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CHAPTER I

INTRODUCTION

A T o Y YOO T e POPT AN W OO
T G S e vt WO e . Sl S W

The Concept of Purana

' Like the concept of the scope of religion, the scope
of Puranas also is all embracing., The ancient view of
religion comprised life in its entirety, nothing was outside
its ken, from the most mundane private acts, from the most
usual social functions to the loftiest aspirations of the
human spirits The fourfold ends of Hindu life, like the four
directions define the entire scope of the horizons of life,
‘however, ever widening it may be:- Dharma, Artha, Kama and
Moksha, and religion which mirrors life, concerns itself with
all the four aspects treating none of them to be too mundane
to be beneath its notice. This characteristic of religlon to
cover lifg in all its aspects is common really spesking, to all
religions, This totalitarian trait may denote, perhaps an
anxiety on the part of the law-givers of the age that the one

engine of directing thought and conduct could brook no rival.
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We thus find that all religions scripbures the Vedas, the
Bible, the Quran, deal with all facets of 1life, end do not
coﬁfine themselves to the spiritual metaphysical, or philoso-
phical agpects only. Another explanation of the all
embracing charaé?er of early religion may be, that life,
initially, was much too simple, almost primitive, in content,
in objects and in organisation, and the problems which it
posed, were not sufficiently large in scale, @0 make them
individual entities by themselﬁes, but could only be the
vatious facets of a single simple crying need - the need for
coheslon and simple formulation of soeial ends and means, All
religions, therefore, seem to start with the more commonly felt
problems, the more socially shared difficulties, the bringing
of organisation inﬁo the chaos and disorder by means of uniform
codes of beliefs, conducts, and thought. The greatest of
prophets have, therefore, functioned largely as great law-givers
- Manu, Mohammad, Moses., Their concern is more to define and
give shape to the various problems we now characterise as belonge
ing to the spheres of socia@leconomic and political organisa=-
tion, and less with philosoPAical inquiry or spiritual quest.
To these prophets, unlike the disturbing questionings of the
Upanishadic’ seers, doubts do not trouble. The spiritual side
of their religlon, is revealed to them aﬁd they are full of a
profound convietion, a deep rooted faith in the validity of the

vision of their truth. They are strangers to the conflicts,
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the struggles, the doubts, whieh the 'phiIOSOphérs‘ had to go
through. They do not doubt because they do not only believe
in things, the‘word is given unto them, One cannot help
feeling that their heaven, or after life, they promise fits

in too well with the scheme of things they desire éo prévail on
earth, to be anything other than derived from it. This also
accounts for the arbitrariness, the procrustean uniformity, and
the aﬁ}ing detail of the injunctions of old religions. Lvery
act, however, wcgély or or@inary, is accompanied by a rigorous
ritual, whose paffling complexity is designed so much to concen~-
trate all the energies of the mind on the problem of How as to
nip the question why. It is also probable that the very
arbitrariness, uniformity and complexity of early religions
require a constént reference, by their very nature, to\Divine

sanction for thelr justification,

Religion, therefore, had to be totalitarian in early
soclety, because religion was everything, and a substitute for
everything, State, Soclety, Art, Prose, Poetry, Culture,
Ceremony, Philosophy, Cosmology, History etc. The distin-
guishing feature bf Hindu religion is.that wvhile other_reli-
glons, with thai; gradual development, shed a large number of
spheres whigh beecame gntities by theﬁzsel.ves2 and whose separate
existence, provided,loixcourse? thgy did npt directly or in-
directly oppose the chief religlions tenets, was not only
tolerated but acknowledged by these religions. Amongst the
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Hindus, none of these spheres even though developed in
considerable complexity, could completely severe their inte=-
gral eonnecfion with the mpain body of ;eligiehs seriptures.

In the West, :from very early times, the doctrine of "Render
unto Caeser th;t which is Caeser's and unto God that which is
God's" made for a distinction between what was the proper scope
of religion and the scope for other sciences and arts. In
India, however, all sclences and arts had always to pretend

to a basically common religious content.

Even the most wordl? treatises like the science of
daneing or kamadsstra,of the medicinal or surgical treatises
of Charak and Sushruté had to adopt a religious cover. The
umbilical chord of some mythological connection by means of any
convenlent fable kept all these varlous pursuits joined to the
main spring of religipg, ~The secret of this‘continued hold
of religion on all aspects of life andhth;nking;\may lie in
Hindu religion itself being eclectic, accepting, and identify-
ing with life as a whole, 2ll inclusive, rather than exclusive,
meaning all things tq{all'men, providing within its wild fold,
an ocutlet for every aspiration, The discipline of religion
became a disclpline of form rather than of content, and the
extent m£ to which all development is consistent with the
discipline of form, the formér is,accepted. This accounts for

the long hold of religion on development -in all spheres of
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thought and activity. Soon, however, the development in
various spheres started getting inhsiited by the outward

crust of observance of_feligioﬂs forms; for example, in another
sphere much 0f the classical chastity of Sanskrit arts and’
literature may be attributed to the structure of Sanskrit
Grammar, and the 6rthodﬂg canffons. This gave a singular
grace, dignity, beauty, preqisioa and a sense of restrained
power* to best literature, architecture and sculpture 6f the
age. However, soon the limit of utility of these restraints
was reached. The;éafter, spontaneous énd simple chastity of
style were sacrificed for an over-cultivation of the ornamental,
' the flowery, to the extent of their being frightfully barogﬁe
and even groteséue, breaking the banks of all sense of

Tunetion and becoming an end per se. It is likely that the
identity of religion with life iﬁitially gave coneslon and
fiowering to 1life but afier a certain‘stége'censtricted an;

inhabited life itself.

~ The function and place af’Purégas in this scheme of
thing8 are, therefore, in essence, common. They congist of
reiterating the fundamental cangons by which various classes
in society had to be covered. "They are; however, different
frgm the Vedas and the Upanishads ip théir content. The
Hindus have always regarded Truth as Etérna;, Sanatana and all

that ithe various sacred books or seers do or can do, is only
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to reiterate this Eternal tr@th in various forms‘and.shapes.
This, hoﬁever, is only the form of things., In actual fact,
the ?edas and the Upanishads continualiy display an unfoflding
character. Wew truths are continually coming out, In India
by tradition a novel doctrine has no chance unless it establishes
sone sort of derivative connection with some aspect of the
commonly accepted doctrine. Nevertheless, the Vedas and the
Upanishads are really speaking,,pfesenting newer & never
doctrines under 0ld names. The Purééas, though, a continua-
tion of tﬁe same tradition, presen% a distinct stage. It may
be stated, if such a large generalisation can be hazarded, that
the Puranas are concerned more with consolidation than with
fresh exploration and ad?entures of philosophical speculation,
more to fix the central ‘doctrines of Hinduism by these gather-
ing, a definite shépe, into the collective cultﬁre and mewory
of the race, the doctrines of jgnpqy the transmigration of the
soul, tpe fixed and‘fgnptienalfcum»hereditary structure oflthe
four castes and the four Ashremas, the worship of the one God
ir many forms, certain social ideals of an ;déal king, ideal
husband, ideal wife, idéal Brahmin; ideal Kshatriya etc., more
to, so to say, 'popularised the philoscphic conclusions of the
Upanishadig age, to base a social, political‘and economic
system on a basis which integrated the hieraréhical varnasrama
system with the’mosﬁ~&aring flights of philosophical specula-

tion, more to, what in modern parlance may be termed as 'extene
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sion methods' of amazing imagination and ingenuity. If the
basic objective of Hdindu religion, can be said to produce a
cohesion, an integration out of the fenitdsilc welter of
beliefs and religions in which the then India was split and
to give it 2 body of beliefs where every itribe or gfaup of
people could recognize something of special appeal to it, in
other words, if the body of works called Puranas (in which I
think the Hahabharata and REmAyana can be legitimately included)
has to be judged by its historical function of giving a cultural
and religicds unity to the reglon that was India by initiating
an irresistible process of agsimilation and integration, I dare
say, that the role and achievements of the Purapas, on any
exarination, must be treated as stupendous, alzost breath-taking
in geale and certainly without parallel in world history. One
may even go so far as to state that il the Vedas and Upanishads
provided a common body of Philocophy which was ghared by the
intelligentia 21l over India, the Purapas gave 2 common body of
my ti, legend, favle and folk-lore shared by the laity throughout

I

the country. ¥ Sanskrit was the lingua~-franca of India, if

the GItd or Upanishads canstitubed the commen doctrine of the
Hindue, the Purinas provided the common religious and cultural,
no less than the spiritnel, idiom in terms of which Indiang all

over India, thought, fell and acted.

Another aspect of the same achievement and hilstorical

function of the Purinas can be dezlt with under the problem of
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assimiiation, As seems now to be falrly well established,
there was a very rich and vital religious and culiural level
which the Aryans met. The older bellefl that India presented

a religlous and cultural veacuum, in which the vast variety of
tribes living in a semi-savage condition, in which religion had
barely progressed beyond crude animism, and which presented
nothing vital enough to withstand the vigorous, race & colour
conscious, exclusive and proud Aryans had after the finds of
Mohenjo Daro and Harappa given place to the conclusion that
there was a vital Dravidian culture, with very advanced polity,
soclety znd sconomy, with its own highly complex culture and
developed relizion, not only capable of withstanding, but having,
in faect, withstocd for a fairly long period thes agressive incur-
sion of the Aryan onslaught. No doubt, thsen, as now, India
was too full of diversity tc have a uniform culturel level, and
there certainly were a vast variely of people with a vast variety
of cultural and religious levels, from the most simple or

savage to the nmost com§;ex_or sqphis%icated. The Aryans
brought on this scene cf welter, that was India, 2n onslaught
that was characterised Ly a freshuess, vitality? vig%?; abgolute
Taith in their own superlority of culiure, a scorn for the
natives of India\endemic in wmost cougrercors in history. The
early'Védic dymins show a very long pericd of internecline warfare
to develop. fhis shows that the then native culturs of India

did not go down as the ancient scriptures, like all chronlcles
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of conquering peoples, would have us believing but put up a
tough and long fight. It is well-known that there is a vast
difference between the Vedic religion and the Hindu religlion as
it now is and this difference ls a witness to the speging’
influence that the indigengous religion and culture came to
.eXercise bn the Vedlce religion. There are at least five
prominent features of the Hindu religion which can be distinctly
ascribed to the Influence of the indigengous culiure. These
are: (a) the influence of forests (b) worship and temple

(¢) worship of a Mother goddess (d) worship of Siva and Phallus
and (e) worship of animals and trees. The gulf between the
Vedic worship and the Purgile religions is a measure of the

effort for assimilation.

All Puranas have,‘therefqre, certain common characteri-
stics of form, method of presentation, and content which can be
attributed to this design or if not congelious at least a sub-
conscious sense of function. Firstly, all Puranas are for the
glorification of one or the other of the numerous deities. The
deity thus specially extolled belongs to a Panthenon. The
Panthenon, as such 1s opposed and in constant confllet with
another Panthenon so to say, of Demons, Asuras, Rakshasas etc.
The conflict between the God-Panthenon and the Devil-Panthenon
is a common tradition in all Pura@nas. What is the distinguish~
ing featufe is the role that each Pur@ina assigns to its

particular deity. The whole thing is strongly reminiscyent of
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the war histories and memories which followed in the wake of
the conclusion of the 2nd World-War. Each of sueh war histori-
es extolled the pa@t played by a particular allied nation in
the war, There was a common tradition of hostility towards the
Axis, the body of events which constituted the subjeét of these
histories were al$0 common., The difference was in emphasis, &
certain tendency of playing down the part played by nations
other than one's oﬁn, a glorifying of the part played by one's
owm ﬁation, and sometimes when some of the histories or memories
centre history around this or that personality, the similiarity
became rather striking. The second characteridtic of all the
Puranas,therefore,is that they share much common ground of the
same body of hisforical‘or semi~historical events, or even if
not historical there are certain events or incidents which
there seens to be common consensus among all, are neededf to be
fixed in the common body of events or incidents. Thirdly,

the scene of action 1s laid practically all over India, the
sojourn of the heroes of the Puranas extend in all partsof
India. Sometimes the main story concerns.the plight of the
Hero, the scenes of which are laid in all parts. Rama goes
from Ayadhyg to Ceylon. Krishna moves from Hgthuréz Dwarika
to Kamarup, In fact the Pur@nas on one pretext or another
describe as meny parts of India as possible. The fourth
characteristicg of the Puranas is that unlike the Upanishads
thelr concern is not solely with the exposition of a philosophical
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system, unlike the Epics thelr concern.is not &Kﬁh »;following and
—4 .-w-»‘:.w
developing the career of the hero, it is rathe V%Xcéﬁbinatio%/of
N/

N
three~-fold objectives~dee&a%1ve$, narrative, ima inatiyej{r Itf/

is concerned with teaching what ought to be done and 1ot to be
done by various classes of persons. It is concerned also with
narrating the conditions of things as they are. You get long
and numerous chapters on the chaﬁacteristics of peoples - their
customs, manners, habits, beliefs. It ise concerned with
stories constituting characters and events and usually to
support a moral. It is also concerned with’the pure artistic
gift of portrayal for portrayal's sake.v These are passages of
vivid description, of pictureséue poetry, which have no function
to play, no message to preach, other than being what they are,

‘ in thelr own light. TYet another characteristic is the
portrayal of a lot of similar stuff in religious garbs. Law

is both a Moral law as well as a Secular law & all transgression
of it is sin, fo be expatiated by a suitable penalty which is
both sécglar and religious. ’The consciousness of ﬁhings wrong
and the penalty thereof persist beyond this life Jjust as there
1s a-complex guided system of a jariety of siﬁs and. the expatia-
tion thereof, there is also a gulded system of rewards in this and
other life, a variety oi heavens and hells vwhich, if anything,

is more complex and diverse than life itself.

Let us now examine this aspect in further detalls as

under. s- |
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1. Soclal Conditions -~ (a) The four Varnas:- The concept of the

four varnas is devised to satisfy various objectives as below.:-

(1)

(i1)

(1ii)

Superlority of Aryan race, and ensuring to it a
continued sphere of K domination in the two main
determinants of power:- Sacred learning and

Military strength,

Acceptance of the indigenous peoplés in the lower
strata of the Varna hierarchy for the purpose of
ensuring the continuance of a number of socially
useful functions - Agriculture, Trades, Crafts,

Servitude.

Enabling the}Aryans to exclude the non-assimilable
clasées like some of the Aboriginal tribes, by
dividing the indigenous people in theltwé classes
- assimilable who found a place in the social
hierarchy as Vaishyas and §ﬁﬂras and thls presented
a stalkte to them to maintain this soclal o:der
vis-2-vis the non-assimilable tribes who by the
example of these castes, were encouraged Lo adopt
a veunger of beliefs\gnd practices acceptable to
Hinduism. Within each caste, ascent and descent
wag, however, kept falrly fluid, and the pheno-
menon of rigid erystalXizatlon of sub-castes

developed considerably later than the Puranic age.
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Even inter-caste mobility was not totally une-
knowun, but cennot be regarded as common either.
The division in the four Varpas was functional,
racial, as well as hereditqry with a certain
margin of mob‘ility._ Slavery in this system
was recognised though, unlike tiie Romans, here

this property was not held on a large scale.,

(b) Marriage:- Like the Varnag,there were four Adramas
prescribed. It seems that in practice only the first two Brahma-
imfd- Grhastha Vere most actively practised, The begetting of a
mala progeny was not only meritorious from this worldly but also
from other worldly point o:{'_ view. Harriages also seem to be
more governed by (a) The puberty of the girl, the age rules was
more in terms of mzximum than miniwm,. Apparently the
$3ralmac.‘;éarya and the study stage for gi:gls wege coz’;sisten_tly
more restricted than boys. (b) Marriages were egz.;?s'*@a,lzy' arranged
. by parentse. ’ (c¢) MYarriages were more or legs uniﬁersal.

(d) Marriages were within the same caste, (e) Marriages

provideé scope’ for wizat otherwise would be moral gberrations -
crmahwyff'fx?hmm forms, The approach seems to be that the
fact of married state validated its 0‘155.21$ to a conglderable

extent, ‘

(¢) Position of Women:- (i) Female Educationi- As has .

always been the case all ox}er the world, except marrilage,
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motherhood and house-wifery, women did not have any other

career open to them, & their education, such as it was, was also
governed accordingly. The Vedie studiés were denied. Girls

of high families acquired sufficient proficiency in general
lesrning. ’Vé$tsy§$ana gives a long list of 64 subsidiary 'Atiga-

vighana' which includes solving riddles, chanting recitations,
completing unfinished verses, knovledge of lexicons and metres,
ufficient education to frame the annual budget, singing and

dancing.

