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Chapter 04 
Brhaspati’s Association with Other gods & 

Counselor of the gods 
 

 

Òeelejeqiveb Òeeleefjvêb nJeecens Òeeleefce&$eeJe©Cee Òeelejeféevee~                     

ÒeeleYe&ieb Het<eCeb ye´ïeCemHeefleb Òeele: meescecegle ©êb ngJesce~~ $eÝ. 07/41/01~~  
 

Òeele:~ Deeqiveced~ Òeele:~ Fvêced~ nJeecens~ Òeele:~ efce$eeJe©Cee~ Òeele:~ Deeféevee~ 

Òeele:~ Yeieced~ Het<eCeced~ ye´ïeCe:~ Heefleced~ Òeele:~ meesceced~ Gle~ ©êced~ ngJesce~~ 
 
     “We invoke Agni, Indra, Mitra and Varuna (the deities presiding over 

the day and the night), two Aśvins (celestial Physicians), Bhaga, Pūsā, 

Brahmanaspati (the lord of hymns), Soma and Rudra in the morning.”  
 
     Sage Vasistha invokes in the morning 11 deities under RV 

07/41/01among which Brahmanaspati i.e. Brhaspati (the lord of hymns 

or prayers) occurs on the 09th position as follows: (01) Agni, (02) Indra, 

(03-04) Mitra and Varuna, (05 -06) two Aśvins, (07) Bhaga, (08) Pūsā, 

(09) Brahmanaspati, (10) Soma and (11) Rudra.1

     Again under RV 07/44/01, he invokes (01) the two Aśvins, (02) the 

Dawn, (03) the kindled Agni, (04) Bhaga, (05) Indra, (06) Visnu, (07) 

 

 

                                                 
1 Òeelejeqiveb Òeeleefjvêb nJeecens Òeeleefce&$eeJe©Cee Òeelejeféevee~ 
    ÒeeleYe&ieb Het<eCeb ye´ïeCemHeefleb Òeele: meescecegle ©êb ngJesce~~ $eÝ. 07/41/01~~ 
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Pūsā, (08) Bahmanaspati, (09) Ādityas, (10-11) heaven and earth, (12) 

the waters and (13) the Sun.2

     The discussion on Brhaspati’s association with other gods is led in 

this chapter as per the order of the deities arranged in the hymns of the 

R gveda. The order

 

 

3

     Brhaspati’s association with the deities like Agni, Indra, Mitra, 

Varun a, Aśvins, Bhaga, Pūsā, Soma, Dyāvā -Prthivī, Viśvedevas, Rudra 

and with the sages like Navgvās and others, draws attention of any 

reader, because the association or the company  reveals the identity, 

personality, nature, etc. of the person associated.

 runs as under: 

     (01) Agni, (02) Indra, (03) Brahman aspati or Brhaspati, (04)  Āditya, 

(05) Parjanya, (06) Mitra, (07) Varuna, (08) Viśvedevas, (09) Soma, 

(10) Sarasvatī, (11) Maruts, (12) Rudra, (13) Dyāvā-Prthivī, (14) Visn u, 

(15) Tvas tā, (16) two Aśvins and (17) Pūs ā. 

  

4

                                                 
2 oefOe¬eÀeb Je: ÒeLececeeféevees<emeceeqiveb meefce×b Yeiecetle³es ngJes~ 
     Fvêb efJe<Cegb Het<eCeb yeḯeCemHeefleceeefol³eevOeeJeeHe=efLeJeer DeHe: mJe:~~ $eÝ.07/44/01~~ 
3 This follows the order given in the 2nd edition of the R gvedasamhitā published     
by Svadhyay Mandal, Kila Pardi, Dist. Valsad (Gujarat), 1940 AD. 
4  As per the English proverb “A man is known by the company he keeps” and 
even the Sanskrit stanza expresses the same in:  

JebMeYeJees iegCeJeeveefHe me²efJeMes<esCe Hetp³eles Heg©<e:~ 
ve efn legcyeerHeÀueefJekeÀuees JeerCeeoC[: Òe³eeefle ceefnceeveced~~  

 There are other deities 

like Dawns, R bhus with whom Brhaspati’s association is not much. 
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     Not only the exploits and functions of those deities are transferred on 

Brhaspti but some of the qualities of gods associated with Him need 

comparison. Here below an attempt is made to justify the point clearly. 

 

     The study herein aims further to present the association or company 

in which Brhaspati is seen in the Vedic, Post -vedic as well as Puranic 

Literature. Moreover it is also admitted that the qualities of a person get 

revealed thereby. 

 
     Brhaspati’s association with the Fire-god (Deeqive:), the Rain-god 

(Hepe&v³e:) and the Sun-god (met³e&:) is so close that one can say that Brhaspati 

had acquired identity with them. For this reason it is thought proper and 

justifiable that this topic must be taken for discussion in the next chapter 

No. 05. 

 
Brhaspati & Agni: 
 

     Brhaspati’s association with Agni is so close5

                                                                                                                                                             
     (A man though born in a noble family and even virtuous, is respected when in 
the contact of a person of high virtuous, because a bamboo though of best qualities 
is useless (for a lute), if without the contact of the gourd.) 
5 Brhaspati’s association with Agni is so close that both can be regarded as one 
god. So the relevant discussan is placed under CH 05.  

 that many of the 

epithets of Agni are as if transferred on Brhaspati. The prime reason for 
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this type of transference is that He has also the innate power of burning 

the demons. It is sung in the RV 02/23/14, “O Brhaspati! Consume with 

the brightest weapon the demons that have held your witnessed powers 

in contempt. Manifest the glorified vigour and destroys those who speak 

against you.”6

     In this case seer Vasistha prays Agni in RV 07/01/21: “ May you 

being associated (with us) not be unfortunate to our own son. May a 

heroic son of ours not be defective.”

 

 
     The protection by way of nourishing and blessing with the long life 

of the sons or the progeny is so common in the Vedic literature that Agni 

and Brhaspati are prayed. It is interesting to note that the seers of the RV 

pray directly to Agni that the sons and the progeny may not get injury or 

harm, while their prayer to Brhaspati is so to say affirmative. 

 

7 Now taking a look at the prayers to 

Brhaspati seer Grtsamada’s words are “Grant us progeny” (leve³eb ®e efpevJe~ 

$eÝ02/23/19), seer Vāmadeva says, “O Brhaspati! May we become lords 

of riches and be blessed with excellent progeny and valiant 

descendants.”8

 

 

                                                 
6 lesefpe<þ³ee leHeveer j#ememleHe ³es lJee efveos oefOejs o=<ìJeer³e&ced~ 
    DeeefJemleled ke=À<Je ³eomeled le GkeÌL³eb ye=nmHeles efJe HeefjjeHees Deo&³e~~ $eÝ.02/23/14~~ 
7 cee lJes me®ee leve³es efvel³e Dee Oe*dcee Jeerjes DemceVe³eex efJe oemeerled~~ $eÝ. 07/01/21~~ 
8 ye=nmHeles megÒepee JeerjJevlees Je³eb m³eece Hele³ees j³eerCeeced~~ $eÝ. 04/50/06~~ 
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     Agni is called “one present in three seats” (ef$e<eOemLe:) and these three 

abodes or places are the earth, the Mid-region or the Mid-heaven and the 

heaven or the sky. So is the case with Brhaspati the epithet Tris adhastha 

(ef$e<eOemLe:) is explained by Sāyanācārya as  ef$e<eg mLeeves<eg JeÊe&ceeve: (One present 

in three places). This epithet is equally employed for Brhaspati whose 

second abode (as in the speech of the Maruts) in the mid-region is 

occupied in the form of Visvarupa (RV 10/67/09) (as cited above).  

 
     Most of the European scholars like Max Muellar, Wilson, Macdonell9 

and so on have tried to establish that like Agni10 Brhaspati is a divine 

priest or a priest of gods and not an individual deity. For this baseless 

supposition most of them cite only one reference of RV 01/01/01, but 

they have no other reference to comply their supposition citing similar 

text in case of Brhaspati. 11

                                                 
9 A Vedic Reader For Students, P 84.  
10 DeeqiveceerUs Hegjesefnleb ³e%em³e osJece=eqlJepeced~ nesleejb jlveOeelececed~~ $eÝ.01/01/01~~  
11 Vide. Tripathi G. C.: Vaidik Devata, P 687. 

 The reason behind their supposition seems to 

be based on the references like Agni being keÀefJe¬eÀleg: (RV 01/01/05), 

ye´ïeCemHeefle (RV 01/38/13, 02/01/03 & 03/26/02), $eÝef<e: (RV 06/14/02), 

ye´ïeCemkeÀefJe: (RV 06/16/30), etc. But Agni and Brhaspati are entirely 

different deities with their individual personality; both of them have 

close association through many special features which will be discussed 
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here bellow but the most striking point of association lies in both of 

them belong to the Angiras-clan in the verses like,  

 

     “O Agni! O Angirā! Whatever good you will do for the worshiper (or 

one offering oblations) (oeMeg<es) is true of you”.12

     “O Agni! You are the first sage (named Angirā)”.

 

 
13

     Their close association is such that sage Grtsamad says, “O Agni! O 

Brahmanaspati! You are Brahama, the knower of the riches.” Agni is 

further called Indra who is the bestower of riches (Je=<eYe:) and Visnu who 

is the wide-pacing one (G©iee³e:). Moreover seer Agni Tāpasa invokes the 

Fire-god (Deeqive) for protection and along with him Soma, Ādityas, Visnu,  

 

 

14 Sun-god and Brahmā, the lord of hymns or prayers.15

     Brhaspati’s physical description is similar to Agni, because he is the 

guardian deity as well as the representative of the gods.  This identity of 

Brhaspati and Agni is obvious from their common epithets such as, the 

      

 

                                                 
12 ³eo² oeMeg<es lJe ceives Yeêb keÀefj<³eefme~ leJesled leled mel³eceef²j:~~ $eÝ.01/01/06~~ 
13 lJeceives ÒeLecees Debefieje $eÝef<e:~~ $eÝ.01/31/01~~  
14 lJeceive Fvêes Je=<eYe: meleeceefme lJeb efJe<Ceg©©iee³ees vecem³e³e:~ 
     lJeb ye´ïee jef³eefJeo ye´ïeCemHeles lJeb efJeOele&: me®emes HegjbO³ee~~ $eÝ.02/01/03~~ 
15 meesceb jepeeveceJemesçeeqiveb ieerefYe&n&Jeecens~ 
     Deeefol³eeved efJe<Cegb met³e¥ ye´´ïeeCeb ®e ye=nmHeefleced~~ $eÝ.10/141/03~~ 
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encompasser of all (HeefjYet:).16 The employment of the word jCJe: 

identifies Brhaspati with Agni, as sage Grutsamad presents Br haspati 

being the delighter (jCJe:) in RV 02/24/11and Agni has the delightful 

appearance (jCJemeb¢keÀ).17

     Even their nature and power of blessing are similar. RV 01/01/03 

says, “Through Agni may day by day obtain wealth, prosperity glorious 

and most abounding in heroes.

  

 

18

                                                 
16 Deives³eced ³e%eceOJejceb efJeéele: HeefjYetjefme me FÎsJes<eg ie®íefle~~ $eÝ.01/01/04~~ 
17 (De) ³eesçJejs Je=peves efJeéeLee efJeYeg ce&nceg jCJe: MeJemee JeJeef#eLe                              
     me osJees osJeeved Òeefle HeÒeLes He=Leg efJeéesog lee HeefjYetye´&ïeCemHeefle:~~ $eÝ.02/24/11~~ 
     (ye) lJeceives megnJees jCJemeb¢keÌmegoerleer metvees menmees efooerefn~ 
     cee lJes me®ee leve³es efvel³e Dee Oe*dcee Jeerjes DemceVe³eex efJe oemeerled~~ $eÝ.07/01/21~~ 
18 Deefivevee jef³eceMveJelHees<ecesJe efoJesefoJes~ ³eMemeb JeerjJeÊececed~~ $eÝ.01/01/03~ 

 Similarly seer Ayāsya Āngiras says, 

“May he bestow upon us food along with cows, horses, heroic sons and 

dependants.” (me JeerjsefYe: me ve=efYeveex Je³ees Oeeled~~ 10/68/12) etc. 

