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£_H_A_P_T_:e_R : VI

It is wellknown that the literary works of differ
ent authors are one of the sources of cultural, religio

us and social history. A travel of the two ffandharva fr-
, «. ciends Visvavasu and Krsanu hy aerial car supplies good 

information for the construction of social, cultural and 

religious history of the seventeenth century A.Is.
The term society conveys the mutual relations of 

human beings. A study ox society takes into account the 
various institutions of caste or class, various Asramas, 
marital laws, customs, family life, position of women, 

food and drink, dress and decoration, customs and con
ventions etc.

Section: 1

S22isi_22S§2i§2,£.i22
Indian Social Organisation means an organisation 

purely based on Varnas and Asramas. The two systems are 

no doubt interrelated and form parts of a whole compo
site, though they are different. Of course this differ
ence lies in their approach of life and activities of 
human being. Varna system is connected with individual 
and the mass. Position of an individual, his duties to-
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wards the various institutions of the society, his na

tural Tendencies and dispositions etc. are discussed,
— I

while Asrama system is purely connected withran indi

vidual. ‘Training and development of an individual th

rough different stages and environments are discussed 

along with the other topics connected with the subject.

Varna and Jati:
""‘ #

Oaste system is branded as an Indian Social Orga

nisation. The words ’Varna* and 'Jati' are being used

as synonyms in the sense of caste. The ?/ord ’Varna’ oce- 
1 2

urs in Rigveda in the sense of colour or complexion or

light as well as in the sense of group of people fair
3

and dark which indicates two-fold class system.
4

Purusasukta mentions four-fold class or Varna. Of* • *

course here the word 'Varna' is totally absent. Any how, 

with the course of time, the word 'Varna' obtained conn

otation of 'Social order' or 'Social division.' But the 

idea of Varna was based originally on race, culture, ch

aracter and profession. It takes account mainly of the 

moral ana intellectual worth of a man and is a system of

1. Rgv. 1.73.7; II.3.5; IX.97.15 etc.

2. VI Vol. II pp. 246 ff

3. Rgv. II.2.4; 1.179.6; III.34.9; IX.71.2 etc. 

4• Rgv. X.90.13
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5

class which appears more or less natural one. Historica
lly the word 'Jail' in the sense of caste can be traced

6
atleast to the times of Nirukta. In the primitive age

of brahmanism the priests, warriors and merchants were
considered as twice-born classes or hvi.ja and classed
together, while Sudras were far distinguished from them
all. It is comparatively somewhat in recent times that
the Sudras rose to consequence and importance, and began
to be classed after the later two classes i.e. the Yai- 
/syas ana Ivsatriyas, while the brahmins were further si- 

stance! from the intermediate orders or classes by reas
on of latter not caring for priviledges which once sra/ _ / 7excited the ambition of Visvamitra and Janaka.

The picture of this class depicted in Yisvagunada-
i —sacampu reflects the period of transition of the modern 

age with the arrival of foreigners like Turuska, Mlecha, 
Yavana and Huna (Europeans other than English people or 
English people only) . Such condition' of fall of this 

class from the highest order becomes really a matter
of great regret, for Krsanu, while Yisvavasu understands

*

5. hr.P.Y.Kane, HhS Yol.II. p.54. For the discussion on
__ I —the concept of Yarna and Jati, Tide Srinivasa M.E.,

Religion end Society among the Coorgs
/ —

of South India, pp.24 ff; Srinivasa E.F., A.R.Wadia, 
Essays in philosophy presented in his honour, pp.357 
ff. Prabhu P.H., Hindu Social Organisation, pp.3C>3 f.

6. hr.P.V.Kane, HDS, Vol. II.pp.55; Hirukta 12.13.

7. Banerjee K.M., Op.cit. Intro.p.10; Yis. v.148.
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the new trend of Time and looks at this new situation 

and condition of this class and the whole class system
i _with a broad view and points out to Ersanu that several 

persons of this caste still possess the same dignified 

position and leading the life according to the injunct

ions of Dharmasastras, as the Vedic studies, performing

sacrifices, making gifts, teaching Vedas, officiating...
8

the sacrifices and receiving the gifts from others.

She brahmins and learning had closely rather in-
9

dissolubly connected in the early Vedfic period. Brahmins 

studied the Vedas and secured proficiency in them and
i

used to earn the epithets like Vedavit, Srotriya etc.

Our versatile poet Venkatadhvarin appreciates the 
10 11

study of the Vedas and honoured them most like the gods 

12 ,on the earth. Epithets like Srotriya (v.2p0), Vipra (pr. 

69) etc. prove their proficiency in the Vedas.

8. ODS. 10/1-3; 7/50; ADS. 2.5.10.5-8; BBS. 1.10.2-5;

VDS. 11.13-19; MS.1.88-90;YS.I.113-119; VIDS 2.10-15 

y. Vide Dr.P.v.Xane, HDS II.pt.I.pp.38,105 fn
10. Vis7, v. 11, 134, 1 33,154,155,pr .57, v. 168, 223,291,295, 

pr.116,v.298,299,361,374,452,507,576 etc.

11. Ibid v.139.

12. Ibid v.75,83, 96, pr.46, v.141,pr.57,v.158,176,362, 

433,468 etc.
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The word 1 Dvija' was being used in a limited sense 

of brahmins only, as with the course of time the regen
erative ceremony was current in this oaste only, hence

the the word 'Dvija' was understood only for brahmins.
13

Yenkatadhvarin has used this word in this limited sense.
The brahmins who studied the Vedas well were ex- 

14
pected to keep Agnihotra and to perform various sacri- 

15 16 17
fices like Asvamedha, Jyotistoma, Ukthya etc. The bra
hmin performer of a sacrifice was called 'DIksita' (v. 2) 

Such learned brahmins were employed as Purohita or a 
preacher and a teacher by a king (v.2) . Brahmins were 

the teachers (v.364). Some of them were employed as the
teachers on monthly payment. They were known as Ups’dhy- 
_ 13
ayas (v.576-578).

The brahmins, Well-versed in the Vedas, would like 

to study Vedanta, Jyotisa, Nyaya or logic, Mimamsa, etc . 
as auxilliory sciences (v.3)

13- Vis. V. 133, 176, 374 etc.
14. Vis. V. 139, 452.
15. Vis'. V. 25,1 55,1 60, 356,363

16. Vis. V. 267, 269, 271 etc.
17. Vis. V. 'i&t 451.
13. ■Kis:xxvvxx¥lx±x M:s. II. /*t| .
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The holy brahmins used to take much care in obser- 
! /ving untouchability according to Asauca laws. They did 

not used to touch Mlecchas, donkeys and the washerman. 
Touching of such persons and animals becomes the matter 
of great censure (v. 39,90,9'H.

Daily life of such brahmins was full of duties (v. 
3d,4io3,460) like Arghyapraaana or offering of Arghya to 

the god Sun (v.11), muttering of the sacred Oayatri ms- 
ntra (v.178) and other sacred Rk-mantras (v.135), perfo

rming Sandhya (v.177,300) etc.

Brahmins as a holy sign used to keep lock of hair 

or Sikha on the head and also they used put on sacred 
thread or Yjnopavita on the body (v.178).

Sucn hoiy brahmins were highly honoured by the ki
ngs and kings donated land known as 'Agrahara* to them 
for their maintenance as they can lead their life in st
udy of Vedas and performing the sacrificial deeds (v. 
173,309) .

But in this Kali age all the brahmins were not br-
1

ahmins in the true sense, fenkatadhvarin often accepts
I _tnis truth, though he tries to defend them. Krsanu shows 

that in this present age brahmins do not take much care 
to study Yedas (v.91,93,135,155,160,168). One may rarely 

find a brahmin who might have devoted his life in the 
study of the Yedas. Such a brahmin may earn a fame of 
'Yedavyasa' (v.138).

The brahmins engaged themselves in the study of the 
foreign languages i.e. Yavanivaeam (v.134) either English
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or Arabic, Urdu, Persia, etc. and local languages like 

'.Tamil as per requirement of the -day. The Samskara like 

sacred thread ceremony or ceremony for regeneration, de
xter known as Upanayana was performed (marriage also) 

only formally.

They did not take care to perform their daily du- 
ties sactioned by Pharmasastras as If they had no inter
est in them (v.173, pr.92, v.231-237, 362, 363, 453, 460, 
4^5, 300 etc.}. Ho sacrificial act was performed (v.541). 

Brahmins appointed as teachers known as Yaidikas had in
terest in their livelihood (v.576~y73). Instead of the 

ways to earn their livelihood by the Smrtis they adopted 
oxher professions like recruitment in the military serv
ices and secured xhe higher posts as officers (v.141) or 

employ^gnt in xhe royal services as accountants or cash
iers (v./1 33, 1 35) . Of course such brahmins known_as Fa-_^ 

yasxha were looked upon ss inferior brahmins who used 

to cheat their masters by all possible means and to ga- 
xher wealth by unfair means (v.137) like presenting wr

ong accounts before the kings.
The brahmins employed as worshippers or Arcakas 

known as Pevalakas in the temples were also looked upon 
as inferior brahmins (v. 1 466,4-67,468,473) and they*
possessed low social status (pr.213).

Social status of the brahmin community was also de

teriorated. Robbers and theives did not pay any due re
spect to them. They did not hesitate to murder the bra
hmin for wealth (v.249). Muslim invaders also had no re- 

19. Vis. v. 245,22 330.

X/
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gard or sympathy in slaying brahmins (v.143).

With the course of time employment in the royal 
services and impact of muslim invasions compelled them 
to loosen the rules of untouchability. brahmins employed 
in the royal services used to touch a washerman- Raj aka, 
Mleccha , donkeys etc. whose touch was regarded impure 
(v.d9, i?0,91) .

Ksatriya:-

Ksatriya is the another class of the society. The

terms ’Rajanya', 'Esatra,’ and 'Ksatriya* denote this
order. The term 'Raj any a’ is used in Rigveda (10.20.12').

Incthe later Veaic literature it was used for a man hail-
20

ing from the royal family. The term Ksatra denotes valour
21

or dominon strength. The term Ksatriya being often used
22

in the Vedic literature. In th.e some cases it denotes a
23

king or a noble man. But the term Ksatriya in the sense
of a Varna can easily be observed in the Vedio literat-

24
ure of tne later period.

The special function of the Ksatriya race was to 

protect the society. As a result they used to live on we
apons. They were recruited in the military services or

21. TB 2.1,16; Bru.I.4.11 etc.
22. Rgv 7.64.2;B.26.8;d.67.1; 10.66.3; Dr.P.V.Kane, BBS 

Vol.II.30.
23. Rgv. 4-4.21;10.109.3; Dr.P.V.Kane, HRS, Vol.II p.3©-

33.

24. VI Vol. II. p.252.



335

royal armies (v. 377). The warriors of this race part

icularly of Maharastra and Cola country (Tanjore) earn

ed high esteem for loyalty and valour in the time of 

our poet (v. 141,144,157,373,377,373,379,380).
iYaisya

i

This is xhe third order of the society. The terms.
, - 25

•Vis' was many times used in this sense by Aryan people.

It was used in the sense of Yarna in the later Ye die li- 
26

cerature.
i

The main functions of Taisya are merchandise or 

Yanijya, (v.117), cattle rearing and animal husbsndary. 

Our poet praises she people of Gujarat eloquently as 

expert in merchandise (v.117-121).
i _
Sudra

This is the fourth and the last order of the soe-
/ ^ C^,

iexy. The term Sudra is found in Puxasukta (Rgv. 10.90.1 2) .
f'

In the Rgveda hssa and Dasyus were subjected slaves and 

belonged to the aborigins. Thus Sudras werejxelonged to 

aborigins and came into existence on account of subject

ion by the Aryans. 'The term mostly indicated 'beyond
_ 27

the pale oi the Aryan state'. Their main function was

to serve the twice-born class viz. Brahmins, Ksatrivas 

and Taisyas. The words Sudra (v.39,134;, Matanga(v.39), 

Raj aka (v.90) etc. all seem to belong to aborigins.

257 l-Sr7p7Y7Eane~0p7crt"'; YbT7TT7pT3D57
26. Ibid YI po07 fn.12.
27. YI. Toi.II.p.383.
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How Sudras did not stick to the functions like se
rvice of twice-born class laid down by the Smrtis. Of 
course they used to letch water for them (v.89). hut fe

tching of water for the higher class was not looked upon 
as service but as a matter of censure. Sometimes they 
were employed where brahmins and others may be appointed.

L ZUnder such Sudras brahmins had to work which Krsanu aid
not approve. "But with the course of time Mohmedan inva-

' • 1 ~~ ----- - ■ ->

^d-ors made it possible (v.154). Thus though the people of 

the low caste were looked upon as untouchable. Some peo
ple of the higher class, employed in the royal services 

had loosened the restrictions of untouehability laid do

wn by the Smrtis. Brahmins employed in the royal services 

did not find any harm in worshipping god with the water 
brought by Sudra or in touching Raj aka or washerman or 
M'atanga or low born one.

■Here are interesting references to the Mleccha -{v. 
90), Yavana (v.91)97) and Turska (v~.96) who were gene- 

rally identified with the Muslims and other foreigners. 
■They were considered to be people of non-Arvan race.
The word 'Huna' in Visvagunadarsacampu" in the descript

ion of Madras (v. 262-264,pr.104).is used in the sense

of foreigners particularly English people who came over
28

to India for merchandise during the period of our poet. 
All these people of non-Aryan race were not supposed to

i -

28. Vide for discussion about Huna in the sense of the
«

English people: Chapter I, date.
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act according to the injunctions of Bharmasastra. Ifo laws

for four fold class system or Samskaras affect them, 'they
--- ----v

were like Vratyas, Panktibahyas or out-caste people. Re

lations with such people were subject to censure among 
the people. But employment in services made loose the re
strictions of Smrtis. In accordance with this Yisvavasu

t

appreciates their good qualities.
Thus the Indian society is composed not of only 

four Yarnas, but also of untouchable people of aborigin 
caste who constituted the component part of the Indian 
social organisation. Mleceha, Yavana, Turska and Huna 
denocing English people lived in India and had their own 
culture and civilization and they lived accordingly.

Ascetics_and_Hermits:-

Shrl G-hosh Aurooindo rightly observes," there can

be no great and complete culture Without some element
of asceticism in it, for asceticism means self-denial

and self congest by which man represses his lowereimpu-
29

Ises and rises to greater heights of his nature." They 
belong to no caste, of course they are also a constitu
ent of Indian social organisation. "Asceticism, which 
India through her Buddhism gave to the out side world,

29. The foundations of Indian Culture, p. 85.
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appears to have been an ancient complex of Indo-Aryan
culture. Evidence for various traits of the complex can

30
be traced back to the earliest literature."

Though the word 'muni' has hoary antiquity and oc
curs in the Rgv (10.136) denoting an ascetic possessing 
magic powers with divine afflatus; as friend of Inara (3.
17-4); or friend ox gods (10.136.4), Venkatadhvarin takes

31
it in the sense of an'ascetic,’ a person in a fourth stage.
The word ’Tati' is also used to denote a person living32
in the fourth stage of life. Generally he is engaged in 
the practice of yoga.

As austerities are considered to be their wealth,
they are known as ’Tapas' also.

^^
The word 'Ehiksu' also denotes a person in the fo- 

33
urth stage of life. ”A Buddhist monk was generally known
as £hikx(h?.)u or Bhixsu. Eeiis generally referred to

34
in Sanskrit works,,--s Parivrajaka.”

All these groups belong to the last stage of so
ciety. Dr.P.¥i;Kane rightly observes, "Parivrat or Pari - 
vrajaka (one who does not stay in one place), Ehiksu ( 
one who begs for his livelihood ), muni (one who ponders 
over mysteries of life and death), yati (one who controls 
his senses) . These words suggest various characteristics 
of man who undertakes the fourth asrama. Celibacy, aust-
30. Ghurye G.S., Indian 3adhus,p.I
31. Of. ADS 2.9.21. Eor their salient features,characfcer

istics and duties vide, MS.1YI; Kane,HD3 Vo.II.p.920- 
937; YS.3.59.

32. VjDS.11.34;MS.VI.87.3/f Ghurye G.S., Indian Sedhus, p.43-
33. G3JS 3.2.
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erity, concentration and ecstasy are considered as the

chief characteristics of a person in this last stage of
3d

1 ife.
i — i —

In Visvagunadarsacampu ascetics are said to be free 

from the bondage of caste system (v.147,180) and duties 

thereof. They earned their livelihood by begging (v.147, 

180). They renounced all the worldly attachments such as 

those of wife, sons etc. (v.152). But as in present days 

during our poet's life-time also ascetics did not live 

in forest, but in the mutts, travelled In a vehicle, and 

never moved to beg (v.179,130,186,501,503). Some did ta

ke disadvantage of this organisation (v.168,169,501) wh

om Venkatadhvarin calls Pakhandi. Instead of practising

austerities they took aw sweet food (v.501). In lenkale
— _ ~~~ ’

Ramanuja cult Sanyasins or ascetics bow to the house-hold

ers. This custom is criticised most by our poet in Visv

agunadarsacampu (v.502). He wrote a special book on this
/

very topic known as Yatiprativandanakiiandana. Sathakopa- 

muni is often called a muni, while Yamunatirtha and Ram

anuja are called Yati. Ascetics used to keep one .or three 

staffs with them. Ramanuja kept three .staffs, hence he 

calls him 'Tri-tenu-dhara’(v.584).

Untouchability
f

The term 'Asprsya' means untouchable in general, 

le hardly come across such references or passages support

35. Vide Ghurye G.S., Indian Sadhus, p. 17 ff.
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ing the views of untouchabilitj (v.39,90). We get some

_ 36
terms for such untouehaole fat is. Among all these only 

Candala is said to he untouchable by birth. But* wi ch the 

course of time the spirit of exclusiveness and ideas of 

ritual purity made the views of the law-givers or Smrti- 

karas more conservative. Consequently the situation re

ached the extreme. As a result of this more and more ca-
37

sues came to be included in this untouchable class. Pood

and water touched by such people were prohibited for use

in accordance with the injunctions of Dharmasastra lit- 
38

erature.

Thus we can see that untouchability does not arise 

by birth alone. It arises in different ways particularly
36. Yapta" or barh&r (Rgv . 10.142.4) ,Tas fca or T vast a - a 

carpenter (Rgv. 1.6.1. 4;7.32 . 20 ;8.102.8) , A tanner of 
hides (Rgv. 3.3.38) ,Candala and Paukasa (VS 30.17).

37.

38.

Katyayana used this word (Aspfsya) for untouchable 
in general. Yide Eatyayanasmrtisaroddhara edited by 
Dr.P.Y.Kane, verses 433,783 quoted by Mitaksara on
YS 99 and by Apararka pp.81p. I*or an article on un-

Dr.P.V.Eane, JIBS Yol. II.pp. 1 65 ff. 
meaning of Candala, vide itr.P.Y,

touchability vide 
For the technical
Kane, Op.cit p.8_1. r■ -/

vtH'nrr-'o<fcb>f3b.^
Yrddhayajnavalkya quoted by Apararka, p.923. 
-HtBSCrS- 3^-^' -pcio |  N ___

(£ui <rC f) • 31- |
-r P4TVW *~<r' 11

Atri, verses 267-269 which also consider Candalas 
etc. as untouchable people.
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by coming into contact with the unholy persons., menstrous 
woman, animals like horse, jacjjl^T^cLonkey, low-caste peo

ple, a man carrying oovop^'in oily human bone, a man from 

antagonist region, Sutl*., a naked m8n, k
the persons in whose family there is no Yeda-study etc. 
(MK. 32.31--+2, 61-69) .

Such restrictions were not caused from any hardness 

of heart or any racial of caste pride but due to psycho
logical or religious view and the requirements of hygingC" 

The sense of humanity is already considered by the auth
ors of the various Smriis. Ye come acjc^oss one of the. 

duties of a house-holder to give food to even Candala

who is considered to be untouchable by birth, if he comes 
/ 33

after Yaisvadeva.
People of various castes were expected to observe 

the rules laid down by tile authors of Smrtis. King is su
pposed to keep an eye on it. Even though social mobility 
was being continued naturally by marriage which caused 
Jatyapakarsa - declin^Mtm of the Varna or downward ver- 
tical mobility and Jatyutkarsa or upward vertical mobi
lity better known as Varnasankara. After Muslim invasions 

there were sufficient opportunities to such social mobi
lity and created great Sankara as a result of which Ind

ian society to-day is divided into many sub-castes. Put

3l. Vide Dr.P.Y.Kane, HDS 7ol.II.p.175•
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‘Che employment in the royal services and invasions of 

Muslim rulers loosened the restrictions laid down by 

Dharmasastra, as it happens on account of industriali

sation, services and public institutions in the present 

age. Thus employment in the services, muslim invasions 

and movement of devotion all these loosened the restri

ctions of tarna s3rstem and social mobility took place 

(v. 147, 143, Hy) .

Asrama_syst em: -

_ rlike Yarns system the four—fold Asrama system also 

constitutes one of the important features of Indian so

ciety.

The word ’Asrama’ Is derived from ’a+trsram which

— /means to strive or to,exfcert. So the word 'Asrama' de - 

notes (1) a place where one can perform austerities, a 

hermitage and (2) the action of such performs tion of
40 t

austerities. The literary sense of the*, word 'Asrama' is
_ i

'a halting or a resting place! So the word'Asrama' de -

notes a halt or a stopage. The system contains such st-

opages or the stages of the journey of one's own life

where one can have rest and can prepare one's self for

the final aim of life. Mahabharata opines that these

four stages of life form a ladder or flight of steps
41

which attaenes one to Brahman or God.

40. Deussen p., a learned article on the Asramas in BBB, 
Yol.II pp.123 11.

41. Mbh. cr.ed. 12.234. It).
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The Asramas are four in number: (1} BrahmacaryeT- 
sracia, a stage of a student (2) Grhastha, a stage of a 

married one or a house-holder (3) Tanaprastha, that of 

a retored life in the forest where one lives after aban

doning the house with or without wife and prepare ones el

for the last stage of life of complete renounce of the
-worldly attachments. (4) Sanyasin, a last stage of co-

a

mpiete renouncement of all the worldly things, relations
42

ana attachments. According to the early literature we
find only some references to.the three stages of human
life: the student, the house-holder and a hermit. One
was not expected to pass in a definite order. One can
live in one stage for the whole life as Faisthiks Bra -
hmacari or he can start his life as a hermit, if he so

desires. He can live in both the Asramas simultaneously.

He may be a student as well as a house-holder. The view
of this early system shows that the last stage of Sann-

yasin need not be preceded bj the stage of a house-holde
But in the later period Dharmasastra expected one

43
to pass through the stages one by one in a proper order.

