P. 924,
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Kasyapa and the remaining to Soma (2.48). The seven daughters
of Devaka were given in marriage to Vasudeva (15-57). Bhajmena
had two wives Bahyakasridayl and upabahyskasrijeyd, the daughters
of king Stajeya (32-33). ALl these 'ere the cases of sororal
polygyny where the marriage has taken plgce with twe or wmore
sisters. According to Prof.A.R.Radeliffe Brown, the soroval

-

nelygyny can be attributed to the faet that co-wives who are
slsters are less likely to quarcel Mr two who are not relateds®
and thus likely to naintain the peace and solidarity of the

fawlliy.

The Tolleowine ig the list of Polveynists

Name of the Polygynist Name/rumber of the consorts

1 Dharma Ten daughters of Dalesa, viz.
Arundhati, Vasu, Yani, Lamba,
Bhénu, ﬂa”utvatf, Saylealpd,
}Lhur Ssndhys and Vlsma(a 29).

2 Kasyspa Thirteen danghters of Daksa,viz.
Aditli, Diti, Danu APlea, Surasa,
{naga Suxabhi anota, Tanra,
hrodaavasa Ira, fadru and Muni
(3.51,52).

3 Soma Twenty Seven ﬁaughiers of Daksa.
All of them had the naumes of '
Waksatras but thelr nages are not
givén (3.34).

4 Arigtaneml Four daughuers of Daksa. The names
are not given (2,27).

25 Radceliife Brecwa ALR., Strucbure and Fuanction in Primitive
Soclety, P.. 80,



Hame of the Polygynist

5 Prabhakara

6 Usinara

7 Ajanigha

8 Vagsudeva

2 Satrajlt

10 Daéﬁratha

11 Kamsa

309

Name/nunber of the consorts

Ten daughters of king Raudrasva:
Bhadré, sttard, Madrd, Stlads,
Maladd, Khaldd, Naladd, Surasd,
Gocapald, Striratnakitd (13.7,8).

Five wives: Npgd, Kral, Hava,
Darva, Drsadvari (lB.Ql).

Three wivesg: NIli, Kesini and
Bhamini (13.82).

Fourteen wives: Pauralif, RobinT,
Madiradi, Veiddkhi, tBbadra,
Sunamnl, Sahadeva, bunuideva,
SrldeV1, Devarakgitd, Vrkadevi,
Upadevm, and Devaki and two

pariclrikas viz. Sutapa and
Vadava (14.36-38)86

Elsewhere it is mentioned that

the seven daughters of Devaka
vere glVen to Vasudeva, viz.
Devaki, ant¢deva, SudeVra, Devas
rakgita, Vrkadevi, Upadevi and
Sundimni (15, 56,o73

He had ten wives. The names are
not mentioned. (16,45)

Three wivess Kauéalgé, Sumitra
and Kaikeyf (123.83).

It is stated that Kamsa had many
wives put the number and thelr
names are not mentioned.(19%2.7)

26 The names are not glven in mss.'kha! and 'ga' and the
fact of Rohini being the daughter of King Bahlika is not

nentioned in the ms,

'kat.,
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Name of the Polygynist Name/number of the consorts
12 Krsna Sixteen thousand one hundred and

gight wives out of whom the follow
~-ing are mentioned: Rukmini,
Kalindl, ¥itravindd, Satyd, Nagna-
jitf, Jambavati, Rohini, sSudila
the daughter of the king of Madra,
SdtrajitI, Satyabhémd and Leksmena
(201.3-5), (16.41,47).

The following is the ligt of bigamistg’

1 Sagara Kesini, the daughter of the king
of Vidarbha and Mahati, the
daughter of Aristaneml (8.63-64)

2 Yayati Devaysni, the daughter of Udanas
and Shrmisthd, the daughter of
Vrsaparvd (12.5,6).

G2

Krostu Gandharl and Madri (14.1).

4 Madhu The daughter of a king of Vidarbha
. and "the daughter of a king of
Iksvaku line. (14.28).

5 Bhajamana Bahyakasgijayl and Upabahyskesgi-
Jayl, the daughters of king Srnjaya
(15.22).

6 Kesari Afjand and Adrika (84.3).

7 Aniruddha The granddaughter of BkmI (201.8)
and Usd, Bangsura's daughter '
(4.205).

8 surya Usa, the daughter of Tvasha and

~ Chijdya. (165.2).



Even in modern times several cases of blgamists and

polygynists are found.

~

Polyandryv:~ Polyandry is a form of union in which a
woman has more than one husband at a time or in which brothers

shere a wife or wives in common.27

There is difference of Opinion‘regarding the existence
of polyandry in vedic times. Scholars like Mi.Dr.Kene®® and
Dr. AltekarZY deny the existence of polyandry in the vedic
society, while Dr.-B.S.Upaéhyaya malntains that it existed 1in
vedic society.30 ’

The oft-clted and the most controversial instance
of the polyandrous union of Draupadi's marriage with five
Pandavae princes is not mentioned by the Br. P,  But the Br.P.
mentions an instance of the polyeandrous union of Marisga, the
daughter of Soma, with ten Pracetasas, the sons of Prajﬁbati.
PracInabarhis and Savarna (2.31-32),(34.46). * This is a case
of adelphic or fraternal polyendry which means marriage of a

woman with two or more brothers.gl

27 Kapadia K.M., Op.Cit., P.52.
28 HBs. Vol.II, P.554,

29 Altekar A.S,: The Position of Women in Hindu Civilisation,
PP, 34-35.

30 VUpadhyaya B,S.: Women in Rgveda (P.112); vide also Majumdar
ReCo: Ideal and Position of Indian Women in Domestic life,
Great Women of India,P.7; and Kapadia K.,M.,0p.Cit.,PP,109-110.

B.JMalinowski: States that in Tibet and the adjaceni countries
polyandry of the fraternal type exists.Among the Nayars and
the Toda, a sort of polyandry is practised (B.Malinowski,
Marriage, Encyclopaedis Britanica, Vol,1%,P.9249, also vide
Vol.l8, P, 178) ‘

93]
]



Forms of Marriage

From the times of the GrhyasUtras, Dharmasutras and
Smrtis the ancient Indian law recognlsed the elght forms of

marriage dencting the method of consecrating a marriage-union.

(1) Brahmas- In this the father gifts the daughter
after decking her with ornaments to a man learned in the vedas
and having a good character,whom the bride's father himself
invites., The Br.,P. states t@at one who gives a daughter in
marriage well-decked with ornaments goes to the abode of Yama

surrounded by divine brings. (216.32),

(2) Daivas- This conslsts of the gift of a daughter
decked as above to a priest who duly officiates at a sacrifice,

during the course of its performance.

(3) K%sa:- In this the danghter is given in marriage
to the bridegroom, after receiving a cow and a bull, or two ‘
pairs of these from the bridegroom, in accordance with the
requirements of Dharma and not in any sense with the intention

of selling the child.

(4) Prajdpatya:- In this after offering due honour
to the bridegroom, the father of the bride addresses the couple

'May both of you ﬁesfoﬁm your duties tbgether'.

(5) Asura:- In thig the bridegroom gives as much

wealth as he can afford to kinsmen of the bride and‘bridegroom.



(8) Gandharvas- In thig the mutual love and content
of the bride and bridegroom is the only condition required to
bring about the union.

Rekgasas-
(7)/It is described as "the forcible abduction of a

maiden from her home, while she cries and weeps, after her kins-
men have been slain and wounded and their houses broken."” 1t

is the cepture of the bride by force.

(8) Paisdca:- This involves the seduction by stealth
of a glrl who is sleeping, intoxicated or deranged and is
congidered to be the basest and the most sinful type of

marriage.s2

As regards the first four forms all the law-givers
approve of them and agree also to the fact that the last is
the worst but opinicn is divided as to which of these are the

approved ones -for the members of the different varnas.33

The Br. P. refers to the Raksasa form of marriage
though the mode differs. Thus it states that Lord Krsna

married Rukmini sccording to the form of Raksasa marriage.gé

32 M§. 3.21,27-34; vide Prabhu P.N,: Hindu Social Organisation,
PP.183 f{,; Pandey R.B.lHindu Sapskdras,PP.271 {f.jAltckar
A.S.,0p.Cit.,PP.41 £f.;Kane P.V.,0p.Cit.,PP.516 If.

33 EKane P.V., Op.Cit., PP. 521 ff.

- h_
34 The text reads "Raksasena »vikahena' put the mss.'ka!'
and 'kha' read 'Raksasena Vivahena'.
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It so happened that lord krsna asked for the hand of Rukamini

to ®k Rukul but through malice Rukmi decided to give her to
Sidupdla. On the day previous to thatZihe marriage, krsna
carried avay Rukmini and a terrible fight ensued between both
the partles and eventually Rukmi was defeated and lord k?§ga
succeeded in marrying Rukmigﬁ (A,1892)., Here tﬁough the bride
is captured by force, her unwillingness of the act is not
steted,3% The disapprovael of the Kanya-harana form of marriage
by the Br.P. can be gseen from the Taet that it states that to
carry away a bride from the Mandapa was a great adharma and such
a person was disowned by his father and_it digd not rain in
the country in which such a thing took place (7.98). Though
the term'Gandharve-vivaha' Iis not expressly used still the
ennjoyment of Aniruddha and Ugé‘with each other depending on
their sole desire without a precedent requlrement of the
pernission of elders fulfills the conditions of the Gandharva

type of marriage (A.206).

The smrtis do not recognise a form of marriage which
plays a great part in the Puranas, viz. the svayamvara or self-
choice, a ceremony at which a princess chooses for herself a

sultor at a great assenbly held for the purpose. The act of

35 Among predatory and warlike tribes merriage by capture is
often common; indeed on account of the soeial and military
honour attached to wife capture, it sometimes comes to be
the fTavourite form of marriage. -~ Ellwood Charles A,.:
Encyclopaedia Americana, Vol,18, PP,312-313,
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cholce might be preceded by a trial of strength on the part

of the suitors, the victor being rewarded with the hand of

the maiden or it might be an unconditional choice of the bride.
The Br, P. refers to the marriage of SIta where the condition

of proficiency was to be fulfilled by the bridegroom and aiter
showing his proficiency in the Dhanurvidya,Rdma obtailned Sita
(123,1024103), and the Br. P. also furaishes the instance of

the svayamvara of Parvati where no conditional precedent was

put Torward to attain Zher. Here Himélaya biwmgelf declareg that
vhomsoever Parveti would choose in the svayamvara, he would be

her husbang (35-14).

6 the same tlme even In the svayamvara, the Brahma-
Purana provides a modification. When lord Siva (came to
ParvatI and asked her to merry him Parvadi replied that she
was not independent and that her father had 2ll the rizhts to
select 2 husband for her 30  and then Siva also proposed to
Himdlaye for Parveti's hend whereupon Himalaya declared that
Parvati would select a husband of her own choice in the svayap-

!
vars ceremony that was to take pdace immediatéyafterwarés.37

/
This reminds one of the two parallel instances in the
Rémayena., When Vayu asked the daughters of Kusandbha to be

nis wives, they firmly answered that they would be the wives of

36 Bhagavanma 5'v-c\tc\°r¢'“’$\-‘\’">. PLk& e tMﬁM"O:"?’}L‘Q )
Sa  Phalhahmame ASImt Vb Kangd 'haw  dudiapuarr e i
Gakvd  YRcwova fAkadiaon  vnawma dalikmAMamavtagam
Son RAdadSEL  ndmm VifAs th AT ZAMMGAST  nawma 38 900

37 (35.18).
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hin whomtheir father considersas a fit husband for them,38

Elsevhere in Ramayana also, when the king Danda forced himself
upon Arsga, the sage Suava s daughter, she expressed her denial
by expressing the result of her fuﬁura life as dependent on her

father's will.39

Besides the above form of marriages, the Br. P.refers
to two more forms of marriage. It states that a ksatriys can
marry in many wayS. If a bridegroom does not want to present
himself at the time or marriage, he can send either his weapon
or his ornament as his representative and the marriage ceremony
would be accordingly performed with the emblem (111.43,44). The
Br. P. further relates that as king éﬁrasena‘s son had the form
of a serpent, he sent his weapon without revealing the secret

about his form and obtained a virtuous wife.(A.111).
Limitetions of Marriasce~relastionship

In the discusslon connected with the institution of
marriage the next vital Qroblgm is th@t of marital regulations
containing the rules of endogamy and exogamy2C laid down in the
?harmaséstras for regulating the Hindu marriage with a view to

control the choice of mates. The exogamy of the Hindus has the

38 Yasy? no dasyati pitd sa no bharatz bhav1syqti[(3am.1 32,
21-2

3% Ma mém sprsa balddrajankanyd pilt rvasa hyahar |
Vawayuova narasresths pitaram me ‘mehddyutim » 7.80.9-11,
For debails vide Yyasa S.N.: Rdmdyanakdlina Samija (in
Hingi), Ch.8.

40 For a summary of the different theories expounded to
explain the rise of excgamy, vide Pandey R.D.,0p.Cit.,
Pr.296 ff,
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following aspects:~ (i) Gotra exogamy (ii) Pravara exogamy
(1iii) sapinda exogamy. The gotra exogamy bars the marriage
between the menbers of the same gotra and the Pravara exogamy
prescribes the marriage of persons of the saae Pravara,®l As
the Br.P. does not throw any light on these two itypes, we would

not go in details regarding them.

The opinion is divided regarding the meaning of the
word 'Sapluda‘’ between two schools represented by Mitékgaré and
the other by Jimutovshana (suthor of Dayabhaga). Both are
agreedthat a Sapinda girl carmol be married. Sapinda relation
-ship (between two persons) arises from (their) being comnected
by having particles of the same po&y. Yéﬁﬂ%valkya states that
after the fifth on the motiher's side and after the seventh on
the father's side the sapinda relationship ceases.  According
to the Mitaksera the following rules regarding the prohibitions
based on Sapindya follow: (i) In compuiing degrees, the common
ancestor is to be included. (ii) Regard is to be had to the
father and mother of the bride and bridegroom both. (iii) If
computation is made from the mother's side of cither the propos-
ed bride or bridegroom, they must be beyond the Tifth degree
from the common smcestor and if 1t is mode through the father
of either, they must be beyond .the seventh from the common
ancestor whtile according tc the Dayabhags school, Sappinda

means one who is coanected 4ith ancther through oblations of

41 Xantawala £.G., Op.Cit,., P. 221,
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food.*2 The Br. P. differs a bit and states that one can
marry the seventh from his father's side and the Tifth from

his mother's side (221.73).

The rules about the prohibition of marriage on the
ground of Sapinda relationship, particﬁlarxy where agnates
were concerned, have not been observed in numerous instances
over wlde areas from very ancient times and the striking
instance where the question i1s sharply divided is regarding the
question vhether a man can marry his maternal uncle's or his
paternal aunt's daughter. The Ap.Phis I.7.21.8 and I1.5.11.16
Gautema Dh, €. XI 20, Baudhayana I.I.19+26 and Henu (XI,172-173)
forbid the marriages with a maternal uncle's or a paternal aunt's
daughter, But the Baudh. Dh. Sutra (I.1.19-26) states that to
marry the daughter of the maternal uncle or of a paternal aunt
was a practice peculiar to the south. From this it is clear
that a marriage with oneds maternal uncle's daughter or paternal
aunt's daughter was in vogue in the south (below the Narmadd
probably) long before the Baud. Dh. s. (l.e.several centuries
before the christian era) and that North India did not go in
for such merriages and that orthodbx writers like Gautama and

Baudhayama reprobated such practices.?3 -

Among” these supporting the marriage with a maternal
uncle's daughter and paternal auwnt's daughter, the most promi-

nent are the Sw.C.(I.PP,70-74) and the Par, M.(I1.2.PP.63-68).