It is a h;stérical fact that except in very undeveloped
or very developed societies, thie environment does not favour
the women to play aay port other than that of nmother-wife. In
very primitive societles, woman has to contribute eg much as man
towards earning a livelihood. In intermediate stages, economy
hes not sufflclently developed and condltlons are not sufficient-
1y secuare fcr wemen to play a large role, and man is most

galinst

=]

concerned to give the necessary, sccurlty to the state 2
external threats. In very developed socleties, vhere security
has rendeved the role of the Military castes minimum, women can
come forward to play some part. In this vespect Indian
conditions have slsc to be compared with the then prevalling

A

conditions in Greecge, Burope etc. Indlz ghines by comparison,

The role assigned to Hinduw wives is very lofty, but

s
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from the heavy punishment prescribed fdr sexual tranégressiqn,
it seems that such transgressions&ere not only far more |
. frequent than is usually thought, but, it seems that the lot
of women who did not adhere to the. strict rules does not seem
to have been happyauA It seems polygamy was prevalent and was
not confined to Kings alone, Adultery, according to the
Smrltis, is a lesser Sin, Upap@take. From a large number of
stories etc;, in the Purdnas, it seems it can be concluded
that an unchaste wife was accepted provided she did the
necessary penances prescribed and was genuwinely obédient and
repentant. Only in extreme cases, when she had committed
adultery with a éﬁ&ra or had borne a child or had attempted
to kill her husband, was she abandoned altogether. Vasigtha,
Y3giiavalkya, Vedalydsa, Atri and Devala declare that a ?cman »
becoming pregnant by comnection with a man of another Varpa
Aremains impure till her delivery and next period when she

t

regains her purity.

It must be said that the stern and rigid attitude

displayed by Hindus in moral matters is a laber growth.

Regarding the widows the position may be summed up as
they were enjoined to lead a life of striet celebacy and self-
restraint. The custom of SatT had started but was hedged in by
numerous conditiong and restriections and was far from universally

approved or adopted. Remarriage of widows was gradually coming



26

16

into disfavour but was not sbsolutely forbidden. Amar Kosia

gives synonyms for punaxhﬁﬁbre~married widow".

There was o large class of Ganikas Or courtesans
who were accomplished and proficlent in many arts and who
formed scmetimes honourgble alliances resulting‘in marriage
with citizens, vilde Mrechakaiika. There was also a large class

of prostitutes in vogug.

Though, comparing favourably with condltions of wouen
in other countries in the same period, the conditions and status
of womén can ye said to have deteriorated compared to the
earlier periods in India, Purdah had not yet come into vogue
and women were not debarred from exercising publiec rights.

Eatyayana even gives a right to women to her property.

(@) Life of the people:~- 1. Honesty, courage, love of
learning and purity characterised the peOpl%. The standard of
living was very high in the higher_classes in aristocracy.
There was a distinet urban culture, with palaces for kings and
nobility and not iﬁgongiderab}g mansions of the commercial
classesuéregthjﬂ_alsp cqming up e There‘wgre1summer housgs _
lik:e\Samudragmﬁ‘ené fountain houses Dhirdgrhas The Amarakosa
gives a long list of ornaments, The clothing of the people
was made of silk, muslin, calico, linen and fine wool of two
vérietias. There was also a very hlgh standard of toilette

aﬁd personal hygiene. Extensive use of tooth pilcks, various
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recipes for dyelng hair, formulae for different Kinds of ine
cense, scented hair oil, hair lotions and other perfumes..
There 1is repeated reference to sandal Juice, camphor and other.
unguents. The Lgkévatéra Sutra gives a list of approved foods
- $ali rice, wheat and barley, pulses of three kinds, clarified
butter, oils, melasses and:raw aﬂd coarse sugar. People also

took fish and meat and usually also liquor.

There was wldespread belief in omens, pcrtentg and
various superstitlions., The well-to-do were supposed not only
to be well-versed in the scriptures but alsé mﬁsic end musical
ingtruments. In the Puranic age, the ideal of a Nagarika
who, besides his vocation, used to pursue a life of pleasure,

of picnlcs, dance and music and %esth is also evidenced,

, The relations between tesachers add pupils were most
satisfactony. The greatest reépect and obedience for the teacher,
an wadupating application to their studles, the concept of studi-
es being both an imparting of learning as well as a training of
character, a tender solicitude for the well-being of the scholars
on the part of the gurus - these principles geneially godverned
their relation, The syllabus however shows an excessive pre-
occupation with scholastic pursuits and en inadequate training in
vocational subjects. Study of the Vedas and Veddngas, Purana,Nyaya
miméhségnharmasﬁﬁra,Dhanurveda,Gandharva veda,and Arthadastra
must have téxed'the pupils sorely. The usual descrilption of the

or
syllabus leaves one with the impression that (a) it is based mores
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the principles of exhaustive enumeration of all kanown arts &
sciences than on a practleal programme of studies  (b) either
much of it was not of direct relevance to the life the pupll
was called upon to lead and was, therefore, not taught or vas
unnecessarily taught as the education in important arts and
crafts necessary for thé,@gye1opment of tbe economy vas consi=-
dered to be outside the scope, and since these pursuits did not
belong to the sphere of Brahmins and Kshatriyas and since the
teachers were Brahmins, these arts and selences Were neglected.
The evils of an ever-scholastic education without the
advantages of similar studies; particularly scientific and
vocational studles are a common Teature of all educational

systems of the age Eastern or Western.

Reading the Purahas brings home to one, not only the
historical function of agsimilation of indigenous petiples and
cultures'and foregoing a cohesive unity but also the facet that
the approach of ‘Hindu religion has been in harmony with the
requirements of buman nature. There is sometimes a tendency
to regard religion as 6n;y a spiﬁitaal duest, Such exclusive
intergretationr9f~religionkasﬂ?wha@ an igdivid@al does with
his solitariness", may be a good intefpretation of philosophy
but cannot be regarded as 2 fgithful function of old religion%.
I am rather induced to .feel that as etymologlically explained",
Ubhaymq dhawyal ¥ peligien's main functiﬁn is to support first

and then elevate and for this purpose it cannot only be
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spiritual or intellectual or ceremonial or agsthetic but must
satisfy all these ways. Huxley in his'Ends and Means'hag
adopted the classificatlen of Dr.William Sheldon-Somatotonic
(pel~G5-Ends & Means) Visceretonic and Ceretrotonic.

"Religion is, among many other things, a system of education

by means of which human beings may train themselves, first &
to make desireable changes in their own personalities and,

at one remove in society and, in the second place, to heighten
consciousness and so estgblish nore adeégatg relations between
themselves and the universe of which they are a part....signi-
ficently enough, most of the historical founders of religions and
a majority of religiofis philosophers have been in agreement
upon this matte:, This conception is fundamental in Hinduism,
Bué:hism, and in general in all Indian Philosophy, For the
vulgar it provided ceremonial, marginally compulsive formalaeg,
the worship of images, & calendgr of holy days. To the few,
it taught, through the mouth of the nystics that such external
aids to devotion were strong fetters holding men. back from
enlightenment. In practice Christianity, like Hinduism or
Bucfﬁism, is not oné religion, but several religions, sdapted
to the needs of different types of human 't)éings:z A Christian
Church is like a Hindu Temple, The eye is delighted by the

/éxhe same gesticulating statues,the nose inhal

same gaudy colours,/the same tripe like decorations,the same Iet

intoxicating smells, the ear, and along with it, the under-

standing, are lulled by the drone of'the same incomprehensible
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incantations, reused by the same loud, impressive music, At

the other end of the scale, consider dhe chapel of a Cistercian
Monastery and the meditation hall of a community of Len
Bué%ists. They are equally bare; aids to devotion (in other
words,‘fetters holding back the soul from enlightenment) are
conspiciously absent from either buiiding. Here are two
distinet religions for two distinet kinds of human beings.

In consonance with this eternal truth, Hinduism has also prescrib
-ed the most lofty worship of the Absolute, and a most complicat-

ed structure of the aids to devotion®,

"Ratlonalisations change and with them the rules of
conduct based upon rationalisations. " But what is rationalised
does not change., At moét a latent power is developed, the
potential is made actual, 2 technique is discovered for
realising and exploring faculties hitherto useless and un-
realised. In their likenesses and unlikenesses the men of
to~-day resemble the men of past. There were introverts and
extroverts in the time of Homer, intellectuals and intultives,
visualizers and non-visualizers just as they are nov, And in
all probability, the relative numbers of individuals belonging
to various types have remained more or less constant throughout
history. Neither the hereditqry differences between men, nor
the similarities, have greatly varied,  What has¥ varied has
beep the vehicles of thought and action by means of which the

hereditqrily constant differences and similarities have been
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expreossed. The form of institutions and phllosophies may
change, but the substence that underlies them remains indestru-
ctible because the nature of humanity remains unaltered."
“Huxley then goes on to distinguish the varietles of surrogates’
"for religion, as Politics, Ritual, Art, Sex,‘Business and
Cranks. In the old veligions, room no doubt had to be made
for all these and more". I have éuoted Hoxley extensively
because he brings out the central idea that the essential
problem faced by all ;eligions is not only in substance the
same, in terms of space as well as time, so that again in
essence, the religions of the world are bound to be the samej
across continents or across centuries, the same point has been
again effectively brought out by Bernard Shaw in the "Androcles
and the Lion", Here it has to be noted that Ferrorius a
born fighter & Androcles a born lover of animals both are
Christians and prepared to die in the name of Christianity.
However, but let Shaw speak on this point. ™"All my anticulate
Christians the reader will notice, have different enthusiasms,
which they accept ag.the same religion only because it involves
‘them in a common opposition to the official religion and
consequently in a common doome. Androcles is & humanitarian
naturalist whose views surprise everybody. Ravinia, a clever
end fearless freeethinker shocks the Panline, Ferrories who is
comparatively stupid and conscience-ridden. Spentho, the

blackguardly devawhee, is represented as one of the typical
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Christians of the perlod on the authority of St.Augustine,
who seems to have come to the conclusions that most Christians

vere what we ‘call the wrong uns®,

The moral of all this is simply to show that it takes
all sorts mf to make thé world, that religion must appeal to
all sorts ofhﬁen, and therefore, Purdjas whose function is to
make a universal appeal &nd to glve a cohesive body of belief
have diverse strands which would be in?omprehensible if thg

function of the Pur@nas were to be forgetten,

Importance of Pursnic Studies

Thus, as seen above, the range of themes dealt with
in the Purdnas is Kaleidiscopic, the documentation is far-reach
-ing, bold and comprehensive, and hardly any aspect of Indian
culture has remained outslde its purview.l They constltute
an important source of the cultural bistory of India as they
throw a flood of light on the various aspects of the life and
time. They occupy an important position broadly speaking
between the vedic age and the period of classical literature,
fhey have been influencing the life of the people throughout
the centuries and are valuable as supplylng the materials for
the study of such diverse subjects as religlon and phllosophy,

folklore and ethnology, literature and scilences, history and

1 Agrawal V.S.: Purapa Bulletin, Vol. 1, No.2, Editorial,
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geography, Politice and Sociology .2

It was at the starting‘cf the Indie studies in the

last decades of the eighteenth ard beginning of the nineteenth
centuries that the Puripas were regarded as of no historlcal
value on account of the confusion and conglomeration of legendary
and historical events in the Purdnas as also their peculiar
ideas of ‘ages' and ’éosmography’.a But the help which col.
Speke received in discovering the course of vhe river Nile in
Nubia (Kudadwipa) with the help of the PurSpas® and the
piloneer studies by Wilson and Pargiter drew the attention of
the scholars to this form of literature and they were considered
to be valuable to the historian Bnd to the antiquarian as
sources of political history by reascn of thelr genealogies.
At 211 events they are of inestimable value from the peoint of
view 6f the h;story of religion, =and on account of that alone
deéerve for more careful study than has nitherto been devoted
to them. They afford us far greater insight into all

aspects and phases of Hindus$sm than any other works.s 5 They

2 Pusalkar A.D.: Studies in Epics & Puriias, P.AVIII; for the
historical value of the Purapas, vide Ibid, PP,Ixvi-Ixviiij;
Dikshitar V.R.R.y P.I, Vol.I, Introduction, PP.XXX ff.

Pusalkar A,D,3 Presidential address, History section,Proceed-
ings & Trangactions of the AIOC xviil Session, Annamalalnagar,
Decerber, 1255, Pt. 1, P.Gl.

4 Pusalkar 84.D.: Op.Cit., P.GL ‘
Winternitz: A History of Indlan Literature, Vol.l, P.524.

(93]

(9]



64

00
f1=8

may ba deseribed as a popular encyclopaedia of anclent and
medieval Hindulsm, Religious, Philosophical, Historleal,

Personal, Soeial and Political.®

K » - Ty g b - "’9
Further it is well-known that the Sudras and women
were not admitied to the Vedle studles, nor were they permitted
to periorm ¥edic rites. This was, however, compeusated by the

Puragas vwhich consisted in cagting the metaphysical truths in

r!-

he mould of suitable legends, aiming not at brevity bub
amplification, caring 1ot so wmuch for succintness as for clarity

and vopular comprehensioci, 7

Puranas Meaning, Definition and Charvacterlstics

The etymology of the ternm Puréga is given in the
Vayh Purapa meaning bthet which lives from ancient times.®
The Matsya also describes thom as containing “recordas of past
events"?, Therefore, originally in the times of the Brahmana
literature, the term 'Pur@na'’ signiiied ‘'ancieat tale' or

'0ld narrative! but there was no Paré@a iiterature as such in

those ancient times.

The earliest references to the word 'Purana' are found

6 Pargiter: Bal, Vol, X, Pe 448

7 Agrawal V.S,: Op, Cit,, P.1138,

8 Masmakpuns hYamaklidam puwaimnam {ena AmAatam |
Nitakbamasya Yo VAR Sanvafifath Phamucyate I Yayw T 2ol

9 Purikamarga kalfasya Purdadns \AduhbidhEh | Makhyn 263
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in the Av. but it is doubtiul vhether the Purénag meaal actual
books at the time of bhe Av.t0 The reference in the

Chandogya Upanighad indicates that the tern 'Furana! means 2

Cu

sfinite workil But the Sdtras rofer to the exlstence of

the rcal Puranas.

The classical definition of the Purana mentions the

o

following five charvegloristics; vig.: Sorga (ereation), Prati-

¢

1 ] » a ¢ -
serge {(digsclation & rserestion), Vanse (divine geneslogles),

4.

