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Chapter 05 

Brhaspati as the Leader & the Protector of 
Sacrificers 

 
 

     ye=nmHeles leHeg<eeMvesJe efJeO³e Je=keÀÜjmees Demegjm³e Jeerjeved~ 

     ³eLee peIevLe Oe=<elee Hegje ef®e osJee peefn Me$egcemceekeÀefcevê~~ $eÝ.02/30/04~~                              
 

     ye=nmHeles~ leHeg<ee~ DeMveeçFJe~ efJeO³e~ Je=keÀçÜjme:~ Demegjm³e~ Jeerjeved~ 

     ³eLee~ peIevLe~ Oe=<elee~ Hegje~ ef®eled~ SJe~ peefn~ Me$egced~ DemceekeÀced~ Fvê~~ 

 
     “O Brhaspati! Strike with your lightening like terrifying bolt and 

destroy the heroic sons of the demon who closed the cows behind the 

cave, just as in ancient time you had killed the enemies with your 

powerful bolt.” 

 
     Brhaspati’s godhood is further magnified here under the discussion 

on His being the leader as well as the protector of sacrificers, as some of 

the hymns project Him as the Lord of the Sacrifice, His supervision over 

the sacrificial rituals become quite clear. This quality of Him focuses 

how Brhaspati is directly connected with the rewords of the sacrifice 

bestowed upon the worshippers rather the sacrificers. 
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     Brhaspati must have been initially the mortal sage who attained 

immortal position as the priest of gods and the reason is that sage 

Brhaspati attained the knowledge of the Highest Brahman. This is 

supported by Brhaddevatā. 1 In addition to that even Sāyan ācārya 

specifically remarks under RV 10/71 that Brhaspati observed the 

children who have studied the Vedas and then speaks to himself.2

     RV 02/24/05 states His important Quality that he is a moral deity, 

because he has decides the results of sacrificial deeds to which the two 

worlds are bounds.

   

Brhaspati & the sacrifice 

 

3 Under RV 02/23/03 he is praised to have driven 

away the revilers (Deefce$eoæcYeveced) and the dispersers of the darkness 

(mJeefJe&oced).4 In this connection RV 02/23/08 states that he is requested to 

destroy god-revilers who are probably the atheists who are not-believers 

of gods as well as the Vedas. RV 02/23/10 speaks of Brhaspati not 

making his devotees the target  of any wicked person, on the contrary 

they grow with prosperity with the help of offering beautiful hymns.5

                                                 
1 megp³eesefle: Hejceb ye´ïe ³eÐeesieelmecegHeeMvegles~ lep%eeveceefYelegäeJe metkeÌlesveeLe ye=nmHeefle:~~ ye=. os. 07/109~~ 
2 ye=nmHeeflejvesve metkeÌlesve efJeefoleJesoeLee&ved yeeueeved ¢äJee mce³eceeve: mJeeledceeveb mebyeesO³eeççn~~ $eÝ. 10/71~~ 
3 De³elevlee ®ejlees Dev³eov³e efoO³ee®ekeÀej Je³egvee ye´ïeCemHeefle:~~ $eÝ.02/24/05~~ 
4 Dee efJeyeeÐ³ee HeefjjeHemleceebefme ®e p³eesefle<cevleb jLece=m³e efle<þefme~                
     ye=nmHeefle Yeerceceefce$eoæcYeveb j#eesnCeb iees$eefYeob mJeefJe&oced~~ $eÝ.02/23/03~~ 
5 cee vees og:Mebmees ceefleefYemleeefj<eerceefn Òe megMebmee ceefleefYemleeefj<eerceefn~~ $eÝ.02/23/10~~ 
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RV 01/190/05 declares that Brhaspati does not favour those who are 

sinful, mean-minded and living with wrong impartations about him. 

There he is presented as a god with discipline bestowing wealth (Jeeceb 

Jeveveer³eb Oeveced) and favours the Soma-sacrificer (efHe³ee©b meesceHeeveMeerueced).6 Hence 

such persons being unfit for any higher happiness must be killed.7

     For this reason RV 02/23/12 exhibits his valiant power of protection 

which is nicely presented that he makes his devoted ones so heroic and 

powerful that they rebounce the wrath of the enemies who (01) plan to 

harm his devotees and (02) seek to kill them.

   

8

     Moreover RV 02/24/11 speaks of his grace which is suggested with 

utter firmness (by employing the indeclinable ‘verily’- BV²) that the 

sacrificer, the propitiator or the eulogizer overcomes his enemies, rivals 

and other foes who do not worship nor sacrifice for the lord of hymns.

 

9

                                                 
6 ³es lJee osJeesefñekebÀ cev³eceevee: HeeHee YeêcegHepeerJeefvle Heýee:~ ~~ $eÝ.01/190/05~~   
7 ye=nmHeles osJeefveoes efve yen&³e cee ogjsJee GÊejb megcvecegVeMeved~~ $eÝ.02/23/08~~ 
8 DeosJesve cevemee ³ees efj<eC³eefle Meemeecegûees cev³eceevees efpeIeebmeefle  
     ye=nmHeles cee ÒeCekeÌlem³e vees JeOees efve keÀce& cev³egb ogjsJem³e MeOe&le:~~ $eÝ.02/23/12~~ 
9 $eÝpegefj®íbmees JeveJeÜveg<³elee osJe³eefvleoosJe³evleceY³emeled~~ $eÝ.02/24/11~~ 

 

     The sacrifices is considered to be a natural phenomenon which 
controls the cycle of life of the beings in this world and it is nicely 
presented in the BG (03/10-11): 

   men³e%ee: Òepee: me=ädJee HegjesJee®e ÒepeeHeefle:~ 
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   Devesve ÒemeefJe<³eOJeces<e JeesçeqmlJeäkeÀeceOegkedÀ~~10~~ 

   osJeeved YeeJe³eleeçvesve les osJee YeeJe³evleg Je:~ 

   HejmHejb YeeJe³evle: Þes³e: HejceJeeHm³eLe~~11~~ 

     At this juncture to Vedic nouns expressing truth (mel³eced) and the truth 

of the Nature-order ($eÝleced). The truth is the phenomenon of the world 

while the truth of the Nature-order indicates the regularity of the natural 

phenomenon. This means that truth (mel³eced) covers the area of the worldly 

parlance (J³eeJeneefjkeÀmel³eced) and the truth of Nature-order is related to the 

truth of Nature (Òeeke=ÀeflekeÀmel³eced) and that it stands for the phenomena like 

the Sun-rise as well as the Sunset, the Moon-rise as well as the Moon-

set, the rainfall, trees growing and bearing fruits, the flow of the rivers, 

the ocean-tides etc, etc.  

     Brhaspati’s power of regulating Nature order the sun-rises as well as 

sets, dispels darkness in the night and makes light in the day is clearly 

presented under RV 10/68/1010 & 11.11

     His connection or relation with the Nature order or the sacrifice is 

specifically stated under RV 04/50/03 that his horses are yoked with the 

 

                                                 
10 Deveevegke=Àl³eceHegve½ekeÀej³eelmet³ee&ceemee efceLe G®®ejele:~~ $eÝ.10/68/10~~ 
11 je$³eeb lecees DeoOegp³eexeflejnved ye=nmHeefleefYe&veoefêb efJeoÃe:~~ $eÝ.10/68/11~~   
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Nature-order or sacrifice ($eÝlemHe=Me:~~04/50/03~) therefore he is called the 

observer of truth ($eÝleJee~~06/73/01~~) 

     Under RV 02/24/04 it is said that the showering of the rain has the 

purpose that Brhaspati makes provision for the oblations to be offered in 

to the sacrifices in the form of crop which gets cooked and becomes the 

sacrificial food.12

     RV 02/23/02 bespeaks his association with the gods which is really 

focused by saying that the intelligent (Òe®esleme:) gods have obtained their 

  

Brhaspati, the leader of the sacrifice 

     Brhaspati’s priesthood and his ritualistic quality is exhibited initially 

in RV 02/25/01:       

FvOeevees Deefiveb JeveJeod Jeveg<³ele:ke=Àleye´ïee MetMegJeod jelenJ³e Fled~                   

peelesve peeleceefle me Òe meme=&les ³eb³eb ³egpeb ke=ÀCegles ye´ïeCemHeefle:~~ 

     The sacrificer enkindles Agni for Brhaspati with a wish to  kill the 

enemies as soon as the sacrificer recites the hymn and offers the oblation 

he grows in prosperity and sees the births of grandson as well as great 

grandsons. All these Brhaspati, the lord of hymns confers on him 

whomsoever he makes a friend. 

                                                 
12 mevee lee keÀe ef®eÓgJevee YeJeerlJee ceeefÓ: MejefÓog&jes Jejvle Je:~~ $eÝ.02/24/04~~                      
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share in sacrifices through Brhaspati. This means that Brhaspati is the 

god who acted for the share of the gods.13

     RV 02/24/15 speaks of Brhaspati’s propitiation  which furthers the 

heroic sons in the family.

 

     During the sacrificial seasons sage Grtsamada, the seer of the Family 

Book 02 connects almost all the gods with the refrain (Oe´JeHebeqkeÌle) megJeerjemees 

efJeoLecee Jeosce (May we ever blessed with heroic sons glorify you in the 

sacrificial sessions), so also Brhaspati is not an exception to the wish 

referred to in the refrain. 

14

     Further RV 02/23/04 expresses his greatness (ceefnlJeveced)

 

     Under RV 02/24/02 his wrath is introduced in such a way that his 

might is praiseworthy because he humbles downs those who deserve 

humiliation (vevlJeeefve). 

