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CHAPTER I 

INTRODUCTION

The Concept of Purana

Like the concept of the scope of religion, the scope 
of Pur anas also is all embracing. The ancient view of 
religion comprised life in its entirety, nothing was outside 
its ken, from the most mundane private acts, from the most 
usual social functions to the loftiest aspirations of the 
human spirit* The fourfold ends of Hindu life, like the four 
directions define the entire scope of the horizons of life, 
however, ever widening it may bes- Dharma, Artha, Kama and 
Moksha, and religion which mirrors life, concerns itself with 
all the four aspects treating none of them to be too mundane 
to be beneath its notice. This characteristic of religion to 
cover life in all its aspects is common really speaking, to all 
religions. This totalitarian trait may denote, perhaps an 
anxiety on the part of the law-givers of the age that the one 
engine of directing thought and conduct could brook no rival.
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We thus find that all religions scriptures the Vedas, the 
Bible, the Quran, deal with all facets of life, and do not 
confine themselves to the spiritual metaphysical, or philoso
phical aspects only. Another explanation of the all 
embracing character of early religion may be, that life, 
initially, was much too simple, almost primitive, in content, 
in objects and in organisation, and the problems which it 
posed, were not sufficiently large in scale, to make them 
individual entities by themselves, but could only be the 
various facets of a single simple crying need - the need for 
cohesion and simple formulation of social ends and means# All 
religions, therefore, seem to start with the more commonly felt 
problems, the more socially shared difficulties, the bringing 
of organisation into the chaos and disorder by means of uniform 
codes of beliefs, conducts, and thought. The greatest of 
prophets have, therefore, functioned largely as great law-givers 
- Manu, Mohammad, Moses, Their concern is more to define and 
give shape to the various problems we now characterise as belong
ing to the spheres of social^ economic and political organisa
tion, and less with philosophical inquiry or spiritual quest.
To these prophets, unlike the disturbing questionings of the 
Upanishadic seers, doubts do not trouble. The spiritual side 
of their religion, is revealed to them and they are full of a 
profound conviction, a deep rooted faith in the validity of the 
vision of their truth. They are strangers to the conflicts,
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the struggles, the doubts, which the ♦philosophers1 had to go 
through. They do not doubt because they do not only believe 
in things, the word is given unto them. One cannot help 
feeling that their heaven, or after life, they promise fits 
in too well with the scheme of things they desire to prevail on 
earth, to be anything other than derived from it. This also 
accounts for the arbitrariness, the Procrustean uniformity, and 
the affixing detail of the injunctions of old religions. Every 
act, however, woijjily or ordinary, is accompanied by a rigorous 

ritual, whose baffling complexity is designed so much to concen
trate all the energies of the mind on the problem of How as to 
nip the question why. It is also probable that the very 
arbitrariness, uniformity and complexity of early religions
require a constant reference, by their very nature, to Divine

\

sanction for their justification.

Religion, therefore, had to be totalitarian in early 
society, because religion was everything, and a substitute for 
everything, State, Society, Art, Prose, Poetry, Culture, 
Ceremony, Philosophy, Cosmology, History etc. The distin
guishing feature of Hindu religion is that while other reli
gions., with their gradual development, shed a large number of 
spheres which became entitles by themselves, and whose separate 
existence, provided, of course, they did not directly or in
directly oppose the chief religions tenets, was not only 
tolerated but acknowledged by these religions. Amongst the
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Hindus, none of these spheres even though developed in 
considerable complexity, could completely severe their inte
gral connection with the main body of religions scriptures.
In the West, from very early times, the doctrine of '*Render 
unto Caeser that which is Caeser's and unto God that which is 
God's" made for a distinction between what was the proper scope 
of religion and the scope for other sciences and arts. In 
India, however, all sciences and arts had always to pretend 
to a basically common religious content.

Even the most wordly treatises like the science of 
dancing or kSnasastra,the medicinal or surgical treatises 
of Charak and Sushruta had to adopt a religious cover. The 
umbilical' chord of some mythological connection by means of any 
convenient fable kept all these various pursuits joined to the 
main spring of religion. The secret of this continued hold 
of religion on all aspects of life and thinking, may lie in 
Hindu religion itself being eclectic, accepting, and identify
ing with life as a whole, all inclusive, rather than exclusive, 
meaning all things to all men, providing within Its wild fold, 
an outlet for every aspiration. The discipline of religion 
became a discipline of form rather than of content, and the 
extent to which all development is consistent with the 
discipline of form, the former is, accepted. This accounts for 
the long hold of religion on development in all spheres of
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thought and activity. Soon, however, the development in
JUvarious spheres started getting inhabited by the outward

crust of observance of religions forms; for example, in another
sphere much of the classical chastity of Sanskrit arts and
literature may be attributed to the structure of Sanskrit
Grammar, and the orthodox cannons. This gave a singular
grace, dignity, beauty, precision and a sense of restrained
power1 to best literature, architecture and sculpture of the
age. However, soon the limit of utility of these restraints
was reached. Thereafter, spontaneous and simple chastity of
style were sacrificed for an over-cultivation of the ornamental,

9the flowery, to the extent of their being frightfully barogue 
and even grotesque, breaking the banks of all sense of 
function and becoming an end per se. It is likely that the
identity of religion with life initially gave cohesion and

\

flowering to life but after a certain stage constricted and 
inhabited life itself.

The function and place of Pur anas in this scheme of 
things! are, therefore, in essence, common. They consist of 
reiterating the fundamental cannons by which various classes 
in society had to be covered. They are, however, different 
from the Vedas and the Upanishads in their content. The 
Hindus have always regarded Truth as Eternal, Sanatana and all 
that the various sacred books or seers do or can do, is only
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to reiterate this Eternal truth in various forms and shapes*
This, however, is only the form of things. In actual fact, 
the V.edas and the Upanlshads continually display an unfo^lding 
character. New truths are continually coming out. In India 
by tradition a novel doctrine has no chance unless it establishes 
some sort of derivative connection with some aspect of the 
commonly accepted doctrine. Nevertheless, the Vedas and the 
Upanishads are really speaking,, presenting newer & newer 
doctrines under old names. The Puranas, though, a continue-

S T,.tion of the same tradition, present a distinct stage. It may 
be stated, if such a large generalisation can be hazarded, that 
the Puranas are concerned more with consolidation than with 
fresh exploration and adventures of philosophical speculation, 
more to fix the central "doctrines of Hinduism by these gather
ing^ a definite shape, into the collective culture and memory 
of the race, the doctrines of jcarmsai,^*16 transmigration of the 
soul, the fixed and' functional-cum-hereditary structure of the 
four castes and the four Ashramas, the worship of the one God 
in many forms, certain social ideals of an ideal king, ideal 
husband, ideal wife, ideal Brahmin, ideal Kshatriya etc., more 
to, so to say, ’popularise^;the philosophic conclusions of the 
Upanishadic age, to base a social, political and economic
s^ stem on a basis which integrated the hierarchical varnasrama 
system with the most daring flights of philosophical specula
tion, more to, what in modern parlance may be termed as ’exten-
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sion methods1 of amazing imagination and ingenuity* If the 
basic objective of Hindu religion, can be said to produce a 
cohesion, an integration out of the fantastic welter of 
beliefs and religions in which the then India was split and 
to give it a body of beliefs where every tribe or group of 
people could recognize something of special appeal to it, in 
other words, if the body of works called Puranas (in which I 
think the Mahabharata and Bamayana can be legitimately included) 
has to be judged by its historical function of giving a cultural 
and religions unity to the region that was India by initiating 
an irresistible process of assimilation and integration, I dare 
say, that the role and achievements of the Pura^as, on any 
examination, must be treated as stupendous, almost breath-taking 
in scale and certainly without parallel in world history. One 
may even go so far as to state that if the Vedas and Upanishads 
provided a common body of Philosophy which was shared by the 
intelligentia all over India, the Puranas gave a common body of 
myth, legend, fable and folk-lore shared by the laity throughout 
the country* If Sanskrit was the lingua-franca of India, if 
the Gita or upanishads constituted the common doctrine of the 
Hindus, the Puranas provided the common religious and cultural, 
no less than the spiritual, idiom In terms of which Indians all 
over India, thought, felt and acted.

Another aspect of the same achievement' and historical 
function of the Paranas can be dealt with under the problem of
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assimilation. As seems now to be fairly well established, 
there was a very rich and vital religious and cultural level 
which the Aryans met. The older belief that India presented 
a religious and cultural vacuum, in which the vast variety of 
tribes living in a semi-savage condition, in which religion had 
barely progressed beyond crude animism, and. 'Which presented 
nothing vital enough to withstand the vigorous, race & colour 
conscious, exclusive and proud Aryans had after the finds of 
Mohenjo Daro and Harappa given place to the conclusion that 
there was a vital Dravidian culture, with very advanced polity, 
society and economy, with its own highly complex culture and 
developed religion, not only capable of withstanding, but having, 
in fact, withstood for a fairly long period the agressive incur
sion of the Aryan onslaught. No doubt, then, as now, India 
was too full of diversity to have a uniform cultural level, and 
there certainly were a vast variety of people with a vast variety 
of cultural and religious levels, from the most simple or 
savage to the most complex or sophisticated. The Aryans 
brought on chis scene of 'welter, that t<jas India, an onslaught 
that was characterised by a freshness, vitality, vigor, absolute 
faith in their own superiority of culture, a scorn for the 
natives of India endemic in most conquerors in history. The 
early Tedic Hymns show a vary long period of internecine warfare 
to develop. This shows that the then native culture of India 
did not go down as the ancient scriptures, like all chronicles
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of conquering peoples, would have us believing, but put up a 
tough and long fight. It Is well-known that there is a vast 
difference between the Vedic religion and the Hindu religion as 
it now is and this difference is a witness to the amaging 
influence that the indigenous religion and culture came to 
exercise fen the Vedic religion. There are at least five 
prominent features of the Hindu religion which can be distinctly 
ascribed to the influence of the indigenous culture. These 
arei (a) the influence of forests (b) worship and temple 
(c) worship of a Mother goddess (d) worship of Siva and Phallus 
and (e) worship of animals and trees. The gulf between the 
Vedic worship and the Purahlc religions is a measure of the 
effort for assimilation.

All Purinas have, therefore, certain common characteri
stics of form, method of presentation, and content which can be 
attributed to this design or if not conscious at least a sub
conscious sense of function. Firstly, all Puranas are for the 
glorification of one or the other of the numerous deities. The 
deity thus specially extolled belongs to a Panthenon. The 
Panthenon, as such is opposed and in constant conflict with 
another Panthenon so to say, of Demons, Asuras, Rakshasas etc. 
The conflict between the God-Panthenon and the Bevil-Panthenon 
is a common tradition in all Puranas. What is the distinguish
ing feature is the role that each Purina assigns to its 
particular deity. The whole thing is strongly reminiscent of
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the war histories and memories which followed in the wake of 
the conclusion of the 2nd World-Mar. Each of such war histori
es extolled the part played by a particular allied nation in 
the war. There was a common tradition of hostility towards the 
Axis, the body of events which constituted the subject of these 
histories were also common. The difference was in emphasis, a 
certain tendency of playing down the part played by nations 
other than one's own, a glorifying of the part played by one's 
own nation, and sometimes when some of the histories or memories 
centre history around this or that personality, the similiarity 
became rather striking. The second characteristic of all the 
Pur anas, therefore ,is that they share much common ground of the 
same body of historical or semi-historical events, or even if 
not historical there are certain events or incidents whieh 
there seems to be common consensus among all, are needed# to be 
fixed in the common body of events or incidents. Thirdly, 
the scene of action is laid practically all over India, the 
sojourn of the heroes of the Purapas extend in all parts of 
India. Sometimes the main story concerns the plight of the 
Hero, the scenes of which are laid in all parts. Rima goes 
from Ayodhya to Ceylon* Krishna moves from Mathura, Dwarika 
to Kamarup. In fact the Pur anas on one pretext or another 
describe as many parts of India as possible. The fourth 
characteristic $ of the Pur anas is that unlike the Up ani shads 
their concern is not solely with the exposition of a philosophical
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system, unlike the Epics their concern, is not Iwith^oSipj^ing■ and ;
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developing the career of the hero, it is rathef^av.. . \jf<>three-fold objectives-d^iahve*, narrative, ima^|ati^.,{-^It 

is concerned with teaching what ought to be done and'hot"to be 

done by various classes of persons. It is concerned also with 
narrating the conditions of things as they are. You get long 
and numerous chapters on the characteristics of peoples - their 
customs, manners, habits, beliefs. It ise concerned with 
stories constituting characters and events and usually to 
support a moral. It is also concerned with the pure artistic 
gift of portrayal for portrayal's sake. These are passages of 
vivid description, of picturesque poetry, which have no function 
to play, no message to preach, other than being what they are, 
in their own light. Yet another characteristic is the 
portrayal of a lot of similar stuff in religious garbs. Law 
is both a Moral law as well as a Secular law & all transgression 
of it is sin, to be expatiated by a suitable penalty which is 
both secular and religious. The consciousness of things wrong 
and the penalty thereof persist beyond this life just as there 
is a complex guided system of a variety of sins and.the expatia- 
tion thereof, there is also a guided system of rewards in this anc 
other life, a variety of heavens and hells which, if anything, 
is more complex and diverse than life itself.

iton/of-

Let us now examine this aspect in further details as

under.s-
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1. Social Conditions - (a) The four Y«?nass- The concept of the 
four variias is devised to satisfy various objectives as below.:-

(i) Superiority of Aryan race, and ensuring to it a 
continued sphere of /C domination in the two main 
determinants of powers- Sacred learning and 
Military strength.

. (ii) Acceptance of the indigenous peoples in the lower 
strata of the Varna hierarchy for the purpose of 
ensuring the continuance of a number of socially 
useful functions *? Agriculture, Trades, Crafts, 
Servitude•

(lii) Enabling the Aryans to exclude the non-assimilable 
classes like some of the Aboriginal tribes, by 
dividing the indigenous people in the two classes 
- assimilable who found a place in the social 
hierarchy as Yaishyas and Sudras and this presented 
a stake to them to maintain this social order 
vis-a-vis the non-assimilable tribes who by the 
example of these castes, were encouraged to adopt 
a veneer of beliefs and practices acceptable to 
Hinduism, Within each caste., ascent and descent 
was, however, kept fairly fluid, and the pheno
menon of rigid crystallization of sub-castes 
developed considerably later than the PurarpLc age.
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Even inter-easte mobility was not totally un
known, but cannot be regarded as common either. 
The division in the four Yarnas was functional, 
racial, as well as hereditqpy with a certain 
margin of mobility# Slavery in this system 
was recognised though, unlike the Romans, here 
this property was not held on a large scale.

(b) Marriage:- like the Yarnap,there were four As’ramas 
prescribed. It seems that in practice only the first two Brahma-

male progeny was not only meritorious from this worldly but also 
from other worldly point of view. Marriages also seem to be 
more governed by (a) The puberty of the girl, the age rules was 
more in terms of maximum than minimum. Apparently the
Brahmac^arya and the study stage for girls we^e consistently 
more restricted than boys. (b) Marriages were ^-usually arranged 
by parents. (c) Marriages were more or less universal.
(d) Marriages were within the same caste, (e) Marriages 
provided scope for what otherwise would be moral aberrations - 
cv^dhAYv-^ forms. The approach seems to b© that the
fact of married state validated its origins to a considerable

(c) Position of Women:- (±5 Female Education:- As has 
always been the case all over the world, except marriage,

most actively practised. The begetting of a

extent.
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motherhood and house-wifery, women did not have any other 

career open to them, Sc their education, such as it was, was also 

governed accordingly. The Vedic studies were denied. Girls 

of high families acquired sufficient proficiency in general 
learning. ¥a$toyayana gives a long list of 64 subsidiary ‘Mga- 

vidhaha* which include^ solving riddles, chanting recitations, 

completing unfinished verses knowledge of lexicons and metres, 

sufficient education to frame the annual budget, singing and 

dancing.

It is a historical fact that except in very undeveloped 

or very developed societies, the environment does not favour 

the women to play any part other than that of mother-wife. In 

very primitive societies, woman has to contribute as much as man 

towards earning a livelihood. In intermediate stages, economy 

has not sufficiently developed and conditions are not sufficient

ly secure for women, to play( a large role, and man is most 

concerned to give the necessary*, security to the state against 

external threats. In very developed societies, where security 

has rendered the role of the Military castes minimum, women can 

come forward to play some part. In tills respect Indian 

conditions have also to he compared with the then prevailing 

conditions in Greece, Europe etc. India shines by comparison.