 
     Brhaspati’s association with the Sun-god (met³e&: or Deeefol³e:) is so strong 

that it seems sometimes that both are identical and therefore this topic is 

discussed here.     
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     RV 10/68/09 states Brhaspati’s association with Dawns, the Sun (mJe:) 

and the Fire-god is presented in a way that he took the help or assistance 

of them and then only he seized the cattle including cows (ieesJeHeg<eced).19

     Under RV 10/68/02 Brhaspati is compared with Bhaga (the Sun-god) 

presiding over the lustre or supremacy joining Aryamā (the Sun-god in 

motion) with the lustre and Mitra (the Sun-god motivating the people)

 

 

20

     Under RV 10/182/02 Brhaspati’s son Trapumūrdhā identifies him 

with Narāsamsa-fire who also has the qualities like that of Brhaspati. 

Here it is to be borne in mind that Narāsamsa fire has important position 

in the Aprī hymns.

 

unites the husband and the wife in the marriage establishing them legally 

in the society. This shows that Brhaspati gives his lustre to the 

worshipers and establishes their position or rank (Òeefleÿe) in the society. 

 
      RV 02/25/04 though speaks of Brhaspati’s blessings of the form of 

make worshipers to acquires the constant showering of the heavenly 

waters that are beneficial to the agriculture, it assures that they become 

dear among the servants and inculcate the irresistible power. 

 

21

                                                 
19 mees<eeceefJevoled me mJe: mees Deeqiveb mees DekexÀCe efJe yeyeeOes leceebefme~~ $eÝ.10/68/09~~ 
20 efce$ees peveeved ³eele³eefle ye´gJeeCees efce$ees oeOeej He=efLeJeercegle Ðeeced ~~ $eÝ. 03/59/01~~ 

 

21 Podar K. R. in his article ‘Āprī Hymns in the Rgveda ’ has discussed 10 Āprī-
hymns of the Rgveda in his article where he has clearly mentioned that such hymns 
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     (03) The style of helping and favouring the sacrificer is illustrated 

under RV 02/25/03 with three similes of a river breaking the banks 

(efmevOegve& #eeso:), a bull overpowering the oxen (Je=<esJe JeOe´erBjefYe Je<ìîeespemee) and the 

fire flame growing non-stop (DeivesefjJe Òeefmeeflevee&n Jele&Jes). 

 
Brhaspati & Indra 
 
     Brhaspati and Indra are so closely associated that 06 hymns and 00 

independant formulas present them as the deities, though Brhaspati’s 

association with the All-gods (JeéesosJee:) cannot be put aside. 

 

     Indra is a famous war-god in the Vedic literature and hence his 

valiant deeds are eulogised in a big number of hymns. The deeds are 

glorified nicely in the famous Sajanīyasūktam or Indrasūkta recited by 

sage Grtsamada in 14 verses of RV 02/12. It will be appropriate to 

summarize the content of the hymn here bellow.  

 

     Indra, the chief wise god (cevemJeeved) as soon as born surpassed the gods 

through the greatness of his valour (01). He settled the quacking earth, 

flying mountains and supported the heaven (02). He slays the serpent, 

released the rivers and drove out the cows from the enclosure of demon 

                                                                                                                                                             
contain 11, 12 or 13 verses and among them 02/188, 03/04, 09/05 & 10/70 take fire 
Tanūnapāt in the hymn, while 02/03, 05/05, 07/02 & 10/110 take fire Narāśamsa. 
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Vala (03). He has made all unstable things stable, drove out the Dasyus 

and plundered the possessions of enemies (04-05). He is fair-lipped 

(megefMeÒe:) who grants riches to the suppliant Brahmins and those engaged 

in sacrifices (06). He is the controller of horses, cows, clans, as well as 

chariots and he is regarded as the creator of the Sun as well as the Dawn 

at the same time he is the releaser of waters (07). He had been invoked 

by the armies of both the sides of enemy during the battle, because he 

helps to win the battle (08-09). He kills the sinners and punishes the 

arrogant (10). He killed demon Śambara, the mighty (Deespee³eceeveced) dragon 

and demon Dānu (11). He is regarded as the mighty bull (Je=<eYemlegefJe<ceeved) 

who let loose the rivers. He is armed with the bolt (Jeýeyeeng:). He killed 

demon Rauhina (12). Befo re Indra the heaven as well as the earth 

(ÐeeJeeHe=efLeJeer) bow down and the mountains are afraid. Indra holds bolt in 

his hand (Jeýenmle:). He is well known as the Soma-drinker (13). He grants 

protection on all those engaging themselves in the sacrifice (14). He is a 

fierce one (oOe´:) enforcing the booty for his devotees and hence the sage 

(addressing in plural – Dee Jeosce) wishes to be graced with heroic sons and 

loud voice (15). 

     RV 02/23/18 gives clearly that he is strong and powerful because he 

freed the cows, cancelled behind a rock.22 There23

                                                 
22 leJe efÞe³es J³eefpenerle HeJe&lees ieJeeb iees$ecegome=pees ³eoef*iej:~~ $eÝ.02/23/18~~   

 the cows, rather the 
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ruddy cows sweetening the oblations (nJ³emeto:) are released. 24 It is further 

expressed under RV 02/23/18 when he freed the cows from the clutches 

of Demon Vala,  he behaved as if in the association with Indra who 

releases the waters from the ocean like clouds25

     RV 01/40/08 expresses that he holds the weapon like the thunder bolt 

maybe like that of Indra and hence his powers are like Indre

 where the clouds are 

commented upon by Sāynācārya as Je=$eemegj. 

 

26 and again 

RV 02/23/01 employs the term ieCeeveeb lJee ieCeHeefleced (the lord of celestial 

troupes) indicating the prime importance transferred later on upon ieewjerHeg$e 

ieCesMe who is till date invoked in the beginning of any religious act.27

                                                                                                                                                             
23 leÎsJeeveeb osJelecee³e keÀlJe& ceÞeLvevo=UneJeóvle JeerefUlee~  

 

Under RV 10/155/02-03 He is addressed as the eulogizer i.e. the lord of 

prayers (ye´ïeCe:Heefle:) who is hard to be destroy (ogn&Ce:).This shows his 

infallible (DeceesIe) power of destroying poverty (Deue#ceer:). 

 

     GÃe DeepeoeefYeveÔyeïeCed JeueceietnÊecees J³e®e#e³elmJe:~~ $eÝ.02/24/03~~   
24 me meg<ìYee me $eÝkeÌJelee ieCesve Jeueb ©jespe HeÀefueieb jJesCe~             
     ye=nmHeefle©m$e³ee nJ³emeto: keÀefve¬eÀoÜeJeMeleer©oepeled~~ $eÝ.04/50/05~~   
25 FvêsCe ³egpee lecemee HejerJe=leb ye=nmHeles efvejHeeceewypees DeCe&Jeced~~ $eÝ.02/23/18~~  
26 veem³e Jelee& ve le©lee ceneOeves veeYex Deefmle JeefýeCe:~~ $eÝ.01/40/08~~ 
27 ieCeeveeb lJee ieCeHeefleb nJeecens keÀefJeb keÀJeerveecegHeÞeJemlececed~  
     p³es<þjepeb ye´ïeCeeb ye´ïeCemHele Dee ve: Me=CJeVetefleefYe: meero meeoveced~~ $eÝ.02/23/01~~ 
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     Among the Vedic gods Indra is seen associated with Brhaspati in a 

good number of hymns.  

 

     RV 01/18/02 compares his quality of promptness (legj:) with Indra 

whose another well-known epithet is legje<eeìd. The reason is provided in 

RV 01/40/08 expressing him who has powers like that of Indra, because 

he holds the thunder bolt as Indra holds.28 At the same time he is himself 

a war-god like Indra and that is expressed in RV 04/50/05 where 

Brhaspati is declared to be a war-god ruling over the well-praising and 

rejoicing troups of soldiers  ($eÝkeÌJelee ieCesve).29

     Moreover their combined generosity is clear in RV 04/49/04 

speaking of Indra as well as Brhaspati granting the worshiper a hundred 

of cows and the thousand of horses

  

 

30

     Under RV 07/97/07 Brhaspati’s involvement in the welfare of the 

people and his assistance to Indra are exhibited. This indicates their 

 which shows that these two are 

war-gods and they helped the society to procure cattle and horses. As a 

society of agricultural profession this reference is an interesting one.  

 

                                                 
28 veem³e Jelee& ve le©lee ceneOeves veeYex Deefmle JeefýeCe:~~ $eÝ.01/40/08~~ 
29 me megägYee me $eÝkeÌJelee ieCesve Jeueb ©jespe HeÀefueieb jJesCe~ 
     ye=nmHeefle©eqðe³ee nJ³emeto: keÀefve¬eÀoÜeJeMeleer©oepeled ~~ $eÝ.04/50/05~~   
30 Demces Fvêeye=nmHeleer jef³eb OeÊes MeleeqiJeveced DeéeeJevleb menefñeCeced~~ $eÝ.04/49/04~~ 
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association on the ground of his being the deity presiding over the 

hymns (ye=nmeeced Heefle:).31

     Both Brhaspati and Indra are praised under 07/97/10 as the masters or 

controllers or lords (F&MeeLes) of the terrestrial as well as celestial treasures. 

Hence they offer riches (jef³eced) to the worshipper (mlegJeles) and to a singer 

(keÀerj³es).

 

 

32

     Brhaspati is presented also as the killer of demon Vrtra

 
33

     Indra is well known by the name destroyer of the cities (of demons 

and enemies) (Hegjboj:, HegjYesÊee, HegjefYeod) and the same act of destroying the 

cities (MecyejeefCe) is used in case of Brhaspati, too but it is interesting to 

note that the name Śambara was originally for a demon residing on the 

mountains (³e: Mecyejb HeJe&les<eg ef#e³evleced) as given in RV 02/12/11 has got the 

extension in it’s meaning i.e. the name of a demon comes to be known 

 and the 

destroyer of the cities of demons. 

 

                                                 
31 o#ee³³ee³e o#elee meKee³e: keÀj*dye´ïeCees megleje megieeOee~~ $eÝ.07/97/08~~  
32 ye=nmHeles ³egJeefcevê½e JemJees efoJ³em³esMeeLes Gle HeeefLe&Jem³e~ 
     OeÊeb jef³eb mlegJeles keÀerj³es ef®e Oet³eb Heele mJeefmleefYe: meoe ve:~~ $eÝ. 07/97/10~~   
33 (De)Het<ee efJe<CegñeerefCe mejebefme OeeJevJe=$enCeb ceefojcebMegcemcew~ $eÝ.06/17/11~~  
     (ye)pevee³e ef®ele F&Jele G ueeskebÀ ye=nmHeefleoxJentleew ®ekeÀej~  
     IvevJe=$eeefCe efJe Hegjes oo&jerefle pe³e_í$etBjefce$eevHe=lmegmeenve~~ $eÝ.06/73/02~~ 
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as the cities of demons or enemies (MecyejeefCe) that were destroyed by 

Brhaspati.34

     The killing of demon Vala and releasing the cows are common deeds 

of both Indra (RV 02/12/03) as well as Brhaspati (RV 04/50/04) from 

the enclosure.

  

 

35

                                                 
34 (De)DeOJe³e&Jees ³e: Meleb Mecyejm³e Hegjes efyeYeoeMcevesJe HetJeer:~ $eÝ.02/14/06~~  
     (ye)³ees vevlJeev³eveceV³eespemeeslee oo&ce&v³egvee MecyejeefCe efJe~ 
     Òee®³eeJe³eo®³eglee ye´ïeCemHeefle Je ®eeefJeMeod Jemegcevleb efJe HeJe&leced~~ $eÝ.02/24/02~~ 
35 (De)³ees nlJeeefnceefjCeelmeHle efmevOetved ³ees iee GoepeoHeOee Jeuem³e~ $eÝ.02/12/03~~ 

     (ye)me meg<ìgYee me $eÝkeÌJelee ieCesve Jeueb ©jespe HeÀefueieb jJesCe~                
     ye=nmHeefle©m$e³ee nJ³emeto:keÀefve¬eÀoÜeJeMeleer©oepeled~~ $eÝ.04/50/05~~ 

  

 

     The above discussion reveals the reason why Indra and Brhaspati 

have been glorified in many of the verses of the hymns exhibiting their 

association. They are as under:  

(01) ie=lmeceo (Deeef²jme: Meewvenes$e: He½eeod) Yeeie&Je: MeewvekeÀ: $eÝef<e:~ peieleer;12,16 ef$e<ìgHed 

ívo:~ ye´ïeCemHeefle:;1,10 ye=nmHeefle:;12 Fvêeye´ïeCemHeleer~~ $eÝ.02/24~~ 
(02) JeeceosJees ieewlece: $eÝef<e:~ iee³e$eer ívo:~ Fvêeye=nmHeleer~~ $eÝ.04/49~~  

(03) JeeceosJees ieewlece: $eÝef<e:~ ef$eägHed, 10 peieleer ívo:~ ye=nmHeefle:, 10-11 Fvêeye=nmHeleer~~ 

$eÝ.04/50~~  

(04) cew$eeJe©efCeJe&efmeÿ: $eÝef<e:~ ef$eägHe ívo:~ 1 Fvê:; 2,4-8 ye=nmHeefle:; 3,9 

Fvêeye´ïeCemHeleer, 10 Fvêeye=nmHeleer ~~ $eÝ.07/97~~ 
(05) cew$eeJe©efCeJe&efmeÿ: $eÝef<e:~ ef$eägHe ívo:~ Fvê:,7 Fvêeye=nmHeleer ~~ $eÝ.07/98~~ 
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(06) eflej½eerjeef²jmees, Ðegleevees Jee cee©le: $eÝef<e:~ ef$eägHe, 4 efJejeìd, 21 Hegjmleepp³eesefle: ívo:~ 

Fvê:,14 Fvêece©le: 15 Fvêeye=nmHeleer ~~ $eÝ.08/96~~ 
      

     It is surprising that the association is not only connection or relation 

but is also of identical which is visible in Mantras like RV 07/97/03: I 

glorify with obeisance and oblations to the most excellent (p³esÿced) and 

beneficent (megMesJeced) lord of prayers (ye´ïeCemHeefleced). May my godly praise 

attain to mighty Indra who is the lord of prayers offered by the devotees.  

