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Chapter 03

Brhaspati’s Physical Appearance & Relations
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“O Brahmanaspati! Make the offerer of the libation illustrious among

the gods, like Kaksivan, the son of Usija.”

Introduction

The famous norm of the Vedic Literature stands that the Vedic gods
are mostly Elemental Beings and hence they are not personified. Yet
there are ample evidence and references exhibiting Béspti’s physical
appearance. Therefore His relations i.e. relationships are also discussed

in this chapter.

Personality
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It is an all-accepted fact that the personality reveals qualities
(sRfarom werafd) and the major portion of the personality lies in the

physical appearance of a person.

As it is the case with other Vedic deities like Agni, Indra and others,
Brhaspati’s physical appearance is not fully or vividly expressed in any
hymn or a passage of the Vedic Literature. His qualities on the contrary
so elaborately get revealed that here an humble attempt is made to bring
out Braspati’s physical appearance drawn from the references

regarding his qualities projecting his personality.

Brhaspati’s liberality is also presented often. RV 02/24/10 shows his
liberal nature stating that both the singers of the prayers and the

worshipers enjoy (farst:) the Gifts given by Brhaspati  with full

satisfaction.

RV 02/24/13 states that Brhaspati offers wealth to the priests and the
sacrificers through the hymns and the praise.' His nature of paying off

the debts is also remarkable, because he does not care for the oppressors

(drezge).”
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Further RV 04/50/02° presents Brhaspati’s personality which is easy

to recognize and to protect the sacrifice (1), because it runs as, “O

Brhaspati, these priests who with resounding gait and rejoicing have
praised for us you easy to recognize. O Bispati, please protect their
fruitful (fruit-yielding), extensive, non-violent and a long-seasoned
support i.e. the sacrifice.”

RV 02/25/05 exhibits his grace that makes sacrificers or a worshiper

the blessed one who enjoys the happiness given by the God (SamT ).

The rivers flow for him and houses are owned in multitudes by him.”

Brhaspati’s qualities, exploits, physical appearance, association as
well as relations are projected many a times through the Figure-of-

Speech like Simile (39a1), Poetic Fancy (3&&m), Metaphor (¥9eh)

Exemplification (g8T:) and so on. As e.g.

3 e g We e S 3 e |

T GUIEHTS Jeedd &G AT || . 0%/ 0/0R ||
* This verse seems to be misinterpreted by Macdonell A. A who writes in his ‘A
Vedic Reader For Students’ (P 85), “This is a very obscure stanza, the allusions in
which can only be conjectured. The subject of a-c is not improbably the ancient
priests, mentioned in 0lc (4 W@ =W Searr:), who with the aid of Hgpati
recaptured the cows confined in the stronghold of Vala.” He takes the whole verse
to point out Brhaspati’s physical strength protecting the herd of cattle for the
sacrifice.
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RV 10/68/06 projects the Exemplification (g8T<i:) of the tongue and
the teeth (Rt <=it:). Just as the teeth eat any hard eatable by way of

biting with the help of tongue, Hspati (like the tongue) destroyed
demon Vala (the hard eatable thing) with the help of his soldiers (like
teeth).®

The power of Baspati’s recitation of the hymns or the sacred
formula is so effective that the invoking priest gives as if the direct
invitation to the deities and the same is explain by Sayanacharya
commenting on RV 01/40/05 which declars that Brhaspati reciting the

sacred formula of praise (3%2a®) through the recitation of the invoking

priest (g9E), is non but the abodes of the deities like Indra, Varuna,

Mitra and Aryama.’

RV 10/67/03 speaks of Brhaspati driving out the cows stolen by
Panis. At that time he is assisted by his friends Maruts who shout

(amaefg:) as it were the geese (38R&) cackle.

In RV 10/67/07 Bhaspati’s personality gets projected brilliantly ,

when he is referred to as the friend of the Wind-gods Maruts who not
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only help him in killing demon Vala but also in regaining the wealth i.e.

the cows.®

RV 04/50/03 declares that Brhaspati acted in such a way that no

demon can do it again and there was regulation in the Nature-order

(3&@®) like the mutual rising and setting of the Sun and the Moon.

RV 10/68/04ab speaks of Bispati releasing  (37af&aq) the cows

from the cow-pen of Vala. This act is compared with his another act of
dropping a meteor from the sky (IifHa =0:).

Brhaspati’s calculative thinking is nicely presented under RV

10/68/05° where 219993 means after having pondered or considered that

the cows are here though Wilson translates it as, “guessing”™® that he
released the cows from the cave of Vala like the sun dispelling the
darkness from the sky and like the wind dispersing the clouds of the

rainy season.

Brhaspati’s valour is revealed under 10/68/08 through 02 Similes. He

seized and drove out the cows from the cow-pen (01) like a fish living in

® 1 ¥ iy wfahn. yafe Htaes fa ares: |
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the water is seized in a dry-fish rod (217) and (02) like a bow! (=) for

drinking Soma juice is chopped off (fas®c) from a tree. Here demon

Vala is compared with a fish as well as a bowl and the stone-enclosure

(erer-31ewT) with the water as well as the tree.

The verse RV 10/68/10 refers to Brhaspati driving out the cows

stolen by demon Vala and their two Similes are employed. Just as the

snow separates the leaves from the trees (feda qutl gfter sH1f4), Brhaspati

drove out the cows from the demon (and returned to the gods).

RV 02/23/04 states that he is recognized as a friend of sacrificers
and a punisher of the hater of prayers clearly shows his friendly as well

as enemic yet not a hostile nature.

As it is well-known that the AV mostly deals with the black magic

(s1f3=m:), Brhaspati is sometimes referred to as overpowering the black

magic with the words that he is invoked for the victory over the enemy

army that he enmeshes (¥<H) and destroys.™

Physical appearance
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The physical appearance of any person or object is easy to derive
from his or her personality and personification. The personality of the
Vedic deities is vivid in the Vedas, but the personification seems to have

not started.

