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CHAPTER. : 7 

R B h I G I 0 H

Religion is a system of faith and worship. It is 

purely concerned with the conception of supernatural po

wer as well as the sense of dependence. Macdonell also 

remarks, ” Religion is a system of faith and worship. In 

its widest sense it includes on the one hand the concept

ion which men entertain of the divine or supernatural po

wers and on the other that sense of dependence of human

welfare on these powers which finds its expression in va-
1

rious -forms of worship.” But ” the Hindu religion is a 

term, that has been hitherto employed in a collective se

nse, to designate a faith and worship of an almost endle-
2

ssly diversified description.”

Yedic Hindu religion believes*" Supreme Spirit ma

nifests himself,in various forms............ these several go

ds are one and one god may become severalV This led to

the conception of Incarnations or Avataras, which plays
3

such a prominent part in later religious systems.” The va

rious Upanisads emphathised on the dictom } Ekam sad vipna

1. Macdonell A.A., 7m.1.
2. Wilson H.H., Religious sects of Hindus, p,1.

/

3. Bhandarakar R.G., Yaisnavism, Saivism and minor relig
ious systems, p.2.
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bahudha vaaanti.” Yenkatadhvarin has ascertained this tr
uth (v.561).

This Supreme Being manifested in the sacred Hindu 
Trinity to whom is entrusted the work of creation, prote
ction and destruction respectively to Brahma, Yisnu and 
Rudra (v. 16, 304) .A .

The Supreme Being, the creator, the ^first deity of 
the sacred Hindu Trinity, to whome is entrusted the work 
of creation of the world, was given minor status with the 
course of time. "But the worship of Yasudeva was destined

i

to "become the predominent religion of a large part of In
dia even to the supersession of that of fire, sun, moon sa 

4
and Brahman.” A survey'of vaisnavism from about 'the fifth 
century before Christ to the middle of the 7th century sh
ows that it was a religious reform like Buddhism and Jai
nism. It was Bkantikadharma or the religion of a single- 
minded love and devotion to one. It soon assumed a secta
rian form and hence it was called Pancaratra. Generally Ha-
T -ranism grew up. Yasudeva and Krsna of the Bhagavata and

the Mahabharata-were, also identified. Bhavabhuti of the
eighth eentury declared R'ama a-lso incarnation of Yisnu and
all the minor creeds of vaisnavism were developed with

5
with the development of incarnation theory.

4• Bhandarkar R.G., op.cit., p.3.
5. Ibid Chap.XXYI.
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Yenkatadhvarin believes Yisnu as the Supreme God

- • »

among all the gods. This Visnu, though a deity of capital
importance in mythology of Brahmanas occupies hut a sub-

6
ordinate position in the Rgveda. In the later Samhitas

7
and Brahmanas, he assumes importance and prominenece. In
the Epic and puranic mythology, he is one of the leading
gods and appears as the Supreme Spirit. But the names of
lar ay ana, slid Yasudeva-Krsna apparently occur more frequ-"8 ‘

ently or are more prominent. The name Nrayana occurs in
/the Sat.Braa But there is not any way connected with Yis- 

9nu. The conception of Karayana as Yisnu or the Supreme 
' ‘ " _ 10 
Being already been evolved in the later Brahmanic perid.

11
In Ta Harayana is directly related to Yisnu. By the time 

_ _ '12 
of Panini the worship of Yasudeva became well-known and
it appears that Yasudeva came to be identified with Fara- 
yana. In some parts of the Mahlbhirata we get definite 
evidence of it, while some portion of it does not ackn
owledge Yasudeva-Krsna. In the Puranic times, however, 
the cult of Yasudeva ceased to be militant and three st-

6. Macdonell A.A., Ym., p.37*
7. Keith A.B., The.Religion and Philosophy of the Yedas
and ITpanisads, Hos. Yol. 31 .p. 110. .
8. Bhandarkar R.G., op.cit. ,.(B.0.R.I. El).), 1929, p.47-49 •
9» Rayehaudhari H.C., Materials for the Study of the Ea

rly History of Yaisnavism sect.p.7. -
10. Bhandarkar R.G., op.cit., p.45.
11. Rayehaudhari H. C., op.cit.,, p.9
12. Rayehaudhari H.C., op.cit., p.13; Bhandarkar R.G., 

op.cit., 4; Cf. Agraval Y.Su, India as known to 
Panini, (pp.359-360)
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reams of religious thought were current:‘one flowing from 

Yedic Yisnu,_second from the cosmic and philosophic C-od 

Barayana and the third from the historical god Vasudeva
13

mingled together so as to form the later vaisnavism which 

is reflected in this Oampu.'v.

Yisnu (v.46,369,389,436,594) is the Supreme Being 

(¥.40,561). He is called Bhrayana (v.33,585), Krsna (v.28, 

128-130 etc.) and Rama (v.28, 38, 226,583 etc.) who assu

med several incarnations. This Omni-present god along with 

the goddess laksmi (v.583) creates, protects and destroys 

the universe (v.15) at his own desire (v.221). Brahma is 

son (v.1, pr.166 etc.), Sun and moon are his eyes (v.581, 

583). Yenkatadhvarin believes 'supreme God as Yisnu, Siva 

and Brahma identified (v.304)» and does not find any di

ns tine t ion among them.

Sun_and_Yisnu:

In the description of the god Sun he proclaims Visnu 

in Sun (v.203) and remarks that Yisnu rather Harayana is 

in Sun (v.203). Thus solar aspect of Yedic period is refl - 

ected there.
e

S iva_and_Yisnu :

The poet has tried to identify both the detiss in

the descriptions of Ikamresvara at Kanci and in the desc-
_ / nption of Yedantif But it is not asserted as Siva lives 
£/ _

in Yisnu's heart or vice versa or like the Mahabharata

234

13. Bhandarkar R.G., op.a it., pp.47-49.
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l I

which confirms Visnu in the form of Siva and Siva in the 
14 /form of Visnu because Puranic characters of Siva and Vi-

snu are in The poet’s view. Though the poet accepts such
identity, he is aware of their diversity. It may he due

t ___to the conflict being current since the period of Sarikara-
l

carya at least. But during the time of our poet such con
flict may not be so strong.

Many gods are referred to by our poet amnng whom Vi
snu and his incarnations in view of vaisnavism, Siva and 
his family in view of saivism and other gods in connecti«m
with the minor sects are noteworthy. Many mythologies are 
woven around the gods which are shown in the chapter on 
'Mythology.' Fow let us proceed on with the discussion 
about Visnu and his incarnations or the theory of incarn-

» r

ation.

One of the interesting points of vaisnavism is the 
theory of Avatara or incarnation. There is no clear"ref
erence to the theory of Avatara in the Veda, but the germs 
of this theory are traceable to the thought which identi
fies one god with another and from this idea of identifi-

■ 15cation the transition to thct of incarnation is easy.
The person in the flesh is identified'-’With the god

14. Hopkins B.W., Epic Mythology, p.221.
15. Bhandarkar R. G-., op.cit., pp.14,16.
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who is mere a spirit, so that the hahit of thought which 

, in. Vedic times led to the identification of some of the 

Vedic deities with Agni has been at work even in this co-
1 ^L.

ception of the Avataras.

Various Puranas discuss the different .Avataras of• I

Visnu while Purana like Vayu mentions some Avataras of

Siva and Indra also. Sometime goddess also is said to have

assumed the Avataras. Particularly Visnu is said to take

his birth partially in the various forms on the earth by!

his Maya rather the creative energy occasionally in view

to re-establish Pharma by anihilating the Asuras, when it 
17

is declined. Sometimes Visnu is said to be born among mo-s 
' _ 18

rtals for pleasure.Bhrgu is aaid to have cursed Visnu to
19 '

be born seven times for his misconduct. But mainly these

Avataras were meant for the repression of the unrighteous- 
2°

ness. In the Mahabharata cause behind these Avataras shows

the motive behind the Avataras- to lower or remove the bur- 
21

den of the earth. According to G-onda ” the very idea under

lying all avataras is the self same antagonism between the 

great upholder of the cause of the good, and evil power

16. Bhandarkar R.G., op.cit., p.41.
17. Of. Gita IV.6,7,8.

18. IP. 47.1.
19. MP.47.105 ff.
20. Hopkins E.W., Epic Mythology, p.210.
21. Ibid.
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22

of destruction, starvation and death."

Of course Puranas hardly agree as regards the exact
23*___ _____ t '

number of the Avataras. Acarya Anangjla sankara Bapubhai
24

Dhruva enumerates 24 Avataras. Generally (1) Matsya or -

Pish, (2) Kurma or Tortoise, (3) Varaha. or Boar, (4) Nar-

asimha or leo-human, (3) Yamana or Dwarfs "(6) Rama Jama-

dajnya or Parasurama, (7) Rama Basarathi, (8) Rama Bala-

rama, (9) Buddha , and (10) Kalki are ten major inearnat-

ations. Some who do not think Buddha an incarnation of-

Yisnu drop Buddha and take Krsna as partial'incarnation.

Otherwise Krsna is believed to be a complete incarnation
25

and other all as partial incarnations.
. — / According'to Yenkatadhvarin Yisnu whose abode is Sr-

irangam has assumed many incarnations (pr.166). Ke refers

to the exact number of the incarnations as ten (v.288).

God does nsi maintain his divinity in any incarnation

such as Pish, Tortoise^ Boar, Leo-human etc. (v.346).

(1). Matsya :

Our poet Yenkatadhvarin mentions this incarnation 

as1Pathinlyam' in the description of god Yajnavaraha at 

^rimusnaksetra (v.386).’
^ 27~H opkins -e7w7 , Ep ic Uy:tEbrogy7”‘p71'S'^_TF2'^ ’
23. Vide Bhandarkar R.G., op.cit., p.41.
24. Hinduvedadharma: Avatara, pp. 282 - 286.
25. Cf. Gitagovinda: •
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The antiquity of the flood legend connected with

incariiation in Indian literature can he traced hack to
/ 26_
Sat.Bra., where the fish saves Manu from the great deluge.

27
The Mahahharata identifies this fish with Prajapati, wh

ile in the various Purlnas and Gitagovinda fish is said 

to he Yisnu himself. Our poet holds the .same opinion.
* t

(2) . Kurma_or Tortoise:
i —

Tortoise incarnation is mentioned in Srimusnaksetra-• * *

Yajnavarahavarnana (v.386}.

The antiquity of this incarnation can he traced hack 
28

to the Brahmana literature. Prajapati is described as mo

ving in the form of tortoise on the primeval water, pura-

nas opine that this incarnation was of Yisnu in view to
29 l * * * * * 7'

recover various objects lost in the deluge. Kasyapa as
30

crative power may once have been tortoise as earth-power.
_ _ . 31

.Upholding Mandara (in the Mahahharata) later Interpreted 

1Kamahham Rupam' in the form of Yisnu, as a substratum 

of Mandara at the time of/the churning of the ocean.

(3) Varaha_or_Boar:

l-. 26. Sat .Bra. 1.8.1.
27. Macdonell A.A.»op.cit., 41; Keith A.B., op.cit., pp. 

111-112; Hopkins E , op.cit., pp.201-202.
28. Sat.Bra.7.5.1.5; TA.I.23.3.
29. Macdonell A.A., op.cit., p.4,1; Keith A.B., op.cit. 

p.112; Taratirtha laksmana SdTstri Joshi, Yedic Sa-
mskrti oa Vikasa,pp.130.

30. Of. T.B. 7-5. V.5.
31. Hopkins E.W., op.cit., p.200.
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34. Macdoneel A.A., 
p* 111; Dandekar

Boar incarnation is said to be ' Adima - kitima* 

(v.2?6) or Kaitam rupam of Yisnu. Yenkatadhvarin has ta

ken up an opportunity to admire this incarnation in the 

description of Yajnavaraha who manifested in Srimusnaks- 

etra (v.384)* &od Ya^navaraha rescued the earth with his 

tusk which was submerged into the sea and killed the de

mon Hiranyaksa who tortured the earth, the consort of Yi-

snu rauher Yaraha (v. 18,323, 387) • AdivarSha, Ya jnavaraha
* *

/ ^

and Svetavaraha seem to be synonyms. A Kalpa is also at

tributed to Yaraha i.e. Yarahakalpa.
32

The myth of Yaraha is traceable to the Rgveda. The
/ ‘ 33 _

Boar appears in the cosmgonic character in Sat.Bra. fie

appears in as the form of pra.japati with some modifi-
33b,

cations. The same myth can be found in T.B. In the post

Yedic mythology of the Ramayana and the,Puranas the Boar

which raised up the earth is called an incarnation of Yi- ' 
34
snu.

In the Mahabharat-a this incarnation is called of Kr- 

sna, while Mts in one place recognise it of Harayana and 

at another of Krsna. The The trevalence of the Yaraha wo-

1 32. Rgv. 1.61.7; YIII.77.10.
33. £>at.Bra. 14.1.2.11.

33a. T.S.7.1.5.1.
33b. T.B. 1.1.3.5.
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rship in ancient India is testified by the Yaraha temples

35_
in the epoch of the Pallavas of KiTci.
Frsimha:

God is so called because in this incarnation he po
ssesses a head of lion and body of human being (v.211). 
This incarnation was assumed to protect Prahlada (v.215) 
and to kill rather to tare his father Hiranyakasipu, son

iof Kasyapa and Diti, and the husband of Kayadhu (v.19,75,
339). The half leonine and half human form was most fu-

\

rious one (v.215). Poet Yerikatadhvarin thinks the myth 

connected with this incarnation „as' the supernatural po

wer traceable to the Vedas (v.217). Dr. S.G.Kanta' wala 
rightly observes in the critical study of the Matsya- 

purana, " The myth of the Man-lion incarnation is not 
traceable to the Yeda, but the names of the persons re
lated in this myth occur in the Yedic literature. The T. 
B. (I.5..10.7) mentions Prahlada as the son of Kayadhu. 

T.A. mentions Hiranyaks^g(4•33). This incarnation seems
as old as the T.A. (10.1.7)-!'Aranyaparva of Mbh describes 

37
this incarnation. But it is not often alluded to in the ■ 

epic except Harivamsa. The mytn'of'this incarnation is

35. Diksfi.itar Y.R'.R., The Matsyapurana: A study, p.66.
36. Dr. S.G.Kantawala, Outural History from the Matsya

purana, p.173.
37. Or.Ed. 3.256.
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38

often referred to ty the Puranas.

G-onda points out that in such stories as that co

ncerning Hirapyakasipu' s race, reminiscences may be fou

nd of a period of a period antagonism between worshippers

of other gods (e.g. Indra) andYisnu's devotees ending in
39

the latter's victory.

Venkatadhvarin mentions the temples of Hrsimha at
* *

Ghatikacala (T irukkadikai .in the North Arkot District) a 

and Kama's ikanagara i.e. Yellukai, a. suburb of present Ka- 

nci.'i-:'A short devotional poem is of three verses composed 

by our poet (v.212,213,214).

(5)• Vamana_or_Dwarf_incarnation:

Yisnu in this incarnation (v.77) asked Bali for th

ree strides land with a view to protect all the three wo- 

rls (v.'310) . The poet has referred to this myth in the 

description of the temple dedicated to god Trivikrama.

The germs of the Dwarf incarnation are traceable to

the Rgveda. Three strides of Yisnu seem to be forming the
■ “ . 40

foundation of this myth connected with this incarnation.
40a

The intermediate stage/is found in Brahmanas where Yisnu

38. Bha.7; SKD.3.4? Fits. 1 60-162.
39. Gonda J., op.cit., pp. 170-171- .. ' .
40. ^ ‘ !

vide Gonda J., op.cit., pp.55ff.
40a. Of. Sat.Bra.I.2.5.5; T .8.2.1.3.1 ,* T.B. 1.6.1.5.
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is said to have assumed the form of a dwarf to recover

by artifice the earth for the gods from the Asuras by tav-
41

king his three strides. Krsna - Govinda of the Mahabhara-
ta becomes Dwarf. The same myth is narrated with some de-• z ' f 42
tails. Account of Sukra1 s interference is also found there.
Thus it seems that the concept of three strides was'gradu
ally developed and assumed the form of myth in'the epics 

and various Puranas. The image of g-od Trivikrama at Kan- 
ci> properly reflects the myth of this incarnation.
(6) Dauasurama:

He is better known as Jamadajnya Rama. The poet Ve- 
nkatadhvarin mentions only once in the description of ay- 

odhya where Rama is said to have deprived him of his pri
de (v. 60) .

