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It is wellknown that the literary works of differ—
ent authors are one ol the sources of cultural, religio-
us end social history. A travel of the two Gandharva fr-
iends Viévavasu and K;éénu by aerial car supplies good
information for the construction of socisl, cultural and
religious higtory of The seventeenth century A.D.

The term society conveys the mutual relations of
human beings. A study of society takes into account the
various institutions of caste or class, various Kéramas,
marital laws, customs, family 1ife, position of women,
food and drink, dress and decoration, customs and con-
ventions etec.

Section: T

Indian 3Social Orgsnisation meagns an organisation
purely based on Varpas and Kéramas. The two systems are
no doubt interrelated and form parts of a whole compo-
site, though they 2re different. Of course this differ-
ence lies in thelr approach of life and activities of
human being. Varpa system is connected with individual

and the mass. Position of an individual, his duties to-

.
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wards the various institutions of the society, his na-
tural tenGenciles and dispositions ete. are discussed,
while ﬁérama system is purely connected withesn indi-
" vidual. Treining and development of an individual th-
rough different stages and environments are discussed
along with the other topics connected with the subject.

Varna and Jati:

Caste system is branded as an Indian Social Orga-
nisation. The words 'Varna' and 1Jati' are being used
as synonyms in the sense of caste. The word 'Varpa' occ-
urs in Rigve%a in the sense of coloir or complexion or
light as well as in the sense of group of pe%ple fair
and dark which indicates two-fold class system.

Puru§a§ﬁkta mentions four-fold class or Varpa. Of
course here the word 'Varpa' is totally absent. Any how,
with the course‘of time, the word 'Varna' obtained conn-
otetion of 'Social order' or 'Social division.' But the
idea of Varna was based originally on race, culture, ch-
aracter and profegsion. It takes account mainly of the

moral and intellectual worth of a man and is a system of

Rgv. T.73.7; II.2.9; IX.97.15 etec.

[AV]

VI Vol. II pp. 246 If

. Rgv. IT.2.4; 1.179.6; I11.34.9; IX.71.2 ete.

SR W

Rgv. X.90.13
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5

class which appears more or less natural one. Historica-
1ly the word 'Jati' in the sense of caste can be traced
atleast to the times of Wirukta. In the primitive age

0of brahmanism the priests, warriors and merchants were
conslidered as twice-born classes or Dvija and classed
together, while éﬁdras were far disvingwished from them
all. It is comparatively somewhat in recent timeg Tthat
the éﬁdras rose to consequence and importance, and begsan
t0 be classzd after the later two classes i.e. the Vai-
éyas and K§atriyas, while the brashming were further si-
stenced Irom the intermediate orders or classes by reas-
on of lgtter not caring for privilediges which once Exig
excited the ambition of Viév§mitra and Jangka.

The picture of this class depicted in Vié%agupéﬁa—
gacampa reflects the period of transition of the modern
age with the arrival of foreignersxlike Turuska, Mlechs,

———
Yavanag and.Hﬁ@a (Europeans other than English people or
English people only). Such condition  of fsll of this

cless from the highest order becomes really s matter

’-- . x N A
of great regret for Xrsshu, while Visvevasu understands
4

5. Dr.P.V.Kane, HDS Vol.II. p.54. Por the discussion on
the concept of Varna and Jati, Vide éfzhivﬁsa MUK,
XrRyRygukaxREgaxs Religion and Society among the Coorgs
of South Indis, pp.24 £f; Srinivisa X.TT., A.R.Wadia,
Lssays in philogophy presented in his honour, pp.357
ff. Prabhu P.I., Hindu Social Urganisation, pp.303 f.

6. Dr.P.V.Kane, HD3, Vol. II.pp.55; Mirukta 12.13.

7. Banerjee K.,M,, Op.cit. Intro.p.10; Vis. v. 148,



330

the new trend of vime and looks at this new sisuation
and condivion of this class aﬁd the whole class system
with a broad view and points out to K;éénu that several
persons of this caste still possess the same dignified
position and lezding the life according to the injunct-
ions of Dharmadfstras, as the Vedic studies, performing
sacrifices, making gifts, teaching Vedas, officiStiﬂg;_\
the sacrifices and receiving the gifts from others.

The brahminsg and learning had eiosely ;ather in-
dissolubly comnected in the early Vedic periéd. Brahmins
studied the Vedas and secured proficicncy in them and
used to earn the epithets like Vedavit, érotriya etc.

Qur versatile poet Veﬁka?éﬁhvarin apprecistes the
study of the Ved;g and honoured them é;st like tne gods
on the eartﬁ? Epithets like érotriya (v.250), Vipra (pr.

69) etc. prove sheir proficiency in the Vedas.

8. 2DS. 10/1-3; 7/50; ADS. 2.5.10.5-8; BDI. I1.10.2-5;
VDS. II.13-19; MS.I.88-90;YS.1.118-119; VIDS 2.10-15

9. Vide Dr.P.V.Xane, HDS II.pt.I.pp.38,105 fn

10.Vis. v.11,134,138,154,155,pr.57, v.168,223,291, 295,
pr.116,v.2498,299, 361, 374,452,507,576 etc.

11. Ibid v.139.

12. Ibid v.75,38, 96, pr.46, v.141,pr.57,v.158,176, 362,

433,463 etc.
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The word 'IDvija' was being used in a limited senge
of brahmins ouly, as with the course of time the regen-
erative ceremony was current in this caste only, hence
the the word 'Dvija' was understood only for brahminsé

1

Venkatadhvarin has used thisg word in this limited sense.

The brahmins who studied the Vedas well were ex-

14
pected to keep Agnihotra and to perform various sacri-
15 / 16 17

fices like Asvesmedha, Jyotistoma, Ukthya etc. The bra-
hmin performer of g sacrirtice was called 'ﬁ§k§ita’ (v.2).
Such learned brahminsg were emplioyed as Purchita or a
preacher and a teacher by a king (v.2). Brahmins were
the teachers (v.364). Some of them were employed ss the
teachers on monthly payment. They were known as Upszdhy-
13

ayas (v.576-578).

The brahmins, well-versed in the Vedas, would like
to study Vedanta, Jyotisa, Tyaya or logic, ¥imamsd, etc.

as auxilliory sciences (v.3)

1%. Vis. v. 133,176,374 etc.

14. Vis. v. 139,452.

15. Vig. v. 2%,155,160,356,36% etec.
16. Vid. v. 267,269,271 etc.

17. vid. v. %&x 451.

13. Wkxxiwrxgiix  MS. IT.IH|.
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%he holy brshming used to take much care in obser-
ving untouchsbility according to Aé%uca laws. They_é}é__wﬁ
not used to touch Mlecchas, donkeys and the washerman.
Touching of such persons and animals becomes the matter
of great censure (v. 89,90,91).

Daily life of such brahmins was full of duties (v.
3d,453%,460) like arghyapradana or offering of Arghya to
the god Sun (vliT), muttering of the sacred Ggyatrz ms-
nera (v.178) and other sacred Rk-mantras (v.1%5), perfo-
rming Sandhya (v.177,500) etc.

Brahming as a holy sign used vo keep lock of hair
or 3ikha on the head and also they used put on sacred
thread or Yjfhopsvita on the body (v.178).

Sucn holy brahming were highly honoured by the ki-
ngs and kings donated land known as 'Agrahara! to them
for their maintenance as they can lead thelr life in st-
udy of Vedas and performing the sacrificial deeds (v.
173, 309) .

But in this Kall age all the brehmins were not br-
ahmins in the true sense. Veﬁkapﬁdhvarin often accepts
tnis truth, though he tries to defend them. Kpéénu shows
that in this present age brahmins do not take much care
to gtudy Vedas (v.91,93,135,155,160,163) . One may rarely
find a brahmin who might have devo#éd his 1ife in the
study of the Vedas. Such a brshmin may earn s fame of
'Vedavyasa' (v.138).

The brahmins engaged themselves in the study of the

foreign languages i.e. Yavanivacam (v.134) either English
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or Arabic, Urdu, Persin etc. and local languaé;s like
Pamil as per requirement of the .day. The Samskara like
sacred thread ceremony or ceremony for regeneration, Dbe-
tter known as Upsnayana was performed (marriage also)
only formally.

They did not take care to perform their daily du-
ties sactioned by Bharmaéﬁstras as 1f they had no inter-
est in them (v.1738, pr.92, v.23%1-237, 362, 363, 453, 460,
495, 500 etc.). No sacrificial act was performed {(v.541).
Brahming appointed as teachers known as Vaidikas had in-
terest in their livelihood (v.576~573). Instead of the
ways t0 earn their livelihood by the Smrtis they adopted
other professions like recruiltment in the militery serv-
ices and secured the higher posts as officers (v.141) or
employ@%nt in the royal services as accountants or cash-

iers (v./1%3,135). Of course such brghmins known as K¥a-
18 SN

2}§§Qgﬁwere looked upon ss inferior brashmins who used
to cneat thelr masters by all possible means and to ga-
ther wealth by unfair means (v.137) like presenting wr-
ong accounts berore the kings.

The brahmins employed as worshippers or‘ﬁroakas
known as Devalakas in the temples were also looked upon
as inferior branmins {(v.1Ys,466,467,468,473) and they

possessed low social status (pr.213).

Social status of the brahmin community was also de-

teriorated. Robbers end theives did not pay any due re-
spect to them. They did not hesitate to murder the bra-

hmin for wealth (v.249Y). Nuslim invaders zlso had no re-

19. Vis. v. 245,88 330.

/
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gard or sympathy in slaying brahmins (v.143).
With the course of time employment in the royal
N
services and impact of muslim invasions compelled them
to loosen the rules of untouchability. Brahmins employed

in the royal services used to touch a washerman- Rajska,

Mleccha , donkeys elc. whose touch was regarded impure

X

(V.:’) ,50,91).

¥satriya:-

— ——— s Sot s

Kgstriya 1s the another class of the society. The

B e Uy

terms ’joanya', 'Kgetra,' and 'Ksatriya‘ denote this
order. The term 'Rajenya' is used in Rigveda (10.20.12).

Incthe later Vedic literature 1t was used for a man hail-
ing from the royaquamigy. The term Ksatra denotes valour
or doainon strenggh. The term Ksatriya being often used
in the Vedic 1iter§tu§§. In the some cases it denotes s
king or a noble mié. But the term ¥satriya im the sense
of a Varna can easily be oObserved in the Vedic liferat~

) 24
ure of Tne later period.

The special function of the Ksetriya race was to

protvect the soclety. As a result they used to live on we-

apons. They were recruilted in the military services or

0. Dr.P.V.Kane, HDS VOL.L1.p.30; VoL.IL.p.216.

21. B 2.7.13; Bru.Il.4.11 ete.

22. Rgv 7.64.2;8.26.3;3.67.1; 10.66.8; Dr.P.V.Fane, HDS3
Vol .IT.30.

2%. Rgv. 4.4.21;10.109.%; Dr.P.V.Kane, HDS, Vol.IT p.30-
35.

24. VI Vol. iI. p.252.
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royal armies (v. 377). The warriors of this race pait-
icularly of Meharastra and Cola country (Tanjore) earn-
ed high esteem for loyalty and valour in the time of

our poet (v. 141,144,157,575,377, 373,379, 380) .

H
This i1s the third order or the society. The term:
’ - 25
'Vis' wap many times used in this sense by Aryan peovnle.

It was used in the sense 0of Varna in the lster Vedic 1i-
26 i
werature.

f .
The mailn functions of Vaisye are merchandise or
Vanijye (v.117), cattle rearing and animal husbandary.

Our poet preises the people of Gujarat eloguently as

This is the fourth and the lest order of the soce-
. . - L N A i
lety. The term Sudra is found in Pursuktbs (Rgv.10.90.12).
R -
In the Rgveda Dasss end Dasyus were subjected glaves sznd

belonged vo the aborigins. Thus Sudray were belonged to
Ty —T
avorigins and came into existance on account of subject~-

N
ion by the Arysus. The term mostly indicsted 'beyond
- 27 :
the pale o1 the Arysn stete'. Thelr main function was
to serve the twice-born class viz. Brahmins, Xsatriyas
. 7
/ g .
and Vaisyas. The words Sudra (v.39,15%4), Matanga(v.39),

Rajaka (v.90) etc. 21l secm to belong to aborigins.

o
ettt

\\7

2>. ® Dr.P.V.Kane, Op.cit. Vol.II.p.30b.
26. TIbida VI p.>07 fn.12.
279. VI. Vol.II.p.383.
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Tow 5Udras did not stick to the functions like se-
rvice of twice-born class laid down by the Sm?tis. of
course they used to fetch water for them (v.39). But fe-
tching of water for the higher class was not looked upon
as service but as a matber of censure. Sometimes they
were employed where brahming and others may be appointed.
Under such Sudras brahmins had to work which Krgéhu daid

not approve. But with the course of time Mohmedan inva-

RSP

Bmm—

/go}s made 1t possible (v.154). Thus though the people of
the low caste were looked upon ag untouchasble. Some peo-~
ple of the higher class, employed in the royal gervices
had loosened the restrictions of untouchability laid do-
wn by the Smrftis. Brahming employed in the royal services
did not find any herm in worshipping god with the water
brought by éﬁdra or in touching Rajaka or washerman or
Métaﬁga or low born one.

‘Here are interesting refe{ences to the Mleccha .{v.
B;@%a (v.96) who were gene-
rally identified with the Muslimsg and other foreligners.

$0), Yavana (v.91)97) and T

’w

"hey were considered to be people of non-Arvan race.
- ' - i —
The word 'Huna' in Visvagunadarsacampu in the descriph-

ion of Madras (v. 262-264,pr.104).is used in the sense

of foreigners particularly English people who came over
23

t0 India for merchandise during the period of our poet.

411 these people of non-4Aryan race were not supposed to

N e - -~ . “u )
23. Vide for discussion about Huna in the sense of thne
¢ 0

English people: Chapter I, date.
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acwy accoraing to the injunctions of Dharmaégstra. To laws
for four 10ld class system or Samskaras affecEﬂEEFm. They
were like Vfgfyas, PanktibBhyas or out—oasté people. Re-
lations with such psople were subject to censure among
the people. But employment in services made loose the re-
strictions of Sm?tis. In accordance with this Viévévasu
appreciates their good qualities.

Thus the Indian society i1s composed not of only
four Varpas, but also of untouchable people of aboriginx
caste who constituted the component part of the Indian
gsocial organigsation. Mleccha, Yavana, Turgka and ?ﬁpa

agenoting English people lived in Indis and had their own

culture and civilization gnd they lived accordingly.

~

Shri Ghosh Aurooindo rightly observes,! there can
be no great and complete culture without some element
. A
of asceticisam in it, for ssceticism meipé/self—denial
and self congest by which man represses his %owereimpu~
lses and rises to greater heighets of his na%gre." They
belong to no ceste, of course they sre also a constitu-

ent of Indian social organisation. "Asceticism, which

India through her 2uddhism gave to the out side world,

29. The ioundations of Indien ZJulture, p. 35.
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appears t0 have been an ancient complex of Indo-Aryan
culture. Bvidence for variocus traits of the complex can
be traced back to the earliest 1iteratuig."

Though the word 'muni' has hoary antiguity and oc-
curs in the Rgv (10.136) denoting an ascetic possessing
magic powers with divine gfflatus; as friend of Indrs (8.
17.4); or friend of gods (10.136.4), Vekaafgé—dhvarin talgis
it in the sense of an'ascetic! a person in a fourth stgge.
The word 'Yati' is also used to denote o person living
in the fourth stage of 1§§e. Generally he is engaged in
the practice of yoga.

As austerities are congidered to be their wealth,
they are known as 'Tapas' also.

R

Tne wor L%hikgu' also denotes a person in the fo-
urth stage of 1§fe. "A Buddhist monk waz generally known
as Bhikik(h?)u or Bhikgu. Feliis generally referred to

_ 4
in Sansksit Worktxﬁs Pariviajaka.”

A1l these g.oups belong to the last stage of so-
ciety. Dr.P.ViKane rightly observes,”Parivrgp or Pari -~
vrajaka (one wno does not stazy in one place), Rhiksu (
one who begs for his livelihood )}, muni (one who ponders
over mysteries of life and death), yvati (one who controls

his senses) . These words suggest various characteristics

R t . y
of man who undertakes the fourth Bsresma. Celibacy, aust-

30. Ghurye G.S8., Indian Sadhus,p.l

31. gf. ADS 2.9Y.21. TPor their salient features,characbter-
istics and duties vide, MS.EVI; Xane,HD3I Vo.II.p.920-
§37; Y3.3.59.

. TDS.11.34;56S.VI.87.

. Ghurye 4.S., Indian Sesdhus, p.43.

. GDS 3.2.

(CMASIRWN
YN
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erity, concentration and ecstasy are considered as the
chief characteristics of a person in this last steoge of
35
life.
] - ' —

In Visvagugadarsacampu agcetics are said to be free
from the bondage of ceste system (v.147,180) and duties
thereof. They earned their livelihood by begging (v.147,
130). They renounced all the worldly attachments such zs
those of wife, sons ete. (v.152). But as in present days
during our poet's life-time also asceltics did not live
in forest, but in the mutts, travelled in a vehicle, and
never moved to beg (v.179,%80,186,501,503). Some did te-
ke misadvantage of thig organisation (v.163,169,501) wh-
om Vehkaqgﬁhvarin calls Pékhagdfl Instead of practising
austerities they took mw sweel food (v.501). In Tenkale

- m -
Ramanuja cult Sgnyasins or ascebtics bow to the house-hold~
ers. This custom is criticised most by our poet in Vis%—
aguﬁédarsaoamﬁﬁ {v.502). He wrote a special book on this

!
very topic known as Yatiprativandanakhaq@ana. Sathakope-
muni is often called a muni, while Yahunafzftha snd Ram-
anuja are called Yati. Aiscetics used to keep one .or three
staffs with them. Ramanuja kept three staffs, hence he
calls him 'Tri-venu-dhara'(v.534).
Untouchability:- '

o i Yo P S S e e i St S S

t

The term 'Asprsya' means untouchable in general.

We hardly come across such references or passages support-

35. Vide Ghurye ¢.%., Indian Sadhus, p. 17 ff.



340

ing the views of untouchabilitz6(v.89,90). We get some
terms for such untouchavle Jgfis. Among all these only
Candala is sald to be untouchsble by birta. Bub wich the
course of time the spirit of exclusiveness and ldeas of
ritual purity made the views of the law-givers or Smrti-
karas more congservative. Consequently the situation re-
ached the extreme. As a result of this more andrmore ca~
sTtes came t0 be included in this untouchable clggg. Food
and water touched by such people were prohibited for use
in accordance with the injunctions of Dharmasastrs 1it-
erature.

Thus we can see thet untouchsbility does not arise

by birth alone. It arises in different ways particulsrly

36. Tapta or barba? (Rgv.10.142.4),Tastd or Tvasta - a
carpenter (*g 1.61.4;7.32.20;8.702.8), A tanner of
hides (Rgv. 3.5. jo), andala and Paukasa (V8 30.17).

37. Fatyayana used this word (Aspysya) for untouchable
in genersi. Vide Yatyayanqsmrtlsgrodahdrq edited by

~Dr.?.V.Kane, verses 495 783 guoted by Mitaksara on
¥YS 2.99 and by Apararka pp. 813. For an article on un-
touchability ¥ide Dr.P.V. Pane,;ID Vol.II.pv.165 ff.
Wor the technical meaning of Candals, vide Dr.P.V,
ot S (e ERETRIT

el o -

SRTE G T T TS AT

AN
@

Vfdonaya;ndvdlkxa gaéted by Apsrarka, p.9Y23.

~v A wfetet FF S By TEAI R
TR 7 ol Qg”“‘h ﬂf(“>qx1wiSI }
VG oz e o 2wt ra” éF“‘ﬂTWQQQTﬁ_ 1

Atri, verses 267-269 which also consider Candalas
etc. as untouchable people.



341

by coming into contact with the unholy persons, menstraus
woian, animels like horse, 3333L€fAdonkey, low—caste peo-
ple, a man carrying ooggg{/%n o1ly humsn bone, a man from
antsgonist religion, Safika,,ﬁ§:§paﬁ€h, a naked msn, %
the persons in wnose family there is no Veda-study etc.
(MK. 32.39-42,61-69).

Such restricitions were not casused from any hardness
of heart or any rscial of caste pride but due to psycho-

-
logicel or religious view and the reguirements of g;géﬁ@ﬁ/
The sense 0of humanity is alresdy considered by the auth-
ors of the various Smrtis. We come %9Qfggs one of the
duties of a hougse-nolder to give food to even ngdgia
who is consid%red to be untouchéble by birth, if he comes

39
after Valsvadeva.

People of various castes were expected to observe
the rules laid down by the authors of Smrtis. XKing is su-
pposed to keep an eye on it. Even though socidl mobility
was being continued ngturally by marriage which caused
Jgtyapakar§a - declingti®h of the Varga or downward ver-
tical mobiiity and Jéhyutkarﬁa or upward vertical mobi-
lity better known as Var@ésaﬁkara. After tuslim invasions
tnere were sufiicient opportunities to such social mobi-

1ity and created great Sanksra as a result of which Ind-

izan society to—-day is divided into many sub-castes. Rut

3y. Vide Dr.P.V.Ksne, D3 Vol.II.p.175.
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The employment in the royal services and invasions of
Musliu rulers loosened the resbrictions loid down by
Dharmaééétra, as 1t happens on zccount of inaustriali-
sation, services and public ingtitutdons in the present
age. Thus employment in the services, muslim invasions
end movement of devotion gll these loosened the restri-
ctiong of ?ar@a system and gocial mobllity toock place

{(v.147,143,149) .

Like Varna system the four—fold'iéfama system also
constitutes one of the important features of Indian so-
ciety.

The word 'Asvema' is derived from B+YSram which
means to strive or to extert. So the word Tisrama' de -
notes (1) a place where one can perform austerities, s
hermitageaand (2) the action of such performation of
austerlties. The literary sense oI the. word 'Rérama’ is
'a halting or & resting place! S0 the Word‘iérama’ de -
notes a halt or a stopage. The systgm containsg such st~
opages or the stages of the journey of one's own life
where one can have rest and can prepare one's self for
the Tinal aim of 1ife. MahBbharata opines that these
four stages of life form a ladder or flight of steps

41
which attacnhes one to Brahman or ¢od.

40. Deussen p., a learned article on the Xéramas in IRW
Vol.II pp.123 ri.
41, Mbh., cr.ed. 12.234.15.
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/
- - —
the Asramas are four in number: (1) Brahmacarya-

érama, a stage of a student (2) Grhestha, a stage of a
married one or a house-holder (3) Vanaprastha, that of
a retored life in the forest where one liveg after aban-
doning the house with or without wife and prepare onescelf
for the last stage of life of complete renounce of the
worldly attachments. (4) Sanyasin, a last stage of co-
mplete renounoememf of 2ll the worldly things, relations
42
snd attacaments. According to the eerly literature we
find only some references to.the bthree stages of human
life: the student, the house-holder and a hermit. One
was not expected to pass in a definite order. One can
live in one stege for the whole life as Walsthike Fre -
hmacari or he can start his life as a hermit, if he so
desires. fe can live 1n both the ﬁaramos simultaneously.
He may be & student 28 well ag a house-holler. The view

o

of tiils early system shows that the lasgt stage of Sann-

yasin necd not be preceded by the stsge 0F a house-holder.

~

But in the later period Dharmasastrz expected one
43
to pass tqrough the stages one by one in & proper order.

