CHAPTER ViI

RELIGION

After a detalled review of the mythology of the
Br. P,y we now pass to the examination of the various
other aspects of religion, This chapter contains the
following important topics, viz. types of worship, Sacrifice,
érgddha,'Peqange, Pilgrimage, Vratas, Dana, Samskiras,
Religious beliefs, Karmans and rewards, sins and vetribution

and Heaven and Hell,

Worship

Worship springs from the inward feeling of
dependence upon other powers, from the awe caused in man's
mind by the perception of supernatural agénts which
influence hig or other's welfare, The deslre to gain

their favour or propitiate them, to call forth their
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sympathy, to appease or inflame their wrath,.ﬁé?;‘led men
to invent that instrument of rite and spell which 1s
thought to ensure and even to enforce their assistance.
Rite and spell form the centre of primitive belief and of
ingtitutions of religious or soeial character ig ancient

times.l

- The Br, P. also deals at length with the worship
of KRrsna, Balarama and Subhadra, Nrsimha, Purusottama,
e Co . . .
Narayena, Mahadeva,s Sun and Vata,

(i) Worship of lord krsna, Balarama and Subhadra

The Brahma-purana describes in details the worship
of lord krsna, Balardma and Subhadra in Orissa. It states
" that in Bharatavarsa, there is a country called Ondra situat-
ed on the shores of the southern ocean, which extends
northwards from the sea upto Viraja Mandala (28.1-2), 1In
that country there is a holy place which destroys sins,
bestows liberation, is surrounded on all the sides by sand
and is ten yojanas in extent (42.13-14). On account of
the grace of the all-pervading lord Jagannitha, the Holy
shrine of lord Purusottama is sibuated in the country of
Utksala (42,35-37), Men whq reside in Utkala are holy since
the lord Purugottaéa resides there, Chapters 43 and 44

1 EREQ’ VOlQ 12, PP.?QS“QG'



narrate the stofy how the images of lord krsna, Balarama
and Subhadra came to be established in Jagannathapuri . It
states that there was a pious and learned king Indradyumna
who- ruled at Avanti in Malava, He read the vedes, sastras,
epics, pufégasx and Dharmaééstras and came to the conclusion
that Vasudeva was the highest deity and started from his
capital Ujjayini with a vast army, servants, priests and
artisans and came to the shores of the southern sea. He
saw the ksetra of Vésudeva, ten yojanas in breadth and five
yojanas in length and encamped there. Formerly there was
a va?a tree on the shores of the southern sea,near which
there was an image of Purusottama or Jagannatha made of
sapphire (45.71,78.3) which was covered up by sand and was
concealed by creepers and plants. King Indradyumna
performed Aévamedha there, erected a great temple and was
anxious to establish a sultable image of Vasudeva in the
temple. In a dream, the king saw Vasudeva who told him to
go alone to the shore in the morning and cut the vata tree
growing just on the water line with an axe. The king did
so in the morning and then two brahmins, who were really
Visnu and Viévakerms, appeared.  Visnu told the king that
his associate will ﬁanufactqre the image. Three images of
krsna, Balarama and Subhadra were made and were. glven to

the king, The king then established the three images in



the temple built by them.2

The Br. P.,, further, relates the mode of worshipp~-
ing lord krsna, Balarama and Subhadra, A pilgrim who bows
to the image of Garude situated in front of that of krsna
gels freedom from sins and goes to Vigpuloka. One should
thrice circumambulate the teiple of Jaganmatha. ?hen he
should worship lord Balaréma‘wigh the mantra notedhbelow.3
After that one should worship kygga_with the twelve~lettered
mantra.? ‘It is saild that one who worships lord k;gpa with
the above mantra gets liberation (57;30). After that one
should praise lord krsna and the Br. P, further states that
on seeing the lord kygya ene gets various rewafds!like‘the
merit of thousand Asvamedhas, the merit of snana and dana
at all the tirthas, that of ﬁﬁg performence of all the
sacrifices, that of the obser&ance of the regularities of all
the four asramas and by worshipping Krsna finally one gets
liberation (67.41-51), After that one should worship the
goddess Subhadrd with the mantra noted below.B
2 Hunter gives a somewhat different account based on Kégila

-samhlta, vide his 'Orissa' Vol,I,PP.89-943 also ef.
Naradiya P,,Uttardrdha,52.41-93 53-57, 58.1—21, 60-43

vide also 'Jagannathapuri and Orissa’in Gujarati by -
Dr, B.G.Sandesara.

3 Namaste Haladhrugrama namaste Musalayvdha 1
namaste revauikanta namaste bhaktavatsala 1
nemaste Balindm Srestha namaste dharanldhara
Pralambare namaste'stu trahi mam krsnapurvaga 11(57.22-23) .

4 Om namo Bhagavate Vasudevaya. ’

Namaste Sarvage devi namaste $ubhasaukhyade !
Trahi mam Padmapatréksi katyayani namdstu te 11 57, 58.

4]
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The temple of lord krsna, Balarémaand Subhadra
is bright like heated gold. It 1is decoreted by Jewels and
banners, It is surrounded by palaces and hag four doors.
It is surrounded by seven cities. The first is that of
gomq, the second is of ﬁarakaga, the third of sapphire, the
fourth of WahanIla, the fifth of Padmaraga, the sixth of
Vajra and the seventh of Vaidurya (68,38-42). On the
pﬁrﬁ}@é in the naksatra Jye§§h5'of the month e Jyestha, the
bath ceremony of lord krsna, Balaram and Subhadra takes
place. It was considered to be a great festival and the
Br. P, relates how it was celebrateg. A high platform was
constructed and it was decorated with clothes, flowers,
Dhupa and a white cloth was spread over it. Musical
instrumen?s were played and the vedas and the mantras were
recited, camaras were waved and the divine beings prayed in
the sky. Amid all these festivals, the bath ceremony
took place (A.55). Wardgdescribes the rites of the
snana-yatra or the ceremonial bathing of the lord and the
ratha-yatra or car procession. In the first held in the
nonth of Jye§§ha, Brahmins, in the wmidst of an immense con-
course of speétators bathe the god by pouring water on his
head, while incantations are recited. The worshippers

prostrate themgelves before the image, and depart after

6 Hindoos, ii. 184 £,
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being'assured by the priests that they shall not be sublect

to rebirth, but be admitted to heaven after the death of

the body. About 17 days after this rite, the ratha-yatra

is performed. \The idol after being wcrshippe@‘is placed

in an enormous car. Jagannétha here is acgompanied by his
brother, Balarama, and his sister, Subhadra. As these

idols are moved, an attendent fans them with a tail of
Tibetan cow, The object of the Qrpceésion is that the
triple déity should visilt the temple of the god Réahéva;labha.
The visit = lgsts eight days and the godsvthen return to
thelr ovn temple. The rite is said to commemorate the

sports of krsna with the goﬁi?s.

| Rajendralel Mitra? thinks that Puri was probably
2 place of Buddhist sanctually and that the three crude
wooden images of krsna, Subhadra ahd Balarama correSpond
to the three pecullarlties of Buddhism, viz. Buddha, Dharme
and Sefigha, Whereas Sewell® thinks that the celebrated
image of Jaganqétha was originally one of the Triéﬁfas or

developed Tauras .symbols,

?ajendralal MltwaQ notes that the oldest temple

7 Anclqaities -of 'Orissa, ¥ol.,1l., PP,122-128; cf.also
Cunningham's Ancient Geography of India, PP,510-511.,

Sewell, J.R.A.5., Vol, 18 at P.402 (New series).
9 Antiquities of @rissa, Vol. II, P.112.
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in Purl is that of Alabukesvara built by Lalatendu Kesari
(623-677 A.D.), the builder of the tower of Bhuvanesvara,
the hext oldest is Mérkaggeé@ara and next comes the great
temple of Jagannétha. Manmohan Chakravartil® quoies two
verses from the Gaﬁgavagéa copper plates of Orissa which
state that Gangesvara alias Codagaﬁﬁé built the great
temple of Puru§ot£ama. As Codagan¥a's coronation took |
place in sake 999 (i,6. 1078 A.D.),he comes to the conclu-
siong that the temple of Jaggnnéﬁhavwas built about
1085-1090 4.D.  Dr. D.C.Sirkerll points out that the
celebrated Oriya Chronical M3dald Pahji attributes the
construction of Purusottama Jagannatha not to Codagahfa

but ¢o his great grandson Anaﬁgégﬁhimg 11, who also install-
‘ ed an image of Purusottama in & temple at VaranasIskataka
which was decorated by Sultan Firozshah. These Ganga kings
bullt magnificent temples at Bhuvaneévara (éﬁcient Ekamra),
konarka, and PurI, which ere the finest surviving specimens
of Worth Indian Hindu architecture,  Mitra'? and Hunterl3
note that Anaﬁgabhima wanted to eclipse the grand tower of
Bhuvenesvara and renovated the temple of Jagannatha in sake.

119 i.e. 1198 A.D, Kane P.V, holds that the holy place of

10 Paper on the date of Jaganndtha femple in Puri (J.A.S5.B.
Vol. 67 for 1828, Part 1, PP. 328-331, ‘

11 God Puruscttama at Puri, J,0,R.Madras, Vol.17, PP.209-
215. '

12 Antiquities of Orissa, Vol.lIl, PP,109+110,
13 Orissa, Vol. I, PP. 100-102,
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Puru§ottama was called nilacala in very anclent times,
that.kygga worship was introduced from northern India at
that place, and that three images of wood were established
in comparatively early times % In the Maitré&agl'ﬁp.

I, 4, a king Indradyumna is named among. a host of cakra;

vartins.

Purugottama Worshin

~ The Br. P. states that one should visit the
twelve holy places situated in the Utkala Pradesh. On the
completion of the twelve pilgrimages one should go to a
holy stream on the 11lth day of the b;ight half of the month
Jyestha and should teke a bath with a restrained mind and
should perform the tarpana to gods, sages, pitrs and other
beings and should matteffééyatfi for 108 times and other
Surya mantras and then he should bow down to lord Sun

(67011“ 18) .

~ After observing silence, one should wash the
hands and feet and shouldvs&p the water., After that one
should worship £&as lord Purugottamé according to the proper
rites.s Tirst, the lord should ve bathed with ghee, then

one should peur wilk, honey, fragrant objects and water and

14 His, of Dh. S., Vol. IV.



then fragrant candana and water of holy tirthas should be

used in the bath. After that the lord should be covered

with two clothes and the asnointments candana, agaru, karpura
and kesara should be applied %o hhgzadtuses and mallika flowers
should be offered, After that ome should light the

iragrant dhﬁpa of agaru, guggula and other fragrant objects
and should light the lamps of ghee and oll and also should
ligﬁt other ﬁwe;ve lamps. After that the néive%% consisgt-
ing of wilk-preparations, pudding, éagkuli, vataka, sugar-
balls, fruits and sugar should be @flefred. After this the

[ -
Pancopacada should be done and after that one should worship

Llord Purusottama for 108 times with.a mantra noted below.l5

After that one should worship the teacher and
should offer flowers to lord Vasudeva and should wake for the
whole night, On the next day, he should invite twelve
good brahmins*and after worshipping lord Puru§ottama he
should worship them ani should give them.cows; umbrellas,
shoes, money and clothes in déna, and then the priest also
should be given the daksina and a pot, After that he should
thrice circumambulate the branmins and should bid them
farewell and should go with them upto the boundary of the
village, Then -he should give a dinzner to other relatives

and beggars. Before this one should recite the mantra

15 Om namah Purusottamaya (67.20-31).
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noted below.1% One who worships lord Purusottama inthis
way gets the merit of 1,000 Aéﬁame&has and hundred Réjasﬁyas
and he goes to Visnuloka in a bright aeroplane (67,32-57).

Nrsimha-Worship

The Brahua-purana (2.58) deseribes at length the
worship of lord N?si@ha ;n the Utkalg Efédesh. It states
that it is very difficult to describe all the qpalities of
lord Eysi@ha,' One who wants to worship lord Nrsimha
should take eithe:IQilk or vegetables, ?gfley, fruits, roots,
pinyaka and saktuka. He should wearﬁKaupina and should
worship lord Nrsimha either ln forest, or in desolate places
or on mountain oy near the confluence of rivers or in a
Siddhakgetra or in a desert or in the temple of lord Nrsimha
or he himself might establish the image of lord Nrsimha

and worship him.

‘ First one should circumambulate lord Nrsimha and
should offer him fragrant objects, like camphor, candana,
dhupa and flowers (58.13). ~ By doing so one gets success
and his lustre becomes unbearable. Then one should utter
the N;si@havkavaca, Wbiqh 1f reclted once,<protects one from
all the troubles, if recited twice,protects from gods,

demons, gandharvas, kinnaras, yeksas, vidyadharas, uragas,

16 SarvavyapI Jaganndthah Sankhacakragadadharal |
anadinidhano devah Priyatam Purusottamah 1| 57448,
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BHutas, Pisdcas and Rksasasj if recited thrice, it

protects from god; as wgll as demons, Lord Nysi@ha

should be worshippedaby enlighﬁeniﬂg;fire with Pal@da wood.
After enjoying in the Patala by the grace of 1ordAN?sigha,
one may come back with the deer-skin, Gu?ikh, Kamandalu,
ak§a§ubha, 2 stick and Siddhgviﬁyé (58.24-47), By worshipp-
ing lord Nrsimha one gets freedom from diseases like

leucoderma, epilepsy, ganda and pinda.

If the N;s;§ha kavaca is tied o the neck of the
child, he is always protected on being afflicted with
diseases, if one offers‘samidh, ghee and milk in honour of
lord N;siq@a thrice a day for one month, he gets frecdom
Trom all the diseases (58.48,49), dOne_sﬁould prepare an
idol of lord E?si@ha fronm the:clay collected from seven
Vélﬁikas, cemetery and the place where the four roads meet.
ibat‘clay should be mixed w@th red candana an@ milk of the
cow and from it the & idol of lord N?si@ha should be
prépared., It shpaid be six inches high. Then one should
matter the 108 names and thgreby ocne gets all tﬁe powers‘
§58.60a55). One wﬁo.injurgs the idol of lord N?si@ha ‘
perishes ﬁogeﬁhe; with his'familyi(58.57). One who mgtters
the nage oi lord ﬁysi@ha gor twénty lékh éimes on the twelfth

day of the bright halggbecomes free from all the grave sius
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and lesser sins and gets liveration (528.22,23). One who
remembers lord Nreimha et the time of batitle, or when onc

1s afflicted by the troubles of thieves, animals, pdison,
fire, water, fear from the king, ocean, diseases or
constellations, gets freedom from gll these troubles (58.
G5,67) The Brahnins, ksatriyas, vaiéyas9 éﬁdras, voumen
and aﬁtyajas get freedom from sins and troubles by worshipp-

“

ing lord Nrsimha (58.59,60). One pets all the desired

Ty = '09 = ¥ ‘
objects, goelte the werit of perlorming ten asvamedhas, saves
21 sncestors, and goes bo Visouloka. After enjoying there
with gandharvas and apssrasas, he comses back to the world
on completion of his merils, gets & virth as a brshmin well-
versed in the four vedas, learns the Valsnava Yoga and gets

liberation (58.89-77).

Narayana-Horship

The“Brahma-purgﬁa describes in detailp the mode
of Néréyagarworship. Ag lord Néféyaga isg the abode of
vaters, he should be remembered alt the time of btaking &
bath (60.34) and the recitation of the eighi~lettered

mantra constitutes the chiel part of Eéréyagapworshipol7

Then follows the rites of performing the nyasa.

Cne should make the nyasa of 'Om' in the left foot, of 'na'

17 'Om namo Narayanays 60,23,
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in the right foot, of 'm&', in the left part of the waist,
of Ma' in the right part of the waist, of 'ra' in the
region of navel, of 'ya' in the left‘hand, of 'na' in the
right hand, and of 'ya' on the heads It is also said that
one should perform the nyasa of ‘og' and ’na' in the thumbs
of'both the hands and of remaining fingers and on hands

(60.36-39) .

Then one should recite the kavaca in the following
ways May Govinda in the east, Madhusudana in the south,
éyidg'in the wesp, Keéava in the north, Visnu igﬁﬂgneya,
Madhava in the Nairrtya, Hrsikeda in the Vayavya, Vamena
;n~1§5nat_Varéha on earth and Trivikramain the heaven

protect me (60,41-42),

Then one should reclite the mantra hoted below.18
After that one should take a bath, recite the vaidic
mantras, dip thrice in the waters and recite the aghamarsana
mentra. After that one should do pfaqayéma?'écamana,
‘sandhyopasena and then should worship lord Surya (60.46-50).
Then one should utter the Gayatri mantra for one hundred

and .eight times and also utter the other mantras related to

28 Tvamagnirdvipadam_ natha retodhah kimadIpanah 1
Pradhanah sarvabhiitdndm jlvandm prabharavyaysh i1
Amrtasyaranitvam hi devayonirapam pate, |
Vrjinaw hara me sarvam tIrtharaja namostu te .

60.44,45.



Sﬁrya. Then one should perform the tarpana of gods, sages,

£

divine beings and pitrs. (60.51-54).

After that on the shore of the ogean-one should
meke a four-sided mag@éla having four doors and in it one
should prepare a figure of eight-petalled lotus. Then one
should recite the eight-lettered mantra in the honour of

1

lord N’a‘r’ayagla (61,1-3),

. After that follows the rites that purify the body.
Gne should meditate on ta' with its round line. It
destroys all the sins. . After that one should meditate on
'75'1®  in head,  On thinking that 'ra‘ is situated in
the middle portion of the cand?amapdala, is of thte colour
and besmears the world with negtaer, one gets freedom from
sins and gets a diviﬁe'body. Aftgr that beg@gning with the
left foot one should meke the nyasa of the elght-lettered
mantra in all the limbs of the body (61.4-6).

o After that follows the rites of purification of
hend, With the help of the thumb, one should do the nyasa
of the eight-lettered mantra in his eight fingers., First
the nyasa should be done in the left hand and then it should
be done in the right hand, In the léft foot the nygsa of

white~coloured earth together with 0@kéra, the colour 'na!

12 Instead of 'ra' the mé. 'ka'! reads 'va'.
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is black and its deity is éambhu. Its nyasa 1s in the
left foot. 'Mo' is of the nature of kala and its nyasa
is in the left part of the waist, 'Ra' is of the nature
of brilliance and its region is that of navel. The deity
of 'ya' is Vgﬁu and its nygéa is in the left shoulder.
'Wa' is all-pervading and its position is in the right
shoulder., The position of 'ya' is in the head (61.8-12).

220 and

Then 1011ows the Vaisnavapancag%nyae
the Caturvyahanyasa.21 Then one should meditate on lord
Né}éyaga in the following way. '"Before me resides lord
Vis§u and behind me resides lord Keééva, on the right side
reéides Govinda and on the left Madhuéﬁdﬁana, in the
above porticn lord Vaiku?gha and in the lower portion lord
Varaha., In the middle portion resides lord Mshadeva.
While moving, stending, waking and sleeping lord Nysimha

protects me and lord Vasudeva constitubtes my nabure."

Then the lord should be worshipped with the

20 "Om Visnave namal sirah, om jvalanaya namah
u&khm, om visnave namal; kKavacer, om visgpave
namah sphuranam didoVandhsya, om Hum Phat
&S.hramo" (31 13} .

£
fod

Om sirasi suklo vasudeva iti, om am lalate
raktah sagkarsanah garatman vahnisteja
aditya iti, om &z grivayan pitdh Rraffyumalh
Vayumedha iti, om am hrdaye krsnoniruddhah
sarvadaktisamanvita it (51.18).



twelve-lettered mantra (61.22) and recite the avahana-
mantra,22 the sthapana mantra®3, the arghya mantra,2%

the Pédya mentra,2® the madhuparka mantra,28 the
BcfiemenIya mentra,2’ the snana uentra,2®  the vastra
mentra,2®  the vilepana mentra,30  ‘the uﬁ?i&a mantra,3L
the alamidara mantre,>® the dhupa mantre,33 the dlpa

34

. o s
mantra, and the naivedya mentra,39

22 MNinarupo varshadea nerasimnotha vamana |
ayatu devo varado mama ndrdyanadgratah 1
Om namo nérayandya namah |- (61.24).

23 Karnikayam supithetra padmakalpitamfsanam | -
Sapvasattvehitdrthdya tistha tyom madhusidena

Om namo nardyandya namgh 1 (61.25),
24 Om trailokyapatihém pataye devadevaya Hrgikeéaya }
visnave namab | Om namo ndryansdya namah J (61.26).
25 Om padyem pédéyordeva padmanadbha sanatana | Visno
kamzlapatradksa grhdna Madhusldana ( Om namo nardyanaya
Ila}—ﬁall ) (61.27)' ' )

26 Madhuparkam Mahadeva Brahmadyeih Kalpitem tava | Maya
niveditam bhaktya Grhahe Furusottama |Om Namo narayanaya
27 MandaMinysh sitam viri Sarvapapsharam sivem | Grahanacame-
nivag tvap mays bhaktya niveditam u (81.29).
28 Tvamdpah Prthivi caiva Jyotistvam vEyureva ca |
Lokedz vrtiimdtrena varinid sndpaydmpmlbamz — (61,30) amdaham il
29 Devasattvagamdyukta yvajhiavarnasamanvita
Svarnavarnaprabhe deva visasi tava kedava v £1.31.
30 Sariram te na Janami cesta@in caiva ca kedava
maya nivedito gandhah pratigrhya vilipyatam v 61.32.
31 Rgyajehsamamantrena trivrtam padmayoning J
savitrisranthisanyuktamipavitan tavdrpaye n 61,33.
32 Dimyar%tnasamayukta vahnibhinusamaprablie
gatrani tava sobhantu salamkérani Madhave n 61,34,
33 Vanaspatiraso divyo gandhddhyah surabhisgea te
mayd nivedito bhaktya dhipdyam pratigrhyatam uo6l.36,
34 SBuryacandrasamo Jyotirvidyudagnyostaphaiva cal
Tvemeva jyotlsgm deva dipoyam pratigrhyatam » 61,37,
35 Amnam vaturvidham calva rasaih sadbhih samanvitam !
may & niveditam bhaktya naivedyam tava kegdava » 61.38.