The germs of this myth and incarnation are trace- 
43

able to Atharvaveda. According to the Mahabharata Para-
z — _ 44 .
surama incarnation was flourished in Treta age. The mythc
connected with this incarnation can be traced in various 

45
Puranas.
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(7). Rama_Basarathi:

The detailed account of this incarnation is related 

in this Campu. Of course it is purely based on Ramayana. 

Sometimes the whole narration is given in brief in form 

of short stotras or devotional poems (v.50-68 & 69 -73).

The poet Yenkatadhvarin himself is an ardent devotee of 

Rama. To him Rama is god and his family deity. That is 

why he takes every opportunity to described the events re

lated to Rama incarnation. His fondness for playing on 

words also leads to admire Rama. The.poet plays on the 

words Ramanuja and Raghunatha in the descriptions of Ra- 

manuja and Arasanipala. The details of the events referr

ed to in this Campu will be given in the chapter on 'My

thology .'

. According to Ramiyana it is a pradurbhava incarna-
46 ___ _ __
tion 'of r Yisnu. Balakanda and Uttarakanda which are acc

ording to some scholars later additions consider Rama an 

incarnation of Yisnu. Other five kandas think Rama as a hu

manbeing, vdiile puranas take Rama as an incarnation of vi-
47 
snu.

The belief of Rama incarnation of Yisnu existed in» •

46. Ya.Ra.X.76.17.
47. Hv.1.41; Bha.IXj Hazara R.C., op.cit., pp.85-86.
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all probability in the early centuries of Christian Sra. 
But there is no mention of his name in such a work as 
that of Prajapati, nor is there any old inscription in 
which it occurs. Amarasimha, too, has no place for him in 
his scheme of Brahmanic gods.

Shus his myth was there still as depicted by Yalmi- 
ki. But there was no cult. Bhavabhuti^ad£^puranas exalted 

his character insuch a way that Rama won a place in the 

heart of the people of India and that led to the founda
tion of the cult which must have come into existence ab-

48
out the eleventh century A.D.
(8) Balarama:

Balarama is not considered as an incarnation here
48a

as we find in Mbh and puranas .1.
Cl

(9) . Buddha_or_Krsna:
* » *

As regards the ninth incarnation many do., not agree. 
Some take Buddha as an incarnation of Yisnu. Venkatadhv- 
arin does not look at Buddha as an incarnation of Yisnu. 
The Mahabharata mentions Kalki but not Buddha (12.339). 

Even though it is highly probable that Buddha began to be 
regarded as an incarnation of Yisnu from about 550 A.B.

!o Yenkatadhvarin Buddha is Tathagata of Buddhism (v.
588). Of course Gitagovinda describes Buddha as ninth in-

) 48. Vide Bhandarkar R.G., op.cit., p.89.
48a. Hopkins, op.cit. p.212; Hazara R.C.,op.cit., p.89.
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49

carnation of Yisnu rather Krsna.
Poet enumerates Krsna as an incarnation of yisnu (v.'

• * • «■> «

20,275). Krsna is the ninth incarnation of Tisnu as the 
poet escribes in Laksmisahasra (26.30). So it can easily 
be ascertained that Buddha is not the ninth incarnation 
of Yisnu according to him£ v.588).
Krsna: ’

Krsna is highly appreciated in the description of 
Tamuna where the poet refers to the sports of Krsna with 
the cowherd maids particularly with Radha". He mentions 
some names of the demons destroyed by Krsna (v.129,130). 
Krsna’s character EEHXKKsd ksKE seems to be depicted as 
based on the Mahabharata and the Bhagavatapufina. The de
tailed account of the myths referred to will be given'in 
the chapter on ’Mythology.’

Srikrsna, is the gradual development of Srivaisnavism
^ _ 50

or Narayanism. The Mahabharata, the Bhagavata and other 
puranas have glorified the character of Krsna as an in
carnation of Visnu. - 
(10). Kalki:

Kalki is the manifestation according to the Mahabha-

49. G-itagovinda: tT- .
50. Bhandarkar R.G., op.eit., p. ^7-S*!-.
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rata (12.339) and the other puranasIn Laksmisahasra he 
has praised this incarnation most (Dasavatarastabaka, v.31, 

32,33). But he does not mention it here. In the Pasavata- 

rastabaka of laksmisahasra the poet mentions all the ten 
incarnations viz. Matsya (v.2-4!),> Kurma (v.5), Varaha (v. 

6,7), Narasimha (v.8-12), Yamana (v-r 13-16), parasurama (v. 
17-19),-Rama (v.20-24), Balarama (v.25), Krsna (v.26-30) 
and Kalki (v.31-33).

H-ggir —
Hari incarnation is connected with the G-ajendra ep

isode which is referred to in the chapter on ’Mythology.' 

Ha^agriva:

Eayagriva. is referred to twice (v.292,-296). A demon
named Hayagriva achieved a boon from Brahma* according to

alone
which maiy: the person of his name/can slay him. Consequ

ently the demon became unchallanged. Once he took away 
the Vedas. Visnu assumed'Hayagriva incarnation, killed him 
and brought back the Vedas.

Our poet being an ardent devotee and a follower of 
Vedantadesika whose favourite deity was Hayagriva. Haya

griva incarnation is believed most by the Pancaratra sect 
of vaisnavism.

Venkatadhvarin speaks of Vedavyasa -ah', an. author of 

thelahabharata but not as an incarnation of Visnu. But

51. Bha.-2'J; GP. 1.202. Cf. Gitagovinda I.10. ««- ■ 33 ^ ■
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Prof. Dikshitar finds out the theory of evolution

52,
in the theory of incarnation.-prof. Dr. S.G. Kantawala
refers to the view of Prof. Haldane who discussed this

53 .
view in details in his Sardar Patel lectures. Dr. R.G-.
Bhandarkar opines that the idea of ten incarnations of
Visnu had became quite an ordinary belief in 1070 Yikra-

54
ma Era or 1014 A.D. Many poets like Jayadeva have sung 
songs in praise of ten incarnations.

52. Yide'The Matsya Purana; A Study,’ pp.24ff.
53. Dr. Kantawala S.G., Cultural History from Ehe Matsya- 

purana, p.176 fn.86; Yide ’Common ancestor for all 
living Beings,' Times of India, December 17,1957.

54. Bhandarkar R.G., 'The latest limit of the Date of 
the origin of the conception of Ten Avataras of Yis- 
nu and of the widow marriage Text, ’Collected works 
of Bhandarkar, Yol. I, p.302.
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Contribution_of_?aisnava_Acar^as_to_YaisnaYism:

Among the species of Vaisnavism our poet has refe
rred to Ramanuja and Madhva cults. Among the cults of

i — _Yaisnavasm Srisampradaya is the most ancient and worthy 
to be respected. Venkatadhvarin belongs to this school. 
Srisampradaya:

/ _ __This school was founded by Sri Ramanu jacarya who is
/said to be an incarnation of Sesa (v.227). His chief di

sciples embodied disc, mace, lotus and another insignia 
55 _

of Yisnu. His native place Bhutapuri or Perumbuddur' is de-
■ •

scribed by the poet (v.223,224).
Even before Ramanuja Yaisnavism was expanded by the

Alwar saints. These hymn-singers of lamilnada were the ce-t
eators of that powerful, religious feeling which swept Bu-

5 6
ddhism and Jainism out of their country. Moreover it is
interesting to note that Alwars were the first people who
gave a new shape to Bhakti school, making simple,designed
not for the purpose of worship by the elite, but subserve

• 57
the similar ends for the quite ordinary folk. This was

58'emotional transformation.' Alwar saints connect Gita and
_ - / „ _ -Bhagavata. To Swami Sraddhananda Bharati ” An Alwar is a

55* Wilson, op.cit., p.17*
56. Dr.Tarachandra, Influence of Islam on Indian culture,

p.a 95.57. Dr. S. Krisnaswami Aiyenger, History of Tirupati, Vol. 
I., pp.73-74-

58. Dasgupta S.I., A History of Indian Philosophy, Yol. 
Ill, p.82.
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golden river of love and ecstacy which finds its dynamic
/

peace in b.oundless ocean of Saccidananda. An Alwara is a

moving Gita, breathing Upanisads, and a moving temple, a
* 59

hymning torrent of divine rapture." The Alwaras mention 

in unmistakable terms the three fold paths of salvation 

by Karma, Juana and Bhakti. But Alwars came to the concl

usion that though they are recognised, means in the last
60

resort is to depend entirely on the grace of God. The sa

me path of Bhakti was expanded by the Acaryas like Fath- 

amuni, Tamunacarya, Ramahujacarya, Madhvacarya, Yallabha- 

carya etc.

The Dravida devotees noticed in the Bhagavatapurana

must have mostly flourished before the eleventh century 
61
A. D •

Generally Alwaras are believed to be twelve. They 
_ 62

are Bhuta, Sara etc. Here the order is not maintained pro-

perlyMo name of Andala is mentioned there. Bivyaprabandham
* -

edited by Amudana of Srirangam follows another order whi

ch does not enumerate Madhurakavi. Shri Krisnaswami Aye-
-.63 '

ngar divides them in three classes:

A 59* Alwar saints, p,3.
60. Dr.&.K.Iyenger, A History of lirupati, Yol.I.pp.112.
61. Bhandarkar R.G., op.cit. , chapter XIII
6^* &ZlbcC TfirripA'K].-tfV'VfeilTR

63. Early History o.f Yaisnava in South India, pp. 37-38.
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ii.

hi.

I Ancient : Saroyogi, Bhutayogin, Mahadyogin, Bha-
ktisara (4),
' /

Barer Sathakopa, Madhurakavi, Kulasekhara, Yi-
period: snucitta, and G-oda (5)
Nourished Bhaktanghrirenu,
in the latest Yogivahana, 
period: Parakala (3)
Order accepted by Yedantadesika is accepted most

and considered to be most valid. Shri Krishnamachariar
puts last in the early hal£ of the eighth century A.D.
and all the preceding Alwaras impliedly before that. The
Earliest Alwar may be put about the fifth or sixth*.- cent- 

64
.ury A.D.

/'

• Hammalvar_orj3athakop^uni;

Among these Alwaras Sathakopamuni or Hammalwara of
the later period has occupied the. noteworthy important 
65 / (place. He is known as Tlammalwara, Sathakopa, Parankusa, Ba-

65 a
kulabharana, Marana etc. In his childhood he drove away

/ t IVayu unamed Satha, hence he is called Sathakopa, Sathari
etc. Being fond of Bakula flowers he is known as'Bakula- 
bharana. He kept opposite schools of philosophy and reli
gions under,control, hence he is called Parankusa. His 
devotional poems made him known as^arlsara.

Sathakopa or Hammalvara was born in Eurukapuri

64. The Early History of Vaisnava in South India, pp.37-38. 
gc BikshttarxSxSxt; .Bhandarkar R. G., op. c it., eha pt. XI11 

Prof. Vaiyapuri pillai, History of Tamil language and 
literature,pp. 120; A.GovindscharyaThe holy lives of 
Azhvaras or Bravida saihts, pp.191. - 

65a. Bikshitar Y.R.R., Studies in Tamil Literature & Hist
ory, pp.105*

66. A. Ranganathan Mudaliar, Sri Bhagavadbisayam,pp.18-19.



251
or Kurukanagari known as Tirukkurur or Alwar Sirunagari 
on the hank of the river Tamraparni in the Tirunnvelli 
district of Madras state. He is believed as an incarn
ation of Yisvaksena, an attendant of Yisnu. So he is kn-

* *

own as 'Avayavi’ among other Alwaras who are known as

A°srayava only. His date is not fixed up yet, though it 
can be ascertained that he might have flourished at lea
st before ninth century A.D. According toi G-urupsurampara 
he is said to be born in 83rd year in the beginning of 
Kali age. Shri T.A. Gopinatharao on the base of the An-
namalai inscription thinks him to be flourished in the 

67
ninth century. Shri Diksitar Y.R.R. with the help of 

— 68 Yellukkuddai Danapatra puts him in the 7th century A.D.
According to some he was flourished in sixth century A*
D.

His parents were Karimaran and Udayanagai. His
parents left him in .the hollow of the ^tamarind tree

/which is said to be existing even today, when Sathakopa 
did not open his eyes or suck his mother upto ten days. 
There he passed sixteen years meditations and was nou
rished by some vaisnava. After completion of that peri-
od he became inspired and began to sing the Tamilprab-

/
andham. Many .works are composed in praise of 3athakopa-

* 0
67. History of Srivaisnavas, pp.18-21.
68. Studies in Tamil literature and Hisxory, pp.104- 

105.
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muni or Parasaramuni. He first time opened his tounge,
when Madhurakavi approached him. Madhurakavi took down
all the songs he uttered which became famous as familpra-
ndham later on. All such Tamil songs better known as Ta-

t 69
mil Veda are attributed to Sathakopamuni. He is said to 

have lived for 35 f years.
Our poet Venkaxadhvarin refers to Tamil Veda and 

the tamarind tree where he lived. He has mentioned Madhu-
i1rakavi also. He has propitiated and praised Sathakopamuni 

most ardently.
It is believed that in his songs the essence of the

Vedas, Upanisads and Srimadbhagavadgita is preserved. I)i-
vyaprabandham is formed of four compositions (1) Tiruva-
ciriyam, (2). Tiruviruttama, (3). Periya Tiruvantadi, and
(4). Tiruvoyamuli. Shri P,B.Anangaracarya rightly calls

69a
him the only divine poet of lord Visnu. poet calls Pra- 
viaaveda expanded in thousand branched (v.243,244,245, 
488,489,491,492,494,495). Dravidaveda is highly respedted 

by the Ramanuja vaisnavas particularly Tenkale vaisnavas. 
(v.494,497,498) .

t — _Sri Fammalvara is the greatedt vaisnava saidt who 

propounded the V^isistadvaita philosophy or qualified mo
nism the followers of which can boast of their great re-

69. G.A.fatesan, Hammalvar, Madras, pp.22-23.
69a. sW (Ph cJSTuPt trfd )

Mvyasurikathamrtam, pp.12.
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/In true sense Alwaras were not the philophers but
/ 71

they were the highly inspired ardent devotees and the
72

morning stars of the Bhakti movement in South India.
Govindacarya remarks,” Some of his poems (Fammalvar's)

couched in the language of human love, reveal beauUful
depths of mystical passion and longing for the Lord are

73
few parrallels in any Indian Vernacular." The poems of
/ ' _Sathakopamuni inspired Ramanuja and made him able to sol - 

ve several sutras of Vedanta like riddles. This leads us
to the conclusion that germs of Ramanuja vaisnavism are

/In Bravidaveda of S_athakopamuni. .
Like Alwara's" Acaryas also gave good contribution in ,

// / — ______

the development of Srivaisnavism. particularly Ramanuja-
vaisnavism. Among the Acaryashlthamuni and Yamunacarya
are worthy to be .remembered. Faihamuni compiled the songs

of Alwaras in the form of Tamilveda and the seeds of the
Spiritual monism were sown. For this he composed Fyaya-
tattva, Purusaminnaya, and Yogarahasya. Vedantadeslka ca-

/ _ _ 74
Us him the founder of Sriramanujavaisnavism. Venkatadh- 
varin does not refer to him but only Tamil Veda( pr,96, 
v. 245).

71. V.Ranganatha Chetti, Triplicane and Triplicane Temple
from records and Traditions, 1948,pp.53.

72. Ibid, p.285; J.J.Hooer, The Hymns of Alwars,pp.7-8.
73. A Metaphysiscque of Mysticism, pp.422.
74* VedSntadeb'ika, Tattvamuktakalpa, v.136.
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Yamunacarya:

Yamunacarya was great grand-son of Fathamuni. He 
was flourished in 10th or 11th century (918-1038 A.B.). 
Stotraratnam, Oatuhsloki, Siddhitrayi, Agamapramlnya, 0-i- 
tarthasamgraha etc. are attributed to him. Immediate su
ccessor to him was Ramanuja. The poet Verikatadhvarin ta
kes a notice of the contribution of Yamunacarya or Yainuna- 
tirtha in the development of vaisnavism (v.228).
Ramlnu^a:

The name, of the cult is attributed to him. He was 
the son of Srikesava and Bhumidevi. He was born in 1017 
A.D. at Perumbudur , Bhutapuri or Terukundur. In his youh 
he lived at Karicipuram and studied Advaita philosophy fr
om Philosopher Yadavaprakasa. This dissatisfied pupil le
ft him and studied the prabandhas of Alwaras as a result
of which hebeeame a successor to Yamunacarya and lived at
( —Srirarigam where he did his literary advancement and comp
osed his principal works there. He visited various parts 
of India, disputed with the professors of different sch
ools and cults and defeated them, possessed many temples

iparticularly those of Saivasfor the worshippers of Yisnu
—h

/e.g. the temple of Tirupati. On his return to Srirarigam
/

the two cults Saivism and Vaisnavism became violent.'
• «

He made Karikala, his disciple who assumed the title 
Yisnuvardhana after rescue of his daughter from the evil 
spirit. Ramanuja remained in Mysore for some years and t 
the king founded a temple on Yadugiri at Melukote or Mail 
cotey. He also founded four religious centres of Ramanuja-
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vaisnavism viz. Melukote, Tirupati, Kanci and Srirangam.
Yenkatadhvarin has described all these centres. He pass-

V - - 75
ed his last days at Srirangam and passed away there.