 

     This prayer is offered to Brhaspati directly but it is simultaneously to 

Indra also, because both are the most excellent, beneficent and the lords 

of prayers. 

 

     RV 02/24/12 is a type of prayer to Brhaspati and equally to Indra 

(ceIeJeevee - ceIeJeeveew). The prayer is said to be infallible (mel³eced - ³eLeeLe&ced) in a 

way that both the deities do come together the sacrificial place just as 

two horses being yoked come together to eat grass (DeVeb ³egpesJe Jeeefpeve) 36

     Similarly RV 10/06/06 gives the event of Panis stealing the cows and 

getting defeated by Brhaspati is presented in a little different way. The 

 and 

hence as the protector, the sacrifice is not injured. 

 

                                                 
36 efJeéeb mel³eb ceIeJeevee ³egJeesefj oeHe½eve Òe efceveefvle Je´leb Jeeced~~  
     De®ísvêeye´ïeCemHeleer nefJeveexçVeb ³egpesJe Jeeefpevee efpeieleeced~~ $eÝ.02/24/12~~ 
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same event is here ascribed to Indra and for this reason Sāyanācārya 

referring to the singular form of demons Panis, remarks that Indra is lord 

Brhaspati.(Fvê: F&éejes ye=nmHeefle:) and adds that Pani was one of the servants 

of demon Vala (HeefCeb Jeuem³eeçveg®ejcesleVeeceevecemegjced). 

 
     Just as Indra is called “One who moves the immovable” De®³egle®³egled in 

³ees De®³egle®³egled me peveeme Fvê:~~ (RV 02/12/09) and, Brhaspati or 

Brahmanaspati is also moved the stable clouds.37 Again Indra is called 

upon or invoked by both the battle-arrays of enemies,38 so also RV 

02/24/09 presents Br haspati as one well-praised in the battle.39

     The YV 34/56-58 are in honour of Brhaspati in association with 

Maruts as well as Indra. Brhaspati is prayed to come to the sacrifice 

along with Maruts, the bounteous bestower (megoeveJe:) of desired objects 

 

 

     These cross-references of association give the clear picture of 

Brhaspati who is a powerful lord of hymns and at the same time a 

valiant protector as well as a War-god like Indra. 

 

                                                 
37 Òee®³eeJe³eo®³eglee yéïeCemHeefleje ®eeefJeMeod Jemegcevleb efJe HeJe&leced~~ $eÝ.02/24/02~~ 
38 ³eb ¬eÀvomeer meb³eleer efJeÜnsles HejsçJejs GYe³ee Deefce$ee:~ 
     Meceeveb ef®eêLeceelemLeJeebmee veevee n®esles me peveeme Fvê:~~ $eÝ.02/12/08~~ 
39 me mebve³e: me efJeve³e: Hegjesefnle: me meg<ìleg: me ³egefOe yeḯeCemHeefle:~                    
     ®ee#cees ³eod Jeepeb Yejles celeer Oeveeççefoled met³e&mleHeefle leH³elegJe=&Lee~~ $eÝ.02/24/09~~ 
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and Indra is invoked simultaneously.40

     The above given story is strengthened by the story

 The next two formulas express 

his association with Indra, Varun, Mitra, and Aryamā with the prayer to 

protect the sacrificer. For which the reason is obvious that he is the Lord 

of the hymn (lJecem³e ³evlee metkeÌlem³e).  

 
     ŚBr. 09/03/02/03 narrates the story of the gods performing a sacrifice 

and requesting Indra to fight with the demons. Indra asks them to urge 

Brhaspati to help him, because Brhaspati is the spiritual power (ye´ïe) and 

Indra is the royal power (#e$eced). Then the demons are defeated by the 

combination of both (the powers). 

 
41

                                                 
40 GefÊe<þ ye´ïeCemHeles os³evlemJescens~ 
    GHe Òe ³evleg ce©le: megoeveJeçFvê ÒeeMetYe&Jee me®ee~~ ³e.Jes. 34/56~~ 
41 It is already discussed in CH 02 above. 

 regarding 

Prajāpati’s libations (ÒeeefMe$e) partaken by Brhaspati a fter getting the 

permission of the Sun-god, Brhaspati was not affected, though Bhaga, 

Pus ā and other gods were affected. 

Brhaspati & Āditya, the sun-god 
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     Though42 the grant of good prosperity (Yeê-efJelejCeced) and the removal 

of sins (ogefjle-HejemeJeveced) are ascribed to the sun-god under RV 05/82/05,43

     Under RV 10/68/02 Brhaspati is compared with Bhaga (the Sun-god) 

presiding over the luster or supremacy joining Aryamā (the Sun-god in 

motion) with the luster and Mitra (the Sun-god motivating the people)

 

the gods guard all the auspicious (efJeéeb leod Yeodb ³eoJeefvle osJee) under RV 

02/23/19. It seems to have direct connection with All-gods including 

Brhaspati himself.  

 

44

                                                 
42 Brhaspati’s association with Āditya, the Sun-god is so close that both can be 
regarded as one god. So the relevant discussan is placed under CH 05. 
43 efJeéeeveer osJe meefJelejogefjleeefve Heje megJe~ ³eod Yeêb leVe DeemegJe~~ $eÝ.05/82/05~~   
44 efce$ees peveeved ³eele³eefle ye´gJeeCees efce$ees oeOeej He=efLeJeercegle Ðeeced ~~ $eÝ. 03/59/01~~ 

 

unites the husband and the wife in the marriage establishing them legally 

in the society. This shows that Brhaspati gives his luster to the 

worshipers and establishes their position or rank (Òeefleÿe) in the society.     

 

     The story of ŚBr. 01/07/04/08 regarding Prajāpati’s libations (ÒeeefMe$e) 

partaken by Brhaspati after getting the permeation of the Sun -god and 

hence he was not affected, though Bhaga, Pusā and other gods were 

affected. This expresses how Brhaspati is favoured by the Sun -god, 

though the forms of the Sun-god are affected.  
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     Therefore the ŚBr. 09/03/02/03 is justified while narrating the story 

of the gods performing a sacrifice and requesting Indra to fight with the 

demons. Indra asks them to urge Brhaspati to help him, because 

Brhaspati is the spiritual power (ye´ïe) and Indra is the royal power (#e$eced). 

Then the demons are defeated by the combination of both (the powers).” 

 

     Though the grant of good prosperity (Yeê-efJelejCeced) and the removal of 

sins (ogefjle-HejemeJeveced) are ascribed to the sun-god under RV 05/82/05,45

     Under RV 10/68/02 Brhaspati is compared with Bhaga (the Sun-god) 

presiding over the luster or supremacy joining Aryamā (the Sun-god in 

motion) with the luster and Mitra (the Sun-god motivating the people)

 the 

gods guard all the auspicious (efJeéeb leod Yeodb ³eoJeefvle osJee) under RV 02/23/19. It 

seems to have direct connection with All-gods including Brhaspati 

himself.  

 

46

                                                 
45 efJeéeeveer osJe meefJelejogefjleeefve Heje megJe~ ³eod Yeêb leVe DeemegJe~~ $eÝ.05/82/05~~   
46 efce$ees peveeved ³eele³eefle ye´gJeeCees efce$ees oeOeej He=efLeJeercegle Ðeeced ~~ $eÝ. 03/59/01~~ 

 

unites the husband and the wife in the marriage establishing them legally 

in the society. This shows that Brhaspati gives his luster to the 

worshipers and establishes their position or rank (Òeefleÿe) in the society.    
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     RV 10/68/0247

                                                 
47 Meb ieesefYejeef²jmees ve#eceeCees Yeie FJeso³e&ceCeb efvevee³e~ 
     peves efce$ees ve obHeleer DeveeqkeÌle ye=nmHeles Jeepe³eeMetBefjJeepeew~~ $eÝ. 10/68/02~~ 

 gives the comparison between Brhaspati leading the 

cows (ieesefYe:) to the worshipers and Bhaga who has brought (Yeie FJe efvevee³e) 

Aryamā (to the world). He is also compared with the friend (efce$ees ve) 

uniting the husband and wife. 

 
     RV 02/23/02 gives the Metaphor of Brhaspati and the Sun creating 

the hymns and the rays (GñeeFJe) respectively for the benefit of the 

worshipers. Just as the adorable sun creates the sun rays by his radiance, 

you are indeed the creator of all prayers. 

 
     The following example of Exemplification shows his nature. RV 

01/190/03ab gives a nice Exemplification expressing Brhaspati’s 

affectionate as well as kind-hearted nature. The sacrificers offer   the 

praise (GHemlegefleb), obeisance and even the homage that Brhaspati accepts. 

In this regard the example is given that the Sun (meefJelesJe) offers the rays 

(yeent) that a man accepts. 

 

Brhaspati & Parjanya, the Rain-god 
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     Brhaspati is surprisingly associated with the Rain-god48 as the Rain-

controller (ceeleefjéee) under RV 01/190/02,49 as he releases the waters 

(Jejebefme) in the sky and also the fruits in the form of rain. He is also called 

Wind-god (ceeleefjéee) who is connected with the rainy season.50

     As he is the deity presiding over the prayers (ye=nmeeced or ye´ïeCeeced Heefle:), 

he is represented as helping the agriculture by way of providing the 

water supply.

 

 

51

                                                 
48 Brhaspati’s association with Parjanya, the Rain-god is so close that both can be 
regarded as one god. So the relevant discussan is placed under CH 05. 
49 ceeleefjéee Je=eqäefvecee&leefj Devleefj#es ®esäceevees Jee³egme¢Mees Jee~~ mee³eCee®ee³e&:~~ 
50 lece=eqlJe³ee GHe Jee®e: me®evles meieex ve ³ees osJe³eleecemeefpe&~ 
     ye=nmHeefle: me ¿e_pees Jejebefme efJeYJeeçYeJeled mece=les ceeleefjéee~~ $eÝ.01/190/02~~ 
51 o#ee³³ee³e o#elee meKee³e: keÀj*dye´ïeCees megleje megieeOee~~ $eÝ.07/97/08~~  

 

 
     RV 10/68/01 employs 03 examples to exhibits how the worshiper 

praise Brhaspati. Their praises are (01) like the shouts of the farmers 

(j#eceeCee) (protecting their fields from the birds seeking water), (02) the 

thunders of the clouds (DeefYe´³em³esJe Iees<ee:) (of the rainy season) and (03) 

various sounds of the showers of water cracking the mountains (efieefjYe´pees 

veesce&³ees). 
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     RV 01/190/01 describes him as a non-deserting (DeveJee&) of his 

worshippers and hence due to his qualities he is recognized as a 

showerer (Je=<eYe:) showerer of waters as well as the fruits or rewards. He 

is said to be worthy of being sung in the sacred songs (ieeLeev³e:). 

  

     Under RV 07/97/07 he is presented as the Rain-god helping 

agriculture (mJe<ee&:)52

     In the Vedic literature Mitra and Varuna are mostly put together as 

efce$eeJe©Cee or efce$eeJe©Ceew, though they are praised also individually in 01 and 

05 hymns respectively, both are jointly sung in 14 hymns.

 by way of providing the water supply. 