The role assigned to Hindu wives is very lofty, but



15
55

from the heavy punishment prescribed for sexual transgression, 
it seems that such transgressions^ere not only far more 
frequent than is usually thought, but, it seems that the lot 
of women who did not adhere to the-strict rules does not seem 
to have been happy* It seems polygamy was prevalent and was 
not confined to Kings alone. Adultery, according to the 
Smr£tis, is a lesser Sin, Upapataka.* From a large number of 
stories etc., in the Puranas, it seems it can be concluded 
that an unchaste wife was accepted provided she did the 
necessary penances prescribed and was genuinely obedient and 
repentant. Only in extreme cases, when she had committed 
adultery with a Sudra or had borne a child or had attempted 
to kill her-husband, was she abandoned altogether. Vasi§tha, 
YaJjnavalkya, Ved^sVyasa, Atri and Devala declare that a woman 
becoming pregnant by connection with a man of another Varna 
remains impure till her delivery and next period when she 
regains her purity.

It must be said that the stem and rigid attitude 
displayed by Hindus in moral matters is a later growth,

Regarding the widows the position may be summed up as 
they were enjoined to lead a life of strict celebacy and self-, 
restraint. The custom of SatX had started but was hedged in by 
numerous conditions and restrictions and was far from universally 
approved or adopted. Remarriage of widows was gradually coming
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into disfavour but was not absolutely forbidden. Amar2 Kostya 

gives synonyms for Punarbhu',1 re-married widow".

There was a large class of Ganikas or courtesans 
who were accomplished and proficient in many arts and who 
formed sometimes honourable alliances resulting in marriage 
with citizens, vide Mrcchaka^ika* There was also a large class 
of prostitutes in vogu§*

Though, comparing favourably with conditions of women 
in other countries in the same period, the conditions and status 
of women can be said to have deteriorated compared to the 
earlier periods in India, Purdah had not yet come into vogue 
and women were not debarred from exercising public rights# 
Eatyayana even gives a right to women to her property.

(d) Life of the peoples-. 1. Honesty, courage, love of 
learning and purity characterised the people,. The standard of 
living was very high in the higher classes in aristocracy.
There was a distinct urban culture, with palaces for kings and 
nobility and not inconsiderable mansions of the commercial 
classes_Sresthi-also coming up. There were summer houses 
like Samudragrbafnd fountain houses Dharagrha. The Amarakos'a 
gives a long list of ornaments. The clothing of the people 
was made of silk, muslin, calico, linen and fine wool of two 
varieties. There was also a very high standard of toilette 
and personal hygiene. Extensive use of tooth picks, various
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recipes for dyeing hair, formulae .for different kinds of inn 
cense, scented hair oil, hair lotions and other perfumes.,
There is repeated reference to sandal ;}uiee, camphor and other, 
unguents. The Lakavatara Sutra gives a list of approved foods

t-- Sali rice, wheat.and harley, pulses of three kinds, clarified 
butter, oils, melasses and raw and coarse sugar. People also 
took fish and meat and usually also liquor.

There was widespread belief in omens, portents and 
various superstitions. The well-to-do were supposed not only 
to be well-versed in the scriptures but also music and musical 
instruments. In the Puranie age, the ideal of a Nagarika 
who, besides his vocation, used to pursue a life of pleasure, 
of picnics, dance and music and is also evidenced.

The relations between teachers add pupils were most 
satisfactory. The greatest respect and obedience for the teacher, 
an undulating application to their studies, the concept of studi
es being both an imparting of learning as well as a training of 
character, a tender solicitude for the well-being of the scholars 
on the part of the gurus - these principles generally governed 
their relation. The syllabus however shows an excessive pre
occupation with scholastic pursuits and an inadequate. training in 
vocational subjects. Study of the Vedas and Vedangas, Purina,Nyaya 
mimarrsa,Dharmas«fcra,Dhanurveda,Gandharva veda,and Arthasastra 
must have taxed the pupils sorely. The usual description of the

orsyllabus leaves one with the impression that (a) it is based more^
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the principles of exhaustive enumeration, of all known arts & 
sciences than on a practical programme of studies (b) either 

much of it was not of direct relevance to the life the pupil 

was called upon to lead and was, therefore, not taught or was 
unnecessarily taught as the education in important arts and 
crafts necessary for the development of the economy was consi
dered to he outside the scope, and since these pursuits did not 

belong to the sphere of Brahmins and Kshatriyas and since the 
teachers were Brahmins, these arts and sciences were neglected* 
The evils of an ever-scholastic education without the 
advantages of similar studies, particularly scientific and 
vocational studies are a common feature of all educational 
systems of the age Eastern or Western.

Reading the Pur anas brings home to one, not only the 

historical function of assimilation of indigenous peoples and 

cultures and foregoing a cohesive unity but also the fact that 
the approach of Hindu religion has. been in harmony with the 

requirements of human nature, There is sometimes a tendency 
to regard religion as only a spiritual quest. Such exclusive 
Interpretation of religion as *’what an individual does with 
his solitariness**, may be a good interpretation of philosophy 
but cannot be regarded as a faithful function of old religions. 
I am rather induced to feel that as etymologically explained**, 

"jreligion’s main function is to support first 
and then elevate and for this purpose it cannot only be
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spiritual or intellectual or ceremonial or aesthetic but must 
satisfy all these ways* Huxley in his'Ends and Means'has 

adopted the classification op Dr.Vfilliaa Sheldon-Somatotonie 
(p.1-65-Ends & Means), Visceretonic mid Ceretretonie•
"Religion is, among many other things, a system of education 
by means of which human beings may train themselves, first b® 
to make desireable changes in their own personalities and, 
at one remove in society and, in the second place, to heighten 
consciousness and so establish more adequate relations between 
themselves and the universe of which they are a part.♦..signi
ficantly enough, most of the historical founders of religions and 
a majority of religiohs philosophers have been in agreement 
upon this matter. This conception is fundamental in Hinduism,

JUBudhism, and in general in all Indian Philosophy, For the 
vulgar it provided ceremonial, marginally compulsive formulae^, 
the worship of images, a calendar of holy days,, To the few, 
it taught, through the mouth of the mystics that such external 
aids to devotion were strong fetters holding men - back from
enlightenment.. In practice Christianity, like Hinduism or

ABudjbism, is not one religion, but several religions, adapted
to the needs of different types of human beings,A Christian
Church is like a Hindu Temple# The eye is delighted by the/the same gesticulating statues,the nose inhaJ 
same gaudy colours,/the same tripe like decorations,/the same 3^
■intoxicating smells, the ear, and, along with it, the under
standing, are lulled by the drone of the same incomprehensible
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incantations, reused by the same loud, impressive music. At 

the other end of the scale, consider cthe chapel of a Cistercian

Monastery and the meditation hall of a community of Len
Jl

Budhists. They are equally bare; aids to devotion (in other 

words, fetters holding back the soul from enlightenment) are 

conspiciously absent from either building# Here are two 

distinct religions for two distinct kinds of human beings.

In consonance with this eternal truth, Hinduism has also prescrib 

-ed the most lofty worship of the Absolute, and a most complicat

ed structure of the aids to devotion".

"Rationalisations change and with them the rules of 

conduct based upon rationalisations. But what is rationalised 

does not change. At most a latent power is developed, the 

potential is made actual, a technique is discovered for 

realising and exploring faculties hitherto useless and un

realised. In their likenesses and unlikenesses the men of 

to-day resemble the men of past. There were introverts and 

extroverts in the time of Homer, intellectuals and intultives, 

visualizers and non-visualizers just as they are now. And in 

all probability, the relative numbers of individuals belonging 

to various types have remained more or less constant throughout 

history... Neither the hereditary differences between men, nor 

the similarities, have greatly varied.- What has* varied has 

been the vehicles of thought, and action by means of which the 

hereditarily constant differences and similarities have been
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expressed. The form of institutions and philosophies may 
change, but the substance that underlies them remains Indestru
ctible because the nature of humanity remains unaltered.'1 

’ Huxley then goes on to distinguish the varieties of surrogates' 
"for religion, as Politics, Ritual, Art, Sex, Business and 
Cranks. In the old religions, room no doubt had to be made 
for all these and more”. I have quoted Huxley extensively 
because he brings out the central idea that the essential 
problem faced by all religions is not only in substance the 
same, in terms of space as well as time, so that again in 
essence, the religions of the world are bound to be the same; 
across continents or across centuries, the same point has been 
again effectively brought out by Bernard Shaw in the "Androcles 
and the Lion'*, Here it has to be noted that Ferrorius a 
born fighter & Androcles a born lover of animals both are 
Christians and prepared to die in the name of Christianity. 
However, but let Shaw speak on this point. ’’All my anticulate 
Christians the reader will notice, have different enthusiasms, 
which they accept as the same religion only because it involves 
them in a common opposition to the official religion and 
consequently in a common doom. Androcles is a humanitarian 
naturalist whose views surprise everybody. Ravinia, a clever 
and fearless free-thinker shocks the Panline, Ferrories who is 
comparatively stupid and conscience-ridden. Spentho, the 
blackguardly devawhee, is represented as one of the typical
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Christians of the period on the authority of St.Augustine, 
who seems to have come to the conclusions that most Christians 
were what we call the wrong uns".

The moral of all this is simply to show that it takes 
all sorts saf to make the world, that religion must appeal to 
all sorts of men, and therefore, Purahas whose function is to 
make a universal appeal end to give a cohesive body of belief 
have diverse strands which would be incomprehensible if the 
function of the Pur anas were to be forgotten.

Importance of Purahic Studies
«

Thus, as seen above, the range of themes dealt with 
in the Puranas is Kaleidiscopic, the documentation is far-reach 
-ing, bold and comprehensive, and hardly any aspect of Indian 
culture has remained outside its purview.-1* They constitute 

an important source of the cultural history of India as they 
throw a flood of light on the various aspects of the life and 
time. They occupy an important position broadly speaking-
between the vedic age and the period of classical literature.
*

They have been influencing the life of the people throughout 
the centuries and are valuable as supplying the materials for 
the study of such diverse subjects as religion and philosophy, 
folklore and ethnology, literature and sciences, history and

1 Agrawal V.S.: Purana Bulletin, Vol. 1, Ho.2, Editorial,
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geography. Politics and Sociology.”2 3 4 5

It was at the starting of the Indie studies in the 

last decades of the eighteenth and beginning of the nineteenth 

centuries that the Purapas were regarded as of no historical 

value on account of the confusion and conglomeration of legendary 

and historical events in the Puranas as also their peculiar 

ideas of ’ages' and ’cosmography’But the help which col. 

Speke received in discovering the course of the river Nile in
' * X,

Nubia (Ku^adwipa) with the help of the Puranas^ and the 

pioneer studies by Wilson and Pargiter drew the attention of 

the scholars to this form of literature and they were considered 

to be valuable to the historian fend to the antiquarian as 

sources of political history by reason of their genealogies.

At all events they are of inestimable value from the point of 

view of the history of religion, and on account of that alone 

deserve for more careful study than has hitherto been devoted 

to them. They afford us far greater insight into all 
aspects and phases of Hinduism than any other works. ® They

2 Pusalkar A.D.: Studies in Epics & Purarjas, P.XVIII| for the 
historical value of the Puranas, vide Ibid, PP.Ixvi-Ixviii; 
Dikshitar V.R.H., P.I, Vol.l, Introduction, PP.XXX ff.

3 Pusalkar A.D.s Presidential address, History section,Proceed
ings & Transactions of the AIOC xviii Session, Annamalainagar, 
December, 1355, Pt. 1, P.61.

4 Pusalkar A.D.s Op.Cit., P.61
5 tilnternitz: A History of Indian Literature, Vol.l, P.524.



may be described as a popular encyclopaedia of ancient and 
medieval Hinduism. Religious, Philosophical, Historical,
Personal, Social and Political,^

Further it is well-known that the Suur&s and women 
were not admitted to the ?edic studies, nor were they permitted 
to perform Vedie rites. This was, however, compensated by the 
Puranas which consisted in casting the metaphysical truths in 
the mould of suitable legends, aiming not at brevity but 
amplification, earing not so much for succintness as for clarity 
and popular comprehension. 7

Purina; tfeaning, Definition and Characteristics
9

The etymology of the term Parana is given in the 
¥ayh Parana meaning that which lives from ancient times.8 
The Maisya also describes thorn as containing "records of past 
events'1^. Therefore, originally in the times of the Brahmaija 
literature, the term 1 Parana' signified ’ancient tale’ or 
'old narrative1 but there was no Purina literature as such in 
those ancient times.

The earliest references to the word ’Parana* are found

6^7glterT~s¥J“ol. X," P"..448
7 Agrawal F.S.: Op. Git., P.118.
8 ?aJvSZ-$cnr -tt-fio. hi /S'nvA.tto'n I

SoXwMpapajih pA_a.-nvH.tYate » ■£• 2-°-

9 f puA-Ap-rtahO- Vi-i.HXU-uJ.Kah \ S* *3
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in tha Av» but It is doubtful whether til© Pur anas meant actual 
books at the time of the Av,*^ The reference in the 

Chandogya dpanishad indicates that the tern ’Parana* means a 
definite worlt^l But the Sutras refer to the existence of 

the real Puranas*

The classical definition of the Parana mentions tha 

following five characteristicsj vis*i Sarga (creation), Prati- 

sarga (dissolation & recreation), Vansa (divine genealogies), 

Hanvantara (ages of Hssnu) end V'a»;;syahucax*ita (genealogies of 

kings). of the existing Farinas completely answers the

definition, Some contain much more than these while others 

scarcely touch these and deal with other topics, though one 

is happy to not© that live Br. P, fulfills all the five chara

cteristics, viss.s Sarga (adh.103) 9 Praticarga (Achy s*231-233), 

Vaasa & Vauaoanuc&rita (Mhys. 4,6^1?), and Manvantara (Adli,5). 

Still it must be admitted that the PsScalahsaBa occupies only 

a short part of the present Br, P. But the later additions 

such an Daria (gifts), Vrataa (religious observances), Tirthas 

(sacred plae ss)5 Br addha (rites in honour of the manes) etc.

lo ri CViovnr* A«C'*'r» A? P UA-OunT) <Vro '^eCtusits, A A.ko* I

U ccKtAAhdI'-n } AA^cv-e. eU>vf de.'v-X <H A>-f-4 VWt«LW hftv.xtO-tf

fov.^ CO.^^ VeJL^.'n #C-^> v-€.eLov-YW-4tx. j ChdC-n . Mf5. vi» ■ l- 2~

jp ScvK.^(CO,c<*- f hjxkub ■^a.-rnib a m«.-n"iaa-rut*A.®r*vx ci }

•yeX'^p^'^sC'r.U.CAA.vtaTn CajIamn. f U/vx'-p A-m Pa-£ a-vv a-«vv "



forming the bulls of the contents of the present Br. P. were 

not covered by the above definition and in order to get over 

this difficulty5 the Puranas themselves stated that the 

PaKcalaksana definition was intended merely for the upa-Purana' 

{minor Purina) and the M ah a-Parana has to satisfy the dasalak- 

sana definition, which includes these additional topics, viz. 
Vrqttti (means of livelihood), raksa” (incarnations of Gods), 
Mulct! (final emancipation), hetu (s'iva, unmanifest) and

— ) no

Apasraya (Brahman) . It should be noted that the Br.P. 

also treats of these topics but even this definition does not 

fully cover all the aspects of the Parana. The Matsya Purina 

provides a definition approaching nearer to the description 

of the extent Puranas. It states that besides the ten

characteristics, the Puranas deal with the glorification 

of Brahma, Vishnu, Surya and Rudra as also with the dissolution 

and preservation of the world and with dharma (righteous 

conduct), artha (economicsand polity), kama (erotics) and

13 S'QA.^o’/S Ua b oA-^a^'ccv. Vy££vC h.iK.kJbol'rJiaX.'Zv-C Co- \
VCK-rr. ^ o /D«v>a xbtKd f1}

d <Ktd out*f\A-A. H. Kt el TA f UA-eCnrt cvrr\ 'OacVv-a. Jtfl f\M> et, U,V\ j

C A V~V A VvA-r^ <B>'TAl~>'-rr,e\'ri 'm«Ah<t*=LetA-ftft«V‘^evi y-eC&4rK.«C^jC 1/

creation, details 
Protection of ■’ 
9#sis, career 

ruse *

devotees., ages of Manu, dynasties of kings 
’ of individuals, dissolution of the world, 

•cation and Brahma -- Dos.Cat. of Sanskrit MSS
A.S.B., V, Intr., P. LXXVII.
ca
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moksa (emancipation)14 . It should be noted that even this 

comprehensive definition does not cover the topics like 
tlrthayatra and others treated of , in the Brahma and other 
Pur anas. The Purina tradition has all along been floating
and dynamic ^ and we shall see in the second section of 

this chapter how the Br.P. was subjected to numerous revisions, 
additions and modifications.

Heed for Critical Edition

Inspite of the Pur anas having been given their due 
place of honour in Hindu religious consciousness they did not 
receive that amount of reverent care and study * Although,, 
complete vblgate editions of the Purinas have been published 
in Bengali, Telegu and Hagari characters, critical editions 
were lacking and there was no initiative in this matter for 
quite a long time.

