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CHAPTER VIII

FHLLOSOPEY.
is the Pur@pas were written mainly for the masses,
they contained topics of a popular nature. Philosophy being
too abstract a subject for people in general was not consider=
ed to be one of the main subjects to be expounded in a Purana.
Btill, however, they Puranas are not completely bereft of

philosophical thoughts.

The Brehma-Purapa too is primarily a religious
work rather than a philosophic treatise. The main philoso-
phical thoughts of the Br, P. contained in the chapters
235-244 are borrowed verbation from the ééhﬁipaivan of the
Mahébhérata.l . As Dr. Deopurkar R.T. has alrea@y written a
thesis on the Philosophical trends in the S‘a}ztipax‘van of the

{ahabharata, it is not deemed here necessary to cover the same

ground, as it wonld be an unnecessary repetition in the field

1 F. Otto Schrader, Indian Culture, Vol. II, 1935~3G,
PP, 5922-3.
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of knowledge. The topies discussed in these ten Adhyayas
are as follows: Samkhya philosophy, its principles, its
ideas about god, soul and emancipation, its three gunas, the
relation of body and soul, yoga phllosophy, the ideas regard-
ing soul, Adhikarins to get the knowledge of yoga, the rela-
tionship of samkhya and yoga, their comparative superiority
over each other, both the phlilosophies considered to be
authoritative, their points of similarity and difference, the
twenty-four, twenty-five and twenty-six elements of samkhya,
the yogle way, of getiing emanzclpation, greatness of yoga,
diet of yogin, means to get yogic powérs, prakrti end purusa,
jiva and the supreme soul, Adhyatma, ksetra and ksetrajiia,
sattva and ksetrajfa, knowledge and action, nature of Brahman
and worldly parlance, the highest Dharms, ksara and aksara and
vidya and avidya. For the table containing the parallel
references from the Brahma -Purana and the Mahabhdrata, vide

chapter 1, viz,., 'Introduction'.

Besideg the above topiecs, the Br, P. contains stray

references of a pniloscophical nature regarding cosmogony and

2 The thesis by Dr.Deopurkar who prepared it under the
guidance ¢f Prof. G.H.Bhatt was accepted by the University
of Bombay in 1957 for the degree of Ph.D. and arrangement
is being made for its public¢ation. © A copy of the thesis
presented by Dr.Deopurkar to the Oriental Institute,
Baroda, was made available to ame. -
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cosmology, the concepts of god, soul, karmen, Dharma, Truth9 Sran
Jiiaha, Bhakti, Eschatology, Transmigration, karmasvipaka,
etcey some of which have been already treated in the chapter

VIIi on'Religion'.

Go

————m—

dn the Wps., there are passages which give the

negative and positive descriptions of Brahman and these two
trends have developed into the concepts of higher and lower
Brahmen.®  The higher Brahman is attributeless, m indeter-
minate, faintless, impersonal and pure cic. whereas the lower

Brahman is pure and endowed with gualities etc.

The Br. P.-also contains numercus references aserlb-
ing both the types of attributes to lord Purugottama. The
Br. P. in one place, ldentifies lord Viggu with 'Parabrahma’
and states that the whole world is created from him, main-
tained by him and destroyed by him. This theory is at
variance with the popular tradition of calling Brahma as the

creator, Visnu as the malntainer and éiva as the destroyer of

8 ef, Nigkalan nigh rljam..,.wlrava&fam nivadl janem
tam Isvaransm Paramam maﬂesvaram tam
dailvat@ngm Paroman ca daival tan
Patim Patinam Paraaam Parastdd vidanm devarn bhuvanesam
o o+
lvﬂycm ) P ] 4 37
Anandam brahmand vidvan | TU 2,9.1.
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the world. Farther it states that he is the highest state,
from him the whole world eonsiéting 55 mobile and immobile
thingé emerges, he is the cause of all the rites, the |
performance of the sacrifice is also done thraugh him and the
sacrifice and its fruit are also constituted of his essence.

A thing distinet from him does not exist (23.41-44),

Regarding the matters of Dharma, Artha, Kawa and

' »
Moksa, Sabda is the mesns of proof and in that too the
Vedas are the highest authority. The purusa who is eulogised
in the Vedas is higher than the high (parat parsh) and he is
amurta and immortal whereas the other
Jone 1is egpara, mortal and murta. This murta form becomes
three-fold according to the differences in Gunas and is called

1 - - hd ’u
by various names as Drahme, Visnu and Siva. The three

@

different foras are taken to benegit the world. The one
esgence takes thres forms in order to unfertake threé differ~
ent funcitlons, viz. creation, maintenance and destruction,
Thus Brahma creates,Vignu malntains and siva destroys (13047~
14,21), This theory is reconciled with the above theory
where Visnu is assigned the triple functions in as wmuch as
three functions arc assigned to three diffcerent gods though
in reallty they are one. Blsevhere also it is stated that
one who wants to atlain the four garusé%thas, freedom fronm
sin and final emancipablon {niféreyas} should realise the

P’ ) n ’o - -
oneness of lord Visnu and Sive (129.112). At snother place
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g%gc the unity of gods is established. Thus it 1s said that
/vhich is water is Agni, that which is Agni is Surya, that
which is Surya is Visnu, that which is Visnu ig Bhaskara,
That which is Brahma is Rudra and that which is Rudra is
everything. Thus in reality there is only one but it is

called by many names in order to create illusion.%

The knowledge of Brehman can be attained in two
ways, by the study of vedas and by realisation (viveka). The
lgnorance about Brehmon is lilke darkness which should be
removed by the light of knovledge obtained through realisation.
One who un&ersteadé Braobman by the sgstudy of ve@as succeeds
in vealizing him too. Those who desire HMokga should
meditate on Brshmen whick is Avyakta, Ajara, Acintya, aja,
avyaya, anirdedya, formless, devoid of hands and feet, all
pervading, eternal, the cause of all the beings, the cause-
less, by whom the whole world is pervaded and the highest state.
Higs status is designated as subtle in the srutis. He knows
the utpati, pralsya, the coming and golng of all the beings,
the vidya and avidyé, He is called Bhagavan as he is devold
of Hgyagunas and cnnotes the six elements, viz.: jfina, sakti,

k2.4

- . 1 e o " o P
Bgla, Alsvarya, Virya and Tejas. Az he resides in all the

4 ETka evedvayah shgbimrindrsmitragninfmebhih !
Vadanti Bahudhd viprd Bhrintopakrtihetave
1568,24~27,



beings and all the beings reside in him, he is ecalled
Vasudeva. He resldes within all the beings and is the
Dhata ond vidhatd of the whole world. He is beyond the

Gunas and dosas of all the beings and prakriti. He is beyond
the Gunas too. e is beyond all the coverings but he himself
covers the world. He is full of all the good qualities, He
takes a form of his own liking for the benefit of the world,
fle is higher than the highest and klesa and other things do
not exist in his presence. TsYera is vyastirapa and samasbi-
rﬁba and his nature is Avyakta i.e. unmanifest as well as ‘
prakata i.e. manifest. He is the lord of ally the eye of
all, the sakti of all and he 1s known as Paramesvara. He is

faultless, Nirmala and FBkarvupa. Fe can be visnalised as well

as realised (233.70-75),

- . .
The Mangalagloka eulegises lord Visnu as Purusottama..

