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CHAPTER :7V

RELIGION

Religion is a system of faith and worship. It is
purely concerned with the conception of\géernatural PO-
wer as well as the sense of dependence. Macdonell also
remarks, " Religion is a system of faith and wo;ship. In
. its widest sense it includes on the one hand the concept-
ion which men entertain of the divine or supernatural po-
wers and on the other that sense of dependence of human
welfare on these powers which finds its expression in va-
rious .forms of worsth." But " the Hin@q religion is a
term, that hés been hitherto employed in a collective se-
nse, to designate a faith and worship of an almost endle-
ssly diversified description."

Vedic Hindu religion‘believes;" Supreme Spirit ma-~
nifests himself in various forms...... these several go-
ds are one and one god may become several® This led to
thé conception of Incarnations,or Avataras, which plays

such a prominent part in later religious systems." The va-

rious Upanisads emphathizéd on the dictom ' Ekam sad vipma

1. Macdonell A.A., Vm.1.

2. Wilson H.H., Religious sects of Hindus, p,1.
3. Bhandarskar R.G., Vaigpavism, éaivism amd minor relig—
ious systems, p.2.
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bahudha vadanti." Venkatadhvarin has ascertained this tr-
uth (v.561).
, This Supreme Being manifested in the sacred Hindu
Trinity to whom is entrusted the work of creation, prote-
ction and destruction respectively to Brahmél Visnu and
Rudra (v.16,304). A L

The Supreme Bging, the creator, the first deity of
the sacreq Hindu Trinity, to whome is entrusted the work
of creation of the world, was‘given minor status with the
course of time. "But the worship of Vasudeva was destined
to become the predominent religion of a large part of In-
dia even to the supersession of that of fire, sun, moon a
and Braﬁman." A survey of &aiggavism from about the fifth
century before Christ to the middle of the 7th century sh-
owWs that it was a religious reform like Buddhism and Jai-
nism. It was Ekantikadharma or the religion of a single-
minded love and devotion t0 one. It soon assumed a secta-
rian form and hence it was éalled Paficar@tra. Generally Na-
r%?ism grew up. Vasudeva and Krsna of the Bh&gavata and
the Mahﬁbhérata~were,also identified. Bhavabhiti of the
eighth eentury declared Rama aléo incarnation of Vignu and
all the minor creeds of valsnavism were developed with

with the development of incarnation theory.

4. Bhandarkar R.G., op.cit., p.3.
5. Ibid Chap.XXVI.
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Vefikatadhvarin believes Visnu as the Supreme cod
among all the gods. This Visnu, though a delily of capital
importance in mythology of Bréhmapas occupies but a sub-
ordinate position in the Rgveda. In the later Samhitas
and Bféhmagas, he assumes importance and promingneoe. In
the Epic and Purapic mythology, he is one of the leading
gods and appears as the Supreme Spirit. But the names pf
Néréyaqa,&xﬁ Vééudeva—K;gga apparently occur more fregu-
ently or are more promingnt. The name ﬁg&Yaga occurs in
ghe S%t.Bréé But there is not any way connected with Vié—

nu. The conception of Narayana as Visnu or the Supreme

10
Being already been evolved in the later Brahmanic perid.
11
In Ta Nirayana is directly related to Visnu. By the time

12
of Panini the worship of Vasudeva became well-known and

it appears that Vasudeva came to be ldentified with Nara-
yana. In some parts of the Wahabharata we get definite
evidence of 1%, while some portion of it does not ackn-
owledge Vasudeva-Krsna. In the Puranic times, however,

the cult of Vasudeva ceased to be militant and three st-

6. Macdonell A.A., Vm., p.37.

7. Keith A.B., The .Religion and Philosophy of the Vedas
and Upanisads, Hos. Vol.31.p.110.

8. Bhandarkar R.G., op.cit.,(B.O.R.I. ED.), 1929,p 47~ 49-

9. Raychaudhari H.(C., Materials for the Study of the Ea-
rly History of Vaispavism sect.p.7.

10. Bhandarkar R.G., op.cit., p.45.
110 RayChaudhaI'i HcCo, Op-Cit.,( pcg

12. Raychaudhari H.C., op.cit., p.13; Bhandarkar R.G.,
op.cit., 4; Cf. Agraval V.®., Indla as known to
Panini, (pp.359-360)

/
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!

reams oOf ieligious thought were current: ‘one flowing from
Vedic Visnu,. second from the cosmic and philosophic fod
Narayana and the third from the historical god Vasudeva
mingled together so as to form the later vaiggaggsm which
is reflected in this CampU.. :. ;

Visnu (v.46,369,389,436,5§4) is the Supreme Being
(v.40,561). He is called Narayana (v.33,585), Krsna (v.28,
123-13%0 ete.) and Rama (v.28, 38, 226,583 etc.) who assu-
med several incarnations. This Omni-present god along with
the goddess Laksm{ (v:583) creates,'proteots and destroys
the universe (v.15) at his own desire (v.221). Brahma is
son (v.1, pr.166 ete.), Sun and moon are his eyes (v.581,
583) . Venkatadhvarin believes Supreme God as Visnu, Siva
and Brahma identified (v.304), and does not find any di-

nstinction among them.

Sun and Visnu:

. ——— o —— —— — . "

In the description of the goed Sum he proclaims Vismu
in Sun (v.203) and remarks that Visnu rather Warayana is
in Sun (v.203). Thus solar aspect of Vedic period is refl =~
ected there.

4
Siva_and Visnu :

The poet has tried to identify both the deties in
the descriptions of E}émreévara at Kafcli and in the desc-
L e ‘
ription of Vedag};f But it is not asserted as Siva lives

in Visnu's heart or vice versa or like the Mahabharata

13. Bhandarkar R'G., Op.Cit., pp¢4—7—490
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which eonfifms Visnu in the form of nga and SEVa in the
form of Vi;gu because Puranic characters of Siva and Ti-
sou are in tvhe poet's view. Though the poet accepts such
identity, he is aware of théir diversity. It may be due
to the conflict being current since the period of Sankara-
carya at least. But duri;g the time of our poet such con-
flict may nét be so strong.

Many gods are referred to by our poet amnng whom Vi—

snu and his incarnations in view of vaisnavism, Siva and
his family in view of saivism and other gods in connectian

with the minor sects are note&orthy. Many mythologies are
woven around the gods which are shown in the chapter on
'Mythology.' Now let us proceed on witﬁ the diécussion
about Vian and his incarnations or the theory of incarn-

ation.

One of the interesting points of vailsnavism is the
theory of Avatara or incarnation. There is no clear’ref-
erence t0 the theory of jpvatara in the Veda, but the germs
of this theory are traceable to the thought which identi-
fies one god with another and from this idea of i?gntifi—

cation the transition to thqt of incarnation is easy.

The person in the flesh is identified with the god

14. Hopkins B.W., Epic Mythology, p.221.
15. Bhandarkar R.G., Op.cit., pp.14,16.
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who is mere a spirit, so that the habit of thought which
.in Vedic times led to the identification of some of the
Vedic deities with Agni has been at work even in this co-
ception of the Avatggés.

Various Puragaé discuss the different Avataras of
Visnu while Purana like Vayu mentions some-Avatéraé of
S&va and Indra also. Somebtime goddess also ig sdid to have
assumed the Avataras. Particularly Visnu is sald to take
* his birth partially in the various forms on the earth byl

his Mé&a rather the creative energy occasionally in view

t0 re-establish Dharma by anihilating the Asuras, when it

17
ig declined. Sometimes Visnu is said to be born among mo=
\ 2"
18
rtals for bleasure.Bh?gu is said to have cursed Visnu to

) 19°
be born seven times for his misconduct. Rut mainly these

Avataras were meant for the repression of the unrighteous-
negg. In the Mah&bharata cause behind these Avataras shows
the motive behind the Avataras to lower or remove the bur-
den of the eaﬁgh. According to Gonda " the very idea under-
lying all avataras is the self same antagonism between the

great upholder of the cause of the good, and evil power

16. Bhandarkar R.G., op.cit., p.41.

17. ¢f. Gita IV.6,7,8.

18. MP. 47.1.

19. MP.47.105 ff.

20. Hopkins E.W., Epic Mytholoegy, p.210.
21. Ibid.
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22
of destruction, starvation and death."

0f course Purégas hardly agree as regards the exact

23 - o

nunmber of the Avatiras. Aca
- 24

Dhruva enumerates 24 Avataras. Generally (1) Matsya or

— [ 4 - .
rya Anan{dasankara Bapubhai

Fish, (2) Kurma or Tortoise, (3) Vardha or Roar, (4) Nar-
asimha or Leo-human, (%) Vamana or Dwarf, (6) Rama Jama-
daj@ya or Parasurama, (7) Rama Dagarathi, (8) Rama Bala-
rama, (9) Buddha , and (10) Kalkl are ten major incarnat-
ations. Some who do not think Buddha sn incarnation of
Vispu drop Buddha and take Krsna as partial’incarnation.
Otherwise Krsna is believed to be a complete incarnation
and other all as partial incarnagzons.

According to Venkatadhvarin Visnu whose abode is Sr-
iraﬁgam has assumed many incarnations (pr.166). He refers
to the exact number of the incarnations as ten (v.288).
God does mmk maintain his divinity in any incarnation
such as Fish, Tortoise, Boar, Leo~human ete. (v.346).

1

(1). Matsya :

Our poet Veﬁka?ﬁdhvarin mentions bthis incarnation
as'Pathiniyam' in the descrfiption of god Yajfiavaraha at

éfimugpak$etra (v.386) «

22. Hopkins E.W., Epic Mythology, p.#kd 162.

23. Vide Bhandarkar R.G., op.cit., p.41.

24. Hinduvedadharma: Avatara, pp. 282 - 286.

25. C¢f. GEtagovinda:‘Z?ﬁ?Efﬁ{?ﬁ ﬁ?ﬁﬂ?zf“é?ﬁ siMz} AT

r
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The antiquity of the flood legend connected with

%ncafﬁation in Indian literature can be traced back to

/ 26 "

Sat .Bra. where the fish saves Manu from the great deluge
- N 27

The Mahabharata identifies this fish with Prajapati, wh-

.

ile in the various Puranas and Gitagovinda fish is said

to be Visnu himself. Our poet holds the same opinion.

(2). Kirma or Tortoise:

——— - —— — > V> g B I 40 W W00 U

-
Tortoise incarnation is mentioned in Srimusnaksetra-

Yajhavarahavarnana (v.386).

The antiquity of this incarnation can be traced back
to the BrEhmaqa litgiature. Prajapati is descfibed as mo-
ving in the form of tortoise on the primeval water. Pura-
nas opine that this incarnation was of Vi%@u in view to
recover various objects lost in the delize{‘Kas§apa as
crative power may once have been tortoise as earth-power.
Upholding Mandara (in the Mahabharata) later integ;reted
'Kamatham Rupam' in the form of Visnu, as a substratum

of Mandara at the time qffthe churning of the acean.

—— o S —— v " " o

l4 —
< 26- SatoBrao 108u1o

27. Macdonell A.A.,onqi‘t-, 41; Keith ALB,, OP-Cit-, pP~
111-112; Hopkins B.¥%., op.cit., pp.201-202.

& — .
28. Sat.Bra.?-S.T.S; TA.I-23-3.

290 MaCdonell A‘AC’ O?.Cit., p‘41; Kgith A.B.,Op.@it.
p.112; Taratirtha Laksmana Sgstri Joshi, Vedic Sa-
mskrti ca Vikdsa,pp.130.

30. Cf. T.B. 7.5.1.5. !
%1. Hopkins E.W., op.cit., p.200.
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Boar incarnation is said to be 'Adima - kitima'
(v.276) or XKeitam rupam of Visnu. VehkatZdhvarin has ta-
ken up an opportunity to admire this incarnation in the
description of Yajhavaraha who manifested in §ri&u$gak§~
etra (v.384). God YajHavaraha rescued the earth with his
tusk which was submerged into the sea and killed the de-
mon Hirapyaksa who tortured the earth, the consort of Vi-
snu rather Varaha (v.18,323,387). Adivarbha,vajravardha
and Svetavaraha seem 0 be synonyms. A Kalpa is also at-
tributed to Varaha i.e. Varahakalpa.

, 32
The myth of Varaha is traceable to the Rgveda. The

Boar appears in the éosmgonic character in é;t?grg. He
appears in P28, as the form of Prajapati with some modifi-
cations. The same myth can be found in T?g?'ln the post
" Vedic mythology of the Rémayaga and the Puranas the Boar
which raised up the earth is called an incarnation of Vi~
ot

In the Meahdbharata this incarnation is called of Kr-
sna, while Mts in one place recognise it of Narayana and

at another of Krsna. The The trevalence of the Varaha wo-

"t 32, Rgv. 1.61.7; VITI.77.10.

53, dat.BrE. 14.1.2.11.
53&0 T.'S!7010501¢
33b0 TQBC Io1t3.5.

34. Macdoneel A.A.,, op.cit., p.41; Keith A.B., op.cit,
p.111; Dandekar A.N., op.cit., p.105.
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rship in ancient India is testified by the Varaha temples |

35
in the epoch of the Pallavas of K&ici.

™

Nrgimha:

God is so called because in this incarnation he po-
ssesses a head of lion and body of human being (v.211).
This incarnation was assumed to protect Prshlada (v.215)
and to kill rather to tére his father Hiragyékaéipu, son
of Kasyapa and Diti, and the husband of Kayddhu (v.19,75,
339). The half leonine apd half human form was most fu-
riousnone (v.215). Poet Venkatadhvarin thinks the myth
connected with this incarnation as the supernatural po-
wer traceable to the Vedas (v.217). Dr. $.C.Kanta wala
rightly observes in the critical study of the Matsya-
purana, " The myth of the Man-lion incarnation is not
traceable to the Veda, but the names of the persons re-
lated in this myth occur in the Ygdic literature. The T
B. (I.5..10.7) mentions Prahlada ;s the son of Kayadhu.
T.A. mentions Hirapy§k§%6(4.33). This incarnation seems
as old as the T.4, (10.1.7}@Aragyaparvé of ¥bh describes

37
this incarnation. But it is not often alluded to in the -

epic except Harivamsa. The mytn of this incarnation is

35. Dikshitar V.R.R., The Matsyapurana: A study, p.66.

36. Dr. S.G.Kaﬁtawala, Cutural History from the Matsya-
purana, p.173.

37. Cr.Bd. 3.256.
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38
often referred to by the Puranas.

Gonda points out that in such stories as that co-
ncerning Hirapyakaéipu's race,’reminiscences may be fou-
nd of a period of a period antagonism between worshippers
of other gods (e.g. Indra) and Vispu's devotees ending in
the latter's victggy.

VenkatZdhvarin mentions the temples of Nrsimha at
Ghatikécala (Tirukkadihai:in the North Arkot District)a
and Kamasik@nagara i.e. Vellukal, a suburb of present Ka-

- - . .
nciao-A short devotional poem is of three verses composed

by our poet (v.212,21%,214).

Visnu in this incarnation (v.77) asked Bali for th-
ree strides land(with a view to protect all the three wo-
rls (v.310). The poet has referred to this myth in the
description of the temple dedicated to god Trivikrama.

The germs of the Dwarf incarnation are traceable to
the Rgveda. Three strides of Vlsnu seem t0 be forming the

40
foundation of thls myth connected with this incarnation.

40a
The intermediate stage-is found in BrZhmanas where Visnu

38. Bha.7; SKD.3.4; Mts.160-162.

39. Gonda J., op.cit., pp.170=-171.

40. R fa\'tu_j{?a p{:‘ﬁ' A& oy ﬂ—ﬂ-}
vide Gonda J., op.cit., pp.55ff.

40a. Cf. Sat.Bra.I.2.5.5; T.S5.2.1.3.1; T.B. I.6.1.5.

-

1

A
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is said to have assumed the form of a dwarf to recover

by artifice the earth for the gods from the Asuras by ta'~
41
king his three strides. Krsna - Govinda of the Mahabhara-

PR

ta becomes Dwarf. The same myth is narrated with some de-
tails. Account of‘éukra’s integérence is also found tigre.
Thus it seems thaf the concept of three strides was-gradu-
ally developed and assumed the form of myth in the epics
and various Purégasf The image of god Trivikrama at Kan-

ci properly reflects the myth of this incarnation.

He is better known as Jamadajhya Rama. The poet Ve-
nkatadhvarin mentions only once in the description of Ay-
odhya where'Réma is said to have errivéd him of his pri-
de (v.60).

The germs of this myth and incarnation are trace-
43
able to Atharvaveda. According to the Mahabhirata Para-

} 44 .
durdma incarnation was flourished in Treta age. The mythe

connected with this incarnavion can be traced in various
45
Puranas.