42. Cha.2.25.1;35. 1O 3. ?5, Bru. 3.3.103;4.2.22; Tu.1.2.1.
Vide Ranade, congtructive survey of Upanisadic phi-

losophy, pp.60-61; Keith A.B., Religion end philo -
SOphy of the Veda and tne Upanisads, Vol.IT.5387; Cf.

30 Deussen % P. Op.cit., pp.128-129.
3. ?éraswuaﬁ#?ﬁirﬁx 2R Ry )
AT ooz gﬂﬁﬂﬂ*hhmr\ﬂQyumﬂLmu

coafri 9@ G ~cn T FERT Ragh.I.8.

qzﬁ%"&ﬂ%adﬁmwu
Buddhacaritam V.30.
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Sm;ti writers like Manu and oth%%s had expounded
this four—foid.zérama system. From the times of the most
anciens DhermaslUtras, the number of‘zéramas has been fo-
ur, though there .are slight differences in tﬁe nomencl-
ature and in the seguence.

0f course with the course of time this Eérama system
is corrupted and loosenec. All were not following it pro-
perly.

In Viévaguggharsacamﬁﬁ there are only = few refer-
ences to the Asrama system which seem to us az they ' are
found to-day.

Ine_stege; 0f s Brshmacarl or o _sbudent:-

One can eutre This stage of g student provided the
Upanayana or regenerative three~thread ceremony 1s per-
formed. Without it the life of a humanbeing is said to
xzkd f®w be undisciplinea or leading life without any pur-
pose. NoO inclination in behaviour, speech and eatbting is
formed. The beginning of this stage of life starts with
the living at the teacher's home where he lesrns how to
lead most disciplined 1ife by attending the fire twices
a day early in the morning and at evening, bathing thrice
a day, wandering for alms and eating food after gecuring

the permission from the teacher.

44. MS.4.1;5.1649;6.1.35. Vide Dr.P.V.Kane, HDS,Vol.TT.
0.418.



345

Here in this Campu we find little as regards this
stage, vhough there are mentions of several several ce-
ntres of education like Benares, Kaﬁﬁfpuram and others
in Anga, Vaniga and Gauda where the students might be
leading such life. The Samskara like Upanaysna has be -
come most mechanic. So in this stage of Brahmscari the
rules might be loosened. Rrehmacari was expected to live
on the food obtained by begging (v.147,180). He must ob-
serve the rules of taking food (v.%1,101). He was prohi-
bited to take food with Paﬁktidﬁéaka people (v.92). We
cannot be sssured as regards the other rules of bathing
thrice a day, attending fire twice by offerings etc.

Phe end of this stage was with the ceremony called
Vratotsarga or Samavartana with which he was set free
from the bondage of the rules for Brahmacari. This Sem-
skars was usually followed by marriage, as efter Sama -
vartana a student was allowed to marxry (v.7). |

House-no0lder:—

This stage follows a stage of studentship. Mark-
. _ . ) . Lo~
andeyapurana says that it nurishes the rest asramas ra-
- . . 45 ! 4

ther fthe whole universe like g cow. In Visvagunadarsas -
campu Venka@gdhvarin has given much detalls of this stage.

This stage of life starts with the marriage (v.92).
Marriage only for the sake of enjoyment wes highly con-

demned (v.505). The aspect behind marriage was to beget

45. MK. 26.6.15.
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good progeny (v.100). One ought to keep Agnihotra éfter
merriage (v.139,432,453,460). The poet has tried to fr-
ame out the daily duties of a house-holder (v.452,579).
One should get up early in the morning and take bath (v.
133,453,460,520,579) . He should perform Sandhyz and off-
er drghya to the god Sun thrice a day at the proper time
(v.187,453) . Then one may do some Japas (v.135,460) and
%orship his family god either é&ve or Visnu (v.140, 465,
520,579) .

Paﬁbamahayajﬁés (v.231,23%,236) were compulsory im
connection with which one ought to welcome a guest or
Atithi(v.132,453,520). Cooking for own self was condemn~—
ed (v.505). It was believed that one eats sins who cooks
for one's own seig. Several rules were observed in taking
food (v.25,325,3%26,579). The food remained after consecr-—
ating it to the gods in the sacrifice was considered to
be ambrosia (v.25). One should not take food seen by =
bitch, yavana or low caste people or should not dine with
the persons who have not studied Vedas, drukards or the
Paéktiiﬁgakas (v.91,229,241,242) . Manu says, " one should
not take food seen by Candala, Varaha, cock, dog, menst-

47 -~ .
ruous woman, eunnuch etc." Manu gives a long list of Pan~

46. Cf. Qe ora MEAUTL Fe TE R fReigmy

\ ) . Isopanisad X-1.
Moot g T % UnfiesTRATL ¢

i A %Fwﬁ’5?7f'zvaqlﬁaﬁﬁaggééiﬁé ar- 3.
o i MS.JE-n¥.
cf also & a57en %’q”ﬁ; %T-(M'T?q ‘@W_Z n1-6.
47, MS. ITI.2%29-242; 1V.207~224.
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ktividusakas. Venkatadhvarin mentions Vratya as Pankti-

yidusaka (v.190). One should not take food remained
over night (v.101). Of course food protected by water,
uninjred by ants and other insects, offered to god, fri

49
ied in o0il or ghee was allowed to be taken by Manu also.

Svadhyaya or recitation of Samhita, Brabhmsne etc.
was considered to be daily duty of a brahmin or a Dvije
house-holder (v. 11,1%4,452,453,520,579). 4 Svadhyays
was not the means of getiing slms for maintance (v.505).
Such aptitude was a matter of great censure. Svadhyaya
is a Brahmayajna, one of the five MahZvajliss.

Occasional rites:-

A house~holder has to perform some occasional rites
(v.134) like Grahasaﬁkramaqakarma or pite at the occasion
of changing the zodaic sign (v.233), rites on eclipse
of sun or moon (v.533,534), éraddha (v.231), taking of
pahcagavya ete. (v.237).

Desired rites:—

Some rites were beilng performed in order to schi-
eve the deslired frullts or objects. The sgcrificial rites
are deemed t0 be such rites. Venkatadhverin often menti-

ons tne sacrifices like Jyotistoma, Aptoryama, Ukthya,

45. MS ITI.14Y-132.

[
49. Vis.v.437. Of. MS also (¥€-24. ),
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X - ! . 3
dasi, Vajapeya, Asvamedha etc. were being performed.

(1951
(o]

We shall see the detailed accounts of such sacrifices

Duty (v.161) of giving alms (v.105) was highly ap-
preciated. A miser house~holdef was a2 subjJect of censure
among the people (v.104) for not giving alms. It was be-
lieved that 2lms snould be given to a desrving man, other-

wise it does not bear any value or fruit (v.505).

Manu and other Sm?ti~writers digcuss the various
ways of earning one's livelihoods or the way of living.
They consider an earning of livelihood by sexrvice as low
one. 1t is said that an earning of livelihood by service
is as good as leading fthe life 83 dog. Veﬁkatéﬁhvarin
slso thinks of such a way of earning as a low one. Part-
icularly for brahmins service under a low bofn one.is
is highly condemned by him (v.133,135). One who is em-
ployed in service has s0ld one's own gelf for monfhly
pay (v.136). He thinks that Bhiksa is the best way of
earning livelihood for brahmins. On the suthority of the
Sm;tls he allows a brahmin vo adopt the way of kgatriy&s,
if he could not achieve his livelihood by the ways pres-
cribed for them. Veﬁka@éﬁhvarin describes brahmins oeing
recruited in army and employed in the royal services wh-
ich are sald to be the ways of living ior K§atriyas (v.

161). Some brahmins of Masharastra recruited in army were
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the famous warriors (v.141,142,144,145). Some were empl-
oyed in service of worshipping the gods- known as Devale-
kas or Arcakas in the tempies (v.466,467). The Devalakas
or worshippers of the god used to steal the food offered
to the god (v.468,46Y) and supply it to the shops where
such consecrated food was being sold (v.433,439). Such
practice is still current in the sacred places; Veﬁka§5~
dhvarin does not like such s way of earning livelihood.
Hgéascribes such practice in the descriptions of érzraﬁ-

gam and Campakéragyargbag0p§1a (v.4%8,43%9,463,469) .

Man entered the sifage of a forest dweller as a he-
rmit afiter the birth of sons rather great grand son and

the body stooped with the old age. The hermit should co-

50
ncentrate his mind on purification orf his soul. He should
51
live on the wild fruivs etc. He should perform penance
52 53

gtrictly. He should lead a celibate life and sleep on
the ground. He should enguage himself in ceremonies for
the manes, the gods and guéits in the homa oblations. He
ought tspweat matted hair and dress himself with the be-
rk-garmegzs.

-
The purposge of this Asrama is believed not only to

s

absolve one from the sins but also benefit of the soul.

50. MS.0.4;

¥Y3. 3.42; GDS. 3.27.
51. MS-6'5; YS.5.46.
52.M5.6.2Y9, 50.
53%.15.6.26; Ys.5.51,54
54.M8.6.5.
55.8.6.6.
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Veﬁkaﬁgtharin does not mention this stsge direct-
ly. Probably people had no much interest in this stage.
Ingstead of living in the forest, the peopls used to
stay in mutts preferably.

The stage of an ascetic:—

i o o Y S i s i i S S A M 2o WO M Ay S S A S S

-
An individual entered the last Asrama or the stoge

of an ascecic has to cast of a2ll the worldly associations

56
and attachments. He ought to lead s celebate 1ife and

practise abstinence from anger and control over the sen-
S;Z. He was not allowed to live in one and the ssme pla-
ce for a longer period. He should move from one place

to anbther. He had to live on food obtained by begging
Bhikgg'onoe a day, abstain from the undertakings and de-
vote himgelf fully in obtaining the knowledge of a self
or Atmajfiana. The descriptiong of Rajatap;éﬁhapura (whe—
re the poet describes the saints of Madhva school) (v.
178-130), Maharastra (v.146,147), Karmateka (v.163,169)
and Kurukéﬁufz (v.500,501,502) throw light on the life
of ascetvic. Sannjﬁsi@:@r ascetics are mostly in name (v.
146,147). They are not detached from the Worldly essoci-
ations and renounced the world in true sense. They used
to live in tThe sacred places and possess a mutt to live
in. Instead of abstinence and control over senses they
used to enjoy w sweet food (v.501). They did not prefer

to move from place t0 place. They gathered wezlth for
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the mazintance of the mutt (v.50%). They did not beg Phi-
ksa (v.503). They used to travel by car (v.178-180).
Madhva ascetics helped the house-holders by giving alms
or food )(v.180). Ramanuja ascetics of Tenkale cult used
to salute the house-holders (v.502).

Ascetics instead of concentrating on achievement
of g%majﬁéha were much interested in the propagands of
the schools which they followed (v.178-180,249-251). Co-
nsequently tﬁey compete each other to be popular among
the people.

Under pretext of censure of Madhva ascetics all
the other ascetics who do not observe the rules of this
stage are condemned (pr.72,pp.150)

Generally Caturmasyavrata, Bhikgﬁ@ana, holding of
kamandalu, detachment from the worldly associations (v.
501), hoiding of a staff one or three (v.584) ctc. are
the signs of ascetics.

Apart from the special duties for all the géramas
concerned with the life of an individyal in each of the
Eéramas, there are certain cbligstions of a general or
universsal nature. Such duties are congsidered as the dut-
ies of everymsn without any reference to Varna or Asrama
to which he belongs. One should mak vractise truthfulness,
purity, harmlessness, absence of malice, forgiveness,
aéstinence from cruelty, generogity and contentmgit.

- A
53. M$:6.91;3.66; VDS.10.30; Arthssastre 1.3.3.4.
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The foregoing review of The Egrama system sugge-
sts that the theory of Varna dealt with man-'as a memb-
er of the Aryan family or socieby and laid dGown what
his rights, functions, privileges, responsibilities and
duties were as a member of that society. It was address—
ed to man in the mass. The theory of Eéramas addressed
itself to the individual. It tells himwwhet his spiritual
goal is, now he is t0 order his life and what preparat-
ions are required to achieve that goal. The ftheory of
ngamas was truely a sublime oonceptggn. Prof. Deussen
has admired it in these words,"™ the whole history of
mankind has not much that eguals the grandeur of this

60
thought.

In this present Kal age people do not observe the
rules of Vernasrama (v.91-94,147,177,208,244,245,249,250,

!
251,264) laid down Sruti and Smrti (v.101,516).

"In order to understand the psycho-morsl basis of
the Agrames proper, it is advisable that we should look
into the theory of the Puru?ﬁrtbas which concern themse~
lves with the understanding, justificetion, management
and coenduct of the affairs of the individual's 1life in

61
relation to the group in and through the Kéramas. These

59. Dr.P.V.Kane, HDS, Vol.IT.p.423.
60. Deussen I.,p.129.
61. Prabhu P.W., Hindu social organisation, p.78.
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-

ailmg of life or Purusarthas are four in number viz.

Dharma, Artha, Xams and Mokss.
¥ ¥

Dharma is consgidered to be superior to succeeding
two viz. Artha and Kama. Dharms sccording to Venkatadhva-
rin, means to follow the Vedic path snd lead a life =2cec-
ording to the rules laid down by Dharmaégétra and wor -
ship the god Visnu or giva with full,devotion. The title
'ViéVagug§daréa' and chief 2im of the work, to make the
people looking at tane virtue lying in the mogst wretched
one, lezd us to the idea of Dharma which helps wne to be
able to obtain final emancipation, the chief aim of the
human life. Nityakarma, Sandhyé} Japa, worship of the
gods, tarpana or offering weter to gods, manes and men,
homa, vais%adeva, Etithya or welcoming of guests, Pahca-
mehsyajfie, svadhyaye, visit of the temples and the sac-
red places, bath in the holy water of the sacred river
or reservoirs, various sacrifices etc. are included in
Dharma.

Artha 1s the gratification of the instinct of ac-
gisivion in man. The Hindu philogophers recognised its
importance and force and proper legitmé%e place is assi-
gned to if. The righteous disbursement of weglth is high-
ly appreciated (v.105,107). One should acquire wealth by
merchandise or trades, service, by the grace of the kings
and other occupations (v.117,-122,141,161). BRut one sho-

uld not preserve it like a miser (v.104). Ye condemns un-
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fair means adopted to obtain wealth (v.135-13%7,147,154).
He appreciaetes the ways of earning livelihood prescribed
by Dharmadsstra and (K@ééﬁu) sheds tears on the unfair
ways adopted to earn livelihood by brahmins (v.136,137,
424). Begging by ascetics (v.525), pradicting by astrol-
ogers (v.523,529), treatment by physicians (v.5%6,538,
541), tesching by Vaidikas (v.576-578) and selling of the
food consecrated (v.439) are condemned. According to him
alms or charity is the only proper use of the w wealth
{v.105,107,161) . He does not like the lending of money
on interest (v.196) or snatching of the others' wealih
{v.196, 200, pr.83, v. 377). Wealth and prosperity escqu-
ired by unfair means give happiness four or five days
(v.378,424~-426). Of course wealth was considered to be
the chief messure-rod of the gocial status (v.423). So
naturally the people were after in the Kali age (v.94).
Kgééhu hates the poets who utilises their poetic skill
to flatter the kings (v.542,543,546,547).

The poet gives the theory of arths according to
Hindu philosophy (v.161). One should mmk acquire weslth
by the grace of the king and wealth acquired should be
distributed among the proper persons 1ike éfotriyas who
desired to be donated to (v.544).
Kema:~

Kama, "as the satisfaction of instinctive life, is

recognised as one of the aims of marriage along with dh-
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62
arma and procreation.” When Ksma implies the domination

of lust, the aim of marriage becomes only sexual enjoym-
ent (v.115,pr.35,v, 118,156,377,505). When sexual enjoy-
ment becomes the chief aim of life, the standards of mo-
rallty go down. Conseguentily -illegal associstions of males
and females come into existence (v.210,233,402,426,447,
450). When it happens so, Kama becomes one of the six
internal enemies (v.224,251,301,3%55). Kama restricted

by Dharme can only be helpful to get rid of @gatraya or
three debts for which good progeny th;gugh laoysl wife

is ardently desired to have (V.204,34§§.

"Purtner by recognising arths and Kama as desirable
for man, the Hindu sages indicated that msn unfolded his
spirituality only when his life was not economically st-
arved or emotionally strained..... Eut economic drives
.48 necessary and even desgirasble, it is stressed, as it
snould be that they are not the ultimate ends of 1§}e.
Venkatsdhvarin proclaims the same thing (v.101,377,378).

Moksg -

It is & summum bonum of 1ife cbtained through the
gspirituel freedom on account of the reslisation of the

absolute. Thereafter one has not to pass through the cy-

62. Kapadia K.M., Marriage and Family in India, p.25

63.01. gyeferag WY sl MzdH

Gits (17.VIT.11).

.64. Kapadia K.M., Op.cit. p.26.
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cle of birth and death and not to suffer from worldly
unhappiness. So this is a final goal of all the human

. - , l bl - — . il
beings. In Visvagunadarsacampu Venkatadhvarin often ta-

1ks of final liberation of the humsn beings from this
~E
O
world where he mentions Moksa or shows the means to ob-
66
tain complete freedom and evernal happiness.

, -

65. Vig. v. 9,14,17,21,22,35,3%8,74,76,30,85, pr.22,v.36,
37,112,150,179,184,162,221,246,243%,295, 302, 307, 334,
341,351,391,407,415,417,422,pr.176,v.426,400,462,498,
513,521,241,552 etc.

66. Vide for action and rebirth and means to achieve em—

ancipstion chapter on 'Philosophy’.
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Marriage is a fundamental base of am unit of the
society and a samskara by whicﬁ one enters the stage of
a Grhastha or a house-holder as a maintainer of the so;
ciety remained. This ceremony\rgflect$ ﬁhe Hindu culture
and civilization according to which this ceremony is a
holy bondage and not a sheer oéntract.

In ancient India the forms'like polyandry, poly-
gyny and monogamy Were‘wellknowﬁ amoné whicH monogamy
was mxpEgkzd accepted as an ideal marriage systgg. The
eight forms of marriagé are based on difference,in’ritu~

al and mode.

This ié a form of marriage in which a woman marrs-
es more than one husbaﬁd as_Draupadz had ﬁive. of coursé
eminent scholar of Dharmaéééfra Dr.P.V.Kane and Dr. A.S,
Altekar do not accept the view of existence of such form
of marriage in ancient India of the Vedic age, while the
scholars 1like R.C.Majumdar beliixgs/fﬁe exiStencevof this
form, " as the counter part of pg%ygamy, probably also

existed in the early Vedic society.”

67. Mali-now-ski used the phrase the forms of marriage
" in the sense t0 imply the numeric variation in pa-
rtners (Marriage, Encyclopaedia Britanica, Vol.14,p.
949.

68. Ideal position of Indian women in Domestic Life,
Great women of India, p.7. In fn.11 on the same page
he notes that B.Upadhyaya in his book " Women in Rig-
veda" also opines thét pblyandry did exist. :
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Polygyjmy:-

Thié is that form of union in which a man has more
than one Wife at a time. ﬁMOnogamy has been the cherish-
ed ideal and also the legalised form of the Indian inst-
itution of marriage and this form also‘sgemé toihave’be-
en the ideal and was probably the rule, in the period,
but the.Vedic literature is full of references to poly-
/gygg." This form of marriage may be present during the
period of our poet (v.18). God Visnu is sald to0 have
Rama, Nila and Mahi or earth A complete pedlgree of the

poet's family lying with Srinivasaraghavacsrl shows that

poet‘s grand father married more than one\lady;‘

This is a form of a union of one man and a woman.
Polygamy was rather popular among the royal or the rich
families, while most of the people favoured monogamy.

Our poet has made references to this form of marriage (v.
92,111,117) in the descriptions of Kasi, Yamund and Gur-
jara. One can enjoy happy married life in this form like

god and goddess Siva and Parvati (v. 317)

Our G;hyaéﬁtras, Dharmasutras and various Smriis
give the eight forms of marriage which differ in fitual
o : » :

and mode. Bramha, Daiva, Arsa,Prajapatya, Asura, Gandha-

69. Dr.P.V.Kane, HDS Vol. IT p.550.
70. Ibid p.516. ‘
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rva, Raksasa and Paiadca are the eight forms of marriage
sanctioned by our law-éivers among which they favoured
firgt three, fourth and sixth most, while they condemned
the last de. Dr. Ludwik x Sternbach says that there are
eleven forms 6f marriage. In éddition to the apove eight
'forms of marriage there are two special forms named Sva-
yamvara in which a bridevwas totally free to choose her
mate, while in another form a bride was won by a beat or
a prowess. In such a form a lady was called Vigrahaéﬁlka.
The Gandharvavivaha combined with Hékgasaviﬁéha and Ga-
ndarvavivaha not combined with. Raksasavivaha is the thi-
rd variety.

From the legel point of view he catagorises the fi-
rst four as orthodox. He also brings out the sociological
aspects of the different marriages from the customs pre-
valent amonst the primitive tribes and communitzgs. Somé
take these forms as prescribed for the various‘jalgas.

71. MS.3.21,27-34; Dr.P.V.Kane,HDS Vol.TTI pp.516ff; Maj-
umdara R.C. and Pusalkar A.D. (Ed.), The age of
Imperial Unity, pp.559-560; Prabhu P.N., Hindu Social
Organisation, pp.153ff; Ramfw Pandeya R.S. Op.Cit.
227 £f; Alteker A.S. , Op.Cit., pp.41 ff.

72, Vide his article on "Forms of Marriage in Ancient
India and their development", Bharatiya Vidyak, Vol.
X11, 1951, pp.62,132; Majumdar R.C. and Pusalkar A.
D. (Bd.), Ibid p.559.

730 MSQ 3-23’ Vide DI‘.P.V.K&HS, HDS’ Volo II Pp0521 ff’
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Vehkayatharin shows that in his time the marriage
ceremony lost 1ts religious and ritual importance and it
became a festival and ceremony was being performed pure-
1y mechanically (v.134). Many unegual couples ﬁere form-
ed by these systems (v.314). A husband interested only
in his merchandise used to leave his wife alone soon af-
ter the marriage (v.92,117,118). Sometimes fortunately
a man and a woman of equal taste, besuty etgi may gnite
and society may get an 1deal and happy married’oouple
(v.559). A bride soon after the marriage was sent deco-
rated with ornaments and new dresses put on to her new
residence (v.392). Marriage for the sake of only physi-
cal enjoyment makes one's mesrried life unhappy (v.SOS}.

No reference to any intercecaste marriage is being
found in this Campu poem. We can easily conclude that
there would not be marriage prevalent among Sggotra agd
Sapinda families as being restricted by the law-givers
according to endogamic and exogamic Zﬁles.

Usually in self introduction Gotra was necessary
to mention. Vehkaﬁédhvarin refers to his family name or
Gotra as Atreya (v.356).

Still in the marriage sameness of Gotra and Sapiqu.

relations are being taken into considerstion.

74. For Gotra, Pravara and Sapinda relations Dr.P.V.
Kane, HDS Vol. pp.479 ff; Earandikar 3.V., Hindu
exogamy, pp.34 ff; Kapadia X.M., Hindu kinship, pp.
55 ff. '
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’Family is a unit of the society. Hence its study
provides an interesting problem for a‘student'from the
sociological point of view. Here we shall discuss some
aspects of the family.

