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Chapter 05
Brhaspati as the Leader & the Protector of
Sacrificers

T IS e TehgTal TR S |
T ST AT Y Fer o Sl IR i1 136,03/ 30/ 0% 1|

TSI | TYUT | STLAISTT | forer | garsgad: | 3L | A |
JAT| STER | ot | gU | o) wa ) SAfg | o3| ST HeRH | 551

“O Bhaspati! Strike with your lightening like terrifying bolt and
destroy the heroic sons of the demon who closed the cows behind the
cave, just as in ancient time you had killed the enemies with your
powerful bolt.”

Brhaspati’s godhood is further magnified here under the discussion
on His being the leader as well as the protector of sacrificers, as some of
the hymns project Him as the Lord of the Sacrifice, His supervision over
the sacrificial rituals become quite clear. This quality of Him focuses
how Brhaspati is directly connected with the rewords of the sacrifice

bestowed upon the worshippers rather the sacrificers.
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Brhaspati must have been initially the mortal sage who attained
immortal position as the priest of gods and the reason is that sage
Brhaspati attained the knowledge of the Highest Brahman. This is
supported by Baddevata. * In addition to that even Sayanacarya
specifically remarks under RV 10/71 thafsiButi observed the

children who have studied the Vedas and then speaks to himself.

Brhaspati & the sacrifice

RV 02/24/05 states His important Quality that he is a moral deity,
because he has decides the results of sacrificial deeds to which the two

worlds are bounds.®> Under RV 02/23/03 he is praised to have driven
away the revilers (eifsees ) and the dispersers of the darkness

(wafdem).* In this connection RV 02/23/08 states that he is requested to

destroy god-revilers who are probably the atheists who are not-believers
of gods as well as the Vedas. RV 02/23/10 speaks of Baspati not
making his devotees the target of any wicked person, on the contrary

they grow with prosperity with the help of offering beautiful hymns.’
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RV 01/190/05 declares that Bmaspati does not favour those who are

sinful, mean-minded and living with wrong impartations about him.

There he is presented as a god with discipline bestowing wealth (amH

g 99) and favours the Soma-sacrificer (foame drareiem).® Hence

such persons being unfit for any higher happiness must be killed.’

For this reason RV 02/23/12 exhibits his valiant power of protection
which is nicely presented that he makes his devoted ones so heroic and
powerful that they rebounce the wrath of the enemies who (01) plan to

harm his devotees and (02) seek to kill them.®

Moreover RV 02/24/11 speaks of his grace which is suggested with
utter firmness (by employing the indeclinable ‘verily’- BV?) that the
sacrificer, the propitiator or the eulogizer overcomes his enemies, rivals

and other foes who do not worship nor sacrifice for the lord of hymns.”

The sacrifices is considered to be a natural phenomenon which
controls the cycle of life of the beings in this world and it is nicely
presented in the BG (03/10-11):
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At this juncture to Vedic nouns expressing truth (¥=®) and the truth

of the Nature-order (). The truth is the phenomenon of the world

while the truth of the Nature-order indicates the regularity of the natural

phenomenon. This means that truth (=) covers the area of the worldly

parlance (sameRiRE=™) and the truth of Nature-order is related to the

truth of Nature (Wrrfaere¥) and that it stands for the phenomena like

the Sun-rise as well as the Sunset, the Moon-rise as well as the Moon-
set, the rainfall, trees growing and bearing fruits, the flow of the rivers,

the ocean-tides etc, etc.

Brhaspati’s power of regulating Nature order the sun-rises as well as
sets, dispels darkness in the night and makes light in the day is clearly
presented under RV 10/68/10° & 11.*

His connection or relation with the Nature order or the sacrifice is
specifically stated under RV 04/50/03 that his horses are yoked with the
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Nature-order or sacrifice (SETEJ: 110%/40/0 3 1) therefore he is called the

observer of truth (a1 108/93/02 11)

Under RV 02/24/04 it is said that the showering of the rain has the
purpose that Brhaspati makes provision for the oblations to be offered in
to the sacrifices in the form of crop which gets cooked and becomes the

sacrificial food.*?

Brhaspati, the leader of the sacrifice

Brhaspati’s priesthood and his ritualistic quality is exhibited initially
in RV 02/25/01.:
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The sacrificer enkindles Agni for Brhaspati with a wish to Kill the
enemies as soon as the sacrificer recites the hymn and offers the oblation
he grows in prosperity and sees the births of grandson as well as great
grandsons. All these Brhaspati, the lord of hymns confers on him

whomsoever he makes a friend.

RV 02/23/02 bespeaks his association with the gods which is really
focused by saying that the intelligent (¥=@9:) gods have obtained their
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share in sacrifices through Brhaspati. This means that Brhaspati is the

god who acted for the share of the gods.**

During the sacrificial seasons sage Gitsamada, the seer of the Family
Book 02 connects almost all the gods with the refrain (&rerdfet) gt
fagamr a<® (May we ever blessed with heroic sons glorify you in the
sacrificial sessions), so also Bfaspati is not an exception to the wish

referred to in the refrain.

RV 02/24/15 speaks of Baspati’s propitiation which furthers the

heroic sons in the family.*

Under RV 02/24/02 his wrath is introduced in such a way that his

might is praiseworthy because he humbles downs those who deserve
humiliation (F+=rf+).

Further RV 02/23/04 expresses his greatness (afee )" as he leads a

persons through his virtuous instructions (Iifaf¥), protects the

sacrificers and punishes the heaters of the prayers.'® Brhaspati is also

vehement in character which is nicely presented in RV 02/23/08 where it
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Is said that he protects his devoted sacrificers. He speaks encouraging
words (etfrasar®) 'Yand he defends his devotees in the calamities
(ster&qd:). Again under RV 02/23/07h&pati is eulogized as a

supporter of his devotees in all calamities. He is said to keep the
sacrificers away from any injury exercised by the arrogant as well as
proud® and he is also a guide or path-maker of sacrificers keeping them

on the right path of the sacrifice to the gods.

