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CHAPTER: TIT

} i
UMMARY OF THE TEXT:"VIJVACG

s
UNZDARSACAMPU, ' COMMENT ARIES
: , :

ON VIS, AND TRANSLATIONS OF
Y,-_§-

SUMMARY

The whole work is qistributed in the several chapt-
ers named 'Varpanas' or, 'Déscriptions.' It begins with the
benedictory stanze in which the poet propitiated the godd-
ess Laksmi. The chest of Visnu is her abode. She keeps the
lotus moving in her hand and iﬁs honey flows to the navel-
lotus of Visnu. Gods doubted whether the goddess Laksmi
made her child Brahman sucking tﬁe heavenly milk with the
end of the counch (v.1). Then the poet in the next two ve-
rses gives an account of his father and of his own respe-
¢tively.

His father named Raghunatha was a son of Appaya Dik-
§1ta alias érinivésa who performed many sacrifices such as
Jyofigﬁoma, Aptoryama ete. amd who was a nephew of Tatacs -
rya, famous in each and every gquarter, performer of many
sacrifices (Makhinah), a preceptor of the king of Karnata
i.e. K;ggadevaréya and a gem of the city Kadci (v.2). Ra~
ghunatha begot a son named Veﬁkgtédhvarin, who .had a pro-
found knowledge of logic,'philOSOPhy, Tantrg, grammar ete.
and who writes Vié%agugédaréacampﬁ (v.3). A

Then he admlres the prosopoetic comPOSLtion."No doe

ubt", says he, " a pOetry attrdcts the hearts of the virt—
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uous persons less, if not accompanied by prose. In the
similar way prose also dées not aépeal to the readers of
-the géod'taste withouf poetry. While intermingling of pPro-
se and vérse gives the téste of grapses and honey together
at onee." (v.4);

ihen the next verse (v.5) serves the purpose of an
introduction to the treatise. The two Gandharva friends
named Viév§¥asu and Kggghu travelled in an aeriel car to
see the whole world (v.5). Améng two friends Visvavasu is
good matured 6ne Xz and is always ready to praise any vir-
tue of é person or a thing. While his friend K;ééhu»being
vicious finds vices from any thing or any person (v.6).‘
In this work Viévéﬁasu,praises Sun,Rarth ete., while K;éa—
nu abuses them partly or WhOll&. Here in this work we fil-
nd arguments and counter arguments or refutafions as in
the Bhggya.

Viévagqudaréacampﬁ commences with the 'Sﬁryavargana‘
or the description of the lord Sun in whichrviéﬁavasu sal -
ules the lord Sun who is praiseﬁ_in the verses 9 to 14 as
a rain-giver, a destroyer of the demons and Piéécas, be-
stower of health, making the lotuses fully bloomed, a gem
of the sky, adorned with the worship by brahmins in three
sandhyas. Further he praised Sun as a Lord Visnu.

K?éénu raises two objections:;

1. The Lord Sun is not worthy of praises, as he blindens
the travellers with the hot rays, dries up the earth, the
herbs and .the waters of the ponds or reservoirs (v.15)

2. The Lofﬁ Sun or Néréyaga has no sense of descrimina-

tion, as he destiroys the world created and maintained by
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himself . Really ihe Lord Vignu residing in Sun is cruel
one who sends ‘the pé0ple to hell and spoils them:to act
badly (v.16)

Visvavasu then refutes the objections raised by his
friend Kysanu:-
1. The praise worthy Sun bestows rain, sakisfaction and
health to the world. He mwxx noﬁrishes the light éf the
eyes and destroys the dgrknéss. MOreovef he lgeds the wise
or good people to the final deliversnce.
2; The Lord.Vigpu is kind~hearted one or an ocean of kind-
ness. He saves his devoteesd drowning in the worldly ocean
and leads thém on to his abode (v.17). Here is an example
of Gajendra, a king of elephants whom he saved by riding
Garuda without coﬁsidering any request of Rama or looking
towards NEig or earth, jumping from his seat of thousand
hooded serpent (v.18). He also protected his devotee Prak-
lada by assuming the Leo-man incarnation to tear Hiranya-
kaéipu (v.19). He presented garments to Draupadi (v.20).
As Rama he set free Kaka Jayante from unhappiness. His
grace led Jaﬁéyu to the higher worlds, Guha or Nigéda to
prosperity, and Sugriﬁa and Vibhigaga to kingship (v.21).
The human beings attribute the reason of their unhappi-
ness to Vispu and not to their evil deeds (v.22). Then
how is the Lord Vigpu, at fault, if the people use their
senses and bodies unfairly? (v.23). Here are ééstras to
acguire knowledge, the body to propitiaste god, the mind
for meditation, an intelligence for pilgrimage, the pre-

ceptors to make us to understand or to realise a true na-



64

-

ture of human soul, the spirit of the world and God (v.

24) .

Then two Gandharva friends move their aeroplane no-
rthward. Visvavasu introduces the earth where:ome can ach-
ieve the four objécts of human life, creates nectdr throv-
ugh the actigns of $vaha and Vagat. from the o sacrifices.
The goddess earth, worthy to be bowed down, which has pe-
ople expert in Vedas, holy places, sacred rivers and her-
mitages (v.25). *

Kyéghu, proud of his divine abode prevents Vigvgﬁaau
t0 salute the earth, as unhappiness of birth, death, men-
tal anguish and physical dfstress are very common there
(v.27).

Vidvavasu accepted his view but he requested him
not to abuse the birth on earth where Rama, a destroyer
of Ravana, his father Dagaratha who helped gods in the
battle with demons, Krgna born in Vrsnika race, kings li-
‘ke Mandhata, Bhagiratha, Sagara etc. were also born (v.
28, 29).

Now it is the turn of K?éénu to agree with his fri-
end. Butﬁzgrees partly and argues furthef: ' No doubt th-
ere werevsuch people in he previous ages but in this Ka-
11 age all are vicilous possessing passion, aﬁger, desire,
pride and lacking of d&scriminé%ive sense' (v.30,31).

Viévg%asu advises his friend not to blame all the
persons because some 0f them are god-£earing and virtuous.
30 they do not care for the grace of the proud, Wicked and

sinful kings. They meditate Visyu in their hearts and lead
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their life according to the Vedic injunctions (v.32).
With a view to make K;é&hu realise the fact, if he
has no confidence in his friend Viévaﬁasu, the later ta-
kes his to visit the different places, mountains, riversy:
and regions or countries from Badarikgérama t0 Kurukanag-

ara in their aerial car. ] -

The two Gandharva friends start their journey of
the worid i.e. India from Badarikiérama. Eroceeding on in
the front side Visvavasu shows BadariKasrama:

Here is Badarikisrama where Lord Varayana himself
practised penance, destroyed the ignorence of xkim devot-
ees by making their intelligence fully bloomed. The virt-
uous, being always awayifrém the sensual attachments pro-
pitiates the Lord Jagannatha or Janardana day and night -
(v.33)

K;éénu agrees with this argument but he does not 1li-
ke sn&w and unbearable gusts of co0ld wind. He thinks that
it is very difficult to take a bath to perform religious
or virtuous acts for a person frightened by a snowy cold
wind (v.34).

Viévgvasu with the help of pun or double entendre
understands him to be of\his own oppinion. Even though th-
there 1s snow everywhere and cold wind blows there, the
place is holiest one. The persons bloomed with the divine
knowledge come here to lead peaceful 1life, do take bath

often and by the grace of the god Visnu whese vehicle is

Garuda become free .from the cycle of rebirth (v.35)
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aside _ -
Taking aer0plane1from Badarikaérama to Ayodhya Vi-

gvé#asu salutes Saketa, a beautiful city which is capable
of avoiding various blemishes, and is situated on the
bank of the river Sarayu where many sacrifices were pe-
rformed by the kings of the solar race (v.36). He.bows
down the Lord Rama who favoured Ahalya, a eursgéd wife
of the sage Gautama (v.37). He wishes that Rama may br-
ing good fortune to him (v.38) and the beloved of Sita,
a destroyer of the wicked demon Révaga; a protector of -
the sacrifices may look gracefully on him (v.39). Even a
small particle of dust of his foot is capable tp risen
Dharma or Vrysa (v.40)~ Rama favoured Kaka (Jayanta), Ka-
nka (Jatayu), Dasa (Guha), Kisa (Sugriva) and Raksasa
(Vibhzgaqa) with the grace and desired gifts (v.41). But
his rage crushed Ravapa (or Xumbhakarna), the father of
Kumbha to piec es (v.42).

| Here‘K;éénu objects, "Whatsoever Rama did was not
always fair. He algo committed blunders in his 1ifé. Thus
it is not proper to give up one's own kingdom, affluen?
or advanced with the four-fold érmy only in view of plea~-
sing the co-wife of his own mother (v.43). He shook his
hands with Sugriva and killed Vali who was able to dest-
roy the pride of Révagé (v.44). The firg;qrdeal of Sita
and abandonment of Sita to the forest also do not seem
fair on his part (v.45).

Visvavasu points out K;géhu’s nature of finding

out faults or vices in most virtuous person like Rama



who gave up the right over the kingdom only to keep his
father's word (v.46). Friendship with Sugrzva proves him
to be the friend of only distressed persons (v.47). Fire-
ordeal of Sita and her abandonment were the acts in his
human form; otherwise he always kept hgr in his heart.
Really Pracetasa or Valmiki could not sing a singie virt-
ue of Rama fully (v.49)

Then our versatile poet recites the whole story of
Ramayana, involving all the main incidents occured in Ra-
ma's life in brief (v.50-68). Lastly Viévgﬁasu refers to
the devotional poem of some unknown poet (69 to 73) in th-

is description.

Now they move to the southern side of Saketa or
Ayodhya and reached the holy river Ganges. As a true vai-
snavite devotee he showed this river praisingly to his fr-
ilend K;ééhu who puts some charges and desires to ignore
as she springs from the toe of Hiranyaharta (gold-thief
or destroyer of Hiragyakaéipu), stays with Dosakara (a
wicked persom or moon( who bedded with the wife of a divi-
ne preceptor Byhaspati, and who is associated with the
Lord éiva who had cut off a fifth head of Brahman (v.75).

Visvavasu defended her by describing it as holiest
river springing from the toe of Visnu, and who purified
éiva, a moon-headed god. She-led sixty thousand sons of
the solar king Sagara to heaven (v.76). The holy river

Ganges flows in the company of‘Sarasvati (v.77). The 1ib-
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ations of her water destroy all the sins of the manes
(v.78). Thed devotees of Ganges achleve the heavenly ae-
roplanes like:: the performers of many sscrifices (v.79).
Like Prakrti's true nature or three qualities Ganges 1is
White in colour and intermingles with red coloure? Sara-
svatz and black coloured Yamuné} eventhough the co-infl-
uence of three rivers sets a devotee free from the evil
or sins and leads to the final deliverance (¥.80). Thou; .-
ygh she is originated from the lotus like foot of Visnu,
this counsort of the ocean follows Viggu’s heart on accou-
nt of her depth {seriousness). Her sweetness, whiteness,
coldness, purity and brightness resemble with the speech,
fame, grace, intelligence and pleasure of Vigpu respecti-

vely (v.81).