The work of preparing a critical edition of the ^hh. 
undertaken by the Bhandarkar oriental research Institute some

14 &Va'nW^'vk/i'>?’V'o>uVic>wSi_vv <Yn £ W ££'"''3 K H 'Sf<\rrsa^i j
5 (K-rn htCA.owf CA. £. c c*. K_<2. (I

0V< 4j^rma*iJc.i£?Ajc'<' <*-&'c,<\. v-(\ 3<<-4 fcAja. ji AAJt'gfeUz & |
f U>uix'>ta^ ^ ■ia.A’v* hM.<&d luv-m <L«- u fa -Or n g$-7

15 Pusalkar A.D.: EfiZcand Puranic Studies, Introduction,
P. XLVII.

IS Chatterji Suniti Kumar - The Pur arias, Projected Critical 1 editions by the Kashiraj a Trust of Varanasi - Purina 
Bulletin, Vol.l, Ho.l, P.15.
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forty years ago is near completion. The Oriental Institute 
of the Maharaja Sayajirao University of Barocla is similarly 
working on a new and critical edition of the Ramsyana. The 
University of Gujarat at Ahmedabad, is preparing a critical 
edition of the Vaisnava Bhagavata Parana, in the same style,, 
as the Mahabharata of the Bhandarkar Research Institute, Poona. 
It is gratifying to note that the Kasiraja trust of Varanasi 
has undertaken the task of preparing critical editions of the 
Matsya-Purina. In addition to the Matsya-Puraaa, two more 
Malia-Pur anas, the Brahma and the Vamana, have also been taken 
up for collation. Several mss. of these two Puranas have 
already been collated. Alphabetical Pada - index of the 
alokas of both these Puranas has already been prepared. 17 

It is needless to state that as the Br. P. has suffered 
through many additions and losses and as it seems to be a 
conglomeration of portions belonging to different periods and 
written by different hands, a critical edition of it is a 
long-felt desideratum.

The Br. P. as a Purana. its Place etc.

According to the traditional view, there are eighteen 
Maha-Puranas and eighteen upa-Pur anas. Almost all the
Puranas uniformly mention the eighteen Puranas In the same

17 Gupta Aaanda Sharapa, Purapa Bulletin, Ibid, P. 20.
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order viz.: Brahma, Padma, Vishnu, Vayh, Bhagavata, Naradiya, 
Markandeya, Agni, Bhavisya, Brahmavalvarta, Varaha, Llriga, ' 
Skanda, Vamana, K&rma, Matsya, Garuda, and Brahmanda, The 

Br. P. thus tops the list and is generally recognised as an 
adi-Purana.

Viewing from the point of view of the ParTcalalcsana- ■ 

definition, the Pur anas can be classified into earlier and 
later and as the Br. P, treats of many more topics in addition 
to the five it would be categorised under the section of the 
later Puranas.

According to the classificatory nomenclature based
ion the preferential treatment to Vishnu, Siva and other deities 

the Puranas are respectively styled as Sattvlka, Tamasa and 
IBajasa and according to the classification of the Padma-Pur ana, 
the Br. P. is considered to be a Ea^asa Purana.18 It should 

be clarified that though according to this classification the 

Br. P. is a Rajasa Purana dedicated to Gods other than Vishnu 
and Siva, the Br. P. in its present form is mainly a vaisna- 
vite work, According to the Matsyaj the Sattvika Puranas 
glorify Vishnu, the Rajasa Brahma and Agni, the Tamasa siva

fcHjAArrn<*rro jzxthJZ Uuir\<^*-rr, SKoT'n^prrn <

<\-w C«- A <x.A «Jr«C~AA 'toZ'-m a~?>sx:-r^C <-/ia.Aj-o -mi I'

Yaui*>'vs<*A)-<\Tr« 'Tvo:C«- 1£-=UrKdr Bhi1 S,a>Kei-m It

(xS: KiA-k «.'m cA. -tojcha? V aT-\a K qw vJr ha. cHa^&c\mA f
pUJiAt'V&’ru. V-ii-rf a^a-rvC 5 luOKjcT-tvc v^scf H 

Btra.Vvn'^'V £>•*-<*Wa-V-af%~<xAdrfA£\.Ks\y\<d, £^e*->vi cs. I

'rT1 \/<£onrt «-n av-rf' (Snm'o'*-'"' Ac*. J ev9 oT-rv*- jU-ad Kc\ 'rruj. II

fcuA.1?. tU'-tflAAKkiVV) Jlc», 2.V3 ■t6 l~V<t
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and those that glorify Sarasvati and Pitres as samkTrna^ 

Basing his division on later Tamil works, Dikshitar also 
classifies the Puranas into five groups viz.

(i) Brahma Brahma and Padsna
(ii) Surya - Brahmavaivarta

(iii) Agni - Agni
. i • , -(iv) Siva - Siva,' Skanda, Linga, Kltrraa,

Vamana, Varaha, Bhavisya,
Matsya, Marks?ndeya and Brahmanda, and’

(v) Yislftau - Narada, Bhagavata, Garuda & Vis$nu.

It should be stated here that though the Brahma-
Purina takes its name after Brahma, it is because Brahma is
one of the main narrators of the Br. P. and not because Brahma
is eulogised in it. On the contrary the Br. P. provides some

— fdisgraceful stories about Brahma. In the Siva-rahasya 
Khanda of Saiakara-SaMiita a classification of similar
nature is given, It is added, however, that the Vishnuite

iPur anas teach the identity of Vis$nu and Siva and the Br. P. 
teaches the identity of Brahma, Siva and Vislflnu and this holds
19 S £ It V-C KJU!f Jtb k 'm ec KcOA- •>—» h GOuCl") |

R«.4 t^> u. (.x a\ yr\ •*>■«*.V> ->r> e,vj „ yiJMlj If

tZ/-31 Cft- tt\ ex V\(X or*?- -t x-Vh OW c«. (
frA'p (S-r»\ Ca. -rviII

Matsya 53. 68-6920 IHQ, VIII, P. 766
21 Winternitz, Op.Cit., P. 572.
22 Shastri Haraprasad, IBoBS, XIV, PP.330-337.
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true in case of the Br. P. -which states that Brahma, Visfynu 
and sliva are one ( 130.10 ).

Dr.Baraprasa& Shastri divides the Pur anas into six 
groups in accordance with the subject matter? (1) encyclopaedia 
group; (2) dealing with tirthas and vratas; (3) that underwent 
two general revisions; (4) historical group; (5) sectarian works 
and (6) old Pur anas revived out of existence,22 and places 

the Br. P. in the third groups. In the Pur anas of the third 
group, the Kernel has been added to twice - at both the ends 
on each occasion* In the Br. P. Brahmans interlocation with the 
:..Rsis on the mountain is the real Purana. That speech 
reported by Fyasa with additions to the ;R,sis in his hermitage 
is the second stage.2-4

Over and above the traditional topics of the Purana, 
the Br.P« contains chapters on Sraddha, Dana, Tarqtasramadharmas 
and a greater portion glorifies the sanetity of i holy places.
In fact, the tfrthamahatmya occupies so major a portion of the 
Br.P. that it is generally recognised as a tirtha-Purana.
Over and above this there are more than thirty adhyayas devoted 
to Krfsna-caritra. Moreover, many of the Nibandhakaras have 
drawn upon the Dharmas'astra material going under name of the 
Br. P.. Whether the passages of the Br.P. quoted by various

24 Shastri Haraprasad, Op. Git., For a detailed discussion of 
this topic, vide section II of this chapter.
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Nlbandhakaras occur in the present Br. P. or not constitute a 

study by itself.

The well-known dictum of the Puranie lore is contained
_ - *v

in the line ’Itihasapuranabhyam Vedam Samupabrahayet'. It gives 

the key to understand the intimate relationship between the 

Pur an as on the one hand and their sources, the vedas on the 

other. The Br. P. narrates many vaidika stories and genealogies.
The Br. P. elaborates many tJpakhyinas contained in the Rv,,

- ' _ <£ f —

Aiter£eya Brahmana, Sahkljyana* Br., Satapatha Brahmana and
Brhaddevata. The stories of Bali and V am an a, Ahalya,

— — i _ A if

Pururava-Urvasi episode, Hariscandra & Sunahsepa, Katha, Arsti- 
sena, Devapi, Vrsakapi, Sarama, Saryati, Kavasailusa, Atreya & 

Atreyi, A3Igarta, Ahgirasa, Sakalya, & Abhistuta. are narrated 

in the Br. P.

1 1 lThe story of Hariscandra, Rohita and Sunahsepa given
t ^in the Aitereya Br. (7,3) & Sankhayana Brahmana (15-17) is 

given with more details in the Br. P. In fact, the similarity 

which we find in the versions of the Ait. Br. and the Br. P. 

cannot be found to so great an extent in other works.

Thus the encyclopaedic character of the Br. P. proves 
that it occupies an important place in the Puranie literature 

and provides ample scope for a study from different points of 
view.
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Date?

She problem of the date of the Puranas is very intri
guing and controversial. Ho particular date or period can he 
assigned to a particular Purina. There are two main difficul
ties in fixing the date of the Parana* (i) The common chapters 
that are borrowed by the Pur ana from earlier Puranas. (ii) 
Numerous additions and interpolations inserted in them.

The Br. P. also suffers from the same difficulties as 
it contains many chapters which correspond to those of the 
Puranas ?ayu, Markandeya, Vishnu, Harivamsa, Samba and Anus as ana 
& Sahti Parvans of the M ahabhar at a.it is difficult to 
deduce conclusions as to who is the borrower in the absence of 
a complete collation of all the chapters from the different 
Puranas. Bence it is more difficult to fix the date of these 
chapters. (ii) The second difficulty in the Br. P. is regard
ing its additions and interpolations. The Gautami-Mahatmya

<*-cLcovering a long portion of hundred adbyayas is a late edition 
as can be seen from a description of the MSS. given in the 
In. ed. 26

It is a matter of common knowledge that there is 
not a single date in the Sanskrit chronology which is nob or 
has not been disputed.27 There are different opinions

25 For a table of these common chapters vide section II of 
this chapter.

26 For a description of these MSS.vide section II of this chapter.
27 Growse F.S., Canda’s mention of $ri Bars a & Kalidasa, IA,,

: Vol. II (1873), P. 306.
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regarding the date of the Br. P. among different scholars.

The Par a Alya P.. gives a list of contents of the 

apocryphal Br. P. tallying with the contents of the Br. P. 

which shows that the Br. P. was compiled before the compila

tion of the Karadlya P.28 . The Mar. P. was written or

28 Tjihd i?rsr4T -«r i
cHT>Ca *CMfec*tr«T >TirrM«tT U
<A<k -H-cTOpiToF^r tCvHt* 2hW"*T£^ VC l
crtr^rf^cair^fH^r^T^r «
rt<r*s:4vrr=>r —
|^cr«»tr>raproir^ ap.rarf^^**7' I 

xrswr&«<ri*r <fe<r%W >nfo.«pr u
' \ >* f .i cty~iJ-dpnv^i ■5*4 t
dbiu-pv?)^* s’fer K"<irLiKi^rsi-wnc* ii 
'^yTTcTci'n^ j o$>(zcjc • GfX'ui«sr«^“^'rcftJr; j

/> Ar m <*r *r *T&p*r’2\'~ “er<£‘c^reTclT fc'* •■ 11
rfcfa.tr Ai?v«ran-^«- dr&6rtc J
£^(s^f2r^ srta itd^cT'. 4sfif>f?ir ii 
c4Yt|T«ir>ir4" cFfcfw’ft ^Twfscsrtf: \
JC»f*r ■zfvr qr<tT cKtMrji^Tf=^r 5t|*.»r*c 41
sfX-PT^ct i.-r«rxc-Hr^r A^x^-c^fr? qrruf-vc i 
qrcf«r^ni.-a<" rTnr afOrC f^T ^ji-tr f^nlc^rn

*- ^r*rcTafs*njr j 
'pT**«= (T*3 m*2,r~arif- j,
cf*|-<nr-HT=r ___

af>^TtxfoT->iT3r <g- ^^7frvr4>-fjt>c \
QOdXo. 4rTKf2.tai»vr" <rft“t*r>frf<a( ^TVfvr'- )|
3tf*V ^rxrfc<- f^cfarrc j

‘Fi-*- Oior^fe-s-avr «
*£» JT^^T^T tpSVi-sr -q- Jpo^-rJiT J/

^.To^ATiirv/ir i^a-'u- tfBQfctt -zr~r Qprrf^fc (

<9Tlpr4‘T ^PoTvar w ^i7>r-n^ {)
[3^45T5i £pi\>T-e*> "voVrt£ 2f^2.-TY£- j

I'TofcrrM'l.f 3.p=fJMT-1.C£T)T4rf If fiar-ffa.AvHok ?.
TV-fra. alK.
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revised in its present form during the 8th or at least in the 
beginning of the ninth century A.D., therefore, the Br. P. 
which is mentioned in it must have existed before that century. 
Again a comparison of the Purusottamamahatmya contained in the 
Br. P. and the liar. P. shows that the latter has borrowed from 
the former. Again the Chapters 143-145 of the Anusasana Parvan
also correspond to the chapters 323-225 of the Br. P. and refer
ences from the Anusasana Parvan, viz. idam caivaparam devi 
Brahmana Samudahrtam (143.16) & 1 Pitamahamukhotsrstam Pramana- 
miti me matih (143.18) suggest that the Anu. P. has borrowed 
from the Br. P.

The numerous quotations made by Jimutavihana, Apararka, 
Haradatta, Devanabhat.ta, Kullukabhatta, Madanpaia, Sridatta 
TJpadhpyaya, Candes'vara, Rudradatta and many others are not 
traceable in the present Br. P. which fact shows that it does 
not seem to have been composed or complied earlier than the 
beginning of the tenth century A. D*. And as Hema&ri,
Sulapani, Vac asp at imi sr a, Govindananda and Raghunandana quote 
verses from it, it cannot be later than 1200 A.D,29 The 
Chapters 214-215 and Chapters 216-218 of the Br. P, cannot be 
later than 1500 A.D, because Govindananda quotes verses from 
Chapters 216 & 218 in his B.anakriyakasonudf’. Many other verses 
of these chapters are common to the original Br. P. because of
29 Hazra R..C., Purahic Records on Hindu rites and customs,

PP. 146-152.
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the numerous quotations made by Madhavacarya only a few are 
found in the chapters 214,215 & 217 of the present Br. P.
As none of the quotations made by him on general customs, 
impurity, funeral sacrifices and penance is found in the 
present Br* P. though it contains chapters fcn most of these 
topics, it is certain that Madhava used the original Brahma 
Pur ana and not the present apocryphal one* The chapters 219-222 
should be dated earlier than 1200 A,D* because Govindananda 
quotes numerous verses from chapters 219-221 in his 
sraddhakriya -kaumudi and Hemadri draws upon these chapters 
in his caturvargacintamani. Thus from the point of view of
the various quotations made by different Nibandhakaras, it can 
be surmised that the Br* P.* was compiled between the 10th and 
the 12th centuries.

As regards the Krsna-carltra, Durgasankara sastri
opines that the Krsna-caritra of the Br. P. shows an intermediate
stage and is later than the Harivamsa add earlier than the
Vlsnu.30 

* *

76

The problem of fixing the date of chapters describing 
the holy places in Orissa is rather difficult. In the 176th 
adhyaya, the greatness of Anantvasudeva is described. Even 
at present the temple of Ananta-Vasudeva exists in BhuvanesVara 

at Orissa. The great Bengali Pandit Bhavadevabhatta construct
ed it in the 11th century. It is surprising to note that
3Q Shastri Durgasankara, Pur aha ^iveeaneu'Cin Gu;}. ), p. 135.

\ i
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though the Br. P. describes the creation & greatness of the 
idol of Anantavasudeva, it does not refer-to its temple. If 
that temple had been constructed at the time of the compilation 
-of the Br; Pi, its reference would haVe been given in it. This 
shows that the compilation of the Br. P. took place before 11th 
century; ^1 it is worthy of note that the kalpataru composed 
about 1110-1120 A.D * does not describe the Purusottamatlrtha in 
its tlrtha-kinda though it speaks of a few little known tlrthas 
like Lohargala, stutasvamin Sc kolcaaukha.

According to Rajendralal Mitra the oldest temple in 
P4ri is that of Alabukesvara built by Lalitendu Kesari (623-677 
A.D.), the builder of the tower of Bhuvanesvara. The next 
oldest is Markan.desvara and next comes the great temple of 
Jagarmatha.32 According to Manmhhan Chakravarti the temple 
of Jagannatha was built about 1085-1090 A.D. by king Codaganga.33 
Sarkar D.C.3^ points out that the celebrated Uriya chronicle 
Madia Pahji attributes the construction of Purusl/iottama 
Jagannatha not to co dag anga but to his great grandson Ananga- 
bhlma III who also installed an image of Purus$ottama in a 
temple at Varanasi-Cuttack which was decorated by Sultan >• Firoz 
Shah 33. Mitra3® and Hunter‘S note that Anahgabhliaa

31 Magendranath Basu, Vi^vakosh. (in Hindi), P. 681.
32 Mitra Rajendralal,Antiquities of Orissa,Vol.II.,P.112.
33 J.A.S.B. Vol.67 for 1898,Part I,PP.328-331, JASB, Vol.IXXII,

; 1903, P.110
3;i ‘God Puru^ottama at Purl - J.O.R.,Madras,Vol.17, PP.209-215.
35 'Elliot & Powson - ‘History of India1, Vol.Ill, PP. 312-315.