Yenkatadhvarin has praised him most. His ancestor
Pranatartihara continued the practice of fatching water f
from a well for puja of. god Yaradaraja of Kanci. So he ahd
his deseenants earned the epithet 'Karfcighatambu.' The poet

it

has referred to some events (v.225,226,584-588). Among the 

works of Ramanuja the poet has mentioned only ’Tjpanisadbh- 
asya (v.223)} * (xitabhasya( v.228)4 and Sribhasya (v.247). 

He also composed some other works (v.226) like Vedantas’a- 
ra, Yedlntasamgraha, Yedantadipa and so on.

It is intersesting to note' that the poet attributes 
only a few verses to describe Ramanuja, while the-remain- 
ing portion is occupied to describe the Tenkale Ramanuja 
cult rather the followers of that cult.' Even today many 
Tenkale vaisnavas live there. Ramanuja, an exponent of 
Spiritual monism school defeated many rival schools of 
philosophy such as Pasupata, Sankhya, MimamsaT, Bauddha, 
Jainism etc. (v.588).

Yedantadesika:
\

In the description of Kanci our poet Yenkatadhvarin 
refers to the birth place of Yedantadesika. and the poet

75. Shri Ranganathan Chetti, op.cit., 'Ramanuja.*
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devoted, the whole chapter or portion of v.282 to 300 to 

describe Yedantades'ika. His chief deity was Hayagriva (v. 

222). He was an incarnation of the bell of yisnu (v.297).. 

He expanded the Yaisnava philosophy (v.298). He was not r> 

only a great philosopher but also a poet (v.299). In true 

sense he was a protector of Ramanuja vaisnavism (v.300). 

for which he defeated many rivals (v.290,291) and procl

aimed the true Yedie path (v.295).

According to the records of the Ya.dagalai G-urupara- 

mpara, the date of Yedantadesika*s birth is 1268 A.H. His 

place is called Tuppil or Tuppul, According to the tra

dition-records his death in 1369 A.H. 'It is said that his 

parents once went to firupati on pilgrimage. His mother 

dreamt there asif Yenkatesvara in guise of a child pre

sented her a bell. So he is called a bell of Yisnu. His 

father was Anantasuri. His mother fotaramma or TotaHryamba 

was the sister of Ramanuja Atreya (.1221-90 A.D.)» the Yi- 

sistadvaitic logician, the author of Fyayakulisam and im

mediate successor to Yaradacarya (1165-1275), in whose 

family our poet is born. According to Guruparampara Ra

manuja is an incarnation of Sesa. Yaradacarya was Sudar-
t ^
sanavatara of Yisnu, while Atreya Ramanuja is considered 

to be an incarnation of Garuda, Yehicle of Yisnu. In the 

same way Yedantadesika is called saai Ghantavatara or an 

incarnation of Yisnu*s bell. According to Sankalpasuryo- 

daya he studied under his maternal uncle Atreya Ramanuja, 

Simhasanadhipati at Kanci, who desired to be4 succeeded to 

by Yedantadesika who became master of almost alt the sastr-
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as. As a poet he favoured most Kalidasa and Bhavabhuti. 
Samasyapurti and Slesa or double entendre formed the 
juvenile hobby of Vedantadesika who mastered the Tamil 
lore -also. He succeeded to Atreya Ramanuja. He shifted 
his seat at Tiruvahindrapuram, a popular capital of Colass 

where he stayed for fifteen years and worshipped Devana- 
yaka. That is why our poet propitiate# Bevanayaka (v.381). 

His residence in Kanci meant a ceaseless activity in the 

sphere of literature, religion and philosophy. Pie is call-
*— *• I

ed him Kavikathaka-ghata-kesari Yenkatesa, Kavikathakasiia- 
ha, Kavitarkikakesari Vedantacarya and Sarvatantrasarva- 
bhauma. He is said to be author of at-least 119 works in 
Sanskrit as well as vernacular language. He also visited 
many places during his pilgrimage and mat with t'he chall

enges of the rivals and protected the Ramanuja vais_navisn . 
He also defeated Sudarsana Bhatta Pillai lohacarya, Peri- 
ya Accana Pillai, founder of Tenkale cult.

Yedantadesika earned appreciation from Appaya ]DifcS~ 
ita (16th century A.B.), Boddacarya (18th century A.33.) 

etc. He is also known to the common people also. Our poet 
calls him an ideal man (v.291).

11 Simplicity was his great characteristic. In fact, 
sincerity and simplicity constituted the strength of his 

personality. He hated dancing attendance of kings and was 
out spoken in his views. G-od was king for him and-god was 
his pattron. All those who knew him loved him for his out 
spokenness, his simplicity and his straight forwardness 
(v.291)."He was sincere and honest, contemplative and con

tent and full of reverence for law and life.
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Vedantades#ika was a great relentless critic not on

ly of poetry and philosophy hut also of religion. His lo
ving heart, a forgiving nature, a self questioning tende
ncy and great sense of duty helped him in expanding and 
developing Ramanuja vaisnavism. Ho doubt he is a poet fi
rst gs&k and a religious teacher and sectarian head after- 

76 ' _ _ _wards. Among his works Fadukasahasra, Devanayakapancasat,
Vegasetustotra, ^aradarajapancis&t, Kama'sikastaka, Asta- 
bhujastaka etc. might have inspired most.

Vedantadesika is said to he founder of the Vadaga- 
lai sect to which our poet is belonged. Ho Vedantadesika 
to our poet is a philosophical and religious guide and 
teacher. So the poet gives him due respect.

’The institution of this sect is posterior to Rama
nuja vaisnavism. ** The work of Madhvacarya is hut a con-

' 77
tinuation of that of Ramanuja and his school:*

Madhvacarya, Purnaprajna, the son of Madhiya Bhatt, 
was horn in 1199 A.D. in Tuluva or Udipi of Karnataka. Ac
cording to the legendary account of his followers , he 
was an incarnation of Vayu who took up the human form hy 
the desire of Farayana, and who had been previously inca
rnate as Hanuman and Bhima in preceding ages. In his ea
rly age he composed Bhasya, commentary on Gita etc. Af
ter returning from pilgrimage he established mutts at TJ- 
dupi, Madhyatala and Subrahmanya.

&_ 76. Dr.SatyavratasxH^k simha, Vedantadesika: A Study, 
chapter-1,1958; Ranganathan Chetty,op.cit., Veda- 
desika.

77. Bhandarkar R.G.,op.cit., chapter-XVI.
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Udupi or ITdipi is the main centre of this sect whe
re Madhvacarya resided for many years and composed many 
works. Thirty seven works are attributed to him. He se
ems to be highly influenced by the Alwaxa ^nints. He also 
defeated many rivals during his tour. Finally at the age

Venkatadhvarin refers to his native place Rajata- 
pithapura and the followers of this sect, nay, the acary- 
as of this sect.

In the description of Udipi or Ra3atapith.apu.ra the 
poet pays homage to Madhvacarya or inandat irtha (175,176). 
Krsanu draws our attention towards, the lives of the acar- 
yas or,the-spiritual guides of this sect. Any religious 
person who follows the Yedic path, would not like their 
non-performance of Sandhya, performance of Sandhya after 
the rising ^of the sun (y.177), no recitation of the sacred 
Mantra of Gayatri, throwing away the sacred thread, non
keeping of sikha, travels by the vehicles (v.178), non- 
studing the Yedas or the sacred lore, non-performance of 
Homa on Ekadasi (v.181) etc. They take food with any vai- 
snavite and do not cling to the rules of the fourfold 
class system very rigidly (v.179). They stay in the hou
ses of the house-holders or the mutts or the religious 
centres. They wear thin clothes. Many times the ascetics 
give alms to the house-holders (v.181).

ryas who observe fasts and worship the god with devotion. 
They pass their time in the service of lord Yisnu, reading

of 79 years he departed for Badarikasrama

Yisvavasu defended the behavior of the Madhva Aca-/
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and discussing puranas, taking bath in the sacred waier 
of the holy places and meditating on Brahman (v.184). 
.Flexibility in performance of Sandhy^ ate. was very co- 
-mmon in the other cults also (v.187). It seems true that 
these charges can easily put on any other sect like Ten- 
kale/as Yisvavasu points out.

The members of this sect exist in pretty large nu
mber in the Kanerese districts of Bombay presidency, My
sore and western coast from Goa to South Kenara and some

78
scattered adherents in North India.

Acaryas of this sect adopt the external appearance 
of Band! such as carrying of a staff and a water pot, le
aving aside the Brahmanical cord, going bare-headed, and 
wearing a single wraper: stained of an orange colour with 
an ochry clay. The impressions of the symbol of Yisnu 
upon their shoulders and breasts, stamped with hot iorns 
and the frontal mark consists of the perpendicular lines
made with Gopicandana, and joined at the root of the nose 

/ —like that of Srivarsnava, but instead of red line down
s

the centre, the followers - ofMadhvacarya make a st
rait line with the charcol from incense offered to Nara-
yana te^e-rl'nat ing in around mark with termeric.They al
so believe in Pancasamskara. Thus there is much more si
milarity between Ramanuja Tenkale jyaisnavism and Madhva- 
vaisnavism.
78. Bhandarkar R.G., op.cit., g chapter-XYI for details.
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The Aearyas of this s*ect accept duality or differe

nce between spirit and matter, Parabrahma and- Jivatma. 
life is eternal and dependent on Supreme. An important 
consequence of this is that they do not deny Moksa or su
bmerging of spirit as portion into the Universal spirit 
and loss of indepenlnot existence.

The usual rites of worship are_same as those of ot
her vaisnava. sects. In puja~they friendly lean with sai-

/ _vas and put the images of Siva,Burga, Ganapati etc. in 
the same shrine dedicated to Yisnu. The Mahabharata, the 
Ramayana and Bancaratra are their authority.

Here in this Campu"it seems that the target of Kr- 
sanu's attack is the Aearyas and the Sannyasins or asce
tics. Each guru has a number of families attached to him
hereditarily. Their spiritual guidence he may sell or/ _mortgage to a Brahmana of any sect. Krsanu has condemned 
such Aearyas most.
Vallabhacarya:

He was the founder of the Gopala-Kr§na cult. It is 
very strange that the poet Yenkatadhvarin does not refer 
to it. Once he uses the word ’Srivallabhadasebhyof but it 
is in the sense of vaisnavas and not the followers of Ya- 
llabhacarya (v.437). Eerhaps due its expansion in R-orth 
and West India than that in South India or it was newly 
developed sect.
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RSnanu^a_Taisnavism_and_its_two_sects:

• •

Philosophical aspect of Ramanuja Vaisnavism is shawn 
in che chapter on 'Philosophy.* The Vaisnava ethics is the 
ethics of Prapatti which can he realised in and through 
the performance of the Paneakalakrtyas. It is not the ne
gation hut the sublimation and the spiritualisation of 
the other Dharmas and Aearas. Abhigamana or the surrender 
of the soul, Upadana, Ijy?T etc. all the eight elements 
are being oserved. All'the Kalakrtyas suggest the impul
sive love of a vaisnava towards the BisiHs: Cosmic Divine

• •

and the Trancendental Supreme. It is the unbroken attach- 
ment of a devotee. The metal marks of disc and counch also 
are very suggestive of the same thing. The Vaisnavite de
votees would like to ?;orship the god in the shrines and 
to put on Urdhvapundraka, the symbolic expression of Yai- 
snavism. All such views reflecting the ethics of Ramanuja 
vaisnavism can easily be found.

Ramanuja Vaisnavism is divided in two sects viz. 7a- 
dagalai and lenkalai or Tenkale. Fo doubt controvery bet
ween these two sects is not the only subject of this Oa- 
mpu but the poet has discussed it occasionally in some de
tails .Bhavarthatippani, a commentary on 7isvagunadars/acam- 
pucomments on such verses. One can easily find the poet 
has not described all the vaisnava temples of South India. 
It seems that the poet has. most probabaly, referred to 
the temples belonged to his sect i.e. Yadagalai. The st
udy of the temples and the differences of the two sects 
prove it to be true that they usually fought for the ri-
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ghts of the temples' . Though Venkatadhvarin was the. godly

—s

natured person he could not .ikeej) silence on this point
/ / ‘ *

and he pointed out some controversial points betv/een the 
two sects. The commentator of Yisvagunadarsacampu in his 
Bhavarthatippani has interpreted all the points of demeri
ts otherwise and has shown that the poet has not condemned 
the Tenlcle^s'ect hut appreciated through artful praise as

/ i _ —it happens in the- case of Sisupala - Bhisma dialogues in
ft- > / _ - _Sisupalavadha and Sisupalavadha episode of Sabhaparva of
the Mahabharata.

As is the case with all the religions and minor se
cts, Ramanuja Vaisnavism is the victim of a schism which 
is-^riginated in an unknown but recent period and culmina
ted in the division of sect into two major groups known 
as Yadagalai and Tenkale. It is very difficult to trace 
the author of the schism, which should have been the out
come of some historical causes such as personal feelings, 
pride, prestige etc. of an individual or a group of indi
viduals, who would have founded a new protestant cult. La
ter on innovations and departurers from tradition created 
the differences. The mutual bickerings between the cults.... - 
two or three centuries old and before that there was no
thing but accord and harmony among the followers of Rama
nuja. No doubt some have tried to ks trace the origin of 
such differences to the date of Yedantadesika. At present 
all the vaisnavite temples referred to.^re not ^elonged 

to Yadagalai sect only.
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Vadagalai_and_Ienkale_seots:

lo doubt our poet belongs to Yadagalai sect which, s 
is said to be founded by Yedantadesika. Though some ideas 
and interpretations contained in the some works of Vedant- 
adesika find the favour with the present day Yadagalai do
ctrines, but some do not think Yedantadesika as the found
er of the Yadagalai sect because there are some views whi- 
eh are accepted by the Tenkale cult. More over YedSdesika 
for^th€^example is worshipped by the Tenkalai vaisnavas 

in the Ramanuja's temple at' Perumbuddur and Parthasarathi 
temple at Eadras.

Yadagalai means a northern cult. It is said that the
1

Yadagalais are interested more in Sanskrit . Tenkale means 
southern cult people of which believe in Tamil lore. But 
this view cannot stand forth. Usually Yadagalais are be
lieved to be the trustees of Yedas and believe in Sribha- 
sya only, while Tenkalias are believed in 1Ualayira Divya- 
prabandham' containing 4000 $amil songs. But this differ- 
ance- is not catagbrical or matter of great controversy, aa 
and it was not so during our poet’s time. Our poet honours
both,the trustees of the Yedas and Sribhasya as we&l as

/ — _the believers of Sribhasya and Divyaprabandham (v.491>492)
f

_ J" *Yedantadesika himself has stated in one place that the di
fferences between the followers of Ramanuja are Yojanabhe- 
da or the differences in scope ar aspect of some concepts 
and not ideological or intrinsic. Yenkatadhvarin express-

__  ies such ideas in Ramanujavarnana and Sathakopamunivarnana. 
He welcomes the study of Prabandhas like Yedic lore (v.230
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243,244). Y/ith the course of time suoli differences might 

have assumed definite shape. Yenkatadhvarin opines that 

such differences are no so desireable. He says, " Good al
ways- desire to compromise 8 (pr.99) which is very suggest

ive of xst&k existence of such differences and the poet-'s 

feelings towards such differences.
It is significant to note that there is no metaphy-

i _ __sical difference between the two sects. Both read Sribba- 
sya with the same interpretation and construction. Of co
urse some differences are doctrimine and some are formal. 

Bitterness has arisen due to economic reasons like temple 
rights. Both the sects try to prove- them to be ancient or 

earliest one.