5 Yattadavyaktamaaarauaczntyam'3amavyayam i
anlvdesyanarupam ca papipddfyasanywban
tsam sarvagatag nityan bhat ayonimakar anam »
vyanyam vyaptam yatah sarvayp tadvai pasyantl surayah |
tadbrahma parapayg dhvine taddheyan moksa kamksibhih g
drutivakyoditam s@kgmam tadvisnoh paraman nadam ]
utpattinm pralayam caiva bh u*anamagatzm gatlm i
vebttl yidyanav1dyam ce sa vacyo vhagavaniti g
%n@nasa{tibulaisvanyavmryategamcyacLsatsh I
Bhagvatgabdavacyani ving hhyalrguﬂailbhlh i
Sarvéni tatra bhitani nivasonti parZtmani ©
bhitesu ca sa sarvatnd vasuaevagtatah smytah !
(233,63 69)
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By meditating on him one gets liberation which is dhruva

and prapaficarshita. He is Nitya, Vibhu, Nigeala, Nitysnanda-
weys, Prassnna, Amala, Sé&eﬁvara, Nirguna, beyond Vyakia and
Avyskta, Vibhu, Ajara, the cause of the destruction of Samsara,
and the bestower of liberation. Here also the triple function e:
of creation, sust#@dance and destruction are assigned to him

(l.l~2)-

.one philosophical epithets and attributes are

wl
o
i
1ds
v}

assigned to different gods.. They are dealt with in the
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varicas gods in the echapter VI on 'Mythology!
but here scme of thex avc Jiscussed with 2 view to give o
clear ides of the Brahme-Purana tegardiﬁg the philosophical
nature of zod. Thus it i1g sald that the secret lmowledge of
Sun is avyakta, avicya and parama guhya, He is slicsma,
avijﬁeya, avyakta, acala, dhruva, beyond the domain of senses
and objects of senses, and all the beings. He is the
Antaratman of all the beings and is called ksetrajia. He is
ol

purusa and is beyond 4 three gunas., Ho 1s called Hirapye-

L (3

garbha, h In the yoga philosophy he is called the great
pvad.g. In qaakhya as well as in yoga, he is called by

MOAY NANES. He is thres-tormed, the Atman of the whole
world, sarvs, holding the three worlds by his own power,
though bodiless living in all the bodiss. He is the witness

of all and capuot be grasped by others. He is saguna, nirguna

N
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and attainable through jnsha, His hands, feet, eyes, head and
face are everywhere and he exists pervading the whole earth.
He is the head, eyes, hands, nose and feet of the whole world.
He is called kgetrajﬁa because he knows the pain and pleasure
of the ksetras. As he sleeps in a pura (pure dete) which is
avyakta, ne is called purusa. As he has many forms, he is
called ?iévaﬁﬁpa. He creates himself by his own self just as
the vater falling from the sky gots different tastes on account

{ the different gualifies of land with which it comes in
conttact, just as the Dayu LQOLQh orie gety flive names according
tv the five functions it periorms in the body, just as on

ccount of the d¢ifarenees 1n place of Lighting the fire
Ugh one gets five names according to the functions 1t

perfcrms} fimilarly, he gets different names on different
ccoeasions. Just as a lamp though one can light other thousand
lamps similarly thousaﬂd'fo?ms emerge from him though he is
one. ﬁe is called Akgayg? é:prameya,and sarvaga, From him
the avyakta having three gunss is created . The Brahman
who is sadasadatmaka is the yoni of the prukrii which exists
in the avyakta and vyakta. ihere ls no one higher than him

and he should be known by Muman (30.57-80).

The highest form of lord Visnu is sald to De k&%astha,
acala and dhruva. ven lord Brahmd and others are not able

to know him, His nature is baduha. Ee is nitya, higher than
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Prakrti, Avyakta, Sadvata, endless, all-pérvading, aja, vibhu,
avyaya, He is the 8kaga and is very trangquil. He is niréuna
and niranjana (55,32-35), The vedantic epithets are note- |
wcrthy; Once lord éiva is said to create, protect and destroy
the whole world. He is one, independent, non-dual and
sukhatmaka (129.68), Brahman is sald to be beyond the six
types of feelingé and it is takbe known by conquering the selfl
(178,92), Agein lord Vignu is eulogised by both the types of
—attributes. Thus he ig sald to be sarvgvyapi, Jagannatha, the
lord 6f all the worlds, the cause of creation, maintenance and
destruction of the world, the bestower of pleasures to the
world, indestructible, eternal, nirlepa, nirgugé, sﬁkqma,
nirvikdra, nirvailjana, devoid of all the limitations, manifest-
ing only through sattd, avikdri, vibhu, nitya, senatana, acala,’
nirmala, vyapl, nltyatrypta, niféb%aya,ythoggl avyakta mani-
festing into vyakta, Néféyaqa, Anantétmé} Prabhava, Avyaya, etc.
(179.87=75), Once again the samkhya and vedantic thoughts
mix together in the description of lord Visnu. Thus it is

saild that lord Vispu is tenmatrarupin, acintyamahimna, vyébiﬁ,
having one as wel} as many forus, s%bdarupa, unthinkable,
vijhanartpa, higher then prakrti, the Ei.tman‘oi‘ all the beings,
senses and pradhdna,  He is the Atman and Paramatman and
resides in five forms. Heﬂié ksara as well as skgara and is

) N ey f oy ¥
called by various names as Brahma, Visnu and Siva. ©His nature,



purpose and name cannot be known., He is beyond name, jati
and imagdnation. He is the atman of all and deveid of all
the modifications., He is Brahma, Padupati, Aryama, Vighata,

Dhata, Wind, Fire, lord of water and wealth and Yama and though

one protects the world in different forms (192.48-56). Again
lord Visnu is said to be gundtmaka consisting of senses and
intelilect, beyoud the duals of sita, ugna, etc. beyond the
limitations like length, width ete., uncontaminated by the
eclings of bivth and others, ebe. (203.6-9). At one place
it is suid that the vedas are The means of preof in matters

having forms hut the highest egzence is formless (130.7,8).

