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Chapter 03 
 

Brhaspati’s Physical Appearance & Relations 
 

 
 
     ³ees jsJeeved ³ees DeceerJene JemegefJelHegefäJeOe&ve:~ 

     me ve: efme<ekeÌleg ³emlegj:~~ $eÝ.01/18/02~~ 
 

     ³e:~ jsJeeved~ ³e:~ DeceerJeçne~ JemegçefJeled~ HegefäçJeOe&ve:~ 

     me:~ ve:~ efmemekeÌleg~ ³e:~ legj:~~  

 

     “O Brahmanaspati! Make the offerer of the libation illustrious among 

the gods, like Kaksīvān, the son of Uśija.” 

 
Introduction  
 
     The famous norm of the Vedic Literature stands that the Vedic gods 

are mostly Elemental Beings and hence they are not personified. Yet 

there are ample evidence and references exhibiting Brhaspti’s physical 

appearance. Therefore His relations i.e. relationships are also discussed 

in this chapter. 

 

Personality 
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     It is an all-accepted fact that the personality reveals qualities 

(Deeke=Àefleie&gCeeved keÀLe³eefle) and the major portion of the personality lies in the 

physical appearance of a person.  

 
     As it is the case with other Vedic deities like Agni, Indra and others, 

Brhaspati’s physical appearance is not fully or vividly expressed in any 

hymn or a passage of the Vedic Literature. His qualities on the contrary 

so elaborately get revealed that here an humble attempt is made to bring 

out Brhaspati’s physical appearance drawn from the references 

regarding his qualities projecting his personality. 

 
     Brhaspati’s liberality is also presented often. RV 02/24/10 shows his 

liberal nature stating that both the singers of the prayers and the 

worshipers enjoy (efJeMe:) the Gifts given by Brhaspati  with full 

satisfaction. 

 
     RV 02/24/13 states that Brhaspati  offers wealth to the priests and the 

sacrificers through the hymns and the praise.1 His nature of paying off 

the debts is also remarkable, because he does not care for the oppressors 

(JeerUgÜs<ee).2

                                                 
1 GleeefMe<þe Deveg Me=CJeefvle Je¿e³e:~ meYes³ees efJeÒees Yejles ceefle Oevee~~ $eÝ.02/24/13~~ 
2 JeerUgÜs<ee Deveg JeMe $eÝCeceeoefo:~ me n Jeepeer meefceLes ye´ïeCemHeefle:~~ $eÝ.02/24/13~~ 

 

 



106 
 

     Further RV 04/50/023 presents Brhaspati’s personality which is easy 

to recognize and to protect the sacrifice (³eesefveced), because it runs as, “O 

Brhaspati, these priests who with resounding gait and rejoicing have 

praised for us you easy to recognize. O Brhaspati, please protect their 

fruitful (fruit-yielding), extensive, non-violent and a long-seasoned 

support i.e. the sacrifice.”4

     RV 02/25/05 exhibits his grace that makes sacrificers or a worshiper 

the blessed one who enjoys the happiness given by the God (osJeeveeb megcves). 

The rivers flow for him and houses are owned in multitudes by him.

 

      

5

                                                 
3 Oegvesle³e: megÒekesÀleb ceovlees ye=nmHeles DeefYe ³es vemleleñes~  
  He=<evleb me=ÒeceoyOecetJeB ye=nmHeles j#eleeom³e ³eesefveced~~ $eÝ.04/50/02~~ 
4 This verse seems to be misinterpreted by Macdonell A. A who writes in his ‘A 
Vedic Reader For Students’ (P 85), “This is a very obscure stanza, the allusions in 
which can only be conjectured. The subject of a-c is not improbably the ancient 
priests, mentioned in 01c (leb Òelveeme $eÝ<e³ees oerO³eevee:), who with the aid of Brhaspati 
recaptured the cows confined in the stronghold of Vala.” He takes the whole verse 
to point out Brhaspati’s physical strength protecting the herd of cattle for the 
sacrifice. 
5 lemcee FefÜées Oegve³evle efmevOJeesçeq®íêe Mece& oefOejs Heg©efCe~~ $eÝ.02/25/05~~ 

 

 
     Brhaspati’s qualities, exploits, physical appearance, association as 

well as relations are projected many a times through the Figure-of-

Speech like Simile (GHecee), Poetic Fancy (GlÒes#ee), Metaphor (©HekebÀ) 

Exemplification (¢äevle:) and so on. As e.g. 
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     RV 10/68/06 projects the Exemplification (¢äevle:) of the tongue and 

the teeth (efpe»e o¨eer:). Just as the teeth eat any hard eatable by way of 

biting with the help of tongue, Brhaspati (like the tongue) destroyed 

demon Vala (the hard eatable thing) with the help of his soldiers (like 

teeth).6

    The power of Brhaspati’s recitation of the hymns or the sacred 

formula is so effective that the invoking priest gives as if the direct 

invitation to the deities and the same is explain by Sāyanācharya 

commenting on RV 01/40/05 which declars that Brhaspati reciting the 

sacred formula of praise (GkeÌlL³eced) through the recitation of the invoking 

priest (nesle=cegKes), is non but the abodes of the deities like Indra, Varuna, 

Mitra and Aryamā.

 

 

7

     In RV 10/67/07 Brhaspati’s personality gets projected brilliantly , 

when he is referred to as the friend of the Wind-gods Maruts who not 

 

 
     RV 10/67/03 speaks of Brhaspati driving out the cows stolen by 

Panis. At that time he is assisted by his friends Maruts who shout 

(JeeJeoefÓ:) as it were the geese (nbmewefjJe) cackle. 

 

                                                 
6 oefÓve& efpe»e HeefjefJeäceeo oeefJeefve&Oeerjke=ÀCeesogefm$e³eeCeeced~~ $eÝ.10/68/06~~  
7 Òe vetveb ye´ïeCemHeeflece&v$eb Jeol³eglL³eced~  
  ³eeqmceefVevêes Je©Cees efce$ees De³e&cee osJee DeeskeÀebefme ®eef¬eÀjs~~ $eÝ.01/40/05~~ 
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only help him in killing demon Vala but also in regaining the wealth i.e. 

the cows.8

     Brhaspati’s calculative thinking is nicely presented under RV 

10/68/05

 

 
     RV 04/50/03 declares that Brhaspati acted in such a way that no 

demon can do it again and there was regulation in the Nature-order 

($eÝleced) like the mutual rising and setting of the Sun and the Moon. 

 
     RV 10/68/04ab speaks of Brhaspati releasing (DeJeef#eHeved) the cows 

from the cow-pen of Vala. This act is compared with his another act of 

dropping a meteor from the sky (GukeÀeefceJe Ðees:).  

 

9 where Devegce=M³e means after having pondered or considered that 

the cows are here though Wilson translates it as, “guessing”10

     Brhaspati’s valour is revealed under 10/68/08 through 02 Similes. He 

seized and drove out the cows from the cow-pen (01) like a fish living in 

 that he 

released the cows from the cave of Vala like the sun dispelling the 

darkness from the sky and like the wind dispersing the clouds of the 

rainy season.  

 

                                                 
8 me FB mel³eesefYe: meefKeefYe: Meg®eefÓ ieexOee³emeb efJe Oevemewjoo&:~ 
     ye´ïeCemHeefleJe=&<eefYeJe&jenw Oe&ce&mJesosefYeê&efJeCeb J³eeveìd ~~ $eÝ.10/67/07~~ 
9 ye=nmHeeflejvegcegM³ee Jeuem³ee Ye´efceJe Jeele Dee ®e¬eÀ Dee iee:~~ $eÝ. 10/68/05~~ 
10 Sāynācārya explains De$e ieeJeefmleÿvleerefle efJe®ee³e& efveef½el³e~  
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the water is seized in a dry-fish rod (oerves) and (02) like a bowl (®eceme:) for 

drinking Soma juice  is chopped off (efJeçke=Àl³e) from a tree. Here demon 

Vala is compared with a fish as well as a bowl and the stone-enclosure 

(DeMvee-DeMcevee) with the water as well as the tree.  

 
     The verse RV 10/68/10 refers to Brhaspati driving out the cows 

stolen by demon Vala and their two Similes are employed. Just as the 

snow separates the leaves from the trees (efncesJe HeCee& cegef<elee Jeveeefve), Brhaspati 

drove out the cows from the demon (and returned to the gods). 

 
     RV 02/23/04 states that he is recognized as a friend of sacrificers11

     As it is well-known that the AV mostly deals with the black magic 

(DeefYe®eej:), Brhaspati is sometimes referred to as overpowering the black 

magic with the words that he is invoked for the victory over the enemy 

army that he enmeshes (meboeveced) and destroys.

  

and a punisher of the hater of prayers clearly shows his friendly as well 

as enemic yet not a hostile nature. 