 
     RV 10/68/04cd expresses the extreme joy of the cows released from 

the cave and rent off the skin of the earth (Yetc³ee lJe®eb) with the horns of 

the cattle as Rain-god rends the earth with rain (GodvesJe). 

 
Brhaspati & Mitra 
 

53There is a 

comman factor of blessing the worshiper that Mitra54

                                                 
52 mJe<ee&:mejCeMeeruem³eesokeÀm³e meefvelee oelee~~ mee0 07/97/07~~ 
53 Mcdonell A. A. remarks in his A Vedic Reader For Students, “In the  
Atharvaveda, Mitra at Sunrise is contrasted with Varuna in the evening, and in the 
Brāhmanas Mitra is connected with day, Varuna with night.”  
54 Òe me efce$e celeex Demleg Òe³emJeeved ³emle Deeefol³e efMe#eefle Je´lesve~ 
     ve nv³eles ve peer³eles lJeeslees vewvecebnes DeMveesl³eefvlelees ve otjeled~~ $eÝ.03/59/02~~ 

 and Brhaspati are 



170 
 

kind Proctors by way of non-affliction of evil or the sin as well as 

adversaries or the deceivers. They drive away all enemy-armies.55

     Mitra as declared in RV 03/59/04, has been created by the Creator 

(JesOee:) as the adorable king who is worthy of worship. Brhaspati is also 

adorable and worthy of worship, because he has predence to the king 

(³eeqmcevye´ïee jepeefve HetJe& Sefle).

  

56

     Varuna is jointly invoked with Brhaspati and other gods like Agni, 

Indra, two Aśvins, etc.

      

Brhaspati & Varuna 

57 Yet both Varuna and Brhaspati are said to 

support the worlds of heaven and earth (jesomeer), Brhaspati on the other 

hand holds the two worlds with his glory (MueeskeÀ:).58

     Seer Vasis tha prays Varuna with a question which sin has been 

committed that the god intends to punish him

  

59

                                                 
55 ve  lecebnes ve ogefjleb kegÀleM®eve veejele³eefmleeflejgve& Ü³eeefJeve:~                             
     efJeéee Fomceeo OJejmees efJe yeeOemes ³eb megieesHee j#eefme ye´ïeCemHeles~~ $eÝ.02/23/05~~ 
56 (De)De³eb efce$ees vecem³e: megMesJees jepee meg#e®ees Depeefveä JesOee:~ 
     lem³e Je³eb megceleew ³eef%e³em³eeefHe Yeês meescevemes m³eece~~ $eÝ.03/59/04~~ 
     (ye)me Fl#esefle megefOele DeeskeÀefme mJes lemcew FUe efHevJeles efJeéeoeveerced~                     
     lemcew efJeMe: mJe³ecesJee vecevles ³eeqmcevye´ïee jepeefve HetJe& Sefle~~ $eÝ.04/50/08~~  
57 Òeelejeqiveb Òeeleefjvêb nJeecens Òeeleefce&$eeJe©Cee Òeelejeféevee~ $eÝ.07/41/01~~ 
58 (De)Oeerje lJem³e ceefnvee pevetbef<e efJe ³emlemlecYe jesomeer ef®eogJeer&~~ $eÝ.07/86/01~~ 
     (ye)Dem³e MueeskeÀes efoJeer³eles He=efLeJ³ee ceJ³ees ve ³ebmeod ³e#eYe=od efJe®eslee:~                         
     ce=ieeCeeb ve nsle³ees ³eefvle ®escee ye=nmHelesjefncee³ee¥ DeefYe Ðetved~~ $eÝ.01/190/04~~                       
59 efkeÀceeie Deeme Je©Ce p³es<þb ³eled mleesleejb efpeIeebmeefme meKee³eced~ $eÝ.07/86/04~~ 

 and he wishes to worship 
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to become free from the sin and to worship the god.60 The same idea is 

further incorporated in RV 07/97/02 where Brhaspati is urged for 

protection and for becoming offenceless.61

No 

      

Brhaspati & Viśvedevas 

     Brhasapti as one of the members of the All gods or Viśvedevas 
and they are sung as a composite name of 09 deities viz, Agni, Indra, 
Vāyu, Brhaspati, Mitra, Pūs ā, Bhaga, Āditya, and Matuts. This 
group of deities is eulogized in 59 hymns as well as 90 Mantras in 
14 hymns (with other deities) of RV and they are as under:  
 
 

Seer  

($eÝef<e:) 

Deity  

(owJeleced) 

Hymn 

(metkeÌleced) 
Formulas 

($eÝ®ee:) 

Meters  

(ívoebefme) 

01 ceOeg®ívoe 

Jewéeeefce$e: 
Deeféeveew 

Fvê: 

efJeéesosJee: 

mejmJeleer 

01/03 01-03 

04-06 

07-09 

10-12 

01-12iee³e$eer 

02 cesOeeefleefLe: 

keÀeCJe: 
Jee³eg: 

FvêJee³eg: 

efce$eeJe©Ceew 

Fvêes ce©lJeeved 

01/23 01 

02-03 

04-06 

07-09 

01-18 iee³e$eer 

19 HegjGeq<CekedÀ 

21 Òeefle<þe,  

20, 

                                                 
60 Dejb oemees ve ceerUgng<es keÀjeC³enb osJee³e YetCe&³esçveeiee:~ $eÝ.07/86/07~~ 
61 Dee owJ³ee Je=CeercensçJeebefme ye=nmHeeflevese& cen Dee meKee³e:~    
     ³eLee YeJesce ceerUng<es Deveeiee ³ees vees oelee HejeJele: efHelesJe~~ $eÝ. 07/97/02~~ 



172 
 

efJeéesosJee: 

Het<ee 

(HetJee&Oe&m³e) DeeHe: 

(GÊejeOe&m³e) 

Deeqive: 

10-12 

13-15 

16-22,23 

23 

24 

22-24 Deveg<ìgHed 

03 ie=lmeceo 

(Deeef²jme

: 

Meewvenes$e: 

He½eeod) 

Yeeie&Je: 

MeewvekeÀ: 

Jee³eg: 

FvêJee³eg 

efce$eeJe©Ceew 

Deeféeveew 

Fvê: 

efJeéesosJee: 

mejmJeleer 

O³eeJeeHe=efLeJ³eew nefJeOee&ves 

Jee: (19 

le=leer³eHeeom³e DeeqiveJee&) 

02/41 01-02 

03 

04-06 

07-09 

10-12 

13-15 

16-18 

19-21 

01-15iee³e$eer 

16-17 Deveg<ìgHed 

18 ye=nleer 

04 Je³et³eJe 

Dee$es³ee: 
Deeqive: 

efJeéesosJee: 
05/26 01-08 

09 
01-09iee³e$eer 

05 Yeewceesçef$e: efJeéesosJee: 

©ê: 

efJeéesosJee: 

05/42 01-10 

11 

12-18 

01-16,18ef$eägHed,  

17 SkeÀHeoe efJejeìd 

06 Òeefle#e$e 

Dee$es³e: 
efJeéesosJee: 

osJeHelv³e: 
05/46 01-06 

07-08 
01,03-07 peieleer,  

02,08 ef$eägHed 
07 mJeml³ee$es 

³e: 
efJeéesosJee: 

FvêJee³eg: 

Jee³eg: 

05/51 01-03 
04,06-07 

05 

01-04 iee³e$eer, 

05-10 Geq<CekedÀ, 

11-13 peieleer 
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ef$e<ìgyJee,  

14-15 DevegägHed 
08 yeen&mHel³ees 

YejÜepe: 
Fvê: 

 

efJeéesosJee: 

06/21 01-

08,10,12 
09,11 

01-12 ef$e<ìgHed 

09 cew$eeJe©efCe

Je&efmeÿ: 
efJeéesosJee: 

Deefn: 

Deefnyeg&Ov³e: 

efJeéesosJee: 

07/34 01-15 
16 

17 

18-25 

01-21 efÜHeoe 

efJejeìd, 22-25 

ef$e<ìgHed 

10 cew$eeJe©efCe

Je&efmeÿ: 
(je#eesIveb) 

Fvêmeesceew 

Fvê: 

 

meesce: 

Deeqive:  

osJee: 

ûeeJeeCe: 

ce©le: 

(HetJee&Oe&m³e) 

JeefmeÿeMeer: 

(GÊejeOe&m³e) 

He=efLeJ³evleefj#es 

07/104 01-07, 

15, 24-25 
08,16,19-

22 

09,12-13 

10,14 

11  

17  

18  

23  

01-

06,18,21,23, 

peieleer,  

08-17,19-

20,22,24 ef$e<ìgHed,  

07 peieleer ef$e<ìgyJee,  

25 DevegägHed 

11 efJeéecevee 

Jew³eée: 
cew$eeJe©Ceew 

efJeéesosJee: 

cew$eeJe©Ceew 

08/25 01-09 
10-12 

13-24 

01-22,24 

Geq<CekedÀ,  

23 Geq<CeiieYee 
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12 keÀJe<e 

Ssuet<e: 
efJeéesosJee: 

Fvê: 

kegÀ©ÞeJeCem$eemeom³eJe: 

GHeceÞeJee cew$eeefleefLe: 

10/33 01 

02-03 

04-05 

06-09 

01 ef$e<ìgHed, 

ÒeieeLe: (02 ye=nleer, 

03 meleesye=nleer)  

04-09 iee³e$eer 
13 ie³e: 

Hueele: 
efJeéesosJee:  

HeL³ee mJeefmle: 

 

10/63 01-14,17 
15-16 

01-14 peieleer  

15 ef$e<ìgyJee 16-

17 ef$e<ìgHed 
14 efMeefjeqcyeþes 

YeejÜepe: 
Deue#ceerveeMeveced  

ye´ïeCemHeefle:  

efJeéesosJee: 

10/155 01,04 
02-03 

05 

01-05 DevegägHed 

 
      Brhasapti’s upgradation from a mortal to an immortal priest and 

then probably that he was included as one of the members of 

Viśvedevas. This rise continued further in such a way that Brhasapti 

occupied an inevitable position in the learning of not only the Vedic 

literature but also the philosophical as well as spiritual literature and 

their practice.      

 

     Association with Aditi along with the Viśvedevas is seen under 

06/75/17, while conferring the natural happiness (Mece&)62

                                                 
62 ³e$e yeeCee: meb Heleefvle kegÀceeje efJeefMeKee FJe~  
     le$ee vees yeḯeCemHeeflejefoefle: Mece& ³e®íleg efJeéee: Mece& ³e®íleg~~ $eÝ. 06/75/17~~ 

 upon 

Brahmanaspati is sung together with Aditi and Viśvedevas. 
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     Under RV 03/62/0463 Brhaspati is addressed to be the friend of all 

gods (efJeéeosJ³e:) and the same is paraphrased by Sāyanāchārya as one 

beneficial friend of all gods (meJe&osJeefnle:) and hence it bespeaks his quality 

of being friendly and pleasant in nature. During the recitation of RV 

01/40/05 the gods like Indra, Varuna, Mitra, and Aryamā64

     The idea that all that is auspicious which the gods protect (efJeéeb leod Yeodb 

³eoJeefvle osJee) under RV 02/23/19, seems to have direct connection with the 

gods or rather all the gods (efJeéesosJee:), though the grant of good prosperity 

(Yeê-efJelejCeced) and the removal of sins (ogefjle-HejemeJeveced) are ascribed to the 

sun-god.

 find 

important places (DeeskeÀebefme) in such a way that the seer states that these 

gods have made their abodes in the hymns. 