Then one should perform the nyasa of Vasudeva in
the eastern petal of the eight-peralled lotus, that of
Samkargapa in the southern petal,‘that of Pradyumma in the
western petal, that of Aniruddha in the northern petal,
that of Varaha in the Agni direction, of Narasimha in the
Nalrrtya, of Madhava in the ¥xa vayavya, and of Trivikramc
in the Isana., One should establish Garuda near the eight-
lettered god. Similarly to his left should be established
cekra and gada, to his right dankha and the §é§§ga bow, to
the right the two divine weapons, and éridevi and to his
right khadge and pustidevi, Then onc should worship with
tantric mantras lord Indra, Agni, Vayu, Yama, Nirrti, Varuna,
Vayu, Kubera, Iééﬁag fnanta, end Brahma, Then one should
mitter the mulamantre either 108 or 128 or 8 times. Then
one should perform the eight mudras, viz. Padma, gaﬁkha,
Srivatsa £82v89%53%, Gada, Garuda, Calkra, Khadga and éérﬁga
(61.39.558). Incidentally this type of worship mentions
the caturvyﬁha theory, some of the incarnations of lord
Vistu and shows tantric influence. Then one should recite

36

the Visarjonewentra. Those who do not know the mantras

should worship- lord Visudeva with the mulamantra (61.57).

36 Gaccha gaccha Param sthanam Pur@papurugottema )
Yatra brahmédayo deva vindanti Paramam Padam ) 61.56.



Mahadeva-Worship

Dr. A. P. Karmarkar has studied the aspect of
liﬁga worship fully and has come to the conclusion that the
cult of lihga and yonl as gymbolising the generative and
reproductive aspects of nature bad come into vogue during
the proto~Indlian period and moreover, both these elgments
were identified with the supreme being éﬁva and Amdé, the
mother éoddess.37 The Brahmgrpurana relates the account
of L&ﬁgodbhavé of éiva, when actually a quarrel for supremacy ha
had arisen between Vigga and Brahmﬁ, This story is
invented Jjust to show and enhance the importance of éiva,

and much more so that of the linga (A.135).

The important places of 115ga-wcrship referred to
by the Brahma~pur§ga are Rimeé%ara in the Utkalapradesh
(4.28), the Mahakala linga in Avanti (A.43), a 1lihga on the
bank of the river Godavari near the KartikeyatTIrtha (A.128)
and st the Végisa?gamafirtha (4.135), kigkindﬁatirtha,(a.157),

the 1linga known as Siddhesvara at the purnatirtha (4.122).

it seems that during the time when the Brahma -
urana was composed, the lénga-worship was widely prevalent
P (18, 1y ? g (S P

as it refers to many lingas. The climax of devotion is

37 Karmarkar A.P., The religious of India, Vol.l, P.85.
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shown when a huntem committed suicide on seeing the linga

/
of lord Siva plunged in blood (A.189).

The Brahma—puf%ga, further, states the mode of
worship as follows: After taking a bath, one should

observe a vovw of silence and the senses should be kept -under
control. After that one should go thrice round the temple,
Then one should bathe lord éivavwith ghee and milk and should
anoint him with fragrant candana and kesara. Then various
flowers, bilvapatras, and lotuscs should be offered to him.
Then follows a recitation of vaidic and tantric mantras,

and the mﬁlgmantras consisting of wore names, After that

cne should offer dhupa and light and nalvedya and play the
muisical instruments., It 1s gaid that one who worships lord
§&va in this way goes to ngaloka. The reglon covering a
distance of two and a half yojanas surrounding lord é&va is
considered as bestowing pleasure and liberation. In the
Ekﬁmrakak§etra, lord éiva resides by the name of Bhaskeresvara
and by worshipping lord S&vg there, one gets the knowledge of
the highest type of Yoga {rom lord éiva. Lord S&va being a
yogin par excellence, his capacity to teach Yoga is emphasized

here (41.55=88),

Elsewhere the Brahma-puféna provides the mantras

i
to be recited at the time of worshipping lord Siva., It states

C VI hagqe Mo b Y¢S an 4!""4\«»‘\'&%"?*/\- A R 456
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sensés, and offers worship to éiva with flowers, dhapa, lanmps
and stotras gets the fruit of 1,000 Asvamedhas (43.65-70).,

By reciting the words 'Namap éivéya' the anger, fear, infatua-
tion, ignorance, desire, poverty and unhappiness disappear
(177.1-17), He is worshipped by offering Paﬁcém?ta and
various types of food (122,195-208). The devotees invoke
him by the samens léke 'Hayi Hayl Hare Hayi Huva Hava'
(40.44), Cﬂe»who worships him begets sons (124.133). Lord
Sava 1s worshipped at all the t%rthas situated on the vanks
of the viver Gautaml (4s.170-175). Thiis worshlp alsc shows

tantrle influence.

—

Surya-Worship

Among the orthedhx Hindus, the Sun has fallen from
the high estate which he secured in vedic times and has now
becoue 2 were godling or & minor god. He is, however, still
worshipped especlally in Bihar and among ithe non-Aryan tribes

of the southorn people,%2

The Gé&atfz or sacred verse, which each brahmin
must recite daily, is dedicated to him. Sunday is sacred to
hin and the Sundays of the monﬁh”Kértika are specilally set

agide for his worship in Bihara and parts of Bengal. The

427 TRE., Vol. Il, PP. 483..
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that one should go to the Ma}kandeya stream situated in the
Utkala pradesh, dip his head thrice, face north, reclte the

/
mantra,38 perforn tarpana, 'go to the temple of £iva, worship

39 or the aghoramaﬂtraéo and mutter a

him with the mulsmentra
pauranic mantra,%l Here too it is mentioned that by worshipp-
ing the lord in this way, one gebs the merit of performing the
ten Aé%amedhas, becomes free from all the sins and goes to
Sivaloka (58.2-25).

~ In Aundrad9¢a9 on the southern ocean of the sesa,
lord é%va resides by the name ol Ramesvara. One who
worships blu with flowers, lamps, naivedya, pranama, S0NES,
and stotras gets the merit of Asvamgdhg and Ba;asuya and he
gebs the highest success (24.56-59), In Aventi, he is knouwn
as ﬁaﬁékgla, Cne who takes a bath at Sivakunda according to

proper rlfes and offers oblations to gods and pxtrs and goes

roand lord alva thrice with & res strained mind and controlled

38 Samsarasagare magnam pépagraotamacetanam i
Trani mam nhaganetraghna Tripurdre namostu te »
namalh sivaya uaa"’caya survapanaharaya ca i
sndham karoti devass mama nadyatu patakam I

39 MarkandesVardya namah or om namal SLV&?& i

40 The tirthacintamani of Vacaspati (P.85) states that
the aghora mantra is 'Om aghorebhpo ghorebhyo ghoratare-
bhyah, sarvebhyah sarvavarveohyah namastéstu rudraripe-
bhyah

41 Trilocana namaste'stu namaste Saq1naugana '
Trahi mén tvam virdpaksa mehideva namc'stue te ¥
57.7=-8, also cf.NdradIva (Uttara)s55.18-19,



great festival in his honour, known as Chha?pﬁjé, is held

on the sixth day of the bright half of Kartika and after
libations to the setting Sun the ceremony on the following
morning is repeatbed. "They also make offerings of white
fldWers, sandal paste, betel-nut, rice, milk, plantains, etc.
Brahrnin priests are not employed, but an elderly member of

the family, usually a female, conducts the worship."43

The Breaoma-purens descrites in details the Sun-
{’\
2

~ 7/
worships. It states that in Aundrasdesa, on the northern
| —

shore of the ocean lavana, there is the famous shrine of lord
Sun by the name Konaditya (28,11,18). For the Sirya-
vorship, one should observe a fagt on the seventh day of the
bright half of the month Magha with a restrained mind.

After teling a bath in the occan, ore should remember the
Sﬁn and should perform the purificatory ceremonies of the
moming. Then ons should offer terpana to the deities, men
and pitrs. Then one should wear clean clothes after coming
cut of the waters. One should take acamana and at the time
of sumrise should sitpfacing the esastern direction on the

shore of the ocean. With red candana and water, one should

—r

aake & figure of lotus with eighit petals in a vessel of

copper, round in shape and filled up with copper. The

43 Galt, Censos Report, 1901, i. 188.



petals should rise at the front side. Then one should
keep sesame, rice, water, red candana, red flowers and kuéa
grass in that vessel. If one does not have a copper vessel,
then the sesame and other things should be kept in the leaf-
pot of the arka leaves. The vessel should be covered By
another vessel, After performing the angenyasa and the
karanyasa, one should meditate on the Sun with heart and
limbs. Then in the middle of that eight-petqfled lotus,
and in the petals of Agni,~Nair?tya, Vayavya directions and
again in the middle one should offer worship to Sﬁiya which
is pure and the highest, Then the Sun should be invoked
andz;%ould perform the various modes like sumukha, samputa,
etec. and then one should bakbe the delty and meditate with a
concentrated mind (28.19-30)., After seeing the lord Sun
of the saffron~-colour in the morning, one shéuld take the
arghyapatra, touch it with one's head, sit on the knees and
observe silence with a concentrated mind. Then one should
offer an arghya to Surya muttering the three-lettered mantra,
As the lord Surya can be attained by devotion alone, one
should offer an arghya to him by teking his name. In the
directions Agni, Nain@tya, V;yavya, Iggna, Madhya and east
one should worship heart, head, head-tail, kavaca, eyes and
weapons, Then one should offer arghya, fragrant objects,

dhﬁpa, light, naivedya, and should perform the japa,
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namask;ra, stuti and mudréé and should dc the visarjana of_
the deities. Those who resort to the lord Sun, the bestow-
er of light to the three worlds get the pleasure. As long
as one does not offer arghya to the lord Safya according to
the proper rites, one should not worship Vi§gu, éﬁva and
Indra. Therefore, everyday after becoming pure, one should
offer arghya to the lord Sun with flowers and candana, Thus
one who offers an arghya to the lord Sun with a concentrated

mind gets the desired fruits (28.32-44, 45-48),

The Brahma.purana mentions the following results of
the Surya worship. One who offers an arghya to the lord
Sun on the seventh day of the month of Magha with a
concentrated mind gets the desired fruits. The diseased
person gets freedom from diseases, the wealth-desiring gets
wealth, the knowledge-seeXing gets knowledge and one desirous
of a son gets a son (28.42,43). After worshipping the
Sun, one gets the fruit of ten’agvamedhas and becomlng free
from sins, one gets the divine worlds., e saves the seven
generations above him and below him and goes to the Suryaloka
in an aeroplane of his choice. There he enjoys for one
kalpa and when the merit of his holy deeds 1s exhausted, he
comes back again in this world, gets az birth in the great
family of yogins, becomes well-versed in the four vedas and
taking up the Yoga of lord Sun, attains liberation (28.37).

I
I

o



Going round lord Sun is cqnsidered 8s equal to going round
the earth, With its seven islands (29.20) one who offers
worship to Sarya and eats once only on elther the sixth of the
seventh day, or offers sraddha to pitrs on the Vijayasaptami
day and performs sacrifices in honour of lord Sun can never
have poverty or disease in his family and by mounting the
temple of lord with either yellow, red or whiteeééy, the
desired results are obtained and worshipping lord Sun with
ghee or oil removes blindness (29.24, 26,33-36,44-45). By
performing the édityavrata, i.e. mattering s mantra or a
stotra facing the Sun from the time of its rising to the time
of its setting, one gets freeedom from grave sins (29.45),

The offering of krsara, milk, pudding, fruits, roots, ghee
and rice in honour of lord Sun leads to the fulfilment of all
the desires (29.84,55) angt by offering umbrella and banners
in honour of lord Sun, one gets success (39.58). People of
all the classes and the wouwen who offer arghya to lord Sun
get the highest status (28.37). The arghya to lord Sun
should be offered in fire, water, sky, holy land, to the

idol or on the altar (29.48).

Vatepﬁﬁji

Tree worship was once common in Greece, France,

Poland, Assyria and many other countries., It has continually



prevailed among uncultivated tribes in Africa, America and
Polynesisa. In Pergia travellers occasionally come across
trees hung with offerings of rags and garmets and throughout
the greater part of Asia a belief in 2 kind of divinity
inherent in certain trees has always been a recognized element

of the popular creed.*?

The Indians believe in the law'of continuity and
in their creed the life of gods is connected with that of
demons, the life of demons with that of men, that of men
with that of animals, that of animals with that of plants ,
that of plants with a supposed life in rocks and stones, and
the divine soul is thought to perucate all. Thus plante
worship follows as a necessary consequence of animal worship%s
According to the Hindu theory of metempsychosis all trees
and plants are conscious beings, having as distinet
personalities ard souls of thelr own as gods, demons, men

and animals.46

For the divine Pé?ijéta tree, a great war was waged
between Indra and krsna (As.202-204), Hindus worship

TulsI, Pippala, Bilva, Vata and Asoka tree. The Brahma-

44 Yonier Willileams, Rellglous thought and life in India,
PP.330-331,

45 Ibid.
46 Manu I.49.
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purana consigders the trees Vata (A4.57) and Asoka (A.35)

to be sacred.

The Va?a tree, identified with lord krsna, is a
famous place of pilgrimage in the Puru§ottamak§etra. The
Brahma-purépa states that after a bath in the Markandeya's
pool and a vislt to the temple of lord é&va, one should
repair to the sacred vata, circumambulate it thrice and
worship it with the mantra noted below.47 The Vata trece
is identified with the Kalpavrksa and it is said that one who
cilrcunaibulates it gets freedom from sins and one who resorts
to 1ts shade becomes free frouw such grave sins as brahmin-
marder. The Va§a tree is lord Visnu himself and it consists
of the brilliance of the highest Brahman, By worshipping
it, one gets the rewards of performing the Réjasﬁya and the
Asvamedha and getting freedom from sins goes to the world of
Vismu (57.12-18). There are different names of the Vata
tree in different Yugas, viz. Vata, Va@eévara, k;gpa and
Pufépapuruga. In the Satyayuga, the area of the tree is
one yojana, in Treta it is 3/4th yojena, in Dvapara, it is

half 2 yojana and in Kéliyuga it 1s 1/4th yojana (60.14-18).

47 Om namo vyaktarupaya Mahapralayakarine |
Mahadrasopavistdya nyagrodhiya namostu te "
Anaratvam sadf kalpe haredeayatanam vata
nyagrodha hara me pdpam kalpavrksa namostu te’

Brehma 57.13-14,Naradiya (uttara) 55.24-25.



SACRIFICE

Sacrifice (Lat, Sacrificium¥; sacer, 'Roly', and
facere, 'to make') may be defined generally as a rite in the
course of which something is forefeited or destroyed, its
object being to establish relations between a sourcé of
spiritual strength and one in need of such strongth, for the

benefit of the 1atter.48

The Brahma-p&réna deals with the latter aspect.
Hindu writers divide the various kinds of sacrifices into
two principal classes: nitya (regular) and naimittika
(cccagional or special) karmégi, cne following the course of
the year or the duties X% imposed upon man during the life,
the other couprising incidental offerings occagloned by

special wishes of the sacrificer.29

The Br. P. deals with various types Qf sacrifices,
the kings who performed them, the rites to be performed in
them, the priests to be employed therein and the merit that

was entailed by them,

The following is the information that can be

attalned regaerding sacrifices from the Brahma.purana. A

43 ERE,, Vol, XI, P. 1,
49 ERE., Vol.XII, P. 796.
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sacrifice lasting twelve years was performed, and many
people gathered together to witness it (I1.10). There was
another sacrifice called Satrayaga in which a S%mitéra was
appointed and an animal was offered. It was believed that
without offering an animel, a man did not get immortality.
The véssels etc, were prepared for the sacrifice end it
lasted for an year (116.49). There is another reference
to the Ségvatsarika sacrifice which the sage Agastya
perforwed In the company of the other sages (118.7-10).

All these are the periodlcal sacrifices.

There are references to the performance of Rajasuya
sacrifices also. The R&jaéﬁya is a most complex cerenmony
" extending over a very long period (more than two years) and
comprising a number of separate istis (1like the one to
Anumati) Soma sacrifice (like pavitra) and animal
sacrifices.90 The Br. P. gilves the following references.
King Prthu was the first amongst those to be anointed at the
Ré}asﬁya sacrifice (II1.24). The Moon performed a Réjasﬁya
sacrifice and daksina of laishs of things were given. In
this sacrifice, nine goddesses attended the Moon, After
the avabh?tha bath at the end of the sacrifice all the gods
and the deities offered worship to him (IX,13-17)., The
king éamika too is said to have performed the Réjasﬁya sacri-

fice (14.33).

50 Kane PQ«VQ, EDS., VO:‘.‘ II-B,P‘lQ:Lé.



699

There are references to the performance of
Aévamedha sacritices also. The Aévamedha sacrifice is
one of the most ancient sacrifices. It was performed with
various motives., 1t was performed to expiate the sin of
brahmin-murder (12.,44,45). It was considered to be highly
meritorious. Thus one who with deep faith fasts in those
tIrthas, takes a bath with a restrained mind and according
to the rites offers tarpagaAto gods, sages, men and pitys
and worships zods and lives there for three nights gets
distincet rewards of Aéﬁamedha from each tirtha (25.83-35).
It had the capacity to destroy sins. Thus it is sald that
like the Aévamedha sacrifice, aghamarﬁaqa destroys all the
sins (60.,48).  In Hayamedha,sixteen rtvigs and one
Purohita were employed (168.2)., A horse was sent in all the
directions at the time of the performance of the sacrifice
(8.52). The Aévamedha wvas considered to be a difficult
socrifice and Rame was credited with having completed ten
sacrifices without any obstruction (213.144). King Pururava
is sald to have performed the Agnihotra sacrifice (10.1,2).
Jamu is said to have performed a sarpanedha sacrifice and
it was considered to be a great sacrifice (10.,15). The
gods performed goyajga on the bank of Godavarl in order to

have the cows (91.10). There is a reference to the



performance of Naramedha. The altar, mandapa, kanda,

yupa, horse, etc. were created beforehand. In fire, Vasa,
loma, meat and skin-tvag were offered and the the mantras
were recited. The human being was generally offered in it
but at times, he was only tied there and ultimately was not
offered (104,63). Another sacrifice called éirayajga was
periormed by the farmers. The mountain-dwelling people
should perform Giriyajna or Goyajna (187.50). The mountains
also were worshipped. Various types of materials were
offered 1n it and meny Brahming were given a dénner. Then
cows and bulls were worshipped and all the people went round
the nmountain, Kygga manifested his real form to the cow-
herds on The Govardhana mountain snd merged again in it
(187.51-54). From a descripticn of lord Vienu in his
Varsha form, the idea regarding the things to be used in the
sacrifice can be gathered. There lord Vigpu is called
Hevena, Savena, Hota, Havya, Yajﬁapétra, Pavitraka, Vedl,
Diksa, Sawidh, Sruva, Sruk, Soma, Supa, Misala, Proksani,
Dakgigéyana, Adnvaryu, Sangga, brinmana, Sadasya, Sadana,
Sabhd, Ydpa, Cakra, Dhruvd, Dervi, Caru, Ulukhala, Pragvausa,
Yajnabtumi. the explation, the arghya, the sthandila, Kusa,

Mantra, Agnideva and Udayudha (213.14-18).

According to the Brahma-purana, the following

-rites should be performed in the sacrifice. In a sacrifice,
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the Purohitas were appointed. The Vedi, mandapa, kugds,
yﬁba, aéva etce. were prepared beforehand. The wabter

was sprinkled and the havi was offered to various gods,
in various wgys. The mantras were recited (104.68), a
purodééa was prepared from the agnisomiya and Aindragna

(z 13%.3). In the sacrifice of Brahma, at first the
animal sitting on kuda grass was anointed. After the
whole world emerged from purusa, ydba, pranita, kuéa,
Rtvik, yajna , srava, purugsa and pasa - all these things
were offered in the sacrifice. Then Brahma offered
oblations in the Garhapatya, Dakgiqégni and Ahavaniyagni.
In each of them, he meditated on purusa, the cause of the
worlde. The lord of the world took a white form and mani-
fested himself in the ﬁhavaniya, in a black form in the
daksinagni and in a yellow form in the garhapatya (16754~

57).

Regarding the material to be employed in the
saérifice, the Brahma purana provides the following
informatione. The yﬁpas, the yajhapatras and the eatables
were used in the sacrifice (34.60-68). From the descript-
ion of the sacrifice performed by Brahma an idea can be had ®Pe
regarding the things to be employed in the performznce of
the sacrifice, In his sacrifice, Vasanta was ghee, the

- ' . - /
season Grisma the fuel, Sarads bthe havigya, Varsa the kusa,



the seven metres the seven paridhis, kald, Kdstha and
nimesa were samidhg, patra and kusa, the beginningless and
endless kala the ‘yupa and the sattva and other gunas the

rope to tie the animal (161.35-49, 51-53).

The Br. P. refers to many kings and priests
who performed the sacrifice. The kings Satyskarna (13%.126),
Marutd (1%.144-145), Usadgu (15.2), Devavrdha (15.35),
Daksa (34.3), Dhanvantari (122.3), Vasistha and Atri
(168.1), performed sacrifices and gave much daksina.
The sacrifices of‘Akfﬁra are well=-known and he gave much
dakgiqg (17.27) The king Sahasrdrjuna performed 700
sacrifices (13.188-199). The gods performed a sacrifice
on the bank of Goddvaril and lord Ganeda threw obstructions
in it (144.1-4). The demons also threw obstructions in the
performance of the sacrifice by the sages (4.116). King
Semika performed a Rajaslya sacrifice. Prajapati Daksa
performed a hayamedha which was destroyed by diva (39.1).
. Kings Indradyumna (43.108), Sagara (78.10-12), Ila (108-116),
Arﬁ?isena (127.5=7) are the noted performers oi Hayamedha and
they gave much daksipﬁ. The sage gukra acted as a Purochita
in the sacrifice of Bali (73.23-25), Yé;};n'avalkya in that of
king Janaka (88.21), Vasistha in those of Priyavrata
(103,4=7) and Daksa (109.13-21). The sacrifice of Daksa

was protected by Indra and Vasus, It resounded with the
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Rk., Yajus, Sdmens and Svéhasabda, It was decorated by

the goddesses and divine cows. It was protected by the
gaods . Lord Sﬁva destroyed it with the help of Virabhadra
and Bhadrakali (109.13-21). In order to expiate hiss sins,
lord Parasurama performed an asvamedha and in it, he gave
the whole earth to the sage Kasyapa in dalsina together with

many chariots, elephants, horses and cows (213,116-1223).