Here at this juncture a humble attempt is made to present Bhaspati’s
personality and personification, though Tripathi G. C.’s remark®
regarding Brhaspati’s physical description is based on Agni, is a type of
identity between both of them. The physical appearance of Brhaspati and

Agni is very common such as, golden-hued etc.

The physical appearance is normally presented on the line of <ar:
redr ot A e (gods are described beginning from their feet,

but the mortals beginning from the head). This statement has two

examples (01) Adi Sankracarya describes the beauty (¥ed®) of lord

Visnu in his famous Visnupadadikesantavarnanstotram containing 51

verses in Sragdhara metre. It begins with His toe-nails (F@rfd:) (in verse

16) and ends with hair (#3m:) (in verse 46). (02) Great poet Sri haas

gives the hair to toe-nail description of Damayanti in his

Naisadhiyacaritm well known as Naisadham in canto7™,

13 eafa @ o WUl RS Ui ST % STER WX g3 2 | S a1 o0 % THH €, o SR A
R 21 T e aetet qean e ¥1 Vadik Devata (P 688).
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Dr. G. C. Tripathi’s remark in his Vaidika Devata (P 688):
“Brhaspati’s complete physical description i1s mostly based on that of
Agni” leads one to prove that Brhaspati’s association with Agni is a type
of identity and hence the later literature might have been tempted to
present both of them as one single deity. But the case is not so. Starting
from the Vedic Literature up to not only the Pusan -texts but also the
Classical Sanskrit Literature, take both Agni as well as Bhaspati as two
different deities (in the Vedic Literature) or gods (in the Post-Vedic

Literature).

RV 04/50/04 states that Seven-rayed Brhaspati removed the darkness
(far Tefesees qHife) exhibiting his characteristic that like the Sun-god

he is an effulgent one dispelling darkness.

The norms of describing the physical appearance is adopted here on
the bases of the description of lord iy Adi Sankracarya who
commences with lord Visau’s weapons, lustrues form and then from toe

to the hair

RV 01/190/04 indicates the infallible power of Brhaspati’s weapon

by employing the Simile that just as (weapons of a hunter) fall on deer

(7o), these weapons (2a3:) of Bjhaspati fall day by day upon the
workers of sorcery (3tfEHR™M).
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Brhaspati is said to hold a pick-axe (¥g:)™, arrows (3%&:) and a bow

(e3:)."> RV 06/75/17 expressing the wish of granting the happiness ()

by the seer that Brahmaraspati’s arrows are so sharp that they look like
the shaven-headed boys (faferarss).

It has been observed that the physical appearance of Braspati and

Agni is very common,

Agni is prayed in RV 04/03/01 for protection by the sacrificial priest

who know him of the golden colour and fast-enkindling one (dfaer:), '

while Brhaspati is described in RV 07/97/07 to be pure, possessed of
numerous vehicles like chariots, horses, etc, the purifier, armed with

golden weapons (fetwzram).
Both are golden-hued (fgtuams:).

1 S T SRR frrsT S S
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Agni’s face is described under RV 07/01/08 to be effulgent, burning
red and shining when enkindled,'® while Brhaspati is prayed under RV
03/62/05 to be effulgent through the recitation of the hymns.*

Both are effulgent (31f=).

Agni is called Domestic priest (qaf&d:) which is his functional name
and the similar names like the lord of the house (Jgufd:) in RV 07/01/01
as well as one growing at home (I¥= @ <®) in RV 01/01/08,%

similarly Bhaspati is also the domestic priest (qUfed:) with a slight

change in the area of function. This is to say that he supervises the
sacrificial rituals initially of the householders and later on of the gods
and for this reason he has occupied the position of the divine or celestial

priest.”!

Both are Domestic priest (qUfed:), yet Agni functions like the

Invoking priest (2rdr) and Brhaspati is non but the supervisor (Sr&T).

*® o 7 3 g otk ofE g e e |
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19 fereaenfa Heay T | SHTST o 9 11 .0 3/63/04 11
20 3% sfries Tifed o S| BT TEEAEH| FE.02/08/08 ||
2! 3w W o qAfed: @ g | R ST | o R/R%/0% 11

113




Agni is praised in the very first verse of the RV as holy i.e. the
domestic god of the sacrifice,”* while Angira’s powerful sons Brhaspati
Is prayed in RV 10/67/02 for the attainment of the sacrificial position

(o= ).
Both are holy, as they are invariably connected with the sacrifice

(7= 34 or ITH UH).

Agni’s quality of dexterity is clearly mentioned in his being skilled

one (2&=:) in RV 07/01/02** and the same type of dexterity is found in

Brhaspati with the same word in RV 07/97/08.%
Both are equally Dexterous (T&r=: ).

Agni’s prime duty is as Carrying the oblations to the gods (g=4aTs:) is

well known in the verses like RV 05/04/02,% etc., in the same manner
Brhaspati is also declared to make the gods enjoyers of the oblations.

Both are thus carriers of oblations.?’

2 gftriies fed T SagfaeT| SR TEEeH | | E.0%/08/08 1|
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Agni is mentioned as strong (gfa=r)® in RV 04/05/03, born of
strength (gfe=ia:) *° in RV 05/02/11 and hence he is son of strength
(Weq: ¥3:) in RV 07/01/21%, even Baspati is strong in RV
01/190/08% and son of strength (¥e&=q) in RV 01/40/02.%

Both are sons of strong (¥=4:).

Under RV 04/50/08 he is referred to as the mighty god who has kept
the ends of the earth separated yet well settled.*

RV 01/190/03 declaring Bhaspati’s strength employs ‘arms’ (%)

that destroy the enemies of the sacrificer.** Brhaspati’s arms are strong

and the same iIs referred to in RV 02/24/07. The verse states that

28 s vt wfe ol TeeRd JURSTR | .0%/04/03 11
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Brhaspati and other descendants of sage Angira have produces fire with

their two hands (smge=r). ®

RV 10/67/10% states that the gods of the heaven and even the lords of

directions (A1 &=:) extol him loudly (STeT-2m&F), after Braspati

acquires the sacrificial food and occupies the upper positions.