At one place, it is steted that the sgtate of equi-
libriwm of the three gunas devold of increase and decrease

is called prakrti or pradh3ne and it is the cause of the whole

s

worlid. Thus thls whole prakrti is avyakta and vyakta and the
vyakta form merges into the avyakta fbrm. The purusga who is
different from prakril is Sﬁédha{~Ak§ara, nitya and all-pervad
-ing and he is a part of Paramabtman., That vho exists merely
by satta, who is jréya, joanatwa,who is beyond the conglomera-
tion of body, Atman, etc. and beyond the imagination of nama,
jati ete. is Paramabrahme, Papamftman and Paramesvara. He is
lord Visnu attaining whonone has nﬁ% to coms back to this world.

The prakrti and purusa both uwerge in this Paramétman. He is

the resort and lord of all the beings. He is praised in the
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vedas and vedantas. One meditates on Visnu by both the types
of kermans beldnging to pravrtgi~ kammayoga and nivrttl -
samkhyayoga. The followers of pravrttimarga praise him by
Res, Yajus and sdmans; and those of the nivrttimarga worship
him by jnanayogs. That which cannot be attained by brasva,
dirgha and pluta svaras and which is notﬂgbaect of soeech is
lerd visou himself., Ie is vyskta as well as avyakta and is
the Parmatmsn of the waole world (232.33-47). This treatment

03

is in consonzace with thabt of the ez'u\, S $NY 8o

by

The szhove survey testifies that the concept of god-
head in the Br, P, is in consonence with thal of the upanishad-
~-ic Br nmanec The opposite attributes like gross and subtle
atitributed to god above are in consonance with Vallabhacaryas
doctrine of Viruddhadhamddrayatva of Brahman, And the above
survey also shows that the concept of godhead in the Br.P. is

similar to that in the other Puréhas.z
Maya

Before the digcussion, regarding cosmogony and

8 TFor detsills vide Dasgupta S.N., A Hig bary of Indian Philo-
sophy, vol. 1, P. 45; Radhzkrishnan, €., Indian Philosophy,
Vol. 1, P. 175, '

J.M., History ol Indian Phnilosophy,

7 TFor detalls vide Sinh .
g"v‘p‘ta 801209 Op,.\_,.LC. QVOI III PP 497 ffo

Volel, PP. 127 ££; Da

W L
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cosmology is taken up, the lord's connection with Maya may be

noted here. The word "Maya' occurs as early as the Rgveda
bud there it meamrs (1) ereative power (ii) thaumaturgy or the
power of working miracles (iii) viles, tricks, tactics employed
by Indra and his opponents (iv) sowrcery, witcheraft maglc

(v) in two instances illusion, appearance, ete.8 The word
‘craft' in English which in old signification meant 'occult
power, maglc', then 'skilfulness art' on the one hand and
'deceitful skill, wile' on the other may be said to represent
the parallel for the word Maya in Sanskrit.” In the Svetas
dvatara upanishad prakrti is said to be May& whereas Mahesvara

is called mayin., The ordinary epic Mayd is a trick of

delusion.+°

The BG uses it in the sense of creative power,
power Hf delusion possessed by god or the occult power of the
lord. In the Sankara-veddnta it is described as 'sad-asad-
anirvacaniya' while in the Vallabha-vedanta it is described

as the capacity of the lord to become everything.lt

The Br, P. uses the word 'Maya' in the sense of

8 Rajawade V.K.: Asurasya Maya in the Rgveda, Proceedings and
transactions of the first AIOC, Vol.II, PP.1-19, Vide Parab

B.A,, The miraculous and mysterious in vedic literature,
PP.62 ff.

9 Macdonell A.A,., Vedic Mythology, P. 24,
10 Hopkins E.W.; The Great Eplc of India, P. 138,
11 Kantawala S.G.: OpsCit., PP. 530-531.

v



illusion when it states that this world which is Maya was
created from the lord (l.,1). Again the Maya of lord Visnu

is compared to dream and Indrajala and is described as one
which could be crossed with great(aifficulties, which infatuat-
es 6thers\(228,20). Elsewhere 1% 1s said that the whole world
with its mobile and immobile things ls pervaded by the Maya of
lord Visnu, on account of Maya one gets the feelings of 'I!

and 'mine' and it creates the knowledge of 'atman' in the
'énépman' things. Those who:g;grossed in svadharma worship
lord Visnmu get freedom from his "Maya' and get desired things.l2
(203,1015) Once lord Siva is said to create, maintain and
destroy the world with‘his Mdya (129.68), Maya is also describ-
ed as power of lord Vignu (228,17). Thus in sdmé places Maya

ig also used in its earlier sense meaning artifice (50.50).

Cosmqgonz and Cosmology

Cosmological speculations are already met with in
the Rv., though in vedlc perlcd, the basis of these speculations
was not a generaliy adoptéd theory or mythological conception
as to the origin of the world but widely different ideas
prevailed which later on were developed and combinedf In the
period of the Brahmanas and upanisads though there is en

apparent tendency towards close agreement a similar variety of

12 anatmenyatmavijiianam sa te maya janardana |
sham memetli bh&Vo’tra yayd samupajdyate n 203.6-18.
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opinion prevailed and uniformity was not achieved even in the
Puranas. On the other hand regarding cosmography different
writers of the same period are much more nearly at one regard-
Eng the plan and structure of the universe, at least in its
wain outlines, than regarding its origin and development, but
it goes without saying that both sets of ldeas - cosmogonic
as well as cosmographic - are equally fanciful, and lack the

basis of well-ascertained facts.ls

The passage from ¥RE, Vol. IV, discussing the nature
of cosmogony and cosmography in the epics and Purdipas is notew
worthy’ Since the Br. P. 2lso contains the same characteri-
stics: "The variety of views as to the origin of the world which
obtained in the proceeding periods still continues, but there is
a decided tendency towards introducing some order. The mytholo-
gical elements of cosmogony are mocetly adopted from vedic
“literature, and further developed, some are of more modern
origin, both elements are variocusly combined. These mythologic-
al elements arc as follows:- (i) The ﬁighest godhead, Brahman
or Atmen, identified with Uarayana, Visnou, Sambhu etc. according
to the sectarian tendency of the suthor, (ii) The primeval waters
or darkness (1ii) The purusz or Hiranyagarbha who sprang up
therein (iv) The world-egg which brought forth Brahma (or

Prajdpati, Pit3maha), (v) The lctus from whilch came Brahma, the

13 ERE, Vol, IV, PP, 155 ff,



lotus itself came either from the waters or from the navel of
Vispu (vi) The intermediate creators or mental sons of Brahma,
numbering seven or eight, Marichi ete. (vii) The successive

18 ynile in the

ereations and destruciions of the world."
preceding period cosmogonic myths are of an episodical character,
in the period of epics and Parggas the same subject ls treated at
a greater length and for its own sazke. Its importance is

fully recognised in the Purdhas for cogmogony and secondary
creation i.e. the successive destructions and renovations of
world - belong to the fivelgharacteristic

the/topics of the Purdnas. The Br. P. contains the follow-

ing different verslons regarding the cosmogonical speculations.