42. Cha.2.23.1;5.10;3.15; Bru. 3.8.10;4.2.22; Tu.1.2.1. 
vide Ranade, constructive survey of Upanisadic phi
losophy, pp.60-61; Keith A.B., Religion and philo - 
sophy of the veda and the Upanisads, Tol.IT.537; Of.
also Reus sen i; P. Op.cit., pp. 128-1 29*

43 W^-Ylr2,fvn' •z,<AM>iv 4^64vtt1*- i

^nSr%^- VjffigrAnT f™-— II
<jc*&vr yfad ^ Ralh'--s’

Buddhacaritam 7.30.
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Smrti writers like Manu and others had expounded

this four-fold Asrama system. Prom the times of the most
ancienc Dharmasutras, the number of Asramas has been fo-

\

ur, though there ,are slight differences in the nomencl

ature and in the sequence.
Of course with the course of time this Asrama system 

is corrupted and loosened. All were not following it pro
perly .

In VisvagunsTdarsacampu there are only a few refer

ences to the Asrama system which seem to us as they 1 are 

found to-day.
The stageL_of_a_Br8hmacari_or_o_student:-

One can entre this stage of a student provided the 

Upana^ana or regenerative three-thread ceremony is per
formed. Without it the life of a humanbeing is said to 

2£sis isa be undisciplined or leading life without any pur
pose. No inclination in behaviour, speech and eating is 
formed. The beginning of this stage of life starts with 
the living at the teacher's home where he learns how to 
lead most disciplined life attending the fire twieea 

a day early in the morning and at evening, bathing thbice 
a day, wandering for alms and eating food after securing 
the permission from the teacher.

44. MS.4.1•16y;6.1.33. Tide Dr.P.V.Kane, HDS,Vol.II.
p. 418.



345

Here in this Carirou we find little as regards this 

stage, -enough, there are mentions of' several several ce
ntres of education like Benares, Kancipuram and others 

in Anga, Yanga and Gauda where the students might he 

leading such life. -The Samskara like Upanayana has he - 
come most mechanic. So in this stage of Brahmacarl the 

rales might he loosened. Erahmacari was expected to live 
on the food obtained by begging (v.147,180). He must ob

serve the rules of taking food (v.91,101). He was prohi
bited to take food with Panktidusaka people (v.92). Y/e 

cannot be assured as regards the other rules of bathing 
thrice a day, attending fire twice by offerings etc.

The end of this stage was with the ceremony called 

Yratotsarga or Samavar-tana with which he was set free 
from the bondage of the rules for Erahmacari. This Sam- 
skara was usually followed by marriage, as after Sami' - 

vartana a student was allowed to marry (v.7).

32H§®zkolder:"
This stage follows a stage of studentship. Mark-

andeyapurana says that it nurishes the rest asramas ra- 
" 45

ther the whole universe like a cow. In Visvagunadarsa -
campu Yenkatadhvarin has given much details of this stage

This stage of life starts with the marriage (v.92'!. 

Marriage only for the sake of enjoyment was highly con
demned (v.505). The aspect behind marriage was to beget

45. MK. 26.6.15.
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good progeny (v. 100). One ought to keep Agnihotra after 
marriage (¥.139,432,453,460). The poet has tried bo fr
ame out the daily duties of a house-holder (v.452,5791. 

One should get up early in the morning and take bath (v.
1 33,453,460,520,579). He should perform Sandhya* and off

er Arghya to the god Sun thx^ice a day at the proper time
(y. 187),453) . Then one may do some Japs (v. 135,460) and

/
worship his family god either Siva or Visnu (v.140,465,

5 20,579) .

Pancamahayajnas (y. 231,233, 236) v/ere compulsory in 

connection with which one ought to welcome a guest or 
Atithi( v. 1 3*2,453,520) . Cooking for own self was condemn

ed (v.505). It was believed that one eats sins who cooks
46

for one's own self. Several rules were observed in taking- 
food (v. 25,325,326,579) . The food remained after consecr

ating it to the gods in the sacrifice was considered to 
be ambrosia (v.25). One should not take food seen by a 

bitch, yavana or low caste people or should not dine with 
the persons who have not studied Vedas, drukards or the 
Panktidusakas (v.91,229,241,242). Manu says, " one should

not take food seen by Candala, Varaha, cock, dog, menst-
47 “

ruous woman, eunuch etc." Manu gives a long list of Pan-

46. Of. f>fyvr<f1 fVpsvr/HUr-. ffT
X _ Is*opanisaa 31A.3 ^ (JrLrr w^^r?r<4?rxvTTrt_.i^

"rfiX ^T2(f?sfi*T^0ita -ST- 13 -
cf also -Q-'fty, £*

47. MS. 111.239-242; IY.207-224.
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48 , _ktividusakas. Venkatadhvarin mentions Vratya as Pankti-

• *

vidusaka (v.150). One should not take food remained
•>

over night (v.101). Of course food protected by water,
uninjred by ants and other insects, offered to god, fri

49
led in oil or ghee was allowed to be taken by Warn also. 
Svacihyaya: -

Svadhyaya or recitation of Samhita”, Brahmana etc. 
was considered to be daily duty of a brahmin or a Dvija 
house-holder (v. 11,154,452,453,520,579). A Svadhyaya 
was not the means of getting alms for maintance (v.505). 
Such aptitude was a matter of great censure. Svadhyaya 
is a Brahmayajna, one of the five Mahayajnas. 
0ccasional_rites:-

A house-holder has to perform some occasional rites 
(v.134) like Grahasankramanakarraa or rite at the occasion 
of changing the zodaic sign (v.233), rites on eclipse 
of sun or moon (v.533,534), iraddha (v.231), taking of 

pancagavya etc. (v.237).

Some rites were being performed in order to achi
eve rhe desired fruits or objects. The sacrificial rites 
are deemed to be such rites. Venkatadhvarin often menti
ons me sacrifices like Jyotistoma, Aptoryama, Ukthya,

48- MS 111.149-182.
49- Vis.v.437. Of. MS also ).
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/ _ t

Sodasi, Yajapeya, Asvamedha etc. were being performed.

We shall see tiie detailed accounts of such sacrifices 

later on.

Duty (v.161) of giving alms (v.105) was highly ap

preciated. A miser house-holder was a subject of censure 

among the people (v.104) for not giving alms. It was be

lieved that aims should be given to a desrving man, other

wise it does not bear any value or fruit (v.50 5).

Manu and other Smrti-writers discuss the various
♦

ways of earning one's livelihoods or the way of living. 

They consider an earning of livelihood by service as low 

one. It is said that an earning of livelihood by service 

is as good as leading the life asa dog. Yenkatadhvarin 

also thinks of such a way of earning as a low one. Part

icularly for brahmins service under a low born one.is 

is highly condemned by him (v.135,135). One who is em

ployed in service has sold one's own self for monthly 

pay (v.136). He thinks that Bhiksa- is the best way of 

earning livelihood for brahmins. On the authority of the 

Smrtis he allows a brahmin to adopt the 'way of ksatriyas ,
r *

if he could not achieve his livelihood by the ways pres

cribed for them. Venkatadhvarin describes brahmins being 

recruited m army and employed in the royal services wh

ich are said to be the ways of living for Ksatriyas (v. 

161). Some brahmins of Maharastra recruited in army were
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th.e famous warriors (v. 141,142,144,145). Some were empl

oyed in service of worshipping the gods - known as Bevala- 
kas or Arcakas in the temples (v.466,467). The hevalakas 

or worshippers of the god used to steal the food offered 
to the god (v.463,469) and supply it to the shops where 
such consecrated food was being sold (v.433,439). Such 

practice is still current in the sacred places. Yenkata-
dhvarin does not like such a way of earning livelihood.

/ _Heclescribes such practice in the descriptions of Sriran- 

gam and Gampakaranyarajagopala (v.438,439,463,469).

The stage of a forest-hermit

Man entered the stage of a forest dweller as a he

rmit after che birth of sons rather great grand son and
the body stooped with the old age. The hermit should 00-

50
ncentrate his mind on purification of his soul. He should

5 1
live on the wild fruics etc. He should perform penance 

5 2 5 5
strictly. He should lead a celibate life and sleep on

the ground. He should enguage himself in ceremonies for
54

the manes, the gods and guests in the homa oblations. He
ought to weat matted hair and dress himself with the ba- 

55
rk-garrnents.

The purpose of this Ashram a is believed not only to
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Yenkataahvarin does not mention this stage direct

ly. Probably people had no much, interest in this stage. 
Instead of living in the forest, the people used to 
stay in mutts preferably.

The_stage_of_an_ascetic:-
— /

In individual entered the last Asrama or the stage
of an aseecie has to cast of all the worldly associations 

5 6
ana attachments. He ought to lead a celebate life and
practise abstinence from anger and control over the sen- 
07

ses. He was not allowed to live in one and the same pla
ce for a longer period. He should move from one place 
to another. He had to live on food obtained by begging 
Bhiksa once a day, abstain from the undertakings and de
vote himself fully in obtaining the knowledge of a self 
or Atrnajnana. The descriptions of Ra.iatapi YtkaPura (whe
re the poet describes the saints of Madhva school) (v. 
178-130), Maharastra (v.146,147), Karnataka (v.163,169) 
and Kurukapuri (v.500,501,502) throw light on the life 
of ascetic. Sannyas1t8:.5)r ascetics are mostly in name (v. 
146,147). They are not detached from the Worldly associ
ations and renounced che world in true sense. They used 
to live in the sacred places and possess a mutt to live 
in. Instead of abstinence and control over senses they 
used to enjoy v sweet food (v.501). They did not prefer 
to move from place to place. They gathered wealth for
56. MS. 6.35- 
57. MS. 6.4,3.

\
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"Che maintance of the mutt (v.503). They did not beg Rhi- 
ksa (v.503). They used to travel by oar (v.178-180). 

Madhva ascetics helped the house-holders by giving alms 
or food )(v.180). Ramanuja ascetics of lenkale cult used 
to salute the house-holders (v.502).

Ascetics instead of concentrating on achievement 

of Atmajnaha were muon interested in the propaganda of 
the schools which they followed (v.178-180,249-251). Co

nsequently they compete each ocher* to be popular among 

the people.
Under pretext of censure of Madhva ascetics all 

the other ascetics who do not observe the rules of this 
stage are condemned (pr.72,pp.150)

Generally Oaturmasyavrata, Bhikaatana, holding of 
kamandalu, detachment from the worldly associations (v. 
501), holding of a staff one or three (v.584) etc. are 

the signs of ascetics.
— /

Apart from the special duties for all the asramas 

concerned with che life of an individual in each of the 

"asramas, there are certain obligations of a general or

universal nature. Such duties are considered as the dut-
— /

ies of everymsn without any reference to Yarna or Asrama
to which he belongs. One should safe practise truthfulnes

purity, harmlessness, absence of malice, forgiveness,
58

abstinence from cruelty, generosity and contentment.

53. MS•6.51;3.66; YUS.10.30; Arthasastra 1.3.3.4.
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The foregoing review of the asrama system sugge

sts that the theory of Yarna dealt with man'as a memb
er of the Aryan family or society and laid down what 
his rights, functions, privileges, responsibilities and 

duties were as a member of that society. It was address-
—ted to man in the mass. The theory of asramas addressed 

itself to the individual. It tells hlmwwhat his spiritual 

goal is, now he is to order his life and what preparat
ions are required to achieve that goal. The theory of 

' 59
asramas was truely a sublime conception. Prof, Deussen
has admired it in these words,” the whole history of
mankind has not much that equals the grandieur of this 

60
thought.

In this present Kali age people do not observe the 

rules of Varnasrama (v.91-94,147,177,208,244,245,249,250, 
291,264) laid down Sruti and Smrti (v.101,516).

"In order to understand the psycho-moral basis of 

the Asramas proper, it is advisable that we should look 

into the theory of the Purusarthas which concern themse
lves with the understanding, justification, management

and conduct of the affairs of the individual’s life in
_/ 61

relation to the group in and through the Asramas. These

59- Dr.P.V.Kane, HDS, Yol.II.p.423.
60. Deussen p.,p.129.
61. Prabhu P.F., Hindu social organisation, p.73.
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aims oi life or Purusarthas are four in number viz.
«

Pharma, Artha, Kama and Moksa.

Dharms:-

Pharma is considered to be superior to succeeding 

two viz. Artha and Kama. Pharma according to Yenkatadhva- 

rin, means to follow the Yedic path and lead a life acc

ording to the rules laid down by Pharmasastra and wor -
(

ship the god Yisnu or Siva with full,devotion. The title
f —. f' Yisvagunadarsa' and chief aim of the work, to make the 

people looking ab the virtue lying in the most wretched 

one, lead us to the idea of Pharma which helps one to be 

able to obtain final emancipation, the chief aim of the 

human life. Fityakarma, Sandhya, Japa, worship of the 

gods, tarpana or offering water to gods, manes and men,
f

homa, vaisvadeva, Atithya or welcoming of guests, Pancs- 

rnsiiayajffa, svadliyaya, visit of the temples and the sac

red places, bath in the holy water of the sacred rivers 

or reservoirs, various sacrifices etc. are included in 

Pharma.

Artha

Artha is the gratification of the instinct of ac~ 

qisition in man. The Hindu philosophers recognised its 

imp.ort.ance and force and proper legitimate place is assi

gned to it. The righteous disbursement of wealth is high

ly appreciated (v.105,107). One should acquire wealth by 

merchandise or trades, service, by the grace of the kings 

and other occupations (v. 117,-1 22,14-1,1 61). But one sho

uld not preserve it like a miser (v.104). He condemns un-
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fair means adopted to obtain wealth (v.135-137,147,154)• 

He appreciates the ways of earning livelihood prescribed 
by Dharmalestra and (Krsanu) sheds tears on the unfair 

ways adopted to earn livelihood by brahmins (v.136,137, 

424). Begging by ascetics (v.525), pradicting by astrol

ogers (v.528,529), treatment by physicians (v.536,538, 

541), teaching by Vaidikas (v.576-578) and selling of the 

food consecrated (v.439) are condemned. According to him 

alms or charity is the only proper use of the w wealth 

(v.105,107,161). He does not like the lending of money 

on interest (v.196) or snatching of the others' wealth 

(v.iy6, 200, pr.88, v. 377). Wealth and prosperity acqu

ired by unfair means give happiness four or five days 

(v.378,424-426). Of course wealth was considered to be 

the chief measure-rod of the social status (v.423). So 

na'curaliy the people were after in the Kali age (v.94). 

Krsanu hares the poets who utilises their poetic skill 

to flatter the kings (v.542,543,546,547).

The poet gives the theoi’y of artha according to 

Hindu philosophy ,(v.161). One should acquire wealth 

by the grace of the king and wealth acquired should be
t

distributed among the proper persons like Srotriyas who 

desired to be donated to (v.544).

Kama

Kama, "as the satisfaction of instinctive life, is 

recognised as one of the aims of marriage along with dh-
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62

arma and prooreafcion.” When Kama implies the domination 

of lust, the aim of marriage becomes only sexual enjoym

ent (v.116,pr.35,v, 118,156,377,505). When sexual enjoy

ment becomes the chief aim of life, the standards of mo

rality go down. Consequently/illegal associations of male 

and females come into existence (v.210,233,402,426,447, 

45'0) . When it happens so, Kama becomes one of the six 

internal enemies (v.224,251,301,355). Kama restricted 

by Dharma can only be helpful to get rid of Rnatrayo or

three debts for which good progeny through laoyal wife
63

is ardently desired to have (v.204,348).

“Further by recognising artha and Itiina as desirable 

for man, the Hindu sages indicated that man unfolded his 

spirituality only when his life was not economically st

arved or emotionally strained.........  But economic drives

,as necessary and even desirable, it is stressed, as it
64

should be that they are not the ultimate ends of life. 

Yenhatadhvarin proclaims the same thing (v.101,377,378). 

Moksa:-

It is a summum bonum of life obtained through the 

spiritual freedom on account of the realisation of the 

absolute. Thereafter one has not to pass through the cy-

62. Kapadia K.M.,. Marriage and Family in India, p.23

63.cf. fcwfosw -site rfTi'vcrwfSr / _ _;
^ u Gita (r'.YII.1l)

064. Kapadia K.M., Op.cit. p.26.
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cle of ’birth and death and not to suffer from worldly 

unhappiness. So this is a final goal of all the human 
beings. In Visvagunadarsacampu Venkatadhvarin often ta

lks of final liberation of the human beings from this 
65

world where he mentions Moksa or shows the means to ob-
66

tain complete freedom and eternal happiness.

65. Vip. v. 9,14,17,21,22,35,38,74,76,80,85, pr.22,v.86, 
87,112,150,179,184,152,221,246,293,295,302,307,334, 
341,351,391,407,415,417,422,pr.176,v.426,460,462,498, 
518,521,541,552 etc.

66. Vide for action and rebirth and means to achieve em
ancipation chapter on ’Philosophy'.
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Marriage

Marriage is a fundamental base of as unit of the 
society and a samskara by which one enters the stage of
a Grhastha or a house-holder as a maintainer of the so-

*■

ciety remained. This ceremony reflects the Hindu culture 
and civilization according to which this ceremony is a 
holy bondage and not a sheer contract.

In ancient India the forms like polyandry, poly
gyny and monogamy were wellknown among which monogamy

67
was Expsaist accepted as an, ideal marriage system. The 
eight' forms of marriage are based on difference in ritu
al and mode.

This is a form of marriage in which a woman marri
es more than one husband as Draupadi had five. Of course 
eminent scholar of Dharmasastra Dr.P.Y.Kane and Dr. A.S. 
Altekar do not accept the view of existence of such form 
of marriage in ancient India of the Yedic age, while the. 
scholars like R. 0 .Majumdar believ^s^the existence of this
form, " as the counter part of polygamy, probably also

68
existed in the early Yedic society."
67. Mali-now-ski used the phrase the forms of marriage

" in the sense to imply the numeric variation in pa
rtners (Marriage, Encyclopaedia Bribanica, Yol.14,p. 
949. • "

68. Ideal position of Indian women in Domestic life,
Great women of India, p.7. In fn.11 on the same page
he notes that B.Upadhyaya in his book " ?/omen in Rig-

!

veda” also opines that polyandry did exist.
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This is that form of union in which a man has more 
than one wife at a time. "Monogamy has been the cherish
ed ideal and also the legalised form of the Indian inst
itution of marriage and this form also seems to have be
en the,'ideal and was probably the rule, in the period,
but tha^Yedic literature is full of references to poly- 60^
jjyny." This form of marriage may be present during the 
period of our poet (v.18). God Yisnu is said to, have 
Rama, Nila and Mahi or earth. A .complete, pedigree of the 
poet's family lying with Srinivasaraghavacari shoves that 
poet's grand father married more than oneAlady.
Monogamy

52**"

This is a form of a union of one man and a woman. 
Polygamy was rather popular among the royal or the rich 
families, while most of the people favoured monogamy.
Our poet has made references to this form of marriage (v 
92,111,117) in the descriptions of Kasi, Yamuna and Gur- 
jara. One can enjoy happy married life in this form like

t _ -god and goddess Siva and Parvati (v.317).

Our Grhyasutras, Dharmasutras and various Smrtis
give the eight forms of marriage which differ in ritual 

70 _
and mode. Bramha, Daiva, Arsa,Prajapatya, Asura, Gandha-

69. Dr.P.Y.Kane, HDS Yol. II p.550.
70. Ibid p.516.
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rva, Raksasa and. PaHsaca are the eight forms of marriage
sanctioned by our law-givers among which they’favoured

first three, fourth and sixth most, while they condemned 
71

the last one. Dr. ludwik x Sternbach says that there are 
eleven forms of marriage. In addition to the above eight 
forms of marriage there are two special forms named Sva- 
yamvara in which a bride was totally free to choose her
mate, while in another form a bride was won by a beat or

/a prowess. In such a form a lady was called Vigrahasulka.
i

The Gandharvavivaha combined with R'aksasavivaha and Ga- 
ndhrvavivaha not combined with. R’aksasavivaha is the thi

rd variety.

Prom the legel point of view he catagorises the fi
rst four as orthodox. He also brings out the sociological
aspects of the different marriages from the customs pre-

72
valent amonst the primitive tribes and communities. Some

73
take these forms as prescribed for the various Yarnas.

71. MS.3.21,27-34; Dr.P.¥.Kane,HDS Vol.il pp.5l6ffj Maj- 
umdara R.C.,and Pusalkar A.D. (Ed.), The age of 
Imperial Unity, pp.559-560; Prabhu P.E., Hindu Social 
Organisation, pp.153ff» SaKJ&er Pandeya R.S. Op.Git.
227 ff; Alteker A.S. ', Op.Git., pp'.41 ff.

72. Tide his article on "Forms of Marriage in Ancient 
India and their development”, Bharatiya Yidyah, ¥ol. 
XII, 1951, pp.62,132; Ma'jumdar R.G. and Pusalkar A.
D. (Ed.), Ibid p.559-

73. MS. 3.23, Tide Dr.P.Y.Kane, HDS, Yol. II pp.521 ff,



360

Yenkatadhvarin shows that in his time the marriage
* • 1

ceremony lost its religious and ritual importance an.d it 

became a festival and ceremony was being performed pure

ly mechanically (v.134). Many unequal couples were form

ed by these systems (v.314). A husband interested only 

in his merchandise used to leave his wife alone soon af

ter the marriage (v.92,117,118) . Sometimes fortunately 

a man and a woman of equal taste, beauty etc. may unite 

and society may get an. ideal, and happy married couple 

(v.559). A bride soon after the marriage was sent deco

rated with ornaments and new dresses put on to her new 

residence (v.392). Marriage for the sake of only physi

cal enjoyment makes one's married life unhappy (v.505).

No reference to any intereaste marriage is being 

found in this Oampu poem. We can easily conclude that 

there would not be marriage prevalent among Sagotra and

Sapinda families as being restricted by the law-givers
74

according to endogamic and exogamic rules.

Usually in self introduction Gotra was necessary 

to mention. Yenkatadhvarin refers to his family name or 

Gotra as Atreya (v.356).

Still in the marriage sameness of Gotra and Sapi^i*. 

relations are being taken into consideration.

74. for Gotra, Pravara and Sapinda relations Dr.P.V.
Kane, HUS Vol. pp.479 ff; larandikar S.Y., Hindu 
exogamy, pp.34 ff;’ Kapadia K.M., Hindu kinship, pp.
55 ff.
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Family •*-

Family is a unit of the society. Hence its study 
provides an interesting problem for a student from the 
sociological point of view. Here we shall discuss some 

aspects of the family.
Yenkatadhvarin does not give any concept of the 

family directly but it can be made out from the ideas s 
expressed here and there. Family means," the husband 
and wife along with child or children” (v.1,2,18,92,111, 
117,200,204,317,319,327,331). Childlessness often creat

es unhappiness in the married life rather family life 
(v. 204,348). On the other hand a couple having deform

ed or ugly issues may feel equally a miserable and un
happy family life (v. 31,4,319). A son who desires to co
mmit sucide also brings unhappiness to the parents (v. 
23). Good issues brings a store of happiness to the pa- 

rents (v.327,331). Son's knowledge of the various sastr- 

as, good moral character, bravery on the battle-field 
etc. make the parents proud of the issues and highly 

honoured in the society. Ganges as a mother of Bhisma 
and Yasus is highly respected by the poet (v.327). The

poet describes Kartikeya, a destroyer of the demon Tar-
_ __ _ t ' „ t

aka, Ramanuja, Yedantadesika and Sathakopamuni to have ,
made their parents really 'Putraven' or eternal.