Agni, the Fire-god is the carrier of oblations of the gods and hence he
preserves the oblations in his mouth. So he has a tongue, too. This idea
Is clearly expressed in RV 06/16/02 that he accepts the oblations (of the
gods) and bring them to the sacrificial performance,®” while Brhaspati is
highlighted by the priest in RV 01/190/01 as non-deserting, the showerer
of fruits and a sweet-tongued one whom the gods and the mortals

praise.*®

Both are sweet-tongued though Agni’s tongues are sweet (F=If4:

fStgita: )with the delicious offerings while Brhaspati’s tongue is sweet

with the constant recitation of the hymns (¥=f1g:).
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Both being sweet-tongued ones, RV 06/16/02 employs plural for
tongues (fSt&41:). Which correspond to Agni’s seven tongues listed in

the Mundkopnisad (01/02/04).%

Agni has seven faces that can be the Vedic meters or rays as
mentioned in RV 04/01/16" and 04/07/05* respectively, on the other

hand RV 04/50/04 mentions that Brhaspati has also seven faces (9=&:)

and they are the seven meters viz. Gayatri, Usiikk, Anustup, Brhati,

Pankti, Tristup and Jagati.*

Here Agni’s seven rays are mentioned and naturally the rays are non

but the faces in case of the lustruous one.

Both are seven-faced ones (4<H@:0r 9«r&:).

3
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Brhaspati is the Lord of hymns (smvrmfd:), Domestic priest,*

carrying the oblations to the gods,* the best of poets (sfa:)* bestowing

upon the reciters the art of composing and singing the hymns.*

Just as the strength of the Vedic gods is presented by expressing the
name ‘bull’ (gw4:/9w), they must have horns. Agni and, Baspati are

especially sharp-horned ones. Agni’s sharp-horns are compared in RV
06/16/39 with sharp arrows of a valiant worrier,*” while Bhasati or
Brahmanaspati is prayed in RV 10/155/02 to drive away the she-

destroyer of all embryos and even of the she-adversary to charity.*®

Both are sharp-horned (dt&urgT: = farasi).
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YV (26/03) mentions his lustrous and ritualistic form that “Bhaspati

excels an enemy on account of his propitiability (318fd), because among

the people he is lustruous and hence ritualistic (sFqad).”*’

Even TS (02/01/02) supports Bhaspati’s lustrous form™ through the
evidence of Brhaspati being one of the trinity of Light (a=Tif&) of the Sun

god.”*

Though there is hardly any special mention of Bisapti’s physical
appearance in the AV (04/01/07),> he is referred to as a divine (c=12),

heavenly poet (%fa:) and a friend of gods (<a/e4:). He is respected as

one of the seven sages who milked the Cosmic, Wish-fulfilling cow
(FrmgEn fatrst: ) as expressed in the following verses:

“That Cosmic Person is a calf of the Wish fulfilling cow who after

making her womb of the (measure of) three hands (i.e. 4 and a half feet)

» Jerm oif e orelg THig T AT 11 YA.RE/03 11
*® Tripathi G.C. (P 692) seems to identify Brhaspati with the planet Jupitar () of
the Astronomy and Astrology just for the reason of Brhaspati’s lustarous form,
because Jupitor beaing one of the nice planets of the solar system.
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lies down, who stirs the Waters, the source by the greatness of her power
153

and produces different bodies in the distant cave.
“The Cosmic Person evolved Himself and the Cow approached seven
Sages who addressed Her as ‘O you possessing the Vedic lustre.” Her
calf was king Soma. The metres became the vessels of milk. IBspati
milked the Vedic lustre as well as the penance. As Angira’s son
Brhaspati milked Her, the Vedic lustre as well as the penance were
received from Her in the form of milk upon which the seven Sages live.
One who knows this secret becomes possessed of the Vedic lustre and

becomes the supporter of all the beings.”>*

Relation

Derasari Dahyabhai P. annotates in his Pauranika Kathakoga:

The second son of three sons of sage Angira during the period of
Svayambhuva Manu where Ucatya is not mentioned, but he writes about

Dirghatama as the son of the sage Usija and Mamata and adds further

%% 2 arshead wieret Afeec A Feat Bregst 9m: |
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> Pauranka Kathakosa, P 67, col. 01.
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that he (i.e. Dirghatama) was blind and Baspati’s nephew, during the

period of the present Manu i.e.Vaivasvata Manu.

He further refers to Brhaspati. Creator Brahma had 10 mind-born
sons among them Angira® was the third son who married sage
Kardama’s daughter named Sraddha. They had 03 sons and 04 daughters
(BhP 03/12/22-24). Among them Brhaspati was the first, Utathya was
second and Samvarta was the third son, while the 04 daughter were
Sinivali, Kuhi, Raka and Anumati. He 1s the younger son of Angira and

Sraddha. His elder brother is Utathya or Usij a.”’

Brhaspati’s divine origin is stated nicely Under RV 07/97/08 that
heaven and earth (1<&t) are spoken of to be the parents of Brhaspati who

is grown or nourished by them®® naturally the heaven is the father and
earth is the mother.”
It is interesting to give the list of hymns of the RV that are the

revelations of his 03 sons viz. Bharadvaja, Samyu and Tapumiirdha

recognized as ‘the son of Brhaspati’ (s@&4). The whole of the sixth

*% Derasari gives other 03 Angira’s: (01) Fifth son of king Ulmuka of Uttanapada’s
linage, (02) Varuni Angira, Brahma’s mind-born son in the present Manu-period
and (03) the supervising priest in the Serpent-sacrifice performed by king Janmejay
(grand son of Abhimanyu).
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Book (Fvea) consisting 59 hymns are ascribed to seers Bharadvaja and

Samyu: RV 06/01-30, 37-43, 53-74 and also 04 Mantras: 09/67/01-03 as
well as 107/01. Even Samyu is the seer of 04 hymns: 06/44-46, 48.

RV 06/01 contains 13 wverses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Agni.

RV 06/02 contains 11 verses in Anustup meter and Eleventh with

Sakvri meter. The seer is Barhaspatya Bharadvaja and the deity is Agni.

RV 06/03 contains 08 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Agni.

RV 06/04 contains 08 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Agni.