The sacrifices uwere celebrated with great pomp.
Sages galthered together in the hermitages and people from
various parts came to witness it (I.1C-12). In the sacri-
fice performed by Sahasré&junai the golden pillars were
erscted and the gods and the pandharvas came to attend %o
(13.188-189). In the secrifice of Dalksa, Indra and all

the deities gathered together, the.Adityas, Vasus, Rudras,

Sadhyas, and Maruts came to participate in the sacrifice
with Visnu. The deities like Usmapa, Diiimapa, Ajyapa and

- - '.-l.. ——
Somapa too were present witn the Asvinikumdras and the

gods were present with their wives (13.12-26).

The king Marultta gave his g daughter Samyata in
delkisina to Samvarta (13.144-145). Sahasrirjuna performed
700 sacrifices and in each of them he gave a daksina of one
lakh coins (13.188-192). In the sacrifice of Indradyumna,

many eatables Were given in daksina to Brahmins (48,90-91).



Sonetlimes the sacrifices were performed with a -

view to obtain zhildren (II1.8).

About sacrifice in general, it is said that without
a sacrifice nothing can be obtained (122.50), neither this
world nor the other can have zny existence (79.9). It is
the Sanatana Dharma (133,9). It is Vignu (161.15-17) and
it confirms the s%uti 'Yajiie vai Visnul. The lord makes
garhapatya, ahafe.:“:y &, snvaharye, samidh, sfz:‘”*?léi , avabhrtya,
avékpéni, havyabhaga, havyZda, Lavyada. He brought the
vessels, caru, uluurala, j‘Da9 samidh, sruva, soma, pavitra,
paridhi, the sacrificlal material, cawasa, sadasys, yajamana,

I

kratu and other things (179,29-33

>

From the description of Varaha incarnation of
lord Visnu, one can get an idea of the [ollowing objects of
sacrifice, It is said that the four vedas are his feet
and the yupa is his jaw, Yajfda his teeth, the cities hsk
nis mouth, the fire his tongue, Xusa his pores, Bralma nis

head, veda his body, srutig i1s ornaments, havigya his nose,

sruva his belly, samaveda his voice, explation nis nail,

o

s

ezsts his krees, yajfia his uature, udgdta his intestine,

amtahZbman,
homa his 11&9&, osadhi his seed, vedi his brood, vedi his
back, havigya his smell , havya eand kavya his speed, the house

of yajamane his bedy, daksing his heart, vedasvadnyaya his
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necklace, pravarga his ornament, chhanda his path and

upanisads his seat (212.32-42).

O
Sraddha and Ancestor Worshin

The Brahne purapa defines sraddha as follows:
"Whatever is given with faith %o Bra mana, intending it to
be for the {benefit of) pltrs av a proper timne, in a proper
place, to deserving persons and in accordance with the
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pregeribed preccdures is called Sraddha oL Though this
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:,¢§? ~ it is not found
in the present Brahme Qnriua, It appears probable that the
worship of ancestors by means of éréddhas was a very ancient
institution and that the Jdoctrives of punarjanms and karma-

vipaka were comparatively later ones and that Hindusism

g.J.

being all-embracing retained the itutlan of sraddhas

while adopting also the doeirine of metempsychosis.53

——y g 5 o
The Brehmanda p&rana?Q gpeakzs of Manu as the
premulgator of graddha rites and the Brahma purana (6.8),
Visnu purena (III.1-20), Voyu P. (44.38) and Bhagavata P.
o~ 1

(111.1.22) designate Maan as the sraddbadeva. The Brahma

pur 5 a alsc states that lord Viggu in his boar incarnation

51 Kane P,V., Hist.of Dhazmaéésbra, Vol 4, P.334,
52 Brahmapuﬂﬂna guoted by gr"adhaprak sa P, 3 and 6,
Sraddhakalpalats P.3, end Paradaramddhaviys 1.2, P.299

58 i&.a:ﬂe Pogo, Opn(}itqg Pogggo
54 TUpodghatapada 9.15 & 10.92, cf.also Ap.Dh.s. II1.7.16,

mele



established the institution ol sraddha by offering oblation
to pitrs after relieving them from the river woka (A.219).
The séﬁtiparva?S and the Visnu Dharmettara (I.139.14-16)
orrcborate it. MM,Kane56 derives an lmportant conclu-
sion that it was believed even sevoral centuries before

- P ~ ¢ = - o * - A dey
christ thatb the institution of sraddha had 2 neary antiquity

behind it and that it was as 0ld as Mamu, the father of

rankiné according to iv,

The worsnip of ancestors lies at the root of all
he funeral rites. The object of them is to provide the
departed spirit with a kind of intermediate body interposed,
as iv were parenthetically between the terrestrial gross

body wWoleh nas just been desitroyed by fire and the new
58

terrestrial body which it is compelled ultimately to assume.
Tnis orthodhx conce vbion of the sraddha - that is intended
to provide an intermediate body for the departed soul - is

" { -
a later development, The graddhs was really evolved {rom

ok

he custom of fecding the dead, a rite common among ail

N

zavage and semni-savaze races 'Like the habit of dressing the

G

e - - 1 ) - b~ -\"“’
55 346. 14-2)1, quoted by Sraddhspraxkiss
&6 HDS., Vol. IV, P. 249.
57 VIII1 63.1, VIII 30.3.

58 Honier Williams, Brahmanism and Hladulsm, 277.
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dead in his best clbthes, it probably originated in the
selfish but not unkindly desire to induce the perturbed
spirit to rest in the grave and not come plaguing the

living ke for food and raiment.5©

.The Brahma purana states that sraddha is to be
treated under five heads, viz. 'how, wheré, when, by whom
and materials.’ But before discussing in detalls about éféddh
~as, it 1s necessary to understand the significance of the

word'Pitarap' to whom the éfaddhas are offered.

In the earliest vedilc period the worship paid
to the manes was dlstinct from that of the. natural phenomena.
The general theory seecms to be that though they are divine
and possessed of many godlike powers, still they are
distinct from the gods and are never confounded with them,S©
In Av. we get the doctrine of the elevation of gods and
the pitrs. In Bpics we find a progressive ldentiflication

of gods and pitrs,sl

It is in the puranlc period that we
find them mixed up with vedic gods and a host of other
objects of devotion, like the bird Garuda and the world-
snake éega. But throughout this progressive development

the piltrs are never regarded as independent divine belngsj

59 TFrazer JAI XV, 74 1,
60 Hopklns, Religions of India, P. 143, 145,

61 Mbha Ii 707.
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on the contrary, they always depend on their friends on
earth for continuous aid and maintenance and that their
advancement to a higher stage is lmpossible without the due

performance of rites done by their picus descendants.

The word ‘pitarah' is used in two senses, viz.
(1) 2 man's three immediate deceased ancestors, (ii) the
early or ancient ancestors of the human réce that were
supposed to inhabit a separate world by themselves.52  The
Brahma purana uses it in both the senses. It states that
after the sapin@ikaraqas%éadha the deceased persons become

free from the pretabhava and get the frfm of pitrs.

The Brahma purana relates a story about the
second class of pitrs, viz. the ancient ancestors of the
human race that had thelr separate world. The pitrs lived
on the mountain Meru with the_Viévedevas but as they grew
passionate for urjé or svadha; the daughter of Soma, the
Visvedevas left them and went to heaven. Soma was very
enraged on seeing that the pitrs had accepted his daughter
without asking his permission and he cursed his daughter
urja who was then called Koka to become a river and the

pitrs stayed on the bank of the river Koka for ten thousand

62 Kane P.V., Op.Cit., P.340.
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years., When the demons came to trouble them, and threw

a slab of stone over them, the river Koka covered them with
her water, In order to get freedom, the pitrs worshipped
lord Vignu who in his Varaha incarnation brought them out,
offered them oblations and blessed them that they would
regain their original vosition, that Koka would take a birth
as a daughter of Daksa and that they would be able to join
her again (A.219). The éatapatha Brahmana (II.4.2.2) also
connengts pitrs with Svadliia and Moon. It states that
Prajapati said to them 'You will have food at (the end of)
each month (in the amavasya), your Svadha (cordial) will be-
swiftness of thought and the Moon will be your 1light!83

The Viqpudharmottara64 also states that with the utterance
of the word 'Svadha' the departed spirit enjoys in the world

of pitrs the g food offered in d&raddha.

The first kind of pitrs are divided -into various
categories,85  In Satapatha smrti (VI.5,6) twelve groups of
pitrs are mentioned: viz. Pipdabﬁéjap (three) Lepabhajsh
(three), Nandimukhas (three) and Asrumukhas (three),86  The

Brahma purdha states that after the sapindikaranasraddha,

63 Kene P.V., Hist.of Dh.S., Vol.iV., P.315.
64 20,34~363 also ef, Mark. 27.49-51, venk.ed.

65 Rv, X.15.4 & 113 Toi.Br.I.6.9.5; Kathaka samhitd
1X.6.17; Manu I1I,199 -

66 Kane P.V., Op-Cito, P.344,
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the great grandfathers of the father go into the category of
the Lepabhagabhuk pitrs: They are deprived of the risght

oi having the oblations offered tc the pitrs. Before the
sapinqikaragas%éddha the four ancestors abo¥e the great
grandfather too were having the right of oblations offered
to them as pitrs but after the performance of the sapindi-
karanas%éddha they are deprived of that right and get the
food which is without any relation to anyone. The sages
say ‘that seven persons have close relationship. The first
three are father, grandfather and great grandfather who have
a right to pinda, the other three are those above the great
great grandfather who have a right to lepabhaga and the
seventh is Yajamana. The ancestors above the Lepabhagabho-

lins are called Purvajas (220.82-87).

The Brahma purana further divided the pitrs into
two categories: Formless (amarta) and those having forms
jmirtaj. Further it alludes to three types, viz. the
Hahdimukha pltrs are formless and the pltrs of the parvana-
$r&ddhs arc having forms and those of the ekoddistasraddha are

called pretas.67

Ags regards the tarpana to pitrs, it is said that

67 220.66,87; also ef., Vayu 72-1 & 73,60; Brahmanda
(upodghatd 9.53), Padma V. 2.2-3, Visonudharmottara
3:.’ 13802"3. .
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after the offering of the tarpana to pitrs the gods get

a right to have a tarpana. In é}éédha and sacrifice, the
things should be offered with one hand but in tarpana the
things should be offered with both the hands; One should
utter the name and gotra and after uttering the word
’T?pyaté@‘ one should offer the tarpana. The tils (signs
of sesame) that are on one's body should not be offered to
gods and pit;s. One who does so incurs sins, One should
not offer water to the pit?s while standing in the waters
but}as the pitrs are born on earth, live on earth and expire
on earth, therefore, the gods should be invoked by the kusa,
gréss with the first half part and the pitrs should be

invoked by the kusas with the yamyagra (60.52-65).

The Brahme purana hes ample material to furnish
the data for the institution of éféddhaﬂ} The sraddha-
kalgalatg quotes verses from the Brahma puréha many of which
are found in Ch. 220 of the printed text (An.ed.).

2 - - —
Sraddhadhikarins

First comes the question as to who are entitled to
offer éraddha. There is a good deal of differences as to
the persons so entitled.f For example, Gautema (Dh.S5.15.
13-14) states ‘on fallure of sons the sapindas (e.g.brother,

brother's son), the sapindas of the mother (e.g.maternal
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ancle or his son)y and pupils mey perform sraddha for the
deceasedf in default of these the Ffamily priest and the
dcarya',8 Sahkha says 'The offering of pinda and vater
should be done by the son for the father; in default (i.e.
absence or death) of the son, the wife (of the déeeased)
should offer, but in default of her, the full brother.'d?
The Vignu pursna seys 'The son, grandson, greab graadson
(of the deceased), the offspring of the brother (of the

Fal

deceased), the offspring of the sapinda becomes entitled

to offer (pinda)! 0. The Brahmepurana’r provides, 'On
Tailure of sons, sapindas’2, on failure of them the
sahodakas,73 a daughter's son should perform (if the man
dies sonless), the putrikaputra shovuld perform them for his

maternal grandfather.

68 Koane P.V., Op-Cit', Vol, IV. P, 256,

69 Ibid.

70 Thid,

71 220,76-80; éf.M&rka@@eya P. 30.,19-213 27,19-23 of the
vellk. ed. )

72 According to Yajhavalkya (I.53), Sapinda relationship
ceases after the fifth on the mother's side and after
the 7th on the father's side.Whereas according to the
Ddyabhdga School, the persons starting from paternal-
great-grand-father upto grandsons and full brothers
constitute the sspinda relationship. ef.Baudhayana
Dh.8. I.5,113-115 & ¥anu IX. 186-189.

73 The Sahodakas couprise the 7th ascendants of a person
after the great grandfather's great-grand-father,the
13tk descendents of these seven ascendants,the seventh
descendants after the 6th descendant of his 6 male ance-
stors from his own father,and descendants of himself
from the 7th to the 13th. Por detalls vide Kane P.V.,
Op.Cite, VOl.III, P. 752-753).



Those who are called Dvyémugyﬁ?ana74 can perform
the rites in the Naimittika sraddhas in honour of paternal
as well as maternal grand-fathers. In default of all these,
women should perform these rites for their husbands but
without vedic mantras, in default of wife the king should
get all the rites performed by someone who does not belong
to the family of the deceased or by persons of his caste
since king is the relative ol all the varnas, Manu
(iﬁ.189) and Bﬁhaspati75 say that when<tpe king takes by
escheat heirless property he has to set apart a portion of ¥
the wealth of the deceased for the malntenance of his con-
cumbines and servants and for the performance of his funeral

LI v -
rites and sraddha as stated by Katyayana.76

In reply to the querjy as to khz how a sraddha be
performed when the father is living but the grandfather and
great grandfather have expired, the Br. P. states that

neither vedic nor laukika rule it vioclated if the son performs

74 When a man gives hig only son in adoption to another
under an agreement that he is to be considered as the
son of both the natural Tather (Janaka or Janaka-pity)
and of the adoptive father (Palaka), the son so given
is called DvyamuseySyana, Vide Kane P.V., Vol.III,

P, 685, .- \

75 Smrti of Brhaspati (S.B.E. Vol.33,P.380 verse 67).

76 Katyayana as quoted by Mitaksard on Yajravalkya II.135;
Parasaramadhguiys IIi. P,535, Vyavaharamayukha P.139.
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the sraddhas of all the deceased whose sraddhas the Tather
performs (220.205,2068)., Elsewhere it is stated that the
Brahmins, Ksatrdyas, and Valsyas should perform the sraddha
according to the customs of their~families and the performance
should be accompanied with the recdtation of mantras but the
women amé the Sudras should perform the éféddha according to
the Instructions of brahmins and their performance should

not be accompanied by the recitation of the mantras (220.3-4,

222.14).

| —
Lime to Perform Sraddoa

The next questiﬁn is about the timeﬁ when sraddha
is to be performed. Sradaha originally meant a sacrifice
pefformed for the Ffathers on Amavasyd.’’ The Br. P. also
follows the ancient traditioﬁjrg%ates that the proper time
to perform sraddhas 1s the Amsvagyd of every month (220,10),
kk kg gams The Br. P.7$ says that the afternoon is prefer-
rable to the forencon for the veriormance of sraddhas as the
afternoon is liked more by the pitrs. The Brahma purana?®

- » ~ » b
sums up in one place the times for performing sraddhas:

77 Gaubama-Dharme-Sutra 15.1-2.

78 B (220,120), cf. Ap.Dh,80, (11.7.16.4-7) and Manu
(111.276-278). ‘

79 220.51-58, also cf. Anus@SEnaperva &7.18; Manu III,.276;
Yaj. 1.217-218, Kirma I1.20.2-8, Markandeya 28,20 73
Var'éb.a 13 ¢ 88"‘ 3‘5 -
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Agtaka days,80 Menvantara deyeBl and Anvastaka days,52

(on these days. the sraddhas begt  with the family on
mother's side), eclipses of the Sun and the Moon, the astrolosie
-gical conjunctions called Vyatipéka,égu the conjunction of
Moon and Sun in one rasi (according to 'ga' on the day of
the possession of new corn or'nine types of corn), janma-
neksatra, grahapida (Parvenasraddha is performed on these
days), the two ayanas (the two days on which the Sun

appears to start towards the south or north i,e.solstices),
the two equinoctial points or visuva days (i.e.the Sun's
apparent entrance into Arles and Balance), the days on which

N - | g - .
the Sun passes into one rasi Irom enother, third and ninth

80 Agtaka meeans uh% 8th t1lthi in any nonth alter the full
Moodn day (vide Sab.Br. VI.&.N.lo) But generally the &th
tithis of the dark half of the months pausa,magha,phal-
guna and cailtra are coﬂsidefed to be the agtaka days,but
tne views differ for details vide KXane P,V.Hist.of Dh.S.
Vol IV, P.353,

8l Hatsya 17.6-8, Agni P.117.51-64,308.16-18,5aura P.51.33~
36,Padua (srsti 2.132-135) mention the flrst _tithis of
the 14 Manus (Manventaras) as follows: 9th of the bright
half of Asvine,12th of the bright half of Kartika,the
third of the bright of caitra,and of Bhadrapadd, the
amBEvasya of Phalguna,tne l1th Of the bright half of
Pausa,10th of bright half of Asddha and the 7th of the
bright half of Magha the 8th of the dark half of Sravana,
the full Moon of Asédﬂa Kartika,Phalguna,Caitra and Jyeg-
l{ha.

82 The Your ninth dsys following the agtakd days are called
Anvastaltd tithis,

83 It ls explalined in two ways: VWhen Amavasya occurs on a
Sunday snd the Moon is on that day either in Sravana
naksatra or in ﬁéilul,Dhanlstna,Ardre or the first quart-
er 6f Bblesd that ic a conjunction cszlled Vyatipgt. cf.
Vrddhamenu guoted by Aperaxka P.426 and Agni P.209.13
or when cn the 12th of the bright half = the Moon is
in Hasta naksatra, the Sun in Mese and Jupiter and Mars
in Lion, then the conjunction is Gulled Vyatipat.



days of the bright halves of Vaiddkha and Kartiika respective-
1y, the 13th day of Bhadrapada and Amavasya of Magha (on
these days the draddhs should be performed with the prepara-

tion of milk).

The Br. P., further, states what rewards a man
zets if he performs sraddhas on each of the days from the
first to the i15th of the dark ha.lf.g4 First tithi gives
noney,; second children, third & son, the fourth destroys
enemies and the fifth gives money. The sixth makes the
adorable, the seventh bestows the dverlordship of ganas,
the eighth the highest intelligence, the ninth a wife, the
Yenth {ulfills desires, the eleventh gives the knowledge of
vedas, the twelfth victory, the 13th gives children, animals,
intelligence, independence, money, long life and prosperidy.
The s}éédha of these pit?s who have died young and who were
killed by weapons should be performed on the l4th day and
the s}%ddha perforaed on the Amavasya fulfills all the

desires and bestows heaven.

The Br. P. further mentions what rewards follow

84 220.15-21, also cf. Ap.Dh.S. 11,7,16,8-22, Anuddsana
87, Va—yu 89, 10”19? Yajg Io 262‘263, Via{x%l Dh-SO 78'
36-50, Karma 1I1.20.17-22, Brahmanda 1II1.10+22.



from performance of sreddhas on the naksatras from Rrttika
to Bharad{.gs Thus éréddha performed on K?ttiké'yielés
heaven, that on Bohini children, that on %Fgaéirga
brilliance, that on Ardra eminence, that on Punarvasu wife,
hat on Pugya inexhaustible wealth, that on éélegé longevity,
that on Magha children and streangth, that on Parvafalguni
good luck, that on ubtarafalguni childven and best position,
that on Hagta proficiency in ééstras, that on chitra beauty,
brillianee and Progeny that on svati profit in merchandise,

R - - ) B
i Visakha son, that on anuracha sovereignty, that on

ot
o
w
ok
Q

jyestha eminence, that om mula best health, that on purva-
éghﬁ fame, that on autar§§§§ha removal oif sorrow, that om
*révaga good world, that on Dhanistha wealth, that on Abhijit
proficlency in vedas, that on éatabhigé sticcess in medicine,
that on’ purvabhadrapada goats, that on uttarabhadrapada

covs, that on Revetl copper, that on Aévin{-horses and thabt

'

on. Bharani long lifle,
N\ 3

] AT
The Br. P. states that the sraddhs performed on
¥ . a ~ =l e .
the day when the Sun is in Kanyarasi fulfills all the desires,
satisfies the pltrs,; bestows the reward ol the performance
‘

o g - .= . At {.=
of the sacrifices Rajasuya and Asvamedha. Sraddha performed

85 220.33-42; also of, Visnu Dh.S. 78.8-15, ¥3).1.265-268;
Vayu. ch,82, Mark. 30.8-16; Karma II,20.9-15; Brahmanda
{upodghdtapsds 13.1 £f.). ’



on the days of the naksatras ubtaraphalguni and Hasta
bestow heaven, The ¢ity of pit?s is vacated by Yama's
order when the Sun is in the Vrscika radf but if the
éféddna is not performed untlil that period is over, the

pitrs curse men and go back to their own place (220,42-51).

Placed enjoined and discarded for
the performance of the Sraddhas

~

™~

Mamn (II.206,207), T5jnavalkya (I.207), Sankh,86
Karma (II.22-17), ﬁig@u‘bharmaéﬁtya ﬁch.Ss) led with the
places where the draddnas should be performed, The Vé&u
(ch.77) and the Matsya (ch.22) contain long lists of 8acred
places, couniries, mountains in relation to éréddhas. The
8rahma~pu?§~a elso specifies river confluences, holy rivers,
lakes, mountain tops, seven oceans, clean houses, divine
trees, sacrificial halls, and sacred spots like Puskara as

proper places for draadha (220.5-7).

The Vignudharmasiutra {ch.24) and Mark.87

specifly
N o
some EEx places where the Sraddha should not be perforred,

The Br. P. also specifies thet the following countries

- - - . —t
86 quoted by Paragarazadhaviya 1.2 P.303, Sraddhaprakasa
P. 140C.

. . ,
87 29,19.9 by Sraddhaprakafa, P. 129.



should be avoided for hrsddhas, viz. the Kirate, country,
M ’ * /- - .