Vehkayadhvarin does not give any concept of the
family airectly but it can be made out from thé ideas =
expressed here and there. Pamily means," the husband
and wife along witﬁ child or‘childreh"~(v;1,2,18,92,111,
117,200, 204,%317,319,327,531) . Childlessness often creat-
es unhappiness in the married life rather fami}y life
(v. 204,348). On the other hand a couple having deforme
ed or ugly issﬁes may feel equally a miserable and un-
happy family life (v.314,319). A son who desires to co-

mmit suéide also brings unhappiness to the parents (v.
23). Good iséues brings a store of happiness to the pa-
renté (v.527,§315. Son;s knqwledge of the various sastr-
as, good moral charactef; bravery on the battle—jiéld
etc. make the parents proud of’the.}ssues and highly
honoured in the(society. Ganges as a mother of Bhi%ma
and Vasus is highly respected by the poet (v.327). The
poet descrlbes Kartikeya, a destroyer of the demon Tar~
aka, Ramanuja, Vedantade51ka and Sathakopamunl t0 have .
made their parents really 'Put:avan' orfeternal.

Status and Posgition of the Son:-

e e D, G P WD S Tt D Y o W e A, el P W R S Wl Mo T e Pl o O . o et e

The first object of the marriage in ancient India

was t0 proginate the one's family line. Thus the wedded
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couple wished to have any male issue. The necesslity of
ﬁaﬁing a son was also emphasised from the relig;ous PO=-
int of view. The son or the male issue was believed to
regcue the ancestors from the hell named 'Put' into wh-
ich sonless persons are bound to fazg By the birth a

son gets such respons;blllty to execute his oblations

to the manes, men and gods (v.78). The varlgﬁs vratas

and penance rather abstlnences were belng performed in
order to have 1ssue (v. 204 %48). Sonless lgdles used to
v131t the Tirthas to f£ill up their ardent desire of m§~

therhood'(v. 204,348).

There should be 1ove aﬁa harmony among the members
of a family.(Among all the members in a family age was
‘considergd és a meaéure—rod of the respect which is al-
s0 accepted in the present age in a.cultured ideal joi~-
nt famlly. A son or a daughter should respect a father
(v. 1,3,50,51,100, 111 205). A wife respects and loves a
husbind (v.37,§8,39,48,51,81,'1‘11,118,120,200). Thus the
first and‘foremost‘duty of a Wife was té serve, honour
and love her hﬁsband. A girl as soon as she married she

was expected to stay\&ith her husband (v. 594)
The relatlons between husband and w1fe were con-~

81dered hlghly sacred. Any 1119&91 connectlon of a w1fe
Sﬂ”}\m ﬂmPYiRWLaTZm {T’\Z" s\
MS 9.38; Mbh (Cr.Ed.) I. 147 5, Ram.2.107.12; Niru-
kta 2.11;

[
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or a husband with somebody was looked upon as a subject
of censure (v.402,426,447,450,466,467) . Such adultery
spoils family life and re}ation of husbahd and wife.in
many cases.

A spirit of tolerance makes their married life
.happy. Tolerance and adiﬁstment are the foundation sto-
nes of the happy married l;;e. A wife should not w1sh
fhat her husband should sit before her all the time
looking at her face (V.?ZO); She should be ready to su-
ffer seperation; if ardge on)husband’s absence for me- |
rchandiée or any business (v.92,117,118). In the same
way husband should not forget hls wife.

A son or a daughter must have love and devotion
to father and @other or t0 a step-mother (v.43). Dis-
obediant sons aﬂnoy their faﬁhers’and their kind feel-
ings (v.23). |

"Thelposition of an eldest son in an ideal family
was that of like father. Brotherly love and respect 0=
wards elders create a great integrety (v.205)

Other relatlons.

Maternal’unele was respected by a nephew(v.z).
Other relations like father-in-law, brother-in—léw, da~-
ughter-in-law etc.(200,311,414) are mentioned. An old

man was respected like father (v.197).
Thus all such relations of the members of family

create iniegrety and held each other in a common tie.
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Sectlon. II

The study o§/é/;;sition of women supplies an inte-
resting topic in the study of éooiety in any literary
.work, as in any society the general attitude of a commu-

nity towards women deals with a great social significan-

-

ce. In this Campu we get very little information about

the position of women.

——— o —————" (oo W5 M- . P T W - -

Women‘were pfevented from the higher studies. They
were permitted and 1nsp1red to higher studies in the
Vedic times, but with the course of time the gituation
changed. The cause of women's education suffered a mxeg&
good'deal’after 300 B.C. oﬁ account of a new fashion of
child marriage that then began to come into vogge. Con~
sequently a marrlageable ‘age of women was lowered &own.
Naturally in successive centuries the women"s study was
rather put to end. The names of learned poetesses and
philosophers were only preserved for sweet remémbarancel
Only a few instances of women can be gathered from the “
royal families. Ordinary families, however, could not
afford to do this and their dsughters, who were to0 be ﬁg-‘
rried at thls time at about the age of 10 or 11, could

17
therefore hardly receive any education.

76. Altekar A.S., The & Position of Women in Hindu Civi-
lisation, 3rd edition, pp.18-19.
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"Society had a general prejudice against a female
education; it was believed that a girl taught 1o read
and write would become a widZi.“

The cultivation of fine:arts like music, dancing
and paintinngas encouraged since very early times. Many
literary references can prove this. But with the lapse
of time during the period of Muslim rule4likewise female
education, the cultivation of the fine arts like music,
dancing and painting declined. Ordinarily only prosti-
tutes and dancing girls could read énder;te. So also
was the position of the fine arts. Veﬁkafgéhvéfin ment-
ions that the art‘of dancing was mostly meant . for Vi?a,
prosfituteé and dancing girls (v.569).

Choice of a mate:-

———— ——— -~ T okt e o it WO WO Bl P,

In the very early times, the girls appear to have
had their veice in the selection of their partners in |
the married 1life. Ksatriya ladies possessed this right
excluéively. Self-choice marriage or Svayamvara type of

marriage was current in Ksatriya community. In the vas$

majority ef cases, the marriages were usually arragged
80. )

by the parents. Bhavabhuti shows that only father alone

was regarded as having sole authority to dispose of his
81 ’ :
daughter in marriage. Thus they were deprived of the ri-

-78. Ibid pp.24.

79. Ibid pp.24.
'80. 'Ibid pp.68"

81. Ibid pp.69; Makkimzdhawxa Mzlatimadhavam p.50.
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ght in choosing their mate. In this Campu we do not fing
any reference mentioning the right to choose a mate. On-
1y guardlans played important role in such cases (v.83,
92). The age of the girls was not s0 much lowered for ma-
rriage (v.83,92,117). The marriageable girls were grown
up. Of course child marriage may be current. Beauty of a
bride plays important role in getting a good mate (v.156).
But it was not so always (v.314-316). The base of happy
married life was love. A‘loving husband who is loved
most is the foundation stome of the happy married life
(v.317,318). Sometimes wealth also was considered to make
one to gef bride or bridegrooml(€.392).

et s g

Woman as a wife:-

S — D 2 P o o YO W P S s T W -

Woman as a wife was expected to remain devoted and
loyal to her husband. Illegal connectlon w1th other men
was highly condemned (v. 402) Such sexual relations w1th
old ladies (v 426) were censured. Some people did have
such illegal connections (v.156,402, 447 450, 466,467) .
it was the duty of the husband to protect hlS wife well
Rama punished erow, Jayanta, Indrals son (v,7j)f¢1t was
not desired to leave a wife‘alone éfte@ a‘ma;riggé/imm—
ediately (v.97,117,118). A love of husband Wa§ qohsider—
ed to be inspiring glement of the 1oyalty of a'wife to
her husband in the married life (v.193,195;geo,221,309).
The wives of\the higher families were prevented to move
in public (v.209). Sita who was forced to pass through
the fire-ordeal (v.45) was an ideal of a modest and de-

voted wife (v.37,38,39,43). Particularly in the time of
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of our poet when polygamy was current, the position of
women was not so much happy. The women were understood
as means of enjoyment only (v.7,505).

We do not come accross any referenoe pertaining to
the widow remarriage. It has almogt compiletely«disappea~
red ffom the sbciety from about 1100 A.D..Such prohibi-
tlon, however,8gas Operatlve in the hlgher sections of

the Hindu society.

Woman as_ mother.~

In both men, and women there is a éeep,desire to
have brave and valient sons. This desire is as old as
the Vedas particularly Bgviga;

| Motherhood has been cherished ideal'of every Hindu
woman. Suckeling of the babe (v.1) 204) ahd\bgving good
son (v.50) were the matters of great‘jcy and satisfact-
ion. Harrassement from a naughty son sometimes annoyed
the parents (v.124). MS and NS state that women are cr=—
eated for proorea?foé?)So marriage was meant for procre-
ation and not for the sexual enJOyment (v.505). The mo-
ther was highly respectzg But 111ega1 motherhood was 10—

oked upon as a matter of great censure (v.3%67).

82. Altekar A.S., Op.cit.,pp.156.
83. RgVv.1.140.12352.24.15;7.34.20;3 for heroic sonjRgv.1.
64.14; 2. 23 19, 2.34.1; 8. 27 16 for progeny.

83 (a). 5.19.
84. MS. 2.145.



368

-
Satict-

- -~ —

The custom of Sati was prevalent. widely in ancient
India since the Vedic @eriod. We come accross the stray
references about 300 B.C. and gradually it became pOpu~
lar in Kgatriya communlty from sbout 700 25D The credlt
(of suppression of this custgg belongs to Lord Wllllam
Ben;xé/;nd Raja Ram Mohan Roy. It was prohlbited in 1929
1n<Br1tlsh India. So it must be prevalent in the tlme of
our poet. The adgeotlve 'Saﬁl' suggests lOyalty to hus-

band also who is respected and loved most (v. 118,164,

454,456,458) .

@ggeﬁ and Religion:-

Women wereﬁeligible for participation in sacrifio-
{

es either independently or jeintly with their husbands
upto C. 300 Bsg Law-givers'! unhealthy attltude prevent-
ed them from part101pat1ng in the Vedlc sacrlflces But
this did not produce a lopg staﬁd;ng hardship. The Bhakg
ti-Paurnic Religion filled up the want of participation
| in the religious acts. As early as the 3rd century B.C.
or the beginning of the Chrlstlan Era women are seen per-
forméng ngmber’of Vragzs. Women are more‘religlous anq

devotional than men. Barren women observe Vratas in order
. i - ol i L . R

T

85. Altekar A.S., Op. Clt., Pp.118—19~20.
86. 1Ibid. pp.141. b
87.x3%x28& Ibid pp.197-206.

88. TIbid. pp.206.
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Section: TII

Socio-religious life

The picture of the social énd religious life can
be had from the study of the topics like food and drink,
dress and decoratioﬁ, cuétoms and conventions current
daily and perlodlcal rather occasmonal dutles and cere-
monieg, rules of purity (Suddhl), superstltlons, bellefs
and taboog, pastimes, welghts, measurements eto.\In this
Campu the plctures of the 3001ety of the varlous regilons
of India are depicted. So it is much 1nterest1ng to st~
udy it ffom thé social and religious pbints of view. The
total impression of its study arises that the picture of
the society shows the period of transition from orthodox
Hindu life $o advanced life with the course of the time.

#

Food and Drinksi-

T S o o Yo SO T — T s T s s - -

Here food means vegetarian and non-vegetarian food.
In vegetarian. food many eatables and fruits are included,
while in drinks wine is mentioned seperately.

"EBatables:~

o " . oo — -

‘Fruits constitute one of the articles of eatables.
People used to0 rear trées for fruits (v.15). Grages (§.
4,221), mango (v.446), coconut (v.448,449) etc. are |
verj common pérticularly in South India.

Among many pulse and grains only~§f a few are me-
ntioned. |

Aksata: (v.158): Rice.
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Apupa: (v.570): Cake, Guj. Malpudo.
Dugdha: (vl43,35?}£ K§I¥§ (v.230,351,419); Payasa (v.1,
353) : Milk. A river of milk rather Payasvini is
mentioned. It flows near our poet's native place.
Arasanlpala situated on the bank of the river Vaha
or Bahuda(v.356) Another river of milk rather Ks-
iranadi is also in Uttarakuii.

Ghrta: (v.4s7): guj. Ghee.thuﬂﬁ) ,

Ea§i§y5nna: It means food fit to be eaten during certain
religious déys or sacrifices. This is calied”a sa=-
ered fggd. It is said to satlsfy the manes for one
mongﬁ. It is considered to be ambrosia obtained
through’ the action of Svaha and Vasat (v.25). It
is purifying one and reséues one:from the sins
commited (v.435. The preparing food for own self
is also restricted (v.505) by Dharmasastggs.f:

Kadannam or Kadusnika : (v.419): The garin of food impro-

o per rather prohibifed foiuse‘bg Dharméééstfas wh~—

ich may denote Gyﬁﬁaﬁa or red garlic, Laéﬁna or

garlic, Palandu or onion ete.

Lavana. Salt Use of additional is tabood. Salt mixed W1th

mllk was con51dered as unwholesome food (v. 353)

92. MKP.56.25.

93. Monior Williams, pp 1294,
94.. YS. L.258.

95. MS.JJIL-\\?:
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Over salty water is undrinkable’(v.103,106), use-
less in watering the trees and planté (v.106) and
in preparing food also (%.106).

Haiyangavinam: (v.223) : Butter.

Mistanna : (v.83): Sweet food. Modaka or Laddukas and ot-
ner v sweet food preparations may be intended by
the word 'Mistamna’. |

Mudga: (v.348). : Green~gram;‘Phaselus Mungo; Guj. Mag.

| In tﬁis Campu supernatural power of god Vijayarﬁ;
'ghava is said to affect the roasted green~gram
to grow and fill up the ardent desire of a barr—
en woman to have a child. A

Navanita or Haiyangavinam : (v.124) : Butter.

Odana: (v.89,113); Boilea rice. Boiled rice mixed with
milk was nﬁt g® much appreczated as a fcod. mhe

| poet mentions that the rich people used it (v 419).

Pancagavyam: (v.237) : It is five products of cow taken
coliectively i.e. milk, curds, clarified butter
or ghee, urine and cow-dung. Paﬁbagayya is éonsi—
aered holy and purifying one from sins. But the’
followers of Tenkale cult tabboed it particﬁlar—
1y urine and cow-dung. |

Sneha: (v,388) : 0il in general. Mentioning of cocomut
(v.448,449) and Tila (v.158) shows tﬁe cémmonluse
théir oil. |

Tandula :u(v.326) : Rice.

Tila : (v.158) : Seéamum éeed. Guj. Tala. This is conne -

C L ,
cted with the Sraddha and sacrifice. It is g
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gramya as well as Yaanlya Osadhi. Tila along
with Aksata mentloned as belng effered to Slva
in worship (v.158).

Yava: Baley.‘Guj. Java. We don't find any direct refere-
nce to Yava or barley;.But references to éréddha,
libations of wafer, sacrifices etc. suggest its
use. o

Yavagu: (v.43) : Rice-gruel which is mentioned as being

like milk in colour; It was used as food by the

poor people. One may drink wérerice-gruel (v.
£19). |
* * *

Mak31ka' (v 313) : Honey. Guj. Madha. It is used as sweet

) food. Honey mixed with the gulce of grapse is co-
mpared w1th the comblnatlon of prose and verse
giving much pleasure (v.4).

MrdVLka. (v.® 4) Grapes.

The selllng of the cooked food rather offered
to the gods or goddesses (v.438) and theft of the conse-
crated food (v.467) were looked upon as unholy act. As'é
test of the boiled rice prepared one may examine one or
two grain from the vessal. This is known as Kumbhipulaka-
nyaya (V 534) . ‘ | ‘ |
rambula: (V. 1?5) Leaf of a plant Betel is mentioned as

5e1ng chewed by Gurgara peoPIe with areca nut as
a perfume to scent the breath3 Iﬁ was also known
as 'VItI' (v.466). VitI is a prepared betel whi-

ch is called 'Bida' in Gujarati and Marsthi.
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Among various jJjuices on;y the Jjuice of grapes is
mentioned (v.4). The juice of grapes mixed with honey
becomes much swéefer. Sweet Madhu or honey is also me-
ntioned (v.1,4). The juice of various flowers is also

referred to (v.335).

Use of meat, beaf and flesh is found in the Rig-
vegi. The Indus Valley people used the animal food free-
%3 Use of anlmal fesod in érgadha is also permitted by
MZiu. Ramayana and Mahabharata also refer torthe common
use of meat as dggt.

In this Caﬁpﬁ we get only a few references of such
non-vegetarian food (v.182,226,562).‘Eoreét—dwellers
like gébaras (pr.239, pp.415), Hﬁ@a (English or FBuropean
people in general), Mleccha, Turugka etc. used to take
non-vegetarian fooa freely. The practice of slaying an-
imal {(v.182, 366) pgfticularly a goat‘(v.371,372) in the
sacrifice and éffefing to deity in the sacrificial fire
proves the uge of animal food on a particular occasion.
But the impact of the religions like Jalnism made the
people fo,ooﬁdemn'such practioé of taking animal food
(v.367,370).

Wlne-drlnkln

Alcoholic drink (v.32,117,164) is known by some

94. Majumdar R.C. & Pusalker A.D. (Ed.), The Vedic Age,
p.393. Vide Patil D.R., Cultural History from the
Vayupurana, pp.214-215 for the references from other

e WOTrks. /'{ 95, Majumdar R.C. & Pusalker A.D.,0 t.
’itm/vﬁ‘-‘: ! VP01

96. WS 1
S7. Rem. I1T. ' ; MBR, IT.12.6; TV.14.8. / 2174

-
i
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99
barks of trees was known to the people of Rgveda. In

this Campu Lord Safikara is said o have put on skin gar-
ment, hence he is called Krttivasas (v.316,325). Some -
times he pufs on the skin of an elephant (v.337), while
sometimes he does not wear any garment at all (v.84,110).
This shows that such skin garments were lower garments

or AdhOV@ﬁra;

Pata (V.20,90), Sﬁk§mapa§a (v.180), Vasas (v.84),
Ambara (v.115), Pitambara (v.tffx 419,pr.166) etc. may-
be mf types of Adhovastra and Uttariya (v.484).

Amsuka.

Amduka is (v.125) a fine white cloth used as upper
100 101 |
garment. It is made of silk from cocans or silk-worm.
1 -
Sometimes it is also called Sitaméuka (v.110). It was th-~

in and delicate ecloth (v.326).

It is also a kind of very fine cloth made up of the
102 E
inner bark of the dukula plant. Varnakasamuccaya (p 121)

describes as 'Krmlkuiad dikulam 1va‘, where as it 1s said’

99. Majumdar R C. & Pusalker 4.D., @@ Op.Cit., pp.393;
vide Apte V.M., Social & Rellglous Life in. the Grhya-
sutras, p.68.

100. Monior Williams, Op.Cit., p.1.

101. Por detagils vide Agraval V.S., Harsacarita Ek Sams-
krtika Adhyayana ( in Hlndl), p.78; Moticandra,
Pracina Bharatiya Vesa Bhusa, pp. 148,15%, 154,

102. Monior Williams, Op.Cit., 483, for details vide
Moticandra, Op.Cit., p.54- 55 Agraval vV.S., Op. Clt
PP 76 77.
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. 103
to be made of the strands of the bark of the dukuls tree.

, ' 104
Generally it is a fine woven silk garment.

— ——— - o

Kantha (v.419) means a patched garment especially
worn by certain asoegggs. In this Campu this word is us-
ed for patched or ragged'garment used by the poor people
(v.419).

——— o - -

Kaffcuki (v.458) or Kanculikz (v.454) means a bodi-~
;2? Kancuka and Kaficulika are used in this sense accord-
ing to Ap%é. But he does not mention Kaficuki as an upper
and inner garment of the ladies used to put on to cover

breasts.

gttargyg:—

Uttariya (v.484) means an upper garment literally.

It is used by males as well as females.

e G W P S i A 2o, Vo P e S N o P S e S o A A s e S W S S s Y R g W S e P

As regards dyes and colour it ma& bg noted that the
the art of dyeing was known during the period of the la-
ter Samhgggs. Red like copper, white like gilver and ye-
llow like gold all three colours were used in one and the

same garment (v.393). Yellow coloured garment was prepa-

103. Moticandra, Op.Cit., p.54. .
104. Apte V.S., Sanskrit-English Dictionary, pp.253.

105. Monior Williams, Op.Cit., p.249; vide Agravala V.S.,
Op.Cit., ppo130"131- R

106. Apte V.S., Op.Cit., pp.128.
107. Apte V.M., Op.Cit., pp.68,71.
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'red for the wealthy people who used to put on (v.419).
K%né is called Pitambara, as he was used t0 wear &ellow
garﬁént.'Pifémbara' is used for Visnu in general also (
pr.166. pp.296;v.394). The newly married ladies used to
wear yellow garments on the occasion of leaving their
paternal house and starting for their husband's residence
(v.394). Coloured garments are also suggested to be ex~
isting as Vicitravesa (v.189).

Washing of clotheg:-

The art Qf~washing was quite well-known in the pe-
riod of G:hyasﬁggzs. Washing of clothes was very common
duriﬁg the period of our poet. Poet Venkatadhvarin des-
cribes the bridge built by Rama covered with foam as the
people wearing the clothes after taking bath (v.484). Pe-
ople used to take care of such washed clothes by putting
them on head, while they crossed the river (v.395). The
washer man was also there to wash the clothes as we find
to-day (v.90). The washer men Weré bringing the washed

clothes on donkeys (v.90).

Ornaments -

ibharaqa, Alamkara, Bhﬁgaga etc. are synonyms.
Here is the list of the ornaments referred to by

the poet in this Campu:

1080 Apte V.M.’ Op-Cit-, Pp’71'
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Cudamani: Crest jewel.

— - o

It is mentioned as'Muku?abHﬁgaga‘ or ornament of
crest (v.311).

Harg:-

Among various ornaments Hara or necktace is ment-
ioned often in Visvagunadarsacampd (v.156,358,359,420,
426,pr.166.pp.296) . Sometimes necklace of various jewels
or pearls are mentioned.

Kataka Bracelet (v.28 268).

Bar~-ornaments: (v 165).

s o e

Ear—rlngs (Karna-shobhana Lit. ornaments for the
109 ’
ears ) are mentioned in the Rgve&a. They might have been

ugsed in the later times also.

Nupura : Anklets (v.373).

. o S o g

14 o
Sronisutra or waist Bard : (v.265,266): Girdle

o Y T~ T . S v

Urmika: Anguliyaka: Ring: (v.105).

Other ornaments like Keyura, Valaya etc. are not
referred to in this work. But there is little scope for
them to be referred to here.

Hair-coiffure:-

- WO e frnts e N e Sy T e

The discussion of ornaments lesds us to the consi-~

109. Das A.C., Rgvedic Culture, p.216; Maodonell ALA.,
. Op.Cit., p.164; Altekar A.S., Op.Cit., p.358.
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deration of the art of hair dressing. Like the develop-
ment of hair style to-~-day, in ancient times various hsair

110
styles were developed.

Black, thick, curly, equally grown, long and wavy
hair was the sign of beauty for the ladies. In this Ca-
mpu the goddess K§m5k§z is séid to be 'Aralakuntalzd!'
(v.315). Veni or braid of hair was also adorned with fl-
owers (v.3§4).

Ja@g or matted hair was kept by Vanaprastha or Sa-
nnyasina of both the sex. Lord ééﬁkéra is described as
having kept matted hair (v.315).