Mitra R., Op.Cit., PP. 109-110.
"'37 Hunter, Orissa, Vol. 1, PP. 100-102.

0 ’ L
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wanted to eclipse the grand!jbower of Bhuvanes^ara and renovated 

the temple of Jagaimatha in sake 1119 (i.e. 1198 A.D.). We 
cannot put much stress on these suppositions because it is not 
known definitely that there was no Visnu temple at Purl before 
the time of Anantavarman Codagaaga. The chapters on PurJ&sottama 
-ksetra cannot be latfer than the middle of the 12th century 
because many of these are draw. 4 upon by Vac asp at i Misra in 
his tlrthacintainani, by silapani in his dolayatraviveka and 
Rasayatraviveka and by Hemadri in his caturvargacintSaapi. As 
to the upper limit of these chapters it should be stated that 
they could not have been earlier than the end of the ninth 
century A.D. because there is mention of siva-temple at the 
side of the Markandey a-lake which was built in 800 A.D* by 
lcundala-ke sarin, king of Orissa. From the mention of sun- 
temple at Kondrka in Br. P. (28. 46-7), it may appear that those 
chapters are later than 1240 A.D. as the sun-temple at Konarka 
was built between 1240 & 1251 A.D. by Narasimhadeva l.38

From the examination of the dates, of these various 
temples it seems probable that these chapters were compiled 
between ninth and twelfth centuries.

There are other sources of finding the date too. In 
records of the land-grants verses are quoted which according to 
Pargiter occur only in the Padiaa (33. 26-30), Bhavisya (10. 184.22

38 Hazra R.C., Op. Git., PP. 152-154.
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and Br. P. (155-59) and hence he concludes that these Puranas 
in which they are found existed before, and even long before the 
end of the fifth century*39 It is more probable, however, 

that the verses both in the inscriptions and in the Puranas were 
taken from earlier Dharmasastras *^° Fleet believes that 

chronological deductions could be made-from the: fact that in 
some of the Puranas^ , the planets beginning with the sun are 

enumerated in the same order in 'which they appear in the days 
of the week, which points to the period after 600 A.D.43 

However, any arguments of this nature are conclusive only for 
isolated chapters and not for complete Purana texts.-3 The 

enumeration of the castes and tribes of India and surrounding 
countries may also lead to important results regarding chrono
logy. Thus in the Br. P. (19 IS) the Parasites are mentioned 

as an important people. It Is well-known that the Persians 
rose in power in 222 A.D. and continued to rule in middle east 
till they were over-thrown in a single battle in 634 near 
Bagdad by the Mohammedans. , They often came in contact with 
India and Kalidasa in his Raghuvamsa finds them in the neighbour
hood of Aparanta, i*e. Gujarat and Sindhu and Kalidasa^ age is 
the second half of the fifth and the first half of the sixth 
centuries (450 to 550). Supposing Sata mentions them at that %&»«

*r

time the speeches of Yyasa would be earlier.
39 PariXterliXT'JRSS7;~11T27Tp.248-25S, and AIHT, P.49
40 Keith JRAS, 1912, P. 756.
41 .Br, P. 23. 5-10
•42 JRAG•, 1912, PPv 1046-1053.
43 ' WIntemits, History of Indian Literature, P. 526.
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Brahma1 s speech begins with a more elaborate descri
ption of the nations and tribes in the 27th chapter, verses 

44 & 64, and among them he mentions s alias, Havanas & Pahlavas
and Noldke says, when these are mentioned together in any 
Sanskrit work the presumption is that it is written between the 
2nd century B.C. and the 2nd century A.D., when these nations 
played an important part in the history of the middle east. In 
that case Brahma’s speech should be placed in these centuries, 
i.e. before the speeches of Lomaharsana, But we are in a 
position to fix the time of Brahma’s speech more precisely.
The sakas are placed in the speech in the Deccan, the words 
used are Daksinapatha and Diksinatya, and we know, the Khahratas 
who were sakas, ruled the country around Kasik where they have 
^.eft many inscriptions which are placed by scholars during this 
long period, by some in the end of the 2nd century B.C. and by 
others in the beginning of the 2nd century A.D, So Brahma’s 
speech may be placed during the period of Indian history when the 
three Brahmans dynasties of sung as, &bDvas, and satakarnis held 
their sway. Dr. Haraprasad shastri prefers the early part of 
this period as Parsdas and Pahlavas are both mentioned in the 
speech and Parana is the earlier and pahlava is the later name 
of parthianas in Sanskrit.4^

The Gautamx-Mahatffiya (chapters 70-175) is a distinct 
wox’k by itself and it was attached to the Br.P. later than the 
chapters on Orissa, for the Naradlya P. (I. 92) which gives

44 Shastri Haraprasad, A. Des.* Cat. of sans, mss., A.S.B.,V,
,Introduction, PP. XCiil ff.
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the contents of the present Br. P. Including the mahatmyas of 

Purusottamaksetra and Ekamraksetra does not mention the 
Ci aut amimahat my a.46 In the first century the satavahana kings

ruled in Deccan, The kings Pudamayl , U§avadata and Gautamlpntra 

Satakarni and other kings got the epithets like 1 dvijavar akutum- 

bavivardhana*, ‘Brahmanya’ and others.- From the inscriptions 
obtained of that period, it seems that some tlrthas like "Rama- 

tirtha* etc. had become famous. It can be easily inferred that 

together with the rise of the Brahmanadharma, the various 
tlrthas must have come into existence and the various tlrtha- 

mahatm^yas must have been compiled in order to eulogise the 
tlrthas. The name of one of the satavahana queens was "Gautarnl” 

and some of the Icings also became famous as ‘C-autamlputra".

It is not improbable that the paurasgtika Brahmins favouring 

Rupaka style must have given the name GautamT- raahatmya to the 
eulogy of the river Godavari46. Br. Basra believes that the 

Gautami-mahatmya does not seem to have been earlier than the 

tenth century A.D. and adds that as noauthor has been found to 

draw upon this mahatmya, it is impossible to say anything 
definitely.4*?

The mention of incarnations is considered to be one 
of the criteria of deciding the age, As regards the mention 

of incarnations, the position of the Br. P. is rather strange.

In it the earlier and latfr stages are mixed up. Up to the

45 Basra K.C., Op. Cit., P. 155.
46 Fasu Hagen&ranath, YisVakos'a (in Hindi), Fol.13, PP. 681 ff.
47 Hazra R.C-. Op, Cit., P. 155.
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adh. 212, there is a mention of four incarnations, viz. Yarlha, 

Yamana, Hrsiiaha and Krsn^'''" In the Rama story, Rama is described 
as the son of .king - MsWatha but he is there not called an 

incarnation of Yisnu. Then from the adh. 180-212 the Krsna - 
caritra is described exactly like the Yisnu P. and In the adh* 
213, the incarnation of pauskaraka, Yaraha, Nrsimha, Yamana, 
Dattat^ya, Jaraadagnyav Rama, Dasarathi* Rama, Krsna and Kalkin 
are mentioned. Buddha*s name does not appear nor the names 
of the fish and the tortoise but Dattatreya and Lotus appear 
instead of them* This list is given in the interlocution 
between Yylsa and the Rsis at the kuruksetra which is some

thing like a commentary on the speeches of Brahma, i*e.». in the 
second stage of the development of the Br* P* The origin of 
the list of ten incarnations now current ean.be-traced to 
ksemendra In 11th century In the sane order and to the visnupura 

-cards'with slight variations in the order in the end of the 
7th and beginning of the 8th century* But here is a list of 
nine incarnations with no Buddha in it and no tortoise* It 
must be seyeral centuries older.

Shri Kale M* R* in his introduction to the edition 
of Kumar as ambhava states that the account of the Kuraarasaxijbhava 
closely follows that of the sivapurajja and kalidasa seems to 
have drawn considerably upon the original both in points of 
fact and language. In a few places he follows the Br. P. and

47a Shastri Haraprasad, Op.Cxt., PP. xciii •
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the kalika P. but later on changes his opinion and states that a 
great poet like kaiidasa is not likely to borrow either the 

exact language or the ideas of such Pur anas.

There are many similarities: e.g. kumarasambhava 4.4 
runs parallel to Matsya 164.256 and Br.P. 38.8. All these 
three works use the word ’vilalapa’ • Again the stories of 
Daksa insulting Sati, Sati giving up her body and taking birth 
at Himalaya’s house - are available in the present Br. P. and 
the kumarasambhava 1.21 is similar to vayh, 30. 50-55 and Br.P. 
34. 20-25. But the Brahma P. differs from the kumarasambhava 
in the adhs. 34-38. ThassE Kamadeva is burnt after siva’s 
marriage and as a result of the bewailings of Rat I, the boon 
of the rebirth of karaadeva as krsna’s son is granted by lord 
siva (38. 10-11). The story of the Br. P. here seems to be 
later than vay%.-purana and older than Matsya-Purina..

The Brahmapurahic list of Kama’s ancestors, viz.
Rama- - Dasaratha - Aja - Raghu - DilTpa - agrees with that 
of katidasa. The drama ’PratimI’ of Bhasa also gives the 

same list.

After analysing the various parts of the Br.P.
Br. Basra has come to the following conclusions regarding the 
date of the Br. P.
The date of composition or

-rather compilation of the between 900 & 1200 A.D.
Br* P.

Ch. 25 Spurious
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Chs. 28 Cl-8), 42 (35 to the end) 
43-69, 70 (1-11), 176-177

Ch .28 (9 to the end) Chs.29-41 & Ch*. 42 (1-34)

Chs. 214-218

Chs. 219-222 
Chs. 223-231

Ghs, 70-175

5 (Between 900 & 1150 A.D* ) 
8 Earlier than the chs.of 
5 the next group.

I C. between 950 & 1200 A.D.
1

5 Not later than 1500 A.D.
5 probably the same date as 
i that of the composition, of | the present Br*

I Earlier than 1200 A.D. Set 
8 Sot known. definitely .May have 
8 come from the same date as 
8 that of compilation of the 
I present Brahma.
8 Sot known. Probably not earli
er than the 10th century A.D.4S

From the above discussion, it is clear that it is 
difficult to assign a general date to the Br.P. because the 
analysis shows that different portions of the Br. P. belong 
to different periods and thus the date of the Br.. P. will have 
to be spread over a very long period. Prof, ¥,R.R. Dikshitar49 

surmises that "the composition of the Puraijas is to be spread 
over a long time covering several centuries from the epoch of 

the age of the Guptas and later. The Pur anas then constitute 
a work of various periods in succession* For example one and 
the same Purina may have been spread up over a long period of 

some centuries. The kernel of the Purina may have been born in

48 Eazra R.C. , 0p. Git., PP. 186-137.
49 Dikshitar F.R.R., P I, Vol, 1, Introduction, PP.xvi-xvli.



5
45

the earlier times, and its contents could he amplified in the 
course of the following centuries.

Thus the major portion of the Br. P. seems to have 
been compiled between the period of ninth acid twelfth centuries 
though some portions,as stated above, belong to an earlier 
period.

Home

As regards the place of composition of the Br. P., 
it should be stated that Just as the whole Br., P*. does not seem 
to have been composed by one hand and in one period similarly 
it does not seem to have been composed at one place.

The then busy centres of religious activities were 
perhaps the locale of the purana^ compilations. The chief
places of pilgrimage were often thronged by a large number of 
people from all parts of India and were the best venue for the 
propagation of this literature. From the detailed glorifica
tion of certain places, we may venture to conjecture that a 
particular version of the Parana sprang up in that centre.^0

Many chapters of the Br. P. as stated above, corres
pond to those of the other Purinja, therefore, the place of the 
composition of those chapters could be decided along with the 
decision of the place of composition of those other Puranas. 
From among the remaining chapters it is clear that the

50 Bikshitar V-.R.R., Op.Cit., Fol.I, Introduction, P, XV.
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Gautamlmihatay a was composed by somebody living about the 
river Godavari, since it betrays close acquaintance with the 
minor tfrthas situated on the bank of the river Godavari.
Similarly the chs. 28-70 and 176-178 on the holy places of 
Orissa also form t>ne group and seem to have been composed by 
one who is well acquainted with Orissa. Chapter 26 gives a 
long list of the names of holy places chiefly of northern 
India. - Though, it mentions the viraja-ksetra and tho In&ra- 
dyamna - saras | the names of Purusottama- ksetra and Ekiinra- 
ksetra are conspicuous by their absence.. • Moreover, this 
chapter is wholly unconnected with those preceding and following 
it. So it seems to have been interpolated by someone living 
outside Orissa.^ The remaining chapters are. not important 
from the point of view of fixing the place of composition in 
as much as they deal with the general religious topics like 
karaoaa-vipaka (216-218, 223-225), Hells (214-215), worship of 
Visnu (226-229), accounts of the dvapara and the future ages (231). 
there are verses forming introduction of some topies (1. 1-20/,
26, 27, 1-10, 235) and forming the concluding chapter of the 
whole Purina (245).

In chapter' 27.43, it is stated that the place to 
the north of Sahya where flows the Godavari is the most chaining 
place in the whole world. This is in the beginning of Brahma*s 
speech and it shows Ms predilection of that spot., The work 
51 Basra R.C.,”op, Cit., P. 152.
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may have "been written here.

Saura-Parana, an Una-Purina of the Br.P.

The Saura-Purina containing 3899 siokas52 claims 

to be a supplement of the Brahma-Parana52• It states that 

the Brahma P. is the first among the Purinas containing ten 

thousand slokas and telling many holy stories (Saura P. 9.6).
One who gives Brahma-Purina in dana becomes great in the 

Brabmaloka after getting freedom from all the sins.

The Saura-Purina is of great value as regards the 
knowledge of ^aivism, especially of the ling a-cult and its 
main purpose is to glorify god siva. Thus from the point of 

view of contents, there does not seem to be any resemblance 

between the Saura P. and the present Br. P.,

Tiie Br. P. itself is considered to be an Upapurana 
by Dr.Hasra5^ basing his belief on the information of 

Narasimha vajapegin, a Hibandha*- writer of Orissa.55 But 

with due deference to Dr.Hazra, it should be said that the 
Br. P., as stated above, fulfills all the requirements of a 
mahapurapa and there is no reason for its being considered to 

be an upapuranta. Moreover, the Br.P. is never mentioned in the

52 An, ed.
53 Idaiji brahmapuranasya khilam sauramanuttamam 1 

Samhitadvayasamyaktam Punyam sivakathas'rayam v
Saura, P. 9.13

54 Basra R.C., Op.Cit., P.146.
55 Va^apeyin Harasicjha - #

brahmapurahaa ca kalpatarau yad-vaksJyanyadrtani,tad vyati- 
riktaip brabmapuraham Puruqotta&a-mahatnyopabpinhitam hemadry 
-adinibandlia-parigrhitam sista - parigrah§d2eva Pramaa^am, 
tad apy upapur anant aragatam eva” - Wit^Tearapradfpa, P.19^



88
48

list of the upapuranas, and is always considered to be a 
mahapursaa.

Section II

After viewing the concept of the , Parana in general 
and the place of the Br.P. in. particular,, let us now examine 
the Br. P. from the point of view of its form.

The formal study of the Br.P. leads us to two extreme
ly opposite possibilitiesi (i) of its being so bulky that it 
appears to be a conglomeration of the Mahapurapa and upapurana «a 
and (ii) of its being so small as to become only a handbook 
dealing with religion in its original form and later on becom
ing a collection of other chapters borrowed from different 
sources. Thus this bi-diraensional form of the Br.P. has made 
itself quite problematic .and hence it needs careful considera
tion. Therefore, an attempt is made in this section to 
examine formally the whole of the material prevalent under 
the name of the Brahma P. and to furnish a framework including 
the nature and description of the Br.P* so as to help in under
standing it in a better way from the literal point of view and 
to provide a critical estimation of the contents of the Br.P-*

- The material available at present under the name of 
the Br. P. is available in three forms; (1) In the form of 
printed editions (2) In the form of information gathered from
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the catalogues and (3) In the fora of quotations in different 
works.