42 TFor the detailed dlscussion,vide Kane‘PaV.,Op.Ci%.,PP.452-
4775 Karandikar S.V.,Hindu Exogamy, Chs. 2-10,
43 Kane ?oVa, Ibida; PP, 458459,



The Br. P. providesg two exampies of the marriage
with a maternal uncle's daughter and one example with paternal
aunt's daughter. Thusg 1t states that Pradyumna, the son of
lord Krspa and Ruknini married with the deunghter of Ruknai,
Rulmini's brother. Thus here it can be seen that the marriage
with a maternal uncle's daughter has taken place (201.6).
Again Aniruddha, the son of Pradyumna, marries with the grand-
daughter of Fulmf, thus here also Aniruddha married the maternal

unecle's daughter (201.7).

Krsha = Rulemini X (RultninI's brother) Rukmi
: ‘ - H 44
PRadyumna = Rukmi's daughter : Son
Aniruddha = daughter

The &m. c¢. and the Par, M. state wvhen a women is
married in one of the four forms, Bréhmé and others, she passes
into the gotra of her husband, becomes a sapinda in the
husgsband’'s family and so0 she is severed from her father's family
(as to gotra and sapinda relationship), but vhen a woman is
married in the asura, gindharve and other forms she does not
pass over into the gotra of her husband, but remains into the
gotra of her father and her sapinda relationship with her father
and brother continues., Therefore, the son of such a woman,
if he marries the daughter of his mother's brother, would be

marrying a girl who is & segotra and sapinda of his mother?d

44 The sign of = shows the union of the two by marriage.

45 Kane P.V,,0p.Cit,,P.463,Regarding crossvcousin marriages,
vide Karve Iravati; Kinship organisation in Indla,PP.47 I
37 ©f, Kapadia K.M,: Hindu Kinship PP.63 ff,
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It is to be noted that in ﬁhé Br. P. Pradyumna was boxn of
the marriage of krsna and Rukmin{ performed by the Raksase
type marriage, married his maternal uncele's daughter. The ~
Sm.C. and the Par. M. and other works say that the 8Smrti texts
forbidding marriage with maternal uncle's daughter refer to a
person whose mother was married in the Gandharva, Esura,
R5k$asa and Paigdca forms, but not to a person whose mother
was married in the Brahma, and the other three approved forms,
The Br. P. as has been seen, allows even the marriage with a
maternal uncle's daughter of a person whose mother was narried

in the Raksasa form.

i

The Br. P. notes one instance of the marriage with
paternal aunt's daughter. <Thus it states that Anubrada was
the grandson (son's son) of Mriyu and Hetl was the grand-daughter
(daughter's deughter) of Mrtyu. Both of them married. Here
there is an instance of marfiage with paternal asunt's daughter

(125-2,3).

Mrtyu
3
Son Daughter
Anuhrada = Hetl

The Br. P, provides one more instance of marriage

within the same blood-relationship. Thus it states that
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Simhika, Diti's davghter married Vipracithi,Danii's son. Now
Diti and Danu are sisters as well as co-wives. Therefore,
this secms to be a curious example of very close marfiage—
relationship, as fpom the point of view of relationship of
Diti and Danu being regarded as s%stersg Simhika becomes
the maternal sunt and consldering that Diti and Danu are co-
wives Vipracitii and Simhika become brother and sister both
being the progeny of the same father, though thelr mothers
are different. (3.54-065,78-72,856). .

-Danu -~  Vipracitti
Kas&apa,<:::j =
=Diti -  Siphika

Kas&apa was married to tvo sisters Danu end Ditl, the
daughters of Deaksa, and Vipraclttl was his son by Danu and

Simhika was hig daughter by Diti.

As regords limliations in general it is stated that
a younger prother should not marry before the elder one. Thus
one who does so is called a Parivittl and he inecurs the sin
according to the sastras. Thus the Br., P. states thatfs
Kaksivan, the elder son of king Prthusrava,did not marcy on
account of Vairagya, his younger brother alsc did noi mairy
even though he was willing to do so on account of the feat that
he would be called a Parivittl (98.1-3).  Parivitti is
technically explained as a younger brother who marries even

3

though the elder brother remains unmarried .20 Again the Br.P.

48 Xane P.V.;0p.Cit., Vol.IV, P.11l; vide also Sarkar S.C.:
Some aspects of early socisl history of India,section on
brother-sister marriage, PP.116-35, as quoted by Dr.Karve
Iravati, ABoRI, Vol.XX, P.48.
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»

considers 'Didhigdpati' to be also a sinner (227.27). . Didhi-
gﬁbati is technilcally explained as one vho married a younger

7 To be &

. . . . 4
sister while the elder sister was yet uamarried.™
son of Parivedanika, a younger sister who marries before the

elder one was also not considered to be good. (220,130-131).

Marriase Ceremonv

Among all people, savage as well as civilisged, legal
marriage is usually accompanied by some @ form of ceremony which
expresses The sanction of the group upon the union, This cere-
nmony is of a magical or religious chavacter, though, in a few

43 All the texts concern-

people it is apparently purely social,
ing the ceremonies and rituals connected tke- with vivaha refer
to the bride ag being given away by the father or her guardian
in the fanily who invites the bridegroom. The bridegroom goes

to the bride's pkax home where the vivsha takes place.(199.4).

The Asvalayena Grihya sutras deal with the following
rites of marriage-ceremony, viz. Kanyaddna, Vivahs-homa, Papi-

grahana, Agni-Parinayana, Asmdrohana, Ladahome and Saptapadi.4®
The Br. P. refers to the following rites:

(i) Agnisthapana snd Homas:- It means establishing the

47 Xane PcVo, Ibidc; P, 11
48 Bllwood Charles A.{, Op.Cit-, PP;SlE-BlS.

49 Prabhu P.N.: Hindu Social organization, P. 1638,
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fire and offering of ajya oblations into fire. Here there is
great divergence about the number of ahutis and the mantras to be
recited.°C It required that having placed a mill-stone to the
west of the fire which is kindled smmbolically as a divine witness
and sanctifiew of the samskara, and having deposited a water-pot
to the north-east of fire, the bridegroom has to offer oblations,
the bride participating in the offering by grasping the hand of
the groom that makes the offering.sl

The Br. P. states that lord Brahma took the place of
the upadhysya in the marriage of Jiva with PdrvetI and offered

oblstiong, (36 o127) .

P&?igrahana:w The word is used in the Br. P. to denote
the who;e marriage-ceremony though really 1t denotes one of the
elements of the rites of marriage ceremony (8.7), vig,taking
hold of the bride's hand, Here the bridegroom stends facing
the west, while the bride eits in front of him with her face to
the east and séizes her band reciting the vedic Mantra (viz.RY.

X, 85,36)%2 The Br. P, also states that the mentras were recited

in the Panigrahana (8,7).

Kﬂéabandh@ga:~ The Bre P. states that the hands of the

bride and the bridegreoom were tied by Kusa grass (36.130).

50 ES’VO %{‘.“1073 & 3 I. 493"7’ KP: %x'V‘I,GObhila Gl:c 11.1.
24-26, Manava gr. 1.8, Bharadvdja I. 13,

51 Prabhu P,N., Op. Cit,= P. 167.



Lajshomas- In this the bride offers a saerifice of
fried grain, which is poured in -her hands by her brother or a
person acting in her brother's place to the gods Aryaman, Varuna,
Pﬁgan, with Agni as the intercourser on her behalf in order that

these four may be pleased to relcase her from the bonds.>S

The Br, P, states that Mainaka, Parvati's fathor was
ready with Laja snd the ceromeny of Lajshoma was performed in

her marriage. (72.14-18).

‘Agniparinayanas. The bridegroom going in front takes

the bride round the fire and water jar reciting the mantras.5?
- !, L~ L s

The Br., P. states that after Lajahoma, Siva and Parvati circume

ambulated the fire (72.16), (36.132).

) - . \ . .
Asmarohena:~ In this with the helping hand of the
groom, she treads on the stone and he recites the mantra®d,
The Br. P. states that in order to touch the stone, Parvatl

touched the right foct of lord Siva (72.17-18).

Saptapadi:- This is the most important rite in the
whole samskara. This 1s done to the north of fire, there are
seven swall heaps of rice and the bridegroom makes the bride
step on.each of these seven with her right foot beginning from

the west.9% The Br. P. states that Satyavrata, Trayyéruga's

58 Ibid., P.168, Vide also Kane P.V., Op.Cit.,P.534.
54 Ipid. '

55 Prabhu P.N., Op. Cit., P. 169.
56 Kane, Op.Cit., P.534,



son, carried awvay & malden when her marriage-cervemony was taking
place and while the Saptapadl was being performed. For his

ignoble act, his father abandoned Satyavrata.(7.97-100),(8.7).

Marriage-Celebration

The graphic description of Siva's marriage with Parvatl
evidences the fact that the occasgion of marriage was then even as
how an occasion of great joy and festivity. The description of
Parvati gives an idea as to with what pomp the ceremony was
celebrated, I[limalaya hadé invited all the gods, demons and
giddhas for the marriage-ceremony. Lord Brohmid came there
gitting on a btoominy lotus surrounded by_siddhas and gods.
Indra came There wearing divine garlands and sitting on his
elephant Airavata. Vivasvan came there brightening all the
directions and sititing on a golden aeroplane, Bhaga came in a
bejewelled aeroplane. Yema came with his danda sitting on a
bull. Vayu also came in an aeroplane. The fire scorched all
the gods by his brilliance. Kubera appeared in a divine
aeroplane studded with meny jewels. The moon came there
decorating himself in a beautiful dress and wearing fragrant
garlands. The two Asvins came mountingiene aeroplane, The
kings of Gandharva, Naga, Yaksa, Kinnara and the sons of Diti

too had come to partake in the svayauvara (36.1-286).

/
Before all these gods, Parvatl chose Siva as her

~



husband and kept her garland on his feet. (36.52,53).

In order to celebrate the warrlage ceremony the gods
constructed 2 beauntiful city studded with all the itypes of
jevels. Vayu brought fregrant wind, Sun and Moon brought there
shining Jjewels, the Gandharvas begen ©o0 play musical instruments,
the sages recited the Kathas, the divine maidens began to sing
and all the six seasons began %o Blow fragrant winds; ané?%ﬁeiz.
with thelr variocus splendours (36.54-125), Visvakares construct-

ed a bejewelled altar, Ila performed the Bhuvah kerma, the

Augadhis performed the Annakarma, Varugna the Panakarma, Kubera

the danakarma, Visnu the Pujskarma snd the Vedas begen to sing,
the CGandharvas and the Kinnaras &lso joined them and the Apsara-

sas began to dance (72.9-14).

Parvati was well-decorated with ormaments and Himalaya

vimself came end introduced Parvati in the hall (36.126).

Though, here the description pertains to the domain of
mythological setting, still the human elements are easily

dlscernible,

Inter-caste Marriages

Owing to the rapid spread of co-education snd the rise
in the marriageable age of girls, love marriages have become

somevhat frequent and the lovers do not stop to consider the



matters as caste-relationships and as a result in modern times
the inter-caste marriages tend to cut across the caste-lines and
underaine the caste~rigidity.
Since the vedic times, the literature exemplifies the
Br.
]
inter-caste marriages., The B@krelates the marviage ol Cyavana,

a Bhargava with Sukanyd, the daughter of king Séryéta.57

Thne law-givers like Ebastamba condemn such marriages
out and out while lloveral writers like Manu (I11.12,13),
Yajnavalkya (I.55 and 57), Vasistha (L.24), and Gautama preseribe
the anuloma marriage, i.e., the marriege netween the male of a
higher varga with & woman of 2 lower varga58, but there was a
difference of opinlon about the approval of marriage of a twice-

t
born with a sudra wcman.Sg

But Pratiloma marriage, i.e.the
nion of a woman of higher varna with a male of varna lower than

her owvm was congidered as reprehengible and not permitted.ﬁo

The Br. P. provides the instances of both the anuloma
and pratiloma marriages. The instainces of the anuloma marriages
are furnished by the marital relations of sage Sawvarta and

Harutta's daughter (13.143,144), the sage Relka and

o
(=

Samyetd&, king

57 SB —cloa' Kane P-V;éopoCit.,VOlc;‘:I, PPQ%‘? ffl
58 cf, B}.}L} IQS.\?,, TJIDS‘ 24.:01"""& S'tCu
59 Kane Pqu, OI:’.Citt’ P. 449,

60 Tor the views of various law-givers on this vide Kane,
OP-Ci‘tog 1‘%’- 50‘581



Satyavati, king Gadhi's daughter (10,28,29), the sage Jamadagni
and Renukd or Kamall, daughter of king Renu.eamd of Iksvaku
dynasty(10.51), the .ssge Prabhakara and ten daughters of king
Raudrzsya (13.5-8), King Vasudeva and two maidservants (14,38)
a sage Cautama and a Vrddha who was the daughter of a ksatriya
(107.30).  Again, the Br., P. notes one more instance which
proves that caste-restrictions were not very rizid in « case of
marriage -relationship, Thus king Mahabala declares thet who-
soegver might lle be a brahmin, kgatriya, vais&a or a gudra would
be sucecessiful in rewarding the eve-sigib o his daughber would
be allowed o merry her. (227.72,73). Onece it is sald that in
the family of the Pauravas or the Kauéﬁkas, the relationship
between brehmins and ksabriyas took place (10.83). These
examplgs show thal there was no bar to Anuloma marrisges. The
lnstance of the Pratiloma marriage is provided by the Br. P, in
the casge of the marriage cf'king Yayati with Devayéni, the sage
usanasab daughter (12.5), (Mat.P. 30.18).