 

12

                                                 
11 ³emlegY³eb oeMeeVe lecebnes DeMveJeled ~~ $eÝ.02/23/04~~    
12 meboeveb Jees ye=nmHeefle: meboeveb meefJelee keÀjled~ meboeveb efce$ees De³e&cee meboeveb Yeiees Deeféevee~~ De.Jes. 06/104/01~~ 

 

 
Physical appearance       
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     The physical appearance of any person or object is easy to derive 

from his or her personality and personification. The personality of the 

Vedic deities is vivid in the Vedas, but the personification seems to have 

not started.  

 
     Here at this juncture a humble attempt is made to present Brhaspati’s 

personality and personification, though Tripathi G. C.’s remark13

 

 

regarding Brhaspati’s physical description is based on Agni, is a type of 

identity between both of them. The physical appearance of Brhaspati and 

Agni is very common such as, golden-hued etc. 

  
     The physical appearance is normally presented on the line of osJee: 

Heeolees JeC³ee& ceveg<³eemleg efMejmle:  (gods are described beginning from their feet, 

but the mortals beginning from the head). This statement has two 

examples (01) Adī Śankrācārya describes the beauty (meeQo³e&ced) of lord 

Vis nu in his famous Vis nupādādikeśāntavarnanstotram containing 51 

verses in Sragdharā metre. It begins with His toe-nails (veKeeefue:) (in verse 

16) and ends with  hair (kesÀMee:) (in verse 46). (02) Great poet Śrī harsa 

gives the hair to toe-nail description of Damayantī in his 

Nais adhīyacaritm well known as Naisadham in canto7th. 

                                                 
13 ye=nmHeefle keÀe ueieYeie mebHetCe& MeejerefjkeÀ JeCe&ve Deeqive kesÀ DeeOeej Hej ngDee nw~ GvekeÀe JeCe& efnjC³e kesÀ meceeve nQ, Jes De©Ce ³ee 

Yetjs nwb~ Jes Del³evle lespemJeer leLee YeemJej nQ~ Vadik Devata (P 688). 
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     Dr. G. C. Tripathi’s remark in his Vaidika Devatā (P 688): 

“Brhaspati’s complete physical description is mostly based on that of 

Agni” leads one to prove that Brhaspati’s association with Agni is a type 

of identity and hence the later literature might have been tempted to 

present both of them as one single deity. But the case is not so. Starting 

from the Vedic Literature up to not only the Purāna -texts but also the 

Classical Sanskrit Literature, take both Agni as well as Brhaspati as two 

different deities (in the Vedic Literature) or gods (in the Post-Vedic 

Literature). 

 
     RV 04/50/04 states that Seven-rayed Brhaspati removed the darkness 

(efJe meHlejeqMcejOeceÊe leceebefme) exhibiting his characteristic that like the Sun-god 

he is an effulgent one dispelling darkness. 

 
     The norms of describing the physical appearance is adopted here on 

the bases of the description of lord Visnu by Adī Śankrācārya who 

commences with lord Visnu’s weapons, lustrues form and then from toe 

to the hair  

 
     RV 01/190/04 indicates the infallible power of Brhaspati’s weapon 

by employing the Simile that just as (weapons of a hunter) fall on deer 

(ce=ieeCeeced), these weapons (nsle³e:) of Brhaspati fall day by day upon the 

workers of sorcery (Deefncee³eeved). 
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     Brhaspati is said to hold a pick-axe (HeMeg&:)14, arrows (F<eJe:) and a bow 

(Oeveg:).15

     Agni is prayed in RV 04/03/01 for protection by the sacrificial priest 

who know him of the golden colour and fast-enkindling one (leveef³elvees:),

 RV 06/75/17 expressing the wish of granting the happiness (Mece&) 

by the seer that Brahmanaspati’s arrows are so sharp that they look like 

the shaven-headed boys (efJeefMeKeeFJe). 

 
     It has been observed that the physical appearance of Brhaspati and 

Agni is very common. 

 

16 

while Brhaspati is described in RV 07/97/07 to be pure, possessed of 

numerous vehicles like chariots, horses, etc, the purifier, armed with 

golden weapons (efnjC³eJeeMeer).17

                                                 
14 lJeäe cee³ee JesoHemeeceHemlecees efyeYe´lHee$ee osJeHeeveeefve Meblecee~ 
     efMeefMeles vetveb HejMegb mJee³emeb ³esve Je=½eeosleMees ye´ïeCemHeefle:~~ $eÝ.10/53/09~~ 
15 $eÝlep³esve ef#eÒesCe ye´ïeCemHeefle&  ³e$e Jeeq<ì Òe leoMveesefle OevJevee~  
     lem³e meeOJeerefj<eJees ³eeefYejm³eefle ve=®e#emees oMe³ees keÀCe&³eesve³e:~~ $eÝ. 02/24/08~~ 
16 Deeeqiveb Hegje leveef³elveesjef®eÊeeef×jC³eªHeceJemes ke=ÀCegOJeced~ $eÝ.04/03/01~~ 
17 me efn Megef®e: MeleHe$e: me MegvO³eg efn&jC³eJeeMeerefjef<ej: mJe<ee&:~ $eÝ.07/97/07~~ 

 

     Both are golden-hued (efnjC³eeYe:). 
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     Agni’s face is described under RV 07/01/08 to be effulgent, burning 

red and shining when enkindled,18 while Brhaspati is prayed under RV 

03/62/05 to be effulgent through the recitation of the hymns.19

     Agni is called Domestic priest (Hegjesefnle:) which is his functional name 

and the similar names like the lord of the house (ie=nHeefle:) in RV 07/01/01 

as well as one growing at home (JeOe&ceeveb mJes oces) in RV 01/01/08,

    

     Both are effulgent (Megef®e). 

 

20 

similarly Brhaspati is also the domestic priest (Hegjesefnle:) with a slight 

change in the area of function. This is to say that he supervises the 

sacrificial rituals initially of the householders and later on of the gods 

and for this reason he has occupied the position of the divine or celestial 

priest.21

                                                 
18 Dee ³emles Deive FOeles DeveerkebÀ Jeefmeÿ Meg¬eÀ oerefoJe: HeeJekeÀ~ 
     Glees ve SefYe: mleJeLewefjn m³ee:~~ $eÝ.07/01/08~~   
19 Megef®ecekewÀ&ye=&nmHeefle ceOJejs<eg vecem³ele~ Deveec³eespe Dee ®ekesÀ~~ $eÝ.03/62/05~~ 
20 ß DeeqiveceerUs Hegjesefnleb ³e%em³e osJece=eqlJepeced~ nesleejb jlveOeelececed~ $eÝ.01/01/01~~ 
21 me mebve³e: me efJeve³e: Hegjesefnle: me meg<ìleg: me ³egefOe yeḯeCemHeefle:~ $eÝ.02/24/09~~  

    

     Both are Domestic priest (Hegjesefnle:), yet Agni functions like the 

Invoking priest (neslee) and Brhaspati is non but the supervisor (ye´ïee). 
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     Agni is praised in the very first verse of the RV as holy i.e. the 

domestic god of the sacrifice,22 while Angirā’s powerful sons Brhaspati 

is prayed in RV 10/67/02 for the attainment of the sacrificial position 

(³e%em³e Oeece).23

     Agni’s quality of dexterity is clearly mentioned in his being skilled 

one (o#ee³³e:) in RV 07/01/02

 

     Both are holy, as they are invariably connected with the sacrifice 

(³e%em³e osJe: or ³e%em³e Oeece). 

 

24 and the same type of dexterity is found in 

Brhaspati with the same word in RV 07/97/08.25

     Agni’s prime duty is as Carrying the oblations to the gods (nJ³eJeen:) is 

well known in the verses like RV 05/04/02,

  

     Both are equally Dexterous (o#ee³³e:). 

 

26

     Both are thus carriers of oblations.

 etc., in the same manner 

Brhaspati is also declared to make the gods enjoyers of the oblations.  
27

 

 

                                                 
22 DeeqiveceerUs Hegjesefnleb ³e%em³e osJece=eflJepeced~ nesleejb jlveOeelececed~~ $eÝ.01/01/01~~ 
23 efJeÒeb Heoceef²jmees oOeevee ³e%em³e Oeece ÒeLeceb cevevle~~ $eÝ.10/67/02~~ 
24 Leceeqivecemles JemeJeess v³e=CJeved lmegÒeefle®e#eceJemes kegÀleef½eled~  
    o#ee³³ees ³ees oce Deeme efvel³e:~~ $eÝ.07/01/02~~ 
25 osJeer osJem³e jesomeer peefve$eer ye=nmHeefleb JeeJe=Oelegce&efnlJee~    
    o#ee³³ee³e o#elee meKee³e: keÀjÂ^´ïeCes megleje megieeOee~~ $eÝ.07/97/08~~ 
26 nJ³eJeeUeqivejpej: efHelee vees efJeYegefJe&YeeJee meg¢MeerkeÀes Demces~ $eÝ.05/04/02~~ 
27 osJeeef½eled les Demeg³e& Òe®eslemees ye=nmHeles ³eef%e³eb YeeieceeveMeg:~ $eÝ.02/23/02~~ 
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     Agni is mentioned as strong (legefJe<ceeved)28 in RV 04/05/03, born of 

strength (legefJepeele:) 29 in RV 05/02/11 and hence he is son of strength 

(menme: metveg:) in RV 07/01/2130, even Brhaspati is strong in RV 

01/190/0831 and son of strength (menmemHeg$e) in RV 01/40/02.32

     Under RV 04/50/08 he is referred to as the mighty god who has kept 

the ends of the earth separated yet well settled.