The first object of the marriage in ancient India 
was to proginate the one's family line. Tims the wedded
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couple wished to have any male issue. The necessity of 

having a son was also emphasised from the religious po

int of view. The son or the male issue was believed to

rescue the ancestors from .the hell named *Putr into wh-
75 '

ich sonless persons are hound to fall. By the birth a 

son gets such responsibility to execute his oblations
■ * Is

to the manes, men and gods (v.78). The various vratas 

and penance rather abstinences were being performed in 

order to have issue (v.204,348). Sonless ladies used to 

visit the Tirthas to fill up their ardent desire of mo

therhood (v. 204,348).

Ideal_of_familg_relations:-

There should be love and harmony among the members 

of a family.(Among all the members in a family age was 

considered as a measure-rod of the respect which is al

so accepted in the present age in a cultured ideal joi

nt family. A son or a daughter should respect a father 

(v. 1,3,50,51,100,111,205). A wife respects and loves a 

husband (v. 37, 38, 39,48,51 J81,1.11,118,120,200) . Thus the 

first and foremost duty of a' wife was to serve, honour 

and love her husband. A girl as soon as she married she
K

was expected to stay with her husband (v.^94).
‘I

The relations between husband and wife were,con

sidered" highly sacred. Any illegel' connection of a wife

M.S 9.38; Mbh (Cr.Ed.) 1.147.5; Ram. 2.107.12; Firu-
kta 2.11; ,
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or a husband with somebody was looked upon as a subject 
of censure (v.402,426,447,450,466,467). Such,adultery 
spoils family life and relation of husband and wife.in 
many cases.

A spirit of telerance makes their married life 
happy. Tolerance and adjustment are the foundation sto
res of the happy married life. A wife should not wish 
that her husband should sit before her all the time 
looking at her face (v.120). She should be ready to su
ffer seperation, if arose on husbandrs absence for me
rchandise or any business (v.92,117,118). In the same 
way husband should not forget his wife.

A son or a daughter must have love and devotion 
to father and mother or to a step-mother (v.43). Dis- 
obediant sons annoy their fathers and their kind feel
ings (v.23).

She position of an eldest son in an ideal family 
was that of like father. Brotherly love and respect to
wards elders create a great integrety (v.205).

Maternal’uncle was respected by a nephew(v.2). 
Other" relations like father-in-law, brother-in-law, da
ughter-in-law etc.(200', 311,414) are mentioned. An old 
man was .respected like father' (v. 197).

Thus all such relations of the members of family 
create integrety and held each other in a common tie.
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Section; II 

Position of women

The study o£/& position of women supplies an inte

resting topic in the study of society in any literary 

.work, as in any society the general attitude of a commu

nity towards women deals with a great social significan

ce. In this Campu we get very little information about 

the position- of women.

Women_and_higher_studies

Women were prevented from the higher studies. They

were permitted and inspired to higher studies in the

Vedic times, but with the course of time the situation

changed. The cause of women's education suffered a gist

good deal after 300 B.G. on account of a new fashion of
76

child marriage that then began to come into vogue. Con

sequently a marriageable age of woman was lowered down, 

laturally in successive centuries the’women'* s study was 

rather put to end. The names of learned poetesses and 

philosophers were only preserved for ’sweet remembsrance. 

Only a few instances of women can be gathered from the 

royal families. Ordinary families, however, could not 

afford to do this and their daughters, who were to be ma

rried at this time at about' the age of 10 or 11, could
77

therefore hardly receive any education.

76. Altekar A.S., The k Position of Women in Hindu Civi
lisation, 3rd edition, pp.18-19.

77. Ibid pp.19-20.
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"Society had a general prejudice against a female
education; it was believed that a girl taught to read

78
and write would become a widow."

The cultivation of fine arts like music, dancing
and painting was encouraged since very early times. Many
literary references can prove this. But with the lapse
of time during the period of Muslim rule likewise female
education, the cultivation of the fine arts like music,
dancing and painting'declined. Ordinarily only prosti-

79
tutes and dancing girls could read and write. So also 
was the position of the fine arts. Yenkatadhvarin ment
ions that the art of dancing was mostly meant.for Yita, 
prostitutes and dancing girls (v.569).

In the very early times, the girls appear to have
had their voice in the selection of their partners in
the married life. Ksatriya ladies possessed this right
exclusively. Self-choice marriage or Svayamvara type of
marriage was current in Ksatriya community. In the vast
majority of cases, the marriages were usually arragged

8°.by the parents. Bhavabhuti shows that only father alone
was regarded as having sole authority to dispose of his

81
daughter in marriage. Thus they were .deprived of the ri-
78. Ibid pp.24*
79. Ibid pp.24;
80* Ibid pp.68".
81. Ibid pp.-69; MaltiKaiksxa ttalatimadhavam p.50.
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ght in choosing their mate. In this Campu we do not find 
any reference mentioning the right to choose a mate. On
ly guardians played important role in such cases (v.83,
92). The age of the girls was sot so much lowered for ma
rriage (v.83,92,117)• The marriageable girls were grown 
up. Of course child marriage may be current. Beauty of a 
bride plays important role in getting a good mate (v.156). 
But it was not so always (v.314-316). The base of happy 

married life was love. A loving husband who is loved 
most is the foundation stone of the happy married life 
(v.317,318). Sometimes wealth also was considered to make 
one to get bride or bridegroom.(v.392).
Woman_as_a_wife£-

Woman as a wife was expected to remain devoted and 
loyal to her husband. Illegal connection, with other men 
was highly condemned (v.402). Such sexual relations with 
old ladies (v.426) were censured. Some people did have 
such illegal connections (v.156,402,447,450,466,467). So 
it was the duty of the husband to protect his wife well. 
Rama punished crow, Jayanta, IndraLs son {v.7l)>. -I,t was 
not desired to leavers wife alone after a marriage imm
ediately (v.97,117,118). A love of husband was consider
ed to be inspiring element of the loyalty of a wife to 
her husband in the married life (v. 193., 195,200,221,309). 
The wives of the higher families were prevented to move 
in public (v.209). Sit a”who was forced to pass through 
the fire-ordeal (v.45) was an ideal of a modest and de
voted wife (v.37,38,39,45)• Particularly in the time of
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of our poet when polygamy was current, the position of 

women was not so much happy. The women were understood 

as means of enjoyment only (v.7,505).

We do not come aceross any reference pertaining to 

the widow remarriage. It has almost c,ompletely< disappea

red from the society from about 1100 A.D..Such prohibi-
' I

tion, however, was operative in the higher sections of 
82

the Hindu society.

Woman as mother:-

In both men* and women there is a deep, desire to

have brave and valient sons. This desire is as. old as
' 83 ,

the Yedas particularly Rgveda.

Motherhood has been cherished ideal of every Hindu 

woman. Suckeling of the babe, (v.1^ 204) and. having good 

son (v.50) were the matters of great joy and satisfact

ion. Harrassement from a naughty son sometimes annoyed

the parents (v.124). MS and ,FS state that women are cr-
831 (a)

eated for procreation. So marriage was meant for procre

ation and not for the sexual enjoyment (v.505). The mo-
84 • .

ther was highly respected. But illegal motherhood was lo

oked upon as a matter of great censure (v.367).
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Sati":-

T'he custom of Sati was prevalent, widely in ancient
India since the Yedic period, le come aceross the stray
references about 300 B.C. and gradually it became popu-

85
lar in Ksatriya community from about 700 A.D. The credit
of suppression of this custom belongs to lord William86
Bennie and Raja Ram Mohan. Roy. It was prohibited in 1929
/ " - '

in British India. So it must be prevalent in the time of 
our poet. The adjective ’Sati' suggests loyalty to hus
band also who is respected and loved most (v. 118,164, 
454,456,458).
Women and Religion

Women were,eligible for participation in sacrific-'l 1 '

es either independently or jointly with their husbands 
87

upto G. 300 B.C. law-givers' unhealthy attitude prevent
ed them from participating in the Yedic sacrifices. But
this did not produce a long standing hardship. The Bhak-

, - [•

ti-Pauranic Religion filled up the want of participation
in the religious acts. As early as the 3rd century B.C.
or the beginning of the Christian Era women are seen per-

88
forming number of Yratas. Women are more religious and
devotional than men. Barren women observe ,Yratas, in order

■ _____ .   ’ , , . \ <

85. Altekar A.S., Op.Cit., pp.118-19-20.
86. Ibid, pp.141. 1 1
8J.i£S*2fi4 Ibid pp.197-,206.
88. Ibid, pp.20 6.
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Section: III 

Socio-religious life

The picture of the social and religious life can 
he had from the study of the topics like food and drink, 
dress and decoration, customs and conventions current, 
daily and periodical rather occasional duties, and cere
monies, rules of purity (Suddhi), superstitions, beliefs 
and taboos, pastimes, weights, measurements etc.,In this 
Campu the pictures of the society of the various regions 
of India are depicted. So it is much interesting to st
udy it from the social and religious points of view. The 
total impression of its study arises that the picture of 
the society shows the period of transition from orthodox 
Hindu life to advanced.life with the course of the time.

Here food means vegetarian and non-vegetarian food 
In vegetarian.food many eatables and fruits are included 
while in drinks wine is mentioned seperately.
Eatables

Fruits constitute one of the articles of eatables. 
People used to rear trees for fruits (v.15). Grapes (v.

t

4,221), mango (v.446), coconut (v.448,449) etc. are 
very common particularly in South India.

Among many pulse and grains only- af a few are me
ntioned.
Aksata: "(v. 158): Rice.
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Apupa: (v.570): Gake, Gu;j. Malpudo.
Dugdha: (v. 43, 352); Ksira Cv.230,351,419); Payasa (v.1,

' <• >

353): Milk. A river of milk rather PayasvinI is

mentioned. It flows near our poet's native place.
/_ _ _ __ Irasanipala- situated on the hank of the river Yaha

or Bahuda( v. 356) . Another river of milk rather Ks-
92

iranadi is also in Uttarakuru.
Ghrta: (v.^67 ): Guj. Ghee. (3inr20

Havi'syanna: It means food fit t-o he eaten during certain
religious days or sacrifices. Phis is called a sa- 

93 . . ,
ered food. It is said to satisfy the manes for one 

94
month. It ‘is considered to he amhrosia obtained
through the action of Svaha" and Vasat (v.25). It

is purifying one and rescues one from the sins
commited (v.43). Ihe preparing food for own self

95is also restricted (v.505) by Pharmasastras.nl 
Kadannam or Kadusnika : (v.419): She garin of food impro- 

per rather prohibited to use by Dharmasastras wh
ich may denote Grnjana or red garlic, Laguna or 

garlic, Palandu or onion etc.
lavana: Salt. Use of additional is tabood. Salt mixed with 

milk was considered as unwholesome food (v.353).

92. MKP.56.25. -
93. Monior Williams, pp.1294.
94- YS. 1.258.
95. MS XU -»vV-'
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Over salty water is undrinkable (v. 103, 106),, use
less in watering the trees and plants (v.106) and 
in preparing food also (v.106).

Haiyangavinam: (v.223) : Butter.
Mistanna : (v.83) : Sweet food. Kodaka or Laddukas and ot

her r sweet food preparations may be intended by 
the word 'Mistanna'.

ttudga: (v.348), : Green-gram; Phaselus Mungo; Guj. Mag.
In this Oampu supernatural power of god Yijayara- 
ghava is said to affect the roasted green-gram 
to grow and fill up the ardent desire of a barr
en woman to have a child.

Havanita or Haiyangavinam : (v.124) : Butter.
Odana: (v.89,113): Boiled rice. Boiled rice mixed with 

milk was s&k sea much appreciated as a food. The 
poet mentions that the rich people used it (v.419).

Pancagavyam: (v.237) : It is five products of cow taken 
collectively i.e. milk, curds, clarified butter 
or ghee, urine and cow-dung. Pancagavya is consi
dered holy and purifying one from sins,. But the" 
followers of Tenkale cult tablo©ed it particular
ly urine and cow-dung.

Sneha: (v.388) : Oil in general. Mentioning of coconut
(v.448,449) and Tila (v.158) shows the common use 
their oil.

Tandula : (v.326) : Rice.
Tila : (v.'158) : Sesamum seed. Guj. Tala. This is conne -

' / _cted with the Sraddha and,sacrifice. It is a
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gramya as well as Yajniya O'sadhi. Til a along

/with Aksata mentioned as being offered to Siva 
in worship (v.158).

Yava: Baley. Guj. Java. We don’t find any direct refere-
inee to Yava or barley. But references to Sraddha, 

libations of water, sacrifices etc. suggest its 
use.

Yavagu: (v.43) s Rice-gruel which is mentioned as being 
like milk in colour. It was used as food by the 
poor people. One may drink warm.rice-gruel (v. 
419).

* * *

ttaksika: (v. 313) : Honey. Guj. Eadha. It is used as sweet 
food. Honey,mixed with the juice of grapse is co
mpared with the combination of prose and verse 
giving much pleasure (v.4).

Erdvika: (v.® 4): Grapes.
« (

The selling of the cooked food rather offered 
to the gods or goddesses (v.438) and theft of the conse
crated food (v.467) were looked upon as unholy act. As a 
test of the boiled rice prepared one may examine one or 
two grain from the vessal. This is known as Kumbhipulaka- 
nyaya (v.534) .
Tambula: (v.115): Leaf of a plant. Betel is mentioned as 

being chewed by Gurjara people with areca nut as 
a perfume to scent the breath. It was also known 
as ’ Vitl* (v.466). Yiti is a prepared betel whi
ch is called ’ Bida‘ in Gujarati and Marathi.
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Among various juices only the juice of grapes is 

mentioned (v-4)* She juice of grapes mixed with honey 

hecomes much sweeter. Sweet Madhu or honey is also me

ntioned (v.1,4). The juice of various flowers is also 

referred to (v.335).

Hon-vegetariandiet:-

Use of meat, beaf and flesh is found in the Rig- 
94 ■

veda. The Indus Talley people used the animal food free- 
95 ' '
ly. Use of animal fciod in Srffddha is also permitted by 

9'6. 1
Kanu. Ramayana and Mahabharata also refer to''the common

97
use of meat as diet.

In this Oampu we get only a few references of such 

non-vegetarian food (v.182,226,562). Forest-dwellers 

like Sabaras (pr.239, pp.415), Kuna (English or European 

people in general), Mleecha, Turuska etc. used to take 

non-vegetarian food freely. The practice of slaying an

imal (v.182, 366) particularly a goat (v.371,372) in the 

sacrifice and offering to deity in the sacrificial fire 

proves the use of animal food on a particular occasion. 

But the impact of the religions like Jainism made the 

people to,condemn such practice of taking animal food 

(v.367,370).

Wine-drinking:-

Alcoholic drink (v.32,117,164) is known by some

94. Majumdar R.C. & Pusalker A.33. (Ed.), The Tedic Age, 
p.393. Tide Patil D.R-., Cultural History from the 
Tayupurana, pp. 214-2-15 for the references from other

♦ J_j 95. Ilajumdar R.O. & Pusalker A.33.,Op.0it.- 
36. / -n. 174.
9,f. Ram. II. ' ; Mbh. IT.12.6; IT.14-8. *
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barks of trees was known to the people of Rgveda. In 

this Campu lord Sankara is said to have put on skin gar

ment, hence he is called Krttivasas (v.316,325). Some - 

times he puts on the skin of an elephant (v.337), while 

sometimes he does not wear any garment at all (v.84,110). 

This shows that such skin garments were lower garments 

or Adhovajtra.

Kindsr o f_clothesandm-y arions ^ garm ent s:-

Pata (v.20,90), Suksmapata (v.180), Vasas (v.84), 

Ambara (v.115), Pitambara (v.±M?: 419,pr. 166) etc. may

be types of Adhovastra and Uttariya (v.484).

Amsuka:-

Amsuka is (v.125) a fine white cloth used as upper 
100 ' 101 

garment. It is made of silk,from cocans or silk-worm.

Sometimes it is also called Sitamsuka (v.110). It was th

in and delicate cloth (v.326). 

lukula:-

It is also a kind of very fine cloth made up of the
102 ' 1

inner bark of the dukula plant. Yarnakasamuccaya (p.121) 

describes as ’Krmikulad dukulam iva’, where as it is said'

99. Majumdar R.C. & Pusalker A.D., Op.Git., pp.393; 
vide Apte Y.M., Social & Religious life in . the Grhya- 
sutras, p.68.

100. Monior Williams, Op.Cit., p.1.
101. For details vide Agraval Y.S., Earsacarita Ek Sams- 

krtika Adhyayana ( in Hindi), p.78; Moticandra, 
PrScina Bharatiya Ye^a Bhusa, pp. 148,153,154.

102. Monior IFilliams, Op.Cit., p.483; for details vide 
Moticandra, Op.Cit., p.54-55; Agraval Y.S., Op.Cit.,

'pp.76,77.
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10 3to be made of the strands of the hark of the dukula tree.

104Generally it is a fine' woven silk garmeht.
Kantha:-

Kantha (v.419) means a patched garment especially 
105

worn by certain ascetics. In this Oampu this word is us
ed for patched or ragged garment used by the poor people 
(v.419).
Kancuki

Kancuki (v.458) or Kanculika. (v.454) means a bodi- 
1°6 _
ce. Kancuka and Kanculika are used in this sense accord
ing to Apte. But he does not mention Kancuki as an upper 
and inner garment of the ladies used to put on to cover 
breasts.
httari^al-

Uttariya (v.484) means an upper garment'literally. 
It is used by males as well as females. 
Dyeing__of_clothes_and_coloured_clothes; -

As, regards dyes and colour it may be noted that the
the art of dyeing was known during the period of the la- 

107
ter Samhitas. Red like copper, white like silver and ye
llow like gold all three colours were used in one and the 
same garment (v.393). Yellow coloured garment was prepa-
103. Moticandra, Op.Oit., p.54.
104. Apte Y.S., Sanskrit-English Dictionary, pp.253.
105. Monior Williams, Op.Oit., p.249; vide Agravala Y.S., 

Op.Oit., pp.130-131.
106. Apte Y.S., Op.Oit., pp.128.
107. ApteY.M., Op.Oit., pp.68,71.
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red. for the wealthy people who used to put on (v.419).
t - — ' '

K'sna is called Pitambara, as he was used to wear yellow
A* *

garment.'Pitambara* is used for Yisnu in general also ( 
pr.166. pp.296;v.394)• The newly married ladies used to 
wear yellow garments on the occasion of leaving their 
paternal house and starting for their husband’s residence 
(v.394). Coloured garments are also suggested to be ex
isting as Vicitravesa (v. 189).
Washing^of.clothes

The art of washing was quite well-known in the pe- 
__ 108 ‘ " 

riod of G-rhyasutras. Washing of clothes was very common
during the period of our poet. Poet Yenkatadhvarin des
cribes the bridge built by Rama covered with foam as the 
people wearing the clothes after taking bath (v.484). Pe
ople used to take care of such washed clothes by putting 
them on head, while they crossed the river (v.395). The 
washer man was also there to wash the clothes as we find 
to-day (v.90). The washer men were bringing the washed 
clothes on donkeys (v.90).
Ornaments:-

Abharana, Alamkara, Bhusana etc. are synonyms.
Here is the list of the ornaments referred to by 

the poet in this Campu:

108. Apte Y.M., Op.Cit., pp.71.
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Cudaiaani: Orest jewel.

mmmm

It is mentioned as'Mukutabtiusana* or ornament of
t> ** »

crest (v.311)•

Hara:-

Among various ornaments Hara or necklace is ment
ioned often in Yisvagunadars’acampu (v. 156,358,359>420, 

426,pr.166.pp.296). Sometimes necklace of various jewels 

or pearls are mentioned.
Kataka: Bracelet (v.2& 268).

*“* *T“

: (^.165).

Kundala: Ear-rings.
Ear-rings (Karna-shobhana lit. ornaments for the

109
ears ) are mentioned in the RgvecLa. They might have been 

used in the later times also.
Eugura : Anklets (v.373).

1 — or wais_t feard : (v. 265,266): Girdle
*

22Si£§: Anguliyaka: Ring: (v.105).

Other ornaments like Keyura, Yalaya etc. are not 
referred to in this work. But there is little scope for 
them to be referred to here.

The discussion of ornaments leads us to the consi-
—.  ____________ l_______ ,________ \

109. Das A.C., Rgvedic Culture, p.216; ttacdonell A.A.,
, Op'.Cit., p.*164; Altekar A.S., Op.Cit., p.358.
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deration of the art of hair dressing, like the develop

ment of hair style to-day, in ancient times various hair
110

styles were developed.

Black, thick, curly, equally grown, long and wavy 

hair was the sign of beauty for the ladies. In this Oa- 

mpu the goddess Kimaksi is said to he fAralakuntala*

(v.315). Yeni or braid of hair was also adorned with fl

owers (v.394).

Jata or matted hair was kept by Yanaprastha or Sa- 

nnyasins. of both the sex. lord Sankara is described as 

having ,kept matted hair (v.315).

G 12 wth  21 ® 3 §2^ JS'HH Si §£l ®: -

In the Rgveda the beard and,.moustache are mention- 
' 111 1

ed and shaving too is referred to. The same practice was
112 -

continued during the period of Indus Talley civilisation. 

In this Campu reference to growth of long, and crooked na-
I !

ila etc. shows such practice of growing beard, moustache 

etc. amongi.the leftist school of Saivism (v.526).

Cosmetic

Ancient Indians had their own ways and means for

toilets and personal hygiene. In an interpolated stanza

(v. 1 .pip. 343) application of perfumed oil in hair, colly-

rium in eyes, and adorning body is with sandal paste are 
Xk 110. A1 cekar“A.S7,Op.Oit., ~pp. 36CT-3&11

111. ttajumdar R.C. & Pusalker A.33., Op.Cit., p.394.
112. Ibid, p.175.
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referred to. The ladies used to apply Kumkum also (v. 

115,315).

Use of flowers to adorn one's self was very comm

on. Garlands of flowers used t© be worn on the crest (v. 

197,209,283). Sometimes garlands of pearls a,3.so .were us

ed (v.210,327,358,359,543,pr.166.pp.296). Sathakopamuni 

was in habit of wearing a garland of Bakula flowers (v. 

243,247,497). Women used to adorn the braid of hair by 

garland ..on the particular occasions (v.394).