The case of conjugal relatlonshilp between king Yayabi

]

and Sermigtha, the demon Vrsaparvan's daughter, provided an

-U}

example of inter-commnal marviage (12-8), It may be suggested
that the mérriage of Yayati with u&fﬂ’Stha and Devayani may,
probably, be an attemnt to establigh cordial relations between
the belligerent Lsuras and Avyans.®: Many of the medieval

digests and writers like the smrbicandrika and Hemadri quote

61 Xontawala S.&., Op. Cit., P. 221.
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verses from Brahma-Purans on matters forbidden in the kali age
among which inter~caste marriages are included, But these

passages are not found in the present edition.
Nivoga

The institution of leviration was quite common in
ancient hLimes in several clvilisations., In early societies
a son by levirate was preferred to 2 son by adcption.ag There
is a ditference of opinion about the origin and purpose of this
institution. Lag-givers like Menn permit this practice while
those like Kpastamba condemn and forbid it. Under the syétem
of niyoga 1f a vomen's husbend was dead or incapable of procreat-
ing children, she was allowed to have conjugal relations with
her‘brcther—in~1aw or somé other near reliative till she got one

63 But the Br. P. states that vieitmavirya's wife

Or tWO sSons.
had turee sons, viz., Dhrtaragtra, ?é@@u_and Vidira by Krsna
Dvaipayanz (13.118-122). Further it may alsc be mentioned that
in the Mbh. alsc when Kuntl raised. three sons by Niyoga and when
her husband Pandp was not satlsfied end asked her to have some
more souss sunti protested sgainst the suggestlon pointing out

"

snat the custom permitted only three gons by niyoga and no more®4

o

~
€2 Altekar A.S.: The Position of Women in Hindu Civilisation,
PP, 188, :

63 Kane R*oVo’ I’IDS, Vol. II, PP. 601"6070
64 Mbh, I, 132.,63-4.
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Here it may be noted that the Br. P. is silent about Bhisma's
services solicited for niyoga relations with the wife of

Vicitravirya as is given in the MahZbharata.0®

According to the Smrtikaras the wife is called ksetra,
the husband of the wife 1s called ksetrin or ksetrika and the
person appointed to produce offspring is called vIijia or
niyogin,%® The Br. P. states that Krshadvaipaysna begot in the
ksetra of Vicitravirya, thus here the word ksetra staands for the
wife (13,112-122)., The Br. P. also vefors to the story of the
birth of Prthd alias Kanti, Xing Vpdihasarma's deaghter. She
was married to Pandu snd had thres sons, viz. Yudhisthira by
Dharma, Bhimaseraby Véyu and Dhananjaye by Indra (14.19-21). The

Br. P. doeg nos reflect npon the condlitiong necessary {or nilyoga.

This practice ls forbidden in the ksli age. A&pararka
guotes the Br. . in steting that niyogs was included among
practices forbidden in the Xali age., But this passage is not

found in the present editicn.87
Illicit Unions

As evil and geood always go together, the society where

65. Kane P.V.,¥0Ll.1I,P.603,Meyer J.J.,5exual life in Ancient
India, Fe 1650

86. Yide I(’lanu IX¢32,33’539 Gautama lgc}.l’ E‘;}).Dh.s. 110601806§
Kane P.V., Op.Cit., P. 589,

67 SkaimE  PunailwEhastn ®aWk-fuxma-cgka.t£b‘
Svayantree ca Ka)-t\gwﬁg_ Kastaugam  na Kaddcama 1y
Br.P. quoted by Apararka P.97
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there are regular relationships also contains those which are
irregular and abnormsl. Thus the Br. P, notes the instences
of monogawy, Polygyny and polyandry as well as the instances

in which sexual laxity has tzken place. These instances, of
gourse, do not represent the condlition of goclety in general
but reflect upon one of the phases of soclety wherein on account
of the evlil element in humen nature preponderating over the good

one, man tends to slip off from the right path.

The Br., P, notes the following instances ol free sex

relations,
(1) Soma snd Tara

Soma carried away Tara, Brhaspati's wife and raped her,
Brhagpati and Soma fought with each other and after the inter-
vention of Brahmd, Brhaspatl regained his wife but in a pregnant
condition, After the birth of her son, Brhaspati forced her to
odisclose the name of the genitor of the son. After much hesita-
tion, she declared that Soma was the genitor, whereupon Soma

with
accepted the son/pleasure and named him Budha (4.9).

(2) Garga and Ghosskenya

In this insbtance, it is stated that Gopall - a nymph
who had assumed the form of a cow~herdegss was carried off by

Garga for cohabitation and the result of their union was the



birth of Kalayavana (14.15-17).
(3) Budha and Ila

Budha, Soma's son, invited Ila, Menu's daughter. for
sexual intercourse. Here it should be noted that Ila was =

maiden when Budha cohabited with her (7.16).

(4) Indra _snd Ahaﬁzé

Indra enjoyed with Ahalyd, sage Gautama's wife. He
came to the hermitage of theysage Gautama in his absence assuming
his form and enjoyed with Ahalya., Afterwards he was cursed o
be a 'Sahasraksa' for his abominable act. Here it should be
noted that Ahalya was very devoted to her husband and she had

no kunowledge of Indra's fraud (87.32-47).

(5) Kartikeya and the wives of various Gods

‘After the slaying of the demon Taraka, Parvati permitt-
ed Kartikeya to enjoy all the types of pleaéures.‘Discarding the
linits of enjoyment, he'approached the wife of any god and
enjoyed with her against her wishes. The wives Gf"the gods
conplained to Parvatl zbout XKdrtikeya's misbehaviour and when in-
spite of Parvati's objection Kartikeya did not improve his
conduct, Parvatl took the form of the wife of every god and when
Kartikeya saw his mother in ail the female forms, he took a

(A.81).
strict vou to consider 2ll the fepales tc be his motherd  Here



it may be remarked that the wives of the gods had a strong
onpogition to thig type of sexual laxity and the other thing to

be inferred is that an incest with mother was aot dared.

(G) Mahi_and Senajfatis

After the death of her husband Dhrtavrata, Mahi kept
her son Sanajjata in the hermitage of the sage $alava and wander-
ed in different countries enjoying with various people. At
last she came into contact wlth her own son who hadf grown up
intc a nan, When both af’them came to know of thelr relation-
ship, they observed the expiationsg. Here 1t should be noted

hat though the relation of Mahi with other persons was due to
the result of her own free sweetwlll, the relation with her own
son was develored out.Pf her passionate desire without the

kmowledge of their wmother-son- relationship (A.92).

This is a case of Oedipus Complex, i.e. relation
between parent and child of opposite sexes held by psycho-

. W &
analysists to ceage repressions.°8

(7)_Suvarna, Suvernd and others

Suvarna and Suvarna were the children of Agni and

68 In Homer we arc told that oedipus, the central figure of
the Theban Saga, unwittingly kilied his father and married
his own mother, Epikaste (The Jocasta of later writers) and
that she hanged herself when the matter became known -
Encyclopaedia Britannica, Vol. 16, P. 712,
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Svsha and they were married to Samkalpd and Dharma respectively,
put they did not observe any rule of conjugal chastity and
dalliied with the persons of their oun choice, Hence they vwers
cursed., This pronouncement of the curse suggests that sexual

freedom was not approved of (128.26-37).

(8) Brahme and hig daughter

Incest on one's sister is referred to ilu connection
with the vedic gods. Like Surya too: Pugan 1ls the wooer of
his mother and lover of his sister.9? Prajapati is said to have
commltted incest on his daughter. The Br. P. also states that
after creating s beautiful maiden, Brahma got mad after her and
the maiden being afraid kmyx axg &k toolt the form of a female deer,
In order to prescrve righteousness, lord S%va took the form of
a hunter and threatened to kill Brahma whereupon he refrained
from following her (A.loz), An earlier verslion of this ocecurs

70

in the Aift. Br. The incest of Brahwa with his daughter is

also referred to in the Mat. P. (3.31 £r. 4.1 £f.).

(9) Anjend, Adrika and Vayu, Nairrti

Aijen& and Adrika, the wives of the monkey Kesarl had

69 Keith A.B,: The Rellgion and Philosophy of the Veda and
Upanigads, LECS, 31, P.107.

70 Ait.Br. 3.33,§at.8r. 1.7.4.1.ff; Vide also Macdonell A.B.:
fedic Hythology, g.ll@.fhis eplscde is beautifully summarised
in the following sloka of the Mahimna Stotra:

Prayamakhavn Makhe  Phababrhamagn o  Sv&™  dunikaham,
Aoka-m Ao iid kbl dm FITA TR SN T H PRI vapus & |
Dh amus pSve ydtsw AR M APl S afd EAAk AR MAwmu

A afomka  heldgdpd  Agmiabd M my ganvaldhatabhed T o
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the cons Heanumenp and Adri by Vayu and Wairrtil respectively who
were ensmoured of them when they were jJoyously singing on the

peak of the Atljana-mountain (4.84),

The above instances show how in some cases sexusal
morality was not the sine gqua non of the marriage opligations.,
Here it might be noted that many primitive tribes do not always
regard warriage &as an institution controlling sexual behaviour.?l
A realistic analysis of'the institution of marriage does not
confound the theory and actuality in sex-behaviour nor does it
derive conjugal 1life from sexual drive. To merge the two
concepts 1ls to forego an insight into the distinctively humen

clement of the phenomenon.72

Einds of Sons

The discussion regarding marriage leads us to the
several kinds of sons.’S The Br. P, does not throv any ligsht on
the kinds of sons on their legal and sociel status. Butb the
two theories of songhip, viZ.: (i) the blological theory and (il)
the soeciological theory of sonshig are referred to in the Br.P.

According to the biological thedry as given in the Br. P., the

71 Patil D.Roy OpoClitae, Po 158,
72 Lowie, Encyclopaedia of Social Eclences, 10,146,

73 For details regarding various sons vide Kane P.V., HDE,
VOngII? PPQ‘ES‘%S ff" K&Fc‘fidia K'?fz.' Op.{;ito; }-)p.llo i‘f.,

4



mother is concelved merely as an incubator or a wallet where the
father is the real genitor of the child. The son belongs to
the father by vhom he is bevobteu.7~ Tara's declaration that
Budha was Soma's child suggests that the child belonged to the
biological father and not the soclal fatner (2.30-32). According
to the sociolpgical thedbry "I qxhcrhood is defined as a social
convention in terms of property rightis, The progeny of a
married woman belongdd to her busband. A man was the father of
all the children born to his vife and so even after the death of
a nan, a men could get children born to him (who claimed his
parentage) ﬁhrough.h .8 widow provided she remalned his widow,
During his life~time, if a man was incapable of procrealting
children he could comsand his wife to get children for him from

somebody »75

The Br. P. notes scme cases of the adoption of the sons
too. Thus it is sald that the sage Atrl adopted Uttshapada as
his son (II,7), (15+12) and king AsamalljZ adopted three sons
(16.8). Marut, Kerandhama's son, adopted Dusyanta of Puru genealogy
as he had no son through king Yayati's curse (13.45). That the
systen of adoption prevailed can 2lso be surmised from the term

"DvyBmugyayana' i.e. the son who was born of one father and

74 Mever J.J., Sexual Life in Ancient India, P. 201.

76 Karve, Ifuvanl, Kinghip terms and the Family organisation as
found in the critical edition of the Mahdbhirata,BDCRI,Vol.V
(1943-44), P.121.



adopted by another and both the fathers coﬁsidered him as thelr
own son, He offered Pindas to both of them and got thelr
inheritance (220,77).

II

anil

:

Intrcduction

The family is the backbone of society. It provides a
background and furnishes opportunities for a healthy and alround
development of an individual. 1t designates that portion of
human experience which hag resulted from the enlarging, relining
and lengthening of the beheviour that among the higher animals

gathers about reproduction and care of offspring.76

it is difficult ta define Family covering its varied
aséects but a short and workable dgfinition is given by Maclver:
"The family is a gréup defined by a sex relationship suffieiently
precise aﬁd enduring to provide for the procrveation and upbring-

ing of children,"77

76 Tor detalls,videé Jemnings K.S.: The Biological basis of
Humen nature, P. 254 ,and Groves E.R.: The Family and its
Social fuactior v La

oet fuﬂcu*gﬁs@cg?et§, a textboock of Soclology, P.196,Copy

77 MacIver Robert/1937. Reprinted by permission L=right
‘pf Ferrar and Hinehart, Inc., Publishers; also vide Baber
Ray E.y Marriage and the Famlly, Ch. 1.



The most important service of the family is that it
provides for the satisfaction of what Thomas regards as the
four 'fundamental' wishes or deslres, viz, the wishes for new
experience, for security, for recognition and for response,
because these and thelr combinations perhaps include all other
desires and therefore can be used, Fo explain the inner
motivations of social behaviour.78 The family is the most
significant fleld where every individual takes his first lessons

in the satisfaction of these wishes., 79

This general background and discussion on family would
help us to understand the specific modes of the relations of
the members of the family, viz. the interpersonal relationship
of the husband, the wife, the son, the daughter, and the parents

with each other,

The Br. P. throws good lizht over these relationships.
As regards the relationships of wife and husband and the daughter
and father, refer to the section 'Position of women' of this
‘chapter. In this sectiou, therefore, would be treated the
relationshipséf father and son, brothers and other relatives-in-

law,.

78 Burgess and Locke, He.J.$ The Family, PP. 302 £f.3also Britt.
S.X.: Social Psychology of Modern Life,(1949),PP,106-8,

79 Prabhu P.N.: Hindu Soecial Organization, P. 213.



Posgsition of Son

The attainment of sons was considered to be the
primary aim of mairiage. The son saves the souls of the
deceased ancestors from the hell into which they might faili
without his birth. The Mg, states that as the man protects
his ancestors from the hell called put, he has been called

80 The Br. FP. also advocates the religious view in

Putra.
support of having a son and states that a son saves the parents
from the hell called put (4.52). One who had no son was unable
to go to the other world,Qne who takes a bath at the birth of a
son gets the reward of ten agvamedhas. By getting @ son, one
gets the étmapratiszhé. A son releases the ancestors from the
three Rgas. The penance is of no avall without a son. Without
a son, one cannot attaln elther heaven or liberation. The son
is the highest world, Dharmas, ' Kama, Artha and liberationSl and
the highest 1light and the savicur of all the beings. Whatever’
is given in dana op offered in sacrifice is futile without the
birth of a som, fTherefore, there is nothing wore desirable

than a son in the threc worlds.(104-6-14).

Various sacriflces and religious vows were observed
to obtain = son. The Br. P. stateg that Manu performed 2
!

Putrakamestli to obtain.a sou (vii.3), king Pracinabarhis also
rg 2 153 ¢

80 MS, IX,138; Mph. Adi, 74,37; of. alsc Rémdyana ii,107-12.
81 of. HS. II. 28,
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performed a sacrifice with a view to get a son (153.3).

King Bharata also performed many sacriiices to get a
son. (13.55-60).

It was believed that by taking a bath and giving dana,
one gets sons. If one gives gold in dénaJ?éZts a son, One
who takes away the things given to them for protection, conceals
jewels, does not perfora the éréadﬁa, has no progeny gets the

sons by taking a bath in the river Gautami (124.80-86).

The son is the highest solace for parents.gg That
son was considered to be blessed whe seved the ancestors,S3
The picture of an ideal son is provided by the Br. P. in the

k?

- . . o - . " 4
ctaracter of Munikumara, the version of the famous Sravana story,

though the name of Sravana is not mentioned. (128.57)

-1t did not suffice merely to get & son but one wanted
a good son. It is sald that to have meny socus is nobt important.
It is only the vorthy son that saves, the fanily, one who is the
resort of the family end vho cbliges the pitys and saves thenm
should be considered to be the son, the other one ig merely
a disease (165.41,42). When king Stirasena obtained a serpent

instead of a son, he was g0 dejected that he spoke out that it

- h - - 5 '
82 Magnanam Dgkhapathobdhek Putrah Pravehanam Param | 108.81

83 Dhanyah 8a Putro lokesmin pitrnfn yastu tarakeh | 123,186
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was better to have no son than to have a serpent asj;ébn.a4

Once it is stated that s son who paing his parents is a great
sinner (214,124), Some people had powers to create gons of
their own desires. Thus the saze Reika prepared two carus with
a Wiew to produce two song, one for himsgelf and one for his
father~in~lavw who would be born in the forms of a rightcous

brahmin and a brave ksatriya respectively.

rY

gain it is saild that a son should not depend on his

I

father for his maintensnce .- On the contrary, he himself

shiould earn anc dlstribute the money among the relatives. A

son who does g0 1lg the
85

el

eal son, the one doing otherwise is a

nere yonikTtaka,

A son should alvays follow hig father ih all the
actse. The friends of his father are his ffiends‘ana the enemies
of the father are his encnies. éf he acts ctherwise, he is an.
eneny in the form of a gon.8% 4 child was not to be ignored

just becaice hic wag young in age. He may perform nmarvels.