Cossiic~ezz Theory snd Samwhya Theory

This theory has mingled in its account’with that of
the sé!khya and upanigads. Thus here it 1s stated that the
purusa creates the world through pradhdna which is avyakta,
nitya and sadasadatmaka, Lord Brahm&g of immeasurable lustre
is the puruga. He creates all the beings and is devoted
to lord Narayana. From pradhiha was produced lMahat and from
Yahat the Ahagkara. From Ahamkara all the subtle beings were
created. The account upto this resembles the samkhya theory
developing itself into the upanisadic thought. Thus after

the creation doscribed above, lord Brahm& created waters and

14 Ibid

15 TFor a full discussion of this problem, vide Kirfel, Das
Purana-Pancala-ksanam,



813

deposited his powerg (virya) in it. From that a big golden
egg emerged. After living in that egg for an year, lord
Brahma divided it into two parts, one half of it became heaven
and the other half became the earth. ‘The middle portion
became the sky. In all its ten directions was esteblished the
earth surrounded by waters. Then he created kala, manas,
vaca, kama, krodha and Rati., Then he created the seven minde
born sages, lightening, clodds, rainbow, birds and rain. After
that the Res, Yajus, Samans, Sadhyas and higher and lower types
of beings were created. He then created the virat-purusa who

became well-known as Manu (A.1l).

Let us now examine how cosmogonical speculations
belonging to different periods have contributed to the developé
ment of the above theory represented in the Brahma-Purana.

Thus the world'according to the vedic notions consists of three
parts, viz. earth, air and sky or heaven. Again, the unity

of ,godhead is expressed in the purugasukta X.90 and it is
recognised and is directly expressed In others, viz, X.81,82,
where he 1is called the one, the unborn and is placed above all
the gods. The Bréhmaqas also éontain maﬁy legends about
Prajébati's creating the world. As regards the creation of
waters, in the Brahmanas there ére some passages in which the

waters seem to have been believed to be coeval with him or to
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have preceded him.le But the Br. P. presents g modificabtion
in stating that lord Brahma himself created the waters. The
cosmlice egg-theory is dealt with in the gétapatha Brahmana
XI.1.6.1 £f. and the Ghdndogya upanigad i1i.1l9. Again, the

above account resembles to some exbent that of the MS (L.5 §f).

Another version of the cosmic eggwtheory mingling with
samkhya principles as represented in the Br. P. is as follows:
Just_as the seed of kapittha is covered on all the sides by its
bark, tgimilarly the whole Brahmanda was covered on all the
sides byzzn@akatéha. The andakatahtis covered by the coverings
ten tiwmes bigger than one another. The coverings were those
of water, fire, wind, ether and Mahattattva. The Mahattattva
is covered by, pradhana or prakrti. Pradhana is endless and
there is no number which can measure 1t. Therefore, 1t 1s
called ananta and asamkhyata, It is the material cause of the
vwhole world and is the Parad prakrti, In it dwell a Kotil
Brahmandas. Just as the fire dwells in fuel and the sesamum
0il in sesame similarly the cetana puruga resides in the
Pradhana or prakrti. The prakrtl and puruga depend on each
other and sustain themselves by the power of lord Vispu. The
power of lord Vismu is the cause of conjolning aid disconnecting
pravrti and purusa. The pover of lord Véggu is the cause of

disturbing the prakrti at the time of creation., Just as the

16 ef, Taittiriya Sauhits V.6.4.2 and vii. 1.5.1,



wind bears the coolness of the water-drops, similarly the power
of lord Visnu bears this world constituted of prakrti and
purusa. Just as from a seed, the trunk, branches and other
seeds are produced,similarly Pfrom the unmodified prakrti first
the Mahattattva and others are created, then gods arec created
and then their children and grand-children are created. dJust
as by the creat;on of the second tree, the first tree is not
destroyed similarly by new creations the old creations sre not
destroyed. Just as on account of the nearness akasa, kala

etc. are also the causes in the production of the tree, similarly
lord Vignu, though himself remaining unmodified becomes the
cause of the who;e wo:ld{ « Just as in the seed of corn reside
the mula, ndla, patra, amkura, kanda, kosa, flower, milk, tandula,
tusa and they sprout up as soon as they get the Opportunitg
similarly the gods and obther beings reside in the form of
verious karmens and manifest themselves taking the help of lord

Visnu (23.22-20),

The above theory showé that the Brahﬁa-Puréna~has
freely laid down the samkhya philosophy and has tried to improve
upon it. According to samkhya philosophy, there are two
principles entirely independent of each other.: (1) the souls,

purusas and (2) Prakrti, original nature or pradhéma which is
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made up of three Gunas in the state of equipoise. When this
equllibriua is disturbed through the presence of the purusa
then from prakrti is developed Mahan or Buddhi which chiefly
congists of sattva. From Buddhi is developed Anamkara, a
a substance. The function of which is to produce the conceit
of individuality - Ahamkara - produces the mind, the five organs
of sense, the five organs of action and the five subtle elements
- benmdatras., The Yast combining with one anotﬁ@r form the
Tive gross elements: space, fire, wind, water and earth. 1In
trying to reconeile vedic cosmwogouy with the principles of
samkhya phillosophy, the Br.P. has introduced some changes in
the above theory. Thug the Br. ?. establishes the belief in
a first cause in the form of Visnu, which is radically_opposed
to the samkhya doctrine of tThe mutually independent principles,
purusa and prakrti, yet both views had to be harmonised, some-
how. It is interesting to note that the Sﬁhtiparvan of the
Mbh, 28lso admits the presence of Igvara as the twenty-gixth
principle over the twenty-five principles and thus turning the
atheistic samkhya into a theistic one .17

The Br. P. gives another version of the philosophlcal
theory introducing scme changes of its own. Thus it is stated:

that vhen all the mobile and immoblile things vere destroyed and

17 Beoparka? B’To, OpoCit., pPgSO*SS, B&Sg'ﬁl‘pta S.NC, Op.CitO,
Vol.l, P.217.



covered by darkness first of all Buddhi, the cause of Gunas,

was created from prakyti. From Buddhi was manifestedyﬁha@kéia,
the cause of the five Mahabhutas, viz. Akdgda, Vayu, Agni, Jala
and Larth. The samkhya doetrine which derived the clements

' from ahaghdra through the interposition of the transcendent
tenmatras, seems to have been modified by the Brzhme-Purana in

as much as it omits the tenmdtrds and makes the Mahabhutas the
direct prqduct of Ahamlkcara, just as in the ups. the elements are
said to have sprung directly from Brahman. This is in
consonance with the’epic view, Yurther it states that after the
creation of the Mahabhiitas, =n egg was created in which the

seven islands andithe seven oceans vere established and in it
Vignu and Mahadeva resided. Then all the people were overpowered
by Tamogune and méditated on Parameé%a:a. Then g lustrous

deity was crezted who removed dariness. That was lord Sun,
(33.8-7). The account of the creation of the un resembles

- to some extent the account given in the Chéﬁdogya upenisad

(I11.12),

From the above survey, it becomes clear that the
cosmogony in the Brahme-Purana on the whole seems to be a later
development. Here the evolutionary theory of Samkhya ls so
modified as to agree with the vedantic doctrine about the one-

ness of Brahman by assuming that puruga aad pfakrti are but two

forms of the supreme deitg here identified with Visnu according



to the sectarian character of the Pur@na.