15 as he leads a 

persons through his virtuous instructions (megveerefleefYe), protects the 

sacrificers and punishes the heaters of the prayers.16

                                                 
13 osJeeef½eled les Demeg³e& Òe®eslemees ye=nmHeles ³eef%e³eb YeeieceeveMeg:~ 
     GñeeFJe met³ees& p³eesefle<ee cenes efJeées<eeefceppeefvelee ye´ïeCeeceefme~~ $eÝ.02/23/02~~ 
14 Jeerjs<eg JeerjeB GHe He=*efOe vemlJeb                       
     ³eoerMeevees ye´ïeCee Jesef<e ces nJeced~~ $eÝ.02/24/15~~ 
15 ye=nmHeles ceefn leled les ceefnlJeveced~~ $eÝ.02/23/04~~ 
16 ye´ïeefÜ<emleHevees cev³egceerjefme ~~ $eÝ.02/23/04~~ 

 Brhaspati is also 

vehement in character which is nicely presented in RV 02/23/08 where it 
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is said that he protects his devoted sacrificers. He speaks encouraging 

words (DeefOeJekeÌleejced) 17and he defends his devotees in the calamities 

(DeJemHele&:). Again under RV 02/23/07 Brhaspati is eulogized as a 

supporter of his devotees in all calamities. He is said to keep the 

sacrificers away from any injury exercised by the arrogant as well as 

proud18

     Under RV 01/18/02 his characteristic called Hegeq<ìJeOe&ve: (meJe&ÒekeÀeje³ee: Hegäs- 

Je&Oe&ef³elee) i.e. he is the one prospering nourishment

 and he is also a guide or path-maker of sacrificers keeping them 

on the right path of the sacrifice to the gods. 

 

19

     Sāyanāchārya commenting on this verse, writes, “A sacrificer reciting 

this hymns offers oblations to Brhaspati that he accepts.”

 which can be well 

compared with the famous Mrtyuňjaya formula $³ecyekeÀb ³epeecens megieefvOeb 

HegefäJeOe&veced~ GJee&©keÀefceJe yevOeveevce=l³eesceg&#eer³e ceece=leeled~~ ($eÝ.07/59/12) of Lord Śiva, 

the three-eyed god. 

20

     This idea is found in not only RV but also in the White as well as 

Black YV i.e. TS which exhibit the effect of the hymn, RV 02/25 

 

                                                 
17 $eeleejb lJee levegveeb nJeecensçJemHele&jefOeJekeÌleejcemce³egced~  
     ye=nmHeles osJeefveoes efve yen&³e cee ogjsJee GÊejb megcvecegVeMeved~~ $eÝ.02/23/08~~  
18 Gle Jee ³ees vees ce®e&³eeoveeiemees çjeleerJee: cele&: meevegkeÀes Je=keÀ:~~ $eÝ.02/23/07~~  
19 ³ees jsJeeved ³ees DeceerJene JemegefJelHegefäJeOe&ve:~  
     me ve: efme<ekeÌleg ³emlegj:~~ $eÝ.01/18/02~~ 
20  me leLeeskeÌle:~ ye´ïeCemHeefle: mlees$enefJe<ees: mJeerkeÀjCesve~~ $eÝ.02/25/01~~ 



211 
 

combines the story of Indra calling him to be the power (#e$eced) and 

Brhaspati to be the Vedic or spiritual power (ye´ïe). AV establishes the 

power of Brhaspati’s hymns and the sacrifice to be performed to fulfill 

the desire for the groth and the prosperity and for the distraction of 

enemies, and the Post Vedic literature.  

     Under RV 01/190/03 Brhaspati being the presiding deity of the cev$e21 

bestows powers (¬eÀlJee) in the sacrifice so that he conquers the demons 

called cevosne:.22

     Under RV 01/40/01 Brhaspati is prayed to come to the sacrificial 

place and that too, being associated with the Wind-gods (Maruts) who 

 

     RV 04/50/05 is the pre-mention of the famous life-episode when 

Brhaspati assisted the gods and the sages to bring back the cows. It is a 

famous incident of Brhaspati  who opened the enclosure of demon Vala. 

He was assisted by the valiant troops ($eÝkeÌJelee ieCesve).He also released the 

loving ruddy cows that were sweetening the oblation. 

 

                                                 
21 cev$eeefYeceeefvevees ye=nmHeles: meeceL³ee&led cevosneÐemegjeef¡elJeeçeflelespemJeer YeJeefle lee¢Mees cenevegYeeJees ³epeceeveoÊeb nefJejeefokebÀ 
mJeerkeÀjesleerl³eLe&:~~ mee³eeCee®ee³e&: $eÝ. 01/190/03~~ 
22 The demons called cevosne: are connected with the natural phenomenon of the 
eclipse during which they become strong and powerful. The Purānās and Smr ti 
texts recommend to recite prayers for all the people except the Brahmins who 
should recite the Gāyatri formula. 
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are bounteous givers (megoeveJe:).23 This indicates that Brhaspati and Maruts 

were in close association. Further in RV 01/40/02 it is sung that one who 

praises Brhasapati and Maruts, obtains wealth of the form of horses and 

vigour24 and again in the hymn (RV 10/67) of Panis stealing the cows of 

Indra. RV 02/24/03 stats Brhaspati ’s praiseworthy deed of releasing the 

cows from the cow-pen of demon Vala. Brhaspati is the most effulgent 

god (osJelecee³e).25

     RV 06/47/20 presents that Brhaspati accompanied by Indra becomes 

a good match in any deserted place. According to Sāyanācārya when 

anyone has reached to a place full of dangers, Brhaspati as well as Indra 

are praised for the protection and for finding the right path.

 

 

26

     Many a times such as RV 06/73/01, 03 and so on, Brhaspati is 

associated with the famous account of demons Panis who had stolen the 

cows of gods and where persuaded by Sarmā, the celestial bitch. In this 

connection Brhaspati breaks the mountain to release the cows and 

Āngirasas are also in his company.

  

 

27

                                                 
23 GefÊeÿ ye´ïeCemHeles osJe³evlemlJescens GHe Òe ³evleg ce©le: megoeveJe~ Fvê ÒeeMetYe&Jee me®ee~ $eÝ.01/40/01~~ 
24 megJeer³e¥ ce©le Dee mJeMJ³eb oOeerle ³ees Je Dee®ekesÀ~ $eÝ.01/40/02~~ 
25 leÎsJeeveeb osJelecee³e keÀlJe& ceÞeLvevo=UneJeóvle JeerefUlee~  
     GÃe DeepeoeefYeveÔyeïeCedJeue ceietnÊecees J³e®e#e³elmJe:~~ $eÝ.02/24/03~~ 
26 DeieJ³etefle #es$eceeievce osJee GJeer& meleer YetefcejbntjCeeYetled~~ $eÝ.06/47/20~~ 
27 ³ees DeefêefYelÒeLecepee $eÝleeJee ye=nmHeeflejeef*iejmees nefJe<ceeved~~06/73/01~~ 

 He is further referred to as the 
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winner of the treasure after destroying the adversaries of heaven.28

     RV 10/68/03-05 speaks of demon Vala stealing the cows of the gods 

and Brhaspati releasing as well as submitting them to the gods. The 

cows are described to be the givers of the pure milk, ever-moving (i.e. 

young and strong), well-coloured (i.e. of golden colour) and loveable.

 Here 

Sāyanācārya mentions the treasures of demon Panis or o f demon Vala. 

(mentioned in the RV 02/12/03)      

     It is stated under RV 10/68/04 when Brhaspati released the 

innumerable young and active cows of the gods, it looked as if torrents 

of rainfall from the sky and the cows rushing out look like meteors fallen 

from the sky tearing the ground of the earth. Under RV 10/68/10 

Brhaspati is spoken of to have demolished demon Vala in such a way 

that similar acts like stealing the cows (of the gods) and harassing the 

sages etc were led to no repetition (DeHegve:)  

29

     The above references and discussions prove Brhaspati’s bravery, 

physical strength and power. He is well trained, fierce and fearless while 

fighting with the enemies in the battles and at the same time punishing 

the revilers and non-believers in sacrifices as well as the gods. His might 

or physical strength is clear in the mythologies of releasing the cows (of 

 

                                                 
28 ye=nmHeefle: mecepe³eÜmetefve cenes Jeṕeeved ieescelees osJe S<e:~   
     DeHe: efme<eemevlmJe1 jÒeleerlees ye=nmHeeflen&vl³eefce$ecekezÀ:~~ $eÝ.06/73/03~~ 
29 meeOJe³ee& DeefleefLeveerefjef<eje: mHeene&: megJeCee& DeveJeOe©Hee:~ 
    ye=nmHeefle: HeJe&lesY³ees efJelet³ee& efveiee& THes ³eJeefceJe efmLeefJeY³e:~~ $eÝ.10/68/03~~  
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the sages) from the clutches of demon Vala and his solders called Panis, 

Śambara. His power seems to be twofold: (01) he holds the royal power, 

so he is a ruler and hence a king and (02) as the higher ruler i.e. ruling 

over the Natural phenomena he makes the waters to shower, to grow, 

nurture on the earth and producing rather freeing the Sun-god as well as 

the Dawn from the darkness. 

 

     As RV 02/24/10 states that the riches (megefJeo$eeefCe) conferred on the 

worshippers (efJeMe:) by Brhaspati are expansive, bounteous, excellent and 

are worthy to be attained (jeO³ee), because Brhaspati is the giver of 

bounteous gifts (cesnveeJele:).30

     Under RV 10/67/03 the Maruts are compared with the swans singing 

sweetly.