12 g , - A
kings). ione of the exlsting Puranas completelY snswers the

n oy b - 2 2 .
Menvantara (ages of Hanu) and Vamasy@aucerite (genealogles of

definiticn, Sonme eontalin gueh xore than these while others
scarceldy souch these and deal with other topics, though one
is heppy to note that the Br. P. fulfills ell the five charae
eteristics, viz.: Sarga (adh.103); Pratisargs (Adhys.231-233),
Yanda & Vamsanucsrita (Adhys. 4,6-17), ond Hanvantara (Adh.3S).
86211 1t wmust be pdmitted that the Pefemiakgena vccuples only
pard of the proesent By, P, But the lator additions
such ag Dang (gifts), Veatas (religicus observances), tirthas

(sacred places), Oraddha (rites in honour of the manes) ete.

lo Reah SEmaErt chamdlmal Purdmarm YOwss  Aaha |

11

12

U cchiBbhanlalRnLas Aavvr diw dewa dLAL S ta i D Av. x4
Sa.  howd ea Raveda Bragavedhpems  Maywwtdaon
sa:mawa.mm;g—hmmaqa@i cak vhthama CAhd b o fulsk na™
Pam camaro vedimimn Vedarmilts | cham. up w2
So\k%m'cﬁ- ?Wﬁbwlbﬁ Namb o mhamvanbaaima < |
qq-rp»‘wéxmucmcqu casnma Puhamam  fancolarsavaw 4



66

o6

forming the bulk of the contents of the present Br, P. were
not covered by the above definition and in order to get over
thls difficulty, the Puranas themselves stated that the
Pallcalaksara definition was intonded merely for the upa-Purana’
(minor Purana) snd the Meha-Purina has to sabisfy the dasalak-
sana definition, which includes these additional topics, viz.
Vrdttl (means of livelihood), raksa (incarnaticns of Gods),
Wuktli (final emancipation), hetu (§iVa, unpanifest) and
Apés%aya (Bfahman)ls. It should be noted that the Br.P.
also treats of these toples but even this definition does not
iully cover all the agpects of the Pur:,a. The Matsya Purdana
provides a definlition approachiing nearer to the description

of the extent Puranas. It states that besldes the ten
characteristics, the Pur@nas deal wlith the glorification

of Brahua, Vigfhau, Surya snd Rudra as also with the dissolution
and preservation of the world and with dnarma {righteous

conduct), artha (economicsand poliky), kama (erotics) and

13 SaAgols Yatha wWhargas'ca VIEEA  Aaks@mbal @i Con
Narn A o ‘\J‘c&rfpb"’éﬂmca}uﬁtmm Aarm Atk héku»’»%fv?é‘&mjmj:\ p
darfalrbih hakg amaliuikbam  PukEmomm tadwids wedith |
ke.dt{’a%’c::\w‘olhaﬁ Brahmnam mﬂh&AwaQ%?quﬁﬂ%x i

According to M. H.P.Bhastri, those ten characteristics are:
creation, details of creation, duties of sentiment beings,
Proteccion of devobeos, ages of Manu, dynastics of kings &
Bsis, -career of indlviduals, dissolution of the world,
cause of c¢reation sud BrahmZ -~ Des.Cabt, ol Sanskrlt MSS

.AQS .Bmg V. Intl"-, Pla LKXVII.
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moksa (emencipation)® , It should be noted that even this
comprehensive definltion dées not cover the topics like
tirthayatrd and others treated of. in the Brahma and other
Pursnes. The Pur@na tradition has all along been floating
and dynamic ¥  and we shall see in the second section of

this chapter how the Br,P. was subjected to numerous revisions,

additions and modifications.,

Need for Critical Edition

Inspite of the PurZnas having been given their due
place of honour in Hindu religious consciousness they did not
receive that amount of reverent care and study. Although,
complete vllgate editions of the Puranas have been published
in Bengali, Telegu and Nagari characters, critical editlens
were lacking and there was no inj.‘ciative in this matter for

quite a long time,

The work of prepering a critlcal edition of the Mbh.

undsrtaken by the Bhandarkar oriental research Institute sone

14 Branmavismvaikasnw dAilaiyn mEhOEmyam %k%)'\ro\’”ﬁ’%\aﬂ Ca. |
Sadarmn h&im?hmti‘m&“w cm Purnim e  fPawcavarimare
Oy armaslcpthat’ca  K&mad & vnoorgas'€arrd baa kLAY te |
Sanreb el pundmesd ata‘lw‘lwdel hamn  Ca gatpnalars L mak §3.66-7

15 Pusalkar A.D.: ERfcand PurZmic Studies, Introduction,
P. XLVII.

16 Chatterji Suniti Kumar - The Pur@nas, Projected Critical
“  edltions by the Kashiraja Trust of Varanasi - Purédna
£ Bulletin, Vol.l, No.l, P.l15,.
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forﬁylyears ago 1s near completion. The Oriental Institute
of the Maharaja Sayajirao University of Baroda is similarly
working on a new and critical edition of the Rémdyana. The
University of Gujarat at Ahmedabad, is preparing a critlcal
edition of the Vaisnava Bhagavata Purdha, in the same style,
as the Mahabharata of the Bhandarkar Research Institute, Poona.
It is gratifying to note thet the Kasiraja trust of Varanasi
has undertaken the task of preparing critical editions of the
Matsye-Purana, In addition to the Matsya-Purana, two more
Maha-Puranas, the Brahma and the Vamans, have also been taken
up for collation. Several mss. of these_two Puranas have
already been collated. Alphabetical Pada — index(of the
s&okas of both these Puréhas has alreédy been prepared,l?
It is needless to state that aslthe Br. P. has suffered
through many additiong and logsses and as it seems to be &
conglomeration of portions belonging to different periods and
written by different hands, a critical edition of it is a

long-felt desideratum.

The Br, P. as a Purana, its Place etec,

According to the traditional view, there are eighteen

Maha-Puranas and eighteen upa-Puranas. Almost all the

FPuranas uniformly mention the eighteen Pur@nas in the same

17 Gupta Ansnda Sharapa, Purana Bulletin, Ibig, P. 20,
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order viz.: Brahma, Ii;adma, Vighnu, Vayh, Bhagavata, Naradiya,
Markandeya, Agni, Bhavisys, Brahmavalvarta, Varsha, Linga,
Skanda, Vémena, Kérma, Matsya, Garuda, and Brahménda, The
Br. P. thus tops the 1list aznd is generally recognised as an

adi-Purana.

- Viewing from the point of view of the Pancaleksena- -
definition, the Puranas can be classified into earlie® and
later and a8s the Br., P. treats of many more toples in addition
to the five it would bé categorised under the section of the

later Purvanas.

According to the elaséii‘icatory nomenclature based
on the preferential treatment to Vighnu, éiva and other deities
the Puranas are respectively styled as Sattvika, Tamasa and
Rajasa and according to the classification of the Padna-Purdne,
the Br, P. is considered to be a Rdjasa Purena.l® It should
be claﬂgified that though according to this classification the
Br. P. is a Rajasa Purana dedicated to Gods other than Vighnu
and Siva, the Br, P. in its present form is mainly a valsna-
vite work, According to the Matsya,; the Sattvil«;a Puranas
glorify V:';.gbix;u, the Rajasa Brahma and Agni, the Tamasa Siva

18 MLesryarn kKamhonamo fEhaT Aaldqam  salvaen SKEMAam tathaive ¢
Agmegam Qe é«%&&’(@ 1R mnasdrae madre dha e |-
Yarsmpaveam M hadiga-m Ce takn BP\E%AMCQ*!\ PUN P "
Gtumdam  Cca takhd PRAdmmam™ VAAZhgwn Ouwrhadarsane
SEEW REML Pl &nt VARLYENL  sLOhdvdl vead
Brahwnd~a d arvn Brahmmavarwaikbara  Maikand eyaw tathalwa ca |
PBhawlsMam  Vamamayr Qmhmamy RCIas Sl pubodha e B

fad P, wbkanakhavda  gv3 S1~¥Y4
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and those that glorify Serasveti and Pitrgs as samkTrna'®
Baging his division on later Tamil works, Dikshitar alsoc

classifies the Paraﬂas into five groups viz.:~ 20

(1) Brahma - Brahma and Padma
(i1) Sorya - 3Brahmavaivarta
(1ii) Agni = ﬁgni
(iv) Siva - S:Lva, Skanda, L:mga,, K\&rma,
Vamana, Vardha, Bhavigya,
Matgya, ¥Marimndeya and
Brehm8&nda, and
(v) Vigynu - Narade, Bhagavata, Garuda & Vigiinu.

It should be stated here that though the Brahmae
Puranes takes its neme after Brahmd, 1t is because Brahdd is
one of the main narrators of the Br. P, and not becazuse Brohma
is eunloglised in it, On the coritrm*y the Br, P. provides some
disgraceful stories about Brahma, In the éiva -rghasya
Khanda of Sapirars-Samhitd 21 2 classification of similar
natore is given. It is added, however, that the Vishnuite
Puranas teach the identity of Vishnu and Sive and the Br. P.

. - U
teaches the identity of Brahma, Siva and Vigﬁqu%nd this holds

19 sabEwWIkesd fuhsm a3 mahSErgyamadiicanr haneh |
Riyamesuw o mShSemyomadivkam ﬁyra‘n'mo\np vedut H
'k‘a:brau&a.esmm:u wahak:‘f“\ja"ﬂ\ taAMmoun bt ¢w-oub‘a.q ca
S\ TANEEN  SahasVakyih Pithma~n ca mandulyate I

Matsya 53. 68«69
20 Ing, VIII, P, 766

21 Winternitz, Op.Cit., P. 572,
22 Shastri Hareprasad, IJBoRS, XIV, PP.330-337.
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true in case of the Br, P. which states that Brahma, Visinu

and Siva are ome ( 130,10 ).

Dr.Haraprasad Shastri divides the Puranas into six
groups in accordance with the subject matter: (1) encyclopaedia
group; (2) dealing with tirthas and vratas; (3) that underwent
two general revisions; (4) historical group; (5) sectarian works
and (6) old Purdnas revived cut of existence,23  and places
the Br. P. in the third groups. In the Purdnas of the third
group, the Kernel has been added td‘twice - at both the ends
on each occasion, In the Br, P, Brahma's interlocation with the
"Rsis on the mountain is the real Pur2pa. That speech
reported by Vyasa with additions to the 3§§is in his hermitage

is the seeond stage.2%

Over and above the traditional topies of the Purana,
the Br.P. contains‘chapters_an sraddha, Dana, Varpistamadharmas
and a greatér portion glorifies the sanctity of gtholy places.

In fact, the tIrthamahatmya occupies so major a portion of the
Br.P. that it is generally recognised as a tIrtha-Purina.
Over'and apqve this thgreyare more than thirty adhyayas devoted
to Krisna-caritra. MoréoVer, pany of the Nibandhakaras have
drawvn upon the Dharmaééstra material going under name of the

Br. P. Whether the passages of the Br.P. quoted by various

24 Shastri Haraprasad, Op. Cit., For a detailed discussion of
this topic, vide section II of this chapter.
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Nibandhakaras occur in the present Br. P. or not constitute a

study by itself.

The well-known dictum of the Puranic lore is contained
in the line 'Itihdsspuranabhysm Vedam Samupabmhayet'. It gives
the key to understand the Intimate relationship between the
Purahas on the one hand and their sources, the vedas on the
other. The Br. P. narrates many vaidika stories and genealogles.
The Br. P. elaborates many Upakhyanas contained in the Rv.,
Aitergeya Brahmana, Ssﬁkﬁ§ana~~8r., S;tapatha Brahmena and
Brhaddevati. The stories of Bali and Vamana, Ahalya,
Pururava-Urvasi episode, HariScandra & Sunahsepa, Katha, Arsti-
sena, Devapi, Vrsakapi, Sarama, Saryati, Kavasailusa, Atreya &
Atreyl, AjIgarta, Angirasa, Sakalya, & Abhistuta are narrated
in the Br. P,

The story of Haristandra, Rohita and Sunshsepa given
in the Altereya Br. (7.3) & SankhByane Brahmana (15-17) is
given with more details in the Br. P. In fact, the similarity
which we {ind in thé versions of the Alt, Br. and the Br. P.

cannot be found to so great an extent in other works.

Thus the encyclopaedic character of the Br. P, proves
that it occupies an important place in the Puranic literature
and provides ample scope for a study from different points of

view.
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Dste:

' The problem of the date of the Puréhas is very intri-
guing and controversial.  No particular date or period can be
assigned to a particular Purana. There are two main diffieul-
ties in fixing the date of the Purdna: (1) The common chapters
that are borrowed by the Purdna from earlier Puranas. (ii)

Nuwerous additions aad interpolations inserted in them.

“ The Br. P. also suffers from the same difficulties as
it contains meny chapters which correspond to those of the
Purdnas Vayu, Markendeya, Vis{inu, Harivamsh, Sdmba and Anugdsana
& Sghti:?arvansAoi the Mshdbharata.2® It is difficult to
‘deduce coneluslons as to who is the borrower in the absence of
& complete collation of all the~chapters from the different
Puranas, “ Eencé it is more difficult to fix the date of these
chapters. (11} The second difficulty in the Br. P. is regard-
-ing its additions and interpolations.. The Gautami—Méhﬁﬁmya
covering a long portion of nundred adbyayas is a late edition
as can be seen from a &escr;ption of the MSS. given in the
An.-ed. 26

It is a matter of common knowledge that there is
not a single date in the Sanskrit chronology which is nob or
has“notnbeen'disputéd.a7 There are different opihions

25 For a table of these common chapters vide seetion II of
this chapter.
26 For a description of these MSS.vide sectlon I1 of this chapter.

27 Growse F.S., Canaa s mention of Sri Harsa & K3lidasa, IA,,

o
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regarding the date of the Br. P. among different scholars.

The Naradiya P. gives a list of contente of the
apoeryphal Br. P. tallying with the contents of the Br. P.
whiech shows that the Br. P. was compiled before the compila~

tion of the Waradiya P.28 . The Nar, P. was written or
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revised in its present form during the Sth or at least in the
beginning of the ninth century A.D., therefore, the Br. P.
which is mentioned in it must have existed before that century.
Again a comparison of the Purusottamamdhatuya contained in the
Br. P. end the Nar. P. shows that the latter has borrowed from
the former. Again the Chapters 143-145 of the Anusasana Parvan
also correspond to the chapters 223-225 of the Br. P. and refer-
ences from the Anaéésana Parvan, viz. idam caivaparam devi
Brahmapé‘éamudéhxtam (143.16) & 'Pitamahamukhotsrstam Pramana-
mitl me matih (143.18) ;uggest that the Anu. P. has borrowed
from the Br. P.

The numerous quotations made by Jimutavahana, Apararka,
Haradatta, Devanebhatta, Kullukabhatta, Madanpala, srigatta
Upadhpydya, Candesvara, Rudradatta and many others are not
traceable in the present Br., P. ‘wh;ch fact shows that it does
not seem to have been composed or cqmplied earlier than the
begimning of the tenth century A; D,  And as Hemadri,
éﬁiggéni, VéEaSpatimiéfa, Govindananda and Raghunandana quote
verses from it, it cannot be later than 1200 A,D.22 The
Ghapters 214-215 end Chapters 216-218 of the Br. P. cannot be
later then 1500 A.D. because Govindenanda quotes verses from
Chapters 216 & 218 in his RManakriyakewmudi, Many other verses

of these chapters are comnmon to the orlginal Br. P. because of

29 Hazra R.C., Puranie Records on Hindu rites and customs,
PP, 146-152,
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the numerous gquotations made by Madhavaecarys only a few are
found in the chapters 214,215 & 217 of the present Br. P.
| As none of the quotations made by him on general customs,
impurity, funeral sacrifices and penance is found in the
present Br. P, though it contains chapters in most of these
topics, it is certain that Madhava used the original Brahma
Purana end not the present aﬁocryphal one. The chapters 219-222
should be dated earlier than 1200 A,D. ﬁecause'Govindénéuda
quotes numerous verses from chaptg:s 219—22; ig his ecduw
sraddhakriya-keumudi and Hemddri draws  upon these chapters
in his caturvargacintameni. ‘Tﬁus from the point of view of
the various quotations made by different Nibandhakaras, it can
be suémised that the Br. P, was compiled between the 10th end

the 12th centuries.

As regards the Krsna-caritra, Durgasankara sastri
opines that the Krspa-caritra of the Br, P. shows an intermedlate
stage and is later than the Harivaméa aid earlier then the

Vignu,.30

The problem of fixing the date of chapters describing
the holy places in Orissa is rather difficult. In the 176th
édhyéya, the greatness oftﬁnantVSSudeva is described. Tven
ét present the temple of Ansnta-~Vasudeva exists in Bhuvanedvara
at Orissa. The great Bengall Pandit Bhavadevabhatta construct-
ed it in the 11th century. It is surprising to note that

3@ Shastri Durgasankara, Purdna Viveeane (in Guj. ), P. 135,

i

)
]

!
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.
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though the Br. P. describes the creation & greatness of the
N & x . "
idol of Anantavasudeva, 1% does not refer-to its temple. If

that temple bad been constructed at the time of the compilation

of the Br: P., its reference would have been given in it. This

shows‘tha%~the compilation of thg Br. P. tock place before 1llth
century. 3L it is worthy of note that the kalpataru composed

about 1110-1120 A.D, does not describe the Purusottamatirtha in
its tirthg~35h4a though it speaks of a few little known tirthas

like Lohargala, stutasvamin & kokdmukha.

According to Rajendralal Mitra the oldest temple in
Péri is that of Alablkesvara built by Lalitendu Kesari (823-877
A.D.), the builder of the tower of Bhuvanesvara. The next
oldest is Mérkandesvara and next comes the great temple of
Jagannétha,32 According to Manwbhan Chakravarti the temple
of Jagenndtha wes built about 1085-1090 A.D. by king Codaganga.oS
Sarkar D.C.& points out %hat the celebrated Uriya chronicle
Hadla Painjl attributes the constiruction of Purushottana
Jagannatha not to codaganga but to his great grandson Ananga-
bhima III who also installed an image of PurusHottama in a
temple at Vé}éqasi-éuﬁtack which was decorated by Sultan , Firoz

Shah 85, Mitra3® and Hunter®' note that AnangabhTia

Nagendranath Basu, vidvakos@. (in Hindi), P. 68l.

32 Mitra Rajendralal,Antiquities of Orissa,Vol.Il.,P.112.

33 J.A.S5.B. Vol.67 for 1898,Part I,PP.328-331, JASB, Vol,LXXII,
7 1903, P.110

34 'God Purusotiama at Puri - J.0.R.,Madras,Vol.l7, FPP.202-215,

35 Elliot & Powson - 'History of India', Vol.III, PP. 312-315.

86 Mitre R., Op.Cit., PP, 109-110. :

‘87 Hunter, Orissa, Vol. 1, FP. 100-102.
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wanted to eclipse the granﬂ%ower of Bhuvanesfara and renovated
the temple of Jagannatha in sake 1119 (i.e. 1198 A.D.). We
cannot put much stress on these suppositions because it is not
Kﬁown definitely that there was no Vignu temple at PurI before
the time of Anantavarmen Codaganga. The chapters on Purgottama
-kgetra cannot be latér than the middle of the 12th century
because many o£ these are drawn & upon by Vacaspati Misra in
his tIrthacintimani, by Salapdni in his dolayBtriviveka end
Rasayatraviveka and by Hemddri in his eaturvargacintamapi. As
to the upper limit of these chaplers it should be stated that
they pould not have been earlier than the end of the ninth
century A.D. because there is mention of éivawtemple at the

side of the Markandeya-lake which was built in 800 A.D. by
kundala-kesarin, king of Orissa. From the mention of sun-
temple at Kondrka in Br. P. (28, 46-7), it may appear that those
chapters are later:than 1240 A.D. as the sun-temple at Konpirka

was built between 1240 & 1251 A.D. by Narasimhadeva 1.°%

From the examination of the dates of these various
temples it seems probable that these chapters were compiled
between ninth and twelfth centuries.

