CHAPTER II

CONSPECTOUS AND BRIEF SUMMARY

SECTION I

‘

It is well~-known that Ups are the concluding portions
of the Veda. They form a key-stone of the central arch'of
Indian p@ilosqphy and constitute one of the triple baéés of
Hindu Religion; Ups are called Vedanta because they form

the crown of all knowledge.1

There are different Ups belonging to the each Veda
and " there is a good deal of spe9u1ation concerning the
number of Ups. Different estimates of -their number have been
given by the scholars: as they havg been put by some scholars

4

at as many 200, A popular edition usually contains 108 Ups.z

In some of the major, minor and later Ups there occur
gtories which have the theme of boons and they have generally
the philosophical theme.

i

1. Curudas, " Glory of the Upanisads. " Kalyana Kalpataru,
Vol. 27 p.27. (4963)

2, Gajendragadkar P.B. " The Ten Classical Upanishads " Vol.I.
Introduction. p.52.

3. The following are the major or principal Upanishadsi-.
1 -
Isa, Kena, Katha, Prasna, Mundaka, Mandukya, Taitiriya,

Aitareya, Chandogya, Brhadaranyaka.\

I
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The following Ups deal with the topic under consideration:-

i

Major:-

1. CHU 503.6. ; . 2. BRU- 6.2.1-5 ; 30 ‘BRU- 1;3.28 ;

4. BRU. 4.3.1. 5., EATU ,
Minor :— '
6., XAU. 1.1 T. AU 3,1 8, MAU 1.2,

Later Upanishads:-
9, Ramottara-ta"pini 10, Gopalottara ta pini [ Vaisnava

11, Kaivalopanishad - 12, Maitreya of 8V, 13. Pranava

I. CHU 5.3.6. introduces the famous dialogue of Pravahaga
Jaivali and Svetaketu +through which the knowledge about
Paflcagnividya is expounded. It is clear that Upanisadic
seers regard fire, air, water, as the source of elemeiits.
Here we meet with the doctrine of traunsmigration which

is one of the basic concepts of Indian philosophy.

II. . The BRU 6.2.1-5. also deals with the Paflcagnividya . It

is almost identical with the CHU 5.3.6.

I1T. BRU 1.2.28.
The portion under considefation deals with the Udgﬁ?ha
vidya. In the purificatory hymns the Prasto;t?.priest
recites the chant; and while he recites it -~ the
sacrificer recites the following three Yajus:-
" asato ma sad gamaya;
tamaso ma jyétir gamaya,

nrityor ma mrtam gamaya. "
L ] L]
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When a sacrificer performs a Yajna he secures the

fruit of it through the recitation of hymns of praise. It is

stated in this context one should choose a boon. One should

fulfil onets-desires either for oneself or for the other.

Iv.

VI.

BRU 4.3.1.

It deals with the teachings of Yajnavalkya. Here

two prominent personalities viz. Janaka, a king -

and Yajnavalkya - a sage; stand out and with the
help of rationational arguements the central ideq of
vedanta thought i.e. nature of Ztman is.put forth.
In it ' Atman ' appears as the ultimate source of all

existence.

KATU.

The story of Naciketas expounds the nature of Atman
with illustrations etc. Naciketas goes to the Yama's
abode because of his father's curse and obtains three
boons from Yama. One of the impoitant philosophiéal

thought is nicely presented through the excellent and

" expert dialogue between Yama and Naciketas.

KAU 1.1.
The passage underconsideration is a conversation .
between the king citra - the son of Gargya and

. _ )
Svetaketu with Aruni., It propounds what is called

!
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Paryafikavidya.8itra expounds the philosophy:- " He

( at the time of death ) having reached the path of

gods comes to the world of Fire ( agnih ) to the

world of air ( vayug ), then to the world of water

( Varu?a) to the world of Indra, then to the world

of 'Prajapati, ( Lord of universe ) , and at last to

the world of Brahman.q' Belvalkar S.K. classifies

KAU in 4 units and comments : " The doctrine here

taught is not new, sometimes it shows distinct echoes

of texts like AA 2.1 or Bﬁgkala -mantropanisad . Eut

the manner of developing the idea is peculiar to itgq%fit
o." 7' reminds one of the closely reasoned arguementation

of Yajnavalkya in BRU 4.3.E. though the conclusion

here reached is on a somewhat lower philosophical

plane, being psychological and epistemological rather

than meta.physical.g

VII. EAU 3.1,
This passage considers the doctirine of life-breath.
The greatest gift that the knowledge of Indra being
supreme Reality; is put forth through the dialogue of
Pratardana and Indra. Pratardana, the son of Divodasa
went to the abode of Indra by means of battle and

Pprowess.