@t 41. Macdonell A.A., op.cit., pp. 39; Keith A.B., op.cit.,
pp.110-111; Dandekar R.N.,g. op.cit., p.105.

42. Bha.8.20.2.

43, Tarkatirtha Laksmana Sastri Joshi, op.cit., pp.136;
AV, 5.19.1.11.

44. Hopkins B.W., op.cit., p.111.
45. BRxEx4% Hv. I.41; Bha. 8.20.
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(7). Rama Dasarathi:

The detailed account of this incarnation is related
in this Campu. Of course it is purely based on Ramayana.
Sometimes the whole narration is given in brief in form
of short stotras or devotional poems (v.50-68 & 69 =73).
The poet Venkat@dhvarin himself is an ardent devotee of
Rama. To him Ramg is god and his family deity. That is
why he takes every opportunity to described the events re-
lated te Rama incarnation. His fondness for playing on
words also leads t0 admire Rama. The.poet plays on the
words Ramanuja and Raghundtha in the descriptions of Ra=-
manuja and Araéépipéla. The details of the events referr-
ed to in this Campu will be given in the chapter on 'My-
thology.'

. According to Ramayana it is a pradurbhava incarna-
éfon‘of . Visnu. Balakanda and Uttarakanda which are acc-
ording ﬁo some gcholars later additions consider Kama an
incarnation of Visnu. Other five kandas think Rama as a hu-
ﬁ%nbeing, while pur@nas take Rama as an incarnation of Vi-

snhu.

The belief of Rama incarnation ef Vispu existed in

4-60 VEOREO‘I-76Q 171
47. Hv.I.41; Bha.IX; Hazara R.C., op.cit., pp.85-86.
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all probability in the early centuries of Christian Bra.
But there is no mention of his name in such a work ss
that of Prajapati, nor is there any old inscription in
which it occurs} Amarasimha, too, has no place for him in
his scheme of Bréhmagi§ gods.

Thus his myth was there still as depicted by Valmi-
ki. But there was no cult. Bhavabhﬁtiygdn puranas exalted
his character ig§uch a way that Rama wog a place in the
heart of the people of India and that led to the founda-
tion of the cult which must have come into existence ab-

8
out the eleventh century A.D.

- —-——" ——— v - -

Balaréma is not considered as an incarnation here
48a
as we find in Mbh and puranas.. -

o

As regards the ninth incarnation many do.not agree.
Some take Buddha as an incarnation of Viggu; Venkat&dhv-
arin does not look at Buddha as an incarnation of Visnu.
The Mahabharata mentions Kalki but not Buddha (12.339).
Even though it is highly probable that Buddha began to be
regarded as an incarnation of Visnu from about 550 A.D.
To Venkatadhvarin Buddha is Tathigata of Buddnism (v.

588). Of course Gi%agovinda describes Buddha as ninth in-

» 48. Vide Bhandarkar R.G., op.cit., p.89.
48a. Hopkins, op.cit. p.212; Hazara R.C.,0op.cit., p.89.
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: 49
carnation of Wisnu rather Krsna.

Poet enumerates Krsna as an incarnation of Visnu (v.
20,275). Krsna is the ninth incarnation of Visnu as the
poet escribes in.Lak§mEéahasra (26.30). So it can easily
be ascerftained that Buddha is not the ninth incarnation
of Visnu according to him¢ v.588).

Krsna:

—— — o
-

Krsna is highly appreciated in the description of
Yamuna where the poet refers to the sports of Krsna with
the cowherd maids particularly with Radha. He mentions
some names 0f the demons destroyed by Krsna (v.129,130).
Krsna's character Repkekzd hsxr® seems t0 be depicted as
based on the Mahabharata and the Bhigavatapurana. The de-
tailed account of the myiths referred to will bé'given~in

the chapter on 'Mythology,'

érikrgpa is the gradual development of éfiﬁaispavism
or Néfayag?sm. The Mahabharata, the Bhigavata and other
pur@nas have glorified‘the character of Krsna as an in-
carnation of Visnu.

(10). Kalki:

—————y oo oman

Kalki is the manifestation according to the Mahabha-

49, ¢Ttagovinda: <&~ F-9.
50. Bhandarkar R.G., op.cit., p.47-54
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/ 51 -
rata (12.339) and the other puréggs.gln Laksmisahasra he

has praised this incarnation most (Daéavatgrasfabaka, V.31,
32,3%). But he does not mention it here. In the Daééﬁata—
rastabaka of Laksmisahasra thevpoet mentions all the ten
incarnations viz. Matsya (v.2-4), Kurma (v.5), Varaha (v.
6,7), Narasimha (v.8-12), Vamana (v=13-16), Parasurama (v.
17-19),.Rama (v.20-24), Balarama (v.25), Krsma (Vv.26-30)
and Kalki (v.31-33).

Haris "

——" i -

Hari incarnation is connected with the Gajendra ep-
isode which is referred to in the chapter on 'Mythology.’

Hayagriva: g

Hayagri%a is referred to twice (v.292;296). A demon
named Hayagri%a achieved a boon from Brahma according to
which amkyx the person of his nagizggn slay him. Consegu-
ently the demon became unchallanged. Once hé took away
the Vedas. Vigpu assumed‘Hayagriva incarnation, killed him
and brought back the Vedas. ‘

Qur poet being an ardent devotee and a follower of
Vedantadesika whose favourite deity was Hayagriva. Haya-
grﬁﬁa incarnation is‘believed most by the Pancaratra sect
of Vaispavism.

Venkatadhvarin speaks of Vedavydsa -ag an author of

the Mghabharata but not as an incarnation of Visnu. But

51. Bha.?4; GP. I.202. Cf. Gitagovinda T.10. MAhw. 1&.33 9,
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Prof. Dikshitar finds out the theory of evolution
in the theory of incarnatzgh.~Prof. Dr. S.G. Kantawala
refers to the view of Prof. Haldane who discussed this
view in details in his Sardar Patel Lectures. Dr. R.G.
Bhandarkar opines that fthe idea of ten incarnations of
Visnu had become quite an ordinary belief in 1070 Vikra-
ma Era or 1014 A?%. Many poets like Jayadeva have sung

songs in praise of ten incarnations.

52. Vide'The Matsya Purana: A Study,’' pp.24ff.

5%. Dr. Kantawala S.G., Cultural History from The Matsya-
purana, p.176 fn.86; Vide 'Common ancestor for all

, Living Beings,' Times of India, December 17,1957.

54. Bhandarkar R.G., 'The Latest limit of the Date of
the origin of the conception of Ten Avataras of Vis-
nu and of the widow marriage Text, 'Collected works
of Bhandarkar, Vol. I, p.302.
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Among the species of Vaispavism our poet has refe-

rred to Ramanuja and Madhva cults. Among the cults of
[ -
Vaisnavdsm Srisampradaya is the most ancient and worthy

to be respected. Venkatadhvarin belongs to this school.

1 ——
Srisampradaya:

s s S st s st o

- - — -
This school was founded by Sri Ramanujacarya who is
/
said to be an incarnation of Sesa (v.227). His chief di-

scipl§§ embodied disc, mace, lotus and another insignia
of Vi;;u. His native place Bhﬁtapurz or Perumbuddur is de-
seribed by the poet (v.223,224).

Even before Ramanuja Vaignavism was expanded by the

Alwar saints. These ﬁymn«singers of Tamilnada were the ces

eators of that powerful religious feeling which swept Bu-
56
ddhism and Jainism out of their country. Moreover it is

interesting to note that Alwars were the first people who
gave a new shape to Rhakti school, making simple, designed

not for the purpose of worship by the elite, but subserve
the similar ends for the quite ordinary fzzk. This was
'emotional transforma%?on.' Alwar saints connect Gitg and
Bhigavata. To Swami §¥addh§nanda Bharati " An Alwar is a

55. Wilson, op.cit., p.17. ‘

56. Dr.Tarachandra, Influence of Islam on Indian culture,
p.& 95. ‘

57. Dr. S. Krisnaswaml Aiyenger, History of Tirupati, Vol.
I., pp.73~-74.

58. Dasgupta 83.N., A History of Indiasn Philosophy, Vol.
I11, p.82.
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golden river of love and ecstacy which finds its dynamic
peace in boundless ocean of Saccidinanda. An Alwara is a
moving GI%Q, breathing Upanisads, and.a moving temple, a
hymning torrent of divine rapture.”" The Alwaras mention
in unmistakable terms the three fold paths of salvation
by Karma, Jhana and Bhakti. But Alwars came to the conecl-
ugion that though they are recognigsed meansg in the last
resort is to depend entirely on the grace of Gg%. The se-
me path of Bhakti was expanded by the Acaryas like Nath-
amuni, Yamunacarya, Ramanujdcarya, Madhvacarya, Vallabha-
cgfya etc.

The Dravida devbtees noticed in the Bhééavatapuré@a
must have mostly flourished before the eleventh century
.

Generaliy Alwaras are believed to be tweive. They
are Bhuta, Sara egg. Here the order is not maintained pro-
perlyNo neame of Andala is mentioned there. Divyaprabandham
edited by Amudana of %rlrangam follows another order whi-
ch does not enumerate Madhurakav1. Shri Krisnaswami Aye-

.63
ngar divides them in three classes:

k 59. Alwar saints, p.3.
60. Dr.S.K.Iyenger, A History of Tirupati, Vol.I.pp.112.
61. Bhandarkar R.G., op.cit. , chapter XTII 2“{%q

62. Yo g m%q&iq"& nftufimaT: F5
ot (RGN 7 g i, ST d gF" w?)évf_,,

'6%. Barly History of Vaisnava in South India, pp.37-38.
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I Ancient : Saroyogi, Bhutayogin, Mahiadyogin, Bha-
ktisara (4).
II. Latver S%tpaKOpa, Madhurakavi, Kulaéekhara, Vie
period: snucitta, and Goda (5)
IITI. TFourished Bhaktanghrirenu,

in the Latest Yogivahana,

period: Parakala (3)

Order accepted by Vedantadedika is accepted most
and considered to be most valid. Shri Krishnamachariar
puts last in the early half of the eighth century A.D.
and all the preceding Alwaras impliedly before that. The
Barliest Alwar may be put about the fiffih or sixthi cent-
ary &6%.

. Nammalvar or Satnak0pamun1-

A e S 1 5 Sl O S P S o e o
p— g

Among these Alwaras SatpaKOpamuni or Nammalwars of
the later period has occupied the. noteworthy important
pfgce. He is known as Wammslwara, Sathakopa, Parankusa, Ba~
Kulabharana, Marana egg? In his childhood he drove away
Vayu -named Saﬁha, hence he is called géﬁhaKOPa, Sgtpéri
etc. Belng fénd of Bakula flowers he is known as Bakula-
bharana. He kept opposite‘schools of philosophy and reli-
gions under control, hence he is galled Paféhkuéa, His

devotional poems made him known as. Pa?8sara.

/ - . — -
Sathakopa or Nammalvara was born in Kurukapuri

64. The Early History of Vaispava in South India, pp.37-38.
65 Rikslikarx¥xR¥R .Bhandarkar R.C. s Op.cit., chapt.XITI
* Prof. Vaiyapuri Pillai, History of Tamil language and

Literature,pp.120; A.Govindscharya, The holy lives of
Azhvaras or Dravmda saifts, pp.191.

65a. Dikshitar V.R.R., Studies in Tamil Literature & Hist-
ory, pp.105.

66. A. Ranganathan Mudalisr, Sri Bhagavadbisayam,pp.18~19.
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or Kurukghagarz_known as Tirukkurur or Alwar Tirunagarz
on the bank of the river Tﬁmrapagpz in the Tirunnvelli
district of Madras state. He is believed as an incarn-
ation of Viévaksena, an attendant of Vi§pu. So‘he is kn-

own as 'Avayavi' among other Alwaras who are known as

Avayava only. His date is not fixed up yet, though it
can befascertained that he might have flourisheé at lea-
st before ninth century A.D., According to:Guruparampara
he is said to be born in 83rd year in the beginning of
Kali age. Shri T.,A. §0pinatharao on the base of the 4n-
némalai inscription thinks him to be flourished in the
ninth cegZury. Shri Diksitar V.R.R. with the hélp of
Vellukkuddai Danapatra puts him in the 7th cei?ury A.D.

According to some he was flourished in sixth century A.
D.

His parents were Xarimaran and Udayanagai. His
parents left him in the hollow of the -tamarind tree
which is saild to be existing even today, when éa?h@kOPa
did not open his eyes or suck his mother upto ten days.
There he passed sixteen years meditations and was nou-
rished by some vaigqava. After completion of that peri-
od he became inspired and began to sing the Tamilprab-

I'4
andham. Many works are composed in praise of 3athakopa-

67. History of érzvaiqnavas, pp. 18~-21. .
68. Studies in Tamil literature and Histvory, pp.104-
105. )
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muni or Paradaramuni. He first time opened his tounge,
when Madhurakavi approached him. ¥adhurakavi took down
all the sohgs he uttered which became famous as Tamilpra-
ndham later on. All such Tamil songs better kunown as Ta—‘
mil Veda are attributed to éatpakggamuni. He 1s saild to
have lived for 35 § years.

Our poet Veﬁkagédhvarin refers to Tamil Veda and
the tamarind tree where he 1ived. He has mentioned Madhu-
rakavi also. He has propitiated and préised éaﬁhakopamuni
most ardently.

It is believed that in his soﬁgs the essence of the
Vedas, Upanisads and érgmadbhagavadgita is preserved. Di-
vyaprabandham is formed of four compositions (1) Tiruva=-
ciriyam, (2). Tiruviruttama, (3). Periya Tiruvantadi, and
(4). Piruvoysmuli. Shri P.B.Anangaracarya rightly calls
him the only divine poet of Lord VE?Zu. Poet calls Dra-
vidaveda expanded in thousand branched (v.243,244,245,
488,489,491,492,494,495) . Dravidaveda is highly respedted
by the RBmanuja vaisnavas particularly Tenkale vaisnavas.
(v.494,497,498) .

érz Nammélva;a is the greatedt vaisnava saidt who
propuunded the V@éig@advaita philosophy or gualified mo~

nism the followers of which can boast of their great re-

69. G.A.§atesan, Nammalvar, Madras, pp.22-23.
BN
69a. NETRIE Gn ST UTA TZercmlars

Divyasurikathamrtam, pp.12.
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e
In true sense Alwaggé/were not the philophers but
71
they were the highly inspired ardent devotees and the

72
morning stars of the Bhakti movement in South India.

Govindacarya remarks," Some of his poems (Nammalvar's)
couched in the language of human love, reveal beautiful
depths of mystical passion and longing for the Lord are
few pérrallels in any Indian VernacZ;ar." The poems of
éétpakoPamﬁni inspired Ramanuja and made him able to so0l -
ve several sutras of Veddnta like riddles. This leads us
to the conclusion that germs of Ramanuja vaisnavism are

in Dravidavéda of é@@hakopamuni..

Like Alwa;déllcéiyas also gave good contribution in
the development of érivaigpavism. particularly Ramanuja-
vaisnavism. Among the AcaryasNathamuni and YamunZcarya
are worthy to be rememberéd. Nathamuni compiled the songs‘
of Alwaras in the form of Tamilveda and the seéds of the
Spiritual monism were sown. For this he composed Nygya~
tattva, Purusaninnaya, and Yogarahasya. Vedintadesika ca-
1ls him the founder of éffféméhujav;?§navism. Veﬁka§§dh:

varin does not refer to him but only Tamil Veda{ pr.$6,

v.245).

T71. V.Ranganatha Chettl, Triplicane and Triplicane Temple
kxz from records and Traditions, 1948,pp.53.

72, 1Ibid. p.285; J.J.Hooer, The Hymns of Aalwars,pp.7-8.

73. A Metaphysimque of Mysticism, pp.422.

74. Vedantadesika, Tattvamuktaskalpa, v.13%6.
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Yamunicdarya was great grand-son of Nathamuni. He
was flourished in 10th or 11th century (9?8~j038 A.D.).
Stotraratnam, Catuhsloki, Sidanitrayi, Xgamapramanya, Qi—
té}thasamgraha etec. are attributed to him. Tmmediate su-
ccessor to him was Ramanuja. The poet‘Vehka§§ahvarin ta-
kes a notice of the contribution of Yamunacarya or Yamuna-

tirtha in the development of vaisnavism (v.228).