There are other sources of finding the date too. In
recorés of the land~grant° verses are quoted whieh according to

Pargiter occur only in the Padma (33. 26~30), Bhevigya (10. 184.22

38 Hazra'R.C., Op- Ci’tg" PP. 152-154.
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and Br. P. (155~-53) and hence he concludes that these Pur@nas

in which they are found existed before, and éven long before the
end of ‘the fifth century.3® It is more prob%ble, however,

that the verses both in the inscriptions and in the PurZhas were
taken from earlier Dharmagastras.®0  Fleet believes that
chronologlcal deductlons could be made' from thé fact that in
some of the Purdnas®l , the planets beginning with the sun are
enumerated in the same order in which they appear in the days
of the week, which points to the periocd after 650 A.D.%2
However, any arguments of this nature are eonciusive only for
isclated chapters and not for compieta Puréna texts.43 The
enumeration of the castesvand’tribes of Indiaxand surrcunding
countries may also lead to important results regarding chrono-
logy. Thus in the Br. P. (19 18) the Parasitas are mentloned
as an impqrtant people. It is well~knoun that the Persians
rose in power in 222 A.D. and continued to rule in middle eash
till they were over-thrown in a single battle in 634 near
Bagdad by the ﬁohammadans. . They often came in contact with
India and Kalldasa in his Raghava$§a finds them in the nelghbour-
hood of Aparanta, i.e. Gujarat snd Sindhu and Kalidasa's age is
the second half of the fifth and the first half of the sixth
cenﬁaries (450 to 550), Supposing Swta mentions them at that $iwme

-

time the speeches of Vyasa would be earlier.

30  DPargiter Vefies JnAbey 1012, rP.248-255, and ATHT, P.49
40 Xeith JRAS, 1912, P. 756. o

41 Br, P. 23. 5-10 ‘

42 JRAS., 1912, PP, 1046-1053.

43 Winternitz, History of Indien Literature, P. 526,
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Brahm&'s speech begins with a more elaborate descri-
ption of the nations and tribes in the 27th chapter, verses
44 & G4, and awong them he meniions éakas, ¥ Yaveanas & Pahlavas
and Noldke says, when fhese sre mentlioned together in any
Sanskrit work the presumption is that it ic written between the
2nd century B.C. and the 204 century A.D., when these nations
played an important part in the history of the middle east. In
that case Breama's speech should be placed in these centuries,
i.e. before the speeches of Lomaharsana. But we are in a
position to fix the time of Brabma's speeeh mors precisely.
The dakas ave placed in the speech in the Deccan, the words
used are Dakginapatha and Dékginé%ya, and we know, the Khahratas
who were éakas, ruled the country arcund Nasik where they have
}eit many inscriptions yhich are placed by scholars during this
long period, by some in the end of the 2nd century B.C. and by
others in the beginning of the 2nd century AD. So Brahma's
speech may be placed during the pericd of Indian history when the
three Br@hmaga dynasties of sﬁngas, ¥anvas and éé%akarnis held
their'sway. - Dr. Haraprasad shastri prefers the carly part of
this period as Paradas and Pahlavas are both mentioned in the
speech and Parada is the earlier and pahlava is the later name

of parthisnes in Sanskrit.44

The Gautasi-Manatmya (chapters 70-175) is a distinect
yoyrk by itsell and 1t was attached to the Br.P. later than the

chapters on Orissa, for the Naradiya P. (I. 92) which gives

44 Shastri Haraprasad, A. Des., Cat. of sans. mss., A.8.B.,V,
ntroduesion, PP, XCiil If.
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the contents of the present Br. P. including the mzhatmyas of
Purusottamaksetra and Ekamraksetra does not mention the
Gautamimahitmnya. 45 In the first century the satav@hana kings
ruled in Deccan., The kinés\PuQamEyi , Usavadata and GautamIpatra
Satakarni and other kings got the epithets like 'dvijavarakutume
bavivardhana', ‘'Brahmanya' and others. From the inseriptions
obtained of that periqd, it seems that some tIrthas like "Hama-
tIrtha' ete. ha&”begéme famous. It can be easily inferred that
together with the rise of the Brahmanadheyma, the various
ﬁir?has\mgsﬁ have come into existence and the various tIrtha-
uahatugyas mist have been compiled in order to eulogise the
‘?1rt@?$! The name of one of the éﬁtgvghgna quéens was "Gautami"
and some of the kings also became famous as 'GautamIputra".

It is not improbable that the paurapika Brahmins favouring

Rupaka style must have given the name Gautaﬂf»méhéﬁmya to the
eulogy of the river GoddvaerI?. 'Dr. Hazra beliwves that the
Gautami-manatmya does not seer to have been earlier than the
tenth century A.D. and adds that as noanfher has been found to
drav upon this mZh3tmya, it is impossible to séy anytﬁing
definitely .47

The mention of incarnations 1s congidered to be one
of the criteria of deeciding the age. As regards the mention
of incarnationg, the position of vhe Br. P. is rather strange.

In 1t the earlicr and laltér stages are mixed up. Upto the

45 Hazra R.C., Ope Cit., P. 155.

48 Vasu Nagendraneth, Vidvalkosa (ia Hindi), Vol.13, PP. 681 ff.
47 Hazra R.C. Op‘ C.'I-.tg‘, Pa. 155,
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adh, 212, there is a mention of -ﬁﬁfxincarnat%gns, viz. Varzha,
Vamana, Nrsimba and Kggggx/“ In the Réha;sﬁo;§, Rama is described
as the son of king Dasaratha but he 1s there not called an
incarnation of Vignu. Then from the adh. 180-212 the Krsna -
caritra is deseribed exactly like the Vignu P. and in the adh.
213, the incarnation of pasusgkaraka, Varsha, Nrsipha, Vamana,
Dattétx;eira, Jamadagnye, Rama, Dagarathd, Rama, Krsna and Kalkin
are mentioned. Buddha's name does not appear nor the names
of the fish and the tortoisc but Dattdtreya and Lotus appear
instead of them. This list is given in the interlocition
between Vyasa and the Rsis at the kuruksetra which is some-

thing like a commentary on the specches of Brohmfl, i.e..in the

etern s

second stage of the development of the Br. ?. The origin of

the 1list of ten incarnations now current can be-traced to

[P JUNRPEC
e Ry

" ksemendra in 1lth cggﬁugy“iﬁf%ﬁé“géaguQrder and to the vispupura

s—

,cax&s’ﬁithaéiight variations in the order in the end of the
7th and beginning of the 8th century. But here is a list of
nine inearnations with no Buddha in it and no tortoise, It

must be sewveral centuries older.47a

Shri Kale M. R. in his introduction to the edition.
of Kﬂmﬁrasa@bhaﬁa states that the account of the Kumarasambhava
closely follows that of the éivapuréqa and kaliddsa seems to
have drawn congiderably upon the original both in points of

faet and language. In a few places he follows the Br. P. and

47%  ghastri Haraprasad, Op.Cit., PP. xciil.
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the kalika P. but later on changes his opinion and states that a
great poet like kaliddsa is not likely to borrow either the

exact language or the ideas of such Pursanas.

There are many similarities: e.é. kumﬁiasamhhava 4.4
runs parallel to Matsya 164.256 and Br.P. 38.8. All these '
three works use the word 'Vilalépa{; Agéin the stories of
Daltsa insulting Satf, Sat{ giving up her body and taking birth
at Himalaya's house - are available in the present Br. P. and
the kumBrasapbhava 1.2l is similar to vayh 30, 50-55 and Br.P.
34. 20-25, But the Brahma P, differs from the kumérasaybhava
in the adhs. 54”381 Thass Kamadeva is burnt after siva's
marriage and as a result of the bewailings of Ratf, the boon
of the rebirth‘of kamadeva as krsna's son 1s granted by lord
éivg (éaz 10-11), _Tgéxstory of the Br. P. here seems to be

later than vawarpuféga and clder than_Matsyaepuréga,

The Brahmaparéhipalist.cf‘R§ma's sncestors, viz.
Ramg. - Dgéé;atha.g Aja - Raghu - Dillpa - egrees with that
of kaliddsa. The drama 'Pratima' of Bhi2sa also gives the

same list.

After analysing the various parts of the Br. P.
Dr.‘Eazra.hasieome to the followihg conclusions regarding the
date of the Br. P.

The date of composition or :
-rgther cogg%l;?ion of the between 200 & 1200 A.D, -

Che 25 » ‘ . Spurious
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Chs. 28 (1-8), 42 (35 to the end) | (Betwsen 900 & 1150 A.D. )
43-69, 70 (1-~11)y 176-377 § Earlier than the chs.of
‘ . 1 the next group.

Ch.28 (9 to the end) Chs.29-41 & § C. between 950 & 1200 A,D.

Chss 214-218 I Not later than 1500 A.D.
i probably the same date as
% that of the composgition of

- the present Br.

Che. 219-222
Chs. 228-231

§ Barlier than 1200 4,D. Net

{ Wot known definitely.May have
- § come from the same date as

I that of compilation of the

{ present Brahma.

Chs, 70-175 _ ‘ § Not known., Probably not earli-
‘ er tggn the 10th century
A,

From the above discusslon, it i1s clear that it is
difficult to assign a general date to the Br.P. bécausa the
analysis shows that different portions of the Br. P. belong
to different periods snd thus the date of the Br. P. will have
to be spread over a very 1oﬁg period. Prof. V.R.R. Dikshitar4®
surmises that “the composition’cf the Purénasvis to be spread
aver a 19ng time govering several centuries from the epoch of
_the age of the Guptas and later. The Puranas then constitute
a work of various periods in succegsion. TFor example one and
the same Purana may have been spread up over & long period of

some centuries. The kernel of the Purana may bave deen born in

‘.1'.8 Hazra E‘c., gp: Cit\., PP-'. 186""1870
49 Dikshitar V,R.R., P I, Vol. 1, Introduction, PP.xvi=xvii.
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the earlier times, and its contents could be amplified in the

course of the following centuries.

Thus the major portion of the Br. P, seems to have
been compiled between the period of ninth-and twelfth centurles
though some portiong,as stated above, belong to an earlier

.period.

Hone

As regards the place of composition of the Br. P.,
it should be stated that $ést as the whole Br, P. does not seem
to have been composed by one hand and in ore period similarly

it does not scem to have been composed at one place.

- _'Qhe then bugy centres of religious activities were
perhaps the locale of the puréna;compilaﬁions; ~ The chief
places of pilgrimage were often thronged by a large number of
people from-all parts of India and were the best venue for the
propagation of thls literature. From the éetai;ed glorifica-
tion of certain places, Ve may venture to conjecture that a

particular version of the Purana sprang up in that centre .50

Many chapters of the Br. P, as stated above, corres-
. pond to those of the other Purana, therefore, the place of the
compcsiﬁion of’those chapters could be decided along with the
decision of the place of eomposition of those other Puranas.

From among the remaining chapters it is elear that the

50 Dikshitar V.R.R., Op.Cit., Vol.I, Introduction, P. XV,
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Gautamimahdtmys was composed by somebody living about the

river Godavari, since it betrays close acquaintance with the
minor tirthas situated om the bank of the river Godavari.
Similarly the chs. 28-70 and 176-178 on the holy places of
Orissa also form bne group and seem to have been composed by

one wno is well acquainted with Orissa. Chapter 25 gives a
long ;ist of the nawes of holy places qhiefly of northern
Ihdia,: quagh, it mentions the Viragaykse%ra and the Indra-
dyamna - sarasj the names of Purusottama-ksetra and Ekamra~
ksetra are conspicuous by their absence.. HMoreover, this
chapter is wholly unconnected with those preceding and following
it. So it seems to have been interpolated by someone living
cutside Orissa.5l The remaining chapters zre not important
from the point cf view of fixing the place of composition in

as mach as they desl with the general relizious topics like
karsama-vipaka (216-218, 223-225), Hells (214-215), vorship of
Visnu (226-229), accounts of the dvapara and the future ages (231),
there are verses forming introduction of some topies (1. 1-20/7,
26, 27, 1-10, 235) and forming the concluding chapter of the

vhole Purana (245).

In chapter 27.43, it is stated that the place to
the north of Bahya where {lows the Godavari is the most charming
place in the whole world. This is in the beglnning of Brahma's

speech and it shows hls predilection of that spot. The work

51 Hazra R.C., Op. Cit., P, 152.
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may have been written here.

Saure~Purana, an Upa-Purana of the Br.P.

The Saura-Puréna containing 3899 siokas5® claims
t0 be a supplement of the Brahma-Purana53, - It states that
the Brahma P. is the first among the Puranas containing ten
thousand slokas and telling many holy stories (Saura P. 9.6).
One who gives Brahma-Purdna in dana becomes great in the

-Brahmaloka after getting freedom from all the sins.

The Saura-Purana is of great value as regards the
knowledge of daivism, espeeislly of the linga-cult and its
main purpose is to‘ glo:fify god sf’wa. Thug from fhe point of
view of contents, there does not seem to be any resemblanceL

between ‘the Saura P. and the present Br. P.

_The Bre P, itself is considered to be an Upapurana
by Dr.Hazra®® basing his belief on the information of
Narasigha vajapeyin, a Nibangha,-writer of Orissa.5® But
with due deference to Dr.Hazra, it should be sald that the
Br. P., as stated above, fulfills all the requirements of a
mahapurdpa and there is no reason for its being c'onsidered to

be an upapurana.  -Horeover, the Br.P. is never mentioned in the

52 1An. ed.

53 ldag brahmapurapnasya khilam sauramanuttamam !
Saphitadveyasamyaktam Pupyam sivakathidrayam »

Saura, P. 9.13
54 Hagra RaCQ§ OPQCi'to’ P.l46,
55 Vajapeyin Narasigha - # . -
brahmapurinam ca kalpatarau yad-vakdysnyadrtani,tad vyati-
riktap brahmapuranam Purugottama-m@hdtmyopabrmhitam hemddry
~adinibandha~parigrhitan dista - parigrahid_eva Praméwkam,
tad apy upepurandntaragatam eva" - Nithcdrapradipa, P.19.
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1ist of the upapurdnas, end is always considered to be a

mahapurana,

Section II

T -t G ) S S A
A 4 P s S B WP O

 After viewing the concept of the ., Purdja in general

and the place of the Br.P. in pértieular, let us now exsmine

the Br. P. from the point of view of its form.

Thg formal study of thes Br.P. leads us)to two extreme-
.1y opposite possibilities: (i) of its being so bulky that it
appears to be a conglomeration of the Héhﬁpuﬁéaa and upapurana as
and (ii) of iig belng so small as to become only a handbook
dealing with féligion in its original form and later on becon-
‘ing a collection of other chapters borrowed from different
sources, Thus this bl-dimensional form of the Br.P. has made
1tself qulte problamatic and hence it needs carafﬁl considera-
tion. Therefore, an attempt is made in this seetion to
examine formally the whole of the materlel prevalent under
the name of the Brahma P, and to furnish a fraﬁewozk including
the nature and description of the Br.P. so as to help in undep-
standing it in a better way from the literal point of view and

to provide a critical estimation of the contents of the Br.P«

. The materlal avallable at present under the name of
the Br. P. is available in three forms: (1) In the form of

printed editions (2) In the form of information gathered from
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the cataloguesand (3) In the form of quotations in different

workse.

