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Chapter 04
Brhaspati’s Association with Other gods &
Counselor of the gods
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“We invoke Agni, Indra, Mitra and Varuna (the deities presiding over
the day and the night), two As$vins (celestial Physicians), Bhaga, P,

Brahmanaspati (the lord of hymns), Soma and Rudra in the morning.”

Sage Vasitha invokes in the morning 11 deities under RV
07/41/01among which Brahmaraspati i.e. Brhaspati (the lord of hymns
or prayers) occurs on the 09" position as follows: (01) Agni, (02) Indra,
(03-04) Mitra and Varuma, (05 -06) two Asvins, (07) Bhaga, (08) Pusa,
(09) Brahmanaspati, (10) Soma and (11) Rudra.*

Again under RV 07/44/01, he invokes (01) the two AsSvins, (02) the
Dawn, (03) the kindled Agni, (04) Bhaga, (05) Indra, (06) Visnu, (07)

L TR AR e WA Hsere e |
T JOOT SRTOrAf Ud: W €5 gad || 36, 0\9/%%/08 11
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Pusa, (08) Bahmanaspati, (09) Adityas, (10-11) heaven and earth, (12)
the waters and (13) the Sun.

The discussion on Brhaspati’s association with other gods is led in
this chapter as per the order of the deities arranged in the hymns of the
Rgveda. The order® runs as under:

(01) Agni, (02) Indra, (03) Brahmanaspati or Brhaspati, (04) Aditya,
(05) Parjanya, (06) Mitra, (07) Varuna, (08) Visvedevas, (09) Soma,
(10) Sarasvati, (11) Maruts, (12) Rudra, (13) Dyava-Prthivi, (14) Visnu,
(15) Tvasta, (16) two Asvins and (17) Pusa.

Brhaspati’s association with the deities like Agni, Indra, Mitra,
Varuna, Asvins, Bhaga, P&, Soma, Dyava -Prthivi, Vi§vedevas, Rudra
and with the sages like Navgvas and others, draws attention of any
reader, because the association or the company reveals the identity,
personality, nature, etc. of the person associated.” There are other deities

like Dawns, Rbhus with whom Brhaspati’s association is not much.

2 et & WerRTARITEAIT Wi T g |
T fooo] quvi srerreafaafearergieret oTd: & 11 3. 09/%¥%/ 0 ||
* This follows the order given in the 2™ edition of the Rgvedasamhita published
by Svadhyay Mandal, Kila Pardi, Dist. Valsad (Gujarat), 1940 AD.
* As per the English proverb “A man is known by the company he keeps” and
even the Sanskrit stanza expresses the same in:

SR IO g o Goofd ge: |
7 fe Tehafaehal Sumeue: Jfa AfgHHH ||
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Not only the exploits and functions of those deities are transferred on
Brhaspti but some of the qualities of gods associated with Him need

comparison. Here below an attempt is made to justify the point clearly.

The study herein aims further to present the association or company
in which Bhaspati is seen in the Vedic, Post -vedic as well as Purait
Literature. Moreover it is also admitted that the qualities of a person get

revealed thereby.

Brhaspati’s association with the Fire-god (31f:), the Rain-god

(wst=:) and the Sun-god (¥3:) is so close that one can say that Brhaspati

had acquired identity with them. For this reason it is thought proper and
justifiable that this topic must be taken for discussion in the next chapter
No. 05.

Brhaspati & Agni:

Brhaspati’s association with Agni is so close® that many of the

epithets of Agni are as if transferred on Bhaspati. The prime reason for

(A man though born in a noble family and even virtuous, is respected when in
the contact of a person of high virtuous, because a bamboo though of best qualities
Is useless (for a lute), if without the contact of the gourd.)
> Brhaspati’s association with Agni is so close that both can be regarded as one
god. So the relevant discussan is placed under CH 05.
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this type of transference is that He has also the innate power of burning
the demons. It is sung in the RV 02/23/14, “O Bhaspati! Consume with
the brightest weapon the demons that have held your witnessed powers
in contempt. Manifest the glorified vigour and destroys those who speak

against you.”®

The protection by way of nourishing and blessing with the long life
of the sons or the progeny is so common in the Vedic literature that Agni
and Brhaspati are prayed. It is interesting to note that the seers of the RV
pray directly to Agni that the sons and the progeny may not get injury or

harm, while their prayer to Brhaspati is so to say affirmative.

In this case seer Vagisa prays Agni in RV 07/01/21: “ May you

being associated (with us) not be unfortunate to our own son. May a

”7

heroic son of ours not be defective.”” Now taking a look at the prayers to

Brhaspati seer Grtsamada’s words are “Grant us progeny” (93 = =1

Fo3/R3/%R), seer Vamadeva says, “O Brhaspati! May we become lords

of riches and be blessed with excellent progeny and valiant

descendants.”®

® ST que TareRd & @ R SRR gedE)

STferedd F TeHd @ A Jeerd f afRard €11 F.03/33/2% 11
T 1 & T T T S He SR ST f el . 019/02/32 1|
8 JeeT gy SitE o I T O | . 0%/ 0/ 08 |
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Agni is called “one present in three seats” (fwereer:) and these three

abodes or places are the earth, the Mid-region or the Mid-heaven and the

heaven or the sky. So is the case with Bjhaspati the epithet Trisadhastha
(forwereen:) is explained by Sayaricarya as T &MY s<iHE: (One present

in three places). This epithet is equally employed forlBgpati whose
second abode (as in the speech of the Maruts) in the mid-region is

occupied in the form of Visvarupa (RV 10/67/09) (as cited above).

Most of the European scholars like Max Muellar, Wilson, Macdonell®
and so on have tried to establish that like Agni'® Brhaspati is a divine
priest or a priest of gods and not an individual deity. For this baseless
supposition most of them cite only one reference of RV 01/01/01, but
they have no other reference to comply their supposition citing similar
text in case of Brhaspati. ! The reason behind their supposition seems to
be based on the references like Agni being =fashg: (RV 01/01/05),

sgoreafd (RV 01/38/13, 02/01/03 & 03/26/02), =kfu: (RV 06/14/02),
sEvrshia: (RV 06/16/30), etc. But Agni and Brhaspati are entirely

different deities with their individual personality; both of them have

close association through many special features which will be discussed

® A Vedic Reader For Students, P 84.
1 ffriies wifed a9 e | SR TEEHT || F.02/08/02 ||
1 Vide. Tripathi G. C.: Vaidik Devata, P 687.
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here bellow but the most striking point of association lies in both of

them belong to the Angiras-clan in the verses like,

“O Agni! O Angira! Whatever good you will do for the worshiper (or

» 12

one offering oblations) (SW) is true of you”.

“O Agni! You are the first sage (named Angira)”."?