The name. of the cult is attributed to him. He was
the son of Srikesava and Bhimidevi. e was born in 1017
A.D, at Perumbudur , Bhﬁtapuri or Terukundur. In his youh
he lived at Kaficipuram and studied Advaita philosophy fr-
om Philogsopher Yédavaprakasé. This dissatisfied pupil le-
ft him and studied the Prabandhas of Alwaras as a result
of which hgpecame a successor to Yamunacirya and lived &t
érzfaﬁgam where he did his literary advancement and comp-
osed his principal works there. He visited various parts
of India, disputed with the professors of different sch-
00ls and cults and défeatéd them, possessed many btemples
particularly those of S%ivagfor the worshippers of Vismu
e.g. the temple of Tirupati. On his return to éfzfaﬁgam
the two cults Séivism and Valsnavism became violent.

He made Karikgla, his disciple who agsumed the title
Vigpuvardhana after rescue of his daughter from the evil
spirit. Ramanuja remained in Mysore for some years and t
the king founded a temple on Yg@ugiri at Melukote or Mail

cotey. He also founded four religious centres of Ramanuja-

~
.,
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vaisnavism viz. Melukote, Tirupati, Kanci and §rffaﬁgam.
Venkatadhvarin has described all these centres. He pass-
ed his last days at érzraﬁgam and passed away chie.

Venkatadhvarin has praised him most. His ancestor
Praqatgftihara continued the practice of fatching water £
from a well for pﬁjé of god Vara@aréja of Kanci. 30 he end
his descenants earned the epithet 'Kﬁﬁbighaﬁémbu! The p?et
has referred to some events (v.225,226,584-588). among the
works of Ramanuja the poet has mentioned only 'Upanisadbl-
Zsya (v.223)} 'Gitabhisya| v.228)F and ér‘ibha‘gya (v.247).
He also composed some other works (v.226) like Vedantasa-
ra, Vedantasamgraha, VedéhtadEba and so0 on.

It is intersesting to note that the poet attributes
only a few verses to describe Ramanuja, whilg the remain-
ing portion is occupied to describe the Tenkale Ramanuja
cult rather the followers of that cult. Even today many
Tenkale vailgnavas live there. Ramanuja, an exponent of
Spiritual monism school defeated many rival schools of
philosophy such as P§§upata,'s§ﬁkhya, Mimamsa, Bauddha,
Jainism etc. (v.588).

Vedantadesikas:

T - o — " " Yo S

. P ey - - .
In the description of Kanci our poet Venkatadhvarin

refers to the birth place of Vedantadesika and the poet

75. Shri Ranganathan Chetti, op.cit., 'R3manuja.’
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devoted the whole chapter or portion of v.282 to 300 to
describe Vedantadesika. His chief deity was‘Hayagriﬁa (v.
222). He was 'an incarnation of the bell of Visnu (v.297).
He expamded the Vaisnava philosophy (v.298). He was not ©
only a great philogopher but also a poet (v.299). In true
sense he was a protector of Ramanuja vaisnavism (v.300).
for which he defeated many rivals (v.290,291) and prock-
aimed the true Vedic path (v.295).
| According to the records of the Vaedagalai Gurupara-
mpara, the date of Vedéhtadeéika}s birth is 1268 A.DP. His
place is called Tuppil or Tuppul, According to the tra-
dition-records his death in 1369 A.D. It is said that his
parents once went to Tirupati on pilgrimage. His mother
dreamt there asif Veﬁkapes%ara in guise of a child pre-
sented her a bell. S0 he is calleé a bell of Visnu. His
father.was Anantasfri. ¥is mother Totéramma or Totddryamba
was the sister of Ramanuja Atreya (3221-.909 A.D.), the Vi-
éig?advaitic logician, the author of Nyéyakuliéém and im-
mediate successor to Varadacarya (1165-1275), in whose
family our poet is born. According to Guruparampara Ra-
manuja is an incarnation of S%ga. Varadacarya was Sudar—
éanﬁvatara of Visnu, while Atreya Ramanuja is considered
to be an incarnation of Garuda, Vehicle of Vigp@. In the
same way Veddntadesika is called Gam Chant@vatara or an
incarnation of Visnu's bell. pccording to Saﬁkalpasﬁiyo-
daya he studied under his maternal uncle itreya Rdamanu ja,
Simhasanadhipati at Kanci, whe desired to be succeeded to

by Vedantadesika who became master of almost allthe SEstr-
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as. As a poet he favoured most Kalidasa and Bhavabhuti.
Samasyapurti and élega or double entendre formed the
juvenile hobby of Vedantadesika who mastered the Tamil
lore .also. He succeeded to Atreya Ramanuja. He shifted

his seat at Tiruvahindrapuram, a4popular capital of Colass
where he stayed for fifteen years and worshipped Devana-
yaka. That is why our poet propitiateé.DevaﬁEyaka (v.381) .-
His residence in Kafcl meant a ceaseless activity in the
sphere of literature, religion and philosophy. He is call-
ed him Kavikathaka—gha?é;kesarE'Veﬁkaﬁesé, Kavikathakasil-
ha, Kavitd}kikakesari\Vedéﬁtébéfya and Sarvatantrasarva-
bhauma. He is said to be author of at.least 119 works in
Sanskrit as well as vernacular language. He alsgo visited
many places during his pilgrimage and mat wi%h the chall-
enges of the rivals and proteotéd_the Ramanuja vaisnavigm.
He also defeated Sudarsana Bhatta Pillai Lokébé%yq, Peri-
ya Accana Pillai, founder of Tenkale cult.

Vedantadesika earned appreciation from Appaya DEk?»
ita (16th century A4.D.), Dodddedrya (18%th century A.D.)
etc. He is also known to the common people also. Our poet
calls him an ideal zxi"an'”(v.291).

" Simplicity was his great characteristic. In fact,
sincerity and simplicity constituted the stremgth of his
personality. He hated dancing attendance of kings and was
out spoken in his views. God was kxing for him and- god was
his pattron. All those who knew him loved him for his out
spokenness, his simplicity and his straight forwardness
(v.291)."He was sincere and honest, contemplative and con-

tent and full of reverence for law and life.
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Vedéntadeéika was a great relentless critic not on-
ly of poetry and philosophy but also of religion. His lo-
ving heart, a forgiving nature, a self questioning tende;
ney and great sense of duty helped him in expanding and
developing Ramanuja vaisnavism. Né doubt he is a poet fi-
rst mpm=Ek and a fel;gious teacher and sectarian head after-
Wargs. Among his works Padﬁkééa@gsra, DeVan§yakapaﬁbés%t,
Vegééetustotra,‘Varadqréjapaﬁé§§ét, Kamasikagtaka, Asta-
bhujé%@aka ete. might have indpired most.

Vedantadesika is said to be foundef of the Vadaga-
lai sect to which our poet is belonged. S0 Vedantadesika
to our poet is a philosophical and religious guide and

1

teacher. So the poet gives him due respect.

The institution of this sect is posterior to Rama-
nuja veisnavism. " The work of Madhvacarya is but a con-
tinuation of that of Ramanuja and his sgloolv

Madhvacarya, Pﬁrgaprajﬁ%, the son of Madhiya Bhatt,
was born in 1199 A.D. in Tuluva or Udipi of Karnataka. Ac-
cording to the legendary account of his followers , he
was an>incarnation of VE&u who took up the human form by
the desire of Mariyana, and who had been previously inca-
rnate as HanumBn and Bhima in preceding ages. In his ea-
rly age he composed Bh§§ya, commentary on cita ete. Af-
ter returning from pilgrimage he established mutts at U-

dupi, Madhyatala and Subrahmanya.

& T76. Dr.Satyavratazimigh simha, Vedantadesika: A Study,
chapter-1,1958; Ranganathan Chetty,op.cit., Veda-
desika. )

77. Bhandarkar R.G.,0p.cit., chapter-YvVT.
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Udupi or Udipi is the main centre of this sect whe-
re ﬁadhvgcéiya resided for many years and composed many
works. Thirty éeven works are attributed to him. He se-
em8 to be highly influenced by the Alw%;a/géints. He -algo
defeated many rivals during his tour. Finally at the age
of 79 years he departed for Badarikéé%ama.

Venkatadhvarin refers to his native place Rajata-
pE@hapura and the followers of thié sect, nay, the dcary-
as of this sect.

In the description of Udipi or Rajatapithapura the
poet pays homage to Madhvacarya or Anandatirtha (175,176).
Krsdnu draws our attention towards the lives of the &cAr-
yas or, the-spiritual guides of this sect. Any religious
person who follows the Vedic péth, would not like their
non-performance of Sandhyé, performance of Sandhya after
the rising of the sun (v.177), no recitation of the sacred
Mantra of Gayatri, throwing away the sacred thread, non-
keeping of $ikha, travels by the vehicles (v.178), non-
studing the Vedas or tﬁe sacred lore, non-performance of
Homa on Ekadasi (v.181) etc. They take food with any vai-
snavite and do not cling to the rules of the fourfold
class system very rigidly (v.17Y9). They stay in the hou-
ses of the house-~holders or the mutts or the religious
centres. They wear thin clothes. Many times the ascetics
give alms to the house-holders (v.181).

Vié%avasu defended the behavior of the Madhva Aca-
ryas who observe Easts and worship the god with devotion.

They pass their time in the service of Lord Visnu, reading
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and discussing purgpas, taking bath in the sacred waker

of the holy places and meditating on Brahman (v.184).

Flexibility in performance of Séndhya atc. was very co-

-mmon in the other cults also (vf187). It_seems true that

these charges can easily put on any other seet like Ten-
/A e  ont

ki}g as Visvagvasu points out.

The members of this sect exist in pretty large nu-
mber in the Kanerese districts of Bomba& presidency, My-
sore and western coast from Goa to South Kenara and some

18
scattered adherents in North India.

Ebafyas of this sect adopt the external appearance
of Daqdi such as carrying of a staff and a watér pot, le-
aving aside the Brahmanical cord, going bare-headed, and
wearing a single wraper: stained of an orange colour with
an ochry clay. The impressions of the symbol of Visnu
upon their shoulders and breasts, stamped with hot ilorns
and the frontal mark consists of the perpendicular lines
made with Gopicandana, and joined at the root of the nose

/.—-—
like that of Srivaisnava, but instead of red line down
the centre, the followers:of‘Mxh‘Madhvébé%ya make a st-
rait line with the charcol from incense offered to Nara-
Y . o P
yana tffggrinatlng in around mark with tefmeric.They al-
Ve
s0 believe in Paficasamskira. Thus there is much more si-
milarity between R&manuja Tenkale vaisnavism and Wadhva-
TN

vaisnavism.

78. Bhandarkar R.G., Op.cit., g chapter-XVI for details.
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The Acaryas of this sect accept duality or differe-
née between spirit and matter, Parabrahma and«Jivgtma.
Life is eternal and dependent on Supreme. An important
consequence of this is that they do not deny Moksa or su-
bmerging of spirit as portion into the Universal spirit
and loss of indepgnég% exigtence.

The usual rites of worship are_same as those of ot-
her vaignava sects. In pija they friendly lean with Sai-
vas and put the images of giva,‘Durgé} Ganapati etc. in
the same shrine dedicated to Viggu. The Mahabharata, the
Ramayana and Pafhcaratra are their authority.

Here in this Campd it seems that the target of Kr-
sénu's attack is the Acaryas and the Sannyasins or asce-
tics. Bach guru has a number of fami%}gﬁ attached to him
heredit@ley. Their spiritual gu%@éﬁée he may sell or
mortgage to a Brahmana of any s§€£. K;éénu has condemned
such Kéaryas most.

Vallabhacarya:

- ——— W S — T o —— o o

He was the founder of the Gopala-Krsna cult. It is
very strange that the poet Venkatadhvarin does not refer
to it. Once he uses the word 'Srivallabhad¥sebhyo' but it
is in the sense of vaignavas and not the followers of Va-
ilabhacarya (v.437). Perhaps due its expansion in North
and West India than that in South India or it wés newly

developed sect.
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/
Philosophical aspect of Ramanuja Vaisnavism 1is %gé%n

in vhe chapter on 'Philosophy.' The Vaisnava ethics is the
ethics of Prapatti which can be realised in and through
the performance of the Pancakalakrtyas. It is not the ne-
gation but the sublimation and the spiritualisation of
the other Dharmas and Xééras. Abhigamana or the surrender
of the soul, Upddana, Ijya etc. all the eight elements
are being oserved. All the Kélakytyas suggest the impul-
sive love of a vailsnava towards the Riwime Cosmic Divine
and the Trancendental Supreme. It is the unbroken attach-
ment of a devotee. The metal marks of disc and iguﬁgh also
are very suggestive of the same thing. The Vaignavite de-
votees would like to worship the god in the shrines and
to put on Urdhvapundraka, the symbolic expression of Vai-
snavism. All such views reflecting the ethics of Ramanuja
vaisnavism can easily be found.

Rimanuja Vaisnavism is divided in two sects viz. Va-
dagalai and Tenké%iiﬂgf’gggggigi_yo doubt controvery bet-
ween these two sects is not the only subject of this Ta-
mpﬁ but the poet has discussed it occasionally in some de-
tails.Bhavarthatippani, a commentary on‘Viévagquﬂaréécam—
p@?omments on such verses. One can easily find the poet
has not described all the vaigpava temples of South Indis.
It seems that the poet has. most probabaly, referred to
the temples belonged to his sect 1.e. Vadagalai. The st~
udy of the temples and the differences of the two sects

prove it to be true that they usuall& fought for the ri-
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ghis of the temples . Though Veﬁka@gdhvarin was the godly

—
natured pe?son he ¢ould not ;ke?p gil?nce on this point
and he pointed out some controversial points between the
two sects. The commentator of Viévagquaarsécampﬁ'in his
Bhéﬁéftha?ippan?.has interpreted all the points of demeri-
tgs otherwise and has shown that the poet has not condemned
the Te/nka_égect but appreciated through artful praise as
it happens in the case of §iépp§1a - Bhi%ma dialogues in
§ﬁ§upélavadha and éiéupﬁlavadha episode of Sabhdparva of
the Mahabharata.

As is the case with all the religioﬁs and minor se-
cts, Ramanuja Vaignavism is the victim of a schism which
is~Originated in an unknown but recent period and culmina-
ted in the division of sect into two major groups known
as Vadagalal and Tenkale. It 1s very difficult to trace

. — ,
the author of the schism, which should have been the out-
come of some historical causes such as personal feelings,
pride, prestige etc. of an individuai or a group of indi-
viduéls, who would have founded a new protestant cult. Ta-
ter on innovatiops and departurers from tradition created
the differences. The mutual bickerings between the cg}f§w“4
two or three centuries old and before that there was no-
thing but accord and harmony among the followers of Rama-
nuja. No doubt some have tried to ke trace the origin of
such differences to the date of Vedantad881ka. At present
all the vaisnavite temples referred to é/é not Belonged

to Vadagalai sect only. —/

-~
-
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No doubt our poet belongs to Vadagalal sect which $
is said to be founded by Vedantadesika. Though some ideas
and interpretations contained in the some works of Vedant-
adesika find the fa%cur with the present day Vadagalai do-
ctrines, but some do not think Vedéntadeéika 28 the found-
er of the Vadagalal sect because there are some viiews whi-
ch are accepted by the Tenkale cult. More over Yed%ﬁ%é&ka
for/}hé/;xample is worshipped by the Tenkslal vaisnavas
. in the Ramanuja's temple at Perumbuddur and Parthasarathi
temple at Madras.

Va@agalai means a northern cult. It is said that the
Vadagalals are interested more in Sanskrit . Tenk;le means
southern cult people of which believe in Tamil lore. But
this view cannot stand forth. Usually Va@agalaié are be~-
lieved to be the trustees of Vedas and believe in éribhé—
sya only, while Tenkalias are believed in 'Walayira Divya-
prabandham! containing 4000 Ramil songs. But this differ-
ance. is not catgg6§10al or matter of great controversy, m
and it was not so during our poet's time. Our poet honours
both,the trustees of the Vedas and grfbhégya as we2zl as
the believers of S}ibhggya and Divyaprabandham (v.491,492).
Veddntadedika himself has stated in one plaée that the di-
fferences between the followers of Rémgnuja are Yojangﬁhe—
da or the differences in scope ar aspect of some concepts
and not ideological or intrinsic. Veﬁka?éﬁhvarin express—

- !
es such ideas in Ramanujavarnana and Sathskopamunivarnana.

He welcomes the study of Prabandhas like Vedic lore (v.230,
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243,244)., With the course of time such differences might
have assumed definite shape. Venkatadhvarin opines that
such differences are no so desireable. He says, " Good al-
ways- desire to compromise 8 (pr.99) which is very suggest-
ive of mumh existence of such differences and the poet's
feelings towards such differences.