(1) In the form of printed editions: At present.
four editions are available of the Br.P., viz. (a) The Ananda-
s%ama_edition, (b) The{?aﬁgavési edition, (c¢) The Venkatesvara
edition, (d) The Gurumandsla series edition. (a) The Anenda-
'sramg.editiqnvpn which the present study is based consists of
245 adhydyas and it is prepared from six mss., viz. ke, kha, ga,
gha, na andﬂca??. ‘The ms. 'ka' contains all the adhydyas,
the ms. 'Kha' and "ga' omit the Gautamimdhdtmys whereas the
mss. 'na' and *ca' contain cnlj theusautamiméhatﬁya. Azain the
nss. ‘kaf‘énd ‘kha! join the first and the second adhyayas of
the Eﬁt ed.; the ms. 'ka' misses the first 10 siokas<of‘the
70th adhyaya, the mss. ‘ka! and 'ga' omit the nineteenth
adhay8ya. The ms., 'ga' aedds many slokas in adh, 13 and onits
191, 27-33, the ms. 'gha' begins the Gaztamimdhdtmya with the
‘Horigala slokas and the ﬁss. 'gha' and ‘ca' miss the slokas 81-35
of the adh, 85, These are the major peculiarities of each ms.
The variant readings aﬁﬁ wminor peculiarities of every ms. have
been noted in the fooitnotes of the An. ed. But as they are too
nunmerous to be noted here they are not taken into considaratién.
Moreover, they are more useful in the preparation of the ecritiecal
edition of the Br. P. (b) The vaigavdsl press edition (Calcutia):
is chapter by chapter the same as the Eh.~ed. There are

ocecasional variations in readings and numbers of verses in the

56 For details regarding their complete names, vide abbrevia-
tions. . ) e
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corresponding chapters, but these variations are not Ilmportant
and neny £or our purpose. (c)‘The venikatesrara steam press
edition is available in two forms: (i) It contains the whole
Brahma-Purana but instead of the Gautamf-mdhatmya after the
adh, 69 as given in the An, ed,, it occurs at the endd? .

(i1) The other edition of the venketegvara steam press contains
only the GautamI-mghatmya. It eendain consists of one
hundred end five adhyayas and resembles to a great extent to
the An. ed. The following are its main peculiarities. It
joins the adhs., 76 & 77 of the An. ed. into onec and forms the
7th adh. Again after é:%?ié'?.%, 108-82 and 108.118 of the
An, ed., the venk. ed. adds many shokas afteiigglzl, 33,872
and 38.125 respectively. Besldes these, there are many

other minor differences which should be cavefully considered
.at the time of preparing a critical edition of the Br,., P,

(4) The Gurumandala series, Calcutta, seems to have an inten-
tion of publishing the Br. P. into various parts. The first
part consisting of 57 adhyayas is out and follows the An.ed.
chapter by chapter, and from the table of contents given at the
beginning of this edition, it seems that the ¥ version of the
Br. P. that would be cgntained in the succeeding parts would
also be the same as that contained in the An. ed. After
discussing the information gathered from various editlions,
now let us discuss the information regarding the Br. P. from

the catalogues of Mss.
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(2) Information gathered from the catalogues:
" According to the catalogues catalogonom by Theodor Aufreeht,
the various mss. of the Brahma Purana contain the following
topics.:-
(1) Rgipafcamlvrata
(11) KalahastImahatmys
(1ii) Kodapdemandana
(i) Campasasthivratakatha
(v) Nasikopa.khyana or Nacike’copakhyana
(vi) Prayagemshatmya
(vii) Kgetrakhende Mallara.mahatmya
(viii) HayapurImahitmya
(1x) Ramasahasraname
(x) Lalitakhande
(xi) Lalifopé'.khy"éna
(x¥ii) Venkatagirimahatmya
(x1ii) Sarasvatistotra
(xiv) Hast;girimﬁhétmya
(xv) Jenmaéstamivrata
(xvi) BuddhdstamIvrata
(xvii) Maqimag@apém&hétmya
(xviii) Laksm'i’sahasrané’ma :
(xix) Surkacandran*atakathai
(xx) Hast:.girimahatmya
(xxi) Godavarimghatmya.
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(xx1i) Goutaml gafig amahatmya

(xxiii) GautenTudhStmya
(Xxiv)‘Puruqoitam&m&hétmya
(xxv) Kermavipakasaghitd
(xxvi) Martandamahatmya

(xxvii) Bharatavargavivarana

The first twenty topics are.not met with iIn the
present Brahma P, whereas some of the topics resembling. serial

Nos. XXI.to XXVII are found in the present-Brahma Purdha.

R«L.Mitra describes a Br: P. which consists of two
khandas, Eﬁrvé and Uttara, and is quite different from our
present Brahma-Purdna, As it ménﬁioﬁs the history of Radha,
her worship, iulaéi's marriage ﬁith sédkha@ﬁQa, the history of

- - : )
lianasa etc., it must be a very late work,58

_ Accordiﬁg‘to Shri Haraprasad Shastri, the §r. P+ in
catalogue No: 3450 seems to be a different recenslon from that
of the En: editions The Gautamimdhsluya is not there and the
last chapters on S§Qkhya and yoga with the interlocHtion
between Vasistha and Kardlajanaka are not there. Che 19 of

the , An. ed. has become Ch. 17-in the end.

The next number begins as usual but ends with the end

of krgna-caritra, the 212th chapter of the Ehan@éééama edition.

‘There are three other compilations called -

58 Mitra, a catalogue of Sanskrit mss. in the Library of His
Highness The Maharaja of Bikaner, PP. 187=-9,
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Buddhastamivrata (No.3452), Margadirseekddasivrata (No.3453)
ehd Kartikamdhitmya (No, 34532) which though not found in the
An. ed. are sald to draw its authority from the Br. P,588

The descriptive catalogue of the Sanskrit mss. in the
Tanjore Msharaja Sartoji's Sarasvati Mahal Library, Tanjore
informs us that the Br. P. was printed at Bombay in 19063 and
at cidambaram with a translation by V.S.Venkatarama Shastri in
1908. Moreover, the Prayagmahatmya, éfiﬁaggamﬁhétmya and
Eéstigiriméhétmyé also form a part of it.

In some mss. the mahatmya of the sacred river Balaja

oceurs as the uttarakhsnga of the Br. P.59

- The present study does not alm at representing an
exhaustive examination of all the mss., firstly, because the
whole infcrmation'regarding all the mss. is not at the disposal
of the present writer and moreover it is not necessary also.
But this material shows that a eritical edition of the Br. P.

. is a highly felt necessity as it would decide whether all these
mahatmyas and other topies belonged to the original Purana or

not.

After collecting the information-regarding the Br. P.
from various catalogues, leb us now see as to what information

could be gathered about the Br.P. from the various nlbandha works.

582 Haraprasad Shastri, a descriptive catalogue of Sanskrit
manuscripts. :

‘59  Winternitz, Op. Cit., PP. 533 f.
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(3) Information in the form of quotations in
different works: Almost all the Nibandha writers have profe= wse
ssienally drawn upon the Br., P. which was, therei‘ofe, one of
the most authoritative works in the whole range of Puranic
literature, The following Nibendhakaras provide guotations
from the Br., P.

S o ) _ o
(i) sulapani's Delsyatraviveka & Rasayatraviveka
(1i) Vacaspatimisra's Tattvacintameni

(iii) Govindenanda's D@nakriyaksumudi & S}éadhakgiyé-
kaumidi

(iv) Raghunandena’s smrtitattva & yatratattma.
(v) Hemddri's catlrvargacintamend
(vi) %Iiiakaq@habhaﬁtga'é }féyﬁkhas;
(vii) Haghavacarya ’
(viii) Fimdtavihina
(ix) Apararka
(%) Haradatta's commentary of the Gautamadharmasutra
(xi) Aniruddhabhatta
{xii) Ballalasen
(xiii) Kullukabhatta
(xiv) Madanpala
(xv) SHatta Upadhyaya
(xvi) Candesvara
(xvii) Rudradhara
(xviii)Narasimha Vajapeyin's Nityacarapradipa
(zix) Laksmigharsbhatia's krtyakalpatarW,
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vorks .
Some of the verses quoted in the/form 1l-vil are

traceable in the present Br. P. whereas those quoted in wvorks

from viii-xx are not btraceable in the present Br. P. 60

The quotations made by the Nibandha writers show that
it was a rich store of smrti materials. The multifarious smrti
topics dealt with in this Purana, appear to have been the
“follcwing.;-\(a) The du@iés of the Asramag, (b) General customs
and daily duties (ﬁhnika),‘(cj BEatables and non-eatables, (d)
Rules of diet, (e) Purification of things, (f) Purification
of the body, (g) Funeral sacrifices, (h) Impurity, (1) Bath,
(j) Gifts, (k) Duties of women, () Different kinds of sins,
(m) Penances, (n) vows (vrata), (o) Observances in the different
months (masa~karya), (p) Sraddhas, and though many of the
verses are not common, the present Br.P. also is an eneyclo-
paedia work containing most of the above smrti-topics. Thus
we see that a vgst material goes uﬁder the name of the Br.P.
most of which 1s not available 1n the present form which creates
doubts regarding the authenticity of the present Brahmaspuréha,
raises problems as to whether the Br, P. which contalned all
that material and which is now not available is some work
completely different from the present one, whether there is
some -connection between the two or whether they are two
completely independent works and it aléo leads to the necessity
of a careful scrutiny of the Brahma P. in its present form.

When the Br. P. 1s viewed in its present form, it seems that

60 TFor the detalls regarding the traceable & untraceable
Vverses, vide appendix Fo, &I
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most of its chapters have been borrowed from various other
works; and there is only a small portion which it can claim

as its own. It is a conglomeration of chapters mainly corres-
ponding to those of the Visnu P., Mark¢andeya P., Sdmba P.,

Vayh P., Harivamsa and the Anusasana and the Sinti Parvans of the

Mahabharata, as the following list will show:

Br.P. 1 (verses 21-30) vis. I, 2, 1-8

1 (verses 31 to the end) HV I, 19 to the end

“H

2-5 = % I, 2.7

6-8 = " I, 915

9 ) = " 1,125

10 = I,26 (verses 1-11 & 48-49)
and I, 87.

11-17 = "I, 28-39

18 (except verses 1-6) |

19-24 { = vig, II.,2-7 &9

27 (verses 10 to the end = Mark., 57 (ezcept verses
~ 1b, 50-52a & 64b)61

29 (except verses 1-2,6b § = Samba Ch. 38 (except verses

. 7249b,& 25b) ‘ 1-2, 34a & 53b)
30 verses 2b-21 = Samba ch.2, verses 2a and
3"’21.
30 verses 22-23a,24-42a,44 = Sdmba ch.4, verses 3-18,and
20424,
30 verses 45,60a,62-65 | = Samba ch.5, verses 1-20,21h-
758.476~86 ,88.92 i 23a,
. ‘ ] Samba 24=30, 31b=39
él verses l-14a = Samba ch.8, verses 1-13,
31 verses 14b-27 = Samba ch.9,verses 1-13a & 14

81 Hazra R.Cey Ope Cit., P. 147.
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Ch.31, verses 29b-38 = Sgémba ch.25, verses 3b-12

Ch.32; verses 50=54 §  Sawba 11, verses 1b,2a, 3b-5a,
55b-G7a, 68a, 69-73 | = 9-11, 12h, 16a, 19-31, 32a
gga(?amly),’?&‘?s,& % (Partly), 3«11)-38, 41

Ch.32, Verses 89a, 90-92 I =~ Samba ch.l2, verses 5a, %9a,
931}-9@,95’0-105,106-— j = 11-20,22-26, 11, verses 42-43;
108 . i 12, verse 27.

-

Ch.33, verses 1-22a, & 23-31 = Samba ch.l4,verses l,4-17a,
‘ 18-24a and 26-34

Ch, 39-40 - = va 30 (verses 7a to the end)

Brshma - P, 70, 12 to chap. 175 deal with Gautamimdhatmya

which constituted an indeiaendeﬁt work by itself.

-lo & b6-19)= uy T,ues
Br. 179 (except verses HE I, 46,8,t0 the end (execept 10

and—-66-75 verses 41b<43a, 46b, 56a, 64 and G6a).

Bv, 180, 1-5 (except 3a) = Mark. 4, 36-40a
186, 6‘13 = Viga I, 2’ 1"’8.
180 14 to the end. § = Mark, 4, 40b to the end
(except 20-38 & 423.) ] .
181, (56 £f) - 212 = Vig. V, 1 to the end (except
2 13,3"9 = H&’ Ig 40, l"?
213, 10 to the end § = o¥, I, 41 (except 12b-c, 150
(except 216-~22a, 13la, | 19 2ia, 22b, 28¢,49b,55,58a,
164 & 171) i

59,833, 11b,138, 151b, 161-163
and 165-169),

62 Hazra R.C,, Studies in-upapuranas, P, 82.
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Br. 217 has many verses in common with Mark. 15. .

220, 22-29
280, 33-42
220, 69-82a
220, 82b-99
220, 101
ézo; 1022

220, 105-110a

221, 1.109a (except 59b,
770,84 and 85b)

* ISR M P I

221, 109b-1652
222, 1-21

222, 22 to the end -
(except verses 51-52)1

223-225
230, 1.to the end
232, 1 to the end

233, 1 to the end

1] it

H

= - R i

]

]

i #

#H i

i

i

Mark, 32, 1-8
n 33, 8b to the end.

" 30,12 to the end(except
9b)

" 31, 1-8.
- 319 23b
g v 33, 258

® 32, 28.37

"n 34 (exeept 17b,30b,42b,

68~69a,7aa, 76077 81a,
85h,88-90a, 92a, 93 and
102-103a).

" 35 (except 8b,33b and 55a)
vis. III, a,éo,to the end

vig. I1I, 9

Anugdsena Parva adh,143-145.
Vig, VI, 1-2
Vis, VI, 3

n VI, 4 (except 15b & 49b)



234 (except 69b)
236

236
236
237
238
239
240
241
242
243
244

& Br.P. 39
40

59

99

=WV, 5 (except 52-54, 69-78a
and 81a)63

= Mbh, {er.ed.) XII (Sgnti Parvan)
231,232

"

L

fl

i

"

f

L

4

"

#

"

1}

n

]

1

]

it

1]

u

i

L]

i

"

Mbb. 233

238, 239, 240
241, 242, 266
289

290

291

202

203, 204

295

206 64

874
274

If these chapters are left out of congideration; those

which remain: untraced are unimportant and ingignificant in

63 Hazra R.C,,Puranic Records on Hindu rites and customs,

PP, 147-148,

64 Br.236-245 on Sanpkhya & Yoga were traced by F.otto Schrader
in the \éé’nti Parvan of the Mbh.and gublished in the Indlan
Culture (vil.II, 1935-36, PP, 592-3).

.
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number, They are as followss 68

Br. 1 (verses 1-20) = Introduétory verses

Enumeration of the topics
treated of in chaps. 1-17.

18 (versges 1-6 )

25 = Names of holy places

26 f = For introducing ch, 27 on

27 (1-10) ] Geography

28-38 ] ’

41-70 (1-11) I = Gods & holy places in Orissa.

1768-178 i

214-225 = on hells.

216-217 (Partly) ] = On the result of actions done,
- 218 i Karma-vipska

219,220 (verses 1-21, } o
30-32,43-68,100-101a, { On Sraddha
102b-104, 120b-212) |§ '

226 -229 On the worship of Visnu

231 ) Aceounts of the Dvapara &
i “Future ages

Thus from this point of view the bulk of the Br.P.
. seems to be very small. _‘A$‘r§gards the comnon chapters 1t is
difficult to deduce the conclusions rggaréimg which are the -

original but as Dr, Hazra siys,‘the guotations made by the early

65 [Hazra ReCey Ope Cit., Pc 150401
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authors from the Markandeya, Visnu, and Vayw P. show that the
chapters'borrcwed by the Br. P. have been occuring in these
Puranas from aﬁtimé earlier than that of the compilation of
the present Brihma P, As to the chapters common to the VayH,
a2 comparison of them -
Harivensa and Brahma®® Puranas/proves the indebtedness of the
Brahma P. to Hariva@sé. As to the chapbers common to the Br.
P+ and the ¥bh., the priority of those of the latter is un-
questionable.§7 A comparison of the chs. 22«30 of‘the Br.P.
to the corresponding chapters of the Samba P. shows that the

Br. P. ig the borrOWer,68

Description of the Present Br, P,

Thus viewed from the above point of view the bull of
the original Br.P. appears to be foe small but as the present
thesis 1s based on the whole tex# with all its borrowed and
non~berroved chapters,ﬂas‘available‘inythe An. ed., an. effort
has been made here to deseribe the whole of the Br. P. from
its for@ai point of view. The p:esent'Bri P, (An.ed.)
contains two hundred end forty five adhyayas containing in all
thirteen thousand seven hundred and eighty three sﬁokas. From

the point of view of simple description, the Br. P. can be

66 V3 62,72b-98, HV 1,2,7-27 & Br, 2,7-28a; va 62,99-193,H¥,1,
4,26 ffo '530 I, 6,443, & BI’. 4,19“1}-0!) Vé.' 63, I"’ll, HN I,
44p-54 & Br 4, 111-122 ”

6? Hazra P\‘Cg, 0}).01‘13., PP& 1‘?&9"150
68 For detalls vide Hazra R.C.; Studies in ypapurdnes, P.83,
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divided into many unlts based on different considerations

but here we propose to divide the Br. P, into three units, wviz.
(a) division according to form i.e.no. of glokas, (b) division
according to the interlcéarors, & (¢) division according to the .

contents,.