L. Radhakrishnan S. 'The principle Upanishads, p. s .

¥. Belvalkar $.K. and Ranade R.D. Creative Period p. 118,
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VIII. MAU 1.2,
It deals with Brahmavidya. It deals with the knowledge
regarding the 'self' and the individual Soul; moreover
the means of attaining unity with the Supreme Being,
auesterity and meditation. It refers to the tri-murti
concept - Brahma, Visnu and Siva in 4.5.
Brahma - Surya, Visnu - Vidyut; Siva - Agni. Some
refers to the symbols of the trinity as time, water
and fire. There are some scholars who think the trinity

conception is as ancient as Rv.gLJ

IX Ramottaratapini 3.10-i1 ( RTU )

This Up forms the part of the Av and it is the second
part of Ramatapini Up. It mentions the ungualified
'Brahman. In this later Up-, one comes across the
ancient sages like Yajnavalkya, Bharadvaja, Atri etc.
The conversation of Yﬁjﬁavalkya and Atri brings out
that one acquires the liberation when a person realises

~ that the Rama is the supreme Being; He is the Paramatman.
One attains this knowledge through the worship of
Brahman - as Avimukta which is between the
two egestims, the taraka character of the[six—

syllabted Rama-mantra. -

f. Joshi H.S. " Origin and Development of Dattatreya worship
in India., "-Trinity * £ff p.15.
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Gopalottara-Tapini ( GU )
It belongs to the Av, The Gopalottara-tapini narrates -
the story of Krsna ond Durvasas . The women of Vraja

went to Kf§9a and expressed their desire to go to
Durvasas who lived at the othe¥ bank of the Yamuna .
The rivef gave way to the women of Vraja at the
utterance of K?§?a's name. The name of Kf§?a was
considered to be a holy supreme one. The Up advices
the recitation of Gopila's name to those, who are

degirous of liberation.

Kaivalopanisad ~ (KLU)
It is the concluding part of the Yv. The Up gives the
meaning of the word 'Vara' as 'Varistha' - that is the

‘N

1
highest or 'Srestha' .
NN

It is stated that Asvalayana approached Lord DRrahma
and requested to fulfil his desire of getting the
imparting of the Brahmavidya to him. In this Up, it

is clearly mentioned that the Brahmavidya is the most
excélleﬁt mystic., The knower of Brahman reaches Puru§a
when his sins are vanished., Brahma shows the means i.e.
braddni gfaith), ‘bhakti' ( devotion ) ' dhyana

( meditation ) and 'Yoga'; to get beattitude.
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Maitreya Upanisad of SV. 1.1, ( MATU ).

It is divided inte three adhyayas. It opens with a
dialogue of the sage Sakayanya and the king Brhadratha.
The passage tells us about the secker's ingquisition

to have the knowledge of Atman. The king performs a
severe penance by fixing his eyes on the sun and
keeping his arms uplifted. At the end of thousand days
a muni called éékﬁyanya is pleased with him and

imparts him the knowledge about Atmans!

Pranavopanisad - (PU)

It is published in the " unpublished upani§ads "o,

It deals with the Pranava upasana,

" The authorship of the later Ups is attributed to
some god or a sage. In case oflseventy Ups the teacher
is not mentioned but there is merely the mention

that they belong to a particular Veda. A majority of
these later Ups helong to the AV. This shows that
Atharvaveda sages play an important role in the
teachings of the later Ups. The names of an ancient
sages occur in the later ups also as the authors of
some of these works. This appears to be a purposeful
attempt for obtaining authority for the new doctrines

preached by the authors of later Ups.

‘Atharvan -seers have followed the style of the ancient

sages and at the same time advocated their new thoughts.