(12.70)87

84 Sarp3dva ramaputrata (111.8)

85 Svahaﬂuaalama dritya yo’rthanarjayate sutah !
Sa krtdrtho bhavelloke Paitryam vittam na to sprdet W
9veyammrgya.5uﬁo vi tag pitre aésgazl bandhave |
tam -t putray v1gan yaqzta o yonlkItakah n 170.12-13,

86 Piturmitrani sa.trm; tatha patronuvartate u
Sa eva Putro 3 o’nyzs tu Putrarupo cipuh smrbal
Vadanti Ditrm; trani tarayanuyah*tanﬁpl bW 110.85,886,.

87 of. Gunah PUddsthénap Gunisu_na ca
lingewm na ca vayah | Uttardficaritom 4.1,
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From the bewailings of Pippalada, it can be surmised
how the children cherished thelr parents. Thus it is stated
that those children are blessed who are under the control of
their parents, who serve them daily and who always wait to hear
thelir command. Thogse wno are unable T¢ sec thelr parents are
great sinnerse. Those who save thnelr parents alone should be
considered as sons, others are merc burdens on their mother'’s

belly(110.175-178, 184),

Onee it is stesed that in this world the embrace of a

son ig the highest cause of peace for the father (154.19,20).

Stabtus and Position of the Father

Since the vedic times, the apntheosis of the father
3 ¥
gave him the position of the head of the family. The children

used tc act acecording to the commands of the father.

Generally the relatlionship between the father and
the son was cordial as can be segen from & review of the section
on'the Position of son' but Instances are met with of some
refroctory sons who would not easlly accode to their father's
ardent reguests for which taey would be severely punished to
suffer Tor tas whdle life. The Zr. P, states that king Yayati
requested his sons Yadu, Tarvasu,s Drubyl and Anu for an exchange
of youthh £o that he weuld enjoy the pleasures o§ 11fe but they

i .. [latly declined tc accede to his reguest and were cursed by
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Yayati for disobedience, At last, Yayati epproached Puru,
his vemaining son, a2nd asked him to compiy with his request.
Puru obediently and willingly gave his youth. Being pleased
with Puru, he disinherited the others setting aside the clainm

of primogeniture. 88 ‘

Moreover, if a son misbehaved violating the rules govern
~ing the modes of behaviour, the father had the powers to
drive him out of the family. The Br. P. stabes that vhen

o
Satyavrata, the son of the king Trayyéﬁuga, carried avey maiden

=

from the sacrificial mandapa, king Tr aJvaruua yas very lrritated

w e %

and asked Cabyavrata to go ocut of his couhtry(Z.97-104).

From the abeve episcdes, it may be obs erved that 2

)

father had all rights over his song end absolute cbedience was
expected from them, the breach of which was punishablo even to
a pervilous extent according t0 the vhim of the father who could
.even disinherit them from their rightiful claims or expel them
from the home while the goddess of Bortune would smile on him
who would obey him,S9 _ A son who does not vorship his parents
after taking birth considers his life worthless as the worship
of elders, gods, brehnming ond parents make one's life worth

living (184.3,4). To live without a father was considered to

£

88 A.lgs Ci. also EEEL’C. P Dk o BT ffc; 3a2 '.r.f. -ap apd Bh P.
»

9‘18.3‘?9 ptI, vol- IZI, P lQ
89 Vide Kantawasla S.G., Op.Cit., PP. 252-253,
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be fuiile.Z0

It was considered to be the important duty of the

father to gét his son married. By merely giving birth, the

father's respongibility ls not over. He should see that his

and a father who does not uader-
21

children get all the samskaras

stand his full resgpounslbility suffers in hell. The Br. P.

gives one instance when the father gives a name to the son. It

is stated that when it was decided thot Pdra‘s child belonged

teo Soms, he being its father, Soma affectionately smelt hils

head and called him Budha (S.31). It 1s difficult to generalise
from one instance that the father used Lo give nases to the
childre

It was considered to be very ilumportant to gel progeny.
It was believed that by progeny one could get everjthlag.gz

of parents on children was so great that it was
even though one were pure by nature, he would
comalt wmis are {aults in the nature of his
ancestors.  II that Vena practised unrighteousness
;. viclous maternal grandiather, viz.Mgtyu (4.30).
If the parents are naughty then the child alsc becomes naughty

-

90 Dhigdhilkpitrvininandn Jivitan P& akarmalg'a‘@ b (187.12)
g1 J anayitva " 't.uaga:a‘ redavidhing ' khilasamskrtInh )

cgrya&yh“ Pits tasya nardkanndgsti nlq‘vti@ plil.ll
92 Apabyena Mandbdho Sarvamebadavapyate | 34.58
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(10.43). This shows that the child irherited the nature of

Generally the relationship of & mother and daughter

[#23
‘ﬂ

ig very cerdial but the Br.P:y notes two curicus instances where
it is otherwise., Thus Paurd, Gadhi's wife decelves her
danghter Satvavatm oy interchanging the carue prepered by her
son~-in-lew Relka, Satyavati's husband, to get a virtuous
brahmin s her own son and sne &llotied the caru meant for
procreating a lustrous ksatriyae to Satyavatl (10.33-40),

Again, Menaz also pokes fun of Uma by saying that her husband

wae very poor (38.286,27).

The Br.P. notes some instances which reflect on the
relationship of brothers. Dalsa Prajapati had many children .
- - !
Among them, a group of children called Heryasvas went to

various places in order ﬁa create progeny snd 4id not return.

,

in order to search them awcther greup of sons called Sam@laevas

3

went after them but they alse did oot reburn. From there

-

onvurds, the Br, P. ciates the ssying that brothers going after

brothers perish cawme in vogue (3,16-24),

~



But the relatlons betveen brothers did not glways
remein so cordial. The Br. P. states that Jyamagha vas
driven out from the kingdom by his brothers and he had to
conguer various countries by the pover of his own strength

(14,13-15),

Again, the relatlonghip of step-brothers involved
jealousfy and wickedness; and brought disastrous results, and
the mothers of the respective children played important parts in

.
spoiling the relationships. The Br. P. describes the fight
between the step-brothers Kubera and Révana, Kumbhakargpa and
VibhIgena (97.370). The famous example of the enmity between
step-br&thergziﬁat of gods and demons, is referred to by the

Br. P. also. (4.32)
Sonein. Loy

The position of & son-in-law is of particular signi-
ficance in the Hindu family. The parents-in-lav remain very
cager to pleass him as the happiness of thelr daughter in her

married life depends completely on him,

The Br. P. also gives a happy picture of the cordial
reception of the son-in-law at his father-in-law's house, 3But
at the same time if the son-inelaw ill-treated the daughter,

the father of the daughter intervened and asiced for justice



regarding the treatment of his daughter. Thus vhen Samjaa,
Tvagta's daughter, being unable to bear the lustre of the sun
(her husband), left her home and came to her father's house,
her father advised her to return to her husband's house but when
he saw that she was adament in her decision, he allowed her to
practice penance in the forest. Later on, when Surya ceme to
know about his wife's decision, he came to Tvasﬁé's house

where he was given hearty reception but at the same time,Tvagpé
advised the Sun to lessen his lustre so that his daughter could
be happy with hinm, Whereﬁpon the sun pared his brightness on
Tvasta's wheel (A.6.30 £ff.). The son-in-law on his part also

properly respecied the father-in-law,

Thus it is said that once the demon Mahasani capiured
Indra. All the gods approached Varuna as he vas the father-in-
lav of Mah@geni. At the request of Veruna, Mah@isani released

Indra (129.14-29).

Biit the Br. P. also gives an instance where a
father~intaw shows unequal treaﬁment towards hls different sons-
in-law, Thus it is stated that Daksga lnvited 21l his sons-in-
law in the celebration of hls sscrifice but did not invite Siva,
the hushand of his eldest daughter 8atl, as he had a prejudice
against him and openly condemmed him in the sacrificial hall
when Satl asked the reason for such distinction of treatment

(3‘1:-‘.7"24.) .
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e Pogition of UWomen

-3,

For an appreciation of the possibilities of any

society, st least in so far as social change is concerned, a
knowledge of the position of women 1s necessary.gs One of

the best ways to umderstand the gpirzit of & civilisation and
to appreciate its excellences and realise its limitations ig to
study the history cof the position end the status of women in
it}94 He% status, position and honour have been vitally
affected as she passed through the different stages of life

in the capscity of a daughter, a wife, a mother and the other

conditions as afiected by the circumstances.

Woman as Dauchter

The status of woman in a soclety cen be determined
by the relative feelings evoked by the birth of a son and a
daughter., In ahcieni times in India, the birth of a deughter
was not a very velcome event. Even ir the Indo-Iranian age,
the birth of a daughter was not preferred to that of a son. 20

As the marriage hymn of the Bgveda refers to a prayer for ten

93 Oliver Cromwell Cox: Caste,Class and Race, P.47,

94 Altekar A.S.: The Position of Women in Hindu Civilisation;
vide also Henon Leksmi W,.,: The Position of Women. P.l.

95 Geiger, Civilisation of the Eastern Iranians, PP.53~4.
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sons, without any veference to that of a daughter, it seems to
indicate bthat the latter was less welcome than the former. The
AV, contains charms and rituals to ensure the birth of a son in
preference to that of a daughter¢96 The AB says that while the
son is the hope of the family, the daughter ls the source of

trouble to it.97

A daughter was not greeted at birth, not because the
father had no love for her, bvut because of the great concern
felt for a daughter's well-being in life and her character that
made the parents anxious that no daughter be born to them,99
Such factors led to the lamentable attitude shown towards girls;
otherwise they are depicted in a favourable light, There are
frequent references in the Rv. to daughters being fully caressed
and affectionately brought up by parents. They were lovingly
treated by parents and shielded by the strength of their father

and brother.gg

The Br. P. also seems to exXpress the sentiment that
the birth of a daughter was unwelcome not so much because of the
hatred of her sex as due to the all-engrossing anxlety to see
her well-settled in life with an assurance of comfort and

96 1Lil. 23, vi.il.

97 BSakha ha Jayd Krpanam hi duhitd jyotirhi
Putrakh Parame vyoman ) AWBr, vii,13, cf.also
Mbh I. 173,10: Atm& Putrah Sakhf Bharyd ~ .
Krechran tu duhitd nrndmy Mbh. Cr.ed.,l.147-11

98 Kane P.,V., HDS. Vol.II, PP. 510~511.
99 Bhagavelt Saran Upadhyasya:s Women in Rgveda, PP.33 If.




happiness. Menu performed a sacrifice with a view to get a son
(Putrakamesti) ané when he offered an oblation in honour of
Mitra and Varﬁ@a, a maiden avoge from the sacrifice and Manu
accepted her as hls daughter, received her with joy and named
her 115.100  Tnis shows that the birth of a daughter éag not
deprecated. Again vwhen Himaven asked for a boon of getting a
son, Brahma granted the boon that Himavan would have a daughter
through whom he would get fame. She would be the result of the
worship of all the gods and the visit of all the holy places of
pilgrimage (34.77-79). Again, the Br. P. notes a noble senti-
ment when it states that a daughter is the means to obtain
Dharma. The whole earth together with its mountains and forests
and a healthy decorated maiden are consgldered to be equal for
dana and & father who gives the dana of such a daughter entails
the merit of Prthvldana (165.9-10). A father who gives ddna
and offers worship for the sake of the daughter gets the reward
and that whatever 1s gilven to a daughter entails endless

merit (165,6-9)10m

The Bry P. notices at the saume time that heart-rending
anxiety of the father regarding the wellare of his daughter which
led him to the extent of saying that the daughter constltuted a

heavy burden. Thus it states that as long as the daughter was

100 (7. 5,6)

101 The last idea expressed in the above gentiment is
not noted in the ms. ‘gha'.



not married, she was a great burden to her parents and the
parents were greatly worried about her, that no one should have
a daughter as she is the very death of every person during all
the stages of his 1ife,l102  The Br. P. also states that in
order to avoid the birth of a daughter, one should not have

sexual intercourse on the fifth day (221.75).

A daughter was not independent. She had to act
according to the sole desire of heyr father. The father vas
considered to be fully authoritative regarding all the matiers
concerning the daughter. Manu also states thalt a daughter is
protected by th@lfather'in childhood, her husband protects her
in youth, énd her sonsg protect her in old age, 2 woman is
never f£it for independence(9-23). The Br. P. provides an
instance that when lord S&va proposed to Parvatl for marriage,
she replied that she was not independent and that her father’
had the right té give herigarriage and so 1f he consented she
was ready to marry hin}.lo3 But when Siva goes to Himalaya and
asks rYor Parvatl, Himdlaya states that Parvat® would be married

in the gveyamvara and would select a husband of her own

choice (35-16).

As regards the age of girls at the tims of marriage ,
it should be stabed that in the Rgveda the childemarriage is

not referred to and girls were given at a fairly advanced age

102 Aho Bhiydnna kasydpi Kenyd Dukhaikskdranam |
li8raneam Jivato'Pyasya Pr@ninastu Pade Pade y 121-5.

103 35.8
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in the Rgvedic perliod. The same condition continued to prevail
upto the time of the Grhya-sitras, i.e. upto 5th century B.C.
From the time of the Dharma-sitras, i.e.from C. 400 B.C. %o C.
100 A.D., the opinions are found slowly growing in favour of

an early marriage of girls. Gradually, the marriage of a girl
befdre puberty came to be the general rule., HManu advocates

the marriage of girls even at the age of '‘eight (9.94) but a
later sumyrll writer advocates the merrlage of glrls at a very
early age, literally speaking, when they could go about naked
without indedcency and adds that she mist be married before
puberty, even if no suitable husband was available,10% The
later smrti writers put the a2ze of ten as the limit bLeyoud which
marrlage cculd noct be postponed without direct comsequence to
the father, marriage at elght was strongly recommended by

sonme l' 05

whereas some wther adveocates of pre-puberty marrlages
did not remain content with The girl's age at 3 or @ and an
extreme section among them clamoured for a still lower age and

it is represented in the Brhhma-Purépa which states thai a girl
should be married at any time afier the age of four., She should

be given in marriage between her fourth and tenth years when she

dees not feel shyness and when she passes her time in playing

104 P ySdgunavale omiyles  Megriki brakan & ALV R |
aRL v FumabmEIA  mofaru AARITAA ) s vakSm 1)
quoted in SCS (Swrbicendrike, Sapskarakanda), P.216.