Under RV 01/18/02 his characteristic called qfeaq: (FausrMm: IB-
defan) i.e. he is the one prospering nourishment™ which can be well
compared with the famous tMrijjaya formula — =T IsTHe g
qfvaeam | Satesia areArgeibeiE argan | (F.0\9/4%/23) of Lord Siva,
the three-eyed god.

Sayanacharya commenting on this verse, writes, “A sacrificer reciting

this hymns offers oblations to Brhaspati that he accepts.”?

This idea is found in not only RV but also in the White as well as
Black YV i.e. TS which exhibit the effect of the hymn, RV 02/25

Y ST <o A B S AR R A |

FeTId Qafar 1 8T A Qe ST HAYH | F.o3/R3/ 0 |
18 39 a1 <t < TR ST A WG g% 11 .0R/R3/09 1
19 33t 3o = sreierer agfaegfoas: |

| oy I%qL: 11 F.og/2¢/0R 11
20 5 el | SrETOTE: WS O || 0 3/4/0 2 |1

210




combines the story of Indra calling him to be the power (&%) and

Brhaspati to be the Vedic or spiritual power (s/&). AV establishes the

power of Brhaspati’s hymns and the sacrifice to be performed to fulfill
the desire for the groth and the prosperity and for the distraction of

enemies, and the Post VVedic literature.

Under RV 01/190/03 Brhaspati being the presiding deity of the H=""

bestows powers (shee) in the sacrifice so that he conquers the demons

called \=gr:. %

RV 04/50/05 is the pre-mention of the famous life-episode when
Brhaspati assisted the gods and the sages to bring back the cows. It is a

famous incident of Bihaspati who opened the enclosure of demon Vala.

He was assisted by the valiant troops (&aadr 0).He also released the

loving ruddy cows that were sweetening the oblation.

Under RV 01/40/01 Braspati is prayed to come to the sacrificial

place and that too, being associated with the Wind-gods (Maruts) who

2! e geeT: WweAtd AEEAes et WAt AIge HergwIe FeHeT sreRied:
Hieptdteae: | | e . 08/2%0/03 11
?2 The demons called w==r: are connected with the natural phenomenon of the

eclipse during which they become strong and powerful. The Puranas and Smrti
texts recommend to recite prayers for all the people except the Brahmins who
should recite the Gayatri formula.
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are bounteous givers (gera:).?* This indicates that Brhaspati and Maruts

were in close association. Further in RV 01/40/02 it is sung that one who
praises Brhasapati and Maruts, obtains wealth of the form of horses and
vigour®* and again in the hymn (RV 10/67) of Paris stealing the cows of
Indra. RV 02/24/03 stats Bihaspati ’s praiseworthy deed of releasing the

cows from the cow-pen of demon Vala. Brhaspati is the most effulgent

god (Saramm).*

RV 06/47/20 presents that Bhaspati accompanied by Indra becomes
a good match in any deserted place. According to Sayanacarya when
anyone has reached to a place full of dangers, Bhaspati as well as Indra

are praised for the protection and for finding the right path.?°

Many a times such as RV 06/73/01, 03 and so_ luasp&i is
associated with the famous account of demons Pans who had stolen the
cows of gods and where persuaded by Sarma, the celestial bitch. In this
connection Bhaspati breaks the mountain to release the cows and

Angirasas are also in his company.”’ He is further referred to as the
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winner of the treasure after destroying the adversaries of heaven.”® Here
Sayanacarya mentions the treasures of demon Paris or o f demon Vala.
(mentioned in the RV 02/12/03)

It is stated under RV 10/68/04 wihmpatBrrelecased the
innumerable young and active cows of the gods, it looked as if torrents
of rainfall from the sky and the cows rushing out look like meteors fallen
from the sky tearing the ground of the earth. Under RV 10/68/10
Brhaspati 1s spoken of to have demolished demon Vala in such a way

that similar acts like stealing the cows (of the gods) and harassing the

sages etc were led to no repetition (379:)

RV 10/68/03-05 speaks of demon Vala stealing the cows of the gods
and Bmhaspati releasing as well as submitting them to the gods. The
cows are described to be the givers of the pure milk, ever-moving (i.e.

young and strong), well-coloured (i.e. of golden colour) and loveable.”

The above references and discussions provéaspati’s bravery,
physical strength and power. He is well trained, fierce and fearless while
fighting with the enemies in the battles and at the same time punishing
the revilers and non-believers in sacrifices as well as the gods. His might

or physical strength is clear in the mythologies of releasing the cows (of
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the sages) from the clutches of demon Vala and his solders called Pais,

Sambara. His power seems to be twofold: (01) he holds the royal power,
so he is a ruler and hence a king and (02) as the higher ruler i.e. ruling
over the Natural phenomena he makes the waters to shower, to grow,
nurture on the earth and producing rather freeing the Sun-god as well as

the Dawn from the darkness.

As RV 02/24/10 states that the riches (gfee=ftr) conferred on the
worshippers (fas1:) by Brhaspati are expansive, bounteous, excellent and

are worthy to be attained (Te=m), because Brhaspati is the giver of

bounteous gifts (Fgre:).*

Under RV 10/67/03 the Maruts are compared with the swans singing

sweetly.*! They are the gods assisting in the war-fare.*

RV 02/24/02 his heroic power is also so much striking that he enters
easily in to the mountain opulent in cattle that were impressioned by

demon Vala in the cave. RV 02/24/14 reveals Bmspati’s nature of
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accomplishing the work successfully what he wishes.>® This has a close
connection with the Angirasas and Navagvas who are the famous

personalities of the anecdote narrated in the dialogue hymn of Sarma

Panis (RV 10/108).*

RV 03/62/05-06 shows that Brhaspati is pure and hence adorable
with the hymns of worship (37%:31=+3: &), He grants the worshiper

with the unsurpassable strength.®

Under RV 10/67/07 at the time of searching the cows*® Brhaspati has
acquired the designation of the lord of the cattle (cows-Tmisafa®). In this

case it is noteworthy that Maruts had first realized his quality of

leadership.