Sometimes perfumes, incense etc. were used to make 

one's self attractive. The people of Gujarat are descri

bed as using such perfumes, incense etc.(v.115).

Sometimes some flowers were kept in hand (v. 1). 

ladies were used^to apply Laksaraga, red dye or
' i *

lac. It was largely used by women as an article of deco

ration especially for the soles of feet (v.221).and lips 

Foot-wear like Paduka is also mentioned by the poet, (v. 

71).

The habit of taking betel-leaf and chewing it alo

ng with nut and camphor, referred to (v. 115,466).

UZjbrg c~uLs^oms_conventions:-
113

Custom is " an imitation of ancestors'.' Fo consti

tuted authority has declared. They are emerged gradually 

Due to informal social pressures people widely accept it

113. Tarde Gabriel, laws of Imitation, Chapter VII, as- 
quoted by Mac Iver R..M. and Page C.H., Society,

An introductory Analysis, p.181.
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114

and sustain it most spontaneously. We know not why and 

how they attend and affect nerly every occasion of our 

lives. In all sorts of ways, through chance, trial, er

ror, experience etc. customs are followed and imitated. 

With the course of time old customs vacate the place for 

the new. Custom exists as a social relationship and in

this sense it is a mode of conduct" of the group of pe- 
115

ople. Thus custom has arisen from the mutual adjustme

nt of the social groups. Since the childhood it is a 

way*indoctrinated in the individual as a part of the 

social inheritance. So it is very difficult to trans

gress the powerful force of the customs.

Convention is one of the aspects of the custom pr

escribing mere a social agreement in usage. To ignore 

such •'■conventions would create difficulties, as the pe

ople believed. Consequenly customs and conventions have 

contributed in harmonising the society from time to time.

Old or youth in one way or the other accept, imitate and 
116

follow them.

In this Campu one may come aecross some oustoms 

and conventions some of which are continued even to-day.

Modes of greetins and.showing respect among the 

elders, gurus, old one, guests, persons of highborn fa-

family, wealthy persons etc. are referred to in this
r

Campu.
114. Ibid, pp.176.
115. Ibid. pp.196.
116. Ibid. pp.183.
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A son was expected to give due respect to his fa

ther (v.2). Elders should he respected and youngers sh

ould be loved (v.205). Old men were respected like fa - 

ther and being addressed accordingly (v.197). The per

sons hailing from the, high-born family but without cha

racter did not deserve any respect^ while a person tho

ugh born in a low caste or family but possessing good 

moral character was believed to be respected most. !Ehus 

we see that character was more worthy to be respected 

than a birth in high family (v.258). But brahmins were 

highly respected in the -society. Of course learned bra

hmins who were leading life according to the Yedic inju

nctions and rules laid down by the various Smrtis were

respected'most (v. 96,595). Slaying of a brahmin was co,n-
117

sidered one of the five great -sins(v.75,249)• A leader 

of a town, city, village or Agrahara ■ deserved the due 

respect. Our poet’s father was a leader of his Agrahara 

Arasanipala (v.357). Richness or wealth was a major me

asure rod of a social status (v.41-9,420,423). A teacher 

was also given due respect by bowing down (v. 227,243,2

245). Yenkatadhvarin has saluted Ramanuja, Yedantadesika
/

and Sathakopamuni. Religious teachers or preachers of
0

religion and philosophy who accept theives, robbers and 

wratched persons only with a view to increase the number 

of the followers and disciples were looked upon no more

, 1 17. Of. Its. 11.54*
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respect (v.249,250,257), while a teacher who accepts any
body after passing through many tests was respected most 
(v.254)* Acarya or guru satisfied with money given by di
sciples (v.259) who give money on completion of, their st
udies (v.364). The teachers who teach on payment were not 
believed to be respected most (v.576).

Kospitality to a guest was elavated to the rank of 
a.religious duty as one of the great daily observances 
or Pancamahayajnas. A house-holder should welcome and wo
rship the guest or Atithi (v. 152,453,520) like a god with 
a coconut in hands (v.448). Brahmacarls (v.309), Sanyas- 
ins or ascetics ',„(v. 152), the persons who act according 
to the rules of Yarna and Asrama (v.147), persons whq pe
rform sacrifices (v.155), the warriors who fight with full 

mastersloyalty to their.‘£ (v. 162,164), the .kings who desired to 
be victorious (v.376-378) etc. were looked upon respect
fully. The persons though they may be ugly, aquired high 
status or position on account of the king's favour (v. 
473).

A person was expected to get up early in the morn
ing and to perform all the daily and occasional' rites 
laid down by Dharmasastras (v.,10,34, 35,74,75,78,79,80,'
85,pr.22,v.86,87,88,101,398,453,579).

T.he common practice that the ground should be gx 
purified by smearing with cow-dung before cooking food 
was also current (v.101).

- One should take bath before worshipping the gods
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or performing Sandhya thrice a day (v.88,398,453,460 etc.). 

One should wear a washed cloth after a bath (v.484). 
A daughter decorated with fine dress and ornaments 

was being sent to hewly married husband’s house (v.394) 
as we find even to day.

Customs and conventions are more powerful, effect
ive and given more weight than the rules of Smrtis and 

118digests (v. 188).

Ahnika_and

Acaras:-

The daily and periodical duties and ceremonies form 
an important topic of the Bharmahaltra. In this Campu 
Yenkatidhvarin,has often stressed on the practice of the 
daily duties and occasional rites for various castes and 
Asramas according to Dharmasastra (v.88,398,500 etc.). 
Fityakarma or daily duties are called ffityakriya (v.88) 
or Uityakarma (v.500). This topic is widely discussed by 
the Smrtis and various digests. The principal matter to
be discussed under this topic contains getting up from

/bed, Sauca (bodily) purity), brushing of teeth or danta- 
dhavana, bath, Sandhya, homa, tarpana, the five daily 
mahaya^nas, vaisvadeva, baliharana, taking of food, and 
lastly going to bed.

118. MS. II*18
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Getting_up__from_th.e bed:-

t _According to the Dharmasastra one should get up
119

early In the morning from the hed. The getting up-, early

from the "bed before sun rise was prescribed for every
120

one generally and specially for a student. .

In this Campu the poet often talks of getting up

early in the morning before sun rise and to be ready for

the worship after bath (v.133,398,453 ).
/
Sauca:-

After getting up early in the morning one ought to

answer the calls of nature. Various smrtis and treatises*

on Dharmasastra had laid down various rules in details 
,121

regarding it.

Acaman^

Prom very ancient times rules for acamana are la- 
122 ' _ 

id down. Venkatadhvarin points out the rule of acamana

prevailing in the daily duties (v.89, 363).

The practice of dantadhavana prevailing since ve-
1 23

ry ancient times is before bath and after acamana. In 

this Oampu the poet has not referred to it. Even though 

one can easily make out its practice in, the daily duti-

119. ICS. 4*92; Commentary by Kulluka on.it p.149;
Mbh.contains first half of the verse B.P.113.17; 
Sis.11.6;Parasaramadhaviya 1.1. p.220; Pitamaha 
also quoted in SmrticandriksT (l.p.88) .

120i Dr.P.T.Kane,HDS, Yol.II. p,p.647 ff.
121. Ibid, pp.648 ff.
122. -Ibid. pp.315-316,652ff; MS.2.18; IS.1.18.
123. Dr.P.V.Kane, HDS, Yol.II. pp.655.
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es along with acamana and bath.

Snana:-

Yenkatadhvarin does not go in details of the rules 
124

of bath. But he opines that one should take bath in the 

water of the holy reservoirs, sacred'rivers like Ganges, 

lakes, oceans etc. in the early morning (v.83,gKX 89, 

101,133,158,237,303,398,453 etc.<). One should take bath 

thrice a day at Sandhya triad (v.500).

A man has to undergo a bath with clothes on touch

ing Mleccha, lavana, Matanga, Rajaka, donkey etc. (v.90, 

101) .

A bath only to take food is not appreciated at all 

by the poet (v.133). One should wear washed clothes af

ter bath (v.434)•

It seems forbidden to wash head frequently without 

any cause (v.90,101).

Sandhya’: -
1 25 __

After bath next comes sandhya. The 'Sandhya' lite

rally.means 'twilight', but also indicates the action 

of prayer performed thrice a day viz. Pratahsandhya.'i.e. 

prayer in the early morning, Madhyahnasandhya or that at 

noon time and Sayamsandhya" or prayer at evening time.

124. Tide Dr.P.T.Kane, HDS, Yol. II.p.659, fn. 1564.

125. YS. 1.98.
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Tiie performance of sandhya is generally called f Sandhyo-
126

pasana. 1 Sandhya prayer is prescribed at least twice.

Yenkatadhvarin favours the rule of performing sa

ndhya thrice a day (v.11). The morning sandhya usually
1 i

is to bn performed with constellations in the east early 

in the morning before sun rise.-That is why Yenkatadhva- 

rin does not like the practice' of performing sandhya af

ter sun rise which is prevalent among some people (v.177). 

The evening sandhya is prescribed to be done, when sun 

is to set in west. One is not permitted to neglect the 

act of sandhya prayer except in adversity. So Yenkatadh- 

varin condemned the practice of non-performance of san - 

dhya being current among the serving people or warriors, 

acaryas of Madhva cult and the followers of Tenkale cult 

(v.89,177,453,467,579). Gayatri-japa is one of the ma;jor 

acts of sandhya (v.178). So is the offering of Arghya to 

the god Sun (v.11). One has to keep sikha and yaynopav- 

ita otherwise sandhya cannot be fruitful (v.178).

H oma: -

Homa was performed before sun-rise according to 

126. Yisvarupa on YS.I.25;
c&Tcttr&r -c*r#*c?ri \ ^ n _and Mitaksara on the same verse: r ^

Medhatithi on MS.2.101 says,” «f

and on MS.4-94 : " TlC^l

I
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127
one view and after sun-rise according to another. Homa

128
is prescribed to be performed .twice a day.

Venkatadhvarin has often referred to Agnihotra (v. 

139,362, 363,452,520). .Daily- sacrifice is prescribed for
♦

them who have kept Agnihotra. Agnihotra is expected to 

worship and offer oblations to fire daily twice a day, 

otherwise the sacred fire will loose its divinity (v.101, 

579). ®he poet has referred to several sacrifices and di

scussed the problem of violence in sacrifice. The details 

about sacrifices and problem of violence are given under 

the head ’Fire-worshipI

Tarpana
•

Every day one has to offer tarpana to gods, sages
1 29

and manes after-taking bath and becoming pure. The per

formance of tarpana satisfies the gods, sages and manes. 
The word ’Tarpana' is derived from ’Hirp = to be satisf

ied. Venkatadhvarin shows that tarpana performed with 

holy water of the river G-anges of her bank will, destroy 

the sins commited by pitrs, rescue them from the sins 

and bestow final deliverance upon them (v.78).

Wr3iksi""7728TTI7T7gB7ggT"lS 27T57----- --------------------
Vide Dr.P.V.Kane, HDS, Vol. II. pt.1 pp.675.

128. Asvalayanas’rautasutra 2.2; Asvalayanagrhyasutra

1.9.5.
129. MLS. 2.176.
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SyacUiyaya: -

Svadhyaya is an aet of reciting the Vedas (v.453). 
Svadhyaya is helpful in finding out the mysterious sense 
of the Vedas or sacred lores (v.-579) . SvlTdhyaya is Bra- 
hmayagna, one of the five Mahayajnas or great observan
ces (pr.166.p.297). Amredana, method of reciting the Ve-

-f '

die mantras is also mentioned there.

These five sacrifices are prescribed for each and 129(a)
every house-holder. They are: offering to beings (Bhuta), 
men (Manu§yayajna), manes (Pitr), gods (deva), and Veda 
(Brahma). These five observances are prescribed for ex
piation of the sins .committed in the five slaughter ho
uses vis. mortar, grinding stone, hearth, water-gar and 

13° _
the broom. Thus M the concept of the pancamahayajnas wi
dened the field' of social duties by re-orienting the pu
rpose of yajna and incorporating the new yajnas to men 

_ 131
and to the Bhutas in the order to concept of three debts I1

Yenkatadhvafin proclaims that non-performance of 
the five sacrifices creates great sin (v.236). That is 
why he hates Tenkale cult rather the followers of that 
cult for non-performance of these five observances or 
five great sacrifices (v.231,233).

129 (a): Sbr. 1.5.6.1Tar.2.10 etc. Vide Br.P.V.Kane, 
ffDS, ‘Yol.Il. pp.696 ff

130. MS.3.68,69,71.
131. Kapadia K.M., Marriage and family in India,p.32.
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Among the five observances the poet refers to the 

sacrifice of manes as Sraddha (v.231) or Pitryajna (v. 
532). The sacrifice of gods (v.89) is called Daivam ka
rma (v.532) in which'gods are worshipped and offered fl
owers etc. to gods (v.101,140,453,470). Ee admires the 
Atithiyajna or sacrifice to men in which guests are of
fered hospitality. Such guests are called Atithi because

1 32
they do not stay for a whole tithi i.e. day.

The honouring of guest comes after Baliharana whi- 
, 133'

ch succeeded vaisvadeva.
\ >

Venkatadhvarin has appreciated the spirit of wel
coming the Atithi'in the descriptions of I/Laharastra, and 
South India particularly Cola (v.132,453). It is preva
lent in all over India in Hindu community (v.520). The 
poet has condemned the house-holders who cook for own se
lf (v.89,505) in the descriptions Kasi, (-Kurplqajragari etc.

Svadhydya (v.453,579) is a Brahmayajna (pr.l66.p. 
297). Thus he has mentioned or indicated in one way or 
the 'other all the five yajnas.

These five yajnas or observances not only rescue 
the house-holders from the sins committed in five xsc sla
ughter houses or the three debts but also help him in li
ving true life full of humanity.

Ho reference is made to Baliharana and Yaisvadeva.
*

_____ ^

MS.3.102;P.S.1.42; The Hirukta 4.5 in explaining Rgv. 
5.4.5 derives the word Atithi from the root at to go 
and from 'a1 and ’tithi'.

133. MS.3.102-103;



391
Bho^ana: -

Bhojana is o'iie of the most important topics in the

Dharmasastra works. Numerous injunctions or rules and
134

taboos about food are attached to it. One shoud not feed

the people of different castes in one company or line.

One should cook and eat in a place smeared with cow-dung

(v.101). Before cooking and eating one should under go

a bath (v9Q). One should not eat the food of jfati or Br- 
1 35 _

ahmacari (v.179-180). The food injured or kept for a ni

ght cannot be used (v.453). One should not eat the food 

left by somebody eating (v.89). One should not take food
'f i

> i

with out-caste people like Tratya (v.190,468), pamkti-vi-

dusaka, one who has not studied the Yedas or the sacred
»

lore (v.91). The food seen by low-caste people like Ca-

ndala, yavana, animals like bitch is unworthy to eat (v.
"*1 36
91). The food like Havi, protected by water,( offered to

the god, fried in ghee or oil etc. was allowed to use
137

even a night is passed (v.453,457).

The followers of Tenkale cult- rather Riraanuja cult 

do not allow anybody to look at, while they take food 

except their cousins and members of the family (v.241)..

In Maharastra also, the poet says, people do not take ' 

food touched by others howsoever cultured or civilized

134. Yide. Dr.P.Y.Kane, HDS, Yol.II.p.754; MS.2.5,52.
1 35 . dj V\n \ c^TYT^-t

136. MS. 3.'239;3. 241 ;4. 207-217.

157. JYide a verse quoted by Padarthacandrika from ISltE'-*^ •



they may be (v.242). A brahmin who does not observeth 
the rule of Bhojana in taking food is said to be corr
upting one (v.242). The rules of taking food in the co
mpany of Panktipavana were not observed in several pla
ces like Jagannathaksetra as per rules of Bharmasastra 
(v.113). But generally such rules in taking food were 
accepted and expected to be observed properly.

Ho discussion regarding food and flesh adopted or 
prohibited is found in this Campu in details. The poet 
does not like the practice of taking flesh (v.226,562). 
Use of flesh at the sacrificial occasion to offer is me
ntioned. The poet 'discusses the problem immolation in 
the sacrifices is also discussed there (v.312,366,371, 
372).
Sleep

Numerous rules are laid down by Smrtis and various 
1 38

treatises on Dharma. Proper time for sleep is also pre-
,K

scribed. One is expected to observe the rules in sleep
ing also (v. 579)•

SdLEH-Eil'I:"
/The rules of purity or suddhi attach not only to

human beings but also to animals, objects, places, etc.
and to special occasions like birth or death which cause 

139 , - / ‘
impurity or asauca. According to Suddhikaumudi Suddhi is

392

138. Dr.P.Y.Kane, Op.Git., p.800.
139. Tide Dr.P.Y.Kane, HDS, Yol.IY. pp.267f
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capability of performing the rites that are understood 

140 ,
from the Vedas, while Smrtis understood the word ' Sudd-’ 141
hi’ in relation to purification after asauca.

_ /In this Oampu asauca arising from death or birth
is not mentioned. But asauca arising from touching the
untouchable people like Mleccha, Yavana (v.89) , Katanga

(v.89), and animals like donkey (v.89) is mentioned.
This as'auca can be removed by bath along with clothes

(v.90,91). Similar bath is prescribed on seeing an asc-
142etic travelling in vehicle (v.179). Pancagavya (v.237), 

bath (v.140) and Vratas like Candrayana for prayascitta 
(v.179,180) are prescribed for purification generally.

tProper care was taken to maintain sauca or purity and 
as a result of which Huna or the English people, rather 

the European people were considered to be untouchable 

by orthodox Hindus. Purification of body is prescribed
only by acamana or bath. Purification of the things dep-

143 . _ends upon the circumstances..Venkatadhvarin has made a 
reference to purification of the things by clay.only (v. 
173).

Various sraddhas and sacrifices are occasional or 
periodical rit.es. Special rites are prescribed on the

140. Suddh-ikaumudi p.1:
141 . ttS.5.83;3)aksa 6.7; IS 3.14,25 etc. Yide Dr.P.V. 

Kane, Vol.II.pp.267,333. .142. MTPRV )
■.quoted by Padarthacandrika”.

143. MS.5.125-133; YS. 1.187,188:, 191,197.



394
occasion of transit of a planet (v.233), eclipse of moon 

or sun (v.533) etc. Various sacrifices like Atiratra, 

Aptoryama, Jyotistoma, Paundarika, Sodasi, Ukthya , VajaT 
peya etc. are said to be prescribed for the achievement 
of the desired fruits (v.233,451), Visit to the sacred 
places (v.533) is also prescribed in order to get rid of 

the sins. Proper time for such sacrifices as well as oth
er rites also being observed (v.533).

Superstitions, Beliefs and Taboos:-

Unrighteous men who neglected the performance of
144

the duties were.considered as Vratya (v.190,468).

The food gazed into by dogs or bitches, yavanas,
low-caste people, not offered to god and cooked for own

,145self (v.505) was tabooed in Uharmasastra (v.91).

faking of food without bath, along with, panktividu- 
saka or corrupting a company or row, those who have not 
studied Vedas (v.91), Mleecha (v.90)j belonged to other 
religions (v.229). etc. was tabooed.

One should not take stale food (v.10.1, 453). 'The 

food left by others in a dish cannot be taken up (v.89).

But the food offered to god or tx fried in ghee or oil 
can be taken up even though night might has passed (v.45 3).

Selling of food offered to god was considered un
holy business (v.438,439).

Pood brought by low-caste people or cooked by low- 
caste people was tabooed except in a sacred place like

144. MS. X.20.
145. Ibid 4.207-217.
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Jagannathaksetra (v.113) .

, *

Food and alms given by ascetics and Brahmacaris >,■ 
were tabooed(v. 180).

faking of milk with salt was prohibited (v.353).
Drinking of wine was also prohibited (v.32,75,164).

A social status of a person was acquired generally
by birth in a family (v.77). A brahmin employed in ser-

of
vice particularly/muslim king or sudra was looked down 
upon (v.136,154) and it was believed that a brahmin sh
ould not earn his livelihood in this way (v.89). His to
uching a yavana, low-caste people like matanga (v.89), 

washerman (v.90), a donkey (v.90), unholy people like 
mlecchas (v.90), employment as-a cashier or accountant 

of a brahmin ietc. were condemned (v. 133, 135). Non-perfo

rmance of sandhya or performing it after sun-rise was 
tabooed (v. 133, 135). So also Homa was a± believed to be 

performed in time. Generally brahmins were believed to 
be respected most, (v.96,595). Injuring (v.372) or slay
ing of a brahmin (v.75,249,432,433) was tabooed.

Ihe company of' a begger and a miser was not worthy 
to be desired to have (v.325,327).

Illegal association with others' wives (v.164,402, 
450) and progeny through them (v.367) were the subjects 

of censure and tabooed. (\.

A relation with courtezans or harlots particulars 

worshippers or arcakas employed in the temples were ta
booed (v.466,467).

Non-wearing of blouse or bodice by the ladies
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•

(v.454,455) and putting on fine slothes for ascetics (v. 
180) were tabooed.

To move naked in public was prohibited (v.525). In
creasing of nails was not praised (v.525).

Recitation of Yedas or sacred lore, study of the 
sastras for a debate (v.505) and teaching of the Yedas 
on monthly wages (v.576,577) to obtain money were taboo
ed.

The theft of gold, slaying of a brahmin, drinking
' i

of wine, adultary with the teacher's wife ( and associa
tion with such people were considered as great sins (v. 
75).

Visit to the sacred places and bath in the water 
of holy rivers, ponds, lakes, reservoirs and oceans re
move one's sins and set him free from the worldly bond
age (v.10,34,35,74,75,78,79,80,85,pr.22,v.86,87 .etc.).
It was believed that staying in sacred places like Kanci 
gives .better reward (v. 336).

The proper use of wealth is to give .alms (v.105). 
Wealthy persons should perform sacrifices (v.155).

y

The king should hanker after victory (v.376). Kings 
and warriors died on the bettle-field open the doors of 
heaven (v. 162, 164) where damsels are awa'iting for their 
company and enjoyment (v.37 6- 380).

A man is known by the company he keeps. His social 
status is established on this very ground (v.327,328).

Wealth acquired through unfair means and ways re
sults in unhappiness (v.224,225).
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favour of king makes a person employed in the se

rvice of a king an honourable in the society , though 

howsoever ugly he may he (v.473).

One should take care of observing the proper time 

or muhurta in performing several acts religious or soci

al as regards gods, manes (y.532), eclipse, visiting the 

sacred places (v.533) etc.

.A refugee should be protected by all means (v.18).

Head was nodded in appreciation (v.283).

People believed in the possession of Pisaca (v.12, 

524), Raksasa or Yetala (v.52). Such effect' can be re

moved by Uccatanamantra as the poet asserts (v.52). It 

is also believed that Pisaca is more powerful at night 

than a day (v.12).