 

65

                                                 
63 ye=nmHeles peg<emJe vees nJ³eeefve efJeéeosJ³e~jemJe jlveeefve oeMeg<es~~ $eÝ.03/62/04~~          
64 ³eeqmceefVevêes Je©Cees efce$ees De³e&cee osJee DeeskeÀebefme ®eef¬eÀjs~~ $eÝ.01/40/05~~ 
65 efJeéeeveer osJe meefJelejogefjleeefve Heje megJe~ ³eod Yeêb leVe DeemegJe~~ $eÝ.05/82/05~~   

 

 

     Under RV10/167/03 Brhaspati is praised with Anumati in the 

sacrificial performance of kings Soma and Varuna. Moreover His 

connection with the deities called Indra, Dhātā and Vidhātā is also 

pointed out. 
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     AV 14/01/52, 53, 54 are enjoined in the Marital Rite where Brhaspati 

is invoked with 13 deities like Twastā, Indra, Agni, Heaven as well as 

Earth, Mātariśvā, Mitra as well as Varuna, Bhaga, two Aśvinas, Maruts, 

Brahma and Soma for blessing the marrying couple. All the gods of 

these mantras bless the couple for clothing (Jeeme:), progeny and long life.  

   ceces³emleg Hees<³ee ce¿eb lJeeoeodye=nmHeefle:~~ 

   ce³ee Hel³ee ÒepeeJeefle meb peerJe Mejo: Meleced~~14/01/52~~ 

   lJeäe Jeemees J³eoOee®ígYes kebÀ ye=nmHeles: ÒeefMe<ee keÀJeerveeced~  

   lesvesceeb veejeR meefJelee Yeie½e met³ee&efceJe Heefj OeÊeeb Òepe³ee~~14/01/53~~ 

   Fvêeiveer Ðee³eeJeeHe=efLeJeer ceeleefjéee efce$eeJe©Cee Yeiees DeeféeveesYee~  

   ye=nmHeeflece&©lees ye´ïe meesce Fceeb veejeR Òepe³ee JeOe&³evleg~~14/01/54~~ 
     Moreover AV 14/01/55 invokes two Aśvins along with Brhaspati 

during the Hair-parting rite famous as Baby Shower. 

 
Brhaspati & Soma 
 
     Many a times Indra and Soma are sung together and it is supported 

by the 09th Book well known by the name meesceceCue, HeJeceeveceCue or HeeJeceeveer³eb 

where their extremely close association is beheld.  

 
     The RV 01/18/04-05 praying for protecting the valiant persons from 

sins, he is asked to be favourable like others with whom he is sung in 

association with Indra and Soma.66

                                                 
66 me Oee Jeerjes ve efj<³eefle ³eefcevêes ye´ïeCemHeefle:~ meescees efnveesefle cel³e&ced~~ $eÝ.01/18/04~~ 

 Therefore it seems that Indra and 
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even Soma i.e. the Soma-juice are also associated with Brhaspati, as it is 

expressed in RV 04/49/02 with the words that the Company of Indra and 

Brhaspati is complimentary and hence both enjoy the drinking as well as 

getting the exhilaration67

     Moreover they should grant heroic sons, while RV 04/50/11 says that 

Brhaspati’s association with Indra causes the worshipers to prosper in 

wealth, riches, horses, cows, etc. and this naturally shows their goodwill 

(megceefle:). Both of them protect the prayer and rites of a worshiper, arouse 

appreciation of the worshiper and weaken the hostilities.

 from the Soma Juice.  

 
     RV 04/50/10 exhibits Brhaspati’s association with Indra and also 

with the Soma-juice. It is obvious and acceptable, because both of them 

being War-gods. Both are joyous and shower wealth (on their people). 

These two qualities are further elaborated when the seer Vāmadeva 

prays the drops of Soma-juice to enter and pervade in their body.   

     

68

     RV 02/24/12 declares Brhaspati to be very closely associated with 

Indra in the Sacrifice called ÒeJei³ee DeefYeäJe where both Indra and Brhaspati 

are invoked as the lords of wealth (ceIeJeevee - ceIeJeeveew) and they come to the 

  

 

                                                                                                                                                             
     lJeb leb yeḯeCemHeles meesce Fvê½e cel³e&ced~oef#eCee HeelJebnme:~~ $eÝ.01/18/05~~  
67 De³eb Jeeb Heefj ef<e®³eles meesce Fvêeye=nmHeleer~ ®ee©ce&oe³e Heerle³es~~ $eÝ.04/49/02~~  
68 ye=nmHeefle Fvê JeOe&leb ve: me®ee mee leeb megceefleYet&lJemces~  
     DeefJeäb efOe³ees efpeie=leb HegjbOeer pe&pemlece³eex Jeveg<eecejeleer:~~ $eÝ.04/50/11~~   
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sacrificial assembly together. Both are said to be closely connected like 

two horses yoked to a chariot (³egpessJe) come to the place of their fodder.        

 
     RV 07/97/08 employs the adjective ‘to the skilled one’ (o#ee³³ee³e) 

which indicates both Br haspati as well as Soma who is called ‘a skilled 

accomplisher of functions’ (o#emeeOeve:) in RV 09/26/01. 

 
     Under RV 01/190/05 Brhaspati is said to have gone in search ( ®e³emes) 

of a sacrificers to offer Soma-libations.69 The word ‘drinker’ (efHe³ee©ced) 

expresses his close connection with the Soma-juice.70Again RV 

04/50/03 says that Brhaspati is associated with the Some -sacrifice and 

hence when the sweet Soma-juice is extracted and poured for him in the 

vessel, it creates a special sound which is comparable to the praise.71

     While discussing Brhaspati’s association or connection with Soma, it 

should be borne in mind that Soma here, is not the Moon-god who is 

also called or rather welknown as Soma (mostly in the later Sanskrit 

Literature). In the Vedic Literature Soma is the principal deity of the 

Soma-sacrifices or the Soma-juice offered in the sacrifices. For this 

 

 

                                                 
69 ye=nmHeles ®e³eme Fled efHe³ee©ced~ $eÝ.01/190/05~~  
70 efHe³ee©b meesceHeeveMeerueb meescesve ³eäejb ceneHeÀueefjHmegbced~~ mee³eCee®ee³e&:~~ 
71 ye=nmHeles ³ee Hejcee HejeJeole Dee le $eÝlemHe=Mees efve <esog:~  
     legY³eb Keelee DeJelee DeefêogiOee  ceOJe: ½eeslevl³eefYelees efJejHMeced~ $eÝ.04/50/03~~ 
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reason only it is observed through the study that Brhaspati and Soma are 

no enemies, but they are friends and even companions of Indra. 

 

     RV 04/49/02 prays Indra and Brhaspati as well to drink the delicious 

Soma which is poured out for the exhilaration of both.72

     The RV praises Sarasvatī in 01 hymn (RV 06/61/01-14) and 20 

verses

 

 
     Another clarification would be appropriate here to make that Vedic 

god or celestial priest or even a mortal priest (who is upgraded to the 

position of the celestial priest) is not the personified planet Jupiter. 

 

     There are ample references in the RV about the Vedic god Brhaspati 

whose enmity with the Moon-god is not mentioned and hence the 

problem of the Moon-god abducting and seducing Brhaspati’s wife Tārā 

(the mother of planet Budha) is beyond fancy even. 

 
Brhaspati & Sarasvatī 
 

73

                                                 
72 De³eb Jeeb Heefj ef<e®³eles meesce Fvêeye=nmHeleer~ ®ee©ce&oe³e Heerle³es~~ $eÝ.04/49/02~~ 
73 Sarasvatī is praised under RV 01/12/10-12, 01/188/08, 02/30/08, 02/11/08, 
03/11/08, 05/11/08, 07/02/08, 07/95/01-02, 04-06, 09/05/08, 10/71/08, 10/17/07-
09, 10/110/08. 

 individually among which in 08 verses with Ilā as well as 

Bhāratī, 01 with Indra and 11 for Sarasvatī only, but not a single hymn 

praises Sarasvatī and Brhaspati jointly or clustered except RV 0 2/30. 
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Though RV 01/40/03 Brahmanaspati is prayed with the goddess of 

Speech (megve=lee osJeer) along with gods connected with the sacrifice,74

     Under RV 01/40/01 Brhaspati is prayed to come to the sacrificial 

place and that too, being associated with the Wind-gods (Maruts) who 

are bounteous givers (megoeveJe:).

 his 

association with Sarasvatī, the goddess of Learning or Speech is not 

clear. 

 
Brhaspati & Maruts, the wind-gods 
 

75
 This indicates that Brhaspati and Maruts 

were in close association. Further in RV 01/40/02 it is sung that one who 

praises Brhaspati and Maruts, obtains wealth of the form of horses and 

vigour76 and again in the hymn (RV 10/67) of Panis stealing the cows of 

Indra, sage Angirasas’ son Ayāsya refers to him as one headed by seven 

Maruts77 who are compared with the swans singing sweetly under RV 

10/67/03.78

                                                 
74 Òewleg ye´ïeCemHeefle: Òe osJ³esleg metve=lee 
    De®íe Jeerjb ve³e¥ Heeq*dkeÌlejeOemeb osJee ³e%eb ve³evleg ve:~ $eÝ.01/40/03~~ 
75 GefÊeÿ ye´ïeCemHeles osJe³evlemlJescens GHe Òe ³evleg ce©le: megoeveJe~ Fvê ÒeeMetYe&Jee me®ee~ $eÝ.01/40/01~~ 
76 megJeer³e¥ ce©le Dee mJeMJ³eb oOeerle ³ees Je Dee®ekesÀ~ $eÝ.01/40/02~~ 
77 Fceeb efOe³eb meHleMeer<CeerB efHelee ve $eÝleÒepeeleeb ye=nleerceefJevoled~    
     legjer³eb eqmJeppeve³eefÜéepev³eesç³eem³e GkeÌîeefcevêe³e Mebmeved~ $eÝ. 10/67/01~~ 
78 nbmewefjJe meefKeefYeJee&JeoefÓjMcevce³eeefve venvee J³em³eved~ $eÝ10/67/03~~    
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     Maruts the Wind-gods are the sons of Rudra79

     Further Maruts are the gods assisting in the war-fare (Metje FJesÐeg³egOe³ees ve 

peice³e: ÞeJem³ees ve He=leveemeg ³eseflejs~) (RV 01/85/08) and therefore their prime 

importance in case of Brhaspati releasing the cows from the cow -pen of 

demon Vala and his soldiers Panis are fully justified.

 (and they aim to be 

known as the troups of Ganeśa.) Brhaspati is also known by the name 

Gan apati in ieCeeeveeb lJee ieCeHeefleb RV 02/23/01 which shows the intimate 

association not only with Maruts but also with Gan eśa. 

 

80

     RV 10/67/07 clearly mentions two main tasks viz. (01) destruction of 

demon Vala who has stolen and detained the cows and (02) acquisition 

of wealth in the form of the cows. For the task of searching the cows, 

RV 10/67/08

  

  

81

                                                 
79 Òe ³es MegcYevles peve³ees ve meHle³ees ³eeceved ©êm³e metveJe: megobmeme:~ 
     jesomeer efn ce©le½eef¬eÀjs Je=Oes ceoefvle Jeerje efJeoLes<eg Ie=<Je³e:~ $eÝ.01/85/01~~ 
80 Metje FJesod ³eg³egOe³ees ve piece³e: ÞeJem³eJees ve He=leveemeg ³eseflejs~ 
     Ye³evles efJeéee YegJevee ce©Ó³ees jepeeve FJe lJes<emebÎMees vej:~~ $eÝ.01/85/08~~ 
     lJeäe ³eod Jeýeb megke=Àleb efnjC³e³eb menñeYe=efäb medJeHee DeJele&³eled~ 
     OeÊe Fvêes ve³e&Heebefme keÀle&Jesçnved Je=$eb efvejHeeceewypeoCe&Jeced~~ $eÝ.01/85/09~~ 
81 les mel³esve cevemee ieesHeefleb iee F³eeveeme F<eCe³evle OeerefYe:~ $eÝ.10/67/08~~   

 adds that the Maruts realized Brhaspati’s quality of 

leadership and then they resolved to make him the lord of the cattle i.e. 

the cows (ieesçHeefleced).  
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     In RV 10/67/07 Brhaspati’s personality gets projected brilliantly, 

when he is referred to as the friend of the Wind-gods Maruts who not 

only help him in killing demon Vala but also in regaining the wealth i.e. 

the cows.82

     Under RV 10/67/10

 

 
83

     In continuation to the discussion of ŚBr. (05/01/01/04) about 

Brhaspati being the Lord of Upper Direction (TOJee& efokedÀ), his lustrous and 

ritualistic form is mentioned in the White YV (26/03) that “Brhaspati 

excels an enemy on account of his propitiability (Dene&led), because among 

the people he is lustruous and hence ritualists (¬eÀlegceled).”

 it is stated that the gods of the heaven and even 

the lords of directions (veevee mevle:) extol him loudly (Deemee-Deem³esve) after 

Brhaspati acquires the sacrificial food and occupies the upper positions. 