Growth of beard and mnustache -

S ) T i e S T S S S S 0 S o SO S o o i e

In the Rgveda the beard and moustache are mention-
111 v

ed and shav1ng too is referred to. The same practice was

continued during the perlod of Indus Valley 01v1113;;§oﬁ.
In this Campu refe%ence to growth of long and crooked na-
ils ete. shows such practice of growing beard, moustache

etec. amoﬁghthe}leftist,sehool of gaivism (v.526).

Toilets and COSmetlo —

T S A o, T W > Y T~ - " - V- V- - - -

Ancient Indians had their own ways and means for
tollets and personal hygiene. In an interpolated stanza
(v.1.pp.343) application of peffumed_oil in hair, colly-

rium in eyes, and adorning body &% with sandal paste are
% T70. Altekar £.S.,0p.Cit.; Dp.360-367-
111. Majumdar R.C. & Pusalker A.D., Op.Cit., p.394.
112. 1Ibid. p.175.
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referred to. The ladies used to apply Kumkum also (v.
115,315) .

Usevof flowers to adorn one's self was very comm-
on. Garlands of flowers used to be worn on the crest (v.
197,209,283). Sometimes garlands of pearls also were us-
ed (v.210,327,358, 359,543, pr. 166.pp.296) . Sathakopamuni
was in‘habit oflweariﬁg é garlané of Bakula flowers (v.
243,247,497) . Women used to adorn the braid of hair by
garland .on the particular occasions (v.394).

Sometimes perfumes, incense etc. were used to make
one's sélf attractive. ThelpeOple of Gujarat are descri-
bed as usiné such perfumes, incense etc.(v.115).

somefimes seme flowers were’kept in hand (V.T).

Ladies were used to apply Laksaraga, red dye or
lac. It was largely uééd by women as an article of deco-

ration especially for the soles of feet (v.22j).and lips

Foot-wear like Paduka is also mentioned by the poet (v.
71).
The habit of taking betel-leaf and chewing it alo-

ng with nut and camphor referred to (v.115,466),

The cugtoms and conventions:-

i 113
Custom is " an unltatlon of ancestors No consti-

tuted authority has declared. They are emerged gradually

Due to informal social presgures people w1dely accept 1t

113, Tarde Gabriel, Laws of Imitation, Chapter VII, as.
gx gquoted by Mac Iver R.M. and Page C.H., 3001ety,

An introductory AnalySLS, P. 181



381

114
and sustain it most spontaneously. We know not why and

how they attend and affect nerly every oooesion of our
lives. fh 8ll sorts of ways, through chance, trial, er-
ror, experience etc. customs are followed~and,%%itated.
With tﬁe course of time o0ld customs vacate the place for
the new. Custom exists as a social relationship and in
this sense it is a mode ,of conduct of the group of pe-
0;12. Thus custom has arisen from the mutual adaustme—
nt oi the social groups. Since the childhood it is a
way indoctrinated in the individual as a part of the
social inheritance. S50 it is very difficult to trans-
gress the powerful force of the customs.

Convention is one of the aspects of the custom pr-
escribing mere a social agreement in usage. To ignore
sﬁchweonventions would create difficulties, as the pe-
ople beileved. Consequenly customs and conventions have
contributed in harmonlzlng the society from time to time.

0ld or youth in one way or the other accept, imitate and
116
follow them.

In this Campu one may come aceross some customs
and convenfions some of which are continued even to-day.

Modes of greetins and showing respect among the
elders, gurus, 0ld one, guests, persons of highborn fa-

family, wealtﬂy persons etc. are referred to in this
Campd. |

11%. Tbid. pp.176.

- 115. "Ibid. pp.196.

116. 1Ibid. pp.183.
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A son was expected to give due regpect to his fa-
ther (v.2). Elders should be respected and youngers sh-
ould be loved (v.205). 0ld men were respected like fa -
ther and being addressed acqoréingly (v.197). The per-
soné hailing from the high-born family but without cha-
racter did not deserve any respecti; while a person tho-
ugh born in a low caéte‘or family but possessing good
moral character was believed to be respected most. Thus
we see that character was more worthy to be respected
%han a birtﬁ in higﬁ family (v.258). But brahmins ‘were
’highly respected in the society. Of course learned bré—
hming who wére leading life according to the Vedic inju-
nctions and rules laid down by the various Sm;tis/were
respectédﬁmoét(v."96,595). Slaying of a brahmin was con-
sidered one of the five great ;lls(v 75,249) . A leader
of a town, clty, village or Agrahara deserved the due
respect. Our poet's father was a leader of his Agrahiara
Araéégipéla (v.357). Richness or wealth waé a major me-
;éure rod of a social status (v.419,420,423). A teacher
was also giveﬁ due respec§ by b@wing’dowg Cﬁ.1227,243,2
245). Vehkapéﬁhvarin has saluted Hamanuja, Veddntadesika
and éétpakopamuni. Religious teacheré or preachers of
religion and philosophy who accept theives, robbers and
wratched persouns only with a view t0 increase the number

of the followers and disciples were looked upon no more

\117. Cf~ MS. 11054.



383

respect (v.249,250,257), while a teacher who accepts any-
body after passing through many tests was respected most
(v;254). ﬁéérya or guru satisfied with money given by di-
sciples (v.259) who give money on completion bf,their st-
udies (v.364). The teachers who teach on payment were not
believed to be respected most (v.576).

Hospitality to a guest was elavated to the rank of
a religious duty as one of the great daily observances
or Pancamzhayajfias. A house-holder should welcome and wo-
rship the guest or Atithi (v.132,453,520) iike a god with
a coconut in hands (v.448). Brahmacaris (v.309), s ghyas—
ins or ascetlcs (v 152), the persons who act according
to the rules of Varna and Adrama (v.147), persoms who pe-
rform sacrifices (v.155), the warriors who flght with full
loyalty to thexgziﬁfﬂ%2,164), the kings who desired to
be victorious (v.376~378) etc. were looked upon respect-
fully. The persons thoﬁgh %hey may be ugly, aquired higﬁ
statﬁs or position on account of the king's favour (v.
473).

A person was expected to get up eap}y in the morn-
ing énd to perform all the daily and oqca$iqpal:rites
laid down by Dharmadastras (v.10,34,35,74,75,78,79,80,
85,pr.22,v.86,87,88, 101, 398,453,579) .

r The common practice that the ground should bhe gx
pu?ified by smearing with cow-dung before cooking food
was also current (v.101). ’

- One should take bath before worshipping the gods
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or performing Sandhya thrice a day (v.88,398,45%,460 etc.).
One should wear a washed cloth after a bath (v.484).
A daughter decorated with fine dress and ornaments

was being sent to hewly married husband's house (v.394)

as we find even fo day. ‘
Customs and conventions are more powerful, effect-

ive and given more weight than the rules of Smrtis and‘

118-
digests (v.188).
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The daily and periodical duties and ceremonies form
an imﬁértant topic of the Dharmégéétra.‘In ?his‘Campﬁ
Vehkat@dhverin has often stressed on the practice of the
daily'duties and occaslonal rites for various castes and
ASramas according to Dharmasdstra (v.88,398,500 etec.).
Nityakarma or daily duties are called Nityakriya (v.88)
or Nityakarma (v.500). This topiec is widely discussed by
the Smrtis and various digests. The principal matter to
be discussed under this topic contains getting up from
bed, éauea (bodily) purity), brushing of teeth or danta-
dhavana, bath, Sandhya, homa, tarpana, the five daily
mahayajnas, Vaiévadeva, baliharagai taking of food, and

lastly going to bed.

118. M8. II.18
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According to the Dharmasastra one should.get up
early in the morning from th;12ed. The getting up- early
from the bed before sun rise was prescribed for every
one generally and specia}ly for a stlggnt.(:.

In this Campu the poet often talks of getting up
early in the morning before sun rise and to be ready for

the worship after bath (v.133,398,453 ).

After getting up early in the morning one ought to
answer the calls of nature. Varlous smrtls and treatlses
on Dharmaéastra had laid down various rules in detalls
rggar61;§1lt.

Acamang—

S o g e 1

From very ancient times rules for acamana are la-
122
id down. Venkapadhvarin points out the rule of acamans
prevailing in the daily duties (v.89,363).

Dantadhavana:-

T — T W > S " o

The praotlce of dantadhavana prevailing since ve-
123
ry ancient times is before bath and after acamana. In
this Campu the poet has not referred to it. Even though

one can easily make out its practice in the daily duti-

119. MS. 4.92; Commentary by Kulluka on . it p.149;

’ Mbh.contains first half of the verse B.P.113.17;
85is.11.6; Parasaramadhav1ya 1.1. p.220; Pitamaha
also quoted in Smrticandrika (I.p.88).

120: Dr.P.V.Kane,HDS, Vol.II. pp.647 ff.

121. Ibid. pp.648 ff.

123. Dr.P.V.Kane, HDS, Vol.II. pp.655.
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es along with scamana and bath.

Snana:-

Venkatadhvarin does not go in details of the rules
of %gih. But he opines that one should take bath in the
water of the holy resef%oirs, sacred rivers like Ganges,
lakes, oceans etc. in the early morning (v.83,pxx 89,
101,133%, 158,237,303, 398,453 etc.). One should take bath
thrice a day at Sandhya triad (v.500).

A man has to undergo a bath with clothes on touch-
ing Mleccha, Yavana, Matanga, Rajaka, donkey etec. (v.90,
101) .

A bath only to take food is not appreciated at all
by the poet (v.133). One should wear washed clothes af-
ter bath (v.484).

It seems forbidden to wash head frequently without

any cause (v.90,101).

— o o —

125
After bath next comes sandhya. The !'3Jandhya' lite-

rally. means 'twilight', but also indicates the action
of prayer performed thrice a day viz. Pratahsandhya. i.e.
prayer in the early morning, MadhyéhnasanthE or that at

noon time and S&ayamsandhya or prayer at evening time.

124. Vide Dr.P.V.Kane, HDS, Vol. II.p.659, fn. 1564.
125. ¥S. 1.98. ' |
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The performance of sandhya is generally called 'Sandhyo-
pasana. Sandhya prayer is prescribed at leaét t;ige.

Veﬁka@ﬁdhvarin favours the rule 6f performing‘sa«
ndhya thrice a day (v.?f). The morning sandhy®d usually
is to be perforﬁed with constellations in the east early
in the morning before sun rise..That is why Veﬁka?édhva-
rin does not like the practice of performing sandhya af-
ter sﬁn rise which 1s prevalent among some people (v.177)
The evening sandhya is prescribed to be done, when sun
is to set in west. One is not permitted to neglect the
act of sandhya prayer except in adversity. So Venkatadh—
varin condemned the practice of non-performance of san ~
dhya being current among the serving people or warriors,
scaryas of Madhva cult and the followers of Tenkale cult
(v.89,177,453%,467,579). Gé&atrZ—japa is one of the major
acts of sandhya (v.178);ASO is the offering of Arghya to
the god Sun (v.11). One has to keep sikha and yajnopav-
ita otherwise sandhya cannot be fruitful (v.178).

Homg s~

e e 20 -

Homa was performed before sun-rise according to

126. Visvaripa on YS.I.25; ,pr.fg,,}(;, . WP ) o—rrﬁi?%
BT <o ST T | .
and Mitaksars on the same verse: ! ?leh{hl: ?Kfu7ﬁq‘
(el ety T TeT |

oMot~

Medhislthl on MS8.2.101 says," ef ziéﬁ[ﬁﬁw
EIPT: WEREG T T a7 | _ N
and on MS.4.94 : " W,m& \sr—r(ﬁQ'Ec Weng )
Gwtas | \
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one view and after sun-rise according to angggér. Homa
is prescribed to be performed twice a1§2y.

Veﬁkagédhvarin has often referred to Agnihotra (v.
139, 362, 363,452,520) . .Daily. sacrifice is preécribed for
them who have kept Agnihotra. Agnihotra is expected to ‘
worship and offer oblations to fire daily twice a day,
otherwise the sacred fire will loose its divinity (v.101,
579). The poet has referred to several sacrifices and di-
scussed the problem of violence in sacrifice. The details

about sacrifices and problem of violence are given under

the head 'Fire~worship!

Bvery day one has to offer tarpana to gods, sages
. 129 ‘
and manes after- taking bath and becoming pure. The per-

formance of tarpana satiSfies the gods, sages and manes.
The word 'Tarpasna' is derived from f%rp = to0 be satisf;
ied. Venkatadhvarin shows that tarpana performed with
holy water of the river Ganges of her bank will destroy
the sins commited by pit;s, rescue them from the sins

and bestow final deliverance upon them (v.78).

1

127 Daksa 2.28; ¥3. 1.98,997 WS. 2.75-
Vide Dr.P.V.Kane, HDS, Vol. II. pt.1 pp.675.

128. Asvaldyanasrautasitra 2.2; Kévaléyanagghyasﬁtra
1.9.5. ’

129, MS. 2.176.
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Sﬁéﬁhyﬁya is an act of reciting the Vedas (v.453).
Svﬁdﬂygya is heipful in finding out the mysterious sensé
of the Vedas or sacred lores (v.579). S%ﬁﬁhyéya is Bra-
hmayajfa, oﬁe of the five Mahayajfas or great observan—
ces (pr.166.p.297). E@fe@ana, method of reciting the Ve-

dic mantras is also mentioned there.

e S T i s o s ot S G e T W ot D o Vol ekl s D oot AR s Ve S I . R S Sl S Sl gt S

These five sacrifices are prescribed for each and
every house-holéggfaghey are£ offering to beings (Bhuta),
men (Manugyayajna), manes (Pitr), gods (deva), and Veda
(Brahma) . These,five observances ére pregcribed for ex—
piation of the sins committed in the five slaughter ho-
uses viz. mortar, grinding stone, hearth, water-jar and
the brgzg. Thus " the éoncept of the palicamahayajfias wi-
dened the‘field'of social duties by re-orienting the pu-
fpose of yajiia and incorporating the new &gjﬁés to men

. 131
and to the Bhutas in the order to concept of three debts?

Veﬁka§§BhVafin proclaims that non-performance of
the five sacrifices éreates greatxsinﬁ(v.236). That is
why he hates Tenkale cult rather the followers of that
cult for non-performance of these five observances or

five great sacrifices (v.231,233).
-

129 (a): Sbr.1.5.6.1; Tar.2.10 ete. Vide Dr.P.V.Kane,
HDS, 'Vol.II. pp.696 f£f

130. MS.3.63,69,71.

131. Kapadia K.M., Marriage and family in India,p.32.
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Among the five observances the poet refers to the
sacrifice of manes as Sraddha (v.231) or Pitryajna (v.
532). The sacrifice of gods (v.89) is called Daivam ka-
rma (v.532) in which gods are worshipped and offered fl-
owers etc; to gods (v.101,140,453,470). He adnires the
Atithiyajﬁé or sacrifiée to men in which guests are of-
fered hospitality. Such guests are called Atithi because
they do not stay for a whole tithi i.e.1§§y.

The honouring of guest comes after Baliharana whi-
ch succeeded Vaiévaégga.

Vehkatédhvarin ﬂas appreciated the spirit of wel-
COmlng the Atithi'in the descrlptlons of Maharastra, and
South India particularly Cola (v 132,453). It is preva-
lent in g1l over India in Hlndu community (v.520). The
poet has condemnedAthe house-holders who cook for own se-
1f (v.89,505) in the desc;iptions Kégz;{ﬁhrykgﬁégarf‘etc.

Svédhyﬁyah(v.453,579) is a Brahmayéjﬁé (pr.166.p.
297). Thus he has mentioned or indicated in one way or
the other all the five yajhas.

These five yajﬁas or observances not only rescue
the house-holders from the sins committed in five =z sla-
ughter houses or the three debts but also help him in li—

ving true life full of humanity.

R . .7
o reference is made to Ballharaga and Vaisvadeva.

732, 1Bt Fo foMa AT R o |
MS3.3.102;P.5.1.42; The Nirukta 4.5 in explaining Rgv.
5.4.5 derives the word Atithi from the root at to go
and from 'a' and 'tithi’'.

133. MS.3.102-103;
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Bhojana is one of the most important topics in the
Dharmaégstra works. Numerous inﬁunctions or rules and
taboos about feod are attached to1g%. One shoud not feed
the people of different castes in one company or line.
One should‘oook and eat in a place smeared w;thtcow-dung
(v.1Q1). Before cooking and eating one should under go
‘a bath (v90). One should not eat the food of Yati or Br-
ahm;zgfi (v.179~180). Tﬁe food injured or kept for a ni-
ght cannot be usedl(#-453). One should not eat the food
left by somebody eati#g (Y,89). One should not take food
with out-caste éeople like Vretya (v.190,468), pankti-vi-
dﬁ§aka, one who has not studied the Vedas or the sacred
lore (v.91). The food seen by 10w~caste'p90ple like Ca-
gééia, yavana, animals like Eitch is unworthy to eat (v.
91?? The food like Havi, protected by water, offered to
the god, fried in ghee or oil etc. was allowed to use
even a night is paségg (v.453,457).

The followers of Tenkale cult rather Ramanuja cult
do not allow anybody to look at, while they take food
except their cousins and members of the family (v.241).
In Mahﬁrggﬁra also, the poet says, people do nqt_take'

food touched by others howsoever cultured or civilized

134. Vlde Dr.P.V.Kane, HDS, Vol.II.p.754; MS.2.5,52.
13;.“E&y«ﬂﬁ.%kaggg;ﬁaA«uvqxam\«:5n,scqt4f‘faanaTnJ
136. MS.3.239;3.241;4.207-217.

137."yide a verse quoted by Padarthacandrika from MSEE 2%
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they ma& be (v.242). A brahmin who does not observeth
the rule of Bhojana in taking food is said to be corr-
upting one (v.242). The Fules of taking food in the co-
mpany of Péﬁktipévana were not observed in several pla-
ces like Jagan@gthakggtra as per rules of Dharmas%étra
. {v.113). But generally such rules in taking food were
accepted and expected to,?e observed properly.

No discussion regarding food and flesh adopted or
prohibited is found in this Campu in details. The poet
does not like the practice of taking flesh (v.226,562).
Use of flesh at the sacerificial occasion to offer is me-~
ntioned. The poet discusses the problem immolation in
the saerifices is also discussed there (v.312,366,371,
372).

Sleepi-

- — o

Numerous rules are laid down by Smrtis and various

138 )
treatises on Dharma. Proper time for sleep is also pre-
scribed. One isxexpected to observe the rules in sleep-

ing also (v. 579).

/

The rules of purity or suddhi attach not only to
human beings but also to animals, objects, places, etc.
and to special occasions like birth or death which cause

139 ¢ -/
impurity or adauca. According to Suddhikaumudi Suddhi is

138. Dr.P.V.Kane, Op.Cit., p.800.
139. Vide Dr.P.V.Kane, HDS, Vol.IV. pp.267f
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capability of performing the rites that are understood
from the Véégs, while Smrtls understood the word 'S;dd—
hi' in relation to purification after ;g;uca.

In this Campd asauca arising from death or birth
is not mentioned. But asauca arising from touching the
untouchable people like Mleccha, Yavana (v.89), Matanga
(v.89), and animals like donkey (v.89) ig mentioned.
This asauca can be removed by bath aloﬁg with clotheé
(v.90,91). Similar bath is prescribed on seeing an asc-
etic travelling in vehilig (v.179). Pancagavya (v.237),
Bath (v.140) and Vratas like Candrayapa for pr§&aécitta
(v.179,180) are prescribed for purification generally.
Proper care was taken to maintain ééuca or purity and

as a result of which Hupa or the English peoplg:rather
the European people were congidered to be untouchable

by orthodox Hirndus. Purification of body is prescribed
only by acamana or bath. 1E%rlflcatlon of the thlngs dep-

ends upon the olrcumstances..Venkatadhvarln has made a

reference to purlflcatlon of the things by clay.only (v.

173) .

'

’ = l"'— - » »
Various syaddhas and sacrifices are occasional or

periodical rites. Speclal rites are prescribed on the

140. Suddhikaumudl p.1:
141. MS.5.83;Daksa 6.7; YS 3.14,25 etc. Vide Dr.P,V.

Kane, Vol.II.pp. 267 333 .
142, ATEARY 260 TR Tl FARTAE O]
quoted by Padarthacandrika.

143, MS.5.125~133; YS.1.187,188,191,197.
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occasion of transit of a planet (v.233), eclipse of moon
or sun (v.533) etc. Various sacrifices like Atirgtra,
Aptoryama, Jyotistoma, Paundarika, QOQaéE,‘Ukthya , Véja;
peya etc. are said to be prescribed for the achievement
of the desired fruits (v.233,451), Visit to the sacred
places (v.533) is also prescribed in order to get rid of
the sins. Proper time for such sacrifices as well as oth-

er rites also being observed (v.533).

 Superstitions, Beliefs and Taboos:-

Unrighteous men who neglected the performance of
the duties were .considered as V;g%ya (v.190,468).

The food gazed into by dogs or bitches, yavanas,
low-caste people, not offered to god and cooked for own
self (v.505) was tabooed in Dhafmaé;g%ra (v.91).

| Taking of food without bath, along with‘paﬁktividﬁ—
saka or corrupfing a company or row, those who have not
studied Vedas (v.91), Mleccha (v.90), belonged to other
religions (v.229). etc. was tabooed.

One should not take stale food (v.101, 453). The
food left by others in a dish cannoet be taken upl(v.89).
But the food offered to god or £x fried in gheé or oil
can be taken up even though night might has passed (v.453),

Selling of food offered to god was considered-une
holy business (v.438,439).

Food brought by low-caste people or cooked by low-

caste people was tabooed except in a sacred place like

144. MS. X.20.
145. Tbhid 4.207-217.
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Jagannéﬁhak§etra (v.113).

Food and alms given by ascetics and Brahmacaris .
were tabooed(v. 180).

‘ Taking of milk with salt was prohibited (v.353).

Drinking of wine was also prohibited (V.B?,75,164).

A socigl status of a person was acquired generally
by birth in a family (v.77). A brahmin employed in ser-
vice particularly?iuslim king or éﬁﬁra was looked down
upon (v.136,154) and it was believed that a brahmin sh-
ould not earn his li%elihood in this way (v.89). His to-
uchihg a yavana, low-caste people like matanga (v.89),
washerman (v.90), a donkey (v.90), unholy people like
mlecchas (v.90), emplgymept as.a cashier or accountant
of a brahmin etec. were condemned (v.133,135). Non-perfo-
rmance of saﬁdhya or performing it after sun-rise was
tabooed (v.133,135). So also Homa was =mk believed to be
performed in time. Generally~brahmins were believed to
be respected most (v.96,595). Injuring (v.372) or slay-
ing of a brabmin’(v.75,249,432,433) was tabooed.

The company of a Begger and a miser was not worthy
to be desired to have (v.325,327).

Tllegal asscciation with others' wives (v.164,402,
450) and progeny through them (v.367) were the subjects
of censure and tabooed.(:.

A relation~with courtezans or harlots particulars
worshippers or arcakas employed in the temples were ta-
booed (v.466,467). ’

Non-wearing of blouse or bodice by the ladies
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(v.454,455) and putting on fine eclothes for ascetics (v.
180) were tabooed. .

To move naked in public was prohibited (v.525). In-
creasing of nails was not praised (v.525). |

Recitatioh of Vedas or sacred lore, study of the
{astras for a debate (v.505) and teaching of the Vedas
on monthly Wageé (v.576,577) to obtain money were taboo-
ed.

The theft of gold, slaying of a brahmin, drinking
of Qiné, a&ulfary with the teacher's wife ( and associe-
tion with such people were considered as great sins (v.
75) .