A
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A very vigourous activity in the field of construction and
formation of the post vedic Pura?ic Hindu Reiigion seems to

be carried on prominently . under the influence of Atharvavedic
teachers. By showing the great sages of the past also preached
these new principles whether they may be about the devotation
of the different gods or the Tantric way of worship or the
yvoga; or Sahnyasa way of obtaining release from the worldly
existence the later upni§adic writers have created a hallow

of glory around these doctrines. % ¥

* Jacob in his concordance of the upani§ads " has used
forty-five later upaqi§ads. Sadhale Shastri has made use of‘
two hundred and twenty taree upani§ads in his Upani§ad—mah§p
vakya -Kosa " 8. 1t is clear that the exact number of the

later ups is not yet fixed.

Ups occupy a high spiritual esteem from the point of
view of thinkers of East and West. The study of ups shows that

the Up touches every branch of knowledge.

¥. vide Desai S.G. JUB Sept. 1963. pp.127.151.

g§. vide Desai 53.Ge " A later Up. - A Study ¥ JUB 8Sept.1963
pp. 127-151.
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They are not merely the works of the intellectual and
logical arguenents on the philosophy but they produce the
knowledge of an ancient seer which he observes and realises;
and he describes his realization in easiest words and in a
simple manner, or in symbols or recommend bhakti of the deity

concerned for the sake of all.

" It may be stated without any exaggeration that in
the literature of the Ups Hindu philosophy, reaches the
highest pinnacle of glory. It would also be no exaggeration
to say that what Vyasa said about MBH it is equally applicable
to the Ups for whatever is contained in them is to be found
in all the works of Hindu philosophy and whatever is not
found in them is also not found in any part of Hindu-

philosopay. L

9. Gajendragadkar P.B. % The Ten Classical Upanishads ".

introduction p. 57,



CHAPTER IIX

SECTION II

N
CHU 5.3.6

The story occurs as follows:- Once évetaketu - the
son of Eruqi went to the assembly of Pancalas., He
approacined the king Pravﬁhaga Jaivali. At that time
the king asked him five questions to taste his
knowledge. The questions concerned apout - 1) the
place where men go from earth 2) their way of
returning 3) from where the path is diverged 4) Why

the 'water! is called 'man' in the 5th oblation.

.évetaketu did not know the answers of all questions.
Then the king said to him that how Svetaketu replied
that he was instructed by his father to the question
of the king viz ' Are you instructed ? ' The king
offered him hospitality 5ut évetaketu felt guilty and
ran to his father, It seems that it was a great insult
of him in the presence of all the learned people,
Svetaketu angrily asked his father, " How did you tell
me that you have been taught almost ¢ ; Then I could
could not answer the questions of a king ? " It seeuns
that évetaketu must be proud of his knowledge.
évetaketu’s father did not know them also., So Eru?i
went to bthe king as a pupil; though he was a Brahmin.

Then the king explained the philosophical {eachings
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what is called as " Pancagnividya " - five fires viz.
five fires are heaven, rain, earth, man and woman. The
five oblations are éraddhﬁ, S$oma, rain, food and seed.
A fire has five constituents - fuel, smoke, flame, live

coals and sparks,

The first question mentioned earlier is answered by
mentioning the two paths. The second question is
answered in CHU. 5.10.3~5. The two paths diverge (answer
of a 3rd question) after reaching the moon. The fourth
question is answered in CHU 5.10.8, The fifth question

is answered by statement of Pancagnividya.

BRU. §.2.1~5.

This portion of Up. also deals with the discussion about
five-fires. The fires are the same as mentioned in the
CHU 5.3.6 but the constituents of each of these fires
differ slightly. The story deals with the conversation
between Svetaketu and the king, Pravahana Jaivali. In
this passage it is stated that Svebtaketu, who being
proud of his igarning came to the assembly of Pancalas
gnd saw there the king, Pravéhaga, being awaited upon
by se?Vants. The king asked him five questions but the
questions are put in a slightly differen? form. The
answers to these questions are identical to the aﬁéwers

in CHU 5.2.63 but there are some variations.
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In this story the granter of a boon is a king viz.
Pravaha?a Jaivali and the receiver of a boon is Eru?i,
Svetaketu's father who mentioned as a wise and learned

Brahmin.

ITI. BRU I.3.28,

The third Brahmana of the first Kanda introduces a
beautiful parable which is connected with ritualism on
the one hand and cosmology on the other hand.