Another important function is so praised that it sings Brhaspati’s
glory after bringing the cows of the sages back from demon Vala’s
solders called paris * and further RV 10/67/04 refers to the cattle that

3 ST YER AUEY T ARgHle B || o /R%/ % 1

* This event is fully stated in CH 02 above.
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37 This account of the Dialogue Hymn of Sarma-Pani (RV 10/108) is discussed in
CH 04 below.
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were tied in the cave of three doors (fd&:) that were opened by bringing

forth the light in the darkness.*

Under 10/67/05 his connection with the releasing of the cows from
the clutches of demon Vala is further connected with the taking out of

the Dawn, Sun and Earth.*

His incomparable valour gets exhibited in the event of Sarma and

Par]is.40

RV 01/40/04 declares that a sacrificer giving sacrificial gift in
abundance receives Brhaspati’s favour in the form of wealth and grace.

This is a type of reciprocality. ** Moreover RV 02/23/10 bespeaks of him
as the fulfiller of desires (afsrom), pure (|f&H1), a companion and procurer

of the sacred food (==:). RV 01/40/04 proclaims that the sacrificer

offering oblations to Brahmanaspati, receives inexhaustible wealth

(stfeafa) and his favour as well as grace.*

This is further strengthened in RV 01/40/07 he bestows his grace in

such abundance (Y% <19) that the one performing a sacrifice owns a
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house full of precious objects.*> RV 02/24/15 speaks that he raises

worshipers and hence they obtain the well-regulated wealth (gsT7&)

(that comes regularly) and also grants the ownership of the chariots.

Brhaspati is friendly with the sacrificer and vice versa. He is prayed to

grant chariots, well-regulated wealth (gZ== T=1:) and food.** Under RV
06/73/03 he is called the bestower of gifts (Fu«r:-=d®:)* yet his

character is to shower the gifts and hence he thunders (I=ifa).

RV 01/40/03 Brahmans pati is prayed with the goddess of Speech
(gar <&t and with gods connected with the sacrifice.*®

Under RV 01/139/10 Sayanacharya taking sg in two senses identifies
Brhaspati as gskd: (a performer of pious acts) and also ¥n«=u: (of praise

worthy intelligence).

RV 02/23/01 presents him as the sage of the sages and even
abounding in food which naturally shows him to be the Lord of
sacrificial food.
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By the time of Bharadvaja, the seer of the 6" Family Book of RV
Brhaspati has been relishing the position of the celestial priest and even
that of a god enjoying the share in the sacrifice, because RV 06/73/01
states that the son of sage Angira and the father of sons like us i.e.

Bharadvaja is the partaker of the oblation.”’

A very nice Simile is given in RV 07/97/02 that he provides divine
protection towards the seer sages like a master to his attendants and the
father to his son.”® Here the cause is obviously to keep themselves
offenceless and to receive the gifts, though Brhaspati is at a very distant

region.

Under RV 02/23/16™ it is sung that his character is sometimes very
clear. His nature is overpowering the evil spirits or on those who creates
hindrances in the sacrifices being performed. Under RV 04/50/06

Brhaspati is so much associated with sacrificial matter like worship

(=), offerings (=faf¥:), obeisance (F=@M) and so on that he is simply

requested to confer riches, excellent and heroic progeny.”® RV 04/50/08

declares Brhaspati’s position in the sacrifice, says that he is bowed down
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by the people and that he enjoys precedence to the king.>* Hence seer
Vamdev employs the epithet ‘procurer or bearer (§YTH-gsYaq) and it is
explained by Sayracarya in an interesting manner saying that he is the
‘bearing of oblations, hymns, food or clothing, etc. under RV
04/50/07.°% In addition to that RV 04/50/09 adds that Bhaspati procures

the wealth for the priests who desire for his protection and health.

Therefore the gods become guardians of the sacrificer.”®

As he is connected mostly with the aspects of the sacrifice, rather the
sacrificial session or performance, he acknowledges the propitiation in
such a way that after hearing the hymn, he grants all that is desired.” In
continuation to that, RV 02/23/19 states the granting of the boon of the

form of protection as well as understanding of the hymns (= =ify).

This clearly presents him as one being the lord of hymns.

Under RV 07/97/02 he is looked upon as one conferring the divine
protections (=1 21&if4), though he is very far (&) like a father fida

(sending money to his son from a far).
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RV 10/71/02 presents the Poetic Fancy (3ci&m). That after the wise
creates cultured speech as it were the husk of barley (¥=f&rel) winnowed
with a sieve (fads1 g=g) which helps the friends to know friendship and

to achieve good fortune (“sTetet:).

Under RV 02/23/11 his valiant character is often presented. He is the
re-payer of the bounty (3Mrs<:), showering benefits, the frequent visitor

(sif®:) in combat, the invincible (®rEfe:) in the battle, the discharger of
debts (3eurs=m:) and the humiliator of the fierce as well as of the non-

believers (degsefdom:)> and therefore under RV 02/23/13 his valiant

nature exhibited in battles makes him inviolable in the war and hence

approachable with obeisance.™

Though the western scholars find traits of Animal-sacrifice in the

word ‘the bull” (emar) (RV 01/190/01) which does not fit in the context

Brhaspati is praiseworthy (=8 &), loyal to the sacrificer (smaim

IR &IqeE™) and one bearing fruits (94 371 el SbaRH).

Brhaspati, the Protector of Sacrificers
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The most important quality of IBispati is found in many of the

hymns and the verses of the Rgved.