     

     Both are sons of strong (menme:). 

 

33

     RV 01/190/03 declaring Brhaspati’s strength employs ‘arms’ (yeent) 

that destroy the enemies of the sacrificer.

 

 

34

                                                 
28 Meece efÜYene& ceefn efleiceYe=efä: menñejslee Je=<eYemlegefJe<ceeved~ $eÝ.04/05/03~~ 
29 Sleb les mleesceb legefJepeele efJeÒees jLeb ve Oeerj: mJeHee Dele#eced~ $eÝ.05/02/11~~   
30 lJeceives megnJees jCJemebÎkedÀ megoerleer metvees menmees efooerefn~ 
    cee lJes me®ee leve³es efvel³e Dee Oe*dvee Jeerjes DemceeVe³eez efJe oemeerled~~ $eÝ. 07/01/21~~ 
31 SJee cenmlegefJepeelemlegefJe<ceeved ye=nmHeefleJe=&<eYees Oeeef³e osJe:~~ $eÝ.01/190/08~~ 
32 lJeeefceef× menmemHeg$e cel³e& GHeye´tles Oeves efnles~     
   megJeer³e&b ce©le Dee mJeMJ³eb oOeerle ³ees Je Dee®ekesÀ~~ $eÝ.01/40/02~~ 
33 ³emlemlecYe menmee efJepcees Devleeved ye=nmHeefleeqðe<eOemLees jJesCe~  
   leb Òelveeme $eÝ<e³ees oerO³eevee: Hegjes efJeÒee oefOejs cevêefpe»ced~~ $eÝ.04/50/01~~ 
34 GHemlegefleb veceme GÐeefleb ®e MueeskebÀ ³ebmeled meefJelesJe Òe yeent ~     
   Dem³e ¬eÀlJeenv³ees3³ees Deefmle ce=iees ve Yeercees Dej#ememlegefJe<ceeved~~ $eÝ.01/190/03~~ 

 Brhaspati’s arms are strong 

and the same is referred to in RV 02/24/07. The verse states that 
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Brhaspati and other descendants of sage An girā have produces fire with 

their two hands (yeengY³eeb).35

     RV 10/67/10

 

 
36

     Agni, the Fire-god is the carrier of oblations of the gods and hence he 

preserves the oblations in his mouth. So he has a tongue, too. This idea 

is clearly expressed in RV 06/16/02 that he accepts the oblations (of the 

gods) and bring them to the sacrificial performance,

 states that the gods of the heaven and even the lords of 

directions (veevee mevle:) extol him loudly (Deemee-Deem³esve), after Brhaspati 

acquires the sacrificial food and occupies the upper positions.  

 

37 while Brhaspati is 

highlighted by the priest in RV 01/190/01 as non-deserting, the showerer 

of fruits and a sweet-tongued one whom the gods and the mortals 

praise.38

     Both are sweet-tongued though Agni’s tongues are sweet (cevêeefYe: 

efpe»eefYe:)with the delicious offerings while Brhaspati’s tongue is sweet 

with the constant recitation of the hymns (cevêefpe»:).   

  
 

                                                 
35 $eÝleJeeve: Òeefle®e#³eeve=lee Hegve jele Dee lemLeg: keÀJe³ees cenmHeLe:    
   les yeengY³eeb OeefceleceeqiveceMceefve veefkeÀ: <ees Deml³ejCees pengefn& leced~~ $eÝ.02/24/07~~ 
36 ³eoe JeepecemeveefÜée©Hecee Oeece©#eogÊejeefCe me¨e~  
   ye=nmHeefleb Je=<eCeb JeOe&³evlees veevee mevlees efyeYe´lees p³eeseflejemee~~ $eÝ.10/67/10~~ 
37 me vees cevêeefYejOJejs efpe»eefYe³e&pee cen:~ Dee osJeevJeef#e ³eef#e ®e~~ $eÝ.06/16/02~~ 
38  DeveJee&Ceb Je=<eYeb cevêefpe» ye=nmHeefleb JeOe&³ee veJ³ecekezÀ:~                  
   ieeLeev³e: meg©®ees ³em³e osJee DeeMe=CJeefvle veJeceevem³e celee&:~~ $eÝ.01/190/01~~      
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     Both being sweet-tongued ones, RV 06/16/02 employs plural for 

tongues (efpe»eefYe:). Which correspond to Agni’s seven tongues listed in 

the Mun dkopnisad (01/02/04).39

     Agni has seven faces that can be the Vedic meters or rays as 

mentioned in RV 04/01/16

 

 

40 and 04/07/0541 respectively, on the other 

hand RV 04/50/04 mentions that Brhaspati has also seven faces (meHleem³e:) 

and they are the seven meters viz. Gāyatrī, Usnik, Anustup, Brhatī, 

Pankti, Tris tup and Jagatī.42

                                                 
39 keÀeueer keÀjeueer ®e ceveespeJee ®e megueesefnlee ³ee ®e megOetce´JeCee&~ 
  mHegÀefueef²veer efJeée©®eer ®e osJeer uesuee³eceevee Fefle meHle efpe»e:~~ cegC[.01/02/04~~ 
40 Oesvees: Jee®e: mebyeefvOe... veece mlegeflemeeOekebÀ Meyocee$eb... ef$e: mHle SkeÀefJeMeeflemebK³eekeÀeefve mlegeflemeeOeveeefve ívoebefme~ leeefve ®e 
iee³e$³eeoerefve peiel³evleeefve meHle~ Deeflepeiel³eeoerv³eefleOe=l³evleeefve meHle~ ke=ÀefleÒeYe=leerv³eglke=ÀefleHe³e&vleeefve meHlesefle~ mee0 
04/01/16~~ 
41 leceeR nesleejceeveg<ekedÀ ef®eefkeÀlJeebmeb efve <esefojs~ 
    jCJeb HeeJekeÀMeesef®e<eb ³eefpeÿb meHle OeeceefYe:~~ $eÝ.04/07/05~~ 
42 ye=nmHeefle: ÒeLeceb pee³eceevees cenes p³eesefle<e: Hejces J³eesceved~ 
     m]eHleem³emlegefJepeelees jJesCe efJe meHlejeqMcejOeceÊeceebefme~~ $eÝ.04/50/04~~ 

 

 
     Here Agni’s seven rays are mentioned and naturally the rays are non 

but the faces in case of the lustruous one. 

     Both are seven-faced ones (meHlecegKe:or meHleem³e:).  
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     Brhaspati is the Lord of hymns (ye´ïeCemHeefle:), Domestic priest,43 

carrying the oblations to the gods,44 the best of poets (keÀefJe:)45 bestowing 

upon  the reciters the art of composing and singing the hymns.46

     Just as the strength of the Vedic gods is presented by expressing the 

name ‘bull’ (Je=<eYe:/Je=<ee), they must have horns. Agni and Brhaspati are 

especially sharp-horned ones. Agni’s sharp-horns are compared in RV 

06/16/39 with sharp arrows of a valiant worrier,

  

 

47 while Brhasati or 

Brahmanaspati is prayed in RV 10/155/02 to drive away the she-

destroyer of all embryos and even of the she-adversary to charity.48

                                                 
43 me mebve³e: me efJeve³e: Hegjesefnle: me meg<ìleg: me ³egefOe yeḯeCemHeefle:~               
     ®ee#cees ³eod Jeepeb Yejles celeer Oeveeççefoled met³e&mleHeefle leH³elegJe=&Lee~~ $eÝ.02/24/09~~  
     ³emlemlecYe menmee efJepcees Devleeved ye=nmHeefleeqðe<eOemLees jJesCe~    
     leb Òelveeme $eÝ<e³ees oerO³eevee: Hegjes efJeÒee oefOejs cevêefpe»ced~~ $eÝ.04/50/01~~        
     ß DeeqiveceerUs Hegjesefnleb ³e%em³e osJece=eqlJepeced~  
     nesleejb jlveOeelececed~~ $eÝ.01/01/01~~ 
44 osJeeef½eled les Demeg³e& Òe®eslemees ye=nmHeles ³eef%e³eb YeeieceeveMeg:~                    
     GñeeFJe met³ees& p³eesefle<ee cenesefJeées<eeefceppeefvelee ye´ïeCeeceefme~~ $eÝ.02/23/02~~ 
45 ieCeeeveeb lJee ieCeHeefleb nJeecens keÀefJeb keÀJeervcegHeÞeJemlececed~                         
     p³es<þjepeb ye´ïeCeeb ye´ïeCemHele Dee ve: Me=CJeVetefleefYe: meero meeoveced~~ $eÝ.02/23/01~~ 
     Deeqivenexlee keÀefJe¬eÀleg: mel³eef½e$eÞeJemlece:~ 
     osJees osJesefYeje ieceled~~ $eÝ.01/01/05~~ 
46 ³eÎsJeeefHe: MebleveJes Hegjesefnlees nes$ee³e Je=le: ke=ÀHe³eVeoerOesled~ 
     osJeÞegleb Je=efäJeveb jjeCees ye=nmHeefleJee&®ecemcee De³e®íled~~ $eÝ.10/98/07~~ 
47 ³e GûeFJe Me³e&ne efleiceMe=²es ve Jebmeie:~ Deives Hegjes ©jesefpeLe~~ $eÝ.06/16/39~~ 
48 ®eÊees Flem®eÊeecegle: meJee& Yet́Ceev³ee©<eer~  
     Deje³³eb ye´ïeCemHeles leer#CeMe=²es¢<eefVeefn~~ $eÝ.10/155/02~~ 