Kalinga, Konkana, Krmi, Dasarga, Kumarya, Tangana, Kratha,

the northern banks of the Sindhu river and the southern

pank of Narmade and the eastdbi the Karatoyac

Pergong to be invited and nof to be invited

The next important question is about the quali-
fications of the Bfﬁhmaﬁas that were to be invited to dinner
on a sraddba day., Only brahmins are entitled to be invited
to the dinner for éraddha.  Various works®® Qeal with

the gualification of the Brahxanas tnat are to be lavited

[ -
at the time of sraddha. The ﬂrahma-nv?aaa alsc glves long
238
list of pankti -pavana Bra menas. = HManu (83,183) declares

A —
. - - ant, ,
that panktlpavana brahuanas; all those that sanctify a row

of dig%ers among wioon git some who are tainted by blemlshes
that malte them unfit se-lbe ecmong the dingers, Thus the
Br.P. (220.10)-104) states that a performer of a éféddha
should invite one who is a Trinéajketag vhe has studied the

 §

tares vedic verses in which the word Madhu 90 occurs, who

86 Aév, Gr. Iv,7.2, $84,Gr.IV.1.8; Ap.Gr.VIIT.21.2, Ap.Dh.S.
I1.7.17 04, Hiranyaxe 1graya sutra lI.lO.E,Baud.Gl I1,10.
5"0’ II’O.C’;"‘?, chvU,So —Uogo

8 220,101~104 50 cilJAnudass znsparva $0,85-31y Kurma
I1.21.1~-143 MQQSf% lo.7~ 13: Vayu 72.56~-59; 83.52-35;
Skanda VI.Z217. 21.2 ’

90 (Bgu Io 9006"“8; ‘.‘réjw 5.13-2'?"'2'3, TaioScIVQPa"g-S)o



has studied the Trisuparna, vho 1s a knower of all the six
ahgas of veda, who is a devotee of parents and who is dear
to hls wife, who is proficient in the ngaveda, who is a
Rtvik or a Purohita or an acarya or an upadhyaya or who is
& maternal uncle or a father-in-law or a bréther—in~law, a
relative, who cen read Drona,who has studied the mandala-
brehmana, who has studied the puranas, who has no desires,
who is contented and who does not take back the things given

by him .

The Brahma~pur§92 lays special stress on inviting
ascetics or yogins at a sraddha dimner.9* It states that a
wise man should always feed yogins at a éféddha, since the
pitrs rely for support on yoga., If amongst thousand
brahming there is one yogin, he saves the performer and
the other dipners as a béat saves men in water, If a Yati
comes for Bhiksa he should be fed with proper respect. Then

(220,113-115).

it quotes stanzas sung by the pltrs to king Ailal The
sm?tis laid down some strict rules which were to be observed
by the brahm;ﬁs invited for sraddha and by the performer
himself, Thus the Br.P. says that the panktipavana-brahmanas
would be invited on the day béfore the performance of the

sraddha, ﬁecause the important condition is that the

91 220,109-112; cf. also Visnu Dh.S. 83.19-203 Varaha P.
14,503 Mark,P. 29.29; Vayu 76,283 Brahmanda I111.2.70.
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pahktiﬁévanas and the performer of Eraddha who are invitéd
for the draddha-dinner should remain chaste)of restraint and
should shun intercourse with their wives on the day of
{raddha. Therefore, they should invite the Brahmins just
on the day before the éré@dha and if such Brahmins are not
avallable on the previous day, théy should be invited on the
very day of the draadha but one should never invite those
Brahmins wiio have approached their wives on that day other-
wise it leads to the fatal result of giving a bed of semen-
virlle wf to the pit?s for one month.%2  The dana of sraddha
should be given to those brahmins who are resirained, and
learned, who perform the Agnihotra and who have a noble-
character (220.100,101)., The brahmins who are invited for
the fraddha should be respectfully propitiated. After
giving them the acamena with clean hands, they should be
given a seat. After performing the érZddha according to
the proper rites, they should be given a dinner., One
should bow down to them and should bid them farewell uith
sweet speech and should go upto the door with Them (220.121—

123).

Persons not to be invited

Bréhmanas were declared as defifding a row of

l

92 £20,105~109; cf. also Sraddhasutra of Katjayana- ABgenas

(Jiv.vol.1,PP,526-527), Mark.(28.31-35), Anuéasana
(125-24), ayn (79.60-61).
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diners at ér&ddha on various grounds such as bodily and
mental defects and diseases, pursuit of certain avocati&ns,
moral lapses, being gullty of crimes, being followers of
ynorthodox systems, being inhabitants of certain countries.?3
A very long list of persons unfit to be invited at $raaana
ig given by the Br. P.24 as follows: (1) a betrayer of
friend, (ii) one with deformed nails, (iii) an impotent,
(iv) one suffering from cdnsumptipn, (v) an epileptic

(vi) one su§;%ing on trade (Vanikpathsh), (vii) one whose
teeth are black (viii) Khalvata - a bald person (ix) a
sqmint-eyed or one eyed man, (x) one who is blind, (X1) one
who 1s deaf (xii) ome who is inactive, (xiii) one who is
dumb, (xiv) one who is lame, (xv) Kuni: having a crooked

or withered arm or an arm without a hand or finger, (xvi)
one who is aeunsgéh. (xvii) one who 1s afflicted with a
skin dlseasey (%viil) one who is deficient in one limb

(vyanga), (xix) Kekara - sg&int-eyed. (xx) Kué?hi - né who

93 Kane , P,V., Hist.of Dh.S., Vol,IV., P.391.

94 220,127-135), also cf. Ap.Dh.S, I1,7.17.213 Vas, Dh,S,
XI.19, Gaut.,xV, 16-19; Manu III.150-166; Yaj.1.222-224;
Vig;lu DhQSO 82.3"29, Atri (Vel"ses 345"859, 385-388),
Brhad Yema III.34-38, Brhat-parasara PP.149-150,
Vrddha-Gautama PP.580-581, Vayu P. 83.60.70, Anusasana
parva 90,6-11, Matsya 16,14-17, Kirma II.21.23-47,
Sk.an.da V11010205'58"72, VIo 207.11"20, Var_é.ha 14.4"6’
Brahmande (upodghata 15.39-44, 19.30-413 Markandeya
28,26-30, Vispu II1,15,5-8, Narada P.(Purvardha
28,11-183, Saura purdna (12,7-9), .



has leprosy, (xxi) One who has red eyes, (xxii) Kubja -
hump~backed or crooked, (xxi#l) One who is very short.
(xxiv) one who is terrible, (xxv) & lazy person, (xxvi) a
fée of a friend, (xxvil) one who 1s not born in a good
famiiy, (xxviil) one subsisting on cattle, (xxix) one who
neglects the five (daily) sacrifices - Nirgk?ti@;gs (30)
Parivitti - an elder brotvher who marries or kindies sacred
fires after his younger brother, (31) Parivettd - a younger
brother who marries or kindles fire before his elder
brother, (32) One who is the son of Parivedanika - woman
who has marrled befors the elder sister, (33) a husband of
vygali,gs (34) a son of vggali, (35) one who instructs a

son of vesali, (36) one who is unmarried, (37) a husband

of a DidhTsi,27 (38) one who teaches for hire, (39) one

95 1t 1s explained in two,ways: (i) one who does not perform
the daily five Mah®yajnas (ii) one who after learning
the veda fogets it.

96 Vrsall is explained in various ways by Skanda-purana
1.1.205+477-80 as meaning a $udra woman, as one who
aha%gyining her husband cohabits with another, as a
girl/iis not married though she has veached the age of
puberty, as a prostitute, ds one who is sterile, or one
% whose all the children are dead, - vide P.V.Kane,
VOl- IV'P. 394,‘]?.!1. 881.

97 VWhen a younger sister gets married before the elder
sister, the elder sister is called DidhIs@i. According
to Amarakoda, DidhIslipati means the husband of a re-
married woman, Manu III.173 explaing DidhIgtpotl as one
who lasciviously dallies with the widow oi his deceased
brother, though she be appointed (to bear a son by him)
acccrding to the sacred law, vide Kane P.V., 1lbid,
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who is taught by a hired teacher, (40) One who mainteing
himself on food obtained from sutaksa, (41) Mrgayah - A
huntsmen, (42) & seller of Somarasa, (48) Abnidasta - Dblamed
or defemed or caluminated, (44) A thief, (45) A patita,
(46) one who maintains himself by taking vyaja - a usurer?,
(47) one who is cunning, (48) one who enjoys z=m scanééeq
(49) Déﬁégnityaganisphura@, (50) the purohita of a king,
(51) a servantg, (52) one who has no vidya} (53) one who

is envious, (54) one who has enmity with elderly people,
(55) one who is invincible, (58) one who is cruel, (57) one
wﬁo is foolish, (58) one subsisting on the income of a
temple, (59) one subsisting by the practice of astrology,
(¢0) a manufacturer of bows and arrows, (61) one who gets
his sacrifices performed by unworthy brahmins, (62) one who

is condmaned by others.

Number of Invitees

There were several opinions about the nuuber of
brahmanas to be invited at & sraddha. The Ad.Gr. 8. (IV.
7.2=3) states that at the parvana éaéddha, the'ééyadayika
$r3adna, the Ekoddista or Kamya $raddha, the larger the
number of Brahmanas the greater is the reward, that in no
case should a person ¥ invite only one brahmin at a éraddha

meant ror all pitrs or he may optionally invite only one
* ’
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Brahmana except at the first svaddham, that he mey invite
one, twoe or three brahming for ecach of the three paternal
sncestors, The sei, Gr, (IV.1.2) and Xauditaki Gr.

(I71.14.1.2) Prescribe thalt one chould invite zn uneven

number of Brahmanas,

The Br. P.98 provides that one must feed two‘
brahmins at the rite for the gods and three for the manes or
onlyZ?ﬁr each of the two purposes. Therefore, it seems that
the number of Brahmanas to be invited did not depend so
mich upon the meang of the inviter, but upon the point
whether the inviter would be able to honour them all properly

and with easesgg

Haterials to be emploved

Elaborate provisions are made from ancieat times
about the subgstances and utensils proper for wmxx being used

ad sbéddha snd sbout those that should not be used therein.

The Br., P. remarks that following things should be
offered to pitrs In $raddha, Yaswa, Vrihi, tila, masa, wheat,

\ .=~ . 1~ e
cangka, mudga, syamaka, sarsapadrava, nivera, hasti, syameka,
bt " Al

98 220.60,61; also ef. Vas.X1.27; Menu II1.125,Baud.Dh.S.
I1,8.29, ¥aj. 1.288, Matsya 17.13-14, Visnu IiI.15.14,
Padma (Srstl khenda), 9.98 & 141, '

29 K&'{‘le, P.V., HDS., ?Olg\lv'9 ?.403,
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Priyangu, Prasanike, Satulika, amra{ mango) @mrdtaka, bilva,
pomegranate, bijapuraka, Pracinamalaka, ksIra, coeoanut,
narikela, Paruseka, Nardnga, kharjara, dr§k§a (grapes),
nIlakapltthaka, patola, priyala, karkendhu, vedara, vikanteka,
vatsaka, kusta, kastveruvaraka.+O Elsewhere it is said
that the pltrs should be offered food consisting of milk,
alpaééia, Bahuphala, éaQrasa, mixed with honey and ghee
(212.65-68), Again it is said that the jaggery, sugar,
Matsya%@f, Urmura, phanite, cow's milk, curds, ghee, sesame
oil, salt, salt from ocean or stream, fragrant materials,
candana, agaru, kumkum, vegetables of all the seasons,
ta?dullka, vastuka, mulakea and Aragyaka vegetables should be
offered (220.159-161), Moreover. the Hinga, ugragandha,
phaqié%, Bhunimba, nimbarajilkca, lustumburu, kalingottha,
dé@ima, Magadhl, nagarardra, tittial, amrataka, jIvaka,
tumburn, milk, ealmell, mudga, modska, panaka, rasala, and
cow's milk should be offered in braddna (220,178-182). In
the mégha nak§atra, milk mixed with ghee and honey was
offered (220;;13«117}. The water mized with sesame should
be offered first to the pitys and then to the gods (217.66-
72) .

"

To kill a animal for the performance of éraddha
R ‘

100 Kane P.V., Ibid., P.412.

101 (220,154-158)3 cf. Sankha 14.22-23; Veyu 82-3; Visou

P, III. 16.5-63% Vl*nd Dh.5. 80.1, Brahmanda II Te 143-102,
111,14,
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was not considered to be a sin., Meat was offered in
$raddha. The Br. P.102 gtates at length thé periods of
time for which gratified by the flesh of certaln animals
being served at a sradgha. Thus the pitrs get satisfied
for one month by Havisyanna, for two months by the flesh

of makbya, for three months by the flesh of deer, for four
months by the flesh of a hare, for five months by that of a
bird, for sixmonths by that of a swkray sukara, for seven
months by th;ﬁ of a chagala? for eight months by that of
Aineya, for nine months by that of Rhrn, for ten months by
that of a cow, for eleven wonths by that of urabhra, and for
orne yecar by the mllk of cow, mesi of védhéipasa, kaladaka,
honey, meat of Rohita, The meat of deer and hare too were
oftered (7,50-51), Els ewnere it is sald that the meat of

.

chaga, vartika, Tittira, Sasaka, Sivéla9 avaka, rajiva,
vadhrinasa, raktaéiva,'loha, salka, simhatvnda, khenda,
should be offered in éraddhe. It is also suid that the
good of gods consisted of silghtly sweet, oily, salty and

tasteful things (220.185~188).

The following flowers were used in sraddha: Jatixz

cempaks, Lodhra, Mallika, Bana9 Baroarl, Vrnta, Asoka,

102 (220,23-22), cf, alsc Manu III. 282.272, ¥5j.1.258-260,
Vignu Dh.S, 86.1, Anudasana Ch.88, Kirma 11.20.40-42,
20,88, Tayu 83,3-9, Moteys.1l7.51-85, Visnu 111.16.1-
1_?, Padma (srstikhanda 9.158-164), Vlsnudhamottara

141,42-47,

Y D wle il W



124

Eyaruga, Tulasi, Tilaxa, §;tapatra, éephéliké, Kubjaka,

. Tagara, Ara?yakeﬁakf, Yuthika, Atimukta, Kamala, Kumuda,
Padma, Pundarika, Indivara, Kokanada, Kalha@ra (220.162-168),
The Ghupa of Guggula, Candana and Agaru was offered to

pitrg (220,167-168).

The Br.P. mentions Kustha, MamsI, Valaka,
Kukkuti, Jatipatraka, Nalikosira, Granthiparni and Sundarl
as proper perfumed articles to be used at érgddhas
(220.165-166) .
Materials not to be employed

About milk several rules are stated in the
sm¢tis.103 The Brahma P. forbids the use iﬁ a gréddha of
the milk of a she-buffalo, of a camarl or female deer, or
sheep or ewes, of she—camels; of human females and of all
animals with one hoof and the use of the curds and clarified
bubtter prepared from such millk,104

Several kinds of corn and cereal, fruits, and roots,
vegetables and megﬁ were condemmed for the use of $raddha,
Thus the Br.P. states that the cereals Rajamasa, Canaka,
Maéﬁra, koradﬁ§aka, viprusa, Marka@a, kodrava, the fruits
Tala, Varuna, Kakola, Behuputra, Arjuniphala, JambIra,Rakta-

- 7 - -
bilva, and éala; the meat of Matsya, Sukara, Karma,cow,Mrga,

103 Gaut.17.22-26; Ap.Dh.S. 1.5, 17,22-24,Vas.Dh.S.14.
34-35 Ba‘ld Dho\)ol 5 156"158, Ma‘ﬂu V 8"9, Visml Dﬂol;'o
51.38-41, Yaj. I.170

104 (220,169), also cf.Vayu 78.17, Mark.32.17-19, Visnu
1I1.16.11,
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things like Padmacandana, Kaleyska, Ugragandha, Turuska
? 9 & ? 5 ?
. 1. rE Yy =1 ™ . . Fe b
Palanks, n.amam, Kirata, Plndamalaka, Grnjana, Cukrika,
- - - -, ™ y . &
Cakra, Varuma, Canapatrika, Sla“capusga, Halike, Gandhaéukra,
v . IS
T -~ - . / o ra .
Halabhrtya, Sarsapa, Palandu, Lasuna, lianakenda, Visakanda,
Vajrakenda, Gadasthika, Purusalva, Sapindalu, Alabu,
tiktaparna, Kus.nanda, Katukatraya, Vartaka, blvajeta,
{ - houd " - K b RS
Lomasa, Vata, Koliya, Rals:”‘cabana, Balaka, Lakuca, Vibhitaka-
-~ ~ 4 -
phala, Aranala, Suktsa, Si:mag Par-yus}ita., Ugragandha, Kovidara,

! .
asigruka and the things which are very sour, very oily,

:.A;

very suksma, sbtale things having a ibad taste and the

[ -
smell of wine, should not be used in sraddha (220,168-177).

Elsewhere it is said that those who eat the
flesh of Rohita, g‘&l{&ra, Karme, Gcé‘:{ahax:nsa, Cekravaka, Madgu,
E/‘:alkehina, Matsyaka, Kurara, Nirasthi, Vasahata, Kuk ickuta,
Kalaviﬁl-sa, I~anﬁrag Bharadvaja, Sdrn<»aa;a, Nakula, Ulaka, Marja-

-2, lopa, tittibha, J&nmka, Vyaghra, lxksa and Taraksu

ey

all in hell, It is also sald that }msumbbasaka, Jambira,

hy - s e .
Sigruka, Xovidaraka, Pinyaka, Viprusa, Masura, Grnjana,
+
Sans, Kadvava, Kok 11&%3&, Cukra, Kambukapsdmaka, Cakora

, -, “~ —n
Syenz, Vertulz, Aldbu, T2lini, T3la should not be used

! o s
for greddhs purnoses (220,180-197) ag they are it for

r3

asuras.

If the prohibited things sre eaten unknowingly,



=3
oD
)

K]

one should explste with fruits, herbs. milk, curds, takra,

gomutra and yaveka for seven days (220.200-201).

{ -
Clagsification of Sraddhas

[ -
Sradéhas have been variously classified. One

clasgification is that into nltya, naimittika, and kamya.

An observance lg called nitya when it is laid
down that it must be performed on a cervain or Ifixed
occasion (such as on every amavasya or on ﬁ§?aké day ).

What is laid down for being done on an occasion winich is
uncertain is called Neimittike such as the birth of a son.
What is ordasined to be done in case when one desires a
certalin reward or fruitqis called kémya, e.2. the performance
of & sraddha on krttika or thini by oinie who desires heaven
or progeny. 105 ghe Br. P. states that the Wityas, Neimittika
and Kamya draddhas should ve performed every year, and in
nigya éréddhag, the Viébedevas are not worshipped, wheress

in the naimittilka s addhas, they are worshippsd (220.11,12).

incther Clamgi{i<¢315ﬂ igs that into Ekoddigﬁa and

—

and parvans. The parvana sraddha is performed on the

~

105 Kane P.V., HADS., VoL IVa. P.360.

3
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amavasya of a month or in the dark half of Bhadrapada or
on gankranti and in it the tkree paternal ancestors are

105 . .
principally iavoked. It is the pattern or norm of the

cip
{
8T

other sraddnas.

The Br. P. provides the following informsetion

regarding the barvana sraddhaf -

The i%rs ot nquaaa swaadga gre thoge who have

)

forem (220,866), It should be performed when there ls an

—

- Tins-
eclipse, ¥yatipata, =onjunctiop of the Sun and/Moon in one

4

~ lv
asl, Janmenaksesra and 389X¢da(?2040u)9 and also when
maverials workbhy for the $raddha are obbained (220.57,58) »

It should be performed after the sapinqikaraga éféddha

and after its performance the dead get freedom from the
form of pretas and get the form of pitrs {220,83-56), In
the'ﬁérvana é}éddha, first the‘Viévedevgs are invoked (220.
30). If the father is dead and the grandfather is living,

—

- / n - > X LY
the parvana sraddna is not periormed (220,209).

{ -
The Ekoddista sraddha ig that 1a which only one
8
q. Lo

- 3

deceased person 1s Intended to be invoked or benefitte

106 Xane P.V., Ibid., Vol. IV., P. 330,
107 Ibid., P, 426

108 Kane P.V., vol. IV., P.516.
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Lhe Ekoddista sraddha, When a man gets free from Sutaka,

. . . . - , . . "
he shoald perform the Bkoddista sraddha. He should perfornm

it either on the 12th day, or at the end of 2 wmonth or at
thes end of onc and a half months and at the end of every
ar (220.64). Af%ter the cessation of AS

te é nuk should be @1zn& amft performed and then
the tarpana should be given and Agnlhotre should be
perfornied, the glfts should be siven to brabming ( 220,159).
In the absence of & son, & sapinda should perform it,
iu the absence of a Szhodska, s dauvhitra should perform it
(220.75,76),  He should perfora the Ekoddists é%éadha of.
the elder brotaer and paternal uncle if they have no sons
(220.59). Tae pitrs to whom tre Hkoddiste sraddhs eve (s
offered geot tiz nase preta (2820,67), In it first the
Vié#e&evas are wershipped. For wometn, thie same type of

t TR gt '."\‘\ 3 ~ 1 .Y
skoddista sraddha is performed as that f{or the men (220,74),

The sapindikarana is the reception of a deceared

person into the comwunity of pitrs to whom the pindas are

>
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re pregeribed for the perfor-
mance of this sraddhsa oy ths anclent works The Br. P.
states that it should bhe performed at the end of every

arana is

108 Kane PCV"’ Vol IVC’ ¥. 520.



descrived in nuner
. ot LT i s . , s
stabes thabt this sraddha does not include the worship of
x , - . - ey -
Vigvedevas. Only one avghye is oflersd and one pavitvaka

13

is enjolned, Tue vites of Agnikarana and avahanz too are
not o be periorued, A number of ayvugma brahming are to

ce invited. Four vessels for arghya should ve got ready

W
and filled with szndeiwood gaste, wator and sesamgm gralng,
cue peing for the deceazged and thres for hig patesnal

v L1 ’ SR o~ -
mceshore,s Arghnya is te be oilsred to the bra

]

epresenting the preta with the mantras 'Ye Samahsh' and
then the water is released in the water of the pitrs. The
rem&ining rites ave performed according to the other

raddhas, when the gepindike rana rlte is completed, then

+

-

03

the preta ceases to be so @dd himself beconmes a pitr

.