 

 

31 They are the gods assisting in the war-fare.32

     RV 02/24/02 his heroic power is also so much striking that he enters 

easily in to the mountain opulent in cattle that were impressioned by 

demon Vala in the cave. RV 02/24/14 reveals Brhaspati’s nature of 

 

 

                                                 
30 efJeYeg ÒeYeg ÒeLeceb cesnveeJelees ye=nmHeles: megefJeo$eeefCe jeO³ee~                                 
     Fcee meeleeefve Jesv³em³e Jeeefpevees ³esve pevee GYe³es Yeg¡eles efJeMe:~~ $eÝ.02/24/10~~                     
31 nbmewefjJe meefKeefYeJee&JeoefÓjMcevce³eeefve venvee J³em³eved~ $eÝ.10/67/03~~    
32 Metje FJesod ³eg³egOe³ees ve piece³e:ÞeJem³eJees ve He=leveemeg ³eseflejs~ 
     Ye³evles efJeéee YegJevee ce©Ó³ees jepeeve FJe lJes<emeboMees vej:~~ $eÝ.01/85/08~~  
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accomplishing the work successfully what he wishes.33 This has a close 

connection with the Āngirasas and Navagvās who are the famous 

personalities of the anecdote narrated in the dialogue hymn of Sarmā 

Pan is (RV 10/108).34

     RV 03/62/05-06 shows that Brhaspati is pure and hence adorable 

with the hymns of worship (DekexÀ:De®e&veer³ew: mlees$ew:). He grants the worshiper 

with the unsurpassable strength.

  

 

35

     Under RV 10/67/07 at the time of searching the cows

 

36

     Another important function is so praised that it sings Brhaspati’s 

glory after bringing the cows of the sages back from demon Vala’s 

solders called panis

 Brhaspati has 

acquired the designation of the lord of the cattle (cows-ieesçHeefleced).  In this 

case it is noteworthy that Maruts had first realized his quality of 

leadership. 

37

                                                 
33 ye´ïeCemHelesjYeJeod ³eLeeJeMeb mel³ees cev³egce&efn keÀcee& keÀefj<³ele:~~ $eÝ.02/24/14~~ 
34 This event is fully stated in CH 02 above. 
35 Megef®ecekewÀ&ye=&nmHeefle ceOJejs<eg vecem³ele~ Deveec³eespe Dee ®ekesÀ~~ 
     Je=<eYeb ®e<e&Ceerveeb efJeéeªHeceoeY³eced~ ye=nmHeefleb JejsC³eced~~ $eÝ.03/62/05-06~~                               
36 les mel³esve cevemee ieesHeefleb iee F³eeveeme F<eCe³evle OeerefYe:~~ $eÝ.10/67/08~~   
37 This account of the Dialogue Hymn of Sarmā-Pan i (RV 10/108) is discussed in 
CH 04 below. 

 and further RV 10/67/04 refers to the cattle that 
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were tied in the cave of three doors (eflem$e:) that were opened by bringing 

forth the light in the darkness.38

     Under 10/67/05 his connection with the releasing of the cows from 

the clutches of demon Vala is further connected with the taking out of 

the Dawn, Sun and Earth.

   

39

     His incomparable valour gets exhibited in the event of Sarmā and 

Pan is.

 

40

     RV 01/40/04 declares that a sacrificer giving sacrificial gift in 

abundance receives Brhaspati’s favour in the form of wealth and grace. 

This is a type of reciprocality. 

   

41 Moreover RV 02/23/10 bespeaks of him 

as the fulfiller of desires (HeefÒeCee), pure (meeqmvevee), a companion and procurer 

of the sacred food (Je³e:). RV 01/40/04 proclaims that the sacrificer 

offering oblations to Brahman aspati, receives inexhaustible wealth 

(Deef#eefle) and his favour as well as grace.42

     This is further strengthened in RV 01/40/07 he bestows his grace in 

such abundance (ÒeÒe oeéeeved) that the one performing a sacrifice owns a 

  

                                                 
38 ye=nmHeeflemleceefme p³eesefleefj®íVegogm$ee DeekeÀefJe& efn eflem$e DeeJe:~~ $eÝ.10/67/04~~  
39 ye=nmHeefle©<emeb met³e¥ ieecekeBÀ efJeJeso mleve³eefVeJe Ðeew:~~ $eÝ.10/67/05~~  
40 This event is fully stated in CH 02 above. 
41 ³ees JeeIeles ooeefle metvejb Jemeg me OeÊes Deef#eefle ÞeJe:~                             
     lemcee FUeb megJeerjecee ³epeecens megÒeletefle&cevesnmeced~~ $eÝ.01/40/04~~                       
42 ³ees JeeIeles ooeefle metvejb Jemeg me OeÊes Deef#eefle ÞeJe:~~ $eÝ.01/40/04~~ 
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house full of precious objects.43 RV 02/24/15 speaks that he raises 

worshipers and hence they obtain the well-regulated wealth (megç³ecem³e) 

(that comes regularly) and also grants the ownership of the chariots. 

Brhaspati is friendly with the sacrificer and vice versa. He is prayed to 

grant chariots, well-regulated wealth (meg³ecem³e je³e:) and food.44 Under RV 

06/73/03 he is called the bestower of gifts (Je=<eYe:-Je<e&keÀ:)45

     RV 01/40/03 Brahmanas pati is prayed with the goddess of Speech 

(megve=lee osJeer) and with gods connected with the sacrifice.

 yet his 

character is to shower the gifts and hence he thunders (jesjJeerefle). 

46

                                                 
43 ÒeÒe oeéeeved Heml³eeefYejefmLeleeçvleJee&Jeled #e³eb oOes~~ $eÝ.01/40/07~~ 
44 ye´ïeCemHeles meg³ecem³e efJeéene je³e: m³eece jL³ees3 Je³emJele:~                           
     Jeerjs<eg JeerjeB GHe He=*efOe vemlJeb ³eoerMeevees ye´ïeCee Jesef<e ces nJeced~~ $eÝ.02/14/15~~                  
45 ³ees DeefêefYelÒeLecepee $eÝleeJee ye=nmHeeflejeef*iejmees nefJe<ceeved  
     efÜyen&pcee ÒeeIece&meeqlHelee ve Dee jesomeer Je=<eYees jesjJeerefle~~ $eÝ.06/73/01~~ 
46 Òewleg ye´ïeCemHeefle: Òe osJ³esleg metve=lee De®íe Jeerjb ve³e¥ Heeq*dkeÌlejeOemeb osJee ³e%eb ve³evleg ve:Me~~ $eÝ.01/40/03~~ 

 

     Under RV 01/139/10 Sāyanācharya taking ¬eÀleg in two senses identifies 

Brhaspati as meg¬eÀleg: (a performer of pious acts) and also MeesYeveÒe%e: (of praise 

worthy intelligence). 

     RV 02/23/01 presents him as the sage of the sages and even 
abounding in food which naturally shows him to be the Lord of 
sacrificial food. 
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     By the time of Bharadvāja, the seer of the 6th Family Book of RV 

Brhaspati has been relishing the position of the celestial priest and even 

that of a god enjoying the share in the sacrifice, because RV 06/73/01 

states that the son of sage Angirā and the father of sons like us i.e. 

Bharadvāja is the partaker of the oblation.47

     A very nice Simile is given in RV 07/97/02 that he provides divine 

protection towards the seer sages like a master to his attendants and the 

father to his son.

 

48

     Under RV 02/23/16

 Here the cause is obviously to keep themselves 

offenceless and to receive the gifts, though Brhaspati is at a very distant 

region. 

49 it is sung that his character is sometimes very 

clear. His nature is overpowering the evil spirits or on those who creates 

hindrances in the sacrifices being performed. Under RV 04/50/06 

Brhaspati is so much associated with sacrificial matter like worship 

(³e%ew:), offerings (nefJeefYe&:), obeisance (vecemee) and so on that he is simply 

requested to confer riches, excellent and heroic progeny.50

                                                 
47 ³ees DeefêefYelÒeLecepee $eÝleeJee ye=nmHeeflejeef²jmees nefJe<ceeved~   
     efÜyen&pcee ÒeeIece&meeqlHelee ve Dee jesomeer Je=<eYees jesjJeerefle~~ $eÝ.06/73/01~~ 
48 ³eLee YeJesce ceerUng<es Deveeiee ³ees vees oelee HejeJele: efHelesJe~~ $eÝ.07/97/02~~  
49 cee ve: mlesvesY³ees ³es DeefYe ênmHeles efvejeefceCees efjHeJeesçVes<eg peeie=Oeg:~                  
     Dee osJeeveeceesnles efJe Je³́ees Ëefo ye=nmHeles ve Hej: meecvees efJeog:~~ $eÝ.02/23/16~~ 
50 ye=nmHeles megÒepee JeerjJevlees Je³eb m³eece Hele³ees j³eerCeeced~~ $eÝ.04/50/06~~   

 RV 04/50/08 

declares Brhaspati’s position in the sacrifice, says that he is bowed down 
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by the people and that he enjoys precedence to the king.51 Hence seer 

Vāmdev employs the epithet ‘procurer or bearer (megYe=leced-megçYe=leced) and it is 

explained by Sāynācārya in an interesting manner saying that he is the 

‘bearing of oblations, hymns, food or clothing, etc. under RV 

04/50/07.52 In addition to that RV 04/50/09 adds that Brhaspati procures 

the wealth for the priests who desire for his protection and health. 

Therefore the gods become guardians of the sacrificer.53

     As he is connected mostly with the aspects of the sacrifice, rather the 

sacrificial session or performance, he acknowledges the propitiation in 

such a way that after hearing the hymn, he grants all that is desired.

 

54

                                                 
51 me Fl#esefle megefOele DeeskeÀefme mJes lemcew FUe efHevJeles efJeéeoeveerced~  
     lemcew efJeMe: mJe³ecesJee vecevles ³eeqmcevye´ïee jepeeefve HetJe& Sefle~~ $eÝ.04/50/08~~   
52 megÿg nefJe:mlees$eeefoveeçVee®íeoveeefovee Jee efyeYeefle& Yejefle~~ $eÝ.04/50/07~~   
53 DeJem³eJes ³ees JeefjJe: ke=ÀCeesefle yéïeCes jepee leceJeefvle osJee:~~ $eÝ.04/50/09~~ 
54 mesceeceefJe[def{ ÒeYe=efleb ³e F&efMe<esç³ee efJeOesce veJe³ee cene efieje~ 
    ³eLee vees ceer{JeevlmleJeles meKee leJe ye=nmHeles meer<eOe: meesle vees ceefleced~~ $eÝ.02/24/01~~ 

 In 

continuation to that, RV 02/23/19 states the granting of the boon of the 

form of protection as well as understanding of the hymns (metkeÌlem³e yeesefOe). 