 

     Both are sharp-horned (leer#CeMe=bie: = efleiceMe=bie). 
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     YV (26/03) mentions his lustrous and ritualistic form that “Brhaspati 

excels an enemy on account of his propitiability (Dene&led), because among 

the people he is lustruous and hence ritualistic (¬eÀlegceled).”49

     Even TS (02/01/02) supports Brhaspati’s lustrous form

  

 
50 through the 

evidence of Brhaspati being one of the trinity of Light (lespeebefme) of the Sun 

god.51

     Though there is hardly any special mention of Brhasapti’s physical 

appearance in the AV (04/01/07),

 

      

52

     “That Cosmic Person is a calf of the Wish fulfilling cow who after 

making her womb of the (measure of) three hands (i.e. 4 and a half feet) 

 he is referred to as a divine (osJe:), 

heavenly poet (keÀefJe:) and a friend of gods (osJeyevOeg:). He is respected as 

one of the seven sages who milked the Cosmic, Wish-fulfilling cow 

(keÀeceogIees efJejepe:) as expressed in the following verses:  

 

                                                 
49 ye=nmHeles Deefle ³eo³eex Dene&od ÐegceefÜYeeefle ¬eÀlegceppeves<eg~~ Meg.³e.26/03~~ 
50 Tripathi G.C. (P 692) seems to identify Br haspati with the planet Jupitar (ieg©:) of 
the Astronomy and Astrology just for the reason of Br haspati’s lustarous form, 
because Jupitor beaing one of the nice planets of the solar system. 
51 leeefYejsJeeeqmceved ©®eceoOeg: $eerefCe Jee Deeefol³em³e lespeebefme~~ lew.meb.02/01/02~~ 
52 ³eesçLeJee&Ceb efHelejb osJeyevOegb ye=nmHeefleb vecemeeçJe ®e ie®íeled~ 
     lJeb efJeées<eeb peefvelee ³eLeeme: keÀefJeoxJees ve oYee³elmJeOeeJeced ~~ De.Jes 04/01/07~~  
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lies down, who stirs the Waters, the source by the greatness of her power 

and produces different bodies in the distant cave.”53

     “The Cosmic Person evolved Himself and the Cow approached seven 

Sages who addressed Her as ‘O you possessing the Vedic lustre.’ Her 

calf was king Soma. The metres became the vessels of milk. Brhaspati 

milked the Vedic lustre as well as the penance. As Angirā’s son 

Brhaspati milked Her, the Vedic lustre as well as the penance were 

received from Her in the form of milk upon which the seven Sages live. 

One who knows this secret becomes possessed of the Vedic lustre and 

becomes the supporter of all the beings.”

 

 

54

     Derasari Dahyabhai P. annotates in his Paurānika Kathākośa:

 

 
Relation 
 

55

     The second son of three sons of sage Angirā during the period of 

Svāyambhuva Manu where Ucatya is not mentioned, but he writes about 

Dīrghatamā as the son of the sage Uśija and Mamatā and adds further 

  

 

                                                 
53 ³ees De¬eÀvo³eled meefueueb ceefnlJee ³eesefveb ke=ÀlJee ef$eYegpeb Me³eeve:~ 
     Jelme: keÀeceogIees efJejepe: me iegne ®e¬esÀ levJe: Heje®ew:~~ De.Jes 08/09/02~~ 
54 meeso¬eÀeceled mee meHle$eÝ<eerveeie®íÊeeb meHle$eÝ<e³e:~ Ghee»³evle ye´ïeCJel³esnerefle~~ De.Jes. 08/10/04/13~~ 
     lem³ee: meescees jepee Jelme Deemeer®ívo: Hee$eced~~ De.Jes. 08/10/04/14~~ 
     leeb ye=nmHeeflejeef²jmeesççOeeskeÌleeb ye´ïe ®e leHe½eeOeeskedÀ~~ De.Jes. 08/10/04/15~~ 
     ye´ïe ®e leHe½e meHle$eÝ<e³e GHe peerJeefvle ye´ïeJe®e&m³egHepeerJeveer³ees YeJeefle ³e SJeb Jeso~~ De.Jes. 08/10/04/16~~ 
55 Paurānka Kathākośa, P 67, col. 01. 
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that he (i.e. Dīrghatamā) was blind and Brhaspati’s nephew, during the 

period of the present Manu i.e.Vaivasvata Manu. 

     He further refers to Brhaspati. Creator Brahmā had 10 mind-born 

sons among them Angirā56 was the third son who married sage 

Kardama’s daughter named Śraddhā. They had 03 sons and 04 daughters 

(BhP 03/12/22-24). Among them Brhaspati was the first, Utathya was 

second and Samvarta was the third son, while the 04 daughter were 

Sinīvālī, Kuhū, Rakā and Anumati. He is the younger son of Angirā and 

Śraddhā. His elder brother is Utathya or Uśija.57

     Brhaspati’s divine origin is stated nicely Under RV 07/97/08 that 

heaven and earth (jesomeer) are spoken of to be the parents of Brhaspati who 

is grown or nourished by them

 

58 naturally the heaven is the father and 

earth is the mother.59

     It is interesting to give the list of hymns of the RV that are the 

revelations of his 03 sons viz. Bharadvāja, Śamyu and Tapumūrdhā 

recognized as ‘the son of Brhaspati’ (yeen&mHel³e). The whole of the sixth 

 

                                                 
56 Derasari gives other 03 Angirā’s: (01) Fifth son of king Ulmuka of Uttānapāda’s 
linage, (02) Vārunī Angirā, Brahmā’s mind-born son in the present Manu-period 
and (03) the supervising priest in the Serpent-sacrifice performed by king Janmejay 
(grand son of Abhimanyu). 
57 lelHeg$eeJeHejeJeemlees K³eeleew mJeejesef®e<esçvlejs~ 
     GleL³ees YeieJeeved med#eeod ye´efïe<þ½e ye=nmHeefle:~~ Yeeie.04/01/35~~   
58 osJeer osJem³e jesomeer peefve$eer ye=nmHeefleb JeeJe=Oelegce&efnlJee~~ $eÝ.07/97/08~~    
59 Cf. ³eemle Tpe& mlevJe: mebYeYetJeg: leemeg vees Oes¿esefYe ve: HeJemJe~  
    ceeleeYetefce: Heg$ees Denb He=efLeJ³ee: Hepe&v³e: efHelee me G ve: efHeHeleg&~~ DeLeJe&.12/01/01~~ 
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Book (ceC[ueced) consisting 59 hymns are ascribed to seers Bharadvāja and  

Śamyu: RV 06/01-30, 37-43, 53-74 and also 04 Mantras: 09/67/01-03 as 

well as 107/01. Even Śamyu is the seer of 04 hymns: 06/44-46, 48. 

 
     RV 06/01 contains 13 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Agni. 

 
     RV 06/02 contains 11 verses in Anus tup meter and Eleventh with 

Śakvrī meter. The seer is Bārhaspatya Bharadvāja and the deity is Agni. 

 
     RV 06/03 contains 08 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Agni. 

 
     RV 06/04 contains 08 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Agni. 

 
     RV 06/05 contains 07 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Agni. 

 
     RV 06/06 contains 07 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Agni. 

     RV 06/07 contains 07 verses in Tristup meter, sixth and seventh with 

Jagati meter. The seer is Bārhaspatya Bharadvāja and the deity is 

Vaiśvānara Agni. 
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     RV 06/08 contains 07 verses in Jagati meter and seventh with Tristup 

meter. The seer is Bārhaspatya Bharadvāja and the deity is Vaiśvānara 

Agni. 

 
     RV 06/09 contains 07 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Vaiśvānara Agni. 

 
     RV 06/10 contains 07 verses in Tris tup meter and seventh with 

Dwipadā virāta meter. The seer is Bārhaspatya Bharadvāja and the deity 

is Agni. 

 
     RV 06/11 contains 06 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Agni. 

 
     RV 06/12 contains 06 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Agni. 

 
     RV 06/13 contains 06 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Agni. 

