CHAPTER YV

STUDY OF THE MEANINGS OF PARTICLES AND
DERIVATIVES

This chapter contains an alalysis of the view points of Kaundabhatta on the
meaning of the particles (Nipatas), the secondary suffixes, numbers and the
primary suffix. Kaundabhatta has focused more on the practical aspects of these
suffixes than the phiosophical aspect. He does not discussion the grammatical
derivations and the correctness of form. On the contrary, he has paid attention to
the salient features of minor but important topics. The role of particles (Nipatas)
in the language is radically dealt with in this chapter. There are some primary
and secondary suffixes which are popular in the usage like Ktva, Tva, Tal, etc.
The direct sense of these primary and seconday suffixes has been presented with
appropriate examples. The two sections of this chapter discuss the use of
number in general and particular senses. There are rules in grammar for
deciding the number of the word, but in the usage its application differs from
theoretical arguments. The present chapter also incorporates the views and

interpretations of Logicians and Vedic Hermeneutics on the same topic.

V.1. Meaning of the Nipata

Particle (Nipata) is a technical term which has been defined in various ways. In
Nirukta, it is classified as one of the four varieties of word (Pada) — Catvari
Padajatani Namakhyatopasarganipata. 1t is defined by Yaska as ‘that which is

used in several senses - Uccavacesvarthesu Nipatanti." According to another

! yaska, op cit, p. 1



definition, the sources of which is not known, the words like I, 2 etc. are termed

as Nipata —
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However confusion persists between Avyaya and Nipata. The question arises -
are Nipatas different from Avyayas or are they from the same category?
Therefore, there is a need to clarify this point. So | have given a discussion on
it.

V.2. Discussion on Avyaya and Nipata

Avyayas is distinct grammatical category. They do not have any nominal or
verbal declensions so it is correctly defined as Yanna Vyeti Tadavyayam. No
Avyaya-pada under goes any change when it is connected with either gender or
number or case or voice (i.e. active and passive). The wellknown definition of

Avyaya from Gopatha-brahmaga is -
e By ey watg = fastiReg
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Panini defines Avyaya as ‘the words Sva, etc. and Nipata are indeclinable
(Svaradinipatamvyayam 1.1.3). According to this aphorism of Panini, the term
Nipata falls under the category of Indeclinable. Indeclinable (Avyaya) is a broad
term which includes many letters, words and prefixes. Avyaya is mainly divided

into the two groups. The first contains the words of the Svaradigana and some

% Here the letters I, U, etc. are treated as words on the strength of the aphorism =TeaTsH<a
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selected words of the Akrtigana. Second group is named as Nipata which
contains the selected words of Pradigana, Cadigana and Akrtigana. The words
of the first group are substantives (Drvyavacaka) while the words of the second
group (Nipata) are non-substantives (Adravyavacaka). The nature of being
substantive and non-substantive is the main cause for their classification.* This
discussion is intentionally placed here because many-a-time, by mistake,
particle and indeclinable are taken as synonyms. Therefore, an attempt has been
made to throw light on this issue. The diagram given below is prepared on the

basis of this discussion. It will be helpful to have a quick idea about the

indeclinable and its varieties.

l Adravyavacaka \

Akrtigana
Svaradigana (selected)

Pradigana Cadigana Akrtigana

(selected) (selected)

(selected)

The expressiblity of Nipata

The question is raised in the very beginning of the chapter of VBS that whether
the meanings of the particles like Ca, Kila, Khalu, etc. and the prefix Pra, Anu,

Sam, etc. are directly understood or not? The problem arises because in some

* The words of the first group (Drvyavacakas) are marked with the sign of Antyodatta and the
words of the second group (Adrvyavacakas) have the Adyudatta sign.



cases these words don’t express any meaning by themselves but in some cases
they convey some specific meaning when they are connected with other words.
Mainly we find this kind of problem in the poetic compositions. Many times
poets make use of particle like Ca, Na, Nu, etc. to maintain the the metrical
harmony and propariety of the rhythemic structure but we hardly find use of
such Nipatas in prose or day to day linguistic use. We also observe the fact that
most of the words of these categoty i.e. Avyaya and Nipata, are not in use at
present. The reason may be the ordinary expressions do not require all those
words. The popular words like Khalu, Kila, Bhrsam, etc. are found in common
use. The most or very frequently used word is Ca. We also think that all those
words were developed when Sanskrit language was in developing stage and it
was in practical use for communication. Even in the classical poetic works, we
found the proper, authentic and lucid use of all those words. | have also coverd
all these aspects in my paper on “Mahakaveh Kalidasasya Avyayapadaprayoga-

sausthava-vimarsa”.

Kaundabhatta clearly states that the meanings of all the words coming under
Nipata group are not directly understood but indirectly underdtood. In this

connection, he differs from logicians.
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But, logicians opine that Pra, etc. suggest their meaning while Ca, etc. directly

express their meaning - Pradayo Dyotakascadayo Vacakah.