It is significant to note that there is no metaphy-
sical difference between the two sects. Both read §£{bh§—
sya with the same interpretation and construction. Of co-
urse gsome differences are doctrimine and some are formal.
Bitterness has arisen due to economic reasons like temple
rights. Both the sects try to proveathém to be ancient or
earliest one.

Generally it is believed that the Vadagalal sect was
founded and propagated by Veddntadesika and Tenkale sect
was founded and propagated by other Acaryss particularly
Meanavalamamuni or Pillei Lokacarya. With the course of ti-
me these différences assumed the controversial form. Such

9
differences are believed to be eighteen in number.
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(1). Vadagalai believes that God's compassion to us -de-
votees 1s Sahetuka.or involuntary, so one must try to ac-
quire or to earn it. While Tenkalai believes that God's
compassion to a devotee is Nirhetuka or voluntary and one
has not rw to try to earn it.

Vehka?gﬁhvarin fefers to the performance of fthe Ved-
ic rites and to stress upon the acts supported by the Ved-
ic injunctions and ordinances of Dharmaésétra. In other
words he opines that one should try to acquire the God's
compassion{( v. 231,233,237 ete.).

(2). If we reach god, the gain is ours like that of god
gs a result galvation is one's goal, as Vadagalai believes.
But Tenkalais'felieve otherwise. Salvation is not our goal
of human life or purusartha because salvation is God's

and not of a soul. S0 gain is entirely God's and not of
one's soul,

/

long to reach him.

ffor god is longing to have us, more than we

(3). Among the paths for salvation viz. knowledge, devot-
ion and action devotion ar Bhakti and Prapatti are alone
sadhanas or means for achieving Mukti or salvation and not
all the three. Remaining are accepted due to parampara or
custom. S0 they are customary as Vadagalai believes. Ven-
katadhvarin has favoured Bhakti and Prapatti most, while
Vedic rituals, study of the vedas etc. are taken up as
customary and expected to be performed properly (v.88,
98,101,113,127,128,139, 149, 150,151,152, 160,171, 183, 184,
193,194,204,212,213,214,219, 240,44, %R, 244,246,247, 365,
367,400,#01,4?5 etc.). Tenkale/fgkég/gelieves that all
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the three paths of knowledge, devotion and action, Pbapa-
tti and Acaryanistha all these five are the sadhanas for
Moksa.
(4). According to Vadagalai sect Lak§m1 is Parabrahman
or Viﬁpu, all pervading as well .as Vibhu who oéﬁ create,
proteof and/geéblve the whole universe, -while Tenkale be-
lieves that Lak§m§.is Anu or atomic as human soul. Brahman
is absolute. There cannot be two Brahmans. So she neither
independently grant salvation to a devotee nor can she
e,
crate, protect or dissolve the whole universe. All these
functions are attributed to the Lord only. The views re-
garding Lak§mf and herrrelations with the Lord are widely
shown by the poet in his devotional poem Lak§m§éahasram
where he attributes all these functions to her. Put in
this Campu all these functions are attributed to Visnu
(v.15).

(5). Lakgmz“is attributed with purusakaratva and Upaya-

tva by the Vadagalals, while Tenkalals attribute purusa
karatva only to her. According to Vadagalais Laksmi is
the upayas or means to attain salvation, but Tenkalais
believe that salvation ig given by the Lord only 6ut of
infinite mercy. The poet has discussed in details his
views on thisg point in Lakgmiéahasram . In thig Camph
he opined that the worship of Lakgmz.helps a devgfee in
achieving salvation (pr.177,v.426) and prosperity (v.423,
427). N
(6). Among the innumerable attributes of the Lord the

ngsalya is one.®f ¥wmm According to Vadagalais Vatsal-
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lya congists in the Lord's ignoring or overlooking the
defects of a devotee. It is known as ’DogﬁdaréitVa'tor
'Doganadarahetuh snehah! But according to the Tenkalais
Vatsalya is 'Dogabhogyatva' or taking the defects of a
devotee as the virtues or merits and be compassiomate to
him.

It is not easy to understand or appreciate this de-
finition fully. It is a unique quality of God, which can
come into play only very rarely. This definition of Vat-
salya is severely condemned by the Vadagalais on the su-
perficial ground.

(7). According to the poet Venkatadhvarin God is the oc-
ean of compassion or Day§ for which one should try and
God leads the devotee to the salvation (v.17). For sach
try many sgétras are laid down. Body is given to worship
- and Upanisads are given to be taught by the gurus (v.24).

Like the definition of Vatsalya the definition of

Daya is also matter of great dispute. Daya is another qua-
,1ity of the Lord. According to the Vadagalais it is 'Pa-
raduhkhaniracikirsa' or the desire to wipe out the misery
of the others or devotees, while Daya according to the
PTenkalais is/a feeling sad over the misery of the devo-
tees. The emphasis here is on the prior stage, while in
Yadagalal sect it is oh the subsegquent étage.

Venkatadhvarin has shown his views on this in Daya-
stabaka of Lakgmisahasram.

Several differences seem to be based on the views

of Prapatti. They are as under:
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!
(8). Prapatti or Saranagati or surrender is the act of

whole heartedly throwing our selves to the protection of
the Lord. It has six Angas or limba and all of them sho-
uld be strictly adhered to, if one desires to produce the
desired diréct effect of salvation. The Tenkalais think
that Prapatti is nothinziigt the act of desisting from
our individual efforts to attain salvation which will cr-
eate conflict with the Lord's profeséed mission of grant-
ing salvation to a devotee. More over our individual ef-
forts are not sufficient to earn salvation which is a gi-
ft of the Lord who grants man out of sheer compassion.
Realisation of our seivesfas he}pless is sufficient to
earn the compassion of the Lord which in its turn will fe
fetch us Moksa.

(9). According to Vadagalai sect Prapatti is thqupé&\s
or means to attain Mok§a,;whileyaccording to Tenkala séct
the Lord is the Upaya or means to attain Moksa, which aean
never be earned by anything done by us but which is given
by @God out of infinite mercy.

(10). The Vadagalais or Northefners think that only those
who are incompetant to do other sadhanas such as Karmayo-
ga, Jnanayoga and Bhakti are qualified to perform Prapa-
tti and not others. The Tenkalals interpret otherwise.
411 either compegaég to perform other sadhanas such as
action, knoﬁiedge and devotion or not , are qualifiéd to
perform Prapatti.

(11). As a result of this Karmas or the rituals prescri-

bed by the ééﬁtras are performed by the VadagalaTis who
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believe to perform them without any attachment, while
Tenkalais presume that anything done by us cannot create
any desired fruit.

(12). Conseguently according to them Upsdsana is Svarupa-
virodha or self-contradictory one, while it is not so
according to the former.

(13). Upanisadic Bhakti is welcomed by Vadagalsis as pro-
ductive of the desired results, while Tenkalais look to-
wards i¥ és in conflict and unworthy to be practised.
(14). Explatory rules ordaiﬁed by the éébtras for any

sins committed by the Prapadana or Prapanna rather the

devotees who have surrendered themselves to God, should
be performed with a view to please God. Tenkalais beli-
eve that there is no necessity of such rituals. All the
sins may dix be dispelled by the grace of God. We can ne-
ver please God by anything done by us or by performing
any actions which can never be perfect. We should peefo-
rm the actions ordained by the Sastras in a spirit of
service or kainkarya.

(15). No diffepences of castes and creeds and Asramas

are observed among the Prapadanas and Bhagavatas by the
Tenkalais. According to them God's devotees should be
worshipped and respected regardless of the rules of caste
and Kgramas. In the area of devotion and Prapatti such .
restrictions pale imto insignificance according to them.
Vadagalails believe that God's devotees should be worshi-
pped and respected only spbject to the rules of caste sy-

stem.
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(16). The Tord does not pervade the atom or soul inside
but touches it only in all thedfen directions as the Va-
dagalais believe. But agcor&ing‘to the Tenkalais the T.o-
rd pervades the atom or soul inside as well as out. Thus
Apupraveéa in Anu is accepted.

(17). Vadagalais believe in Kaivalya salvation or Self -
revelry i.e. Atmanubhiiti. It is given to any Jiva to in-
dulge in self-revelry in solitude at a place situated wi-
thin the Prakrtimandala and it is called Kaivalya. If a
devotee becomes‘t§f§§/6§ it, he can be born again on this
earth and reach Moksa by the prescribed Sadhanas or means.
According to the Tenkalais Kaivalya is beyond the Prakfti—
mandala and he who goes there can never be born again on
this earth. So it is left to a devotee to choose either
Mok§a or Kaivalys. Both of them ean never be aohieved or
altered in turn. One can never change,‘if he may desire.
(18). Lastly forms are as important as substance accordi-
ng to the Vadagalais, while Tenkalais agree on sacrificing
the forms for substance. )

Both the sects have seggmate holy marks of Urdhva-
pundrakas. This symbol is said to be Haripadakrti. The
Vadagalais put on . 'U' type mark, while the Tenkalgis
put on 'Y' type mark.

Veﬁka?édhvarin has always favoured four-fold class
system and four-fold Asrama system as well as the Vedic
fituals, Vedic path, rules laid down by the §éstras, S}uﬁi,
Smrti etc. He has’highly appreciated the institution of

sacrifice,. performance of'Sandhyg,.pilgrimage, bath in the
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rivers and reservoirs, preservance of Agnihotra ete. for
which he is proud of (v.24,25,78,88,94,100, 114,139, 140,
158,183, 184, 247,251, 258, 357, 360, 364, 368, 369, 378,451,452,
453,565,566,577,578 etc.). Even though through Vigvavasu
he favoured devotion, Prapatti, Kainkarya, action etc.,
he stressed upon deviion. He says, " one should not a be
afraid of faults, when there is deep devotion in the hes-
rt of a gevotee. Only a single lamp can remove darknesst?
(v.149). Misery, rebirth, Avidya etc. can be destroyed
by only devotion to God (v.150,151;155,?83,204,247,365;
448) . |

éfzééila Laksmana of Bhﬁtapurf‘or Perumbuddur pr-
alses the poet's attitude towards Eenkale sect which he
appreclated‘most under pretext of censure or a¥iful pra-
ise as it is done by Srldhara in his commentary on the
Bhagavata, by Nllakantha in his commentary on Slsupala—

Mahg@bhdrata

vadha eplsode of Sabhaparva in theggmagamama or as Magha
has done in Slsupalavadha at the occasion of Bhlsma -
Sgsupala—samvaéa. This portion on which Srisaila Laksmana
has commented upon , is taken up as censure of the Tenks-
lias by some crities. gr;éélla Laksmana interpreted-them
otherwise in the description of Ramanuja where he claims
that Tenkalais of éri'Perumbuddur or Bhﬁtapurf'are prai-
sed most (v.230-240). Other than this critic take other-
wise because Viév&vasu has not refuted fhe charges put
folrth by Krsanu. Any how this portion throws flood of 1i-

ght on some more differences between the two sects’'which

are given below.
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(1). Non-performance of PaficamahTyajia is supborted by
¢it3 and srati injunctigﬁs?o Only Brahmabhdvand is pro-
mi;ﬁt among the Tenkalai Bhagavatas (v.231). In Vadaga-
galai sect\thethégavatas believe in the rituals 9rdain~
ed by Kk the géétras. Yeﬁka@é&hvarin has praised such ri-
tuals most., K;é&hu draws attention off‘ﬁis‘friend towa~
~rds the situation arisen from the belief: of the Tenka-
lais+ A1l the people believing them submerged in Bhakti
and Prapatti do not care for ;ituals and they presume
themselves to be true devotees.

(2). Dravidaveda is highly honoured by the Tenkalais.

They -through the geriptures attreact the learned pe0p1e.
This charge does not seem proper. Of oougse Vedas are hl-
ghly honoured but with the course ofkﬁlméjV§das became un~
inteiligib%e; Vediq k?owledge is'présérved in the verna-
cular 1i§er;fure by thé Alwar saints as other saints did.
So it is better to say that they equally honour Vedic scr-
iptures and D:aﬁ;daﬁ%éa (v.243,244,245). This point of
cohflicf seems $0 be later development. '

(3) ﬂenkalal Bhagavatas condemn the Vedic sacrlflces on,

82
due to immolation of the anlmals. The Vadagalai Bhagava-
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tas being followers of the Vedic path do not feel hesita-
tion in performing such Védic sacrifices. Vehkatadvarin
and his ancestors performed many sacrifices (v.231) which
can be ascertalned from his colophons to his works and
the titles 'Adhvarin' or 'Astokadhvari! To them violence
in Vedic sacrifices is no more violence.

(4). Often saluting the Lord is not favoured by the Ten-
kalais Bhagavatas. They think that Prapima once is equi-
valent to Daégsvabh;tha bash, nay, more than that becsuse
a performgr of Daééévabhytha bath ought to pass through
rebirth, while the Bhagavata who bows only once is liberd-
ved.

If we take 'Karayehtah' instead of !'Varayantah' as
Bhév&fthatippagf does, it would be very suggestive of for-
getting the former Pranama and bowing again and azgin.

The manes of gsuch Valsnava always become pleased for ha-
,ving such Bhagavata in their fam?iy.

(5). Tenkalal Bhdgavatas believe that there is no need of
performing Sraddha as only a birth of a Bhagavata can re-

scue the fore-fathers. Bharadwaja also says, " Vaisnavism

is the foremost religion all the religions. Observance of

85. Sridaila Laksmana quotes o
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Ekadadi can please Hari. If anybody may take food on EKa-
dabi, he may commit sins like Braigahatyé.” 30 these Bhag-
gavatas do not perform Sraddha on mkadas1. Instead of pe-
rforming Sraddha on Lkadaél they perform it on Uvigasz.
Kélaprakésika also does not allow to perform Sréddha on
Ekadzgil With this opnion Vadagalai Vaisnavas do not ag-
ree. {

(6). Vadagalal Bhagavatas being believers of the Varna-
dramadharma do not agree with Tenkalai BhggaVaéas who fa-
vour non-distinction among all the Valsnavas, house-hold-
ers and the ascei?cs(v.231). Srisaila Lakgmaga cites an
example from Réﬁﬁyaqa where Hanuman in guise of a brahmin
bows the ksatriya i.e. Hama. Vehkatadhvarin and the foll-
owers of the Vadagalal sect condemn this custom of bowing
the house-holders by the ascetics or bowing down by the
high~born people the low-born people. The poet has bitter-
ly criticised this custom in his seperate work 'Yatipra-

vandanakhandana.'

(7). Sadvesam

Sadvesam means putting of Urdvapundraka on the fore-
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head, As regards the symbol both the sects diffef,. Urd-
hvapundraka must be Haripadakrti or like the fmxmik foot-
print of Visnu. This is a symbolic expression of spiri;
tual rite among the Vaiggavas irrespective of caste and
creed, ascetics and house-holders. §r£ﬁai§qava Samhitas
have laid down much emphasis on its daily practice which
makes a devotee, a votary of God. The saint Nammalvara in
his monuments of mystic repture, saw no difference in Ur-
dhvapundraks done with sacred dust or that done with ash-
es. Ved§ntade§ika interprets the Tamil word for ashes as
suggestive of sacred powder. Moreover he prescribes that
one ghould put on as many a Urdhvapundeakas on one's body
as one can. Vadagalai Bhagavatas put on 'U' shape symbol
very suggestive of giving space for Lak§mz, whille Tenkale
Vaigpavas put on 'Y' type symbol. Pormer is -begun from the
root of the nose (N&samulam Urdvapundrakam), while the lat-
ter Interprets 'Mulam' as the top of the nose and starts
it from the middle part of the nose considering two feet
of Vigpu and Lakgﬁi as'Jival This also has become a matter
" of great dispute between the two sects.
(8). Tenkalail Bhagavatas do not perform the Vedic rituals
(v.231). éﬁiéaila Laksmana, clarifies the ground. In pre-
paration of garlands, lamps (Dipas), ginging songs in pr-
aise of God and reciting the various Kathas ebtc. They
pass their time. Kaiﬁkarya is more fruitful than the Ve-
dic rituals.

(9). 1In Arca or worshipping Tenkalai Bhagavatas do not



277

ring & belil . A commentator says," a devotee does not
wish that others may know and appreciate his worship be-
ing done." In other words ringing of a bell is conside-
red to be propaganda of worship. Moreover presiding deity
of Ghaﬁpg or a bell and counch also may be other than Vi-
snu whom gtaunch valgnavite won't worship. VadagalairBhél
gavatas, as they follow the Vedic 'path,  do use bell (v.
232,240) . "
(10). Vadagalais believe that Lakgmz is Visnu or all per-
vading one.S0 she can create, protect and destroy the wh- .
ole universe, while Tenkalais look at Lak§m€-as a soul.
S0, according to them, she sannot do all three functions
which are attributed to God. She is God's Maya or Anu. Va-
dagalals think that she is nectar of the good people or
Vaigggvas. The poet gives his views about iak§m£~in the
description of érzraﬁgavargana and in his devotional poem
Lakgmzsahasram where he attributes all the three functions
of creation, protection and destruction to LakgmiﬂJh -
(11). (4). Tenkalai Bhagavatas do not perform the special
rites to performed on Sankranti, rites of tarpana etc. in
order to avoid all the XKamya actions.
& i MRy xu 4TaTﬁ_~!
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(B). They do not take bath in the sacred rivers
like Ganges or Ozgan (v.237).