 

     RV 06/14 contains 06 verses in Anus tup meter and sixth with Śakvrī 

meter. The seer is Bārhaspatya Bharadvāja and the deity is Agni. 
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     RV 06/15 contains 19 verses in Jagati meter, third or fifteenth with 

Śakvrī meter, sixth in AtiŚakvrī meter, tenth to fourteenth, and sixteenth 

or nineteenth in Tris tup meter, seventeenth in Anus tup meter and 

eighteenth in Bruhatī meter. The seer is Bārhaspatya Bharadvāja, 

Vītahavya Angiras and the deity is Vaiśvānara Agni. 

 
     RV 06/16 contains 48 verses in Gāyatri meter, first and sixth with 

Vardhaman meter, twenty-seventh, forty-seven and forty-eight in 

Anus tup meter and forty-sixth in Tris tup meter. The seer is Bārhaspatya 

Bharadvāja and the deity is Agni. 

 
     RV 06/17 contains 15 verses in Tris tup meter and fifteenth with 

Dwipadā Tris tup meter. The seer is Bārhaspatya Bharadvāja and the 

deity is Indra. 

 
     RV 06/18 contains 15 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 
     RV 06/19 contains 13 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 

     RV 06/20 contains 13 verses in Tris tup meter and seventh in virāta 

meter. The seer is Bārhaspatya Bharadvāja and the deity is Indra. 
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     RV 06/21 contains 12 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra and Viśvedevā in ninth 

and eleventh. 

 
     RV 06/22 contains 11 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 
     RV 06/23 contains 10 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 
     RV 06/24 contains 10 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 
     RV 06/25 contains 09 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 
     RV 06/26 contains 08 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 
     RV 06/27 contains 08 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deities are Indra and Abyāvartī 

cāyamāna. 

     RV 06/28 contains 08 verses in Tris tup meter, second and fourth with 

Jagatī meter and eighth in Anus tup meter. The seer is Bārhaspatya 

Bharadvāja and the deities are Gāva and second and eighth Indra Gāva. 
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     RV 06/29 contains 06 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 
     RV 06/30 contains 05 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 
     RV 06/37 contains 05 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 
     RV 06/38 contains 05 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 
     RV 06/39 contains 05 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 
     RV 06/40 contains 05 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 
     RV 06/41 contains 05 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra. 

 

     RV 06/42 contains 04 verses in Anus tup meter and fourth with Brhatī 

meter. The seer is Bārhaspatya Bharadvāja and the deity is Indra. 
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     RV 06/43 contains 04 verses in Us nik meter. The seer is Bārhaspatya 

Bharadvāja and the deity is Indra. 

 
     RV 06/53 contains 10 verses in Gāyatrī meter and eighth with 

Anus tup meter. The seer is Bārhaspatya Bharadvāja and the deity is 

Pūsā. 

 
     RV 06/54 contains 10 verses in Gāyatrī meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Pūsā. 

 
     RV 06/55 contains 06 verses in Gāyatrī meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Pūsā. 

 
     RV 06/56 contains 06 verses in Gāyatrī meter and sixth with Anus tup 

meter. The seer is Bārhaspatya Bharadvāja and the deity is Pūsā. 

 
     RV 06/57 contains 06 verses in Gāyatrī meter. The seer is 

Bārhaspatya Bharadvāja and the deities are Indra or Pūsā. 

 
     RV 06/58 contains 04 verses in Gāyatrī meter and second with 

Anus tup meter. The seer is Bārhaspatya Bharadvāja and the deity is 

Pūsā. 

     RV 06/59 contains 06 verses in Br hatī meter and seventh and tenth 

with Anus tup meter. The seer is Bārhaspatya Bharadvāja and the deities 

are Indra and Agni. 
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     RV 06/60 contains 15 verses in Gāyatrī meter, first to third and 

thirteenth in Tris tup meter, fourteenth in Br hatī meter and fifteenth in 

Anus tup meter. The seer is Bārhaspatya Bharadvāja and the deities are 

Indra and Agni. 

 
     RV 06/61 contains 14 verses in Gāyatrī meter, first to third and 

thirteenth in Jagati meter, fourteenth in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is goddess Sarasvatī. 

 
     RV 06/62 contains 11 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is two Aśvins. 

 
     RV 06/63 contains 11 verses in Tris tup meter with first in Virāt meter 

and eleventh in Akpadā Virāt. The seer is Bārhaspatya Bharadvāja and 

the deity is two Aśvins. 

 
     RV 06/64 contains 06 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Us ā. 

 

     RV 06/65 contains 06 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Us ā. 

 
     RV 06/66 contains 11 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Maruts. 
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     RV 06/67 contains 11 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deities are Mitra and Varuna. 

 
     RV 06/68 contains 11 verses in Tris tup meter and ninth and eleventh 

with Jagatī meter. The seer is Bārhaspatya Bharadvāja and the deities 

are Indra and Varuna. 

 
     RV 06/69 contains 08 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deities are Indra and Vis n u. 

 
     RV 06/70 contains 06 verses in Jagati meter. The seer is Bārhaspatya 

Bharadvāja and the deities are Dyāvā-Prthivī. 

 
     RV 06/71 contains 06 verses in Jagati meter with fourth and sixth in 

Tris tup meter. The seer is Bārhaspatya Bharadvāja and the deity is 

Savitā. 

 
     RV 06/72 contains 05 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Indra and Soma. 

     RV 06/73 contains 03 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Brhaspati. 

 
     RV 06/74 contains 04 verses in Tris tup meter. The seer is 

Bārhaspatya Bharadvāja and the deity is Soma and Rudra. 
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     RV 09/67/01-03 in Gāyatrī meter. The seer is Bārhaspatya 

Bharadvāja and the deity is Pavamān Soma. 

 
     RV 09/107/01 in Pragāta meter. The seer is Bārhaspatya Bharadvāja 

and the deity is Pavamān Soma. 

 
     RV 06/44 contains 24 verses in Tris tup meter with first to six in 

Anus tup meter and seventh and ninth in Virāt meter. The seer is Śamyu 

Bārhaspatya and the deity is Agni. 

 
     RV 06/45 contains 33 verses in Gāyatrī meter with twenty-nine in 

Atinicr t, thirty-one Pādanicrt and thirty-three Anus tup meter. The seer is 

Śamyu Bārhaspatya and the deities are Indra and thirty-one to thirty-

three brbustaksā. 

 
     RV 06/46 contains 14 verses in Pragātha meter. The seer is Śamyu 

Bārhaspatya and the deity is Indra. 

 

     RV 06/48 contains 22 verses in Pragātha meter with first, third, fifth, 

ninth, fourteenth, nineteenth and twenty Br hatī meter, second, fourth, 

tenth, twelfth and seventh SatoBr hatī meter, sixth and eighth 

MahāSatoBrhatī meter, seventh MahāBrhatī meter and eleventh and 

sixteenth Kakup meter, thirteenth and eighteenth Purusnik meter, 
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fifteenth Atijagatī meter, twenty-one MahāBr hatī yavamadhyā meter 

and twenty-two Anus tup meter. The seer is Śamyu Bārhaspatya and the 

deities are one to ten Agni, eleven to fifteen and twenty to twenty-one 

Maruts, sixteen to nineteen Pūs ā and twenty-two Dyāvā-Prthivī. 

 
     The third one (referred to as the son) Tapumūrdhā is the seer of RV 

10/182/01-0360

     RV 06/73/01 declares that Brhaspati, the partaker of the oblation is 

the son of sage Angirā and the father of sons called Bharadvāja (and 

others) (ye=nmHeeflejeef²jmees nefJe<ceeved~~ efHelee~ ve:~). Further it states that he is often 

referred to as a father i.e. a nourisher (efHelee- Heeueef³elee). He is called the 

bestower of gifts (Je=<eYe:-Je<e&keÀ:)

 and his hymn is important because it presents 

Brhaspati’s religious as well as spiritual access. 

 

61

     Brhaspati’s so called nephew is Sage Dirghatamā, the son of Ucatya 

and Mamatā. Dirghatamā is the seer of 25 hymns: RV 01/140-141, 

01/143-150 (deity is Agni), RV 01/142 (Āpri hymn). RV 01/151-153 

(deities are Mitra and Varuna), RV 01/154 (deity is Visnu),RV 01/155 

(deities are Indra and Visnu), RV 01/156 (deity is Visnu), RV 01/157 -

 yet his character is to shower the gifts 

and hence he thunders (jesjJeerefle). 