Smoking was also looked upon as a bad habit (v.449).

Sight of a comet, was believed to be a cause of a 

king's fall or death (v.65,482).

Travel by cart or vehicle for ascetics was tabooed. 

The poet describes the acaryas of the Madiava cult as 

travelling by vehicle (v.178).

G-enerally ascetics are prohibited to dwell in mutt 

for a long period and to wear fine clothes. The poet me

ntions existence of such practice among the ascetics of
i

Madhva cult (v.180).

One should live life according to the rules laid 

down by Dharmasa~stra and perform sandhya* at proper time 

before sun-rise (v.77*U bath thrice a day (v. 182) to pe

rform sandhya, Gayatrijapa, Homa etc. and should study
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the sacred lore or Vedas.^Of course customs and conven

tions, superstitions, beliefs and taboos were given more 

importance in some groups of the society. So we find cu

stoms, conventions etc. of one group or the other. Cust

oms, conventions, superstitions etc. of Vadagalai Rama -

nuja vaisnavism or Hindu society may not be prevailing
» *

in another group like Tenkale Rananuja vaisnavism or Vi- 

rasaivism. This type of attitude is found from -time to 

time in society as a social or religious reformation.

But again new customs and conventions were started. Few 

superstitions, beliefs and taboos did take place. Conse

quently we come across controversy between two cults or

schools of philosophy like Tenkale and Vadagalai, Madhva
/

or Sankara and other schools of philosophy.' Among such 

controversies, controversy between Tenkale and Vadagalai
I

-has been discussed by the poet in details. In this dis

cussion several superstitions, beliefs, taboos etc. pr

evalent in Tenkale cult are found as under:

1 . The followers of this cult do not take food with the 

followers of any other cult (v.229).

2. The food gazed by others is never accepted (v.229)

3. They do not prefer to take food with ..the followers of 

the same school belonging to the different cult viz. Va

dagalai (v.229).

4* More importance is given to Dravida lore than the sa

cred lore viz. Vedas (v.330).

5. Performance of Paneamahayajna, Sraddha (v.231), Yajna 

or sacrifice, rites on transit of planets from one sign
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of zodiac to another (v.233,236), ringing of hell at the 
time of prayer or worshiping god (v.. 232) etc. are taboo
ed. Bath thrice a day at all sandhyas, vratas of catur- 
masa, wandering for Bhiksa, control over senses, study 
of Upanisads etc. are not accepted at all (v.500).
6. When followers of this cult are assembled they used 
to drink water used to wash the feet inc>assembly (v.232).
7. Bath in holy water of the river like Ganges or of oc
ean and taking of pancagavya ( both are considered puri
fying ones in Hindu society) are tabooed in this,cult.
8. According to them true vasnivite and a follower of th
is school should put on a sacred mark either 'IT1' type or
’ Y’ type mark ( the followers of lenkale cult put on ' Y' 
type mark ) on the forehead, garland pf Padmaksa in neck, 
marks of counch and disc on arms etc. (v.240).
9. In other schools and Yadagali cult it is believed that 
a house-holder should bow down the ascetics, while in 
this cult all vaisnavas either they may be ascetics or 
house-holders are equal and so all the followers of this 
cult should bow down each other. As a result a taboo like 
bowing down of ascetics to the house-holders is a custcm 
in this cult (v,502).
10. Possession of wealth and mutt are not usually allow
ed. They are tabooed (v.501).
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Shorts, _?ast imes__and_E'est ivals: -

In order to get rid of heavy work and monotony hu
man beings require some diversion and relaxation. In this 
Campu the main target of the poet is to describe the sa
cred places. So there is very little scope for referenc
es to sports and pastimes. The poet does not refer to 
gambling, game of balls etc. Sabaras live on hunting (v. 
209). He refers to hunting of a deer by Rama (v.412), wa
ter-sports (pr.166.p.298), visits to gardens (v.54,69,
166 etc.), groves on the bank of the river (v.123-126, 
166,397 etc.), bath in the river (v.389, pr.166.p.298) 
or birghika- or large well with steps or lakes (v.57), dr

inking of wine (v. 32,75>164), domestication of birds and 
their encaging, crackling and debating .among petted birds 
like peococks and parrots (v.397), playing on musical in
struments like Veena (v.283), art like dancing (v.87,283, 
405,569), dramatics etc. (v.102), festivals of the.sacr - 
ed places (v.595) and social festivals like festival on 
the occasion of first menstruation period of a girl (v.
456) in which ladies gathered sing songs of love, those

146 ■
of god of love, play mischief, cut jokes etc.

‘ — t _ - /146. Of. Srngarasekharabhana by Kahakavi Sundaresa
1 _*

Sarma p.9.
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Weight s_and_Measures:-

Tery little information is found as regards wei

ghts and measures.

Nothing is found regarding except the word 'gra

ss* (v.107)« The word 'grass’ means mouthful or morsel.

The size of a lump of%food is said to he like that of 
147

peacock's egg.

’Pala' is a unit of particular weight equal to 
148

four Karsas = 1/100 Tula.

Among the various units, of measurement of distan

ce only 'Yojana' is mentioned. Kanci is said to he five 

yojanas away from Madras in south-west direction (p.2o8).

It is said that 'Yojana' is the utmost measure for the 

purpose of calculation of the distance. Sometimes it is 

regarded as equal to four or five English miles, more 

correctly four miles. According to other calculations it

is equal to 2| English miles, while some opine it to he
149

equal to 8 krosas 1 krosa= 2000 Dhanus or 8000 Hasta ). 

Units_of_me§snrementtime:-

Among the units of measurement of time Kala, Kastha 

etc. only some of them are referred to:

Divasa:- (v.247): Day. 12 Hours or 30 G-hatikas. Sometimes

147. M. Williams p.371. Sometimes it is said to he equal 
to cock's egg (Para^ara quoted in MS. edited Sastun 
Sahityavardhaka KSryalaya p.748;Yide Kulluka on 11.21,1.

148. Apte's The student's dictionary:p.326; M.William 
p.259-260.

149. M.William, p.858; PatII D.R.,Op.Cit. ,p.79,203-204.
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the word 'Divasa' is understood for day and night or 60 

Ghatikas equal to 30 Muhurtas.

2. Gatika (v.218):- It is a measurement of time equal to
T'50

24- minutes.

3. Esana:(v.247): It is a small particular division of
— 7---. 151

time. It is equal to 4/5 of a second.

4. Kaliyuga:- (v.30,31,53,263,267, pr.11,25 etc.). It is

the fourth age of the world, the iron age. It, consists'

of 4,32,000 years of men.It.has started from the 8th Fe- 
■ 152

truary 3102 B.C.

S.Kalga: (v.425)-: vlt is a day of Brahma or 1000 yugas be 

ing a perid of 432 million years of mortals and measuri

ng the duration of the- world. The present Kalpa is cau
s

ed 'Svetavarahakalpal It is a time of end of the world
153

or universal destruction.

(Pr*25): Among four yugas Krtayuga or Sa-

tyayuga is the first one of the world extending over
154 ' _ _

17,28,000 years of men. According to Mahabharata it ex

tends over 4800 years of men. Krta means gold. So this 
155

is a golden age. 

7. Masa: fv.576)
156

30 Ahoratra or 2 Baksas,

150. Apte Y.S., Op.Cit., p.197
151. Ibid. p.170
152. Ibid.p.139; MS. 1.86;9.301. Bhavisyaparva, of Hari- 

' vams'am gives effect of this age in details.

153. Apte V.S., Op.Cit., p.139, 458.
154- MS.1.69 and Kulluka thereon.
155. Apte V.S., Op.Cit., p.458.
156. Macdonell A.A., A Practical Sanskrit Bictionary,p. 

" 114-
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Numismat ic__ dat a: -

Kagardika; (v. 327) : This word is used, along with •Muktaf, 
’Gangeya' and 'Ratnakara* to denote pearl, gold , mine 
of gems respectively. Here the word 'Kapardika* is used 
to denote a means of currency in ancient times and god
tSiva. The use'of pearl, gold, gems as precious things is 
asserted hy the poet. The desire for Kapardika shows the 
greedy nature of person.

South India is.famous for arts like music, dancing 
and dramatics. Our poet Yenkatadhvarin, though there is 
very little scope for the descriptions of arts here, he 
mentions such arts.
Music

Among musical instruments he mentions only Yeena 
(v.283).. Humming of bees, as he said, resembles the play
ing on Yeena. A reference to nodding of head in praise 
shows his acquaintance ’with music and musical parties 
arranged.
Dance:-

Irtya and Nrtta are said to be helpful in dramatic 
’157

presentation. So Datyacarya was expected to know the art 
of dancing. Wind-is compared with a Hatyacarya who makes

157. D.R. 1.9,10.
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the waves dancing (v.102). The Tandava dance is a gift
from lord Sankara who is known as Pradosanata (v.87).

* * *

t r __ *The dance given by Sankara is called Tandava, as Siva 
taught it to Tandu,his attendance( v.326). In driraiigam 

the name of the lord Yisnu is Ranganayaka and the godde
ss laksmi is called Ranganayaki. The name of the city

158
is also interesting, as it denotes Ranga or stage. Our 
poet plays on words like Ranganayaka (v.4-09), Fartariti
(v.405) and applies to the lord Yisnu. Special stage for

/dancing was prepared. The poem of Sathakopamuni is call
ed dancing stage of Yisnu (v.498).

The word 'Katya' is applied to dramatics. But in 
Sanskrit literature rhetoricians used it for Hrtya and 
Krtta also. Frtta is an expression of over-flow of emo
tion which cannot be controlled and comes out with the

159
artistic movement of the limbs. Folding of head in app
reciation along with the humming of the bees may be ca
lled Krtta (v.283). The word 'Nartariti' also suggests 
Nrtta and not Irtya (v.405).

Even though there was enough scope for our poet to 
show the architectural value of the temples particularly 
of the temples of South India, but he did not do so.

Among the settlements of the people he refers to

158. A verse in Srirangaksetramahatmya (1964 ) (lntr.p.3) 
gives a derivation of the word x'Srirangam' :

^ f j
159. *£* I (d.rx.9).
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Palli or Palliki (v.432, pr.181), Agrahara (v.356-360), 
Grama (v.133,359), Pura (v.132, 164, 376), Uagara (v.166),
Mandala like Colamandala and Tundiramandala and Desa.

• • - * , * . - *■

The peculiarities of the temples of South India we 
find in the descriptions of Kanci and Srirangam particu
larly. In the temples of-South India the main temple of 
the god is somewhat away from that of goddess in the same 
premises. The temple of the vehicle also may he away. Th
ere may he a Puskarini or a small pond rather reservoir 
near the temple water of which is used for daily worship. 
In the description of Parthasarathi in Madras (v.260), 
temples of Kanci such as a temple of Yaradaraja (v.269- 
272), that of laksmi (v.274,275), Anantasara (v.275), te
mple of Yathoktaklri- (v. 276,277, 280,282), that of the god
dess Komalavallika (v.279), Puhyasarasl (v.284), temple 
of Astahhuja and Hastisara (v.285), temple of Ekamresva
ra and Pampasara (v.335) etc., lord Ranganayaka, goddess 
Laksmi, Candrapuskarinland Garuda (v. 598-405,406,416-430, 
431-436 ) at‘-Srirangam and temples at other places, the 
poet refers to the names of the gods, goddesses etc.

In South India the temples are covered hy .the stro
ng ramparts called Parakota. Here in the description of 
Srirangam the temple of Sriranganayaka is said to be su - 
mounded by seven ramparts or walls and so also the tem - 
pie of Jambukesvara (v.441,442) ( In fact the temple of 
Ranganayaka only is surrounded by seven walls, while that 
of Jambukesvara has only five).

The temples of South India are famous for their
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lofty gopuram or stories. A famous temple may have many 

gopurams or' stories. The poet refers to the lofty gopuram 

of the temple of the god Trivikrama at Kanci (v.306).

The temple of Yaradaraja is constructed on the art

ificial hill called Hastigiri (v.268,269) which contains 

24 steps likened with 24 letters of the famous Gayatri- 

mantra.

Generally every temple may have Asthahamandapa (v.

54).

In the capital the palace of a king and that of 

harem were also well protected with ramparts (v.375,402). 

In palaces (v.56) and temples the ladders were used (v. 

498).

In constructing the buildings the st.ones were free

ly used (v.180,299). In the mutts of aearyas of Hadhva 

cult the stones were used freely (v.180). The building 

may have more than one storey (v.82).

There were gardens (v.54,69,397 .etc.) and large 

wells (v.57) in the towns and cities.

Attasulah or shops are also mentioned where the 

food offered to gods was being sold (v,438-440). The ex

istence of such shops near the temples are very common ■ 

in, all the sacred places all pver India.'

hirghika or large wells for bath were also built
’ l ‘ .! t

(v.57).

Gardens along with the kridagrha (v.32,397) for a 

walk and enjoyment were also constructed.

The trees on both the sides of the road were grown
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and tanks were also prepared (v.52,53).

Giianals were prepared for watering the fields (v.
71).

022HE2ii222:_
The poet Venkatadhvarin refers to the occupations 

of weaving (v.20), merchandise (v.116,117*153), employ-
iment as accountants and cashiers (v.135,136,137) or as 

teachers (Vaidikas) (v.576-579) and recruitment in the 
military services (v.141,144). Employment in the royal 
services etc..(v.579-580) are the some of the occupatio

ns.
§222Mi22_2£_Ii£2“H222!iiE

The original worship of fire may have been indivi
dualistic as well as communal or tribal. The daily Agni- 
hotra was an individual affair but as even simple istis 
like hars^paurnamasa required four priests, and Soma sa
crifices required 16 priest.s and costly' preparations,
these sacrifices took more or less of a public or at le-160
ast congregational character. The poverty and expansion 
of Jainism §qad Bauddhism etc. made this institution of 
fire worship - difficult to be carried on. Even simple 
Agnihotra can be carried on by the well to do house-hold 
er. As a result the Soma sacrifices could be performed 
only by the kings, nobles and the rich, and by those

160. Dr.P.Y.Kane, HUS, Vol.II.pt.II.p.979.
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who could collect large subscriptions. The kings often 

made grants of lands with a view to help the brahmins to 

keep this institution alive. Such lands are known as Ag- 

rahara. Yenkatadhvarin often refers to such Agraharas in 

this Oampu (v. 356-560,pr. 153) • His father was owner of Ag- 

rahara named Arasanipala, his native land (v.356,357) 

where his descendants show the signs of sacrifices even 

to day. During the time of our poet and before the aggre

ssions of the muslim rulers on South India, the lands were 

donated by the Hindu kings to the brahmins with a view to 

maintain them. Our poet refers to the king of Andhra as 

famous for such donations (v.157). During the centuries 

of Moslem domination no help from royalty could be expe

cted and gradually we find in the history of India that 

the institution of the Yedic sacrifices languished.

The sacrifices are of two types, viz. Haviryaga and 

Somayaga. Some of them are of one day, those of twelve

days or more called Ahina and Satra. Agnihotra, according 
162 163^

to Gautama, ds sebon,d'"hmong the Haviryagas. The word

Agnihotra is derived as the rite in which homa is offer-
164

ed to Agni. Thus it is a name of a rite as well as Yaga.

161. Dr.P.V.Kane, GP.Oit., p.979.
162. Gautama YIII.20.

163. Dr.P.Y.Kane, Op.Cit., ,p.998.
164. Sayana. derives thus: eflfwo ~

-srfwTvf i j
Yide Jai. 1.4: J-rfr/ryW crj'iVj*?? j

Yide for derivation Tai.Bra.II.1.2. and Dr.P.Y.Kane,
Op.Git., p.998,fn.2257 for details.
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It is performed twice a day in the morning and 'evening .

to the end of one's life or till he accepts the last st-
165 __

age of life and becomes ascetic. Several Sutras differ
166

in connection with the details and mantras. Some hold the

view that house-holder should,.perform the Agnihotra every

day personally but in case if he could not do so, he

must do personally at least on parva days and in other

days or during his absence his priest, a pupil or a sun
16?

may perform agnihotra for him self. The procedure of Ag

nihotra in the morning differs in few details from that 
1 68

of evening one.

Yenkatadhvarin refers to the brahmins who kept Ag

nihotra (v.159,365,452) in the descriptions of Mahiras- 

tra and Cola country particularly. In his native land,
4

Iravidadesa or Tamilanadu and other regions such brahmins 

may be very few in number as one cannot expect any dona

tion from the Muslim rulers who ruled in Forth, India 

mostly.

Yenkatadhvarin, being a staunch follower of the Ye- 

dic religion, often stresses on the duty of the perform

ance .of the sacrificial rites. Ee and his family follow

ed the Yedic religion and performed many sacrifices such

165. Sat.Bra.Xii.4.1.1; Jai.Yi.3.1-7 & 8-10; Satyasadha 
III.1. as quoted by Kane for opinions.

166. Hr.P.Y.Kane, Op.Cit., p.999.
167. Ap.YI.15.14-16; j[sv.II.4.2-4; vide Dr.P.V.Kane, 

Op.Cit., p.1007.
168. Dr.P.Y.Kane, Op.Cit., p.10G7.
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as Yajapeya,Sarva.prstha, Aptoryiina etc,(These sacrifices
were performed his grand father). His family earned an
epithet- of Yajvan, hiksita (His father was called Acarya

169 1
and Diksita) or Adhvari. He appreciates the sacrifices 
performed according to the Vedio injunctions (v.25,36, 
139,270,275,360,362,363,365,520,541,579). He discusses 
the problem of violence arising from immolation of ani
mals in the sacrifices, which is considered to be non- 

170violence (v. 366-372). The immolation of animal in the sa
crifice became an object of the bitter criticism during 
Jainism,and Buddhism (v.367) and consequently it is con
demned by the Hindus like the followers of Tenkale cult 
(v.370-372).

Among the various types of sacrifices in addition 
to Haviryaga like Agnihotra the poet mentions Somayagas 
such as Jyotistoma, a sacrifice being performed in the 
season Vasanta (v.160,451), Agnistoma (v.363), Atiratra
(v.451), Aptoryama, Paundarlka, Sodasi, ITkthya and Vaja-

• , * #

peya,(v.451) .
Sacrifices are often ,divided for convenience into 

isti^pas^i and soma. Venkatadhv.arin mentions isti (v.363) 

but he does not give any details of it.
, 171

There are seven forms of. Soma sacrifices viz. Agni-

169. Tide colophons to his works; Yidhitrayaparitrana p. 
45,57,69; colophons to haksmisahasram;Yis.sv.2.

170. FiS. 5.22, 39-41 .
171. Gautam VIII.21; Lat.Sr.Y.4.24.
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stoma, Atyagnis.toma,- Ukthya, Sodasin, Yajapeya and Apto- 
tliese

ryama. Among all/the six sacrifices are mentioned as be-
172

ing performed in Cola country (v.451).

172. The details of the sacrifices in brief are given 
sis gjbcHH here:

i-iBiftoma^-
* •>

The Agnistoma is the model of all Soma sacrifices. 
The Agnistoma is a sacrifice of one day (aikahika or Ek- 
aha). It is a Soma sacrifice of one day and an integral 
part of the Jyotistoma so much so that the two are often , 
identified. Soma sacrifices are classified into one day 
sacrifice and those are celebrated for more than one day 
upto twelve days called Ahina and those are extended for 
more than twelve days ( dvadasaha) called Satra. 
Jyotistoma:-■■■ mm mm .mm mtk 4mi «■■■■ mm

* *

The Jyotistoma occupies generally five days and the 
chief rites are: (1) choosing of the priests, madhuparka, 
diksaniyesti, consecration of the sacrificer (diksa) on 
the first day (2) Prayanika isti (i.e. opening isti), 
purchase of Soma, atithyesti (isti offering hospitality 
to Soma), Pravargya (Ap.X.15.1,Asv.IY.2.17,vide Jai.YI.
5.28-29),Upasada (homage twice a day in the morning and 
evening), on second day (3) on the third day Pravargya 
Upasada again (4) on the fourth day Pravargya and Upasa- 
da, Agnipranayana, Agni-soma-pranayana, havirdhana, pra- 
nayana and animal 'Sacrifice (5) on the fifth day pressing 
of Ssana, offering it and drinking it thrice i.e. in the 
morning, mid-day and evening, the Fdayaniya (concluding 
isti) and avabhrthasnana or final purifying bath. The 
fifth and last day is known as Sutya or Savaniya one.
This sacrifice is performed in Yasanta (v.160). Por det
ails Dr.P.V.Kane, EPS, Vol.II pt .II.p. 11 33-1203.

The varieties of Somayajnas are called Samsthas or 
forms. All the Sutras do not state the same number of
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Some sacrifices. (Ap.XIV. 1.1 ,£3at .1.7..HUS p. 93d): TJkthya,

ISodasin, Atiratra and Aptoryama are the modifications
* *

of Agnistoma and%the commentaries of both (-Ap. $ Sat.) 
point out there several views on the number of the mo
difications of Agnistoma. The Brahmanas like Sat.Bra (IV. 
6.3.3) and Tai.Bra. (1.3.2 & 4) mention Agnistoma, Ukth- 
ya, Sodasin and Atiratra as the forms of Jyotistoma. Tai. 
Bra. calls Vajapeya also its form.( vide HBS p.1204).

This sacrifice is as old as the Rgv. (VII.103.7)• 
The name of this sacrifice shows that the sacrifice is 
not to be finished in one day but to be continued for 
the night succeeding to it. Ap. (1.2.4) allows to perfo
rm it even before Agnistoma. In this .sacrifice 29 stotras

t * /and 29 sastras are recited. Additional stotras and sasras 
are repeated in four founds at night.(vide HBS p. 1205). 
Apt or jSna: -

It seems to be an amplified form of Atiratra. Only 
four stotras are added i.e.33 in all and four additional 
sastras are recited by Hotr and his assistants. The Tan- 
dya.Bra. (XX.3.4.5) states that it is so called because 
by its performance one secures whatever object one desi
res to have. Thus the word 'Aptoryama* is formed from 
'ap' to obtain. According to Asv.(IX.11.1.3) he whose 
cattle do not live or who desires to secure cattle of 
breed should perform this sacrifice, (vide HBS p.1206).