(220,88}, The status of peing a preta involves the

experiencing of great torments dues te hunger and thirst and
becoring a pitr neans veing broughl in contacet with the
/\ 5 E { 3 B4 113. *

adana dev atas colled Vasu, Radra and Aditya, The
result of cae sapladikarana is that the great grandfather

ol tne deceased whose sapindlhar rona 13 performed drops out

from the 1list of pitrs entitled to pind 8 8nd -Beenasybeioey

¥} P '

116 83n. gr. ¥, 9, Kaugikaki Gr. 1V.,2; Beud. Pitymedha
sitrs I17,12.12, Zatydyena's draddrogitra kandiki
5y T23.1.253-264, Vigpu IT1.13,27, Visnu Dh, 5.21,
12-23; Padme (srsti 10.22-23).
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One called lepa@hgf(entitled to only wipings of the hand)

and the forsier preta becomes one of the pit?s-&aérentitled
to participate in the pig@as offered at a gérvaga é%gddha
therealter (220.82-87).

. ro
Clasgification of Sraddhas

~ In the absence of a son, the sapindikarana sraddha
is not performed.llz It is also not performed in the case
when the father is dead and the grandfather is living
(220.209) .

Abhyudayike Sraddha:- Aeccording to most of the

13 A i . .
113 this sraddha is performed when there is a lucky

s&tras
event such as the birth of a son, or his caula, upanayana

or marriage or there ls commencement of a charitable, act.
The Br. P, states that it should he'pegfbxméégbp'the Agtalca,
manvantara and Anvastaka tithis and it starts with the

Mgt? class, i.e. In it Tirst the mothe3+grandmother and the
great grandmother are invoked and thew great grandiather é&eé

invoked (220.52).

7 - - -
Vrddhi Sraddha:- When Yajnavalkya (I.25) says
that the NandImukha Pitrs should be worshipped with pindas

18§ (220.74); cf. Mark. 28.18,

183 Bsv. Gr. I11.5.13-15, San,.gr. I11.12.2-5, Gobhila
gr. IV, 3,35-37, :s:aus‘i’.iki gr. IV.4, Band, gr.III.12.2-5.
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when there is vrddhi(a lucky or auspicious event), he
indicates same thing . - According to Br. P. (220,13-14)
it should be performed in the Jatakermasemskaras. It
should be performed in the dark half when the Sun occupies
the Keanyaradf, It starts with the recitation of mantras

and two Brahming are invited,

Daksina

Severalll?  works provide us with the informa-
tion about the gifts to be given to the Brahmins at the
time of éﬁéddha. The Br. P. (219.83) states that the
—Q&kSlna to Brahmins should be given in silver coins. The
food with corn should be given (219.81), The dana of food
mixea with jaggery,»sesame and‘honey entails endless merit
(220.30,31), The clothes that aie to be glven should be
well-washed, white and two angulas long (219 77). The
dana of silk, cotton .or uncut cloth in sraddha gives the
highest enjoyment (220,138). _The cloth of sana also can be
given (220,146,147), but the dana of wnol or patavastra
should not be given, One should not give cloth which has a
border because the pitrs are not satisfied by it (220,146-147).

The topic of vrsotsarga or the letting loose of

114 Skanda (Vi 218.1?»14), Asramavasikaparva (14.3-4),
Vayu ch.SO, hantiparva chy 42,7 Asvasedhikap«rva
(62.2-5), Anusasanaparva (ch. 963
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& bull has been dealt with by several sutra works.llS The
Br. P. states that if one of the descondants goes to Gaya
or betrothes a daughter or releases a blue bull, it gives
complete satisfaction to pitrs and one gets the highest
status(220.32,33).

{ -
Sraddha Cerencny

Numerous procedures are laid down by various
works for various é}addhas. The Br, P. gives the following
detalls regarding the procedure of the performance of
érgddha. L:} éﬁéddha shouid be perfermgé with the help of
& brahmin well-versed in the vedas(220.59)., The food was
{first offered to the pitrs, Then the {ive mantras, viz,
Trimedhu, Irisuparna, B;had&ragyaka, Saurasukta an& Purusa-
sukta were recited. Then food was given t¢ the Brahmins,
After teking the dinner, the brahming should break the vow
of silence obssrved by then during the dinner. ATter that
the vemsel of pinda was given to Chayz. The food was
divided intc two parts and each part was again divided into
three parts. Then the Varahabhimi was made clean and kusa
grass was spread ocn it., Then a pinda of fragrant flowers,

sesame, herbs and »dsa grass should be offered with devotion

115 Sap . GT. f11.11, Keusitaki gr. T11.11, Kathaka zr. 59,1
Pel’ashara gl"o, r}:}:"a, Jls:ml Dho S‘t}.. ad Cﬁ 8(‘ 1“201



to grandfather. The food remaining after the pig@as

should be given to lepbhuks. Then clothes which are

white, clean and two inches long should be given in dana.
Then the water mixed with sesame should be offered first

to pitys and then to the gods. After that the aghamar§aga
sukta should be muttered imwkws thrice. After releasing

the pavitraka, the oblation consisting of milk, houey,
sesame, etc. should be offered and then the dak§ig5 in
silver should be given to brabhmins after bowing down to

them (219.65~91). Further, it is said that the offering
of kuéa grasg should be given on the ground outside and near
water to ote wio M had dled rscently and the rites of collect-
ing the boneg and others should be dorne on the third dey
after death (220.61,62)., After giving dinner to Brahmins,

w

the nitya karmans should be performed and the dinner should

-

be served to the guests, Some suggests thet thls coremony

2
w

pervformed in honour of the pltrs, whereas some say that
it has no connection with the pit?§. §ome aay that a
separate paka should be prepared for the pitrs, whilc some
people say that all the rites should be performed with‘the
ﬁéka prepared first, and that there is no necessity to
prepare a separate ﬁéka (220.121-128), Just as out of
wany cows, the c¢alf finds out its mother, similarly, the
ga food given to Brahmins in sraddhas reaches the Jiva,

The deceased geb the satisfactlon through Sraddha which
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cannot be had by name, gotra, ete., The following mantralld
should be recited at the beginning and end of every sraddha,
It should be recited with concentration at the time of
pindadana also (220.140-145), Elsewhere it is said that

in the case of one whose father is dead but the grandfather
is living, one should offer the pig@% to the father., The
grandTather should be given a dinner and then a pinda should
be offered to the great grandfathera It is prescribed

that the pinda should be offered to the dead and the dinner
shiould be given to the living. In these conditions, the
sapig@ikaraga and the pafvaga sraddha are not performed
(220.207-209). It among the sapindas, after the death

of one, if another death occurs immediately, then the
impurification of the second one ceases together with that
of the first and therefore the &raddha of both the persons
should be periormed within the remalning days of the

impurlificatlion of the first (221.154-156).

LS
Rewards of Sraddha

The Br. P, shows different ways of offering
pindas to dirfferent people in order to attaln various
aims. In order toc get enjoymenc, the pinda should be

; - = e . .
thrown in {ire after sraddha. Une desirous of & son

116 Devatabhyasca Pitrbhyasca lMahayonibhyasca eva ca |
namaly svahayal svadhayesi nityameva namo namah p
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should {irst invoke the grandiather and then give the

pinda to his wife who should afterwards eat it. One who
wvants brilliance should offer it to cows. One desiring
intelligence and feme should throw the ﬁiqqa in water.

One wishing long life should give the pinda to crows., One
who wants to have a kumaradala should offer the pinda to

the kukkutas (220,149-151),

One acting according to tue prescribed rites of
éré@éha gets long life, wealth and soas, Those who study
this adbyaya related to pitrmedha satisfy the pitrs for
three yugas. It destroys sins and increases merit. The
adhyays related to pltrmedha snould be read with a concen-
trated mind at the tlae of performing a sraddha (220.210,
211). The miw& =R X ancestors who have Fallen in the yoni
of birds or beasts or wno live in the form of guests get

s . - Lo s
satisfaction by the gradoha perfomned according to proper
rites. By spreading food on the ground, the sncestors who

-y . a"‘ X ) 3 ”
have fallen in thie pisacayoni get satisfaction, The

£

neestors who have fallen in the yoni ol trees get satis-
freticon by the wuter from thé wet cloth after a bath. The
wateyr faliling from tue body satigfies those pitrs who have
obtained theudevabhéva. The wétar falling at the time of
taking up the pindas satisfies those pitrs who have fallen
in the yoni of birds or beasts. The child who has dled

before geltting teech and who therelore has no right of
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burning is satisfled by the water of sammagana. The
water of acamana taken by the Brahmins satisfies all the
pltrs, The money earned through injustice satisfles
those pitrs who have attained the candalayoni (220.82-98).
The pitrs satisfied in the éféddha give the bglessedness
of Vasu; Ruﬁra,‘lditya, nak§atra, graha and the stars,
They give long life, progeny, wealth, knowledge, heaven,

liberation, happiness and kingdom (220,117-118).

In India ascetic practices have been widely preva-
ient from ancient times,. The mortification of the body
and the self-inflicted penances were carried to lengths
beyond anything familiar tc othor people. Tradition and
legend have united to glorify the ascetle, whether human
or divine; religion, as elsewhere, has sanctioned and
encouraged his devotioni and the highest rewards of place
and power have ueen a form gufficiently protracted and
severe. The thought that assgntially_underlies the
Indian conception of asceticismy and promotes the adoption
of the ascetic lire, is the desire to escape from the
samséra, the never-ending cé%}le or round of successive
existences, in which all created beings are Involved, and
which brings in its train the sufiering and missry to which

all such beings are subject.ll?

117 E©RE.,V01,II, PP.87-96;vide slsc Ghurye G.S.Indian Sadhus.




The Hindu and Sanskrit tern is tapes from the
root tap 'to be hot', "to burn', Tapas signifies, there-
fore in the first instance ‘'warmth' or 'heat', Then the
feelings or sensatlions, usually painful, experienced in

consequence of heat; and thus pain or suffering in
generad, especially the pain which is voluntary and self-

inflicted from a religious motive,

In the eavrliest Sanskrit literature, the hymas
of ithe RV,, neither the word tapas nor the conception and
ThAougit occurakaeas, The practice of tapas, also was, in
great part at least, sdopted from the aboriginal or other
tribes among whom the new comners settied,. The purpose
and subject-matter of Samaveda snd yajurveda almost preclude
im a reference to tapas; and the incantations of the Athare-
veda aim rather at inglicting harm upon another, or secur-
ing perscnal lmmunity, than at exhibiting endurance or
icted tortures.
ralmana riterature algo there was 1ittle occasion
to refer to tapas. In the Upanisads, the theory and duty
01 tapas are completely assumed. it is in the law-book
of Manu {ch.VI) that the formal conditions and rules of
the ascetic life are set forthi and these are in a large

part respected, gquoted or amplified in the later Dharmasiitras.



Tapas in the sense of the abnegation of selfish desires
and the sacrifice of seifish inclination and love of ease
in the case of right and devotion to the supreme god is
propagsted in the Bhagavadﬁgftél The epic poems &dd little
to the general conception of tapas, although they offer
many examples of its practice, and contain narretives more
or less marfg}ous of ascetics who proved in their own
experience its virtue and pover. In puré@as, the ascetics
are glorified to a very great extenit and the essential
principleg, viz. renunciation of worldly possessions and
the voluntary endurance of bodily pain are means for the
deliverance from the sa@sara and the acquisition of super-
natural powers --aé% overlaid with a massref extravagent
fancy and repellent detail about the stones and the lives of
the ascetics and the desceriptions of their self-inflicted

tortures.

The Br. P. lays great stress on practising
DENENCO ., It states that there are various types of
penances and they lead to various results. The pericd

-

of practising penance are also lald aown.

There are various types of penances e.g. the sage
Atri vractised penance named Anuttara for 3,000 divine

. years and became stronger thereafter (9,2,3). When the
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daityas and the danavas defeated the gods, Aditi, the
mother of gods prayed lord Sun with a concentrated mind
cbserving strict regulations and without eating anything
(22.11). Ekaparga practised venance eating only one
}eaf as her name suggests , Ekaﬁé?alé did the same eating
only one pé?ala and Aparqé practised penance without eat-
ing anything (84.81-82). The sage Kandu practised
penance in his hermitage obser¥ing vratas, fasts, niyama,
gllence and restraint, In the summer he sufflered the
heat of five fires, in ralny season e siept on the open
altar and in the Hemanta season he practised penance with
wet clothes (78.11-12).
Different peaple ;

{
PUTPUSEs, Thus Sallendrs pracivised penance in order to

Lo

sractise penance for different

u

gel a child snd eveninally Uma was born to him (34,78).
Meny kings and gueens practised pensance 1in order to get a
soin, Thus king Knéikg practised pensnce {or a thousand
vearg Lo get o son as povweriul as Indra and eventually

s

Indra hinself came Lo him

it

in the form of Lis son Gadhij
(10.23-25). King Devavrdia practised scvere penance to

get a2 son snd maintained hinsell on the weter of the

river Paréééé during the period of penance and £inally he
ot the son Babhrw by the river Parg%gé who ceme to him in

the form of a wraiden (15.85-36). Similarly Dhimini, the
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devoted wife of a king Ajami@ha performed vratas, offered
ovlations, slept on kuéé grass and practised penance for
10,000 years and sventually she got the son Bksa (13.103-
105). SvEha, the wife of Agni (128.4) snd Saibya, the
wife of king Jyamagha (15.20) practised pensnce to get a
son. King Uttanapada practised penance for 3,000 divine
vears in order to get fsme (II.10). Lord Parasurama
performed an Aé%amedha and practised penance in order to
expiate his sins and it 1s believed that he 1s even now
practising penance on the mountain Mehendra (213.,118-122).
éatarﬁpg practised penance for ten thousand years to get a
good husband (II.2)., Arjuna, son of Krtavirya, practised
penauce for 10,000 years, worshipped lord Datté%reya and
obtained a thousand hands (13,160-161), The hracetas
practised penance and attained great powers (I1.32)., To
practice penance on the Gahgésﬁgarasamgama is highly merito-

rious (122,7).

Varioas rewards cen be obfained by the practice
of penance, The Br. P, states that by penance one gets
power ﬁﬁ‘_ﬁﬁﬂﬁﬁﬂx and there is nothing which cannot be
obtained by the power of penance (129.49), Thus by the
power of penance, the Hoon was made a king of seeds, herbs,
water and Brahmins (X9.18). Yayati and his wife athained
heaven (12.47,43). Révaga, vibhisana and kumbhakarna got

boons from lord Brahma (9%.8) but once it is stated that



though the Angirasas practised severe penance, as they had
not agked the permisglon of their mother before practising

it, their penance did not entail any merit (158.7).

This, in short, is the supremacy of the aspect
of penance as treated in the Brahma purana, It shows hov
great was the importance of penance in those days. There

is, however, at the present day a new spirit brooding over

the land, inimical to s&dhuism and the ideals which it
repregente and fosters. Western notions of activities,

and the conceptions of duty and aim which the west has

introduced, and vhich are acting a&s a strong ferment in the

1ife end society of Indisa, muet in the loaog run be fatal

3

is

t
i

to the sscetlce, to the world-rencuncing spirit. I
hardily possible thabt the sadhu shoulld accommodate himself
to on age tuat prizes merchandise and golo sbove all. He
st vanlsh before the pressure of modern forces but with
him will go one of the most plcturesque 1f not the most
Jovable figures that Indian history or life has to show.
And iv dis peraissibvle to doublt, whether the new spirvit and

influence toab is driving him from the world's stage will

~

ke on the wiwle more conducive 3o India's real wellare and

happiness than hss been throughout the long centuriss,t18

112 BEE., Vel. II, PP, 87-96.
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Pilgrimace

A1l religions lald great emphasis on the sacred-
ness of certain localities and enjoin pilgrimages to them.
It is considered to be one of the dharmas to be practised
by man in his 1life.t1? To gaze upon the scenes amid
which the deity has dwelt, to bathe in the rlvers that once
loved his mystical incarnate frame, to halt at noonday
under hoary trees beneath which the divine presence has
reposed, to pray upon the mountain hallowed by his lonely
communings, and to behold in the everlasting rock the
foot prints of god, are longlings which have, at one periocd
or another, filled the imagination and stirred the inner-
most heart of all noble races.20  The grandeur and sublis
nity of snow-capped mountains, of large life-sustaining
rivers and of great forests easily impress the minds of
almost all people and induce them to think that the

supreme being is partially revealed in such surroundings}21

In the Rgveda, the rivers are considered as

holy and are deified but pilgrimage in its modern sense

119 Visnu Dharma Sutra IT. 16-17.
120 Hunter, Orissa, Vol. I, P.136.
121 KXene P.V., Hist. of Dh.S. Vol. IV, P. 561.



is not referred to, and even in the Brahmanas while a
particular sanctity attaches to river fords and certain
privileged regions, like the kanks of Saraswatl, there is
no knowledge either of pilgrimages or holy places.l22

The germ of the idea of pllgrimage is found in the words
of Indra to Hayiécagdra, "There is no happiness for him
wﬁo doés not travel; living in the soclety of men, the
best man often becomes a sinner, for Indra ig the friend
of traveller, therefore, wander.i23 1In the sitras and
ancient smrtis like those of Manu®? and Yijhavalkya,
tirthas do not occupy a very prominent position.
Gantamal25 however declare§l%he% "all mountainss, all
ri?ers, holy lakes, places of pilgrimage, the dwelling

of Rgis, cow~pens, and temples of gods are the places
which destroy sin." In the Mahadbharata and the purhas,
they are highly landed, The origin of the modern
practice may be traced to the revival of Brahmenism and its
~absorption of local cults., Every place where a lpcél'
spirit was propitiated or worspipped soon came under the

control of a body of local priests, Interested in attracting

122 A. Barth, Religlons of Indiz.

123 Aitereya Brahmana vii.l5,
124 viii. 92,

125 XIX, 14 (SBE ii (1879) 276).
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visltors because their offerings formed their means of

1ivelihood . 129

Literature on tirthas is very extensive. The
Brahma purana devotes about 6,700 verses, i.e.nearly half
of its total extent of 13783 verses to tirthas., The .
Brahma puréna‘lays the greatest emphasis on the cultivation
of high moral and spiritual gualities if-the full reward
of pilgrimeges is to be reaped. It says, 'He whose hends,
Teet and mind are well controlled and who possesses knous
ledge, austerities and a good repubation derives the full
reward of pilgrimages.t2? TFurther, it stateg '@ Beart
that 1s wicked 1s not purified by baths at holy places,
just as 2 vessel in which liquor was carried remains impure
even after being washed with water hundreds of times, that
tIrthas, gifts, vratas or residence in hermitages do not
purif{y a men whose heart is wicked, who resorts to hypocrisy
and whose senses run sway. Whereter a men who has his
senses under control may dwell, there are present Kuruksetra,

Prayaga and Pugkara".(25.4-6), g

Since ancient times numberless tirthas have been

126 EBE., Vol. 8, P, 2¢-26.

127 25.2; Venaparva 92,11, 93.20-23, Vayu 110.4-5,
Yahvhasmytl 8,15, Agnl 109,1-2, Skanda I.2,2.5-6.
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mentioned. The Brahma puraha says that the number of

tirthas and shrines is so large that they cannot be enumerat-

v

d in detail even in hundreds of years (175.83, 25.,7-8).

The Brehms purdne classifies the tirthas into four divisions,
viz. dalva (created by gods), asura (those associsted

with such Asuras as Gaya), é?sa those established by sages)
such as prabhdsa and Ndrdyana and Manusa (created by kings
like Ambarise, Manu and Kuru), and provides that each
preceding one ls supericr to each succeeding one., It
eitmerates six rivers to the south of the Vindhya and gix
rivers having thelr source in the Himalayas as most holy

and as devatirthas, viz. Godavarl, BhaImarathI, Tungabhadres,
Venika, fépi, Payosni, Bhigirathl, Farmadd, Yamund, Soras-
wati, Viéoké and Vitaste, Similarly, the tirthas surrcunded
by Gaya, XKollia, Vrtra, Tripurs, Andhoka, Hayamurdha, Lavena,
Famuci, é:ﬁgaﬁa, Yama, Patalaketu, Maya and Puskara are the
RsuratIrthas. The tirthas associated with the sages
Prabhdsa, BhErgava, Agastli, Nara, Naragena, Vasigtha,
Bharadféja, Gautana, Kaéyapa, Hanu etc. are called the
asitﬁ}thas and the ti:thas constructed by kings like
Aubarisa, Harigcandra, Mandhatd, Yanu, Kuru, Kenakhala,
Bhadrasva, Sagara, Asvayipa, Naciketd, and Vrsakapi are

called the Mamusatirthas.l28 Elsewhere the Brahma purana

128 70. 16-192, 33-40.
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assigns daiva, asura, arsa and menusa tirthas respectively

to the Krta, freta, @vapara and kaliyugas.

The digestis éuote cegtain verses of the Brahma
puré@a”éﬁéut'thé'rites‘tg*bg perfofmedﬁwhen a person
decides to start on a pilgrimagh but they are not found
in the Brahma-pur5§a available at present. " The Brahma-
puraqa provides Néﬁdimukha‘éréddha, purification of body,
dinner to bralmins, remaining celebate and not talking
with patite people when one is oa a pilgrimage to Godavarl

(76,18-19).