This view of logicians has been refuted by Kaundabhatta by presenting several
arguments. He says that all particles are implied. These words have to be used
In association with other words and not independly. They cannot be termed as
expressive since they are not used independently. In the example Zsvaram-

anubhavati (he has the experience of the god), the verb Anubhavati is made of



prefix Anu with the verbal root Bha (1P) (to be, to become). Here the meaning
of the verb is ‘to experience’. This meaning is independently rendered neither
by the prefix nor by the root. If the prefix is taken as having special meaning
when connected with particular root, then this will lead to the fault of prolixity.
The prefix Anu is useful for grasping the complete meaning of the word. So, the
meaning conveyed by both prefix and root is implied meaning. This quality of
being implimented is present in Ca and other particles. In the sentence
Caitramiva Pasyati, the particle Iva denotes the sense of similarity. It is helpful

to get the appropriate meaning.

This rule of Nipata is applicable in the passive construction also. Kaundabhatta
has given some examples like Upasyete Hariharao (Hari and Hara have been
worshipped by him). In this, the sense of ‘worship’ is not located in the root 4s -

Aste (2A) (to sit, to lie, to rest) but it is manifested by the prefix Upa.

Other examples are Saksatkriyate, it means the action leading to perception
(Pratyaksanukiila-vyapara), Alarnkriyate means the action leading to
beautification (Sobhananukila-vyapara) and Urikriyate i.e. the action leading to
acceptance (Svikrtyanukiila-vyapara). All these are the examples of passive
construction. The root Ky is common in all the examples but the meanings of all

the expressions are different. This difference is visible by the power of particle.

Logicians argue that the root Kr is intransitive in Karoti Ghasam, hence it
should be taken as intransitive everywhere. This presentation of Kaundabhatta,
to my mind is not an authentic presentation of logicians’ view. No sensible
person can argue that the root Kr is intransitive in Ramah Karoti Gharam. It
may be Kaundabhatta has mispresent logician’s view for the purpose of refuting
and substantiating grammarian positin in this regard as far as transitiveness of
the roots is concerned. It is but natural that he could find fault in above mention

view.



Kaundabhatta finds fault in this view of logicians. Let us examine the following
examples. Saksatkrivate Sivah (he has the perception of lord Siva). In this
sentence if the word Saksat is taken as a Nipata (indeclinable) and not as a root,
then the rule (Lak Karmapi Ca Bhave Cakarmakebhyah) for passive
construction would not be applicable. What an important role particle plays is
well illustrated in the example Saksatkriyate Sivah. The word Saksatkriyate is a
combination particle Saksar and the passive form of the root K. If particle
Saksat is removed from the word, then there cannot be either active or passive
construction of the root K. This argument can be illustrated as - Krsnah Sivar
Karoti or Krsnena Sivah Kriyate. Both these examples are grammatically right,
but they are logically incorrect. If we prefixed the particle Saksat then both the
active and passive constructions woluld be grammatically and logically correct -
Krsnah Sivam Saksatkaroti or Krsnena Sivah Saksatkriyate. In such sentences
the particles are significant when they are associated with the roots and they
also control the function of the root. We must appreciate Kaundabhatta for his

selection of such typical sentences.

The way Kaundabhatta deals with the problem with regard to the meaning of
the particles does not sufficiently clarify the issue. Moreover the condition for
the definition® of transitive will no longer sustain and the word Siva would not
have any case suffix. It is because Process and Result are the expressed-
meanings of the root. When process and result have common substratum, the
root is termed as intransitive and when they have different substratum, the root
Is termed as transitive. Therefore any root cannot be fixed as either transitive or
intransitive. Both root and particle should be taken into consideration when they

are used in sentences.

Logicians hold the view that prefixes are implied while particles are not

implied. As evidence they quote the statement of lexicon — ‘both word Saksat

® FATHRA- A TAFIATIT. AT=hed qFHFEH | VBS, p. 326



and Pratyaksa are synonumous (Saksatpratyaksatulyayo/k)’. Firstly, in this
statement of lexicon, Saksat denoted the same meaning what Pratyaksa denotes.
The Saksatkara is the meaning of the particle. It may also denote the action
leading to meaning of the root. Secondly, there is no rule for transitiveness
supporting that the Result should be the meaning of the root. Transitiveness may

be either of the root or of particle.

Kaundabhatta argues that if the Saksatr (particle) is the only the meaning of the
word Pratyaksa, then there would not be any difference between the meaning of
a noun and of a root. It is by the strength of the maxim — sTATIgTEITTHT
arere-r=gca=:. There is no mutual conformity by differentiating relation
between the sense of a noun and of a root. Similarly, there would no be any
defference between the meaning of a Nipata and a root. As a result, one can
frame a sentence like Tandulah Pacati instead of Tandulam Pacati. The
sentence Tandulak Pacati even though grammartically correct but it cannot be
accepted by the learned as it lacks the logical potency. No well read person who
has acquired the proper skills of communication and has learnt the language

correctly will make such a sentence.