105 Mejuudar R.C.: Ideal and Positicon of women in Donmestice
life, Great women of India, P, 15,



with toys. If the father is unable to arrange the marriage

during this period, he suffers in he11,308

FYrom about 200 A.D. the popular feeling leaned
towards the pre-puberty ﬁarriages by which is implied the
marriage of girls designated by terms GaurI, Nagnika and

Rohini,107

In an ancient f2tha, the Br. P. extcls the marriage
of & Gauri—girl ag hiznly neritorious end pleasing to the

P

fude

tre.208  According to the Vaikhanase Smartasutra (6.12), a
Gaurl is @ meiden who is between ten and twelve and ﬁas not
bad menstruation while according to Parasara (7.6-9), a girl
of eight is designated as a Gauri and achrdimg to some, she
is & malden of seven.log In the 'Bhavisyakathana' it is sald
that in future women having an age less than sixteen years

would give birth to children (230.10).

Thus in sarly times when brides were married at a
mature age, they had 2 more or lecgs effective voice in the

gelection of their periners in life. There are references in

106 cakwWrikhldvalibard ddadhwam  Yavorna sladamdtpagab |
tEavadwvabah Kanylyah fited k&‘v‘afb PAaqatnatan b (o5
Eraklal) 8ve  MA JENRKL Yaweat Sdakl  Porm Sutrhih |
ARvabkanil  Phasdakawid Me cerfAtAsAa dhoqubih K K5 F

107 Altelar AcSo? Op.Cit., P.6‘?; Kane P.V.,Op.(fit‘. ,VO]..II,
P.443,

103 220.23; vide also Mat,F.207.40.
109 For details vide Kane P,V,, HDS, Vol.[I, PP.240 ff.
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the Rv. to beautiful brides selecting their own husbands . 110

The svayamvara merriages of SavitrI, Damayanti snd Kukmini are
well-known bnt in later times when the custom of sarly
marriages ¥ came in vogue, the svayamvara custom naturally
died away and the Brahma-Purana in one place definitely dis-
approves of it. The incident is as follows: One Urja or
Svadha, the danghter of Moon went to the mountain Meru where the
Pitrs were reslding with the Visvedevas. Svadha went Lo the
Pitrs and related that she bad selected them as her husbands.
The Pitrs too gave up thelr Yoga and accepted her. When the
Moon came to know about the whole matter he cursed the Pitrs
that as they had accepted the daughter without her father's
consent, they would fa2l1l on the Himalaya and would lose their
Yogic powers and cursed Svadha that as she had selected a
husbeand without asking the permission of the father, she would

be trancferred into the river Koka.itl

On the other hand, the Br. P. skak refers to the

svayagvara marriage also. The eplsode of Parvati has already

110 ghady® Vadhdivhawlfi JakdufedXh Swagam A2 wibham
kyowe Jame Lt | gy 3 57.12,, For the practice
of pre-puberscent marriages vide Prof.Indra: The
Status of women in ancient India, PP.‘él-Sz,

111 219.9-18, 4

YonTdd hafavakl  cegam ok TfibAh makld Sakl |
gratanbhn dhasmmamaksriga  tasemddlbhawabie mimmags |

219.16,17.



been referred to. Besides, the Br.P. describes how Rukm}gi
wvas carrlied away by krsna on the day settled for her marriage
with.skéupéla (A.199) and refers to the incident of how Aniruddha
was brought by Citralékha to the city of Bandsura as ﬁgé had

selacted him as her husband (206.4-6).

In the gsara type of marriage, 2 husband used to get a
bride by paying a reasonable price for her to her parents. But
the Dharmasastra writers severely condemned the custom of the
bride-price. Baudhdyans warns the gusrdians that they will go
te the most tekribie hell if they sell daughters in marriage,
and polnts out to the nusband that a parchased wife would not
become a legal wife et a11™? (I1.11.20-1). The Br.P. also
states that one who sells a daughter or a cow or sesame or &

horse never comes out of the Raurava hell (165.11,12),(214,128).

In pre~histeric times, women were regarded as chattel and so

(N

t was the bride's father and not the bridegrooms who was regard-

ed as Justified in demanding a payment at the vime of marriage,

3

Therefore, Dowry system was generally unknown to the ancient
Hindus. In rich and royal Tamilies some gifts used to be

¥ 3
;iven to sons-iv-law at the time of marriage.ll3  But these

€]

presents should not be considered as fulfilling the conditions
of dowry system which means a pre-mipital contract of payment

made by the bride's father with the bridegroom or his guardian.

112 Altekar A4.8.: Op.Cit., P. 55,

113 Vide Raghuvamsa (vii-32).
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The Br. P. also does not refer to the dowry system as such but
furnishes an account as to how Sitrasena presented his daughter
cous, gold, clothes, horses oand ornaments at the time of her

marriage (III1.43,49).

Agzin when Samba was married to the daughter of king

Duryodhang, she was given much wealth (208.39).

The married dasughters absconding from their husband's
place without thelr knowledge were not given gshelter by thelr
father and were advised to go back &s it alsc happens in modern
times.1l& The Br. P. relates the incident that when Samdfid
was unable to bear the lustre of her husband Vivasgvat, she went
to her fathér ?vag?é‘s place without informing her husband but
her father asked her to return and did not provide shelter for
her whereupon she went to a forest and practised penance. - Laler
on, however, when Vivasvat came To know of it, he inquired about

ner to Tvastd and Tvasts reunited them,15

After marriage, the daughter was so attached to her
husband that she preferred death to the lll-treatment of her
huspand at her fathe:‘s housg. The story of Satl which illustra~
tes this sentiment is treated in many of the Puranas and upa-

. /

. . b N - —‘ .
puranag such as the Brahwa, Vayu, Linga, Skanda, Ehagyata, Siva,

Brhaddharna and Mohabhigavata,LlO

114 Kontawala S.G.: Op.Cit,,Ch.III, P. 260,
115 11.16,32-563 MKP, 74.19; Mat.l1.22, Vayu 84.24-48.

118 Br.P. 44345 vide Hazra R.C.: Great Women in the Purinas;
Great Women of India, PP. 232-233.
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The Br., P. provides the aforesaid instance of Brahma
where he was fascinated by his daughter's beauty (4,102). Again
it is said that one who approaches his deughter enters Yamaloka
vhrough the southern path (214.127), The relations of a father
and a daughter seem To0 be quite free, thus Visti directly
approached her father Surya and asked him to settle her marriage

(165.6,7).

Wonan as ¥ife

conslder the pasition of a wifs. "Inspite of the unrivalled
culture and high ldeals of soclely that ancient India placed
before us, we havgkbaar witness to the tragic fact that we at
one stage fell ever so fay from the happy estate, and perhaps
in no sphere of 1liie has that fall been so grsat as in that

of a woman. Frow being man's co-equal and co-sharer and help-
mate she bas become his subordinate - a mere chatltel to be used

at will for satisfying his wanis with no vights or will of her

own;custon and usage have dealt harshly with her. 117

The dignity of a wile whicn wae 0 surviwe in the
mother, the progenlior of the Arya and a msnoer of uni ique

Y

importance in the Aryan femily, was recognised in the Rgvedic

oY

society.118 The Ilindu wife was considered as the intellectual

117 Amrit Kaur: Foreward to Mahatma Gandhiji's book entitled
“"Women and Social injustice®.

118 Tpadhyaya B.5.: Women in Rgveday P.A122.



companion of her husband and hils friend and helper in life,
she was honoured by him and her supremacy in her home was abso-
lute as wife and mother and she was trained to be a helpmate

and a devoted wife to her husband.llg

A wife is called Jaya because the husband was born in
the wife as a son (Ait.Br. 83.1). Even according to Rgveda the
aim of ﬁarriage was to0 enable a man, by becoming a householder,
teo—enable—s-man to perform sécrifices to the gods and to pro;
create sons. Manﬁ (ix.28) states that on the wife depend the
procreation of sons, the performance of religious rites, service,
highest pleasure, heaven for oneéelf and for one's ancestors.
Jaimini (vi.1.17) establishes that husband and wife have to per-
form sacrifices together and not separately and Ap.Dh.S.(II6.
13.16-17) emphatically states that there can be no separation
between husband and wife, for since marriage they have to
perform religious acts jointly.( Jayapatyorna vibhago vidyate
Pénigrahanad hi sshatvam karmasu D

According to ancient Indian ideals, the wife is the

half of man and hence as long as he does not obtain her, so

long is he not regenerated , for so long is he incomplete.120

119 Desai G.H,: Hindu families in Gujarat, P.417.

120 AAdhe ha Yaitda kaaﬂ\,&tvmna-t'g.wwuww o, Hndeke atdhe ha

43vadirhavakd akha Yad@irva J2g R wind aete’tho. owawe tahl Aarao

Fhavaty |26, V;scto arse Sa &ck—;“é«-)imga.ma.mmﬂaa}at JEPe ehl Swv
Aoh el t&ohawymh daya }m'muag..ao—wo.mm\m-uat fandhe ha Walso-
Akmane 4allus 188, V- 2- T-lo, Of.akbe andham bhITyivh wmamiafesye Lhavgd
Fr2Lhatamal) AakhD | BRATYK mllam AMvdhganye hEaps mdlam
‘&M'}dﬂb h Mew, &t 74 Lo, Ammaye smvxp-‘tmmxu ca lokdcihe co
SEALME | SALASAdRAT  STATEE VREAYE  Pwndd famiyaphall samal
Bahacpaki  Auoked by Afavarka , € 7¢o.
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The Br. P, also states that as according to the é%uti, a
sacrifice cannot entall merit unless performed with a wife,
Brahma divided himself into two parts and made out of the
former half a womaﬁ according to the sruti ®Ardho (according
to.ms. 'ka', ‘ardham') Jéyé"(lzg.ﬁl,ﬁz).lgl Thus the
ideal of a wife as ardhanigI is advocated by the Br, P. also.
To look upon husband and wife as complimentaries which malte up
a whole is the true implication of married 1ife. 22 The Mbh.
also states that the execution of Dharma of man depends upon

Womart . 123

Further it states that 'A wife is half the man, his
best friend’. A loving wife is a perpetual spring of virtue,
pleasure, wealth; a faiﬁﬁful wife is his best ald in seeking
heavenly blissj; a sweetly speaking wife 1s a companion in
solitude, a father in advice, a wmother in all seasons of dis-
bress, and a rest in passing through lifTe's wielderness.l2%
The Br. P. also puts this noble sentiment that a wife was
Kalyéni, increaser of happiness, the generator of Dharma, the
ouner of her husband's body, a helpmate in securing Dharma,
Artha, Kama, and Yoksa, happiness in a contented condition,

a relief in pain, a friend in solving the problems, always

adhered to the husband's words, devoted to the husband and

121 The Br. P. seeps to refer to the druti given in Satapatha
Brahmana. 2. %-10 as referred to above.

122 §S.Radhakrishnan - Foreword to B.S.Upadhyaya's book cited
anove.

123 Mbh. Anu. 46.10
124 Mbh. Adiparva 74,42,43,
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beloved of her husban&.l?“s She was not only her husband's
lifelong companion ik weal end woe, but the mistress of his
household, and a real partner in all hils activities, including

religious saerifices.128

The Br. P, further states that a house without a
wife 1s bereft of 8ll its splendour and that even though a

house mlght be terrible in appearance, it locks lustrous
P
e .lc‘?

£

due to the presence of the wi £ vife was necessary
. s . v . . - o
in owrder to fulfill the trinle debts. Y€ These three soclal

obliligaticns or 'debts' viz. Rsicna, Pitrrma and the Vedas, by

sacrifices and by progeny, as stated in the Taittiriya
Y o M LA . '
Sax:;xm.ta.lzg The Br. P, again refers to the same srutl, viz,

v - ..’ - “n - - A - -
tArdham Jaya or Ardho Jaya' and states that in all the works

of men, a wife ls the helpmate, snd a husband cannot getd

saccess In any work without ner help. The work done by man

125 80.30-33. cf. algo Sakhd ha Jaya ~ ABp. vii.3-13
vide alse Mbh, (Cr.ed)fropyakaparvan, III, 58,27 -Na
bhETHEA AT AT Kivn td v dgake TheAAIA™ watamn | Aueddham senvas

Ay rony Setyamekadbraavives ¢ | and Raghuvamsh VIIT.67: «yiimi
SaciAmah  FawhZX mithah PA{Yas £3vd Lalite Kalwidhay
126 Hazra R.C,:Great Yemen of India, P. 4,
127 80,34,35, vide also ¥bh, XII, Pl44.6
Na arhaw ArhamitydhUAagyiinit Gryhamuciate |
Arham LU Av Lo LARAATD K tihldattaley ake 1
128 EBnatrayopanodiva kriyatar dirasamgrahal | 92,5
129 Jayamino ha val brahmagastrIvhirgnava
Jdayobe, branmaceryega rsibhyc yajilens
Devebnyal Prajayd pitrohya esa va anrno
Zahy Pusrl Yajva beahmoclrivisi | Tse 0.,3210,5;
ef. 80, 1.7.2.11, AB.33.



single-inanded entails just half the reward whereas that done

*

with the wife entails compiete merit and therefre 1T is a

- - . - 2
well-known Sruti that a woman is half of the men,+S0

Again, the Br. P. states that a wlfe has different
personalities in asccordance with different sgituations. Thus
mainly she is a Paﬁni? as she holds the responsibility of the
family. ©She is a bhéryé, as she gives birth. She is a
J&yd, and on account of her qualities she is called Kalatral3l
This reminds one of the popular verse which represents

» el L) A0
different aspects of a wife, 132

The duty of a good housewife was to satisfy first
her guesbe, children and alter they findsh thelr meals, she

should take her mesls (136.13)133

130 Pumdan SeAveAU KavTieN bhaajaiweha Sahdgial |
Swal s v afs kd.‘-ﬁ?&"nai."rr\ e Y s.'.lgli-q.‘bta‘a,&' wlnm B
ek énA “falkTiam K@ma fm’mw&mkn\fw«m bhouwed |
J&gayX tu kyta-n mabha PMK‘*-‘A’“ Pusilao . Latrhak N
taam«AetatAuwoutammeLko .wgm L AAdkbeh | 199 .60 62
1 ahdharr AUorTding £ ms, Ka ‘
131 Adau tu patnl bharansttu bhiryd janestu jaya
svagunaih kalatram | (145.18)
132 Karyesu manirl karsnegn d8si !
BhoJ¥esu mAtd dayanesu Rambhd 0
133 Brhaspatl says that & wife should partake of food and
condiqents after her husband and elders have ea@en.-
BvaaSQaul gunted in surticandriizg, vyavahdranmsg, *a&ha,
P o uw7, 1de for details regarding the duties of
mqep ‘?:% \Cit., PP.5E5 7f.
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A Wife is the keystone of the arch of the husband's
hapviness.13%  She is the surest solace to the husband,
however, trying his worries and miseries may be. She is
the only friend who never forsakes him in adversity. The

Br. P. relstes an incident where the 1life of a husbhand is at

stake 2znd he is unable to decide as to whom to approach in
those adverse circumstances, At last he decldes to tell
about all his dirficulties to his wife ond finally gains