At the beginning the story deals with the fight
between gods and demons, Gods asked !'speech', 'eye!,
tear', 'mind' respectively to recite a Saman for them.
But all of them were unable to do so and gods were
defeated by demons. At last it is the 'vital breath !
which proved successful to conquer the demons. This
deity then purged the other deities of their evil and
carried them beyond death., The vital PrE?a is the
essence of the limbs. He is spoken as ﬁdgi?ha because
he upholds the universe. Finally it is said that the
sacrificial singer musf recite the following lines when
he begins to sing the Saman: -

" Lead me from the unreal to the realj
Lead me from darkness to light;
Lead me from death to immortality ".

If a person chants the prayer in this strain, he is

able to transcend the regions of illusions, darkness and

death.
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"Phe third part of the Ist Adhyaya takes us beyond

. . . R 1
Cosmology and drops us into ritualism once again."

Iv. BRU 4.3.1.

The fourth Adhyaya which is known as Yajnavalkya
Kég?a describes the second dialogue of Yajnavalkya and
the king Janaka.

It is told that Yajhavalkya came to Janaka thinking
of himself not to speak with him, Though Yajnavalkya
did not wish to say anything Janaka makes him speak.
Janaka asked himmsuch a question\which Yajﬁavalkya had
permitted Janaka as a sort of boon when a discussion
about Agnihotra took place formerly. This conversation
of both these personalities po}nts out an intellectual
discussion about, what light a person havel Janaka puts
a question "what serves as the light for man"? , The
queﬁr& of a king is satisfied by a answer in a simple
mamner., viz., " He has a light of the Sun". The whole
KEQ?a deals with various arguements which concern about
the Supreme light of man, While starting with the Sun,
The Moon, Firg/and Speech, Yajnavalkya ends his
conversation ﬁy replying that the most Subtle entity
is "Atman", Sun, Moon, Fire etc serve the function of

light respectively.

1. Belvalkar S8.X. and Ranade R.D. Creative period p.183,
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This light is responsible for all the actions of a
person., When Janak goes on asking, " What is tuis
Atman?" ; Yajhavalkya is forced to speak more and more
till Janaka is satisfied with his logical and rational

arguements.

3.X.Belvalkar remarks, ® This querry enables Yajna-
valkya to weave together a number of philosophical luck-
brations, which though seemingly sundered may yet be

sald to constitute a philosophical unity.z

i

The portion under consideration is one of the
important and excellent passages in the Ups which inspire
the different acaryas to develop their philosophies. In

this Kanda Yajnavalkya develops fully his own philosophy.

The last entity which functions as light for man
viz, ! Atman ' is present in all the states: waking
dream and sound sleep. Tnen follows the description of
waking and the dream and sound sleep conditions. Yajia
valkya's views about the famous doctrine of Karma, viz.
® what happens when a liberated soul passes away ? W,
are also expressed, In it the doctrine of Krama-mukti is

rejected and sadyo-mukti is preferred.

2. Belvalkar S.X. and Ranade R.D. creative period p.205.
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V. KATU.

The KATU is one of the most widely read upanisads.
It gives a vivid déscription of the nature of Brahman
and the way to attain it., It begins with an ancient
but an interesting story. A Brahmin called Véjacéravas
performed a sacrifice in which he gave away all his
possessions, Amongst them there were few and feeble
cows which were offered as a gift to priests. Vaja-
éravas' son - Naciketas was disturbed at the sight of
such a gift which might lead to unthoughtfll rewards
that sueh an act of gift would be invalid., The giver
of such unworthy gifts goes to the " Ananda—-Loka"3g
and therefore having the knowledge of the Sastra's rule;
Naciketas thought that it is a son's duty that he
himself might be offered as a gift to the priest, and
asked his father to whom he would be offered., When
the Naciketas repeated the question his father became ang
angry and exclaimed. " To death I give you ",

The honest Naciketas took this as a command and
gladly went to the abode of the Yama, - the god of
death. But Yama was absent and so Naciketas had to

wait at his door for three days before he came back.

1 —
3, c¢f. &. Comm. on KATU. uiiet)

Y wf MR A ged
TR Fricied] BfReeq) G TS

\ero’lﬁrd) eTed) Lo NN @AY i%h\[—[ﬂ.lyﬂ-
MFUT nTg7e |

vide Bhanu C.G.Xathopanisad p.285.
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In order to pay off the compensation for the delay and
discomfort; especially to.a Brahmin boy Vama promised

him three boons.