                                                 
60 Sāyncārya notes ye=nmHeefleHeg$emleHegcet&Oee& veeceef<e&:~ and quotes ye=nmHeeflemleHegcet&Oee& yeen&mHel³ees 
yeen&mHel³eced~(meJee&veg.).    
61 ³ees DeefêefYelÒeLecepee $eÝleeJee ye=nmHeeflejeef*iejmees nefJe<ceeved  
     efÜyen&pcee ÒeeIece&meeqlHelee ve Dee jesomeer Je=<eYees jesjJeerefle~~ $eÝ.06/73/01~~ 
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158 (deities are two Aśvinas), RV 01/159-160 (deities are Heaven as 

well as Earth), RV 01/161 (deities are Rubhus), RV 01/162-163 (deity is 

Aśva) and RV 01/164 (deities are Visve Devas) consisting of 242 verses 

among which there is not a single verse in praise, prayer, invocation or 

honour of Brhaspati (even as a celestial priest) and hence Dīrghatamā’s 

birth from Brhaspati and Mamatā (the wife of Brhaspati’s elder brother 

Ucatya) seems to be fabricated in the later period.  

     Under RV 01/18/01 Brhaspati is connected with Kaksīvān, the son of 

Uśija.62

     RV 04/04/13 declaring Agni’s blessings on Ucatyas’s son 

Dīrghatamā also called Māmateya, refers the event of Brhaspati’s 

passionate behaviour with Mamatā and Dīrghatamā’s blindness by birth 

(peel³eevOe:).

 

 

63

                                                 
62 meesceeveb mJejCeb ke=ÀCegefn yeḯeCemHeles~       
    keÀ#eerJevleb ³e DeewefMepe:~~ $eÝ.01/18/01~~           
63 De$es³ecewefleneefmekeÀer keÀLee~ G®eL³em³e ieefYe&CeeR ceceleeveeceOes³eeb Yee³ee¥ leovegpees ye=nmHeeflej®ekeÀcele~ lem³eeb jsle DeeefOelmegb leb 
ye=nmHeefleb ieYe&mLeb jsleesçyeJ́eerled~ jsleewç$e cee meb#eerjnce$e Jemceerefle~ SJecegkeÌlees ye=nmHeefleefve&©×jslemkeÀ: meved jslees©Heb ieYe¥ MeMeeHe~ 
peel³evOelJe©Heb oerIe¥ lece: ÒeeHvegnerefle~ lelemlem³eeb oerIe&lecee Depeefveä~ me ®eevO³eHeefjneje³eeeeqiveb mleglJee ®e#egjueYelesefle~ 
leefooeveerceen~ mee0 

 

     Brhaddevatā (04/11-15) mentions King Bali of Anu’s (Lunar) 

dynasty who solicited his act of producing sons in the queen and 

consequently the king has 06 sons viz. Anga, Vanga, Kalinga, Suhma, 

Pun dra and Andhra.  
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     RV 01/190/06 speaks of Brhaspati’s affection towards the sacrificer 

by employing Simile that the offering to Brhaspati pays the reward, just 

as an affectionate friend (HeefjÒeerlees ve efce$e:) of (a ruler) restrains the wicked 

(ogefve&³evleg:). 

     RV 10/6764 is ascribed to seer Ayāsya, the descendant of Angirā’s 

generation. Angirā had three family lineages (JebMeceeefuekeÀe) called Kevalā-

ngiras, Gautamāngiras, and Bharadvājāngirā. Sage Ayāsya (the Sāma-

singer at king Hariśchandra’s sacrifice) is the first of the ten sub-lineages 

of Gautamāngira’s family. For this reason he declares that the hymn in 

honour of Indra is being recited by him (falling in the fourth generation 

i.e. angira’s son Āngiras, his son Gautamāngiras and his son Ayāsya)65 

indicates B haspati’s paternal connection66

     RV 10/108/08 His next descendent were drinking a lot of soma juice 

and they were known by the name Navagvāngiras and Daśagvāngiras 

who attacked demon panis and took back the cows from them.

. 

67

                                                 
64 Fceeb efOe³eb meHleMeer<CeerB efHelee ve $eÝleÒepeeleeb ye=nleerceefJevoled~~ $eÝ. 10/67/01~~ 
65 Paurānikkatha Kosa P 05, col 02. 
66 De$eseflenemecee®e#eles~ Hegje efkeÀueeef²je veeceef<e&ye=&nmHeefleb Heg$eceueYele~ me leg osJeeveeb efnleesHeosMevee³esvêsm³e HegjesefnleesçYeJeled~ 
keÀoeef®elem³e ieeJe: HeefCeveecekewÀjmegjwjHeËl³e JeueHegjb ÒeeHe³³e $eef<eg mLeeves<eg lecemeeJe=les<eg mLeeefHelee Deemeved~ DeLe leemeecevJes<eCee³esvêsCe 
Òesefjlees ye=nmHeeflece&©efÓ: men: le$eeiel³e ieJeeb iegneefmLeleeveeb oMe&vee³e met³e¥ peveef³elJee Jeueveeceevecemegjb leoveg®ejeved HeCeeR½e nlJee iee 
Deepenejsefle~ mee010/67/01~~ 
67 Sn ieceVe=<e³e: meesceefMelee De³eem³ees Deef²jmees veJeiJee:~ 
     le SlecetJe¥ efJe Yepevle ieesveeceLewleÜ®e: HeCe³ees JeceefVeled~~ $eÝ.10/108/08~~ 
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     TS 02/06/10 (also in ŚBr.01/09/01/24) gives the names of Brhaspati’s 

03 sons Śamyu, Kach and Kuśadhvaja. His eldest son Śamyu was an 

expert in Vedic rituals (also the seer of 04 hymns) and hence attained 

heaven.      

 
     Under AV 08/10/4/15 An girā is stated to be the father of Brhaspati. 

 
     Sāyanācārya quotes Under RV 06/73/01 that the Ait. Br. (03/34) 

which runs ³esç²eje Deemebmlesçef²jmeesçYeJev³eo²eje: shows how Angāras (fire-

sparks) became Angirasas and HegvejJeMeevlee GooerH³evle leled ye=nmHeeflejYeJeled (when 

these fire-sparks shone profusely, Brhaspati was born. He further 

furnishes the historical account (Fefleneme) Under RV 10/67/0168  as heard 

traditionally (efkeÀue) that Brhaspati was born as a son to sage Angiras. He 

was appointed as a divine priest by Indra for instructing beneficence 

among the gods. Once Indra’s cows were stolen and imprisoned in three 

different places by Panis 69

                                                 
68 Fceeb efOe³eb meHleMeer<CeerB efHelee ve $eÝleÒepeeleeb ye=nleerceefJevoled~ 
     legjer³eb eqmJeppeve³eefÜéepev³eesç³eem³e GkeÌîeefcevêe³e Mebmeved~~ $eÝ. 10/67/01~~ 
69 Vide. Winternitz M.: History of Sanskrit Literature (Vedic Period), pp.  

. Indra then instructed Brhaspati to find out 

the cows. He went with the hosts of Maruts and in order to see the cows 

imprisoned in the cow-pens, he fashioned out the Sun. As soon as the 

Sun kills the demon Vala, the darkness is dispelled and the Sunlight 

showed the imprisoned cows. Again RV 10/68/02 mentions Brhaspati as 



135 
 

the son of sage Angiras without giving the name of his mother which is 

Śradhā given in BhP 04/01/3570

     Vālmīki Rāmāyanam (=VR) 17/08 refers to Brhaspati’s youngest son 

Kuśadhvaja in a dialogue of Vedavati who introduces herself to Rāvana, 

the king of Lankā that she is the daughter of Kuśadhvaja, the son of sage 

Brhaspati.

. Even AV 08/10/4/15 mentions Angirā 

to be the father of Brhaspati. 

 
     Further the Aitareya Brāhmana 03/03/10 explains the etymological 

meaning of the name An giras as the sparks (De²eje:) becoming sage 

An giras and the burning sparks becoming his son Brhaspati. 

 
Brhaspati in Brāhman-texts  
 
     ŚBr. 05/01/01/04 talks about Brhaspati being the Lord of Upper 

Direction (TOJee& efokedÀ) (and this is as if the elaboration of YV 26/03).  

 
Brhaspati in the Epics 
 

71

     MBh Aśv. 09/07 while narrating the quarrel between priest Brhasapti 

and his younger brother Samvarta, the root cause of quarrel is mentioned 

as  Brhasapti’s selfish, mean-minded, greedy, brother-heater and Jealous 

 

 

                                                 
70 lelHeg$eeJeHejeJeemleeb K³eeleew mJeejesef®e<esçvlejs~ GleL³ees YeieJeeved mee#eeod ye´efïeÿ½e ye=nmedHeefle:~~ Yeeie. 04/01/35~~ 
71 kegÀMeOJepees cece efHelee ye´ïeef<e&jefceleÒeYe:~ ye=nmHeeflemegle: Þeerceeved yeg×³ee legu³ees ye=nmHeles:~~ je.G.17/08~~ 
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nature. This incident of Samvart indicates Brhasapti thinking trivially 

and a priest enemical to his own brother.72  Brhasapti touchers Samvart 

who becomes so much annoyed that he abandons everything and 

renounces the world as a clothless (i.e. naked) monk (efoiJeemee). But after 

sometime King Marutta73

     MP CH 145 gives Angira in the list of 10 mind-born

 approaches Samvart and invites for a 

sacrificial performance. Samvart informs the King that he has left the 

priesthood and hence the king should go to Brhasapti. But the king is 

reluctant on Samvarta’s priesthood. When Samvart accepts the king’s 

requests and commences the Sacrifice, Brhasapti approaches Indra and 

requests him to ruin both king Marutta and priest Samvart as well, 

because he believes that no enemy should be richer then himself. 