(C¢). They do not take Pdncagavya (v.237). Tenkalai
Bhagavatas believe that gsacrifices andother actions whi-
ch are being performed mechanically are of no use at all.
According to (ita even:such actions are use%;ss. rut ac-
cording to the Vadagalai Bhagavatas the actions ordained
by the S&stras should be performed. So they do not agree
with the Tenkalai Bhagavatas.

According to the Tenkalai Bhﬁga&ahas there is
no distinction among the followers of the Tenkale cultb.
They give equal importance to .Gurus or chfyas. So they
instead of taking bath in the sacred rivers like Ganges
or oceén or taking Palicagavya, they take sacred water wi-
th which the feet of'Zcéfyas are washed in gostis (v.232,
2%5,237). Thus they take éripédétirtha as water with whi-
ch the feet of a holy brahmin are washed. Such water 1is
considered to be purifying one..v.

(12). saiketa_and Sanketikaciryas: /

Venkatadhvarin does not like Sanketikacaryas, o
as many of them are illiterate. Gujarati poetjgkhedgsa
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better known as Akho algo holds the same opinion. Ome who
is not able to make one's own self godly gifted cannot ma-
ke anybody able to make fortunate to achieve godly grace.
(v.252). Such Acaryas who have tied up heavy stones with
their necks cannot swim as well ag they cannot make others
swim as Akho points git. Such Acaryas are interested only

in increasing the number of their disciples. S0 they wi-
thout any sense of descrimination kkex give dzkgg to the
low persons such as thieves, rogues, wicked kings ete. (v.
249,250,251). Blind followers propitiate the persons born
in the family of the Guru,. howsoever they may be unworthy
to be honoured and propitiated. Such attitude of the vai-
snavas 1s not desirable. Such worship of the persons by
only birth is not acceptable to our poet (v.253).
Our poet favours the qualified Acaryas and he does not see
any fault in Acaryas, if they won't perform any rites
due to slckness or some other reasons (v.246).

Sanketa is a Dikgg ceremony prevalent among the Ra-

manuja vaignavism. The Sanketikacaryas give Diks@ throu-
gh five Sanketas to Prapadana or surrenderer {v.255) who

is worthy disciple (v.254) viz. Tapa, Pundraka, Mxnx

92. c&ﬁﬁﬁﬁ;fgaeagzﬁgas*?hﬁﬁ*2 ty@r ar oAy, PPons-136)
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- 93 .
Vama, Mantra and Yoga. Sanketa is understanding among

the people of the same sect i.e. Tenki;e{//
Lapah:

Branding of the disc and counch on the right and
left arms respectively s is considered as the symbols of
vaisnavas as the saubhagya symbols are being put on Dby
the lzgies. This Tapa is looked upon as.the ideal self-
~ less service to God and human beings Dby érivaispavas (v.
240,249,255)257). The people who possess these symbols
will symbolize thefr love and affection for God.

The poet Veﬁka@édhvarin does not like such brand-

ing with the metal disc and counch (v. 368,370,371,372).

Urdhvapundraka like foot-print of Hari is also one
of the five Samskaras (v.240). Vaisnavas belonged to Te-
nkalai sect put on 'Y' shape mark, while the Vaisnavas -
belonged to Vadagalal sect put on 'U' shape mark on the
fore-head. They put on Padmaksa garland also. Though all
these are external, they are considerea to be internal
merits to the spirit of religion or spontenious urge in

the heart of people.
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-
Nama:

Sanketikacaryas give a special vaispavite name to
the dmsx disciples to distinguish vVaisnava and non-vaisna-
va as well as their disciples (v.255).

Mantra:

Mantradiksa is also a part of Diksa ceremony (v.
249,255). Mantrs 'Om Namo Narayanaya' is given to a dis-
ciple. Mantropadeda is being done according to Adhikara
or ability rather capacity of Ag?ékgaramantradhikéfa y DV~
ayadnikara and Garemadhikira which are fully discussed by
the Kﬂéryas in Rahasyatraya, Rahasyatrayasara etc. Thig
ﬁfkgé”is conductive of good, spontenious urge of a devotee,

leading to release.

Yaga or Ijya is the act of worshipping, the Tord Vi-
snu with all the eight elements of worship called Agtanga-

!
yoga. These eight elements are as under:

- —— — e S, ——

The desire to consecrate the gelf is Abhigamans. A1l
that belongs to the self for adoration is for the sdorati-
on of the deity.

(2). Bhoga:

It 1s offering of the best material objects along

with internal offerings of Bhavana at the feet of the Cod.

(3). Puja:

Puja is offering of honey and ghee to God.
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It is offering of cooked meal to the deity. This
signifies the sense of dedication of everything to divi-
l’le- ~

(5). Sampradana:

Sampradana is to give away the objects offered to
the deity to others. This is rather sharing with the ot-

her members of the family, the society, community etc.

Vahnisantarpana i1s pouring of the oblations into

the fire for the sake of the deity.

It is offering to the manes.

(8). Anuyaga:

It is Pranagnihavana or the offering of the vital
force for the pr0pitiatioﬁ of the deity. It is very sug-,
gestive of the importance of internal services.

Thus Yéga is the way of worshipping the (od. Both
the sects Vadagalai and Teunkalai agree but with some di-
fferences such as non-performance of Paficamahayajla, Ta-
rpapé, S}Eddha on Ekadasi etc.

(13). In Gospd where Vaisnavas assemble there is no di-

stinction among the Vaisnavas. Vadagalal Vaignavas obser-
ve the rules of Var@éérama properly. Consequently the fo-
1lowers Of Tenkalai sect take food, drink water etc. alo-

ng with the Vaisnavas, while others do not do so (v.229,
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230,239,247) . Tenkalai Vaignavas do not take food seen
by other than Vai@gavas. Even today youngsters are pro-
hibited to see the elders taking food particularly in
Acarya families. |

The conception of Prapatti of the Vadagalal sect as
'Yoga'(brings out the ideal 0f culture of self-gurrender-
ing of the being. It is the sublimation of the consci-
ousness for the sake of the soul vision of God which does-
require any effort on the part of devotee. It is a weli-
gion of getivity. According to Tenkalaiisect Prépatti is
'Kkiﬁbanya' or Spiritual passing rather to keep the grace
of God-in the forefront. If man is enough active, the gr-
ace of God cannot ‘fully and freely blow, According to Ve-
dantadedika there is no such distinction. God's grace and
activity of a devotee with complete surrendering both both

wait for each other for the better result.

Y T{‘-\ > e'('\”’““
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!
Saivisn

The cult of Siva dates back to very early times and

it is not unlikely that it was current among fthe non~Aryans
. ' 96
in the pre-vedic period, but Rudra occupies a sub-ordinate
97 ' .
position in the Rgveda. The A.V, and Y.v. have much more

to tell of his appearance and in the Brahmanas the power
g -98 -

of Rudra is at its height. Upanisads like Svetgévatara and
-~ . C 99
Atharvangirasa sing the glory of Rudra. It became promine-

100
nt and wide-spread in the epic period and purgga period.

éiva assumed a sectarian spirit in the some of the puran-
as. The worship of éiva, in the form of Liﬁga, it has be-~
been observed, is almost the only form in which that dei-
ty 1s reversed. it is also. perhaps the most ancient object
of homage adopted in India subsequently %o the ritual of

the Vedas. How far the worship of Linga is corroborated

by the Veda, is a matbtter of doubt but it is the main pur-

port of several puranas like SKD (Kégikhapﬁa), Rrahmanda,

_96. Majumdar R.C. & Pusalkar A.D. (®d.), The Age of Imper-
ial Xmiix unity, p.453. -

97. VMacdonell A,A.,0p.cit.,p.74; Keith A.B.,0p.cit.,Vol.
31,p.132; Dandekar R.N,,Rudra in Veda,Jr.of the "ni-
versity of Poona,Huminities,Section I.¥mk No.I.p.94.

98. Keith A.B., Ibid p.144.

99. Bhandarkar R.G., 0p.cit., pp.151£f. .

100. Majumdar R.C. & Pusalkar A.D., op.cit.,p.457; Bhadar-
kar R.G., Op.cit., for the origin and growth of Sai-
vism in details.
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. I
Linga etc. The worghip of Siva under this type prevailed
* through out India at least as early as the fifth or sixth

century of the Christian era.
Sa1v1sm is also divided in subsects like (1) Dandls

or Dasaﬁémis, (2) Yogis, (3) Jangamas or Lingayatas, (4)
Paramghamsas, (5) UrdhvabZhus {Akas, Mukhis, Nakhis ),
(6) Gudaras, (T7)Rukharas, ( Sukharas and Ukharas, {(8) Ka-
ralingas, (9) Sannyasins etec.

" In the time of Patafjali, images of Siva, Skanda .
and Viséakha, made sometimes of precious metals, were ke-
pt for the common wogg;ip. Though it is noteworthy that a
éaiva sect\is, however, mentioned by Patanjali. The mem-
bers of it wérgﬂknown as gaiva Bhagavatas. Né%éyapzya se-
ction of the Mah&bharata also mentions Pasupata cult as
onggf the fiwe sch;gfs. But it seems to be a general wo-
rship of Siva. Later on Pasupata cult, ¥alamukhas, Kdpa-
likas, Lingayatas or Virasaivas ete. came into existence
gradually. Among these all cults Kapalika is the group
of leftist S;ivas. NWames and doctrines of Saiva sects mi-

ght have their own zgamas and literature. But they are

neither available nor published.

101. Bhandarkar R.G., Op.cit. chapter IV for ®Rix details.
102. Mbh. Santi.349.46,47.
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Oﬁf’poet has referred to general éaivism in the de~
scfiptions of LééijEkﬁmreévarggrffaﬁgam (Jamblkesvara)
ete. He dlso refers %o TLinga worship (v.85,87,151, 158,
159), Pééupata (v.517;527,588), Kapalika (v.449,519,520,
521,524,525,527,597,pr.222) and Lingayatas (v.168,169).

Many myﬁhs are connected with éiVa and the members
of his family viz. Parvati, Gageéa and ¥artikeya. Many
incarnations of éiva are also nar;gzed. All the accounts

~as regards myths and the members of the giva‘s family
etc. are given in the chapter on 'Mythology.' Here we

/ U —
shall see the sects of Saivism referred to in this Campu

by our poet.

This was widely prevalent in ancient world as well
as 1n ancient India. Of course the scholars hold diver-
gent vies regarding the origin and antiquity of ILinga~
worship inqgidia.

Venkatadhvarin has mentioned the worshipers of Siva
in the descriptions of Ké%i‘(va82—88),(indhra (pr.57,v.

158,159), Karnataka (v.168,169), Kéﬁéf'(Ekémreévaravarna—

(- . - ’
na)., Srirangam (Jambukeévaravargana), Coladesa (v.446),

103. Bhandarkar R.G., op.cit., chapter:VI p.59.
104. Karmarkar A.P., The Religions of India, Vol.TI.pp.79.
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and Vedantivarnana (pr.218,v.517-527). Among all these « -
descriptions the poet refers to general §aivismrrather
general worship of éiva. He refers-to Kapalika and Pasu-
pata cults in the descriptioh of Veddnti. Lingayata or vi-
rasaivism is referred to in the description of Xarnataka.
Worshipers of éiva take bath in the holy water (of
Godavari) and worship the éivé—lifxgas made of sand with
' Tila, Aksata, flowers and Bilvapatras (v.158). They obse-
rve fast, austerities and go on pilgrimage (v.527). To
them God éiva is the Supreme Being (v.517) who gives kkem
Tarakamantra to a devotee, maddened with deep devotion at
the time of his death (v.27) at Kasi in order to bestow
upon him a salvation and freedom from the cycle of trans-~
migration (v.85) to enjoy Kaivalya mukti (v.85). god Siva
is worshipped with Abhigeka for which the poet has used
many paradox figures based upon the various myths and
éiva's character( v. 321=331;444,445).

Pasupata_cult:

- LA . . .
‘Pasupata sect of Saivism is mentioned in the descri

ption of Vedanti (v.519). He calls this sect rather the
§aivism af AVaidika (pr.222) as well as great sinners (pz
222). Ramanuja is said to have defeated this cult (v.588).
God éaﬁkara is called Paéupati by the followers of this
sect (v.517). Rudra éiVa was the God of the open fields
and wild and aweful religions away from the habitations
of men and worshiﬁped by abearant or irregular people. Th-

is character 4id impress itself on the mode of worship for'.
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his propitiation, which was developed in the later times.
Padu is the individual soul, Pati means the Lord and Pasa
is fetters. Knowledge, action, meditation and conduct are
four padas ofithe procesgs in order to achieve the final
release.

Both Séiva and - Pééﬁpata schools are dualistic or
pluralistic anggaintain that the Supreme and individual
souls possess distinct qualities and Pradhana is the co-
nstituent cause 5f'the material world. In the delivered
condition the individual soul  ghakes off its ignorance
and weakness and attains boundless knowledge, andpower gf
action according to Pgéupata doctrine, while Séivas hold
the view that the soul becomes éiva himself i.e. attains
perfect resemblance with the God giva without, however,
the power of ;gZation. Venkatadhvarin uses the word 'Pa-
éupati' or 'Pééupata' in connection with ééivism and 1%

, :
seems that he doeg not dlrectly refer to this sect.

— —_ . s s~ - —" - #- ]~ -

t /
Kapalika Saivism is a leftist group gf Saivism. They
10

follow Vamamarga. Ramayana refers to Kapdlikas. They use

t0 keep six 'ma'karas namely: . i' Necklace, ornament, ear~—

*° 105. Bhandarkar R.G., op.cit., Chapter VIII for details.
106. Ramayana IT.2.3%5,36.



, | 289

‘ornamemt, crest-jewel, ashes, and the sacred thread. Ka-

lamukhas believe in ; (1) eating in skull, (2) besmearing
the body with ashes of a dead body, (3) eating ashes, (4)
holding a club, (5) keeping a pot of wine, and (6) wor-
shiping the God seated therein i.e. cemetary. They put on
a bracelet of Rudbaksa and keep one string of matted hair
on the h;gg.

Our poet refers to them. He describes them naked,
having pipe for smoking, keeping matted hair, besmearing
their bodies with ashes (v.449). Their way of living is
horrible as they live among Vetalas (v:5;9) in cremation
ground and propitiating fire there (.524). Kap&likas and
Aghorfs being naked show their genital organ totthe peo-
ple in order to get money (v.525). They uphold their hands.
They keep long nails and remain unholy (v.526). They ob-
serve Vratas and Upavasas (v.527). ’

Here we find the desoription of the geveral minor
sects like Kapalika, ﬂghdrf,'Urvabéhus etc. among whom
we do not find any distinction ordinarily. This Bhairava;ﬁ
form of éiva rather horrible god had culminated with the

108
course of time from the Vedic conception of Rudra.

107. Bhandarkar R.G., Op.cit., chapter:IX.
108. Ibid.
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Viragaivism:

Virasaivism 5f Lingayata cult, known as Jangamas
also is referred to. The chief essential characteristic
of this group of ééivism is wearing of the emblem on some
part of body, dress or person. The ftype of this emblem is
- of small size, made of copper or silver and commonly worn
round the neck or sometimes it is tied in the turben. They
smear their foreheads with ashes and wear Rudraksa garls-
ands. They believe that Linga is God Sive himself and Abga
or an individual soul. The power of creation is attribut<s
- ed to God Siva. This power is not unreal. The Lingayata
school , is a school of qualified spiritual monism. Meth-
0d of redemption taught of this sehool ig that of Bhakti
or love for God, a course of moral and spiritual descipl-
ine upto attainment of Samarahasya with éiVa. In this re-~
spect it resembles with Ramanuja s;ggem.‘

Our poet calls the Virasaivas non-vedic, non-follow-
ers of caste system and besmearing the body with ashes
(v.168). The poet says that the Virasaivas spfinkle the
éiva-liﬁga with the water with which the& had washed their

feet. In this respect 1t sresembles to the some extent wi-

th Tenkale cult of Ramanuja vaisnava school.