This clearly presents him as one being the lord of hymns. 

     Under RV 07/97/02 he is looked upon as one conferring the divine 

protections (owJ³ee DeJeebefme), though he is very far (HejeJele:) like a father efHelesJe 

(sending money to his son from a far).      
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     RV 10/71/02 presents the Poetic Fancy (GlÒes#ee). That after the wise 

creates cultured speech as it were the husk of barley (mekeÌlegefceJe) winnowed 

with a sieve (efleleGvee Hegvevleg) which helps the friends to know friendship and 

to achieve good fortune (Yeêeue#ceer:). 

     Under RV 02/23/11 his valiant character is often presented. He is the 

re-payer of the bounty (Deveevegço:), showering benefits, the frequent visitor 

(peeqice:) in combat, the invincible (meemeefn:) in the battle, the discharger of 

debts ($eÝCeç³ee:) and the humiliator of the fierce as well as of the non-

believers (JeerUgçnef<e&Ce:)55 and therefore under RV 02/23/13 his valiant 

nature exhibited in battles makes him inviolable in the war and hence 

approachable with obeisance.56

                                                 
55 Deveevegoes Je=<eYees peeqicejenJeb efve<ìHlee Me$egb He=leveemeg meemeefn:~  
     Deefme mel³e $eÝCeç³ee: ye´ïeCemHele Gûem³e ef®eÎefcelee JeerUgnef<e&Ce:~~ $eÝ.02/23/11~~ 
56 Yejs<eg nJ³ees vecemeesHemeÐees ievlee Jeepes<eg meefvelee OevebOeveced~~ $eÝ.02/23/13~~ 

          

     Though the western scholars find traits of Animal-sacrifice in the 

word ‘the bull’ (DeveJee&) (RV 01/190/01) which does not fit in the context 

Brhaspati is praiseworthy (veJ³eb mlegl³eced), loyal to the sacrificer (DeveJee&Ceced 

Deievleejb mleeslegjOeerveced) and one bearing fruits (Je=<eYeced DeHeeb HeÀueeveeb Jeef<e&leejced).      

Brhaspati, the Protector of Sacrificers  
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     The most important quality of Brhaspati is found in many of the 

hymns and the verses of the Rgved.  

     RV 01/105/17 narrates Brhaspati as the protector of sage Tritā (ef$ele) 

who had fallen in to a dry well and there he invoked the gods for help. 

Brhaspati heard him, arrives their and protect him.57

     RV 06/47/20 depicts very clearly the potency or divine ability of 

Brhaspati. In this regard the authority of the Sarvānukramanī

 

58

     RV 10/155/02 presents Brhaspati as the destroyer of poverty (Deue#ceer:) 

which is a  female adversary (Deje³³eced) 

 is 

noteworthy: sage Garga was deviated from the path in a solitary forest 

and then propitiated Brhaspati with this verse for protecting him from 

the danger. 

59

     The two worlds Heaven and Earth (jesomeer) are prayed to listen to the 

hymn RV 10/67

 to charity and hence he drives 

away the female adversary first and then comes charity to the seer 

Śirimbitha. 

60

                                                 
57 ef$ele: ketÀHes DeJeefnlees osJeeved nJele Tle³es~ le®ígÞeeJe ye=nmHeefle: ke=ÀCJeVeb ntjCeeog©~~ $eÝ.01/105/17~~ 
58 DejC³es efvepe&ves ieieex osJeeved Yetefceb ye=nmHeefleced~  
     Fvêb ®eemlewled mJej#eeLe&ce=®ee ceeie&®³egleesçve³ee~~ mee0 06/47/20~~  
59 Deje³³eb ye´ïeCemHeles leer#CeÞe=*iees6<eefVeefn~~ $eÝ.10/155/02~~  
60 Vide. App 01. 

 along with other gods and to protect the world. Here 
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Brhaspati is prayed to protect the singer sage (keÀerefjced).The gods listen to 

the whole of the hymn making it truthful. Hence they should provide the 

fulfillment of the wishes presented under RV 10/67/11.61

     Under RV 01/18/01 Sāyanācārya writes clearly that Brhaspati alias 

Brahmanaspati is the bringer of illustrious fame (mJejCeced).

 

62

     “O god Brhaspati, May you be accessible to me with (Ākūti). Grant 

me good fortune. You be easily addressable. Angirā’s son Brhaspati may 

know intention and the hymn. The divine wish that makes the gods 

divine and followers of good path may come to us.

 RV 02/23/06 

speaks of Brhaspati as  a good protector and even a guide of the path of 

the pious people (ieesHee: HeefLeke=Àod) and he is even omniscient (efJe®e#eCe). 

     RV 02/23/09 specifically points out that Brhaspati is praised to 

destroys the unrighteous (DeveHveme:) and violent enemies (Dejele³e:) of 

devotes. RV 02/23/15 states that Brhaspati grants the treasure of Vedic 

lustre which invigorates its possessor. 

63

                                                 
61 mel³eeceeefMe<eb ke=ÀCeglee Je³eesOew keÀerefjb ef®e×³eJeLe mJesefYejsJew:~ 
     He½ee ce=Oees DeHe YeJevleg efJeéee mleêesomeer Þe=Cegleb efJeéeefcevJes~~ $eÝ. 10/67/11~~ 
62 mJejCeb osJes<eg ÒekeÀeMeveJevleced (ye´ïeJe®e&meced)~ mee³eCee®ee³e& $eÝ.01/18/01~ 
63 DeeketÀl³ee vees ye=nmHele DeeketÀl³ee ve Ghee ieefn~ DeLees Yeiem³e vees Oes¿eLees ve: megnJees YeJe~~ De.Jes. 19/04/03~~ 
     ye=nmHeeflece& DeeketÀefleceeef²jme: Òeefle peeveeleg Jee®ecesleeced~  
     ³em³e osJee osJelee: mebyeYetJeg: me megÒeCeerlee: keÀecees DevJeslJemceeved~~ De.Jes. 19/04/04~~ 
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     Under RV 01/40/08 Bŗhaspati’s royal power in the battle is exhibited 

with the words: none can harm his courage or make him discourage.64

     Again under RV 02/23/05 he is a kind or friendly protector (megçieesHee:) 

in such a way that neither evil nor sin nor deceivers nor an injurer harm 

the person whom Brhaspati protects.

 

At the same time RV 01/190/01 describes him as a non-deserting (DeveJee&) 

of his worshippers and hence due to his qualities he is recognized as a 

showerer (Je=<eYe:) of waters as well as the fruits or rewards. He is said to 

be worthy of being sung in the sacred songs (ieeLeev³e:). Further RV 

02/03/08 presents him as the protector of worshippers (DeJemHeles) and the 

speaker of encouraging words (DeefOeJekeÌleejced). 

65

     RV 02/23/16 runs, “O Brhaspati! Please do not expose us to the 

thieves, the enemies delightful in violence who seize i.e. grab ever upon 

the food (of others), those who cherish in their hearts the abandonment 

of the gods, who do not know the extent of your power (against evil 

spirits).” This expresses that he is not only War-god supporting the 

 

                                                 
64 veem³e Jelee& ve le©lee ceneOeves~~ $eÝ.01/40/08~~ 
65 ve  lecebnes ve ogefjleb kegÀleM®eve veejele³eefmleeflejgve& Ü³eeefJeve:~ 
     efJeéee Fomceeo OJejmees efJe yeeOemes ³eb megieesHee j#eefme ye´ïeCemHeles~~ $eÝ.02/23/05~~          
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warriors in battles but also protects the individuals from the thieves 

(mlesvesY³e:), and from the killers or the violent enemies.66

     RV 02/26/03 states that a sacrificer worshiping Brhaspati, the lord of 

hymns offerings oblations, receives food and wealth.

 

     RV 02/25/04 states that by the blessings of Brhaspati (01) the 
worshipers acquire the heavenly waters that are beneficial to the 
agriculture, (02)  they become dear among the servants and (03) they  
inculcate the irresistible power. 

67 RV 02/26/04 

declares that Brhasapati protects the sacrifice against the sin, foes (efj<e:) 

and difficulties68 of him who propitiates through the straight path (Òee®ee). 