RV 01/105/17 narrates Bihaspati as the protector of sage Trita ()
who had fallen in to a dry well and there he invoked the gods for help.

Brhaspati heard him, arrives their and protect him.>’

RV 06/47/20 depicts very clearly the potency or divine ability of
Brhaspati. In this regard the authority of the Sarvanukramani™® is
noteworthy: sage Garga was deviated from the path in a solitary forest
and then propitiated Bhaspati with this verse for protecting him from

the danger.

RV 10/155/02 presents Brhaspati as the destroyer of poverty (3Tci&Ht:)
which is a female adversary (3R=H) > to charity and hence he drives
away the female adversary first and then comes charity to the seer
Sirimbitha.

The two worlds Heaven and Earth (X1s&t) are prayed to listen to the

hymn RV 10/67% along with other gods and to protect the world. Here
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Brhaspati is prayed to protect the singer sage (i¥H).The gods listen to

the whole of the hymn making it truthful. Hence they should provide the
fulfillment of the wishes presented under RV 10/67/11.%

Under RV 01/18/01 Sayanacarya writes clearly that Brhaspati alias

Brahmanaspati is the bringer of illustrious fame (TaRom).%” RV 02/23/06

speaks of Brhaspati as a good protector and even a guide of the path of

the pious people (7rar: aferkg) and he is even omniscient (fa=rero).

RV 02/23/09 specifically points out thahaBati Is praised to

destroys the unrighteous (8™=&:) and violent enemies (3Wda:) of

devotes. RV 02/23/15 states that Bhaspati grants the treasure of Vedic

lustre which invigorates its possessor.

“O god Bjhaspati, May you be accessible to me with (Akiti). Grant
me good fortune. You be easily addressable. Angira’s son Brhaspati may
know intention and the hymn. The divine wish that makes the gods

divine and followers of good path may come to us.®®
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Under RV 01/40/08 Brhaspati’s royal power in the battle is exhibited

with the words: none can harm his courage or make him discourage.®

At the same time RV 01/190/01 describes him as a non-deserting ()
of his worshippers and hence due to his qualities he is recognized as a
showerer (g94:) of waters as well as the fruits or rewards. He is said to
be worthy of being sung in the sacred songs (em=:). Further RV

02/03/08 presents him as the protector of worshippers (3fa¥ad) and the

speaker of encouraging words (31féereRiH).

Again under RV 02/23/05 he is a kind or friendly protector (gsdr:)

in such a way that neither evil nor sin nor deceivers nor an injurer harm

the person whom Brhaspati protects.®

RV 02/23/16 runs, “O Bwaspati! Please do not expose us to the
thieves, the enemies delightful in violence who seize i.e. grab ever upon
the food (of others), those who cherish in their hearts the abandonment
of the gods, who do not know the extent of your power (against evil

spirits).” This expresses that he is not only War-god supporting the
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warriors in battles but also protects the individuals from the thieves

(=s1:), and from the killers or the violent enemies.®®

RV 02/25/04 states that by the blessings of Biaspati (01) the
worshipers acquire the heavenly waters that are beneficial to the
agriculture, (02) they become dear among the servants and (03) they
inculcate the irresistible power.

RV 02/26/03 states that a sacrificer worshiping Brhaspati, the lord of
hymns offerings oblations, receives food and wealth.®” RV 02/26/04

declares that Brhasapati protects the sacrifice against the sin, foes (Ru:)
and difficulties®™ of him who propitiates through the straight path ().
Moreover RV 03/62/04 declares that he grants jewels or the precious

treasures to the worshipers.®

Under RV 04/50/06 he is presented as a protector deity who is

universal showerer of benefits (%7) " and hence the sears do not hesitate

to pray him for riches, excellent sons and heroic progeny. RV 04/50/07

declaring his strength and power to conquer all his enemies,” reveals

% 1 7. Rl & o7 seeTa FRIFTON Reis 3 SY: 11 F.03/33/2& 1
°” He enjoys the food and wealth together with his sons, kinsmen, descendants,
relatives and with the servants (3f: af=m:).
%8 SrordiEs Tarl Ruiz SfEeET SEafhtgd: || .0/ E/0% |
% I T TR 11 3. 03/8R/0% 11
"0 o i3 ferdiamr goor e T B |
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two of his qualities: (01) a sacrificers conquers the foes (WfdsT=mf-

gfasst=+) and (02) one who offers oblations (§yd- gs¥dH), etc to

Brhaspati, cherishes the rewords. RV 04/50/09 declares that he wins
riches of both the foes and the subjects. He is always unopposed by

anyone.”

Under RV 07/97/02 he is looked upon as conferring the divine
protections (= s1aifs) of the form of availing riches though he is very

far (9rerd:) and he may even keep the worshipers offenceless i.e. sinless
(3am:).
Under RV 02/23/14 exhibits Bhaspati’s vigour is glorified. He has

consumed the demons with the brightest weapon, though they have
witnessed his vigour in the olden times.

Under RV 10/68/02 his connection with the heroic power is nicely
presented with the words “O Brhaspati, send your rays to the worshipers

like the swift horses (provided to warriors) in the battle fields.” RV

10/68/02cd employs Paronomasia (¥19:) of 3m[. Brhaspati sends the
wide-spread rays (3T¥[ %Rf¥H) to the worshipers and that too, like a

warrior sending his horses (3T 2141) in battles.

Tewtd 9: Gy farwfd aevEia ared U 1| 3. 0%/Wo /0 |
"2 ST ST G WS A WS | 0%/ 4o/ 0] 11
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RV 02/24/12 is a type of prayer toHB8spati and equally to Indra
(werar - weEmE). It is equally associated with Indra. The prayer is said

to be infallible (¥=&H - ==eiy) in a way that both the deities do come

together the sacrificial place like just as two horses being yoked come

together to eat grass (3% g=id a1fs).”*Through this prayer Bhaspati’s
act of being a preceptor or the supervising priest (s&m) becomes

strengthen because the sacrifice is not injured.