Mythologico~-Philogophical Theory -

In this theory both the mythological and the philoso-
phical accounts are intermingled. From the formless, the
puruga who is Para, avyakta and Aksara 1s born. Pragrti is
apara and ksara. From that the waters are created, from the
waters a purusa is menifested, from bim a lotus emerged and
lord Brahma easerged from it. The earth, Vayu, Akdsh, Apal
and Jyoti were created vefore Brehmd,  Here it should be
noted that the first creator and lord Brahmi are considered to
be geparate. The divine speech then ordained Srahma to create
the whole world. Brahma sterted performing a sacrifice and
recited the purusasvkta. The Brohmins were created frouw his
mouth, the ksatriyas from hands, Indra from nmouth, ggni fron
breath, the directions from ears, heaven from the head, Moon
from the heart, Sun from the eyes, Antariksa from the navel,
the Vaisyas from the thighs, the Shdras from the feet, the Rsis
from the pores, the ogadhis from hair, the wild animals from
nails, insects from gnus, and the moblle and lmmobile and the
seen and the unseen worlds are crested frow him as well as from
lord Brammd (181.42-50). Thus mythclogieal and ineosophic notio-
ng inherited from the vedic pericd have been combined with
notions of later origin and together they gave rise to

Purgnic cosmology.
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Ag regards the various other worlds, the account of
the 3r. P. is as follows: The part on which the rays of the
Sun and the Moon shine is called earth. Tie earth together
with its rivers, oceans and mountalns vast as well as round,
At a distance of one lakh yojans above the earth, the Surya-
mapdala is situated and above one lakh yojans from Surysmandala,
the Candramandala is situated. The whole Nalksatramandala is
sltuated at a distance of one lakh yojans above the Candramendala.
Budha is situated at =z distance of two lakh yojans above the
ﬁakgatramag'ﬁla. Sukra is at a distance of two lakh yojanas

from Pudha, Mangala is at a2 disiaonce of two lakh yojanas from
b & J

o

§ukra, Devaguru 3rhagpati at the same distance from éukra,
génais&ara at the same distance {rom Brhaspatl and the Saptarsi-
mandala is at a distance of one lakh yojans from it. Dhruva

is at a distance of one laxh yohanas from the Saptargls and it
is the centre of the Jyotirmandala. aharloka is apove Dhruva
where people live for one kalpa, 1Its ared 1s cne crore
yojanas. Above 1t 1s Janaloks whose area is two crore yojlanas,
The Brahakumaras Sanandana and others live there. Tapoloka

is four times bilgger In arva than that of Jenaloka and is above
the Janaloka and the bodiless deities valrajas live there.
Satyaloka is six times bigger in area Lo that of Tapoloka and
is situated above it. fhe Siddhas aid the Rsis live there.
The people there are {rée from rebirth an& death, As long as

one can tread on feet, the region is called Bhitloka. The second
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region called Bhuvarloka ls situated between the earth and
gurya and is inhabited by the ssges. The area of Svarloka

ig fourteen lakh yojanas and is situated between Diurva and
Surya. Bhuh, Bhuveh and Svah constitute the ¥rallokya. The
learned brahmins call these worlds to be destructible (%?taka}
whereas the other three worlds sbove these, viz. Jana, Tapas,
and Satya are said to be indesbbuctible (akrtaka). The world
between krtaka and akyteka is Msharloka which 1s called
krtaxakrtaka. It becomss desolate at the en& but is not

destroyed. These seven are the great worlds (23.3-21).

[5=

Besides the seven great worlds there are the seven
great patalms exbtending towards seventy thousand yojanas below
the surface of the earth, each of its seven reglons having a
depth of ten thousend yojsnas. The names of the seven nether

regions are Atela, Vitala, Nitala, Sutala, Taldtala, Rasatalae
and Patdla and their grounds are krsna, sikla, aruna, pita,
darkara, ghila and k3icana. PEtdla - the collective name of
the seven nether worlds ~ is the sbode of ¥égas, Danavas and
Daityas and it ig better in beauty and magnliicance than heavens.
Below Patala is the dragon égsa who bears the entire world like
5 didem upon his head and who is the foundation on which the
seven patalas rest (A.21). The hells or liarskas are beneath
Patdla (22.1). Tor a description of variocus hells, vide the

Appendir No.lle Besides tnis there are different worlds
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pertaining to different gods, the names of which would be
mentioned under the concept of kramemktl to be discussed

balow.?

Types of Degtruction:= Together with the theories of

creation there are others giving ideas about the destruction

oi the world. Thus the B?ahmanPhrdna descrlnes thyree Types

of layas, viz. Brohma or ﬁaimittika_?ralaya, Etyantika Pralaya

and Prékrte Pralsya. The laya vhich takes place at the end of
a Kalpa is the Brahwma-Pralsya, the laya bestowing final libera-
tion ig called &tyantika pralaya, and the laye which tskes

place after two parardhas is called the Prakrta Pralaya.

-

Brohmna Prolavas- At ths end of one thousand cabure

yugas, thers igs famine for hundred years and many persons

{

perish. . After that lovd Vignu takes s terrible form and

P

startg merging the world in himself. He dries the whole world
7 Biserify B @z through the seven rays ¢f the Sun. Then
belng more lustrous by the power of lord Visnu, the seven rays
of Sun manifeet themselves in the form of seven Suns and they
burn all the three worlds together with the Pdtalas. The
Petalas ars burnt ny the hobt Lreathing of Se SAna5o.. After
that the Shwuvarloka and the Svarloka are burnt and being afraid
of this terrible lzys people rush to the Janaloka., After that
Clord Vignu produces clouds from his bresth snd they drown all

the worlds by terrible showers of rain. The vhole world is
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covered by darkness. The clouds continue to rain for more

than hundred years.