Their close association is such that sage Grtsamad says, “O Agni! O

Brahmanaspati! You are Brahama, the knower of the riches.” Agni is

further called Indra who is the bestower of riches (gw:) and Visnu who
is the wide-pacing one (3¥:). Moreover seer Agni Tapasa invokes the
Fire-god (1) for protection and along with him Soma, Adityas, Vismu,

1 Sun-god and Brahma, the lord of hymns or prayers.15

Brhaspati’s physical description is similar to Agni, because he is the
guardian deity as well as the representative of the gods. This identity of

Brhaspati and Agni is obvious from their common epithets such as, the

2 e o @ w 9E BRI | dEe o HOHER: |1 F08/0%/08 ||
13 ey Wt oifi S 11 %0 0/38/02 11
Y o 55 g S e e |
SR afa seroredd o foed: =8 Qi1 k.0R/0/03 1
L St TetesT e |
sfeear foreo] & St = geeafaq |1 .2 0/2%%/03 11
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encompasser of all (9R:)."® The employment of the word Iva:

identifies Bihaspati with Agni, as sage Grutsamad presents Brhaspati
being the delighter (Tva:) in RV 02/24/11and Agni has the delightful

appearance (Yvaigs). "’

Even their nature and power of blessing are similar. RV 01/01/03
says, “Through Agni may day by day obtain wealth, prosperity glorious
and most abounding in heroes.’® Similarly seer Ayasya Angiras says,

“May he bestow upon us food along with cows, horses, heroic sons and

dependants.” (¥ SRS | A1 2T 9111 R 0/8¢/8 ) etc.

Brhaspati’s association with the Sun-god (§3: or sffe:) is so strong

that it seems sometimes that both are identical and therefore this topic is

discussed here.

10 s srgeaT faga: TR 9 SE9Y TSR 11 02/ 08/ 0% ||
17 (1) Shrser gor faen fory] weq Toar: e atae
T a8l S wfd T 9 fo4g a1 aResRIvefa: |1 .o 3/%/22 11

(&) o el TRt et wew fedife |
TN & T T 9 o1 e Ry et far S| 3. 0\0/ 08/ 11

18 sifiem TR fRafee | TR dRe T || 0% /08/03 |
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RV 10/68/09 states Brhaspati’s association with Dawns, the Sun (&:)

and the Fire-god is presented in a way that he took the help or assistance

of them and then only he seized the cattle including cows (TiaquHq 19

Under RV 10/68/02 Brhaspati is compared with Bhaga (the Sun-god)
presiding over the lustre or supremacy joining Aryama (the Sun-god in
motion) with the lustre and Mitra (the Sun-god motivating the people)®
unites the husband and the wife in the marriage establishing them legally

in the society. This shows thhtspiti gives his lustre to the

worshipers and establishes their position or rank (3fdsn) in the society.

RV 02/25/04 though speaks of Bliaspati’s blessings of the form of
make worshipers to acquires the constant showering of the heavenly
waters that are beneficial to the agriculture, it assures that they become

dear among the servants and inculcate the irresistible power.

Under RV 10/182/02 Buaspati’s son Trapumirdha identifies him
with Narasamsa-fire who also has the qualities like that ofh&pati.
Here it is to be borne in mind that Narasamsa fire has important position

in the Apr1 hymns.21

19 Sramfared @ @ T AT O ST i T qHIT |1 g 0/8L/0R ||
20 firsit ST =Tt SaTon S STER YR = 1. 03/48/02 11

?! podar K. R. in his article ‘Apri Hymns in the Rveda ’ has discussed 10 Apri-
hymns of the Rgveda in his article where he has clearly mentioned that such hymns
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(03) The style of helping and favouring the sacrificer is illustrated
under RV 02/25/03 with three similes of a river breaking the banks

(fa=e &f1e:), a bull overpowering the oxen (I a&iixfyy aesistan) and the
fire flame growing non-stop (3mfta afafaAts da).

Brhaspati & Indra

Brhaspati and Indra are so closely associated that 06 hymns and 00

independant formulas present them as the deities, though Brhaspati’s

association with the All-gods (a¥4<ar:) cannot be put aside.

Indra is a famous war-god in the Vedic literature and hence his
valiant deeds are eulogised in a big number of hymns. The deeds are
glorified nicely in the famous Sajaniyasiuktam or Indrasiikta recited by
sage Gitsamada in 14 verses of RV 02/12. It will be appropriate to

summarize the content of the hymn here bellow.

Indra, the chief wise god (¥=%aTq) as soon as born surpassed the gods

through the greatness of his valour (01). He settled the quacking earth,
flying mountains and supported the heaven (02). He slays the serpent,

released the rivers and drove out the cows from the enclosure of demon

contain 11, 12 or 13 verses and among them 02/188, 03/04, 09/05 & 10/70 take fire
Tantinapat in the hymn, while 02/03, 05/05, 07/02 & 10/110 take fire Narasamsa.

156



Vala (03). He has made all unstable things stable, drove out the Dasyus
and plundered the possessions of enemies (04-05). He is fair-lipped

(gf¥™:) who grants riches to the suppliant Brahmins and those engaged

in sacrifices (06). He is the controller of horses, cows, clans, as well as
chariots and he is regarded as the creator of the Sun as well as the Dawn
at the same time he is the releaser of waters (07). He had been invoked
by the armies of both the sides of enemy during the battle, because he
helps to win the battle (08-09). He kills the sinners and punishes the
arrogant (10). He killed demon Sambara, the mighty (3TT=HTY) dragon

and demon Danu (11). He is regarded as the mighty bull (FIHEfTHM)
who let loose the rivers. He is armed with the bolt (31e1g:). He killed

demon Rauhira (12). Befo re Indra the heaven as well as the earth
(zmargferl) bow down and the mountains are afraid. Indra holds bolt in

his hand (asr8%:). He is well known as the Soma-drinker (13). He grants

protection on all those engaging themselves in the sacrifice (14). He is a

fierce one (34:) enforcing the booty for his devotees and hence the sage
(addressing in plural — 31 s<H) wishes to be graced with heroic sons and

loud voice (15).
RV 02/23/18 gives clearly that he is strong and powerful because he

freed the cows, cancelled behind a rock.? There® the cows, rather the

22 5 for =afsTara wedT e TEegst TRfETR: 11 3.0 /R3/2¢ 1|
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ruddy cows sweetening the oblations (8s79<:) are released. “Itis further

expressed under RV 02/23/18 when he freed the cows from the clutches
of Demon Vala, he behaved as if in the association with Indra who
releases the waters from the ocean like clouds®® where the clouds are

commented upon by Saynacarya as IATGL.

RV 01/40/08 expresses that he holds the weapon like the thunder bolt
maybe like that of Indra and hence his powers are like Indre®® and again
RV 02/23/01 employs the term Tom=i < Torafaq (the lord of celestial

troupes) indicating the prime importance transferred later on upon TIq
o9 who is till date invoked in the beginning of any religious act.”’

Under RV 10/155/02-03 He is addressed as the eulogizer i.e. the lord of
prayers (srETor:9f:) who is hard to be destroy (3gUi:).This shows his

infallible (3= power of destroying poverty (3Tciest:).

23 Feami YFauE e AgegesRIaa- Sifoadl |
I AT AESTRII STAT[ETH SHALIE: |1 3B.03/%/03 11
24§ g | a1 T a6 TS et W@
TR TGS YT HiTshagIoIdIearsTd | | 3.0%/0o/o4 ||
2 Z307 1T A TG gee FRTHisAT STofa || .0 R/R3/2¢ 1|
20 Jre Tt =1 o HETE A S AT |1 0%/ %0/ 0L |
2T 7O <o O TR e TSR
ST ST SIRTVEd 317 7: SUeRfofeT: HE Tew |1 F.0R/R3/08 1
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Among the Vedic gods Indra is seen associated with Bispati in a

good number of hymns.

RV 01/18/02 compares his quality of promptness (q¥:) with Indra
whose another well-known epithet is guE. The reason is provided in

RV 01/40/08 expressing him who has powers like that of Indra, because
he holds the thunder bolt as Indra holds.?® At the same time he is himself
a war-god like Indra and that is expressed in RV 04/50/05 where
Brhaspati is declared to be a war-god ruling over the well-praising and

rejoicing troups of soldiers (e o). %

Moreover their combined generosity is clear in RV 04/49/04
speaking of Indra as well as Bhaspati granting the worshiper a hundred
of cows and the thousand of horses® which shows that these two are
war-gods and they helped the society to procure cattle and horses. As a

society of agricultural profession this reference is an interesting one.