(1) In the form of printed editions: At present-
four editions are. available of the 3r.P., viz. (a) The Ananda-
srama edition, (b) The VangavasI edition, (c) The VehkatesVara
edition, <d) The Gurumandala series edition. (a) The Ananda-
srama edition on which the present study is based consists of
245 adhyayas and it is prepared from six mss., viz. ka, kha, ga,
gha, ha and cas®. The ms. ’ka’ contains all the adhyayas,
the ms* *Khaf and Tga' omit the Gautamlmahdtmya whereas the
mss. *na* and •’ca’ contain only the Gautamimahat mya. Again the
mss. 'ka* and *kha* join the first and the second adhyayas of
the An. ed.; the ms. *ka* misses the first 10 slokas of the
70th adhyaya, the mss. 'ka* and *ga* omit the nineteenth .
adhayiya. The ms. ’ga* adds many slokas in adh. 13 and omits
191. 27-33, the ms. ’gha* begins the Gautamfmaliatiaya with the
t&arigala slokas and the mss. *ghar and *ea* miss the slokas 81-85
of the adh. 85* These are the major peculiarities of each ms.
The variant readings and minor peculiarities of every ms. have
been noted in the footnotes of the An. ed. But as they are too
numerous to be noted here they are not taken into consideration.
Moreover, they are more useful in the preparation of the critical
edition of the Br. P. Cb) The vaagavasf press edition (Calcutta):
is chapter by chapter the same as the An. ed. There are
occasional variations in readings and numbers of verses in the
56 For details regarding their complete names, vide abbrevia

tions. • ' »
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corresponding chapters, hut these variations are not important
and many for our purpose. (c) The veiikatesVara steam press
edition is available in two forms % (i) It contains the whole
Brahma-Purina hut instead of the Gautamf-mahatmya after the
adh. 69 as given in the An. ed,, it occurs at the end57 .
(ii) The other edition of the venkatesrvara steam press contains
only the Gautami-mahatmya. It eentaia consists of one
hundred and five adhyayas and resembles to a great extent to
the An. ed. The following are its main peculiarities. It
.joins.the adhs. 76 &. 77 of the An. ed. into one and forms the

Adhs.7th adh. Again after the/107.46, 108-82 and 108.118 of the
; Adhs.An. ed.-, the venk, ed. adds many slokas axter/SS.,21, 38.87a 

and 38,126 respectively. Besides these, there are many 
other minor differences which should he' carefully considered 

. at the time of preparing a critical edition of the Br. P.
(d) The Gurumandala series, Calcutta, seems to have an inten
tion of publishing the Br. P. into various parts* The first 
part consisting of 57 adhyayas is out and follows the An.ed. 
chapter by chapter, and from the table of contents given at the 
beginning of this edition, it seems that the $ version of the 
Br. P. that would be contained in the succeeding parts would 
also be the same as that contained in the An. ed. After 
discussing the information gathered from various editions, 
now let us discuss the information regarding the Br. P. from 
the catalogues of Mss.



91

(2) Information gathered from the catalogues: 
According to the catalogues catalogonom by Theodor Aufreeht, 

the various mss» of the Brahma Pur ana contain the following 

topics# s-

(i) Rsip ancamlvrata
(ii) KalahastlmShatmya

(iii) Kodandamandana
(iv) Gamp as asthivrat akatha

(v) Hasikopakfayaha or Naeiketopakhyana

(vi) Pr ay ag emahatmy a
(vii) Ksetrakhande Mallarimahatmya 

(viii) May apurImahatmya

(ix) Ramasahasranama
(x) Lalitikhande,

(xi) Lalitopakhyana

(xii) Venka^agirimahatiBya 
(xiii) Sarasvatlstotra 

(xiv) Hastigirimahatmya 
(xv) «T anmastamlvrata 

. (xvi) Buddhist amlvr at a 

(xvii) Manimandapamahatmya 

(xviii) Laksmisahasranama
(xix) SurjpacandravratakathaP

(xx) Hastigirimahatmya .
(xxi) Godavarlmahatmy a.

. 51
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(xxli) Gautamigangamahatmya

(xxiii) GautamTmShatmya

(xxiv) Puruqottamamahatmya 

(xxv) Karraavipakas ambit a
(xxvi) Martand,amahatmya

(xxvii) Bharat avarsavivarana 
* - * *

The first twenty topics are,not met with in the 

present Brahma Pi whereas some of the topics resembling, serial 

Hos. XXI to XXVII are found in the present'Brahma Puralja.

R.L.Mitra describes a Br* Pi which consists of two 

khandas, Purva and Uttara, and is quite different from our 

present Brahma-Purana* is it mentions the history of Radha,
her worship, Tulasl’s marriage with sankhaidHa, the history of 
Manasa etc*, it must be a very late work*58

According to Shri Haraprasad Shastri, the |Jr. Pi in 
catalogue Ho* 3460 seems to be a different recension from- that 
of the 1Sh* edition* The Gautamlmahabrnya is not there and the 

last chapters on Sarakhya and yoga with the interlocution 

between Vasistha and Karalajjanaka are not there* Ch* 19 of 
the ^ An. eel. has become Ch. 17 in the end*

The next number begins as usual but ends with the end 

of krsna- caritra, the 212th chapter of the Anandasrama edition *

There are three other compilations called

68 Mifcra, a catalogue of Sanskrit mss* in the Library of His 
Highness The Maharaja of Bikaner, PP. 187-9.
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Buddhastamivrata (Mo.3452), Margasirsaekadasfvrata (No.3453) 
ahd Kartikamahat my a (No,. 3453a) which though not found in the 
An. ed. are said to draw its authority from the Br. P.58a

The descriptive catalogue of the Sanskrit mss* in the 

Tan3ore Maharaja Sartoji's Sarasvati Mahal Library, Tanjore 
informs" us that the Br. P. was printed at Bombay in 1906; and 
at cidambaram with a translation by V.S. Venkatarama Shastri in 
1908. Moreover, the Pr ay agmahat my a, Srimhsnamahatmya and 
Hastigirimahitrnya also form a part of it.

In some mss. the mahatmya of the sacred river Balaja 
occurs as the uttarakhsnda of the Br. P.59

„ The present study does not aim at representing an 
exhaustive examination of all the mss., firstly, because the 
whole information regarding all the mss* is not at the disposal 
of the present writer and moreover it is not necessary also.
But this material shows that a critical edition of the Br. P, 
is a highly felt necessity as it would decide whether all these 
mahatmyas and other topics belonged to the original Purina or 
not.

After .collecting the information regarding the Br. P.
from various catalogues, let us now see as to what information
could be gathered about the Br.P* from the various nibandha works.
58a Haraprasad Shastri, a descriptive catalogue, of Sanskrit 

manuscripts.
59 Winternitz, Op. Git., PP, 533 f.
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(3) Information in the form of quotations in 
different works: Almost all the Wibandha writers have profe- *■*■*»<.
sslonally drawn upon the Br, P* which was, therefore, one of 
the most authoritative works in the whole range of Puranic 
literature., Tile following Hibandhakiras provide quotations 
from the Br. P.

'

Ci) Sulapanl1 s Delay atraviveka & Has ay at ravi veka
(ii) Vacaspatimisra’s Tattvaeintamani
(iii) Govindananda * s Dsmakriyakaamudl & Sraddhakriya-

kaumudi
(iv) Raghunandana ’s smrtitattva & yatratattaa.
(v) Hemadri1 s catkrvargaeintamsni

(vi) Bilakanthabhatta*s Kayikhas..
(vii) Madhavacarya 

(viii) JinMtavahana
(ix) Apararka
(x) Iiaradatta’s commentary of the Gautamadharmasutra

(xi) Aniruddhabhatta
(xii) Ballilasen 

(xiii) Eullukabhatta 
(xlv) Madanpala 
(xv) Sj&atta. Bpadhyaya 

(xvi) Candesvara 
(xvii) Rudradhara
(xviii)Harasimha fa^apeyin’s Nityiearapradipa 
(xix) baksmldharabhatta* s krtyakalpatartt..
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worksSome of the verses quoted in the/form 1-vii are 
traceable in the present Br. P. whereas those quoted in works 
from viii-xx are not traceable in the present Br. P. so

The quotations made by the Nibandha writers show that 
it was a rich store of smrti materials. The multifarious smrti 
topics dealt with in this Purina, appear to have been the 
following.;- (a) The duties of the Asramas, (b) General customs 
and daily duties (Ahnika), (c) Eatables and non-eatables, (d) 
Rules of diet, (e) Purification of things, (f) Purification 
of the body, (g) Funeral sacrifices, (h) Impurity, (i) Bath,
(j) Gifts, (k) Duties of women, (It) Different kinds of sins,
(a) Penances, (n) vows Cvrata), (o) Observances in the different 
months (masa-karya), (p) Sraddhas, and though many of the 
verses are not common, the present Br.P. also is an encyclo
paedia work containing most of the above smrti-topics. Thus
we see that a vast material goes under the name of the Br.P. 
most of which is not available in the present form which creates 
doubts regarding the authenticity of the present Brahma-Purana, 
raises problems as to whether the Br, P* which contained all 
that material and which is now not available is some work 
completely different from the present one, whether there is 
some connection between the two or whether they are two 
completely independent works and it also leads to the necessity 
of a careful scrutiny of the Brahma P. in its present form.
When the Brr. P. is viewed in its present form, it seems that
60 For the details regarding the traceable % untraceable 

verses, vide appendix No, SE
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most of its chapters have been borrowed from various other 
works; kid there is only a small portion which it can claim 

as its own. It is a conglomeration of chapters mainly corres

ponding to those of the Vlsnu P., Markfandeya P., Samba P.,
Vayfe p., Harivamsa and the Anusasana and the Santi Parvans of the 
Mahabharata, as the following list will shows

Br.P. 1 (verses 21-30)
1 (verses 31 to the end) 

2-5 

6—3
9

10

11-1?
18 (except verses 1-6) 8
19-24 5

27 (verses 10 to the end

29 (except verses 1-2,6b §
, 7a,9b,& 25b) l

30 verses 2b-21

30 verses 22-23a,24-42a,44

30 verses 45,60a,62-65 5
75a,76-86,88-92 I? 5

31 verses l-14a 
31 verses 14b-27

61 Hazra R.C., Op.Cit., P. 147.

= vis. X, 2, 1-8 
ss m I, 19 to the end

* « I, 2-7
a » I, 9-15
a » I, 25
- 1,26 (verses 1-11 & 48-49) 

and I, 27.
« rt I, 28-39

« vii. II.,2-7 & 9
- Mark. 57 (except verses’ 

lb, 50-52a &. 64b)SI

as Samba Ch. 38 (except verses 
1-2, 34a & 53b)

a* Samba ch.2, verses 2a and 
3-21.

=s Samba ch.4, verses 3-18,and 
20,24*

as Samba ch.5, verses 1-20,21h- 
23aS§m£a 24-30, 31b-39 

= Samba ch.8, verses 1-13, 
as Samba ch.9,verses l-13a & 14
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Ch.31, verses 29b-38
Ch.32, verses 50-54 $

55b-6?a, 68a, 69-73 I 
?5a(Partly),76-79,& l 81 5

Ch.32, Verses 89a, 90-92 H 
93b-94,95b-105,106- H 
108 l

Gil.33, verses l-22a, & 23-31

Cll. 39-40

« Samba ch.25, verses 3b-12
Samba 11, verses lb,2a, 3b-5a, 

a 9-11, 12b, 16a, 19-31, 32a 
(Partly), 34b-38, 41

Samba eh. 12, verses 5a, 9a, 
a 11-20,22-26, 11, verses 42-435 

12, verse 27.

» Samba ch.14,verses 1,4-17a,
18-24a and 26-34 62

a va 30 (verses 7a to the end)

Brahma - P. 70, 12 to chap. 175 deal with Gautamlmahatiaya 
which constituted an independent work by itself.

^-io A fe6^S^-KV
Br. 179 (except verses HB I, 46-,8Ato the end (except la±0 

verses 41b-43a, 46b, 56a, 64 and 66a) •
Bif ISO, 1-5 (except 3a) a Mirk. 4, 3Q-40a

180, 6-13

180, 14 to the end> 8
(except 29-38 & 42a) 8

a Vi*. I, 2, 1-8. 

a Mark. 4, 40b to the end

181, (5 ff) - 212 Vis. V, 1 to the end (except 
V,‘l, 1-11)

2 13,3-9 Wf9 I, 40, 1-7

213, 10 to the end 8 
(excert 2l6-22a, 131a, 8
164 & 171) 8

a ipf, I, 41 (except 12b-c, 15b 
19, 21a, 22b, 28c ,49b,55,58a, 
59,83a, 11b,138, 151b, 161-163 
and 165-169).

62 Basra R.G., Studies in upapurSbias, P. 82



Br. 21? has many verses 

220, 22-29 

220, 33-42 

220, 69-82a

220, 82b-99 

220, 101b 

220, 102a

220, 105-110a

221, I-109a (except 59b, $
7?b,84 and 85b) $5 = 5

221, 109b-165a *

222, 1-21 *
222, 22 to the end 5 =

(except verses 51-52)8

223-225 -

230, 1.to the end -

232, 1 to the end ~

233, 1 to the end =

98

Mark. 32. 1-8

“ 33, 8b to the end.

« 30,12 to the end (except
19b)

« 31, 1-8

- « 31, 23b

# « 31, 25a

» 32, 28-37

" 34 (excent l?b,30b,42b,
68-69a,?4a, 76b-7?,81a,
85b,88-90a, 92a, 93 and 
102-103a).

” 35 (except 8b,33b and 55a)

vis. Ill, 8,20,to the end

vis. Ill, 9 
♦

Anus as ana Parva adh.143-145.

7ist 71, 1-2

Vis. VI, 3 
%

" VX, 4 (except 15b & 49b)

58

in common with Mark. 15.

it.



59
99

234 (except 69b) «»?!, 5 (except 52-54, 69-?8a
and 81a) 63

236 - Mbh, (cr.ed.) XII (Santi Parvan) 
231,232

236 — Mbg|. 233

236 * " 238, 239, 240

237 « » 241, 242 , 266

238 « !» 289

239 rs « 290

240 * « 291

241 a ** 292

242 * " 293, 294

243 a « 295

244 - « 296 64

& Br.P. 39 a »* 274
40 a " 274

If ttiese chapters are left out of consideration, 'those
which remain?; untraced are unimportant and insignificant in
63n~Hazra^Ic77PhrSde"^^rds~Sa~Hindu rites and customs,

PP. 147-148. ^
64 Br*236-245 on Sarpdhya & Toga were traced by F.otto Schrader 

in the Sahti Par van of the Mbh.and published in the Indian 
Culture (v61.II, 1935-36, PP, 592-3).
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number. They are as follows*.65

t

Br. 1 (verses 1-20) « Introductory verses

IS (verses 1-6 ) Enumeration of the topics 
treated of in chaps. 1-17.

25 Hames of holy places

26
27 (1-10)

i *= For introducing eh, 27 on 
jj Geography

28-38 §
41-70 (1-11) i = Gods & holy olaees in Orissa.
176-178 ft

214-225 on hells.

216-217 (Partly) l = On the result of actions done, 
218 5 Karma-vipaka

219.220 (verses 1-21. 1 *
30-32,43-68,100-101a, II On Sraddha
102b-104, 120b-212) 5

226 -229 On the worship of Yisnu

231 Accounts of the Dvapara & 
Future ages

Thus from this point of view the bulk of the Br.P. 
seems to be very small. As regards the common chapters, it is 
difficult to deduce the conclusions regarding which are the 
original but as-Or., Basra says,, the quotations made by the earls
65° Basra R.C., Op. Cit,, P. 150.
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authors from the Markandeya, Visnu, and Vaya P. show that the
chapters borrowed by the Br. P. have been occuriag in these
Pur anas from a time earlier than that of the compilation of
the present Brfchma P. As to the chapters common to the Vayfet,

a comparison of themHarivams'a and Brahma®6 Puranas^jproves the Indebtedness of the 
Brahma P, to Harivamsa* As to the chapters common to the Br. 
Pi and the Mbh* the priority of those of the latter is un
questionable.®^ A comparison of the ehs. 29-30 of the Br.P. 
to the corresponding chapters of the Samba P, shows that the 
Br. P. is the borrower.68

Description of the Present Br. P.

Thus viewed from the above point of view the bulk of 
the original Br.P. appears to be too small but as the present 
thesis is based on the whole text with all its borrowed and 
non-borrowed chapters, as available in the An. ed., an<. effort 
has been made here to describe the whole of the Br. P. from 
its formal point of view. The present Bri P. (An.ed.) 
contains two hundred and forty five adhyayas containing in all 
thirteen thousand seven hundred and eighty three slokas • From 
the point of view of simple description, the Br. P. can be

66 Va 62,72b-98, Htf 1,2,7-27 & Br.2,?-23a; va 62,99-193,HST,I, 
4,26 ff. to I, 6,44a, & Br. 4,19-110., Va 63, I-11, I,
44b-54 & Br 4, 111-122

6? Basra R.C., Op.Cit., PP, 149-150
68 For details vide Basra R.C.| Studies in. upapuranas, P.83.
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divided into many units based on different considerations 

but here v/e propose to divide tbe Br. P, into three units, viz. 
(a) division according to form i.e.no. of slokas, (b) division

5

according to the interloefc&ors, & <c) division according to the 

contents.