 

84 His lustrous 

form85 is supported through the evidence of Brhaspati being One of the 

trinity of Light (lespeebefme) of the Sun god.86

                                                 
82 me FB mel³eesefYe: meefKeefYe: Meg®eefÓ ieexOee³emeb efJe Oevemewjoo&:~ 
     ye´ïeCemHeefleJe=&<eefYeJe&jenw Oe&ce&mJesosefYeê&efJeCeb J³eeveìd ~~ $eÝ.10/67/07~~ 
83 ³eoe JeepecemeveefÜée©Hecee Oeece©#eogÊejeefCe me¨e~  
     ye=nmHeefleb Je=<eCeb JeOe&³evlees veevee mevlees efyeYe´lees p³eeseflejemee~~ $eÝ.10/67/10~~ 
84 ye=nmHeles Deefle ³eo³eex Dene&od ÐegceefÜYeeefle ¬eÀlegceppeves<eg~~ Meg.³e.26/03~~ 
85 Tripathi G.C. (P 692) seems to identify Br haspati with the planet Jupitar (ieg©:) of 
the Astronomy and Astrology just for the reason of Brhaspati’s lustarous f orm, 
because Jupitor beaing one of the nice planets of the solar system. 
86 leeefYejsJeeeqmceved ©®eceoOeg: $eerefCe Jee Deeefol³em³e lespeebefme~~ lew.meb.02/01/02~~ 
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     YV 34/56-58 is the same verse of RV 01/40/01, 01/40/05, 02/23/19 

where Brhaspati is associated with Indra as well as Maruts. Brhaspati is 

prayed to come to the sacrifice along with Maruts, the bounteous 

bestower (megoeveJe:). 

 
Brhaspati & Rudra 
 

     Rudra is addressed as the father of Maruts, the Wind-gods (efHelece&©leeced) 

under RV 02/33/01 and Maruts are mostly praised together with 

Brhaspati. They assisted in the great event of procuring the cows of the 

gods as well as of the sages. Yet two of Rudra’s qualities like showering 

gifts in abundance87 and not harming or creating injury to the progeny88

     Rudra is the mightiest one wielding arrows and the bow and similarly 

Brhaspati wields the same thus both are weapon-wielders.

 

of the singer seers.  

    

89

                                                 
87(De)cee lJee ©ê ®eg¬egÀOeecee veceesefYejd cee ogägleer Je=<eYe cee mentleer~ $eÝ.02/33/04~~ 
    (ye)Deveevegoes Je=<eYees peeqicejenJeb efve<ìHlee Me$egb He=leveemeg meemeefn:~ $eÝ.02/23/11 
88(De)SJe ye´Ye´es Je=<eYe ®esefkeÀleeve ³eLee osJe ve ÛCeer<es ve nbefme~ $eÝ.02/33/15~~ 
    (ye)Jeerjs<eg JeerjeB GHe He=*efOe vemlJeb ³eoerMeevees ye´ïeCee Jesef<e ces nJeced~ $eÝ.02/24/15~~ 
89(De)Den&eqvyeYeef<e& mee³ekeÀeefve OevJeen&efVe<kebÀ ³epeleb efJeée©Heced~ 
    Den&efVeob o³emes efJeéeceYJeb ve Jee Deespeer³ees ©ê lJeoefmle~ $eÝ.02/33/10~~ 
    (ye)³e$e yeeCee: mebHeleefvle kegÀceeje efJeefMeKeeFJe~ 
    le$ee vees ye´ïeCemHeefle jefoefle: Mece& ³e®íleg efJeéeene Mece& ³e®íleg~ $eÝ.06/75/17~~ 
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     ce=ieb ve Yeerce ‘the epithet like the terrifying beast of pray’. (ce=ieb ve Yeerceced) is 

employed for the trinity of the Vedic gods viz. Brhaspati later on 

propitiated as Brahmā). Visnu (RV 01/154/ 02) and Rudra i.e. Mahādev 

(RV 02/33/11).90

    The two worlds Heaven and Earth (jesomeer) are prayed to listen to the 

hymn RV 10/67

 

 
Brhaspati & Dyāvā-Prthivī  
  

91 along with other gods and to protect the world. Here 

Brhaspati is prayed to protect the singer sage (keÀerefjced).The gods listen to 

the whole of the hymn making it truthful. Hence they should provide the 

fulfillment of the wishes presented under RV 10/67/11.92

                                                 
90 (De)mlegefn Þegleb iele&meob ³egJeeveb ce=ieb ve YeercecegHenlvegceg³eced~~ $eÝ.02/33/11~~ 
     (ye)Dem³e ¬eÀlJeenv³ees3³ees Deefmle ce=iees ve Yeerce Dej#ememlegefJe<ceeved~~ $eÝ.01/190/03~~ 
91 Vide. App 01. 
92 mel³eeceeefMe<eb ke=ÀCeglee Je³eesOew keÀerefjb ef®e×³eJeLe mJesefYejsJew:~ 
     He½ee ce=Oees DeHe YeJevleg efJeéee mleêesomeer Þe=Cegleb efJeéeefcevJes~~ $eÝ. 10/67/11~~ 

 

 
Brhaspati & Visnu 
 

     RV 01/154/06 mentions the well of honey located in the Highest 

Abode of Visnu yet it is interesting to note that the cows released by 

Brhaspati from the enclosure of demon Vala, give so much milk that it 

becomes a well of sweet milk for the people (ceOegçOeejceglmeced~~02/24/04~~). 
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     The expression ‘like a dreadful beast of pray’ (ce=iees ve Yeerce:) is often 

employed in the Vedas for a few deities to exhibit their violent power 

used against enemies or demons. In the same way each one of Visnu 

(RV 01/154/02) and Brhaspati (RV 01/190/03) is a dreadful beast of 

pray. 

 
     Bull (Je=<eYe: & Je=<ee - Je=<Ces/Je=<Ce in RV 01/154/03, 06) is one of the 

epithet of almost all the deities of RV expressing their physical strength, 

though the same name is explained by Sāynācārya as a showerer of 

benefits (keÀeceeveeced Jeef<e&lee).93

     RV 02/23/017

 

 
Brhaspati & Tvas tā 
 

94

                                                 
93 (De)Òe efJe<CeJes Met<ecesleg cevce efieefjef#ele G©iee³ee³e Je=<Ces~ 
    ³e Fob oerIe¥ Òe³eleb meOemLeceskeÀes efJececes ef$eefYeefjled HeosefYe:~~ $eÝ.01/154/03~~ 
    (ye)DeveJee&Ceb Je=<eYeb cevêefpe» ye=nmHeefleb JeOe&³ee veJ³ecekezÀ:~ 
    ieeLeev³e: meg©®ees ³em³e osJee DeeMe=CJeefvle veJeceevem³e celee&:~~ $eÝ.01/190/01~~ 
94 efJeéesY³ees efn lJee YegJevesY³emHeefj lJeäepeveled  meecve: meecve: keÀefJe:~ 
    me: $eÝCeef®eÎCe³ee ye´ïeCemHeefle êg&nes nvlee cen $eÝlem³e Oele&efj~~ $eÝ.02/23/17~~  

 where there is a striking reference of Brhaspati as a 

recognised Sāma-singer and that too, his recognisation is established 

(Depeveled) created by Tvas tā, the celestial architect who is also the reciter 

of every Sāma-hymn. Thus the association of Tvastā and Brhaspati 
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seems to be the teacher and taught. This saws that the statement of RV 

10/67/03 that Br haspati sings the hymns loudly.95

     Aśvins are bounteous givers, because they are abounding in horses 

and cows, similarly Brhaspati is also a bounteous giver.

   
 

     O Brahmanaspati! The celestial architect Tvastā, the reciter of every 

Sāma-hymn has indeed created you above all beings. Brahmanaspati 

being well-aware of the debt and discharger from the debt is the 

destroyer of the opposer in case of the performances of the great 

sacrifice. 

 
Brhaspati & two Aśvins 
 
     Two Aśvins seem to have no direct association with Brhaspati except 

the group invocation of RV 07/41/01, though 02 epithets Bountious 

(ceIeJeevee – ceIeJeeveew ) (RV 07/71/01) givers as well as Showerers of desired 

objects (Je=<eCee – Je=<eCeew) (RV 07/71/06) and the similarity of their chariot.   

96 They shower 

desired objects as does.97

                                                 
95 nbmewefjJe meefKeefYeJee&JeoefÓ jMcevce³eeefve venvee J³em³eved~ 
     ye=nmHeeflejefYekeÀefve¬eÀoÃe Gle Òeemleewog®®e efJeÜeB Deiee³eled~~ $eÝ.10/67/03~~ 
96 (De)DeéeceIee ieesceIee Jeeb ngJesce efoJee vekeÌleb Me©cemceÐeg³eesleced~ $eÝ. 07/71/01~~ 

     (ye) efJeéeb mel³eb ceIeJeevee ³egJeesefj oeHe½eve Òe efceveefvle Je´leb Jeeced~ $eÝ.02/24/12 
97 (De)F³eced ceveer<ee F³eced Deeféevee ieer: F³eced megçJe=eqkeÌleced Je=<eCee peg<esLeeced~ $eÝ.07/71/06~~ 
     (ye)ye=nmHeefleb Je=<eCeb Metjmeeleew YejsYejs Deveg ceosce efpe<Cegced~ $eÝ. 10/67/09~~ 
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     The interesting similarity between Aśvins and Brhaspati lies in their 

chariots that are effulgent (m³etceçieYeefmleced) and laden with the treasure 

(Jemegçcevleced).98

     Pūsā in the RV is a Solar deity with beneficent power mostly of 

protecting the cattle. There is a common factor between Pūsā and 

Brhaspati that help the people by procuring the booty (after winning the 

battle).

 

 
Brhaspati & Pūs ā  
 

99

                                                 
98 (De)Dee Jeeb jLeceJecem³eeb J³egäew megcvee³eJees Je=<Cees Jele&³evleg~ 
     m³etceieYeefmlece=le³egeqiYejéewj Deeeféevee Jemegcevleb Jens³eeced~~ $eÝ.07/71/03~~ 

  (ye)Dee efJeyeeÐ³ee HeefjjeHemleceebefme ®e p³eesefle<cevleb jLece=m³e efle<þefme~  
     ye=nmHeefle Yeerceceefce$eoæcYeveb j#eesnCeb iees$eefYeob mJeefJe&oced~~ $eÝ.02/23/03~~ 
99 (De)Het<ee iee DevJesleg ve: Het<ee j#elJeJe&le:~ Het<ee Jeepeb meveesleg ve:~~ $eÝ.06/54/05~~ 
     (ye)³eoe JeepecemeveefÜéeªHe cee Ðeece©#eogÊejeefCe me¨e~  
     ye=nmHeefleb Je=<eCeb JeOe&³evlees veevee mevlees efyeYe´lees p³eeseflejemee~~ $eÝ.10/67/10~~  

   

 

     ŚBr. 01/07/04/08 though relating Prajāpati’s libations (ÒeeefMe$e) 

partaken by Brhaspati after getting the perm ission of the Sun-god but 

was not affected, though Pūs ā and other gods were affected. This 

expresses how Brhaspati is nearer to the Sun -god, when compared with 

Pūsā. 

 
Br haspati & the sacrifice 
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     Brhasspati’s association rather, connection with the sacrifice or 

the sacrificial rituals is obvious and hence no discussion worthy to 

be carried here.100

     Brhaspati must have been initially the mortal sage who attained 

immoral position as the priest of gods and the reason is that sage 

Brhaspati attained the knowledge of the Highest Brahman. This is 

supported by Brhaddevatā.

 

 
     It would be yet appropriate to mention a few references here. As 

e.g.  Brahmanaspati prayed with the goddess of Speech ( megve=lee osJeer) 

and with the gods (RV 01/40/03), the gods obtaining their share in 

sacrifices through Brhaspati (RV 02/23/02),  Lord of sacrificial food 

(RV 02/23/01), granting all that is desired after hearing the hymn 

(RV 02/24/01) and understanding of the hymns (RV 02/23/19), 

bringing oblations, hymns, food, clothing, etc. (RV 04/50/07), 

connected with the Vājapeya sacrifice (YV 09/11), inspiring Vedic 

singers (AV 19/04/03-04), etc. 

 

101

                                                 
100 This topic is fully discussed in CH 06 below.  
101 megp³eesefle: Hejceb ye´ïe ³eÐeesieelmecegHeeMvegles~ lep%eeveceefYelegäeJe metkeÌlesveeLe ye=nmHeefle:~~ ye=. os. 07/109~~ 

 In addition to that even Sāyanācārya 
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specifically remarks under RV 10/71 that Brhaspati observes the 

children who have studied the Vedas and then speaks to himself.102

     Brhaspati’s association with sacrifices rather, sacrificial rituals 

has naturally a close connection with the seers or the sages.