RV 02/24/15 declares that Brhaspati is the War-god who grants
chariots. RV 04/50/11 describes him as a War-god on the ground of his
being Indra’s companions in war. Their most important and effective
task is to weaken the hostilities perhaps the hostile powers of foes and
the rival-enemies.”® This is further elaborated in RV 02/25/02 declaring
that he blesses the sacrificer to become powerful and strong enough to
destroy the enemy warriors and at the same time he bestows wealth,

cattle, the sons and grandsons. "

73 fo4 et WA AR QS ¥ Al o9 a1 | o /R%/2R 1

" Jeerd g FEfd A e 91 A gt
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RV 06/73/02 speaks of Brhaspati as the war god who is terrifying god
who destroys all the impediments, conquers foes, overcomes his enemies
and demolishes various cities of the demons.”

RV 10/103/04 speaks of Bmspati a S the protector of the chariots

(X stferan) of his worshipers. At the same time he is described as one
slaying demons (&r@1), making the enemies escape from the battle

(s79eme@™:) and demolishing enemy-armies (3T w9qom:),

RV 02/30/04 employs Remembrance (¥H) figure-of-speech to
remind Brhaspati to destroy the heroic sons of the demons (3TT& dRM),

just as he did with his enemies in ancient time (Zrem ).

RV 06/73/03 and so on, Bhaspati is referred to as the winner of the

treasure after destroying the adversary of heaven.’’

The reference about Brhaspati’s good relation with Indra is presented
in the whole of the hymn RV 04/49, which is devoted to both Indra and
Brhaspati together. It mainly presents the ritual of preparing and offering

the soma libation. Indra and Brhaspati are specifically invited together to

7 gt for TR <€A STesE AR e ||
" Jeefa: gueTEY TRl o Al <o T |
319 TaUry, Tl Jeeafag-afasTd: || F.08/93/03 1
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come home and to drink Soma juice which offers exhilaration to both

and they consequently grant favours in the form of granting hundred of
cattle (3f™H) and thousand of horses (3t~ Fefaom).” It saws that

these two war gods helped the society to procure cattle and horses. As a
society of agricultural profession this reference is an interesting one.
Both Indra and Bhaspati are said to accept the Soma juice which is

dearer and exhilarating one.”

Brhaspati along with Indra is praised in RV 07/97/10%° as the masters
or controllers or lords () of the terrestrial as well as celestial
treasures. Therefore he also offers riches (¥f&™) to the worshipper who
praises (¥gad) and to a singer (#%3) singing their glory.

RV 10/67/09 states that Maruts, the Wind-gods are inclined to

appreciate Bhaspati’s heroic power not only because he is a victor

(fFwr)  but also because of his lion-like roars in wars (¥sR), the

gathering place of the warriors.

As the leader of sacrifices and as the protector of sacrificers, one

must own heroic power or valour. It seems that Basp ati is not only a

"8 sy geaTEEh TR U YRS | ST el | | 3. 0%/ ¥/ 0% ||
" =2 g gfa: fafirsgee |

399 S T || K.0%/%¥R/0 |
8 Jerm Jafirsg T feereend 3 wider |
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war-god indulging in warfare only, because his leadership for the
enhancement of the sacrifices presupposes weapons. It is also observed
that his preponderance in case of supervising the hymns, the sacrificial
rituals and in bestowing rewords including food, horses, etc. In order to

protect the sacrificers he holds arrows and a bow®* (as mentioned in RV
02/24/08) and a pick-axe® (g:) (as mentioned in RV 10/53/09). RV
02/23/14 declares that he kills demons with his brightest weapon,®

though mentions his and

Further Brhaspati (like other deities of the Vedic literature posses) a
vehicle and that too, is a chariot which is described under RV 04/50/04.

He is called a seven-rayed one who dispels the darkness
(FwiEReAHifE) and hence his close association rather identity with the

Sun-god becomes crystal clear. Under RV 07/97/06 his horses are

described to be similar to those of the Sun-god and they are pleasant

(sr=m:), brilliant (s1&9m@:) and carrying jointly (¥gars:). They bring him

to the gathering place (Wer&e™) i.e. the sacrificial hall, though under RV

8! e fardir srRTOTEHe = A W qewT e
T Wresiua ARt Ta&rEl S HURAT: 11 5. 03/R%/0¢ 1|

82 o1 AT AeTETTIEE e SAuI Sia
TRrsfia < oY) g 3 gAIeash SRIuafd: |1 3. 0/43/0R |1
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07/97/07%* also spoken of to be one possessing or owing numerous

vehicles (sr@:).%

RV 10/103/04 states, “Oh&pati! Come with your chariot,”
indicates that he arrives very fast with his chariot and protects the

worshippers.®

Moreover RV 02/23/03 declares his brilliant chariot is made up of a

sacrifice or the Nature order (&) and is described in full details. It is

radiant, terrifying (the enemies), formidable to foes, destroyer of evil

spirit and the cracker or cleaver of clouds. It reaches even in heaven.®’

YV 07/15 invokes him to be a wise (faf=) who grants inspiration

to the Vedic seers and further connects him with the sacrifice called

Vajapeya, as he bestows food (o) for sacrifices.®*® Moreover YV

8 3 f gfe: wam: @ Yo froeamiiie: @ |
JEL(d: | WA FHE: IE Hawd 3TYfd HR: 11 36.09/%9/00 1|
% The word wm (a vehicles) is paraphrased by Sayanacarya with the word ‘a
means of conveyance’ and it implies the vehicles like chariots, horses, elephants,
etc.
8 Jeomr Rt e T TERIET STISTEAM: |1 3. 0/ 03/0%% 1
¥ et simfierers Telgol TEfie w@fden || F.o3/33/03 11
88 3 e SeEfatafFaTaeT 35 YaAsREa @
Jra=] B HeAl A T = o gEar I e A | oA 0o/ 4y
T AT ST TSI a9 a5F Feefd alel STIad |
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09/11% refers to Brhaspati in 04 important places. Among them the first

reference occurs in the Vajapeya sacrifice. At the time of the beating of

drums (33f41:). The priest prays for Braspati (and Indra in the second

half of the verse) to make the sound for the victory, the recitation of a

hymn and the sacrificial food.”