Visit to the sacred places and bath in the water
of holy rivers, ponds, lakes, reservoirs and’oceans re-
mové one's sins and set him free from the worldly bond-
age (v.10,34,35,74,75,78,79,80,85,pr.22,v.86,87 etec.).

It was believed that étaying in sacred ﬁlaces like Kafiel
gives better reward (v.336).

. The proper use of wealth is %o give alms (v.105).
Wealthy persons should perform sacrifices (v.155).

The king should hanker after victory (v.376). Kings
and warriors died on the bettle-field open the doors of
heaven (v.162,164) where demsels are awaiting for their
company and enjo&ment (v.376~380).

A man is known by the company he keeps. His social
status is established on this very ground (v.327,328).

Wealth acquired through unfair means and ways re-

sults in unhappiness (v.224,225).
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Favour of king makes a person employed in the se-
rvice of a king an honourable in the society , though
howsoe%er ugly he may be (v.473).

One éhould take care of observing the proper time
or muhurta in performing several acts religious or soci-
al as regards gods, manes (v.532), eoli@se, visiting the
sacred places (v.533) etc.

A refugee should'be protected by all means (v.18).

Head wés nodded in appreciation (v.283).

People believed in the possession of Pisaca (v.12;
524), Rakgasa or Vetala (v.52). Such effect cam be re-
moved by Uccatanamantra as the poet asserts (v.52). It
is also believed that Pisaca is more powerful at night
than a day (v.12).

Smoking was also looked upon as a bad habit (v.449).

Sight of a comet, was believed to be a cause of a
king's fall or death (v.65,482),

Travel by cart or vehicle for ascetics was tabooed;
The poet describes the dcaryas of the Madhva cult as
travelling by vehicle (v.178).

‘Generally ascetiés are prohibited to dwell in mutt
for a long period and to wear fine clothes. The poet me-
nti?ns existence of such practice among the ascetics of
| MZdnva cult (v.180).

One should live life according to the rules laid
down by Dharmass stra and perform sandhya at proper time
before sun-rise (v.779% bath thrice a day (v.182) to pe-

rform sandhya, Gayatrijapa, Homa etc. and should study
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the sacred lore or Vedas.%@f course customs and conven-
tions, superstitions, beiiefs and taboos were given more
importance in gome groups of the society. So we find cu-
stoms, conventions etec. of one group or the other. Cust-
oms, conventions, supefstitions etc. of Vadagalail Rama -
nuja vai§pavigm or Hihdu society may not be prevalling
in another group like Tenkale Ramanuja vaisnavism or Vi-
rasaivism. This type of attitude is found from time to
time in society as a soclal or religious reformation.
But again new customs and conventions were started. Neﬁ
superstitions, beliefs and taboos did take place. Coﬁse—
quently we come across controversy between two cults or
schools of philosophy like Tenkale and Vadagalai, Madhva
or Séﬁkara and other schools of philosophy. Among such
controversies controversy betwgen Tenkale and Vadagalail
has been discussed by the poet in details. In this dis-
cﬁssion several supefstitions, beliefs, taboos ete. pr=-
evalent in Tenkale cult are found as under:

1. The followers of this cult do not take food with the
followers of any other cult (v.229).

2. The food gazed by others is never accepted (v.229)

3. They do not prefer to take food witﬁdthe followers of
thevsame school belongipg to the different cult viz. Va;
dagalai (v.229).

4. More importance is given to Dravida lore than the sa-
cred lore viz. Vedas (v.330).

5. Performance of Pahcamahayajha, é:éddha (v.231), Yajha

or sacrifice, rites on transit of planets from one sign
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of zodiac to another (v.233,236), ringing of bell at the
time of prayer or worshiping god (v.232) ete. are taboo-
ed. Bath thrice a day at all sandhyas, vratas of catur-
masa, wandering for Bhik@g, control over senses, study
of Upanigsads etc. are not accepted at all (v.500).

6. When followers of this cult are assembled they used
to drink water used to wash the feet incassembly (v.232).
7. Bath in holy water of the river like Ganges or of oc-
éan and taking of paﬁbagavya ( bofh are considered puri-
fying ones in Hindu society) are tabooed in this cult.

8. According to them true V%égivite and a folleower of th-
is school should put on a sacred mark either 'U' type or
'Y! type mark ( the followers of Tenkéle cult put on 'Y!
type mark ) on the forehead, garland of Padmaksa in neck,
marks of counch and disc on arms etc. (v.240).

9. In other schools and Vadagali cult it is believed that
a house-~-holder should bow down the ascetics, while in
this cult all‘vai§gavas either they may be ascetics or
house-holders are equal and so all the followers of this
cult should bow down each other. As a result a taboo like
bowing down of ascetics to the house-holders is a custom
in this cult (v;soz).

10. Possession of wealth and mutt are not usqally allow-

ed. They are tabooed (v.501).
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Sports, Pastimes_and Festivals:-

In order to get rid of heavy work and monotony hu-
man beings require some diversion and relaxation. In this
Campu the main target of the poet is to describe the sa-
cred places. S0 there is very little scope for referenc-
es to sports and pastimes. The poet does not refer to
gambling, game of balls etc. éébaras live on hunting (v.
209). He refers to hunting of a deer by Rama (v.412), wa-
ter-sports (pr.166.p.298), visits to gardeng (v.54,69,
166 ete.j, gro§es on the bank of the river (v.123-126,
166, 397 étc.), bath in the river (v.389, pr.166.p.298)
or pi%ghiké'or large well with steps or lakes (v.57), dr-
inking of wine (v.32,75,164), domestication of birds and
their encaging, crackling and debating among petted birds
like pe@cocks and parrots (v.397), playing on musical in-
struments like Veend (v.283), art like dancing (v.87,283,
405,569), dramatics ete. (v.102), festivals of the sacr -
ed places (v.595) and social festivals like festival on
the occasion of first menstruation period of a girl (v.
456) in which ladies gathered sing songs of love, those

, 146
of god of love, play mischief, cut jokes etc.

i
146. Cf. Srngéraéekharabhﬁqa by Mahakavi Sundareéé

L
Sarma p.9Y.
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- Very little information is found as regards wel-
‘ghts and measures.

Nothing is found regarding except the word 'gra—
sa' (v.107). The word 'grasa' means mouthful or morsel
The size of a lump of.food is said toc be like that of
peacock’s1égg.

'Pala' is a unit of particular weight equal to
four Karsas = 1/100 %éia.

Unlts of measurement of distance:-

W -~ —— . o 1o G - O o A DI S SR T S A O D D T S S PO SO Y o O o

Among the various units of measurement of distan-
ce only 'Yojana' is mentionmed. Kahci is said to be five
yojanas away from Madras in soufh—west direction (p.208).
It is said that 'Yojana' is the utmost measure for the
purpose of calculation of the distance. Sometlmes it 1is
regarded as equal to four or five English miles, more
correctly four miles. According to other calculations it
is equal to ZL English miles, while some opine it to be
equal to 8 krosas {1 krosa= 2000 Dhanus or 8000 H;g%a ).

Unitg of measurement of tlme.

o T 44n M - e S Y M S M s

' Among the units of measurement of time Kala, Kastha
etc. only some of them are referred to:

-

Divasa:= (v.247): Day. 12 Hours or 30 Ghatikés. Sometimes

147 M. Williams p.371. Sometimes it is said to be equal
t0 coek's egg (Paradara quoted in MS. edited Sastun
Sshityavardhaka Karydlaya p.748; Vide Kulluka on 11.211.

148.Apte's The student's dictionary p.326; M.William
p.259~260.

149.M.William p.858; Patil D.R.,0p.Cit.,p.79,203-204.
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the word 'Divasa' is understood for day and night or 60
Ghatikas equal %o 30 Muhurtas.

2. Gatika (v.218):~ It is a measurement of time equal to

o e

24 minutes.

3, Bgana:(v.247): It is a small particular division of

[ [ ) 15’}
time. It is equal to 4/5 of a second.

the fourth age of the world, the irom age. It consists-

of 4,32,000 years of men.It.has started from the 8th Fe-
. 152 : -
bruary 3102 B.C.

5.Kalpa: (v.425): It is a day of Brazhma or 1000 yugas be-
ing a perid of 432 million years of mortals and measuri-
ng the dgration of the world. The present Kalpa is call-

/. :
ed 'Svetavarghakalpa! It is a time of end of the world
153 -

or universal destruction.

—— o oS o o oo

tyayuga is the first one of the world extending over

154 -
17,28,000 years of men. According to Mahabharata it ex-

tends over 4800 years of men. Krta means gold. So this
155 o
is a golden age.
_ - 156
7. Masa: (v.576) : 30 Ahoratra or 2 Paksas.

150. Apte V.5., Op.Cit., p.197

151, - Ibid. p.170

152, Ibid.p.139; MS.1.86;9.301. Bhavisyaparva of Hari~-
“vamgam gives effect of this age in details.

15%. Apte V.5., Op.Cit., p.139, 458.

154. MS.1.69 and Kulluka thereon.

155. Apte V.S., Op.Cit., p.458.

156, Macdonell A.A., A Practicdl Sanskrit Dictionary,p.
114.
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Numismatic data:-

ggggggggéz(v.327ji This word is used along with 'Mukta',
'Géﬁée&a' and 'Ratnakara' to denote pearl, gold , mine
of gems respectively. ﬁere the word 'Kapardika' is used
to denote a means of currency in ancient times and god
giva. The ﬁseIOf pearl, gold, gems as precious things is
asserted by the poet. Tﬁe desire for Kapardiké shows the

greedy nature of person.

Arts and Architecture:

" e e S — —— - W W W - " —

Souih India is.famous for arts like music, dancing
and dramatics. Our poet Véﬁka@édhvarim, though there is
very little scope for the descriptions of arts here, he
mentions such arts.

Music:-

Among musical instruments he mentions on}y Veep5
(v.283), Humming of bees, as he said, resembles the play-
ing on Veegéi A reference to nodding of head in praise
shows his acquaintance with music and musical parties
arranged. | | |

Nrtya and Nrtta are said to be helpful in dramatic
, ¥ 157 -
presentation. So Né?yébé}ya was expected t0o know the art

of dancing. Wind-is compared with a~Néﬁy§c§fya who makes

1570 :D-Ro I-g’,qo.



404

the waves dancing (v.102). The Eaggava dance is a gift
from Lord éa@kara who is known as Pradosanata (v.87).
The dance given by Safikara is called Tandava, as Siva
taught it to Tandu,his attendance( v.326). In drirangam
the name of the lord Vismu is Ranganayaka and the godde-
S8 Laksml is called Ranganayakl. The name of the city

is also interesting, as 1t denotes Raﬂga or ;gzge. Qur
poet plays on words like Rangandyaka (v.409), Wartariti
(v.405) and applies to the lord Visnu. Special stage for
dancing was prepared. The poem of éat@akopamuni is call-
ed dancing stage of Visnu (v.498).

The word 'Ngﬁya' is applied to dramatics. But in
Sanskrit literature rﬁetoricians used it for Nrtya and
Ngtta also. Nrtta is an expression of over-flow of emo-
tion which cannot be controlled and comes out with the
artistic movement of the1%gmbs. Nodding of head in app;
reciation along with the humming of the bees may be ca-
lled Nrtta (v.283). The word 'Ngrtariki' also suggests
Nrtta and not Nrtya (v.405).

| Even though there was enough scope for our poet to
show the architectural value of the temples particularly

of the temples of South India, but he did not do so.
Among the settlements of the people he refers to

158. A verse in éf?raﬁgaksetraméhétmya (1964 ) (Intr.p.3)
glves a derLVatlon of the word 'Srlrangam"
‘M‘a\ eﬁm"\gnﬂ’% Rawe &‘fcﬁmr' XX
IR ST FRE TR0 ﬁﬁlwzé\—&_ﬂ
159, G0 T CFHTAHA— | (D.RI.9).
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Palll or Pallika (v.432, pr.181),"ggrahara (v.356-360),
Grama (v.133, 359), Purs (v 132, 164, 376), Nagara (v. 166),
Mandala like Colamandala and Tundlramandala and Desa.

The peculiarities of the temples of Socuth India we
find in the descriptions of Kahiei and éfiraﬁgam particu-~
larly. In the temples of South India the main temple of
the god is somewhat away from that of goddess in the same
premises. The temple of the Vehicie also may be aWay. The
ere may be a Pugkarinz or a small pond rather reservoir
near the teﬁple water of which is used for daily worship.
in the description of Parthasarathi in Madras (v.260),
temples of Kafici such as a temple of Varadardja (v.26§—
272), that of Laksmi (v.274,275), Anantasara (v.275), te-
mple of fathoktakari«(é.276,277,280,282), that of the god-
dess Komalavallika (v.279), Puhyasarasi (v.284), temple
of Astabhuja and Hastisara (v.285), temple of Ekéhreéva—
ra and Pampasara (v.335) etc., Lord Rafigandyaka, goddess
Laksmi, oandrapugkarinigaﬁd Garuda (v.398-405,406,416-430,
431~43%6 ) at‘§}Zraﬁgam and temples at other places. the
poet refers to‘the names 0f the gods, goddesses etc.

In South India the temples are covered by .the stro-

-ng ramparts called Parakota. Here in the description of
Srlrangam the temple of avlranganayaka is said to be su ~
rrounded by seven ramparts or walls and so also the tem -
ple of Jambukesvara (v.441,442) ( In fact the temple of
Rangandyaka only is surrounded by seven walls, while that
of Jamblkesvara has only five).

The temples of South Indis are famous for their



406

lofty gopuram or stories. A famous temple may have many
gopurams Or stories. The poet refers to the lofty gopuram
of the temple of the god Trivikrama at Kafici (v.306).

The temple of Varadaraja is constructed on the art-
ifiecial hill cailed Hastigiri (v.268,269) which contains
24 steps likened with 24 letters of the famous Géyatri-
mantra.

Generally every temple may have Xsthéhamaggapa (v.
54) . '

In the capital the palace of a king and that of
.harem wefe also well protected with ramparts (v.375,402).
In palaces (v.56) and temples the ladders were used (v.
498).

In congtructing the buildings the stones were free-
ly used (v.j80,293). In the mutts of acdryas of Madhva |
cult thé stones were used freely (v.180). The building
may have more than one storey (v.82).

There were gardens (v.54,69,397 etc.) and large
wells (v.57) in the ‘towns and cities. |

Attasulah or shops are also mentloned where the
food offered to gods was being 'sold (v.438- 440) . The eX~
istence of such shops near the temples are very common
in all the sacred places alllpver Ipdia:

Df&ghikg or large wells for bath were also built
(v.57).

| Gardens along with the kriddgrha (v.32,397) for a
walk and gnjoyment'were also constfucted.

The trees on both the sides of the road were grown
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and tanks were also prepared (v.52,53).
Chanals were prepared for watering the fields (v.

71).

The poet Venkatadhvarin refers to the occupations
of weaving (v.20), mérchandise (V.116?1?7,153),'6mp10y~
ment as accountants and cashiers (v.135,136,137) or as
teachers (Vaidikés) (v.576~579) and recruitment in the
military services (v.141,144). Empléyment in the royal
services etc..(v.579-580) are the s&me of the occupatio-

ns.

o o ot o T omar WO v T W T s S S vy SR S e D PO Y

The original worship of fire may have been indivi-,
duélistic as well as communal or tribal. The‘daily Agni-
hotra was an individual affair but as even simple istis
like ﬁaréapaurpam§sa required four priests, and Soma sa-
crifices required 16 priests and costly preparations,
these sacrifices took more or less of a public or at le-
ast o@ngregational chér;gger. The poverty and expansion
of Jainism gnd Bauddhiém etc. made this institution of
fire worship . difficult to be carried on. Even simple
Agnihotra can be carried on by the well to do house—hpldj

er. As a result the Soma sdcrifices could be performed

only by the kings, nobles and the rich, and by those

160. Dr.P,V.Kane, HDS, Vol.IT.pt.IT.p.979.
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who could collect large subscrlptlons. The kings often
made grants of lands w1th a view to help the brahmins to
keep this institution alive. Such lands are known as Ag-
rahara: Veﬁka?éﬁhvarin often refers to such Agrsharas in
this Campu (v.356-360,pr.153). His father was owner of Ag-
rshara named Araéagipéla, his native land (v.356,357)
where his descendants show the signs of sacrifices even
to day. Dur;ng the time of our poet and before the aggre-
ssions of the muslim rulers on Jouth Indig, the lands were
donated by the Hindu kinés to the brahmins with a view to
maintain them. Our poet réfers to the king of Andhra as
famous for such donations (v.157). During the centuries

of Moslem domination no'help from royalty could be expe-
cted and gradually we find in the history of India that
the institution 0f the Vedic sacrifices languished.

The sacrifices are of two types,viz.’Havirjéga and
Somayaga. Some of them are of one day, those of twelve -
days or more called Ahina and Satra. Agnihotra, according
to G;ugama, % 18 second among the Hav;ggégas. The word
Agnihotra is derlved as the rite in Whlch homa is offer-

164
ed to Agnl. Thus it is a name of a rlte as well as Yaga.

161. Dr.P.V.Kane, O0P.Cit., p.979.
162. Gautama VIITI.20.

163, Dr.P.V.Kane, Op. Clt., $.998.
164. Sayana derives thus: Foda W s e 8z ersf‘l'?'/'2
B w3 =pT 1 N e r\ar%ﬁ\ VG <4 T2 T E(;M\\-ﬁ }

Vide Jal.(I.L ;vf'fa,«rys\ cg"}}\ﬁ f«?&ﬁﬁ-
Vide for derivation Tai.Bra.II.1.2. and Dr.P.V.XKane,
Op.Cit., p.998,fn.2257 for details.
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It is'performed twice a day in the morning and 'evening .
to the end of one's life or till he accepts the last st-
age of life and becomes asc;Sio. Several Sutras differ

in connechtion with the details and mangggs. Some hold the
view that house-holder should perform %he Agnihotra every
day personally but in case 1if he could not do so, he

must do personally at least on parva days‘and in other
days or during his absence his priest, a pupil or a sun
ma& perfdfm agnihotra for him1ngf. The procedure of Ag-
nihotra in the morning differs in few details from that
of evening lgi.

Venkatadhvarin refers to the brahmins who kept Ag-
nihotra (v.139,363,452) in the descriptions of Maharag-
?ra and ¢ola country particularly. In his native land,
Dravidadeéa or Tamilanadu and other regions such brahmins
may be very few in number as one cannot expect any dona-
tion from the Muslim rulers who ruled in North India
mostly.

Veﬁka?étharin, being a staunch follower of the Ve~
dic religion, often stresses on the duty of the perform-

ance of the sacrificial rites. He and his family follow-

ed the Vedic religion and performed many sacrifices such

165. Sat.Bra.Xii.4.1.1; Jai.Vi.3.1-7 & 8-10; Satyasadna
ITI.1. as quoted by Kane for opinions. .

166. Dr.P.V.Kane, Op.Cit., p.999.

167. Ap.VI.15.14-16; Asv.II.4.2-4; vide Dr.P.V.Kane,
Op.Cit., p.1007.

168. Dr.P.V.Kane, Op.Cit., p.1007.
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as Véﬁapeya,sgrvap?g?ha, Aptoryama etc.(These sacrifices
were performed his grand father). His family earned an
epithet of Yajvan,»D§k§ita (His father was called Edérya
and DIk@ita) or Ad£$2r§: He appreciates the sacrifices
performed according to the Vedic injujetions (v.25,36,
139,270, 275, 360, 362, 363, 365,520,541,579) . He discusses
the problem of violence arising from immolation of ani-
mals in the sacrifices, which is considered to be non-
violégge (v.366-372). The immolation of animal in the sa-
crifice became gn,objéct of the bitter criticism during
Jainism.and Buddhism (v.367) and consequently it is con-
demned by the Hindus like the followers of Tenkale cult
(v.370-372).

Among the various types of sacrifices in addition
to Haviryaga like Agnihotra the poet mentions Somayagas
such as Jyotistoma, a sacrifice being performed in the
. season Vasanta (v.160,451), Agnistoma (v.363), Atiratra
(v.451), Aptoryama, Paundarika, S.od_aslj: Ukthya and Vaja-
peya(v.451).

h Sacrifices are often .divided for eonvenience into
isti”paéu and soma. Veﬁka?édhvarin mentions isti (v.363)
but hé does not give any .details of 1it.

. 1T
There are geven forms of Soma sacrifices viz. Agni-

169. Vide colophons to his works; Vidhitrayaparitrana p.
45,57,69; colophons to Laksmisahasram;Vis.sv.2.

170. MS. 5.22,39-41.

171. Gautam VIII.21; Lat.Sr.V.4.24.
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stoma, Atyagnistoma, Ukthya, Sodasin, Vajapeya and Apto-
e these T
ryama. Among all/the six sacrifices are mentioned as be-

ing performed in Cola country (v.451).

172. The details of the sacrifices in brief are given
BEE ZixeEm here:

i e e . i A o v S

The Agnistoma is the model of all Soma sacrifices.
The Agnistoma is a sacrifice of one day (aikahika or Ek-
gha). It is a Soma sacrifice of one day and an integral
part of the Jyotigtoma so much so that the two are often .
identified. Soma sacrifices are classified into one day
sacrifice and those are celebrated for more than one day
upto twelve days called Ahina and those are extended for
more than twelve days (dvgdaéahé) called Satra.
Jyotigtoma:-

'ihe Jyotistoma occupies gemerally five days and the
chief rites are: (1) choosing of the priests, madhuparka,
dikganiyesti, consecration of the sacrificer (diksd) on
the first day (2) Prayanika isti (i.e. opening isti),
purchase of Soma, atithyesti (isti offeiring hospitality
0 Sema), Pravargya (Ap.X.15.1,Asv.IV.2.17,vide Jai.VI.
5.28-29) ,Upasada (homage twice a day in the morning and
evening), on second day (3) on the third day Pravargya
Upasada again (4) on the fourth day Pravargya and Upasa-
da, Agnipranayana, Agni-soma~pranayana, havirdhana, pra-
nayana and animal -sacrifice (5) on the fifth day pressing
of Sema, offering it and drinking it thrice i.e. in the
morning, mid-day and evening, the Udayani&a (concluding
isti) and avabhrthasnina or final purifying bath. The
fifth and last day is known as Sﬁtya or Savaniya one.
This sacrifice is performed in Vasanta (v.160). For det-
ails Dr.P.V.Kane, HDS, Vol.II pt.IT.p.1133-1203.

The varieties of Somayajﬁés are called Samsthas or
forms. All the SUtras do not state the same number of
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Some sacrlflces.(ﬁp.XIV 7.7, 533 1.7 DS p.953): Ukthya,
ood381n, Atlratra and Aptoryama are the modifications
of Agnigtoma and.the commentaries of both (Ap. & Sat.)
point out there several views on the number of the mo-
difications of Agnistoma. The Brghmanas like S%t Bra (IV.
) and Tai.Bra. (I.3.2 & 4) mention Agnistoma, Ukth-
ya, Soda31n and Atiratra as the forms of Jyotistoma. Tai.
Bra. calls Vajapeya also its form.( vide HDS p.1204).
Atiratra:i- ‘

s o v o S U S i s

This sacrifice is as 0ld as the Rgv. (VII.103.7).
The name of this sacrifice shows that the sacrifice is
not to be finished in one day but to be continued for
the night succeeding to it. Ap. (V.2.4) allows to perfo-
rm 1t even before Agnlstoma. In this sacrifice 29 stotras
and 29 sastras are recited. Additional stotras and Sasras
are repeated in feur rounds at night. (v1de HDS p.1205).