RV 06/05 contains 07 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Agni.

RV 06/06 contains 07 verses in Tristup meter. The seer is
Barhaspatya Bharadvaja and the deity is Agni.

RV 06/07 contains 07 verses in Tristup meter, sixth and seventh with
Jagati meter. The seer is Barhaspatya Bharadvaja and the deity is

Vai$vanara Agni.
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RV 06/08 contains 07 verses in Jagati meter and seventh with Tristup
meter. The seer is Barhaspatya Bharadvaja and the deity is Vai$vanara

Agni.

RV 06/09 contains 07 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is VaiSvanara Agni.

RV 06/10 contains 07 verses in Tristup meter and seventh with
Dwipada virata meter. The seer is Barhaspatya Bharadvaja and the deity

Is Agni.

RV 06/11 contains 06 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Agni.

RV 06/12 contains 06 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Agni.

RV 06/13 contains 06 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Agni.

RV 06/14 contains 06 verses in Anustup meter and sixth with Sakvri

meter. The seer is Barhaspatya Bharadvaja and the deity is Agni.
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RV 06/15 contains 19 verses in Jagati meter, third or fifteenth with
SakvrT meter, sixth in AtiSakvri meter, tenth to fourteenth, and sixteenth
or nineteenth in Tristup meter, seventeenth in Anustup meter and
eighteenth in Bruhati meter. The seer is Barhaspatya Bharadvaja,

Vitahavya Angiras and the deity is Vai§vanara Agni.

RV 06/16 contains 48 verses in Gayatri meter, first and sixth with
Vardhaman meter, twenty-seventh, forty-seven and forty-eight in
Anusrup meter and forty-sixth in Trisfup meter. The seer is Barhaspatya

Bharadvaja and the deity is Agni.

RV 06/17 contains 15 verses in Trisfup meter and fifteenth with
Dwipada Tristup meter. The seer is Barhaspatya Bharadvaja and the
deity is Indra.

RV 06/18 contains 15 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Indra.

RV 06/19 contains 13 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Indra.

RV 06/20 contains 13 verses in Trisfup meter and seventh in virata

meter. The seer is Barhaspatya Bharadvaja and the deity is Indra.
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RV 06/21 contains 12 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity 1s Indra and Visvedeva in ninth

and eleventh.

RV 06/22 contains 11 verses in Tristup
Barhaspatya Bharadvaja and the deity is Indra.

RV 06/23 contains 10 verses in Tristup
Barhaspatya Bharadvaja and the deity is Indra.

RV 06/24 contains 10 verses in Tristup
Barhaspatya Bharadvaja and the deity is Indra.

RV 06/25 contains 09 verses in Tristup
Barhaspatya Bharadvaja and the deity is Indra.

RV 06/26 contains 08 verses in Tristup
Barhaspatya Bharadvaja and the deity is Indra.

meter.

meter.

meter.

meter.

meter.

The

The

The

The

The

seer

seer

seer

seer

seer

IS

IS

IS

IS
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RV 06/27 contains 08 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deities are Indra and Abyavarti

cayamana.

RV 06/28 contains 08 verses in Trisfup meter, second and fourth with

JagatT meter and eighth in Anusfup meter. The seer is Barhaspatya

Bharadvaja and the deities are Gava and second and eighth Indra Gava.
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RV 06/29 contains 06 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Indra.

RV 06/30 contains 05 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Indra.

RV 06/37 contains 05 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Indra.

RV 06/38 contains 05 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Indra.

RV 06/39 contains 05 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Indra.

RV 06/40 contains 05 wverses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Indra.

RV 06/41 contains 05 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Indra.

RV 06/42 contains 04 verses in Anustup meter and fourth with Brhatt

meter. The seer is Barhaspatya Bharadvaja and the deity is Indra.
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RV 06/43 contains 04 verses in Usnik meter. The seer is Barhaspatya

Bharadvaja and the deity is Indra.

RV 06/53 contains 10 verses in Gayatri meter and eighth with
Anustup meter. The seer is Barhaspatya Bharadvaja and the deity is

Pusa.

RV 06/54 contains 10 verses in Gayatri meter. The seer is

Barhaspatya Bharadvaja and the deity is Piisa.

RV 06/55 contains 06 verses in Gayatri meter. The seer is

Barhaspatya Bharadvaja and the deity is Piisa.

RV 06/56 contains 06 verses in Gayatri meter and sixth with Anuszup

meter. The seer is Barhaspatya Bharadvaja and the deity is Piisa.

RV 06/57 contains 06 verses in Gayatri meter. The seer is

Barhaspatya Bharadvaja and the deities are Indra or Pusa.

RV 06/58 contains 04 verses in Gayatrt meter and second with
Anustup meter. The seer is Barhaspatya Bharadvaja and the deity Is
Pusa.

RV 06/59 contains 06 verses in Briati meter and seventh and tenth
with Anustup meter. The seer is Barhaspatya Bharadvaja and the deities
are Indra and Agni.
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RV 06/60 contains 15 verses in Gayatri meter, first to third and
thirteenth in Tristup meter, fourteenth in Briati meter and fifteenth in
Anustup meter. The seer is Barhaspatya Bharadvaja and the deities are

Indra and Agni.

RV 06/61 contains 14 verses in Gayatri meter, first to third and
thirteenth in Jagati meter, fourteenth in Trisrup meter. The seer is

Barhaspatya Bharadvaja and the deity is goddess Sarasvati.

RV 06/62 contains 11 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is two Asvins.

RV 06/63 contains 11 verses in Tristup meter with first in Virat meter
and eleventh in Akpada Virat. The seer is Barhaspatya Bharadvaja and

the deity is two ASvins.

RV 06/64 contains 06 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Usa.

RV 06/65 contains 06 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Usa.

RV 06/66 contains 11 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Maruts.
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RV 06/67 contains 11 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deities are Mitra and Varuna.

RV 06/68 contains 11 verses in Tristup meter and ninth and eleventh
with Jagatr meter. The seer is Barhaspatya Bharadvaja and the deities

are Indra and Varuna.

RV 06/69 contains 08 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deities are Indra and Visnu.