Under RV 07/97/07 Braspati’s involvement in the welfare of the

people and his assistance to Indra are exhibited. This indicates their

28 1t = A HerE 1 SR A 1| 0%/ o0/ 0C 1|
2 3§ gy 9 a1 O et WIS Hient W@
TETTTRIGIT BSAYS: hiThagraIdiearoid |1 3.0%/bo/ oY ||
%0 a1t sTgeTTd! W HX WAe ST WeRA || .0 %/ %R/ 0% ||
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association on the ground of his being the deity presiding over the

hymns (eam dfa:).>!

Both Brhaspati and Indra are praised under 07/97/10 as the masters or

controllers or lords (3¥m2) of the terrestrial as well as celestial treasures.

Hence they offer riches (%) to the worshipper (¥ad) and to a singer
(). >

Brhaspati is presented also as the killer of demon Vrtra® and the

destroyer of the cities of demons.

Indra is well known by the name destroyer of the cities (of demons

and enemies) (ST, T, TfHS) and the same act of destroying the
cities (=) is used in case of Baspati, too but it is interesting to

note that the name Sambara was originally for a demon residing on the

mountains (I: ¥R gedy fa=adg) as given in RV 02/12/11 has got the

extension in it’s meaning i.e. the name of a demon comes to be known

3! e T T FESRIV YAl G| | .018/19/ 0 ||
% Jerm Jaftsg o feereend 3a T |
T X Terd i o o urd wfafd: 9 11 H. 09/%19/%0 11
33 (a1)qn fermpehfor TR emersEyt HeTHYTE | .0 6/29/2 2 I
()5 ford $od 3 sk Jeefdeagd 9R |
AT o G << ST e e || .0 €/93/03 ||
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as the cities of demons or enemies (Ir=ion) that were destroyed by

Brhaspati.**

The killing of demon Vala and releasing the cows are common deeds
of both Indra (RV 02/12/03) as well as Baspati (RV 04/50/04) from

the enclosure.®

The above discussion reveals the reason why Indra and Brhaspati
have been glorified in many of the verses of the hymns exhibiting their
association. They are as under:

(02) TR (NfER™: WiFEM: 94Ig) 9rfa: wiFe: ;| ST R, 2 € ey
TG | SIRIUTEA(: 52, % 0 TEEfe:; 2 R THISEIUEl || 3.0 3/% 11

(o) aTREl THaH: FHU: | M B<: | TR || 0%/ %R ||

(03) ammeal Tiad: Fu: | gy, 2o STl B<: | Fewafa:, 2 0-¢ % THEEHl ||
F.0¥%/40 ||

(o%) TamaefEfas: =1 BT ®<:1 ¢ TR R,¥-¢ Fg@:; 3,
SSISRIUTI, € 0 SaIaaeddl |1 3.0\9/R9 |

(o) HTERERTS: FHW: | AT B<: | $5:,0 THEFEETA |1 .09/ ¢ ||

3 (o) areErtel 7 we wvaE qU faseTeE Yo | .03/ %/ 08 1|
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TG =gl SIRTUrefd o <1forig sigHw=i fa Feiaq |1 3&.03/3%/0 R 11
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(o&) fefiufgean, gaml o1 Ared: ®: | By, ¥ fae, 3¢ [EaAd: 8<: |
T, 2% TRHEd: QY TRTEEdl |1 H;.0¢/R& 1|

It is surprising that the association is not only connection or relation
but is also of identical which is visible in Mantras like RV 07/97/03: |

glorify with obeisance and oblations to the most excellent (3g9) and

beneficent (§eH) lord of prayers (sEUrafay). May my godly praise

attain to mighty Indra who is the lord of prayers offered by the devotees.

This prayer is offered to Bihaspati directly but it is simultaneously to
Indra also, because both are the most excellent, beneficent and the lords

of prayers.

RV 02/24/12 is a type of prayer to Brhaspati and equally to Indra
(WeraT - wEEE). The prayer is said to be infallible (¥ - @r=me®) in a

way that both the deities do come together the sacrificial place just as

two horses being yoked come together to eat grass (21 I =1fe) *° and

hence as the protector, the sacrifice is not injured.

Similarly RV 10/06/06 gives the event of Panis stealing the cows and
getting defeated by Bhaspati is presented in a little different way. The

%0 T4 Wt e AR QragE ¥ o o A
ST STSRIUTET Bfomis® Foia Aot ST 1| 3.0 R/R%/%R 1
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same event is here ascribed to Indra and for this reason Sayanacarya

referring to the singular form of demons Panis, remarks that Indra is lord

Brhaspati.(35: 343 gg&fd:) and adds that Pari was one of the servants

of demon Vala (afti IS TeRHaAHHEYH).

Just as Indra is called “One who moves the immovable” 3=Ia=gd in
A FFaAq ¥ SHE T=: 1l (RV 02/12/09) andha§rati  or

Brahmanaspati is also moved the stable clouds.*” Again Indra is called
upon or invoked by both the battle-arrays of enemies,*® so also RV

02/24/09 presents Brhaspati as one well-praised in the battle.*

These cross-references of association give the clear picture of
Brhaspati who is a powerful lord of hymns and at the same time a

valiant protector as well as a War-god like Indra.

The YV 34/56-58 are in honour of IBspati in association with
Maruts as well as Indra. Baspati is prayed to come to the sacrifice

along with Maruts, the bounteous bestower (gsd:) of desired objects

¥ eI SRR =g agA= 9 T || 3.0 3/3%/0R 1
38 3 sl Wi forga TXsaR 3w S |

I Fa eI A1 §9d | SHE $5: 11 .03/ /0 1
¥ g g § o fea: 9 geq: 9 I SR |

e I AT WA Tl &S STeq el aeaqgean| | .0 /%/0% 11
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and Indra is invoked simultaneously.* The next two formulas express
his association with Indra, Varun, Mitra, and Aryama with the prayer to
protect the sacrificer. For which the reason is obvious that he is the Lord

of the hymn (T =11 GFi4).

SBr. 09/03/02/03 narrates the story of the gods performing a sacrifice
and requesting Indra to fight with the demons. Indra asks them to urge

Brhaspati to help him, because Brhaspati is the spiritual power (/&) and
Indra is the royal power (&=¥). Then the demons are defeated by the

combination of both (the powers).

The above given story is strengthened by the story*' regarding

Prajapati’s libations (W¥=) partaken by Bispati a fter getting the

permission of the Sun-god, Brhaspati was not affected, though Bhaga,
Pusa and other gods were affected.
Brhaspati & Aditya, the sun-god

4

0 3 Femen SR |
U W I HeA: YEHEASTR WUl Tl 1| T, 3%/4E 1
It is already discussed in CH 02 above.
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Though™* the grant of good prosperity (9-feom™) and the removal
of sins (gRa-wr@a=m) are ascribed to the sun-god under RV 05/82/05,%
the gods guard all the auspicious (fa4 ag %S ¥I<af<t <@ under RV

02/23/19. 1t seems to have direct connection with All-gods including

Brhaspati himself.