Generally it is believed that the Yadagalai sect was 

founded and propagated by Yedantadesika and Tenkale sect 
was founded and propagated by other Aclryas particularly 

M.anavalamamuni or Pillai lokacarya. With the course of ti

me these differences assumed the controversial form. Such
79

differences are believed to be eighteen in number. 
'4hus__the_differences are_explained:

=6^r?»' jj

rTr-c^r^lfx i
QvfWrf)' r<r^T4hB ; ^

(unknown authorship)
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(1) . Yadagalai believes that God's compassion to us -de

votees is Sah.etuka-.or involuntary, so one must try to ac

quire or to earn it. While Tenkalai believes that God's 

compassion to a devotee is JTirhetuka or voluntary and one 

has not es to try to earn it.

Yenkatadhvarin refers to the performance of the Ye 4- 

ic rites and to stress upon the acts supported by the Ved- 
ic injunctions and ordinances of Dharma/astra. In other 

words he opines that one should try to acquire the God's 

eompassion( v. 231,233,237 etc.).

(2) . If we reach god, the gain is ours like that of god

as a result salvation is one's goal, as Yadagalai believes.

But lenkalais'believe otherwise. Salvation is not our goal 

of human life or purusartha because salvation is God's 

and not of a soul. So gain is entirely God's and not of

long to reach him.

(3). Among the paths for salvation viz. knowledge, devot

ion and action devotion ar Bhakti and Prapatti are alone 

sadhanas or means for achieving Mukti or salvation and not 

all the three. Remaining are accepted due to parampara” or 

custom. So they are customary as Yadagalai believes. Yen

katadhvarin has favoured Bhakti and Prapatti most, while 

Vedic rituals, study of the vedas etc. are taken up as 

customary and expected to be performed properly (v.88, 

98,101,113,127,128,139,149,150,151,152,160,171,183,184, 

193,194,204,212,213,214,219,240,2**,212,244,246,247,365,
367,400,401,413 etc.). Tenkale takes believes that all

one's s oul, god is longing to have us, more than we
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the three paths of knowledge, devotion and action, pimpa- 

tti and Acaryanistha all these five are the sadhanas for 

ttoksa.m

(4) . According to Yadagalai sect Laksmi is Parahrahman 

or Yisnu, all pervading as well -as Yihhu who can create, 

protect and^deSolve the whole universe, .while Tenkale be

lieves that laksmi is Anu or atomic as human soul. Brahman 

is absolute. There cannot be two Brahmans. So she neither 

independently grant salvation to a devotee nor can she 

crate, protect or dissolve the whole universe. All these 

functions are attributed to the lord only. The views re

garding Laksmi and her relations with the lord are widely 

shown by the poet in his devotional poem laksmisahasram 

where he attributes all these functions to her. But in 

this Oampu all these functions are attributed to Yisnu

(v.15).

(5) . laksmi is attributed with purusakaratva and Upaya- 

tva by the Yadagalais, while Tenkalais attribute purusa

karatva only to her. According to Yadagalais laksmi is

the upayas or means to attain salvation,- but Tenkalais

believe that salvation is given by the lord only out of

infinite mercy. The poet has discussed in details his

views on this point in laksmisahasram . In this Campu

he opined that the worship of laksmi helps a devotee in

achieving salvation (pr.17?}v.426) and prosperity (v.423,

427). ^
, /(6) . Among the innumerable attributes of the Lord jthe

Vatsalya is one.af kk&m According to Yadagalais Yatsal-
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lya consists in tlie lord's ignoring or overlooking tie 
defects of a devotee. It is known as *Dosadarsitva* or 
'Dosanadarahetuh snehahl But according to the fenkalais 
Yatsalya is 'Dosabhogyatva' or taking the defects of a 
devotee as the virtues or merits and he compassionate to 

him.
It is not easy to understand or appreciate this de

finition fully. It is a unique quality of God, which can 

come into play only very rarely. This definition of Yat

salya is severely condemned by the Yadagalais on the su

perficial ground.
(7). According to the poet Yenkatadhvarin God is the oc

ean of compassion or Daya for which one should try and 
Godpleads the devotee to the salvation (v.17). For such 
try many sastras are laid down. B'ody is given to worship 

• and Upanisads are given to he taught by the gurus (v.24). 

like rhe definition of Yatsalya the definition of 
Daya is also matter of great dispute. Daya is another qud- 
>lity of the lord. According to the Yadagalais it is 'Pa- 

raduhkhaniracikirsa' or the desire to wipe out the misery 
of the others or devotees, while Daya according to the

fenkalais is^a feeling sad over the misery of the devo
tees. file emphasis here is bn the prior stage, while In 

Yadagalai sect it is oh the subsequent stage.
Venkatadhvarin has shown his views on this in Daya- 

stabaka of laksmisahasram.
Several differences seem to be based on the views

of Prapatti. fhey are as- under:
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(8) . Prapatti or Saranagati or surrender is the act of 

whole heartedly throwing our selves to the protection of 

the lord. It has six Angas or limba and all of them sho

uld be strictly adhered to, if one desires to produce the

desired direct effect of salvation. The Tenkalais think
else

that Prapatti is nothing/but the act of desisting from 

our individual efforts to attain salvation which will cr

eate conflict with the lord's professed mission of grant

ing salvation to a devotee. More over our individual ef

forts are not sufficient to earn salvation which is a gi

ft of the lord who grants man out of sheer compassion. 

Realisation of our selves'as helpless is sufficient to 

earn the compassion of the lord which in Its turn will fe-

fetch us Moksa.
•*

(9) . According to Yadagalai sect prapatti isr the <Upay^s J 
or means to attain Moksa,'while according to fenkala sect 

the lord is the Upaya or means to attain Moksa, which aan 

never be earned by anything done by us but which is given 

by £odout of infinite mercy.

(10) . The Yadagalais or Northerners think that only those 

who are- inoompetant to do other sadhanas such as Karmayo- 

ga, Jnanayoga and Bhakti are qualified to perform Prapa

tti and not others. The Tenkalais interpret otherwise.

All either competant to perform other sadhanas such as
-'e------- ------y. *

action, knowledge and devotion or not , are qualified to 

perform Prapatti.

(11) . As a result of this Karmas or the rituals prescri

bed by the sastraa are performed by the Yadagalasls who
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believe to perform them without any attachment, while 
Tenkalais presume that anything done by us cannot create 
any desired fruit.
(12) . Consequently according to them ITpasana is Svarupa- 

virodha or self-contradictory one, while it is not so 

according to the former.
(13) . Upanisadic Bhakti is welcomed by Tadagalais as pro

ductive of the desired results, while T'enkalais look to
wards if as in conflict and unworthy to be practised.
(14) . Expiatory rules ordained by the .Sastras for any 

sins committed by the Prapadana or Prapanna rather the 
devotees who have surrendered themselves to God, should 
be performed with a view to please God. lenkalais beli
eve that there is no necessity of such rituals. All the 
sins may ilia be dispelled by the grace of God. We can ne

ver please God by anything done by us or by performing 
any actions which can never be perfect. We should perfo

rm the actions ordained by the Sastras in a spirit of 

service or kainkarya.
(15) . Fo differences of castes and creeds and Asramas 

are observed among the Prapadanas and Bhagavatas by the 
Benkalais. According to them God's devotees sh.ould be 
worshipped and respected regardless of the rules of caste

_ iand Asramas. In the area of devotion and Prapatti such . 
restrictions pale into insignificance according to them. 
Vadagalais believe that God's devotees should be worshi
pped and respected only subject to the rules of caste sy

stem.
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(16) . The lord does not pervade the atom or soul inside 

but touches it only in all the ten directions as the Ya- 

dagalais believe. But according to the Tenkalais the lo
rd pervades the atom or soul inside as well as out. Thus 
Anupravesa in Anu is accepted.
(17) . Yadagalais believe in Ka’ivalya salvation or Self - 

revelry i.e. Atmanubhuti. It .is given to any Jiva to in
dulge in self-revelry in solitude at a place situated wi
thin the Prakrtimandala and it is called Kaivalya. If a 

devotee becomes tires'^of it, he can be born again on this 

earth and reach Moksa by the prescribed Sadhanas or means. 

According to the Tenkalais Kaivalya is beyond the Prakrti- 
mandala and he who goes there can never be born again on 
tnis earth. So 'it is left to a devotee to choose either 
Moksa or Kaivalya. Both of them can never be achieved or 
altered in turn. One can never change, if he may desire.
(18) . lastly forms are as important as substance accordi

ng to the Yadagalais, while Tenkalais agree on sacrificing
s

the forms for substance. /

Both the sects have seperate holy marks of ITrdhva- 
pundrakas. This symbol is said to be Haripadakrti. The 

Yadagalais put on o ’F* type mark, while the Tenkalais 
put on ’Y* type-mark.

Yenkatadhvarin has always favoured four-fold class 
system and four-fold As^rama system as well as the Yedic 

rituals, Vedic path, rules laid down by the Sastras, Srudi, 
Smrti etc. He has highly appreciated the institution of 

sacrifice,, performance of' Sandhya,- pilgrimage, bath in the
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rivers and reservoirs, preservance of Agnihotra etc. for 
which he is proud of (v.24,25,78,83,94,100,114,139,140, 
158,183,184,247,251,253,357,360,364,368,369,378,451,452, 
453,565,566,577,578 etc.). Even though through YisvaVssu 
he favoured devotion, Prapatti, Kainkarj^a, action etc., 
he stressed upon devtion. Ke says, ” one should not a he 
a'fraid of faults, when there is deep devotion in the hea
rt of a devotee. Only a single lamp can remove darkness!.!

4

(v.149). Misery, rebirth, Avidya etc. can be destroyed 
by only devotion to God (v. 150,151', 155, 183, 204,247, 365, 
448).

t -1 -Srisaila laksmana of Bhutapuri or Perumbuddur pr- 
aises the poet’s attitude towards lenkale sect which he 
appreciated most under pretext of censure or alftrful pra- 
ise as it is done by Sridhara in his commentary on the

- t ( _Bhagavata, by Nilakantha in his commentary on Sisupala-1 Mahaiharata
vadha episode of Sabhaparva in theor as Magha

* i -has done in Sisupalavadha at the occasion of Bhisma -
1 i __ / •— /

Sisupala-samvada. Phis portion on which Srisaila laksmana
has commented upon , is taken up as censure of the fenka-

/ - /lias by some critics. Srisaila laksmana interpreted-them 
otherwise in the description of Ramanuja where he claims 
that Tenkalais of Sri Perumbuddur or Bhutapuri are prai
sed most (v.230-240). Other than this critic take other
wise because Yisvavasu has not refuted the charges put 
fourth by Krs#anu. Any how this portion throws flood of li
ght on some more differences between the two sects'which 
are given below.
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(1). ITon-performance of pancamahayajna is supported by
- __ / 80 — —Gita and Sruti injunctions. Only Brahmabhavana is pro-

-

mient among the fenkalai Bhagavatas (v.231). In Yadaga-
galai sect the Bhagavatas believe in the, rituals ordain-

/_ . _ed by ki the Sastras. Yenkatadhvarin has praised such ri-
tuals most. Krsanu draws attention of£ his friend towa-

*

rds the situation arisen from the belief '.- of the Tenka- 
lais-r All the people believing them submerged in Bhakti 
and Prapatti do not care for rituals and they presume 
themselves to be true devotees.
(2) . Dravidaveda is highly honoured by the lenkalais.
They -through the scriptures attreact the learned people. 
This charge does not seem proper. Of courts? Yedas are hi
ghly , honoured but with the course of (time, Yedas became un
intelligible. Yedic knowledge is preserved in the verna
cular literature by the Alwar. saints as other saints did.
So it is better to say that they equally honour Yedic scr-'81
iptures and Dravidaveda '(v. 243, 244, 24.5) . This point of ■. 
cohflict seems to be later development.
(3) . Tenkalai Bhagavatas condemn the Yedic sacrifices on 
•' 82 "due to immolation of the animals.. The Yadagalai Bhagava-

80. -5TAtiScrti J
S-~5h3| rtriWuS**' cfivflsfcn .

81. Of. Gujarati poet ,Akho says: N_yf W(uY ° ^
icg, c^rj -viiVr -tinn 3Y5 t e. ^

What Is dhia';language? He is-a warrior,, who is victori
ous on the "batt'le-field-. What is'the "use of speaking 
Sanskrit? Is Prakrta poor one? ‘ _
82. ̂ -rh i
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tas being followers, of the Yedic path do not feel hesita
tion in performing such Yedic sacrifices. Yenkatadh varin 
and his ancestors performed many sacrifices (v.231)' which 
can be ascertained from his colophons to his works and 
the titles 'Adhvarin1 or T Astokadhvari! To them violence 
in Yedic sacrifices is no more violence.
(4)• Often saluting the lord is not favoured by the Ten- 
kaiais Bhagavatas. They think that Praqama once is equi
valent to Dasasvabhrtha ba&h, nay, more than that because 
a performer of Dasasvabhrtha bath ought to pass through

v *

rebirth, while the Bhagavata who bo?sfs only once is liberi-
83:
ted.

If we take ’ Karayehtah1 instead of 1Yarayantah* as
Bhavarthatippani does, it would be very suggestive of for-
getting the former Pranama and bowing again and again.
The manes of such vaisnava always become pleased for ha-

84
, ving such Bhagavata in their family.
(5). fenkalai Bhagavatas believe that there is no need of 
performing Sraddha as only a birth of a Bhagavata can re
scue the fore-fathers. Bharadwaja also says, " Yais^navism 
is the foremost religion all the religions. Observance of

~r/ /83. Srisaila laksmana ^quotes: 
r*.

/ f84* Srisaila laksmana quotes: * - _
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Ekadasi can please Hari. If anybody may take food on Eka-

35dafei, he may commit sins like Brahmahatya.” So these Bha@-
/ —- _ ( —gavatas do not perform Sraddha on Ekadasi. Instead of pe~

rforming Sraddha on Ekadasi they perform it on Bvadasi.
I Kalaprakasika also does not allow to perform Sraddha on 

87__
Ekadasi. With this opnion Vadagalai Vaisnavas do not ag

ree . I
(6) . Vadagalai Bhagavatas being believers of the VarneH- 

sramadharma do not agree with lenkalai Bhagavatas who fa

vour non-distinct ion among all the Vaisnavas, house-hold-
88 ,

ers and the ascetics(v.2315. Srisaila laksmana cites an
* *

example from Ramayana where Hanumah in guise of a brahrnin 

bows the ksatriya i.e. Rama. Venkatadhvarin and the foll

owers of the Vadagalai sect condemn this custom of bowing 
the house-holders by the ascetics or bowing,down by the 

high-born people the low-born people. The poet has bitter
ly criticised this custom in his seperate work 'Yatipra- 
vandanakhandana.1
(7) . Sadvesam:

;Sadvesam means putting of Urdvapundraka 
85 .^ri^aira~LaE'gmana quotes7~ ~7 I

87. 2C» |

ri\

-^n^TA2V JjlT

Uil UUC

(Quoted by Sris^aila 
laksmana)
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head, As regards the symbol both the sects differ,. Frd- 
hvapundraka must be Haripadakrti or like the fml foot
print; of Yisnu. This is a symbolic expression of spiri
tual rite among the Yaisnavas irrespective of caste and 
creed, ascetics and house-holders. S^rivaisnava Samhitas 

have laid(down much emphasis on its daily practice which 
makes a devotee, a votary of God. The saint Fammalvara in 
his monuments of mystic repture, saw no difference in IJr- 
dhvapundraka done with sacred dust or that done with ash
es. Yedantades^ka interprets the Tamil word for ashes as 

suggestive of sacred powder. Moreover he prescribes that 
one should put on as many a UrdhvapundEakas on one’s body 
as one can. Yadagalai Bhagavatas put on ’TJ’ shape symbol 
very suggestive of giving space for Laksmi, while Tenkale 
Yaisnavas put on 'Y' type symbol. Former is'begun from the 
root of the nose (Easamulam ITrdvapundrakam), while the lat
ter interprets 'Mhlam* as the top of the nose and starts 
it from the middle part of the nose considering two feet 
of Yisnu and laksmi as'Jival This also has become a matter 
of great dispute between the two sects.
(8) . Tankalai Bhagavatas do not perform the Yedic rituals

/ j(v.231). Srisaila laksmana, clarifies the ground. In pre
paration of garlands, lamps (Dipas), singing songs in pr
aise of God and reciting the various Kathas etc. They 
pass their time. Kainkarya is more fruitful than the Ye
dic rituals.
(9) . In Area or worshipping Tenkalai Bhagavatas do not
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ring a bell . A commentator says,” a devotee does not 
wish that others may know and appreciate his worship be
ing done.” In other words ringing of a bell is conside
red to be propaganda of worship. Moreover presiding deity 
of Ghanta or a bell and counch also may be other than yi- 
snu whom staunch vaisnavite won't worship. Yadaga^ai Bha- 
gavatas, as they follow the Ye die 'path, x do use bell (v. 
232,240).
(10) . Yadagalais believe that laksmi is Visnu or all per
vading one.So she can create, protect and destroy the wh
ole universe, while Tenkalais look at laksmi as a soul.
So, according to them, she sannot do all three functions 
which are attributed to God. She is God's Maya" or Anu. Ya
dagalais think that she is nectar of the good people or

39
Yaisnavas. The poet gives his views about laksmi in the

» * »

description of Srirangavarnana and in his devotional poem 
laksmisahasram where he attributes all the three functions 
of creation, protection and destruction to Laksmi.
(11) . (A). lenkalai Bhagavatas do not perform the special
rites to performed on Sankranti, rites of tarpana etc. in
order to avoid all the Kainya actions.

fT ' -89. ‘_ _
(Quoted by Bhavarthatippani).
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(B) . They do not take bath in the sacred rivers

90
like Ganges or ocean (v.237).