[}
permanent happiness through her advice (A,167) 185

From infancy giris are taught sen~uorship and it
coustitutes thelr pirinclpal training. The idesl of dindu

womanhcod ile she who lives only o serve ner husband, she

o,

who 1s moest successful in ¢

#“ g

iiving her husband. ¥Minister=

Pt

ng to the vleasures and deeslrcs of uwan is the only possible

~

egitimabe vocation of women and Lhis goes so Tfar as to make

|

ii

E

e without such employment a meaningless existence.lS®

The Br. P. records the same idea when it states a

husband wes all-in-all for a wife. he is the god, the
®

m—cru.
-

134 ukbaiﬁlE hi da8ran (228.25), vide also Padmapurana,
tarakhanda, 223.36-7.
ﬁ'm\ K3I0gam W AamakgeSkAiv-anio daganekare |
AU L Readakfam  Qakktudi~mamen W Kivn zbah It
Prakikdlfeor Kalabhawm Comnataxeta kW kiw tatan |
GTYRRATaTMman  SURhATEhEYA  fakni mAkhamn W TakSukhan B

135 Kimakathyap Priye mitre kulInayam ca Yositi 1(165.25).

136 Oliver Cromweli Cox, Op. Cit., P. 47.
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master, the best friend, the religious observance, the
highest Brahman, the heaven and the moksa. If the husband
was satisfied kmk with her, all the gods were satisfied, but
if the husband is not safisfied, the wife is sure4to perish.
The husband is the most respected person for a wife among
all her relatives.137 Even if her husband may be deformed
or aged or in=firm or offensive, she should manifest perfect
obedience to him and that should be her sole rule of conduct
in life. The B;. P. notes an instance where the hugbénd
instead of having a human form has the form of a serpent.
In spite of this terrible calamity, the wife)does not show
... the slightest tinge of averseness and accepts the
serpent as her lord. She does not show any sign of pain
but on the contrary she considers herself fortunate in being
a serpent's wife and tells her husband that in all the
circumstances, the husband is the only goal for a wife

(A.:l.fl.l)138 . The husband's advice should be the last word

7 TUAKE DhehEmX MammE-n AwEan A%un Aaarvadewdh )
Heangaye A NEALVNS-mavadgarn mAfamapnagat B
tvarm  denavn  KVoevn PWM&mq\amm AVars SARTEEYar) favdjamam
Avarr raaban Avam foham bYanma svaines meledestueemera ca f1fo-

e Uta Makma)e MELwE Ma TELR e bakhIlamah | ot

Lha QARrga ca mERToEm™ fatlhlke Gaklh Aadd

wnitary dadSti K POEL mitam LRASKA vwiban AWehal |

Amitaoja ca Adtdhaw Uhorkdham kS ma brvabe | Réwmagana, T+ LT-6,
- w43

138 ManugTham menusyo hi bhartd s&manyato bhavet |
Kip PunardevajBtistu bhart& punyena labhyate n III.80
and Patireva gatih strihfm sarvadaiva videgatah |

, 111.69.
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for the wife. Nothing more rcumains to be done after it.
The Br. P. records an instance how Svaha, the wife of Agni
who was practiging penance to get childreﬁ ceased to do so
as soon as her hushand assured her of getting children and
forbade her to practisge austerit ies.+39 4§ wife should
never hear had words about her husband, even if the nusband
is of the worst type, De is the goal of wife. 40  Thus the
husband had ccmplete mastery over the wife, If the husbaad
igncred his wife, her life was considered to be worthlessiél
11 a wife did not liké her aghand, she was unable to tell
him so dirvectly. The Br. P. relates the anecdote of hov

18 WAas unabie to bear the lustre of the Sun but she did
not da¥e to tell him so and siie was so wuen alraild that she
kept another subsnitﬁte of herself in her place and went to

practice menance without informing about it to the Sum

[%5]

oipe smrtikiras like Atrl and Devala were so
liberal 2s tg say thaot women who had intercourse with one
nct of the sawme casle or who had conceived by such inter-

-

course ¢ld not vecowe ouvcastes, vut only impure ©ill

132 trénamabHESuadam.naayadbhertruvauyam vina kvacit |

',’ih'-}}
140 Patiyubs 5'~;_—-.;rv-«-nt£ Y& menda-m idoam fafavadhih kukal,
yRarLostadnto Wilel Patlh AKALOS™ Pasd gatih U loq. ]
/’

A} N
vide also Upapanna hi daresu Prabhute sorvatomukhl )
gekuntola Ve :

141 PBhartari Protikolanfm Yositam Jivanena kim | £145,13).



&
&
oIt

delivery or next period when they became pure again and could
be asgsociated withj the child born of the adulterous comnect-
ion being handed over to some one else for being brought up . 142
The Tai. Br, states that the sacrificer’'s wife had to confess
if she had a lover and even vwhen she confessed she was allowed
to co-operate with her husband in the sacrifice.l?3 The Br.
P. also provides an instance of the type. Soma was enamoured
of Tdra, the wife of Brhaspati and was carried her away.
Brhaspati and others fought with Soma but he did not give her
back, At last Brahmd intervened and Brhaspati regalned hzx
T&ra but she was pregnant and when a son was born to her,
Brhaspati got enraged and asked her as to who was the father
of the child. At first through bashfulness, she did not
answer but later on when she was forced she told that Sona

was the father of the child. Soma cérried the child in his .
lap and named him Budha. Here it can be seen that even though
Tara was raped by Soma, Brhaspati received her back, andt;aid
in the Taiy. Br,.,, she had to declare the name of her seducer

and the child was not given to someone else for rearing as

142 Asavedtmalsty fo Ganlhah SEATDE Yoman A kogake |

ABuddha S& Uhawrmaii davaddantrhavn yo mudcakd o

Vivo upke du tabah gadge  maledcfi  Phadalgate |

£adi so Suddhgare MAAL Hvalam KEFoamam cpakhX b
ALs \dg-1de, also "Hi Degvala  &v -5y

143 Maysmiawn Savkaws N PAabvlgdbpaigse SN akim
“r*kma\h‘é,i‘t\ asad e J&Aa A1l vladsslelr | Tad @,
£ .6 5 ouse WL s'e. M- 5.2 Re . kat.s T-V.6-10
%



stated by Atri but it was given to the father himself.
(A0)H

Pativrats

In the Mbh. and the Puranas, byperbolical descriptions
of the power of the Pativrata occur frequently.t*®  The Br.
Ps also provides meny instances of the devoted wives. There
is an extreme case when merely on hearing about the death of
a husbend, the wife too gave up her 1life (138.18), Infidelity
to husband was considered to be a great sin and it was

146 gnce 1t

believed that such women went to Aksaya hell,
is stated tnat 1f the parents do not behave in a proper way,
the children inheye their bad qualities., Thus it is said
that if the parents are bad in character, i.e.if the wife has
intercourse with perscns other than her husband and if the
husband has intevcourse with persons other than ﬁé? wife, then
both of them incur the dosa called Anyonyaretavyatiéahga and
the children by'hoth of them also incurred the same dgsa
(128.29-37). Apain it 1s said that those wives who are

Pativratas know everything in the world and the whole world

144 Elsevhere the Br,F.declares that the moon gets the spot
on account of his sin of abducting Taré and Tard is
reaccepted by Brhaspatl after purifying her with the
water of the river GantanmT (A4,152).

145 Kane P.V., Op'Cl't., VOE.Q»III, PP, 567 lf?:
146 phamnada ' Ogamiyal wiAkh as PLPrs kNS, latmaganksl ~dah |
ARJAYINFINER MNahaxERAER AT Sarve! £L PAAMANTY W ¥114)
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is held by them.147 The contentment of husband and wife was
mugh valued., The Br., P. states that when both husband and
wife satisiy each other, there is an increment of Dharms, Artha
and Kéma.lée The husband had the power to curse the wife who
was disloyal to him. Thus the sage Gautaua cursed Ahalya

for enjoying with Indra though through no fault or desire of

her own. (A.87).

The Br, P. furnishes wmany instances of Pativrata
ladies. Thus 1t is said that Gauri, the wife of king
Pradenjit was a great Pativratd(7.91). Caitrarathi or
Bindumati, the daughter of Sadabindu became the wife of king
Mé&ndhata and was a great Pativratd (7.94). Dhimini, the
wife of Ajemidha was a great Pativrata. = She practised
severe penance for 10,000 years and obbained a son §13.103-
105) Malint, the wife of king Svetskarna also was very
devoted to him. évetakarga went to a forest and MalinT
folloved him. On her way, she gave birth to a child but
being devoted to her husband, she kept the child where it
was born and vent after her husband (13.127-131). éaibyé,

the wife of king Jyamagha, was very devoted to her husband.

147 Srutamasti Punadeédam striye yasea pativratalh !
Ta eva Sarvam Jananti Dhrutam t@bhiscardcaram n(122.54).

148 Yatranukplyam dampatyostrivargastatra vardhatej -
138 . 1.3 . '
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Even though, her husband had no children by her, he did not
marry again, but gaibyéfalso practised severe penance and
obtained a son (15.20). The Br., P, denotes a whole adhyaya
to describe how the Pativrata is cherished by her husband

(A.80).

Reference shogld be made to one discordant factor,
viz., the presence of co-wives in the married life of woman,1%9
The Br. P, aiso states that jealousy among the co-wives was
very CcoOmmcil. Diti was very enraged when she saw that the
progeny of her co-wife Aditi was flourishing while that of her
own diminished day by day 150 pevaynf also is depicted as
jezlous of §armigth§'on account of that very fact (146.9).

An instance may be added how one of tﬁe wives of king Bahu

had given poison fa her co-wife Yadavi, when she was pregnant
and as a result éﬁe gave birth to a child who was poisonous and
eventually became well-known as Sagara (8.36-40). The relation-
ship of Vinatd and Kadri might also be noted in this connection

(A, 159),

Woman _as Mother

The mother outlived the wife. The lztter reached

the climax of her pover and importance when she became a -

149 Majumdar R.C., Op.Cit., P. 7.

150 Devapraveso'pi Sukhdya ninam svapne 'pyaveksya
na sapatnalaksnih{(124.6), 32.25-28.
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mother.151 In both men and women, especially in women,
there is a deep desiyefto reproduece thelr kind. It is the
privilege of a mother to bring up her children, to help them
to develop thelr distinctive gifts, pvhysical and mental,
ethicel and spiritual. Matr devo bhava ‘treat your mother
as a goddess'is the advice given to the young.l52 John
P.Jones says, “Cirne greatest disappointment in the life of a
Hindu woman is not to be able to present her lord a son to
solace him in this 1ife and to assist him through the valley
of death!) de No F arquhar observes that their welfare in the
other world depends upon thelr hnaving a son to take over

the sraddhs ceremonies .53

rv

Therefore, motherhood has been the cherished ideal
of every Hindu woman.t5¢  The Brahma-Purana elso joins hands
in apothé%ising the mother at a great helght. It states
that the mother stands at the highest sbep among all the
relatives, She is g:eater than even a teacber.l9S  Manu

shows a vevy lenient attitude when it states that the acarya

151 Upa‘dmaya B.S-c Oﬁn{.}.}.bcg P 1.-.-.-0

152 g.Radhakrishman: Introduction tc the Book, Greaﬁ Women
of India, :

153 Vide Crown of Hinduism, P. 25,

154 Altekar A.8., The Position of Women in Hindu Civilisa
tion, P,.118.

155 Sarvebhyo hyadhikd mata Gurubhyo Gauravena hi [ (158.5);
Vide also 'Guruném Caiva Sarvesdip Mata Paramako Guruh')
Mbh. 1.211,18; end Nasti veddtparam dastrom nfsti mdtuh
Paro Guruly | Na ati danatparam mitramiha loke Paratra
ca | Atri 151,
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exceeds by his greatness ten upadhyayas, the father exceeds -
a hundred 8ciryas, a mother exceeds a thousand fathers (II.
145 = Vas. Dh.S. 13.48). Again it is sald that one cannot
achieve one's aim if it goes against the wish of the mother.
Thus the Avgirasas practised scvere penence but as they had
not asked the permission of thelr mother, their penance did

* s, :‘
not become fruitful.98

Agsin, it i1s stated that one may avert the conse~
quences of all the curses, but a nmother's curse can never
be averted. The Br. P. provides the instance of Yama and
reveats it twice in order to advocate this view, It so
happened that Yama, the son of Samjﬁé'and Vivasvat , enraged
at the discriminative'treatmenﬁ of chéya, the substitute
mother for Fhis real mother bamjﬁé} ralsed his right leg to
strike her in righteous indignation, but {or such an ignoble
ect he was cursed by chaya vhat his leg would fall out. Yama
pleaded his cause to his father but his father sald that the
mother's words cen never ne falsified arki the curse of the

mother cennot be averted (Vi.22-23), (32-66), (89.15,16),

vide also Mat, P. 1l.4 IT,

'

This anecdote implies many notions. First of all it

153 HMémanddrytya ye Putrdh Pravrttiscaritum tapah |
‘Barvairapi zrakar@istaana tegam siddhimesyati |l
(153.8) .



proves that a child cen never be permitted to migbehave
before the mother, secondly that a mother can never bhe
beaten, thirdly .that if the child misbehaves, a mother had
the power to curse him, fourthly that even tbongh thie curse
of the mother involved injustlce as her words cannot be

Talsified the curse cannot be averted,157

£ifthly that
even the father had not the powers to undo the mother's
action, sixthly that a mother should alvays act impartially
towards all the chil@ren158, seventhly that even in those
days the evils of step-mother were wéll-known, and Qighthly
that even if the child committed a mistale the mother was

s0 generous that she would never have an evil desire for the

child if she had been a real mother .09

157 Sarvesimeva Sapanam Pratighato hi vidyate
na tu mAtracvhisaptindn kva01t sEpanivartanam v 32,70
cf. for almost the same words Mbh.(Cr.ed.) I.33.4
also Br.P. 'No Shkyametanmithyd tu kartun

matavacastaval' (64,30).
158 Matra snehena sarvesu vartitavyam sutesu val 1(6.25),

and ‘'kinarthan tanayeQu val bulyesv“bnyadhldah.sneha
oxasm.n&rmyate tvayal(6.3)

159 Sapto ham tata koaena aananya tanayo matah tato manye
na Jananinimip val topatfim varalW (32.67).
and 'leguneévapyapauycgu u&td gdpen na ddsyatil’(33.74)

‘Apatyesu Tiruddhesy Jansni naiva kupyate »
Vadﬁaxyadabravam kimcﬂdatnava duskrytan kyutem |
aiva kupyatli sZ m8t3 tasmdnneyem mandmbikad n

Yaﬁapaiya&rtam kim“eitsadbvasidhu yathd tath® |
matyasyan vayvamagye*" 3smmnmatet¢ ciyate n
PradhyaksyantIva mdn tita nityam na§§ati e¢aksusa
V&ntfmgniﬁql sadrdd Vacd neyam madambiks v (89. 18-21).
cfy Tor a similar sentiment Kapatro Jayeta k\racidapi
kumita ndbLmV337 ~ DevyBparZdhaksamapanastotra, 2,3,4.
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From this, it could dlso be seen that a mother
always showed kindnegs towards the children. Ilsevhere
it is stated that on account of the anger of mothers, the

children of king Bharata perished (13.58).

A mother cannot show unworthy feelings towards a son.
The Br. P. states that when Mayavati, the wife of Sambardsura
tried to love Pradyuma (whom she had reared like her oun
child) as his belogved,Pradyumna was muich confused and was
unable to understend how Mayavati whom he had always consi-

dered to be his mother could show guch improper feelings

[

for him (200.2-14).