Moreover RV 03/62/04 declares that he grants jewels or the precious 

treasures to the worshipers.69

     Under RV 04/50/06 he is presented as a protector deity who is 

universal showerer of benefits (Je=<Ces)

  

70 and hence the sears do not hesitate 

to pray him for riches, excellent sons and heroic progeny. RV 04/50/07 

declaring his strength and power to conquer all his enemies,71

                                                 
66 cee ve: mlesvesY³ees ³es DeefYe ênmHeles efvejeefceCees efjHeJeesçVes<eg peeie=Oeg:~~ $eÝ.02/23/16~~ 
67 He enjoys the food and wealth together with his sons, kinsmen, descendants, 
relatives and with the servants (ve=efYe: Heefj®eejkewÀ:). 
68 G©<³eleercebnmees j#eleer efj<eeW3 nesef½eomcee G©®eef¬eÀjÓgle:~~ $eÝ.02/26/04~~ 
69 jemJe jlveeefve oeMeg<es~~ $eÝ. 03/62/04~~ 
70 SJee efHe$es efJeéesosJee³e Je=<Ce ³e%ewefJe&Oesce vecemee nefJeefYe&:~   
     ye=nmHeles megÒepee JeerjJevlees Je³eb m³eece Hele³ees j³eerCeeced~~ $eÝ.04/50/06~~ 
71 me Fêepee Òeeflepev³eeefve efJeéee Meg<cesCe lemLeeJeefYe Jeer³exCe~     

 reveals 
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two of his qualities: (01) a sacrificers conquers the foes (Òeeflepev³eeefve- 

Òeefleçpev³eeefve) and (02) one who offers oblations (megYe=leb- megçYe=leced), etc to 

Brhaspati, cherishes the rewords. RV 04/50/09 declares that he wins 

riches of both the foes and the subjects. He is always unopposed by 

anyone.72

                                                                                                                                                             
     ye=nmHeefleb ³e: megYe=leb efyeYeefle¥ Jeuiet³eefle Jevoles HetJe&Yeepeced~~ $eÝ.04/50/07~~ 
72 DeÒeleerlees pe³eefle meb Oeveeefve Òeeflepev³eev³egle ³ee mepev³ee~~ $eÝ.04/50/09~~ 

 

     Under RV 07/97/02 he is looked upon as conferring the divine 

protections (owJ³ee DeJeebefme) of the form of availing riches though he is very 

far (HejeJele:) and he may even keep the worshipers offenceless i.e. sinless 

(Deveeiee:).   

     Under RV 02/23/14 exhibits Brhaspati’s vigour is glorified. He has 
consumed the demons with the brightest weapon, though they have 
witnessed his vigour in the olden times.  

     Under RV 10/68/02 his connection with the heroic power is nicely 

presented with the words “O Brhaspati, send your rays to the worshipers 

like the swift horses (provided to warriors) in the battle fields.” RV 

10/68/02cd employs Paronomasia (Mues<e:) of DeeMetved. Brhaspati sends the 

wide-spread rays (DeeMetved mJejeqMceved) to the worshipers and that too, like a 

warrior sending his horses (DeeMetved Deéeeved) in battles. 
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     RV 02/24/12 is a type of prayer to Brhaspati and equally to Indra 

(ceIeJeevee - ceIeJeeveew). It is equally associated with Indra.  The prayer is said 

to be infallible (mel³eced - ³eLeeLe&ced) in a way that both the deities do come 

together the sacrificial place like just as two horses being yoked come 

together to eat grass (DeVeb ³egpesJe Jeeefpeve).73

     RV 02/24/15 declares that Brhaspati is the War-god who grants 

chariots. RV 04/50/11 describes him as a War-god on the ground of his 

being Indra’s companions in war. Their most important and effective 

task is to weaken the hostilities perhaps the hostile powers of foes and 

the rival-enemies.

Through this prayer Brhaspati’s 

act of being a preceptor or the supervising priest (ye´ïee) becomes 

strengthen because the sacrifice is not injured.  

74 This is further elaborated in RV 02/25/02 declaring 

that he blesses the sacrificer to become powerful and strong enough to 

destroy the enemy warriors and at the same time he bestows wealth, 

cattle, the sons and grandsons.75

                                                 
73 efJeéeb mel³eb ceIeJeevee ³egJeesefj oeHe½eve Òe efceveefvle Je´leb Jeeced~~ $eÝ.02/24/12~~ 
74 ye=nmHele Fvê JeOe&leb ve: me®ee mee Jeeb megceefleYet&lJemces~ 
    DeefJeäb efOe³ees efpeie=leb HegjbOeer pe&pemlece³eex Jeveg<eecejeleer:~~ $eÝ.04/50/11~~ 
75 leeskebÀ ®e lem³e leve³eb ®e JeOe&les~ ³eb³eb ³egpeb ke=ÀCegles ye´ïeCemHeefle:~~ $eÝ.02/25/02~~ 
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     RV 06/73/02 speaks of Brhaspati as the war god who is terrifying god 

who destroys all the impediments, conquers foes, overcomes his enemies 

and demolishes various cities of the demons.76

     RV 06/73/03 and so on, Brhaspati is referred to as the winner of the 

treasure after destroying the adversary of heaven.

 

     RV 10/103/04 speaks of Brhaspati a s the protector of the chariots 

(jLeeveeced DeefJelee) of his worshipers. At the same time he is described as one 

slaying demons (j#eesne), making the enemies escape from the battle 

(DeHeyeeOeceeve:) and demolishing enemy-armies (Deefce$eeved Òece=Cee:). 

 

     RV 02/30/04 employs Remembrance (mcejCeced) figure-of-speech to 

remind Brhaspati to destroy the heroic sons of the demons (Demegjm³e Jeerjeved), 

just as he did with his enemies in ancient time (³eLee Hegje).    

 

77

     The reference about Brhaspati’s good relation with Indra is presented 

in the whole of the hymn RV 04/49, which is devoted to both Indra and 

Brhaspati together. It mainly presents the ritual of preparing and offering 

the soma libation. Indra and Brhaspati are specifically invited together to 

 

 

                                                 
76 IvevJe=$eeefCe efJe Hegjes oo&jerefle pe³e_í$etBjefce$eevHe=lmeg meenve~~  
77 ye=nmHeefle: mecepe³eÜmetefve cenes Jeṕeeved ieescelees osJe S<e:~   
     DeHe: efme<eemevlmJe1 jÒeleerlees ye=nmHeeflen&vl³eefce$ecekezÀ:~~ $eÝ.06/73/03~~ 
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come home and to drink Soma juice which offers exhilaration to both 

and they consequently grant favours in the form of granting hundred of 

cattle (MeleeqiJeveced) and thousand of horses (DeéeeJevleb menefñeCeced).78 It saws that 

these two war gods helped the society to procure cattle and horses. As a 

society of agricultural profession this reference is an interesting one. 

Both Indra and Brhaspati are said to accept the Soma juice which is 

dearer and exhilarating one.79

     Brhaspati along with Indra is praised in RV 07/97/10

  

80

     As the leader of sacrifices and as the protector of sacrificers, one 

must own heroic power or valour. It seems that Brhasp ati is not only a 

 as the masters 

or controllers or lords (F&MeeLes) of the terrestrial as well as celestial 

treasures. Therefore he also offers riches (jef³eced) to the worshipper who 

praises (mlegJeles) and to a singer (keÀerj³es) singing their glory. 

     RV 10/67/09 states that  Maruts, the Wind-gods are inclined to 

appreciate Brhaspati’s heroic power not only because he is a victor 

(efpe<Cegced)  but also because of his lion-like roars in wars (YejsçYejs), the 

gathering place of the warriors. 

                                                 
78 Demces Fvêeye=nmHeleer jef³eb OeÊeb MeleeqiJeveced~ DeéeeJevleb menefñeCeced~~ $eÝ.04/49/04~~  
79 Fob Jeeceem³es nefJe: efÒe³eefcevêeye=nmHeleer~   
     GkeÌL³eb ceo½e Mem³eles~~ $eÝ.04/49/01~~                      
80 ye=nmHeles ³egJeefcevê½e JemJees efoJ³em³esMeeLes Gle HeeefLe&Jem³e~ 
     OeÊeb jef³eb mlegJeles keÀerj³es ef®e Oet³eb Heele mJeefmleefYe: meoe ve:~~ $eÝ. 07/97/10~~   
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war-god indulging in warfare only, because his leadership for the 

enhancement of the sacrifices presupposes weapons. It is also observed 

that his preponderance in case of supervising the hymns, the sacrificial 

rituals and in bestowing rewords including food, horses, etc. In order to 

protect the sacrificers he holds arrows and a bow81 (as mentioned in RV 

02/24/08) and a pick-axe82 (HeMeg&:) (as mentioned in RV 10/53/09). RV 

02/23/14 declares that he kills demons with his brightest weapon,83

     Further Brhaspati (like other deities of the Vedic literature posses) a 

vehicle and that too, is a chariot which is described under RV 04/50/04. 

He is called a seven-rayed one who dispels the darkness 

(meHlejeqMcejOeceÊeceebefme) and hence his close association rather identity with the 

Sun-god becomes crystal clear. Under RV 07/97/06 his horses are 

described to be similar to those of the Sun-god and they are pleasant 

(Meiceeme:), brilliant (De©<eeme:) and carrying jointly (menJeen:). They bring him 

to the gathering place (meOemLeced) i.e. the sacrificial hall, though under RV 

 

though mentions his and  

                                                 
81 $eÝlep³esve ef#eÒesCe ye´ïeCemHeefle& ³e$e Jeeq<ì Òe leoMveesefle OevJevee~  
     lem³e meeOJeerefj<eJees ³eeefYejm³eefle ve=®e#emees oMe³ees keÀCe&³eesve³e:~~ $eÝ. 02/24/08~~ 
82 lJeäe cee³ee JesoHemeeceHemlecees efyeYe´lHee$ee osJeHeeveeefve Meblecee~ 
     efMeMeerles vetveb HejMegb mJee³emeb ³esve Je=½eeosleMees ye´ïeCemHeefle:~~ $eÝ.10/53/09~~ 
83 lesefpe<þ³ee leHeveer j#ememleHe~~ $eÝ.02/23/14~~ 
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07/97/0784 also spoken of to be one possessing or owing numerous 

vehicles (MeleHe$e:).85

     RV 10/103/04 states, “O Brhaspati! Come with your chariot,” 

indicates that he arrives very fast with his chariot and protects the 

worshippers.

 

86

     Moreover RV 02/23/03 declares his brilliant chariot is made up of a 

sacrifice or the Nature order ($eÝlem³e) and is described in full details. It is 

radiant, terrifying (the enemies), formidable to foes, destroyer of evil 

spirit and the cracker or cleaver of clouds. It reaches even in heaven.

 

87

     YV 07/15 invokes him to be a wise (ef®eefkeÀlJeeved) who grants inspiration 

to the Vedic seers and further connects him with the sacrifice called 

Vājapeya, as he bestows food (Jeepeced) for sacrifices.