(a) She division according to form consists in divid

ing the Br. P, into various units according to the number of 
s’lokas contained in various chapters. From this point of 

view, the Br. P, can be divided into four units: (i) those 
adhyayas having more than two hundred slokas, (ii) those 

having more than hundred slokas, (lii) those having slokas 
in between thirty and hundred and (iv) those having s'lokas 

less than thirty in number. In the first unit, viz. those 
having more than two hundred slokas, there are four adhyayas*69 

These adhyayas contain genealogies, story, of Dadhlci and Rama 
and slraddhakalpa. From the scanty number that this unit posse

sses, it can be concluded that the style of lengthy adhyayas 
is not the general trend of the Br. P. (ii) Those having more 

than hundred slokas; In all there are nineteen adhyayas

having more than hundred slokas.Sometimes the adhyayas
, adh.

become long because one/containing two Independent topics 

requiring separate adhyayas are treated under one adhyaya.

Thus the adhyaya 221 which ought to be completed at 109a is

69 viz. A.. 13 * S *1. 213, 110 * S*1 229 ; 220 = 212; 123 = 217.
70 viz. adh. 3 = S*1 166; 4 = 122; 7 = 109, 32 = 109 , 34 a 104 

36 = 135, 40 = 137, 108 = 123, 122 = 106, 124 * 140, 129=137, 
178 = 194, 213 = 171, 214=128, 215=142 , 217=118, 219=116, 
221=170, 239=112.
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completed after S’l 170 because the s'lokas 109b-170 which 
treat the independent topic of ’eatables' and which should 
form a separate adhyaya is also included within itself. And 
we see that the same topics when treated in the Mark. P. 
(Benaras ed.) form two separate adhyayas, viz* adhs. 31 & 32* 
(iii) Those having slokas between thirty and one hundred .
In all there are one hundred and fifty six adhyayas having 
slokas numbering between thirty and one hundred.^ (iv) Those
having slokas less than thirty in number. The remaining

— « unit consists of adhyayas having less than thirty slokas.
There are sixty two such adhyayas.The longest adhyaya is 
hundred and tenth containing two hundred twenty nine slokas and 

the shortest adhyaya is one hundred and thirty second contain
ing nine slokas. There are two adhyayas which have been 

given the same number, viz. 225. From the above analysis, it
71 viz. adh. 11553, 2=57, 5=64, 6=54, 8=95 , 9=36, 10=68, 11=61, 

12=52i, 14=57, 15=62, 16=59, 17=40, 18=62, 20=99 , 21=77,
22=80, 23=44,25=86, 26=37, 27=80, 28=65, 29=61, 30=92,
31=39, 33=49,35=64,37=30,38=40,39=07,41=93,42=49,43=88,
44=79,45=89,46=30,47=98,49=71,50=59,51=71,53=43,55=35,56=74

. 57=61,58=77,59=91,60=65,61=57,65=99,67=81,68=77,69=43,70=41 
71=42,72=36,73=69,74=88,75=50,78=77,80=93,86=50,87=70,89=47, 
90=36,92=49,94=50,95=32,97=33,100=31,104=90,105=30,106=58, 
107=69,109=51,111=86,125=56,126=40,127=64,128=84,129=137, 
130=34,131=57,136=43,137=41,138=41,140=39,141=30,146=45, 
152=42,154=34,157=31,158=40,159=49,161=78,162=33,163=53, 
164=54,165=48,167=33,168=38,169=49,170=89,171=48,173=39,174= 
33,175=90,176=63,177=30,179=75,180=42,181=53,182=32,184=60, 
185=56,187=61,188=49,189=58,190=43,191=33,192=86,193=90, 
194=32,196=45,200=30,202=35,203=73,206=50,207=43,208=39,210= 
58,212=95,216=89,218=32,222=56,223=65,224=56,225=63,225=67 , 226=50,228=88,230=93,231=40,232=49,233=70,234=30,235=68,236=39, 

237=57 ,238=52 ,240=57,241=58,242=90,243=48,244=53,245=40 .
72 viz.adh.29=S'l 29,48=12,52=19,54=25,62=23,63=22,64=20,66=23, 

76=22,77=15,79=21,81=22,82=16,83=29,84=20,85=25,88=26 ,91=12,
93=27,96=27,98=22,99=12,101=20,103=12,105=30,112=28,113=28,114= 
25,115=20,116=25,117=20,118=32,119=20,120=18,121=16,132=9,134=16 
139=20,142=14,143=17,144=27,145=14,147=23,148=27,149=19,150=23, 
151=29,153=16,155=14,156=11,160=22,166=12,172=20,183=11,186=13, 
179=20,189=12,i&fe 201=28,204=18,205=22,209=23,211=12.
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can be said that the Br. P. is not very particular about 
preserving a uniformity as regards the general size of every 
adhyaya. As viewed above, it has different adhyayas covering 
the range from a small number like nine to a big erne of two 
hundred and twenty nine s’lokas. Again the examination from 

the formal point of view does not throw important light for 
our study but as the study of form i.e.number of siokas 

contained in every adhyaya is the most objective way of the 
whole study, a study of the units from the point of view of 
form had been undertaken above*

(b) Division according to interlocutors* After 
rdiscussing the division of the Br. P. according to form, we 

now come to the second point of view which consists in divid
ing the Br. P. according to its interlocutors. Generally, 
we see that the conversational style is employed in almost 
all the PurS^as, Mahabharata, Ramiyana and other works of a 
similar nature * In fact, the conversational style dates 
back to the dialogue hymns of the Rv. We see that some 
Puranas like Agni, Markandeya, Brahma, and others take their 
names after the name of their main narrator. Though, Brahma 
is the main narrator in the Br. P., he is not the only 
narrator 5 there are others like Lomaharsana, Vyasa and some 
completely independent like Maheswara and Vasistjia. In the 
following pages the details regarding these differences would 
be noted while discussing the units from the point of view of 
interlocutors but ah inference might b'd made that as the Br.P.
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takes its name after Brahma, the original Purana might have 

consisted of only that portion which is narrated by Brahma*

According to the Matsya, Skanda and Agni Puraaa,
Brahma and Mariei are the interlocutors in the original (or 
rather earlier) Br. P.7^, but in the preset Brahma P, we find 

different interlocutors* The Br. P. itself states that 

originally the Br. P. was narrated by Brahma to Daksa and 
others#74 Prof. Wilson states that the Br. P. which is relat

ed to Daksa and that which was related to Marici cannot be 

one and the same. . But the present Br. P. states that Brahma 
and Marici and other sages are the interlocutors of this PurSna75 

From the point of view of interlocutors, the Br. P. can be 
divided into following three units?

vi) Lomaharsaija and Munis: 1-26 , 245.

(ii) Brahma and Munis: 27-? 176.
(iii) Vyasa and Munis: 178-244.

As Lomaharsana starts the narration of the Br.P. and 
■* *

ends it he xaM should be said to be the principal narrator,

But if viewed from the quantitative point of view, Brahma 

occupies the position as the narrator for a major portion of

73 Brahmanabhihitam Purvam Yavanmatram marie aye J 
Brahmam Tridas'asShasram Purapam Parikirtyate »

Mat,53. 126-139
Skanda vii, 1.2-28, Agni 272-1.

74 Kathayaki Yathapurvam^D ak§ ady ajhattnis at t amaih |
Prstah pro vac a Bhagavanab j ayonilj PitSnahah h Br.P. 1.33,

75 Marie ady as t ada devaja pr atjip aty apit amahalfL 
Imamarthamr^jtvarah Prapacchuh Pitaram dvijah ft 26 ,20’,-tf*.

Aw. *4. f*'*.**' u.
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the Br. P. Moreover, as the Br, P. takes its name after 
Brahma, he should be considered as the main narrator. Though, 
it remains a problem as to whether Lomaharsana is the main 
narrator, still it does not set aside the claim of Vyasa who is 
also among the important narrators of the Br. P. It is Vyasa 
who narrates the whole krsna-caritra, which is manifestly earlier & 
than the Gautami-mahatmya narrated by Brahma. Again it seems 
that the portion narrated by Lomaharsana is incorporated in the 
Br. P. later on to give it a Puranic form consisting of the 
five traditional characteristics and a fitting homogeneous 
conclusion. Again whenever one unit is completed and another 
begins, the adhyaya which forms the joining link contains some 
peculiarities. Thus the adh, 26 which completes the unit of 
Lomhars.ana and Munis introduces Vyasa who introduces Brahma and 
thus the adh, 26 forms the introduction to the second unit 
consisting of the adhyayas, viz, 27-176 narrated by Brahma to the 
Munis, there are some adhyayas which offer peculiarities. Thus 
in the adh. 41 Vyasa comes to join the link of the preceding 
portion and the succeeding portion narrated by Brahma. If the

- i

intervention of Vyasa were absent the chapter would be abrupt 
having no connection either with the preceding or the succeeding 
chapters and to join this link the name of Vyasa is already 
referred to in the adh. 40,135* The same is the case with 
adh, 177. Upto the adh. 176 the unit of Brahma and Munis , 
continues and the unit of Vyasa and Munis begins from adh,178, 
thus adh. 177.29, which forms introduction to the joining link

, * c
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of the two units, introduces VyUsa, the adh. 178 contains both 
Vyasa and BrahmS as narrators, adh. 179 again introduces the 
long-forgotten Lomaharsana in order to remind us of his existence 
and from the adh. ISO, the regular narration of VydTsa starts.
Even in the unit consisting of Vy£sa*s narration, there are two 
sub-units, viz., one consisting of the adiis. 223-225 wherein 
Vyasa introduces the background and the dialogue between Mahesi 
vara and Uma follows. Hie second sub-unit consists of the 
dialogue between Yasistha and Karalajanaka contained in the 
adhyayas, viz. 240-244 wherein also Vyasa in the beginning
forms the introduction. As stated before, the ehs. 235-244

' » „of the Br, P. are borrowed from the Santiparva of the Mahabharata
These chapters are in the Br.P, contained in a single dialogue
between the Munis and Vyasa, whereas in the Santiparva, we find
instead Suka and Vyasa, Suka and Bhlma, Yu&histhira and BhXsma.

■ •

This explains the omission in the Pur aha of stanzas 4 & 5 of 
S’dhtiparva 291 (cr.ed), as these refer to the death of Bhlsma 
who (and not Vyasa) is addressed thereBesides these 
throughout the Br.P. there are numerous indirect speakers as the 
characters of the stories narrated by the, main narrator are 
introduced to speak for themselves. The same style is adopted 
in the other Pur anas also.

In order to have a clear idea of the above mentioned 
units, study of each unit should be made independently.

76 F, Otto Schrader, Op,Git,, P.S91.
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i

(i) Lomaharsana and Muniss This unit consists of 
twenty-six adhyayas where Lomaharsana is the narrator and the 
sages are the inquirers. Such regular chapters where Loma
harsana & Munis both are present and the whole of the chapter 
consists of reply to the qaerfy made by Munis are not many in 
number. In all there are nine adhyayas, vis. 1,3,5,13,18,23, 
25,26,245. Ch, 1 being introductory starts with the benedict
ion and description of the Haimisaranya where Lomaharsana starts 
telling the Purana. There are chapters where one of the 
parties to the dialogue is not present and they are in a way 
appended to the preceding chapters, i.e.to say in some chapters 
the Munis put forth some querfy the reply of which is given in 
more than one succeeding chapters. The chapters which come in 
regular order without break in the unit of the appended 
chapters again form a unit by themselves. If such a unit is 
preceded by a regular chapter it becomes a part of the preceding
one but if that unit is preceded by an irregular one, the case
'.............. ■€> '

becomes problematic. The main portion of this unit consists 
of appended chapters which are sixteen in number, viz.2,7-12,
14—17 , 19—24,,

In this unit, the topics are few but important requir
ing more than one adhyayas and therefore this unit consists of 
chapters which are in the nature of 'appendix*. The problems 
raised by the Munis are so big that they require more than one 
adhyayas, therefore the quarries are few but the replies contain
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more adhyayas and hence this unit consists of the adhyayas 
which for a major portion are of an appended nature.

However, there are two chapters, viz. 4 and 6 which 
are irregular in the sense that they start abruptly without 
inquiry•

The colophons also are of different styles. Some 
mention interlocutors and some do not, Among those which 
mention the interlocutors there are some colophons which are 
consistent i.e. the interlocutors mentioned in the colophon and 
those mentioned in the adhyayas tally whereas there are others 
which are inconsistent, i.e.the colophon mentions interlocutors 
other than those mentioned in the adhyayas.

In this unit, there are two adhyayas, viz. 26 and 
245 which mention the interlocutors. The others,however, do 
not mention them. The colophons of the first twenty five 
adhyayas do not mention the interlocutors. Among the two 
adhyayas, viz. 26 and 245, xAich mention the interlocutors, . 
the adh, 245 is consistent whereas the adh, 26 needs special -ees-sM 
consideration on account of the place it occupies in the 
Purana. Thus the general style of the colophon of this unit 
is the non-mention of interlocutors in the colophon.

In the first unit consisting of the first twenty-five 
adhyayas, Lomaharsana is the narrator and the Munis are the 
listeners. Prom the adh. twenty seven the narrator changes
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Brahma takes the seat of Lomaharsana, Here the adh. 26 occupies 
the position of a joining link. Therefore, the adh. 26 starts 

by a regular quer#/ from the Munis answered by Lomaharsana who 

introduces fyasa and who in Ms turn transfers the whole burden 
to Brahma* Thus herein Brahma is introduced and a background 

is prepared for the unit in which Brahma is to act as a narrator. 
Thus the adh. 26 due to its peculiar position contains three 

narrators, via. Lomaharsana, Tyasa and Brahma, -Lomaharsana 

now retreats, Vyasa disappears to take main part later on after 

introducing Brahma and Brahma starts the succeeding narration.

(ii) Brahma and Munis: The main quer^y in this unit

is regarding the tlrthas and therefore the whole unit describes 
various tfrthas. It is the biggest unit of 151 adhyayas and

i

justifies the name Br ahma- Pur an a taken after the narrator 

Brahma. The regular chapters as defined above are twenty three, 

viz. 29-33, 33, 45, 46, 48, 65, 67, 68, 71, 73-77, 79, 80, 

175-176 in which the Munis uniformly ask a question and Brahma 

replies to them* The chapters which have an 'appended1 form, 

as described above, are ninety five, viz. 27-28, 35-t38, 40, 42-, 

-44, 47, 49-51, 53-64, 66, 72, 78, 80-174, The appended 
chapters of this unit differ from those of the previous one in 
the sense that in the appended chapters of the previous unit, 

viz. of Lomaharsana and Munis, the chapters are interrelated 

in content on account of which they are said to be appended 

to the preceding regular chapter while here, i.e. in the 

second unit, we have such chapters and also others which are
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not totarrol&tad in contest* chapters 80-174* Choughs
tho an.it consisting of thoo© ©OhySyas feme a part of the 
appended ehaptero* they ays not interrelated from the point os’ 
vifs‘.-; of contents in ok eiioh as though all of then treat of the 
tlrthagj every adhyiya treats of a tirfcfca to&apandeafcXy*

Thor© aro? hoiio'vai’s sis chapters ylrleh do not esos© undor 
any schema referred to s«:o¥o? vis* 3d* 4X* 58* 70* 176* XT?*
The chapter 34 starts a&suptiy with the story of ©W aid 
bocoscs tbo bsot) for throe aucreSQdto? chnptors* Similarly tt»o 
chapter foot little <5con*otlai vifcb the preceding chapter sad 
Brdhue narrated st without w ln«|-airy* Ad regard© the oh*41y
.all the throe Espin narrators? vl-s« Ixasjah&rsan©* fysga and Srotoa®
gather togsthay to this unit. Pron fch© point o,P vtw of inters
locators chapter forty-one is omsfcly cirilor to the odhyaya.
tvoniy-sovon. in as c^sh as to tiotb the **dhg%*s all tbc totor-
locators tofcrodae© the narration in the gone ordoi:* As a hlg

Godavarig#ctloa on tha greatness of the rltmjp/afcarfcs froa the ndh«70*
Uierw is sodo discrepancy regarding the interlocutors id th© 
adh» 70, Hero the accooat ifnich Brahaa had originally rolstsd 
to liarada .is again reproduced sad thorofora instead of? the J*mis* 
farads ythsaing as an in^iiro'r in tfco following cd&crayas* vis* 
70-79 and froa th« adh* 30 onwards Brand* alone continues the 
narration* teat at the end* l*o»in the adh# 175 t'i&rada again 
raaunos his position a?id concludes vl±£$ aouia^tolh&tayu and in 
the adh*l?o again the seals romsa© the posits of ‘tot|UirsM?#
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and Narada disappears.