Let us see another example. In the sentence Dhavakhadirayo/. Samuccayar, the
genitive case is used because Dhavakhadiras have relation with Samuccaya. If
the particle Ca becomes denotative then the usage Dhavasya Ca Khadirasya Ca
will take place instead of Dhavasca and Khadirasca which are in usage.
According to grammarians, the word Sobhana itself convey the collective sense

and hence there is no relation of subject and adjective between Sobhana and Ca.

Kaundabhatta takes up the problem of meaning of prefixes for discussion. First
of all question is raised are the prefixes denotative or implemented? It means,
do the prefixes directly convey their meanings or they indirectly express their

meaning. This question cannot be answered unless and until we certainly know



whether the prefixes have meanings or not like other types of nouns, adjectives,
adverbs, etc. As we know prefixes not being connected with nouns or verbs do
not convey any sense. They do not have independent meanings. Whatever
meaning they convey that is only possible when they are associated with the
other words. No doubt, this is a complicated issue if somebody says that Pra has
no meaning. If it is completely meaningless, then how can it denote a particular

meaning being associated with Kurute or Dadati.

If Pra, etc. have independent meaning, they can be used independently. Pra and
Nis which express the senses of Prakarsa (excellence) and Niscaya
(ascertainment) could be used independently. Firstly it will lead to a wrong
usage. Grammarians instruct not to use them independently. Secondly, prefixes
will be treated as nominal and verbal stems. Then they will need case affixes
like genitive, etc. Thirdly, there is no point in differenting the two i.e. nominal

stems and case affixes.

Further Kaundabhatta says that one object (Padartha) generally goes with its
similar object but it hardly goes with a dissimilar object. For example the
particle Pra may be used with the roots Bhu, Da as Prabhavati, Pradadati but
never as Pragacchati. This is because the combination of particle and root will
not give a logical meaning if particles are used either by force or by ignorance.
If used, they will be meaningless and cannot satisfy the need of communication.
But at the time the use of either Nipatas or Upasargas, one should be very

careful and followed the rules prescribed by grammarians.

This point will be clearer when we think of the use of the Ku. Ku is an
indeclinable but it looks like a prefix. So the words like Kumata, Kuputra,
Kusamsakarsa can be framed but one cannot coined a sentence like Ramah
Kukaroti. This sentence makes also clear the use of prefix. Therefore

Kaundabhatta rightly avers that the function of particle should not be confined.
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Kaundabhatta takes up another issue. Particles are found in the usages like
Gharo Nasti. In this example Na is the particle which denotes the sense of

negation. Hence it is proper to accept a few particles as denotative.

Kaundabhatta has quoted two examples of the poetic composition in support of

his view.

1. amraTeE |@qwhr anre: gfagay 1° (just as speech is connected with its

meaning).

2. EHAE=aEead r+a |7 (with a desire to lift up the Northerners,

like the water, with the rays-like arrows).

In the first example, the Iva is used in the sense of similarity. If it is taken as
denotative only then it will lose its connection with the verb Vande. Here it is
used as an adjective of second case, but it does not have any direct connection
with the verb since similarity is not the meaning of nominal stem. So it cannot

be considered as an object of Vande.

If it be argued that Iva is being the adjective of the second case, it will also have
case suffixes of the second case by the strength of the rule “neither the stem nor
the affix should be used alone (Na Kevala Prakrti Prayoktavya Na Kevala
Pratyayah)’. This is meant for the correctness of the word and not for showing

the adjective and the verb.

In Usraik Iva Saraih, there has to be non-differentiated relation according to the

maxim “for nominal stems standing in apposition the concordance will be by

® Kalidasa, Raghuvasisam, p. 2
" Ibid, p. 129



non-differentiation only  (Samandadhikarana  Pratipadikayorabhedenaiva
Anvaya/)’, but this rule cannot be applicable to the Iva. It is because, similarity
is based on difference. Sara is not Usrah. There cannot be
Abhedanvayasambandhah like Usrabhinnasadyrsabhinna Sarah. Therefore, it is

better to take Iva in its implied sense. ®

The opponent argues that a word conveying its meaning by denotation or
implication or suggestion can be expressive only. Thus, in Nafi-compound, the
implied sense of the particle An bicomes Visesapa and the sense of the latter
word becomes Visesya. In this manner, the particle gets connected with the

nominal stem; as a result the case gets affixed to it.

This view of the opponent is rejected by Kaundabhatta. He tries to establish his

view by giving the folowing three reasons.

1. Indeclinable too, gets the case suffixes by the indication of aphorism
Avyayadapsupah (11.4.82). But later on they are dropped and will never
have any nominal or verbal declensions.