RV 06/70 contains 06 verses in Jagati meter. The seer is Barhaspatya

Bharadvaja and the deities are Dyava-Prthivi.

RV 06/71 contains 06 verses in Jagati meter with fourth and sixth in
Tristup meter. The seer is Barhaspatya Bharadvaja and the deity is

Savita.

RV 06/72 contains 05 verses in Tristup meter. The seer is
Barhaspatya Bharadvaja and the deity is Indra and Soma.
RV 06/73 contains 03 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Brhaspati.

RV 06/74 contains 04 verses in Tristup meter. The seer is

Barhaspatya Bharadvaja and the deity is Soma and Rudra.
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RV 09/67/01-03 in Gayatri meter. The seer is Barhaspatya

Bharadvaja and the deity is Pavaman Soma.

RV 09/107/01 in Pragata meter. The seer is Barhaspatya Bharadvaja

and the deity is Pavaman Soma.

RV 06/44 contains 24 verses in Tristup meter with first to six in
Anustup meter and seventh and ninth in Virat meter. The seer is Samyu

Barhaspatya and the deity is Agni.

RV 06/45 contains 33 verses in Gayatri meter with twenty-nine in
Atinicrz, thirty-one Padanicrt and thirty-three Anusfup meter. The seer is
Samyu Barhaspatya and the deities are Indra and thirty-one to thirty-

three brbustaksa.

RV 06/46 contains 14 verses in Pragatha meter. The seer is Samyu

Barhaspatya and the deity is Indra.

RV 06/48 contains 22 verses in Pragatha meter with first, third, fifth,
ninth, fourteenth, nineteenth and twenty Briari meter, second, fourth,
tenth, twelfth and seventh SatoBriati meter, sixth and eighth
MahaSatoBrhatt meter, seventh MahaBrhati meter and eleventh and

sixteenth Kakup meter, thirteenth and eighteenth Purusnik meter,
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fifteenth Atijagati meter, twenty-one MahaBrhati yavamadhya meter
and twenty-two Anusfup meter. The seer is Samyu Barhaspatya and the
deities are one to ten Agni, eleven to fifteen and twenty to twenty-one

Maruts, sixteen to nineteen Piisa and twenty-two Dyava-Prthivr.

The third one (referred to as the son) Tapumirdha is the seer of RV
10/182/01-03% and his hymn is important because it presents

Brhaspati’s religious as well as spiritual access.

RV 06/73/01 declares that Brhaspati, the partaker of the oblation is

the son of sage Angira and the father of sons called Bharadvaja (and

others) (Fesafaufg<ar sfersar11 faari =: 1). Further it states that he is often
referred to as a father i.e. a nourisher (faar- arefaar). He is called the

bestower of gifts (gwe:—=de:)®" yet his character is to shower the gifts

and hence he thunders (T=afa).

Brhaspati’s so called nephew is Sage Dirghatama, the son of Ucatya
and Mamata. Dirghatama is the seer of 25 hymns: RV 01/140-141,
01/143-150 (deity is Agni), RV 01/142 (Apri hymn). RV 01/151-153
(deities are Mitra and Varun), RV 01/154 (deity is Visnu),RV 01/155
(deities are Indra and Viswu), RV 01/156 (deity is Visnu), RV 01/157 -

% Sayncarya notes FeeafrgsRagHat Al | and quotes FeEfEATHE SEETE
e |(FaTd, ).

°l 3t sifRrerersT el JeefaReTEl g
oo aTerHafcdr 7 o1 AUSH JuHl I || F.o&/W3/ 08 |1
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158 (deities are two AsSvinas), RV 01/159-160 (deities are Heaven as
well as Earth), RV 01/161 (deities are Rubhus), RV 01/162-163 (deity is
Asva) and RV 01/164 (deities are Visve Devas) consisting of 242 verses
among which there is not a single verse in praise, prayer, invocation or
honour of Brhaspati (even as a celestial priest) and hence Dirghatama’s
birth from Bthaspati and Mamata (the wife of Brhaspati’s elder brother

Ucatya) seems to be fabricated in the later period.

Under RV 01/18/01 Brhaspati is connected with Kaksivan, the son of

yeo 02
Usija.

RV 04/04/13 declaring Agni’s blessings on Ucatyas’s son
Dirghatama also called Mamateya, refers the eventhaspafirs
passionate behaviour with Mamata and Dirghatama’s blindness by birth
(STTearer: ).

Brhaddevata (04/11-15) mentions King Bali of Anu’s (Lunar)
dynasty who solicited his act of producing sons in the queen and
consequently the king has 06 sons viz. Anga, Vanga, Kalinga, Suhma,
Pundra and Andhra.

%2 FrT Rt Fopfe SR |

Fefia o SHT: 11 F.0Q/2¢/08 11
% ettt wo e TRV wHaETESE Tt qes JeeH iR | T 3 g |
ewf Tefeed TASTEI | AT A Helltaws aeif | Tage geeafa-eaiash: | tared T4 3|
SEeed e a: W | dasae SrEaan T | 9 SreaafeRemit T eResdid |
TfeeHIHTE | Hio
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RV 01/190/06 speaks of Bhaspati’s affection towards the sacrificer
by employing Simile that the offering to Brhaspati pays the reward, just

as an affectionate friend (af&siiar =1 first:) of (a ruler) restrains the wicked

(3Fag:).

RV 10/67% is ascribed to seer Ayasya, the descendant of Angira’s
generation. Angira had three family lineages (S¥mfeTe) called Kevala-

ngiras, Gautamangiras, and Bharadvajangira. Sage Ayasya (the Sama-
singer at king Harischandra’s sacrifice) is the first of the ten sub-lineages
of Gautamangira’s family. For this reason he declares that the hymn in
honour of Indra is being recited by him (falling in the fourth generation
i.e. angira’s son Angiras, his son Gautamangiras and his son Ayr?lsya)65
indicates Bhaspati’s paternal connection®.