She dialogue style of the Br. P. is of course, very 
clear in this unit yet the colophons do not always mention them. 
The adhyiyas in which the colophons mention the interlocutors 
are 64, viz. 27-75,. 78, 93, 95, 103-106, 108, 112, 124, 141, 
175-177 and the colophons which do not mention the interlocutors 
are 86, viz. 76, 77, 79-92, 94, 96-99, 101, 102, 107, 109-111, 
113, 123, 12Sj-140s 142-174, Among the colophons which mention 
the interlocutors there are twenty seven, which are consistent, 
i.e. thejjmention the same interlocutors among whom the dialogue 
takes place. These consistent colophons are 27-34, 38, 39, 41, 
43, 45, 45, 48, 51, 58-60, 63, 65, 66-69, 175, 176. The 
remaining thirty seven, viz. 35-37, 40, 42, 44, 47, 49, 50, 52- 
57, 61, 62, 64, 70, 71-75, 78, 93, 95, 100, 103-106, 108, 112, 
124, 141, 177. Among these there are thirty colophons, viz. 
35-37, 40, 42, 47, 59, 50, 52-57, 61, 62, 64, 72, 93, 95, 100, 
103-106, 108, 112 and 124 which mention *Svayambhvarsisamvada* 
though Brahma alone continues the discourse. The six adhyayas 
viz. 70, 71, 73-75, 78 mention 'Svayambhvarsisamvada’ though 
Brahma and Narada are the interlocutors in the regular narra
tion, In the adhyiya 177 Brahma narrates and Vyasa is 
introduced but the colophon states that the narration took place 
between ’Brahma’ and ’Rsis'. The adhs, 76 and 77 do not 
mention the interlocutors though the preceding and succeeding 
chapters mention the interlocutors. The peculiarity to be 
jrcoted is that most of the colophons are inconsistent. In the
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adh, 175, Earada who had ceased to take part after the adh.79 
again comes up and the colophon mentions him* In adh, 176, 
the Munis rejoin and the colophon is consistent.

(iii) Vyasa and Munis:- There are sixty eight chapters 

in this unit, viz. 178-244. The regular chapters as defined 
above are 27, viz. 200, 207, 208, 213-226, 228-230, 234-239 
and 242. The appended chapters are 41, viz. 178, 180-199, 
201-206, 209-212, 221, 225 (II), 227, 231-233, 240, 241, 243 

and 244. There are two irregular chapters, viz. 179 and 234.

This unit starts with the adh. 178 which is in an 
appended form being connected with adh. 177 which constitutes 
the last adhyiya of the preceding unit. Vyasa is introduced 

in the adh. 177 and starts his main narration from adh, 178.

As regards the irregular chapters, vis, 179 and 234, 
the adh. 179 forms a joining link between the Purusottamaksetra 
and krsjia-caritra and forms the introduction of krsna-caritra 
and though there is no occasion to introduce Lomaharsana, he 
is. introduced unnecessarily. The same is the ease of the 

adn. 234.

On viewing the unit from the point of viex* of colopho
ns, there are thirty two adhyayas which mention the interlocut
ors. They are 178-180, 211, 214-225,'225 (II), 227 , 229-231, 
233-236, 238,240 , 242-244. The remaining five adhyayas, viz. 
178, 179, 211, 233 and 241 are inconsistent. Even though,
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Vyasa starts the main narration from adh. 178, the colpphon 

continues to mention ’Svayambhvar sisamvada5 and the same is 

the case of the adh. 179. The adhyiyas 211-233 and 241 are 

inconsistent because though both the interlocutors are mention 

-ed in the colophons, the adhyayas mention only the narrator.

It seems that all the ancient Pur an as were revised at some time 

with the idea that Vyasa was the writer of all the eighteen 

Pur anas and in this revision Lomaharsanaf The Suta has been 

brought in the beginning and at end. ks regards other 

debatable points of this unit, vide the beginning of the 

discussion of the classification based on the interlocutors.

There is a major difference between the unit formed 
according to the number of siokas and the unit formed accord

ing to the interlocutors in as much ss the first one forms an 

independent unit complete in itself having almost no connection 

with that formed according to the contents whereas the unit 

based on the interlocutors provides a close relationship with 

that based on the contents of the Br. P. in as much as the 

speakers differ as the subject of discussion changes and this 

leads us to the discussion of units based on the division of 

the contents of the Br. P. wherein would be discussed in 

details the discrepancies regarding the story link and other 

matters.

From the point of view of contents, the Br. P. has 

been divided into the following six units; viz. (i) Pancalaksanas
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Cii) Geography (iii) Holy places in Orissa (iv) Gautamimithatmya 

(v) krsna-caritra and (vi) Religion and philosophy. These 

units are formed according to the broad outline, though, the 

details in the contents may vary. As regards the details of 

contents vide Ch. II, entitled ’Summary of the Contents of the 

Br. P.»

Apart from the subjects they treat the units based on 

contents provide many problems which need special study. Thus 

there are some stories which are repeated and the versions then 

are modified. Again there are some adhyayas which though 

treating of the same story are divided. Sometimes in conti

nuation of one story, other irrelevant stories are inserted.

The chronological order is also sometimes lost sight of, i.e. 

the event which happens afterwards is stated first and vice 

versa. There are some adhyayas, which differ completely from, 

the general style. - Most of the colophons mention the contents 

and are consistent but some of the adhyayas treat of matters 

either more or less than what are stated in the colophon.

(i) Fancalaksanas

This unit consists of twenty adhyayas, vis. 1-17, and 

231-233. Its main topic is to treat the five main characteri

stics of the Purina, viz. Sarga, Pratisarga, Vamsa, Vamsahu-

carit^a, said Manvantara, The adhs. one to three treat of
\

Sarga, the adhs. 231-233 of Pratisarga, the adhs. 4, 6-17 of 

Vamsa and Vams'anueapity'a. Both these characteristics are not
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treated separately but are joined together? and the adh. 5 

treats of the Kanvantaras.

These chapters, as stated above, are borrowed from 

Barivamsa and Visnu-Purana. Only the first twenty verses of 

the first adhyaya and the adh. 231 belong to the Br. P. itself.

As regards the adh. 1, it has been observed that the first twenty 

introductory verses are added, by the compiler himself, the 

verses 21-30 are similar to those of ?isnu I. 2.1-8 and the 

verses 31 to the end are similar to US? 1.10.19 to the end. It 

seems more likely that all the three, viz,.Brahma, Harl and 

\flsmi have borrowed from one source.

Again it seems that the five main characteristics 

which originally constituted the whole contents of a Pur ana are 

not given much importance in the Br. P. i.e. the Br. P. does 

not possess the nature of the Purina as it was originally 

believed to be but it furnishes a later phase in as much as the 

topics other than these five Laksanas, viz., tlrthamahatmya, 

worship of Gods, sraddha, etc. are dealt with at a greater 

length whereas the Pahcalaksanas are dealt with very shortly.

This unit comes under two units when, viewed from the 

point of view of the narrators. The adhs. 1-17 come under 

the narration of Lomahar^ana whereas the adbyayas 231-233 are 

narrated by Vyasa.

The first two adhyayas need not have been divided as
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the srstikathana continues. The Wss. 'ha1 and *ga’ do not 

divide the chapter into two parts. As regards repetitions 
the story of Baksa having many daughters is given in the adh.2 

and 3 hut in the adhs. 2,46-49, the exact number of the 

daughters is not given whereas in adh. 3,25, Baksa is said to 

have sixty daughters. Moreover, the study of Daksa having sons 
is added (3.11 ff.). Again, the story of Prthu which is given 

in short in the adh. 2,20-25 is given at length in the adh, 4, 
thus making the adhyaya completely independent. Xtg gives all 

the details about Prthu and adds the story of milching the 
earth. The case of adh. 4 appears to be strange in as much as 

the story of Prthu given in the adh. 2 need not have been 
repeated in the adh, 4. The adh. 3 is a continuation of the 
adh. 2 but the adh, 4 has no connection with the adh. 3. Again 
the mahatmya at the end of the adh. 4 also shows that it is an 
independent adhyaya by itself. Moreover, the adh. 4 provides 
chronological disorder too. Thus it begins with the story of 
kte how Prthu was assigned the kingdom of the world by Prajapati 
but in the verse 19, the Munis unnecessarily raise a question 
and want to know more about Prthu's birth and how he milched • 
the earth thus raising occasion for the narration of the 
adhyiya. Again in the adh. 2,51-53, the Munis raise some 

questions the answers of which are not given anywhere and the 
reply of Lomaharsana which follows these questions does not at 
all pertain to the questions. The Satyavrata story is narrated

4
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in adh, 7 and adh. 8 and the division of the two adhyayas in 
the continuation of the story seems to he unnecessary.

Again the story of the eity Varanasi being burnt by 
the curse of the Sage Nikumbha is given in the adh. 11^40-54 and 
is again repeated in adh. 13. 80-85. As regards the repetitions 
in genealogies, refer to the Ch. XII entitled 'Dynastic data'.

The story of Jahnu's drinking the water of the river 
Ganges given in the adh. 10. 15-20 is again repeated in adh.
13. 80-85. The story of Kalayavana1 s birth at the end of the 
adh. 14 seems to be irrelevant and here some slokas which form 
the connecting link between the previous portion consisting 
of the genealogies and this portion seem to be missing. The 
slokas 48-56 cannot be easily explained and the slokas 46b-47a 
do not fit in with the previous slokas.

The story of Syamantaka jewel given in the adh,16-17, 
though in continuation of the genealogy of Soma-vamsa seems to 
start abruptly. The Br. P. starts the k^srja-caritra with the 
birth of krsna in the later part of the Br.P., viz.in adhs. 
180-212 but here krsna is represented as a grown-up man hence the 
chronological order is not paid any attention. As regards the 
Syamantaka story, though, it is believed to have been borrowed 
from Harivamia it seems more to follow in its version the Vayu 

(96,11 ff). As regards the colophons of this unit it should 
be stated that the adh. X being introductory does not mention 
the contents in its colophon whereas all other colophons are
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consistent from the point of view of contents whereas the 
adhyayas 4, 6, 9, 14 and 17 narrate more than what is- indicate 
in the colophon.

(ii) Geography

This unit consists of ten adhyayas, viz.18-27. In 
it the description of the whole world together with its oceans 
and continents, of the'Patalas, hells and the other three worlds 
viz. Bhuh, Bhuvah and Svah,of Jambudvipa,Bharatavarsa and its 
tXrthas is given. The Pur was served an important - function in 
providing geographical information by describing the greatness 
of various holy places. The Br. P. describes the Bhuvankosa 
but does not follow the karma-vibhaga system as is given by the 
Mark. P. and others. These chapters are mainly borrowed from 
Visnu and Markandeya as stated above. •

The adh. 19 in this unit describes the Jambudvipa and 
seems to interrupt the lengthy description of geography by its 
shortness. Moreover, it is missing in mss. *ka* and ’ga* which 
give a more emphatic reason for its being added afterwards.
Again the adh. 25 gives a long list of the names of holy places 
and is wholly unconnected with those preceding and following 
it. The chapter 26 is meant for serving as an Introduction 
to ch. 27 dealing with the geography of India. It, therefore, 
seems to have been written at the time when ch. 27 was borrowed 
from the Mark. P, In short, the adhs, 18-27 do not contain 
any story element but only describes the geographical aspect as
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is the general style of the Purahas.

The main narrator of this unit is Lomaharsana (18.25) 

though from adh* 26 Brahma takes the place of Lomaharsana. As 

regards the colophons it should be stated that there is no 

discrepancy except in the adh. 22 in which even though the 

colophon states 'Patalanaraka-nuiclrtanam* as the contents,still 

it treats of hells alone, the Patalas being already treated of 

in the adh. 26.

(iii) Bolv places in Orissa

This unit consists of thirty six adhyayas, vis.28-70 

and 176-178 and describes the holy places in Orissa. According 

to Dr.Hazra it should be divided into four groups;

, (i) Chs.28 (1-8), 42 (35 to the end), 44-69, 70 (1-11)

and 176-178 on Purusottama-ksetra or Purl sacred 

to tfisnu.

(ii) Ohs.28 (9 ff.)- 33 on Konarka sacred to the sun- 

God.

(Hi) Ohs. 34-41 on Ekamra-iksetra or Bhuvanesvara 

sacred to siva and

(iv) ch. 42 (1-34) on Viraiaksetra or Jajpore sacred 

to Devi.

, Hunter in the history of Orissa describes it as
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follows: "Orissa is divided into four greats® regions of 

pilgrimage. From the moment the pilgrim passes the Saitaranf 

river on the high road forty miles north-east of Cuttack, he 

g trades on holy ground. Behind him lies the secular world, 

with its cares for the things of this life, before him is the 

promised land, which he has been taught to regard as a place of 

preparation for heaven. On the southern side of the river rises 

shrine after shrine to siva, the all-destroyer. To the south

east is the region of pilgrimage sacred to the sun, now scarcely 

with its matchless ruins looking down in desolate beauties 

across the Bay of Bengal. To the south-west is the region of 

pilgrimage dedicated to siva, with its city of temples, which 

once clustered, according to native tradition, to the number of 

7000 around the sacred lake. Beyond this, nearly due south, is 

the region of pilgrimage beloved of Fismi, known to every Hamlet 

throughout India, and to every civilised nation on earth, as the 

abode of Jagarm atha, the lord of world."77 The description

of Orissa given in the Br. P. tallies with the above descript

ion.

121

It should be noted that the Br. P. refers to the 

pool of Markendeya (56.73), the vata tree (60.18), the sea 

(60.10), the Indradyumna pool (63.2-5), the idols of krsna, 

Samkarsana and Subhadra (57.22,23,58), Gundicayatra (ch.66), 

Purusottamaksetra (177.16,17,24,25) the special Snana festival

77 Hunter, History of Orissa, Vol. 1, P» 82,
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of Jagarmatha on the full moon day of Jyestha (oh.65), Konarka 
(ch.28), Dumai^anjikei. (28.53), Ekamraka (34.40), (41.11), 
Bindusaras (41*53), divaksetra (41.93), Kapilatlrtha (41.91), 
Virajaksetra (42.1-12), Valtarani river (42.4), the eight 
tirthas, viz. Kapila, Gograha, Soma, Alabu, Mrtyunjaya, Kroda- 
tlrtha, Vasuka and Siddhakesvara (42.6,7), Virata mata (42,1,11), 
Pancatirtha (43.12),(63.1), (61,63-71), Jagannatha (42,37), 
Utkalaksetra (42.44-49), king Indradymma (43,89), Nyagrodha 
(45.53), story of Indranlla , idol of lord Purusottama covered 
with sand and shrubs (45*71-89), Indradyumnasaras (51.29),
Nreimha-, worship (A,58), Markandeyavata (60.11), Dolayatra 
(63.18), and Acyutaraandira (63.21), All these references are 
important and significant for the history and religious sandity 
of Orissa* Moreover, the story regarding the idols of krsna, 
Balarama and Subhadra are also important for the traditional 
history of Orissa.78

Again the Br. P. states that the holy Purusottama-
/ 7Qksetra forbids all the wranglings between saivas and Bhagavatas. 

In the description of Jagannatha temple, a eakra is mentioned 
and the Br. P, also refers to it,so

78 For the different versions of this story,vide Sandesara 
B.J., - Jagannathapurl and Orissa - (in Guj.), PP.36 ff,

79 Br. P. 56.64-66 & 69-70.
80 51.70-71, cf. also Maradxya P. (Uttara) 55,10-11.
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Regarding the adhyayas 2?~43 describing the Sun-worship 
Dr. Hazra states that the chapters on Sun-worship of the Br.P. 
are borrowed from the Samba-Pur ana*. That most of the verses of 
the adhs. 29-33 of the Br. P. originally belonged to some other 
source is proved according to him by the fact that though in the 
Br. P. (28.5) Brahma begins, at the request .of the sages to 
describe the place of Kopadltya or Konarka situated In Utkala 
(or «©drade^a) on the northern shore of the salt-ocean, in chs. 
29-33 he is found to describe Mitravana situated on the bank of 
the candrasarit mostly in the same verses as found in the 
Samba P. and the Bhavisya P. no mention being made by him of 
Konaditya, utkala or of the ocean in these chapters.

The story element again starts in the adh. 32. Here 
Aditi, Daksa's daughter prays for a son and thus in connection 
with Surya-worship, the link of the genealogy of Daksa’s family 
is established.

The story of Surya- samjna given in the adh.6 is again 
repeated in the adh.32-48. It is again repeated in the adh.89,
the name Samjna" is changed to U§a and the names Visti and 
Tapi are added in the progeny of Sun, The minor variations in 
the stories are not very important.

After treating the Surya-worship in the adhs.28-33, 
the story of s'iva Is introduced in the adh.34 all of a sudden 

its having no connection with the adh. 33. The case of the



124
34

s!lv& story appears strange as It is narrated without any inquiry 
on the part of Munis but the case becomes explicable when the1, 
underlying purpose i.e. to describe the Bhuvanesvara or Ekamra- 
ksetra among the sacred places of Orissa is taken Into consi
deration, In the adh, 34, 27-33 the story of Daksa*s birth is 
given-which xms narrated in the adh, 2. 34-47, the difference 
being that here it is said that Daksa was reborn as a result of 
lord siva's curse whereas the story of the curse is not given 
in the adh, 2, Moreover, here, i.e, in the adh. 34,39 the 
self born body of Daksa in his previous birth is referred to.

The adhyayas 176 and the following are connected with 
the adh. 69 as they treat of one and the same topic, viz*4 holy 
places in Orissa but they seem to be wrongly separated by the 
Gautam-mahataya inserted between them.