2. The Vartika - ‘Nipatas do not have any meaning — Nipatasya
Canarthakasya’ is not all applicable.

3. Yaska in his Nirukta has referred to Upasarga and Nipata as not having
any primary or secondary sense to convey the meaning. They are just
manifests of meaning. At this point of discussion, Kaundabhatta has
quoted as a verse in which the significance of prefix is nicely explained.
The root Hy - Harati (1P) (to take away, to carry) is taken along with five
different prefixes. The root remains the same but the meaning changes by

the force of the prefix.

U] Tt FATEST A |
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The view of the Vartika on particle is - ‘some particles are implied (Nipata
Dyotakah Kecit)’. So, on the basis of Vartika, the opponent argues that it is right
to accept some particles as expressive (Vacaks) and some as implied (Dyotaka).

The view of the Bhartrhari is similar to Vartika -

fRramaT =nasT: FEcrerrRiEe |
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Kaundabhatta doesn’t agree with the view of Vartikakara and the opponent. He
says the problem will remain the same in stating some as denotative and some
as implied. The notion that ‘Ca, Va, etc. when have the meaning can be used to
make up the quarters in a verse’ doesn’t seem appropriate. The aphorism
Krttaddhitasamasasca itself supports that Ca. etc are not meant for completing
the quarters of the verse. Moreover, there are several examples present in the
classical literature which support this view of Kaundabhatta.™* Therefore, it is

not proper to think that some particles are expressive and some implied.

° Prahara means to attack, A4hara means to eat, Sashdra means to destroy, Vihara means to
wander and Parihara means to avoid.
19 Bhartrhari, op cit, p. 124

1 Use of Ca in the sense of ‘mutual expectancy’ in Raghuvarisam — TITSRIE: TTETETSIT

TS0 = AWTET | AT T e 7 et Sfadaead: 12,491

Ca in the sense of ‘but’ in Abhijianasakuntalam - TATHEATIRTE FFIQA o T8 Fel:

FATHBTET 1.9 %
Ca in the sense of “as soon as’ in Raghuvasiisam - o = TTI&Eawd Jq& ATTTET: 112 0. S



To this, opponent argues that when particles become denotative they can be
used independently. But this view is not correct. The aphorism of Panini — Te
Pragadhatoh (1.4.80) suggests their use before the verbal root only. Hence,
there is no independent use for Nafi, etc. even though some like Ca, etc
becomes denotative; nevertheless they should never be used independently. It
seems that Kaundabhatta has followed Bhartrhari who presents the same
thought in his VP-

TN T TSI IS qia Hhaa: |
TIAT ATARASTT FaAT T TLAT 1R 2R.%1112

Thus, in the chapter named as Nipatarthanirpaya, Kaundabhatta brought
together the views of logicians and other ancient grammarians on the meaning
of Nipata. At many places he differs from other and follows his predecessors.
Nipatas are very useful for proper communication because they signify certain
subtle meanings which other words cannot do. The proper use of them also
beautifies the senses, clarifies the senses, and fulfils the syntactic need in the
metrical structures. But much attention is not paid towards their learning and
proper use. They are not meant for completing the quarters of the verse or for
giving conciseness to the expression. They have their significance in the use of
language. They play very important role for the meaningfulness of the speech

and for the beautification of the language.

Va in the sense of ‘like or similar’ in Uttarameghak - STat &+ forforataar ot
EIERESRIEN Q3
12 Bhartrhari, op cit, p. 124



V.3. Meaning of the Tvadibhavapratyayay

Tva, Tal, etc are the secondary derivative suffixes which are enjoined to the
crude form (Pratipadika). These suffixes generally denote the sense of relation.
The aphorism of Panini — Tsya Bhavastvatalau (V.1.118) declares the use of the
suffixes Tva and Tal in the sense of Bhava. The word Bhava is not used in its
general sense of ‘meaning or intention’. It is explained by grammarians as
Prakrti-janyabodhe Prakaro Bhava, it means that which is recognized as the
qualifier in the meaning produced by the Prakrti (stem) e.g. when the word
‘cow’ is uttered, the ‘cowness’ (Gotva) is also realised. This realization is the
knowledge of Bhava®™. It is in the context of Pravrti-nimitta.’* It can be
illustrated as - Ghara is recognized as Ghara on the basis of Gharatva. Any
object which has the quality of Ghara is named as Ghara. This quality or
specialty is Ghasatva and its sense is denoted by ‘Tva’ suffix.’> Another
example is — Pacakatva (act of cooking). A person who is busy in the act of
cooking is named as Pacaka. This act of cooking or naming as Pdacaka is done

by the Bhdava — suffix ‘Tva’.'®

Meaning of the term Bhava

13 qesrdTg ATASH T, AoAcaTS T | Varadardja, op cit, p. 241

Y iR aeeedEsesE Ry | T4 ged gedeed TgRIAETy | U EFreTeed
JIFACAH, TTFHIG: TTeh:, JaaaTaeddcauelie TgRIAHaeAaid | SgRiAtHaesae Fea:
— Y =geRETRA g AATH=TESE 20 | g aeaEeessEaaditd 3399 |
oAU THEAAT TR auaeaq-3fd | Gangesopadhyaya, TC, p. 79
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® The same is explained by Viévanatha in the 2" chapter of SD - ¥ T=g=
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The term Bhava denotes the sense of relation when used in primary derivatives,
secondary derivatives and compound. The example of primary derivative is
Pacaka. The example of secondary derivative is Aupagavatvam (the relation of
son with Upaguh) and the example of compound is Rajapurusatvam (a person

having the relation with a king).