Naimittika Layas- When the waters reach the Saptarsi-
loka, they cease to flow and the wind producgd from the breath
of lord Visnu destroys all the mmm clouds. Then lord Vignu,
the first cause of the world, the beginningless, unthinkable
and the creator of all veings devours the wind and rests on the
Sesandga. At that time he takes the form of lord Brahma and
the Siddhas Sanaka and others of Janaloka praise him and these
desirous of liberation meditate on him. Lord Visnu resorts
to Yoganidra and meditates on his form Vasudeva. This is
called Naimittika Pralpya, the nimitta being lord Vismu's
gleep. As long as lord Vignu wekes, the whole world is active
but during his sleep the whole world merges in him. The da&
of lord Brahma consists of one thousand caturyugas, at the
time of sleeping the night also consists of the same period and

at the end of sleep, lord Visnu again creates the world.

Prakrta Layas=  When on account of anavrstl and fire
all the beings are destroyed the occasicn for Prakrta laya
arises and at that time all the elements beginning from Mahatta-
ttva to viéega are destroyed. First the water merges smell
in itself. On account of the destruction of gandha the whole
world is transformed into water. Then Tejas mefges the quality

of fluld of water in itself, and the whole world is pervaded by



fire. Then Vayu mérges Rﬁpa, the characteristic quality of
fire and vayu pervades the whole wofld. Then akasa devours
sparsa, the characterigtic gquality of vayu. Vayu becones
tranquil and merely the akasa devoid of form, rasa, sparda,
gandha, and form pervades the whole world, The qualilty of
skash is $abda. Then the dkath merges the Bhitadis, the
Bhiitadis merge Mahattsttva and the mala prakrti merges Mahatte-

ttva and all other things (4.232).

Ktzantiga Layaz;~ One gets atyantika laya when one
attains the knowledge and detachment after suiTering the troubles
arising from Adhy3tmika, Adhibhautika and Kdhidaivika condi-
tions. (233.1~-3). [Elsewhere too a description of Praléya is

provided by the Br., P. (524310).
Sansdrs

Having examined the varioﬁs theories about the
creation and dissolution qf the world let us now note down the

views about the worldly parlance or sapséra.

The 1deas about the worldly parlance are usually
pessimistic in nature. Thus it is said that the world is
very terrible, full of troubles and infatuating in nature
(228.4,5)., It is compared to an ocean in which there are

crocodiles in the form of Raga, the water in it is made up of



passion, the senses are the whirlpools; and the hunger and
thirét are its waves. It becomes dirty-by the mnd of infatua-
tion and on acccunt of greediness it is &1fflcult to eross it
(26.,19-21), The same idea is repeated in’ many other places
and the éspect of transitoriness of the world is emphasized
(45.18)5 (49.24-27), (50. 34~36), (57.36 37), (178.1792,1830),
(172.7), (117. 7 170

Emancipations Means and Types

According to the Hindu view of life there are various
means to attain emanfcipation,. The pre-eminent among them are

the paths of action, knowledge and devotion.

_ V ghilosoghx of Karman:~ The Br. P, states that if
actions are performed with mad some motlve in the Bharatavarsa,
They lead to heaven but if they are performed without any 'desire
they lead to liberation (27,18,19).,  Thus the niskdma karmayoga
of Bhagavad-Gita advogated with great stress by the late Bal
] ﬁnnﬁhz Gangadhara Tilaka-ls the vliew of the Br. P. too.

Again it is said that the frult of the action depends
on the type of action. Man gets the rewards of his om
actions,. One gets the-fruit according to the seed he has
sown. One cannot get a mango frult from a nimba seed. By
performing good actions, one becomes pure and debached. Then

after getting the unobstructed. knouledge he becomes a Jlvanmukia,
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and by devoting himself to lord Visnu he gets liberation. It
can be easily seen that in this passage the three primary means,
viz. karman, Jo%ha and BEnaekti are represented as the three stages

to get final liberation (139.1%,20,25,26).

The Br. P. like Gita eontains a discussion regarding
the comparative importance of jiana and karman in one's life.
The Br. P, states that there 1s a divergence of oplnion regard-
ing jidha and karman, Some people praise karmam jnana where-
as sqme persons pralse karman. Out of the twq'karman is more
important since jiidna alsc is a type of action, therefore all
men should strive for success by the performance of actioms.
Karman pervades the whole ® earth and there is nothing in the
world except action. The study, the pracﬁice of yoga and the
worship of lors éiva; all these belong to the category of
karmans, An actionless man does not exist in the world

(145.8-11).

The Br. P, also advocates the theory of Bhavana, a
kind of feeling or intention in performing some action. Thus
1t states that there are three causes in bringing about any
actién, The Tirst one 1s karma, the secondis kartd and the
third sne is &Tja or up&ddha which should not be included
under the category of karma, This reminds us of the theory

of three causes viz, Samavayil, Asamavayi and Nimitta, of the
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Naiyayikas, As the fruit of action depends on karman, inspite
of the presence of many other causes, the variations in the
fruit of action are seen on account of the presence and absence
of karman. Karman again is twofold, one that is in the process
of creation (kriyam@pa) and the other which is already created
(krta). The means that are the csuses in the presence of
action, the same means are the causes in the fruit of that
action too. The Bhavana brings about the correct type of
result. Thus whatever type of Bhavana a person keeps in mind
while performing an actlon, that type of fruit he attains after
the completion of the action. If the Bhivana is of a differeat
type'the result also wéuld be quite different. Therefore,

in the performance of actions llike penance, vrata, dana, Japa,
sacrifice and others one shonld pay grest attention to the
Bhavand, The bhava is three-fold: Sativika, Rijase and Tdnasa.
Therefore, one should have the bhavana according te one's
desire. It is neither the karmekdra nor the upadana that are
the causes in bringing about a particular result but the naln
underlying reason is the bhavana., The same object is seen
differently on account of the difference in Bhava. Therefore,
one should perform the karma according to the bhava and attain

the desired result (178.10-25).

The theory of reciprocation is also referred to. Thus

it 1s said that whatever karma one does here, one has to suffer
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its consequences also, FPherefore one should always understand

one's responsibility in performing one's actions (215.58). The
theory of karmavipaka 1s already discussed in the chapter VII

on 'Religion'.

Liberation can be attained by the performance of
action as we;l as by non-action, In vedas the path of action
is considered to be higher than non-action. As everything is
the result of karma and as all the purusarthas, liberation and
enjoyment are obtained by the performance of actlons one shouldl

perform actions (88. 10-13).
Jhana

The philosophy of jRana is also mentioned in the
Br. P« Thus it is said that anger is the first enemy of man
leading him to destruction, therefore one should destroy it by
jnana. Irsna is manifold, binding #nd is the cause of all
evils. By destroying it with jfidha one attains the happiness.
Attachment - sa@ga - 1s the highest type of unrighteousness.