The adhyayas 176 containing the greatness of Vasudeva
and the adh* 177 containing the greatness of Purusottamaksetra
seem to be added afterwards. The story of Kandu in the adh,178

0*1

seems to have been added later than Chs.176-177' ■ , This story 
is told by 4®tasa, whereas in all other chapters in Orissa, 
Brahma is the speaker. Moreover, the story M is inserted all

81 The charming legend of the Sage Kandu is printed in Lassen's 
'Anthologia Sanskritica' translated Into German by A*W,V. 
Schlegel, Indische Bibliothek, X, 1822,P.257 ff, and into 
French by A.L.Chezy in JAI, 1822,P.2 ff. The legend is also 
related in ¥i§nu P, 1,15 - Wintemitz, History of Indian 
Literature, 534.
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on a sudden without any previous hint, the connecting link being 
provided by the statement that the sage Kandu lived at the 
Purusottamaksetra (1 78. 1,2).

As regards the narrators, it should be stated that 
ail the chapters of this unit except the adh* 178 are narrated 
by Brahma whereas Vyasa is the narrator in the adh. 178. Again 
from the point of view of contents, all the colophons are 
consistent except the colophon of the adh. 34 which does not 
mention the contents.

(iv) Gautaml-mahatmva

, This unit consists of one hundred and five adhyayas, 
viz.70-175, all of them eulogising various holy places situated 
on the bank of the river Godavari. It. forms an independent 
book (Pustakam) by itself. Its style also differs from the 
general style of the Br. P. In each of its adhyayas, it takes 
up one tlrtha and relates the story of the origin of the name 
given to the tlrtha, after that its importance is described 
and the merit of visiting it is given at the end. * This is the 
general style of this unit though there are variations.

The idea of visiting tlrthas was not prevalent in 
the vedic period but it came into existence in the time after 
the ups. on account of the idea that it. was very important for 
man to visit the holy places, The necessity of eulogising the 
sanctity of the holy places came into existence. This may be
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compared to modem propaganda for tourism. Thus the Mbh. 
devotes a great portion to the description, of tTrthas though 
it seems to have been added afterwards. In the Br.P., the five s 
chief characteristics of the Purana are dealt with very shortly and 
mainly it is a tXrtha-Purana.

Apart from eulogising the religious sanctity of the 
river Godavari, the Gautamirmahatmya is important from the 
geographical point of view in as much as it furnishes accurate 
information regarding the area of the river Godavari.

That Gautami-mahatmya is a distinct work by itself is 
further proved by the fact that the general topics dealt with in 
Purana, viz.genealogies, creation, dissolution and recreation, 
the dharmas of varna and Asrama, sraddha etc. are dealt with 
before and after the Gautami-mahatmya.

It Is called a highly meritorious Purana declared by 
Brahma (Br.P.175.78,87). The place which it occupies in the 
Br.P. was not meant for it because it divides the chapters on 
Purusottamksetra-mahatmya. The way in which ch.176 opens 
shows that it immediately followed ch.69, Moreover, in ch.176, 
there is no hint from which we may conclude that the mahatmya 
was there. In Br. 179,2 the sages refer to Bharatavarsa 
(eh.27) and Puru^ottamaksetra of which, they say, Vyasa told 
them elaborately, but they do not mention the Gaut ami- mahatmy a 
which also precedes ch. 179 in our edition. In the venk. ed. 
it is placed at the end. This mahatmya was attached to the
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Br. P. later than the chapters on Orissa, for the Naradiya P. 
(1*92), which gives the contents to the present Br.P., including 
the mahatmyas of Purusottama-ksetra and Ekaihra-ksetra, does not 
mention the Gautami-mahatmya.82 “ ’ •

It has its own beginning and its own end. Even after 
the colophons, the An. ed. separately mentions the numbers of the 
adhyiyas of the G aut ami- mahatmy a. Again as stated above, some

Mss. like fka* contain the whole of the Br. P. whereas the Mss. 
like 'Idas’ and ’ga* do not„ contain the Gautami-lftahafcmya whereas 
the lass, ’gha* ’ha’ and ,cai:, contain only the G aut ami- mahat my a 

Me get separate edition of the Br. P. containing only the 
G aut ami- niahatmy a also. All these tend to show that though the
Gautami-mahatmya was a part of the Br. P., it constituted an 
independent unit by itself. Even so there are discrepancies 
in it.

||ow let us discuss the various points which show 
irregularities in the story-contents. The adh, 70 forms
introduction to the Gautaml-mahatmya. The mss. * glia’ starts 
the Gaut ami-mahat my a with the Mahgalaslokas. The adhyiiyas 
35-36 and 71-72 though containing the stories of Uma-s'iva 

differ in details. In the adh. 35 after relating the story 
of Daksayajnavidhvamsa in the caksusa manvantara, the story 
of TJma's birth is related but here TJma takes birth not because 
the 'Gods were confronted by the danger of Tar aka but because
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to get a child was very necessary for one*s own good* Moreover, 
the etymology of the name *Uma’ and the story of how $iva tests. 

Uma's love for him are given. Further, here the danger of 
Taraka is not related. On the contrary, Siva comes to Parvati 
on his own account and asks her to marry him. Also, Kamadeva 
disturbs siva after his marriage* Ratf is said to be present 
at the time of Kamadahana and she asks a boon from Lord skva for 

the- rebirth of Kamadeva.

She same story of ^iva and Parvati" is related in the 
adh* 71 but the details vary. The Daksayajnavidhvamsa is not 
mentioned, the gods request Himavah to give birth to Uma 

because they were confronted by the danger of Taraka. The 
story regarding the etymology of Uma etc. ;:is not given. It is 
said that Uma practices penance for iiva, but siva hiraself never 

appears before Uma to test her affection as was the case in the 
first account. On the other hand Kamadeva and the spring 
season disturb his penance and Kamadeva is burnt on that 
account. Ratf is not mentioned here* This difference shows 
that the GautaraJ-mahatmya siaxxfy clearly differs from the Br.P, 
This account resembles that of the Kumarasambhava, Rati being 
added there* Here Parvati is not called Uma but she is called 
GaurlV The svayamvara of Parvatrf is not mentioned but the 
marriage of Parvati with siva is. arranged. Here too Brahma 
performs the marriage rites but the disgraceful story regarding 
the creation of Valakhilyas from Brahma which was not given in
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the first account, is introduced here to connect it somehow 
with the Godavari** mahatmya •

In the adh. 8, 53-74 the story regarding the birth of 
the 60,000 sons e« of Sagara and their death at being sighted by 
Kapila is related. The same story is given in adh.78 but the 
details vary. The story regarding their birth is not different 
Moreover, here it is stated that the horse of Hayamedha was 
carried away by Indra (78-13) but it was tied near Kapila by the 
demons with an idea that the Gods might be destroyed by Kapila’s 
wrath. In adh. 8.55, Kapila is said to be lord Visnu himself 
whereas here it is said that in olden times Kapila had helped 
the gods. He wanted to rest and asked for a proper place and 
the gods advised him to go to Rasatala; so at the time of 
Sagara’s Asvamedha, Kapila was sleeping in the Rasatala (A 
similar story regarding king Muehjts&nda is given in the Br.P. 
in the adh, 96). In both the adhyiyas it is said that the 

sons of Sagara were burnt by the lustre emanating from Kapila's 
eye who was sleeping there but in the adh. 78.21, it is said 
that- the divine speech declared that the horse was in the 
Rasatala, Moreover, they thought twice before disturbing 
Kapila but being too proud of their ksatradharma, they kicked 
him and were burnt by him. In the adh, S, Panea5 ana is said 
to be the remaining child whereas in the adh, 78, Asamanja is 
said to be the remaining child. The story of king Bhagfratha 

, etc. given in the adh. 78 is not referred to in the adh.8, 
there the main purpose being to count the descendants whereas
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here the main purpose is'to eulogise the river GodavarT.

There are cases of chronological disorder too. Thus 

after dealing with the deeds of Kartikeya in the adh. 81, the 

adh. 82 relates the birth of Kartikeya. Thus it seems that in 

narrating the G-antami-mahatmya5 the author has not laid much 

emphasis on the systematic chronological order but he has either, 

narrated the stories according to the order of tlrthas or 

according to some other order. Again in the adh. 113, it is 

said that lord Siva destroyed the fifth head of Brahma and in * 

the adh. 135 it is said that lord Brahma spoke a lie with his 

fifth head.

The anecdote regarding the paring of sun’s lustre 

given in the adh. 6 and the adh. 32 is given g again repeated 

in the adh. 89. The name of Samjna is changed to Usa and the 

names Tapi and Visti are also mentioned among the names of
i-

children.

The story of Pururava’s birth given in the adh,? is 

again repeated in the adh. 108 but here instead of Ila changing 

into king Sudyumna afterwards (as was the case in adh.7), King 

Ila is changed to Ila"and the episode.of Umavana is introduced.

The story of Satf and Dak^a’s sacrifice, its destruct-
I

ion and Daksa’s prayer in honour of lord Siva etc. given in the 

adh. 34-35 is again repeated in the adh. 109.-, The general 

style of both the adhyayas differs.
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The story of the birth of Maruts given at the, end of 
the adh. 3 is again repeated in the adh. 124 but here it is said 
that Indra cut the embryo of Diti on the advice of the demon 

Maya.

The story of Kamadahana given in the adh, 71 is again
repeated in the adh. 128 but in the adh. 71 the Gods send
Kamadeva in order to disturb lord Siva so that he might marry
Parvati but in the adh. 128, it is stated that when the Gods

» —were confronted by the danger from Taraka, £iva and Parvati 
were already married and the Gods send Agni only to report to

t _ a
lord 3iva about the fear of the demon Tardea and incidentally 
tile sem<en of lord, siva falls in Agni and Kartikeya is born.
This shows that the Gautam-mahatmya itself is not homogeneous. .

The story of king Prthu’s milching the earth given 
in the adh. 4 is again repeated in the adh. 141 but here the 
details of milching process are not given..

The story of Xayati*s enjoying the youth of his son 
Puru given in the adh. 12 is again repeated in the adh. 146 but 
here it is given in order to eulogise the river Gautami.

»

The story of Sunahsepa given in the adh. 104 is again ' 
in the adh. 150 but there it was told with reference to Bohita 
whereas in the adh. 150, the details regarding Bohita etc. are 
not given but the story is independently developed in order to 
eulogise the Paisacatirtha. The story of Hariscandra given in
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the adh, 104 follows the account of the Altayeya Brahmana.

. She story of Soma abducting Sara given in the adh.9 

is again repeated in the adh. 152 but hers the story of Brahma’s 

intervention is not given and the birth of Budha is also not 

mentioned. On the contrary Brhaspati purifies Tara by the water 

of the river Ganges and curses Sandra to become crooked.

The story of Rama is given in a scattered form In the 

adhs. 123, 153, 157, 176 but it is given in order to eulogise 
the river Gantami.

The account of Brahma’s creation given in the adh.l 
is again repeated in the adh. 161.

The s^okas 110, 101, 102 & 143# 13,14 are similar and 

are composed by one hand'*

The story of the river Ganges being brought down on the 

earth by the sage Gautama in the adh, 74, 75 is again repeated, 

in the adh. 175 but in the adh, 175 Yinayaka attaching false 

blame to the sage Gautama is not given.

In the Gautami-mihatmya also the adhs. 104, 108, 

110-111, 122-124, 128 and 129 differ from the general style 

and are much longer.

The ending portion of the Gautami-mahatmya also 
proves that it was a separate piece independent of the Br.P,
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because if it were a part of the Br. P. its eulogy need not 
have been separately mentioned but would have been included 
together with the end of. the Br.P.

As regards the colophons it should be stated that all 
the colophons are consistent but the colophons of the adhs. 76 
and 77 do not mention the contents.

The extent of the Br.P. is said to be 10,000 slokas by 
the majority of the Pur arias. But the Matsya P. says that it 
extends to 13,000 slokas and the Devibhagavata 14,000. The 
majority of the Pur anas do not think that the G au t ami ~ maliat my a 
in 106 chs. and 4,000 s‘lokas is a part of the Br.P. The Warada 

P. which gives the table of contents of all the'eighteen great 
Puranas says that the Br. P. consists of ten thousand slokas 
and has two parts and in the table no mention is made of any 
topic treated of in the Gautami-mahatsya which divides the 
rest of the Purina into two parts on account of the place it 

occupies in the Br.P. The An. ed. of the Br.P. with Gautami- 
mahatmya counts the slokas to 13,783 which when reduced to the 
standard of 32 syllables would make it a little more than 14,000

t

slokas.

Leaving aside the G au t ami- m all at my a the Br.P. naturally 

falls into two parts 5 the first containing 69 adhyayas and the 
second seventy one but the Naradapurana says that the story of 
Rama is to be found in the first part and the sanctity of 

• Purusottamaksetra in the second. But in the An. ed. the story
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of Hama is found in a scattered way as mentioned above. So 
there seems to have been some revision, since the Narada-Purana 
was written.

(v) Krsna-caritra

The Br. P. refers to krsna’s birth in the genealogical 
chapters and the syamantaka-Jewel story is also referred to but 
the regular krsna-caritra describing his life from birth to death 
is given in the adhs. 180-212. From the position which the 
krsna-caritra occupies in the Br.P., it seems that it is 
somewhat superfluous. But it seems that the krsna-caritra was 
introduced, in the Purina, when krs.na worship was widely 
prevalent,

The story of krsna is given in details in Harivamsa, 
Brahma-Purlna, Visnu -Purana, Bhlgvavata and Brahmavaivarta and 

in others it is given in short.. Some of the portions of 
krsna-caritra are also narrated in the Mahabharata. The 
Harivainsa, Brahma-Purina and Visnu-Parana, i . are very 

similar and it is difficult to opine as to which version is 
earlier in the absence of a complete collation of all the 
adhyayas of krsna-caritra in all the three Pur anas. The story
of Syamantaka jewel is given in details in the Vayu P. (A,96) 
and Matsya (A.46). Moreover, the stories of Kamsa killing
the sons of Devaki and krsna killing Kaasa, Salva, Dvivida,

- ’ \ ' ^ _ <=L

Arista, Vrsabhai Putana, iCesi, Kuvalayapida, Nar,ka and
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Kalayavana ana, cutting the hands of Bina (A.98) are given in 
the Vayu P, It should he noted that all these stories are

f

dealt with at length in the Br.P, also* The Bhagavata seems 
mainly to follow the Visnu P. but many new things are introduc
ed in it, vis. killing of Trnavarta, krsna's showing the whole 
world to Ya^oda in his mouth, krsna carrying away the clothes of 
Gopis, Sahkhacuda capturing the women of Vraja, etc. In the 
Brahmavaivarta great emphasis is placed on Radiia-worship.

Regarding the adhyayas 179,180 it seems that after 
the Gaataml-aahatsiy a, the author if anted to start the krsna- 
story. Before that he connects the Purusottama with this 
portion. But after joining this link he seems to find it diffi
cult to introduce the krsna-caritra without any occasion and 
therefore tries to bring forth the subject of lord Visnu in
some way as to form an introduction to the krsna-caritra.

*»

The style of krsna-caritra in the Br ,.P. remains 
uniform and the account is narrated by fyasa. The colophons 
of this unit are consistent except the colophons of the 
adhyayas 195, 199 and 204 which do not mention the contents.

(v±) Religion and Philosophy

This unit consists of 30 adhyayas, viz* 213-230 & 
234-245 dealing with topics of religious and philosophical nature*

.After the krsna-caritra nothing remains to be said And



therefore the Sr. P. starts at random to describe various
matters. Thus it describes the incarnations of Fisnu (A.213), 
Yarn.a and his hells (As. 214-215),' Pharma (A.216), evolutionary 
rebirths (A.217), Dana of food (A.219), sraddha (A.220), Sada^* 
cara (A,221), Farnasramadharma (A,222), Karmavipaka (223-225), 
worship of Vignu (226-229), Bhavisyakathana (A.229,230), Philo
sophy (234-244) and importance of the'Br. P. (A.245).

From the above analysis we can see that thus a groat 
variety of subjects is dealt with in this unit. As regards 
the colophons, it should be stated that all the colophons are 
consistent except those of the adhyayas 226, 236 and 241-243 
which do not mention the contents.

Thus,as discussed abo\'e, the 3r.P. seems to be a 
conglomeration of the Mahapurana and upapurana. All the material 
going under the name of the Br.P. is not found in the present 
Br.P. and as stated above5 there seems to be three distinct

t

layers. Brahma’s interlocation with the Rsis on the mountain 
Meru (Chs. 26-173) is with additions reported by Fyasa to 
another set of Rsis at Kuruksetra (179 to 245) and the whole is 
repeated with fresh additions by Lomaharsana to the Rsis at the 
Naimisa forest. The beginning and end seem to have been added 
to give a Pur ini c form to the*Br. P. The kr$na -caritra is 
added at the time when krsna"worship was widely prevalent and 
it is worthy of note that Fyasa is the main narrator of Krsna-
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caritra. Bach layer has its oim discrepancies and as can 
be seen iron the examination of colophons all the units are 

not added at one, and the same time.