As the celestial car flies on the way of the river
Ganges from Prayaga, Viévaﬁasu begins to praise Kééf-gs
an abode of éri%iévanatha, where hegven reaching palaces,
many horses and elephants are found. The city is oawax-
ever-lighted by the moon , a crest-jewel of Vibvanatha (v.
82) . The persons adorned with garlands, taking always sw-
eet and tasty food, riding on the excellent horses and
elephants, enjoying the amorous sports with the beautiful
ladies in house will put on furious bones and skulls, eat
always poison, ride on the oxen, live in the cremation
ground and dance with the pisacas (v.83) in the next bi-

rth. Moreover whatever is given to a virtuous person in
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the sacred place will become a crore-fold. But here the
person who gives clothes in alm will become nude in the
next birth ( achieves final deliverence ) (v.84). Here
the Ganges is in the form of a lake where the bath qoes
not make one healthy but gives sharp pain and affects t©
the head with cold ( achieves sula in head and Gahges on
head like §aﬁkara) (v.85). "

Thus under the pretext of censure though K;éEﬁu is
sald to be fault-finding by nature, praises the Liord Vi-
évaﬁétha. According to Viévéﬁasu this a place where even
house-holder can lead the life of ascebtic. Death in Kasi
causes final deliverance (v.86). Moreover God éiva him-
self preaches a Taraka, a mystic Mantra to a devotee or
who dwells there at the time of death. Consequently the
person gets rid of the cycle of rebirth (v.87): Fufther
throwing a glance of &m eyes on the whole kgetra on the
bank of the river Ganges he bows down to the brahmins who
worship the Lord Visvanatha after taking bath in the sa-
cred river Ganges (v.88). '

A salutation to the brahmins annoyed Kgééhu‘accord~
ing to whom the brahmins do not lead their life.according
to the sastric injunctions. They put aside the Vedic lore
(égstras), live with the arms (as ksatriyas), take bath
with wafer, drink it, bathe the images, cook the food
with the water fetched by the‘éﬁdras. They sit with the
low born people, Mlecchas, and touch égqﬁélas also (v.89).
They put on the clothes brought on the donkeys by the wa-

sherman. They don't take bath after touching the low-born
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seen by low-caste people, Mlecchas or bitches in the co-
mpany of Wreﬁched persens, pahkti—dﬁ§aka or who did not
study vedas. They drink wine also (v.91). Their married
1ifé is also unsatisfactery. They leaving their wives
at their homes alone after marriage and wander in.the fo-
reign lands (v.92). No brahmin is found studying veda etec.
But if somebody may‘study, he sinks himself in debate or
illogical arguments (v.93).
Viévﬁﬁasu considers all these as the effects of the

Kali age (v.94) in which if somébody leads his life acc-
ording to Dharmaééétras, he earns praise, name and fame
(v.95). If brahmins would not have recruited in the mili-
tary and protected the gods and the brahmins, the Mlecchas
would have scatterd from Himgiaya to Rgﬁa's‘bridge or Se-
tu of Rama (v.97). They should not be diéregarded, as the
sacred river Ganges will purify them all (v.98). Kasi 1like
Gauda, Kanykubja, Anga or Vaﬁga is the centee of educa-
tion (v.99). What harm is there, if foreigners may not
like the 1ife of people in Kasi (v.100). One should bear
in mind that in Kasi also an orthodox brahmin does take
bath early in the morning and worships gods, cooks his
food in a place gsanctified with the besmearing of cowdung
and does not take food left by others though howsoe?er he
may be hungry (v.101).

Samudravarnana:

o~ e o o’ o oo o o~ o 3 S o bt

From Kasi the celestial car moves to the Bay of
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Bengal on the way to Jagannéthapuri. Viévévasu, fascinat-
ed by the ripples or billows ef the sea—water, salutes
sea where the mountain like Mainaka Lrlghtened by Indra~
. sgught shelter (v.102).

K?éghu denounces a salutation to sea with great la-
ughter, as water of fhe bay is undrinkable, coveréd from
all sides, an abode of furious aquatic animals (v.103).
The sea makes noise all the time (v.104). Reaily the oce~
an is pitiable being mean-minded as howsoever rich he is
and known as Ratnakara, origin of Laksmi, the éoddess of
wealth, possessing gold (water), rings (waves) and the bo-
ats moving to and fro, but he does not give any alm (v.
105) . The rich should spend wealth for own self as well
as for others (v.107). As the water of the ocean is the
ufine of the sage Agastya who drank up the whole ocean,
the water of oeean is untouchable for gentleman (v.108).

ViéVévasu, refuting the above charges states that
the ocean is enough kind to give a horse like Tccaisra-
vas and a moom to Indra and Visnu respectively (v.109),
nectar, desire-filling tree and desire-filling cow to the
gods (v.110). He is highly respected one as his wife is
the Ganges, the daughter of Jahnu. His son is a moon. La-
ksmi, the goddess of wealth is his daughter and Jagadisa,

a Lord of all three worlds is his own son-in-law (v.111).

On the shore of a bay of Béngal Puri or Jagannatha-
ksetra is situated where a person died gets rid of the

cycle of birth and death instantaniously. Here it is st-
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range that a dead body lives for a long period like wood
(v.112). It is a matter of surprise that here one would
not find any distinction between castes and creeds in ac-
ceptance of Prasada or consecraked cfood which is believ-
ed capable to ruin many sins (v.113). It is noteworthy
that an idol of the Lord Jagannatha is made of wo;d (v.

S 114).

It is a matter of great surprise that no objection

. . . . [
is raised or no fault or vice 1is found out by XKrsanu to

this description.

On the way for Yamuna far from Jagannathapuri a ce-
iéstial car flies on‘to Gurjaradeéa or Gujarat. Viévéﬁasu
is astonished by the prosperous 1lifé of the people of Guj-
arat. Here the people, inhabitant of taking tasty betel
leaves, adorn the body with ornaments and besmear the po-
wder of kumkum etc. on the body. Youths enjoy the company
of the ladies (v.115). The ladies of Gujarat are most be-
autious, delicate, sweet-voiced, fair looking with their
charming appearance (v.116).

K;é@nu does nof like the tendency of the people to
leave their bashful and enjoyable beloveds at home and wa-
nder f greedingly for wealth (v.117).

Viévévasu considers it as a virtue of merchants of
Gujarat, scattered all over India and abroad to earn weal-
th (v.118) 119,120) by the grace of the kings whose favo-

ur is successfully won (v.121,122)
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Yamunanadivarnana:

T S S 0 . vt Ve T T W - ATt " . T W -
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Viéﬁgﬁasu brings their celestial car to the river
Yamung only in)view to describe the amorous sports of K;—
sna with the cowherd maids particularly Radh§'(v.?23-j26},
theft of milk, curds, butter (v.127), sins (v.128)., and
thg destruction of the demons like Kamss, Hamsa, Mura,
Bana, Baka, Paundra, Bhauma etc. (v.129,130). Here it is
noteworthy that K;éﬁhu praises Krsna artfully under prete-
pretext of fault-finding.

Maharastravarnana:

TN ———— - —— oo, Yo~ >o- - " V> -

Flying over many countrjies, the woods, the rivers
and the mountéins their celestial car reaches Maharastra
(v.131). Viévéﬁasu praises the sweet water of heaven like
Mahéré%?ra where house~holders welcome Atdthis (v.132) di-
stinguished guests.

K;éﬁnu does not like the way of living of brahmins
who never perform Sandhys even once a day, serve as acco-
untants (Grﬁmagagakﬁ) (v.133). This is the country where
the sacred thread geremony (Upanayana)‘and the marriage ..
ceremony are the only festivals. In the young age instead
of stud&ing Vedas the people used to study Yavani perhaps
Urdu, Persian or any other foreign language and its liter-
ature (v.134) because they do not possess any sense of de-
scrimination (v.135). The Kgyastﬁa brahmins, employed as
accountants and cashiers are most corrupted. They maintain
improper accounts only to fill the belly (v.136,137). KgéL

-~

anu does not find any necessity of wide-spread and inten~
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sive knowledge, if anybody wants to ﬁe famous as learned .
one {v.13%8)

Viémévasu points out that here are also some per-
sons who lead the religious life, perform sacrifices, ha-
ve profound knowledge of the sBstras (v.139), worship go-
ds and observe the rules of untouchability rigidly (v.
140). The brahmins accept the military services only to
protect the brahmanio culture (v.141). A _virtuous brsghmin
can remove many sins (v.142).

K;éénu agreed with Visvavasu and drew Visvavasu's
attention towards the wretched people like robbers (v.
143). Visvivasu accepting his friend's observation app-
reciates Mahérég?rian warriors who oﬁly can protect the
people as well as brahmanic culture {v.144,145).

Krsinu draws his friend's attention towards the as-
cetic like people of Anga, Vanga, Kalinga, Magadha etc.
who doinot observe the four-fold class system to fill up
their belly by unfair means and who have come for pilgri-
mage in Maharastra (v.147,148).

Visvavasu defends them as under:

For the devotees of Visnu one should not care for
evil (v,149,150,151). The person unatteched with sons and
wife, visiting the sacred places, bathing in the‘holy wa-
ter of the Ganges should be honoured (v.152).

— H
Andhrasdesavarnansa:

T o o o 2~ " - — Vo S T - —
.

Viévévasu now introduces another country i.e. Khdhra
where the people get livelihood easily and perform religi-

ous duties. Brahmins live in the heart of this country (v.
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Here also as K?éénu shows, brahmins serva the sud-
ra kings (v.154). The people have sunk in the ocean of
the vices like the people of Maharastra (pr.54).

Once again vidvavasu emphasizes the devotion of Vi-
sau and alm which set one free from all sins (v.155). Fur-
ther Visvavasu described the beauty of the Andhra ladies
(v.156), alm of'indhra“kings (v.157), saivite brahmins who
propitiag;‘g;;a with Tila, Aksata and flowers after taki-
ng bath in Godavari (v.158) for the final deliverence (v.
159) and many valsnavite brahmin devotees who possess |
profound knowlédge of the Vedas, polity ete. and perform
and perform many sacrifices Xkix® (v.160). Usually people
of this country situated betﬁeen the rivers Gadgvarz and
K;§p§ serve the kings from whom they get huge wealth to
give in alm and spread their fame in all the ten direct-
ions (v.161).

K?éénu takes a note of the Yavanas or Mohamedans who
were destroying the temples of saivites and vaisnavites,
four-fold class system and sacrifices also (v.162).

Noble natured Visvavasu finds out a virtue in them
and appreciates them as warriors fighting very furiously
with their enemies who take a straw or grass in their mo-
uths to seek shelter (v.163). Thus they open the doors of
heaven for them on the battle~field (v.164).

- /
Karnatadesavarnana:

S e v e e . S . e . SO . . 0 o o -
- “ *

Our poet Venkatadhvarin describes the aerial travel

of the two Gandharva friends through South India in much
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details. The part of the descriptions of the regions of
South India is started with the description of Karmataka
which is an ear-ornament of the world i.e. India (v.165).

. There are gardens in the cities where nut Frees having
flowers full of honey attracting the humming bees make one
the youths love-sick (v.166,167). *

K;éénu censures 1t on account of being full of Vgra—
saivas or Lingayatas (v.168) who bathe éiva-liﬁga.with
water by which they washed their feet (v.169).