109. Bhandarkar R.G.,0p.cit., chapter:IX p.137 .
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Venkatadhvarin calls them 'Pakhandas' as they hate
'Vispu' and his followers by all means.

This cult is more prevalent in Mysoie state or Xa-
110
roataka and in South India. There are 20 to 25 Livgaya-

tas families at Cidambaram even today.

- /. .
110. Vide Bhandarkar R.G., op.cit., Viragalvism.
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Bhakti cults of Vaishavism and 5aivism have arisen
in the same period and perhaps simulianeously . Alwaras
were maddened.with deep devotion tofvigpu and Narayana,
while Wayanars were maddened with the deep devotion to
éiva. Consequently two cults were founded and developed
in the later period rather during the period of Sankara-
cérya. There after bontroversy between thege two sects,
nay, among the various sects namely Bauddhs, Jaina, ééi—
vism, Vaisnavism etc. had arisen. Ramanuja is said to ha-
ve defeated many rivals. Tirupsti temple was declafed by
him as vaisnavite one. Madhvicdrya and Vallabh@carya also
followed the same path. Satadisani of Yedantadedike and
hig life-gketch reflect the same thing. The doctrine of
world illusion, founded by ééﬁkaréoéiya ahd developed by .
his followers, was refuted bf the Vaignava Acaryas thro-
ugh Bhakti movement. The feeling of hostility %o Spiritu-
al monism gathered to a head in the eleventh century of
Christian era during the period of Ramanuja. Pluralism
of Madgécéfya( 13th century A.D.), éuddhédvaita of Valla-
bhacarya (15th century A.D.) the worship of BoyZKrsna and
Radha continued the Bhakti movement and continued the co-
ntrovery with S;ivism rather with ééﬁkara—Vedéhta of Ad-
valta philosophy.

/
Sankara- Vedanta ssemk school is refuted in the be-
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ginning and then the various creeds of Saivism namely

Padupata and Kapalika are refuted. This is sufficient

to show the prevalent controversy to some extent exist-
ing during the peribd of Veﬁka@gdhvarin, eventhough the
poet himself has pralsed éiva and his family and descri-
bed S%ivites sécred places and temples.

Kééf} Kéﬁéz, grfraﬁgam and Tanjore or (ola region
were the éaivite centres. The descriptions of tﬁe above
mentioned places may lead us to the conclusion that the
conflict between the two sects was not strong and e bitt-
er. With the course of time tables were turned. Most pr-
obably the Muslim invasions in South India (1%th to 16th
or 17th cenﬁury A.D.) and arrival of the foreign people
such as the English, the Portuguese etc. compelled the
religious sects to save Hinduism which made internal co-
nilict mild and unimportant. As a result of it they became
enough generous to look at each other with some respect.
They were engaged in protection of their own sects. Our
poet praises giva as well as Visnu. Blind followers like
K¢é§nu were few in number. In the con&ersation k® between
the two friends Visvavasu and Krganu several points of
the conflict are disclosed, though to some extent both
the friends agree. Let us go through such points:

(1). Residence and death in Kéé{ open the doors of hea-
ven or salvation of Sa@rupya type. K;génu does not agree
withlhis friend on this point (v.87,88).

(2). In the descriptién of Andhra Visvavasu pays homage

. / ‘
to Sandy Lingas worshipped by Saiva devotees (v.158).

-
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Here also Krsanu does not object his friend's action of

benediction.

(3). In the description of Karnpataka Virasaivas or Ling-
%%as are condemned by K;éénu (v.168,169). Vigvavasu does
not appreciate Vifaééivas or: does not prevent his friend
from condemning them. On the contrary he is interested in
describing Yédugiri or Melukote as the cenbtre of Ramanuja
Vaigqavism. He geems to console his friend for it ag his
sect has become popular there (v.170,pr.65) and so his
friend need not worry for the expansion of VZraééivism.
(4). When both the friends cross the boarder of Karnata-
ka, they do not cast a glance at t@e region where the
monkey-like people live (v.189,pr.73).

(5). KXanci was the abode of both the sects which divided .
the city in two. It is noteworthy that the poet does not
refer to such divisions of the city namely»éiva—kéﬁbf and
Viggu~k§ﬁci. O0f course he enters the‘oity from eastern
side. This part of the city is known as Viggunkéﬁbf where
generally we find Visnu's temples. Only the temples of
Trivikrama and Padakam or Pandavaduta are in Siva-kaficl
even tvoday. éiVa-temples like temple of Ekamresvara are
in $iva~kaficl. It is noteworthy that temples like ¥ailas-
anatha and Vaikuntha-perumala (Perumala = Temple) are
enough ancient. But x&&x§n§£"§§£§x§'3m P E0 6 €070 11000 6.4
Valkuntha perumala is mentioned indireetly after the de-
scription of N;simha instead of giving any details of the
subject taken up for description (v. 302). Jain temple is

also unmentiloned.
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In this description he seems to be proud of the fact
that the gods of opposite nature dwell together in this
city (pr.140,v.337,338,pr.141,v.339,340). To Visvavasu it
is good thing that the followers of both these rival sch-
ools live together (v.341,pr.143). Thig leads us to the e
conclusion that a small group of staunch and blind follo-
wers of both the sects hated each-other. Genersally there
does not geem any bitterness.

In the later portion of the description of Kafiel
Vidvavasu's attitude is accepted by K;éépu'and,poet seems
to be interested in solving the mystery ;f self-contraver-
sial character of éiva which gives ample opportunity to
poetic and magnificient fancies (v.320—329 and 335). It
is worthy to be noted that no charge is put on ééivism.

On the contrary he says that staying in Kahci even for the
very short period bestows Kgﬁ salvation upon a devotee 1li-
ke that of Kasi (v.336). He further appreciates the éai—
vas' devotion to éiva which is not in conflict with Vis-
pu. In other words devotees of éiva who are jealous to
Visnu and Vai§gavas won't live long and may not achieve
any good fortune (V.SBB). The poet looks upon Saivas be-
longed to K3palikas, Aghoris and Pasupata with a broad
view as at least they observe several Vratas and Upasanas
or penance (v.527).

(7). 1In Cola description he describes the Séivite temples
(v.446) . But he does not refer to the temple of Brhadisva-
ra of Tanjore in its description even. Perhaps it may be

dur to the oversight and he intended to intimate regard-
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ing its existence later on in the description of Cola.

Temple of thadiévara is an ancient one which was built
by Rajendra Cola. In the description of Cola we do not

find any bitterness.

411 this leads us to conclude that a controversy
between the two sects was not bitter. The Vaisnavites
hated Pasupata, Kapslikas and Aghoris less and Virasai-
vas more. It may be due to the attitude of Virasaivites
of condemning the Vaisnavism and Vigpu. But generally th-
ere was not noteworthy conflict between the twolsects.
Samarapungava Dikgita, a éaivite poet of our poét‘s time
" praise both the temples S;ivites and Vaisnaviyes. Thus
the conflict continued for last five or six centuries end-
ed with Muslim invasions in South India and arrival of

the foreigners.
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Sektism
,..

The history of Saktism is of great interest. "Mo-
ther worship in India presents a very-lmportant but very
intricate aspect of the histor& of Indian thought as ex-
pressed her philosophy, religion, general art and liter-
atJ;;." There are many controversial opinions regarding ¢t
the origin and antiquity of §éktism. Tt is difficult to
say what extent pre-Vedic culture of India, now discover-
ed in the Sindhu-vellay, contributed to the conception of
a mother goddess of the type now familiar to us as éakti,
but was fed by indigeneous and aboriginal belief is the
almost certain judging by the qualities with which she in-
vested at the later tl%gs.

It is said that there are 108 Divya - éékti—sthénas.
Kafici is one of them rather one of the main 51 Sakti seat s.
There are two schoolg of éaktism viz. Daksina and Tama
originated from the right and left parts of Sati's body,
when she threw herself in Daksa's sacrificlal fire and
burnt. Authorlty literature of SaKta Agama enuterates Fa-

- 113 .
mak81 at Kanci among 12 Devi-vigrahas.

111. Dasgupta Sastribhusana, Evolution of Mother worship
in India, Great women of India (Ed. by Swami Madha-
vananda & Majumdar, p.49Y.

112.Majumdar R.C.&Pusalkar A.D. (Ed.),The Classical age,

Saktism,pp.203 £f,

113. Ibid, Vide Kalyan Tirth3nka, 'Rimeit
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Veﬁka@gdhvarin does notv refer gpecially to this cu-
1t. He describes KEmékgE of ¥afici who is highly respected
/7 - — - —
by the Sakta literature. Another! Kamaksi 1s found asso-
ciated with Gandhamadana.
) Jainism
Jainism was also followeg by some people. Veﬁka@éL
dhvarin once and only once refers to this religious sect.
The poet refers in connection with violence in the Vedic

sacrifices (v. 367). It must be more orevalent in our

poet's time.
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Temples and 3acred places of the

various sects

In this Campu many temples of the various sects
are referred to under the pretext of either visiting the
sacred plaees or under the descriptions of the temples
of India. Motive behind the composition of this work is
to describe the various sacred places or Divyak§etras
and Tirthas most probably visited by himself during his
pilgrimage. The two Gandharvas visited Vaiggava, Séiva,

4
and Sakta temples and sacred places.

Ayodhya or Saketa, situated on the bank of Sarayu

is appreciated most by the poet as it i1s a birth place

<

of his favourite deity of his own familzgather his father.
It is noteworthy that the refers to all the posgible eve-
nts of Rama's life but he does not mention any temple de-

dicated to Rama.

The two Gandhavas’ffrstiy vigited this place on en-

tering Bharata from North. Here is the temple of Warayana
4 s - s ( - >

Of Badarinatha whom Visvavasu pralse most. The person who

takes bath in the cold water of the tank and worship Tord
o ,
Narayana can achieve the eternal peace. This 1is a salva-
114
tion-giving plame. Here (God Badarinatha stands eastward

114 €k . 3o2t) MRVTIT Bivw: Feead gl )
T enfoERaity Aime gAl s Qw0 5
?({—6'7\211:9:(? 3\’2‘-. 2.{3' 71’5’ /5\:&?,”'-' 1 1 C C;;(IYZITVT’-V(}Z“ \“Sj
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\

" faced with Aravindavalli Taksmi in Saptakaficana VimZna.

Our poet perhaps refers to Taptakugﬁatirtha (v.35).

T a2t s 9k e
s

Bhﬁtapurz‘or Permbuddur, a village-22 miles away

from Madras somewhat in sourthern direction. It is a birth

——

place of Réméhujébérya, the founder of the Spiritual mo-~ {

nism school of philosophy and T religion. It is very cu-

. ?
ious that the poet does not refer to the temple of Raman-
.,‘——'-\,\ .

ujacarya which is believed to be ancient one.

This place is 25 miles from Cuddlore in South India.
This whole area is known as Camp%?;gya or Daksina Dvaraka
where river Pambani flows.

The temple dedicated to Rajagopdla is covered with
geven walls and it has seven Gopuras. God is four»arme&l
having counch,disc, mace and lotus in four hands. éridevi
and Bhudevli are on the both sides. The consorts qumigi
and Satyabhama are with ];1%1 A‘seln)erate temple is dedi-
cated to the goddess Campakalaksmi. ,

Yeﬁka?édhvarin refers to God only.sHere it seems th-

dt the poet is interested in describing Arcakas and cooks

than the temple (v.461,462).

115. Kalydna Tirthdnka, Campakaranya,
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This temple is very near to the bank of river Pina-
kini and Garudi. This temple is dedicated to Hayagriva
on the hill. Vedantadesika whose most favourite deity
was Hayagffﬁa 1iféd here for some years. Vedantadegika
has composed a hymn in praise of Devenidyaka i.e. Devans-

kapaficasat. It is said that he realised The Lord Devani-

yaka or Hayagriva.

W ———————, -~ —_. 21> ooy ‘.
-

Next to Tirupabi the poet refers to the temple of
Narasimha at Ghatikacala or Tirukkaddikai, eight miles
away from Sholinghur Welajan road.

God Yoganarasimha standa eastward faced with the
consort AmrtavallI'Lak§mI on hill. Here 1is Am?hatfftha.
God's mirqg}g_gower6cures the de%btees from tﬁe malicious
effect o£~ghost eg;. This type of magic power is implied

in the description (v.217).

(7). Grdarapatiksetra:

.

—"_..
This place is 7-8 miles away from Kanci in west. Fe-

re the Lord Vijayaraghava is eastward faced along with his

117

consort Marakatavalli Laksmi in Vijayakofi vim&na.

116, Kalyana Tirthanka, p.504. .
117. Ibid p.507.
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Thls lS the place where Rama performed cremation ri-
 tes of Jatayu (v 346) The local legend is poPular even

‘ today about the plaee or ksetra that a. barren Woman be~
gets a child. w1th the growth of roasted mudga belng sown

~ there. (v, 348) .

+

(8). Jagannathapurl'

Jagannathaksetra is belleved to be the hollest pl-
ace in ‘this Kali age. Krtyakalpataru of Laksmldhara (1110~

1120 A D.) does not 1nelude 1t 1n 1ts Tlrthakanda, but

Raghunandana 1n hls‘Purusottamatatvakxxn mhxxk nyxnﬂs qu-

.o

otes a passage from the Sraddhakalpataru whlch opines it

o

S
to be the most’ famous Tirtha. During the Mnsllm 1nva31ons

the prlests flew away w1th its 1mage. The pious founder
and others rebullt the. temple at’ Varlous tlmes. King Anap
ntavarma (1074-1148 A.D. built ;he famous temple of Jaga-
nnatha at Puf{. It is said that the image was bﬁried three
times for protection in the Chllka lake; and that once in
1558 A D.

Accomding to our poet:
(4). Jégénnﬁfha is the Tord of the universe.
- (B). No distinction of caste and creed is obgerved among |
" the devotees and the visitors of.the i\'r‘aricugy castes.
High and low all énjoy to eat together equally. In the pr;
esence of God Jagannatha all are equal as barrlers of caste,
race and faith dlsappear.fv 113)

. (c) In the main temple of Jagannathapurl the idol of Ja-

gannatha is made of wood (v.114). This shrine is big one.

Ty
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It has four blg gates namely Slmha, ASV&, Vyaghra and

Hasi in east 4south, west and north respectlvely. God
. ' 118 -~ .
Jagannatha is in SrlmandlraVImana. Ramanugacarya spent

C RNt
Y
-

gome years here.
(C) leerty from the cycle of transmlgratlon is very

easy $0 have (v 112)

(D). The dead body remains like a piece of wood thhout
N o119 .
any change (v. 112)

The whole temple 1s lelded in three parts. (1)

%

Maln temple of Jagannatha, (2) Jagannatha temple, anﬁxﬁﬁ)

“Jagamohana temple, and (3) Muthashala where one may flnd
- L1200 S . 3
Bhogamandapa. o

~~(9) Kancl.!w

Kan01 is the 01ty 45 miles away from Madras in south—

west 1rectlon. Thls anclent town is ment%oned as the 01ty
7

of the temples of ValsﬂaVlsm and SalVlsm also Venkatadh&-

arin has referred to the temples of both the sects. A map

of the temples in the present Kanclpuram is also attached

1 5

herewith in the appendlx. Here the detalls of the Valsn~

av1te temples referred to by the poet aree glven in an al-

o -

phabetlcal order. q;: S

*118. Kalyaga Tirthanka,p.197.
119.- T1.pt.I.Jaganndthapuri.’
120. Kalyéga Tirthaka, Puri,



’ T 304

(1). Astabhuga temple'

- .

Thls teqple is not very far from the temple of Ya—
thoktakarl. Here the God 1s eight armed one holdlng varl-
, Ous weapons and he is, a31f, trying to st0p the fast com-
:1ng élvulethw1th the elght arms. The eonsort of the Lord
_thstabhuaa, Euspavalll 1s to the left of the Lord in a se-
‘perateYshrlne. 4
| There is a tank named Gagendra puskarlnl or, Hastl-'
sara~;n théjﬁggéh—western sxde of the temple.“So g01ng-
~fromthe temple of~Yathoktakar1 Visvavasu flrst pralseﬂ
 the tank and then the Lord Astabhuga (v. 285) The name of

e 121
the Vlmana is Gakrakotl or Gaganakotl.