(a) The division according to form consists in divid-
ing the Br. P, into vakious units agcording to the number of
glokas cqntained in various chapters. From this point of
view, the Br. P, can be divided into four units: (i) those
adhyayas having more than two hundred slokas, (ii) those
having more than hundred éidkas, (1i1) those having slokas
in between thirty and hundred and (iv) those having slokas
less than thirty in number., In the first unit, viz. those
having more than two hundred élokas,<there are four édh&éyaSaﬁg
These adhyayas contain genealogles, story. of DadhIci and Rama
and skaddhekalpa, From the scenty number that this unit posse-
sses, it can be concluded that the style of lengthy adhyéyas
is not the genersal trend of the Br. P, (ii) Those having more
than hundred élokas: In 81l there are nineteen adhydyas -
having more than hundred lokas .70 Sometimes the adhyayas
become long because 6n2§20nta¢ning two.independent toplcs
requiring separate adhyayas are treated under one adhydya.

Thus the adhyaya 221 which ought to be completed at 109a is

69 viz. 4, 13 = = 5'1, 213, 110 = 8'1 2293 220 = 212; 123 = 217.

70 viz, agh. 3 = S'1 1563 4 = 122; 7 = 109, 32 = 109, 34 = 104
36 = 135, 40 = 137, 108 = 123, 122 = 105, 124 = 140, 129=137,
178 = 194, 213 = 171, 214=128, 215=142, 217=118, 219=116,
221=170, $39=112,
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comnpleted after 8'l 170 because the s'lokaes 108b-170 which
treat the Independent topic of 'eatables' and which shouid
form a separate adhyaya is elso included within itself. And
we see that the same topics when treated in the Mark. P.
(Benaras-ed.) form two separate adhydyas, viz. adhs. 31 & 32,
(1iii) Those having slokas between thirty and one hundred .

In all there are one hundred and fifty six adhyayas having
slokas numbeping between tﬁirty and pne'huné.reda.?l (iv) Those
having slokas less than thirty in number. | The remaining
unit consists of adhyayas ﬁaving less than thirty slokas.
There are sixty two such adhyayaa.'?a The léngest adhyaya is
hundred and tenth containing two hundred Wenty nine sllokas and
the shortest adhyaya is one hund;red and thirty second contain-
ing nine s‘lokas. There are two adhyayas which have been

glven the same number, viz,. 225. From the above analysis, it

71 V:LZQ adho 15‘!53, 2""57, 5"“6A’ 6“'54, 8—95’ 9"36, 10"'68, 11"‘61,
12558, 14=57, 16=62, 16=59, 17=40, 18=62, 20=99, 21=77,
22=80, 23=44,25=86, 26=37, 27=80, 2865, 29=61, 30=92,
31=39, 33=49,35=64,37=30,38=40,39=07,41203,42=49,43=88,
44=79,45=89 ,46=30,47=08,40=71 , 50=69 , 51=71 , 5343, 55=35,, 56=74

57261, 58577 ) 59591 ,60=65 ,6&=57 , 6509 , 67=81 ,68=77,60=43, 70=41
71242 ) 72=36 . 73269 , 74=88 , 75=50 , 78=77 180=03 , 86=50 87=70, 89=47 ,
00=36 ,92=49 ) 94=50,95=32 ,97=33, 100=31,, 104=90 , 105230, 108=58,
107269 ,100=51, 111286,125=56,, 126240, 15764, 128=84,129=137,
130=34131=57,136=43 ,1537=41 , 138=41 ,140=39 , 141=30, 146245,
152=42,154=34, 157=31 ; 158240, 159=49, 161=78, 162=33,163=53
164=54,165=48 ) 167=33, 168238 ,169=49,170=89, 171=48, 173=39, 174=
33,175200, 176263 ,177230, 179275, 180542, 181553, 182232, 184260,
183=56,187=61,188=49,189=58 ,100=48,191=33,198=86,193=90,
194=32196=45 ,200=30,202=35 ;203=73 ,206=50, 207=43,208=39,, 210=
58,212295 216“89 218232, 20256 , 023265 ,224=56 , 225263 225~6

226=50,228=688,230=03, 231=48 , 232=49 ,233=70,234=30,235=68,236= é

23725723852 ,240=57 ; 241258, 243290, 243=48, 244=53 , 245240

72 viz.adh.29=8'1 29,48<12,52=19,54=25,62=23,63=22 ,64=20,66=23,
76222, 77=15 , 79=21 ,B&=32 , 82=16 , 83=20 ,84=20,, 85525 , 88=26 ,91=12,
93=27,96=27,08=02 9912, 101220 ,103=12, 105230, 112=28, 113=28, 114=
25,115=20,116=25, 117=20, 118=32 ,119=20,120=18, 121=16, 132=0,134=16,
138=20,145=14,14317, 144527 ,145=14, 147=23, 145=27,, 149=19,150=23,
151=09153=16,156=14, 156=11,160=22 ,166=12 ,172=20, 183=11, 186=13,
179=20,189=12,3&8x 201=28,204=18,205=22,200=23,211=12,
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can be sald that the Br. P. is not very partlcular about
preserving a uniférmity as regards the general size of every
adhyaya. Ag viewed above, it has dlfferent adhysyas covefing
the range from a small number like nine to a big one of two
hundred and twenty nine stokas, Again the examination from
‘the formal point of view does not throw ilmportant light for
our study but as the study of form i.e.mmber of s1lokas
,contaxned in every adhyaya is the nost onJectLve way of the
‘whole study, a study of the unmts Prom the point of view of

form had been undertaken above,

(b) Div:sion accardlng to interlocutors: After
discussing the dxvxsien of the Br. P. according to form, we
now come to the second point of view which consists in divid-
ing the Br. P, accor zding to its interlocutors. Generally,

' we see that the conversatianal stJle is employea in almost
all the Puranas, Manabharata, Ramayana and other works of a
slmilar nature, In 1act, the conversational style dates
back to the dialogue hyms of the Rv, We see that some
Puranas like Agni, Mérkag@eya,-B?ahmé, and others take their
names after the name of their main narrator. | Though, Brehma
is the main narrator in the Br, P., he is not the only
narrator; there are others like Loma@a;gaqa, Vyasa and some
completely independent like Maheswara and Vasigtha. In the
folloging pagesythe details regarding these differences would
be noted while discussing the units from the goint of view of

interlocutors but ari inference might be made that as the Br.P.
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takes its name zfter Brahmd, the original Purana might have

congisted of only that portion whieh is narrated by Brahma,

According to the Mafsya, Skanda and Agni Puraga,
Brahma and MarIci are the interlocutors in the original (or
ratherkegrlier) Br. P.78, but in the present Brahma P, we find
different interlocutors. = The Br. P. itself states that
originally the Br. P. was narrated by Brehma to Daksa and
others. (% ~ Prof. Wilson stgpgs that the_Br, P. which is relat-
ed to Daksa and that which'was_relaﬁéd to Marici cannot be
one and the same. . But the present Br. P, states that Brahma
and Marfei and other sages are the interlocutors of this Purﬁna75
From the point of view of interlogutors, the Br. P. can be

divided Into following three units:

(i) Lomeharsana and Munis: 1-26, 245,
(1i) Brahma and Munis: 27-176.
(iii) Vy&sa and Munis: 178-844.,

As Lomaharsane starts the narration of the Br.P. and
ends it he =axd should be said to be the princlpal narrator.
But if viewed from the quantitative point of view, Brahma

occuples the pasm&ion as the narrator for a major portion of

73 Brahmanabhihitam Pirvan Yavanmatram maricaye |
Brahmam Tridasasﬁhasram Puranam Parikirtyate W

‘ Mat,53. 126-139
Skanda vii. 1. 2-28, Agni 272-1, - . ..

74 Kathayami Yathapurvam Daksadya,rmunisattamaih |
Prstah provaca Bhagavmabjayonﬂ; Pit&mahah » Br.P. 1.33.

75 Maricadysstada devap pripipatyapitamehaly

Imemarthemryivarah Prapacchuh Pitaram dvijah h 26 g@:
Vide Banw HENITNtha, ViAvanodx, et 13, P 642, 4

fin. td. yeadd BWrJu tn- ade 8 Mem .
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the Br. P. Moreover, as the Br, P. takes its neme after
Brahm3, he should be considered as the main narrator. Thoﬁgh,
it remains a problem as to whether Lomahargana is the main ‘
narrator, still it does not set aside the claim of Vyasa who 1s
alsd among the important narrators of the Br. P. It is Vyasa
who narrates the whole k;gqaﬁcaiitra,'which 1s manifestly earlier &
than the Gautami-méhétmyé narrated by Brahma. Again it seems
that the portion narrated by Lomsharsana is incorporated in the
Br. P« later on to give it a Puréﬁic form consisting of the
five traditional characteristics end a fitting homogeneous
conclusion. Again whenever one unit 1s completed and another
begins, the adhyaya which forms the joining link contains some
peculiarities. Thus the adh, 26 which completes the unit of
Lomharsena and Munis intrpdaceg‘vyasa who introduces Brahma and
thus the adh. 26 forms the introduction to the second unit
congisting of the adhydyas, viz. 27-176 narrated by Brahma to the
Yunis, there are some adhyéyas which offer pecullarities. Thus
in the adh. 41 Vyasa comes to join the link of the preceding
portion and the succeeding portion narrated by Brahma. If the
intervéntion of Vyasa were absent the chapter would be abrupt
having no connection either with the preceding or the succeeding
chapters and to join ﬁhia link the name of Vyasa is already
referred to in the adh. 40,135¢ The same is the case with

adh, 177. Upto the adh 176 the unit of Brahma and Munis
continues and the unit of Vyasa and Munis begins from adh,.178,

thus gdﬁQ 177.29, which'forms introduction to the joining link



167

67 ’

aof the two units, introduces Vydsa, the adh. 178 contains both
:%Vyasa and Brahm& as narrators, adh. 179 again introduces the
}ongfforgotten-Lomahargaqa in order to remind us of hls existence
.and from the adh, 180, the regular narration of Vydsa starts.
Even in the unit consisting of Vy&sa's narration, there are two
sub-units, viz. one consisting of the adhs. 223-225 whereln
Yyésa intréiuces the background and the dialogue between Mahes*
vara and Umd follows. The second sub-unit consists of the
dialogue between Vasigtha aﬁd”Kébélajanakg contained in the
adhyayas, viz, 240-%44Aqher91n also Vyasa in the;béginning
forms the introduction, As stated before, the chs., 235-244

of the Br. P. are borrowed from the ééhtiparva of the Mahabhirata.
Thege chapters are in the Br.P, contained in a single dialogue
~ between the Munis and Vydsa, whereas in the Sentiparva, we find
instead Suke and Vydsa, Suka and BhTuwa, Yudhigthire and Bhisma,
This exglains the omission in the Purfha of stanzas 4 & 5 of
Santiparva 291 (er.ed), as these refer to the death of Bhisma
who (and not Vydsa) is addressed there,’® Besides these
thrpqghqgt the Br,?.'ﬁhgye are numerous in@irgcpugpeakers as the
characters of the_stopias pax;ated by thg mgin narrator are
inkroduced to speak for themselves. Tﬁe same style is adopted

in the other Puranas also.

In order-to have a-clear ldes of th9<above mentioned

vnits, study of each unit should be made independently.

76 F., Otto Schrader ? Op¢Cit X P.521.
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(1) Lomeharsana and Munié: This unit consists of

© twenty-six adhyayas where Lomaharsana is the narrater and the-

| sages are the inquirers. Such regular chapters where Loma-
harsana & Munis both are present and the whole of the chapter
consists of reply to the éuerry made by Munis are not many in
nurber, ‘In all there are nine adhyéjas, viz. 1,3,5,13,18,23,
25,26,245. Ch. 1 being introductory starts with the benedict-
ion and description of the Naimigéragya'wiere Lomaharsapa starts
telling the Puré@a, There are chapters where one of the
parties to thg dialogue is not present and they are in a way
appended tolthe preced@ng chapters, l.e.to say in some chapters
the Munis put fo:th some querty'the reply of whigh is glven in
more than one succeeding chapters. The chapters which come in
regular order without break in the unit of the appended
chapters again formua unit by themse;ves. If such a unit is
preceded by a regular chapter it becomes a part of the breceding
one but if that unilt is preceded by an irregular one, the case
bécomes p:obigﬁatiq. The main port;on of this unit consists

of appended chapters which are sixteen in,number,‘viz.2,7~12,
1417, 19-24, '

In this unit, the toples are few but important requir-
ing more then one adhyszyas and therefore this unit consists of
chapters which are in the nature of 'appendix'., The problems
raised:by the Munis are~s§ big that they require more than one

adhyayas, therefors the querpies are few but the replies contain
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more adhy3dyas and hence this unit consists of the adhyayas

which for a major portion are of an appended nature.

4

However, there are two chapters, viz. 4 and 6 vhich
are irregular in the sense that they start abruptly without

inguirys

_ The Qolophons'alsb are’of d@ffer@nﬁ styles. Some
mention interlocutors. and some do not. émopg those which
mention4the interlocutors there are some colophons which are
consistent i.e., the interlocutors mentioned in the colophon and
those mentioned in the adhy8yas tally wﬁereas there sre others
which are incongistent, i.e.the colophon mentions intérlocutors

other than those mentioned in the adhysyas.

In this unit, there are two adlydyas, viz. 26 and
245 which mention the interloeufors. The others,however, do
not mention them. The colophons of the first twenty five
adh&é&as do not mention the interlocutorss Among the two
adhyayas, viz. 26 and 245, which mentlon the interlocutors, .
the adh, 245 is consiétent whereas the aﬁh. 26 needs speclal eensdd
consideration on account of the place it occupies in the
Purdna. Thus the genéral style of the colophon of this unit

is the non-mention of interlocutors in the colophon,

In the first unit consisting of the first twenty-five
adhyayas, Lomehargsna is the narrator and the Munis ere the

listeners. From the adh. twenty seven the narrator changes
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Brehma takes the seat of Lomahargana, Here the adh. 26 occupies
the position of a joining link. Therefore, the adh. 26 starts
by & regular qgerry from the Munis answered by Lomaharsana who
introduces Vyasa and who in his turn transfers the whole burden
to Brohmm. Thus herein Brahma is introduced and a background
is preparéd for the unit in which Brahma is to act as a narrator.
Thus the adh, 26 due to its peculiar position contains three
narrators, viz. Lomahargaga, Vyaga and Brahmd, Lomaharsana

nov retreats, Zyésa disappears to take maln part 1ater'6n after

introducing Brahma and Brahma starts the succeeding narration.

(11i) Brahma and Munis: The main quergy in this unit
is regarding the tirthas end therefore the wholec unit deséribes
various tirthas. It_issthe biggest unit of 151 adhydyas ahd
justifies the name Brahme-Purana taken afﬁgr the narrator
Brahma, The regular chapters as defined above are twenty three,
viz. 29-33, 38, 45, 46, 48, 65, 67, 68, 71, 73-77, 79, 50,
175-176 in which the Munis uniformly ask a questigp and Brahma
replies to them, The chapters which have an 'appended’ form,
as described above, are ninety five, viz. 27-28, 35:38, 40, 424
=44, 47, 49-51, 53-64, 66, 72, 78, 80-174, The appended
chapters of this unit differ from Those of the previous one iﬁ
the sense that in the appended chapters of the previous unit,
viz. of Lomahargaga and Munis, the chapters are interrelated
in content on account of which they are said to be appended
to the preceding regular chapter while here, i.e. in the

second unit, we have such chapters and alsc others which are
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and Narada disappears.

o The dlalogue style of the Br. P, is of course, very
clear in this unit yet the colophons do not always mention them.
The adhyéyas in which the colophons mention the irnterlocutors
are 64, viz. 27-75, 78, 93, 95, 103-106, 108, 112, 124, 141,
175-177 and the colaphons which do not mention th@ interlocutors
are 86, viz. 76, 77, 79-92, 94, 96-99, 101, 102, 107, 109-111,
113, 123, 1254-140, 142.174, Among the colophong which mentlon
the interlocutors there are twenty seven which are consistent,
i.e. theymention the same interlocutors among whom the dlalogue
takes place. These consistent colophons are 27-34, 38, 39, 41,
43, 45, 46, 48, 51, 58-80, 63, 65, G66-69, 175, 178, The
remaining thirty seven, viz. 35-37, 40, 42, 44, 47, 43, 50, 52=
57, 61, 62, 64, 70, 71-75, 78, 93, 95, 100, 103-106, 108, 112,
124, 141, 177. Among these there are thirty colophons, viz.
3é~37, 40, 42, 47, 59, 50, 52-57, 61, 62, 64, 72, 93, 95, 100,
103-106, 108, 112 and 124 which mention 'Svayambhvarsisemvada'
though Brahmg alone continues the discourse, The six adhyayas
viz. 70, 71, 73-75, 78 mention 'Svayambhvarsisamvada' though
Brahma énd Narada are the interlocutors in the regular narrae
tion., In the adhyaya 177 Brahma narrates and Vyasa is
1ntrcduced but the colonhon states that the narration toock place
between ’Brahma' and 'Rgis'. The adhs., 76 and 77 do not
mention the interlocutors though‘the preceding and succeeding
chapters nention the intérlocuters. The'peéuliarity to be

yooted is that most of the colophons are inconsistent. In the
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adb, 175, Narada who had ceased to take part after the adh.79
again comes up and the colophon mentions him, In adh, 176,

the Munis rejoin and the colophon is coasistent.