Under RV 10/68/02 Brhaspati is compared with Bhaga (the Sun-god)
presiding over the luster or supremacy joining Aryama (the Sun-god in
motion) with the luster and Mitra (the Sun-god motivating the people)**
unites the husband and the wife in the marriage establishing them legally
in the society. This shows thhtspiti gives his luster to the

worshipers and establishes their position or rank (9fdsi) in the society.

The story of SBr. 01/07/04/08 regarding Prajapati’s libations (WIfT)

partaken by Bhaspati after getting the permeation of the Sun -god and
hence he was not affected, though Bhaga, Paisand other gods were
affected. This expresses how Baspati is favoured by the Sun -god,

though the forms of the Sun-god are affected.

%2 Brhaspati’s association with Aditya, the Sun-god is so close that both can be
regarded as one god. So the relevant discussan is placed under CH 05.

 faarh T faagRa T o1 uE E 9 SgA || FEou/ LR/ ok I
4 R S e el i <R geid T 11 03/4%/02 11
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Therefore the SBr. 09/03/02/03 is justified while narrating the story
of the gods performing a sacrifice and requesting Indra to fight with the

demons. Indra asks them to urdeasBati to help him, because

Brhaspati is the spiritual power (/&) and Indra is the royal power (&=m).

Then the demons are defeated by the combination of both (the powers).”

Though the grant of good prosperity (ws-featom) and the removal of

sins (gRa-wmem) are ascribed to the sun-god under RV 05/82/05,* the
gods guard all the auspicious (fag a5 w< w<af<t <am) under RV 02/23/19. It

seems to have direct connection with All-gods including Braspati

himself.

Under RV 10/68/02 Brhaspati is compared with Bhaga (the Sun-god)
presiding over the luster or supremacy joining Aryama (the Sun-god in
motion) with the luster and Mitra (the Sun-god motivating the people)*
unites the husband and the wife in the marriage establishing them legally
in the society. This shows thhtspiti gives his luster to the

worshipers and establishes their position or rank (wfasr) in the society.

® fqarh T SfaaRa T e | uE E 9 YA || FEou/LR/ ok ||
%0 firsit ST, et el s STER YR = 1. 03/48/02 11
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RV 10/68/02"" gives the comparison between Bhaspati leading the
cows (mfy:) to the worshipers and Bhaga who has brought (s ga f=m)

Aryama (to the world). He is also compared with the friend (f=h =)

uniting the husband and wife.

RV 02/23/02 gives the Metaphor of Bispati and the Sun creating
the hymns and the rays (S®md) respectively for the benefit of the

worshipers. Just as the adorable sun creates the sun rays by his radiance,

you are indeed the creator of all prayers.

The following example of Exemplification shows his nature. RV
01/190/03ab gives a nice Exemplification expresdiagpaBis

affectionate as well as kind-hearted nature. The sacrificers offer the

praise (3U&]fd), obeisance and even the homage that Biaspati accepts.
In this regard the example is given that the Sun (Wfeda) offers the rays

(=1®) that a man accepts.

Brhaspati & Parjanya, the Rain-god

7 i ifsrfe Famon i gaednv FER|
ST ot 1 <t o Jeeid IR |1 . R o/8¢/0R 1]
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Brhaspati is surprisingly associated with the Rain-god® as the Rain-
controller (Araftan) under RV 01/190/02,*° as he releases the waters

(arif®) in the sky and also the fruits in the form of rain. He is also called

Wind-god (\rafizn) who is connected with the rainy season.*

As he is the deity presiding over the prayers (&M Or sEIOMH dfq:),

he is represented as helping the agriculture by way of providing the

water supply.”

RV 10/68/01 employs 03 examples to exhibits how the worshiper

praise Brhaspati. Their praises are (01) like the shouts of the farmers

(Termmom) (protecting their fields from the birds seeking water), (02) the
thunders of the clouds (stf==a =em:) (of the rainy season) and (03)

various sounds of the showers of water cracking the mountains (fTRy=T

).

*® Brhaspati’s association with Parjanya, the Rain-god is so close that both can be
regarded as one god. So the relevant discussan is placed under CH 05.
e gfEFmAR SR JEAM ATEE a1 | FEOER: ||
>0 e 39 ara: wEw T A A S |
JEL(d: | Fooll i fqeas qad §gd Adiari | .08/ 0/0R 11

> 2eTeT <ETd G TSRO Yol G || 7.09/319/ 0L 1|
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RV 01/190/01 describes him as a non-deserting (3Fai) of his

worshippers and hence due to his qualities he is recognized as a

showerer (g94:) showerer of waters as well as the fruits or rewards. He

is said to be worthy of being sung in the sacred songs (Tar=r:).

Under RV 07/97/07 he is presented as the Rain-god helping
agriculture (1<‘>r6n°:)52 by way of providing the water supply.

RV 10/68/04cd expresses the extreme joy of the cows released from

the cave and rent off the skin of the earth (s=m w=i) with the horns of

the cattle as Rain-god rends the earth with rain (3g79).

Brhaspati & Mitra

In the Vedic literature Mitra and Varunare mostly put together as
fismereon or fEsmeTi, though they are praised also individually in 01 and

05 hymns respectively, both are jointly sung in 14 hymns.>*There is a

comman factor of blessing the worshiper that Mitra>* and Brhaspati are

> o AT E T WAl ST | Tlo 0l8/]18/ 00 ||
> Mcdonell A. A. remarks in his A Vedic Reader For Students, “In the
Atharvaveda, Mitra at Sunrise is contrasted with Varum in the evening, and in the
Brahmanas Mitra is connected with day, Varuna with night.”
> 3 7 fi Tt sTg e T anfeed fvafa g
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kind Proctors by way of non-affliction of evil or the sin as well as

adversaries or the deceivers. They drive away all enemy-armies.>”

Mitra as declared in RV 03/59/04, has been created by the Creator

(a4m:) as the adorable king who is worthy of worship. Baspati is also

adorable and worthy of worship, because he has predence to the king

(S T gd ufd).

Brhaspati & Varuna

Varuna is jointly invoked with Brhaspati and other gods like Agni,
Indra, two A$vins, etc.”” Yet both Varua and Brhaspati are said to

support the worlds of heaven and earth (J<Hi), Bjhaspati on the other
hand holds the two worlds with his glory (¥eiis:).>

Seer Vasistha prays Varum with a question which sin has been

committed that the god intends to punish him>® and he wishes to worship

>3 el 7 gRd Fave AaEratagd gae: |
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to become free from the sin and to worship the god.®® The same idea is
further incorporated in RV 07/97/02 wherhadpnati is urged for

protection and for becoming offenceless.”*

Brhaspati & Visvedevas

Brhasapti as one of the members of the All gods or Visvedevas
and they are sung as a composite name of 09 deities viz, Agni, Indra,
Vayu, Bhaspati, Mitra, Piis a3, Bhaga, Aditya, and Matuts. This
group of deities is eulogized in 59 hymns as well as 90 Mantras in
14 hymns (with other deities) of RV and they are as under:

Seer Deity Hymn | Formulas | Meters
NO'| (afir) | (dm) () | ) | (i)
01 | gy | eifest 02/03 |o0%-03 0 2~ T
S TR 0¥-0§
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02 | Henfafer: | amg: 0/R3 |02 0 -2 ¢ A
FUF: | THAY: 03-03 2R ILSfore
et 0%-0F, R e,
TR HEEH 0W9-0% Ro,

%0 o <l 7 HieEgh FUAE T YURISAN: | 3.08/¢& /09 1|
*l a1 Son otz sHife gewfant w8 o g |
JAT AW Hiesgd ST A1 A1 Sl e a1 3. 09/9/0R11
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e,

D

2¥-2Y IIEY
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Brhasapti’s upgradation from a mortal to an immortal priest and

then probably that he was included as one of the members of

Visvedevas. This rise continued further in such a way that Bihasapti

occupied an inevitable position in the learning of not only the Vedic

literature but also the philosophical as well as spiritual literature and

their practice.