Vidvavasu t0ld emphatically that it also deserves pr-
aise as some vaisnavite shrines like Yadugiri are there
(v.170,171,172). The Vaisnavite devotees mark their fore;
heads with the clay brouéht by Garuda from évetadviba as
it destroys sins (v.173). Like the holy water of Ganges
or a true vaisnavite pOet a reservoir of Yadugiri purifies
the sinful persons (v.174).

The city of Rajatapithapura (v.175), a birth place
or a native place of Anandatirtha of Wadhvacarya whom even
brahmins worshipped for salvation (v.176) is also situated
in this country.

K?éénu agreeingly with his friend sets some charges
on the disciples of Madhvacarya such as performing Sandhya
after the sun has risen, or not performing at all without
any fear (v.177), leaving Gayatri aside; putting sacred
thread aside, chopping off the d$ikha, leading the life of
ascetics and wandering by vehicles (v.178). These so call-
ed learned asé:;tics and preceptors declare the food offe-

red by the\éevotees and the disciples whose even sight
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causeé a bath or whose food makes one sinful, curable

only by the Prayascitta like Candr@yanavratia, as purify-
ing one from all the sins and evil deeds (v.179). Such as—
cetics being favoured by the kings stay in the mutts, loock
t0 The house-holders with the jeolous sight, wear thin cl-
othes, ride the $ibikd, give food in alm to the baggers,
wandering for food and living in the ruined houses (v.
180) . Such ascetics become prominent without the proper

- f Bl
knowledge of the Vedas (v.181). Even on Fkadasi they give
up the performance of sacrifices (v.182).

Visvavasu explains the custom of non-performance
of the sacrifice on Ekéda%i as thelr preceptors have more
faith in Ngfayaqa (v.183). They pass their entire time in
sprinkling water on Vi§9u, reading the purE?as, bathing in
the sacred reservoirs or places etc. (v.184). Further he
defends the Madhva preachers who visit their disciples
and devotees in the distant places by vehicles like éibikg
(v.185). The humble ascetics do not commit any fault, if
they give food to the house-holders (v.186). What harm is
ther, if anybody does not perform Sandhya in time only on
account of illness or 1dleness? (v.187). To follow the pa-
th of forefathers is not the fault at all (v.188).

From Rajatapf@hapura he takes away an aeroplane fl;
ying over the country of the monkey like people (v.189)

among whom some senselesgs brahmins live (v.190).

A i o s . 1. ST sty o — T~ - T~ -, -~ -
- -

Flying southwards they reach Veﬁkatagiri, better

{ -
known as Sesacala (v.191) where even ascetics {(munis)
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algso desire to have birth as serpent, tree, bird, furi-
ous tiger, deer, stone, creeper, caﬁern or springs (v.192)
God Vismu stays over here along with Lakgmz. The devotees
do not wish heaven (v.194,195).

K;éinu puts some charges under pretext of eensure
through artful praise. The God Visnu, here known s Ven-
ka?eéa seems greedy for wealth. He gathers.much wealth by
fulfilling the desires.of the devotees or avoiding their
evils (v.i96). He asks some one for some drops of water
in some jungle. He bears the burden of the clay of some
tank being under sonstruction, and puts on the garland of
clay-flowers (v.197).

Replying to the above charges Visvavasu tells him
that Lord Narayana acts humanely (v.198). Here is a proof
from Bhagavata. He He acted so to fulfill the desire of
his friend and devotee Kucaila or Sridaman better known
as Sudama (v.199). Though his consort is Laksmi, his ab-
ode is on thousand hooded serpent, his brother—in—law is
moon, father-in-law is Rathakara, an ocean, he accepts the
offering of wealth only for the good of his devotees (v.
200). He possesses virtues like serenity, charm, humanity,
greatness etec. (v.201) described by the Vedas (v.202).
Lord Visnu or érik;gga, fond of the Campaka flowers lives
on the mountain known as Veﬁka?gcala (v.203) .

The devotion of the Lord Venkata whose abode is Ti-
rupati makes a deaf hearf the poetry or verses composed or
spoken by the dumb. Some handless one writes 1t down and

a blind person sees it. A footless starts to climb Venkat-
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agiri where a barren woman returns slowly with the ch-
ild (v.204). Many monkeys play freely (v.205). Here is

the row-of the small mountains spreaded (v.206).

Vanavarnana:
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They, K proceed on 8% thward to reach the thick forest.
Roaring iions frighten the elephants from the caveés of
the high-mountain hills (v.207). |

According to Kramu the forests full of furious ti-
gers, huge phythons, thieves, heavy stones, thorns, fireé
generating bamboos do not deserve praise (v.208). Though
Vibvavasu is satisfied as in the forests the people easi-
ly get the fruits and flowers which cannot be achieved by
the kings and queens, The Sun rays cannot touch them (v.
209). Thé forester women gladly wear the garlands of pea-
rls gained from the heads of the elephants torn by the 1li-
ons (v.210).

Ghatikacalavarnana:
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Gha?ikgcala, an abode of Nrsimha is somewhat south-
ward from the forest near Venkatagiri. Visvavasu naturely
propitiates the Lord Nrsimha {v.212,213,214). Kgégnu does
not like N;simha's action a@f frightening the whole world
only on account of Hira@yakaéipu (v.215) to kill whom Vig-
nu desecended (v.216) and who possesses a divine power de-
gcribed in the Vedas (v.217). Only a vision of the TLord
Nrsimha, after climbing this Gha?ik&cala destroys all the

evils or sins soon (v.218).
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They move their aeroplane aside to visit a place
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called Vikgéra?ya where a famous temple dedicated to Vziay
réghava who was worshipped by a saggréglihotra,and a
small reservoir named H;ttgpanééinf are situated (v.219).
Indra also worshipped Viraréghava (v.220).

K?éénu puts charges such as taking away'the wealth
of his devotees. Now ViQVQVasu calls him a dunce angrily
. and.admires the, divine power of creating the world by é
glance. His chest is aaorned with the lac of Rama's foot.
God éaﬁkara also prayed him. He bestows wealth, health,
prosperity, fame, salvation etc. on his devotees (v.221),.
Here his consort is known as Sundaravalli.

Ramanujavarnana:
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Taking aside the celestial car Visvavasu shows Bhu-

tapuri or Perumbudur where Ramanuja the famous exponent of
the vaisnavite cult and spiritual monism, was-boern (v.223).
For the welfare of the society he led the life of an asc-
etic (v.224) and defeated his opponents. in a debates (v.
225). His works like the arrows of Rama are ever victori-
ous (v.226) among which a commentary on Gitg is'noteworthy
(v.228).

K?éénu being orthox by temperament does not like to
take food with the rival clue. ﬁe does not like to take fo-
od seen by others}ra@her rival followers of the same cult
(v.229). They study Dravidian Sastras in stead of the Vedas
(v.230). Moreover they abandon the i’ five sacrifices, cen-
sure the sacrifices and prohibit a salutation to Hari more
than once, uproot the faith and force the ascetics to bow

the house-holders (v.231). They do not ring the bell, when
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they worship the god. No importance of Lakgmz is mainta~
ined. They drink water with which the feet are washed (v.
232)Thus these crooked and evil hearted persons (v.233)
uproot the Vedic path (v.233). Here illiterate Acaryas
are propitiated (v.235) as Sankekasiddha who perform all
the Vedic acts by éaﬁkeﬁa (v.236}. These staunch Vaisna-
vites do not take bath in the holy water of Canges or in
the salty ocean and never take five 'Gavyas' considering
them as the impure secretion or excrement of a cow (v.
237) .

Now Visvavasu replies:

The custom of leaving food left in the dish or that
of non-taking of food seen by others rather rivals are as
the cusboms prevalent in other countries like Maharastra
(v.241,242). The vaisnavites of Bhutapuri lead a life of
a devotee. They pass their time in god's serviece (v.239).
They put on valsnavite mark (Urdhvapuggraka) on the fore-
head a%3§§rland of lotus seeds (Padmaksamala) on the neck.
Their arms (Bhujamula) are marked with the counch and dise
as if they ever pray Lord Vismu with those metal marks (v.
(v.240). As the Upanisadic philosophy is difficult to und-
erstand, one should welcome vernacular books of religion.
Purpose of the smrti literature is also same one {(v.243).
A devotional poem composed in a vernacular language like
Dravida of which first grammarian was Agastya, a holy sage
must be equally accepted with g% pleasure (v.244,245). Ri-
nging of bell is prohibited with a view %8 not &k to di-

sturb the other devotées in meditation (v.246). The de-
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votees pass their time in narrating Ramakatha, relating
the commentary of Ramanuja or delivering lectures on Bha-
sya and serving the Lord Visnu (v.247). The good does not
desire to quarrel with anybody. The spiritual monism scho-
0l of Ramanuja is good example of this, as Ramanuja tried
well to show harmony in controversial passages érﬁtis (v.
248, pr.99).

Kreanu is satisfied with the above reply, though he
finds out some other faults such as the acaryas preach the
robbers living in the forests or on the montains, killing
and robbing even a twice~born one (v.249), adulterers, the
“thieves, the barbarians (kiratas) represseed people and
wicked kings (v.250) only with: a view to collect wealth
(v.251). Such acaryas sink in the ocean of universe with
their disciples (v.252). The tradition of worshipping qu-
ally the descendants of the Acarya's race fit or unfit is
also unpleasant one (v.253). No hard test is taken in sel-
ecting the disciples (v.254).

To Visvavasu five samskaras are enough to purify
eeven a great sinner (v.255). Only the devotion of Vigpu
can lead one to salvation (v.256). No fault lies in puri-
fying the sinners like the holy river Ganges (v.257). The
character of the vaisnavite acaryas is praisewo;thy (v.
258). They lead 1life with full satisfaction by the wealth
offered by their disciples and vaisnavite devotees gladly

(v.259).
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Vigvavasu took thelir serial car aside and reached



Madras or Cannapattana where a shrine dedicated to Partha-
sarathi is situated near the reservoir named Kairaviqf (v.
260). Here the people study Vedas, Vedanta and other sch-
ools of philosophy (v.261).

K;éénu agrees with his friend's statement and points
out that the Hunas ( English or Porfuguese peoples made
this placevtheir residence. These cruel and unholy people
ignore the brahmins (v.262). They are powerful, rich and
favoured by the crooked fortune to have beautiful ladies
(v.263).

Viéﬁgvasu even in such people finds out virtues de-
sired to have such as non-snatching away of others' wea-
1th and speaking truth. They do some exwellent things and
punish the guilty persons (v.264). It seems that the poet
Venkatadhvarin was well acquainted with new establishment
of the BEnglish people at Madras.

_”-':‘
Kancivarnana:
ottt Saze

Vibvavasu and his friend K;ééﬁu reach Kanci or Con-
Jeevaram forty-five miles approximately away west from
Madras. (One should remember that ¥afici is the nearest
city to his native place Aragépiﬁéla and it is also said
that the poet himself lived at Kafci near the temple of
Yathoktakari.) 8o he describes everything in full details.
This wide-spreaded city has ha girdle like mountain Hasti-
giri. The youths, appreciators of excellent beauty of the
ladies condemn the luminous moon, mirror or lotus as they
cannot stand in the comparison with the faces of the ladi-

es of this city (v.265). Here the learned and lustful or
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licentious people live together (v.266). Here is a river
VegaVatI flowing nearly by (v.266). Here istands a temple
of Varadaraja on elephant like mountain Hastigiri (v.268,
269). Visvavasu requests his friend to bow down Varadaraja
(v.270). The worship of Lord Varadaraja and his consort
Lak§ﬁz sets one free from all the three afflictions or
miseries (v.271). Varadaraja is said to have assumed an
incarnation with a view to protect the Aévamedha sacrifi-
ce from Vegaﬁatz which tried to destroy it completely (v.
272).