In the examples like Sukla, etc. the suffix “Tva’ denotes the sense of quality i.e.
the quality of whiteness. This quality renders the sense of Jati also — gt I[or
rFTea A1 siTtawia: | In case of the terms like =¥, F@w, etc. the suffix stands

for the entire Ca class and Ka class.

Some famous examples are —
s o U o A9 75 FaraA |
TR TSI ST g g7 gsaall 7
A+ gaarafr: TeaHaasHr |
TFRAAIT oy a3 Igsa e
g qeAaTiacd HATIRA qead 1

Kaiyata defines the term Bhava as ‘Bhava-suffix is a denoted sense of relation
in case of a compound, primary and secondary derivatives except in case of
those words which have either conventional meaning or identity by nature

(Abhinnariipa) or an invariable relation’.?

Bhartrhari takes it in the sense of Guza and also talks about its classification as

Samsarga and Bheda.

7 paficatantram 2.56, p. 377

'8 Hitopadesa, p. 235

19 Ibid 1.99, p. 368
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340
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The word Guga functions in two ways -1) when we talk about the qualities like
Rasa (taste), Ripa (form), Gandha (smell), Sabda (sound), Sparsha (touch), etc.
and 2) the qualities like Suklatva (whiteness), Mrdatva (softness), Ghanatva
(thickness) etc. The word Bhava is used for Guga in the second sense. In the
expression Suklah Gharah (the white jar), the Suklah is used as a qualifier of
Gharal. Both Gharah and Suklah have a relation of non-difference (Anvaya). In
Suklatva, the suffix Tva denotes the sense of quality (Gupa) and not of the
relation. In case of the word Sarta (Sat+tal), the suffix Tal suggests the sense of

the state of being existence.

When the words are used in their conventional senses such as Damodaratvam,
Krsnasarpatvam, etc. the Bhava-suffix Tva denotes the meaning of universal in

particular.

The discussion on the problem of the meaning of the Bhava-suffix

Kaundabhatta has explained the meaning of the Bhava-suffix (Tva) in the sense
of relation. He gives the examples of compound, primary and secondary
derivatives - Rajapurustvam (relation of master and servant), Aupagatvam
(relation of father and son) and Paktrtvam (relation of the state of action and

Karaka) respectively.?

2! Bhartrhari, op cit, p. 269
2 ugy TNIEIEH, AWEEY, YA HeaTal T HATaeFare:, IUaucd T
R ATaET so=a e | VBS, p. 341




Vedic Hermeneutics do not accept this view of grammarians that primary and
secondary derivative suffixes express the sense of relationship. They give the
example of Dandin (a person holding a staff). In this example, the Taddhita
suffix Ini (=In) expresses the sense of substance. Any relation between a person
and Danda arises after accepting the relationship of the qualifier and qualificant.
Accordingly the word Pdacaka (Nvul-AKk) does not present the relationship
between the agent and action. Further they say that in Dandintva and PacaKtva,
Tva may denote the sense of relation but in Damodaratvam and Gharatvam, the

Bhava suffix does not denote the sense of relation.

Kaundabhatta does not agree with the view of Vedic Hermeneutics. He strongly
refutes their argument by saying that it is not proper to accept any rule partially.
This kind of act is known as Ardhajaratinyaya.”® He further says that if the
sense of relation is not expressed by Taddhita and Krdanta in Dandin and
Pacaka, then the same would not be expressed by Bhava-suffix in the example
of Danditvam and Pacakatvam. Moreover, he makes it clear that in a cognition
produced by the stem, the qualification lies in the sense which is expressed by
the Bhava-suffix. If it is accepted that quality resides in the stem alone express
the sense of Bhava-suffix, then Tva in Gharatva would denote the sense of
substantive (Dravyatva because it lies in the Ghara itself). Moreover, if it be
accepted that the qualifier is denoted through Bhava-suffix, then in Danditvam,
the sense of Danda would be the denotation of the Bhava-suffix Tva. As a
result, the sense of relationship between the two cannot be expressed by the
Taddhita suffix Ini (In) in Dandin.