   

 

     Finally seer Bharadvāja of the 6th Book states that Brhaspat i is 

the son of sage Angirā and the father of sons like us i.e. Bharadvāja 

is the partaker of the oblation under RV 06/73/01 which expresses 

Brhaspati relishing the position of the celestial priest enjoying the 

share in the sacrifice. 

 
Association with sages 
 

103 RV 

06/47/20 depicting the potency or divine ability of Brhaspati, makes 

it crystal clear on the authority of the Sarvānukaramanī104

                                                 
102 ye=nmHeeflejvesve metkeÌlesve efJeefoleJesoeLee&ved yeeueeved ¢äJee mce³eceeve: mJeeledceeveb mebyeesO³eeççn~~ $eÝ. 10/71~~ 
103 Brhaspati’s association is close with the sacrifice, it’s rituals and the fruition in 
the form of bountiful gifts, is discussed CH 06.    
104  DejC³es efvepe&ves ieieex osJeeved Yetefceb ye=nmHeefleced~ Fvêb ®eemleewled mJej#eeLe&ce=®ee ceeie&®³egleesçve³ee~~ mee0 06/47/20~~ 

 that sage 

Garga who was deviated from the path in a solitary forest and then 

he propitiated Brhaspati with this $eÝ®ee for rescuing from the danger.  
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     YV invokes him to be a wise,105 he bestows cattle as well as 

riches (treasures) and the inspiration to the Vedic seers.106

     The famous dialogue hymn called Saramā-Pan i is RV 10/108. The 

reference here has though, the support of the commentary of 

Sāynācārya

 

Councilor of gods 

 

     It is strange yet interesting point of association of Brhaspati (not 

mentioned by name) with the story of Saramā, the celestial bitch (osJeMetveer) 

and demons Panis , because the whole of the episode of the sages 

searching for and finding out the cows is presented. 

 

107

                                                 
105 me ÒeLecees ye=nmHeefleefM®eefkeÀlJeeved~~ Meg.³e.07/15~~  
106 mel³emeJemees ye=nmHeles©Êeceb veekebÀ ©ns³eced~~ Meg.³e. 08/01~~ 
107 ieesmecetns HeefCeefYejmegjwjHeÛles meefle HeCeerveeb mLeeveb mejceeK³e³ee osJeMegv³ee %eelJee ye´ïeCemHeeflevee me=äe Deeef²jmemlelmLeeveb ÒeeH³e       
ieesmecetnb HeefCeefYeefve&efce&lee cee³ee½e ÎädJee DemegjefveJeememLeeveb mJenmleesÓtlesveeeqivevee oiOJee Òel³eeie®íved~~ $eÝ. 10/108~~  

 when Demon Vala’s soldiers called Panis kidnapped 

(DeHeÛlee:) the cows of Indra and of the sages and imprisoned them in his 

cow-pen. Indra asked the heavenly bitch named Saramā to find out the 

whereabouts of the cows. She crosses the river Rasā and finds out the 

place and the dialogue takes place in which the Panis try to bribe her, but 

she boldly refuses with the threat that the gods and the sages will find 

out their hiding place. Brhaspati sent the Āngirasās who went there, 

nullified the illusory tricks (cee³ee:) of the demons and drove out the cows. 
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Even while returning, the Panis had created the fiery obstructions which 

were tackled by the sages themselves.108

     The first occurrence of Brhaspati’s counseling in favour of gods (also 

of sages) is in hymn RV 10/108

 

 
     This shows how he is depended upon by the gods for all types of 

help. Therefore the association of gods with him is of the type of one 

being depended and the dependant one. 

 

109 which is famous as the Dialogue 

Hymn of Saramā-Pan i. It seems that Brhaspati involves himself not only 

in counseling but also in the action of accomplishment. It is interesting 

to note that Saramā, the celestial bitch threatens the demons. She tells 

the Panis that she knows neither any brotherhood nor sisterhood. 110

     Brhaspati’s counseling occurs for the first time in hymn the Dialogue 

Hymn of Saramā-Pan i (RV 10/108)

 He 

procures the cows stolen by them. 

 

111

                                                 
108 $eÝleJeeve: Òeefle®e#³eeve=lee Hegvejele Dee lemLeg: keÀJe³ees cenmHeLe:~ 
     les yeengY³eeb OeefceleceeqiveceMceefve ve efkeÀ: <ees Deml³ejCees pengefn& leced~~$eÝ.02/24/07~~ 
109 This is discussed under the topic of Brhaspati in the Rgveda above. 
110 veenb Jeso Ye´ele=lJeb vees mJeme=lJeefcevêes efJeogjef²jme½e Ieesj:~ 
     ieeskeÀecee ces De®ío³ev³eoe³eceHeele Fle HeCe³ees Jejer³e:~~ $eÝ.10/108/10~~ 
111 This is discussed under the topic of Br haspati in the Rgveda above. 

  where he is not simply a 

counselor, because he involves himself in counseling as well as in the 

action of accomplishment. This is proved by the threat given by Saramā, 

the celestial bitch. The hymn 10/108 states Vainateya, the eagle as a 
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disloyal envoy who is given bribe by the Pan is, but just opposite to that 

the BrP (131/09) introduces Saramā as a disloyal bitch given bribe of 

milk. But intelligent Brhaspati is so sharp that he comes to know the 

fact. 

 
Brhaspati in the Epics 
 

     Vālmiki’s Rāmāyanam refers to Br haspati in all most eleven places 

where Brhaspati’s wisdom is standard of Comparison ( GHeceeveced) except 

one reference stating the Monkey king Brhaspati whose son was Tāra 

(ena chokara na nam alpva). As e.g. the AyodhyāKānda (01/39, 17/11 & 

41/11) enumerates the qualities of a minister, writes, “Like Brhaspati, he 

(i.e. Śrī Rāma) is the prolific orator in course of gradual arguments.”112 

More over AyodhyāKānda 104/28 113 and YuddhaKānda 127/64 114

     The AyodhyāKānda (01/17) of Vālmiki’s Rāmāyanam enumerating 

the qualities of a minister, writes, “He (i.e. Śrī Rāma) is the prolific 

orator in course of gradual arguments like Brhaspati.”

 

specifically mention his association as a councilor of Indra. 

115

                                                 
112 veeÞes³eefme jlees ³eée ve efJe©×keÀLee©ef®e:~ 
     GÊejesÊej³egkeÌleerveeb JekeÌlee Jee®emHeefle³e&Lee~~ Jee.je.De³eesO³eekeÀeb[ 01/17~~ 
113 Hegjesefnlem³eeeqivemecem³e lemcew Jew ye=nmHelesefjvê FJeecejeeféeHe:~ 
     Òeie=¿e Heeoew megmeie=¿elespeme: menwJe lesveesHeefJeJeMe jeIeJe:~~ Jee.je.De³eesO³eekeÀeb[ 02/104/28~~ 
114 Hegjesefnlem³eelcemeKem³e jeIeJees ye=nmHeles: Me¬eÀ FJeecejeefoHe:~ 
     veerHeer¿e Heeoew He=Leieemeves MegYes me»wJe lesveesHeefJeJesMe Jeer³e&Jeeved~~ Jee.je.³egOOekeÀeb[ 06/127/64~~ 
115 veeÞes³eefme jlees ³eée ve efJe©×keÀLee©ef®e:~ 
     GÊejesÊej³egkeÌleerveeb JekeÌlee Jee®emHeefle³e&Lee~~ Jee.je.De³eesO³eekeÀeb[ 01/17~~ 
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     The epic Mahābhārat presents him as a councilor of gods.  

 

     Mahābhāratam (=MBh) Adiparva 76 narrates Brhaspati’s cleverness 

how he takes care of the gods by employing his son Kaca to acquire the 

science of Reviving form the preceptor of the demons.  

 

     MBh Anuśāsanparva (ch.111) mentions Brhas pati as an intelligent, 

scholar of the scriptural sciences and pious who instructs Yudhistira 

(arrived at Bhisma on the bed of arrows) regarding the nature of the 

injunctions as well as prohibitions and the evil results (of downfall) of 

wicked deeds, but it seems that this Brhaspati was might be other than 

Brhaspati, the celestial priest of Vedic times.116

     Once Indra is dethroned and Nahus a is coroneted as the king of gods. 

He forceses Indra’s wife Saci to be his queen because he is Indra and she 

is Indrānī. Indrānī is connected with Indra’s position and not Indra 

 

 

     MBh talks about Brhaspati to be an advisor or an instructor which is 

seen in the Udyogaparva (chs.11 to 13). 

 

                                                 
116 De³ecee³eeefle YeieJeeved ye=nmHeefle©oeOeer~ 
     He=®íwveb megceneYeeiecesleod ie=ïeb meveeleveced~~ cene.Deveg.111/04~~ 
     vewleov³esve MekeÌ³eb efn JekeÌlegb kesÀveef®eoÐe Jew~ 
     JekeÌlee ye=nmHeefle mecees ve ¿ev³ees efJeÐeles keÌJeef®eled~~ cene.Deveg.111/05~~ 
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personally. Saci being frightened by his proposal seeks Brhaspati’s 

shelter. Brhaspati promises protection to her and advises her to ask for 

some time for the discussion. But Nahusa knowing Sac i in Brhaspati’s 

protection, commands the gods to get Saci back to him. Brhaspati 

refuses bluntly and propitiates the Fire-god to get Indrānī whereabouts, 

and recites the Vedic hymns re-empowering Indra who finally returns to 

his thrown. 

 
     MBh (Adi 76/12-18) and even MP (25/15-16) exhibit Brhaspati’s 

cleverness, to such an extent that it shows how Brhaspati takes care of 

the gods. At some time the gods are defeated in the war with the demons 

who are killed on the battle field yet they come the revived. Brhasapti 

pondering over the solution of helping the gods decides to send his 

(second son) Kaca to Śukrācārya the preceptor of the demons to learn 

the science of Reviving (the dead ones). Kaca obeys his father, goes and 

approaches Śukrācārya for the same. Śukrācārya starts teaching the 

science of Reviving though the demons raise the objection that Kaca 

belongs to their enemies i.e. the gods. The demons looking to 

Śukrācārya’s reluctance to teach to Kaca, kill him two times but 

Śukrācārya revives him. As the time passes, Śukrācārya’s daughter 

Devayānī falls in love with Kaca. Third time the demons kill Kaca, cuts 

him in to pieces, burn them, mix the asses in the wine and gives to 

Śukrācārya who drinks it. Devayānī not finding Kaca, requests her father 

to bring Kaca back but the father sees him in his stomach. The daughter 
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insists upon and the father teaches the science to his daughter and Kaca 

comes out revived after training his stomach. Devayānī teach the science 

to Kaca who revives Śukrācārya and returns to heaven. 

Brhaspati in the Purana-texts 

 
     The 18 purānas presents him as a councilor of gods esp. of Indra in 

many places.  

     Matsyapurānam (=MP) (25) (as discussed above MBh Adi 76) 

narrate Brhaspati and his son Kaca. Even the narratives of MP (47) 

about Brhaspati assuming Śukrācārya’s guise and deceiving the demons 

and of BrP (106/16-17) about Brhasapti , shows him as a shrewd 

politician (veerefleefJeod) at the event of churning the Ocean. 

 

     MP (148/64) refers to Indra who asks Brhaspati to find out a trick to 

be exercised for killing demon Tārakā. There Indra calls him a genius 

(GoejOeer:).117 At that time Brhaspati advises Indra to execute the trick of 

punishment i.e. stealing the enemy because peaceful behavior (meece), 

bribe (oeve) and dividing (Yeso) are not advisable. It must be noted here that 

Indra asks for an advice of Brhaspati in the Kumārsambhavam (02/30)118

                                                 
117 Brhaspati’s adjective GoejOeer: has an accidental similarity with the 
Vis nusahasranām-Strotram Jee®emHeefle©oejOeer: (36). 

118  me efÜves$eb njs½e#eg: menm$eve³eveeefOekeÀced~ Jee®emHeefle©Jee®esob Òee_peefuepe&uepeemeveced~~ kegÀ.meb.02/30~~ 

 

of Kalidās. 
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     MP (172) mentions Brhaspati as Lord Vis n u’s incarnation among the 

others like Brahmā, Vāyu, Soma, Dharma, Indra and Brhaspati  which 

obviously not a luminary only (mentioned as one of the 10 Mind-born 

sons of  Creator MP 145). 