The name of the tank 1s very suggestlve of the myth
connected with, GaJendramoksa or rescue of the elephant na
from the mouth of-the cozcodlle.-

- - _ N \__‘“\j ot
(2). Dipaprakasa:

Dlpaprakasa 1s known as Srl Vilakkoi perumala. The
hame of the Lord 1s Dlpaprakasa or kmwzkwe Tusture of the
nght who is g1v1ng Darsana with his consohts)Srldev1 and‘
Bhudev1. In the South‘Indlan temples éenerally we don*t
flnd god and goddess together. But here it is not 80. /The

' name of the goddess is Marakatavalll Qézg; and Vimana is

U

121. Kalyana Tlrthanka, P 506 , No 85; Kancm.

1 IR
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Srikara.

Alwaras llke Nammalvara, Tirumangai etc. have sung
o 122k
the hymns 1n the pralse of the Lord Vlluk011.
123= o=
This is known as Sarasvatiksetra.

The God Dlpaprakasa manlfested here, whlle Sarasv-

<

ati 1n the form of Vegavatl created darkness w1th a v1ew

to destroy the sacrlflce of Brahma*, SaraSVatl's husband .

as local 1egend SENEI

- . o s S

(3). Nar381mha

The temple dedlcated to the God Naras1mha perumala

named Vellukkal stands in the southern dlrectlon of Dlpa—

[ et ®

».

prakasa and the street known by the god’s name 1.e. Slng~

.aperumala street The god is west faclng. HlS consort is
—""

. Kama31kavalli or. Yelunakalvalll. The. name of the Vimana

124 .
‘lS Kanakakotl. This was reallsed by the _sage thgu Thls

most anclent temple 1s in the rulned condltlon today, if
thls is the same temple referred to by the poet. The word

'KamaSlkanagara' 1s suggestlve of the consort of the Lord.

(4). Pandavaduta or Padakam*
. = ‘

It is sltuated 1n the Péhdavaperumala koil street.

Bt

S 122, Kalyana Tlrthanka, D 506, No. 86 Kan01.
‘123, Ibld .
124311b1d. 93506, No.87.
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//
It is five ph;;I;;%Q away from the bus-stand. This temple

is dedlcated to Pandava permala or Krsna. Here Lord Vlsnu

gives darsana as Vlsvarupa to Arguna.

W e et e U S e, W mon s ey S M 4 o S Pt I g o - i o " - -

places’ ’
Thls is one of the 1mportant/ef Kancl. ThOOpul means

a place of cool park Nammalvar and Tlrumangal Alwar have“

sung the hymns in pralse of thls place. Thls place is Just

— 125 - A i
~ near to the temple of Blpaprakasa.

"y -

Venkatadhvarln belng the ardent devotee and the fo-

= N -

1lower of Vedantad851ka (born in 1268 A.D.) devotes some

special portion to glve llfe—sketoh of Vedantadesika and
126
his contrlbutlon to the Ramanuga Valsnavlsm.

(6) Terlkrama temgle.

A S ot 7 Tt vy o i gt Wt At 9990 Wy S

"‘A~mW Lo

——

Terlkrama tegple or Peragam or Ulaganda perumala
‘temple is in west Kan01 or Pig Kanclpuram on :: northern
part of the 01ty to the north dlnectlon of Narasimha te«

mple or south—mxxﬁ east dlreetlon of Kamaks1 and Fkamren

svara.

] Thls is a famous shrlne of Vamana known as Ulaganda
perumala. Here Vlsnu glves darsana in a glgantlc standlng

‘posture of Triv1krama whose 1mage is 25 feet in helght ap~

proxxmately. The name af the oonsort is Amrtavalll Hachlar._

125. Kalyana Tlrthanka, p 506.
126, "Dr. Satyavratasimha, Vedantadeszka- A study,for det- ,
alls about life, 11terary contribution. etc.

}
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12T
The name of Vimana is Srlkara. God is faolng west—ward.

Wo one may have. darsana of the God Terlkrama w1thout 1i-
128 :
ght of a lamp lifted up with a bamboo.

(7). Varadaraga temple-ﬁ
S

. wnais W g ot S o e W e v Wt . e, T W g

i A

L ) :
The temple of Lord Sri Mahavisnu named Bgradaréja,

known as Thirumangam is siﬁuated at eastern end of the '
. elity. It has lefty goPurams and hlgh compound wall which
presents an imposing 81ght

{
Lord Devaraaa is standlng west-ward faced on, the

hglloek known as Elephaht hill . (Hastlglrl) w1th1n the te-
mple, aslf ble831ng the whole clty of Kanc1 w1th hls gra—
c1ous glanees. God Vlsnu is. known as Devaraaa, Devadhlraaa,
.Varadaraga perumaigmstc. His consort lS known as Mahadevi
(Perundev1 in Tamll) the name by whloh the Upanlsadlc ma-

ntra refers to Mahalaksml who ig,seategd faclng east ward.

It may be so because Brahma mlght have seated east—ward

e

and God Devaraga appeared before hlm facing west—ward out
of altar. ' ) 4
h The temple of Devaraga or. Varadaraga is very. grand
and 1mposmng edlflce having the main entrace _on the west—
ern side, whleh crowned by a hlgh gopuram. Both goPurams

on eastern and western side, Punyakotlvimana and hundred

“127. Kalyana Tirthanka, p. 506
128 Ibid p.354.
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plllared mandapam were built during the relgn of the Vi-
'Jayanagara rulers Venkata I and Venkatapathy Raja IT
(1575 to 1642 A D. ) who were devout dlsclples of Srl Ko~
' tlkanyakadambakam Laksmlkumara Tatade31ka most probabiy
the same person referred t0o as the preeeptor of the klng
of Karnataka by our poet (v. 2) |

Thls temple consists of o flve Parakamas, the inner

most 1s the one. round the Garbhagrha of Srl Devaraaa. The

outer most of the fifth Parakama is for madaveethees.

S

Anantasara is a sacred tank on the western bank of
which the temple dedlcated to Varaha swamy is 81tuated.(

Among Alwaras Kxeme ¥x a, shrlne dedlcated to SathakoPa -
e

TR

muni and, to Nammalvara or Sat@gkoPamun§ and shrine of Rer

manija are noteworthy. A shrine of Vedantade81ka ig also
€ kb

there. Here Srl Laksmlkumara Tatades1ka and his consort

Ammanaéar‘are also delfled.\

In tpe main temple of Varadaraga Has1g3r1 is not
actual hllihe;; g high padastalled mandapam progecting a
shape of a hill whlch has 24 steps leadlng to upper part

are considered to be 24 leﬁters of the Gayatrlmanﬁg

God‘VaraQ§raga was wcrshlpped by the A}waras‘. and

Réhéhuja during his period of Learning and earl&daays
£

’of Sanngasa. He used to brlng the speclal Water for the

-

God from the weﬁl Sallklnar, 31tuate& about two miles
: T i A 129 .
frOm the temple of Varadaraaa towards southwesﬁ direction

\ R

129. Sthalapuraqa of Varadaraja .
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.

This process of brlnglng water was continued by-his ch-
a~1ef disciple Pranatartlhara and his. descendants Whlch
made them famous. by the eplthet "Kancl-ghatambu.‘ W ’
find thls‘eplthet inm ny c010phons to. hls worke; So lt
.~ Seems, that this temple was closely asscc1ated w1th Ven—
katadhvarln and his famlly.

Venkatadhvarln has mentloned that the rlver Vega-
vati flows in south and the city of Kanci is 51tuated on
the northern bank of the river VegaVatl where God Varad-
araga stands with 1otus, dlsc, ccunch etc. (v. 274) Ven~
katatharln refers\to Vafadarega, Anantaeara and Uttara—
vedi (v.267—274) The present site of the temple of §ri-
devaraaa was the Uttaravedl or the Grand A%E?fwff the sa-
crlflee performed by Brahma. The temple and the\sgcred
spots are referred to by the poet (v. 267-275)

(8). §ri Valkunthagerumala temglg:

s o s s e S o s s, e e e W St . s ke S S G e

VlsvaVasu describes this, temple after Kama51ka -
Naraharl (v. 302-305) and. before the temple dedlcated to
Tr1v1krama.

This temple is situated near Bast Raga street 1n
present Kaficl. Here the Lord is kncwn as Paramapadana-

| thar, HlS consort 1s called Valkundavalll. Thls temple

/““‘
is bullt by Parameswara Varman in seventh century Orl-

glnally thls temple was called paramesvara - Vlnnargaram,
and ig of great aroheologlcal and hlstorlcal 1nterest

The boss rellef sculpture panels around the main paraka—

e

S~

mme, deplct the battlews between Pallavas with Gangas and
-1 i - * *
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Calukyas. The first eight panels show the origin of Pall—
_ava. dynasty by showing ins sculpture direct, descends fran
e N T N

Vlsnu.

(9) athoktakarl or Setukrt God

..-m—n---—-—-—- —-—-—-———_m—mu — - ————

It is situated approxlmately half a mlle 1n north—
west dlrectlon from the temple of Varadaraga 1n thtle
Kancl. God Yathoktakarl is known Tlruvekka, Chonna Vanuan

W\-—-_

seltu pernmala or Sonnavanna perumala. Hls consort 1s Ko—

A malava111 or Natchlar (v.279) God. Yathoktakarl is in ly—
1ng posture a31f trylng to stop the flow of the rlver Ve-
gavati, hence he is called Vegasetu (v 279) or God Séﬁkrt
God Yathoktakarl has laid nude and flat in the course of
the fast coming rlvulet on the coils of the Adlsesa formnp
ing sort of band with a view to proteet the Brahma's hor-
se sacrlflce (v:278). The idol of the God is blaok in co=
lour like Tapiccha (v.278). | ': | _ '

God is said toiﬁe in Vedasaravimana. The consort of
the God keeps her faéé ﬁest:wérd. | o

Rlver Vegavatl which is said to be flow1ng in seven
streams, flows near the temple of Yathoktakarl. The poet
also desorlbes in fhe game manner (v 285,pr 111)

Qo the north of thls temple there is a reservoxr
named Puhya (v. 284) |

Nammalvara, Srl Poigail ‘Alvara and. Vedantadesika ha~

e —

ve, sung the beautlful hymns in praise of Yathoktakarl.

It is 1nterest1ng to note that the poet Venkatadh-

i

varin was one of the managers of thls temple and was re-.
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130
siding near this temple.

(10):~§uﬁ§§§%%honam.or‘kumbhékoﬁam:

. It is 22 miles away in north%west direction of Tanj-
ore. Thié place is situated oﬁ the bank of the river Kgﬁé—

Arl which is generally dry. Among the flve main temples of

' thls place only the temple of Sarngapanl is mentloned Pe -

rhaps ib is due to 1ts assoclation with the Vadagalal se-

ct. ~ ’

After taking bath in the tank MahamaghatIrtha pil;
grims may have darsana of the God éérﬁgapag;. Inside of
the 10ftj gopurams having nine stories there is & mandapam
of 250 pillars. Here Vimana is known as ValdlkaVlmana Whr
ere four-armed Vlsnu is lying on 5esa. SrlaéVl and Bhude-
vi are sggggging his feet In the clrcgggglgﬁlon there is
a temple of consort Komalavalllka. The tank named Hemapu—
skarlnl is just near to this temple. Mahar§1 Hema reallséd
the Lord éérngapanl who is east-ward fézéd.‘

Venkaﬁadhvarln.%antlons Only‘S?gggapaqi,(V-459). Tt

is one of the 108 divine placgs 0f Vispu.

.

n--——--——-——-——-.u -—m-——-—

In Madras there are five main temples among which

only the temple of Parthasarathl is: mentloned by the poet

130, Vidhitrayaparitrana, Tlrupatldevasthanam prakasana,
. - 1953, p.11 (Introduction).

. 131. Kalyadpa Tirthidka,. p- 388

”.132. Ibid. .
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Anandav1mana."
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A

A/Qemple of Parthasarathl stands near the tank na-

§ N~

med Trlpllcane. Thls temple is 51tuated in the southern

/"”‘”‘”’* :

part of the 01ty. Peyalwara and Tlrumangal Alwara sang

songs in pralse of thls delty. It 1s 1ncluded 1n the list
of 108 divine. places of Vlsnu or Tlrupatls.\

Triplicane is orlglnally Tlru-A111~Kenn1 or a sa-
cred llly tank knewn as Kalrav1n1 in Sanskrlt Today it
is just OppOSlte to the temple. Dr.V.Raghvan suggests thr
at Triplicane tank.was originally different one which was
extended to %ﬁé south of the present newfcolony of houses

called Vedavalllpuram has sprang upe. . But Tirumangai Alwara

Has referred to ex1st1ng tank. The tank Orlglnally has ex~

e

tended further sauthwa;ds and has been much blgger in area,
e WY
including evenqparts of the pres?nt Vedavalllpuram and la-
ter shrunk to its present ares.
There are two gates and two flag—staffs within the'
temple in east and west In east flag~staff is plated wi-
th gold. Mandapam in front of the god is known as Tiru-

N ol e
vaimoli or Mahamandapam. Parthasarathl is alse called Sri-

.venkata—Krsna~swam1 who is 1n the sanctum sanctorum named

PR

The idol of Parthasarathl is in the standing posture.

The counch Pancaganya is held up in the rlght hand, Whlle

\the left hand is p01nted ﬂxk to the holy lotus like feet

of the goal of the life or soul Hls consort Rukmlnl is

i

on the rlght 31de, and Satyakl 1s on_the 1eft with his

sword in his hand. Balarama with a plough in his hand 1s
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on the southefnlside. Pradyumna and Aniruddha aie facing

the Lord. Bhogalakgmi, $ridevi and Bﬁﬁdevi are on his ri-
ght‘and left sides. Sthalapurama as gleéngd from Brahmi-
ndapurana says that ét the end of the Dvébaré, sége Atre-

\

ya’requested Vyasa who in?imatéd him to staj in the foref
st of Vgndéﬁana where the sages Bhrgu and others were ob-
serving penance. Myth says that'itréya,‘wiﬁh the image of
the Lord Krsna came to the hermitage of Sumati in the for-
est Vrndavana Where that image was installed. Latgr on
thls place became famous as Parthasarathi's téggle.
Venkapadhvarln refers to this temple onlx‘bgcause,
as I‘ﬁhiﬁﬁ, the image of Krsna was brought by kxx the fir-

st person of his family or gotra.

(12). Setu" b X

A brldge built by Rama better known as Adam's bridge
is referred to in Setnvargana. But no temple evep a tem-
ple of Ramesvara is not mentioned tv.474-479). In the lat-
er part of this description the poet is faéeinatéd with
the sight of the ocean and a brldge (v. 482~485)

(13) Srlmusnaksetra. f

This place is 26 miles away in south from (Cidamba-

ram. Here Visnu is the form of Varaha along with his

133. Ranganathan Chetty, Trlpllcane temple and Trlplleane
from the records and traditions,1948; Dr.V,Raghvan,
.Notices of Madras in the Sanskrlt works, Madras Terc-
entenry Vol.(1939),p.107-12; Madras city and Sansk-
rit literature, Jr. of Oriental Research Institute,
Madras, Vol.27.p.111=12. :
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consorts S5ridevi and Bhudev1 on both the Sldes.:ThlS pl-
ace is in south—west dlrectlon from the temple of Devansg-
yaka. Varaha is called Yagnavaraha beca?se Yagna means Vi-
suu (Yaano vai Vlsnuh) or in other words Visnu 1s in the
form of Var@ha. This refers to the Varaha 1ﬁcalgitlon. It

. 135 |
is one of the Areavatdra. b

(14). Srlrangam.

This city is situated on the bank of the river Kave~
ri. NWow it is & suburb of Trichinopalli. Veddntadesika ca~

11s it a Divyaksetra or divine region. Island of Srirangam
is aﬁou£ three miles away from the city of Trichy in north.
It comtains a celebreted shrlﬂe of Srlranganatha, a
chief deity of the Raghu race and subsequently presented
to Vlbhlsana. ) _
The temple is 31tuated on a special plat in the is-
land. It is one of the blggest temples w1th numerous cir—

o~
\cumbulatlons, gopuras and gates. The Vimana or sanctum se-

e - A
nctorum is Omkara shapped. Vallal gpuram is?70 feet hlgh.
After bathlng in Kaverl and Candra Puskarlnl a devotee
may have darsana of Srlranganatha w1th four hands and re-
posing on the serpent.

There are the images of Yamunawarya and Ramanujscar-

ya in the same premises. The image of Vedantadesika is

.on one of the gopurams. Ramanuga resided here and passed

134, Kaljana ﬁlrthanka, p.359 for details.
135. Astottarasatadlvyav1snusthana' v.19 quoted in Kalyana

_ Tirthanka, p.486; Srlmusnamah"%mya (Yar”hapuraga),
9 V 60 630 ’ ¢ J
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away here. Vedantade51ka also re31ded here for some years.
The temple was supported by all the, dynstles of

South India namely Pallavas, Colas, Pandyas, Nayakas and

- the Hoyasala rulers of Vijayanagar and thelr chleftains.

i 3

Many images oi them can be found on the pillars of the
136, b
Mandapam.