Association with Aditi along with the Visvedevas is seen under

06/75/17, while conferring the natural happiness (¥#)% upon

Brahmanaspati is sung together with Aditi and Visvedevas.

%2 213 aom: & At Few e 59
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Under RV 03/62/04°° Brhaspati is addressed to be the friend of all
gods (fag<=:) and the same is paraphrased by Sayanacharya as one

beneficial friend of all gods (We<afsd:) and hence it bespeaks his quality

of being friendly and pleasant in nature. During the recitation of RV
01/40/05 the gods like Indra, Varuna, Mitra, and Aryam2'164 find
important places (3&if4) in such a way that the seer states that these

gods have made their abodes in the hymns.

The idea that all that is auspicious which the gods protect (fa4 g wg,
Iafa <) under RV 02/23/19, seems to have direct connection with the
gods or rather all the gods (fag<ar:), though the grant of good prosperity
(ws—fararo™) and the removal of sins (gRa-w™e=H) are ascribed to the

sun-god.®

Under RV10/167/03 Baspati is praised with Anumati in the
sacrificial performance of kings Soma and MariMioreover His
connection with the deities called Indra, Dhata and Vidhata is also

pointed out.

%3 JeoT S = e faAReT R T SRV 11 3.0 3/63/0% 11
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AV 14/01/52, 53, 54 are enjoined in the Marital Rite where Brhaspati
Is invoked with 13 deities like Twaa, Indra, Agni, Heaven as well as
Earth, Matari§va, Mitra as well as Varuna, Bhaga, two ASvinas, Maruts,
Brahma and Soma for blessing the marrying couple. All the gods of
these mantras bless the couple for clothing (arg:), progeny and long life.

HHIE] I 7Rl IeIedesfd: ||

T YA YSTreld § SHie IG: TaH112%/0% /4R 11
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FJECAfHEd! STal AIH SHT A ToTa TEA 11%/0 /W% |
Moreover AV 14/01/55 invokes two Asvins along withaBpati

during the Hair-parting rite famous as Baby Shower.

Brhaspati & Soma
Many a times Indra and Soma are sung together and it is supported

by the 09" Book well known by the name SrHve, TaHMHETS Or TEEME

where their extremely close association is beheld.

The RV 01/18/04-05 praying for protecting the valiant persons from
sins, he is asked to be favourable like others with whom he is sung in

association with Indra and Soma.%® Therefore it seems that Indra and

% 3 a1 < 7 oty =) sreToTEf: | | feifa AR 0 2/2¢/ 0% 1|
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even Soma i.e. the Soma-juice are also associated with Brhaspati, as it is
expressed in RV 04/49/02 with the words that the Company of Indra and
Brhaspati is complimentary and hence both enjoy the drinking as well as

getting the exhilaration®” from the Soma Juice.

RV 04/50/10 exhibits Baspati’s association with Indra and also
with the Soma-juice. It is obvious and acceptable, because both of them

being War-gods. Both are joyous and shower wealth (on their people).

These two qualities are further elaborated when the seer Vamadeva

prays the drops of Soma-juice to enter and pervade in their body.

Moreover they should grant heroic sons, while RV 04/50/11 says that
Brhaspati’s association with Indra causes the worshipers to prosper in

wealth, riches, horses, cows, etc. and this naturally shows their goodwill

(gAfa:). Both of them protect the prayer and rites of a worshiper, arouse

appreciation of the worshiper and weaken the hostilities.

RV 02/24/12 declares Biiaspati to be very closely associated with
Indra in the Sacrifice called weaw=n s1fqwe where both Indra and Brhaspati

are invoked as the lords of wealth (=&t — Teramt) and they come to the

@ o SRIUd W S5 T (SR UTeeed: |1 .08/ ¢/ o4
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sacrificial assembly together. Both are said to be closely connected like

two horses yoked to a chariot (I=19) come to the place of their fodder.

RV 07/97/08 employs the adjective ‘to the skilled one’ (3&m=am3)

which indicates both Brhaspati as well as Soma who is called ‘a skilled

accomplisher of functions’ (S&r@re:) in RV 09/26/01.

Under RV 01/190/05 Bhaspati is said to have gone in search ( =I¥9)

of a sacrificers to offer Soma-libations.®® The word ‘drinker’ (faares)

expresses his close connection with the Soma-juice.’Again RV
04/50/03 says that Bhaspati is associated with the Some -sacrifice and
hence when the sweet Soma-juice is extracted and poured for him in the

vessel, it creates a special sound which is comparable to the praise.™

While discussing Brhaspati’s association or connection with Soma, it
should be borne in mind that Soma here, is not the Moon-god who is
also called or rather welknown as Soma (mostly in the later Sanskrit
Literature). In the Vedic Literature Soma is the principal deity of the

Soma-sacrifices or the Soma-juice offered in the sacrifices. For this

% Jee = 3 R | .0 2/2R0/04 11
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" JeeT = R e o @ A 1 g |
4 T STe g Hed: grawardl TR | 3.0%/uWo/03 |1

178




reason only it is observed through the study that Bhaspati and Soma are

no enemies, but they are friends and even companions of Indra.

RV 04/49/02 prays Indra and Bhaspati as well to drink the delicious

Soma which is poured out for the exhilaration of both.”

Another clarification would be appropriate here to make that Vedic
god or celestial priest or even a mortal priest (who is upgraded to the

position of the celestial priest) is not the personified planet Jupiter.

There are ample references in the RV about the Vedic god Bhaspati
whose enmity with the Moon-god is not mentioned and hence the
problem of the Moon-god abducting and seducing Bthaspati’s wife Tara

(the mother of planet Budha) is beyond fancy even.

Brhaspati & Sarasvati

The RV praises Sarasvatt in 01 hymn (RV 06/61/01-14) and 20
verses’® individually among which in 08 verses with ad well as
Bharati, 01 with Indra and 11 for Sarasvati only, but not a single hymn

praises Sarasvati and Bphaspati jointly or clustered except RV 0 2/30.

"2 st 9t R forer S S | IRHaT W || 0%/ %R /0 1

7 Sarasvati is praised under RV 01/12/10-12, 01/188/08, 02/30/08, 02/11/08,
03/11/08, 05/11/08, 07/02/08, 07/95/01-02, 04-06, 09/05/08, 10/71/08, 10/17/07-
09, 10/110/08.
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Though RV 01/40/03 Brahmaspati is prayed with the goddess of
Speech (g7 <4t) along with gods connected with the sacrifice,”* his

association with Sarasvati, the goddess of Learning or Speech is not

clear.

Brhaspati & Maruts, the wind-gods

Under RV 01/40/01 Bhaspati is prayed to come to the sacrificial
place and that too, being associated with the Wind-gods (Maruts) who

are bounteous givers (4ga:).” This indicates that Brhaspati and Maruts

were in close association. Further in RV 01/40/02 it is sung that one who
praises Brhaspati and Maruts, obtains wealth of the form of horses and
vigour’® and again in the hymn (RV 10/67) of Paris stealing the cows of
Indra, sage Angirasas’ son Ayasya refers to him as one headed by seven
Maruts’’ who are compared with the swans singing sweetly under RV
10/67/03."
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Maruts the Wind-gods are the sons of Rudra™ (and they aim to be
known as the troups of Ga#sa.) Brhaspati is also known by the name
Ganapati in oMl = oM RV 02/23/01 which shows the intimate

association not only with Maruts but also with Ganesa.