 
Brhaspati in the Purana-texts 

 
74

                                                 
72 meJees&Hee³ew: ceIeJeved mebefve³e®í mebJeleB Jee HeeefLe&Jeb Jee ce©Êeced~~ ce.Deeée.09/07~~ 
73 leeJeeflemHeefOe&veew jepeved He=Leieemleeb Hejmlejced~ ye=nmHeefle: me mebJele& yeeOeles mce Hegve: Hegve:~~ ce.Deeée.05/05~~ 
    me yeeO³eceeve: meleleb Ye´e$ee p³esÿsve Yeejle~ DeLee&veglme=p³e efoiJeemee JeveJeemecejes®e³eled~~ ce.Deeée.05/06~~ 
74 meséeje: mJe³ecegÓtlee ye´ïeCees ceevemee: meglee:~ efveJele&ceevewmlewyeg&×³ee ceneved Heefjiele: Hej:~~ ce.Heg 145/84~~ 
   Ye=iegce&jeref®ejef$e½e Deef²je: Heguen: ¬eÀleg:~ cevego&#ees Jeefme<þ½e Hegueml³e½eeefHe les osMe~~ ce.Heg 145/90~~ 
   yeïeCees ceevemee ¿esles GlHeVee: mJe³eceeréeje:~ HejlJesve<e&³ees ³emceevceleemlemceevcen<e&³e:~~ ce.Heg 145/91~~ 

 sons of the 

creator, followed by the list of the other sages including Brhaspati . But 

their relation as father and the son is not mention clearly. 

     Bhrgu, Marīci, Attri, Angirā, Pulaha, Kratu, Manu, Daksa, Vasista, Pulastya are 
the ten mind-born sons of Brahmā, powerful like Isvara. They are styled Param-
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     MP chs. 25-29 refer to the story of the eldest son Śamyu. MP CH 25-

29 narrates the full history of Yayāti the son of Nahusa followed by the 

account of Brhaspati’s son Kacha and Sukracharya’s daughter Devayānī. 

There Kacha is introduced as the son of Brhaspati and the grandson of 

Angirā. This is naturally Vedic Brhaspati the priest of the gods.  

 
     MP CH 45 furnishes the historical account of Brhaspati  in which the 

enumeration of the descendants of Yayāti is given which begins with 

Devyāni’s two sons Yadu as well as Turvasu75 and Śarmisthā’s three 

sons Anu, Druhyu76

     Brhaspati is once extremely passionate for Mamatā, the wife of his 

elder brother Uśija. As she is in final stage of her pregnancy, she refuses 

 as well as Puru. 

 

     Among the descendants of Śarmisthā’s son Anu whose 7th descendant 

called Mahāmanā had two sons viz. Uśīnara and Titiks u. The 4th 

descendant of Titiksu was Bali (a mortal one not a demon).  

 
     In the account of Bali given in the Matsyapurāna Brhaspati’s account 

is as under: 

 

                                                                                                                                                             
Rsis on account of their being Rsis ever since their recognising the mahat as the 
supreme excellence. They are the sons of Isvara.  
75 The name Turvasu is refeared to in RV 7/18/06 in the context of the famous 
Dāśrājña war of the Vedic times.  
76 Also referred to Dāśrājña war of the Vedic time.  
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Brhaspati to do so (requesting that the son in the embryo recites the 

Vedic formulas), but Brhaspati is not able to control and commits 

contact with her.  

 
     The son in the embryo scolded Brhaspati who then being angry 

cursed the embryo to be born as a blind. The blind son was born and was 

famous as a Dirghatamā Aucathya (son of Ucathya) who was nourished 

by his nephew named Gautam and his wife. Once Dirghatamā had a 

strong wish to enjoy Gautama’s wife who scolded him, put him in a 

wooden box and threw the box in the river Gangā. 

 
     The wooden box flowing in the river was stuck up somewhere on the 

bank of the river from where demon Bali77

    MP CH 48 (also in Brhaddevatā 04/11-15) refers to Brhaspati’s 

nephew Dīrghatmā,

 and he took sage Dirghatamā 

whom nourished him and requested to grant pious sons.” 

 

78

                                                 
77 The famous demon king punished by Lord Visnu in his Dwarf   incarnation 
(JeeceveeJeleej) 
78 MBh, MP (48/32-41), BhP, DBh, ViP (04/19/16-18) and some other puranas call 
him Māmtey (son of Mamatā).  

 the son of sage Ucathya and Mamatā. His wife 

was Prdvesī. K ing Bali of Anu’s (Lunar) dynasty solicited his act of 

producing sons in the queen and consequently the king has 06 sons viz. 

Anga, Vanga, Kalinga, Suhma, Pundra and Andhra.  
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    The story of Brh aspati’s nephew Dīrghatmā, the son of sage Ucatya 

and Mamatā also indicates that the Vedic god Brhaspati has not a little 

connection, because their appears a gape of period. Dīrghatmā produced 

06 sons (not in his wife) but in the queen of king Bali of Lunar Dynasty. 

Never the less some of the Purān ās call him Māmtey (son of Mamatā) 

which indicates that this Dīrghatmā must be a royal priest of latter 

period.    

 
     But it seems that Brhaspati’s unworthy relationship with his elder 

brother’s wife Mamatā is some corrupt version of some other Brhaspati 

who may not be the Lord of Hymns or the celestial preceptor. 

     While mentioning Brhaspati’s peasant behaviour with Mamatā the 

curse given to Dīrghatamā but the son born was Bhasadvāja who was the 

family priest of king Dusyant and Śakuntalā’s son Bharat MBh adi.98, 

MP 49 shows the chronological difference not less than 500-1000 

years.79

     MP narrates the story of Brhaspati’s so n Bharadvāj. Who was given 

to king Dusyanta’s son Bharata. King Bharata’s sons died due to the 

curse of the mother (name is not given). Bharadvāj the son of Brhaspati 

and his Brother’s wife Mamatā was abandoned by both hence was 

 

 

                                                 
79 Chitrav Sastri then remarks in his Prachin Charitra Kośa (P 522, col.01) under 
title Relations (HeefjJeej) that Mahābhārat and the relevant Purān text are not 
unanimous in deciphering god Brhasapti, Vedic sage Brhasapti or priest Brhasapti. 
Nevertheless all the three are mixed up to the great extent. 
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looked after by the Maruts (Wind-gods) who brought the child to king 

Bharat as the result of the sacrifice. Later on Bharadvāja’s descendants 

came to be known by the name Vitathas or Kaulinas. 

 
     Brhaspati’s brothers Ucatya also called Utathya or Uśija as well as 

Samvarta have also found ample place of reference in the Post-Vedic 

literature. 

 
     Brhaspati’s brother sage Ucathya had the wife named Mamatā. No 

where except Brhaddevatā (04/11-15), MP (48/32-41) and ViP 

(04/19/16-18), the account of Ucathya and Brhaspati’s unwilling relation 

with Mamata is available. Even sage Dīrghatmā Aucathya, the only son 

of Brhaspati’s brother sage Ucathya and his wife Mamatā is noted even 

in MP (48/32-41) and ViP (04/19/16-18).    

   
     In this connection Siddhesvar Chitrav Sastri80

                                                 
80 Prācīna Charitra Kośa, pp 518-523. 

 notes the personal 

account of Brhaspati: (01) god Brhspati, (02) Vedic sage Brhaspati and 

(03) Prist Brhaspati. According to him all the three are one. For this 

reason the description creates doubt about who has done what. Under the 

title Dialogue (mebJeeo) he narrates the account containing references of 

Brhaspati and Indra (Vedic god), Brhaspati and Yudhistir (Pauranic 

king) which is a historical fact of chronological differences of not less 

than 5000-10000 years. 
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     The name Ucathya is mentioned differently in different text as Uśija 

(BrP) (MP) Aśija (VyP) and Utathya (MBh). 

      
     MP CH 45 narrates the story of Dīrghatamā’s birth (also given by 

Sāyanācārya under RV 04/04/13):  

 
     Brhaspati is once extremely peasant for Mamatā, the wife of his elder 

brother Ucathya or Usija. As she is in the final stage of her pregnancy 

she refuses Brhaspati to do so (requesting that the son in the embryo 

recites the Vedic formulas) But Brhaspati is unable to control an d has 

contacts with her. During the contact the son in the embryo scolds 

Brhaspati who then being angry, curses the embryo to be born as a blind. 