Kaundabhatta further says that the qualification generated by the stem is
denoted by the Bhava-suffix. It clear that it should not be argued that in

Gharatva, the Bhava-suffix denotes Gharatvatva because it is the qualification

23 SEMTE TTe, ST, | Rrgtw g Rod aEd @ty a3 luell Ibid




of Gharatva. In this case, the existence of Brahman qualified by the individuals

Is manifested as Gharatva. Bhartrhari opines the same —
qr NI (NHET a1y |
STfaRe=aa aeaT 99 orsaT A RIan:13.2.3 31
at yriaafesrs 7 gread 7 y=e1q |
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The view of the Vartikakara is — the Taddhita suffixes denote the quality which

IS present in a substance —
TET I[OMET WTATE, 7oA A AAACAZ LT cadqad 1125

Kaundabhatta takes the meaning of this Vartika in the following sense ‘the
secondary derivative suffix Tva, Tal, etc. denote that which presents itself as
qualification of its substratum and they are affixed to the stem which denotes
the sense of quality.” Thus, the Bhava-suffix renders the cognition to which the
universal sense acts as the qualification. It denotes the sense of quality (Gura)

in Sukla, Anu, Mahat, etc; action in Pacaka, etc. universal in Ghaza, etc.

He further opines that the word itself functions as a qualifier for the substance.
The words like Hari, Hara, Nala, Iksavaku, etc. denotate the existence of some

individuals by the power of word itself.

V.4. Meaning of the Secondary Suffix relating to Devata

Kaundabhatta has discussed the meaning of Taddhita suffixes which are used

for the rites and oblations made for particular deities (Devata). The aphorism of

24 Bhartrhari, op cit, pp. 203-204
% patafijali, op cit, p. 366



Panini Sa’sya Devata (1V.2.23) states that the suffix Az, etc. should be used in
the sense of genitive after the case ending of the word Devata, etc. They denote
the sense of possession e.g. Visvadevo Devata’syeti Vaisvadevi Havih (an
oblation whose deity is Visvadevo is called Vaisvadevi). Here the oblation has

the relation with deity and the oblation made for him.

The use of the secondary suffixes like An, etc. pertaining to Devata, has three-

fold application in the usage. They are —

1. Devata-visista-deya — an offering qualified by the deity.
2. Devata and Deya — deity and the offering.
3. Pradeya - offering.

Devata-visista-deya is explained by Kaundabhatta by giving the example of
Indro Devata’syeti Aindras Havik (an oblation whose deity is Indra is called
Aindram). In this example, the suffix An denotes the sense of an offering (Deya)
which is qualified by the deity. The same rule is applied to the expression
Aindrz.?® Aindri means an offering (Deya) qualified by the deity which is not
different from Indra.?’” In the same way, the word Vaisvadevi renders the sense
of an offering which is qualified by the deity not different from the Visvadeva.?
Hence, it is important to hypothesize a denotative function in the words like

Indra, Visvadeva, etc. in order to express the state of being a deity (Devatatva).

The second variety - Devata and Deya denote the multiple senses i.e. Deya (i.e.
an offering) and Devata (a deity). In this variety, the sense of offering (Deya) is
the qualifier while the sense of deity is a qualificant. Kaundabhatta opines that

though the sense of deity is a part of the meaning of a suffix, but it is qualified

% The Taddhita word Aindri is made by enjoining the suffix 219 to the word Indra by
strength of the aphorism TEgTUSgaESTHSHE=AABFsHoFT: 1%.2.211l then the letter 31

of === is dropped by the aphorism T=Ifd = 115.%.2¥<Il. The word Aindri is used for the
direction whose deity is Indra i.e. the eastern direction.
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by the sense of the stem Agni by the relation of non-difference (Abhedanvaya).
The sense of deity is specially denoted by the Taddhita-suffix. Therefore, it
cannot have any syntactic relation with the meaning of the stem in a manner that
the latter member qualifies the former by the relation of non-difference. In order
to avoid this problem, the two-fold meaning of the Taddhita-suffix has to be

accepted.

Kaundabhatta explains the third variety i.e. Pradeya (offering) by placing the
argument that if the sense of deity is expressed by the stem Agni and then it is
unnecessary to assume a separate denotative function in suffix. Hence, offering
alone is accepted to be the denotation of the Taddhita-suffix but the sense of
deity is expressed by the power of convention (Ridi). In Aindram Havik, the

Taddhita-suffix expresses the sense of the offering.

Vedic Hermeneutics do not agree with the view of Kaundabhatta. They argue
that the offering can never be accepted as the denotative, because it is expressed

by another word i.e. Dadbhi, etc.

Kaundabhatta says that this is not the case. The sense of the thing offered can be
expressed by the word (Aindram) itself even in the absence of the word Dadhi.
Secondly, both Aindram and Dadhi are co-referents. He concludes this
discussion by saying that Vrtti is an additional function to render the coherent
and complete meaning of the words whether directly expressed or not.
Taddhita, too is a Vrtti so it has the power to convey the qualified meaning. In
the examples of Aindri and Agneya, the Taddhita-suffix denotes the sense of

offering qualified by the deity.
V.5. Meaning of the Undefferentiated Singular Number