It is a Soma sacrifice of eleven days. In this sa
crifice Baksina" was a thousand horses, (vide Prin.V.S. 
Apte' s- Practical Bicbionary pt.II, p. 1149,Ed. by P.K.
Gore & C.V.Kartre, revised edit ion, 1957; ttbh.7.63.2;
HBS,Vol.lI.pt.II.p.839).
Sodasi:-
'"*7 ~ ? — /A Sodasi stotra and a corresponding sastra are re
cited in addition to the fifteen stotras and fifteen sV- 
stras of Ukthya in the Trtlyasavana (A commentary on Asv. 
VI.2.1). Some opine to offer an additional cup in the
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morning at all pressings (Ap.XIV.2.4-5). In this rite 
an additional animal viz. a ram is immolated and sacri
ficed for Indra. (vide KDS, Vol.II.pt.il p.1204).
Ukthja:-

In this sacrifice three more stotras known as Ukth- 
ya and three sastras called IJkthya are to he chanted and 
recited in the evening pressing. The total number of st
otras and s^astras arfe fifteen (Ait.Bra. 14. 3; Asv.VI.1.1- 

3). In Ukthya an additional victim, a goat is sacrificed 
Indra and Agni on the pressing day. (vide A it.. Bra*. XIV. 3, 
Asv.VI.1.1-3, Ap.XIV.1.1,Sat.Bra.IX.7 etc.; HUS p.&£&- 
958-959,1204) •

Ap. (XIV. 1.2)- says that Ukthya, Sodasin, Atiratra, 
and Aptoryima are respectively performed for cattle, va
lour, progeny & cattle, and all objects. (HDS p.1204). 
Va^ape^a:-

Literal meaning of Vajapeya is food and drink or
drink of strength or of food or of a race. Various meanings
are also assigned to the word Vajapeya (EDS p.1206,fn2236
fai.Bra. (1.342) says:-" ^

i - •' • • 3'>~«v-r <-y -<rur^ ^:

According to Sakhyayana Srautasutra (XV.1.4.6) it means;
i i *rreC'cp~ n'xWkh'hcrQn )

Though this hite is called to be a form of Jyotis-
*

toma and though it follows the procedure of Sodasin 
(Ap.XVIII.1.4)» it is known as an independent sacrifice, 
as it may have features of its own. It is interesting 
to note that in this sacrifice number 17 is predominant 
viz. 17 stotras and 17 s*‘astras are chanted and recited,

17 animals are sacrificed for Prajapati, 17 objects are 
distributed as fees. The Yupa (of bilva or khadira;) is 
17 aratnis used. 17 pieces of cloth are employed to Yupa 
(Ap.XVIII.1.12). It is extended for 17 days (13 for
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In the description of Kanci the poet refers to the

. horse-sacrife performed by Brahma (v. 271-273) . This is
173

one of the most ancient sacrifices.

diksa, 3 for Upasada and 1 for pressing).( or if 17 days 
for diksa it is extended for 21 days). 17 cups of sura 
and 17 cups of soma are offered for Prajapati. A race of 
17 chariots to-which horses are yoked is run and 17 
drums are to be beaten on this occasion.

This sacrifice was to be performed in order to ob
tain overlordship (Asv.IX.9•1)» Prosperity (Ap.XVIII.1.1.) 
or Svarajya i.e., the position of Indra rather uncontro
lled dominion.--Only brahmins and ksatriyas were allowed 
to perform it and not the vaisyas. Brahmins desired to 
obtain the position of a super eminently learned* or pro
sperous man. (HDS p.1206-1207 and 1212 for information).

Venkatadhvarin is proud of his fame for perform 
ance of such complicated sacrifices names of which are 
referred to in his colophons to his works.

, t173. As;vamedha:-
Rgv.(1.162,163), Sat.Bra. (XVIII.1-5) and Tai.Bra. 

(III.8-9) refer to this sacrifice. The last identifies 
the horse-sacrifice with the kingdom (^1^ tt'r I
quoted in fn.2666 in HDS).

A paramount sovereign (Sarvabhauma) or a simply 
.crowned king may perform this sacrifice. One who desires 
to secure all the objects, to win all victories (inclu
ding victory over senses) and to obtain all prosperity 
may perform Asvamedha (Ait .Bra.-39.1)

It may be begun on 8th or 9th day of the bright 
of Phalguna or on the same days of Jyestha ar Asadha. 
According to some ( Kit.XX.1.2-3; lit.IX.9.6.7). it be- ‘ 
gins on full-moon-day of Oaiitra. (vide HDS p. 1230-1239) .
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The poet refers to some of the sacrificial techni- 
e words such as Svahl, Yasat (v.25), Rtvij (v.362,

541), Stotra (v.360), Yupa (v.36), Agniciti (v. 363), Ma
ntra (v.52), Dravyasuddhi (v. 362) Pasvalambhana (v.362,
363,366,367,370,371,372),etc. 
Agniciti (v.363):-

The term 'Agniciti' is meant for 'Agnicayana' or 
pilling of the fire alt'e'rT^" The construction of the fi

re alter is a special rite. It is the most complicated
/ ?

and most, recondite of all Srauta sacrifices. The Satapa-
tha Brahmana devotes^h"e^five of its fourteen sections
( about one third of the whole work ) to Cayana and'its

174
leading work on the subject." According to Prof. Bgge-
ling Gayana was originally an independent rite and was
later on incorporated in the,system of Soma sacrifices.
At the bottom of this rite there are certain cosmogonic 

175
theories.

Venkatadhvarin like a learned priest,who possesses 
profound knowledge of sacrifices and sacrificial act 
urges to maintain the purity of materials (dravya ) for 
the sacrifices acquired through fair means (v.365), pure 
heart (v.362) and to invite expert Rtvijs or priests (v. 
362) in the sacrifices. He does not favour the performa-

174. Dr.P.Y.Kane, HUS Yol.II.pt.il p.1246.
175. Ibid p.1246 vide on Agnicayana or construction of 

the fire-alt4r pp.1247-1254•



nee of the sacrifices for the worldly fame (y.362,505). 

Mantra (v.52)

A Vedic hymn or a sacred prayer addressed to a

deity. Mantras are of four catagories viz. Rk, Yajus,

Saman and Nigada to he recited by the priests of the all
176

the four Yedas respectively. We come across the-mantras
✓of the special type called Stotra and Sastra (v.360)

the hymns of praise. Venkatadhvarin refers to special
- veda _

type of mantra of Atharva/used for ITccatana (v.52).
( _

Rasvalambha means immolation of animals in the sa

crifices. Ehe persons who condemn the Vedic sacrifices
■* Ul’t

only on account of immolation of animals or violence in 

the sacrifices become the object of his attack (v.366- 

372).

Here Rasvalambha does not occur in the sense of 

animal sacrifice. An animal, sacrifice is an independent 

sacrifice and it is also formed in Soma sacrifice as a 

constituent part. T.he indendent animal sacrifice is call

ed ’Uirudhapasubandha', while subordinate ones are known 
, 177*

as 'Saunikal

Immolation of an animal in the sacrifices is not 

considered as violence at all because the who 

animal is the sacrificial material like.rice-

416

176. Dr.P-.V.Kane, HDS, Yol.II.pt .ri.p.983.
177. Ibid. p.1109; Asv.II.8.3-4.
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etc. Tiie poet pleads and gives opinion of Ramanuja in 

support of this (v.366). This discussion on the immol

ation, of animal in the sacrifice denotes the hitter 

criticism of immolation by the rivals like Jainas and 

the followers of the Tenkale cult, he and the followers 

of his cult faced.

Rtvij:-

178

A priest who officiates at a sacrifice is called

Rtvij. The four chief Rtvijs who officiate as Hota, TTd-
• , *

gata-, Adhvaryu and Brahma usually belong to Rgveda, Sa~
179 *

maveda, Yajurveda and Atharvaveda respectively. At gra

nd ceremonies or Soma sacrifices like Jyotistoma 16 pr

iests are required to be officiated, while in some sa

crifices like Darsapaurnamasa or Oaturmasa four or five
180

priests are required respectively.

Svaha.4-
Svaha is uttered, when an oblation or hayi^is^off- 

ered to a deity. The name of a deity takes dative case

e.g. Agnaye svaha. The word 'Svaha? means an abandonment 

of material for a particular deity.

Yasat :-

like Svaha the word 'Yasat' is uttered, when obla

tion is offered. But it appears that 'Yasat' was utter-

178. Kat.YI.8.6, Jai.X.7.1-*2 referred to in HDS Yol.il 
pt.II. p.1129; M^.V.22,39,40,41.

1 79.Dr.P.Y.Kane, HIS Yol.II.pt.II.p.981.

180. Ibid, p.979.
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181

ed.in making offerings of the horse flesh. This excla-
182

mation is used with dative case of the deity.

Yupa:-

Yupa or sacrificial staff or post is to be made
— /

of the palasa, khadira, bilva or rauhitaka according to
183

one's desires for various rewards, but in Soma sacrific- 
_ 184

es Yupa must be of khadira, if possible.

Yaga or a sacrifice is constituted, by drayya (ma

terial), devata or deity and tyaga. The’word ’Yaga' de

notes abandonment of dravya or sacrificial material in

tended for a particular deity, while homa means the rite

of the offering of material in the fire intending it for
185

a particular deity whose name is also uttered with it.

The fundamental conception of this institution of

sacrifice goes back to Indo-European antiquities, though

the traces are rather faint. We find striking resemble-
186 _

nee between Agnistoma and homa ceremony of the Parasis.
( _To day such Vedic sacrifices except Darsapaurnamasa or 

Caturmasa sacrifices are rarely performed.

181. Rgv.I.162.15; vide HDS Vol.II.pt.il. p.1228.

182. Apte's Studbnt's Dictionary, p.496.

183. Ap. VII.1-16.
184. Dr.P.V.Kane, HDS Vol.II pt.II p.1110 for discussion 

in, details.
185. Ibid, p.983.
186. Ibid, p.978.
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Image - worship

I3evaya;jana or image worship is one of the five
five observations. It was performed by, offering fuel

187_
sticks into the fire with uttering svaha. In later smrtis
a new feature was added to Devayajna or homa. A distmc -
tion devaya^na and devapuja was made. Yajnavalkya orders
to worship gods immediately after tarpana and devayajna

138.
or homa included in five Mahayajnas. Manu holds the same 

189
opinion. Medieval writers consider Vaisvadeva to be a
devayajna. Some do not take homa as vaisvadeva. Accord-189(a)_
ing to Harita and Marica quoted in Smrticandrika deva-
puja -should be performed after .the morning homa or bra-
hmayajna and tarpana in the noon. In modern times deva-
puja has taken place of'ancient homa for which images

190
are kept in the houses.

191 • 192
The references in Rgv., Yaj. etc. may be hyperbolic 

and boastful statements. We can hardly call them the des
criptions of the images. Ancient sages only thought of 
the deities in the abstracts. Yedic Aryans did not inclu

de the szk worship of the images in the houses or the te-
187. Ap.Dh.S.1.4.13.1; Bau.Dh.S .111.6-4; G-au.V .8-9;MS. 

III.70.
188. YS.1.100,102.
189. MS. 11.176.
189 (a). Ahnika p.383.
190. hr.P.V.Kane, H.DS chapter XIX p.705-6.
191. -Rgv. ?III.17.5,8;II.33.5;I.155.6;I.25.13; X.96.8; 

X.105.6 etc.
192. VaJ. 5.16.7.
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193
mple. Earliest references to Dtngas discovered do not go

beyond 1st century B.O. But before Christ the worship of

image became wide spread, The Manavagrhyasutra fives th-
' . 194

ree types of images viz. of wood, stone or metal. Some

smrti writers refer to the image worship in one way or 
195

the other. We can assign .exact date most probably on ac

count of the reference to Yasudeva or votary of Vasudeva 
196 •

made by Panini. Kautilya (300 B.C. to 250 A.D.) opines 
‘ ’ 197

to eract the shrines in the heart of the capital.

Dr.P.V.Kane thinks that the image worship should

have prevailed at least a thousand years before B.C. The

fact that the devalaka brahmana who maintains himself by

attending on images either by salary or by appropriating

whatever was placed before the deity was discarded from

the group of .panktipavana brahmins and was not invited 
z 198

at Sraddha. On account of negligence of.the principal du

ty of studying the Yedas devalakas acquired a lower sta

tus which inspired them to perform the worship, when the 

srauta rites were gradually becoming less and less impo

rtance. Yarious Yratas took its place, and there arose 

the cult of the worship of images. Originally it was not

193. Dr.P.Y.Kane, HDS,chapter XIX. p.707.
194. Iffanavagrhyasutra II.15.6 quoted by Dr.P.Y.Kane, Op. 

Git., p.709.
195. Baud. gr.s. II.2.13; Ap.Dh.S.1.11.30.28; MS.II.176; 

III.117; Yisnu Dh.S.23.34;63.27 mentioned by Dr.P.Y. 
Kane, Op.Cit., p.709.

196. panini IV.3.98.
197. Kautilya, Arthasastra, II.4.
198. MS.III.152.
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so universal or elaborate as it is foumd in medieval and 

199
modern times.,,

Venkata~dhvarin who often proclaims about Ye die sa

crifices and Yedie path, also favours image worship most.
i —• /In the description of the travel of Yisvavasu and Krsarn 

he refers to the images of Barayana at Badarinatha (v.33), 

Yisvanatha at KasI (v.82), wooden image of god Jagannatha 

at Jagannathaksetra or Puri (v.112,114)» sandy Lingas on 
the banks of the river Godavari (pr.57,v.158), black id
ol of Barayana at Yadugiri (v.170,171), Venkatanatha at 
Tirupati (v.193,198,199,201), image of lio-man god (v. 
211,213), Y'tVraraghava at Yiksaranya (v. 219, 220) along 

with his consort Suvarnavalli (v.222), 'god Parthasarathi 
at Madras (v.260), Varadaraja on Hastigiri (v.268,269, 

581), black coloured god Setukrt Yathoktakari in lying 
position on serpent (v.276,279,280) along with his con
sort Komalavallika (v.279), Aatabhu;ja god (v.285), Dipa-

W *

prakasa (v.286,287), Barasimha at Kamasika, a suburb of 

ESnci (v.30l), Brivikrama (v. 306,307), goddess Kamaksi 
(v.312,313), Ganesa (v.296,3'14, described as having head 
of an elephant) , (jlayagriva (v. 292, 296) ) Kartikeya who 

has six faces (v.317,319), Siva who has five faces (v. 

319), Siva Ekamresvara (v.320,321,335,337,338,341), 

Pandavaduta (Y:342)( all these are at Kanci), Yijayara- 

ghava at .Tiruppukuzhi (v. 345,347), Devanayaka on the ba
nk of the river Pinakini (v.381), Yajnavaraha at Srimu- 

. 5^ 199. Dr.P.V.Kane, Op.Cit., p.711—712.
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snaksetra (v.382,583), Ranganayaka (v,400,401,402,409, 
411,596) who.Is black in colour (v.408) along with his 
consort (Ranganayaki) (v.416) and his vehicle Garuda(v. 
431), god Jamhukesvara along with his consort (v.431) 

(these both temples are at Srirangam), god Sarngapani

at Kumbhaghonam (v.459,460) and Rajagopala at Campaka-
*

ranya or M^nSrgun-di (v.462).

Among all these images only that of god Jagannatha.
is made oft wood (v. 114). Salagrama -is also mentioned

• /
once (v.258). Among Sivalingas sandy Lingas are referr
ed to on the bank of the river Godavari (pr.57,v.158, 

159). lingas of Ekamresvara and Jambukesvara are known 
as earthen (v.320,335,337,338,341) and watery (v.443) 

Lingas, two of the five primary,,elements. Among the ico
ns of Tisnu god Tathoktakari and god-Ranganayaka are in 

the lying position. God Tathoktakari is said to be ly
ing position like a setu or bridge. All these idols o 
are of stones. Skandapurana quoted in Pujaprakasa (p-11) 

enumerates the material from which the images can be 
made via. pracious stones, gold, silver, copper, brass, 
iron, stone, wood and clay. First is the best and last 

is worst. The Bhagavatapurana enumerates the eight-fold 
images. Those are of stone, wood, iron, sandal wood or
similar paste, drawn (picture), made of sand, pracious 

200 (
stone and metal. Among stone salagrama, a black stone

200. Bhagavata XI.2?.27. Vide Dr.P.V.Kane, Op.Cit.,715.
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containing Possible ammonite marked with cakra is highly 

praised (v.258) -by our poet. Vrddhaharita also highly ex- 

tols worship of Salagrama in the worship of Visnu. Fur- 

ther he states that only dvigas, and not sudras, can wor- 

ship Salagrama. Of course some allow women and sudras.

The worship of Salagrama comparatively seems to be anci-
t

ent. Br.P.V.ICane quotes an opinion of Sudrakamalakara

who quotes a passage from Visnupurana which allows even
„ 201

llecchas to worship images made of clay (parthiva linga).

Venkatadhvarin often makes remarks of meditating

god Yisnu in Sun (v. 13, 203,434,438) . According to JTarada • •

Visnu can be worshipped in water, fire, heart, sun, stha-
202

ndila or alter and image. The poet advises to worship to
*

worship Visnu in sun (v.13). He sometimes describes the

yogis worshipping Yisnu in heart (v.284). This is the
203

last method of worshipping the god.
*

Venkatadhvarin refers to the Muslim invadors who 

were iconoclasts (v. 144,16-2) . History of medieval India 

is witness of this fact.

It is noteworthy that our poet, has not given any' 

details of the images as regards emblems like counch, 

disc, mace and lotus or various arms in eight hands of 

Astabhuja god or other icons of Visnu. Astabhuja god, de

scribed by the poet is an image of Visnu.

Daily worship of the idols of gods or goddesses

201. Dr.P.V.Kane, Op.Git., p.716.
202. Narada quoted in Ptqaprakasa p.107; vide Vrddhahar- 

ita_J28.127;lsga Bhggavatapurina XI. 27.9 etc.
203. Pugaprakasa ’p. 11 ,Nrsimhapurana 62.5 etc. din HDS p.715.
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by offering different materials was a part of a customa
ry duties in those days and it formed a part of one’s 

religious life. Yenkatadhvarin often condemns brahmins 

who do not perform the daily worship of gods on account 
of their Krecritment in millitery or employment in the 
royal services (v.91,92,34, 133-140,155,189,190,579), 
while he praises the worshippers most (v.88,89,101,140,. 
158,159,184,185,398,453,460,469,470,471,472,473 etc.).

The__way ^0fiuworshipand_mat eria 1 m.used-:

Before worshipping the deities one should take
bath in holy water-of a river or one should take bath
at home (v.88,101,140,158,184,398,453,460). After taking

bath,early in the morning one should worship according
/-

to the rules laid down by Dharmasastra. Before worshipp

ing the images one should perform his TTityakarma or da
ily duties such as sandhya, homa, tarpama,japa etc. (v. 
88,453) svahhyaya or Brahmayajna (v.460) also. Any howy 

he recommends to- perform the worship with full devotion 
(v.460,470). Bathing of the idols (v.89) with abhiseka 
(v.184,306,322,323,444,445), offering of Tila, Aksata

, ■ 1 _ t —
and bilva leaves to Siva (v.158) and lulasidala to Sri- 
visnu (v.260), various flowers (v.88,267,453), Dojpa or 
lights (v. 286, 288), food (v.439,471,472,473), Firing ana 

(v.171), recitation of stotras, vedic hymns, puranas, 
hearing the st'dries of gods, Bhagavatakatha and disuss- 

ing the Brahmavidya (v.140,184,213,214,453,460,525), vi
siting the temples with a view to have, darsana or vision 
of the idols of the gods and goddesses (v.218,398,399,
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435,460,525), bowing down the images (v.232,460), taking 

the food offered to the deities (v.133,471-473) etc. are 

the ways of worshipping the images in the houses and te

mples (v.497).

In performance of gapa the beeds of Rudraksa and
_ i

Padmaksa were prescribed for Siva and Visnu respectively 

(v.159,240). The garlands of Rudraksai and Padmaksa were
I

being put on by the devotees of Siva and Visnu respect

ively.

Water brought from the holy river like Ganges wa

used in worship (v.542).
!

Darsana of the gods' images or that of Linga of
i i

Siva in case of saivites (v.525) also considered as wor

ship.

It is noteworthy that ringing of the bell was 

considered as proclamation of worship by Tenkale vais- 

nvas (v.232).
i

The worship of Siva which generates devtion to 

Visnu or Hari and bestows final 'emancipation on a devot

ee from the cycle of rebirth (v.521). According to our
t

poet worship of Siva rewards thus, only if one does not

envy Visnu (v.522). Otherwise he will be thrown in hell

and loose status, wealth, long life etc. (v.523) ( Even

though in later times the followers of both the cults 
/viz. saivism and vaisnavism abused each other. But the 

Mahabharata and some other puranas exhibit a .most tole- 

rent view and spirit and proclaimed that there is no
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204

difference between the two).

The ways of upacaras are not enumerated in the pr-
205 _ ,

oper order here as we find..:them described in Pujaprakasa
... 2Q6

and other digests (sixteen, ten,fHax five and one only).
. /Venkatadhvarin often puts stress upon darsana, bow or

pranama and stuti. Worship by offering flowers which is 

considered as the most simple way of worshipping is also 
referred to by-our poet.

The cult of the manes formed a part of the religi
ous duties. They were offered holy water of a sacred ri
ver like Ganges (v.78).

------------------------- -------- j-----------------------—-----204. Mbh.K Yanaparva 39.76; Santiparva 343.131; Yayu 66. 
143 quoted by Dr.P.V.Kane in EDS Yol.II.pt.il p.725.

205. Pujaprakasa pp.97-149
206. Ibid. Yide Br.P.Y.Kane, EPS Yol.II pt.II. p.729-
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Section; XT 

Education

The system of education embraces the .society infl

uenced by it. » The primary function of the educational 

system,” says Penunzio, ” is to transit a knowledge of 

the forms and skills society regards as indispensable to 

its survival and improvement. That system regularises t.. 

the knowledge transmitting activity, inculcates.the folk

ways and the mores, trains the young to fit into the es

tablished cultural scheme, aims to aid the individual 

in the development of personality and aptitudes, sets

forth the broad lines which the society believes must be
207

followed in order,to survive and improve.” Moral and cu

ltural values, approved or disapproved, are also being 

learnt by an individual through the educational system 

applied in the educational institutions.

The purpose of the education is to make an indivi

dual adjusted in the frame of the group of the society 

to which he belongs and to show the way how to lead his 

life preparing own self for achievement of the final 

goal of human life.

Yenkatadhvarin in the description of TedSntadesika

207. Penunzio C., Major Social Institutions, p.242.
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shows that the education of Vedas, various sastras etc. 
should lead a pupil to vinaya, acara, bhakti, ksama and 
eaturya (v.291). Achievement of the final delieverence 

and leading life according to the Vedic injunctions or 
smrti preparing one self for it is the chief goal of 
education (v.294).

Amission
In ancient times the educational system in India 

had formed its own way for seeking admission. Expression 
of parentage, promise to observe celibecy during the st

udent life etc. were declared, if one desires to accept 

studentship and to study under particular teacher. As a 

token of his desire to study and to accept sudentship a 
candidate ought to bring fuel sticks in his hand, while

approaching a teacher for admission as a token of will- .
208

ingness to serve the teacher. Thus- a candidate generally 
was able to,secure admission easily.