 

88

                                                 
84 me efn Megef®e: MeleHe$e: me MegvO³eg efn&jC³eJeeMeerefjef<ej: mJe<ee&:~  
    ye=nmHeefle: me mJeeJesMe $eÝ<Je: Heg© meefKeY³e Deemegefleb keÀefj<þ:~~ $eÝ.07/97/07~~   
85 The word He$eced (a vehicles) is paraphrased by Sāyanācārya with the word ‘a 
means of conveyance’ and it implies the vehicles like chariots, horses, elephants, 
etc. 
86 ye=nmHeles Heefj oer³ee jLesve j#eesneefce$eeB DeHeyeeOeceeve:~~ $eÝ. 10/103/044~~ 
87 ye=nmHeefle Yeerceceefce$eoæcYeve j#eesnCeb iees$eefYeob mJeefJe&oced~~ $eÝ.02/23/03~~ 
88 me ÒeLecees ye=nmHeefleef½eefkeÀlJeeBmlemcee Fvêe³e megleceepegnesle mJeene~ 
     le=cHevleg nes$ee ceOJees ³ee: eqmJeäe ³ee: megÒeerlee: megnglee ³eled mJeene ³eeiveerled~~ Meg.³e. 07/15~~ 
     ye=nmHeles Jeepeb pe³e ye=nmHeles Jee®eb Jeo½e ye=nmHeefleb Jeepeb peeHe³ele~ 
     Fvê Jeepeb pe³esvêe³e Jee®eb Jeolesvêb Jeepeb peeHe³ele~~ Meg.³e. 09/11~~ 

 Moreover YV 
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09/1189 refers to Brhaspati in 04 important places. Among them the first 

reference occurs in the Vājapeya sacrifice. At the time of the beating of 

drums (ogbogefYe:). The priest prays for Brhaspati (and Indra in the second 

half of the verse) to make the sound for the victory, the recitation of a 

hymn and the sacrificial food.90

     YV 17/36 (= RV 0/173/04) sings Brhaspat i’s glory of killing the 

enemy armies and of guarding the soldiers as well as the chariot-fighters 

(DeefJelee jLeeveeced) of the king. This prayer is recited during the Atirātra 

ceremony of the Rājasūya sacrifice.

 

91

     YV 26/03 (=RV 02/23/15) is addressed to Brhaspati , born for the 

sacrifice ($eÝleÒepeele) and for the offering of Soma-juice (to be offered to 

Brhaspati) in the Soma-sacrifice. Sage Grtsamada prays for the 

attainment of pious thoughts as well as all kinds of wealth (Ðegceled).

       

92

     YV 27/08 is a type of Sāmidhenī formulas that are recited at the time 

of enkindling the sacrificial fire. In this formula Brīhaspati as well as the 

  

                                                 
89 I am thankful to Dr. Girishbhai R. Purohit for drawing my attention to these 
Yajus -mantras. 
90 ye=nmHeles Jeepeb pe³e ye=nmHele³es Jee®eb Jeole ye=nmHeefleb Jeepeb peeHe³ele~ 
     Fvê Jeepeb pe³esvêe³e Jee®eb Jeolesvêb Jeepeb peeHe³ele~~ Meg.³e.09/11~~ 
91 ye=nmHeles Heefjoer³ee jLesve j#eesneefce$eeB DeHeyeeOeceeve:~ 
     ÒeYe¡eved mesvee: ÒeYe=Cees ³egOee pe³eVemceekeÀcesO³eefJelee jLeeveeced~~ Meg.³e. 17/36~~ 
92 ye=nmHeles Deefle ³eo³ees& Dene&od ÐegceefÜYeeefle ¬eÀlegceppeves<eg~    
     ³eod oero³e®íJeme $eÝleÒepeele leomceemeg êefJeCeb Oesefn ef®e$eced~ 
     GHe³eeceie=nerleesçefme ye=nmHele³es lJew<e les ³eesefveye=&nmHele³es lJee~ Meg.³e. 26/03~~  



232 
 

YV 34/58 (= RV 02/23/19) explain Brahmanaspati i.e. Brhaspati as the 

controller or supervisor of the hymns and the bestower of the strength 

upon the progeny (leve³eced). This means that he is connected with the 

hymns, either by way of making, protecting or understanding it and for 

this reason he grants befitting rewards.93

     The whole of the discussion tends one to specify Brhaspati’s caste 

and the proper reference is found in the TS (02/06/09) declaring “The 

stomach of a Brahmin harms no thing (or a food-item)” (ve efn ye´eïeCem³eesojb 

efkebÀ®eve efnveefmle~). This bears further reference to Brhaspati blessing a 

Brāhmin which is corroborated in the verse recited by the Brahmins at 

the Mid-day Twilight Rite (ceO³eeÚmebO³ee) with the words, “Let the waters 

purify the earth. Let the earth being purified, purify me. Let Brhaspati 

purify me and let the earth (i.e. the food) purify me from whatever left-

over or inedible food I have partaken. Let waters purify all this and even 

the donation from the wicked ones.

 

     YV 34/56-58 is the same verses of RV 01/40/01, 01/40/05 and 

02/23/19 respectively where Brhaspati is associated with Indra as well as 

Maruts. Brhaspati is prayed to come to the sacrifice along with Maruts, 

the bounteous bestower (megoeveJe:). 

94

                                                 
93 ye´ïemHeles lJecem³e ³evlee metkeÌlem³e yeesefOe leve³eb ®e efpevJe ~~ $eÝ.02/23/19~~ 
94 DeeHe: Hegvevleg He=efLeJeeR He=efLeJeer Hetlee Hegveeleg ceeced~ HegVeleg ye´ïeCemHeefleye´&ïeHetlee Hegveeleg ceeced~~ 
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     Along with other gods his inevitable position in the marital rites is 
accepted in the following verses of the AV: 

   ceces³ecemleg Hees<³ee ce¿eb lJeeoeodye=nmHeefle:~~ 

   ce³ee Hel³ee ÒepeeJeefle meb peerJe Mejo: Meleced~~14/01/52~~ 

   lJeäe Jeemees J³eoOee®ígYes kebÀ ye=nmHeles: ÒeefMe<ee keÀJeerveeced~  

   lesvesceeb veejeR meefJelee Yeie½e met³ee&efceJe Heefj OeÊeeb Òepe³ee~~14/01/53~~ 

   Fvêeiveer O³eeJeeHe=efLeJeer ceeleefjéee efce$eeJe©Cee Yeiees DeeféeveesYee~  

   ye=nmHeeflece&©lees ye´ïe meesce Fceeb veejeR Òepe³ee JeOe&³evleg~~14/01/54~~ 
 

     This bride may nourish through my (i.e. the bridegroom’s) 

nourishment. Brhaspati has given you to me. O bride, you residing with 

progeny, may live for hundred Autumns (i.e. for the life-span of 100 

years) (52).  

 

     O bride, Tvas tā Prajāpati has fashioned out these garments for your 

beneficence as well as comfort. You have received blessing from 

Brhaaspati and the sages. Just as the father Savitā and the god Bhaga 

offer garments to (the daughter) Sūryā, I offer this garments to this 

bride. You too along with your progeny, put on these garments (53).      

 
                                                                                                                                                             
     ³eogeq®íäceYeesp³eb ®e ³eÜe og½eefjleb cece~ meJe¥ Hegvevleg ceeceeHees Demeleeb ®e Òeefleûenb mJeene~~ 
     MegkeÌue³egJexoer³emebef#eHlemebO³eeÒe³eesie:~~ He=, 17~~ 
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     Indra as well as Agni, the heaven as well as the earth, Mātariśvā, 

Vāyu, Mitra, Varuna, Bhaga, two Aśvins, Brhaspati, Maruts, the Vedic 

formula and Soma may prosper this bride with progeny (54). 

     Even during the Hair-parting rite called Baby Shower (meerceble:) two 

Aśvins are prayed along with Brhaspati in AV as under: 

    ye=nmHeefle: ÒeLece: met³ee&³ee: Meer<ex kesÀMeeB DekeÀuHe³eled~ 

lesvesceeceeféevee veejeR Hel³es meb MeesYe³eeceefme~~ De.Jes.14/01/55~~ 

     Just as Brhaspati performed the Hair-parting rite of Sūryā (the 
daughter of the Sun god), two Aśvins may perform the same in case of 
this woman (55). 

     AV 08/10/1595

     This requires a special attention to know how Brhasp ati and Brahmā 

were united or treated as one deity in the Post-vedic literature. During 

 presents Brhaspati to be the milker of Viraj-cow, the 

mother of Vedic Wisdom.  