YV 17/36 (= RV 0/173/04) singshBspat i’s glory of killing the

enemy armies and of guarding the soldiers as well as the chariot-fighters

(stferer TamMM) of the king. This prayer is recited during the Atiratra

ceremony of the Rajasiiva sacrifice.™

YV 26/03 (=RV 02/23/15) is addressed to Braspati , born for the
sacrifice (Bdw=ird) and for the offering of Soma-juice (to be offered to

Brhaspati) in the Soma-sacrifice. Sage (samada prays for the

attainment of pious thoughts as well as all kinds of wealth (g7q).%

YV 27/08 is a type of Samidhent formulas that are recited at the time

of enkindling the sacrificial fire. In this formula Brihaspati as well as the

% | am thankful to Dr. Girishbhai R. Purohit for drawing my attention to these
Yajus-mantras.
% JeoT oSt ST JEEId aTE aed get A ST |
X AT SIS a9 agd5, aet STaad |1 A0/ 11
%! Jeer aRERn T8N eI sToeTEEE: |
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YV 34/58 (= RV 02/23/19) explain Brahmanaspati i.c. Brhaspati as the

controller or supervisor of the hymns and the bestower of the strength
upon the progeny (d==®). This means that he is connected with the

hymns, either by way of making, protecting or understanding it and for

this reason he grants befitting rewards.*

YV 34/56-58 is the same verses of RV 01/40/01, 01/40/05 and
02/23/19 respectively where Brhaspati is associated with Indra as well as

Maruts. Brhaspati is prayed to come to the sacrifice along with Maruts,

the bounteous bestower (gara:).

The whole of the discussion tends one to specifyhBspati’s caste
and the proper reference is found in the TS (02/06/09) declaring “The

stomach of a Brahmin harms no thing (or a food-item)” (7 fg sTeToR=IeE
fhem fedf&d1). This bears further reference tohd3pati blessing a

Brahmin which is corroborated in the verse recited by the Brahmins at

the Mid-day Twilight Rite (weamgdean) with the words, “Let the waters

purify the earth. Let the earth being purified, purify me. LethBspati
purify me and let the earth (i.e. the food) purify me from whatever left-
over or inedible food | have partaken. Let waters purify all this and even

the donation from the wicked ones.**

% ST e T gEe At A = S 1 R0 R/R3/2% 11
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Along with other gods his inevitable position in the marital rites is
accepted in the following verses of the AV.

THIHE] 91 Al eqaaedfd: | |

AT T STt § Sid ING: TAH 1128/ 02 /4R 1|

YT I SHeHTegH & JEed: iIoT Hell-re |
q T A wferdr g gEifie 9k o w128/ 0 8/ 3 1|
TSI g ire ARk 4r fHare®on @ sifE=r|

JeLafaHedl STal || SHT AR ST TEA 118/ 0 /W% ||

This bride may nourish through my (i.e. the bridegroom’s)
nourishment. Brhaspati has given you to me. O bride, you residing with
progeny, may live for hundred Autumns (i.e. for the life-span of 100
years) (52).

O bride, Tvasta Prajapati has fashioned out these garments for your
beneficence as well as comfort. You have received blessing from
Brhaaspati and the sages. Just as the father Savita and the god Bhaga
offer garments to (the daughter) Surya, I offer this garments to this

bride. You too along with your progeny, put on these garments (53).

FfesEnST 9 IgT gaRd HH | ¥d YA W ST 9 Ufque @i |
NENREHRRIEE 2D U TR AEICTE
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Indra as well as Agni, the heaven as well as the earth, Matarisva,
Vayu, Mitra, Varum, Bhaga, two Asvins, Brhaspati, Maruts, the Vedic

formula and Soma may prosper this bride with progeny (54).

Even during the Hair-parting rite called Baby Shower (EHd:) two

Asvins are prayed along with Brhaspati in AV as under:

JETfd: Tow: FATAT: Y FHT STheqdq |
TTAMEEAT AR 9 | NI 1] 31.9.9%/03/4 4 ||

Just as Biaspati performed the Hair-parting rite of Siirya (the
daughter of the Sun god), two A$vins may perform the same in case of
this woman (55).

AV 08/10/15% presents Brhaspati to be the milker of Viraj-cow, the
mother of Vedic Wisdom.
Brhaspati in Brahman-texts

The text further emphasizes on Bas pati being the priest of gods

through the sacrifice (312 41 qd WiEdH TRFRE dREA =& feufd|

o

Jeefdd Qe qUied: | T o1 Tae QUi walfd |1 3. o4/03/08/0R)

This requires a special attention to know how Bhasp ati and Brahma

were united or treated as one deity in the Post-vedic literature. During

% o1 | T o e TR A, 04/%0/2% 1
T FeeafaUfgREIs i f i o qUGTEG || 3T, 04/0/84 11
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the salutation to the lords of directions, the latter religious texts accept

both of them as one single diet, because the performer would utter

“Salutation to Brahma situated in the Upper Direction” (st s&rol

T4:) in the steps of salutation of the Twilight rite, etc.