Use of pun and artful praise shows K;éﬁnu disagreed
with his friend. But actually he agrees with his friend.
S0 no fault is found in this description (pr.109,v.274).

Visvavasu proceeds on with the descriptions of Ana-
ntasara, a reservolr near the temple ofVVaradaraja, Vima-
na of the same along with the description of Uttaravedz
of Brahmé's horge-sacrifice. There does not l1ie any disti-
netion among Raghava (Rama), Yadava (Xrsna) and Varadara-
ja (v.275).

Then they visit another place known as the shrine de-
diéated to Setuk?t situated in west from a mountain Hasti-
giri. Here Vi§pu is said to have assumed a form of a bri-
dge to protect a horse-sacrifice of Brahma from an over
flow of the river Vegavatz (v.276) 277). Here Lérd Visnu
black in colour like Tapiccha lies on a serpent §e§a in
gsouth-north direction i.e. head in gouth and feet in no-

- rth (v.278). A reservoir full of lotuses is situated ne-

-ar this temple. The consort of the self-apperent god,
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black in colour like cloud, is known as Komalavallika (v.
279) . Here the god Visnu is known as Yathoktakari who was
worshipped by Sarasvati, a consort of Brahma (v.280). He
" 18 so called because he fulfilled the ardent desire of
7Brahm§ and protected a horse-sacrifice. God Setukrt also
purifies the devotees Ev.281) .

Again K;éanu attains an 0pportunity.of praising the
god Setukrt with artful praise and agrees with Visvavasu,
his friend (v.282,pr.111). Looking somewhat northward his
sight sets on the lake Puhya, full of golden lotuses, a
bath in which purifies one and bestows on him the highest
welfare. P&hya yOgi desired to stay and practise austeri-
ties here (v.284). )

Flyin§ gsomewhat south-ward the temple of Lord Asta-
bhuja comes one the way to the lake Hasti, full of lotu-
ses, and able to please all the vaisnavite devotees (v.285).
(Gajendra pugkarigz is a reservoir near this temple. God
Visnu assumed this form to stop the rivulet of Vegavati .
with eight hands with a view to protect Brahma's horse-: -
sacrifice).

Taking their celestial car somewhat west-ward a te-
mple dedicated to D{baprakééa attracts their attention (w.
286) . K;éénu censures (v.287) but Visvavasu proves him to
be wrong as god szaprakééa in real sense has enlightened
the whole universe by assuming ten incarnations. Here the
lamp of wicks, full of ghee burns (v.288). (It is said
that Visou assumed thié,form to destroy the darkness crea-
ted by SaraSVatE at the occasion of Brahma's sacrifice,)

' — /
Near to this temple of Dipaprakasa a birth-place of
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Vedantadesika is situated. Vedantadesika was a profound
philosopher, able to wih the rivals of Spiritual monism,
and an ardent devote? of Visnu (Hayagr&va} (v.290). He has
'smashed many opponents by defeating them in debates and
showed the path of Tantra or sastra (v.239). A devotee of
Hayagriva (v.292) passed his life in propagate thé Ramanu-
ja vaisnavism. He possessed not only the knowledge of the
Vedic lore, Vedanta or philosophy and sastras but also en-
riched with virtues like nobility, forgiveness, activeness
ete. (v.291).

Kpéénu does not like the philosophy of Vedantadesika
and Markata devotion. He favours Marjara devotion which i
seems to Viévgvasu mainly rather only for the lay man, un-
able to study Veda, Vedanta or Mimamsa (v.294). Vedantade-
éika, an exponent of the Vedic path (v.295) ané,well-vers;
ed in all sciences (pr.116) should be placed along with
Patanjali, Gautama, Gajanana and Hayagriva (v.296). As
the bell of Viggu frightens and drives away the Pigébas,
he also drives away ignorance of the world (v.297). Acco;
rding to even K?éénu he defeated many poets and Panditas
(pr.117). He has torn the hearts of the rivals by his fl-
owery speech (v.299). In short he has protected the Raménf

uja cult by all means (v.300).
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On one side of Conjeevaram a temple dedicated to
N?simha and his consgort Lak§ﬁz is situated on the bank of
.

the river Vegavati (v.301). On the other side Visvavasu

bows Vismu (v.302). (This must be a temple of Vaikuntha
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Perumala). Vignu, the greatest god among the triad gods
is praised already by Vyasa, Pargéara ete. (v.304).

Sr1t1v1kramavarnana'
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The shrine dedicated to Trivikrama where the Tord
is sprinkled with the honey of the old trees, has.high
Gopura asif it is hurdle in the path of sun (v.306). The
Lord's uplifted foot serves the purpose of a ladder to the
heaven or like the staff of the umbrella of fame (v.307).

K?éanu praises the Lord Trivikrama through artful
praise. What has he done? He obtained all the three wor-
1ds with an interest only to give them to Indra (v.308).
No plain-hearted poet will admire him as he deceived Bali
and éukfécarya under the desguise of Brahmacéri though he
had Lak§m1 ever accompanied with him (v.309).

Viévéﬁasu is happy to hear these words of praise

under excuse of mmm cengure by puns. He also seigzes an op

portunity once again to praise the Lord Trivikrama as be-
stower of wealth, though he begged Bali for three strides
of land (v.310).

Kamaks1dev1Varnana

Passing some distance in their celestial car they
reach the shrine dedicated to the goddess Kamiksi, prote-
ctor of the gods' army, desire~filling blossom to her de-
votees, all-in-all of the Lord éaﬁkara and an ornament of
the :eity of Conjeevaram (v.312). Visvavasu praises her:
"Who will not absuse the Kunda flowers on seeing your tee-
th? Will a wise man look at moon if he might have seen yo-

ur face once? No one will praise a blue lotus if he sees
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your eyes. If only once ome will enjoy your sweet, he fop-
get honey (v.313).n

K;éénu here also praise her through artful praise
which will remind us Brahmacari episode of Kumarasambhavs
(canto:V). Her loveliness is useless as her husband is a
deformed eyed, a destroyer of cupid, the god of love. Her
son is elephant faced aﬁd has a bulging belly (v.314).
This is not a good pair. KE&EkgE is sarvemangala - omni
auspicious, while éaﬁkara stays in a cemetary. She is ca-
1led Haimavatz, having gold, while he is a poor begger.
She adorns her face with kunmum, while he bgsmears hig
body with ashes. Moreover curl& haired lady married a man
having matted hair on head (v.315).

Visvavasu is fascinated by the acts for the benefit
of the soclety or all the three worlds (v.316). Perhaps it
is the only cause which made Uma to marry such a god (v.

317). A destroyer of Cupid is also won by the goddess Ka-
maksi (v.318). Her sons (ajanana and Kartikeya bestowed

higher social svatus on her (v.319).

- !
Ekamresvaravarnana:
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Taking the aerial car somewhat aside shows the shri-
—- {
ne dedicated to Zkamresvara, manifested from the root of

a mango tree (v.320). Here poet shows his poetic skill of
playing on words and his poetic imaginative flight in the

dialogues between Viévéyasu and K;éénu, finding virtues s
and vices respectively. -

Lord éaﬁkara, Bkamresvara has a third fire like eye
which serves the purpose of grate to save him from the co-

1d effect of the Ganges and a moon on head. Constant spri-
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nkling with the water of the Ganges and enjoying the cold
beams of the moon‘are on account of taking up deadly poi-
son produced at the occasion of the churning of the ocean
and holding it up in the throat or adorning the body with
the poisonous serpents (v.323%). He keeps a moon on his he-
ad, as moon is the son of Ganges, gounsort of the eean (v.
324) .

As Visvavasu points out K;éénu praises the Lord with
puns describing otherwise. This greedy god having Meru in
his hané wanders to beg. Not only that he made LakaEbati
or the Lord of Lakgmi a begger ( an arrow in true sense to
destroy all the three cities of demons ) (v.325). Though
he has silver like garments, he has made hils residence on
the mountain Himalaya, and he has rice in his hand (moon
on head, Parvati his wife and famous for his ngﬁava dan-
ce), he wanders to beg (v.326). Ganges also became greedy
even for Kapardika or sea-shell (v.327). She destroyed the
Jahmu's sacrifice only due to her oompanylwith Satraghati
Lord éaﬁkara (v.328). He is the best example of self-comt-
radiction. He is known as Andhakari bEQapsgge has a moon
on the head, fire on the forehead,and the cobras having
precious gems on the body ( v. 330). He has Tarakari in
his lap and Téiakéhhipa on the forehead (Kgitikeya and mo-
on respectively). He accepted beautiful eyed Parvati, th-
ough he is Alzkakga (deformed-eyed one) (¥. 331).

Viévgﬁasu adds some examples of kindheartedness of
ééﬁkara: " He is kindhearted as he favoured Mgrkaggeya wi-

th long life, Bhagiratha by the Ganges, B;pa and RE%aqa by
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the things desired (v.333)! Of course K;éénu rightly re-
marks, " he has created troubles to the ﬁorld by favouring
the demons with the boons! (v.334).

This shrine is situated just near to the lake named
Pampa. Evenigtom earns high esteem in the city of Conjee-
varam where vaisnavite and saivite people live together
which is matter of great surprize to K;génu. The city of
Kanci is divided in two sectors namely Sivakancl and Vis-
gukéﬁcf in west and east at the foot and top of the moun-
tain Hastigiri respectively (V;337,338,539). Verses 333, 339-
and 340 are somewhat suggesting the controversy between
the two gods and, their followers. According to Vié%é%asu
there was no more controversy. Lastly he asserts that the-

re is no distinction between these two deities (v.341).

Pgndavadﬁta:
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The temple of Pandavaduba is somewhat away from the-
re (v.342). K;égnu does not like Krsna's act of a messen-
ger on behalf of Partha or Arjuna and other‘quqavas, as
he is the Lord of the three worlds (v.343). Here algo Vi-
Lvavasu enumerates virtues of Krsna (v.344).

Vijayaraghava:

The shrine dedicated to Vijayaraghava comes on their
way, when they take their aerial car somewhat aéide. It ¢
is situated near the lake Grdhra (v.345). Parijata tree
underwhich the temple of Vijayaraghava is situated, is °
worthy to be compared km with Aévéttha tree of Gita (v.
346) which gaves salvabtion as well as material or worldly

happiness to a devotee (pr.147). In this k§etra Rama per—
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formed funeral rites for Ja?gyu (v.347). Viévéﬁasu takes
a note of a strange thing that here a barren woman sows
the roasted been with a view to beget a son, growing of
which causes the joy of having child to the lady (v.348).
K;éénu criticises the god as RgghQVa who is prai-
sed by Brahma, éuka, XKartikeya and whose abode is’ oceay,
has made redidence in:such places (v.349). But Viévévasu
rightly opines that it is the result of his kind nature
(v.350). 80 it is not unfair thing on his part (pr.150).