(i1i1) Vyasa and Munis:- There are sixty eight chapters
in this unit, viz. 178-244, The regular chapters as defined
above are 27, viz. 200, 207, 208, 213-226, 228-230, 234-239
end 242. The appended chapters are 41, viz. 178, 180-199,
201-206, 209-212, 221, 225 (I1), 227, 231-233, 240, 241, 243

and 244, There are two irregular chapters, viz, 179 end 234,

This unit starts with the adn. 178 which is in an appess
appended form being connected with adh, 177 which constitutes
thé*last adhyaya of the preceding unit. Vyasa is introduced

in the adh. 177 and starts his maln narration from adh, 178,

As regards the irregular chapters, viz, 179 and 234,
the adh. 179 forms = joining 1link between the Purusottamakgetra
and krsna-caritra and forms the introduction of kpgﬁa-caritré
and though there is no occaslon to introduce Lomaharsana, he
is.intraﬂuced unnecessarily. The same is the case of the

adh, ) 234,

On viewing the unit from thg point of view of colopho-
ng, there are thirty two adhyayas which men?ion the.interlocutw
ors. They are 178-180, éll, 214~225, 225 (1I), 227, 220-231,
233-236, 238y240, 242-244, The remaining five adhyayas, viz.
178, 179, 211, 233 and 241 are iﬁconsistent, Even though,
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Vyasa starts the main narration from adh. 178, the colpphon
continues to mention 'Svayambhvarsisamvdda’ and the same 1s

the case of the adh. 179. The adhysyas 211-233 and 241 are
inconsistent because though both the interlocutors are mention
-ed in the colophons, the adhyayas mention only the narrator,
1t seems that all the ancient Puranas were revised at some time
with the idea that Vyasa was the writer of all the eighteen
Purapas and in this revision Lomsharsans, The Sﬁ%a\h&s been
brought in the beginning and at énﬂ. As regards other
debatable points of this unit, vide the beginning of the

discussion of the clasgification based on the interlocutors.

There is & major diffgrence betweea the unit formed
according to the number of slokas end the unit formed accord-
ing 0o the intsrlocutors in as much as thq first one forms an
independent unit complete in itself having almost no connection
with that formed according to the contents whereas the unit
baged on the interlocubors provides a close relationship with
that based on the contents of the Br, P. in as much as the
speakers differ as the subjéct of discussion changes and this
leads us to the discussion of unlts based on the division of
the contents of the Br. P. wherein would bz discussed in
details the discrepancies regarding the story link and other

matters.,

Frou the peint of view of conbenis, the Br. P. has

been divided into the following six units: viz. (1) Paficalaksanas
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(11) Geography (iii) Holy places in Orissa (iv) Gautamimzhatmya
(v) krsna-caritra and (vi) Religion and philosophy. These
units are formed according to the broad outline, though, the
details in the contents'may Vary. As regards the details of
conteﬁts vide Ch., II, entltled ‘Summary of the Contents of the
Br. P.! |

‘ Apart from the subjects they treat the units based on
contents provide meny prqbléms which need special study. Thus
there are some storles which are repeated and the versions then
are modified. Again there are some_adhyéyas which though
treating of the same story are divided. Sometimes in conti-
nuation of one story, other irrelevant stories are inserted.
The chronological order is also sometimes lost sight of, i.e.
the event which happens afterwards is stated first and vice
versa. There are some adhyayas, which differ completely from,
the general stﬁle, . Most of the colophons mention the contents
and are consistent but some of the adhyayas treat of matters

either more or less then what are stated In the colophon.

(1) Paﬁcalalcg_aqas

This unit consists of twenty adhyayas, viz. 1-17, and
231-233. Its maein topic is to treat the five main characteri-
stics of the Purana, viz. Sarga, Pratisarga, Vemsa, Vamsanu-
caritra, and Manvantara., The adhs. one to three treat of
Sarga, the adhs, 231~23§«0f Pratisa?ga, the adhs. 4, 6-17 of

Vamsa and Vamsanucayitya. Both these characteristics are not
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treated separately but are Jolned together; and the adh. 5

treats of the Manvantaras.,

These chapters, as stated above, are borrowed from
Harivamsa and Visnu-Purdna. Only the first twenty verses of
the first adhyaya and the adh. 231 belong to the Br. P. itself.
As regards the adh. 1, it has been observed that the Pirst twenty
introductory verses are added by the compiler himself, the
verses 21-30 are similar to those of Vispu I. 2.1~8 and the
verses 31 to the end are similar to HV 1.1¥.19 to the end. It
seems more likely that all the three, viz.Brahma, Hari andu

Vignu have borrowed from one source.

Again 1t seems that the five main charaeteristics‘
which 6riginally constituted the whole contents of a Purana ére
not given much importance in the Br. P. i.e. the Br. P. does
not possess the ngture of the Purane as it was orlginally
believed to be but 1t furnishes a later phase in as much as the
topics other than these five Lakgsanas, viz. tIrthamdhatmya,
vorship of Gods, sraddha, ete. are dealt with at a greater

length whereas the Pahcalakganas are dealt with very shortly.

This unit comes under two unlts when viewed from the
point of view of the narratorse. The adhs, 1-17 come under
the narration of Lomsharsana whereas the adhyayas 231-233 are

narrated by Vyasa.

The first two adhyayas need not have been divided as
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the spstikathana contluues. The Mss. 'ka' and 'ga' do not
6ivide the chapter into two parts. As regards repetitions

the story of Dekga having many daughters is given in the adh.2
and 3 but in the adhs. 2.486-49, the exact number of the
daughters 1s not given whefeas in adh. 3.25, Daksa is said to
have sgixty daughters. Moreover, the study of Daksa having sons
is added (3,11 ff.). Again, the story of Prthu which is given
in short in the adh. 2,20-25 is given at length in the adh, 4,
thus making the adhyaya completely independent. Itg gives all
the details about S;thu and adds the story of milching thé
earth, The case of adh. 4 appears to be strange in as much as
the story of Prthu given in the adh. 2 need not have been
repeated in the adh. 4. The adh. 3 is a continuation of the
adh, 2 but the adh. 4 has no connection with the adh. 3. Again
the mzhatmya at the end of the adh., 4 also shows that it is an
independent adhyaya by itself. Moreover, the adh. 4 provides
chronological disorder too,. Thus it beging with the story of
the how Prthu was assigned the kingdom of the world by Prajapati
but in the verse 19, the Munis unnecessarily ralse a question
and want 1o know more aboubt Prthu's birth and how he milched -
the earth thus raising occasion for the narration of the
adhyaya. Again in the adh. 2,51-53, the Munis raise some
guestions the answers of which are not given anywvhere and the
reply of Lomaharsana which follows these questlons does not at

all pertain to the questions. The Satyavrata story is narrated
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in adh, 7 and adh, 8 and the division of the two adhyayas in

the continuation of the story seens to be wnnecessary.

Again the story of the city Varsnasl being burnt by
the curse of the Sage Nikumbha is given in the adh.l1l+40-54 and
1s again repeated in adh. 13. 80-85. As regards the repetitions

in genealogies, refer to the Ch. XII entitled 'Dynastic data',

The story of Jahnu's drinking the water of the river
Ganges given in the adh. 10. 15-20 is again repeaﬁed in adh.
13, 80-85. The story of Kalayavana's birth at the end of the -
adh. 14 seems to be irrelevant and here some slokas which form
the comnecting link between the previous portion consisting
of the genealogies and this portion seem to be missing. The
slokas 48-56 cannot be eagily expleined and the slokes 46h-47a

do not fit in with the previous S$lokas.

. The story of Syamemtaka jewel given in the adh,16-17

. though in continuafion of the genealogy’of Somaﬁvaméa seems to
start abruptly.  The Br. P, starts the krsna-caritra with the
~birth of krspa in the later part of the Br.P., viz.in adhs.
180-212 but here krsna is represented as a grown-up man hence the
chronological order is not pald any attention. As regards the‘
Syamantaka story, though, it is belleved to have been borrowed
from Harivaméa it seems more to follow in its version the Vayu
(96,11 £f). As regards the colophons &f this unit it should

be stated that the adh. l‘being introductory does not mention

the contents in its colophon whereas all other colophons are
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consistent from the point of view of contents whereas the
adhyayas 4, 6, 9, 14 and 17 narrate more than what is indicate

in the colophon,

(ii) Geography

~ This unit consists of ten adhyayas, viz.18-27, In‘
it the description of the whole world together with its oceans
and continents, of the'?é%a1as, hells and the other three worlds
viz, Bhuh, Bhuvah end Svahyof Jémbﬁdviga,Bharatavar§a and its
tIrthas is given, The Purdnas served an important: function in
‘providing_geographica;‘iaformation by describing the greatness
of various holy placés. The Br. P. describes the Bhuvankossa
but does not follow the kirma-vibhaga system as is given by the
Hark. P, and others. These chapters are mainly borrowed f;om

Visou and Markendeya as stated above. -

The adh. 19 in this unit describes the Jambidvipa and

seems to interrupt the lengthy deséription of geography by its
shorthess. Moreover, iﬁ i's missing in mss. ‘'ka' and 'ga' which
give 2 more émphatic reason for its being ‘added afterwards,
Again the adh, 25 gives a long list of the names of holy places
and is wholly unconnected with those preceding and following

it. The chapter 26 is meant for serving as an introduction

to ch. 27 dealing with the geography of India. It, therefore,
seems to have been written at the time when ch. 27 was borrowed
from the Mark. P, In short, the adhs, 18-27 do not contain

any story element but only describes the geographical aspect as
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is the general style of the Puradnas.

The main narrator of this unit is Lomaharsana (18.25)
though from adh, 26 Brahma takes the place of Lomaharsana. As
regards the colophons it should be stated that there is no
discrepancy except in the adh. 22 in vhich even though the
colophon states 'Patalanarakd-nukIrtenam’ as the contents,still
" it treats of hells alone, the Patdlas being already treated of

in the adh. 26.

(iii) Hely places in Orissa

This unit'eonsists of thirty sgix adhyéyas, viz.28-70
and 176-178 and describes the holy places in Orissa, According

to Dr.Hazra it should be divided into four groups:

(i) Chs.28 (1-8), 42 (35 to the end), 44-69, 70 (1-11)
and 176-178 on Purugottame-ksetra or Puri sacred

to Vignu.

(ii) Chs.28 (2 ff.)~ 33 on Konarka sacred to the sun-
God «

(1i1) Chs, 34-41 on Ekamrasksetra or Bhuvanesvara

sacyred to éiva ang

(1¥) ch, 42 (1-34) on Virajaksetra or Jajpore sacred

£o Devi.

, Hunter in the history of Orissa describes it as
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follows: "Orissa is divided into four greater regions of
pllgrimage. From the moment the pilgrim passes the NMaitarani
river on the high road forty nmiles north-east of Cuttack, he

¥ trades on holy ground. Behind him lies the secular world,
with its cares for the things of this life, before him is the
promised land, which he has been taught to regard as a place of
preparation for heaven. On the southern side of the river rises
shrine after shrine to sﬁva, the all-destroyer. To the southe-
east is the region of pilgrimage sacred to the sun,‘now scarcely
with its matehless ruins looking down in desolate beauties
across the Bay of Bengal. To the south-~west 1s the region of
pilgrimage dedicated to éiva, with its city of temples, which
once clustered, according to native tradition, to the number of
7000 around the sacred lake. Beyond this, nearly due south, is
the region cf pilgrimage‘belqved of Visnu, known to every Hamlet
throughout India, and to every civilised nation on earth, as the
abode of Jagamatha, the lord of world."77 The description

of Orissa glven in the Br. P. tallies wi%h the above descript-

ion.

It should be noted that the Br. P. refers to the
pool of Markendeya (56.73), the vata tree (60.18), the sea
(60.,10), the Indradyumna pool (63.2-5), the idols of krsna,
Samkarsana and Subhadra (57.22,23,53), Gundicayatra (ch.66),

Purusottemaksetra (177.18,17,24,25) the special Snana festival

77 Hunter, History of Orissa, Vol. 1, P. 82,
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of Jagannatha on the full moon day of Jyestha (ch.65), Konarka
(ch.28), quazfmf"ax"ijike‘i(zs.ss), Ekdmraka (34.20), (41.11);
Bindusaras (41,53), éivak§etra.(4l.93), Kapilatirtha'(élfgl)?
Virajakgetra (42.1~12), Valtarani river (42.4), the eight A
tirthas, viz. Képila; Gograha, Soma, Alabu, Mrtyuijaya, Kroda-
tirtha, Vasuka and Siddhakesvara (42.6,7), Viraja mata (42;1,11),
Palicatirtha (43.12),(63.1), (61,63-71), Jagannatha (42.37),
Utkalaksetra (42.44-49>, king Indradyumna (43.89), Nyagrodha
(45.53), story of Indranils , idcl of lord Purugottama covered
with sand and shrubs (45,?1-89)? Indradyumnasaras (51.29),
Nrsimha.worship (4.58), Markendeyaveta (60.11), Dolayatra
(63,18), and Acyutamandira (63.21), All these references are
dmportant and significant for the history and religious saneity
of O;issa, Moreover, the story regarding the idols of krsna,
Balar&ma and Subhadra are also important for the traditional

history of Orissa.?s

_ Agein the Br, P. states that the holy Purusottama-
kgetra forbids ail the wranglings betWeen~s%ivas and Bhagavatas?g
In the description of Jaggnnéfha temple, a cakra is mentloned

and the Br. P. also refers to it,80

78 For the different versions of this story,vide Sandesara
B.J, - Jagannathapuri and Orissa - (in Guj.), PP.36 ff,

79 Br. P. 56.,64~66 & 69-70,
80 51.70-71, cfe also Naradlya P. (Uttara) 55,10-11.
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Regarding the adhyadyas 27~43 describing the Sun-worship
Dr. Hagzra states that the chapters on Bun-worship of the Br.P.
are borroved from the Sdmba-Purana,  That most of the verses of
the adhs, 20-33 of the Br. P, originally belonged to some other
source 1s proved according to him by the fact that though in the
Br. P. (28.5) Brahma begins, at the request of the sages to
describe the place of Kopdditya or Konarka situated in Utkala
(or epdradeda) on the northern shore of the salt-ocean, in chs.
29-33 he 1is found to deseribe Mitravena situated on the bank of
the can&rasarit‘mostly_in tbe same verses'as found in the
Samba P. and the Bhavigya P, no mention being made by him of

Konaditya, utkala or of the ocean in these chapters.

The story element again starts‘in the adh. 32, Here
Aditi, Daksa's daughter prays for a son and thus in connection .
with Surya-worship, the link of the genealogy of Daksa's family
1s established, |

The story of Buryas-samjna given in the adh.6 ig again
repeated in the adh.32-48, It is again repeated in the adh.89,
the name Samjfis is changed to Uga and the nsmes Visti and
Tapi are added in the progeny of Sun. The minor variations in

the stories are not very important.

After treating the Surya-worship in the adhs.28-33,
the story of s&va le introduced in the adh.34 all of a sudden

its having no connection with the adh. 33. The case of the
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slva story eppears strange as it is narrated without any inguiry
on the part of Munig but the case becomes explicable vhen tie
underlying purpose i.e, to describe the Bhuvanedvara or Lkimra-
ksetra among the sacred places of Orissa is taken into consi-
deration. In the adh., 34, 27-33 the story of Daksa's birth is
given. which was narrated in the adh. 2, 34-47, the difference
being that hére it is said that Dakga was reborn as a result of
lord siva's curse whereas the story of the curse is not given -
in the adh, 2, ~ Moreover, here, i.e., in the adh. 34.32 the

self born body of Daksa in his previous birth is referred to.

The adhydyas 176 and the following are connected with
" the adh. 69 as they'treat of one and the same topic, viz.d holy
places in Origssa but they seem to be wrongly separated by the

Gautami-mahatmya inserted between them.