The whole temple is covered with the seven walls.
God is facing south«.His consort Ranganayakl ls in a se-
/gefégé shrine in the flfth circumbulation. Ranganayakl is
B N
facing east. Garuda is facing noerth in front of the Lcrd
Ranganayaka who is gssociated with the two, goddesses Srl-
137 _ 138
bhildevi and Sr1dev1. Ranganayaka ig the flrst Arcavatara.
139
This whole reglon is known as Rangaksetra. angam§hatmya

can be found in Garudapurana, Brahmandapurana, Pancaratra

Paramesvarasamhlta, Srlr;ngabrahmav1dya, and the Ra;ggapa.
Our poet Venkatadhvarin has praisedlsiifaﬁggnétha,

Ranganayaki and Garuda sepefg%ely. He also mentioned the

moon—shaped‘Candra puskarinil

(15). Srlnlvasa, Venkata Tlrumalal or Balagl-

All these names of the God on Tirumalal or Sesadri

136. Sthalapurﬁha or Rangamahatmya. for details; II,pt.*.

4137. Sthalapurana or Rangamahatmya. _

138, YK R 2w e (aATA 3T A= )
13%9. %ﬁz‘eﬁ“éﬁecqn<9ﬂﬁanaf%axﬂﬂ TR AT

i Zfer s 2oy, ﬁ?ﬁ“ﬂ;ﬁ‘irekfﬁ R4 Ky WY

140. Rangam@h@tmya given in Sthalapurana.
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rather Veﬁkatagiri or Tirupati are very famous. The tempke
is dedicated to Srlnlvasa or Vlsnu who enjoys amorous Sp-
orts with his coﬁsort t;g;e. The temple of Srlnlvasa is
on the hill, while that of Tirupati is at the foot This
mountain has seven hills named Vrsabha&rl, Anganadrl, nlaA
ladri, Narayanadrl, Garudadrl, Sesadrl or Ananda&ri and
‘Venka?adrl. Al%}hese namegnare of the game mountain in t
the different ages. The whole ﬁountain is said ﬁqhbe in
the shape 0f a serpent named é%sa (v.151,201). The poet
calls this mountain Vrsadri{ v, 193), Sesa (v. 151 201),

, Venkataeala (px. 78.p.157-158). _

The whole shrine is covered with three walls (Para-
kota). Many gopuras of this ﬁempleyare posséssing the
golden pots oﬁ the top. It has Tirumahamandapam and tho-
usand pillared paﬁdal. The firgt gate is Simﬁadvaré in-
side of which idols of Klggrl_aqévaré"y with his two comsorts
are there. Second’circumbulation is Sanpangipraﬁakgipg
where there are two wellg’;;ﬁed Viraja and Puspakﬁba.
Then comes Vimana c1rcum@3£§tion which begins inside the
third the third gate. In front of the maln temple there
lS a golden staff for flag. In thecsenotum gsenctorum th—

ere is a black—coloured 1mage of the Lord who holds counbh

disc, mace and lotus in all the four arms. The idol of

141. Venkatacalamahitmya in Sthalapurana.
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the Lord is seven feet high. Bhudev1 and Srldev1 are on
v - 142 . :
both the 81des.

The temple is situated is south -of the tank named
Swamiﬁuékarlnl which is consldered to be holy and pra-
ised by/Epe mOSt of the Alwara salnts and by almost all
the Purgnas. Mapy legends are woven around this tank and
God Venkategizra. | |
This temple of Balaai or Venkatesvara on the seven-
th hill was developed by the donations of the royal devo-
tees and Otgiis.

(16). Vlksaranza.

Vlksaranya or Tlruvallure/ég situated approximately

/
-~

42 mlles from Madras on-Madras - Arkonam llne. Here God
Vlraraghava lles east—waré on Sesa (v. 222) He is accom-
panled by hls consart Komalavalll Laksml. Ségncf;m /senc’c—~
orum is known as Vijgayakoti v1mana. Here Sallhotra is sa-
id to have practlsed penance and realised the Lord (v.h_
219). God's head is in south and.feet in north. Hls rlght
hand ig om the head of Sallhotra (v.222).

After the destructlon of Daksa and his sacrlflce %a~

nkara took bath 1nrreserv01r to get rld of Brahmahatya

N

142. Vide Sthalapurana of Tlrupati, P. Sltapatl, Srlveq—,,
kateswara, chapter s L3 Venkatacalaméhatmya PartVIN L
_JII ’
143, Vide mhg chapter on. 'Mythology.
144. P. sitapati, Srlvenkateswara, chapter-T
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.and éaﬁkara had relief, hence the tank is known as Hrita-
paﬁééini (v.22f). Other myths abouf Lord Vzraraghava and
sanctity of the divine place are also 1mplled by the po-
92;4(v 211) . |

17 . Yaduglrl or Melukote

It is one of the four Ramanuja seats in South India.
Vedantadesmka in his Dlvyamangalanusasanapancakam enume-
rates and praises it (v.4). The tank Vi§pupad1 near the
temple is mentioned (v.174).'Many Rémanuja saints worship
there (v.170). This ié a temple dedicated to XKrsna (v.'
172-174) . This temple or this ksetra was restored or re-
mOVated by‘Réhénuja who stayed here for some time rather
31xteen years. The sacred tank of this place is named Pa—

146 -
ncataranitlrtha or Vedapuskarlnl.

It looks very strange. that‘though the poet refers
to Ragataplthapura (v.175), he does not menion any Val-
snav1te temple belonged to Madhva cult. ‘

It is also noteworthy thetp the poet does not men-
tion any temple iP the description of Gujarat angd Yamuna.
In the description of ﬁahégéstra the poet mentions the )
pilgrims from the ﬁa:ious'parts of India but not any te-
mple or sacred place. No reference to‘any temple is fou;

]

nd in the description of’Endhra. Generally it seems that

3

145. Kalyana Tirthanka, p.504.
146. Kalyéf}a T_frthéﬁka, p-527o:



319
the poet has referred to the temples which he visited. n
other words -he is more agggginted with the«temples of So;
uth India. The descriptionégf such temples are begun fr-
om Yadugiri, one of the major seats of Ramanuja Vaisnavi-

147
sm.

ey w oy

As we have noted before Kanci is divided in éiva-
ggﬁéi and Vi§gu-§§ﬁci. The temple of Bkdhresvara ib si-
tuated on the ancient river Kampa. Today this river is
considered to be flowing undergrouné, and is represented
as a tank in the premises of the temple. Thewtegple of
Ekamresvara is in Periyakafiel or $ivakafoi.

Thew.name Ekémreévapalor Bkanrandtha is a modifi-
ed form of the expression of'Eks Amra Natha' menﬁioﬁiﬁg
the Liord of Unique mango tree, root of ﬁhich representé
Mahémﬁyéf, an origin of four Vedas and the whole univer-

148 ] 4
se.

Important thing of the Mulalinga is that it is ea-

. . - 149
rthen one or it is one of the five elementary Lingas.

¥ 147. Vedantadesika, Divyadesamangalinusisana.

. ' - —

.~ 148. History of Sri Ekamres%ara Temple, p.2.
149. 'Ibid. p.3.
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Shri K.R. Venkataraman proves that the original
néme wa§thkambénjg or gsimply '"Kamban* which suggests
that this symbol of worship was a pillar or;sthéﬁu.’E-
Khambhe means E=Lofty and Khambha = pillér or the ila—

ming Triéula. By the time of 3Sekkiar, the divine symbol 9

taken in associaﬁion with the mango tree, came to be ca-
lled Bkambara or Ekamra, though the old form still contl—
nued to be used especlally in the Tamil ngks.

The present temple of Ekamranatha has five clrcumb—
ulations just like Tiruvenikkoil temple in Trichi Dist-
rict. There are thousand pillared mandapa or hall (Today
there are only 665 pillars) near Kampa river, nay, a tank
The whole temple 1s covered w1th the massive walls and 12
192 huge Rajagopurams constructed by Sri Krlggadevaraya
in—i509 A.D. The history of the temple goes back to tﬁe _
pre-hiétoric era. Mango tree is said to’bé 2500 yeafsrold.
There are fine spec?ggnéﬁffEQIIava Art -depicting Somasekh -
‘ara, 81va, Parvatl and Skanda in stone panel of Pallava
architecture besides the old mango tlzl.

This temple 1is to the south—west of the temple ded}—
cated to Kamaksi. |

It is stated in the Sthalapurans of Ekfmresvara th-

P s ‘ / i
at Goddess Parvati was advised by Vismu to please Siva,

~ - . B N C e b em o

"150. K.R.Venkataraman, Devi. KamaksI in Kafiel, p. 27; Hist-
ory of Eké&reévara, D-2, - ) :

151. Sthalapuranam in Hlstory of. Ekamreévara; Vide IT.
pt.I; Kalyana Tlrthanka, Kanci: p. 354,
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who &ananaged for covéring his eyes in joke on accognt
af which the whole world was covéréd with darkness. God
Slva cursed her. Consequently the golden hued Uma became
dark in complex1on. The goddess Uma made a symbel with ﬁh
the han&fuls of Kampa~sand in the bed of Kampa river, fl-
ewing cilose %o Kafiei Mayanam. She worshipped the symbol
with intense love, piety and .devotion. diva tested her
with the fmw flood of the river, that camerto wash away
the sandy symbol. Uma eggggggag it and eonsequently Si;‘
va appeared before her and granted her boon. She became
again golden hued ;gg. o
This templé hés continually received the attention

of the Pallavas, Colas, and Vlgayanagar klngs who contrl—
buted to the improvement, exten31on and restoratlon of
“ the te;gze. |

As the symbol is sandy one or earthen.Tinga, here
‘Abhlseka to the God is performed with Chamé111ng

(2). Eagi:

It seems that the poet has referred to the temple
/- -
of Visvanatha in the description of K&si where the poet
is more interested in society than in the temple. The fe-

mple mentloned here is of his own time or belonged to the

152. Sthalapurana in History of érl Ekamreévara, II Pt I;
Kalyana Tlrthanka, KafcI:Ekamredvara. :

153. II.pt.I, Kafiei. ,

153a. Ibid.
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154
period before Aurangazib who destroyed it._This pr;maval

\ — { —
Jyotirlinga is the chief deity of the city. Kaéﬁvisvanatha

is believed to go back to Epic and Puranlc stages‘of Hindu

155
culture, and it is one of the twelve Jyotirllngas. This

temple was often desecrated by successive fqrelgn invaders
but was in every case restored by the Hindus almost at

once, and probably on the same spot. The chain of destru-

156
ction continued through the history Qf the temple, NaTra~

yana Bhatt declared that there was no guestion of untou-
157
chability in the temple. Death in Xasi liberated one fr—
. 158
om the e¢ycle of transmigration.

(3) @%’Z
20 Braene

The temple of Jambuke&vara is also known as Tiru

(Kggiigga) It is situated on the island of ériraﬁgam, fo-

rmed by Kaveri and Colerron. It is one of the five eleme-
: ] - /-
ntary symbols. It is one mile away from Srirangam or Sri-

ranganatha temple.

1 -
The name Jambukesvara is derived from Iambu a San-
skrit name for the maval itree. It was thls place where
W
Akhiledvari worshipped the Lord Jambﬁkesvara sitbting un-
der a Jambu tree for the eternal union with him in 1mmo-

rtal bllss. Oggfpggi\ggggxnot refer to t myth of a<sp-
e

153. Aurangazib is not contemporary of our poet. -
155, EEXBEXXXXZEXRARLAR . YRIVTAT o (%17 |

156. II.pt.TI, .Srirangam... °

157. Trlstallsetu IT.p.3.

158. %ﬁ'},u \3 W“T"‘gr )
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-~

;ggaiggiifffflfzfggggEuﬁggwﬂgreﬁb1essed 4 by the- god. 0
Hlstorlcal references %o this temple from 6th and
7th centurles onwards are.avallable.fTth~temple was mal-
ntalned by the kings of Cheras, Colas, Pandyas and HOya—
gala dynaggges.' = _
Here the water oemes out of the ILinga like a foun-
tain, as this.is a symbol of water elzzent
Venka?adhvarln does not give any detail of this
temple. It is noteworth§ that the walls of ?his temple
as he mentioned were seven. But today they are only f£fi-
" ver (v.441)442) . o0
rHefe a pandal has 400 pillars. Neme of a lake is |
Teppakulal on the right 31de of the temple. There is also
Aa thousand pillared pandal. A sei7Qate temple dedicated
to Akhilgndesvari is there.
Thus wétéry symbol at Jambukesvara and sandy sym-
bol at Kahci are referred 1o by the poets
In the description of Andhra, a region between the
two rivers Godavari and K;gpa the poet refersvto many sa-
nﬁy symbols of éiva ﬁut not to any'temple of éiva.( |
In the description of Colamandala he refers to so-
me Salva temples without naming them. It is very curious

that the poet does not refer to the anclent temple of

B;hadfévara which is famous for the gigintic images.

159. Kalyana Tirthanka, p.372,484.
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(1). Kancl.

It is said that there are 108 Saktl sthanas mnong
‘ 160
which Kamak31 l%‘Pald.tO be in Gandhamadana. Another Ka—

P
mékgi is at Kanci. ;ﬂ; goddess Kamakgi is described imt
the description of Kanci. - //n
The present temple of Kamaksi has five storied tower.
The Goddess KéﬁékggdevZ} seated right in the centre Sf
Gayatriamaq@apwn faeimg,wesf. ?he is in the position of
Padmasana with Brahma, Visnmu, %udra févara,"and S&dasiva
at the basis with four arms having Pééa or rope, Aﬁkusé,
Puspam, and bow of sugarcane. She is Ragaragesvarz or ru-
ling all the three worlds. As Lallta she is beauty of be-
auties and as a destroyer of all Kamas she is Kémegvafg.
Defz from mount'Meru éame over here through Pila Kasa and
destroyed the demons‘iiké Bhandakasurs and others.

The goddess préetised here penance and regained her
orlglnal beagty as she was made ugly one by the curse by
Slva. Here Kémak31 ig known as Adyasaktl, Bhagavatl, Trl—
purasundarl. The poet seems to have referred to the- form

of Kémak31, one of the five forms, who is in the sitting

posfﬁre in Gayatrimandapam. The name of the sacred tank

160+ Dbh.7.30. Q;k»% Wi RO -
o (a), ebToetgR ' 5T (&3@\,: 4asvf721-75)
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_ et
is Pancaganga.

" Shri K.R.Venkataraman points out in his research

work 'Devi—Kémék§E in Kéﬁbf’ that the earliest referen-

ce to this Sakta Kamak@tam is in Sundarar's Padlgam

sung in the Onakantam temple in Kanc1. He says that the

temple was recently built rather established. Smhandar
- YT
calls her Kamakodi or the 'loving creeper''of Siva. The
w-

short '0O' does not occur in Sanskrit but spoken in Tamil

has both the short and long forms, in writing till about
T e e

17th century. A mﬁfti need haveiany specified iconogya-
phic features to be called Kéhékgii and several mirtis

of Durga in vérious parts of India are also known as Ka-
mgﬁgii Buddhisgt and Jain vestlges that have been found

in the site of and within the temple, some of which be—
long to even such a late perlod as the 13-14 th centuri-
es, lead to the obvious conclusion that iﬁ the particu-
lar 1ecallty'of Buddhist and Jain places of WOrShlp, th~
ere could not have been a temple of Kamak51 of Sakta pea//
nggzon Further he says that scholars are generally of
opmnlonthat the icon of Kamaks1 in new Kamakotam was ori-
ginally a form of T;Si- Sekkilar (12th century) speaks

of both the Kamakotam old and new. 0ld Kamakotam is just

161. Kalyana Tirthanka, Kanci, p. 354.
162, K.R.Venkatesvara, op 01t., pp.6 -9.
163. Ibid p.16.

164. Ibid p.20.
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. 165
adjacent to the temple of Kandakotam or Subrahmanyam.

Poet Villiputturar (c.1400) refers to old one. Muka kavi
( 16-17 centuries) though mentions kaw new temple but did
not forget old ;gg. The structure of the present Kamaksi
temple is not older than the 14£h‘eentury. After its fo-
undation as a Hiﬁduhtemple in, and not earlier than the

11tk qentur& the feferences are av;?zable. Thus it will

be enough to show that the poet Venkatadhvarin describes

only the temple of Kémékgz which is new one and does not

mention old temple of Kamaksi. ,

165. K,R.R Venkataraman, op.cit.,p.25.
166. Tbid. p.24. |
167. Ibid. p.27.