Ksiranadi:
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Viévéﬁasu taking the celestial car southward sees
a river named ngranadz. The holy Kézranadg or river Pa-
yogé'iike %he Ganges, Sindhu, Sarasvati, iuﬁgi ete. de-
stroys the sins and purified a devotee (v. 352). K;éénu 3,
under pretext suggests her union with the bay of Bengal
(v.353). Once again Vié&évasu praises her purifying na-
ture (v.354).

Vahanadivarnana:

/-
Agalin moving aeroplane southward Visvavasu sees an-

other river named Vaha. A bath in the holy water of this
river rather rivulet Vaha purifies the sinners (355). On
the northern bank of this rivulet a village named Ara§5§i~
pala, a native place of our vérsétile poét Veﬁkagadhvarin
is situated (v.356). It is like Saketa or Ayodhya protect-
ed by Raghunatha (Rama as well as poet's own father Ra-
ghunatha) (v.357). There are amny Agraharas, villages do-
nated to brahmins on the banks of both the rivers Vaha

and Payasvini (v.358). The people of these Agraharas are



closely associated with the desireless ascetics.

Tundiramandalavarnana:
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Looking behind Viéva%asu casts his glance over the
whole Tuggiramagﬂala, a region of Agraharas, situated om
each and every river. In Agraharas the holy brahmins reci-
te stotras or detional ﬁaems and égstra hymns pleésing to
the ears in the sacrifices (v.360). The fame of the bra-
hming is like the foam of the milky river Payasvinz or
Dugdhasindhu (v.361).

K;éEnu hates the brahmins who perform sacrifices for
shaw and fame only. Moreover they do not perform accord-
ing to the Vedic injunctions (v.362,363).

According to Visvavasu even today there are some
brahmins who deserve appreciation in the Agraharas (v.
364). Moreover a blotless devotion of Visnu is itself a
gacrifice (v.365). As generally it is believed that viole-
nece iﬁ a sacrifice is not violence at‘all according to the
Vedic injunctionsl(v.366). No doubt Jainas (no reference
is made to Bauddhas) look towards the Tedic violence with
disgust (v.367). Our poet says that one should not leave
sacrificial performances only due to this reason (v.368).
It is a matter of great regret that several persons influ~
enced by Jainism do not have faith in such sacrifices.
They censure the Vedic sacrificial injunctions (v.369,370).
If the valsnavites will leave away the sacrificial perfo-
rmances only due to violence, they may aiso hate the ma-
rkings of the hited metal disc and counch (v.371). Visva-

vasu gives equal importance to both Vediw sacrificial
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violence and the marking with the hot disc and counch be-~

) ‘
ing holy acts and supported by the Srutis (pr.156).
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Taking an aerial car somewhat southward they reach
Tanjore or Caﬁjipurf, a charming and famous city of Drav-
ida region, nay, Cola country. In this city Cupid; the god

o love who was reduced to ashes by the lord of destfﬁétion,
éaﬁkara, regained his 1life on account of the city full of
youths pleased with the gingling of the anklets of the be-
autiful ladies (v.373). Brahmins are also men of letters
in Vedatrayi, Smrti, puranas, Kala, nyaya, tantra, vedanta
ete. (v.374).

K;éénu does not contradict the above statement of
his friend. But he opines that the city is not worthy to be
praised as it is full of the heaps of bones and heads as
well as blood~flows here and there on account of the wars
fought (v.375). K?éénu makes a hint to the greedy nature
for wealth and expansion of their kingdoms (v.377). But
Visvavasu takes it as a matter of great credit as the ki-
ngs being desireless in the worldly things 1ike wife, we-
alth, the body etc. offer their bodles in the fire of war-
sacrifice (v.378) for the eternal happiness (v.379) of dw-

elling in the company of Apsaras, the nymphs (v.380).
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Taking the celestial car aside they cast a glance
over the regions of the rivers Pinﬁkiﬁz and Garu@é where
the shrine dedicated to Devanayaka stands (v.381).

No fault is found by Krsanu here.
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Shaking a divine plane in joy Visvavasu -introduces
the divine'fegion of Yajnavaraha viz. érzmu§§ak§etra (v.
383%). Visnu manifested himself in the forest, full of
trees such as mango, sala ete. as described by some poet
(v.384).

"'— * » >
Krsanu again seizes an opportunity to expose the

god's greedy nature in his boar incarmation to regain the
earth (v.385). Eventhough Viévavasu's devotion is firm as
he knows the mystery of the incarnations and Vi§9u's kind
nature even in incarnations such as fish, tortoise or bhoar.
Except him no god can bestow relief from the cycle of rebi-
irth or salvation and the demons etec. (v.387,388).

Kaverivarnana:
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Flying on the way to Srirangam, situated on the bank

of the river Kaveri,the poet adopts the Gaudi style to de-
scribe the river Kaveri rather a holy spring of Kéﬁerz. a
Bath therein can remove the three types of sins (v.388,
339). There is a large jungle where there are trees like
Bakula, Arjuna, Tilaka, Emalaka, Sarala, Kunda, Candana,
Parijata, Amra, Kerala, Kesara, Badara, Kadamba, Nimba,
Jambu, Kapittha, Lodhra, éilindhra, P§§ala, Kramuka etc.
covered with crowded bees on them lock like Yamuﬂél‘fhe
river seems white as Ganges, having pearls of necklace

0f the bathing queens of the kings' harem and red with
the rays of the gems of the great serpent §é§a.

The brahmins recite the sacred mantras of Brahmaya-

jﬁé on the banks of Kéveri. The spring eof Kévefz is
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charming with pollen of lotuses, which is falling off by
the -, swans embracing their mates. The moon alse seems to
be manifested.théusandly in the form of the faces of the
ladies, drowned keeping their faces out to compete with
the Lord Vi§?u of érzraﬁgam. The cakravaka couple embra—(
ces eachother very closely. The youths look to the charm-
ing faces of the damsels continuously without winking th-
eir eyes:

This river known as a golden river, springing from
the Sahya mountain flows southward (pr.166, v.391). The
ocean is known as 'SVargavgng only on aqcount of her uni-
on, This is most happy couple united by the Lord Brahman
(ve392). Viévé%agu describes Kéveriias a bride, a dauggt—
er who assumed the yallow garments of the‘ripenéd mango-
trees goes to the house of her father-in-law or husband.
(The river Kaveri flows to the ocean. The shrine dedicated
to Pitambara or Vigpu ig situated on her bank, the middle
region of her course) (v.394). Both the banks of the river
K;verz possess the trees full of the bunches of flowers
(v.395). | |

[ ——

Sriranganagarivarnang:
»
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.Here dwell the brshmins expert in nyaya. Here are.
the gardens, suitable for the deer-eyed ladies to enjoy
amorous sports (v.396). Here in the gardens of the learn;
ed the swans discuss nyaya. Cuckoos recite nginzya-sﬁtras.
The petted péacock narrates the stories of human soul and
the god,and the parrots cram the karikas of Mimamsa (v.

397). Here the devotees pass their time in bathing and
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worshipping the Lord Rahganatha (v.393).

K;éanu and Visvavasu both use pun and contradiction’
fully to descpibe the munis, disinterested in the ladies,
unattached to Maya and worshipping Raﬁgaﬁ?ha (v.399) wh-
ose chest is Lak§mi's abode (v.460) and who drives away
the fear of the devotees (v.401). '

K?éénu finds f?ults by contradiction and pun in Ra-
ﬁganétha, as a debauchee and a,éreat god, God par exce-
llence (v.402). Vi§v§Vgsu propitiates Renganatha (v.404,
405). There is a small lake named JCandra' full of lotu-
ses (v.406). A devotee does not care for Vaikuntha, if
he gets birth in érifaﬁga on the bank of the river Kaveri
(v.407).

Viévévasu improves his statement that God é:iraﬁga
has only fear from the evil persons and not from the thi-
eves,(pr.172). Usually the wicked persons welcome the de-
ath as a bufterfly does (v.410). Hé further refers to RQ;
ma's story and points out that ériraﬁgaé&ha was a chief
deity of Rama and Raghu race (v.411,412). An idol of ér{;
ranganstha lies on the thousand hooded serpent éega (v.
413). No poet can utter in the court of God whose eyes
are sun ,and moon, the compositors of Jaura and andra gr=-
ammars, wﬂose bed is serpent ée§a, a great commentakor on
grammar of Pépini i.e. Ag?édhyéyi (patanjali is believed
to be an incarnation of éega), whose vehicle is Garuga,
4‘Veda—incarnate, and daughter-in-law is Saraévat{ herself
(v.414). An idol of ériraﬁgaé&ha is black as cloud but ad-

orned with the golden ornaments (v.415d.
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Goddess Lakgmi, congort of Visnu (v.416), uprooter
of Moha, ladder to the way to sa1Vat£on, the tablet purif-
ying the mind, destroyer of the darkness of worries, the
place for enjoyments of knowledge (vidya), the chest-
garland of the Lord Vi§gu, the wave of ocean of happiness
ana Périjéta‘oreepef (v.417) dwells near the Lord Raﬁga—
natha.

K;éanu does not like her fickle nature (y.418). She
mékes a king a poor or vice-versa (v.419). A beggers gets
an elephant and the poor alm-giver lies on the earth or
foot-path, or the ladies who were hand to mouth gain a go-
lden neck-lace (v.420). She lives in the houses of the
wicked persons such as murderers of own brathers, lustful
or wanton persons, slaughterers of the animals and who
cheat all (v.421). She does not take trouble to cast a
glance on the houses of holy, god-fearing, truthful, who
has won all the senses, whose children starve and in wh-
ose houses rain-drops fall in the rainy season (v.422).

vidvavasu does not agree with his friend. He impr--
oves his belief. It»is not the result of Lak§mz's grace.
Only real and eternal -happiness can be achleved by her : u
grace (pr.171,v.424). Such short living happiness of pro-
ud;‘jealpus, ignoring the 1ea?ged and lustful persons do;
es not déserve nuch importance (v.425). Some poet has ri;
ghtly said thgt‘Lakgﬁz goes away along with the' virtues
(v.423). One may nave true happiness only by the grace
of the goddess Lakgmf'(v.4é6) who makes him a lord of men,

gods ar animals. (v.427).
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ViéYéﬁasu congratulatés K;ééhu for praising goddess
Lakgmz With\puns and apperent contradiction (pr.179). Vi-
svavasu advises the learned‘not to seek a shelter or pa-
tronage from the proud and lustful kings but only from
the goddess Lakgmil(v.429) whom Brahma, éaﬁkara, Indra
and Kartikeya or Sadanana worship (v.430).

On one side in front of Raﬁganétha there is an id-
ol of Garuda who deprives pride of Indra, surrpunded by
gods (v.431). K;ééhu does not like his act of destroying
the village of the wild tribe or Bhillapurz (v.432). ..
According %o Viéfévasu Garuda's act was to protect good
people (pr.181). He saved a brahmin“Whoéfaid not swallow
(v.433). Viéjévasu praises the noble, obedient son of Vi;
nata, and ardent devotee of Visnu to protect (v.434,435,
436). | |
K;ééﬂu, a staunch vaisnava of ﬁéméﬁuja cult does
not does not like Viévgvasu's salutation to the people of
ériraﬁgam (v.437) becéuse some of them are saivites (v.
438) and some have adopted a business of selling food of-
fered to the Lord Ranganatha or Visnu (v.439). No doubt
Visvavasu defends such merchants as they sell food offer-
ed to Vi§pu only with a;view to make 1t possible to get
by everybody (v.440). But this argument is not convincing.
At the end of this description Viévévasu points out a fa-
mous shrine dedicated to Jambukesvara (v.441).