(C) . They do not take Pancagavya (v.237)- Tenkalai 
Bhagavatas believe that sacrifices andother actions whi
ch are being performed mechanically are of no use at all.

91
According to G-ita even;.such actions are useless. But ac
cording to the Vadagalai Bhagavatas the actions ordained

t „by the Sastras should be performed. So they do not agree 
with the Tenkalai Bhagavatas.

According to the Tenkalai Bhagavatas there is 
no distinction among the followers of the Tenkale cult. 
They give equal importance to.Gurus or Jcaryas. So they 

instead of taking bath in the sacred rivers like Ganges 
or ocean or taking Panoagavya, they take sacred water wi
th which the feet of Xcaryas are washed in gostis (v.232, 
235,237)- Thus they take Sripldaxirtha as water with whi

ch the feet of a holy brahmin are washed. Such water is , 
considered to be purifying one.^v- - 
(12). Sanketa_and_Sanketikacaryas: ,

Venkatadhvarin does not like Sanketikacaryas, a 
as many of them are illiterate. Gujarati poet Akhedasa

pelf OrV- PUT ' I
Awzr 2cv\ '_2i cc~ c-d^runn \ n

(Quoted by drisaila Baksmana in BhavartVtippani) 
91. of. rhcr ^t:s i "

ml- n'nrZi'T, 3?rn (n •-1!
c«rwre*tr<i *- V\fh~ 3 fh \

Of. Gita., XVII. 13-15
(Gita.II.41-43).
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better known as Akho also holds the same opinion. Oae who 
is not able to make one's own self godly gifted cannot ma
ke anybody able to make fortunate to achieve godly grace. 
(v.252). Such Acaryas who have tied up heavy stones with 
their necks cannot swim as well as they cannot make others
swim as Akho points out. Such Acaryas are interested only 
in increasing the number of their disciples. So they wi-

Igw persons' such as thieves, rogues, wicked kings etc. (v. 
249,250,251). Blind followers propitiate the persons born 
in the family of the Guru,, howsoever they may be unworthy 
to be honoured and propitiated. Such attitude of the vai- 
snavas is not desirable. Such worship of the persons by 
only birth is not acceptable to our poet (v.253).
Our poet favours the qualified A.caryas and he does not see 
any fault in Acaryas, if they won't perform any rites 
due to sickness or some other reasons (v.246).

Sanketa is a Diksa ceremony prevalent among the Ra
manuja vaisnavism. The Sariketikacaryas give Diksa throu
gh five Sanketas to Prapadana or surrenderer (v.255) who 
is worthy disciple (v.254) viz. Tapa, Pundraka., Sanaa

92

thout any sense of descrimination kksy give diksa to the



280
93Nama, Mantra and Yoga. Sanketa is understanding among 

the people of the same sect i.e. Tenka^eY^

Tagah:

Branding of the disc and counch on the right and

left arms respectively s is considered as the symbols of
vaisnavas as the saubhagya symbols are being put on by 

“94
the ladies. This Tapa is looked upon as.the ideal self-

) - . ,less service to God and human beings by Snvaisnavas (v. 
240,249,255)257). The people who possess these symbols 
will symbolize their, love and affection for 0-od.

The poet Venkatadhvarin does not like such brand
ing with the metal disc and counch (v. 368,370,371,372). 

Pundra:

Urdhvapundraka like foot-print of Hari is also one 
of the five Samskaras (v.240). Vaisnavas belonged to Te- 

nkalai sect put on 'Y' shape mark, while the Vaisnavas ■ 
belonged to Vadagalai sect put on »F' shape mark on the 
fore-head. They put on Padmiksa garland also. Though all 
these are external, they are considered to be internal 
merits to the spirit of religion or spontenious urge in 

the heart of people.

94. -§"<9)' l

I -- ^(Quoted by Srisaiia laksmana).
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lama:
Sanketikacaryas give a special vaisnavite name to 

the sLsekse disciples to distinguish vaisnava and non-vaisna- 

va as well as their disciples (v.255).

Mantra:

Mantradiksa is also a part of Diksa ceremony (v. 
249,255). Mantra ’Orn ITamo Narayanaya1 is given to a dis

ciple. Mantropadesa is being done according to Adhikara 
or ability rather capacity of Astaksaramantradhikara , Dv- 

ayadhikara and Caramadhikara which are'fully discussed by 
the Acaryas in Rahasyatraya, Rahasyatrayasara etc. This 
Diksa is conductive of good, spontenious urge of a devotee, 
leading to release.

Y^ga or Ijya is the act of worshipping, the lord Vi- 

snu with all the eight elements of worship called Astanga- 

yoga. These eight elements are as under:
(1) . Abhigamana:

„ Ilie desire to consecrate the self is Abhigamana. All 
that belongs to the self for adoration is for the adorati

on of the deity.
(2) . Bhoga:

It is offering of the best material objects along 
with internal offerings of Bhavana at the feet of the God.
(3) • Puja:

Puja is offering of honey and ghee to God.
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(4) . Pujana:

It is offering of cooked meal to the deity. This 
signifies the sense of dedication of everything to divi

ne .
(5) . Sampradana:

Sampradana is to give away the objects offered to 
the deity to others. This is rather sharing with the ot
her members of the family, the society, community etc.
(6) . Vahnisantargana:

Yahnisantarpana is pouring of the oblations into 
the fire for the sake of the deity.
(?) . Pitryaga:

It is offering to the manes.
(8). Anu^aga:

It is Pranagnihavana or the offering of the vital 
force for the propitiation of the deity. It is very sug
gestive of the importance of internal services.

■Thus Yaga is the way of worshipping the God. Both 
the sects Yadagalai and Tenkalai agree but with some di
fferences such as non-performance of Pancamahayajna, Ta- 

1 -rpana, Sraddha on Ekadasi etc.
(13). In G-ostd. wnere Yaisnavas assemble there is no di- 
stinction among the Yaisnavas. Yadagalai Yaisnavas obser

llowers of fenkalai sect take food, drink water etc, alo 
ng with the Yaisnavas, while .others do not do so (v.229,

ve the rules of Yarnasrama properly. Consequently the fo
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95
230,239,247)* lenkalai Vaisnavas do not take food seen 

"by other than Yaisnavas. Even today youngsters are pro-
* f

hfbited to see the elders taking food particularly in 

Acarya families*

She conception of prapatti of the, Yadagalai sect as 

'Yoga’ brings out the ideal of culture of self-surrender

ing of the being. It is the sublimation of the consci

ousness for the sake of the soul vision of God which”does- 

require any effort on the part of devotee. It is a ireli- 

gion of activity. According to lenkalai sect Prapatti is 

'Akincanya' or Spiritual passing rather to keep the grace 

of God-in the forefront. If man is enough active, the gr

ace of God cannot'fully and freely blow. According to Ye- 

dantadesika there is no such distinction. God’s grace and 

activity of a devotee with complete surrendering both both 

wait for each other for the better result.

Clr* <n'r73. ^ ^

C<£ rC 1

h <03 ^23," )

95. Av-C.

[\ ;
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/Saivisra

The cult of Siva dates back to very early times and
it is not unlikely that it was current among the non-Aryans

96
in the pre-vedic period, but Rudra occupies a sub-ordinate

97
position in the Rgveda. The A.V. and Y.v. have much more
to tell of his appearance and in the Brahmanas the power

*98of Rudra is at its height. Upanisads like Svetasvatara and
r 99Atharvangirasa sing the glory of Rudra. It became promine-

100
nt and wide-spread in the epic period and purana period. 
Siva assumed a sectarian spirit in the some of the puran-

/ ias. The worship of Siva, in the form of Linga, it has be- 
been observed, is almost the only form in which that dei
ty is reversed. It is also- perhaps the most ancient object 
of homage adopted in India subsequently to the ritual of 
the Tedas. How far the worship of linga is corroborated 
by the Yeda, is a matter of doubt but it is the main pur
port of several puranas like SKD (Kasikhanda) , Brahmanda,

.96. Majumdar R.O. & Pusalkar A.B. (Ed.),-The Age of Imper
ial iHtisc unity, p.453.

97. Macdonell A.A.,op.cit.,p.74; Keith A.B.,op.cit.,Vol. 
31,p. 132; Dandekar R.N.,Rudra in \reda,Jr.of the Hni- 
versity of Poona,Huminities,Section i.Xsdc Fo.l.p.94.

98. Keith A.B., Ibid p.144.
99. Bhandarkar R.G., op. cit.. , pp.151ff. •
100. Majumdar R.O. & Pusalkar A.3)., op.cit.,p.457; Bhadar-

/kar R.G., op.cit., for the origin and growth of Sai- 
vism in details.
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» lLinga etc. The worship of Siva, under this type prevailed

' through out India at least as .early as the fifth or sixth

century of the Christian era.
Saivism is also divided in subsects like (1) handis

or Dasanamis, (2) Yogis, (3) Jangamas or Lingayatas, (4)

Paramahamsas, (5) Urdhvabahus (Akas, Mukhis, Nakhis ),

(6) G-udaras, (7)Rukharas, ( Sukharas and IJkharas, (8) Ka-

ralingas-, (9) Sannyasins etc.
/

In the time of, Patangali, images of Siva, Skanda ,

and Vis sakha, made sometimes of precious metals, were ke-
101

pt for the common worship. Though it is noteworthy that a
/ -
Saiva sect is, however, mentioned by Fatanjali. The mem-

i _ ___ _
bers of it Swere known as Saiva Bhagavatas. larayaniya se

ction of the Mahabharata also mentions Pasupata cult as
102

oneof the five schools. But it seems to be a general wo-
*7

! _/ _ _rship of Siva. later on Pasupata cult, Kalamukhas, ICapa-

likas,- lingayatas or Virasaivas etc. came into existence 

gradually. Among 'these all cults Eapalika is the group
/ i

of leftist Saivas. Fames and doctrines of Saiva sects mi

ght have their own Agamas and literature. But they are 

neither available nor published.

101. Bhandarkar R.G., op.cit. chapter IV for Six details.

102. Mbh. Santi.349.46,47.
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Our poet has referred to general ^aivism in the de

scriptions of Kasi,Ekamresvara,Sriraiigam (Jambukesvara) 
etc. If# also: refers to linga worship (v.85,87,151, 158, 
159), Pasupata (v.517,527,588), Kapalika (v.449.,519,520,
521,524,525,527,597,pr.222) and Iingayatas (v.168,169).

/Many myths are connected with Siva and the members
- / _of his family viz. Parvati, Ganesa and Eartikeya. Many

, ' 103
incarnations of Siva are also narrated. All the accounts

/as regards myths and the members of the Siva’s family 
etc. are given in the chapter on ’Mythology.’ Here we

, I ^shall see the sects of Saivism referred to in this Campu 
by our poet.
IiAga_worship:

This was widely prevalent in ancient Y\rorld as well 
as in ancient India. Of course the scholars hold diver
gent vies regarding the origin and antiquity of Linga- 

104
worship in India.

Yenkatadhvarin has mentioned the worshipers of Siva 
in -che descriptions of Kasi (V482-88), Andhra (pr.57,v. 
158,159), Karnataka' (v. 168,169), Kanci (Ekimresvaravarna- 
na)., Srlrarigam (Jambukesvaravarnana), Oolades^ (v.446),

103. Bhandarkar R.G., op.cit., chapter:VI p.59.
104. Karmarkar A.P., The Religions of India, yol.l.pp.79.
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and Yedantivarnana (pr.218,v.517-527). Among all these ■
idescriptions the poet refers to general Saivism 'rather

i _ _ __ /general worship of Siva. He refers-to Kapalika and Pasu-
pata cults in the description of Yedanti. Lingayata or Yi- 
ras^aivism is referred to in the description of Karnataka.

IWorshipers of Siva take hath in the holy water (of 
Godavari) and worship the Siva-lingas made of sand with 
Tila, Aksata, flowers and Bilvapatras (v.158). They obse
rve- fast, austerities and go on pilgrimage (v.527). To 
them C-od Siva is the Supreme Being (v.517) who gives ik&R 
Tarakamantra to a devotee, maddened with deep devotion at 
the time of his death (v.27) at Kasi in order to bestow 
upon him a salvation and freedom from the cycle of trans
migration (v.85) to enjoy Kaivalya mukti (v.85). God S*iva 

is worshipped with Abhiseka forj which the poet has used
many paradox figures based upon the various myths and 

/Siva's character( v. 521-331;444,445).
Pasuoata_cult;

- / *Tasupata sect of Saivism is mentioned in the descri
ption of Yedanti (v.519). He calls this sect rather the

i . 'Saivism af Avaidika (pr.222) as well as great sinners (pa? 
222). Ramanuja is said to have defeated this cult (v.588).

> - iGod Sankara is called Pasupati by the followers of this 
sect (v.517). Rudra Siva was the God of the open fields 
and wild and aweful religions away from the habitations 
of men and worshipped by abearant or irregular people. Th
is character did impress itself on the mode of worship for'-
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his propitiation, which was developed in the later times. 

Pasu is the individual soul, Pat'i means the Lord and Pasa 

is fetters. Knowledge, action, meditation and conduct are 

four padas ox;.the process in order to achieve the final 

release.
' _v

Both Saiva and ■" Pasupata schools are dualistic or 

pluralistic anj^maintain that the Supreme and individual 

souls possess distinct qualities and Pradhana is the co

nstituent cause of'the material world. In the delivered 

condition the individual soul h shakes off its ignorance

and weakness and attains boundless knowledge, andpower of
\

*action according to Pasupata doctrine, while Saivas hold
t

the view that the soul becomes Siva himself i.e. attains
/

perfect resemblance with the God Siva without, however,
105

the power of creation. Yenkatadhvarin uses the word 'Pa-
) _ / S

supati' or 'Pasupata' in connection with Saivism and it
i

seems that he does not directly refer to this sect.

„ , /Kapalika, Saivism is a leftist group of Saivism. Phey
_ 106

follow Yamamarga;.’ Ramayana refers to Kapalikas. Phey use 

to keep six 'ma'karas namely: . i' Necklace, ornament, ear-r-

105- Bhandarkar R.G., op.cit., Chapter YIII for details. 

106. Ramayana 11.2.35,36.

/
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ornament, crest-jewel, ashes, and the sacred thread. Ka- 
lamukhas believe in ; (1) eating in skull,(2) besmearing 
the body with ashes of a dead body, (3) eating ashes, (4) 
holding a club, (5) keeping a pot of wine, and (6) wor
shiping the God seated therein i.e. cemetary. They put on
a bracelet of Rudhaksa and keep one string of matted hair 

107
on the head.

Our poet refers to them. Re describes them naked, 
having pipe for smoking, keeping matted hair, besmearing 
their bodies with ashes (v.449). Their way of living is 
horrible as they live among Vetalas (v.519) in cremation 
ground and'propitiating fire there (.524). Kapalikas and 
Aghoris being naked show their genital organ totthe peo
ple in order to get- money (v.525). They uphold their hands. 
They keep long nails and remain unholy (v.526). They ob
serve Yratas and Upavasas (v.527).

Here we find the description of the several minor 
sects like Kapalika, Aghori, Urvabahus etc. among whom
we do not find any distinction ordinarily. This Bhairavaf

/form of Siva rather horrible god had culminated with the
108

course of time from the Yedic conception of Rudra.