The Brahma»puﬁapa‘ﬁeals extensively with the
Purugqﬁtamatirtha, It devotes about 1600 verses to this
ﬁIrtha? As regards the anecdote related to this tirtha, see
the section 'worshipf' of this chapter. At present the
sacred enclosure of Jagannétha‘includes 120 temples
containing various formé of god, %s beipg temples of.éiva,
some more of Parvatl and a temple of the Sun. Almost every
faith of Hindu faith 1is represented here and the Brahma -
puré@a also expresses the tolerant view that all the wrang-
lings between éaivas and devotees of Viggu should be
forbidden and that giva and Vi§pu are really épeaking one
and the same (56.64-66, 69-70), The Brehma-purana furtﬁér X

states that those who give up their body in Puruséttamak§etra



Further the Brahma*puréga states that the Purugottamakgetra
is the greatest and the highest tirtha. In the Purusottana-
ksetra, there are five important tirthas, viz.the pool of
Markandeya, the vata tree, Balarama, the sea and the
Indradyumna pool and it describes them at length (80.11).
The name of Jagannatha still draws the faithful devotess

from hundred provinces of India.*29  One who goes for the
Gudiva yatrd which lasts for one week, which is held on the
bank of the Indradyumns stream and where lord Kygqa, Balarama
and Subhedra are worshipped, gets all the desired objects
and attains liberation (A.68). It appears that Gudiva is
the summer house of Jaganﬁétha about two miles from the
great templs. The word is probably derived from Gundi,
which means a thick log of wood in Béngéli and Mriya and

has reference to the legend of a log of wood, that king

Indradyumna found iloating in the 5@3.130

The Brahma~pur§%a highly eulogises all the
tirthas situated on the bank of the river Goddvari., Once
it is said that the ocean is the best among all the tirthas
(62.16-21), Some of the tIrthas take their names after
some incidents. The Brshma purana states that the place

vhere lord Tryambaka manifested himself before the sage

122 Hunter, Orissa, Vol., 1, P.137.
130 Kszne R.V., HDS., Vol, 1V, P,701.
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Gautams 1s called Tryambaka-tirtha (79.6). The place
vwhere éakra obtained the S;tasa@jivanivi&yg‘from lord
Mahadeva, the place is called SakratIrtha (95:31). The
place vhere thé gods became free from sing is called the
P§paprap§§énatirtha (110.215). The place where the ‘cows
are purified is called Gotirtha (110.,218), The place
where Indra befriended the Maruts is called Mitratirtha
and where he regained his Lakgmi is called KamalatIrtha

(124,137-139).

The Branma-puréqa'sbates that one who goes for the
pilgrimage of the Bindusaras on the eighth day of the dark
o~ - b R S , .
half of the month Margasirsa in the Visuva Yoga with
4 *

restrained senses and offers tarpana of sesame and wabter by

L]

eciting the names and gotras in honour of gods, sages, men
end pitrs gets the merit of performing Révamedha. The dana
given to Brahmins at Bindusaras on the days of grahana,
visuvayoga, samkranti, sysnarambhe and eighty six yugadi

tithi

wn
[y
£

; entails hundredfolid merits (41.55,56).

The Brahma-puréga specifies some holy pilgrimages
going for which one attains special rewards, Thus one who
goes for a pllgrimage known as Damanmahjiki in the honour of
lord Kogéditya in the bright hal{ of the month Caitra gets

liberation, One who goes in for this pllgrimege at the
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time of the rising and setting of the Sun, on the day of
Sagkrénti, in the visuva yoga, at the 5eginning of uttaréyaqa
and dakgiggyana, on Sunday, on the 7th day or on some
auspiclous day, goes to the world of Bun in a bright

aeroplane (28.53-56),
Yrata

The aspect of 'Vrata' has been treated at great
length by MM, P.V.Kane.13l  The Brahma-purdna states that
in the perfor@ance oi a Vrata, all the rites regarding the
sacrifice, dana, tapas, homa, dhyane, acemana and fast were
to be observed (46.2¢0). Similarly, it was considered to
be the most holy thing to perform the Vratas on some special
days like the tenth day of the bright hall of the nmonth
Jye§§ha (A.30), The Brahma-puféga states that the pregnant

woman should observe vratas.
The Brahme- purana deals with the following vratas:-

(i) ArkasaptanTvreatai- Que who eabing once on the
‘
sixth day worships Sun gets the merit of Asvamedha on the
sevensh day. Cne who after observing a fast on the seventh

day of the black worghips Sun withh controlled senses goes to

131 Xene P.V., HDS., Vol. V, L.



Suryaloka in a vehiele as lustrous as a lotus., The
seventh day of the bright half is called Arkassptaml and it
is the day for the worship of lcrd Sun, It is also
called Vijayasaptami and on that day one has to observe
fast, and she should vorship Sun with white things, one

is to drink from a cup nmade of the leaves of arka plant.
Thig vrata lasts for two years. This saptami fulfills
2ll the desires. The snana, dana, tapas, homa and fast
perforned on that day destroy grave sins, The éré&dha
perforned on this day bestows desires. Those who perform
gilthe actions in honour of Sun do not get either disease
or poverty. One who ﬁorships the Sun with g fragraunt
flowers and anoints the temple either with red or white or
yellow clay gets the desired rewards. 4 giver of light
gets fortune and beauty. One who offars to the Sun red
flowers pixed with red candana at the time of its rising:
gets the desired results., AT the time of riging and sett-
ing, one should recite a mantra or a stotra and it is sald

132 Elsewhere

that ﬁhis Adityavrata destroys grave sins.
it is sald that one should worship Sun on the seventh day
of the bright half of the month of Magha. The details
regarding his worship have already been given under the

section 'Worship' of this chapter.

132 29.28-453 cf, also Hemadri's Vratakhanda,;Vol.Il,738-789.
Padma P, 75.86-108; Adityavrata is mentioned in
Hemadri's vratekhanda II.589.



(i) Gu@ivé‘fétréz- It consists of seven days.
One who goes for this pilgrimage on the bank of the stream
in the Utkala Pradesh and one who worships there Krsna,
Balarama and Subhadra with fragrant flowers, dhﬁpa, lights
snd naivedya, various types of upahéra, jayaéabda, stotras,
maslic and sqngQ gets the desired things. One who has no
son gets a son, a poor man gets wealth, a diseased man
gets cured, One gets long life, fame, intelligonce,
strength, knowledgze,mus forbearancs, animals, beauty,
prosperity, youth and progeny. This yatra should be
perforzed in the bright kalf of the month Asadha. One
gets the merit of ififteen Aévamedhas, gaves his upper
seven families and lower seven families, goes to Visnupura
in an aeroplane and at the end of his meritorious deeds, he
comes back in the world, becomes a Caturvedl brahmin, takes
Valsnaveyoga and attains liberation.~>°  Elsevhere it is

stated that the twelve yétrés should be periormed in the

month Jyestha (67.5).

s> 8 0"! ol hJ JT
(iii) Damanmanjika:- Cne who goes in for this
pilzrivage in the bright half of the month Caitra and one

who gees in for this pilgrimage on Sunday at the awspicious

o)
vy}
{
fov]
H

. P. A66; cf. also Gadadharapaddhatl, Kalasara
ortion, 188,

o]



time of either the sunrise or sunset and in the Samkranti

in the visuvayaga goes to the Suryaloks in an aseroplene.}3%

(iv) Vrsotasarga:- One who ﬂetsLa blue bull in
krttika naksatra after offering worship to pitrs goes to

heaven.lSS

The Brahma-purana also states that the vratas
like krechra and candrayana were performed in order to get

success (241.19,32.33).

Ths vratas mentioned by Mahémahoﬁééhyaya Kane ,+38
as obtained from B*a;ma-n&raua, viz. GaurIcaturthivrata, 132
Taratriratravrata,l38 Devayatrotsava,l82 Draksabholksana-

vreta, 140 Putrakamavrata,i¢l Putrotpattivrata,l42

P R

134 23.93»36 Kulaviveka of Jimttavahana 469 Jarsekr¢ya~
?ﬁ? djua R ] Jt?l .

135 220 33; Hemadri's Vratakhanda I1I. 983-997, Smrilkause
tubha 390~A05, Rane P.V., Vol.IV, P. o39~542. '

136 HDS., Vol. V.
137 Ibid., P. 296,

138 Ibid., P. 305.
139 Ibid., P. 316.

140 1Ibid., P. 317.
141 Ibid., P. 343.
142 Ipid., P. 345.
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Bhadrakalivrata,t43 MatsyodvadasT,144 Modantrayodasi,t45
Vitastapija,l46 Sasyotsava,47 Himepuja,i48 are not
given in the present Brahma-purana (An. ed.)

Samskaras

Sa@skéra is delined 8s a religiqus geremony on
act regarded as outward and visible sign of lnward and
spiritual grace, it is derived from the Sansgkrit root
sa%%ﬁ%héﬁ end is used in a variety of weys. The Mimamsakas
mesn by it the cereihonious purificstlon of sacrifidal

149 7ne @dvaita Vedantists repard it as the

materials.
false attribution of physical action to the soul. 150  The

faiyayikas use it in the sense of self-reproductive guality

R L0k
or faeculty of impression recognised by the Valszgikas as
one of the twentyiour punas. It is used in a very wide
senge in the classical Sanskrit literature -~ in the sense

L3 he | .3 1, 3 151 ]
oI education, cultivation, training, refinement,

1437 Ibid, P.350

144 1bid,, P.368
145 Ibid., P,358
146 Ibid., P.407

147 1Ibid., P.445

142 Imvd. P.462

149 ProxsanadljaayasamSﬁaro Yagnangapurodasesv1t1
¢ravvedharmmhi Vacaspatyabr -nadabhidhana

150 Ibid -~ Snaaacamahad13anyah Samugkaradeho
Uupaayamanarl tadabhinani Jive kalpyante

151 Rashuvames ¥, 1ili. 35.

I3
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perfection and grammatic purity,lsg making perfect, rgfin—
ing, polishing,l53 embellishment, decoration and ornament}SQ
impression, form, mould, operation, influence,l55 the

faculty of recollection, impression on the memory,156 a

purificatory rite, a sacred rite or ceremcnyls?

consecration,
sanctification and hallowing,idea,notion and conception,

effect of work, merit of action, etc.t98

The @gveda centains incidental references which
throw light on t’e.ﬁa@skéras but it does nct contain positive
riles about them., The Samavedsa fTollows the same train.

The Yajurveda rvepresents an advanced stage bul the Atharaveda

is mwal rich in informaticn about popular religion, rites

and cersnmonies. The Branmmansas gupply sowe datua for

o
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bhistory of the Samskaras., The Aranyskas
and the Mpeniseds arve mainly concerned with philosonhical
subjects and do not condescend to dsal with rituels. In

the upanisads, we have many references relating to the

.

52 Kuamdrasagbhava, L. 28.
o Lo PR -
153 Raghuvamsa V, iii, 18.
/.- .
154 Sakuntals vil. 23,

-~ v /
155 Hitopadesa, L. 8.
156 Tarikasamgreaha

2]

G

157 Mamu smrti IX- 26,

158 Raghu\lm'q V @ 35 1 .
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upanayana samskara. But the grautasutras, the @‘f’ghyasutras

should be considered as the literature giving proper informa-
tion regarding the rituals. The Dhermasutras snd the ﬁm;tis
are concerned more with the social conduct of men rather than
rituaal, The epic literature was utillized by the Bfﬁhmagas

for propagation of their culture and religion.

The puréﬁas are ® very important for the study of
the Samskaras., Even the earliest Dharmasutras bear witness
to the popularity of the purﬁgas which thiey often quote.

They are in many ways connected with the.Sm?tis. The Kpasta—
mba-Dharmasutra refers snecially to the Bhavi§ya.pur5ga.
Calawd traced close relation between the lMarkandeye-purana
and the Gautana smgti, the Vig;udharmottara‘puréna and the
¢i§gu%p;ti, the éaturvi@éatipuréna and the Manava sraddha
kalpa, the Karma parana and the Usanas smetl and the Brahma
puré@a and the rites of kathas, The puripas also served as
an abrogative agency and came to rescue the Hindu soclety in
the middle ages. Manny old customs and usages that had

become obsolete or obnoxious o the coclety were tabooed under

Vo aw e e ™. " . 3 o ‘:---_.‘ . o joaed 159
¥ bihwe Braluse and ithe AGitya Puranas.

The Brahma-purena does not desl with Samskaras ab

~

length but makes stray veferecnces Lo some §amskaras. For

150 Pandey R.B., Hindu Samskaras, PP.16-17.
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example the SIimaentonnayana ceremony was performed (100.26).
It was the third sa@skara 6f the embryo and it was called
simanta because in it the halr of a pregnant woman were
parted. The purpose of thils sa@skéfa was partly supersti-
tious and partly practised. People believed that a woman in
her pregnancy was subject to evil spirits and some rite was

performed to ward them oﬁf.léo

There,is_also reference to
the performance of the Jatakarma samskaras of a child (8.41).
As the birth of a child was considered to be wonderful, it
was attributed to some superhumen agency. In the G?hya-
sutras this samskara is fully described. It was performed
before the sevéring of the navell®l, The purpose of the
performance of the Jatakarma sa@skéras was Medhayanana,

E&usya and procreating strength.

The Namakarana ceremony was also performed. The
Hlndus very early realized the importence of naming persons
and converted the system of naming into a religious cerem(m%?2
The name is given either according to nakgaﬁra, or montﬁ
-deity, or family-deity or some popular name was given.
The Brahma-puféga states that the sage Garga performed the

Néﬁakarqpa ceremony of Krsna end Balarama (184.29-30).

160 Pandey R.B., Op.Cit., PR, 112-115
161 Pandey R B., Op.Clt., PP. 116-129.
162 Brhaspati quoted in VIra-Mitrodaya samskara—Prakasha.
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The Brahma-purana also refers to the cida-karma

or tonsure ceremony (111.8),

i

Chopping the hair by means of an iron instrument
was a new and exciting scene. People knew that it would
cgdean & the head, but at the same time they were afraid
that it may lnjure the person whose hair was cut, Necessity
and fear both mingled together and gave rise to qhﬁqékaraqa

ceremonies ,463

The,Brahma-pﬁrépa,refers to the upanayana
sags&%ra (107.5)." Ceremonies performed in connection with
youth are universa;ly prevalent. Their object is to
prepare the young men for entering on the active duties of
citizenship,164 Among the brahmins, the upanayana ceremony
is even now compulsory. The Br. P. also refers to the
samskaras of marriage of Siva performed by Brahma (36.129-

133).,

 The Brahma.purana refers to the Antyestirl sa@skiras
and states that Arjuna performed the Antyesti sayskéras
of the family of Yadavas after krsna's death (212.1,2).
The last sacrament in the life of a Hindu is the Antye§pi

or the Funeral with which he closes the concluding chapter

163 Pandey ReBa, Op,Cit., PP, 158-171.
164 Pandey R.B., Op.Cit,, PP. 186 ff,



of his worldly career . . While living, a Hindu consecrates
his worldly life by perfo;ming various rites and ceremonies
at the different stages of his progress. At his departure
from this world, his survivors consecrate his death for his
future felicity in the next world, This sagsﬁara is very
important because for a.Hinéﬁ the value of the nékt world is

higher than that of the present one,l5

~ There are various types of belie:slwhich when
garbed under religious conceptions become popular. ’ Thus
the Brahma-purana states that one who hears the story of
creation as told by the sage Loméhargaga goes to heaven and
gets prOgény (1.32). One who knows the story of Daksa
becomes gréat\in heaven (2-57). One'who hears the story of
Prthu gets merit (4.27), One who readf the genealogy of Sun
goeé”to the Sun-god (8,28-96), oné who hears the storyqof
Raji never meets bad conditions (11.26), one who hears the
story of Yayati's life becomes healthy, gets fame and
happiness (12.51), one who hears about the genealogy of-
Vasudeva never gets anartha (14,34), oéne who hears-the story
of K;gqa with a pure and restrained mind on holy days becomes

'happyganﬁ (14,57), one who hears sbout the Kukura dynasty

165 ’ Paﬂdey R'.',BC y op. ‘Cit‘,, PP.’ 408"f.\ !



gets good progeny (15.62), one who hears the story of a
false guilt attached to krsna sbout the Syamentaka jewel
becomes free from ell such false biames'attachéd to him
(16.58-59), Thevrewards of.meritcriou; deeds can be
obfaineﬁ only in the Bhéiatavarga (27.71-80).  The
‘knowledge ofnpuxghas should not be given to an atheist
(62,16). One who goes round a cow who is in the proceés
of giving = birth to a calf, it becomes edual to going round .
the earth (87.26,27). One who kills a ksatriya running
away from & battle, who keeps confidence in him, and dmex
. shows hls back in the battle, whom one does not know proper-
1y, and who says that B was afraid, gets the sin of a
brahmine-mirder (14.30,31)., One who speaks lovely words
outwardly and bites at the back, thinks one thing in mind
and tells another thing. by speech, who takes an oath by the
names pf teachers, who is envious, sbuses brahmins, makes
Just a show of politeness, is a brahmin-murderdr. One who
abuses gods, veda,‘adhfétamaégétrézfaharma,is equal to a

brahmin-murderey164.33,35) .

—

Dana

Gifts, especially religlous gifts form an important
subjecet with the early legislators of India, and according
to the Sanskrit law books the receipt of gifts constitutes

one of the principal sources of income of a brshmin and the
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Sanskrit teeatises deaflat great length on the subject of
dana,166

The Brahma purana also gives stray references
about the subject of dana. It deals mainly with the dana
of gold, food and cows. It is stated that the king
Indradyumna gave gold, jewels, elephants and horses in dana
(44,6) and it was believed that one who gives the dana of
gold gets a son (124,130), Annadana is the highest
type of d%na'and it is considered to be greaﬁér than bhumi-
dsna (83,21), The ddha of a cow is_aiso considered to be
better then the dana of the land (91.12, 155.12), One who
gives'a éow t0o a brahmin in the kot;it"irtha gets 14:0131 fruits
(A,148). |

_ There are references to various sorts of gifts. |
the ground on which the crop has grown is the mother and
one who gives the dana of suéh land neaf the river Gaﬁgg?
gets the desired results. One who gives such land, c'ow and
herbs in dana to a Brehmin in the honour of Brahma, Visnu
and S}iva gets the desired objects., One who after knowing
that the herbs are loved by Soma and that the Soma was the

husband of herbs gives ausadhis in dga to a Brahmin gets

166 Mahamahapadhyaya Kane P. V. has extensivaly dealt with
: this subjeet in HDS,, Vol, II. II
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the desired objécts, and gets himself established in thé
Brahmaloka. Those who give herbs in dana are saved by
Soma and as havya, kavya, amrta and the things useful in food
are its parts, ¢©ne who gives the dana of such food should
be saved by Soma (120.,4~13), The dana of hundred cows,
hundred daughters, hundred golden coins, land, food, water,
sesame-cow, elephant, horse, charlots, golden horns, nga~
dhenu, Ghybadhenu and candrayana cirna was given (65.69-73).
The dana pf'mﬁney,_cioghes,Agéld,_gbvastra, umbrella and
kansyapatra is also mentioned (67.41-43). It was believed
that the daaa given of sesame, covs, money and corn given
on the ba?k of Ganga entails great rewards (83.26). It is
also said that the dana given in honour of the pitrs on the
bank of the river Gautaml and especially at the kotitirtha
entalls endless merits (A.148). One who gives the light

of d3na always shines by the Light of inowledge and as the
wilck of light always rises on the upper side, &imilarly,
one who gives the dana of 11ght never falls in the téﬁyag
yoni (29.40). |

. For Dana and its rewards, see the section 'Karmans

.and Rewards! of this. chapter,

Karmans and Rewards

Cause ana effect are inseparably linked in the
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moral sphere. A good action has its reward and a2 bad act
leads to retribution. If the bad actions do not yvield
their éonséquences at ane'or in this 1ife, the soul begins
another existence and in the new environment undergoes
suffering for its past dee&s.’ The theory of Karma and the
theory of transmigratioﬁ ofjsouls are'inextricably_mixed up
in Indien thought from at least the anclent times of
upaniggds, The general rule is that karmen, whether good
or evil, éaﬁnot be got rid of, except by enjoyling or under--

going its consequences.167

The current of 'karma' good or bad affeéts the
individual soul through unlimited ages an§ p@tﬁ it’in differ-
ent forms according to the nature of karman accumulated, IT
the past 'Karma' is good, the individual will have the
happiness, and in the case of evil karma he wi;lisuffer
from pain and’sorrow, . To avoid the pain and miseries of
life - the Pruit of evil andnantisocialkactiqns of the past,
the ancient Rsis whgse‘ailaacﬁivit;es were in the intcrest
of humanity analysed the various causes of miseries and
found out the ways and means of removing them and thus tried
to amelibrategthe’cbnditiQn of people. "There'are actions -

which ‘though perfectly legal in the eyes of a Government, are

167 Keane POV., }IDS.Q, Vol. IV’ P" 390



3
=
o

L

morally greatly harmful to.the public and they can be stopp-
ed only by séowing cgnvincingly that the bad actions will
affect oneself, if not now somwe other day, and that if one
desires to free oneself from the future miéeries, one will

have to undergo a great ordeal sometimes,168

The Brahma purana }ays great stress on the
performance of varlous types of karméns\and gives detalls

of ‘the rewards obtained through their performance.

According to Bréhme purane, one should know all
the details of the rites that one performs, and it also
lays stress on the pépformance of the rites in the company
of one's wife, and that is the reason why it says that a
religious rite performed without knowing its vidhi gives
one-fold fruit, but the same done after knowing its proper
vidni entails hundred-fold merits and the same rite done in

the company of one's wife gives the complete fruit (129.61).

Dana was considered to be of great importance in
6ne's life as one attained many things through it. The dana
given on auspicious dasys and on the banks of river was
considered to be specially meritorious. Thus it is said that
one who gives dana to brahmins on theiholy days like grahana,

samkranti, ayanirambha, visuva yoga, the tithis w like yuga

168 Nembiyar M.R., Introductién to the edition of Madana-
meharnava of Sri Vidvesvara Bhatta, G.0.8.No.CXVII.



and others vyatipata, tithiksaya or ¢n the auspicilous -

days in the months of Asadha, Kartika and magha gets thousand
-fold merits (62,10-11)s It is also said that the dana
given at the Purugottamatirtha between the tenth day of the
suklapaksa of the month Jyestha and the Purnima of the same
month gives endless merits as all the tzrthas of the world

- come and reside there during that period (63.13,16).
B;éewhe?e it is sald that on seeing.the lord Purusottama

one gets the reward of giving a_déhaﬁqf}hun@re@_c;ws;'
hundred daughters, hundred coins, thousand cows, land, food,
a bull, a sesame~covs, eleﬁhants,-horses, charlots, ghee- ‘
cow, golden-horned cow, water-cow, of offering an arghya to
a gueét, of giving water to the thirsty in sumrer, of the
vratas candrayana and cirna and of fasts observed for one
month (57.56-59), The dana of sesame, cow, wealth and

corn given on the bank of the river Goddvari bears endless

frults (83.28).

The performance of sacrifice also gives the
highest fruit. Thus one who sacriflices for an Year or a
month near the Purugottamakgetra goes' to the'highest abode

of lord Hari and finally attaing liberation ‘(70.5-8).

The offering of oblations to pltrs at some

special tirthas givcs them inexhaustible satisfaction.