The blind son is born and becomes famous as Dirghatamā Aucathya (son 

of Ucathya) who is nourished by his nephew named Gautam and his 

wife. Once Dirghatamā has a strong wish to enjoy Gautama’s wife who 

scolds him, puts him in a wooden box and throws the box in river 

Gangā. The wooden box flowing in the river gets stuck up somewhere 

on the bank of the river from where King Bali (a mortal one, but not the 

demon)81

                                                 
81 The famous demon king Bali punished by Lord Visnu in his Dwarf incarnation 
(JeeceveeJeleej), is reborn as it is stated in MP (CH 45) that Bali demon reborn among 
men for continuing lineage. 

 and who takes sage Dirghatamā. The king nourishes and 

requests him to grant pious sons. 
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     Even Dr. Tripathi G. C. remarks, “Dirghatamā’s father as Uśija (or 

Utathya), though it seems that he is not sure whether there are two 

Brhaspati’s belonging to two different periods of two Manus.82

     MP CH 196/01-04 enlists the Families (iees$e) and the lines of ancestor 

(ÒeJej) of sage Marīci where Brhaspati is introduced as one of the 06 

Soma-drinker sages and also the Family-maker (iees$eÒeJe&lekeÀ). It further 

enlists the sub-families of Brhaspati with 03 lineages of ancestors viz. 

Angirā

 

      

83, Brhaspati and Bhardvāj, 05 lines of ancestors viz. Angirā, 

Brhaspati, Bharadvāj, Garga and Satya, 05 lines of ancestors viz R ksa, 

Bharadvāj, Rsivan, Manav a and Maitravar and lastly 05 lines of 

ancestors viz, Angirā, Bharadvāja , Brhaspati , Maudgalya and Saisira.84

                                                 
82 “$eÝiJeso kesÀ Glke=Àä SJeb HeefJe$e osJelee ye=nmHeefle keÀe ³en Heleve Mees®eveer³e nw~ DeHeves yeæ[s YeeF& GefMepe keÀer Helveer cecelee mes 
YejÜepe veecekeÀ Heg$e GlHeVe keÀjles nQ~ ³en keÀLee He³ee&Hle Òee®eerve Òeleerle nesleer nw~ keÌ³eeWefkeÀ ye=nÎsJeleekeÀej (04/11-15) ves Fmes 
$eÝiJeso kesÀ oerIe&lecee veecekeÀ $eÝef<e kesÀ pevce keÀe efJeJejCe osles ngS G×=le efkeÀ³ee nw~ Fme ÒekeÀej $eÝiJeso kesÀ ³es Decetle& osJelee ye=nmHeefle 
pees JewefokeÀ meeefnl³e ceW Oeeefce&keÀ mlees$eeW kesÀ DeefOeÿelee SJeb DeeO³eeeqlcekeÀ MeeqkeÌlemebHeVe osJelee kesÀ ªHe ceW GHeefmLele nesles nQ, ceneYeejle 
SJeb HegjeCeeW ceW DeekeÀj SkeÀ meeceev³e ye´eïeCe Hegjesefnle keÀe ªHe OeejCe keÀj uesles nQ~ Devlej kesÀJeue Flevee ner nw efkeÀ Jes osJejepe Fvê 

kesÀ Hegjesefnle nw Dev³eLee GveceW Òee³e: Jes ner ogye&ueleeSB nQ pees SkeÀ meeOeejeCe ceeveJe ceW HeeF& peeleer nQ~” Vaidik Devata, 
pp.700-701. 
83 DeLeJe&Ces ³eeb ÒeJeosle ye´ïeeçLeJee& leeb HegjesJee®eeef²js ye´ïeefJeÐeeced~  
     me YeejÜepee³e mel³eJene³e Òeen YeejÜepeesçef²jmes HejeJejeced~~ cegC[keÀesHeefve<eo 01/02~~  

     The knowledge of Brahman that Brahmā imparted to Atharvā, Atharvā 
transmitted to Angirā in days of yore. He (Angirā) passed it on to Satyavaha of the 
line of Bharadvāja. He of the line of Bharadvāja handed down to Āngiras this 
knowledge that had been received in succession from the higher by the lower ones. 

 

84 Brhaspati is the 1st ancestors in the 1st list, the 2nd and 3rd list, while the 3rd in the 
4th list of ancestors considering each one these Br haspati is in 04 lists, it is probable 
that the 1st one, the maker of the family is the topic of the present thesis, anyone of 
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     DBh 09/16/50-53 (also given in VR 17/08) refers to Kushdhavja the 

3rd son of Brhaspati. He had a daughter named Vedvati85

     RV 04/50/08 states when he is not engaged in battles, he stays well-

nourished in his place free from obstacle and prosperous. This may be 

the reason for the earth being growing nurture for his sake.

 whose curse to 

Rāvana comes to be true in her 2nd birth as Sītā.  

 

     The Śiva Purānam (=ŚP) refer to Indra and Other gods asking the 

remedy to overpower the demons, address Brhaspati as dear , greatly 

vise, Ocean of mercy, which shows that some of his qualities have come 

down to the Purānas from the Vedas. 

 
Residence   
 

86

                                                                                                                                                             
the rest might have been related with the incident of Mamtā and her son 
Dirghatama Uchatya. 
85 Here goddess Laksmī’s name ef$ene³eveer (born in three Eras) is justified by 
correlating her three births in three eras: (01) Kuśdhvaja’s daughter Vedvati (02) 
Videha Janakā’s daughter Sīta and (03) King Drupadā’s daughter Draupadī DBh 
09/16/50-53 
86 me Fl#esefle megefOele DeeskeÀefme mJes  lemcew FUe efHevJeles efJeéeoeveerced~  
    lemcew efJeMe: mJe³ecesJee vecevles ³eeqmcevye´ïee jepeeefve HetJe& Sefle~~ $eÝ.04/50/08~~ 

 

     As the Terrestrial Deity (Devleefj#emLeeveer³ees osJelee) Brhaspati’s dwelling is 

declared to be the mid-region in RV 10/68/12 DeefYe´³ee³e.  
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     Under 07/97/07 he owns a good dwelling (mJeeJesMe:) which implies that 

his residence must have being a big one full of all the household things 

and with ample space for the weapons, vehicles, etc. (because he is a 

War-god) 

 
Conclusion      
 
     Thus Brhaspati, the son of sage Angirā and Śraddhā is eldest brother 

of Uchathya also called Uthya or Usija and of Samvarta. Except 

Brhaddevatā (04/11-15), MP (48/32-41) and ViP (04/19/16-18). The 

account of Brhaspati’s unwilling relation with Ucathya’s wife Mamatā 

as well as the curse to sage Dīrghatamā Aucatya, the only son of 

Brhaspati’s brother sage Ucathya and his wife Mamatā is noted even in 

MP (48/32-41) and ViP (04/19/16-18). 
 

     Though MP gives the narration of Brhaspati indulging in unwilling 

intercourse with his brother Ucathya’s wife Mamatā, Brhaspati’s 

account as well as the cross references, his virtuous and the Similes 

(GHecee) prove that Brhaspati who is venerated as the celestial priest, may 

not be the one described in the MP. Even the DBh efJejkeÌles³eb ³eoe peelee 

®ekeÀcesçvegpekeÀeefceveercedMe (01/11/60) refers to Brhaspati’s unworthy sensual contact 

with the wife of his younger brother whom the Padmapurānam identifies 

to be Samvarta, but this Brhaspati is thed husband o f Tārā (loved and 
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kept by the Moon-god and again the mother of Budha). The above 

statement tends one to prove that the latter texts have identified the 

Planet Brhaspati as the celestial priest. So the Brhaspati of the DBh, 

MBh as well as the Padmapurāna m is totally different from the celestial 

priest Brhaspati. 

  
    The incident of Brhaspati’s unwilling relation with Mamatā seems 

mixed up, because it is a fact that there were many sages bearing the 

name Brhaspati. This view can be supported by the study of the Families 

(iees$e) and the lineages of ancestors (ÒeJej) enlisted in MP (ch 196) were 

the name Brhaspati is read in the list of 04 lineages of ancestors. 

 
     Brhaspati’s story about His dispute (discussed above) with His 

brother Samvarta is also therefore, questionable, because he is 

specifically presented as a celestial priest and the spiritual master who 

has turned himself to be envious and characterless in the Mahābhārata 

and Purānas. 

 
     This argument is well supported by the Śrimadbhāgvatmahapurānm 

(=BhP) which narrates Brhaspati’s decorum calling him to be one of the 

best Brahmin-lords of Vedic prayers or hymns (ye´efïeÿ:) under 04/01/35.87

                                                 
87 lelHeg$eeJeHejeJeemlee K³eeleew mJeejesef®e<esçvlejs~ 
     GleL³ees YeieJeeved mee#eeod ye´efïeÿ½e ye=nmHeefle:~~ Yee.Heg 04/01/35~~ 

 

Again MBh Udyoga.11-13 narrate the incident of Brhaspati 



146 
 

extending his protection to Indra’s wife Śacī who was forced by 

king Nahusa to be his Indrānī (wife attached to the position).This 

clearly exhibits Brhaspati’s pious, pure, innocent, moral and truthful 

character. 

 
- - - - - - - 