Venkatadhvarin shows that in ancient times the sp
iritual guides admit the eager student after passing th
rough many testimonies and who is awaiting from long 
time offering his services since long (v.254). But in 

his time case was not so. Spiritual guides or preachers 

were accepting anybody who expressed desire to be prea
ched (v.249,250). Consequently debauchees, thieves, kir- 

atas or barbarians, punished by the kings, wretched kings

208.Keay P.E., Indian Education in Ancient and Later 
times, p.20.
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etc. were also preached.

Spiritual guides or gurus in his time were gene

rally making show of the knowledge with the heavy books 

and they- adopted other,ways and means for popularity(v.
i

252). Such preceptors born in own teacher’s family and 

who were spiritually uninspired,' were after only worldly 

fame.^So how can such gurus guide a student who desires 

to learn well? (v.252,535). Preceptors, well-versed in 

Tedas, sastras etc., leading life according tot,the~ Yedie 

injunctions and rules laid down by Dharmasastra, spiri

tually inspired and devotees and also who .were satisfi

ed with whatever offered to them by the students,were 

only a few in number (v.269,291).

In the„time of our poet students did not get educ

ation of Tedas ffee in the educational institutions (v.

5 76). The word 1acarya' or f guru1 was generally used in 

the sense of the,spiritual guides (v.252,253) and ' Upa-

dhyaya for the teachers who teaches veda, vedanga etc,
209

and other sastras for his livelihood (v.576).

E res:-

Yenkatadhvarin refers to Kasi as one of the educa

tional centres. There were some other educational cent

res in G-auda, iCanyakubja, Anga,Tanga, ■Bfithila’ (v.99),

Kanei (v.266),, fundiramandala (v. 361,364), Tanjore (v.
/ — ■

374) and Srirangam (v.397).

209. Of.MS. 11.141.



430
Iiiffi_at teacher* s place

In ancient time rigorous discipline and hard train

ing were very common during student life. The student had

to work for his teacher at home as well as out side. He
210

had to tend even cattle.

Venkatadhvarin mentions the discontinuity of such 

practice (v.254) in his time.

Teacher_and_Pugil:-

The relation between the teacher and the taught •-

were cordial and happy and free relations existed even
211

between the members of the teacher’s family and a pupil.

In order to achieve specialisation in particular 

branches of knowledge students in ancient times travelled 

far and wide to learn under celebrated teachers, specia

lised in particular branches of knowledge. In view of 
% _this Yenkatadhvarin has mentioned such educational cen—

tres (v.99,266,361,364,374,397).

Various rules are laid down to show the due respect
£12

for the teacher in Bharmasastra. Illegal connection or

adultery with the teacher's wife was considered as one 
213

of the five sins (v.75). Any hostile action to teacher
214

from a student was also considered as a sin (v.366).

210. Keay E.E., Op.Oit., pp.20,22; Altekar A.S., Educa

tion in Ancient India., p.78,
211. Altekar A.S., Ofu.Cit., p.76 for details.
212. MS.II.117-120; vide Keay, E.E., Op.Cit.,22,23.
213. MS. XI.54.
214. MS.II.198-201,203.
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The teacher was duty-hound to take utmost care of

the student. He had to conceal nothing from him in tea- 
215

ching. Of course In some abnormal,cases such injunctions 
were not observed properly.
Punishments£-

216
Authors of the smrtis like Manusmrti and other ed-

» •

cational thinkers in ancient India seem to be against
any harsh punishment. They allow very mild corporeal pu-

217 . _
nishment in exceptional cases. Yenkatadhvarin does not 
throw any light on this.
Rules_of_the_student_life:-

Authors of the smrtis and,other educational think- 
ers expounded rules of student's life from hygienic, mo
ral, and religious.aspects under the name of vrata or vr- 

, 218atadesa samskara. Chestity, reverence towards a teacher, 
observenee of vratas, practice of austerities, service 
to the teacher etc. are the points of discipline. This 
poet refers to service to the teacher (v.254). 
lees:-

The receiving of fees or honorarium by a teacher 
was highly condemned. But this was .impracticable because

215. Keay J?.E. ,Op.Cit., p.23 £; Altekar A.S. ,Op.Cit., 
p.71-72.

216. MS.II.159.
217. Keay E.S., Op.Cit.,pp.25; Altekar A.S. ,Op.Cit. , 

p.75-76.
218. MS.II.160-167,175-188; Keay F.E., Op.Cit, pp.25 

f; Altekar A.S., Op.Cit., pp.90 ff.
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without the receipt of fees or honorarium it was not po

ssible to maintain himself, his family and to run the 

institution. Of course in ancient India fees or honora
riums were accepted generally after the completion of 

219
the study.

Yenkatadhvarin draws attention towards the practi
ce of receiving monthly fees and pay to the teachers (v. 

364,576,577). Recitation of the sacred lore for money 
was condemned (v.495).

S

Particular period of studentship was prescribed for
the study of the sacred lore perhaps known as Yedarambh-
asamskara. "There is a general unanimity among the smrti

writers* Altekar points out, " that the vedic education
220

should extend over a period of twelve years1.’*'
•Yenkatadhvarin sheds tears on the waste of this va-

*

luable period in learning the foreign languages auch as 
Persian or Urdu (v.134). After completion of the vedic 

study other sastras were being studied.
T ex!§_and_Holidays:-

_ 221 
Yenkatadhvarin has kept mum on /this aspect.

Courses_of_stud2:-

The courses of study may be divided in two viz. 
priestly and vocational. Such division of the courses

219. Altekar A.S., Op.Cit., pp.66 ff.
220. Ibid. p.107.
221. For information in general, vide Altekar A.S., Op. 

Cit., 107 ff; Keay P.E., Op.Cit., p.31 f .
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or curriculum is not found in this -Oampu. Even though 
from the stray references a faint picture of the courses 
may he reconstructed.
Vedas:-

Venkatadhvarin often refers to the Vedas or Veda- 
trayi (v. 11-, 25,94,1 34,138,148,155,160,177,181,250,235, 
pr.96,v.253,291,293,302,304,360,369,372,436,452,507,554, 
563,576,577,pr.246). Bor him Vedas are eternal (v.135,2 
261,304,591). He refers to the various schools of the 
different Vedas .,(v. 436) . He always favours vedic sacri
fices (v.360,369,372). He refers to the brahmins in the 
description of the river Kaveri reciting Vedas- Mantra, 
Brahmna in a particular way of Amredana or reduplication 
in Brahmayayna, one of the five great offerings (pr.166. 
p.297). Vedas are called here. JCaturmukha vaikharil Our 
poet proclaims the importance of the ' Dravidaveda1’ com
posed by Sathakopamuni (v.488,489,490,491,495) . Here he 

*shows the way of reciting Samaveda and mentions Ahamann- 
ada or ’Ha 3 vu ha 3 vu ha 3 va ' or Aham annam Aham ani-
nam.... ’ The political condition and changing social
attitude diverted the brahmins from the study of the Ve
das which poet thinks as lamentable (v.134,135,138,154, 
181,554). He directly mentions Rgveda, Samaveda, and Ya-
jurveda (v.374) but not Atharvaveda. Mentioning of Sto-

/_
tra and Sastra in sacrificial ceremony is also notewort
hy (v. 360) .11 ‘ - '•
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The The word 'Uccatana' (v.52) shows the use of the 

Abhicaramantras which occur in Atharvaveda.

Tedangas:-

Venkatadhvarin mentions Tedangas only once (v.554). 

Sutra:-'

Among various types of sutras the poet refers to
— f _ _Ealpasutra (v.364), Srauta, Tedanta or Brahmasutra and

'3aririkasutra, apart of it (v. 511, pr. 215). Nyayasutra 

of Gautama (v.559,560), Vaisesikasutra of Kanada, ttlma- 

msasutra of Jaimini (v.563,pr. 241, v.566), Vyakaranasutr

as of Panini (v.570,575) and Indra (pr.244) etc. prove 

the existence of the study of the sutras of various br

anches of knowledge.

Upanisads:-

Upanisads (v.500) are known as Brahmavidya (v. 184) , 

the mystery of Vedas (v.243,261), the nector of the oc

ean of Vedas (v.223), end of the Vedas or Vedanta (v.261 , 

289,298,509) Qr top of the Vedas or Sruti (v. 243,293,

295, pr.116,v.564,596).

Sfflrti; and. Pharmasastra: (v. 243, 369, 374,516)

’Manuganam’perhaps refers to Manusmrti and other 

smrtis (v.554). The topics of Pharmasastra such as Sra- 

ddha, Pana, MLahapapa, Vrata, Prayascitta, Pancamahayajni
f

as etc. dealt with prove the study of the Pharmasastra 
literature. Itihasa as the source of Pharmasastra might 

be as suggesting two epics X& the llahabharata or the 

Ramayana (v.247,342). Puranas or the epic legends (v.184,
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pr.96,v.140,243,369), Bhagavatapurana (v.349,585), Sist- 

acara (v.369) etc. ai?e mentioned which are also proclaim

ed as the sources of Dharma by the authors of treatises
/_ y—

on Dharmasastra. fhis shows that the study of Dharmasas-

tra was very common.

&ita:-

God as the mountain Meru (v.403), the conception 

of Raghavaparijata (v.346) and Tintidihtree (v.491) whi

ch reflect the conception of Asyattha tree of Gita, en

try of the warriors died on the battle-field in heaven

(v.378-380), mentionig of Gita as preaching of ICrsna and
* • •

its Bhasya by Ramapuja (v.228), mentioning of Uttarayana 

gati in the description of the god Sun (v.9) etc. show 

the deep study of Gita in our poet's time.

Tantra:-

Venkatadhvarin himself was well versed in lantra 

(v.3,7l). In fanjore (v.374) and Srirangam (v.397) the 

Tantrasastra and its karikas were deeply studied.

Various sacred mantras and lantra ceremonies were 

performed to make one free from the malicious effect of 

pisaca (v.297). Uccatana mantras were learnt and their 

applications were made to destroy the enemies, vetala and 

demons (v.52). Cintaratna or Cintamani mantras were also
i •

applied to fulfill one's desires- (v.583) . All these prove 

the existence of the study of the abhicara mantras and 

Tantra literature.

As regards philosophy the discussion in details is
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given in a chapter on philosophy. AH the schools of phi

losophy Samkhya, Toga, Ifyaya, Yaisesika, Mimamsa, Yedan - 

ta, Carvaka, Jainism, Buddhism were' studied.

literature and poetics were studied. Venkatadhva- 

rin expresses the idea about the good poetry which affe

cts the mind immediately. He follows Rasa school. He gi

ves equal importance to Sanskrit literature and Prakrta 

literature like Bravida one (v.178,230,244,245,342). He 

refers to Persian language and its literature (v.134).

Our poet mentions the poets such as Valmiki (v.545,548), 

Yyasa (v.545,548), Kalidasa, Magha, Bharavi, Cora, Mura- 

ri, Bandi, Subandhu, Bana, Eayura, Bhavabhuti, Bhoja, Sr- 

iharsa, Bindima, Bhallata (v.549)> as the poets of Sansk- 

rit literature .and Sathakopamuni ( and Madhurakavi if 

his name is understood from the word 'Madhurakavi1 inst-
I

ead of an adjective of Sathakopamuni) as the poet of Pr

akrta rather Bravida literature (v.551). These all refe- 

rences prove the study of the languages, literature and 

poetics of-Sanskrit and Prakrta as well as the foreign

languages.
»_Sastras:-

Study of mathematics was helpful in business (v.92, 

117,118,120,161,196) and employment as accountant and 

book-keeping (v.135,136,154)» in preparing altar for sa

crifices. Astrology (v.532), Military science parficular- 

Bhanurveda or archery (Oapasrti-paddhati) (v.573), Poli- 

tics (v.550), architecture (v. 82,97,106,180, 209,299 etc.),
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iconography (descriptions of the images), medicine (Bhi- 

sagvarnana), erotics (v.456) and other auxilary sciences 

were also studied. Grammar was believed to he necessary 

for a scholar and a poet. Yenkatadhvarin puts stress up

on the study of grammar (v.571-575), larka or logic (v. 

556-559), MimamsaT (v. 226T 564-566) which helps one to 

face a rival in debate.

Among the various arts he .refers to culinary art 

(v.43,113,419,467,468,472). Kumbhipulakanyaya (v.534), 

references to Apupa, Odana (v.570) etc. prove the exi

stence and study of it. Pine arts (v.282,374) like music 

(v.283,405,.569), dance (v.405,is£§l 569) etc. were also ta

ught .

.Yenkatadhvarin throws no light on the method of te

aching and examination.

Ihis above review of the educational system brings 

out the main aims and functions of it, as Dr.A.S.Altekar 

writes, " formation of character, building of personali

ty, preservation of ancient culture and the training of

the rising generation in performance of the social and 
222

religious duties.” Moreover the poet shows the way to 

the new generation how to adjust itself with the new so

cial, religious and political situation.
t t

222. Altekar A.S., Op.Cit.,'p.326.
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Some sciences described in details are as under: 

Astrology'~
* >—•

Our versatile poet Yenkatadhvarin has referred to 

some views on astrology and he has condemned all the so- 
called astrologers who used take undue advantage of human 
weakness viz. a desire to know good or evil future.

Such astrologers, having no knowledge of astrolo
gy predict wrongly and cheat the people. Such type of at
titude made our poettto condemn them who move house to 

house to predict son, wealth, long life etc. with the he- 

-lp of some drops of knowledge gained from the ocean of 
astrology (v.528). They prepare a horoscope containing 

good or evil predictions. They proclaim their profici

ency in this science, if their predictions materialize
I _(v.529). One may agree with Krsanu who does not find 

any necessity or use of astrology, if a human being ex
periences happiness or unhappiness according to one's' 
own actions done (v.531).

1. Our religious performances either laiva orf'Pitrya 
for gods or the manes (v.5 32) and rituals for this wo
rld and hereafter (pr.394).

2. One cannot know the movement of the planets without 
knowledge of this science (v.532), Tithi (v.532), rising 

and setting of the moon and the sun , eclipse of sun and 
moon (v.533,534 etc.).

3. One can visit various sacred places, if he desires to 

get rid of all the happiness of three types, until and 
unless one knows the definite time of eclipse of sun or
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moon in advance (vt533).

4. One can know the time for rising of the planets like 
Sukra etc.
5 • If something happens good as per prediction, one may- 
feel satisfaction and have patience. If something evil 
is to happen, one can do japa etc. in order to avert the 
had effect (v.533).
6. To our poet planet like sun is not a planet, hut is 
Yisnu incarnate ( p.14,v.13,14).
7. Comet is always believed to he inauspicious (v.65). 

Ihe bridge built by Rama is compared with a comet which 
destroys the sins of human beings (v.482).
8. Astrologers count the twelve zodiae signs Aries etc.
(v. 5 30).

t __9* Planets like Sun, Moon, Sukra, Rahu etc. are mention
ed.

lastly he advises an intelligent person not to dw-
ell in the city or village where there is no astrologer
at all (v.535).

/ _Thus Visvavasu has tried to bring out some advant
ages of this science of astrology.
Science of medicine:-

■In one way or the other the knowledge of various 
sastras or the branches of knowledge are reflected in

ithe work of our poet. Yenkatadhvarin being a learned 
poet how can he be an exception to this? He claimed to 
have knowledge of logic, Tantra, Grammar, Philosophy 
(vedanta) etc. (v.3). As he knows astrology and so-call
ed astrologers, he also knows the physicians or xay vai-
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dyas or doctors ao-called, who possess only a little hit 
knowledge of the science of medicine or they do not have 
at all. Such registered or unregistered medical praction- 
er doctors or physicians are very dangerous to the soci
ety. They are not well- acquainted with the practice of 
this science. They do not how to diagnose the, symptoms 
of any disease or they do not have any proper knowledge 
of a quality of a thing (v.537). In other words they use 
medicine in a liquid form or paste to lick. They give ad
vice to take an oil shampoo to rub (v.536). Such physic
ians are no doubt the attendants of or the god of death.

Vaidyas or the physicians give decoction (qvatha) 
and advise their patients to observe fast which is con
sidered as one of the best ways to rescue a patient from 
a disease. Of course they achieve good results, if they 
give proper effective.imedicine in accordance with the 
fast (v.5 38).

People who suffer from headache (v.60,85), hoaren- 
ess of voice, fever, weakness of various senses, epile
psy (krtapralapane: v.539), ascites (jalodara: v.65),

ft
cold effect, tympanities or stomach pain( v., 10,35, 85), 
loss of appetite (v.35,570), puspa in eyes (v.414,582) 
etc. can be cured by only a physician, expert in the sc
ience of medicine (v.245,541) and one can maintain one's 
own health.

According to Ayurveda, or the science of medicine 
one should take care properly in taking food in order to 
save one's own self from diseases. Taking of milk with
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salt is not pathya or wholesome diet to the health, Dha- 

rmasastra also restricted such practice of taking milk 

with salt W.353). Of course one may take unwholesome 

food, only if one may have an extra-ordinary and most ef

fective medicine to take. Otherwise unwholesome food or 

drink will cause the incurable diseases (v.440)

In case of a fever a patient ought.to remain on 

fast, as fast is considered as the best medicine in fev

er (v.246) .

In ease a patient cannot’,'Observe the proper asvice 

of the physician and restrictions in taking food or any 

drink, they may allow the patient to eat and to d±ink 

whatever he may desire to take. The physicians may allow 

such patients to enjoy with their beloveds, as they may 

wish (v.294). The physicians cannot make such patients 

cured. They do not praise such patients, as they do not 

act:according to their advice (v.294). If a patient de

sires -to get rid of his disease, he should act according 

to the advice of physician and take a medicine though it 

may be bitter in taste (v.145). Such medicine may be 

Siddhagulika also (v.417).

The diseases are of three types viz. that can be 

easily cured, that which require long treatment and the 

diseases which cannot be cured (sadhya, duhsadhya and 

asadhya) (v.145,294). Some diseases can be cured up by 

sun rays (v.127).

This above review shows that our poet was well-ve

rsed in the science of medicine. It seems that people 

used to study this science of medicine.
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Polit ics: -

The word, politics better known as Faya in Sanskrit 
has conotation denoting policy of a king, political wis
dom, state policy, civil or military administration etc. 
According to Indian politics monarchy was a popular foim 
in which kingship was hereditary.

India was divided in small kingdoms. Such kingdoms
were known as 'mandalas' (v.2) like Kanci, Karnata, Tun-

» * * »

diramandala, Colamandala etc.
* * % * ,

The kings of the mandalas were expected to patron
ize the learned people. King of Karnataka rather kings

♦ •

of the Kijayanagar empire were famous for this (v.2). Th
ere was a strong belief that one should not live where 
there is no king (v.535).

The kings used to appoint .accountants and cashiers 
who can supply correct data of income and expenditure to 
them. Kayasthas and brahmins were generally appointed for 
such clerical posts (v.96,133,135,136,154).

In order to maintain ,internal and external peace, 
lav/ and order the kings used to maintain grand army, ch
ief- officers of army (v.141). In the military soldiers 
and officers were generally preferred from the fighting 
race like Mahlrastrians (v.89,144). Sometimes brahmins 
also were recruited in military services (v.96).

The kings used to build a fort or a compound wall 
around his palace or a capital with a view to protect pr
operly (v.402).
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Commerclal_development:-

Kings used to give protection to,the merchants who 

can do their business without any fear. Merchants used 
to visit the courts where they can try to win the'fav
our of the king in connection with the self interest(v. 

121). Merchants ever tried to please the officers with 

a view to avoid unnecessary disturbances in their busi
ness (v.121). Yenkatadhvarin gives advice to the mercha

nts that they should seek shelter from a king for the pr
otection of the business with a view earn wealth and 
give donations to earn name and fame (v.161).

- brahmin:-

Kings should honour the learned brahmins (v.2). 

for the maintaJLnanee of the brahmin families and the in

stitution of the vedic sacrifices the kings used to don
ate lands known as Agraharas( v. 357,358). The.poet In

I - r- ct-
the description of native land Arasanipala and Tunirama-

"A

ndala or Kaneimandala opines in favour of the existence 
of such Agraharas in huge number in South India (v.360).

Rajadanda or the royal-,staff was the sign of his 
royal power (v.16).

According to the Indian politics kings were of thr
ee types viz. sakara, akara and samrat. The king must ha

ve an ambition to be samrat. The king becomes powerful 
three qualitis one of which is ITtsaha , (v, 56) . The power

ful king always desired to be victorious. His policy was
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based on the ideal of 'Yijigisu! But it is interesting 

to note that the kings were interested in victory on ri
vals or enemies and not in snatching away their kingdoms. 

Such kings liked to win their enemies or to die on the 
battle-field vigorously (v.376,377). The kings or sold

iers died on the battle-field of any race, caste ©r cre
ed, even Mohamedans, Turuska or Huna (English people or 

European people in general) entre the heaven where they 
may have company of the heavenly damsels who desire to 
marry such warriors (v.164,378,379,380).

Kings should have good friends-who may save them 
in distress from enemies (v.477).

In ancient time a king used to keep four-fold mil
itary force viz. Ratha, Hast!, Haya and Padati (v.43). 

But in medieval period or in the period of our poet 
horses were main force (v.163).

Weapons:-

Yenkatadhvarin refers to the weapons like bow (v. 

20,71,385), mace (v.340), disc (v.370), sula (v.85,517),, 

arrow (v. 150,Mi, 260,325,429), vajra i asani*v.66, kuli- 
sa: v.102, satakoti :v.299, pavigraha:v.431 etc.), kuth- 
ra (v. 142) , sword ( nistrins^:v. 103), etc. He mentions 

archery and its education (v.573). Brahmastra is a we
apon possessing supernatural power (v.23). 

ervice:-

like Virataparva of the Mahabharata, Rajavasati 
chapter of Kainandakanitisara or ParTcatantra our poet 

does not give up an opportunity to describe an attendant
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of aidting rather the persons recruited in the royal ser

vices. The poet gives some ideals of such royal attenda

nts.

The faithful royal attendants or the persons emp

loyed in the royal services should devote their whole
223

time day and night to his services. Consequently such pe

rsons may not get time enough for the performance of sa- 
ndhya, worshipping of god, sacrifices, recitation of the 

Yedas, taking of. food in time etc. They may not spare en

ough time for sound sleep even They can do nothing for 
the life here and after (v.5,79) .

Our poet Venkatadhvarin appreciates such ideal at

tendants of a king or persons employed in the royal ser

vices who serve their,masters with full devotion and lo

yalty at the cost of their own happiness. They oblige 
the learned and maintain many persons (v.580). A person 

favoured by the king was Highly honoured by the people, 

though howsoever ugly he may be (v.473).

Judgement:-

King was expected to give proper judgement and pu- 
224

nish the guilty persons. Our poet appreciates the Engli
sh people for such punishment,, to the defaulters in the

223. llbh.IY.4* 37-39.
224. MS.YII.17-20.
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in tiie description of Madras (v. 264).