Thus the offering of oblations. to pitrs at Ramatirtha
relieves them from héll (123,207-211) ,that given at Yama-
tirtha increases .their affection (131\7); and that offered
at Virajaksetra (42.9), on the shore of the ocean (62:12,13)
and at Varahatirtha (79.21,22) brings them satisfaction.

The practice of penance also gives various types
of merits, Thus one who practices pgnance standing on one
foot with)cohﬁrolled senses and without eating anything
aﬁé controlling the sgnées and gnger‘tpﬂworspép lord
Purugottama on éukla dvadasi of the month qye§§ha‘get‘i |
higher fruits (51.63,64). The Tapasff}tha increases the
power of pitrs (126.1).

A visit to holy places bestowed great merit. The
pilgrimage to Purusottamatirtha on the day of the Mahajmai-
sthI Purnind at the time of the conjunction of rasi and
nakgatra and worshipping lord krsna, Balarama and Subhadra
gets the frult of twelve pilgrimages (64.1,2).. One who.
goes for a pilgrimage of Gudiva and sees’kggéé, ﬁﬁha‘and
Subhadra gebs more fruits them those §f ten Asvamedhas. He
SREEEd saves'the sg}en higher and loﬁe;(generationé and goes
in an aeroplane of his own liking to Visqupura (66.15;23).
A restrained person who goes for twelve pilgrimages and
estaﬁlishes lord krsna according to the proper rites enjoys

various pleasures and attaing moksa at the end (67.1-8).



To take a bath in holy rivers was consldered to
be very meritorious. It gives various rewards. (ne who
takes a bath in §#etagaﬁgé and sees Svetamddhava and
HYatsyamadhava goes Lo S%etadvfpa (59,1-3). ‘A bath in the
ocean destroys all the sins (62,14). 4 bath in the river
Ganges gives the reward that is entailed by Cendragrahana,
Suryagrahana, ayanarambha, Visuvayoga, Sazglkrénti and
Vaidhrtiyoga. Even though one might be a great simmer
still if he gives up his body within ten yojanas of the
bank of the river Godavari, he gets liberation (75.36-44),
By taking a bath at Candratirtha (83.1-2) and at Revatigaaga-
samgama (121.24) becbmes great in Visnuloka., A bath in
the river Godavari gives bliss (122.1). A bath at the
Apastambatirtha uproots the anéd#aviﬁyé (130.33,34).

Tree-worship constitutes one of the important
Tactors of Indian religion, One who bows down to the tree
Nyagrodha gets fruit higher then those of Rajasuya and
Advamedna (57.18), One who worsuips the tree Asvattha on

Saturday gots success (118.28+432).

Bhagavadadardana entails rewards of various
pilgrimages to the holy tirthas like Puskara, Amarskentaka,
Naimisa and others (65.94-98) and one who sees lord krsna

gets son, wealth, freedom from diseases, good husband, long



life, fame, intelligence, strength, knowledge, patience,
youth, healthy progeny and animals (66.,15,18), One who

sees lord krsna, Balarama and Subhadra on the Prabodhini
Ekadasi, on the Purnima of Phalguna and in the Visuva yoga
at Gudiva, e goes to Visnuloka (67.1-8). One who meditates
on lord krsna at the time of waking enters lord krsna after
giving up the body (177.5-21). The religious rites perform-
edTEome Speciél holy days entall meritorious results. Qne
who fasts on the Suklg Ekadesi and takes a bath at the ganika
-samgamatirtha gets aksayapada (86.,1-2). OGne who worships
lord Sanideva on the early morning of Saturday becomes free

from the troubles of grahas (118.28-32).

One who worships lord Nrsimha becomes free from
sins, gets desired things, attains the status of a god or a
Gendharva or a Yaksa or a Vidyadhara and gets heaven and
liberation and he géfg the fruit of ten Agvamedhas. He
goes to Visnuioka in a divine aeroplane and is entertained
by Gandharvas and saves the 21 families. He comes back to
the world, is born as a brahmin well-versed in four vedas,

attains vaisnavayoga and gets liberation (58.60~77).

Reading holy books and holy stories also gives
various rewards.e One who reads the purana after having

good progeny goes to heaven, (1,32). The story of Uma
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and Siva destroys sins agd‘gives all the pleasures (34.35).
One Qho eiéher reads or hears.the prayer of gods in honour
of lord Siva gets the power to go in all the three worlds
and is Worshipped by all the gods (37.29,30)., One who
remembers or reads the story of éiya's Kamandalu given to
Brahma gets all the desired objects and freedom from sins
(72.31424), One who reads the story of a prostitute going
to heaven gets freedom from all the sigé and long life
(36.,48-50), Qne who reads,tne Suryo?ékhyéhé remembers lord
éiva gets a long life and finally attains lord éﬁva (110.
226-229).. Similarly, who reads the story of M&tytirtha
(112,.27,28) gets long life and one who reads the story of
the sage Kandu becomes free from sins and goes to heaven

(178.194).

Recitation of varlous stotras and prayers also
led to various rewards. One who worships lord Siva by the
prayer composed by Daksa gets fame, heaven, prosperity, wealth
victory, education, etec. One who has diseases, who is un-
happy, who is oppressed by fear or is engaged in political
complications gets freedom from all 6f them by reclting this
stotra. The Yaksas, Pitdcas, Nagas and Vinayaka never
bring any obstruction in his house if lord éiva is worshipped

by this stotra. '~ He gets freedom from sins and is worshipped



by gods after.deaﬁh (40,121-131)., ' One who mutters the
stotra composed by the king Indradyuma in honour of lord
krsna gets the four purusdrthas and attains Vismu. It
glves freedom from sins_and bestows enjoyment and libera-
tion (49,62-63). One who worships %he goddess Kgudﬁé with
the stotra composed by Kanva shall never‘be afflicted by
poferty and unhappiness. It,destroys the sins and increas-
es the happiness of pitrs (85,20-24). Those who worship
lord Ganeda with the stotra composed by gods will never
suffer from poverty (114.23)., If the Nrsimhakavaca is
reéited'once; it protects ohe from all the troubles. If

it is recited twice, it protects one from gods and demons
and if it is recitegruﬁg is incapable of being destroyed

. ¥4
(58,28+31),

Some karmans 1ead to freedom from sins, Thus a
bath in the river Vaitarani (42.4), seeing the lord krsna
(65.,83), and Ananta (59.1), and pilgrimage to various:
‘tirthas like Kotitirtha (148.1,2), Paiddcandsanatirtha
(150.22,23), Nimﬁabhgaatirtha (161.2), Vahjardsamgamatirtha
'(159547f49), Qevé&ﬁmatirtha §160.1),<Kugatarpapafirtha
(16151)!‘Maﬁyuti}£ha (162.1),. Patatritirtha 6156.12,;3>,
Bhanutirtha (168,1), GovardhanatIrtha (91.1), Pé@apragéL
danatirtha (92.49), S%étatiftha~(9%,1)'gives’oge freedom

from sins, A bath in the river Gautami relieves one from
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the sin of approaching the wife of a teacher (81.20-22). A

[=5y

pilgrimage to the Ilazirtha (108, 1), Cakratirtha (109.1) an

Papapranasanatirtha (110. 215) frees one from the sin of
brahminpmurder, that to the Ramatirtha destroys the sin of
Bhranahatya (123 l).

Various types of rewards are obtained by various
krttikatirtha (82.1), and by taking a bath at somatirtha’
(119,1), one gets the fruit of. Somapana. The pilgrimage of
Pulastyatirtha (96.1), Dhanyatirtha (A.120), Atreyatirthe
(140,1) gives back the lost kingdom. The snana and dana
at theanap?#mocanatirtha frees one from sxraddika érauta
and smarta rnas (99,12).  The Matrtirtha frees one from
@1séa$es (112, 1). The Avighnatirtha removes all the
obstructions (114.1). The Eutratirtha bestows a son to a
barren woman and makes atnn¢&cnz§i§m his natural defects
(125,45-49), The Apsaroyugatirtha (147.1-3) and the
Yayatatirtha (146.42-45) destroy the old age. ~ One who
goes round vedadvipa gets the fruit of going rﬁund the earth
and becomes wellrversediln vedgsl(l5}32,22,24?, ~ One who
rememberé fhé‘creatién of Manyu geté #iétory and is never
defeated (162 32 33). 'The 'd'ana and jb:ath, japa, t@as ’
homa etc. done on the pea& of '8 mountain, on the benk of

a r1VQr, on. the shore of the ocean, in the temple of Visnu
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i
and Siva or on some holy samgama become akigya (122, 5,6).

One who goes round lord Brahma in the Brahmatirtha with its
seven islands and one who gives money in dana to a brahmin
gets the frult mg of going round the world (131.40,51)., The
Paidacatirtha (88.18,20), Ksdhatirtha (85.1), and Ahalyasam-
‘gamatiitha (87,?0)jbe§t§w the desired objects. One who
remembers that on pippaleévaratifthé, lord Mahadeva is worshi-
pped by two names. Cakresvara and Pinpalesvara gets the ,
desired objects (110.226-229)., Simllarly, a pilgrimage to ﬁaka
Mahanalatirtha (116.25), Ftuatirthe (117.1), Siddhatirtha
(143.1), Nanditatatirtha (152.40,41), Bhavatirtha (A.153),
Sahasrakundatirtha (A.154), Klsklndhatirtha (4,157), Sankhaw

hrdatirtha (4,156), Vyasatirtha (A. 158), Sarasvat&tirtha

(8% 163.1,2), Bhadratirtha (165.1), Vipratirtha (167.33),
Caksusatirtha (170.89), Bhianutirtha (168,36-38), Urvasitirtha
©(171,.48) xivax fulfilis the deslres. |

Some religlous rites lead to the attainment of

' higher statuses in the. ari& hereafter. Thus W& one who
gives up one 's 1ife near c*trakuta after observing religious
rites there becomes.a Mahaganapati (35,283 missing in 'kha%.
Similarly, cne who worships lord Siva with the stotra of
Daksa (4oq121-131) and who reads,thelgpory of Tord siva
behaving like a child gets the lordship of Ganas (35.64).
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One who giwes dena and takes a bath on the rivers Nrtya,
Gita and Saubhdgya gets the status of Indra (108.115).
One who observes a fast on the eieventh day and sees lord
Purusottama on the 15th day of the month Jyesthi goes to

the highest abode from where he does not return (63.8,9).

Sacrifices formed an integral part of the lives of
Hindus in encient India. According to the Mimamsakas,
.\saerifices create an 'apurva' which helps men in enjoying the
things héreafter._ Thus the merit emngtihg from sacrifices
was of high value. One who offers oblations to pitrs,
godé, sages and otheré in the Indradyumnasaras (63.5), at
dasasvamedhatirtha (23.29), gets the fruit of ten Asvamedhas,
by worshipping lord éiya one gets the fruit of thousand
Aévamedhas_(43.70),‘a4pi}grimage to supa?nééamg;matiitha
(100.31) and Mefkendeyatirtha (145,1). Négatirtha (111.86)
gives the fruit of all the sacrifices snd that to the tIrthas
Vidvamitra, Harldeandra, Sunahdepa, Rohita, Varuna, Brahma,
Aénsya, Aindra, Aindava, Maitra, Vaisnava, Eémya,,aévinq,
Augana, gives the fruit of Naremédha. (104.89) that to the
Gopirtha gives the fruit of Gomedha (110.216).  These facts
.mmMrh@;om%mﬂmgwmmﬂmgm@ﬁm&b@@gm&
cows were oifered in sacrifices. It ié'aléo sald that one
who peeitgs“ﬁgg Agn@spotra oﬁ theﬁsouthern bankipf the ri?er

Gautami gets long life and one who keeps it in a written form
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in one's house has no fear of fire and he gets the fruit
of Agnistoma (125,51-53)., The Pulastyatirtha gives
success in all the flelds of life (96.1).

The Hindus believe that there are various worlds
belonging to various gods and after death a holy man is
entitled to one of tﬁem. Thus one who worships lo:d‘§akra,
Matrs and other gods in. Avanti (43.83,84) and one vho
sprinkles the water of the river S%etggahgé with a blade of
grass\(59,$4,85),go¢s to heaven, One who after taking a
bath in the ocean worships lord Hari and the goddess Varahi
goes to the abode of gods (42.11). One who worships lord
krsna, Balarama and Subhadra between the tenth and 15th days
of Sukla Jyesthd (63.16), On the third day of the krsna
paksa of the month Vaisdkha and on the 15th day - Pirnimd -
in the Jyesthd naksatra of the month Jyestha (63.16-18) and
at the beginning of uttarayana (63.17),<who pei:orms the
religious rites on the benk of the stream Indradyumna (63,5-9)
aAa,who offers. oblations to pitrs iu the river Sipra (43.75-
82), who worships lord Herl in the form of Kroda (42.5) and
who meditates on earth'(60,2f5) gets freedon from siﬁs,,saves )
his 21 geng:a?iogs, becom?s as bright as a_Sun and goes to
Visnuldka in a divine aéroplaie. being entertained by
Gand@érvas_gn@ Apsarasés, en;qys‘along.ﬁith the Moon. and

S;ars, comes, back on earth gets a birth-ig the family of



yogins, becomes Wwell-versed in all the sdstras and vedas

and taking up Visnuyoga attains liberation. Similarly, one
who goes for a pilgrimage to the tirthas-Kapila, Gograha,
Soma, Alabu, Mriyudjaya, Kroda, Vdsaka, Siddhesvara and
Viraja and takes a bath with proper rites goes to Brahmaloka
(42,6-8), Similarly, it is stated that if one dies near
the hermitage Citrakﬁtavgoes to Brahmaloka (35.27, missing |
in 'kha'). A brahmin. who reqites fhe.stotra composed by
Daksa in honour of lord Siva (40,121-131), who worships
lord Siva (43.94. 110.166), who takes a bath in the Kapila-
tirtha (41.89-93) and worshippeé the lord Virupdksa and the
goddess Varada together with éhe éods Canda, Kartikeya,
Ganesa, Vrsabha, Kalpadruma, ond Savitri (41.89- 93)
goes to Sivaloka. ‘ Oné who takes a bath at the -

‘ Ekémrakaksetra; in thehocean Indradyumna ( 49,61) ,Who
dées at Virajaksetra (42,10), or in the cemetry (;77.24),
who reeites the stotra composed by.king Indradyumna in
the honour of lord krsna (49,61), or who worships lord'
krsna with the twelve-léttered:mantra (57,29)} géts‘ o

liberation. N



. <
Sing and their retrifution
)

8in is an ot which is reg'érded as a Wilful
rebellion égaing:b or disobedience of some law ‘euppoaed ‘o
be laid down by God or Reveslation, it is opp&sition to
the Will of God manifested in an automatic work or at least
failure to abide by the regulations contained therein,169

' The smrtis had evolved the doctrine that if a
ginner did mot undergo Prayasditts, he ﬁad to suffer tomments
in hel:g.,-\ thereafter he becane born as some insgect or lower
animal or a tree on account of some remneuts of his sins
and that hq has born as a human. belng afflicted with certain
diseases or defeets;wo The word k@mavipgka was known' to
Yajhavalkys (3.131) and the Brs P m
quently. Awarding to the Yogasitral’2? , KamelftyiKa, i.e.

refers to it fre-

répening of evil ections takes three forms, viz. J&ti, Ayin.
and Ohoga, The Br, P. x illustrates both J&Fti end Ayuh
(217.40).

As 'against the most common interpretation of the
doctrine of transmigration, viz. a system of reward for the
good 'acté and retiibhtion for the evil acts of an individual,
the .Br. P. suggests, at some places, the idea of evoiixbiongry
rebirth, ' |

169 Kane, TV, EDS VoL, v, 1.

170 SatatapeiJ. 1e4

171 224. 41, 226 43 & 49, 9,130 of Matrya 115.14

172 Sati Mdle tadvipako J'a’cya’.vurbhogah{ Yogasitra II . 13
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The basis of the division of sins into)"i‘he
Grave'! and 'The Lesser' scems to have been followed by
most of the Puranic as well as Bimdimg Smrti writers.
Killing a Brzlmin, drinking wine, stealing Goid, cormitting
adultery and keeping com;panysof any of the aboy{ four are
considered as 'Grave' sins. 3.3. othera, moral, Yeliglous
and socisl are regarded as "Leossexr" sins and the Puranas
as also the Smrtis desoribe how for cormitting these a
g person is yunighed. Generally the pun:’-.sImenf takes two
formpy viz. suiferings in hlall» and vegetative, animal and low

human births on aar'bh.‘l?s‘

+

As a‘gtains:t tlﬁié sin of kiliing e bralmin violence
of any sef towsrds any other being came to -’pfs regarded
as a lesser ainl‘fﬂ:ﬁrahma Puf:%’z_zal'?”" states killing an une
armed person results in a, man’g birth as a dorkey, then as
g deery ' & i"ieh.:,a, wild dog, an elephant end,as a human being. ‘
- Stealing G;:ldAwas eox;sid ered as: a grave gin, gtealing any
.other srticle was consldered as a lesser one _a;id'the :Br.?._
describes in details the stealing of fdi;’;',arent articles and
the resulting low births. Thus. it sayéi??,opq who steals

173 Mrs.Pandit .'B.C. The origin and Develoynent of the

© - Doetrine of Tramsmigration in the Sanskrit literature
of the Hindusy a thesis sulmitted for the Fh.D. degree
in Sankrit to the University of Bombay, 1957,

174+ 217. 100=104; slso of Garuda P. PAT¥a Khanda,
' A-285 V.23, zlso of Mbhe 13.131, 112-116 (Bom.eds)

3-75q 2170 8?‘99; (ifn G’amda Po Pt.u"va Khanda. Ac 104, 1-9;
Of 225)0
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cards, becomes a (Jpaks) crane, unconsegrated fish becomes a
frog (or a monkey) &Maxa’ honey; a ‘m.t.ing inaect, flcwer,
rodt or padding an aut, 'Nispava’ a rat- milk-prepara‘bion
a biting insect; milk-preparation, a tittira bird, pudding
‘fomed fran. g flour a kean‘bhelukag water a crow; bronze a
QEarzta 'bird: a ailver vessel & pigeon; 8 golden vessel ' an
insett, a silken gament an oBprey; . a s:llk wom (vhile in
“bhe cocoon-b:oéakara) & dancers a. sllken gament, a parrot,

a Duk!tla - Bwan, ‘a cotton gament a heron; the thief of

‘ 'Patta, Avika and Kgaums (s::.lken and woolen gaments) is born
aB a hare- of aromatic powder (churna) a8 8 bird with
variegated ‘colours' (a peacodk);. or red garments as Ji\faw _
.Tivekah ( 2 bizd); of commetics as a mask rat. (chp.chunder) ot
milk (or water) as a Balake and 0ild as & bird named vadave
gula (Talii’apa&i) « Turther it.is ssld thet the: thief of a -
musical instrument is 'born as lomosa’ of food mixed with Pin-
yaka as a tarri‘ble mouse with tawy heir of ghee as. crow
and madg& or an acquatic b:lrd, of meat of fish as a crofw of
salt a,s B cirikaka and one whe “tekes up the thingathat are
given to him just for protect:.on is bo:rn in the yoni of |
matsya and then he ia Yorn as a hunmn ‘being. Ea.sewhere (21'7-
'64-65) it is sald that & th’if of corn 1ike yava, sesa‘fne,
masa, | kulitna, sarsaps and canz kataga, mudga, godhgjzma and

atast, is born as = rat, sukara, do g

H

H
i
L
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. Adultery with the w:.:f’e of a teacher was considered
as a grave sin whereas adult ery with the wife of another
person was placed in the lisﬁ o:: 1esaer sins. The Bn P. 1’75
states that i.'b 1eads to a series of low bzrths such as 't.hoee
of & wolf, a dog, & Jaekal, a. Vultura, a Vyala, a Ka?ﬁika _
and & crane. Adulterous relations with the wife of a ’brother
gccording to Br.}’.w? reeulted in a ma.n‘s birth as a male

auckoos’

: "‘he Br. P. (217-68~‘71) me»ntions the 'births of a

' bc:ar'ﬂ. & crane, an ant,’ an insect (Klta) & OtH. (kﬁqni)
LimEE wh and s 'rmman being as a punishnent for those who
:.ndulge into aduluery with uhe wife of a :t'rn.end, a teacher _
or a king. The Br. P. mf:ficts severe punishment to a sut;"‘é
who J.ndulges :I.nto adul‘tery wi'uh a brahmin woman (217- 77-80)
:mentions the bzl:cths of . an insect, éukara. dng, a human 'balng
‘a ra’b, for such a euﬁra. '

Ascording to'’ the Bts P, the mental’ sin of coveting
the wife of = teacher, is ¥eferred to as bringing abut a

pénts birth as ‘s dog' and on ingect. (:21'? . 45;4'?)";

14

*1'76 (21‘7- 105-3.09) also of Gamda P. P&;va Khangla

177 Br.P. 217, 66 cf. also Garuda P Purva m'xanda. 4ﬁcara-
khanﬂa A. 2?50 'V'.3.8 Sk.?.@'ahasw&ra Khanda Ac510 .30
Yaj. 3.5 212, Meny 12.60 :

178 21 67 also Bf G-amda P, Eurva, Khanda acara kgnda
A 225. 19 (a).




Tod:'gey the é.ld‘ers wes. consldered to be a sin,
Thus “the Br,. 1,‘1'?9 say's ‘one, who hates his parents is born
as an ads and a ktmbhira and with wihom ‘Darenis are angry
is born as an ass and a cats if one shouts at his parents
he is born as a parrot; if he beats them, hé is bom as
a FErEER tortoise. a thorn (Satyaka) and a cruel animal.

one who inaul‘bs an elﬁer borthar 13 'bom as a heron and a
' J’ivaka_lsoo .

k]

Viola,tion of' religlous ri&:es also ied to low

‘ births. Thus Br. :P. states that one who does uot offer

food to Gods and manee is born’'as a crow, &-cock and a
cruel animal (21‘7. '74-'?5) ‘ot only comiuitting sins, tut
contact with eixme::js was algo threatened with ‘punisament '“ '
iﬁ the fomi of 16w-‘bi:‘rf:h‘s, If a‘ learned ’bratnz'in accepts some-
thing from a sinner he has topaas through a chain of low
births. The Br. P. men‘bﬁons t‘ne bz.ruhs of a doxkey, an. ¢x;
& Brahnarakgﬂ&gand fiqglly a8 a man (31'7»., 37-39) if he
‘officistes The sacrifice of ‘a"siu‘nei', hehas to pass through
the births of ineec“b, an as8, a board, a cock, a fox,a do g

ad then g man - again (21'7. 40-44).