Sahga is the enemy of asaéga as well as of atman, By destroy-
ing it with jrana one should attain bliss., Samsaya or doubt
is the destroyer of Dharma and artha and by destroying itlone
gets the highest bliss. The hope or desire enters in a man
like a devil and destroys the whele‘of his happiness. By
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destroying it one attains the Jivanmukti (132.13-17).

A discussion is held regarding the problem as to who
should be called the giver of kncwledgé. It is stated that
one who shows the unity of all the gods should be coanslidered
to be a resl jnsnada, That éhould be called jHi8na which

destroys the diversities (158.25-27).

Jnana is the nature of Parabralma and ajfana that of
the bondage, The whole world ig jRdnasvarupa and there is
nothing beyond jiidna, vidy& and avidyd are the forms of jiidana

(22 .,45-49),

The concept of Bhakti is already discussed in the

chapter VII on 'Religion'.
Iypes of Emancipation

In Indian philosophy various iypes of emancipation
are recognised, e.g. salokya, sémipyé, saripya, sayujya, krama,
ete, By sélokyarmukti is meant the existence in the same
sphere as god. The samipya one implies an_existence in the
proximity of god. In the case of the sartpya there is the
achievenent of the same external form as a éeitﬁ and in the

18

sayujya there 1s the merger in god. The Br. P. provides

18 Kantawala S8.G.3 Op.Cit., P+ 5585,




two instances of sg&ujya mukti, Thus it states that by
worshipping lord Sun, one gets sdyujva with him (8.98). The
sage DadhIci is saild to have attained sdyujya with Brahman,
the aprameya, the highest and one worthy to be worshipped by
practising yoga. The final stages of yoga are here described
in as much as the sage Dadliici controlled the wind and fire
within the body and carried them to Dahar@kasa and fixing the
intellect on the tip of the nose he became one with Brahman

(110,49,50).

In the case of kramsmulkti thefe is gradual liveration,
The socul passes from one celestlial region to another in
different births and finally reachgs the highest place. The
Br., P. also notes the idea of kramamuliti when it states that
by worshipping lord krsna, Balarama and Subhadrd according to
the proper rites one goes to Vigg@loka_in a bright aeroplane
of white colour decorated witn banners, He lives there for
hundred years and recreates himsell by various itypes of enjoy-
ments and he is praised there by the Gandharvas, Apsarasas,
Siddhas, gods, vidyadharas and uragas. After that he goes to
Brahmaloka and lives fhere for ninety years. Then he goes to
Tudraloka and llves there for eighiy years. After that he
goes to Goloka and lives therxce for seventy vears, Then he
goes to Prajébati;oka and lives there for sixty years. Then

{
he goes to Sakraloka and lives there for forty years. After



that he goes to the Nakgatraloka and lives there for thirty
years. After that he goes to the Sasavikaloka and lives

there for twenty years. Then he goes to the Gandharvalocka
and lives there for one kalpa. Then he comes to the world and
becomes a religlous king, After ruling righteously and
performing the sacrifices he should go te the world of yogins
and attain Siva who gives liberation, After enjoying there
for the time ordained for him he comes back and takes a birth
in the family of the yogins. He becomes a Brahmin welle
versed in the four vedas, performs sacrifices, adheres to the

Vaiggavayoga and attaing emancipation (67.55-80).

Elsevhere it is =mkaksxd said that after death a devot-
ed vaisnava goes to Antariksa and enjoys there for ten manvan-
taras, in Gandharvaloka he enjoys for twenty manvantaras, in the
BEdityaloka for thirty manvantaras, in the Candraloka for fowty
manvantaras, in the Naksgatraloka fof fifty manvantaras, in the
Devaloka for sixty manvantaras, in the Sgkraloka for seventy
manvantaras, in the Prajépatiloka for eighty manaventaras, in
the Pitamshaloka for ninety manvantaras. After enjoying thus
in various worlds he comes back to the world end again goes to
the different worlds., Thus completing the rounds of births
of hundred years ten times he goes to Hariloka and enjoys there
for a hundred manvantaras, then goes to varahaloka and enjoys‘
for ten thousand koti years, he then goes to Naﬁasi@haloka and

enjoys there for a koti ayuta varsas, then he goes to Visnupura



and enjoys there for an ayut varsas. After that he goes to
Brahmaloks and enjoys there for satakoti varsas, then he goes

to Né&é?aﬁ%ura and enjoys for kotl arbuda varsas, from there he
goes to the Andruddhepura and enjoys there for fourteen thousand
kotl varsas, from there he goes to Pradyuunapura and enjoys
there for a lakh xoti and three hundred years, from there he
goes To the samkarsanaloka and enjoys there for a long time,
After that he enters Vdsudeva and is finally liberated (A.228).
Incidentsally these passages show the Brabma-~Purana's belief
regarding the numbher of bright worlds and the pericd of

manvantaras.

Eschatolozy

What happens after death to a human beigg has been
a great mystery that has intrigued and balf{led mankind in all
ages and was a questlon of vital lmportance among almost all
ancient peoples;lg Death is generally‘considerad to be
terrible and awful but the Br. P. sgtates that hwe who does not
tell lies, who does not prove false to affcetion or friendship,
who is an astika, who 1s devoted to the worship of gods and
the honocuring of brahminsr who does nob bear malice to anyone,
who gives water to thirsty and food to hungry has a happy death

{212,34-39)., But at the same time the sinners have to pass

19 Kane P.V., HDS., Vol. IV, P. 179.
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through terrible tortures in hell (A.214-215). As regards the
pleasures in heaven and tortures in hell, vide the chapter

\ . ’ . z
on Religion and the appendix on hells’

As regards liberation it is said that both enjoyment
and liberation are good but enjoyment becomes devoid of
pleasure at the end whereas Mukti is Nitya end nirvvikara.
Therefore, mukti is higher than enjoyment, liberation is very
difficult to obtain as it needs detachment Trom all objects

(83,5-10).,

¥

The Congept of Time:

e phllosophy of time can he traced Dack to Av, where

kFla 1z enlogised 2s the crestor of =11 tbe things.20 Kala

: 4

is alsc discussed in the svetdgvatarebhigya. Generally kala
1s considered to be the nimitta of 211 the happenings and the
Jyotissdstra recognises the omnlpervasive effect of kala., The
PAsupatas have identified kala with god and lord Mehddeva is

. . - - t
worshipped in the form of }Mshakalesgvara,

The Br. P. also reflects on the coacenpt of time.
It states that without time the growth of flowers, fruits, corn
and herbs was not possiblejwithout the recognition of the

concept of tiwe;im The regulatlons vere not observed and

- —— 4 — - oo m » had
20 AvV. 12th Kenda, 53 and 54 $ﬂkﬁa83fo’€0mA£&kW“\‘% kaka,
Vide kame €4, WMDS v T, Pa0x 4, oy AW-X .



ao
G
G

oblations in fire were not offered (31,7,8). The whold world
is kalatmaka. Kala is the cause in the happening and non-
happening of things. The rivers, oceans, mountains, men,
cattle, the whole world, gods, wmen, animals, trees and other
things are created by kala and would be dissolved in it
(212.56-88), Kala is the resort of Dharma. Dharma which

is resorted to kala increases and decreases according to the

kala (175.18).