RV 10/108/08 His next descendent were drinking a lot of soma juice
and they were known by the name Navagvangiras and Dasagvangiras

who attacked demon panis and took back the cows from them.®’

o <t fired STt firem 7 ST JRAMARA || 3. 2 0/89/0 I
% Pauranikkatha Kosa P 05, col 02.
% srfirerammaER | T frenfew AmideeRt Ted | | 4 SaMt TR s vad |
FHEI T e qHHHRRIEE TR WTe Y Ty THEGY Cfar ST | 378 AR50
YRl TeeafaHEls: He: TARTH ol TRl SeHE Y S JeHHAYE ead Iuiig g
STSTERMT | |0 0/§\9/08 11
%7 & TR SR SR SifEE e |

T TS fa ot TMAmSdge: qurR aafaq | . 0/ 0L/ 0L 1|
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TS 02/06/10 (also in SBr.01/09/01/24) gives the names of Brhaspati’s
03 sons Samyu, Kach and Kusadhvaja. His eldest son Samyu was an
expert in Vedic rituals (also the seer of 04 hymns) and hence attained

heaven.
Under AV 08/10/4/15 Angira is stated to be the father of Brhaspati.

Sayanacarya quotes Under RV 06/73/01 that the Ait. Br. (03/34)
which runs Jsgrl STEEISFEREIsHa=egR™: shows how Angaras (Fire-

sparks) became Angirasas and TSR IS dq JeeafaRded (when

these fire-sparks shone profusely, HBgpati was born. He further

furnishes the historical account (3ft=™) Under RV 10/67/01%° as heard

traditionally (feT) that Brhaspati was born as a son to sage Angiras. He

was appointed as a divine priest by Indra for instructing beneficence
among the gods. Once Indra’s cows were stolen and imprisoned in three
different places by Pais ®. Indra then instructed Braspati to find out

the cows. He went with the hosts of Maruts and in order to see the cows
imprisoned in the cow-pens, he fashioned out the Sun. As soon as the
Sun Kills the demon Vala, the darkness is dispelled and the Sunlight
showed the imprisoned cows. Again RV 10/68/02 mentions Bihaspati as

%8 i ferst ettt firem =1 ST gedmtaRA
T fEassTafg asTals I IsRfisTa 3811 3. R 0/8\9/02 |1
% Vide. Winternitz M.: History of Sanskrit Literature (Vedic Period), pp.
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the son of sage Angiras without giving the name of his mother which is
Sradha given in BhP 04/01/35™. Even AV 08/10/4/15 mentions Amira
to be the father of Brhaspati.

Further the Aitareya Brahmana 03/03/10 explains the etymological

meaning of the name Angiras as the sparks (3TgR1:) becoming sage

Angiras and the burning sparks becoming his son Brhaspati.

Brhaspati in Brahman-texts

SBr. 05/01/01/04 talks about Bhaspati being the Lord of Upper
Direction (St fe%) (and this is as if the elaboration of YV 26/03).

Brhaspati in the Epics

Valmiki Ramayanam (=VR) 17/08 refers to Brhaspati’s youngest son
Kusadhvaja in a dialogue of Vedavati who introduces herself to Ravana,
the king of Lanka that she is the daughter of Kusadhvaja, the son of sage
Brhaspati.”*

MBh Asv. 09/07 while narrating the quarrel between priest Bhasapti
and his younger brother Samvarta, the root cause of quarrel is mentioned

as Brhasapti’s selfish, mean-minded, greedy, brother-heater and Jealous

"0 FeqaTaET AT TR SR | S A WaE Sresd gEEht: | 9. 0%%/08/ 34 11
" perearstt v firan sty | geefagd: SHH TS g JEe: 11 WS.29/ 0L |
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nature. This incident of Samvart indicates IBsapti thinking trivially
and a priest enemical to his own brother.”” Brhasapti touchers Samvart

who becomes so much annoyed that he abandons everything and

renounces the world as a clothless (i.e. naked) monk (fememem). But after

sometime King Marutta”™ approaches Samvart and invites for a
sacrificial performance. Samvart informs the King that he has left the
priesthood and hence the king should go to Bisapti. But the king is
reluctant on Samvarta’s priesthood. When Samvart accepts the king’s
requests and commences the Sacrifice, Brasapti approaches Indra and
requests him to ruin both king Marutta and priest Samvart as well,

because he believes that no enemy should be richer then himself.

Brhaspati in the Purana-texts

MP CH 145 gives Angira in the list of 10 mind-born™ sons of the
creator, followed by the list of the other sages including Bhaspati . But

their relation as father and the son is not mention clearly.

72 gt Herer HFErE e 1 wifde o e || 7S, 0% /09 ||
73 Arerfreafe=t T JorT TR | eTt: W Herd aned T Y Y || WAL oL/ ok ||
q A Had YT SUBA R | g feraman sHaresi=m | | 7.379.04/0& ||
" J7: TR SO A G | Fead R wer UR: W 11 7Y 284/ L% 1
TTHRITREIG S qoTe: o | Teal araed Joadna 7 ¥ 1| 1.9 e¥u/%0 |1
TRIUT HAE Fd ScqaT: TIHIANT: | TRy TE-aRae =edd: |1 7.g ¥4/’ 1
Bhrgu, Marici, Attri, Angira, Pulaha, Kratu, Manu, Daksa, Vasista, Pulastya are
the ten mind-born sons of Brahma, powerful like Isvara. They are styled Param-
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MP chs. 25-29 refer to the story of the eldest son Samyu. MP CH 25-
29 narrates the full history of Yayati the son of Nahusa followed by the
account of Brhaspati’s son Kacha and Sukracharya’s daughter Devayani.
There Kacha is introduced as the son of Baspati and the grandson of

Angira. This is naturally Vedic Brhaspati the priest of the gods.

MP CH 45 furnishes the historical account of Brhaspati in which the
enumeration of the descendants of Yayati i1s given which begins with
Devyani’s two sons Yadu as well as Turvasu”™ and Sarmigha’s three

sons Anu, Druhyu’® as well as Puru.

Among the descendants of Sarmistha’s son Anu whose 7" descendant
called Mahamana had two sons Vviz. Usinara and Titiksu. The 4"

descendant of Titiksu was Bali (a mortal one not a demon).