Further Maruts are the gods assisting in the war-fare (I S=I&= A
ST geae 9 gaarg Af ) (RV 01/85/08) and therefore their prime

importance in case of Bihaspati releasing the cows from the cow -pen of

demon Vala and his soldiers Panis are fully justified.*

RV 10/67/07 clearly mentions two main tasks viz. (01) destruction of
demon Vala who has stolen and detained the cows and (02) acquisition
of wealth in the form of the cows. For the task of searching the cows,
RV 10/67/08% adds that the Maruts realizedhBipati’s quality of
leadership and then they resolved to make him the lord of the cattle i.e.
the cows (Msafam).
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In RV 10/67/07 Baspati’s personality gets projected brilliantly,
when he is referred to as the friend of the Wind-gods Maruts who not
only help him in killing demon Vala but also in regaining the wealth i.e.

the cows.%?

Under RV 10/67/10% it is stated that the gods of the heaven and even
the lords of directions (AT ¥=i:) extol him loudly (sT&T-3m&9) after

Brhaspati acquires the sacrificial food and occupies the upper positions.

In continuation to the discussion of SBr. (05/01/01/04) about
Brhaspati being the Lord of Upper Direction (S%af f<&), his lustrous and

ritualistic form is mentioned in the White YV (26/03) that “Bhaspati

excels an enemy on account of his propitiability (37%&fd), because among

184

the people he is lustruous and hence ritualists (3rgAd).”"" His lustrous

form™ is supported through the evidence of Bhaspati being One of the
trinity of Light (a7if&) of the Sun god.®

82 3 ¢ weeifar: wfiafu. yrafs wiam f aieee: |
TRV G uIaTe SR ST |1 3.2 0/§\9/00 ]|
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% Tripathi G.C. (P 692) seems to identify Brhaspati with the planet Jupitar (T%:) of

the Astronomy and Astrology just for the reason of Bhaspati’s lustarous f orm,
because Jupitor beaing one of the nice planets of the solar system.
8 Ffenfe Temey;: o a1 snfere T 1 38.03/08/0311
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YV 34/56-58 is the same verse of RV 01/40/01, 01/40/05, 02/23/19
where Brhaspati is associated with Indra as well as Maruts. Brhaspati is

prayed to come to the sacrifice along with Maruts, the bounteous

bestower (Ja4:).

Brhaspati & Rudra

Rudra is addressed as the father of Maruts, the Wind-gods (faawears)

under RV 02/33/01 and Maruts are mostly praised together with
Brhaspati. They assisted in the great event of procuring the cows of the
gods as well as of the sages. Yet two of Rudra’s qualities like showering
gifts in abundance®” and not harming or creating injury to the progeny®®

of the singer seers.

Rudra is the mightiest one wielding arrows and the bow and similarly

Brhaspati wields the same thus both are weapon-wielders.®
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T 9 W “the epithet like the terrifying beast of pray’. (7 = «HH) is

employed for the trinity of the Vedic gods viz. Bhaspati later on
propitiated as Brahma). Vism (RV 01/154/ 02) and Rudra i.e. Mahadev
(RV 02/33/11).%°

Brhaspati & Dyava-Prthivi

The two worlds Heaven and Earth (J<&) are prayed to listen to the

hymn RV 10/67°! along with other gods and to protect the world. Here
Brhaspati is prayed to protect the singer sage (SIftq).The gods listen to

the whole of the hymn making it truthful. Hence they should provide the
fulfillment of the wishes presented under RV 10/67/11.%

Brhaspati & Visnu

RV 01/154/06 mentions the well of honey located in the Highest
Abode of Visn yet it is interesting to note that the cows released by
Brhaspati from the enclosure of demon Vala, give so much milk that it

becomes a well of sweet milk for the people (AYSERYEH 1103/R%/0% 11).
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The expression ‘like a dreadful beast of pray’ (1 = #4:) is often

employed in the Vedas for a few deities to exhibit their violent power
used against enemies or demons. In the same way each one of Wisn
(RV 01/154/02) and Braspati (RV 01/190/03) is a dreadful beast of

pray.

Bull (Fu: & 9w - g0i/9%0 in RV 01/154/03, 06) is one of the

epithet of almost all the deities of RV expressing their physical strength,
though the same name is explained by Saynacarya as a showerer of

benefits (MM aftfan). >

Brhaspati & Tvasta

RV 02/23/017% where there is a striking reference of Braspati as a
recognised Sama-singer and that too, his recognisation is established

(311q) created by Tvasta, the celestial architect who is also the reciter

of every Sama-hymn. Thus the association of Tt#asand Brhaspati
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seems to be the teacher and taught. This saws that the statement of RV
10/67/03 that Brhaspati sings the hymns loudly.*

O Brahmanaspati! The celestial architect Tvasta, the reciter of every
Sama-hymn has indeed created you above all beings. Brahawpati
being well-aware of the debt and discharger from the debt is the
destroyer of the opposer in case of the performances of the great

sacrifice.

Brhaspati & two Asvins

Two Asvins seem to have no direct association with Bjhaspati except

the group invocation of RV 07/41/01, though 02 epithets Bountious
(TerarT — "EEEt ) (RV 07/71/01) givers as well as Showerers of desired

objects (oM — guvit) (RV 07/71/06) and the similarity of their chariot.

As$vins are bounteous givers, because they are abounding in horses
and cows, similarly Bhaspati is also a bounteous giver. * They shower

desired objects as does.”’
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The interesting similarity between As$vins and Bhaspati lies in their

chariots that are effulgent (¥Hsm4f&™) and laden with the treasure
(agsa=m).”

Brhaspati & Pusa

Pisa in the RV is a Solar deity with beneficent power mostly of
protecting the cattle. There is a common factor betweenaPasd

Brhaspati that help the people by procuring the booty (after winning the
battle).*

SBr. 01/07/04/08 though relating Prajapati’s libations (3T)

partaken by Bhaspati after getting the perm ission of the Sun-god but
was not affected, though Piisa and other gods were affected. This
expresses how Brhaspati is nearer to the Sun-god, when compared with

Pusa.

Brhaspati & the sacrifice
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Brhasspati’s association rather, connection with the sacrifice or
the sacrificial rituals is obvious and hence no discussion worthy to

be carried here.'®

It would be yet appropriate to mention a few references here. As

e.g. Brahmanspati prayed with the goddess of Speech ( g <)

and with the gods (RV 01/40/03), the gods obtaining their share in
sacrifices through Brhaspati (RV 02/23/02), Lord of sacrificial food
(RV 02/23/01), granting all that is desired after hearing the hymn
(RV 02/24/01) and understanding of the hymns (RV 02/23/19),
bringing oblations, hymns, food, clothing, etc. (RV 04/50/07),
connected with the Vajapeya sacrifice (YV 09/11), inspiring Vedic
singers (AV 19/04/03-04), etc.