~ The adhyayas i76 containing the greatness of Vasudeva
and the adh. 177 containing the greatness of Purugottamakgetra
seem to be added afterwards. -The story of Kangu in the adh.178

seems to have been added later than Chs.176-177°+,

This story
is told by Vpasa, whereas in all other chapters in Orissa,

Brahm3 is the speaker. Moreover, the story &€ is inserted all

81 The charming legend of the Sage Kandu is printed in Lassen's
'Anthologla Sanskritica' translated into German by A.W.V,
Schlegel, Indische Bibliothek, I, 1822,P.257 ff, and into
French by A.L.Chezy in JAI, 1%22,?.2 ff. The legend is alsoc
‘related in Vignu P, 1,15 - Winternitz, llistory of Indian
Literature, P. 534. "
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on a sudden without any previous hint, the connecting link being
provided by the statement that the sage Kandu lived at the
Purusottamaksetra (1 78, 1,2).

As regards the narrators, it should be stated that
all the chapters of this unit except the adh. 178 are narrated
by Brahmd whereas Vyd@sa is the narrator in the adb.l?B. Agaln
from the point of view of contents, all_tha colophons are
consistent except the colophon of the adh. 34 which does not

nention the contents.

(iv) Gaugggi-déhétgza

~ This unit con&ists of one hundred and five adhyayas,
viz.?O-l?S, all of them eulogising various holy places situated
on the bank of the river Godavari. It forms an independent
book‘(Pugtakam) by itself. Its style also differs from the
general style of the Br. P. In each of its adhyayas, it takes .
up one tirtha and relates the story of the origin of the name
given to the tIrtha, after that its importance is described
and the merit of visiting it is given at the end. = This is the

general style of this unit though there are variations.

The idea of visiting tIrthas was not prevalent in
the vedic period but it came into existence in the time after
the ups. on account of the idea that it was very lmportant for
man to visit the holy places, the necessity of eulogising the

sanctity of the Joly places came into existence, This may be
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compared to modern propaganda for tourism. Thus the Mbh,

devotes a great portion to the description of tirthas though

it gseems to have besen added aftervards. In the Br.P., the five ™
chief characteristics of the Purana are dealt with very shortly and

mainly it is a tIrtha-Pur@na,

Apart from euloglsing the religious sanctity of the
river Goﬁévarf? the Gautaﬁivméhétmyg is important from the )
geographical point of view in as much as it furnishes accurate

information regarding the area of the river Godavari.

That Gautami-mahatmya is a distinet work by itself is
further prived by the fact that the general topics dealt with in
Puriqa, viz.genealogles, creation, dissolution and recreation,
the dharmas of varna and Asreme, sraddha etc. are dealt with

before and after the GautamI-m3hatmya.

It is called a highly meritorious Pur@na declared by
Brahma (Br.P.175.78,87). The place which it occupies in the
Br.Pq*was.got meant for it because it divides the chapters on
Purugottamksetra~-mahatmya., The way in which ch.176 opens
shows that it imme@iatel} followed gh.69, Moreover, in ch.176,
there is no hint from which we may conglﬁde that the mahatmya
was there, In Br. 179,2 the sages refer to Bharatavarsa
(ch.27) and Purugottamsksetra of which, they say, Vydsa told
thenm elaborately, but they do not mention the GautamiLmahatmya
which also precedes ch., 179 in our edition. In the vehk. eds

it is placed at the end. This mahftmya was attached to the
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Br. P, later than the chapters on Orissa, for the Néfadiya P.
(I1.92), which gives the contents to the present Br.P., including
the mahatmyas of Purusottama-kgetra and Ekamra-ksetra, does not

mention the Gautami-mahatmya.S2

It has its own beginning end its own end., Even after
the colophons, the An., ed. separately mentions the numbers of the
adhyayas of the Gautami;méhéfmya. Again as stated above, some
mss., 1like 'ka' contain the whole of the Br. P. whereas the Mss.
like 'kha' and teal do not. contain the Gautami-iahatmya whereas
the mss. 'gha',z 'da' end 'caR' contain only the Gautemi-mahatuya
We get separate edition of the Br., P, containing only the
Gautomi-mehatmya also. ALl these tend to show that though the
GautamI-mahatuye was a part of the Br. P., it congtituted an
independent unit by itself. Even so there are discrepancies

in it.

' ng let us discuss the varlous points which show
irregulariﬁie§ in’the stpfy~con£ents. The adh., 70 forms
introduction to the GautamI-mahatmya. The msi.'gha' starts
the Gautaml-mhatmya with the Wangalaslokds. The adhyayas
35-36 and 71-72 though containing the stories of Uma-siva,
differ in details. 1In the adh. 35 after relating the story
- of Dakgayajﬁavidhvamsa ig the cékgugavmanvantara, the story
of Uma's birth is related but here Uma takes birth not because

the Cods were confronted by the danger of Taraka but because
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to get a child was very necessary for one's own gqod. Morsover,
tﬁe etymology of the name 'Umg' and the stofy of hoﬁ'siva iésta
Uma's love for him are given,  Further, here the danger of
Taraka is not related. On the contrary, Siva comes to Farvati
on his own account and asks her to marry him. Also, Kdnedeva
disturbs siva after his marriage. Rati is said to be present
at the time of Kamadahana and she asks a boom from Lord Siva for

the rebirth of Kamadeva.

. The same story of diva and Parvati is related in the
adh. 71 but the details vary. The Dektsayajiiavidavamsa is not
mentioned, the gods réquest Himevan to give birth to Un& '
because they were confronted by the danger of Taraka. The
story regarding the etymology of Unma etc; is not given. It is
said that Uma practices penance for éiva,‘but sive himself never
appears befére Uma to test her affection as was the case in the
first account. On the cther hand Kamadeva and the spring

' season disturb his penance and Kamadeva is burnt on that
account, Rati is not mentioned here. .This difference shows
that the Gantanl-mBhstuye Ekaxify clearly differs from the Br.P.
This account resembles that of the Kumarasambhava, Rati being
added there. Here Parvatl is not called Uma but she is called
GeurI. The svayamvara of Parvatl is not mentioned but the
marriage of Parvati with éiva is arranged. Here too Brahmd
performs the marriage rites but the disgraceful story regarding

the creation of Valakhilyas from Brshma which was not glven in
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the first account, is introduced here to connect it somshow

with the Goddvari~-mahatmya.

In the adh, 8, 53«74 the story regarding the birth of
the 60,000 sons es of Sagara and their death at being sighted by
Kapila is related. The same story is given in adh.78 but the
detalls vary. The story regarding their birfh is not different.
Moreover, here 1t 1s stated that the horse of Hayamedha was
carried away by Indra (78-13) but it was tied near Kapila by the
demons with an idea that the Gods might be destroyed by Kaplla's
vrath, In edh, 8,55, Kapila is said to be lord Visnu himself
whereas here it is saild that in olden times Kapila had helped
the gods. He wanted to rest and asked for a proper place and
the gods advised him to go to Rasatala; so at the time of
Sagara's Asvamedha, Kapila was sleeping in the Rasatala (A
simllar story regarding king Mucﬁkanda is glven in the Br.P.
in the adh, 96). In both ﬁheAadhyéyas it is said that the
sons of Sagara were burnt by the lustre emanating from Kapila's
éya who was sleeping there but in the édh,‘78.21, it is said
that- the divine speech declared that the horse was in the
Rasatala, Moreover, they thought twice before disturbing
Kapila but being too proud of their ksatradharma, they kicked
him and were burnt by hiim. In the adh, 8, Paﬁéajana is said
to be the remaining child whereas in the adh,78, Asamafija is
sald to be the remaining child. The story of king BhagIratha
.etec. given in the adh. 78 is not referred to in the adh,.8,

there the main purpose being to count the descendants whereas
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here the main purpose is to eulogise the river Godavari.

There are cases of chronological disorder tooc. Thus
after dealiﬁg with the deeds of Kartikeya in the adh. 81, the
adh. 82 relates the birth of Kartikeya. Thus it seems that in
narrating the Gautami-méhatmya, the author has not laid much
emphasls on the syshematic chronological order but he has either.
narrated the stories according to the order of tirthas or
according to some other order. Again in the adh, 113, it is
said that lord Siva Gestroyed the fifth head of Brahmd and in -
the edh. 135 it is said that lord Brahma spoke a lie with his

fifth head.

The anecdote regarding the paring of sun's lustreb
given in the adh, 6 and the adh, 32 is miwen g again repeated
in the adh., 89. The name of Samjnad is changed to Usa and the
names Tapi and Visti are also mentioned among the names of

children.

The story of Purdrava's birth given in the adh,.7 is
again repeated in the aéh. 108 but here instead of Ila changing
into king Sudyumna afterwards (as was the case in adh.7), King

Ila is changed to Ila and the episode. of Umavana is introduced.

The story of Satl and Daksa's sacrifice, its destruct-
ion and Daksa's prayer in honour of lord éiig ete., gilven in the
adh, 34-35 is again repeated in the adh. 102, The general
style of both the adhyayas differs.
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The story of the birth of Maruts given at the end of
the adh., 8 is again repeated in the adh. 124 but here it is sald
that Indra cut the embryo of Diti on the advice of the demon
Maya.

‘ The story of Kamadahana given in the adh. 71 is again
repeated in the adh., 128 but in the adh. 71 the Gods send
Kamadeva in order to disturb lord giva so that he might marry
Parvati but in the adh. 128, it is stated that when the Gods
were confronted by the danger from Taraka, Siva snd Parvati
Wwere already married and the Gods send égni only to report to
lord §iva sbout the fear of the demon Tarka and incidentally
the semgn of lord siva falls in Agnl and Kartikeya 1is born.

This shows that the Gantami-mahdbmya itself is not homogeneous. .

The story of king Prthu's milching the earth given
in the adh. 4 i1s again repeated in the adh, 141 but here the

details of milching process are not given.

. The story of Yayati's enjoying the youth of his son
Puru given in the adh, 12 is agaln repeated In the edh, 146 but

here it is given in order to eulogise the river Gautaml.

The story of Sunahsepa given in the adh,104 is again’
in the adh, 150 but there it was told with reference to Rohita
whereas in the adh, 150, the detalls regarding Rohita ete. are
not given but the story is independently developed in order to

eulogise the Paigacatirtha. The story of Hariscandra given in
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the adh, 104 follows the account of the Aitereya Brahmana.

- The story of Soma abducting PEra given in the adh.9
is again repeated in the adh., 152 but here the story of $rahm§‘s
intervention is not gilven and the birth of Budha is also not
mentioneds On the contrary Brhaspati purifies Tard by the water

of the river Ganges and curses €andra to becowe crooked.

The story of Rama is given in a scattered form in the
adhs, 123, 153, 1867, 176 but it is given in order to eulogise

the river Gantami.

The account of Brahma's creation given in the adh.l

is again repeated in the adh., 161.

The slokas 110, 101, 102 & 143. 13,14 are simllar and

are composed by one hand.

The story of the river Ganges belng brought down on the
earth by the sage Gautama in the adh. 74, 75 is again repeated.
in the adh. 175 but in the adh. 175 Vinayaka attaching false

blame to the sage Gautama igs not given,

In the Gautaml-mahetmya also the adhs. 104, 108,
110-111, 122124, 128 and 129 differ from the general style

and are much longer.

The ending portion of the Geutami-mahatmya also

proves that it was a separate piece independent of the Br.P.
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because if it were a part of the Br. P. its eulogy need not
have been separately mentioned but would have been included

together with the end of the Br,P.

As regards the colophons it should be stated that all
the colophons are consistent but the colophons of the adhs. 76

and 77 do not montion the contents.

The extent of the Br.P. ls said to be 10,000 slokas by
the majority of the Puranas. But the Matsya P. says that it
extends to 13,000 slokas and the Devibhagavata 14,000. The
majority of the Puranas do not think that the Gautami-mahatmya
in 106 chs. and 4,000 slokas is a part of the Br.P, The Narada
P. which gives the table of contents of all the'eighteen gréat
Puranas says that the Br. P. consists of ten thousand slokas
and has two parts and in the table no mention is made of any
topic treated of in the Gautami-mahabmys whleh divides the
rest of the Purana into two parts on accbunt of the place it
occupies in the Br.P. The An, ed. of the Br,P. with Gautami-
mahatmya counts the lekas to 13,783 which when reduced to the
standard of 32 gyllables would malle it & 1little wmore than 14,000

13
slokzas,

Leaving aside the Gautamf—géhé%mya the Br.P. naturally
falls into two parts; the first contalning 69 adhyayas and the
second seventy one hut the Néfadapurana says that the story of
Rama is to be found in the first part and the sanctity of

- Purusottamaksetra in the second, But in the An, ed. the story
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of Rama is found in a scattered way as mentioned above. BSo
there seems to have been some revisilon, since the Néfada—?uréga_

was written.

(v) Kpsna-caritra

The Br. P. refers to krgna's birth in the genealogical
chapters and the syamantaka-jewel story is also rgferred to but
’ the regular krsna-caritra deseribing his 1life from birth to death
is given in the adhs. 180-212, From the position which the
k:aﬁa»caritra occuples in the Br.P., it seems that it is
somewhat/superfluaus. But it seems that the krsna-caritra was
introduced in the Purans, vhen krsna worshlp was widely

vrevalent,

The story of krsna is given in details in Harivamsa,
Brahma-Purana, Visnu -Purana, Bhagwavata and Brahmavaivarta and
in others it is given in short. Some of the portions of
krsna-caritra are also narrated in the Mahabharata. The
Harivapsa, Brehma-Purana and Visnu-Purana, ° . - are very
similar and 1t is difficﬁlt to opire as to which version is
earlier in the absence of a cpmpiete collation of all the'
adhyayas of krsne-caritra in all the three Purdjas. The story
of Syamantaka jewel is given In details in the Vayu P. (4,96)
and Matsya (A.46), Moreover, the stories of Kamsa killing
the sons of Devaki and krsna kill;ng Kapsa, Sgiva, Dvivida,

- - 11 - - a
Arigta, ¥rsabha, Putana, Kesi, Kuvaldyspida, Narke and
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Kalayavana gsnd cutting the hands of Bana (A.98) ave given in
the Vayu P, Tt should be noted that all these stories are
dealt with at length in the Br.,P, also. The Bhagavata seems
mainly to follow ﬁhe Visnu P, but many new things are introduc-
ed in it, viz. killing of Trngvarta, krsna's showing the whole
world to Yadodd in his mouth, krsna carrying away the clothes of
Gopis, §aﬁkhacﬁda capturing the women of Vraja, ete. In the

Brahmavaivarta great emphasis is placed on Radha-worship.

Regarding the adhy&&as 179,180 it seems that after
the Gautami-mehstmya, the author wéhted_to start the krsna-
story., Befqre‘that-he conpects_the Purusottama with this
portion. But after Joining this link he seems to find it diffi-
cult to introduce the krsna-caritra without any occasion and
therefore tries to bring forth the subject of lord Visgu in

some way as to form an introduction to the kysne-caritra.

The style of krsna-caritra in the Br.P. remains
uniforre and the account is narrabed by Vyasa. The colophons
of this unit are consistent except the colophons of the

adhyayas 195, 192 and 204 which do not mention the contents.

(vl) Religion and Philosovhy

This unit consists of 30 adhysyas, viz. 213-230 &
234-245 dealing with topics of religious and philosophical nature,

After the krsne-caritra nothing remains to be said and

H
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thereiore the Br. P. starts at random te describe varilous
matters. Thus it degcribes the incarnations of Visnu (A.213),
Yama and his hells (As, 214-215), Dharma (A.216), evolutionary
rebirths (A.217), Dana of foocd (A.219), sraddha (4.220), Sada-
cara (A.221), Varpasramedharma (A.222), Karmavipaka (223-225),
orship of Vignu (226-229), Bhavisyakathena (A.229,230), Philo-
sophy (234-244) and importance of the Br. P. (4.245).

From the above analysis ve can see that thus a groeat
variety of subjects is dealt with in this unit. As regerds
the colophons, it should Pe stated that all the colophons are
consistent except those of the adnyayas 226, 236 and 241.243

which do not mention the contents.

Thus,as dlscussed above, the 2r.P, seens to be a
conglomeration of the Mahdpurfna and upapur@ha. All the material
going un&e: the nane of the Br.P, is not found in the present
Br.P. and as stated above; there seems te be three distinet
layers. Brehma's interlocation with tﬁe BRsis on the mountain
Heru (Chs. 26-173) 1s with additions repcrted by Vyasa to
snother set of RBsls et Kuruksetra (179 to 245) and the whole is
repeated with fresh additions by Lomahargane to the Reis at the
Naimiga forest, The beginning and end seem to have been added
to give a Puranic form to the -Br., P. The krsna-caritra is
added at the time when krsna worship was widely prevalent and

it is worthy of note that Vyasa is the main narrator of Krsna-
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caritra. Bach layer has its own discrepancies and as can
Le secn f{ron the examination of colophons all the units are

not added at one and the same time.