Jambukesvaravarnana:
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The shrine of‘Jambukeévafa is situated on the bank

. - S iy . ;
of the river XKaveri near Srirangam. It is covered with
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gseven ramparts (v.442)3 Viéyéﬁasu appreciates his friend
who praises Lord“Jambukegvara and shows hils resemblance
with érirahga (pr.186).

Here is the Lord éiva,'the}destroyer of Xama, three-
eyed one, adorn with the cobras, white like counch acco-
mpanied by Siva (v.443). Bath in the river Kaveri. and sp-
rinkling of water over éiva destroy three types of cala-
mities (v.444). Krednu points out that the daughter of
Sahya or Kaveri could not tolerate Yamuna's pride on acc-
ount of her union with the holy river Ganges. S0 Kaverdi
gets relief from affliction by sprinkling with her water:
over éiVa (v.445). K;éﬁnu's such fault-finding does not
annoy his friénd. (pr.189).

l}
Qoladesavarnana:

Pedpunutg mphuifauuaghipuipupiing STy
.

A country of Cola is really a garden of South India
where the trees like mango having blossoms and dancing
with the bfow of wind (v.446), nut, betel (v.447), Punna-
ga (v.450), and coconut trees on the bank of the river Ka-
verf-(v.448,449) are abundant. Here where you may throw a
glance, one finds the vaisnavite temples (v.446). Here the
people lead the life according to the Vedic path (v.452).
Usually Agnihotra is being kept and maintained (v.451). \
Many sacrifices like Jyotistoma, Ukthya; Atiratra, Apto=-
ryaha, $o§a§{; V;japeya‘and Pauggarika algso are being pe-
rformed in this country (v.451).

K;ééhu appreciates the maint enance. of the Vedic pa-

th but he does not like the customs of taking food rema-

ined for the whole night, non-wearing of blouse by the
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ladies,and gathering and singing of the ladies at the fi-
rst menstruation period of a girl (v.456). He says that
the ladies of this region are expert in amorous sports
(v.455).

\WiQVQVasu argues to prove all three charges %0 be
faulty. According to Smrti the conseorated-fowd, fried in
ghee or oil ete. can be taken even képt for whole night.
Non-wearing of blouse proves their chastity.( This argu-

ment does not seem convincing ). Lastly what harm is thee-

re if somebody follow customary things? (v.458).

. fo . -

Kumbhaghona - Sarngapanivarnanaj

Kiévévasu looking aside introduces the shrine dedi-
cated to éérﬁgapaqi lying on the jewellery bed of gega (v.
454), The devotees here pass their time by bathing in Kav-
eri, offering the oblations in the sacred fire, reciting
the Vedas and worshipping the god éérﬁgapggi (v.460).

It is noteworthy that here also K?ééhu does not pass
any adverse criticism.

- - -
Campakaranya - Srirajagopalavarnana:

Here the Lord Réjagoégla who dwelt &s 'Gopala' in
the groves od the bank of Yamuna, lives in the forest of
Oampakgraqya\(v.461). One shoulq seek shelter here and one
should not seek patronage of the proud, harsh-speaking ki-
ngs by praise (v.462).

Kpéénu plays on Words’1i¥§fMg;§f5ti'and\ndVirephaL
Usually 'dvirepha' or bee does néf approach the Campaka
flower, while this 'dvirepha' 'Murarati' (in which there

are two 'ra') dwells in the forest of Campaka flowers (v.
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463).

Vigvéﬁasu shows the compromising nature of Vigyu
who has serpent as a bed and Garuda as a vehicle and who
has eyes in form of sun and moon (v.464).

K;ééhu condemns the unfair nature of the archakas
or worshippers employed in the btemples who usually enjoy
the wanton ladies and take betel from their hands without
any hesitation (v.465). The cooks here never perform san-
dhya etc. but talk. of the wicked prostitutes. They talk
unholy and act as uncivilized instead of recitation of
single letter of Vedas. The low-born people steal cooked
food from the temples (v.467). It is a matter of wonder
and great regret that a vaisnavite gladly accepts that co-
secrated food but not the food prepared by holy brahmins
at their residences (v.468). ‘ \

Viévé%asu does not like this preéenﬁation of true
things pre¥ert. The persons employed in the service of -
the lord to worship bath in the early morning and worship
the lord, as he asserts (v.469). He opilnes that only a pu-
re devotipn may abolish one's sins. That is why one 'may -
worship the god whenkhqwsoever ﬁe may be holy or unholy.
There is no harm, if he is a true devotee (v.470). The de=-
votees cook the food with the fear from Visnu or the kings
or with the faith , offer it to the god and tske the con-
secrated food desﬁroying the sins fortunately (v.471). The
learned devotees must gladly take such food¢ in the tempkes
inste;d of their homes (v.472). The persons émployed in
the temples may or may not bg holy but the fact that they

are favoured by the Lord Visnu is enough (v.473).
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Setuvarnana:

Taking an aerial car aside two Gandharvas reach the
bridge constructed by Rama to purify the sinners, to drim
nk up the ocean of ignorence, to send the demons like Ra-
vana to Yamaraja, to give pleasure to Sita, with a view
t0 earn high esteemed fame and bestow happiness on his de-
votees (v.474). These mountains lie here with a view to
be helpful to Rama in briﬁg gité'ﬁhom Ravana imprisoned
in Lanka (v.475). The mountains used in this bridge seem
decorated with foam asif they are laughing at the mount-
ain Mandara (v.476). Though he gave refuge to 'Sapaksa bh-
ﬁbh?t' (mountain having wings or the kings of one's own |
party), he is tied up by the 'Vipaksa bhubhrt* ( the kiﬁy
gs of the other party or the wingless mountains) (v.477).
Here the mountains like the kings standiﬁg in the ocean
practise austeritiés being inactive with the dancing wav-
es by the winds (v.478). The does not forget to refer to
Rama's anger towards the ocean (v.479).

To Krsanu it is useless to build it, as the bridge
was uged to pass over the ocean by the monkeys only (v.
430).

Visvavasu opines that it is the bridge t@ cross the
sins gathered (v.481). Once again he seeks opportunipy to
describe with Aﬁahnuti; It is not the ocean but a sky wh-
ere the foam like stars are scattered and where there is
a bridge like a comet for the sins of men (v.482). The
corcodile bites a mountain under the illusion of an ele-

phant but realising the fact it returns with the pain
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in the teeth (v.483). The bridge covered with the foam

seem to be a lower garment of ocean (v.484) or a thousand
) :

- hooded cobra (Sega) taking rest who gave the birden of the

~earth to the lords of the quarters to bear (v.485).

- o o W55 o o~ - o - ——“ - - - "
- .

Visvavasu turns back and looks aside to Tamraparni,
a holy river destroying the miseries and evils,and a con-
~sort of an ocean (v.487). On the bank of this river many

ascetics dwell.(v.

f—
No objection is raised by Krsanu.
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. On the bank of the river Tgmrapargi Kurukanagara, a
birth place of a profound vaisnavite saint and preceptor
érzéathakopamuni who was in fond of Bakula garlands and
was an exponent of Dravidaveda, is situated (v.488). He
practised asusterities in the hollow of a tamarind tree (w.
489,490). He gave a Dravidaveda like a sweet fruit of ta-
marind tree (v.491,492), the gathas of which are nectar
like (v.493,494). No wise poet should compose poem Lo pr—
aise the wicked kings only to fill up the belly. One shou-
i1d recite and read these sacred géthés (v.495). Their si-
nging loudly in the temples purify the devotees (v.496,
497). His speech is an abode of anasakti or unattaohment,
a dancing stage of an ardent devotee of Visnu (v.498). The
natives of this place are worthy to be loved (v.499).

K;égnu though agréeing exposes the several so-called
ascetics who do not observe the rules of ascetics such as:

1. Performance of sandhya and bathing thrice a day
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2. Caturmasyavratas or observances for four months from
K§§dha to Kévina.

3. Holding of a wooden water pot

4. Going for Bhiksa

5. Following of Vedic path

6. Abandonment of desire or unattachment

7. Recitation of the Upanisads (v.500)

Such ascetics condemning Hari gather wealth and take
sweet and tasty food te eat (v.501). Their bowing the how-
use-holders is unpardonable (v.502).

Viévaﬁasu replying to the above charges argues that
a true devotee of Visnu is ever chaste. It is not needed
for him to perform all the religious acts prescribed by
Vedas (v.503). In true sense they wander only for the wel-~
fare of the vaisnavite society or to serve Vismu (v.504).
Devotion for the self interest or the worldly sensual ha-
ppiness is worthy to be condemned (v.505). Otherwise dev-
otion is an only virtue of the high order or high-esteem

in a wicked person also (v.506).
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Qur versatile poet proclaims that the Vedic religi~
on and grutis are highly followed and honoured respective-
1y (v.507) in quqya and Cola countries. b

Here K;ééhu does not m®k contradict his friend's st-

atement.
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Now the éecond part of this work starts with the de-
seription of Vedanti. No geographical description but the
descriptions of persons or the social groups following di-
fferent professions are given through artful praise Or.i.
praise and censure. Here the course of dialogues is alrea-
dy reverse. All the descriptions henceforth are started by
K;éénu fault-finding by\nature and Viévé%asu has tried to
refute the charges. It seems that éll the descriptions
are the result of the bird-eye view of India in their re-
turn journey by aerial car from Kurukénagari to their re-
sidence.

Vedantivarnana:

Here Visvavasu tries to defend a Vedanta school of
philosophy. Kgééhu believes that generally Vedantis are
éaivites. So hg criticises them very bitteriy. He finds
out faults in saivite and Pééup@lﬁa cult of saivism. Of
course Vidvavasu tries his level best to defend them:

(A). The Vedintis who are generally brahmins believe in
the theory of ngé—and accept only 'iptavékya’ as a proof,
They have firm belief in Brahma (v.508). A pure omni-scie-
nt Brahma becomes 'Alpajﬁa' or insufficient knowing due

to illusion and suffers worldly calamities (v.509). They

do not perform Vedic actions to f£ill up the desires or wo- -

rship Saguna Brahma (v.510). Vyasa is an exponent of the
Brahmasutras containing the vedantic discussions (v.511).
According to the Vedantis Brahman is omni-scient, omni-
present, knowable, gualitiless ete. (v.512). There is no
distinction between an elephant and a bug (v.513). The wh-

ole world is Feally illusory one (v.514).
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(B). Mostly Vedantis are saivites K?ééhu finds out faults
with them (p;.218). They envy Visnu (v.517) and abandon
the devotion of Visnu (V.518).‘Their chief deity giva en—
joys the company of the ghosts, Vetalas etc. (v.519).
(¢). some saivites have belief in Pasupata cult: They keep
matted hair on pead, besmear the body with ashes,&nd live
in the erematioﬁ ground worshipping the fire there. Their
harsh speaking never appeal to one!'s heart (v.524). They
wander like pisacas or ghosts in the different directions.
These people do not possess any accomplishment or super-
human power. They do not have self-respect. They show th-
eir penis to others to get wealth (v.525). They keep long
nails like as ass, and hold up theilr hands. Suehipe0ple
never lead holy life (v.521).