179 21'? 20=54, also of Gar. P‘ Pu:r.’va mzanda Acara A. 225
15, 2.6. Padma }?. I Kh. a. A63, V. 4"0- 13

"180 217 76. -algo of Sz Garuda P. Purvs., Acara Khanda
225"21‘ .
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Jeglousy results in a man's birth as an animsal
with horns. 181 one who commits a breach of trust is born
as a ﬁé;, a dee:r, 8 goat, a} worm and tben man again (21'7-
59=61) orie vmo ‘oeats his pupil wz.thout any :easan is born
as & cruel anﬁmal (21‘7. 98) Not ‘being triie to one's words
with reference to giv;!._ng one' B @m;gllter in ma.rr;x‘,age led .'ta
birth ‘aJs ‘an ingects (‘é:.‘r: Pie 72)

0}
he main o‘bd ecty wlrtmg on the evolutz.onary )

‘ ve’nirth, theory of Kamavipaka the ideaa ef H.eaven and hell
seans to he to oreaste a ® loathsume feeling toward the
trangmigationsory ‘exia‘bkenc'e_énd‘ Propo sed ’ﬂ‘le doétzjine of
grace or Devotion vhich liberate the ﬁnhappy souls, in the
‘univézrse, ‘aossed ~t::‘: éﬁdﬁ;s a reslt of their good s d evil

~ actions. It :!.s with this motive that diemal. pictures of

' auff'emnga in hells o¥ by entmg,.mnent in an endless round of
rebirtaa, a8 a rasul'l: of evil aetions. are. drawn oftc—m and

~ is2
oftens

) The great”amrti writers like man‘u and others
‘hs“,‘ie ahown various expz.ations in uhe ;om of pengnaes for the
- slns ci;nitted ’by men. Gut of amqhof e,hm ihe rememberance
of uhe Loxd Nareya;gus the best ons in *i;he opinion of the

" Br. Pc (2200 m 08-09)0

181, 217, 59; alsoof Naradiya T. Parvs Kh. 15-61
1820, Pandlt Bindy, op. Cit, . 168.



Heaven and Hell

Lot me beging by quoting from Alice in Wonder=
land" And here "8lice began to get rather sleepy, and went
on saying to herself in a dreaming sort of way, do cats iy
bats ? Do cats eat bats ? and sometimes,ﬂ"Do bats eat
eats" ? for, you see, aé she could'nt answer either
question, it did‘'nt much matter which way she put it,"

We too may ask what is hell, and, correspondingly, what

is heaven? What purpose have they served ? Do they exist,

and if so, in what sense ? If they are merely beliefs,

can they and should they exist, and if not, do we need and
can wo have adequate substitubes for them ? I shall

argue that 1like God, the concepts of heaven and hell

are also anthromorphic in character, and God, Kérma,
Rébirth, Heaven and Hell all form part of the same Grand
Design of providiné in some measure simultaneously, an
explanation, Justification, compensation, escape, dire-
ction, restraint and objectived to the current order of
thingé. I shall argue that in some respects, the
conditions in which these beliefs could be held, or
serve any useful purpose, do not any longer obtain, but
on the other hand, there are some other factors which

require such beliefs, particﬁlarly, because no adequate

substitutes for these beliffs have been found yet.



X Religion has both a social and spititual
significance, and despite its basic unity of purpose,
like the God of the GIt3, it must come to various

- individuals and social strata in different forms,

+ To the individual as well as to soclety, 1t must give
on the one hand cohesion and integrity and on the

' other lest those alone may arrest ‘development and
growth by making:both self ;atisfied and se}f complacent
1t must also retain dynamism, striving cur#?ﬁty, and .
" shape a sense of growth in a diréction.. The religeon
of 0ld, thus, not only integrated the dffering -

objectives, of individuals but also unified the

individual and society, It had to accept develop

and direct the ethical moral and spiritial sense of

individuals, and society, It had to make men aware of the

gulf between the desirable state of affairs and the

actual order of things, It had to provide a justifie

cation for such actual order, and explain its place in
" the-scheme of things viseasvis the desirable state of

affairs, It had to place restraint upon those who

controlled such acfual order of things, and to gilve
direction to the forees of growth, striving and dynamism
which attempted a change, A4s a measure of indus;hg

the people with sﬁch awakened ethiczal moral and spiritual
sense, to toletate the agtuality, it had to afford a



-3
GO
G2

mechanism. of compensation or escape from such actuality,

Such were the demands made upon Religion, and
to a differing extent and in various forms, all
universal religions have contrived to mdet them, As
Julian Huxley has stated in one plade, the concept of
God 1is only a hypothesis and supernatural powers were
ereated by man ‘to carry the burden of religion. From
diffuse magieman to personal spirits; from spirits to
' Gods; from Gods to God sc erudely speaking, the:evoiu-
tion has gone, In an age when the temporal power was at
once drbitrary and not universal, it was‘neceésary that
the justice meted out to men should be supplemented by
Justice which would be meted out in the hereafter, The |
role of heaven and hell therefore is as follows, Firstly,
it supplements the rewards and punishments of this
world, and in supplementing completes them, Thé priﬁces
of this world are therefores only ipkhé 8 ture of lower
courts. and they have to restrain themselves by the
censure and further punishment meted out in the higher
courts, 'The society learns to accept the lot inthe
world, for this lot, nor this world mark the end of the
story. Since rewards and punishments are different for

the persons, hell and heaven also differ considerably,



Heaven means the unalloyed enjoyment of.pleésure and -

hell means the unmitigated endurance of pain. In the world,
such is its naturé, pleasure and pain are but ' two
éséects;'ihséparahlé in essence, of the same experience

of the sebsés;" Every drinking revelry is followed by a
hangover, So the concepts of heaven and hell can purify
The heaven and hell are thus
‘ But

these imperfections also,
both'retributory and dompensatory in character.
tﬁey“are not uniform either, Socérates looks foreward

to a’'heaven where he can converse freely with fellow .
phiioséphers;: "Or what would -you nbt give to converse -
ﬁithibrphens and Musacus and ‘Hesiod and Homer ? I

am willing to die many times, if this be true...., And,
Sbové‘éll,zl could spend’ my t;@e inAexamining‘those who
éré.theré; és 1 -oxamine men here and in finding,but-which
of themn 'is wise and which of ‘them thinks himself wise,

when he is rot wise. It would be an infinite happiﬁeSSW
'to converse with them and to’live ‘with them, and to.

' éxamine them, Asaurédiy‘they do not put the men to

deatn for dbing’that" (Sécrates‘&pélogy),Assﬂhr;;y the

" heaven of Socrates could not have many'tenants, For the
‘Hindu, the Christian and the Moslem heavens and hells
are full of compensations and punishments which are

'nicely adjusted to the current social mores, The



-3
[0%s)
e

gradation among the pleasures and pains inflicted is
infinitely various and detailed, It is elear, however,
that the hells are only extens;ons of the temporal

jails, prisonhouses and chambers of torture, while
pleasures are very much of & type which an average

mon denied of most of the good things of life would

dream about barring the limitations placed upon the enjby-
ment by physical capafeity and social restraint, Apart
from the supplementary and retributive character of
heaven and hell, however, the idea at least among the
Hindus has been to treat both as & purgatory for further
experience, Not only this life and world, not only
heaven 2nd hell, but vagrious lokas are believed in by
the Hindus, Not being unique abedes of happiness or
chambers of torture, heaven and hell are not held in
particular esteem or awe Ey the Hindus,.  The final

cbﬁect is a release, salvstlon Moksha, untll then the
world of mutafiion has to be endured és a training

ground and mutation includes all states which are subject
‘of change, which includes heaven 2nd hell also, This
approash & restricts the high consideration paid to
heaven and hell only to the lower strata of society which
will not be moved by much else,: Plato in his Republic

‘scorns the religious teachers who describe the rightous

dead" as reclining on couches at a2 banquet of the pious
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and with garlands on thelr heads, spending all enternity
in wine bibbing, the fullest reward of virtue being
inthelr estimate in an everlasting carousal’, A4t

‘the earlier stages the ideas of the moral government of
‘the world began with those of vetribution and belief
inthe systematic distribution of rewards and punish=
ments after death for deeds done in this life they
because current in India and assumed cfude and. question-
able forms., The heavens and hells deseribed in Mythology
‘ an@ Brapma Purana follow the familiar features of a just
reward for goo@~behavious‘ahd ob%%nce to the patron gods
and the:highl? graphic and vivid accounts presented of
them are not only the flights of poetiec fancy but support
"and buttress the supperstitious beliefs of men and womens
‘80 that the effect, of a vivid experience of progspective
hapniness or misery resulting from one's deé&s may be an

- adequate inducement or deterranit, It is only at a later

stage that thé doctrine of Karma is connected with these
beliefs, so that heaven and hell are states of the self
" 'and not places of resort, With this also develops the

concept that heaven 2nd hell a2re not eternal states,

. The Devas are only men in a state of promotion

sometime &s in the case of yavati and Trissnku on
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prbbation.‘*“kfane Punye Mettyalokem Visanti?the-Asuras
are only the fallen Angels; ‘but gan returns to this .
Karmabhami aftgr enjoying ‘2 holiday of happiness in
heaven or a deserved spell of punishment in. hell,

"Even the most ghastly Infernc fomes to an end one day,
An eternity of ﬁdrment“is“incoﬁsistent with God of love,
Virtue is heaven, sélfsufficiéhcy,'and health of the soul
and viee hell, surffering and disease of the soul, -

' Goodness ' is its own reward and evil deing carrles its
owd penalty with it, - It is ao? a question of the ex-
pediéncy or profitableness of virtue "Radhakrishnas

Idealist view of 1life):

"' " When heaven and heil become stateés of mind
rather than places of resort, they are capable of being
found “in this life and in this world itself, This was
’wgllﬂuﬁdersfoéﬁ'in the Upanishads which set little store
by ‘these carrot and stick concepts of heaven and hell,
But ‘it was always accepted at least by the Hindus, that
ghat was 's';:}'}séa‘ce’i‘.’ér‘ the -philosophical goose was not for
the laymen gander, In Hurope the ideas of eternal.
damnation & had so possessed the minds of men, that hell
and heaven are only states of mind is a relatively later
'« belief, The fact that not only hell and heaven can be

- as variagated as the states of mind, but what is heaven
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to one ean be hell to another, was inadequately
realised.l As late as in "Man and Suporman' Shaw

gives a concept of Hell which is as refreghing as it

is witty., There are literally many heavens and hells,
and it is guite evident that Don Juan, Anna, the Statue
cannot find the heavens of one another but hellish,

It does_not require much imagination to experience that

most stock brokers willl find coexistence with Socratesin

a common heaven a tormenting experience., "The truly

damned are those whoare happy in hell," For to the

thinking sensitive belng the traditional heavens can

be bearable pnly if they are temporary.(Gilbert in Gama)

"On don't the days seem lank and long. When 211 goes

right and nothing goes wrong, And is not your life

it

. extremely flat, when nothing at a2ll to grumble at ?

4n English hymn describes heaven as a place "where
congregations ne'er break up and sabbaths never end " As
Aristotle says "Endless duration makes good no better
nor white any whiter," We ma& now examine whether
the conditions requiring the belief in heaven or hell

exist, It must be admitted that the belief that one's

lot in this world is governed by supernatural forces is

weakening, There is very little that cannot be managed

better with reason funetioning fully. Machinery has —
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windenesd the frontiers of production to limitless
horizons, Armaments have removed the dangers that
previéus 1imitéd’communities enjoying prosperity always
apbrehended, of béing swamped by barbarous: hordes,

Birth Control has made it possible to regulate the
numbers of the people turning up for dinner according

to the size of the meal, and to glve a fair share %o

all who will play the game according to rules, With

an economy of plenty réther then of scarcity, morality
has also completely altered its content, Sexual faith-
fulnéss, thrift discipline and hard work, are not
socially purposive, Adultery is a matter of personal
eccentricity where marriage itself is increasingly a
matter of convenience, Waste cannot be penalised when
extravagance itself 1s not economically tabooed., Virtues
cease to be negative, and the social objective of the
concepts of heaven and hell itself is much weakfened, when
humenlaws increasingly sersp the various crimes from its
1aw'books, heavenly courts cannot take cognizance of them,
We are Witnessiﬁg a process in which God is being de-
throned, and man cfowns nimself as king, Hegven and Hell,
which can be eXiRadxim believed in only asplaces of
resort, snd which are justified only when human world
needs something to explain and to complete its igger-

. e
fections, are absolished as effective congepts iam a
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world in which heaven is for all, and there is sufficient
of hell to make the damned ones happy. Hell, as the .

poet says, is a city much 1like sairlle,

But are there heaven and hell, even as states
of mind or consciousness ? They definitelj arej and
here, let me build a bridge of psychology and psychiatry
to connect with eschatology. The composition of the
human self and its mutation\under various organised
experiences has thrown up sufficient data to make one
f'eel cocksure about the be all and end all of this
existence, Budhha held a-middle position bstween the view
that the-self‘is an unchanging . essence and the view that

t is.absolutely different each moment and held that the

foobe

self arises through the past as its cause "It is a
connected whole whose parts work together.," The s&lf

is not a collection of umental states but is characterised

bj organisatioﬁ. The organisation, of self, however, is

a metter of degree, The emergent view of the self makes
the'hypqthesis of rebirth a reasonable one, If everything

in nzture arises from something continuous with it, the

self need not he an exception to the general schemes,

If the general plan of consecutiveness &s not to be violated,
~the.humég selves must contlnue after death, Continuity here

"ammp O be &\é LRE gawme f’?r_e‘ ad = MK :6u.b~‘\km~a%
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81dous Huxley in a recent book "Doors of

Perceptlon" and "Heaven and Hell" describes interestingly
and v1vidly of the helghtened powevs of vision in
certain. stﬂtes of conociousness preter natural light

and cclour are common to all v1smonary experisences,

And along with 1ivht 2dghi and colour th@re goes, in
avery case, a2 recognition of heivhtened signifiicance,
Prete;rnatural light, preternatural intensity of colouring,
pretennatural significanee these are characteristies

of all other worlds. and golden ages, Thus in the &arx
Gpewp Roman trad&tion we flnd the lonely Garden of

esperldes the Elyian Plain and:the fair island of

Lanka to which Achilles was pranslated{ "The land of
Uttarkuﬁuﬁ!w%xreadxthe R§m§yana7‘islwatered by xlakes
with'golgen lotuses, ‘Thereygréjrive:s by thousands, .
full of leaves of the colour oé.xgm sapphire and lapis-
lazuli, and thellakes, reSplen&ant 1ike the morning sun,
are adorneﬂ by golden beds of red lotus. The country all
-around is covored by sewels and precious. stones, w1th
gay be@s of blue }otus,‘golden pettalled, , Instead of
sand, pearls gems and gold fubm the banks of the rivers,

which are overhung with trees of ferbright gold,"

"It is worth remarking, that wany of the punish-

nents described in the various accounts of hell are



punishments of pressure and constriction, Dantes'
sinnérsiare buried in mud, shut up in the trunks of
trees, frozen solid in the blocks of ice, crushed beneath
stones, The Inference is psychologically true" (Huxley

Doors of Pereeptioﬁ and ' Heaven and Hellb.

While economic progress and social equality
‘may render many causes for which heaven and hell were
esbablished as an edtension of the temporal systems of
justice stade, while sin was necessary to supplement
and complete the concept of crime which could be imper-
fectly enforced, there are other factors which require
the belief in heavgn and hell, Paradises will always
be required and some persons in their pursuit are likely
to take the wrong turning and enter their hells also,
Ameriea and Sweden which have ﬁhe highest standard of
living and should have no need of zn outsidehell or
external heaven have the largest numbers of schizophrenic
mentallyluébalathe@, disintegrated personaliﬁies.d‘ﬁs
we grow richer the variety and complexity of our ,
blissful transportdtions and tormenting experdences are
bound to inerease, Hell and heaven are but complementary
to this world; all the three are expereinces at
different levels of comseiousness,  Ho adequate subs-
titutes have been found, The confession before the

priest, the atonement before the spiritual teacher are
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bging substituted by the psychiatrists couch, but the latter
aé not substitute. That is ﬁhy with such advance in every
field, the appeal of Roman Cathollc Church has not diminish-
ed. If anything, many persons of high achieVements and
culture have turned to the comforts of the colour and pagee»
tary of bﬁe rituals. Even 1f we turn away from God, and
the orthodox concepts of reward and punlshments, the substi-
tutes sugvested are not 1ikely to be adequate or will

serve the purpose fully, and we may find it necessary,

after all, by a willing ggspension of dlsbelieg, to restore
Heaven and Heil as befhg‘moré effective for ﬁeing orthodoﬁ;‘
more effective for being a shared faith by mil;ions ra;her
than en act of individual belief, just as the rﬁlers of
the Brave New World had to deliberately impose a number of
myths for the general health and happiness of mankind.,

~ The ‘idea of svarga is clear from the Rgvedic timestB3

The Av.lS% Tai, Br. (IIT,10.11) and’ Sat. Br.(XI,1,8.6) also
refer to the idea of Heaven. The%tps.lasalso refer tc heaven.
ﬁgaven was supposed to be a,p;ace Qf delights. The Kaus.

up.186 speaks of several worlds of the gods such as those

183 1. 35,6, 125.5, VIII. 5-8, 4.9, 1. 113.9, x.107.2
14:.8, 154 1,30 '

184 Av, IV. 34.2.5.63

185 Brhadaranzaka IV, 3,33, Tai. up, II. 8, Kathopénisad
I.12, Chan, up, V.10.7.

186 1.3, also cf. Br. up, III.6, 15.16; Kaus.up.I.4.



of Agni, Vayu, Varuna, Aditya, Indra, Prajapati and
Bréhmé@u The Bre P. promises various pleasures in the
Naﬁdana Earks(225.5-6). . "It sets out numerous actions
whereby a makm man sttains heaven.t87  The ér. P. assures
us that a generous dongr goes to heaVenwhere he enjoys the
best'plgasures in the company of nymphs and in the heavenly
garden called Nandana and when he falls down from heaven |

he is born as a'mortal in a rich and noble family,

Tbe Bng P? stqtes'that_py perfprmigé the following
actions, one goes to heaven. One who is goqd-charactered;
merciful, who controls the senses and does not kill the
animals, who never ﬁakgs_thg_wegith}oi others} cohsiders
other woman to be his sister, mother or daughter, who loves
only his own wife‘and approachés‘her at the propet,tiﬁe,
who acts righteously, does not speak lie, who does not touch,
the wealth even though obtalned from a desolate‘place, who

is not attracted towards women even on seeing them quite

187 A, 224; also cf, Anusasana (23. 84-102), Senti
(99.4. 5), (192.8); 191,13, 103.27, Matsya
270.17.



alone, who considers friend and enemy as equal, studies the

ééétr?s, who is friendly to all goes to heaven (4.224).

Elsewhere the Br. P, states that svarga is what
causes happiness to the mind, thét Naraka gax 1s the
opposite of it and that meritorious deeds and wicked
deeds are designated as svarga and naraka respectively
and that svarga and naralka are really‘states of #he mind
characterised by happiness and pain respectively.188

_ For the conception of the various types of
divine worlds, vide the section "krama~mukti’ of Ch. VIII

on 'Pnllosophy!.

From the teachings of various auﬁhoriiies,lag
one can come to the conclusion that when the sins are not
expiated by penances or by stgﬁe punishments, they lead to
hell and that then, owing to some remnant of evil deeds,

they lead to birth as lower animals and then as decrepit or

188 22,.44,47; also cf. Vismu II. 6-46.
189 Yaje III. 221, Manu XI, XII, Visou Dh, S. 45.1.
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or diseased human beings.

In Rgveda there are hardly any clear reference to
hells. The Av. (XII.4.36) mentions Narakaloka. The §at.
Br. (X1.6.1.4) refers to the torments of hell. The Tal.A.
(I.19) refers to the four Narakas called Visarpin, Avisarpin,
Vigadin and Avisadin, The Kathopanisad (II.5,6) refers
to Yama but does not say anything about the torments of
hell. Manul®0 derives’ the word putra from the hell put.

In vedantasutra (I1I,1.15), the narakas are said to be seven.
The Vignu purana (I.6.41) mentions the seven narakas. Other
works enumerate 21 Warakas,191 The Brahma purdjal®2

speaks of 22 narakas and contain harrowing descriptions of
the horrible torments of hell. Blsewhere, (ch.22) the

Br, P. names 25 hells and states what sinners fall into

vhich of them. The Bhagavats (V.26.,6) states that there

are 28 narakas, The Padma»Pufaqa (Uttara Ch.27) states

that there are 140 hells and Agnipurana (203 & 371) states
that the hells are said to be 144, The craze for multiplying

—
Narakas went so far that the Brahma purana and others

190 IX. 138, also cf. Adiparva 229.14, Visnu Dharma sutra,
15.44,

191 Manu 1IV,88-20, Yaé III.222-284, Vigpu Dh.S. 43.2-22,
Agni P.371.20-22, Narada (Praklrnaka 44),

192 214.14—-17, 01.203; 215.83.
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declated that there were thousands, lakhs and crores of
Narakas,193

For a list of hells and the torments described
in them, vide Appendix ¥ . The Br. P. denotes various
reasons in general which lead to hell.  Those who act
contrary to the raqeéiof caste and Asrama by either mind,
speech or action go to hell. }In'hell, they are troubled
with their face downward, the gods see them in that condi-
tion and thereby the sinners get diggust for sin and faith
for righteousness (22.29,30).  The servants of Yama plerce
the tongue of one who speaks lie and one who sees the wife
of others with 2 bad intentiog gets his eye pierced (215.96-
99), It states that hell is the result of violation of
proper. actions.194 Elsewhere it is sald that the men. having
tamasa nature go to hell (240.46).

"For é list of hells and their description, vide
the Appendix No. XI, \ . | | t

193 215. 82~83 also ef. . Visnu Dharmettara quoted in ;
MSmrtlmuktaphala P,859, Garuda P, Pretakhanda, Ch.3.3 .

194 Narakam Karmansm lppat thalamahurmaharqaya];ﬂ 233426,