 

     MP (47) begins with the inquiry about Lord Visn u’s incarnation as 

Lord Sri krsna and states that Vā sudeva and Devaki were Kasyap and 

Aditi in their previous life. The chapter then begins the account of 

twelve wars of gods and demons119

                                                 
119 veecelemleg meceemesve ÞegCeg les<eeb efJeJe#ele:~ ÒeLecees veejefmebnmleg efÜleer³e½eeefHe Jeeceve:~~ ce.Heg. 47/42~~ 
     le=leer³emleg Jejen½e ®elegLeexçce=lecevLeve:~ mebûeece: Heáece½ewJe mebpeelemleejkeÀece³e:~~ ce.Heg. 47/43~~ 
     <e<þes ¿ee[erJekeÀeK³emleg meHlecem$ewHegjmleLee~ DevOekeÀeK³eesç<ìcemles<eeb veJecees Je=$eIeelekeÀ:~~ ce.Heg. 47/44~~ 
     Oee$e½e oMece½ewJe lelees neueenue: mce=le:~ ÒeefLelees ÜeoMemles<eeb Ieesj: keÀesueenuemleLee~~ ce.Heg. 47/45~~  

. During all these the demons have a 

great loss of man-power, money and vehicles. So Śukrācārya, the 

preceptor of demons asks them to remain inactive till he receives the 

formulas from Lord Shiva. At this juncture it is said that Śukrācārya 

propitiates Lord Śive and asks to impart all the sacred formulas of which 

Brhaspati the preceptor of gods is unaware so that the demons can get 

victory and defeats the gods.  

 

     This narration reveals Brhaspati’s talent to work for the gods and to 

demoralize the demons. 

 



197 
 

     According to MP (47) and DBh (04/11-14) Brhaspati possesses 

certainly the great personality as the priest of the gods and this is 

indicated in the narrative of Śukrācārya to whom Lord Śiva asks 

Śukrācārya to practise savoir penance but the gods came to know about 

the deceitful behaviour of the demon. Under the leadership of Brhaspati 

the gods attack and defeat them. But Śukrācārya’s mother creates an 

obstacle and turns Indra to be inactive like a statue. Lord Visn u comes to 

Indra’s helps and employs the Sudarśan discus that cuts of the head of 

Śukrācārya’s mother. On this occasion Śukrācārya’s father Bhrgu curses 

Lord Vis n u to incarnate 07 times as a man. The 07 incarnations are (01) 

oÊee$es³e (02) ceevOeelee (03) Hejmegjece (04) Þeerjece (05) JesoJ³eeme (06) yeg×120

     Many a times Brhaspati counseling the gods falls under the literary 

Amplification (GHeye=bnCeced) in the Purāna -texts e.g. in the story of Śumbha 

 and (07) 

keÀukeÀer (the future Incarnation).           

 

     The narrative continues with Brhaspati’s favourable partiality to the 

gods. During Śukrācārya’s 10 year-long penance, Brhaspati takes the 

guise of Śukrācārya, goes to the demons and deceives them to such an 

extent that the demons are not prepared to accept real Śukrācārya as 

original one.  

                                                 
120The inclusion of Buddha i.e. Gautam Buddha in the list helps to prove that this 
narrative of MP must be dated after Buddha (500 B.C) 
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defeating gods in Dbh121 05/22 Brhaspati is presented as the counselor 

of the gods who request him to practise some trick that may be a Vedic 

injunction, evil or black magic (DeefYe®eejced) for the destruction of the 

demons. Brhaspati tells that the Vedic formulas are supported by the 

rules and regulations. Again they are addressed to Indra and other gods, 

hence they are powerless.122He promises to help them in the matter of 

the destined situation (DeJeM³ebbYeeefJeYeeJeeveeced) and gives his firm belief that 

both the Fate (owJeced) as well as action (Ghee³e:) should be exercised and 

never any one of the two.123

                                                 
121 The DBh (01/03/02) enlists YeÜ³eced (two purānas beginning with the latter Ye) 
which expresses Bhavis yapurānm and Śrīmadbhāgavatmahāpurānam for which the 
scholars are not unanimous whether Śrīmadbhāgavatm stands for the Vaisnav 
Śrīmadbhāgavatmahāpurānam or Śrīmad Devībhāgavatmahāpurānam. Here both 
are taken for the study.   
122 meJex cev$eeée JesoeskeÌlee owJeeOeerveHeÀuee½e les~ ve mJelev$ee: megjeOeerMe leLewkeÀevleHeÀueÒeoe:~~ osJeerYee 05/22/09~~ 
   ceb$eeCeeb osJelee ³et³eb les leg o:KewkeÀYeepeveced~ peelee:mce keÀeue³eesiesve efkeÀ keÀjesefce ÒemeeOeveced~~ osJeerYee 05/22/09~~ 
123 owJeb efn yeueJelkesÀef®elÒeJeoefvle ceveeref<eCe:~ Ghee³eJeeefovees owJeb ÒeleerkeÀejes efvejLe&keÀced ~~ osJeerYee 05/22/12~~ 

As a result he reminds the promise given by 

the Mother goddess Durgā and instructs them to worship her to come out 

from their difficulty.        

 

     The Śrīmadbhāgavatmahāpurānam (=BhP) (08/15) narrating the 

event of demon-king Bali rushing to invade Indra, Brhasapti advises him 

to leave the heaven and to conceal himself for sometime. 

 



199 
 

     Brahmapurānam (=BP) (106/16-17)narrating the event of the Ocean-

churning, projects Brhaspati as a shrewd politician (veerefleefJeod) who advises 

the gods to partake the nectar as soon as it comes out of ocean and that 

too, not allowing the demons (Üs<³ee:) to get even an iota of it.124

     BP (131/09) incorporates the detailed version of the dialogue hymn 

of the divine bitch Sarmā and Panis where the disloyalty of Sarmā is 

presented

 

 

125

     Vis nupuranam (=ViP) (04/09/17-20)

 (instead of her loyalty as stated under RV 10/108). BP 

states that Panis offer milk to her and hijack the cows of the sages and 

the gods. (But it is clearly mentioned in the RV 10/108 that the bird 

Garud a was disloyal and Saramā was loyal).  

 
126

                                                 
124 ye=nmHeeflemleLesl³een Hegvejen megjeefveoced~ ve peeveefVe ³eLee HeeHee: efHeyeOJeb ®e leLeece=Êeced~~ 
     De³ecesJeesef®elees cev$ees ³e®í$etCeeb HejeYeJe:~ Üs<³ee: meJee&lcevee Üs<³ee Fefle veerefleefJeoes efJeog:~~ ye.́ 106/16,17~~ 
125 F³eb efJeke=Àefle©Heemles Dem³ee: HeeHeb ®e ue#³es~ Dem³ee celesve lee ieeJees veerlee veev³esve nslegvee~ 
     HeeHes³eb megke=Àleer Jesefle ue#³eles osn®esefälew:~~ ye´ïe.Heg. 131/09~~ 
126 lele½e yengefleLes keÀeues ¿eleerles ye=nmHeefleceskeÀevles ¢<ìJee~ 
     DeHeÛle$ewueeskeÌ³e³e%eYeeie: Mele¬eÀleg©Jee®e~~ efJe.Heg.04/09/17~~ 
     yeojerHeÀuecee$eceH³en&efme ceceeH³ee³evee³e Hegjes[eMeKeb[b 
     oelegefcel³egkeÌlees ye=nmHeefle©Jee®e~~ efJe.Heg.04/09/18~~ 
     ³eO³esJeb lJe³eenb HetJe&cesJe ®eesef®elemm³eeb levce³ee lJeoLe¥ 
     efkeÀcekeÀÊe&J³eefcel³euHewjsJeenesefYemlJeeb efvepeb Heob~ 
     ÒeeHeef³e<³eeceerl³eefYeOee³e les<eecevegefoveceeefYe³e®eejkebÀ~ 
     yegef×ceesne³e Me¬eÀm³e lespeesefYeJe=×³es pegneJe~~ efJe.Heg.04/09/19~~ 
     les ®eeefHe lesve yegef×ceesnsveeefYeYet³eceevee ye´ïeefÜ<ees~ 

refer to Brhaspati performing 

the rite of Enemy-distraction (DeefYe®eeefjkeÀced) against the sons of king Raji 
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who did not return the heaven and even the shares of sacrificial offerings 

to Indra. As a consequent result of the rite they fight mutually and 

perish.127

     The Rudra Samhītā (Satākhanda 36/23 -32) of Śivapurānam (=SP) 

narrates the event of the distraction of Daksa Sacrifice, presents the 

dialogue between Indra as well as other Lords of Directions (ueeskeÀHeeuee:) 

and Brhaspati. After getting defeated by Vīrabhadra and his troups 

(ieCee:), Indra inquires with Br haspati about the way to come out of the 

danger. Brhaspati replies calmly that it is not a wise step to fight with 

Vīrabhadra and his troups, because any person performing any action 

against Lord Śiva, has to suffer the evils.

 

128

    DBh (04/11-14) (also in MP CH 47 discussed above) reveals 

Brhaspati’s great personality as the priest of the gods which indicates his 

favourable partiality to the gods.  

 

 
      The CH 25th of MP (and also MbH Adi 76 discussed above) exhibits 

Brhaspati’s cleverness, to such an extent that it shows how Brhaspati 

takes care of the gods. 

 

                                                                                                                                                             
     Oece&l³eeefievees JesoJeeoHeje²cegKee yeYetJeg:~~ efJe.Heg.04/09/20~~ 
127 ye=nmHeeflejuHewjsJeeçnesefYemlJeeb efvepeb Heob ÒeeHeef³e<³eeceer Fl³eefYeOee³e~  
     les<eecevegefoveceefYe®eeefjkebÀ yegef×ceesne³e Me¬eÀm³e lespeesefYeJe=×³es pegneJe~~ efJe.Heg.04/09/19~~ 
128 ³eogkeÌleb efJe<Cegvee HetJex lelmeJe¥ peeleceÐe Jew~ leosJe efJeJe=Ceesceervê meeJeOeevele³ee Þe=Ceg~~ efMe.Heg 23~~ 
     Deefmle ³e½eséej: keÀef½eled HeÀueo: meJe&keÀce&Ceeced~ keÀlee&jb Yepeles meesçefHe ve mJekeÀleg&: ÒeYegefn& me:~~ efMe.Heg. 24~~ 
     ve ceb$eew<eOe³e: meJex veeefYe®eeje ve ueewefkeÀkeÀe:~ ve keÀcee&efCe ve Jesoe½e ve ceerceebmeeÜ³eb leLee~~ efMe.Heg. 25~~ 
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Conclusion 
 
     The discussion above led so far is just an humble attempt to examine 

the supposition of some of the modern scholars (including the Western 

scholars) that Brhaspati is identical to the Fire-god, the Rain-god or the 

Sun-god. The similarities of characteristics are more weighty then the 

similarities of actions or even of the qualities. The fact is that Brhaspati 

is so intimate with the gods that there can be close, closer or closest 

association with them.  

     Moreover the above discussion leads to present Brhaspati’s 

personality that he is an effulgent domestic priest leading the gods to the 

sacrifice like Agni, a valiant War-god fighting with demons and 

protecting the sacrificers as well as helping the society to procure cattle 

and horses like Indra (though their joint venture lies in killing demon 

Vala and releasing the cows), the seven-rayed god like Āditya, releasing 

waters from the sky like Parjanya, motivating the people like Mitra, 

making the people offenceless like Varuna, conferring happiness like 

Viśvedevas, bestowing understanding the meaning of hymns like 

Sarasvatī, showering bountiful gifts like Maruts, terrifying beast of prey 

like Rudra as well as Vis n u, nourishing the people like  Dyāvā-Prthivī, 

reciting Sāma-formulas clearly and even loudly like Tvastā, owning an 

effulgent chariot laden with treasure like two Aśvins and nourishing the 

people of the word like Pūs ā. 
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     Brhaspati’s co-operative nature is glorified in the Vedic literature 

when his association with different gods is examined. His nature has 

turned to be that of a councilor (of gods) in the later literature where he 

is calm, serine and a wise god offering beneficial as well as infallible 

advice to the gods on different occasions.    

 

     Thus it is a clear indication that Brhaspati’s association with these 

gods enhances his personality to such an extent that gradually and as the 

time passed, he initially relished the high rank of the trinity of gods and 

later on the trinity himself followed by becoming the Supreme Reality 

(Hejb ye´ïe) which is well said in ieg©: mee#eeled Hejb ye´ïe lemcew ÞeeriegjJes vece:~~ 
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