107- Bhandarkar R.G., op.cit., chapter:IX. 
108. Ibid.
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Tirasalv.ism:

Yirasaivism or' liiigayata cult, known as Jangamas

also is referred to. The chief essential characteristic
/

of this group of Saivism is wearing of the emblem on some 
part of body, dress or person. The type of this emblem is 

• of small size, made of copper or silver and commonly worn 
round the neck or sometimes it is tied in the turben. They 

smear their foreheads with ashes and wear Rudraksa garla- 

ands. They believe that linga is C-od Sive himself and Anga 
or an individual soul. The power of creation is attribute

t

- ed to God Siva. This power is not unreal. The lingayafa 
school , is a school of qualified spiritual monism. Meth
od of redemption taught of this sehool is that of Bhakti 
or love for God, a course of moral and spiritual descipl-

iine upto attainment of Samarahasya with Siva. In this re-
1°9

spect it resembles with Rimanuja system.
Our poet calls the Yirasaivas non-vedic, non-follow-

i

ers of caste system and besmearing the body with ashes
(v.168). The poet says that the Virasaivas sprinkle the
'
Siva-linga with the water with which they had washed their 
feet. In this respect it tresembles to the some extent wi
th lenkale cult of Ramanuja vaisnava school.

109. Bhandarkar R.G.,op.cit., chapter:IX p.137 .
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Venkatadhvarin calls them 'Pakhandas' as they hate

’Visnu* and his followers "by all means.
This cult is more prevalent in Mysore state or Ka- 

110
rnataka and in South India. There are 20 to 25 lingaya- 
tas families at Oidamharam even today.

110. Vide Bhandarkar R.G op.cit — / . . Virasaivism.
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/

tBhakti cults of Yaishavism and Saivism have arisen 
in the same period and perhaps simultaneously . Alwaras 
were maddened.with deep devotion to Yisnu and Hariyana, 
while1 liayanars were maddened with the deep devotion to

tSiva. Consequently two cults were founded and developed
f .in the later period rather during the period of Sankara- 

x carya. There after controversy between these two sects,
t

nay, among the various sects namely Bauddha, Jaina, Sai
vism, Yaisnavism etc. had arisen. Ramanuja is said to ha
ve defeated many rivals. Tirupsti temple was declared by 
him as vaisnavite one. Madhvacarya and Yallabhacarya also 
followed the same path. Satadusani of Yedantadesika and 
his life-sketch reflect the same thing. The doctrine of 
world illusion, founded by Sankaracarya ahd developed by L 
his followers, was refuted by the Yaisnava Acaryas thro
ugh Bhakti movement. The feeling of hostility to Spiritu
al monism gathered to a head in the eleventh century of
Christian era during the period of Rimanuja. Pluralism

VL /of MadJ^acarya{ 13th century A.D.), Suddhadvaita of Yalla
bhacarya (15th century A.D.) the worship of Boy-lRrsna and
Radha continued the Bhakti movement and continued the co-

1 1 • — ntrovery with Saivism rather with Sankara-Yedanta of Ad-
vaita philosophy.

/ . _Sankara- Yedanta SK&Ki school is refuted in the be-
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ginning and.'then the various creeds of Saivism namely 
Pasupata and Kapalika are refuted. This is sufficient • 

to show the prevalent controversy to some extent exist

ing during the period of Yenkatadhvarin, eventhough■the
poet himself has praised Siva and his family and descri- 

/bed Saivites sacred places and temples.
_ i — _ , — / —

ICasi, Kanci, Srxrangam and Tanjore or Cola, region
twere the Saivite centres. The descriptions of the above 

mentioned places may lead us to the conclusion that the 
conflict between the two sects was not strong and e bitt

er. With the course of time tables were turned.'Most pr

obably the Muslim invasions in South India (13th to 16th 
or 17th century A.33.) and arrival of the foreign people 

such as the English, the Portuguese etc. compelled -che 

religious sects to save Hinduism which made internal co
nflict mild and unimportant. As a result of it they -became 
enough generous to look at each other with some respect.
They were engaged in protection of their own sects. Our 

/poet praises Siva as well as Visnu. Blind followers like 
Krsanu were few in number. In the conversation fee: between

t — fthe two friends Visvavasu and Krsanu several points of 
the conflict are disclosed, though to some extent both 

the friends agree, let us go through such points-:
(1) . Residence and death in Kisi open the doors of hea

ven or salvation of Sarupya type. I-Crsanu does not agree
/

with his friend on this point (v.87,88).
(2) . In the description of Andhra Yisvavasu pays homage 

to Sandy lingas worshipped by Saiva devotees (v.158).
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Here also Krsanu does not object his friend's action of

*

benediction.
(3) . In the description of Karnataka Yirasaivas or ling-

/_ t _atas are condemned by Krsanu (¥.168,169). Yisvavasu does
A *

not appreciate Yiras^aivas or.i does not prevent his friend 
from condemning them. On the contrary he is interested in 
describing Yadugirl or Melukote as the centre of Ramanuja 
Yaisnavism. He seems to console his friend for it as bis
sect has become popular there (v.170,pr.65) and so his

— sfriend need not,worry for the expansion of Yirasaivism.
(4) . When both the friends cross the'boarder of Karnata
ka, they do not cast a glance at the region where the 
monkey-like people live (v.189,pr.73).
(5) • Kanci was the abode of both the sects which divided . 
the city in two. It is noteworthy that the poet does not 
refer to such divisions of the city namely Siva-kanci and 
Visnu-kanci. Of course he enters the city from eastern 
side. This part of the city is known as Yisnu-kanci where 
generally we find Yisnu’s temples. Only the temples of
Trivikrama and Padakam or Pandavaduta are in Siva-kanci

/ — / even today. Siva-temples like temple of Ekamresvara are
> — -in Siva-kanci. It is noteworthy that temples like Eailas-

anatha and Yaikuntha-perumala (Perumala = Temple) are 
enough ancient. But $3Sg± x&fgxx X® SaikHHkappiswKaisc
Yaikuntha perumala is mentioned indirectly after the de
scription of Prsimha instead of giving any details of the 
subject taken up for description (v. 302). Jain temple is
also unmentioned.
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In this description he seems to he proud of the fact 
that the gods of opposite nature dwell together in this 
city (pr.140,v.337,338,pr.141»v.339,340). To Yisvavasu it 
is good thing that the followers of doth these rival sch
ools live together (v.341»pr.143). This leads us to the © 
conclusion that a small group of staunch and blind follo
wers of both the sects hated each-other. Generally there 
does not seem any bitterness.

In the later portion of the description of Kanci
/ —Visvavasu's attitude is accepted by Krsanu and. poet seems

■*

to be interested in solving the mystery of self-contraver-
/sial character of Siva which gives ample opportunity to 

poetic and magnifieient fancies (v.320-329 and 335). It 
is worthy to he noted that no charge is put on Saivism.
On the contrary he says that staying in Kanci even for the 
very short period bestows wpa salvation upon a devotee li
ke that of Kasi (v.336). He further appreciates the Sai-

/vas' devotion to Siva which is not in conflict with vis- 
nu. In other words devotees of Siva who are jealous to 
Visnu and Yaisnavas won't live long and may not achieve 
any good fortune (v.533). The poet looks upon Saivas be
longed to Kapalikas, Aghoris and Pasupata with a broad 
view as at least they observe several Yratas and Uplsarias 
or penance (v.527).
(7). In Cola description he describes the Saivite temples 
(v.446). But he does not refer to the temple of BrhadisVa- 
ra of Tang ore in its description even. Perhaps it may be 
dur to the oversight and he intended to intimate regard-
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ing its existence later on in the description of cola. 

Temple of Brhadisvara is an ancient one which was "built 

by Rajendra Cola. In the description of Cola we do not 

find any bitterness.
All this leads us to conclude that a controversy 

between fche two sects was not bitter. The Yais.navites
-/ _ — — i

hated Pasupata, Kapalikas and Aghoris less and Virasai- 
vas more. It may be due to the attitude of virasaivites 
of condemning the Yaisnavism and Yisnu. But generally th
ere was not noteworthy conflict between the two sects.

. - / ,Samarapungava Biksita., a Saivite poet of our poet’s time
/

praise both the temples Saivites and Yaisnavijres. Thus 
the conflict continued for last five or six centuries end

ed with Muslim invasions in South India and arrival of 

the foreigners.
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Saktism
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The history of Saktism is of,great interest. "Mo

ther worship in India presents a very - import-ant hut very 

intricate aspect of the history of Indian thought as ex

pressed her philosophy, religion, general art and liter- 
11 1

ature." There are many controversial opinions regarding t
/_

the origin and antiquity of Saktism. It is difficult to 

say what extent pre-Yedic culture of India, now discover

ed in the Sindhu-vellay, contributed to the conception of
/

a mother goddess of the type now familiar to us as Sakti,

but was fed by indigeneous and aboriginal belief is the

almost certain judging by the qualities with which she in-
112

vested at the later times.
/

It is said that there are 108 hivya - Sakti-sthanas
_ - /Kanci is one of them, rather one of the main 51 Sakti seats

/
There are two schools of Saktism viz. haksina and Tama

originated from the right and left parts of Sati's body,

when she threw herself in haksa's sacrificial fire and

burnt. Authority literature of Sakta Agama enumerates Ka- 
„ - _ 115.

maksi at Kanci among 1-2 hevi-vigrahas.

111. Dasgupta Sastribhusana, Evolution of Mother worship 
in India, Great women of India (Ed. by Swam! Madha- 
vananda & Majumdar, p-49.

112.1viajumdar R.C.&Pus-alkar A.D. (Ed.),The Classical age, 
Sakt ism, pp. 203 ff, _

113. Ibid, tide Kalyan Tirtharika, 'Kanci!
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Venkatadhvarin does not refer specially to this cu
lt. He describes Kamaksi of JCanci who is highly respected 
by the Sakta literature. Another: Kamaksi is found asso
ciated with G-andhama dana.

Jainism

Jainism was also followed by some people. Yenkata- 

dhvarin once and only once refers to this religious sect. 

The poet refers in connection with violence in the Yedic 

sacrifices (v. 367)• It must be more orevalent in our 

poet's time.
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Temples and Sacred places of the 

various sects

In this Campu many temples of the various sects 
are referred to under the pretext of either visiting the 
sacred plaees or under the descriptions of the temples 
of India. Motive behind the composition of this work is 
to describe the various sacred places or Divyaksetras 
and Tirthas most probably visited by himself during his
pilgrimage. The two Gandharvas visited Vaisnava, Saiva,

• *

t _and Sakta temples and sacred places.
(1) .,Ayodhya_or_Saketa:

Ayodhya or Saketa, situated on the bank of Sarayu 
is appreciated most by the poet as it is a birth place 
of his favourite deity of his own familyrather his father . 
It is noteworthy that the refers to all the possible eve
nts of Rama’s life bur he does not mention any temple de
dicated to Rama.
(2) . Badarikasrama:

*The two Gandhavas firstly visited this place on en
tering Bharata from North. Here is the temple of Narayapa

, - i _of Badarinatha whom Visvavasu praise most. The per'son who
takes bath in the cold water of the tank and worship lord
Narayana can achieve the eternal peace. This is a salva- 

114tion-giving plase. Here God Badarinatha stands eastward
C|. 'PR'JTT'T )

Wir-.3* cjH^Tcr fvfSn *. »> c P-W
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faced with Aravindava’lii Laksmi in Saptakancana Yimana.
Our poet perhaps refers to laptakuntatirtha (v.35).

mK0, t

X 3) i : Shut aguri:
Bhutapuri or Permbuddur, a village-22< miles away 

from Madras somewhat in sourthern direction. It is a birth 
place of Ramanujacarya, the founder of the Spiritual mo
nism school of philosophy and : religion. It is very cu- 
rious'that the poet does not refer to the temple of Raman- 
ujacarya which is believed to be ancient one.
(4). Camgakaranya:

This place is 25 miles from Cuddlore in South India.
_This whole area is known as Camparanya or Baksina Dvaraka 

where river Pambani flows.
The temple dedicated to Rajagopala is covered with 

seven walls and it has seven Gopuras. God is four-armed
I -having counch,disc, mace and lotus in four hands. Sridevi

and Bhudevi are on the both sides. The consorts Rukmini
* . *

and Satyabhama are with him. A 'seperate temple is dedi-
115 *1 "

cated to the goddess Campakalaksmi.
» wYenkatadhvarin refers to God only./Here it seems th- 

a't the poet is interested in describing1 Arcakas and cooks 
than the temple (v.461,452).

115. Kalyana lirthanka, Campakaranya,
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(5) . Levana^aka:

This temple is very near to the bank of river piria- 
kini and Garuda. This temple is dedicated to Hayagriva 
on the hill. Vedantadesika whose most favourite deity 
was Hayagriva lived here for some years. Vedantadesika 
has composed a hymn in praise of Pevanayaka i.e. Pevana- 
kapancasat. It is said that he realised the Lord Pevana- 
yaka or Hayagriva.
(6) . Ghatikacal

Next to Tirupati the poet refers to the temple of
Narasimha at Ghatikacala or lirukkaddikai, eight miles
away from Sholinghur Welajan road.

God Yoganarasimha stands eastward faced with the
consort Amrtavalli Laksmi on hill. Here is Amrtatirtha.
God's miracle power cures the devotees from the malicious 

i 116
effect of ghost etc. This type of magic power is implied 
in the description (v.217).
(7) . Grdhrapatiksetra:

"*7

a * 'mmThis place is 7-8 miles away from Kanci in west. Fe
re the Lord Vijayaraghava is eastward faced along with his

_ 117 consort Marakatavalli Laksmi in Vijayakojri vimana.

116. Kalyana Tirthanka, p.504. .
117. Ibid p.507.
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This is the place where Rpia performed cremation ri
tes of Jatayu (,v.346). The local, legend is popular even 

today about the place or ksetra that a.barren woman be
gets a child, with the growth offroasted mudga being sown 
there. W. 348).
(8). Jagannath'apuri:

‘Jagannathaksetra is believed to .be the holiest pl

ace in. this ,Kal,i age. Krtyakalpata.ru of iaksmidhara (1110- 
1120 A.I)..) does not include it in its Tirthakanda, but 

Raghunandana in, h,is Purusottamatatyakaza,. wkiszk agings qu- 
otes a passage from the Sraddhakalpataru which, opines it 
to be the most' famous Tirtha. During the Muslim invasions 

the priests flew away with its image. The pious founder 
and others rebuilt the. temple at various times. King Anar- 
ntavarma (1074-1148 A.3). built the famous temple of Jaga

nnatha'at Puri. It is said that the image was buried three
!

times for protection in the Ohilka lake; and that once in 
1558 A.D., ,

According to our poet:
(A) . Jagannatha is the lord of the universe.
(B) . ho distinction of caste and creed is <?bs,erved among \

i |

the devotees and the visitors of.the various castes. 
High and low all enjoy to. eat together equally. In the pr
esence of God Jagannatha all are equal as barriers' of caste, 
race and faith disappear, (v.113).

(C) . In the main temple of Jagannathapuri the idol of Ja
gannatha is made of wood (v.114). This shrine is big one.
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It has four big gates namely Simha, Asva, Yyaghra and

Has! in east, south, west and north respectively. God 
- / 118 ' _ _

Jagannatha is in Srimandiravimana. Ramanuj acarya spent
“ ’ • ’ * i. > t' -.i» -1 “ 1

some years here.

(0) . liberty from the cycle of transmigration is very 

easy to have (v.112).

(1) . The dead body remains like a piece of wood without
‘ 119 ' ' ‘ ‘ ' "

any change (v.112).

The whole temple is divided in three part(1)

M.ain temple of Jagannatha,, (2).Jagannatha temple, s' 

Jagamohana temple, and (3). Mnthashala~ where one may find 

Bhogamandapa.

(9)• Kanei:

Kanci is the city 45 miles away from Madras in south

west ^irection. This ancient town is~ mentioned as the city 
of the. temples of Taisnavism and Shaivism also. Venkatadhv- 

arin has referred to the" temples of both the sects. A map 

, of the temples in the present Kancipuram is also.attached 

herewith in the appendix. .Here the details of the Yaisn- 

avite temples referred to by the poet aree given in an al

phabetical order. ■. J

= 118. Kalyana Tirthanka,p.197.
119. - ll.pt.I.Jagannathapu-r i."
120. Kalyana T.irtharika, Buri,
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(1). Astabhu^a_tem£le:

This tenqple is not -very far from the temple of Ya- 

thoktakari. Here the God is eight armed one holding, vari

ous weapons and he is, 'ass if,, trying to stop, the fast com

ing rivulet with the eight .armsThe eonsort of the lord 

Astabhuja, Puspavalli is to the.left, of the lord in a se-
Tra^fr“e- \ - . .