Brhaspati must have been initially the mortal sage who attained
immoral position as the priest of gods and the reason is that sage
Brhaspati attained the knowledge of the Highest Brahman. This is
supported by Bhaddevata. ™ In addition to that even Sayaacarya

1% This topic is fully discussed in CH 06 below.
101 geiifer: o 7T ST | AT G geR: 119, 2. 09/208] 11
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specifically remarks under RV 10/71 that Hspati observes the

children who have studied the Vedas and then speaks to himself.'*

Finally seer Bharadvaja of the 6™ Book states that Bhaspat i is
the son of sage Angira and the father of sons like us i.e. Bharadvaja
is the partaker of the oblation under RV 06/73/01 which expresses
Brhaspati relishing the position of the celestial priest enjoying the

share in the sacrifice.

Association with sages

Brhaspati’s association with sacrifices rather, sacrificial rituals
has naturally a close connection with the seers or the sages.'®® RV
06/47/20 depicting the potency or divine ability of Bhaspati, makes
it crystal clear on the authority of the Sarvanukaramani™* that sage
Garga who was deviated from the path in a solitary forest and then

he propitiated Brhaspati with this &= for rescuing from the danger.

102 Jeefore g fafeqermi 9ot guaT T W FaEssg || 3. £0/92 ||

193 Brhaspati’s association is close with the sacrifice, it’s rituals and the fruition in
the form of bountiful gifts, is discussed CH 06.
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YV invokes him to be a wise,’®™ he bestows cattle as well as
riches (treasures) and the inspiration to the Vedic seers.'®

Councilor of gods

It is strange yet interesting point of association dfadpati (not

mentioned by name) with the story of Sarama, the celestial bitch (S

and demons Pais , because the whole of the episode of the sages

searching for and finding out the cows is presented.

The famous dialogue hymn called Sarama-Pani is RV 10/108. The
reference here has though, the support of the commentary of

7

Saynacarya'™’ when Demon Vala’s soldiers called iRakidnapped

(3tusd:) the cows of Indra and of the sages and imprisoned them in his
cow-pen. Indra asked the heavenly bitch named Sarama to find out the
whereabouts of the cows. She crosses the river Rasa and finds out the
place and the dialogue takes place in which the Panis try to bribe her, but
she boldly refuses with the threat that the gods and the sages will find
out their hiding place. Brhaspati sent the Angirasas who went there,

nullified the illusory tricks (dra:) of the demons and drove out the cows.

fa
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Even while returning, the Panis had created the fiery obstructions which

were tackled by the sages themselves.'*

This shows how he is depended upon by the gods for all types of
help. Therefore the association of gods with him is of the type of one

being depended and the dependant one.

The first occurrence of Brhaspati’s counseling in favour of gods (also
of sages) is in hymn RV 10/108'% which is famous as the Dialogue
Hymn of Sarama-Pani. It seems that Brhaspati involves himself not only
in counseling but also in the action of accomplishment. It is interesting
to note that Sarama, the celestial bitch threatens the demons. She tells
the Panis that she knows neither any brotherhood nor sisterhood. 10 He

procures the cows stolen by them.

Brhaspati’s counseling occurs for the first time in hymn the Dialogue
Hymn of Sarama-Pani (RV 10/108)"™ where he is not simply a
counselor, because he involves himself in counseling as well as in the
action of accomplishment. This is proved by the threat given by Sarama,

the celestial bitch. The hymn 10/108 states Vainateya, the eagle as a
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1 This is discussed under the topic of Brhaspati in the Rgveda above.
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disloyal envoy who is given bribe by the Panis, but just opposite to that
the BrP (131/09) introduces Sarama as a disloyal bitch given bribe of
milk. But intelligent Bliaspati is so sharp that he comes to know the
fact.

Brhaspati in the Epics

Valmiki’s Ramayamm refers to Brhaspati in all most eleven places

where Bihaspati’s wisdom is standard of Comparison (39HEH) except

one reference stating the Monkey king Baispati whose son was Tara
(ena chokara na nam alpva). As e.g. the AyodhyaKanda (01/39, 17/11 &
41/11) enumerates the qualities of a minister, writes, “Like Bhaspati, he
(i.e. Sri Rama) is the prolific orator in course of gradual arguments.”**2
More over AyodhyaKda 104/28 13 and YuddhaKada 127/64 114
specifically mention his association as a councilor of Indra.

The AyodhyaKanda (01/17) of Valmiki’s Ramayanam enumerating
the qualities of a minister, writes, “He (i.e. SrT Rama) is the prolific

orator in course of gradual arguments like Brhaspati.”
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The epic Mahabharat presents him as a councilor of gods.

Mahabharatam (=MBh) Adiparva 76 narrates Brhaspati’s cleverness
how he takes care of the gods by employing his son Kaca to acquire the

science of Reviving form the preceptor of the demons.

MBh Anusasanparva (ch.111) mentions Bras pati as an intelligent,
scholar of the scriptural sciences and pious who instructs Yahis
(arrived at Bhisma on the bed of arrows) regarding the nature of the
injunctions as well as prohibitions and the evil results (of downfall) of
wicked deeds, but it seems that this Bhiaspati was might be other than

Brhaspati, the celestial priest of Vedic times.™

MBh talks about Bthaspati to be an advisor or an instructor which is

seen in the Udyogaparva (chs.11 to 13).

Once Indra is dethroned and Nahusa is coroneted as the king of gods.
He forceses Indra’s wife Saci to be his queen because he is Indra and she

is Indrani. Indrani is connected with Indra’s position and not Indra
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personally. Saci being frightened by his proposal seelsadpati’s
shelter. Brhaspati promises protection to her and advises her to ask for
some time for the discussion. But Nahua knowing Saci in Bjhaspati’s
protection, commands the gods to get Saci back to him. Hspati
refuses bluntly and propitiates the Fire-god to get Indrant whereabouts,
and recites the Vedic hymns re-empowering Indra who finally returns to

his thrown.

MBh (Adi 76/12-18) and even MP (25/15-16) exhibit Brhaspati’s
cleverness, to such an extent that it shows how Béspati takes care of
the gods. At some time the gods are defeated in the war with the demons
who are killed on the battle field yet they come the revived. Brhasapti
pondering over the solution of helping the gods decides to send his
(second son) Kaca to Sukracarya the preceptor of the demons to learn
the science of Reviving (the dead ones). Kaca obeys his father, goes and
approaches Sukracarya for the same. Sukracarya starts teaching the
science of Reviving though the demons raise the objection that Kaca
belongs to their enemies i.e. the gods. The demons looking to
Sukracarya’s reluctance to teach to Kaca, kill him two times but
Sukracarya revives him. As the time passes, Sukracarya’s daughter
Devayani falls in love with Kaca. Third time the demons kill Kaca, cuts
him in to pieces, burn them, mix the asses in the wine and gives to
Sukracarya who drinks it. Devayani not finding Kaca, requests her father

to bring Kaca back but the father sees him in his stomach. The daughter
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insists upon and the father teaches the science to his daughter and Kaca
comes out revived after training his stomach. Devayani teach the science
to Kaca who revives Sukracarya and returns to heaven.

Brhaspati in the Purana-texts

The 18 puranas presents him as a councilor of gods esp. of Indra in
many places.

Matsyapuranam (=MP) (25) (as discussed above MBh Adi 76)
narrate Brhaspati and his son Kaca. Even the narratives of MP (47)
about Brhaspati assuming Sukracarya’s guise and deceiving the demons
and of BrP (106/16-17) about Bmasapti , shows him as a shrewd
politician (Hiffer) at the event of churning the Ocean.

MP (148/64) refers to Indra who asks Bhaspati to find out a trick to
be exercised for killing demon Taraka. There Indra calls him a genius

(3eredt:). ! At that time Bhaspati advises Indra to execute the trick of
punishment i.e. stealing the enemy because peaceful behavior (&™),

bribe () and dividing (¥<) are not advisable. It must be noted here that

Indra asks for an advice of Brhaspati in the Kumarsambhavam (02/30)'*®

of Kalidas.