In the account of Bali given in the Matsyapuram Brhaspati’s account

IS as under:

Brhaspati is once extremely passionate for Mamata, the wife of his

elder brother Usija. As she is in final stage of her pregnancy, she refuses

Rsis on account of their being Rsis ever since their recognising the mahat as the
supreme excellence. They are the sons of Isvara.
> The name Turvasu is refeared to in RV 7/18/06 in the context of the famous

y =

—_—y ==~
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Brhaspati to do so (requesting that the son in the embryo recites the
Vedic formulas), but Baspati is not able to control and commits

contact with her.

The son in the embryo scoldech&pati who then being angry
cursed the embryo to be born as a blind. The blind son was born and was
famous as a Dirghatama Aucathya (son of Ucathya) who was nourished
by his nephew named Gautam and his wife. Once Dirghatama had a
strong wish to enjoy Gautama’s wife who scolded him, put him in a

wooden box and threw the box in the river Ganga.

The wooden box flowing in the river was stuck up somewhere on the
bank of the river from where demon Bali’” and he took sage Dirghatama

whom nourished him and requested to grant pious sons.”

MP CH 48 (also in Brhaddevata 04/11-15) refers to Brhaspati’s
nephew Dirghatma,’® the son of sage Ucathya and Mamata. His wife
was Prdves. King Bali of Anu’s (Lunar) dynasty solicited his act of
producing sons in the queen and consequently the king has 06 sons viz.

Anga, Vanga, Kalinga, Suhma, Pundra and Andhra.

" The famous demon king punished by Lord Visnu in his Dwarf incarnation
(SrEHTEAR)

8 MBh, MP (48/32-41), BhP, DBh, ViP (04/19/16-18) and some other puranas call
him Mamtey (son of Mamata).
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The story of Bh aspati’s nephew Dirghatma, the son of sage Ucatya
and Mamata also indicates that the Vedic god Bthaspati has not a little
connection, because their appears a gape of period. Dirghatma produced
06 sons (not in his wife) but in the queen of king Bali of Lunar Dynasty.
Never the less some of the Puranas call him Mamtey (son of Mamata)
which indicates that this Dirghatma must be a royal priest of latter

period.

But it seems that Bihaspati’s unworthy relationship with his elder
brother’s wife Mamata is some corrupt version of some other Bmspati
who may not be the Lord of Hymns or the celestial preceptor.

While mentioning Bliaspati’s peasant behaviour with Mamata the
curse given to Dirghatama but the son born was Bhasadvaja who was the
family priest of king Dugant and Sakuntala’s son Bharat MBh adi.98,
MP 49 shows the chronological difference not less than 500-1000

years.”

MP narrates the story of Bhaspati’s so n Bharadvaj. Who was given
to king Dusyanta’s son Bharata. King Bharata’s sons died due to the
curse of the mother (name is not given). Bharadvaj the son of Bhaspati

and his Brother’s wife Mamata was abandoned by both hence was

" Chitrav Sastri then remarks in his Prachin Charitra Koga (P 522, col.01) under
title Relations (ufte®) that Mahabharat and the relevant Puran text are not

unanimous in deciphering god Brhasapti, Vedic sage Brhasapti or priest Brhasapti.
Nevertheless all the three are mixed up to the great extent.
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looked after by the Maruts (Wind-gods) who brought the child to king
Bharat as the result of the sacrifice. Later on Bharadvaja’s descendants

came to be known by the name Vitathas or Kaulinas.

Brhaspati’s brothers Ucatya also called Utathya or Usija as well as
Samvarta have also found ample place of reference in the Post-Vedic

literature.

Brhaspati’s brother sage Ucathya had the wife named Mamata. No
where except Brhaddevata (04/11-15), MP (48/32-41) and ViP
(04/19/16-18), the account of Ucathya and Brhaspati’s unwilling relation
with Mamata is available. Even sage Dirghatma Aucathya, the only son

of Brhaspati’s brother sage Ucathya and his wife Mamata is noted even

in MP (48/32-41) and ViP (04/19/16-18).

In this connection Siddhesvar Chitrav Sastri® notes the personal
account of Brhaspati: (01) god Brhspati, (02) Vedic sage Brhaspati and
(03) Prist Bhaspati. According to him all the three are one. For this

reason the description creates doubt about who has done what. Under the
title Dialogue (¥a1€) he narrates the account containing references of
Brhaspati and Indra (Vedic god), Brhaspati and Yudhistir (Pauranic

king) which is a historical fact of chronological differences of not less
than 5000-10000 years.

% pracina Charitra Kosa, pp 518-523.
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The name Ucathya 1s mentioned differently in different text as USija

(BrP) (MP) Asija (VyP) and Utathya (MBh).

MP CH 45 narrates the story of Dirghatama’s birth (also given by
Sayanacarya under RV 04/04/13):

Brhaspati is once extremely peasant for Mamata, the wife of his elder
brother Ucathya or Usija. As she is in the final stage of her pregnancy
she refuses Bhaspati to do so (requesting that the son in the embryo
recites the Vedic formulas) But Braspati is unable to control an d has
contacts with her. During the contact the son in the embryo scolds
Brhaspati who then being angry, curses the embryo to be born as a blind.
The blind son is born and becomes famous as Dirghatama Aucathya (son
of Ucathya) who is nourished by his nephew named Gautam and his
wife. Once Dirghatama has a strong wish to enjoy Gautama’s wife who
scolds him, puts him in a wooden box and throws the box in river
Ganga. The wooden box flowing in the river gets stuck up somewhere
on the bank of the river from where King Bali (a mortal one, but not the
demon)®! and who takes sage Dirghatama. The king nourishes and

requests him to grant pious sons.