Visvavasu tries to refute all the charges mentioned
above: .
(A). Even today there are several brahmins who follow the
Vedic path and believe in Smrtis according to thelir races
(v.515). They do study Vedas and perform sacrifices (v.
516).
(B). Viévé&asu agrees partly and advises his friend not |
to envy them as they perform sacrifices, learn the Vedas
and sacred lore. Moreover they propitiate the TLord éiva
with his consort Parvati with deep devotion (v.520). A
devotion to éiva generates the devotion to Hari in the
next birth (v.521)., In his opinion a devotion to S&va is
only desirable, if it is nop hostile t5 Visou (v.522).

(c). Kébgiikas tolerate cold and hot seasons. They become
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-. thin in body on account of observing fasts and wander to

r visit the sacred places. Such good qualities or virtues

are possessed by them (v.527).

Kyégnu laughs at the so-called astrologers who ha-
ve obtained some drops from the ocean.of astrolég&. They:
wander from house to house to predict long 1ife,lson, we—
alth ete. (v.528). They pre pare a horoscope correct or
incorrect. They find out the fault of the wrong time of
birth, if it will happen otherwise and will take pride of
it, if it materilalizes as they have predicted. However
they earn money and pass their time by counting Nesa ete.
(v.530). If the next birth is a conseguente of one's own
deeds, what i1s the use of listening to tﬂem (v.531).

Viévgﬁasu establishes their necessity in a village,
a city or a country to know fortune, ritual time for re—'
ligious acts for gods and manes, movement of the stars or
planets or an entry of the sun in thed different zodiac
signs. In short no auspicious movement can be known for
. ritual, pilgrimage or eclipse of moon and sun by Rahu. One
may be consoled by the prediction. They may worship and
satisfy the planets , if it happens accordingly (v.532,

" 533). Decreasing and increasing of moon, eclipse of sun
and moon, rise and setting of Venus etec. can be known from
them. In short they predict by the 'Kumbhipulakanyaya' or
maxim of cooking pot and the boiled rice (v.53%4). S0 wise
persons advise not to stay in the village where there is

no astrologer (v,535).
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Bhisagvarnana:

Lobking on the other side the doctors or the phy-
sicians capture.the K?éénu's attention. He pierces with
satire the physicians who fill up their pakizmkx bellies
by cheating their patients with faukse and untasty medi-
cine (v.536). They do not know how to examine ( 'Thatu’ .
They have no touch with the science of medicine. They can-
not diagnose properly (v.537). They always cheat their
patients by keeping them on fast.

Visvavasu describes a physiéian as (v.538) a fri-
end (v.540) in need when somebody suffers from any troubke
like headache, fever etc. in the absence of the relatives
(v.539). See, how the people are selfish who leave the ph-
ysicians away on being cured (v.541).

Kavivarnana:

T v -~ -

(a). K;éénu is annoyed te see the poets composing the po-
ems only to please the wretched kings (v.542) instead of
using their poetidc skill to obtadn divine gface. They wre-
ngly use this divine bliss to describe the beautiful la-
dies or prostitutes (v.543).
(B). A wise critic does not admire such poets who en gage
themselves. to eulogize kings only (v.546).

Vigvavasu says:
(A). No doubt there are some poets of such type. Bu% some
poets do compose devotional poems t0O woréhip the lord Vi-
snu and other gods. They use erotic sentiment as subordin-
ate one. Valmiki and Vyasa are the instances of such poet g

(v.544,545).
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(B). It is unfair to generalize the fault of using the
poetic skill to please the wretched kings. Of course‘
some poets gain wealth by their worthless poetry charm-
ing to the ears only (v.547).

The 0ld poets like Valmiki, Vyasa etc. and the mo-
dern poets like Magha, Cora, Murari, Bharavi, érzhar§a,
Kalidasa, Bhavabhuti, Bhoja, érgdaggi, Dindima, Bhallata,
Béga, Subandhu etc. had pleased the whole world (v.549).
Debate for seeking the knowledge bears some fruits. As a
consequence hardly one may get scholarship, literary tas-
te and literary activity or the crgative art altogether
(v.550). The poets likeléatpéii and othérs who were arde-
nt devotees purify the people with nectar like charming,

sweet and diadactic poetry (v.551).

Tarkikavarnansa:
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Now logicians draw K;génu's attenfion_ They pass th-~
eir time in reciting something throat-drying instead of
meditatiﬁg on Brahman or thinkingzgedic ritual. Vygbti
(generalization), Anumiti (inductive logic) or Paksa will
not protect them from the evil like death.lPerceptibility
will not purify them from sins (v.552). The particular
knowledge, Sadhya ( a thing %o be proved ), Vyaptimat (ge-
neralization) or 'whether ¢ the wind is perceptible by the
sense of skin' do not éake them wise at all (v.553). Logiec
is totally a dry subject (pr.237). The poor logicians do
not smell 'Amnaya' i.e. Vedas, do not touch the Vedangas,

do not learn puranas or do not take smrtis into account.

They lead the whole life in uttering the dry and harsh lo-
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gical terms such as 'Ghata-pata' (v.554) which makes th~
em talkative and shameless even in the court of the kings
(v.555).

To Viévgvasu logic is the most essential science to
be learnt as 1t purifies the intelligence, prevents the
fascingtion and inspires to speak Sanskrit fluently (v.
556). Without the knowledge of logic one cannot dare to
utter a single word in the court, howsoever he'may be abke
to compose fine poemé or he may be welversed in grammar
(v.557). Without the knowledge of lOgié all the branches
of knowledge are futile, useless and incomplete (v.558).
Gautama is the great founder and exponent of this branch
of philosophy (v.559). Gautama, Ka@éda, éripakgila, Uda-
yana, Gaﬁgeévara, éaéadhara and other modern logicians
have obliged the people by destroying the darkness of ig-
norance of the people (v.560). .

Mimamsakavarnana:
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Wow K?éénu finds some faults with the Nimamsakas
who believe in the verbal proof only. They have no faith
in TLord Purugottama whom Upanisads proclaimed to be Bra-
hman (v.561). The chief of them (Mimémsakas) was S;bara
like a éabara or barbarian or low-born one (pr.239). They
do not have fsith in god but believe in Vedic ritual. To
them the whole world is perishable (v.562).

Viévé@asu proclaims them to be the protectors of i
- the Vedic religion by undersfanding it properly i.e. re-

ligious proof, different ceremonies, major and minor ah-

- P -
thorities (Paurvaparyadhikarau), Atidesa, Uha, Badha, Tg "~ -
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nﬁra,AArthanirgaya etc. (v.563).

In the debate one who\may be a logiciaq s grammarian
or philosopher (vedéhti) ought to keep mum in the court
without the knowledée of‘mihghsg*(v.564). Non-belief in
god or condemning of the hman soul both are to strength-
en the belief in the Vedic rituals (v.565). It is - helpful
in thinking the lore or km defeating the rivals (v.566).
Jaimini himself defeated and punished many rivals in dis-
lectics (v.567). éébara, Kumarila, curu (Prabhakara), Ma-
qqana, Bhavédeva, Eé%thasératﬁi and others earned ever-

lagting fame by the study of the Mihémsél

-

st i e e e S o e S o S - —— -~ -
Y -

Kyégnu looking at both sides condemns the grammaria-
ns who recite Pé@inisﬁtpas to pass time in the court. He
tells Viévavasu that if the grammarians who recite the Pa-
giniéﬁtras are wise enough, what is the fault committed ¥
by the dancers who recite 'todhi todhi, ttakit takit dhik
tzha dhik' moving their hands and feet (v.568,569). The
grammarians being interested in the sutras never attain
the divine grace (v.570).

As grammar is Vedanga, it is also capable to ruin
sins (v.571). It is said that entry in the science of gr-
ammar, a bath in the wholy water of the Ganges and the
love for the Visnu's worship are cagable of bestowing the
godly bliss or salvation upon the individual (v.572). In
the practical life it is very difficult to face the riv-
al in the court of learned without the knowledge of gra-

mmar (v.573). Otherwise he perspires and begins to tremble
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(v.574).

Kpéénu opines that Indra as a first grammarian and
not ngini as a famous one. S0 Indra's grammar should be
given due importance (pr.244). But Viévgﬁasu holds the
view otherwise and argués that a treatise of Panini on
grammar is wide spread aﬁd prevailing all the aspects (pr.
245). The crammed sutras of Eéyini help one to understand
.the nature of varnas or alphabets (v.575).

Vaidikavarnana: .

K?éénu does not like Vaidikas being greedy for we-
alth. They draw remuneration per month for teaching the
Védas (K?égnu seems to refer to Sanskrit Péﬁhaééléé) (v.
576).

To Visvavasu only continuation of the teaching of
the Vedas 1s most satisfactory because otherwise the sa- .
crificial act may be without any Vedic recitation (v.577)

Consequently the sacrifice will only be im a name (v.578).

K?éénu now sees the persons employed in the royal
services. They never perform Sandhya or propitiate thé
Lord-Visnu properlyl No oblations are offered in time.
They do not find to think of Vedas or to sleep. Howsoever
hungry they may be, they cannot take food in time (v.579).

Viéyg%asu defends them by the argument that the pe-
rsons, drowned in the public duties and engaged in the
kingly works are pardonable, though they may hot perform

thelr religious duties perfectly (v.580).
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Before summing up the treatise Viévéﬁasu invites
Krsanu t0 salute the divine places created by Visnu who
dwells at érzraﬂgam and destroys the sins of the devotees
and from whose toe the holy river Ganges emerged (v.581).

K;génu once again condemns through pun and éppere-
nt contradiction. Lord Vigpu has a corneal ulper (sun
and moon in true sense) in his eyes (v.582).

,This way of praising pleases Viévévasu very much.

He also declaresVigqu to be omni-present, omni-scient and
omni-potent one (v.583).

Then Viéfévasu 7 summarizes the whole work in brief.

Ramanuja, a digciple of Yamunatirtha and the Tord
living.in the groves of Yamuna both ére praisewofthy.
Ramanuja being ascetic had three venus or da@@a, while the
later had only one i.e. flute to play on (v.584). The gra-
ceful.lord Naféyapa, a destroyer of all sins is worshipp-
ed by éuka (v.585). The true saints know that ultimately
Vigga only survives neither I nor my, song nor these gods
(vo886).

The vaignavite saints wearing the sacred thread, ha-
ving three dandas or staffs in hand, {ikha on head and he-
ving marked upwards tHeir their foreheads are pralseworthy
(v.587).

Ramanuja Pefuted the different sects and saved the
world from mud like Kapalikas (éaivism), Sankhya, a drama
of Kapila, Purvamimamsa badly spoken by Kumarila, horrible

tie of Guru (Prabhakara), thousand talks of Buddha or Ta-
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thagata and his followers (v.588).

Visvavasu once again praises his chief deity Rama
(v.589), an incérnation of Visnu, a destroyer of the sins
and worldly attachments (v.590;.591).

At the end of the work the poet says through Viswua-
vasu that no man should abuse any man, god ar'apimal be-
cause there may be at least one virtue in the most wicked
person even in this Kal? age (v.592).