In Sanskrit grammar, three Numbers have been accepted viz. singular, dual and
plural. The point of discussion in this section is ‘how one has the cognition of

any particular number?” This problem has been dealt with by Kaundabhatta. He



gives two interpretations— 1) when all particular numbers exist without any
distinction” and 2) when numbers exist without any specification in their
general sense.*® There isn’t any discrimination of number in the mind of the
listener when he heard the word for the first time. It is illustrated by giving the
example of honey. Honey is considered to be the best medicine. Its constituents
are the juices of different flowers. When we take honey, we take it as a whole,
we don’t think about its ingredients and taste of different flowers individually.
This is known as Abhedaikatvasarkhya. The term Abhedaikatvasamkhya
(undifferentiated singular number) means the numbers are co-referents and they

do not denote the sense of difference. Bhartrhari writes —
AN SHEE ST AT TATAA IS |
HOIEY GITATH AW 9godd 13.2¥. 2o ol
TATACET: 99 AR ae<h: |
AT Fd~a at gedt argefi fAg: 13.9¥. 0

The second interpretation says that the number in general sense excludes all the
particular numbers like singular, etc. It is a kind of number which enacts as a
universal. It has been illustrated as ‘a person cannot identify the exact colour
from a far distance, but he affirms that the thing seen by him has some colour.’
The same is case with the compound. In compound too, the particular number
of secondary component are not known still they denote some numbers by the
power of Abhedaikatvasamkhya. At this point of discussion, Kaundabhatta
quotes the example Kapifijalan Alabhet. The word Kapifijalan is in Accusative
plural. It denotes the sense of more than two i.e. three or four or innumerable

partridges. But in this example only the sense of three is understood and it

2 HeAT A Qoo o e &as =sTHadheaseaT | lbid, p. 436
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excludes the other ideas of number of more than three. Bhartrhari deals the topic

in the following way —
ST AT TRARTEEITATH qATAe: |
FTITS AN W Igd aad 13.2%.2 0%
SRIATAAATT TAT AU I |
TEITIQ T LAFATTINITETET T 13.¥. 2 0 0132

Similarly, in the compound Rajapurusah (a person belonging to king), a person
Is taken as having relation with only one king. His relation with more than one
king is not thought about in the initial stage. The idea of singularity excludes the
use of two or more kings. The curiosity to know specially is preceded by the
knowledge of the universal, which is expressed by the word itself. Hence, a
special kind of denotation has to be accepted in a word to denote the number in

general.
V.6. Meaning of the Intended or Unintended Denotation of Number

In the very beginning of the chapter on intended or unintended denotation
(Samkhyavivaksa), Kaundabhatta has cited the view of Vedic Hermeneutics on
Samkhyavivaksa and then refuted their view by presenting several arguments.
Vedic Hermeneutics hold the opinion that there are two types of words 1)
Subject (Uddesya) and 2) Predicate (Vidheya).*® Subject is that to which
something is prescribed. Predicate means that which is prescribed with
reference to the subject. The sense of Number is not prescribed by the Subject

but by the Predicate e.g. Graham Sammarsti (he washes the cup). In the present
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example Graha is the Subject which presents the singular number. But it does
not refer to a single cup since the sense of one cup is not intended to be

expressed. It denotes the sense of more than one cup.

The example of Predicate is given by Vedic Hermeneutics by quoting a Vedic
statement Pasuna Yajeta (let the animal-sacrifice be performed). In this, the
word Pasu is Predicate which gives the exact sense of singular number which is

also intended to be expressed.

Kaundabhatta doesn’t agree with the view of Vedic Hermeneutics. He strongly
says that the fixation of number doesn’t depend upon the Subject and Predicate.
On the contrary, it should be decided by the intention of the speaker whether to

express it or not.**
TR ST 7l I |
QYT SATTHAFFTS T 114l

The rule of Panini Dhatoh (111.1.91) is sufficient to throw light on this topic.
Here the word Dhatoh is in the singular form and is the Subject still it expresses

the sense of singularity only.

If it be accepted that the sense of singularity is not intended to be expresses in
Dhatoh, then plurality would be taken to be expressed. As a result, the verbal
termination would be affixed to even a collection of roots and the sense of the
termination can be qualified by the sense of all the roots. To this, again, if it be
argued that the number of the qualifier of the Subject is also not intended to be
expressed as it refers to the number of the subject, then in
Ardhadhatukasyedvaladeh (V11.2.35); the singularity of Valadi qualifies

¥ gar ARG SEed-TdTaTasgeT A Fawr ailRa | gz FaarstEas
FEATIITEAT | VBS, p. 342



Ardhadhatuka in the aphorism. But such is not true in the present example as

here the sense of singularity is intended to be expressed.