¥Mothers Were never mors unhanpy then vhen away from
their children,180  The Br. P. depicts how Rukmin{ craves
for her lcst chiléd Pradyume (200.21,22)., Sometimes the

love of the mothe

{-g

- for the cirild sthained to such an intensity
that the mother wes uneble o live without the child. The
Br. P, notes an extreme cace when 3 mobher ilomolates herself

o . . e , e oy 181
aftor the death of her son (228.52).

In order to get a son, a woman practised severs
penance, observed regularity in meals and slept on kuda bed
(13,103). The Br. P, deals at length with the rules that a

pregnant woman should observe during her cruclal period. The

160 tekar A.S., Op.Cit., P.119.
. - — - - 1
161 Vide also 'Ha mam Madhave Valdhavyam narthanaso na

vairitd | tathd goirBya Bhavati yathd Putrairving
Bhavah ' Mbh¥. 80,69,
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Br., P. gtates that a pregnant woman should not do any base
type of work on both the Sandhyas. During this perilod she
should neither sleep nor go outslde nor keep her hair looge.
She should met only good things, remain cheerful and should
not yawn and at the time of twilight. ¢he should not occupy
the inner apartments of the house. She should not carry
any heavy thing like pestle, mortar etc. and should not sleep
with a raised head. She should neither speak lie nor should
she go to anyoue's house. She ghould not see any man other
then her husband (124.20-26). There Were special Subikd-

rhas-msternity homes- for the delivery of the child (200.2)3

i3

o

and nurses were kept to rear the child (8.70,111.57).

Poglition of a doupphterein-law

=]

he position of the daughter-in-law geems to be
gquite good and s happens in some familles even in these days,
she had not to suppress herself, The Br. P, shows such a
lenient attitude that if a daughter-in-law had any trouble
with her husband, she eoxr approach her father-in-law and solve
her difficulty (144.8). Again the father-in-law who went
after his daughter-in-law was considered to bDe a great sinner

(214,127).

Position of a widow

The trestment which s widow recgives is often an
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index to the attitude of society towards women as a class.-02
From the Br. P. it can be said that the position of widow

was miserable. The Br. P. sbates that Mahi, the vwife of a
brahmin Sanajjata became a widow in her childhood. As there
wvas no one to protect her' she went to the hermitage of the
sage Galava end kept her son there and she became a prostitute
(92.5). This incident shows that when there was no one to

take care, the 1life of a widow somebimes became degraded.

Apararka quotss Drahma-Puraga and states that the.
rewarriage of widows 1s forbidden in the Kali age.163 But,

\perarka guotes o passage from the Brahma-Purana itself which

t

peaits of a fresh ssuskaras of warriage for 2 child widow or

for one who was foreibly abandoned or carried away by some-

These passages are not found in the present Br. P,
L}

The Custcm of Satl

~

Suttecerindedness is an extreme form of hhe nman-
centred attitude of Hindus. It nay De said to represent

man's supreme achievement in subjugating womsn to hils service

162 Altekar 4,5.: Op. Cit., P. 135,

188 sknimam  funosinvavahos b d o
SvRtamiyam Ca kali-yugs kartavdaw Ma Kaddeana i 871,
guoted by Apararka, P.97, Kane P.V.,0p.Cit.,P.508,

164 “ads bF bdlardhovna  \raldkilpa o thawa Kwaadk ll .
Aadd LhTganth Sammbrdeyl QYRR v kgmamt W 6% @

quoted by Apsrarka P. 97, Kane P.V., Op.Cit., P.612,

rfalhosam kakah |

~
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and it is an overwhelming symbol of the meaninglessness of
her 1life apart from her husband.lSS  The ancient vedic
literature and th urlyasvtras de not show any.sign of this
custom, therefore, it seems to have arisen in Brahmanical

R - . v . . 1686
India a few centuries beforse Chrisi. .

The Br, Ps; strongly emphasises the practice of SatT.
It states that it is the highest duty of the woman to immolate
herself after her ha;band end this path for women in enjoined
by the vedas and is greatly repubted in all the worlds.167
Aﬁgiras also avgued thet the only course which religion has
prescribed for 2 widow is that of satT.108  The Br, P
maintainsg that the wife can purify ber husband from the dead-

1

c’i'

g...

¢st of sins, 1f she burng herseli after her husband., Just

a2s a snake-charmer forcibly drass out the snake from a hole,
sc dees a wife vho follows her husband goes to heaven, She
lives with her busband in heaven for as many years as there
are pores on the human body, l.eo. for three and a half crores

of vears. 09 paradara olsc ssys the seme thing in almost the

165 @ 01iver Cromiell Goxs, OpeCitaes Pe lon
186 Kane PuV., Op.Cit., P. 625

167 Strinfmeyam Paro dharmo yadhaarturanuvesanami
Vede ca vihito Mirgah sarvalokesu pljitah n  (80.75).

168 Sadavinanlhe narinfmagniprapatanadpijte |
ndnyo dnarmosti vijheyc mrie bhartari kutrachit !
gquoted by Aparirka at Yaj.I.87

163 Vyalagrahi yati thd vydlanm bilagduddharate baldt | evam
tvanugatZ niri seha bhartraliivam vrajet n_ ¥israh koty-
drdhakotx ca yani vomanl manuse | tavatkalam vasetse
varge bhartdram ya'r nugacehati W

80. 76,77 .



same wopds (IV.31-32), According to Albekar, the passage

-

in Parassra 1s an intorpolation, beocouse two verses earlier

Parbsara permibs wid@m t0 TERATTY Wb 0

ates that elght guoons of krana,

Dulmind and othewrs bumnt theuwgelves along with bhig bod

iy, .
(200.2) Tha Vi mnunzyana algo says the zame thineg whereas

ot
~

the Mbh, stobes thabt Hulmini, Gondhari, Salbva, Halmavati,
Jombavalf anong the counsorts of krsge burnt thouwselves along
with his bedy and obher gueens 1like fHetvabhama went to &
forest {or tapuns, (ﬁns%laparwa 7e73=74), RevatI also embraced
the body of Balarama and lmnolated hersclf (212.3). Devali

and #ohini, the vives of Vasudeva also burni th g (212,

4). Pratitheyf, the wife of the sage Dadhici, circumambulated
fire after holding the saszilazal vessel in hor hand and
envered Lire after Erowlng about the deaih of her hu&aﬁxﬁ
(110.72). Theve is algso another instanco of a very devoted
fexale pigeon entering firve afior ithe desth of heor hasband
and both weni to the heaver in n shining aseroplane (R0.20-82),
The Hbhe also relates huwr a KapotakT (female pl o) emtered

iire on the death of her husband, bthe plzeon (5 and tiparva

Che 14%), The Witakgerd on Yajiavalkvasmrsl (1.98) guotes
this passage of the ¥bh. in sazport of the plea that Satl is

171 Aghen mohigyeh kethitd sukmindpramikbasiv yao
Upagrpiwa Hareadehon v;vmduv@ mabddansg
(MEE)«Fm’umﬁmmtm?ﬂVMGVMmbWﬁﬂd
(go L Sg._, 'Y
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enjoined and leads to great bliss in the other world.t72

The earliest historlcal instance of SatI is that
of the wife of the Hindu general Keteus, who died in 316 B.C.
while fighting agalnst Antigonos. Both the wives of the
general were anxious to accompany their husband on the funeral
pyre, but as the elder onme was with child, the younger one

173 one Br. P. alsc

alone was allowed to carry out her wish.
states that a preghont woman &as roguested not to become a
Sati, Tius YadavI, the wife of king Behu, was pregnant when
king Babu died. Inspite of her condition, she determined to
follow her hugband but the sage Aurva requested het ndt to

become & Sati and afterwards she gave birth to a child who

was known zs Sagera (8.39,40).

Apardrke guotes Brahma-Purana stating that snumurana

occurs when, after her husband is crematsdblsevwhere and she
of
learns/his death, the widow resolves upon death and is burnt

with the hmsband's ashes or his PadukSs.t’ ®

172 Kame P.V., Op.Cit., P.626 - f.n.1487,

173 Altekar A.S., Op.Cit., P.142,

174 Des@mbkarambhe Kaomims Zdhw Kak fRlukadv-agam )

fidhSgoras!  Damaladdhs Prmnia 1) ,\;.@'\WCA:'!:\‘ u‘

Agradanddi ks Rl sAL Ma GhavedEkmaghs .,-w.: “ ‘

thjahdschauce £ ™AYS kES Sk Al harn P Asfnobs Aasvatim i
G, P quated Uy Alavlrks PN



From early times prostitution has exigted in all
the countries.i?® The Rv. refers to women who were common to
many men{l.l57.9) and in the Mbh., it is an established
institution.t?®  The Br. P. alsc makes stray references to

the prostitates,

It seems that the occupation of prostitution was

-

looked down upon ag is seen [rom the case of Mahl, the wife

-y

of the brahnln Dhrtavata vho became a prostlitute after her

musband's death 3 was mich condemned for it (92.8...). The

1}
5

nersong who vanted o enjoy with the prostitutes gave uoney

-

Lo them (22.9).

That bhe goclel y g8 not harsh to them and showed

2 lenient attitude bowards them can be seen from the treatment
given to themn, They lived happily and wevc speclally

o
X

ermpleyed to bring about definite purpose. Thus Indra sent
Her ﬁ”a te disturd the penance of Yama and addresses her as

Ganiks (86.34).

Blsewhere they are referred to as witnessing the

public sports (193.22-24), The prostitutes waved fans round

175 Shatwell Arthur, Progtitution, Encyclopaedia Britannica,
"\}'Ol' 18, PP. 598 fft

176 Kane P.V., Op.Cit., Vol.lI, P. 6375 vide also Jagdish
Candra Jain: Life in ancient Indla as depicted in
Jain Canons, P. .



the idols of lord krsna and Balarama. They are described
as wearing yellow clothes, wearing garlands, divine earrings

and golden flowers {65.18).

Women and their description.,toilet etc,

From the description of women of the Purusottama-
ksetra it seems that they were wearing golden bangles, divine
clothes, ear-ornaments, jewels, karnapuras, and hecklaces
(46.13-22). Tlsewhere it is stated that the women wore
Kanchkis, Pattadukilas and anklets, and jewels couslsting of
Vajra, Vaidﬁfya, Manikya and Muktika (47.86). They epplied
fragrent things to their body and chewed the tdmbula (41,

24,25), (43.40).

Attitude towards women In general

The degree of freedom given to women to move about
in goclety and to take pert in its public 1life gives a good
idea of the nature of its administration and enables us to
know how far it had realised the difficult truth that women
too have a conbribubtion of thelr own Lo make to its develops

ment and progress.177

The Br. P. gives different phases of womgn's
position, It states that women were free to move as they

liked (41.20). Thus on her father's death, Satyabhima went

177 Altekar A.S., Op. Cit., P. 2,
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to Véfagéfata sitting in a chariot (17.6). Kaikeyl accom-
panied Dasaratha in battle (123.28). Satyabhamd accompanied
krsna in heaven (A4,203), Women were invited to witness
sacrifices and celebrate the festivals (38.26),(47.44).

The gqueens accompanied the kings when they went to witness

the performance of the sacrifice(47.67-70).

But elsewhere their position hds been shown in a
disfavourable light, The abduction of T&ra referred to
abové shows that women were dragged away withoult considera~
tion of fer thelr own will (17.22). There is another
reference of a bride #r being dragéeﬂ away from the wedding
hall by some person other than her fiancee (ViI.98). Though
here the consequences, viz. the ceasing of rain-ghowers shows
that such type of behaviour was considered to be unrighteous.
The women were protected by bodyguards and were followed ’
by decorated chariots, singers aad b@ids (44.25). In a
sacrifice, women were given in dana (47.76-92). Some women
did the work of fanning the king (68.23), The well~-known
example of SIita's abandonment by Rama is referred to. lere,
even though her chastity was proved by Fire-ordeal still she
was abandoned as the people had doubts regarding her

character(A.154).

Women and higher studies

Inspite of the unhappy attitude shown towards women
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in some phases of life, they are not denied the rights of
spiritual and intellcetual development. The vedlce literaturve
states that women toc were entitled to the vedic studies and
downn t0 the beginning of the Christisn era, the upsnayana,
with which began the vedlic studies, was common for both boys
and girls.t’® Lopamdrd, vidvavard, Sikatd, Nivavari and

Ghogmé'are the renowned poetesses of various vedic hymns.179

There were two types of women students: (i) Brahma-
vadinis who were the life-long students of theology and
philosophy and (ii) Sadydvahas who used to prosecube their
studies till marriage.t®0  The Br. P. refers to 114, king
Matinara's dasughter, who 1s called a Brahmavadini but is
married afterwards to king Tamsu (13.53). Thus here the
meaning of the term 'Brahmavadini' seems to differ from that.
of the general classification referred to‘above. Brhaspati
-'s sister and Prabhasa's wife was a Brehmavadinl and Yoga-

siddha (3.43.43).

Elsewhere women are referred to as konowing the art
of dancing and singing (41.33). They are referred to as

playing various instruments like Vina, Dundubhi, Venu,
178 Aitekar A.S,.: Op.Cit., P.11
179 Altekar A.S.: Op.Cit., P.12
180 1Ibid, P.13,17 - Dvividhah striyo
Brahmavadinyah sadyodvabdscs | tatzng,
Brahmavadiningmaganindhenay vedadhyanan
svagrighe ca Bhalksacaryetl |




Mrudanga, Panava, Gomukha and Sahkha (46.21-22). The
progress in fine arts like music and dancing depends a good
deal on the facilities given to women for specialising in
them. Once it is stated that the dancing end the singing

were the arts in which a women should specialise (108.53).

181

Some vomen in the Br.P., like the Mat.P. and Vayu

Pa182 are seen practising penance to get a husbend or a
son of their own choice. éatarﬁpé practised severe penance
for 10,900 years aand obtained Svayambhuva Manu as her husband
(2.3-4), Sveha, Agni's wife practised severe penance in
order to get children (128,3). Ekaparna, Aparna and Lkaps-
tala were called bBrahmacarinfs (34.88,89). Ekaparna
practised penance cating only onme leaf §34.82), Dkapdtala
practised penance earing only one patala for 10,000 years

and Aparna practised penance wihout eating anything

(34.,82,85),

When the Daityas and the Danavas destroyed the
gods, Aditl observed strict regulations with a concentrated
mind without eating anything (32,11). Dhumini, king
Ajamigha's wife practised severe penance for 10,000 years

to get a son (BW103,104 - missing in wms. 'kha'),

180 Kantawala S.G.; Op.Clt., P. 266
182 Patil D.R., Cultueal History from the Vayu-Purana,
P.a2.



Women and Religion

How far a religion stands for justice and fairplay
and how far it has succeeded in exploding prejudlices and
shibboleths of a primltive age can be seen from the position

it assigns to vwomen in its ritual and theology9183

Women are excluded from religious service almost
everywhere because they wWere regarded as unclean, mainly on
account of her periodical menstruation. During this period

Hindu soclety has been regarding vomen as extrawmely impure

end temvorarily uantouchable Buring the period of confine-
]
ment,lé& The Br. P, also states that to see a woman in

her monthly period and during the period of confinement is

extremely unholy (821.141-142).