There is .a tank named Gajendra puskarini opr,Hasti-

sara oh the north-western side of the temple. So going
: * ' ' _ - / ' _

from the temple of Yathoktakari Visvavasu first praised

the tank and then the lord Astabhuja (v.,285). The name of 
' _ • - • '121 - 

the Yimana is Cakrakoti or-Gaganakoti.

The name of the, tank.iSi very suggestive of the myth

connected with, Gajendramoksa or -rescue of the elephant na

from the mouth of^-the corcodile. ■

( 2). bipuprakasa:
- -1 _ / t —

Dipaprakasa is known as Sri Yilakkoi perumala. The 

name of the lord is Dipaprakasa or IctsdEtre lusture of the
‘ Mr > •

• / ' ' ' ' ' / - —
light who is giving Darsana with his consohts Sridevi and

Bhudevi.. In the South Indian temples generally we don’t 

find god and goddess together. But here it is -not so./The
l t '

name of the goddess is Marakatayalli Tayes. and Yimana is

1,21. 'Kalyana Tirthanka, p.506 , Ho.85; Kanci.
n ' 1 11 f.
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/ -Srikara.

Aiwaras like Nammalvara, Tirumangai etc. have sung
' 122 '<the hymns in the praise of the Lord Yilukoli.

• • ■ ‘123- ; -• -This is, known as Sarasvatiksetra.
- - r „• , , 

t >’The God Dipaprakasa manifested here, while Sarasv- 
ati in the form of Vegavati created darkness, with a view 
to destroy the sacrifice of Brahmar , Sa,pasvatirs- husband,. 
as local legend says.
(3) . Narasimha:

The temple, dedicated to the God Harasimha perumala
named .Yellukkai stands in the southern direction of Lipa-.
prakaaa and the street known by the .'god’ s name i.e. S'ihg-
,aperumala street. The god is west facing. His consort is
Kama'slkavalli or. Yelunakaivalli. The, name of the Yimana ■"' ’ ' ' 124
is Kanakakoti. This was realised by the_, sage Bhrgu. This
most ancient temple is in the ruined condition today, if

, ^ _ - - -

this is the same temple referred to by the poet. The word 
’Kamasikanagara’ is suggestive of the consort of the Lord
(4) • Pandayaduta^or^Padakam:

It ’is .situated in the Pandavaperumala koil street.
A _ ‘ * ______v

,122. Kalyana Tirthanka,■p.506, No.86; Kanci.
123. Ibid ' •
124.,, Ibid. p.506, No.87.
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It is, five/pharlangs away from the bus-stand. This temple

is dedicated to Pandaya permala or Krsna. Here lord Yisnu 
* > _gives darsana as Yisvarupa to Arjuna.

places, ;__"'_'
This is one of the import an t-/.of Kanci. Thoopul means

a place of cool park. .Nammalvar' and Tirumarigai Alwar have^

sung the hymns in praise pf this place. This place is just 
' - - - — 125_, , ;j - ■

naar to the temple of Bipaprakasa.

Yenkatadhvarin being the ardent devotee and the fo

llower of Yedantadesika (born in 1268 A.D.) devotes some

special portion to give life-sketch of Yedantades'xka and 
. ' • , ’ 126 

his contribution to the Ramanuja Yaisnavism.

(6). :

-Trivikrama temple or Peragam or Ulaganda perumala 

temple,is in west Kanci or Rig Kancipuram on U> northern 

part of the city to the north , direction of Farasimha te

mple or south-sGEStk east direction of Klmaksi and Ekamre- 

syara.

This is a, famous shrine of Yamana known as Ulaganda
* ' ' , t „ ' T /

/

perumala. Here,, Yisnu gives darsana in a gigantic standing, 

posture of Trivikrama whose image is 25 feet in height ap- 

proximately. The name of the consort is Amrtayalli Uachiar.
• ■ • i

125. Kalyana Tirtharika, p.506.
. . i. . t "

126. "Dr.- Satyavratasimha, Yedantadesika: A Study,,for det- 
'ails-about life, literary'contribution,etc.
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✓ „ .127

She name of Viraana is Srikara. God is facing west-ward.
' / ' ' ' • ‘ ’ "Ho one may have, darsana of the God Trivikrama without li-

1-28 . •
ght of a lamp lifted up with a bamboo.
( 7). Y§£adaraja_temgle:

The temple of lord Sri Mahavisnu named Yaradaraja,
known as Thirumangam is situated at eastern end of the

} ‘ _
city. It has lofty gopurams and high compound wall whieh 
presents an imposing sight.

lord Devaraja is standing west-ward, .faced on(, the
\ ' ■ ~ - - ' ' 'hillock known as, Elephaht hill . (Hastigiri), within the te

mple,. asif blessing the, whole city of.Kahci with his, gra

cious glances-. God'Yisnu is known as levariqa, JDeyadhirapa, 
Yjaradaraja perumal-a etc. His consort is known as Mahadevi 

(Perundevi in Tamil) the name by which the Upanisadic ma

ntra refers to .HTahalaksmi who is-, seated, facing, east-ward.
It may be so because Brahma might, have seated east-ward
and God levaraja appeared before him ^facing west-ward out

^ . -

of altar.
The temple of BevarSja . or. Yaradaraja is very, grand 

and imposing edifice having the main entrace an the west

ern side, which crowned by a high gopuram. Both gopurams 
on eastern and western side, Pumyakotivimana and hundred
V"T27. Kalyapa Tirthanka, p.506.
128.' Ibid p. 354. - •
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pillared mandapam were built during the reign of the Yi- 

jayanagara rulers Yenkata I and Venkatapathy Raja II 
(1575 to 1642 A. D.) who were devout disciples of Sriko- 
tikanyakadambakam laksmlkumara fatadesika most probably 

the same person, referred to as the preceptor of the king 
of Karnataka by our poet (v.2).

This temple consists of g five Parakamas, the inner 
most is' the one round the Garbhagrha of Sri Bevaraja. The 
outer most of the fifth Parakama is for madaveethees.

Anantasara.is a sacred tank on the western bank of 

which the temple dedicated to Varaha swamy is situated. , 
Among Alwaras Mksbk is: a. shrine dedicated to S^athakopa - 

muni and, to Kammalvara or Sathakopamuni and shrine of Ra,- 

manuja are. noteworthy. A shrine of Yedanta.desika is, also 
there. Here Sri Laksmikumara Tatades'ika and his consort

's i } - *

Ammanagar are also deified.

In the mfin temple of Jaradaraj^ Hasigiri- is not
' x i"». -A.

actual hill but a high padastailed mandapam projecting a
shape of a hill which has 24 steps leading to upper part

— v”are considered to be 24 letters of the Gayatrimant^,.
,God Yaradaraja was worshipped by the Alwaras .. and 

Ramanuja.during his period of learning and early days 
of Sannyasa. He used to bring the special water for the

-! ’ l ‘

God from the well Salikinar, situated about two miles 
■ * - - - “ ' 'Vi • 129 -

from the temple of Yaradaraja towards southwest, direction

129. Sthalapurana of Yaradaraja .
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This process of bringing water was continued by-his ch
ief disciple Pranatartihara, and his. descendants which 
made.,them famous-by the .epithet rKanci-ghatainbu. * We 
find thia epithet in .m ny c,ol options to-his works. So it 

-^sepms^ that this temple was closely associated with Ven
kata dkvar in and his. family.

. Venkatadhvarin has mentioned that, the river Vega- 
vat i flows in south and the city of Kanci is situated on 
the’ northern bank of the river Vegavati where God Varad- 
araja stands with lotus, disc, counch etc. (v.274). Yen
katadhvarin re.fer-3^ to Yaradaraja,. Anantasara. and TJttara- 
vedi (v.267-274). The present site of the temple of Sri-
devaraja was the tTttaravedi or the Grand Alter of .the sa-

----------- \

crifiee performed by Brahma. The temple and the sacred 
spots are referred to by the poet (v.267-275).
(8). Sri_Yaikunthaperumala_temgle:

/ _ ___Visvavasu describes this, temple after Kamasika -
Narahari (v.302-505) and. before the temple dedicated to
Trivikrama.

This temple is situated near last Raja street in 
present Kanci. Here the lord is known as Paramapadana- 
thar. His consort is called Vaikundavalli. This temple 
is built by Parameswara Yarman in seventh century. Ori
ginally this temple was called Paramesvara - Yinnargaram, 
and,is of great archeological and historical interest.
The boss relief sculpture .panels around -the main paraka- 
mma depict the battlews between Pallavas with Gangas and
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Calukyas. The first eight panels show the origin of Pall- 
ava,dynasty hy showing ins sculpture, direct, descends fran 
Yisnu.
(9). Yathoktakari_or_Setukrt_&od:

It is situated approximately ,half,,a mile in north
west direction from the temple of Ypradaraja in little 
Kanci. God Yathoktakari is known Tiruvekka, Ohonna Yannan 
seitu perdmala or Sonnavanna perumala., His consort is Ko- 
malavalli, or Natehiar (v.2,79). God'Yathoktakari, is in ly
ing posture asif trying..to stop the, flow,of the river Ye-

■ ■ . t■

gavati, hence he Is called Yegasetu (v.279) or God Seukrt.
’ , . t - < A •

God Yathoktakari has laid nude and flat, in the course of 
the fast coming rivulet on the. coils of the Adise.sa formn- 
ing sort of hand with a view to protect the Brahma’s hor
se sacrifice (v.273). The idol of the God is black in co
lour like Tapiccha (v.278).

} *

God is said to be in Yedasaravimana. The consort of 
the God keeps her face,west-ward.

River Yegavati which is said to be flowing.in seven 
streams, flows near the temple of Yathoktakari. The poet 
also describes in the same manner (v. 283,,pr. 1,1 1).

To the north of this temple .there is a reservoir 
named Puhya (v.284).

_ ' 1 / — /

Nammalvara, Sri Poigai Alvara and. Yedantadesika. ha
ve, sung the beautiful hymns in praise of Yathoktakari.

It is interesting to note, that the poet Yenkatadh- 
varin was one of the managers of this temple and was re-.
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130siding near this temple.

(10) ; Kumhaha^honam_or_Kumbhakonam:

, It is 22 miles away in north-west direction of Tanj-
ore. This place is situated on the hank of the riv.ei* * Kave-
ri which is generally dry. Among the five main temples of

/this place only the temple of Sarngapani is mentioned. Pe
rhaps it is, due to its association with the Yadagalai se
ct .

After taking hath 'in the tank Mahamaghatirtha pil-
j t .grims may have darsanai(of the God Sarngapani. Inside of 

the lofty gopurams having nine stories there is a mandapam 
of 250 pillars. Here Yimana is known as Vaidikavimama wh-

✓ t _■ - _ere four-armed Yisnu is lying on Sesa. Sridevi and.Bhude-
vi are shapooing his feet. In the circumhulation there is
a temple of consort Komalavallika. The tank named Hemapu-
skarini is just near to this temple. Maharsi Hem a realised ' / 131 '
the lord Sarngapani who is east-ward faced.

Venkatadhvarin mentions only, Sarngapani (v.459). It
• 132. ’

is one, of the 108 divine places of-Yisnu.
(11) . Madras (O.ahnapattana) ;

In Madras there are five main temples among which 
only the temple of pirthasarathi is-mentioned by the poet.

130. YidhitrayaparitranaTirupatidevasthanam prakasana,• • 1953,- p.11_ (Introduction).
131. Kalyana Iirthahka, p.388., -,132. Ibid.', .. '
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i/temple, Qf Parthasarathi,stands. near"the .tank na
med Triplicane.'" This temple is., situated in the .southern 
part of the city. Peyalwara^and I irumahgai Alwara ^sang 
songs in praise of this deity. It is included in the list

, • • % i -
of 108 divine.places of Yisnu or Tirupatis. -

Triplicane is originally Tiru-Alli-Kenni or a sa
cred lily tank known as Kairavini in Sanskrit. Today it 
is just opposite to the temple. Dr.Y.Raghvan suggests th
at Triplicane tank was originally different one which was
extended to the soiith of the present new colony of houses

‘ ' 0‘

called Vedavallipuram has sprang up. But firumangai Alwara 
h*as referred to existing tank. The tank originally has ex
tended further southwards and has been much bigger in area, 
including even%,parts qfAthe qres|nt Yedavallipuram and la
ter shrunk to its present area. •

There are two gates and two flag-staffs within the 
temple in east .and west. In east flag-staff, is plated wi
th gold. Mandapam in front of the god is known as Tiru- 
vaimoli or Mahamandapam,. Parthasarathi is also called Sri- 

. venkata-Krsna-swami who is in the sanctum sanctorum named 
Anandav i|iiha.

The idol of Parthasarathi is in the standing posture 
The counch Pancajanya is held up in the .right hand, while 
the left hand is pointed sh± to the holy lotus like feet 
of the goal of the life or soul. His consort Rukmini is

! i , - ^ 0

on the right side, and Satyaki is on. the left with -his 
sword in his hand. Balarama with a plough in his hand is
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on the southern side. Pradyumna and Aniruddha are facing 
the lord. Bhogalaksmi, Sridevi and Bhudevi are on his ri
ght and left sides. Sthalapuraaa as gleaned from Brahma- 
ndapurana says that at the end of the Dvapara, sage Atre- 
ya requested Yyasa who intimated him to stay in the fore
st of Vrndavana where the sages Bhrgu and others were ob
serving penanoe. Myth says that Atreya,.with the image of 
the Lord Krsna came to the hermitage of Sumati in the for
est Yrndavana where that image was installed, later on

_ 133 '
this place became famous as Parthasarathi* s temple.

Yenkatadhvarin refers to this temple only because,
as I think, the image of Krsna was brought by kis the fir- _____ * * * f
st person of his, family or gotra.
(12) . Setu;'

AHbridge,built by'Rama better known as Idam's bridg® 
is referred to in Setuvarnana. But no .temple even a tem
ple of Ramesvara i-s not mentioned (v.474-479). In the lat
er part of this description the poet is fascinated with 
the sight of the ocean and a bridge (v.482-4,85).
(13) . Srimusnaksetra: « :

This place is 26 miles away in south from Gidamba-
ram. H^re Yisnu is the form of ^araha along with his
'133. Ranganathan Ghetty, Triplicane temple and Triplioan’e 

from the records and, traditions, 1948; Dr.Y.Raghvanj' 
Notices of Madras in the Sanskrit, works, -Madras Terc- entenry Yol. ( 1939) ,p'. t107-12;- Madras city and Sansk- , 
rit literature,. Jr. of Oriental Research Institute-, 
Madras, Yol.27.p.111-12. • .
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consorts Sridevi and Bhudevi on both the sides., This pl
ace is in south-west direction from the temple of Devana- 
yaka. Yaraha is called Yajnavaraha because Yajna,means Vi-
snu (Yajno vai Yisnuh) or in other words Visnu is in the. '' ' * 1 34
form of Yaraha. This refer© to the Yaraha incarnation. It

1 35
is one of the Areavatara. ?
(14). Sriranganu

This city is situated on the bank of the river Kave- 
rx. Now it is a suburb of Trichinopalli. Vedantadesika ca
lls it -a Divyaksetra or divine region. Island of Srirangam
is about three miles away from the city of Trichy in north.

v- . „It contains a celebrated shrine of Sriranganatha, a
, r * "'1

chief deity of the Raghu.raoe and subsequently, presented 
to Yibhisana.

The temple is situated on a special plat in the is
land. It is one of the biggest temples with numerous cir-

_ 1 ' S^^cumbulations,. gopuras and,gates. The V.imana or sanctum ^,e- 
nctorum is Omfeara shapped. Yallai gpuram xsllO feet high.

/ A

Afteribathing; ih^Kaveri and Candra Puskarini a devotee 
may have darsana of Sriranganatha with four hands and re-

' ’ i *

posing on the serpent.
There are the images of Yamunanarya and Ramanujacar- 

ya in the same, premises. The image of Yedahtadesika is 
,on one of the gopurams. Ramanuja resided here and passed

_________________________________________________________ l■ .'..... :_________________________  , . _ i!

134. Kalyana ilrthanka, p.359 for details.
135. Astottarasatadivyavisnusthlna: v.19 quoted in'Kalyana

n* __ , > — ‘ j_ -i _Tirthanka,'p.486; Srimusnamahatmya (Yarahapurana),
9.v.60-63. "
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away here. Vedantades^ika also resided here for some years. 
■ * ‘ ' ' ’

The temple'was supported by all the, dyns-ties of
'i -

South India namely Pallavas, Colas, Pandya?, layakas and 

the Hoyasala rulers of Yijayanagar and their chieftains.
i , ‘ f

Many images of them can be found on the pillars of the 
136, Nr-

Eandapam.