Heir

Illegal sons may not obtain any share in the pro

perty. Only legitimate sons had right to acquire their 

share from the ancestral property (v.367).

Erotics.

Sex is one of the predominating instincts of human
/ *_being. The Srngara sentiment is also based on this. In 

this work one may not think of the discussion on sex, as 

it is a work on 'the descriptions of the ,sacred places 

on earthy rather in India.’ Thus there is no scope for
i ,

sex and Srngara or erotic element directly. But occasion- 

ly our poet, thoujgh he is devotional minded, does give 

such erotic descriptions in order to show his skill in 

this branch of knowledge also.

Beauty of a lady stimulate the sex instinct of man. 

like scholars of this science he gives the descriptions 

of the ladies of the various regions where we find hard

ly find any regional peculiarities. Such descriptions 

are of the ladies of Gurjara., Andhra, Cola and Kancipuram. 

1 adies_of_Guj arat:-

Beautiful ladies of Gujarat are somewhat reddish 

or white in colour of skin. They have red and delicate 

lips, sprout like hands, lotus like face as well as eyes 

and speech, like sweet nectar (v. 116). Here 'we can see 

that instead of giving any special feature he gave only 

a concept of a damsel.
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Andhra ladies are black in colour. Romavali or bl
ack hair above navel, heavy and big heaps and breasts, 
deep navel etc. are the stimulating things of any beauti
ful lady. They could hardly be the special features of 
Andhra ladies.
1adies_of_Cola_countr^:-

Cola ladies, according to our poet, are most bea
utiful and of high order. We may call them Padmini. This 
description can be applied to any beautiful lady of high 
order (v.450). Here the poet has brought to the notice 
of the reader the custom of non-wearing blouse by Cola 
ladies (v.454,455).

Ladies of Kaneipuram a,re able to attract the youths 
of the city with the beauty and girdle put on (v.265).
But any lady may do so. Thus here no peculiar feacure 
is given.
Ladies_of_Tanjore:-

The ladies of this city make the youth of the city 
impatient with their beauty (v.373). This may be equally 
true for any lady of any other region.

Pair skin of the European ladies might have drawn 
the attention of our gp poet. He takes notice of their 
lavajya or charm.
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Beauty of_the limbs

.Beauty of the various parts of the Body are often 
described by many poets in the literature. Uma of Kuma- 
rasambhavam, Bamayanti of Naisadhiyacaritam etc. are de
scribed in details by Kalidasa, Harsa and other’poets. 
Small and white teeth made them able to earn an epithet 
like 'Sudati' (v.195). Teeth are often copared with Kunda 
(v.313). Lotus like eye, unsteady glances like those of 
deer (v.396), looking through the corner of the eyes (v. 
318), lotus like face which is also compared with the 
moon (v.265,313), heavy,big and thick breasts (v.156,202), 
heavy and big heaps^ (v. 156), black hair line above navel 
(v.156), thin .waist (v.394) and long, curly and thick 
hair of the ladies are often praised highly by our poet.
Types_of_women:-

Yarious treaties on sex refer to the types of women
viz. Padmini, Hastini, Oitrini, and Sankhini. Among these
four varieties he refers to two types only viz. Padmini
and Hastini (v.402>450). According to Ratimanjari a woman
having lotus like eyes, narrow nostrils, no space between
the breasts, charming hair, slander body, gentle speech,
good moral character, interest in music and songs or in
wearing attrective dress and giving out smell like that 

225
of a lotus ia Padmini. Our poet describe illegal connect
ion of such Padmini with other persons (v.402).which 
---.............. ---------------------------- :------------
225 . I
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does not fulfill the condition given by Ratimanj ari that 

Eadmini possesses good moral character. -He points out 

that test man can attract such ladies. Generally such 

ladies do not like to have such illegal connections with 

other persons.

Hastini:-

Writers on erotics have given this particular class 

of ladies. The woman of this class is described as hav

ing thick and heavy heaps, thick lips, thick fingures,

large and heavy breasts,- dark complexion and libidinous 
226 , „

appetite. • Yenkatadhvarin mentions the woman of this class 

along with Eadmini, a woman of high order. The women of 

this class having strong passion attract the persons of 

the particular class to enjoy (v.450).

like physical beauty the dressing and ornaments 

stimulate the passion of men. Women do take for such make 

up, dressing etc. They put on girdle on waist (v.266), 

garlands (v.43), necklace (v.156), garland of lotus flo

wers tied with braid of hair (v.394), garments of diff

erent colours put on in an attractive way (v.394), anklet 

(v.37) etc.

All these make a woman most attractive, particular

ly Muigdha . Women are classified according to their age 

also.

Mugdha_£“

She is a young girl attractive by her youthful sim

plicity. The class is regarded as a variety of Ngyika

226 l
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in poetic compositions. Chief characteristic of the lady 
of this type is bashful nature and new experience of love. 
She feels shy to express her love lorn condition. Yenk- 
atadhvarin describes such ladies as newly married one 
feels bashfulness, and strong passion. They cannot bear 
seperation from their lovers (v.92,117).
Yuvati

A young woman who has completed the stage of mugdha 
is yuvat'i. The ladies of this class do not ashame of th
eir lovers, ihey do not feel any .hesitation in express
ing Itheir passionate or love lorn condition. They mix fr
eely with 'their lovers and enjoy. In this age strong li
bidinous appetite make them interested in sexual enjoym
ent. (v.156,373,447).
Praudha:-

»

The ladies above thirty years are praudha. A young 
227 _

woman is called Irihayani. The word ’Praudha' denotes
4

her matured age. The ladies of this age are bold and gr
own up. They do not feel bashifulness in the presence of
their lovers. The age of the ladies of this class extends

228 _31 to 55. Yenkatadhvarin refers to praudha only once (v.426) 
■ *

Our poet does not refer to the fourth class of 
the laddies.

Rhetoricians classify the heroins and ladies as
___________ \

227. Tide commentaries' on Mbh IT. 16.'6.

228.
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Svakiya, Parakiya and Samahyi”. Ganikas or prostitutes 
are SamanysT nayikas. Yehkatadhvarin refers to1 the ha
rlots in the description of Campakaranya (v.467). Sva- 
kiyas are mentioned in the description of iCasi (v.92) . 
and that of Gurjaradesa (v.117). Svakiya is called 'Pu- 
randhri' (v.156). Parakiya nayika is of two types viz. 
virgin and parodha or married one. Yenkatadhvarin has 
mentioned illegal sexual relations with married women 
(v.402,421,426,447).

Manj-
Yenkatadhvarin does not seem interested in classi

fying male. Of writers on erotic science do classify men
i fas Sasa, Yrsa, Khara,and Mrga. Our poet refers to only

• *» *

the persons of the top class (v.450) . Ho doubt he does
not name the class. But it denotes the particular class

/ ,which is first and best. Sasa is called the first class
/of male. According to Sabdakaustubha and Ratimanjari (v. 

35) the man of this class possesses the good moral cha
racter, tender body, charming hair and gentle speech.
H„e speaks truth. He possesses almost all the;virtues.
The relation of such persons with Padmini is highly app
reciated by the writers on erotic science.

The men of this class are intersted in their wives 
satisfied with them, while the men who do not possess 
good moral character are always interested in other la
dies ;married, maids or harlots. They are all adulterous. 
Being unchaste they are not faithful to their wives and 
beloveds (v.402,421,426,447)• They are known as Bhujanga 
(v. 402).
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Yalour of the warriors attract the women most (v. 

377-380). Use of lovely flowers or scent or perfume (v. 
450) madden the ladies after them. Sometimes the season 
plays a part of stimulator (v.210). Beauty of a lady and 
valour of a man bring both together. In the description 
of fanjore the poet has shown that warriors attracts he
avenly damsels maddened with passion (v.379,380).

In the description of Yamuna he throws light on 
the love affairs of lord Kris_na and cowherd maids parti
cularly with Radha. Krisna’s flying with Radha (v.126), 
putting up of a parrot on a shoulder of a cowherd maid 
and snatching of her garment (v.125),.and theft of butt
er (v.124) show how much such chit-chat excercises the 
part of stimulater in the love affairs.
Marriage_and_Sex:-

Marriage is a fundamental base of the society. The 
Hindu culture and civilization according to which it is 
a holy bondage and not sheer contract. The view behind 
this system is to control the sex instinct of a human be
ing through Dharma. Gita also opines so. But this is only 
possible unless the couple is satisfied. Unsatisfied sex 
instinct ruins the family life of the couple in one way 
or the other.

According to Yenkatadhvarin marriage is not meant
for sexual enjoyment only (v.505). fascination is only
the cause of the happy married life. He is a handsome
man who can fascinate a beautiful lady (v.317). for this

1 _the poet gives an instance of Sankara and Parvati (v.314,
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— 1315). -,A damsel like Parvati is maddened alter ugly Siva.

Of course lie does believe that if both man and woman are 
fair looking, then it is the best happy couple (v.392).

In a married life one cannot be happy, if he will 
sit before his beloved only. Problem of the maintenance 
also does play its part in the happy married life (v.120)„ 
Por this-purpose husband and wife may have seperation for 
some time. But they may have full pleasure of the company 
afterwards (v.92,118). Thus Yenkatadhvarin intends to sh
ow that sex is not everything in a married life.'But even 
though husband and wife should live together as far as 
possible (v.303,309). Unsatisfied sex instinct leads the 
human beings towards adultery'and illegal relations (v. 
402,421,426). Love is blind. She lovers are not afraid 
of others (v. 314,315). They do, not care for others and 
their status. Talking of harlots (v.466), poems possess
ing the descriptions of beautiful ladies (v.543,545) etc. 
will stimulate the sex instinct of a man. Arcakas or wor
shippers employed in the temples may have sufficient op
portunities to entrap the ladies. The poet denotes such 
relations of Arcakas or worshippers in the description 
of Oampakaranya (v.467). Sometimes adulterers kidnap the 
ladies not wishing them-(v.474) or may go to enjoy the 
company of a desired lady (v.402).
Marriage_and_motherhood:-

The marriageable age of a lady was believed to be 
the starting of menstruation period (v.458).

The instinct of motherhood is primitive one among 
the ladies with the course of time if they do not have
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any issue. In such, cases their life becomes unhappy. In 

order to have issue they may worship gods and goddesses. 

They may vow religious observance of worshipping with 

some offerings to the god or goddess. In the description
H*'

of Yijaraghava the poet has shown such practice (v.348).
A

Woman as a mother may have pleasure beyond expression in 

lifting up a child born by the grace of the god (v.204) . 

They may feel equal pleasure in suckling the babe (v.1). 

Sometimes illegal sexual relations took place on account 

of unsatisfied motherhood (v.367).

S exu§l_union;-

Sexual enjoyment of eight kinds shows the eight st

ages in the progress of a love-suit. Eeli is sexual enj

oyment. Yenkatadhvarin refers to Keli and Adhyavasaya or 

efforts.

A^£aZ§sa^a_or_eff orts : -

A lover makes efforts to get his beloved. He will 

be ready to face any difficulties coming in the way (v. 

402) .

Sexual_enjo^ment_of_Amorous_sgorts:-

Embracing, biting with teeth, nail marks, rubbing 

of breasts etc. are the stages of the sexual enjoyment 

referred to by the poet.

Embracing:-

Among twelve kinds of embrace the poet has xsff re

ferred to Latavestitaka and Gadhalingana. In latavestika 

a woman embrace a lover like a creeper to the tree. In 

the description of the Cola country he compares the betel
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creeper or lagavalli embracing a betel-nut tree with the 
lady embracing a lover (v.447). In the description of 
the river Kaveri he draws attention towards the ICoka co
uple or swan couple enjoying the close embrace (pr.166, 
p.263). In kissing sometimes lovers may happen to sting 
the lip and there will be teeth-mark on the lip, on the 
breasts or whereever the lover may kiss. The warriors di
ed on the battle field are described to have made such 
marks (v.380,396). In the same way pressing of the bre
asts and other limbs may cause the nail marks. The war
riors died in battle are described to have made such nail- 
marks on the bodies of the heavenly damsels (v.380). 
Pressing_of_the_breasts:-

In the amorous sports the lover is used to press 
the breasts of the beloved. The warriors are described 
to have been busy in pressing the breasts (v.380). The 
war-shippers of Campakaranya have illegal connections 
with the harlots whose breasts they press (v.466). lust
ful person is said to be stimulated on looking to the 
heavy breasts (v.402). The poet seems to point out that 
no youth will enjoy in pressing the breasts of the old 
lady (v.4'26).

Thus even though the poet's chief is to describe 
the various sacred places, temples etc., he gives some 
details of sex.

South India is famous for these two arts-from the 
long time. These arts are learnt well by prostitutes,
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professional actors, dancers and vita or the voluptury 
of the harlots (v.569). She poet here directly mentions 

the dance along with Mrdanga by * stodhi todhi todhiti ta- 
kit dhik tahadhik*etc. which shows the rhythm arising 
from playing on Mrdanga and which seems like the techni

cal terms of playing on Mrdanga and dancing.

Cola country is famous for patronage of;©uch fine 
arts. Poeticalls the lord of Srirangam Raiiganayaka quite 
indicating a dancer or actor (v.4-09). She poet apprecia

tes the aptitude of the lord for this art of dancing in 
which lord is said to he weliversed (v.405). We can see 

even to-day the development of these two'arts viz. music 
and dance in this region on the occasions like Bhagavata- 
mela or the festivals. She teachers train up their stud
ents in these arts well (v.102). i

Singing of the chorus songs (v.415), recitation of 
Dravidaveda in the temples (v.497) in high pitch, playing 

on vina (v.283,289), tara svara (v.497,580), recitation

of Slmaveda (v.493) and dance prescribed by Sandu, an at-
/

tendant of Siva (v.326) are referred to.

Grammar:-

In the beginning of the work the poet has proclaim
ed,his proficiency in grammar (v.3). He is proud of his 

special aptitude towards logic, tantra, philosophy parti
cularly Rimanuja vedanta and grammar (v.3).

4

Yenkatadhvarin,shows its much importance in a de-
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bate where the words spoken haphazardly in any sense may 
he understood in other sense and consequently one may be
come nervous and trembling on account of one’s own awk
ward position in a debate among the people assembled.One 
may realize the due importance of the study of grammar.
It is a medicine of speech (v.574). Proficiency in gra
mmar was ardently honoured (v.571), is honoured^ and will 
be. In true sense grammarians are ornaments of earth (pr. 

243). It is considered as a left eye of the lord Yisnu 
(v.414). If one who knows the sutras of Panini and keeps 

them on the tip of the toungue, uses them in recognising 

varna and dharma of them, he becomes successful in deba
te (v.575).

Our versatile poet has referred to some grammeriais 
in the present work. He gives some sutras of Panini and 
shows some grammetical formations skillfully as he wants 
to show the method of learning grammar in easy way.

Indra;- \

Indra is referred to as a grammarian by the poet

showing importance of grammar. He is said to be third 
229

great grammarian. He learnt some portion from Brhaspati 
who took up half pot filled up from the ocean of grammar

22s7“vi
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,230

of Mahesvara.
t

Indra, the son of Kasyapa and Aditi wrote a grammar 
' 231

on request of the gods. Name of Indra as a grammarian is
t _

mentioned in many grammars. Sakatayana gives his some 
232 * 233

sutras. Alheruni also mentions *Aindra tantra'. Bevabodha

in his commentary Jnanadipika on the Mahabharata mentions 
234

Indra's grammar. Bopadeva in his Kavikalpadruma enumera-
235

tes him among eight grammarians. According to Kathasarit-
236

sagara his grammar’is lost since very ancient time.

hr. Belvelkar shows that Bharata in his Natyasastra 

refers to Indra's grammar and Taska's Nirukta too. But 

it is possible that he might have been misled on finding 

simplicity of Katantra which is an ancient grammar. On 

that very ground Shri M.Krishnamachariar attributed Ka

tantra to Indra. Aindra grammar of Indragomi (Bauddha)
237

and Yagbhatta are known to the Sanskrit world.

232.
233.

230. Vide. SVX PP-74.V. \ —sF**^* I

231. Taittiriya Samhita 6.4.7. quoted in Sayana Rgbhasya,
pt.I, Intr. pp.26. C.SVX. f* C63

233. Alberuni ka Bharata, pt.ll, pp.80^.
234. z<7<s^uu^"3:'T~?~ vi'V'^v^iTA tfWPXi

2 35. ‘e&T3 '

236. Taranga 4/24-25.
237. SVI p.43,83t84-85,501.
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Surya: -r

Yenkatadhvarin mentions god Sun as a grammarian 

who is right eye of the lord Yisnu (v.414). But in the 

history of grammar it is very difficult to find any me

ntion of Sun as a grammarian along with the old gramma- 

r fans..j-'.' ~

0andra_or_moon:-

Venkatadhvarin calls moon a grammarian and left

eye of lord Yisnu (v.414). He is said to he second gra- 
" 238 _ 239

mmarian next to Brahma. Bopadeva also enumerates him. A

Candra-'grammar is also composed hy Gandragomi which is
^ 24°_

based on Panini’s grammar and Patary ali's Mahahhasya. 

Panini

Among all the old grammars Panini's grammar is pro 

ved to he most useful and honoured most (pr.245,p.424).

Purusottama in his Prikandasesa gives some synonyms of
» •

_ _ _ „ Panini viz. Panin, Panini, Daksiputra, Salanki, Sajatu-

riya, Ahika etc. Panin was his gotra or family name and

as a son of Panin he was called Panini. Being son of
-24-1 * _

Daksi he was known as Daksiputra. As a native of Salitur
242J

he was famous as Salaturiya. He is said to he killed hy
V

238. crarir j

2 39
.........  CSVJL.f.Gh -J

SVI pp.73 (4)

240. Vide SYI p.521-528.

241. Ihidf p. 179.
242. Ihid, p. 182.
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243
lion. Gold stuker has fixed up 7th century B.C. as the
early limit, while Keith and Weber take 4th century B.C.

244 ^ ,
as a latter limit of his date. Rajasekhara gives a lege-

245
ndary account of panini as contemporary of PatanTjali.
Phis account can hardly be true. Prof. Monior Williams,
Prof, ttaxmuller, Prof. Oolebrook and others have highly

246
appreciated Panini's grammar.

Phe oriental method of learning.grammar is to cram
the sutras first. So grammarians used to keep all the
sutras on tip of the tongue. Veiikatadhvarin welcomes such

grammarians (v.575). Krsanu does not like this method of

learning in which a student cram down the sutras without
understanding any sense lying behind the sutras.

— — „The poet gives some sutras of Panini in Sardulavi- 
kridita and Sragdhara* metres, in the description of a gra-
mmarian (v.568,569). Phey are given below:
1. (1.1.10) .

2. -jj Ztt 0X 1 (1.1.19)•

3. yfzci 5 ft 1 (1.1.64).
4. **£2; 1 (1.3.7 ).
5. 3^ j (1.4.7).

243. UfuTvC RfTS'Vj; } ^qyi p.183).

244. SVI p.185.
245. Ibid, pp.183.
246. Tide SVI pp.200 chapter on 'Paniniya vyakarana aur 

pascatya vidvano.'



461

6. CVfpt- 1 (1.4.18).

7. (1.4.109).

8. fin=L— tnC- /%r - - V- Rt®l~ riT
(. rlT - fT - ‘^'R'TT^T - ; - ^61 - vrf^V J

(III.4.78).
9. f£s*rorsc ............... I

• (IY.1.15).

10. J-RT J9L I (IY.9.95).
11. ^ -ur | (VI.1.73).
12. ^nNoJ 1 (VI.1.76).

13. 1 (YI.U85) .

14. (VI.1.110).

15. nfl i (YII.1.3) .

16. ,I (VIII.2.66).

17. J5 1 (VIII.4.40).
18. 'vrvrPr ^ » (VIII.4.46).

19. | (VIII.4.62).

Patanjali and kis M ahabhasy a: -

Ike poet does not mention Katyayana or his Vartika 

on Panini's Astadkyayi. But ke often mentions Patangali 

and kis Mahabhasya. Astadkyayi of Panini is not fully 

mastered witkout studying liahabhasya. The study of Maha

bhasya provides proficiency in grammar and one may have 

clear understanding in it (v.572). In otker words the st

udy of grammar is quite incomplete without the study of 

Mahabhasya of Patanjali. As a result it is said that one
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can not face his rival in a delate among learneds assem

bled without the help of grammar particularly Mahabhasya 

(v.573). One may not have knowledge of the proper use of 

vibhakti or case and words in the proper sense (v.510).

The modern scholars of grammar also do accept auth

enticity of Mahlbhasya while they find contrast between
247

Panini's sutras and. Yairtika or Bhasya.

Patary ali's synonyms are Gonardiya, Gonikaputra,
laganatha, Ahipati,Pltanibhrt, Sesaraja, Sesahi, Ournikara, 

248 ' ' ’ '
Padakara etc. Venkatadhvarin calls him *Sabdavidyaparim-

ala* (v.278), 'Adimasabdikoraga' (v.282). He takes Pata- 

rfjali as Ahipati and describes as bed of Yisnu (v.414,572).

The life of Pataffjali is quite in darkness of hist

ory. Gonika may be his mother's name. Mahabhasya shows
I 249

that he might have passed his major life in Pataliputra.

He seems to be well acquainted with Mathura, Saketa, Kau-

sambi etc. The works like Samavediyanidanasutra, Yogasu-
250

tra and Mahabhasya are attributed to him. Generally scho

lars believe him to have flourished approximately- in 150 

B.O. Mahabhasya of Pat argali is highly honoured even to-

247. SVI, pp-311.
248. Yide SVI, pp.311-316.
249. Mahabhasya 3/2/123.
250. Yide SYI, pp.316.
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day.

Yenkatadhvarin thinks Mahabhasya of Patanjali a 

Tirtha or a sacred place like the holy river Ganges.

As the bath or death in the Ganges bestows a salvation 

upon a devotee, a deep study in Mahabhasya provides pr

otection in a debate. He gets rid of worry how to face 

the rivals among the scholars assembled (v.572).

Thus it seems that the poet might have studied well 

Panini's grammar as well as Mahabhasya of Patan^ali and 

achieved profound knowledge of grammar.

Grammar_of_J?rakrt a: -
**“ *

Among the grammars of Prakrta languages the poet 

refers to the grammar of Tamil author of which is said 

to be Agasty'a (v.245). The poet admires Tamil language 

and^gives equal importance to the Prakrta languages and 

their literature like that of Sanskrit and Sanskrit lit

erature. He does not like to hate Prakrta languages and 

their literature. They are vrorthy to be honoured (v.244, 

245). Author of Padarthacandrika, a commentary on this

Campu gives a name of Tamil grammar ’Ilakkanam* attri-
_ ■—-- .. - " —

buted to Agastya, a saint who crossed the mountain Yin- 

dhya and dwelt in South India as a first Arya.
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25U sV *rrrrpnvrr ftnm j

(SVI pp.350).