As regards wonmen and thelr iwpurity during the
monthly period and thne periocd of confinement vide the section
. ] . - .
‘popular superstitions’ of the chapter V on'Social and Economie

life.!

As the vedic sacrifices became very complicabed
and as the vedic studies declined in women - owing to the
practice of early marriage coming In vogue and alsoc as the

socliety was not prepared to tolerate the dilattanie vedlic

V

183 Altekal" AIS'9 OPoCit., P'o 2
184 Ibid., P. 231.
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studliess naturally female vedic scholars began to become
rarer and rarer and the unhealthy attitude of the law-givers
to women's role in the participation of the vedic sacrifices
resulted in the disenfranchisement and created a vacuum to
be filled by the Bhokiti-Paurdnilka religion.t85  As early as
the 3rd century B.C.,, women were already accustomed to

o - Py “ &% .Qﬂ
perforn a number of vows and fasts. &0

In the 3r. P. there is ample evidence to show that
women were not disenfranchised from participatiQn, in the
religious matters. The Ekoddista sraddha is prescribed by
vomen (220,74«-76). Again, they too are promised the highést

positions as rewards for performing rellizious observances.

g
Wonen get the highest sgiddhi by deﬁating themselves to lord
Narayana (178.185,186); (226.14). The women who control
thelr senses, worship the Sun with pure faith and devobtion
get the desired things ang the highest status (28.39). The
wonen observed the vratas like Krecchra-Cahdrayana during the

veriod of pregnency {(32.33).

L.
Wonmen and Sudras

The dlscontinuance of upanayana and its equation

-

with the marrvisge ritual had the most disagtruous conseguences

185 Altekar A,S. as summariged by Kantawala S5.G.,0p.Cite,
P.273. . : E

186 Altekar A.Si’ Op.Citag P44,
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upon the social and famlly status of women and their status
was aubtomatlcally reduced to that of the sudras, At about
300 B.C., it began to be argued that vomen were ineligible
for vedic studies like sudras.87 Visnu states that the
dvijatis were to take their bath to the accompaniment wese
of vedic mantras, while women and sidras were to bathe
silently 188  The Br. P.1%9  also states that the first
three varnas should take a bath and d¢ the Japa as stated in
the vedas whereas the snana and japa to be performed by. the
women and sudras should be devoid of vedic rites (67.19).
Again it is stated that the first three varnas should
periorm the sraddha with the recitation of the mantrag
whereas the women ond sudras should verform the sraddha

without the recltation of mantras and they should follow the

e

nstruction of brahmins (220.3,4). In one place the women
are grouped with the Vaidyas and kidras and 1t is stated
that by reciting the Sivastuﬁi composed by Daksa, the women,
Vaisyas end $ddras attain the Rudraloka (40.136), (vide Gita

0.32-3).

Women not to be killed

Inspite of degradation in the status of women and

¢

187 Altekar A.8,, Op.Clt,.,Great Women of India, P.34.

188 urahmaasatfav1sam caiva mantravatsninamigyate\
tOgnineva hi s$0drasya strindu ca kurunandana
Visnu guoted in smyrticandriks: ¢ I, P.181.

1829 Vedoktam Trigu Varnesu snanam Japyamudayhﬁ%am |
~utflsad?ay0h snanajapyam vedoktavidhivarjiteam n 67.19.
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many heavy disabilities imposed upon them, they enjoyed
certaln privileges and certain {avoured treatment in ancient

India,190

Since the very early times, the killing of a woman
was regarded as a very disgreaceful offence. The S%tapatha*
Brahména points out that a woman ought not be killed,191
The Mbh., states that those who know Dharma declare that women
are not to be killed,lgz and that one shauld not direct one's
wveapons against women, cows, brihmins and against one who
gave livelihood or shelter.i93  The HINOYIRD AL80 RALES the
geassmens ghen It is Inleresting to note that even inspite
of the universally accepted divinity of Rama, critics like
Bhavapnttl have ventured to fezrlegsly censure his conduct

in killing TAtik4,l94

The Br. P, also states that 1t is a general rule
that women, though, born in the lowest caltegory, should not
be killed and if anyone trled to kill a woman, it was consie-

dered to be in opposition to righteousness.t95  But at the

120 Kane P.Vey Op.Cit., P.525.

191 Strl Valsd yatsderIrna val striyam ghantyuta
tvasya jivantya evddadata iti 1| Sat.Br.Xl.4.3.2.

192 Avsdhya striya ityéhurdharmajﬁa dharwaniscaye - Adiparva
15831, P

193 Strisu Gosu na sastrani pateyet Brahmanesu ca V-
Yasys céamdni bhuiijita yatra ca syBtpratisbayap n

194 Uttararamecarita, Act V.34; Vide for detalls Altekar
AB., The Fosition of Women in Hindu Clvilisation,P.330.

195 Avadhyap ca striyem pratustir¥agyonizategvapi |\
Yadyevam prthivipala na dharmam tyaktumakhasi j{(4.80).



same time, the Br. P. modifies this rule and states that if
many persons are benefitted by killing one inauspicious woman,
then therc is no sin in killing her.*%®  Wot only killing a
women in such conditions was desirable but such act entalled Z
the merit of performance of hundred Advamedhas.l®? The
Réméyaaa also notes a similar sentiment when Rima wag called

upon to kill atakaalgg

Women and Fighting

vl ot Svicote

From soms story © i1t iz seenthat the
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wouen also knew the art of Lighting, The Br, P. states
1d

b
i

-
&
or
bt

ord kﬁgpa‘theught or bullding the city Dwa Arke with such
a fort from which even the women could fight (196.11).
Kaikeyi, king Dasg seratha'’s wife, accompanied king Da daratha
in his fight with the denons and helped him at & crucial
moment by keeping her hand in the place of the spoke of the

chariot when it was broken (123.26,27). It was considered

156 Ekasyante tu yo hanyaaatmano va parasya va !
Bahiinvi nraa¢ne "nantan uhavebtaSJehq péiakam i
Sukhamedhanti bshavo vasminstu mihate’dubhe
tasminhate nuoti bhadre patakam copapatakem i+ (4.82,83)
197 Yatropkaro'nekandmekendse bhavmsyauf \
e aosaatauva prthivl tapasé dnaxyepragah i
na dcsamatwa pasyami nicakse 'narthakam vacah |
Yagaimmipatite saukhyem bahunamupanayabe !
Munsyastadvadham Prihuradvamedhasatadnikam » (141.21,22)

198 Ravayena (Cr.ed.) Balakands T. 24.15.
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to be a greab stigma to the willtary career of man 1f he

vere defeated by a voman (124,30).

Seclusion of Women

No wise and far-seeing nalion can ever harbour the
idea of secluding its women and no nation can hope to attailn
greatness and prosperity which suppresses the healthy habits

ot its mcthers.lgg

Though, there is no reference in the vedic literos
ture regarding the seclusion of wonen and the purdsh was

guite unknown dovn to about the beginning of the Christisn

¥

era, it seems that after this perlod a greater scelusion of

women wWas adVGcated.goo

Though, the Br. P. does not refer to the purdah

systen ags such and aljovws freedom of movement to women as

reforred to above, still the Br. P. states that women should

ct

alvays 1

o

¥y to protect themselves in the harem. Men vere
unable to control themselves when (hey saw women in a lonely
place, therelfore, women were advised not to see the face of a
man other than their husband (1r2.5.9), That the bodyguards

Wwers kept outside the haren to proteclt women can be seen from

199 Upaﬂxyaya B.So, Op»Citag pPo 46 £f,

200 Kane P'VQ, Opu(:itég PP, 596‘598, Altekor AuSc, O:pQCit:,
P. 200,



the case of Usd, Banasura's daughter, whose private dallianc-
es with Aniruddha, Pradyumns's son, were conveyed by the ~
bodyguards of the harem to Bandsura (206.5,6). Rukminf

and Mayavatl are also said to res 1de in the antahpura

(200.20,23) .

Views about Women's hnature

Along with the pascseges expressing very fine and
chivalrous ideas awvoub women, there are others of an opposite

nature cas»;a; serious reflections upon women and thedir

%

charazcter.

Tha women are sald to be very Jealous by nature,201

The Br, P. furnishes many ingstanceg to evidence the jealous

nature of women, Thus Parvati, lord Siva's wife, planned

0y

1] N
a2 consplracy with (enesa ® t0 separ

2

te the river Garga from

0

!
lorda Siva. When she saw vhe Wﬂc“eaaing attachment of lord

siva for ganga (A.74), Devayani, Yayati's wife slso felt
very jeslous vhen she saw that her co-wife Sa*miétha had
three sons whereas she herself had only two gons (146.9).
Diti, the gage Kssyapa's wife also felt Jealousy when her

(Y

o]

ovn children perished whereas those of Aditi, her co-wife

. / . P -
rospered (124.4 ). Xaikeyl, Dasaratha's wife, directed

B - .
Rema, hier co-wife Kaousalya's son, to go to a foresteexile

201 of. 'na hi ndryo vinersyaya's
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when che saw that he was getting the throne and by doing so she

she secured the throne for her own son Bharata (123,107,108].
queens of )

The example of one of thefking Sagarayho gave polson to her

co-wife is already referred to. King Jyamsgha was so afraid

of #his wife Saibya that even though she did not give him any

child, he did not marry again, This may be the result
¢ - -
of SBelbya's fear that she would loose her control over her

husband in case her co-wife won the love of her husband by

presenling him with a child (15.13-20).
A Bgvedic passage shows that women are very fickle
202

by nature. The lbh. at ons place states that sexual

203

enjoyment is tho sole aim of woman'sg existencs. The

Béméyaga stateg that women combine the fickleness of the
lignﬁLing, the sharpness of tho weapon and the gwiftnegs of
the eagle (I1.13.6-7). The Br. P. also states that no one
is able to stop a2 woman wien she talles a wrong path (106.12)
gnd that vomon are fieckle by nature and it is in their
nature to desire men.2% The Br. P. also states in
similar words the ildea expressed in the Rgvedic passage
cited above.205  Again, the Pr. P. mentions that the -

quarrels of women are so int¥deate that it would be known

: e - T S - —
202 Na Val straindni Sakhyanl santi sdlavrkanam hrdayanyeta |
XO“:S’.]—’S. ' . Lt .
203 Asagbhogo. . Jara strinsm | Mbh. IV.39.78 (B).
204 Strindmesd svedhavo vai pumskame, yogito yatak ! )
svaphavacapald Brehmanycsital sakald api w©101.14,15,
205 Na vai strainani {éﬁige hrdayani mehanate |
8518vrkondn y3armel tasmdttvam bhipa md ducah M
(151.12). )
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by wonen alone.206 It is also stated that the nature of
vomen is so complex that it could be thoroughly known by

207

wvomen alone. Moreover, it 1s a general characteristlc

of the nature of womea that thelr sexual affairs be done in

privacy.208 At one place, the Br., P. decries the women to

a great extent and says that they cheaﬁj?gfatuat@ others
and are illusory like the dreams. They never give happines%?gn
It is interesting to note that this passage and the one
quoted in f.n. 204 refer to Pururava-Urvasi episode, the

same as the rgvedic one.

The deterioration of their positlon and the blacken-
ing of thelr character and nature were the outcome of the
rise of the renunclation school whose end in view weas to
dissuade men from marriage and famlly life. Varahamihira

boldly tried to attamck this tendency.210

206 Strindm vivadem ta ema striyo Jananti nebare [(137.26)
207 Strlﬂ&m suabhavwm Janenti striya eva suradhipa(129.51)

208 Strinamesa své%havobtﬂ ratam gopdyltam bhavet [(108.27).

209 Vidywi¥ehiicalacittinam kva sthairyam nanu yoslitam
ko néma loke R¥jendra KaminIbhirma vaficitah 1
Vailcakatvam Nrsamsatvan caflicalatvap kusilatd W
iti bvabh%ylkan y8sdm tah katham sukhahetavah
kalena ko, ihatah ko’rthl Geuravamagatah 0
upflja na bhriénitah ko va yosidbhih ko na ghandltah‘
Svapnamayopamns rajaamadav;platacetauah n
Sukhdya yositah Rkasya jifatvaitadvijvero bhaval (151. 13-16)

210 Altekar A.S., Op.Cit.,, PP. 386 ff.; Kane P.V., Op.Cit.,
P. 5/9, B"’hatsaﬂdﬁltag Che 744



ttitude towards Women capbives

One of the best ways to ascertain the attitude of
society towards women ig to Iind out itsg angle of vision
towards vomen overtaken by the misfortune of falling in the
han@s of ruffians or enemies. Such é gituation is the real
touch stone to test the gengineness of soclety's sympathy
tovards the weaker sex, it enables us to find out how far
man is prepared to rise above the prejudices of his sex and

judge the woman by an equitable standar&.gll

With a broadmindedness that is indeed admirable, a
nunber of smrtis and purdnas declare that women, who had the
misfortune of being made prisoners, or of being agsaulted
criminally, should be treated with sympathy, and not with
contempt, and be accepted back by t@eir faﬁilies, after they

2l2 From about

had performed certain purificatory rituals.
the 13th century, soclety began to reverse its attitude tova-
rds these unféritunate women and denied their readmission”
and consequgntly the female cgptives preferred to adjust

themselves to the new situstion to any attempt to return.gls

The Br. P. furnishes two instances which reflect
on the condition of women captives. Thus bimg king

Jy@magha brought a girl as a captive from a victorious

211 AlToKAT heSe, Op.Cite,P.367.
212 Ibid., P. 369, ‘

213 EKaantawala S.Ge, Op.Cit., P.277.
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campaign and out of fear from his wife presented the girl

to his wife saying that she would be their future daughter-
in-law., It is to be noted that king Jyamagha had no son
at that time and when later on & son was born t¢o him, the
girl was married to him though much older than her husband
(14.16,18,20) (cf.tiat.P. 44,33, Vayu 99.33-35), When krsna
conquered the Pragjyotispura he found 16,100 maidens in the
Kanyapura of king Narakésura (202.31) and afterwards he
married all of them (204,14=-16), These insitances show that
the captor assimilated the women captives into the family

with human trestment and assigned them honourable positions.

Homan's ghare in Patrimony

Apastamba, Manu and Narada do not allow the widow
of a sonlessg male to succeed as helr, vhile Gaut., 28,14
appears to say that she is an heir along with sapindas or
sagobtras. The Sakuntzla (2ct VI) also contemplates the
same view, Yajfavalkya IT.135 mentions the widow as the
first helr of a sonless man dying separatel Vi;pu, Kebyayana
and others say the same. So in medieval times the rights of
widows to property were better recognised than in the times
of the early sUtra Qriters. In this m respect, the position
of women improved in medileval times, though in the religious

and other spheres thelr position became worse, as they were
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equated with sidras.2l4

The Br. P. mentions an instance from which the
idea can be gathered regarding its views on woman's éhare
in paternal property. Thug it is said that when Vailvagvat
Manu decided to divide his kingdom, he distributed it
amongst his nine sons and Sudyumna did not get any share as
he was formerly in the form of a girl and was known as 1la,
but his share was given to his son Purdravas (7.20,21).
Thus it con be seen that the gir;s had no share in patrimony

but their share was transferred o their sons.

214 Kene P.V., Op.Cit., PP. 581,582,