17 Brhaspati’s adjective Sem#i: has an accidental similarity with the

Visnusahasranam-Strotram sr=eafaesret: (36).
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195



MP (172) mentions Brhaspati as Lord Visnu’s incarnation among the
others like Brahma, Vayu, Soma, Dharma, Indra and Baspati which
obviously not a luminary only (mentioned as one of the 10 Mind-born
sons of Creator MP 145).

MP (47) begins with the inquiry about Lord Visnu’s incarnation as
Lord Sri kra1a and states that Va sudeva and Devaki were Kasyap and
Aditi in their previous life. The chapter then begins the account of
twelve wars of gods and demons™™®. During all these the demons have a
great loss of man-power, money and vehicles. So Sukracarya, the
preceptor of demons asks them to remain inactive till he receives the
formulas from Lord Shiva. At this juncture it is said that Sukracarya
propitiates Lord Sive and asks to impart all the sacred formulas of which
Brhaspati the preceptor of gods is unaware so that the demons can get

victory and defeats the gods.

This narration reveals Bhaspati’s talent to work for the gods and to

demoralize the demons.
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According to MP (47) and DBh (04/11-14) Bhaspati possesses
certainly the great personality as the priest of the gods and this is
indicated in the narrative of Sukracarya to whom Lord Siva asks
Sukracarya to practise savoir penance but the gods came to know about
the deceitful behaviour of the demon. Under the leadership of Braspati
the gods attack and defeat them. But Sukracarya’s mother creates an
obstacle and turns Indra to be inactive like a statue. Lord Visnu comes to
Indra’s helps and employs the Sudarsan discus that cuts of the head of
Sukracarya’s mother. On this occasion Sukracarya’s father Bhrgu curses
Lord Visnu to incarnate 07 times as a man. The 07 incarnations are (01)

A (02) T (03) 9™ (04) £ (05) 3@ (06) g5°2° and (07)

ol (the future Incarnation).

The narrative continues with Bliaspati’s favourable partiality to the
gods. During Sukracarya’s 10 year-long penance, Bhaspati takes the
guise of Sukracarya, goes to the demons and deceives them to such an
extent that the demons are not prepared to accept real Sukracarya as
original one.

Many a times Bhaspati counseling the gods falls under the literary
Amplification (3988"M) in the Puram -texts e.g. in the story of Sumbha

“The inclusion of Buddha i.e. Gautam Buddha in the list helps to prove that this
narrative of MP must be dated after Buddha (500 B.C)
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defeating gods in Dbh'#* 05/22 Brhaspati is presented as the counselor
of the gods who request him to practise some trick that may be a Vedic

injunction, evil or black magic (af=m®) for the destruction of the

demons. Brhaspati tells that the Vedic formulas are supported by the
rules and regulations. Again they are addressed to Indra and other gods,
hence they are powerless.'*’He promises to help them in the matter of
the destined situation (sfarsgwifawrem™™) and gives his firm belief that

both the Fate (3am) as well as action (39r™:) should be exercised and

never any one of the two.'*

As a result he reminds the promise given by
the Mother goddess Durga and instructs them to worship her to come out

from their difficulty.

The Srimadbhagavatmahapuranam (=BhP) (08/15) narrating the
event of demon-king Bali rushing to invade Indra, Brhasapti advises him

to leave the heaven and to conceal himself for sometime.

2 The DBh (01/03/02) enlists wg=® (two puranas beginning with the latter %)
which expresses Bhavisyapuranm and Srimadbhagavatmahapuranam for which the
scholars are not unanimous whether Srimadbhagavatm stands for the Vaisnav
Srimadbhagavatmahapuranam or Srimad Devibhagavatmahapuranam. Here both
are taken for the study.
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Brahmapuranam (=BP) (106/16-17)narrating the event of the Ocean-
churning, projects Brhaspati as a shrewd politician (Hifdfeg) who advises

the gods to partake the nectar as soon as it comes out of ocean and that

too, not allowing the demons (§%:) to get even an iota of it.***

BP (131/09) incorporates the detailed version of the dialogue hymn
of the divine bitch Sarma and Panis where the disloyalty of Sarma is
presented’® (instead of her loyalty as stated under RV 10/108). BP
states that Panis offer milk to her and hijack the cows of the sages and
the gods. (But it is clearly mentioned in the RV 10/108 that the bird

Garuda was disloyal and Sarama was loyal).

Visnupuranam (=ViP) (04/09/17-20)"*°refer to Bhaspati performing
the rite of Enemy-distraction (1fy=nfsy) against the sons of king Raji
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who did not return the heaven and even the shares of sacrificial offerings
to Indra. As a consequent result of the rite they fight mutually and
perish.**’

The Rudra Samhita (Satakhata 36/23 -32) of Sivapuraam (=SP)
narrates the event of the distraction of Ralacrifice, presents the

dialogue between Indra as well as other Lords of Directions (ciredre:)

and Bhaspati. After getting defeated by Virabhadra and his troups

(rom:), Indra inquires with Brhaspati about the way to come out of the

danger. Brhaspati replies calmly that it is not a wise step to fight with
Virabhadra and his troups, because any person performing any action
against Lord Siva, has to suffer the evils. ™

The CH 25" of MP (and also MbH Adi 76 discussed above) exhibits

Brhaspati’s cleverness, to such an extent that it shows how Brhaspati

takes care of the gods.

DBh (04/11-14) (also in MP CH 47 discussed above) reveals
Brhaspati’s great personality as the priest of the gods which indicates his

favourable partiality to the gods.
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Conclusion

The discussion above led so far is just an humble attempt to examine
the supposition of some of the modern scholars (including the Western
scholars) that Brhaspati is identical to the Fire-god, the Rain-god or the
Sun-god. The similarities of characteristics are more weighty then the
similarities of actions or even of the qualities. The fact is that Bhaspati
IS so intimate with the gods that there can be close, closer or closest
association with them.

Moreover the above discussion leads to prdsaspatBs
personality that he is an effulgent domestic priest leading the gods to the
sacrifice like Agni, a valiant War-god fighting with demons and
protecting the sacrificers as well as helping the society to procure cattle
and horses like Indra (though their joint venture lies in killing demon
Vala and releasing the cows), the seven-rayed god like Aditya, releasing
waters from the sky like Parjanya, motivating the people like Mitra,
making the people offenceless like Varan conferring happiness like
Visvedevas, bestowing understanding the meaning of hymns like
Sarasvati, showering bountiful gifts like Maruts, terrifying beast of prey
like Rudra as well as Visnu, nourishing the people like Dyava-Prthivi,
reciting Sama-formulas clearly and even loudly like Tvas, owning an
effulgent chariot laden with treasure like two A$vins and nourishing the

people of the word like Pusa.
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Brhaspati’s co-operative nature is glorified in the Vedic literature
when his association with different gods is examined. His nature has
turned to be that of a councilor (of gods) in the later literature where he
Is calm, serine and a wise god offering beneficial as well as infallible

advice to the gods on different occasions.

Thus it is a clear indication that IBispati’s association with these
gods enhances his personality to such an extent that gradually and as the
time passed, he initially relished the high rank of the trinity of gods and
later on the trinity himself followed by becoming the Supreme Reality

(W ==T) which is well said in T&: Sraq o ST T8 S 1 1)
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