The whole temple is covered with the seven walls. 

God is facing south*,-His consort Ranganayaki is in a ge

nerate shrine in the fifth circumbulation. Ranganayaki is

facing east. Garuda is facing north in front of the lord
- / —Ranganayaka who is associated with the two,, goddesses Sr-i- 

,13 7 _ ’ ' . _ ■ 138
bhudevi and Srldevi. Ranganayaka is the first,,Arcavatara.

• : ■ ■ ' . 139 ’ : ^ ■
This whole region is known as Rangaksetra. Rarigamahatmya

can be found in Garudapurana,.Brahmahdapurana, pancaratra
, _ *, - V " ' J40

Paramesvarasamhita, Srirangabrahmavidya, and the Ramayana.

Our poet Yenkatadhvarin has praised Srirarigangtha, 

Ranganayaki and Garuda s ejjelrat ely. Re also mentioned the

moon-shaped Candra puskarini.
1

(15). Sriniyasai_Venkata_1Tirumalai_or_Balaj i:
! . ' „ ' ’ i' ^*

All these names of the God on Tirumalai or Sesadri
, \ _ _ _ V ______ ■ 1 .

136. Sthalapurana or Rangamahatmya- for details; Il^pt.t.
137. Sthalapurana or Rarigamahatmya. . __
138' v,r%f' Wr* -»-«'*» fVPiT-ff <*rtv- l>

,139*. 'hthT j
! * Tfr? u

140. Rarigamahatmya given in Sthalapurana.
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rattier Yenkatagiri or Tirupati are very famous.. The temple
f - _is dedicated, to Srinivasa or Yisnu who enjoys amorous sp- 

, ■ - ■ 141 " , _ •
orts with h£s consort there. She temple of Srinivasa is

on the hill, while that of Tirupati is at the foot. This

mountain has seven hills named Yrsa^hadri, Anjanadri, ni-

ladri, Harayanadri, Garudadri, Sesadri or Anandadri. and

Venkatadri. Allthese names are of the same mountain in t

the'different ages. The whole mountain is said tovbe in

the shape of a serpent named Sesa (v.151,201). The poet

calls this mountain VrsadriJ v,193£, Sesa (v„, 1,51,201),
• • # , ' I

Yenkataeala (pr. 78.p.157-158).

The whole shrine is covered with three walls (Para- 

kota). Many gopuras of this temple are possessing the 

golden pots on the top. It has Tirumahimandapam and tho

usand pillared pandal. The firit gate is Simhadvara in

side of which idols of Krsnadevaray with his two consorts 

are there. Second eircumbulation is Sanpangipradaksina 

where there are two wells named Yiraja and Puspaknpa.

Then comes Yimana circumbulation which begins inside the 

third the third gate. In front' of the main temple,there 

is a golden staff for flag. In the senctum sehctorum th- 

ere Is a black-coloured image of the Lord who holds counhh, 

disc, mace and lotus in all the four arms. The idol of

141. Yenkataealamaha'tmya in Sthalapurana.
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the Lord is seven feet high'. Bhudevi and Sridevi are on 
142 •both the.sides.

The temple is situated is south of the tank named
Swarnipuskarini which is considered to be holy and pra-

ised by^jthe-most of the Alwara saints and.by almost all
the Puranas. Many legends are woven around this tank and 

. •' 143
God Venkatesvara.

This temple of Baleqi or Venkatesvara.on the seven-
j

th hill was developed by the donations of the royal devo- 
144 -

tees and others.
(16). Viksaran^a: ;

* •Viksaranya or Tiruvallure^s situated approximately 

42 miles from Madras on-Madras - Arkonam line. Here God . 
Viraraghava lies east-ward on Sesa (v.222). He is accom- 
panied by his consort Komalavalli Laksmi. S^ehctum se-nct- 
orum is known as Yi;j $ay akot i vimana. Here Salihotra is sa 
id to have practised penance and realised the Lord (v. 
219). God's head is in south and-feet in north. His right 
hand is on the head of Salihotra.(v.222).

- After the destruction of Daksa and,.his- sacrifice Sa 
nkara took bath in reservoir to get rid of Brahmahatya

142. Vide (3thalapurama of Tirupati; p. Sitapati, Srivepr- 
. kateswara, chapter1'.', I; Venkatacalamahatmya Part'llf*&\ll. ' ■ - ' ■> ■'

143. Vide^ahg chapter, on. 'Mythology.'144. p. sitapati, Srivenkateswara, chapter-I



318

and Sankara had relief, hence the tank is known as Hrtta-

panasini (v.221). Other myths about Lord Yiraraghava and

sanctity of the divine' place are also -implied by the po-
145 ■ ■ •

et (v.211).

(17). Yadugiri_or_||elukote:

It is one of the four Ramanuja seats in South India. 

Vedantadesika in his Livyamangalinusasanapancakam enume

rates and praises it (v.4). Lhe tank Yi?nupadi near the 

temple is mentioned (v.174). Many Ramanuja saints worship 

there W.170). This is a temple dedicated to Krsna (v. 

172-174). This temple or this ksetra was restored or re- 

movated by Ramanuja who stayed here for some time rather

sixteen years. The sacred tank of this place is named Pa-
146

ncataranitirtha or Yedapuskarini.

It looks very strange, that*?though the poet refers 

to Rajatapithapura (v.175)» he does not menion any Yai- 

snavite temple belonged to Eadhva cult.

It is also noteworthy thatp the poet does not men- 

Won any temple in the description of Sujarat anjl Yamuna. 

In the description of Eaharastra the poet mentions the 

pilgrims from the various parts of India but not any te

mple or sacred place. No reference to any temple is fou-
l

nd in the description of Andhra. Generally it seems that

145. Kalyana Tirthanka, p.504.
146. Kalyana Tirthanka, p.527*
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the poet has referred to the temples which he visited. Ih 

other words-he is more acquainted with the-temples of So

uth India. The descriptions^)! such temples are begun fr

om Yadugiri, one of the major seats of Ramanuja Vaisnavi- 
147 

sm.
t , ...................................................

Saivite_temples_&_Sacred_£laces

(1). Kanef:

As we have noted before Kanci is divided in Siva-

kanci and Visnu-3q&£cl. The temple of Ekamresvara is si-
1 ‘ " $ \

tuated on the ancient river Kampa. Today this river is 

considered to be flowing underground, and is represented 

as a tank in the premises of the temple. The,temple of 
EkamresVara is in Periyakanc-i or Sivhkanci.

The^name EkamresVara or Ekainranatha is a modifi

ed form of the expression of* *Eka Amra Hatha' mentioning 

the lord of Unique mango tree, root of which represents

iVLahamaya , an origin of four Yedas and the whole univer- 
148 
se.

Important titling of the Mulalinga is that it is ea- 
■ 149

rthen one or it is one of the five elementary, Iingas.
— i •/«„./ _

*,rj 147. Vedantadesika, Divyadesamangalanusasana.
1 — __ i

■ 148. Eistory of Sri Ekamresvara Temple, p.2. 
149. 'Ibid. p.3.
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Shri ,K.R. Yemkataraman proves that the original 
name was,»’ Ekamban-y or simply r Karaban' which suggests 
that this symbol of worship was a pillar or Sthanu. E- 
Khambha means E=lofty and Khambha = pillar or the fla
ming Trisula. By the time of Sekkiar, the divine symbol 9 

taken in association with the mango tree, came to be ca
lled Ekambara or Ekamra, though the old form still conti-

'150
nued to be used especially in the Tamil works.

Th„e present temple of Ekamranatha has five circumb- 
ulations just like Tiruvenikkoil temple in Trichi Dist
rict. There are thousand pillared mandapa or hall (Today 
there are only 665 pillars) npar Kampa river, nay, a tank.
The whole temple is covered with the massive walls and 1?

„ e —192 huge Rajagopurams constructed by Sri Krisnadevaraya
in 1509 A.D. The history of the temple goes back to the
pre-historic era. Mango tree is said to be 2500 years old.
There are fine specimen^d^Pallava Art depicting Somas^kh-
ara, S^iva, Parvati and Skanda in stone panel of pallava

151
architecture besides the old mango tree.

This temple is to the south-west, of the temple dedi
cated to KSmaksi".

It is stated in the Sthalapurana of•Ekamresvara th-
v «•

at Goddess Parvati was advised by Visnu to please Siva,

150. K.R.Yenkatarama'n, Devi- Kamaksi in Eanci, p. 27; Hist
ory of Ekamresvara, p.2, ' ' - '

151. SthalapuraQam in History of, Ekamresvara; Vide II. 
p't.I; Kalyana Tirthanka, Kanci: p.35 4_.
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who was'enraged for covering his eyes in ;joke on account 

of which the whole world was covered with darkness. God 
S^va cursed her. Consequently the golden, hued lima became 

dark in complexion. The goddess Uiaa made a symbol with tfe 
the handfuls of Kampa-sand.,in- the bed of Kampa river, fl
owing close to Kanci Mayanam. She worshipped the symbol 
with intense love, piety and-devotion, ^iva tested her 

with the fssa flood of,the river, that came to wash away 
the sandy symbol. Uma embressah it and consequently Si

va appeared before her and granted her boon. She became
152, - -

again golden hued one.
This temple has continually received the attention 

of the Pallavas, Colas, and Yijayanagar kings who contri

buted to the .improvement, extension and restoration of 
153

the temple.
As the symbol is sandy one or earthen-Iinga, here

J53a-
Abhiseka to the God is performed with Chameli oil.

*

(2). Kasi:

It seems that the poet has referred to the temple 
of Yisvanatha in the description of. Kasi where the poet 
is more interested in society than in the temple. The te
mple mentioned here is of his own time or belonged to the

152. SthalapurS&a in History_of fjri Ekamresvara; Il.pt.l 
Kalyana Tirthanka, KSScI-:Ekamresvara.

153. Il.pt.l, KancT.
153a. Ibid.
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154

period before Aurangazib who destroyed it. This primeval
' ~ A- ( ___

Jyotirlinga is the chief deity of the city. Kasivisvanatha

is believed to go back to Epic and puranic stages of Hindu
* , 155/ '

culture, and it is one of the twelve Jyot Irlingas. This

temple was often desecrated by successive foreign invaders

but was in every case restored by the Hindus almost at

once, and probably on the same spot. The chain of destru-
156

ction continued through the history of the temple. Hara-

yana Bhatt declared that there was no question of untou-
157 ‘ ■

chability in the temple. Death in Kasi liberate# one fr-
158

om the cycle of transmigration.

(3). Srirangam: l
The temple of Jambukesvara is also known as firu

(Vemaikka) It is situated on the island of Srirangam, fo

rmed by Kaveri and Colerron. It ,is one of the five elemer
/ — . / -

ntary symbols. It is one mile away from Srirangam or Sri- 

rariganatha temple.
t _

The name^ Jambukesvara is derived from Jambu,a San

skrit name for the naval tree. It was this place where
, - * r~~^ '' f

Akhilesvari worshipped the lord Jambukesvara sitting un

der a JambiT tree for the eternal union with him in immo

rtal bliss. Our poet does^ not^refer to the myth of a sp-

15^. Aurangazib is not contemporary of our poet.
15/. klxgkxkx^xxxangam. $ Ox%xt\VL~ |
156. 11.pt^.I.Srirangam...
157. Trist'alisetu IX.p.3.
158. 45Vkwr ,3“ ^
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ider and white elephant who waxe—blesaed__by.--t he.god.

Historical references to this temple from 6th and
} i

t

7th centuries onwards are-available. This- temple was mai
ntained by the kings of ch-e^as, Oolas, pandyas and Hoya- 

■ 159
aala dynasties.

Here the water comes out of the linga like a foun-
159tain, as this, is a symbol of water element.

Venkatadhvarin does not give any detail of this
• t .

temple. It is noteworthy that the walls of this temple 
as he mentioned were seven. But today they are only fi
ve;-(y.441) 442).

i

Here, a pandal has 400 pillars. Name of a lake is 
feppakulai on the right side of the temple. There is also 
a thousand pillared, pandal. A separate temple dedicated 
to Akiiilfndesvari is there. '

Thus watery symbol at Jambukesvara and sandy sym
bol at Kanci are referred to by the poets

In the description of Andhra, a region between the
two rivers Godavari and Krsna the poet refers to many sa-

/ / ndy symbols of Siva but not to any temple of Siva.,
In the description of Colamandala he refers to so

me Saiva temples without naming them. It is very curious 
that the poet' does not refer to the ancient temple of 
Brhadisvara which is famous for the gigantic images.

159. Kalyana .flrthanka, p.372,484.
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/
Sakta

(1) . Kanci:
/ t __It is said that there, are 108 Sakti sthanas among 

__ _ _ '' ■ '160 1 
which Kamaksi is said to he in Gandhamadana. Another Ka~' ^IJa c^; ' _
mSksi is at Kanci. The goddess Kamaksi is described inx 
the description of Kanci. I

The present temple of Kamaksi has five storied tower. 
The Goddess Kamaksidevi, seated right in the centre of 
Gayatri mandapam facing west. She is in the position of 
Padmasana with Brahma, ?isnu, Rudra Isvara,'and Sadasiva 
at the basis with four arms having Pasa or rope, Ankusa, 
Puspam, and bow of sugarcane. She is Rajarajesvari or ru
ling all the three worlds. As Dalit a she is beauty of be
auties and as a destroyer of all Kamas she is Kainesvari. 
Devi from mount Meru came over here through Pila Kasa and 
destroyed the demons like Bhandakasura and others.

The goddess practised here penance and regained her 
original beauty as she was made ugly one by the curse by 
Siva. Here Kamaksi is known as Adyasakti, Bhagavati, Tri- 
purasundarl. The poet seems to have referred to the- form 
of Kamaksi, one of the five forms, who is in the sitting 
posture in Gayatrimandapam. The name of the sacred tank

160. Dbh.7.30. s
16° C4* J. €j^- 2^”

*-/ 71-75 )
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_ 161 ,is Pancagahga'*.
Shri K.R.Yenkataraman points out in his -research

work 'DeviJlSnak^i in Kanci' that the earliest referen- 
/ __ ^ce to this Sakta Kamakotam is in Sundarar's padigam 

sung in the Onakantam temple in Kanci. He says that the 
temple was recently huilt rather established. Smbandar
calls her Kainakod'i or the 'loving areeperr'.'df Siva. The 
short. 'O' does not occur in Sanskrit but spoken in Tamil 
has both the short and long forms, in writing till about
17th century. A murti need have any specified ieonogra- *-- ! ’
phic features to be called Kamaksi, and several murtis
of Durga in various parts of India are also known as Ka- 
162_

malesi. Buddhist and Jain vestiges that have been found 
in the site of and within the temple, some of which be
long to even such a late period as the 13-14 th centuri
es, lead to the obvious conclusion that in the particu
lar locality "of Buddhist and Jain places of worship, th-
ere could not have been a temple of Kamaksi of Sakta pe-^ 163 • " '
ntheon.Purther he says that scholars are generally of
opinionthat the icon o,f Kamaksi in new Kamakotam was ori-■ 1_64 ' '
ginally a form of Tara. Sekkilar (12th century) speaks
of both the Kamakotam old and new. Old Kamakotam is just

\ i __ ' .. ___ * ________

161. Kalyana Tirthanka, Kanci, p.354.
162, K.R.Yenkatesvara, op.cit., pp.6 -9.
163- Ibid p.16.
164. Ibid p.20.
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165
adjacent to the temple of Kandakotam or Subrahmanyam.

Poet Yiliiputturar (o.1400) refers to old one. ffiuka kavi

( 16-17 centuries) though mentions kaw new temple but did 
166 , __ _ 

not forget old one. The structure of the present Kamaksi

temple is not older than the 14th century. After its fo

undation as a Hindu temple in, and not earlier than the
-167

11th century the feferences are available. Thus it will' 

be enough to show that the poet Venkatadhvarin describes 

only the temple of Kamaksi which is new one and does not 

mention old temple of Kamaksi. ,

165. K-.R.it Yenkataraman, op.cit. ,p. 23.

166. Ibid. p.24.

167. Ibid. p.27.