81 The famous demon king Bali punished by Lord Visnu in his Dwarf incarnation
(amHEaR), is reborn as it is stated in MP (CH 45) that Bali demon reborn among

men for continuing lineage.
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Even Dr. Tripathi G. C. remarks, “Dirghatama’s father as USija (or
Utathya), though it seems that he is not sure whether there are two

Brhaspati’s belonging to two different periods of two Manus.*

MP CH 196/01-04 enlists the Families (77=) and the lines of ancestor
(7)) of sage Marici where Baspati is introduced as one of the 06

Soma-drinker sages and also the Family-maker (fswedss). It further

enlists the sub-families of Bhaspati with 03 lineages of ancestors Viz.
Angir2'183, Brhaspati and Bhardvaj, 05 lines of ancestors viz. Angira,
Brhaspati, Bharadvaj, Garga and Satya, 05 lines of ancestors viz Rksa,
Bharadvaj, Rivan, Manav a and Maitravar and lastly 05 lines of

ancestors viz, Angira, Bharadvaja , Brhaspati , Maudgalya and Saisira.®

82 e % Iopw U Hfer o JEEAl B e A e &1 oo 92 WiE SRSt R ueh HHar ¥
TGS AT T S L & | I8 AT FAT U Tl 2redl & | Fifh Jeeadiehi (0%/22-24) 7 3
FAS % SHTHT THE F T F T P TR0 T4 g 3G TR B 1 3 UBR FHvog I S <ol Jeeta
S afess iy § enfifer T & ATUSET W& SMeAicis: JfRas Sor % &9 § Sufterd 8 §, Herdd
T I SR T W STRIOT YRITed S T R0 R o & | 3R hael a1 & § fh F ST 3%
F qAfed § e 98 W F & gaerd € S TS areme wee # o s €17 Vaidik Devata,
pp.700-701.
8 Srerdty =1t v SRS gt A qRETEIRER TR

H YRGS HeTeRR W18 WRESISTETE e | | USshIdfug 0g/0R 11

The knowledge of Brahman that Brahma imparted to Atharva, Atharva
transmitted to Angira in days of yore. He (Angira) passed it on to Satyavaha of the
line of Bharadvaja. He of the line of Bharadvaja handed down to Angiras this
knowledge that had been received in succession from the higher by the lower ones.
% Brhaspati is the 1% ancestors in the 1% list, the 2™ and 3" list, while the 3 in the
4™ list of ancestors considering each one these Brhaspati is in 04 lists, it is probable
that the 1% one, the maker of the family is the topic of the present thesis, anyone of
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DBh 09/16/50-53 (also given in VR 17/08) refers to Kushdhavja the
3" son of Brhaspati. He had a daughter named Vedvati®® whose curse to

Ravana comes to be true in her 2" birth as Sita.

The Siva Puranam (=SP) refer to Indra and Other gods asking the
remedy to overpower the demons, address Bhaspati as dear, greatly
vise, Ocean of mercy, which shows that some of his qualities have come

down to the Puranas from the Vedas.

Residence

RV 04/50/08 states when he is not engaged in battles, he stays well-
nourished in his place free from obstacle and prosperous. This may be

the reason for the earth being growing nurture for his sake.®

As the Terrestrial Deity (stftemrial <adi) Brhaspati’s dwelling is

declared to be the mid-region in RV 10/68/12 =iy,

the rest might have been related with the incident of Mamta and her son
Dirghatama Uchatya.
% Here goddess Laksmi’s name Beeet (born in three Eras) is justified by
correlating her three births in three eras: (01) Kusdhvaja’s daughter Vedvati (02)
Videha Janaka’s daughter Sita and (03) King Drupada’s daughter Draupadi DBh
09/16/50-53
% 3 zeiifer gftm Sl & aE 3o fred famem)
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Under 07/97/07 he owns a good dwelling (¥amerer:) which implies that

his residence must have being a big one full of all the household things
and with ample space for the weapons, vehicles, etc. (because he is a
War-god)

Conclusion

Thus Brhaspati, the son of sage Angira and Sraddha is eldest brother
of Uchathya also called Uthya or Usija and of Samvarta. Except
Brhaddevata (04/11-15), MP (48/32-41) and VIiP (04/19/16-18). The
account of Bhaspati’s unwilling relation with Ucathya’s wife Mamata
as well as the curse to sage Dirghatama Aucatya, the only son of

Brhaspati’s brother sage Ucathya and his wife Mamata is noted even in

MP (48/32-41) and ViP (04/19/16-18).

Though MP gives the narration of Baspati indulging in unwilling
intercourse with his brother Ucathya’s wife Mantatapat8’s

account as well as the cross references, his virtuous and the Similes

(3uH) prove that Brhaspati who is venerated as the celestial priest, may

not be the one described in the MP. Even the DBh foread =rer <man

=i sIetentaTEr (01/11/60) refers to Brhaspati’s unworthy sensual contact

with the wife of his younger brother whom the Padmapuramm identifies

to be Samvarta, but this Biaspati is thed husband o f Tara (loved and
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kept by the Moon-god and again the mother of Budha). The above
statement tends one to prove that the latter texts have identified the
Planet Bthaspati as the celestial priest. So the Brhaspati of the DBh,
MBh as well as the Padmapurama m is totally different from the celestial

priest Brhaspati.

The incident of Braspati’s unwilling relation with Mamata seems
mixed up, because it is a fact that there were many sages bearing the

name Brhaspati. This view can be supported by the study of the Families

(=) and the lineages of ancestors (%) enlisted in MP (ch 196) were

the name Brhaspati is read in the list of 04 lineages of ancestors.

Brhaspati’s story about His dispute (discussed above) with His
brother Samvarta is also therefore, questionable, because he is
specifically presented as a celestial priest and the spiritual master who
has turned himself to be envious and characterless in the Mahabharata

and Puranas.

This argument is well supported by the Srimadbhagvatmahapuranm

(=BhP) which narrates Brhaspati’s decorum calling him to be one of the

best Brahmin-lords of Vedic prayers or hymns (sif&rs:) under 04/01/35.%

Again MBh Udyoga.11-13 narrate the incident bispBti

8 FeqarTETE @ SRR |
IALN A TG I8 F Jefd: 11 WG 0%/02/34 11
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extending his protection to Indra’s wife Saci who was forced by
king Nahuga to be his Indrani (wife attached to the position).This
clearly exhibits Brhaspati’s pious, pure, innocent, moral and truthful
character.
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