— v o o s - —

It seems to be an amplified form of Atiratra. Only
four stotras are added i.e.33 in all and four additional
Sastras are recited by Hotr and his assistants. The T an~
dya.Bra. (¥X.3.4.5) states that it is so called because
bj its performance one secures whatever object one desi-
res to have. Thus the word 'Aptoryama' is formed from
'ap' to obtain. According to Asv.(IX.11.1.3) he whose
cattle do not live or who desires to secure cattle of
breed should perform this sacrifice. (vide HDS p.1206).
Paundarika:-

o e et s e e

It is a Soma sacrifice of eleven days. In this sa-
crifice Dak§i95'was a thousand horses.(vide Prin.v.S.
Apte's. Practical Dictionary pt.ITL, p.1149,Ed. by P.K.
Gore & C.V.Kartre, revised edition,1957; Mbh.7.63.2;
HDS,Vol.IL.pt.II.p.839).

r=
Sodagi:-

-~ o o - -

A §OQaéz'stotra and a corresponding gastra are re=-
cited in addition to the fifteen stotras and fifteen ga-
stras of Ukthya in the T;tiyasavana (A commentary on Asv.
VI.2.1). Some opine to offer an additional cup in the
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morning at all pressings (Ap.XIV.2.4-5). In this rite
an additional animal viz. a ram is immolated and sacri-
ficed for Indra. (vide HDS, VOlL.IT.pt.ITI p.1204).
Ukthya:~

In this sacrifice three more stotras known as Ukth-
ya and three Sastras called Ukthya are to be chanted and
recited in the evenihg pressing. The total number of st-
otras and sastras are fifteen (Ait.BrE.14.3; Asv.VI.1.1-
'3). In Ukthya an additional victim, a goat is sacrificed
Indra and Agni on the pre831ng day. (vide Ait.Bra.XIV.3,
ASV.VI.1.1- 3y, Ap.XIV.1.1, Sat Bra.IX.7 ete.; HDS p.R%2~
958—959,1204).

Ap.(XIV.1.2). says that Ukthya, Sodasin, Atiratra,
and Aptoryama are respectively performed for cattle, va-
lour, progeny & cattle, and all objects. (HDS p.1204).
Vajapeya:-~

Literal meaning of Vajapeya is food and drink or
drink of strength or of food or of a race. Various meandngs
are also assigned to the word véjapeya (HDS p.1206,fn22%6

-
Tai.Bra. (I. 342) says:=" o AT o (W | < L BT
@W\‘Ll ﬁlﬁﬁ «“ r«u«mln Lsnee 3eq f—".\' LTI

ACOOrdlng to Sakhyayana Srautasutra (XV.1.4.6) it means;
HTo S Q2c 1 31 ahaws | Tl 4L‘53%ﬁﬁﬁvaJ(fﬁhﬁwa}<~€h
Though this rite is called to be a form of Jyotis-
toma and though it follows the procedure of go@aéin
(Ap.XVIII.1.4), it is known as an independent sacrifice,
as 1t may have features of its own. It is interesting
to note that in this sacrifice number 17 is predominant
viz. 17 stotras and 17 dastras are chanted and recited,
17 animals are sacrificed for Prajdpati, 17 objects are
distributed as fees. The Yupa (of bilva or khadira) is
17 aratnis used. 17 pieces of cloth are employed to Yupa
(Ap.XVIII.1.12). It is extended for 17 days (13 for



414

In the description of Kafel the poet refers to the

_horse-sacrife performed by Brahma (v.271-273). This is
) 173 ’

one of the most ancient sacrifices.

diksd, 3 for Upasada and 1 for pressing).( or if 17 days
for diksa it is extended for 21 days). 17 cups of sura
and 17 cups of soma are offered for Prajapati. A race of
17 chariots to which horses are yoked is run and 17
drums are t0 be beaten on this occasion.

This sacrifice was to be performed in order to ob-
tain overlordship (Zsv.IX.9.1), Prosperity (Ap.XVIII.1.1.)
or Svarajya i.e. the position of Indra rather uncontro-
lled dominion.--Only 5rahmins and k§atriyas were allowed
to perform it and not the vaisyas. Brahmins desired to
obtain the position of a super eminently learned:« or pro-
sperous man. (HDS p.1206-1207 and 1212 for information).

Venkatadhvarin is proud of his fame for perform -
ance of such complica%ed sacrifices names of which are
referred to in his colophons to his worksf
173. Agvamedha:-

Rgv.(I.162,163), éat.Brg. (XVIII.1-5) and Tai.Bra.
(I1I.8-9) refer to this sacrifice. The last identifies
the horse-sacrifice with the kingdom (ﬂgi‘ﬂkﬁdqiﬁh'
quoted in fn.2666 in HDS).

A paramount sovereign (Sarvabhauma) or a simply
.crowned king may perform this sacrifice. One who desires
to secure all the objects, to win all victories (inclu-
ding victory over senses) and to obtain all prosperity
may perform Asvamedha (Ait.Bra.39.1)

It may be begun on 8th or 9th day of the bright
of Phalguna or on the same days of Jyestha ar Asadha.
According to some ( Kat.¥YX.I.2-3; Labt.IX.9.6.7). it be-
gins on full-moon-day of Caitra. (vide HDS p.1230-1239) .
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The poet refers to some of the sacrificial techni-
/9Z€/;ords such_as Svaha, Vagat (v.25), Rtvij (v.362,
541), Stotra (v.360), Yupa (v.36), Agniciti (v.363), Ma-
ntra (v.52), Dravyasﬁddhi (vf362)r Pasvalambhana (v.362,
363,366, 367, 370, 371, 372) . etc. ’

o S . o sy o~ -

The term 'Agniciti' is meant for 'Agnicayana' or
pilling of the fire %}Iéff/; The construction of the fi-
re alter is a special rite. It is the most complicated
and most recondite of all S;auta sacrifices. The S;tapa—
tha Brahmana devotesé}hé/§g;; of its fourteen sections
( about one third of the whole work ) to Cayana and its
leading work on the subgggt." According to Prof. Bgge-
ling Cayana was originally an independent rite and was
later on incorporated in the system of Soma saorificés.
At ?gg bottom of this rite there are certaln cosmogonic

theories.

Veﬁka?gdhvarin like a learmned priest.who possesses
profound knowledge of sacrifices and sacrificial act
urges to maintain the purity of materials (dravya ) for
the sacrifices acquired through fair means (v.365), pure
heart (v.362) and to invite expert Rtvijs or priests (v.

362) in the sacrifices. He does not favour the performa-

174.Dr.P.V.Kane, HDS Vol.II.pt.II p.1246.
175. Ibid p.1246 vide on Agnicayana or construction of
the fire—a%?er pp.1247~-1254.
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nce of the sacrifices for the worldly fame~(y.362,505).

Mantra (v.52):- ' , >

—————— -

A Vedic hymn or a sacred pfayer addyessed to g
deity. Mantras are of four catagories viz. Rk, Yajus,
Saman and Nigada to be reclted by the prlests of the all
the four Vedas respecgzgely. We come aoross the mantras
of the special type called Stotra and Sastra (v.360)
the hymns of praise. Venkatadhvarln refers to special
type of mantra of Atﬁérgzﬁfsed for Uccatana (v.52).

‘-
Pasvalambha:-~

. S Sy o S ——— - T

PaévElémbha means immolation of animals in the sa~
crifices. The persons who condemn the Vedic sacrifices
only on account of 1mmo£;tlon of animals or violence in
the sacrifices become the object of his attack (v.366-
372) .

Here Pasvalambha does not occur in the sense of
animal sacrifice. An animal sacrifice is an independent
sacrifice and it is also formed in Soma sacrifice as s
conétituent part. The indendent animal sacrifice is call-
ed 'Nirﬁdhapaéubandha', while subordinate ones are knoﬁm
as 'éa&ngai

Immﬂlafion of an animal in the sacrifices is not

considered as violence at all because the Wholeé§§§%§5

animal is the sacrificial material like.rice-graifns, milk

¥

176. Dr.P.V.Kane, HDS, Vol.II.pt.IT.p.983.
177. Ibid. p.1109; Asv.II.8.3-4
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178
ete. The poet pleads and gives opinion of Ramanuja in

support of this (v.366). This discussion on the immol~
ation of animal in the sacrifice denotes the bitter
criticism of immolation by the rivals like Jainas and
the followers of the Tenkale cult, he and the followers
of his cult faced.

A priest who officlates at a sactifice is called
gtvij, The fogr chief gtvijs who officiate as Hota, Ud~-
gata, Adhvaryu aﬁd Brahma usually belong to Rgveda, Sa-
maveda, Yajurveda and Atharvaveds respeézgvely. At gra-~
nd ceremonies or Soma sacrifices like Jyotistoma 16 pr-
iests are requireQ_EE_ngggggggggggL_ggile in some sa-
crifices like Dargapéurpamgéa or Caturmasa four or fivé

180
priests are required respectively.

Svaha+-

Svaha is uttered, when an oblation or hgyi/fg/gff~
ered to a. deity. The name of a deity takei/dé%ive case
e.g. Agnaye svaha. The word 'Svaha' means an abandomment
of material for a particular deity.

Vasgat:-

Like Svaha the word 'Vasat' is uttered, when obla-

tion is offered. But it appears that 'Vasat' was utter~

178. Kat.V1.8.6, Jai.X.7.1+2 referred to in HDS Vol.II
pt.II. p.1129; M<.V.22,39,40,41.
179.Dr.P.V.Kane, HDS Vol.IT.pt.II.p.981.

180. Ibido p.9790
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ed.in making offerings of the horse flesh. This execla-
1182
mation is used with dative case of the deity.

Tupa:-

fﬁpa or sacrificial staff or post is to be made
of the palzsa, khadira, bilva or r;uhitaka according %o
one's deglires for various réigrds, but in Soma sacrific-
es fﬁba must be of khadira, if possl%ie. .

Yaga or a sacrifice is constituted by dravya (ma-
terial), devata or deity and tyaga. The word 'Yaga' de-
notes abandonment of dravya or sacrificial material in-
tended for a particular deity, while homa means the rite
of the offering of material in the fire intending it for
a particular deity whose name 1s also uttered ngi it.

The fundamental conception of this institution of
sacrifice goes back to Indo-European antiquities, though
the traces are rather faint. We find striking resemble-
nce between Agnistoma and homa ceremony of the Péigsis.

. . s ' —
To day such Vedic sacrifices except Darsapaurnamasa oOr

Caturmasa sacrifices are rarely performed.

181. Rgv.I1.162.15; vide HDS Vol.IT.pt.ITI. p.1228.
182. Apte's Situdent's Dictionary, p.496.

183.Ap. ViI.1-16.

184. Dr.P.V.Kane, HDS Vol.ITI pt.II p.1110 for discussion
in details.

185. 1Ibid. p.983. -

186. Ibid. p.978.
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Devayajana or image worship is omne of the five
five observations. It was performed by offering fuel
sticks into the fire with uttering ;3zha. In later sm?tis
a new feature was added to Devayajﬁé or homa. A distinc -
tion devayajgé and devapuja was made. Yajnavalkya orders
to worship gods immediately after tarpana and devayajfia
or homa included in five Mahayé?ias. Manu holds the same
Oplgign. Mediaval writers consider Vaisvadeva to be a
devayajfla. Some do not take homa as vaidvadeva. Accord-
ing to Harita and Warlca quoted in Smrtlca;§2§§; devg~-
puja -should be performed after the morning homa or bra-
hmayéjﬁé and tarpana in the noon. In modern times deva-
pija has taken place of ancient homa for which images

190
are kept in the houses.

The references in ;2;.,‘V;?? etc. may be hyperbolic
and boastful statements. We can hafdly call them the des-
criptions of the images. Ancient sages only thought of
the ﬁqit@es in the abstracts. Vedic‘iryana did not inclu-

de the wx worship of the Images in the houses or the te-

187. ApoDhoSoIo4u13.1; Bau-Dh.S;III'6"4; Gau.V.d-—g;MSo
IIT.70.
188. Y8.1.100,102.

189.M3. II.176.

189 (a). Ahnika p.383.

190. Dr.P.V.Kane, HDS chapter XIX p.705-6

191. -Rgv., VIIX.17.5,8;11.33.5;1.155.6;1.25.13; X.96.8;
X.105.6 etec.

192. Vaj. 5.16.7.
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193 v
mple. Barliest references to Lingas discovered do not go

beyond 1st century B.C. But before Christ the worship of
image became wide spread. The Mﬁnavag?hyaéﬁtra fives th-
ree types of images viz. of wood, stone or ;2%31. Some
smrti writers refer to the image worship In one way or
the ogggr. We can assign exact date most probably on ac-
count of the reference to Vasudeva or votary of Vasudeva
made by Pa;?f}i, i(aut‘ilya (300 B.C. to 250 A.D.) opines
to eract the shrines in the heart of the cagzzal.
Dr.P.V.Kane thinks that the image worship should
have prevailed at least a thousand years before B.C. The
fact that the devalaka brahmana who maintains himself by
attending on images either by salary or by appropristing
whatever was placed before the deity was discarded from
the group of panktipavana brahmins and was not invited
at égggdha. On account of negligence of.the principal du-
ty of studying the Vedas devalakas acquired a lower sta-
tus which inspired them to perform the worship, when the
srauta rites were gradually becoming less and less impo-
rtance. Various Vratas took its‘place, and there arose

the cult of the worship of images. Originally it was not

193. Dr.P.V.Kane, HDS,chapter XIX. p.707.

194. Manavagrhyasutra II.15.6 quoted by Dr.P.V.Kane, Op.
cit., p.709. .

195. Baud. gr.s. II.2.13; Ap.Dh.S.T.11.30.28; MS.IT.176;
IIT.117; Vignu Dh.S.23.34;63.27 mentioned by Dr.P.V.
Kane, Op.Cit., p.709.

196. Panini IV.3.98.

197. Keutilya, Arthasdstra, IT.4.

198. MS.ITI.152.
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50 universal or elaborate as it is foumd in medieval and
modern g?gesm

Vehkatadhvarin who offen proclaims about Vedic so-
crifices and Vedic path, also favours image worship most.
In the description of the travel of Visvavasu and Kréam
he refers to the images of Narayana at Badarinatha (v.33),
Viévangfha at Kasi (v.82), wooden image of god Jagannatha
at Jaganﬁéthak§etra or Puri (v.112,114), sandy Lingas on
the banks of the river Gpd§VarE~(pr.57,v.158), black id-
ol of Narayana at Yadugiri (v.170,171), Veikatanatha at
Tirupati (v.193,198,199,201), image of lio-man god (v.
211,213), V;érafaghava at Vzkgaragya (v.219,220) along
with his coasort Suvarnavalli (v.222), god Péithaégr;thi
at Madras (v.260), Varadardja on Hastigiri (v.268,269,
581), black coloured god Setukrt Yathoktakari in lying
position on serpent (v.276,279,280) along with his con-
sort Komalavallika (v.279), Astabhuja god (v.285), Dipa~
prakasa (v:586,287), Narasimha at K&masika, a suburb of
m;(v.3®1_), Privikrama (v.306,3b7), goddess Ké”m’ékg,i_
(v.312,313),(Gagesé (v.296,3@4, described as having head
of an élephaﬁt),(ﬁayagr{%a (v,292,296}) Kartikeya who
has six faceé (v.317,319), éiva who has five faces (v.
319), Siva Ekamresvara (v.320,321,335,337,338,341),
Pandavaduta (%1342)( all these are at KEﬁEZ), Vijayara-
ghava at Tiruppukuzhi (v.345,347), Devanfyaka on the ba-

nk of the river Pinakini (v.381), Yajhavaraha at érzhu—

193 pr.p.V.Kane, Op.Cit., p.711=712.
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snaksetra (v.382,383), Rangansyaka (v.400,401,402,409,
411,596) who is black in colour (v.408) along with his
consort (RanganZyaki) (v.416) and his vehicle Garuda(v.
431), god Tambukesvara along with his éonsorﬁ (v.431)
(these both temples are at éfzraﬁgam), god égrﬁgaﬁégi\
at Kumbhaghonam (v.459,460) and Rajagopala at Campaka-
ranya or Mgnéf;/ndi (v.462).

Among all these 1mages only that of god Jagannatha
is made of.wood (v.114), Salagrama.is also mentioned
once (v.258). Among éivaliﬁgas sandy Lingas are referr-
ed to on the bank of the river Godavari (pr.57,v.158,
159). Lingas of Bksmresvara and Jambukesvara are known
as earfhen (v.320,335,3%7,3%8,341) and watery (v.443)
Lingas, two of the five primary elements. Among the ico-
ns of Visnu god Yathoktakari and god Ranganayaka are in
the lying position. God Yathoktakari is said to be ly-
ing position like a setu or bridge. All these 1dols o
are of stones. Skandapurana gquoted in ?Ejébrakééa (p.11)
enumerates the material from which the images can be
made viz. pracious stones, gold, silver, copper, brass,
iron, stone, wood and clay. First is the best and last
is worst. The Bhagavatapurana enumerates the eight-fold
images. Those are of stone, wood, iron, sandal wood or’
similar paste, drawn (picture), made of sand, pracious

200 , _
stone and metal. Among stone salagrama, a black stone

200. Bhagavata XI1.27.27. Vide Dr.P,V.Kane, Op.Cit.,715.
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containing fossible ammonite marked with cakra is highly
praised (v.258) by our poet. Vrddhaharita also highly ex-
tols worship of égiagréia in the worship of Vispu. Fur-
ther he states that only dvijas, and not éadras, can wor-
ship é;lagrama. Of course some allow women anﬁ éﬁdras.
The worship of églagrama comparatively seems to be anci-
ent. Dr.P.V.Kane quotes an opinion of Sharakamalgkara
who quotes a passage from Viqpupurépa which allows even
Mlecchas to worship images made of clay (pé%thivgogiﬁga).

Veﬁkaﬁéﬁhvarin often makes remarks of meditating
god Visnu in Sun‘l(v.13,203,434_,438). According to Narada. .
Viggu‘can be worshipped in water, fire, heart, sun, stha-
ndila or alter and igsge. The poet advises to worship to
worship Visnu in sun (v.13). He sometimes describes the
yogis worshipping Visnu in heart (v.284). This is the
last method of worshipping thezgzd.

Veﬁka?éﬁhVarin refers to the Muslim invadors who
were iconoclasts (v.144,162) ., History of medieval India
is witness of this fact.

It is noteworthy that our poet has not given any
details of the images as regards emblems like counch,
disc, mace and lotus or various arms in eight hands of
Astabhuja god or other icons of Visnu. Astabhuja god, de-
scribed by the poet is an image of Viggu.

e s ey o Hs . ot o e s ant, s Eit i v W, A . o e, D Pt .

Daily worship of the idols of gods or goddesses

201, Dr.P.V,Kane, Op.Cit., p.716.

202. N&irada quoted in PTjaprakfsa p.107; vide Vrddhahar-
ija“128.127;ﬁaga Rhagavatapurana XI.27.9 etec.
203. Pujaprakasa’pu11,N;simhapur§ga 62.5 ete. @an HDS p.715.
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by offering different materials was a part of a customa-
ry duties in those days and it formed a part of one's.
religious life. Veﬁka?&ﬁhvarin often condemns brahmins
who do not perform the daily worship of gods on account
of their recritment in millitery or employment in the
royal services (v.91,92,94, 133-140,155,189,190,579),
wﬂiie he praises the worshippers most (v.88,89,101, 140,
158,159, 184, 185, 398,453,460,469,470,471,472,473 ete.).

The way of worship and materialsi uséd:-

Before worshipping the deities one should take

bath in holy water -of a river or one should take bath

at home (v.88,101,140,158,134,398,453,460). After taking
bath early in the morning one should worship according
to the rules 1aid down by Dharmasastra. Before worshipp-
ing the images one should perform his Nityakarma or da-
ily duties such as sandhya, homa, tarpama,japa etc. (v.
88,453) svadhyaya or Brahmayajha (v.460) also. Any how;-
he recommends to perform the worship with full devotion
(v.460,470). ﬁathing of the idols (v.89) with abhiseka
(v.184,306, 322, 323, 444,445), offering of Tila, Aksata
and bilva leaves 10 Siva (v.158) and Tulasidala to éril
‘visnu (v.260), various flowers (v.88,267,453), D:épa or
lights (v.286,288), food (v.439,471,472,473), Wirafijana
'(v.171), recitation of stotras, vedic hymns, puranas,
hearing the stories of gods, Bhigavatakathd and disusse
ing the Brahmavidya (v.140,184,213,214,45%,460,525), vi-
siting the temples with a view to have,daréana or vigion

of the idols of the gods and goddesses (v.218,398,399;
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435,460,525), bowing down the images (v.232,460), taking
the food offered to the deities (v.133,471-473) etc. are
the ways of worshipping the images in the houses and te-~
mples (v.497).

In performance of japa the beeds of Rudraksa and
Padﬁék§a were prescribed for éiva and Viggu respectively
(v.159,240).‘The garlands of Rudraksa and Padm5k§a were
being put on by the devotees of Sava and Visnu respect-
ively;

Watér brought from the holy river like Ganges was
used in worship (v.542).

Darsana of the gods' images or that of Linga of
Siva in case of saivites (v.525) also considered as wor-
ship. |

It is noteworthy that ringing of the bell was
considered as proclamation of worship by Tenkale vais—
nvas (v.232).

The worship of éiva which generates devtion to
Vi§pu or Hari and bestows finel emancipation on a devot-
ee from the cycle of rebirth (v.521). According to our
poet worship of nga rewards thus, only if one does not
envy Visumu (v.522). Otherwise he will be thrown in hell
and loose status, wealth, long iife ete. (v.523) ( Even
though in later times the followers of both the cults
viz. saivism and vaignavism abused each other. But the

Mehabharata and some other puranas exhibit a most tole-

rent view and spirit and proclaimed that there is no
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difference between the two).

The ways of upacaras are not‘enumeraﬁed in the pr-
oper order here as we find them described in Pijagggkgéa
and other digests (sixteen, ten,fewzx five and one ggfy).
Vehka?é&hvarin often puts stress upon dars%na, bow or
pranama and stuti. Worship by offering flowers which is
considered as the most simple way of worshipping is also
referred to byour poet.

The cult of the manes formed a part of the religi-

ous duties. They were offered holy water of a sacred ri-

ver like Ganges (v.78).

l
204. Mbh.® Vanaparva 39.76; Santiparva 343%.131; Vayu 66.
143 quoted by Dr.P.V.Kane in HDS Vol.II.pt.II p.725.
205. Pijaprakasa pp.97-149

206. Ibid. Vide Dr.P.V.Kane, HDS Vol.II pt.II. p.729.
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——— -~ ——

The system of education embraces the soclety infl-
uenced by it. " The primary- function of the educational
system, " says Penungio, " is to transit a knowledge of
the forms and skills society regards as indispensable to
its survival and improvement. That system regularises t.
the knowledge transmitting agtivity, inculcateq_the folk-
ways and the mores, trains fhe young to fit inéo the eg-
tablished cultural scheme, aims ?o,aid‘the individual
in the development of personalitf and aptitudes, sets
forth the broad lines which the society believes must be
followed in order .%o survive and impigze." Moral and cu-
ltural values, approved or disapproved, are also being
learnt by an individual through the educational system
apﬁlied in the educational institutionms.

The purpose of the education is te make an indivi-
dual adjusted in the frame of the group of the society
to which he belongs and to show the way how to lead his
life preparing own self for achievement of the final

goal of human life.