Brhaspati in Brāhman-texts 

     The text further emphasizes on Brhas pati being the priest of gods 

through the sacrifice (DeLe éees Yetles Hegjesefnlem³e ie=nevHejsl³e yeen&mHel³e ®e©b efveJe&Heefle~ 

ye=nmHeefleJez osJeeveeb Hegjesefnle:~ S<e Jee Slem³e Hegjesefnlees YeJeefle~~ Mele.ye´e. 05/03/01/02) 

                                                 
95 lem³e meescees jepee Jelme Deemeer®ívo: Hee$eced~~ De.Jes. 08/10/14~~  
     leeb ye=nmHeeflejeef²jmeesçOeeskedÀ leeb ye´ïe ®e leHe½eeOeeskedÀ~~ De.Jes. 08/10/15~~ 
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the salutation to the lords of directions, the latter religious texts accept 

both of them as one single diet, because the performer would utter 

“Salutation to Brahmā situated in the Upper Direction” (TOJee&³eeced ye´ïeCes 

vece:) in the steps of salutation of the Twilight rite, etc.96

     Brhaspati’s important function is presented to be the guardian deity 

of one of the six (quarters, above and below) or ten (quarters, sub-

quarters, above and below) directions. The six directions are guarded by 

six lords or rather the guardian deities for which the White YV

 

97 states 

mel³emeJemees ye=nmHeles©Êeceb veekebÀ ©ns³eced~~ Meg.³e. 08/01~~ (a sacrificer wishes to 

ascend to the upper direction guarded by Brhaspati). This idea is further 

specifically expressed in the AV that the Fire-god is the lord of the East, 

Indra of the South, Varuna of the West, Soma of the North, Visnu of the 

below and Brhaspati is the lord of the upper direction. 98

                                                 
96 Vide. Śukla Yajurvedīya Sanksipta Sandhyāprayoga, P 27. 
97 The accepted order of the four Vedas is Rgveda, Ya jurveda, Sāmveda and 
Atharvaveda, though Tripathi G. C. seems to follow the order as Rgveda, 
Atharvaveda, Yajurveda and Sāmaveda in his Vaidika Devatā. 
98 Òee®eer efoieeqiveo&ef#eCee efoefievêesçefOeHeefle: Òeleer®eer efoied Je©CeesçefOeHeefle:~ 
     Goer®eer efokedÀ meesceesçefOeHeefleOe´g&Jee efoied efJe<CegjefOeHeefleªOJee& efoied ye=nmHeeflejefOeHeefle:~~ DeLeJe&.03/27/01-06~~ 

 Even the ŚBr. 

(05/01/01/04) gives the story of Brhaspati attaining immortality and the 

priesthood of gods. The story is about Brhaspati performing a sacrifice 

and attaining the heavenly world. As a result of that he has attained the 

rulership of upper direction (lesve FädJee TOJeeB efoMeceb ¿e¬eÀeceled, lemceeod ³e½e Jeso ³e½e ve 
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S<ee TOJee& ye=nmHelesefo&kedÀ Fl³eeng:~). It is strange how the modern Yajurvedi 

Brahmins recite ye´ïeCes vece: and not ye´ïeCemHele³es vece: or ye=nmHele³es vece:.99

     ŚBr. 09/03/02/03 while referring to the hymn (= RV 02/25) narrates 

the story of Brhaspati’s priesthood. Once the gods assembled to perform 

a sacrifice, but demons created obstacles from the Southern direction. 

The gods requested Indra to fight with the demons. Indra spoke, “O 

gods, you may request Brhaspati to help me, because I am the royal 

power (#e$eced) and Brhaspati is the religious power (ye´ïe). The demons can 

be fought with by the combination of the both (the powers).” 

     

100

     The ŚBr. (05/03/01/02) explains his priesthood as “And on the 

following day (éees Yetles), he (i.e. the sacrificer) goes to the house of the 

Purohita and prepares a Caru for Brhaspati for the reason that Brhaspati 

is the Purohita of the gods, and also the Purohita of the sacrificer. Hence 

  

     The above given story corroborated in the ŚBr.01/07/04/08 is 

strengthened by the story (given earlier under TS 02/06/09) regarding 

Prajāpati’s libations (ÒeeefMe$e) partaken by Br haspati after getting the 

permission of the Sun-god and hence he was not affected, though Bhaga, 

Pūs ā and other gods were affected. 

                                                 
99 Shukla Yajurvediya Sankshipta Sandhya Prayoga. P 27. 
100 les osJee Fvêceye´gJeved~ lJeb Jew ve: Þes<þes yeefueÿes Jeer³e&JeÊecees Deefme lJeefceceeefve j#eebefme Òeefle³elemJe~ lem³e Jew ye=nmHeefle:~ les  
FvêsCe ®ewJe ye=nmHeeflevee ®e oef#eCeelees Demegjeved j#eebefme veeä^e DeHenl³e DeYe³es Deveeä^s ³e%ecelevJele~ Mele.ye´e.09/02/03/03~~        
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it is for Brhaspati. And he i.e. the Purohita, assuredly is one of his 

jewels. It is for him that he is thereby consecrated and him he makes his 

one faithful follower. The sacrificial fee for this is a white-backed 

bullock (efMeefleHe=<Ç:), for Brhaspati belongs to that upper region and there 

above lies that path of Aryamā (the Sun). Therefore the fee for the 

Bārhaspatya (oblation) is a white-backed (bull).”101

     Brhaspati’s connection with the Vedas and thereby with the sacrifices 

is nicely presented under MP (10/16-17). It symbolizes Brhaspati to be 

the milker (oesiOee), the earth to be the cow, the penance to be the milk and 

the Vedas to be the Vessel.

  

     ye´ïe Jew ye=nmHeefle:~ (ŚBr. 09/03/02/03) where the word ye´ïe also means the 

religious power or the spiritual power on the line of seer Tapūmurdā’s 

hymn (= RV 10/182) of the story about Brhaspati’s priesthood narrated 

there in. 

 
Brhaspati in the Purana-texts 

102

                                                 
101 DeLe éees Yetles~ Hegjesefnlem³e ie=nevHejsÊ³e yeen&mHHel³eb ®e©b efveJJe&Heefle ye=nmHeefleJJew osJeeveeb HegjesefnleçS<e JeeçSlem³e Hegjesefnlees 
YeJeefle lemcceeÂen&mHHel³ees YeJel³esleÜeç Dem³ewkeÀ jlveb ³eÊHegjesefnlemlemcceeçSJewlesve met³eles leLeb mJeceveHe¬eÀefceCeb kegÀ©les lem³e 
efMeefleHe=<Çes ieesodo&ef#eCew<ee JeeçTodOJee& ye=nmHelesefÎ&keÌleos<eçGHeefj<Æeo³³e&cCe: HevLeemlemcceeef®íefleHe=<Çes yeen&mHHeÊ³em³e oef#eCee~~ 
Me.ye´e 05/03/01/02~~   
102 The similar Metaphor (©HekebÀ) is well-known for Śrimadbhagavadgītā:  
meJeexHeefve<eoes ieeJees oesiOee ieesHeeuevevove:~ HeeLeex Jelme: megOeerYee&skeÌlee ogiOeb ieerleece=leb cenled~~ ieerleeceenelc³eced 06~~ 
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     MP (24) narrates the account of king Raji who adopts Indra as his 

son. Before that king Raji had 100 sons. They had a long fight with 

Indra. So Indra requests Brhaspati (must be the priest of gods) for help. 

Brhaspati asks him to perform the sacrifice called Śānti Paus tikī 

(i.e.Grahaśānti) which brings victory to Indra, while Brahmā on the 

other hand approaches King Raji’s 100 sons and asks them to perform 

the sacrifices which were all Non-Vedic. Consequently they are killed 

by Indra. 

     MP (284) describing the glory of donating the earth or gold identifies 

the Earth with intelligent Brhaspati. 

     Brhaspati being the milker of Viraj-cow (the mother of Vedic 

Wisdom) (already mention in AV 08/10/15) is further amplified 

(GHeye=efnleced) in Bhp (04/18/14) he is presents to be the calf milking the 

Virāj-cow.103

     Brhaspati’s personality (though different from the Vedas) is given in 

the BhP (09/17/13-18) and ViP

 

104

                                                 
103 $eÝ<e³ees ogogngos&Jeerefceeqvê³es<JeLemeÊeced Jelmeb ye=nmHeefleb ke=ÀlJee He³e: ívoesce³eb Megef®eced~~ Yee.Heg.04/18/14~~ 
104 lele½e yengefleLes keÀeues ¿eleerles ye=nmHeefleceskeÀevles ¢<ìJee~ 
    DeHeÛle$ewueeskeÌ³e³e%eYeeie: Mele¬eÀleg©Jee®e~~ efJe.Heg. 04/09/17~~ 
    yeojerHeÀuecee$eceH³en&efme ceceeH³ee³evee³e Hegjes[eMeKeb[b 
    oelegefcel³egkeÌlees ye=nmHeefle©Jee®e~~ efJe.Heg. 04/09/18~~ 
    ³eO³esJeb lJe³eenb HetJe&cesJe ®eesef®elemm³eeb levce³ee lJeoLe¥ 
    efkeÀcekeÀÊe&J³eefcel³euHewjsJeenesefYemlJeeb efvepeb Heob~ 
    ÒeeHeef³e<³eeceerl³eefYeOee³e les<eecevegefoveceeefYe³e®eejkebÀ~ 

 (04/09/17-20) that he helped and 
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protected Indra and other gods not only in the times of king Raji 

exercising harassment on gods but also in regaining their sacrificial 

share105

     It seems that in the Post-Vedic period i.e. in the Puranic stories, he is 

indicated to be serene and calm. The KālikāPurānam (04/01) narrates. 

When the gods are harassed by the demon called Tārakā, they take the 

leadership of Brhaspati (ye=nmHeeflecegKee:) and approach lord Brahmā (who 

suggests to exercise a trick to break lord Śiva’s penance). The same 

account is presented by Kālidāsa in his Kumārsmbhavam (02/30) where 

his modesty and serenity (Òee¡eefue) are expressed.

. This reveals his nature how he helps and guards the gods as, he 

is the heavenly priest in real sense. 