As the first boon, WNaciketas asked (1) " Let my
father not felt angry or concerned at my absence ".
{2) #His second wish " Tell me how my good works (i§§‘é~
purta ) may not be exhausted" i.e. to know the nature of
Fire~sacrifice, which would taoke him to the abode of
the gods. Yama granted both the boons and he proved
himself true to him. Moreover Yama instructed him
regarding the method of sacrifice. " Now ask your final
boon, " said Yama. ® VWhen a man is dead,?" said Naciketas,
" Some say he exists and others say that he doesn!t;
This I would like to know what is the truth about the
Soul ? " Yama tried to divert his mind and tempted the
boy from insisting on his last boon. He offered him all

;n+ﬁ§W°ﬂ4/

the pleasuresyand delights which are difficult to get
on the earth e.g. gold;wwki‘hﬁﬁﬁigaepgants, cattle,
horses, long span of life, beaﬁtiful demsels but all
to him were of no purpose.
® T have seen the perishableness of these things,
replied the Naciketas " and thefefore he says " may those
enjoyments remain with thee; keep them yourself. (KATU
9-1,20) "Tell what they ask for, concerning the next

world, that only I wish to know and I will ask no other

~
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boon " ( KATU 1.29) Thus Yama has no other choice and
he proceeded to tell Naciketas the knowledge regarding

the next world,

KAU 1.1,

The passage under consideration is a conversation
between the king Citra - the son of Gargya and éveta—
ketu ~ the son of Erugi. Once Citra desired to perform
a sacrifice. At that time the king appointed Eru?i as
a priest but Erugi sent his son Svetaketu ( saying ) -
® Offer the sacrifice { KaU 1.1 ) so Svetaletu went
to the king. While seated on a seat the king asked
him a duestion, viz. if there is any secret place
where évetaketu would place him | or if there is
another world vhere he would tie down the king. éveta—
ketu replied to the king. " I don{(t know ! Let me
ask the preceptor." After going to his father, éveta~
ketu asked his father " What shall I reply him 2 ®
1t seems that ﬁrugi also did not know the reply. Erugi
thought that the reply would be known in the assembly
of the king. Aruni with his son approached the king
teking samit in his hand. Ze utters the words " I am
present®, The king also showed respect to Rrugi in the
words ¢ "0 Gautam, you are honourable like a Brahma !
since you have not shown pride. Come, I shall explain

it to you.® The king explained the nhilogophical
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teaching to him starting - " He ( at the time of death )
having reached the pati of gods { devayana ) " Comes
to the world of TMire {agni) to the world of Air, to the
world of water, (Varuna ) to the world of Indra, to the
world of prajdpati and {at last )} to -the world of
Brahman." Further the portion under taken for study
deals with the elaborate description of the world of
Brahmanj seat of Brahman which is called as "Paryanka®.
Citra's philosophical teachings are named as Paryahka-
vidya.

VII. XAU 3.1.

The story tells that once Pratardana, the son of
Divoddsa came to abode of Indra. Indra was pleased with
his virtues like prowess and braveness and asked nim
to choose a boon. But the Pratardana refused to do soj
and requested to Indra to choose it for him { i.e.
Pratardana ). Further it is also stated that Pratardana
did not want to fulfil his own desire but prayed Indra
to give such a knowledge which would do all good to
humanity. There Indra disagreed with Pratardana by
arguing that - a superior cannot choose for the Inferior.
Then Pratardana also refused to have a boon. Thus Indra
then after was compelled bto impart the knowledge which
would be useful for the whole umankind viz. know Him only
because He is the truth and prana; Prana is prajna i.e.

Prajiatman etc.
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VIII, MAU.

The Maitrayani Up introduces the story of the king
Brhadratha and the sage éékéyanya -~ who imparts the
knowledge to the king, given by Maitri, and also to the
Valakhilyas by Prajapati -~ Kratu.

The portion under consideration tells that the king
Brhadratha performed severe penance in order to obtain
Atmajnana. The king is shown as éompletely unattached
towards worldly pleasures and had an earnest desire to
know the Self. After some time the sage éékayanya
happened to go to him and asked him to choose the
desired object. At that time the king regquested him to
teach about the self since he was not an Atmavit. The

sage tried to withdraw him from asking such question.