Brhaspati’s important function is presented to be the guardian deity
of one of the six (quarters, above and below) or ten (quarters, sub-
quarters, above and below) directions. The six directions are guarded by

six lords or rather the guardian deities for which the White YV*’ states

JAIHeHl JeEIdeaH ek TeaH Il YA o¢/o 11 (a sacrificer wishes to

ascend to the upper direction guarded by Bhaspati). This idea is further
specifically expressed in the AV that the Fire-god is the lord of the East,
Indra of the South, Varuna of the West, Soma of the North, Visnu of the
below and Bihaspati is the lord of the upper direction. *® Even the SBr.
(05/01/01/04) gives the story of Brhaspati attaining immortality and the
priesthood of gods. The story is about Brhaspati performing a sacrifice

and attaining the heavenly world. As a result of that he has attained the

rulership of upper direction (3 Z8aT SeaT fourH Tk, TEE a9 9 a4

% Vide. Sukla Yajurvediya Sanksipta Sandhyaprayoga, P 27.
" The accepted order of the four Vedas jsvddla, Ya  jurveda, Samveda and
Atharvaveda, though Tripathi G. C. seems to follow the order as gveda,
Atharvaveda, Yajurveda and Samaveda in his Vaidika Devata.
% =i fefrefaon fefirsrsfefa: v fam soirsfafa: |
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T el gesdiae gamg:1). It is strange how the modern Yajurvedi
Brahmins recite &t <74: and not SIS 74: or Je&qad 79:. %

SBr. 09/03/02/03 while referring to the hymn (= RV 02/25) narrates
the story of Brhaspati’s priesthood. Once the gods assembled to perform
a sacrifice, but demons created obstacles from the Southern direction.
The gods requested Indra to fight with the demons. Indra spoke, “O

gods, you may request Baspati to help me, because I am the royal

power (&™) and Brhaspati is the religious power (s/@). The demons can

be fought with by the combination of the both (the powers).” *%

The above given story corroborated in the SBr.01/07/04/08 is
strengthened by the story (given earlier under TS 02/06/09) regarding

Prajapati’s libations (WIf¥s) partaken by Brhaspati after getting the
permission of the Sun-god and hence he was not affected, though Bhaga,

Piisa and other gods were affected.

The SBr. (05/03/01/02) explains his priesthood as “And on the
following day (&1 ¥d), he (i.e. the sacrificer) goes to the house of the

Purohita and prepares a Caru for Brhaspati for the reason that Brhaspati

is the Purohita of the gods, and also the Purohita of the sacrificer. Hence

* Shukla Yajurvediya Sankshipta Sandhya Prayoga. P 27.
1003 2o seger) & 9 7SS afers) St S it et v | 9 & geetd: | 3
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it is for Biaspati. And he i.e. the Purohita, assuredly is one of his
jewels. It is for him that he is thereby consecrated and him he makes his
one faithful follower. The sacrificial fee for this is a white-backed
bullock (fafayss:), for Bhaspati belongs to that upper region and there
above lies that path of Aryama (the Sun). Therefore the fee for the
Barhaspatya (oblation) is a white-backed (bull).”*%*

s o geEfd: 1 (SBr. 09/03/02/03) where the word & also means the

religious power or the spiritual power on the line of seer Tapiimurda’s
hymn (= RV 10/182) of the story about Bliaspati’s priesthood narrated

there in.

Brhaspati in the Purana-texts

Brhaspati’s connection with the Vedas and thereby with the sacrifices
Is nicely presented under MP (10/16-17). It symbolizes Bhaspati to be

the milker (3r=n), the earth to be the cow, the penance to be the milk and

the Vedas to be the Vessel. 1%

Y s A ) A TR A =% fredufi gewfisd i qlfedsuy arsuae qlfed
Jafd TEHEREIR aEagls ® T ATqRIeaee ISTaa gad a9 WEAuhme Fod a8
fofagsgr gefaoim arssgeal JeeTfaaeus USRI Troraemiesfaysl aeeqera Sfeqom ||
RHT o4/03/0/0R 1

1% The similar Metaphor (¥w) is well-known for Srimadbhagavadgita:

FATAERT TMET ST TATer<: | e aed: geisiear gre Marmd Wed | | Tammee=m o ||
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MP (24) narrates the account of king Raji who adopts Indra as his
son. Before that king Raji had 100 sons. They had a long fight with
Indra. So Indra requests Brhaspati (must be the priest of gods) for help.
Brhaspati asks him to perform the sacrifice called Santi Paustiki
(i.e.Grahasanti) which brings victory to Indra, while Brahma on the
other hand approaches King Raji’s 100 sons and asks them to perform
the sacrifices which were all Non-Vedic. Consequently they are killed

by Indra.

MP (284) describing the glory of donating the earth or gold identifies
the Earth with intelligent Brhaspati.

Brhaspati being the milker of Viraj-cow (the mother of Vedic
Wisdom) (already mention in AV 08/10/15) is further amplified

(Sugfed®) in Bhp (04/18/14) he is presents to be the calf milking the

Viraj-cow. ™

Brhaspati’s personality (though different from the Vedas) is given in
the BhP (09/17/13-18) and ViP'™ (04/09/17-20) that he helped and

103 il g eraeaay o Jeef e T T eI | M. 0%/2¢/ L% 1|
10 Tag wefad et ek gesraiE g
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protected Indra and other gods not only in the times of king Raji
exercising harassment on gods but also in regaining their sacrificial
share'®. This reveals his nature how he helps and guards the gods as, he

IS the heavenly priest in real sense.

It seems that in the Post-Vedic period i.e. in the Puranic stories, he is
indicated to be serene and calm. The KalikaPuragam (04/01) narrates.

When the gods are harassed by the demon called Taraka, they take the
leadership of Bhaspati (Fg&dfdq@:) and approach lord Brahma (who

suggests to exercise a trick to break lord Siva’s penance). The same

account is presented by Kalidasa in his Kumarsmbhavam (02/30) where

his modesty and serenity (Wr=ife7) are expressed.'®

I GHIER WS TAHTGH SR 11 faG. 0%/0%/8R11

@ = o gfgHrRA sz g

U ASACIUETET 94: || fa.g.0%/0%/0 11
1% This glorious deed of removing the obstruction caused by king Raji and his sons
indicates that Bhaaspati motivated the people and reintroduced the sacrificial

performances. This type of social functions is simply presented in BG (03/10-13).
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DBh (10/13/67) narrations the account of demon Aruna who becomes
invisible by the boon of Brahma. The gods are unable to oppose him,
because the demon also chants the Gaytri formula. At this juncture
Brhaspati is requested to stop demon Aruna from the recitation of the
Gaytri formula.™®” This exhibits how cleverly Bhaspati performs his

responsibility of protecting the gods.