. — ) ) !
Venkatadhvarin in the description of Vedantadesika

207. Penunzio C., Major Social Institutions, p.242.
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shows that the education of Vedas, various sgétras ete.
should lead a pupil to vinaya, acara, bhakti, ksama and
caturya (v.291). Achievement of the final delieverence
and leading 1life according to the Vedic injunctions or
smrti pfeparing one self for it is\the chief goagl of
education (v.294).

Admission:-

o — oo o— - > 2~ -

In ancient times the educational system in India
had formed its own way for seeking admission. Expression
of parentage, promise to observe celibecy during the st-
udent life etc. were declared, if one desires to accept
studentship and to study under particular teacher. As a
token of his désire to study and to accept sudentship a
candidate ought te bring fuel sticks in his hand, while
approaching a teacher for admission as a token of will- .
ingness to serve the teigier. Thus- a candidate geﬁerally
was able to secure admission easily.

Venkatadhvarin shows that in ancient times the sp-
iritual guides admit the eager student after passing th-
rough many testimonies énd who is awaiting from long
time offering his services sinee long (v.254). But in
his time case was not go. Spiritual guiées or preachers
were accepting anybody who expressed desire to be prea-
ched (v.249,250). Consequently debauchees, thieves, kir-

atas or barbarians, punished by the kings, wretched kings

208.Keay F.E., Indian Education in Ancient and Later

times, p.Z20.
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etc. were also preached.

Spirituai guides or gurus in his time were gene-
rally making show of the knowledge with the heavy books
and they adopted other ways and means for popularity(v.
252). Such p;eceptors<born in own teacher's family and
who were spiritually uninspired, were after only worldly
fame., S0 how can such gurus guide a student who desires
to learn well? (v.252,535) . Preceptors, well-versed in
'Vedas, sastras etc., leading life according to.the Vedic
injunetions and rules laid down by Dharmaééétra, spiri-
tually inspifed and devotees and also who were satisfi-
ed witﬁ whatever offered to them by the students,were
only a few in number (v.269,291).

In the.time of our poet students did not get educ-
ation of Vedas ffee in the edﬁcational institutions (v.
576). The word 'acarya' or 'guru' was generally used in
the sense of the.spiritual guides (v.252,253) and 'Upa-
dhyaya for tﬁe teachers who tegg%es veda, vedanga etec.

and other sastras for his livelihood (v.576).

BEducational centres:-

Vehka@éﬁhvarin refers to Kasi as one of the educa-
tional‘cenﬁres. There were some other educational cent-
res in Gauda, Kanyakubja, Anga,Vanga, Mithild (v.99),
Kanei (v.266)., Tundiramandala (v.361,364), Tanjore (v.

’ - ' *
374) and Srirangam (v.397).

209. Cf.MS. II.141.



Life_at teacher's place:-

- S o — - " —— o o " D1 7= T

In ancient time rigorous discipline and hard train-
ing were very common during student life. The student had
to work for his teacher at home as well as out side. He
had to tend even ca%gge.

Vehka}éﬁhvarin mentions the discontinuity of such

practice (v.254) in his time.

The relation between the teacher and the taught -
were cordial and happy and free relations existed even
between the members of the teacher's family and a g&;il.

In order to achieve specialisation in particular
branches of knowledge students in ancient times travelled
far and wide to learn under celebrated teachers, specia-
lised in particular branches of knowledge. In view of
this Veﬁka@gahvarin has mentioned such educational cen;w
tres (v.99,266,361,3%64,374,397).

Various rules are laid down to show the due respect
for the teacher in Dharmasﬁggra. Illegal connection or
adultery with the teacher's wife was considered as one
of the five 515;3(v.75). Any hostile action to teacher

214
- from a student was also considered as a sin (v.366).

210. Keay F.E., Op.Cit., pp.20,22; Altekar A.S., Educa -

tion in Ancient India, p.78,

211. Altekar A.S., OP.Cit., p.76 for details.

212. MS8.IT.117-120; vide Keay, F.E., Op.Cit.,22,23.
213, M8. XI.54.

214. MS.II.198-201,203,
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The teacher was duty-bound to take utmost care of
the student. He had to conceal nothing from him in tea-
cizig. Of course in some abnormal,cases such injunctions
were not observed properly.

Punishmentg:-

216
Authors of the sm?tis like Manusmgti and other ed-

cational thinkers in ancient India seem to be againgt

any harsh punighment. Thgx allow very mild corporeal pu-
: 217 R -

nishment in exceptional cases. Venkatadhvarin does not

throw any light on this.

s U o, A ] L, SO O W S Vo T O~ . = g WO o oo S on

Authors of the smrtis and other educational think-
ers expounded rules of student's life from hygieniec, mo-
ral, and religious. aspects under the name of vrata or vr-
atédeéa samsi%ga. Chestity, reverence towards a teacher,
observence of vratas, pracﬁice of austeritlies, service
to the teacher etc. are the points of discipline. The

poet refers to service to the teacher (v.254).

Feeg:-

The receiving of fees or honorarium by a teacher

was highly condemned. But this was impracticable because

"+ 215. Keay F.B.,0p.Cit., p.23 £; Altekar A.5.,0p.Cit.,
p.71=72.
216. MS.II.159.
217. Keay F.E., Op.Cit.,pp.25; Altekar A.S.,0p.Cit.,
p.75-76.
218. MS.IT.160-167,175-188; Keay F.R., Op.Cit, pp.25
f; Altekar A.S., Op.Cit., pp.90 f£ff.
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without the receipt of fees or honorarium it was nat po-
ssible to maintain himself, his family and to run the
institution. Of ooﬁrse in agncient India fees oOr honora-
riums were accepted generally after the completion of
the sgagy.

Veﬁka@éﬁhvarin draws attention towards the practi-
ce of receiving &onthly fees and pay to the teachers (v.
364,576,577). Recitation of the sacred lore for money

was condemned (v.495).

Duration of study:-

— - Y i ot i ] Ol U, e it O .

Particular period of studentship was prescribed for
the study of the sacred lore perhaps known as Vedarambh-
asamskara. "There is a general unanimity among the smrti
writerS: Altekar points out, " that the vedic education
should extend over a period of twelve yeiggv(

Veﬁka?édhvarin sheds teérs on the waste of this va-
lugble period in learning the foreign languages such as

Persian or Urdu (v.134). After completion of the vedic

study other sastras were being studied.

S G o s o . o Syl W — W - -

221
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v

The courses of study may be divided in two viz.

priestly and vocational. Such division of the courses

219. Altekar A.S., Op.Cit., pp.66 ff.

220. Ibid. p.107.

221. For information in general, vide Altekar 4.S., Op.
Cit., 107 £f; Keay F.E., O0p.Cit., p.31 f .

¢
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or curriculum is not found in this Campu. Even though
from the stray references a faint picture of the courses
may be reconstructed.

Vedas:-

——— -

Veﬁka@é&hvarin often refers to the Vedas or Veda-
trayl (v.11,25,94,134,138,148,155,160,177,181,230,235,
pr.96,v.25%,291,293, 302, 304, 360, 369, 372,436,452,507,554,
563,576,577, pr.246) ., For him Vedas are eternal (v.135,2
261,304,591); He refers t0 the various schoéls of the
different Vedas.(v.436). He always favours vedic sacri-
fices (v.360,3%69,372). He refers to the brahmins in the
description of the river Kﬁveyz'reciting Vedas~ Mantra,
Brahmnaxin a particular way of Kbre@ana or reduplibation
in Brahmayajha, one of the five great offerings (pr.166.
p.297). Vedas are callqg‘hera & Caturmukha vaikharfi Our
poet proclaims the impoftance of the 'Dravidaveda* com-
posed by SgtPaKOPamuni (v.488,489,490,491,495) . Here he
shows the way of reéiting Samaveda and mentions Ahamann-
ada or 'Ha 3 vu ha % vu ha 3 va ! or Aham annam Aham an=
nam.....' The political condition and changing social
attitude diverted the brahmins from the study of the Ve-
das which poet thinks as lamentable (v.134,135,138,154,
181,554) . He directly mentions Rgveda, Samaveda, and Ya-
jurveda (v.374) but not Atharvaveda. Mentioning of Sto-
tra agd ggétra in sacrificial ceremony is also notewort-

hy (v.360).i3 - -~
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The The word 'Ucéépana' (v.52) shows the use of the

Abhicaramantras which occur in Atharvaveda.

Venkatadhvarin mentions Vedangas only once (v.554).

Sutra:-

Among various types of sutras the poet refers to
Kalpaéatra (v.364), érauta, Vedanta or BrahmasUtra and
‘S%fziikasﬁ%ra, apart of it (v. 511, pr. 215). Nyayasutra
of Gautama (v.559,560), Vaisesikasitra of Kanada, Mim5-
msasutra of Jaimini (v;563,pr.241,v.566), Vyakaranasutr-
as of Panini (v.570,575) and Indra (pr.244) etc. prove
the existence of the study of the sutras of ﬁarious br-

anches of knowledge.

Upanigads (v.500) are known as Brahmavidya (v.184),
the mystery of Vedas (v.243,261), the nector of the oc-
gan of Vedas (v.223), end of the Vedas or Vedanta (v.261,
289, 298,509) ar top of the Vedas or éguti (v.243,293,
295, pr.116,v.564,596).

Smrti: and Dharmasastra: (v.243%,369,374,516) :-

s s o - > S T o 77— T - - T W o o

'Manugagam'perhaps refers to Manusmrti and other
smrtis (v.554). The topies of Dharmaégétra such as SE&L
ddha, Dana, Mshapapa, Vrata, Prayascitta, Palicamahdyajfhi-
as ete. dealt with prove the study of the Bharmaé;stra
literature. ItihZsa as the source of Dharmasastra might

be as suggesting two epics XH the Mahabharata or the

Ramayana (v.247,342). Purfhas or the epic legends (v.184,
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pr.96,v.140,243%,369), Bhagavatapnrﬁpa (v.349,585), §i§§~
acara (v.369) etc. ake mentioned which are also proclaim-
ed as the sources of Dharma by the authors of treatises
on Dharmaééétra. Tﬁis shows that the study of Dharmaégs—
tra was very common.

Gita:-

God as the mountain Meru (v.403), the conception
of Rééhavap&kij%%a (v.346) and Tintidi. tree (v.491) whi-
ch reflect the conception of Aéyatfha tree of GE%;; en-
try of the warriors died on the battle-field in heaven
(v.378-3%80), mentionig of Gita as preaching of Krsna and
its Bhasya by REm&nuja (v.228), mentioning of Uttarayana
gati in the description of the god Sun (v.9) etc. show

the deep study of Gita in our poet's time.

— ————— - -

VeﬁkaiéﬁhVarin himself was well versed in Tantra
(v.3,71). In Tanjore (v.374) and ériraﬁgam (v.397) the
Tantraséétra and its karikas were deeply studied.

'Various sacred mantras and Tantra ceremonies were
performed to make one free from the malicious effect of
piéiba (v.297). UccE@ana mantras were learnt and their
applications were made to destroy the enemies, vetala and
demons (v.52). Cintgrat%g or Cintamani mantras were also
applied to fulfill oene's desiresy(v.583). 411 these prove
the existence of the study of the abhicara mantras and

Tantra l1iterature.

As regards philosophy the discussion in details is
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given in a chapter on philosophy. All the schools of phi-
g , . i
losophy Samkhya, Yoga, Nydya, Vaisesika, Mimamsa, Vedan -
ta, Carvaka, Jainism, Buddhism were studied.

Literature and Poeticg:-

Literature and poetics were studied. Vehkatadhva-
rin expresses the idea about the good poetry which affe-
cts the mind immediately. He follows Rasa school. He gi-
ves equal importance to Sanskrit literature and Prakrta
literature like Dravida one (v.178,230,244,245,342). He
refers to Persian language and its literature (v.134).
Our poet mentions the poets such as Valmiki (v.545,548),
Vyasa (v.545,548), Kalidasa, Magha, Bhiravi, Cora, Mura-
ri, Dandi, Subandhu, Bana, Mayura, Bhavabhuti, Bhoja, Sr-
Iharqa, Di@gima, Bhallata (v.549), as the poets of Sansk-
rit literature .and gat@akopamuni ( and Madhurakavi if
his name is understood‘from the word 'Madhugakavi' inst-
ead of an adjective of éaﬁhakoPamuni) as the poet of Pr-
gk?ta rather Dravida liﬁerature (v.551). These all refe-
rences prove the study of the languages; literature and
'Vpoetics of-Sanskrit and Pfgkgta ag well as the foreign
languagés.

[ —
Sastras:-

—————— -~ -

Study of mathematics was helpful in business (v.92,
117,118,120,161,196) and employment as accountant and
book-keeping (v.135,136,154), in preparing altar for sa-
crifices. Astrology (v.532), Military science particular-
Dhanurveda or archery (Oéﬁa%%ti—paddhati) (v.575), Poli-

tics (v.550), architecture (v.82,97,106, 180,209,299 etec.),
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iconography (descriptions of the images), medicine (Bhi-
sagvarpana), erotics (%.456) and other auxilary scilences
were also studied., Grammar was believed to be necessary
for a scholar and a poet. Veﬁkaﬁéﬁhvarin puts stress up-
on the study of grammar {(v.571-575), Tarka or logic (v.
556-559), Mimamsa (v.226y 564-566) which helps one to
face a rival in debate.

Among the various arts he refers to culinary art
(v.4%,113,419,467,468,472) . Kunbhipuldkanyaya (v.534),
references to Apupa, Odana (v.570) etc. prove the exi-
stence and study of it. Fine arts (v.282,374) like music
(v.283%,405,569), dance (v.405,%6@ 569) etc. were also ta-
ught. A

.Vehketadhvarin throws no light on the method of te-
aching and examination,

This above review of the educational system brings
out the main aims and functions of it, as Dr.A.S.Altekar
Qrites, " formation of character, building of personali-~
ty, preservation of ancient culture and the training of
the rising generation in performance of the social and
religious di%ies.“ Moreover the poet shows the way to

the new generation how to adjust itself with the new so-

cial, religious and political situation.

1

222, Altekar A.S., Op.Cit., p.326.
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Some sciences described in details are as under:

Our versatile poet Veﬁka?gtharin has referred to
some views on astrology and he has condemned all the so~
called astrologers who used take undue advantage of human
weakness viz. a desire to know good or evil future. |

Such astrologers, having no knowledge of astrolo-
gy predict wrongly and cheat the people. Such type of at-
titude made ouf poettto condemn them who move house to
house to predict son, wealth, 19ng life etc. with the he-
1p of some drops of knowledge gained from the ocean of
astrology (v.528). They prepare a horoscope containing
good or evil predictions. They proclaim their profici-
ency in this science, if their predictions materialize

: L
(v.529). One may agree with Krsanu who does not find

}

any necessity or use of astrology, if a human being ex
periences happiness or unhappiness according to one's:
own actions done (v.531).

1. Our religious performances either Daiva or”Pitrya
fof gods or the manes (v.532) and rituals for this wo-
:rld and hereafter (pr;3§4). |

2. One cannot know the movement of the planets without
knowledge of this sciemce (v.532), Tithi (v.532), rising
and setting of the moon and the sun', eclipse of sun an&
moon (v.533,534 etc.). |

3. One can visit varidus sacred places, if he desires to
get rid of all the happiness of three types, until and

unless one knows the definite time of eclipse of sun or
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moon in advance (v=533).

4. One can know the time for rising of the planets like
Sukra efte.

5. If something happens good as per prediction, one may
feel gatisfaction and have patience. If something evil
is to happen, one can do japa etec. in order to avert the
bad effect (v.533).

6. To our poet planet like sun is not a planet, but is
Visnu incarnate ( p.i4,v.13,14).

7. Comet is always believed to be inauspicious (v.65).
The bridge built by Rama is compared with a comet which
destroys the sins of human beings (v.482).

8. Astrologers count the twelve zodiac signs Aries etec.
(v.530).

9. Planets like Sun, Moon, éukra, Rzhu etc. are mention-
ed.

Lastly he advises an intelligent person not to dw
ell in the city or village where there is no astrologer
at all (v.535).

Thus Visvavasu has tried %o bring out some advant-
ages of this science of astrology.

Science of medicine:~

B T e T T T g s Srpmw—

‘In one way or the otﬂer the knowledge of various
sastras or the branches of knowledge are reflected in
the work of our poet. Veﬁka?éﬁhVarin being a learned
poet how can he be an exception to this? He claimed to
have knowledge of Logic, Tantra, Grammar, Philosophy
(vedanta) ete. (v.3). As he knows astrology and so-call-

ed astrologers, he also knows the physicians or xzyx vai-
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dyas or doctors ac—callgd, who possess only a little bit
knowledge of the science of medicine or they do not have
at all. Such registered or unregistered medical praction-
er dgétors or physieciansg are very dangerous to the soci-
ety. They are not well acquainted with the practice of
this science. They do not how to diagnose the symptoms

of any disease or they ao not have any proper knowledgg
of a quality of a thing (v.537). In other words they use
medicine in a liéuid form or paste te lick. They give ad-
vice to take an oil shampoo to rub (v.536). Such physic-
ians are no doubt the attendants of or the god of death.

Vaidyas or the physicians give decoction (gvatha)
and advise theilr patients to observe fast which is con~
gsidered as one of the best ways to rescue a patient from
a disease. Of course they achieve good results, 1f they
give proper effective:medicine in accordance with the
fast (v.538).

People who suffer from headache (v.60,85), hoaren-
ess of voice, fever, weakness of various senses, epile-
psSy (%Ftapralapane: v.539), ascites (jalodara: v.65),
cold effect, tympanities or stomach pain{ v. 10,35, 85),
loss of appetite (v.35,570), puspa in eyes (v.414,582)
ete. can be cured by only a physician, experf in the sc-
ience of medicine (v.245,541) and one can maintain one's
own health.

According to K&urveda or the science of medicine
one should take care properly in taking food in order to

save one's own self from diseases. Tgking of milk with
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salt is not pathya or wholesome diet to the health. Dha-
rmasastra also restricted such practice of taking milk
with salt (v.353). Of course one may take unwholesome
food, only if one may have an extra-ordinary and most ef-
fective medicine to take. Otherwise unwholgsome food or
drink will cause the incurable diseases (v.440)

In case of a fever a patient ought to remain on
fast, as fast is considered as the best medicine in fev-
er (v.246).

In aase a patient cannot Observe the proper asvice
of the physician and restrictions in taking food or any
drink, they may allow the patient to eat!and to drink
whatever he may dgéire to take. The physicians may allow
such patients to enjoy with their béloveds, as they may
wish (v.294). The physicians cannot make such patientsA
cured. They do not pralse such patients, as they do not
ack-according to their advice (v.294). If a patient de-
sires to get rid of his disease, he should act according
to the advice of physician and take a medicine though it
may be bitter in taste (v.145). Such medicine may be
Siddnagulika also (v.417).

The diseases are of three types viz. that can be
easily cured, that which require long treatment and the
diseases which cannot be cured (sadhya, duhsadhya and
asadhya) (v.145,294). Some diseases can be cured up by
sun rays (v.127).

This above review shows that our poet was well-ve-
rsed in the science of medicine. It seems that people

used to study this science of medicine.
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The word politics better known as Naya in Sanskrit
has conotation denoting policy of a king, political wigs~
dom, state policy, civil or military administration etc.
According to Indian politics monarchy was a popular form
in which kingship was hereditary.

India was divided in small kingdoms. Such kingdoms
were known as 'mandalas’ (v.2) like Kgﬁéi; Karnﬁta, Tun-
diramandala, Colamandala ete.
| The kings of the mandalas were expected to patron-
ize the learned people. King of Karnataka rather kings
of the Vijayanagar empire were famous for this (V.Z). Th-
ere was a strong belief that one should not live where
there is no king (v.535).

The kings used to appoint accountants and cashiers
who can supply correct data of income and expenditure to
them. Kayasthas and brahmins were generally appointed for
" such clerical posts((V.96,133,135,136,154).

In order to maintain internal and external peace,
law and order the kings used to maintain grand army, ch-
ief- officers of army (v.141). In the military soldiers
and officers were generally ﬁreferred from the fighting
race like Mahgkééﬁrians (v.89,144). Sometimes brahmins
also were recruited in military services (v.96).

The kings used to build a fort or a compound wall
around his palace or a capital with a view to protect pr-

operly (v.402).
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Kings usged to give protection to,the merchants who
can do their business without any fear. Merchants used
to visit the courts where they can try to win the fav-
our of the king in connection with the self interest(v.
121) . Merchants ever tried to please the officers with
a view to avoid unnecessary disturbances in their busi-
ness (v.121). Veﬁka?gdhvarin gives advice to the mercha-
nts that they should deek shelter from a king for the pr-
otection of thé business with a view earn wealth and
give donations to earn name and fame (v.161).

Protection of a brahmin:-
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Kings should honour the learned brahmins (v.2).
For the maintainance of the Brahmin families and the in-
étituticn of the vedic sacrifices the kings used to don-
ate lands known as Agrahgfas( v.357,358) . The poet in
the description of native land Araéénipgia and Tugérama-
ndala or Kéﬁ&iﬁap@ala opines in favour of the existence
of such Agrahiras in huge number in South India (v.360).

joadag@a or thelroyalgstaff was the sign of his
royal power (v.16). W |

Chief ambition of the king:=-

According to the Indian politics kings were of thr-
ee types viz. sakara, akara and samrat. The king must ha-
ve an ambition to be samrat. The king becomes powerful
three qualitis one of which is Utéﬁha‘(v.56). The power-

ful king always desired to be vietoriocus. His policy was
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based on the ideal of 'Vijigigu! But it is interesting
to note that the kings were interested in victory on ri-
vals or enemies and not in gsnatching away their kingdoms.
Such kings liked to win their enemies or to die on the
battle-field vigorously (v.376,377). The kings or sold-
iers died on the battle-~field of any race, caste er cre-
ed, even Mohamedans, Turugka or Ha@a (English people or
Buropean people in general) entre the hegven where they
may have company of the heavenly damsels who desire to
marry such warriors (v.164,378,379,380). |

Kings éhould have good friends -who may save them
in distress from enemies (v.477).

In ancient time a king used to keep four-fold mil-
itary force viz. Ratha, Hasti, Haya and Padati (v.43).
But in medieval period or in the period of our poet
norses were main force (v.163).

Weapons:-

Venkatadhvarin refers to the weapons like bow (v.
20,71,385), mace (v.340), dise (v.370), sula (v.85,517),
arrow (v.150, 3%, 260, 325,429), vajra { asani+v.66, kuli-
sa: v.102, §Etakoti 1 v. 299, pavigraha:v.431 ete.), kuth-
ra (v.142), sword ( nistrinsa:v.103), etc. He mentions
archery and its education (v.573). Brahmastra is a we-

apon possessing supernatural power (v.23).

Like Virataparva of the Mahabharata, Rajavasati

chapter of Kamandakanitisara or Pancatantra our poet

does not give up an opportunity to describe an attendant
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of arxking rather the persons recruited in the royal ser-
vices. The poet gives some ideals of such royal attenda-
nts.

Ideal royal attendant:-

The faithful royal attendants or the persons emp-
loyed En the royal services should devote their whole
time day and night to his segggces. Consequently such pe- |
rsons may not get time enough for the performance of sa-
ndhya, worshipping of god, sacrifices, recitation of the
Vedas, taking of food in t;me ete. They may not spare en-
ough time for sound sleep even They can do nothing for
the 1life here and after (v.579).

Our poet Venkatadhvarin appreciates such ideal at-
tendants of a king or persons employed in the royal ser-
vices who serve thelr masters with full devqtion and lo-
yalty‘at the cost of their own happiness. They oblige
the learned and maintain many persons (v.580). A person
favoured by the king was Highly honoured by the people,
though howsoever ugly he may be (v.473).