106

                                                                                                                                                             
    yegef×ceesne³e Me¬eÀm³e lespeesefYeJe=×³es pegneJe~~ efJe.Heg. 04/09/19~~ 

   

 

    les ®eeefHe lesve yegef×ceesnsveeefYeYet³eceevee ye´ïeefÜ<ees~ 
    Oece&l³eeefievees JesoJeeoHeje²cegKee yeYetJeg:~~ efJe.Heg.04/09/20~~ 
105 This glorious deed of removing the obstruction caused by king Raji and his sons 
indicates that Brhaaspati motivated the people and reintroduced the sacrificial 
performances. This type of social functions is simply presented in BG (03/10-13). 
men³e%ee: Òepee: me=ädJee HegjesJee®e ÒepeeHeefle:~ Devesve ÒemeefJe<³eOJesces<e JeesçmlJeäkeÀeceOegkedÀ~~03/10~~ 
osJeeved YeeJe³eleeçvesve les osJee YeeJe³evleg Je:~ HejmHejb YeeJe³evle: Þes³e: HejceJeeHm³eLe~~03/11~~ 
FäevYeesieeeqvn Jees osJee oem³evles ³e%eYeeefJelee:~ lewo&ÊeeveÒeoe³ewY³ees ³ees Yeg*dkeÌleds mlesve SJe me:~~03/12~~ 
³e%eefMe<ìeefMeve: mevlees ceg®³evles meJe&efkeÀequye<ew:~ Yeg¡eles les lJeIeb HeeHee ³es He®evl³eelcekeÀejCeeled~~03/13~~  
106 SleeqmceVevlejs osJeemleejkesÀCe Heefjefpelee:~ 
     ye=nmHeeflecegKee: meJex ³e³egye´&ïeefvekesÀleveced~~ keÀe.Heg. 04/01~~ 
     me efÜves$eb njs½e#eg: menñeve³eveeefOekeÀced~ 
     Jee®emHeefle©Jee®esob Òee¡eefuepe&uepeemeveced~~ kegÀ.meb. 02/30~~     
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     DBh (10/13/67) narrations the account of demon Aruna who becomes 

invisible by the boon of Brahmā. The gods are unable to oppose him, 

because the demon also chants the Gāytri formula. At this juncture 

Brhaspati is requested to stop demon Aruna from the recitation of the 

Gāytri formula.107

     Many scholars while talking about Brhaspati’s priesthood, place the 

supposition that the priesthood is also ascribed to Agni

 This exhibits how cleverly Brhaspati performs his 

responsibility of protecting the gods. 

     Brhaspati helping and favouring the sacrificer is illustrated under RV 

02/25/03 with three similes of a river breaking the banks (efmevOegve& #eeso:), a 

bull overpowering the oxen (Je=<esJe JeOe´erBjefYe Je<ìîeespemee) and the fire flame 

growing non-stop (DeivesefjJe Òeefmeeflevee&n Jele&Jes).   

108 but not clearly 

to Brhaspati and again the YV refers to Brhasapti as a priest. 109 This 

supposition holds no water, because RV too, declares Brhaspati to be a 

priest. RV 04/50/01 states specifically that the ancient seers engrossed in 

pondering, have place Brha spati, the charming tongued one on their 

head (as a priest).110

                                                 
107 iee³e$eerpeHemebmekeÌlees owl³eje[îeefo leeb l³epesled~ 
     ce=l³eg³eesi³emleoe Yet³eeefol³eg®®ewmlees<ekeÀeefjCeer~~ osJeer.10/13/67~~ 
108 DeeqiveceerUs Hegjesefnleb ³e%em³e osJece=eqlJepeced~ nesleejb jlveOeelececed~~ $eÝ.01/01/01~~ 
109 ye=nmHeefleHegjesefnlee osJem³e meefJeleg: meJex~osJee osJewjJevleg ceeced~~ Meg.³e.20/11~~ 
110 leb Òelveeme $eÝ<e³ees oerO³eevee:~ Hegjes efJeÒee oefOejs cevêefpe»ced~~ $eÝ.04/50/01~~ 
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     This supposition holds no water, because RV mentions Brhaspati as a 

priest. RV 04/50/01 mentions specifically that the ancient seers 

engrossed in pondering, have place the charming tongued Brhaspati on 

their head.111

     In the same sense TS (02/06) ye=nmHeefleJez osJeeveeb ye´ïee~~ refers, him to by the 

name Brahmā and in this sense TS (07/04/01) elaborates with the story 

how he accepted the priesthood for the benefit of the gods.

 

112

     Even Chitrāv Śāstri remarks under title Relations (HeefjJeej) that 

Mahābhārat and the relevant Purāna texts are not unanimous in 

deciphering god Brhasapti, V edic sage or Celestial priest. Nevertheless 

all the three are mixed up to the great extent.

 

     The gods are enumerated by Sāyanācārya  that Rudras are 11 in 

number, Ādityas are 12, Vasus are 08, Soma and two Aśvins (SkeÀeoMe ©êe 

ÜeoMe Deeefol³ee Deäew JemeJe: meesceesçeféeveew ®e~).  

113

     Under RV 10/182/02 of seer Trapumūrdā sings the glory of his father 

Brhaspati. It declares his valiant deeds transferred on Narāsamsa fire. 

They are (01) He drives away inglorious enemies, (02) smashes down 

 

                                                 
111 leb Òelveeme $eÝ<e³ees oerO³eevee:~Hegjes efJeÒee oefOejs cevêefpe»ced~~ $eÝ.04/50/01~~   
112 ye=nmHeefleJez osJeeveeb ye´ïee~~ lew.meb. 02/06~~ 
ye=nmHeeflejkeÀece³ele Þevces osJee oOeerjved ie®ís³eb HegjesOeeefceefle...lelees Jew lemcew ÞeÎsJee DeoOele Deie®íled HegjesOeeced~~    
lew.meb.07/04/01~~ 
113 Prachin Charitra Kośa P 522, col.01. 
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the malevolent enemies (03) extends inner happiness and (04) he is 

fearless.114

     Even RV 01/190 Sāyanācārya quotes Śaunaka’s Rgvidhānam,  

(01/151-153)

 

115 stating that one who recites this hymn (i.e.RV.01/190) 

beginning with the word Non-deserting (DeveJee&Ceced) and bows down to 

Brhaspati, gets heroic sons as well as wealth and becomes free from 

infamy (DeMueeskeÌ³eced).”116

     In the sacrificial rituals Brhaspati’s association is restricted to the 

priest hood in the RV,

 

Conclusion 

     R gvedic sages have mostly praised Brhaspati as a powerful god who 

is strong and beneficent, mighty and showerer of benefits and therefore 

he is regarded as one blessing the people, rather his devotees or his 

worshipers with the desired objects like mighty sons, progeny, cows, 

strength, food and long life. 

117

                                                 
114 vejeMebmees veesçJeleg Òe³eepes Meb vees DemlJeveg³eepees nJes<eg~ 

     ef#eHeoMeefmleceHe ogce&efleb nVeLee keÀjÐepeceevee³e Meb ³ees:~~ $eÝ. 10/182/02~~   
115 Mahamhopadhyay K. V. Abhyankar and shukla J. M. write about Śaunaka as 
the author of the R kprātiśākhya only. P 394, col. 02. 
116 DeveJee&Ceb Je=<eYeb cevêefpe»b ye=nmHeefleb JeOe&³ee veJ³ecekezÀ:~                  
     ieeLeev³e: meg©®ees ³em³e osJee DeeMe=CJeefvle veJeceevem³e celee&:~~ $eÝ.01/190/01~~      
437 me mebve³e: me efJeve³e: Hegjesefnle: me meg<ìleg: me ³egefOe yeḯeCemHeefle: 
     ®ee#cees ³eod Jeepeb Yejles celeer Oeveeççefoled met³e&mleHeefle leH³elegJe=&Lee~~$eÝ.02/24/09~~         

 while YV connects him with the sacrifice 
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called Vājapeya, as he bestows food or strength (Jeepeced)118

                                                 
118 ye=nmHeles Jeepeb pe³e ye=nmHele³es Jee®eb pe³e ye=nmHeles Jee®eb Jeole ye=nmHeefleb Jeepeb peeHe³ele~ 
     Fvê Jeepeb pe³esvêe³e Jee®eb Jeolesvêb Jeepeb peeHe³ele~~ Meg.³e. 09/11~~ 

 or even AV 

19/04/03-04 speaks of Brhaspati as the inspirer or motivator of the 

reciters or Vedic singers (mleesleej:). 

 
     All the qualities of Brhaspati as a leader, furtherer, protector and even 

as the bestower of the fruits of the sacrificial performance are fully 

justified in the hymn RV 10/71 containing 11 verses in Tristubh (9th in 

Jagati) meter. It seems to be different from all other hymns in praise of 

Brhaspati, because this hymn is the vision of Brhaspati himself and not a 

deity. These two hymns (RV 10/71-72) themselves presents the clear 

picture of Brhaspati’s greatness and even his inevitable importance in 

the four steps of the Vedic study (mJeeO³ee³e:). The four steps are: (01) 

Learning (DeO³e³eveced), (02) Understanding (yeesOe:), (03) Practice (Dee®eej:) 

and (04) Teaching (Òe®eej:).This shows Brhaspati’s involvement in the 

complete process of acquiring knowledge and hence Brhaspati is Creator 

(ye´ïee) generating intellect, the Protector (efJe<Ceg:), nourishing or growing 

knowledge and the Destroyer (censéej). Thus the Trinity of gods is non but 

the Supreme Reality (Hejceb ye´ïe).  
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     RV 10/182 of seer Trapumūrdhā containing 03 verses, sings the glory 

of his father Brhaspati. It declares his valian t deeds. They are (01) He 

protects gods, (02) overcomes difficulties, (03) thrusts aside the weapons 

of false accusers, (04) drives away inglorious enemies, (05) smashes 

down the malevolent enemies (ogce&efleb), (06) extends inner happiness, (07) 

makes the sacrificer fearless as well as internally happy and (08) 

consumes Brahmin-hater (ye´ïeçefÜ<e:) demons with his fiery head. 

     Brhaspati has been mostly praised in the Rgved as a powerful god 

who is strong, beneficent, mighty and the showerer of benefits. 

Therefore he is regarded as one blessing the worshipers with desired 

objects such as, mighty sons, progeny, cows, strength, food and long 

life.119

                                                 
119 SJee cenmlegefJepeelemlegefJe<ceeved ye=nmHeefleJe=&<eYees Oeeef³e osJe:~  

     me ve: mleglees JeerjJeod Oeeleg ieesceo efJeÐeeces<eb Je=peveb peerjoevegced~~ $eÝ.01/190/08~~ 
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