Here éakﬁyanya advised the king to express any other
desire., But the king prostrated himself at his feet and
told him the transformable nature of the world, the
uselessness of decaying body eic. At this moment the

sage came bto understand the indifference of the king
towards this mortal world. Naturally tho sage is

nleased with him and said to the king that he was

worthy of attaining his purpose and will and so explained

him - ® This indeed is thy self." 4

4, cf. % sarvam kKhalu idam Brahma.®?
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The MAU also mentions threefold conception as
Brahma, Visnu, and Siva. Here the murti-traya is not
to be considered as independent gods but they are the
threefold manifestantion of the one Supreme Being. By

meditating on these forms one moves up higher and higher.

It also discusses 'OM'; three worlds worship of the
Suin by means of Savitriprayer; eating of food as a

sacrificial act; purusa and prakriti; time and Yoga.

RTU.

Ramottara Tapini Up. has a dialogue of Yajhavalkya
and Atri about the well-known symbol "OM" -~ Afterwards
the story is narrated: Once upon a time Rama was
pleased with the god Siva and Rama asked him to have
a desired object anG he also promised to fulfil it. In
this Up. Rame is considered to be the supreme Being.

He is to be worshipped while living in a 'AﬁimuktaK;etra'
In this Up. gods like thé $iva and the Rama appear as
the recelver and the granter of the -boon. The humanic
touch is given to them. The éiva asked a boon: whosoever
dies in Ma?ikar?iké in his temple or on the bank of

the Ganges would have the liberatioﬁ.

The Up., also discusses four morae of the sacred
syllable OM as compared to Rama; Laksmana, Bharata,
éatrughna are considered to be three morac of 6m and

the half moroa is said to the Sita.
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GU.

Gopalottara-tapini Up. begins with the dialogue
between the Durvasas and Gandharvi { Radha ) in waich
Purvasas answers the queries regarding the K¥§?a. The Up.

also gives full description of seven vanas and 12 forests

in, which the number of the gods reside.

Moreover it tells that Mathura is the best sacred
place, the favourite place of K¥§ga. The Up. emphasises
iconic¢ worship and the Up. also points out that the iconic
worship enables the man to be free from the death; fto
gain salvation. The Up. praises Lord XKrsna through out.

L 4

This indicates the influence of the Krsna-cult.

LN

KLU.

In the Kaivalya Up. through the speech of AéValéyana
and the Lord Brahma, the principles of Vedanta philosophy
are expounded., Lord Brahma appears in an individual form
and speaks about the Highest Self which is regarded as
.éiva, Indra, Visnu, Fire, Préga. It is through the
knowledge of Vedanta one knows him. People attain
salvation not through Karma, Wealth, Progeny but through
Sanyasa alone. It is said that the recitation of the
Up. is quite sufficient to get the reward viz. Haivalya

state.,
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MAIU.5

This Up. deals with the dialogue between the king
Brhadratha and the sage éékéyanya, as is in the MaU.
The king's complete indifference towards satisara and
his intense wish to know Braiman is expressed in the
dialogue, wherein the king is addressed by éakayanya
and the XkXing requests him to enlighten him about Sattva
( the state of sat or Brahman ), the sage tries to
divert his mind {rom that difficult guestion, But the
king touches to the feet of é&kﬁyanya and expresses his
sincere feelings that éakayanya is an expert in that
particular field of knowledge to take him out of this
mundane world. The king compares himself with a frog

in a dry well as he remarks: " I am drowned like a frog
in a dry well, you are my refuge ¥ ( MaIU. ).
PU:-

Pranavopanisad discusses the grammatical part of

the ?0M", '9M' is considered as the most sacred

syllaple. Om-worship gives back the tejas.

5. Radhakrishnan takes Maitri or and Mailtrayani Ups. belonging

to one andlthe same hranch of the black YV. He remarks

" Tn some text it is assigned to the Sv. Op cit. The

Principal Upanishads, Radhakrishnan p.793 while Belvalkar

takes Maitreya Up. of SV and Maitrayani of YV. as two

distinet Ups. vide creative period p., 123.