Kaundabhatta argues that the view of Vedic Hermeneutics that the number of
the qualifier of the Predicate is intended to be expressed is not appropriate.
According to their view, in the aphorism Radabhyam Nisthato Nah Purvasya
Ca Dah (VI1.2.42) Radabhyam and Pirvasya are the qualifiers of Nisthato and
Dak respectively. Here Nai is the Predicate which is qualified by the
singularity of the number. If it be accepted, then this rule may instruct a singular
Nakara which will be substituted for Takara and Dakara. As a result, the
substitute of two Nakara in Bhinnak would become uncertain.®® He further
explicates another rule of Panini — Ad Gunah (VI1.1.87). In this aphorism, the
term Gupnah is the Predicate. Here the sense of singularity is intended to be
expressed. As a result of this, the use of Ekak in the aphorism Ekal

Puarvaparayoh (V1.1.84) will be meaningless.

Vedic Hermeneutics do not agree with this view of Kaundabhatta. They argue
that if it would not be accepted that the qualifier of the Predicate is used to be
intentionally expressed, then there cannot be any restriction. Moreover, the
aphorism V1.1.87 may suggest the use of more than two Nakaras in the case of
Bhinnak. Secondly, in the aphorism VI1.1.84, the word Ekak is used in the
restricted sense. Here two substituents are to be replaces by one substitute and

not by two different substitutes.

Kaundabhatta doesn’t accept this view of the opponent. It is observed that no
valid argument is made by Kaundabhatta to refute the view of the opponent. At
the end of this discussion, it seems that Kaundabhatta appears to be agree with

Vedic Hermeneutics’ view that the number of Predicate and its qualifier is

7Tl ATETHG AHT SIS | afanid d=rd e wed g 114kl Ibid



intended to be expressed; still he strongly says that it solely depends upon the

intention of the speaker and contextual conditions.

V. 7. Meaning of the Primary Suffix Keva

Ktva is a Primary derivative suffix (Krdanta). It has been stated by the aphorism
of Panini — Samana-Kartrkayoh Pirvakale (111.4.21). According to this rule,
when the different actions are performed by a common agent, then the
comparatively earlier action will govern the Krva suffix e.g. Sah Bhuktva
Vrajati (he starts going after completing his meal). This sentence shows two
different actions — action of eating and action of going. The agent of both the
actions is same. The action of eating took place prior to action of going;

therefore it gets the suffix Krva.

Kaundabhatta opines that the suffix Krva signifies the sense of Bhava i.e. action.
His view is similar to that of Katyayana who also endorse the same thought.* In
the chapter on suffix Krva, Kaundabhatta has given an elaborative discussion on
the point of Samana-Kartrkayo# i.e. the agent, of the action denoted by the root
(with K#va) and by the following root, is always the same.

The opponent argues that if the agent is same then the use of Aham can be
substituted by Maya in the example Paktva ham Bhoksye (after cooking, | shall
eat). But Kaundabhatta disagrees with this view of the opponent. It means that
in the above expression, the suffix Ktva expresses the agent because the verbal
ending expressed it too. The former expression is with regard to the action of

cooking and the latter with regard to the action of eating. Both the actions of the

% ST AT 3 arfdaTtecd: | lbid, p. 348



agent are expressed through Krva. Therefore, there is no need to use the form

Maya.*" At this point of discussion he quotes two verses of \/P.

TYAI AT 50 fanaa: guep |
SITRAUITSR™T T THATEETA 136,420

T AT e Tt |

T O TRT TEQATRITT TRTLTA 11310.£ 21138

Kaundabhatta says that the expression Bhoktur: Pacati (he cooks in order to eat)
Is a single sentence. For, there is a relationship of a qualifier and a qualified
between the act of eating and that of cooking. If this view is not accepted, then
Bhurikte Vrajati (he eats, he walks) will also be treated as a single sentence
which is not desirable. The state of the qualification and that of qualified is of

four types. These four types are —

1. Janyatva (the state of being produced).
2. Samanadhikarana (co-referentiality).
3. Puarvottarabhava (the state of being the predicate and subsequent).

4. Vyapyatva (the state of being the invariable concomitant).

The example of the first variety is - Bhoktur: Pacati (he cooks to eat). In this,

the act of cooking leads to the act of eating.

The second and the third variety can be illustrated by the expression Bhuktva
Vrajati (he goes after having meal). Here both the act of eating and cooking are

performed by the same agent. The act of eating is followed by the act of going.
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The last variety can be illustrated as Adhitya Tisthati (he stands up after
completing the study). This expression cannot be used in the absence of the
action of study. Study is the concomitant with the act of studying. Another
example is - Mukham Vyadaya Svapiti (he sleeps with the mouth open). Here
too, the act of opening the mouth is required to render the sense of invariable
concomitant. There is a concomitance between the act of sleeping and opening

the mouth.

Kaundabhatta concludes this chapter on Ktva by stating that the suffixes Ktva,
etc. should be accepted as the co-signifiers of these four relationships mentioned

above.>®

In this chapter | tried my level best to elaborate some of the innovative ideas of
Kaundabhatta and | was convinced that his contribution is laudable and
signicant. His ideas have undoubtedly enriched the philosophy of Sanskrit
grammar. A thorough understanding of all these thoughts is very much essential
for proper, authentic and sophisticated use of language like Sanskrit which is a

scientific language.
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