Judgement: -

King was expected to give proper judgement and pu=-
' 224
nish the guilty persons. Our poet appreciates the Engli-

sh people for such punishment to the defaulters in the

2230 NL’bhoIVt‘}-o 37""390
224. MS.VII.17-20.
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in the description of Madras (v.264).

Helr =

Tllegal sons may not obtain any share in the pro-
perty. Only 1egitimate sons had right to acquire their
share from the ancestral property (v.367).

Erotics.

Sex is one of the predominating instinects of human
being. The é?ﬁggfa sentiment is also based on this. Tn
this work one may not think of the discussion on sex, as
it is a work on 'the descriptions of the sacred places
on earth rather in India.' Thus there is no scope for
sex and éyﬁgéra or erotic element directly. But occasion-
ly our poet, though he is devotional minded, does give\

. such erotic descriptioms in order to show his skill in
this branch og knowledge also.

Beauty of a lady stimulate the sex ingtinct of man.
Like scholars of this science he gives the descriptions
of the ladies of the various regions where we f£fim® hard-

ly find any regional peculiarities. Such descriptions

are of the ladies of Gurjara, Andhra, Cola and Kaficipuram.

Beautiful ladies of Gujarat are somewhat reddish
or white in colour of skiﬁ. They have red and delicate
lips, sprout like hands, lotus like face as well as eyes
and speech like sweet nectar (v.116). Here 'we can see
that instead of giving any special feature he gave only

a concept of a damsel.



447

i S T s P — A a— A S~ 7~ —- T~ .

Andhra ladies are black in colour. RomEvall or bl-
ack hair above navel, heavy and big heaps and breasts,
deep navel etc. are the stimulating things of any beauti-
ful lady. They could hardly be the special features of
Andhra ladies.

gadies of Cola country:-
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Cola 1adiés, accowrding to our poet, are most bea-
utiful and of high order. We may call them Padmini. This
description can be applied to any beautiful lady of high
order (v.450). Here the poet has brought to the notice
of the reader the custom of non-wearing blouse by Cola

ladies (v.454,455).

Ladies of Kaficipuram are able to attract the youths
of the city with the beauty and girdle put on (v.265).
But any lady may do so. Thus here no peculiar feacure
is given.

The ladies of this city make the youth of the city
impatient with their beauty (v.373). This may be equally
true for any lady of any other region.

European ladies:-

Fair skin of the Buropean ladies might have drawn

the attention of our mg poet. He takes notice of their

lavanya or charm.
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.Beauty of the various parts of the body are often
described by many poets in the literature. Uma of Kuma-
rasambhavam, Damayantz of Naigadhi&acaritam etec. are de~
seribed in detalls by Kéiidasa, Harsa and other poets.
Small and white teeth made them able to earn an epithet
like 'Sudati' (v.195). Teeth are often copared with Kunda
(v.313). Lotus like eye, unsteady glances like those of
deer (v.396), looking through the corner of the eyes (v.
318), lotus like face which is also compared with the
moon (v.265,313), heavy,big and thick breasts (v.156,202),
heavy and big heaps\(v.356), black hair line above navel
(v.156), thin waist (v.394) and long, curly and thick

hair of the ladies are often praised highly by our poet.

Various treaties on sex refer to the types of women
viz. Padming, Hastinz, Citripz, and ééhkhinil Among these
four varieties he refers to two types only viz. Padmini
and Hastini (v.402,450). According to Ratimanjari a woman
having lotus like eyes, narrow nostrils, no space between
the breasts, charming hair, élander body, gentle speech,
good moral character, interest in music and songs or in
wearing attrectiYe dress and giving out smell like that
of a lotus is Sigmiﬁz. Qur poet describe illegal connect-

ion of such Padmini with other persons (v.402).which
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does not fulfill the condition given by Ratimaljari that
Padminl.possesses good moral character. He points out
that best man can attract such ladies. Generally such
ladies do not like to have such illegal connections with
other persons.

Hastini:-

Writers on erotics have given this particular class
of ladies. The woman of this class is described as hav-
ing thick and heavy heaps, thick lips, thick fingures,
large and heavy breasts, dark complexion and libidinous
appgggte.‘Veﬁkaﬁadhvarin mentions the woman of this class
along with Padming, a woman of high order. The women of
this class having strong passion attract the persons of
the particular class to enjoy (v.450).

Like physical beauty the dressing and ornaments
stimulate the passion of men. Women do take for such make
up, dressing etc. They put on girdle on waist (v.266),
garlands (v.43), necklace (v.156), garland of lotus flo-
wers tied with braid of halr (v.394), garments of 4iff-
erent colours put on in an attractive way (v.394), anklet
(v.37) ete.

-All these make a woman most attractive, particular-
1y Mugdha . Women are classified according to their age

also.

oy, == Sngrim kg

ﬁhe is a young girl attractive by her youthful sim-

plicity. The class is regarded as a variety of Nayika
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in poevic compositions. Chief characteristic of the lady
of this type is bashful nature and new experience of love.
She feels shy to express her love lorn canditipn. Venk-
atadhvarin describes such ladies as newly married one
feels bashfulness and strong passion. They cannot bear

seperation from their lovers (v.92,117).

A voung woman who has completed the stage of mugdha
is yuvati. The ladies of this class do not ashame of th-
eir lovers. They do not feel any hesitation in express-
ing their passiongfe or love lorn condition. They mix fr-
eely with their lovers and enjoy. In this age strong 1li-
bidinous appetite make them interested in sexual enjoym-
ent (v.156,373,447).

Praugha:-

»

The ladies above thirty years are praudha. A young
227 _ )
woman is called Trihayani. The word 'Praudha’ denotes

her matured age. The ladies of this age are bold and gr-

own up. They ao not feel bashifulness in the presence of

their lovers. The age of the ladies of this class extends

31 tozgg. Vehka@gdhvarin refers to prau@hg'only once (v.426).
Our poet does not refer to the fourth class of

the laldies.

‘Rhetoricians classify the heroins and ladies as
!
227. Vide commentaries on Mbh IV.16.6.
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Svakiya, Parakiys and Samanya. Ganikas or prostitute;
are Samanya nayikas. Vefikatddhvarin refers to the ha-
rlots in the description of Campakaranya (v.467). Sva-
kiyis are mentioned in the description of Kaki (v.92).
and that of Gurjgradgéa (v.117). Svakiya is called 'Pu-
randhri' (v.156). Parakiya nayika is of two types viz.
virgin and parodha or married one. Venkatadhvarin has
mentioned illegal sexual relations with married women
(v.402,421,426,447).

Man:-—

Veﬁka@édhvarin does not seem interested in classi-
fying male. Of writers on erotic science do classify men
as éaéa, Vgga, Khara,and]ﬁpga. Our poet refers to only
the persons of the top class (v.450). No doubt he does
not name the class. But it denotes the particular class
which is first and best. éaéa is called the first class
of male. According to éébdakaustubha and Ratimanjari (v.
35) the man of this class possesses the good moral cha-
racter, tender body, charming hair and gentle speech.

He speaks truth. He possesses almost all the virtues.
The relation of such persons with Padmini is highly app-
reciated by the writers on erotic science.

The men of this class are intersted in their Wives
gatisfied with them, while the men who do not possess
good moral character are always interested in other la-
dies:imarried, maids or harlots. They are all adulterous.
Being unchaste they are not faithful to their wives and
belo%eds (v.402,421,426,447). They are known as Bhujanga
(v.402). |
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Valour of the warriors attract the women most (v.
377-380). Use of lovely flowers or scent or»perfume (v.
450) madden the ladies after them. Sometimes the season
plays a part of stimulator (v.210). Beauty of a lady and
valour of a man bring both together. In the description
of Tanjore the poet has shown that warriors attracts he-
avenly damsels maddened with passion (v.379,38@).

In the description of Yamung he throws light on
the love affairs of lord Krisna and cowherd maids parti-
cularly with R&dha. Krisna's flying with Radha (v.126),
putting up of a parrot on a shoulder of a cowherd maid
and snatching of her garment (v.125), and theft of butt-
er (v.124) show how much such chit-chat excercises the
part of stimulater in the love affairs.

Marriage is a fundamental base of the society. The
Hindu culture and civilization according to which 1t is
a holy bondage and not sheer contract. The view behind
this system is to control the sex instinct of a human be-
ing through Dharma. Gita also opines so. But this is only
possible unless the couple is satisfied. ﬁnsatisfied sex
instinct ruins the family life of the couple in one way
or the other.

According to Veﬁka?éﬁhvarin marriage is not meant
for sexual enjoyment only (v.505). Fascination is only
the cause of the happy married life. He is a handsome
man who can fascinate a beautiful lady (v.317). For this

- ’o, _ -
the poet gives an instance of Sankara and Parvati (v.314,
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315) . .A damsel like Parvati is maddened after ugly Siva.
- 0f courée he does believé that 1f both man and woman are
fair looking, then it is the best happy couple (v.392).
In = mérried life one cannot be happy, if he will

sit before his beloved only. Problem of the maintenance
also does play its part in the happy married life (v.120).
For this. purpose husband and wife may have seperation for
some time. But they may have full pleasure of the company
afterwards (v.92,118). Thus Veﬁka?gdhﬁarin intends to sh-
ow that sex is not everything in a married life. But even
though husband and wife should live tégefher as fér as
possible (v.303,309). Unsatisfied sex instinct leads the
human beings towards adultery and illegal relations (v.
402,425,426). Love is blind. The lovers are not afraid

of others (V.314,315); They do not care for others and
their status. Talking of harlots (v.466), poems possess-
ing the descripbions of beautiful ladies (v.543,545) ete.
will’stimulate the sex instinct of a2 man. Arcakas or wor-
shippers employed in the temples may have sufficient op-
‘portunities to entrap the 1adies. The poet denotes such
relations of Arcakas or worshippers in the description

of Cempakaranya (v.467). Sometimes adulterers kidnap the
ladies not wishing them. (v.474) or may g0 to enjoy the
company of a desired lady (v.402).
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The marriageable age of a lady was believed to be
the starting of menstruation period (v.458).
The instinct of motherhood is primitive one among

the ladies with the course of time if they do not have
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any issue. In such cases their life becomes unhappy. In
order to have issue they may worship gods and goddesses.
They may vow religious observance of worshipping with
some offerings to the god or goddess. In the description
of Vij%%éghava the poet has shown such practice (v.348).
Woman as a mother may have pleasure beyond expression in
lifting up a child born by the grace of the god (v.204) .
They may feel equal pleasure in suckling the babe (v.1).
Sometimes 1llegal sexual relations took place omn account
of unsatisfied motherhood (v.367).

Sexual unions:-

g e )

Sexual enjoyment of eig%ﬁ(kinds shows the eight st-
ages in the progress of a 1ové-éuit. Kelz is sexual enj-
oyment. Vehka?gtharin refers‘to Ke11 and Adhyavasaya or
efforts.

o

Adhyavasaya or_efforts:-
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A lover makes efforts to get his beloved. He will
be ready to face any difficulties coming in the way (v.

402).

Embracing, biting with teeth, nail marks, rubbing
of breasts etec. are the stages of the sexual enjoyment
referred to by the poet.

Embracing:~-

Among twelve kinds of embrace the poet has xxff re-
ferred to Latavestitaka and Gadhalingana. In Latavestika
a woman embrace a lover like a creeper to the tree. In

the description of the Cola country he compares the betel
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creeper or Nagavalll embracing a bétel-nut tree with the
lady embracing a lover (v.447). In the description of
the river Kaveri he draws attention towards the Koka co-
uple or swan couple enjoying the close embrace (pr.166,
p.268). In kissing sometimes lovers may happen to sting
the 1lip and there %ill be teeth-mark on the lip, on the
breasts or whereever the lover may kiss. The warriors di-
ed on the battle field are described to‘have made such
marks (v.380,396). In the same way pressing of the bre-
asts and other limbs may cause the nail marks. The war-
riors died in battle are described to have made such nail-~

marks on the bodies of the heavenly damsels (v.380).

In the amorous sports the lover is used to press
the breasts of the beloved. The warriors are described
t0 have been busy in pressing the breasts (v.380). The
warshippers of Campakgfagya have illegal connections
with the harlots whose breasts they press (v.466). Tust-
ful person is said to be stimulated on looking to the
heavy breasts (v.402). The poet seems to point out that
no youth will énjoy in pressing the breasts of the old
lady (v.426).

Thus even though the poet's chlef is to describe
the various sacred places, temples etc., he giwes some
details of sex. |

Arts: Music and Dance:-
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South Indis is famous for these two arts. from the

long time. These arts are learnt well by prostitutes,
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professional actors, dancers and vita or the voluptury

of the harlots (v.569). The poet here direetly mentions
the dance along with Mrdanga by 'stodhi todhi todhiti ta-
kit dhik t@hadhik'etc. which shows the rhythm arising
from playing on Mrdanga and which seems like the techni-
cal terms of playing on Mpéaﬁga and darcing.

Cola country is famous for patronage of such fine
arts. Poeticalls the lord of érzfaﬁgam Ranganayaka quite
indicating a dancer or actor (v.409). The poet apprecia-
tes the aptitude of the lord for this art of dancing in
which lord is said to be wellversed (v.405). We can see
even tcfday the development of these two arts viz. music
and dance in this region on the occasions like Bhagavata-
mela or the festivals. The teachers train up their stud-
ents in these arts well (v.102). _ i

Singing of the chorus songs (v.415), recitatdon of
Dravidaveda in the temples (v.497) jn high pitch, piaying
on vip&'(v.283,289), tara svara (v.497,580), recitation
of Samaveda (v.493) and dance prescribed by Tandu, an at-

!’
tendant of Siva (v.326) are referred to.

In the beginning of the work the poet has proclaim-
ed his proficiency in grammar (v.3). He is proud of his

special aptitude towards logic, tantra, philosophy parti-

cularly Ramanuja vedanta and grammar (v.3).

¢ ——
Venkatadhvarin .shows its much imporftance in a de-
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bate where the words spoken haphazardly in any sense may
be understood in other sense and consequently one may be-
come nervous and trembling on account of one's own awk-
ward position in a debate among the people assembled.One
may realize the due importance of the study of grammar.
It is a medicine of speech (v.574). Proficiency in gra-
mmar was ardently honoured (v.571), is honoured and will
be. In true sense grammgrians are ornaments of earth (pr.
243). It is considered as a left eye of the lord Visnu
(v.414). If one who knows the sutras of Panini and keeps
them on the tip of the toungue, uses them in recognising
varna and dharma of them, he becomes successful in deba-

te (v.575).

Our versatile poet has referred to some grammerians
~in the present work. He gives some sutras of Pégigi and
shows some grammetical formations skillfully as he wants
t 0 show the method of learning grammar in easy way.

Indra:- Y

Indra is referred to as a grammgrian by the poet
showing importance of grammar. He 1s said to be third
229
great grammerian. He learnt some portion from Brhaspati

who took up half pot filled up from the ocean of grammar

%) . TATT ek T T Ueer ¢=["-"7~“<1‘(":\'\‘UL._
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,230
of Mahesvara.

‘
Indra, the son of Kasyapa and Aditi wrote a grammar
' 231 -
on request of the gods. Name of Indra as a grammarian is

¢ —
mentioned in many grammars. Sakatayana gives his some
232 ‘ 233
stras. Alberuni also mentions 'Aindrs tantra'. Devabodha

in his commentary Jnanadipika on the Mahabharata mentions
234
Indra's grammar. Bopadeva in his Kavikalpadruma enumera-
235
tes him among eight grammarians. According to Kathasarit-
’ 236

s&gara his grammar'is lost since very ancient time.

Dr. Belvelkar shows that Bharata in his Netyaséstra
reférs to Indra's grammar and Yaska's Nirukta too. But
it is possible that he might have been misled on findiﬁg
simplicity of Katantra which is an anciept grammar. On
that very ground Shri M.Krishnamachariar attributed Ka-
tantra to Indra. Aindra grammar of Indfagomi (Bauddha)

237
and Vagbhatta are known to the Sanskrit world.

- . - A\

2%0. Vide. SVI ppajq.j \ eagng&Eszié;g?vTﬁ ) \
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231, Taittiriya Samhita 6.4.7. quoted in S&yana Rgbhasya,
pt.I, Intr. pp.26. CSVI. f ¢l ‘

232. uar gz fu | (32290,

233. Alberuni ka Bharata, pt.II, pp.80. vy, P43

234, u’rﬁu‘ﬂ'&ﬂ ’A):z“ IR curT M«T‘Zﬁ‘ikﬁi_"&&mts - J.

235, oE};q’“(ff;;‘ “a‘gﬁrﬁ';‘g&ﬁq; ‘\4‘3\7’&- EXEZP AL CAl A ‘
E%ﬁhnfsrrﬁﬁ%ﬁn‘vfuvfagpfﬁfﬁ{%ﬁﬁTﬂ&fkﬁfﬂig

236. Taranga 4/24-25.
237. SVI p.43,83+84-~85,501.
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Vehka§§tharin mentions god Sun as a grammarian
who 1s right eye of the leord Visnu (v.414). But in the
history of grammar it is very difficult to find any me-~
ntion of Sun as a grammarian glong with the 0ld gramma-
riang... -

Candra Or moon:=-

" ——— o—— - — T— - ot

Venkatadhvarin calls moon a grammarian and left
eye of lord Visnu (v.414) . He is said to be second gra-
238 239
mmarian next to Brahma. Bopadeva also enumerates him. A
Candra ‘grammar is also composed by Candragomi which is
240
based on Panlnl s grammar and PataTjali's Mah—bhasya.

Panlnl.—

Among all the old grammars Panini's grammar is pro-
ved to be most useful and honoured most (pr.245,p.424).
Purusottama in his Trlkandaéesa glves some synonyms of
Panlnl viz. Panin, Panlnl, Dak51putra, Salankl, Salatu-
rlya, Ahlka etc. Panin was his gotra or family name and
as g son of Panin he was called Panlnl. Being son of
Dak51 he was known as Daiilpntra. As a native of éalatufa

(. 242
he was famous as Salaturlva. He is said to be killed by

038, BOH ardy & (Eﬂ&f*ﬁfinga‘
e SVI pp.73 (4).
03g. RAKCH: o csvifed )

240. Vide SVI p.521-528.

241. 1Ibid, p. 179.
242. 1Ibid, p. 182.
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243
- lion. Gold stuker has fixed up 7th century B.C. as the

early limit, while Keith and Weber bake 4th century B.C.
as a latter limit of his giﬁe. joaéekhara gives a lege~
ndary account of Péﬁini as contemporary of Eata%%gli.
This account can hardly be true. Prof. Monior Williams,
Prof. Maxmuller, Prof. Colebroock and others have highly
appreciated Panini's grSigar.

The oriental method of learning. grammar is to cram
the sUtras first. So grammarians used to keep all the
sutras on tip of the tongue. Veﬁka?gahvarin welcomes such
grammarians (v.575). K;ééhu does not like this method of
learning in which a student cram down the sutrag without
understanding any sense lying behind the sutras.

The poet gives some sutras of Panini in SErdilavi-

kfz@ita and Sragdhara metres in the description of a gra-

mmarian (v.568,569). They are given below:

1. AT | (1.1.10).
o, LTUTACEATL | (I.1.19).
3. amd sedu 1 (1.1.64).
4o =L (1.3.7 ).
5. gt SSU@ART 1 (1.4.7).

243, (A8 ol BT BT b GV BT (7T o 1a3) |

244. SVI p.185.

245. Ibid, pp.183.

246. Vide SVI pp,200 chapter on 'Paniniya vyakarana aur
pascatya vidvano.'
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6. ufar oL | (I.4.18).
7. (hzﬂ%§5<a?ﬁT?Wﬁ,l (I.4.109).

-7
8. o~ o — (& - Qg - U - 8- Ors— <L ~ LT
(A - F — UTRAThT - Sy 3, — rft — W)

(III.4.78).
T A TALE MO b oI

(IV.1.15).

10. 3 | (Iv.4.95).
1. G —~ | (VI.1.73).
12, =@ =215 1 (VI.1.76).

13.% I

14. s TR A
15, sl |
16. Tﬂﬁs‘“ﬁﬁ}"(‘): )
7. @l Qs |
18. ;:ﬁf{gi"°r !
19. FTTUR

-

(VI.1.85).
(VI.1.110).
(VII.1.3).
(VIII.2.66).
(VIII.4.40).
(VIII.4.46).
(VIII.4.62).

Patanjali and his Mah&bh&sya:-

——— —

——— — -

The poet does not mention K&tyayana or his Vartika

on Panini's Astadhy3yi. But he often mentions Patafjali

and his Mehabhasya. Ast&dhyayi of Panini is not fully

mastered without studying Mahﬁbhégya. The study of Mahg-

bhagya provides proficiency in grammar and one may have

clear understanding in it (v.572). In other words the st-

udy of grammar is quite incomplete without the study of

Mahabhasya of Patafijali. As a result it is said that one
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can not face his rival in a debate among learneds assem-
bled without the help of grammar particularly Mahabhasya
(v.573). One may not have knowledge of the proper use of
vibhakti or case and words in the proper sense (v.510).

The modern scholars of grammar also do accept auth-
enticity of Mahébhégya while they find contrast between
Panini's sutras and Vartika or gié@ya.

Patafijali's synonyms are Gonardiya, Gonikaputra,
Naganatha, Ahipati,?h'ar}ibh;‘t, s'eg,aré‘ja, S;ag'éhi, Carnikara,
Padak§r§4§tc. Venkatadhvarin calls him 'Sabdavidyaparim-
ala' (v.278), 'Adimasabdikoraga' (v.282). He takes Pata-
hjali as Ahipati and describes as bed of Vismu (v.414,572).

The 1ife of Patafjali is quite in darkness of hist-
ory. Gonika may be his mother's name. Mahabhasya shéws
that he might have passed his major life in Pé@algggtra.
He seems to be well acquainted with Mathura, Saketa, Kau-
sambi etc. The works like Samavediyaniddnasiutra, Yogasl-
tra and Mahabhasya are attributed t0222m. Generally scho-

lars believe him toe have flourished approximately in 150

B.C. Mahabhisya of Patafjali is highly honoured even to-

s s

247. SVI, pp.311.

248. Vide SVI, pp.311-316.
249. Mahabhasya 3/2/123.
250, Vide SVI, pp.316.
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day.

Venkatadhvarin thinks Mahabhasya of Pataijali a
Tirtha or a sacred place like the holy river Ganges.
As the bath or death in the Ganges bestows a salvation
upon a devotee, a deep study in Mahabhasya provides pr-
otection in a debate. He gets rid of worry how to face
the rivals among the scholars assembled (v.572).

Thus it seems that the poet might have studied well
Panini's grammar as well as Mah@bhisya of Patanjali and
achieved profound knowledge of grammar.

Grammar of Prakrta:-
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Among the grammars Q£~gféffif/£EE§Pages the poet
refers to the grammar of Temil awbhor of which is said
to be Agastya (v.245). The poet admires Tamil language
and-gives equai importance to the Prékgta languages and
their 1iterature like that of Sanskrit and Sanskrit 1it-
erature. He does not/like to hate Piék;ta languages and
their literature. They are worthy to be honoured (v.244,
”245). Author of Paﬁérthacandrikg, a commentary on this
Campu gives a_name of Tamil grammar 'Tlakkanam' attri-

buted to Agastya, a saint who crossed the mountain Vin-

dhya and dwelt im South India as a first Arya.

—
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(8VI pp.330).