The concent of Dharns

The Br. P. loys great stress on the concept of
riguteousness., It devotes one whole adhyaya in describing
the e&cellent condition which the righteous people attain after
death (A. 218), Again it is said that a man when born is alone
and he dies alone, Alone he overcomes the 4ifficulties and
suffers, Atter death the whole family grieves for him for a
while but gets again engrossed in their work. At that time
Dharma alone accompanies him. Dharma alone helps a men in
crossing all the difficuléies. Dharma keeps an eye over all the
actions of men, At the time of death the okin, bones, meatl
and plood give up the body but at that time the individual
self enjoys happiness on account of Dharma. Dharms gives
liberation. It is through Dharma thet the artha, kéma, ond

moksa are attained., Dharma is the mother, father, brother,



lord, master, friend, protector and maintainer. By Dharma
one attains artha, by artha one attains k3uwa, by kama one
attains bhoga and pleasures. By Dharma one gete prosperity,
becomes a god or a brahmin, and it saves one from all the

21 Again it is said that Dharma is one but on account

fears.
af the manifold nature of 88dhya and sadhanas, Dharma is also
considered to be manifold, Dharma has two vesorts: Desa and
'kala. According to yugas there is increase and decrease in
Dharma, Dharma resorted to kala always exist in desa and in
~gplite of Lhe destruction of yugas the dnarnma resorted to desa
is not destroyed. Dharma which is devoid of both the asrayas
cannot exist. In the Gatyayuga Dharmz exlsts rescorting to
both desa and kala, ~ In the Tretayuga, one of its aspects is
destfoyed, in Dvapara two of its aspects are destroyed, and in

Kaliyuga three of its aspects are destroyed (175.17-24).

Doctrine of Truth

The Br. P. contains a discussion regsrding truth,
Thus it states that while protecting covs, women and brahmins,

at the time of marviage, sexual intercourse, when life is atb

21 Dharmadarthastathd kamo moksascs porikIrtyate
Dharno matéd pitd Bnratd Eharnu nfthsh rhm suhrattatha |
Dharmalh s sMeil sakhi copua tathd dhatd ca posakah o
Dharmadartho 'rthatah kawmah kamddbhogal sukhani ca
Dharmadaldvarysnekigryan dharmatbvargagatjn Para "
Dharmastu sevito viprdstrayste oaheto bhayab
davatvam ¢a dvijatvag ca dharmatprapaonyasamsayam u

218,73-76.
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stake and when everything ils carried away, there is no sin in
speaking lie and it ig said to be 1ln congonance with what Manu
has said.zz . But at the same time the Br. P. contends the
view and states that Satya alone 1z respected in the world.

.- khatever happiness is there in the world is due to Satya. On
account of the Qreseﬂéercf satya, the Sun, water, {ire and
wind perform their functions. A1l the four puru?ébthas are
chitzined by Ssiya and. in the world as well as ‘in the sac?;fices

cenest Dralmen therefore one should never give it

Philosophy of ILife

The Br. P, throws good light over the philoSOphy of
life. Thus it states that bhe desires are nob satlsfled by
their enjoyments, ot the contrary they are enhanced.24 One

should think that the -things of pleasure like corn, gold,

cattle and vomen &re nét suiflcient Tor oﬂeself he should not

a2 Covtrlav1janaw Purvrcksanarﬁhaa vivihakale surataprasange!
PPandtyaye Sayva adhandpahEre pancdnrtanvabuvapéﬁaiaul "
»ef. also Manu . leg ha 227 .50

22 BSatyenarko Pratapatl gsatyengpo rasatmikah \
jvalatyeagnideca setyeno vELL gatyena marutah h
“hurmﬁr na&amagampraﬁt1r&cksaprantlbca durlabhd 1

Satyena Jj& faue pumsdn tas@t satyam na sambyajet »

' °tyam brahma pareg loke _satyam ya aifiesu cottamean |

Satysam svarg asgrafﬁbax tadmausabyam na samtjaget "
: (227.583-55)

24 Ta gata kamah ka&anamupabhocuna samymtl '
Havis® krsnavartmeva bhiya evaphivardnate 12
12,40, cf. Bg.Ms I a4
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;e infatuated when a person does net have a vile fcellné for

/any person either through mind, ‘speech or aetion, he attalins
"fBrahman. When he is bereft of desires and abuses he att&ias
Brzhesn. In spite of gettiﬂg old .age, the desire for long

1ife and. wealth does not lesson.. The pleasures of ‘kama are -
indestructible (12.40-48), .Once it is sald that whatever

|
is created here is bound to perish,

The wheel of the universe
“would ehntinue to revelve, therefore those who give up their
| .

|

life fo; cows, gods -and brshmins win in this life (110,63-66)
One whelglves here a life andbﬁed with fTame should be said to

be 1i¢11L in the resl sense but- one leading a life devoid of
fame is

—-~w T

gual to a dead person (110.,154~156),., - One whe is born

i is sure TD die therefore the wise persons should net despair
about e he; separation,death, meeting, loss and gaini25 The
same th

p at times . becomes the cause of plemqnve, pain, envy and ¢
{“anger. Pherefor@,
i

a thing whick gives pleasure at some time ‘

gives p t at other times therefore it”saéms'that the thing
i
by itse! gis neither pleasant nor pe ﬂnfu1 ot it lu taw mlna
I - "\‘,.’ 26 N - R “ &
! that ga | 1T 80.. galn 1t is.gaid that one vwhose wind 1is

|\ 8677J8E 8 nlysvo Mybyun patensg ce thhoqnaten ]
E Vip' ag@vasdunai ta ‘samyogal’ samcayah s%yah W
i Vig 3 na.budhan sbltam na hawaamlupayanti et
tes  letare cegtin diksantali santi tadrsdh
' o8 vanty '

R R d&‘-l\'\kha‘a—& f‘lkhaﬁ}ewa\d}a"ak -5 W | Ke?a’a« Qa
‘j—ﬂkw‘bw {wtk Al khShrnakavs Kukalh ) Tadows p-nw bhq&v;
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Mait,Up. 6.34 ,  Erahmabindu up. 2
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f
nder control has not to be afrald of anyone but one whose mind

. is not properly controlled has fears from all the sides
1(167.27)
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