Now Krsanu agrees with him completely and shows the
regson for his opposition only to strengthen true wealth
of virtues 1like Pﬁrvapak§a to strengthen the siddhanta (v.

593) .

Our poet Venkatadhvarin tells that both Visvavasu
Zx® and K?ééhu are fully pleased by visiting the various
sacred places (v.594).

May the annual festivals in the divine places be pr-
osperous. May‘there be welfére of the brahmins, éerformers
of the Vedilc saqrifices, who achieved relief from the cy-
cle of rebirth and who act for the benefit of the whole
world (v.595). |

Long live the Ramanuja cult and the holy speech of
Vedantadesika. May - Vedic path exist long. May victorim s
be the Lord ériﬁivé&a whose abode is on the mountain An-
jana i.e. Tirupati (v.596).

'In this work of mine there may be several faults

which may be overlooked like Viévavasu and not to be cri-

/.
ticized as Krsanu', says the poet at the end (v.597).
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This whole work seem to be well knit:
1. Benedictory verse.
2. Verses containing autobiographical account.
3, Poet's view about Campu as a pros&poetic composition.
4. Introduction of the two chéracters Vige Visvavasu and
K;ééhu. !
5. Aerial travel of the universe i.e. Bhabata from Badari-
natha to Kurukanagars situated on the bank of the river
Téﬁrapar§i. Here the picture of the contemporary society
is well-depicted. The course of travel is from north to
south in the order of sun, earth, Badarinatha and so on.
6. In the later portion the poet has concentrated on the
groups of the people particularly brahmins auch as Vedan-
tis, Mi&gﬁgakas, Naiyayikas, Bhisag, Vaiyakarana, Vaidi-
kas, Rajasévakas, ascetics etc. In this portion K?ééhu
introduces every subject for description along with the
criticism of vices and Viévgvasu refutes +the charges.
It is quite reverse from the previous portion.
. 7. The above portion is already succeeded by the resume
of the descriptions of the divine places.
8. The last portion containg poét’s moral lesson to the
readers as a message.

Thus the whole work seems to be well planned.
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COMMENTARIES

1

There are at least gix or seven commentaries avail-
‘l *— 1 -
able on Visvagunadarsacampu. They are:

1. Padarthacandrika by Balkrsna Yogi.

N
AN

2. Bhévértha?ippapi_by ériéaila Laksmana.

%, A commentary by Kuravirama.

4. Bhavarthadarpana by Madhura Subba ééétrii
5. Séraméﬁjarz by Prabhakara Kavi.

6. A commentary by‘an unkﬁown author.

7. A Tamil commentary of an unknown author.

— T e S st S s S s U Y, W e W S - - =

- L - ! -
Among all the commentaries on Visvagunadarsacampu

_ _ — - - 1 -
Padarthacandrika of Yogi Balakrsna Sastri is very popu-

lar and often printed. Yogf‘was his surname. His name was
égiakygpa and was known as Balkygqa ééé%fi. The\name of %
his learnea father was érigageéa and that46;‘hié mother
was Jayaitii His chief family deity seems to be Mahalasa

installed in the shrine of the village Wahadala. The same

3
deity is saild to be the chief deity of the village also.

1. 3R ehfopafitla a-amspwTaTTReT uRizn
Mot s mwar | CCelophom) .

2. hATﬂV¥3TT20%: —~c a2 Ji{gf}f Tl =RbTn W)

U RTER n i) TG Cv-4)

Loty T FaRew e g RSk e g g v

T T e GreT?d1 AR T g’ Wﬂzﬁm )

3.



s 117

He might have lost his father, when he wrote a commentary
'Padarthacandrika' on Viévagu%&daré&ea&pﬁ:

Author of this commentary 1s a native of Kurunda-
vatanagar on the bank of the river Krsna. The king of
this city Gangapatiraya alias Bapusaheba patronized him
and his.learned father Ganesa. He dedicated his work to
Bapusaheba of Pattavardhana faéily. He completed his co-

i

5
mmentary in Saka 1821 i.e. 1889 A.D.

—— T - - ——— o ST o
F) -

$risaila Laksmana wrote a commentary 'Bhavartha -
?ippagz’ on Viévaguggdéréacaméﬁ. He was a native of Bhu-~
tapurz or Bhﬁfapura or Perumbugdur, a native place of
Réhghujébgkya. Generally if is believed that Veﬁka?é&-

dhverin abuses tq the followers of Tenkale creed of the

4. 3T FWONITAY TRUTHT 150e6X o2t |
AW Ut Plhrenrw wpedn WH - b L)
FAEUR AR ARRS (e ) o
ALAT AL ﬂw\wf%?ﬁzgr-vaean%mﬁ%nzrnwg\ €€)
REARTER GO 2T T TR % )
TVRIRIAR: SR ARSEA I ()

o6 oo
.

e rMER g e AT gt P s -
W,gvﬁ*’ﬂ:‘ : qu\mf‘ﬁ'?“"'(“m\”f‘ D F P ~KTTH N TRAAERT
- ) |

5.  rrgen YHTRARATA I Y
Ig?pwﬁﬁﬁﬁvﬁﬁﬁL3”<3) ng‘gyﬁmﬂﬂ"’

6. ARVA SYRITRONA AR =R |
rﬁ%§3ﬁ7§3$;F%F$ﬁ’@§hR§F<M72rfi2ﬂVﬁ t
A VTR AT RAYTgR @ TR
ggﬁr-(qﬁuﬁgvafi§ 4a£&r;ﬂﬂzanﬁﬁmrmg b

. ' Cpes A%y )
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Ramanuja cult in the description of Ramanuja rather Bhiu-
tapuri. Even today there are gocd'number of the followers
of this cult. érzéaila Laksmana of the same fown inter -
prets all the verses containing abuses otherwise and tri-
es to prove that K;ééhu, though he is vieious by nature,
praises 'Tenkale! vaisnavites of the Ramanuja school.

A manuscript of this commentary lies with the Adyar Li-
brary, Ma%ras. Aurfrecht does not refer to it.

B. Hultgsch refers to another commentary by Kura -
virama in his ' Reports on Sanskrit Manuscripts in South
India ' (1895 A.D.). One manuscript lies with Durbha Su-
brahmanyam at Nellore and another with Laghini Hanumat£;~
cara of Chadaluvada.

Kuravirama was a writer of the 19th century and
was patronized by the Zamindara of Karvetnagar (His des-
cendant Challaya ééstrz was alive in 1895 A.D, at Iname-

namellur in North Arcot District). He has commented on

T. O el I9GE % 2anra ST SRIGO Svsra:  Afirags -
e 3 T TRMTE o DU Ol FRUTTgWeca s g5 91T -
AT (IR - &ﬂﬁf%F%TrEﬁ?ﬁragﬁ%WVEﬂﬁ%FT?L
Ay TR WToT S HT L = |

Cbesy ﬁ?vj)

/ - i —
8. 988. Visvagunadarsacampu was published with this com~

mentary by Karnataka Press, Bombay.



119

_ _ 9
Campubharata, Dasarupa and Kuvalayananda. He also wrote

some other works in Teluég. His elder brother was Gopala.
from whom he has learnt arts and literature both. His
commentafy on Viévagupédaréacampﬁ seems to be his last
work. He has composed all his works by éhe grace of lord
éaﬁkara whom he worshipped most ardently. Order of his wo-
rks mentioned in the bgginmiﬁg of his commentary is aé
uder:

1. A commentary on Kuvalayananda.

2. A commentary on Campubharata.

3. A commentary on Dasarupa or Dasarupaka.

4. A commentary on Viévagu@édaréacampﬁ.

" Ruravirama," says S$.K.De, " who commented this
poem (Viévagugidargaoaméﬁ), could not have been earlier
than the middle of the 17th cent;;y.ﬂ He opines, " It (a
commentary on Daéarﬁpaka) is an independant work on dra-

. 12 ,
maturgy consisting of 110 verses."

o o -t A SO S S W Yo (o I . S 2. W -

- ’__ bt —
A commentary by Madhur Subba Sastri on Viévagugada—

g, HHTHER e N S
2Tl UTaG e Y et wreg R gV e |
WAL WRAT AT - (KW Ty IS
“E;’Fﬂ?{“rﬂ}z—?@_-?;q%?«”dgﬁ“}, e TR ut ,
22T TR g <Ay s o geer ST oSTTL )

B Iruy [ CATRenT(R p@z{‘q—ﬂ-ﬁ‘; n
(Hultzsch 1 extr.p.57,

D No.21)
10. HRT XI 1895.

11. S.K.De, Sanskrit Poetics, p.227.
12. Ibid p.127. See Madras Trn.11A 820 C.
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13
réacampﬁ is referred to by Cecil Bendall. This commentary

was printed in-Karnataka Press, Bombay ( 1888 1.D.). Wo-

14
thing as regards the author is found yet.

e G T s - o T — " o — o W

-— { -
He wrote a commentary on Vi§Vaguqadarsacampu named
15_ _ 16 .
'Saramalijari! His father is Lakgmidhara. This is a brief
17
commentary. This commentary is still unpublished.

— i ao - —  wovr W tmte . iy W Sn e Lot s W i Bt P i S s D e il S Wt T s Y i

. . 1 - /
Oppert refers t0 a commentary on Visvagunadarsaca-
18
mpu without the name of g commentator thereon. This comme-

ntary lies with the Jagiradara of Arani (Arnee).

A Tamil commentary of an unknown authorship on va-
19
rious parts of the text is also available.

13. Catalogue of Sanskrit! Pali and Pakrit Books in the
British Museum (1876-92), Madras (1879) p.464.14072

.27. -
14 ::;iwz S CALE T “32'{36"*"‘5“‘?”"(\“ o

SO
A LN IO TV e AT = B R R Rk te
D S e RV _ HTS
AT BEITAN 3har2cfza 120 N
(e G52 Sl Feusly 4 oTHA |

(14072 ec.27)

15. TCM IV p.14 (1920-22) R.No.3130.
16. oﬂﬁﬁiﬂcgﬁ: o TR B EreadtCaL |

arzead (UACIIUTEE PRt ATTH [
17. As described under R. No.1067.
18. Oppert, II. p.253.
19. GOM. R.4021 ?0 4025.
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TRANSLATIONS

. e DR i o o AL o Mo S P T S M. S T i W S

Burnell mentions an English Translation of Vidva-
20 AN
gunadaréak * which has been translated after a fashion,
* 22 -
and has been several time printed.

— O " s - - -] — - - Y - "

A Hindi Translation !'Prabha' (a Hindi commentary)
of Viévagugédaréacampﬁ is published with 'Padarthacand-
rika' by Chokhambha Vidyabhavan, Varanasi. Author of this
translation is &a@ééaﬁkara Sarma Pathaka, M.A. Tt is ed- ,

ited by Prof. Surendra Natha Shastri in 1963 A,D.

A Tamil Translation by Mrs. R. Saroja, M.A., B.T.
is also published from Madras in 1968 A.D. The map of

- the aerial travel of the two Gandharvas given by the

Editor Smt. R. Saroja does not seem proper which can be

realised from the map of travel given in appendix (3).

20. CBM LXXXII in 162 (a).
21. Calcutta, 1825,
22. Hass, p.158.