Brhaspati helping and favouring the sacrificer is illustrated under RV

02/25/03 with three similes of a river breaking the banks (f&=4+ &13:), a
bull overpowering the oxen (J¥a a&ikfyy aeesier@n) and the fire flame
growing non-stop (3mRa fafaare ada).

Many scholars while talking about Biaspati’s priesthood, place the
supposition that the priesthood is also ascribed to Agni'® but not clearly
to Brhaspati and again the YV refers to Brhasapti as a priest. % This
supposition holds no water, because RV too, declares Braspati to be a
priest. RV 04/50/01 states specifically that the ancient seers engrossed in
pondering, have place Bia spati, the charming tongued one on their

head (as a priest).*"

17 iR SerTet d e
JFATIETe] A= THIR || ¥e2 0/ 3/8 011
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This supposition holds no water, because RV mentions Bthaspati as a
priest. RV 04/50/01 mentions specifically that the ancient seers
engrossed in pondering, have place the charming tongued Brhaspati on

their head.'**

o~

In the same sense TS (02/06) Fe=afad ami a1 refers, him to by the

name Brahma and in this sense TS (07/04/01) elaborates with the story

how he accepted the priesthood for the benefit of the gods.™*

The gods are enumerated by S3gaarya that Rudras are 11 in
number, Adityas are 12, Vasus are 08, Soma and two A$vins (THISI &S]

SRV STfeen 3781 aga: HstaEAr =),

Even Chitrav Sastri remarks under title Relations (WR@R) that

Mahabharat and the relevant Purana texts are not unanimous in
deciphering god Bhhasapti, V edic sage or Celestial priest. Nevertheless

all the three are mixed up to the great extent.™

Under RV 10/182/02 of seer Trapumiirda sings the glory of his father
Brhaspati. It declares his valiant deeds transferred on Narasamsa fire.

They are (01) He drives away inglorious enemies, (02) smashes down

M & vretr seRl S R fom R wsfeTgH | o/ be/0 2 I
12 yeefael Sami o@m |1 5. 03/08 11
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the malevolent enemies (03) extends inner happiness and (04) he is

fearless.'*

Even RV 01/190 Sayanacarya quotes Saunaka’s Rgvidhanam,
(01/151-153)™" stating that one who recites this hymn (i.e.RV.01/190)

beginning with the word Non-deserting (saiorg) and bows down to

Brhaspati, gets heroic sons as well as wealth and becomes free from

infamy (3reiieam). "1

Conclusion

Rgvedic sages have mostly praised Brhaspati as a powerful god who
Is strong and beneficent, mighty and showerer of benefits and therefore
he is regarded as one blessing the people, rather his devotees or his
worshipers with the desired objects like mighty sons, progeny, cows,

strength, food and long life.

In the sacrificial rituals Baspati’s association is restricted to the

priest hood in the RV, while YV connects him with the sacrifice

M4 et Asag vt 9 A S gy
Teraeafeamy gHfd T SRTESTHHE 3 A1 11 K. 0/¢R/0R |
Mahamhopadhyay K. V. Abhyankar and shukla J. M. write about Saunaka as
the author of the Rkpratisakhya only. P 394, col. 02.
18 gratol qust asfog gewa aefan T |
AT Gl T Q@ STYUEf~<d TIHER Tdl: || H.02/2%0/08 ||
B g g1 7 o qifea: @ geq: 9 I s
e I A WA Tt s STaq gEeqafa aeggen| mk.oR/3%/0R 11
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called Vajapeya, as he bestows food or strength (a=")" or even AV

19/04/03-04 speaks of Mnaspati as the inspirer or motivator of the
reciters or Vedic singers (¥dr:).

All the qualities of Brhaspati as a leader, furtherer, protector and even
as the bestower of the fruits of the sacrificial performance are fully
justified in the hymn RV 10/71 containing 11 verses in Tristubh (9" in
Jagati) meter. It seems to be different from all other hymns in praise of
Brhaspati, because this hymn is the vision of Brhaspati himself and not a
deity. These two hymns (RV 10/71-72) themselves presents the clear

picture of Bhaspati’s greatness and even his inevitable importance in

the four steps of the Vedic study (®ameam:). The four steps are: (01)
Learning (steazH), (02) Understanding (se:), (03) Practice (3T=m:)

and (04) Teaching (¥=R:).This shows Bhaspati’s involvement in the

complete process of acquiring knowledge and hence Brhaspati is Creator

(s=m) generating intellect, the Protector (fer=:), nourishing or growing
knowledge and the Destroyer (W24R). Thus the Trinity of gods is non but

the Supreme Reality (9H =),

118
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RV 10/182 of seer Trapumiirdha containing 03 verses, sings the glory
of his father Bhaspati. It declares his valian t deeds. They are (01) He
protects gods, (02) overcomes difficulties, (03) thrusts aside the weapons

of false accusers, (04) drives away inglorious enemies, (05) smashes

down the malevolent enemies (3Hf<), (06) extends inner happiness, (07)

makes the sacrificer fearless as well as internally happy and (08)

consumes Brahmin-hater (siersfg¥:) demons with his fiery head.

Brhaspati has been mostly praised in the Rgved as a powerful god
who is strong, beneficent, mighty and the showerer of benefits.
Therefore he is regarded as one blessing the worshipers with desired
objects such as, mighty sons, progeny, cows, strength, food and long

life 1°
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